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Preface

The purpose of this book is to portray the transformation of India un-
der the impact of the West into a modern nation state. But Indiz, as
the seat of an ancient civilization, the creator of two world religions and
the host of two cultures, has her roots deep in the past. The present can-
not be understood without reference to thesc influences from the past,
some still powerful as in the case of caste, and some still active and
creative as in the vase of certain aspects of Hindu thought. Mahatma
Gandhi has reminded vs that the world can still be moved by ancient
creceds as well as by modern slogans. For this reason more space has
been given to the early history of India than is usual in some works of
this series. Indian society itself has its beginnings in thc third millennium
B.c. and reached full stature in the first millennium A.p. Down the cen-
turies there have been successive developments which are still living
influences today. The plan of this book has therefore been to give a
general historical view of India’s past, cmphasizing those aspects which
time has proved to have becn creative agents in the formation of the
present. Thus, the formation of Hindu society, Buddhism, the rise of the
Rajputs, and the coming of Islam are treated as themes relevant to
the present, while the details of wars and dynastic lists, chronological
controversies, and changes of frontiers are omitted as irrelevant.

So we proceed until the period of the Mughal Empire (1526-1761).
An effort has been made to give a picture of India at that time, as be-
ing the last period of Indian indcpendence immediately preceding the
British occupation. Much that was accomplished by them would have
been impossible but for the previous achievements of the Mughals.

From the mid-eighteenth century the emphasis has been on the trans-
formation of India under Western influences and the rise of the modern
Indian nation.
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The spelling in general follows the system adopted by Sir W. W.
Hunter and used by him in his Gazetteer of India. Exceptions are words
like Lucknow, which had already established themselves with an ac-
cepted spelling. Diacritical marks have been omitted.

The presentation of money values has posed a problem. Until the
end of the ninetcenth century the rupee was generally valued at about
ten to the English pound. Since the twenties it has been about thirteen
to the pound. Rupee values have been generally turned into dollars at
the current exchange rate of a little less than three dollars to the pound.
But such devices often fail to give an adequate sense of comparative
values. Another method, which has bcen attempted in some instances,
is to assess relatives values in terms of purchasing power. For instance
Akbar’s revenue at the end of his reign in 1605 was about twenty times,
in terms of real value, that of James I of England at the beginning
of his reign in 1603.

This book owes much to many persons and sources. But chiefly
I would like to mention the faculty and students of history at the Berkelcy
campus of the University of California: the faculty which by their gen-
erous invitation provided the occasion for the preparation of the lectures
which were the basis of this book, and the students who by their in-
terest and attention encouraged me to procced from spcech to paper.
Nor can I forget those Indian friends who, during my twenty ycars’
residence in India, gave me an insight into the country and its people,
interested me in the subject and encouraged mc to pursue it. And
finally to my wife, whose insight and shrewd criticism improved the
form and added wisdom to the book.
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Introduction

4} PHYSICAL BACKGROUND

The history of India provides both an inspiration and a challenge to
the historian. It inspires by its vast range and scope, its color, its variety,
its rich cluster of personalities; it challenges with its complexities, its
long periods of obsvurity, its unfamiliar movements, and its stark con-
trasts between luxury and poverty, between gentleness and cruelty, crea-
tion and destruction. For the few with gorgeous processions and rainbow
pageantry there were the many with mud huts and a handful of rice or
millet a day, with the burning heaven for a canopy and the stifling dust
for perfumec.

In India everything seems strange at first sight to the foreign observer.
The climate, the face of the country, the nature of the people, their
habits, institutions, thoughts, and worship all present surprises and rid-
dles. The Westerner considers the earth and his surroundings to be solid
but the Indian regards them as maya or illusion; the healthy eater finds
most advanced Indians to be vegetarian; the Western belief in force and
power is matched by the Indian belief in thought and nonviolence. The
introduction of Western ideas and customs has only increased the confu-
sion. Here are operators on the Bombay Stock Exchange devoting their
gains to the protection and veneration of the cow, and cotton-mill mag-
nates subscribing funds for the cncouragement of hand spinning and
wecaving. There are keen businessmen who do nothing without the
advice of an astrologer and men of action who are at times unavailable
because they have passed into meditation. If we seek to understand
Indian pcople and things in terms of Western experience we shall cer-
tainly fall into many pitfalls, and it is therefore best that we should
begin this work with a survey of the Indian scene and some consideration
of relationships in general between India and the West.
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Physically, India forms with Pakistan, Burma, and Ceylon a sub-
continent well marked by geography. Ceylon is separated from India only
by a shallow strait; Pakistan has no physical barrier between it and
India save the Thar Desert adjacent to Sind. Only Burma is more remote,
being cut off from India by a tangle of hills and tropical jungle. But she
is more easily accessible by sea from India than by land from southeast
Asia, and though her present form of Buddhism came from Siam, her
trading connections and a significant element in her population come
from India. The subcontinent itself is bounded on the north by the
great Himalaya or Snowy Range, spreading in the northwest to the
complex of mighty ranges known as the Karakoram and the Hindu
Kush, rising toward the northeast to the peaks of Everest and Kinchin-
janga, and though moderating its height to the east, retaining its im-
penetrability with dense hill-clad jungle. The reason for this impenetrabil-
ity is not only the height of these mountains or the virulence of the mos-
quitoes which the jungles breed; it 1s the depth of the hill systems which
stretch beyond. North of the Himalayas extends the lofty and desolate
Tibetan Plateau, and north of that again the Gobi Desert, while the
eastern jungles stretch across a series of parallel valleys with turbid
rivers far into southeast Asia. To the northwest there is again a plateau—
of Afghanistan leading into that of Iran and the plains of Turkestan. But
here the heights are more moderate, the passes easier, and the hinterland
beyond more prosperous and populated. It is therefore here, through the
Khyber Pass and Khurram Valley in the north, and the Bolan and other
passes in the south, that new arrivals have entered into India. For the
rest, India is bounded by the sea, which has proved a highway for com-
merce, both east and west, but whose expanse has becn too great to allow
large-scale migrations, like the Anglo-Saxon move to England. We thus
find in South India a meeting place of merchants and in the north a
crucible of nations.

But Indian history has not only been determined by the existence of
passes in the northwest or marine highways in the south. The configura-
tion of India itself has becen of great significance. We may first note the
two great river systems of the Indus and the Ganges. Together these
form two great level corridors running from the mountains southward
to the Indian Ocean and southeastward from the upper Indus itself to
the Bay of Bengal. You can travel from Peshawar to Karachi by train
without passing through a tunnel, and do the same from Rawalpindi to
Calcutta, distances of 900 and 1,663 miles by rail, respectively. The
watershed between the river Jumna in the Ganges system and the Sutlej
in the Indus system is so slight as to be imperceptible to the traveler,
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With the exception of the middle sections of the Indus which are rain-
less and the Salt Range between Attock and Rawalpindi these great
riverine plains are highly fertile, with a climate which in many places will
grow two crops a year—wheat to the north and rice in Bengal.

We may next notice the Thar Desert and the barren lands of Raja-
sthan, which separate Sind from the rest of India no less effectively with
their sand than the mountains divide India from China. South of the
Ganges lics central India with its extensive pattern of hills and forests.
The hills are not very high and the forests not very tropical, but their
extent has formed a barrier which has hindered without quite forbidding
intercoursc beyond them. The river Chambal is usually rcgarded as
marking the southern limit of Hindustan or northern India and the civer
Narbada as the boundary of the Deccan.

The Deccan is a great plateau in the center of thc Indian peninsula.
It is furrowed by great rivers like the Godavari and the Kistna, but they
are not navigable like the northern streams. It is buttressed, as it were, by
chains of hills or gitats on cither side which catch most of the sea-borne
monsoon rain. This feature together with the nature of the soil makes
it less fertile than the northern plains. Toward the west the hills fall
away to the valleys of the Narbada and the Tapti, lcading to the fertile
plains of Gujarat and Kathiawar, the modern and ancient Saurashtra.
On cither side of the Deccan Platcau the hills fall away to coastal plains,
where typically tropic conditions prevail. That on the cast, known as the
Carnatic, is broader and more fertile, while that on the west, the country
of Malabar, is narrow, picturesque, and indented until it broadens into
the plain of Travancore. Here pepper, cardamon, and sandalwood grow
and elephants are trapped in the teak forests.

We thus have tropical conditions along the plains of the east and
west coasts, into Gujarat on the western side and through Orissa to
Bengal on the castern. The seasons arc marked by the monsoon rains
and the climate is generally damp, steamy, and encrvating. Wherever
a level space can be found the fruits of naturc abound; the feeling is one
of exubcrant lifc welling up from within nature. Over the Deccan, cen-
tral India, and the northern plain as far as Oudh, the climate is gen-
erally subtropical. Lack of moisture inhibits such tropical crops as rice
and the same factor produces a perceptible alternation of hot and cold
seasons. Subtropical crops like cotton, indigo, and sugar prosper
wherever the soil is suitable. Over the northern plain from the Ganges
to the Indus the climate may be called continental, while over Raja-
sthan desert or semidesert conditions prevail. In the Punjab and as far
as Delhi great summer heats rising to 120° Fahrenheit are followed by

5
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bracing cold and chilling north winds producing frost. Here temperatc
crops such as wheat and pulses prevail, though the almost constant sun
makes two crops possible in a year wherever water is available. Water is
the desire of the north and dust the grcat enemy; salubrity is the quest
of Bengal and the south, while over all the sun presides; monsoon rains
and dust-laden clouds arc but interludes to the enduring splendor of its
rays. Finally, we must not forget the great hills of the north where all
climates from the luxuriantly tropical to the arctic are to be found in
ascending tiers. Perhaps the dominant impression of their southern
slopes is the trees, beginning with the cactus and the prickly pear in the
foothills, past the odorifcrous and tuncful pines to the great deodars and
other firs which add dignity and solemnity to the silence and the great
spaces of the mountains.

These physical factors have exercised a very important influence upon
the destiny of India. In the south and Bengal the tropic conditions have
endowed these areas with natural products and made them marts of
commerce while limiting the energies and physique of the people. In the
north the more bracing air has nurtured hardier races, which the rich soil
has maintained. It has thus been the northern races which have tended
to aggression and the southern of whom we have the longest record of
commerce.

But it is not only climate and soil which have affected the fortuncs of
India; the configuration of the country has been cven more significant.
We may first note the northwest passes to the Indus Valley. Thesc passes
derive their importance from the fact that they connect with the Iranian
Plateau of Afghanistan and Iran, which again, through passcs over the
Hindu Kush Mountains or the strategic gap of Herat. lcads into that
great reservoir of the human race, the plains of Turkestan and the
steppes of Central Asia. These passcs have thereforc been the main
means of ingress into India, not only because they were passes but be-
cause there were peoples beyond them ready to pass through. Once
descended to the Indus, the newcomers were guided by the shape of
the country. Those who went south into Sind found themselves, as it
were, in a blind alley which they could occupy but not leave. The sea
blocked them to the south and the Thar Desert no less effectively
barred them to the east.

The desert and the hills of Kashmir and the Panjab form a natural
corridor down which invaders passed until they reached the upper
Jumna River on the Ambala-Delhi-Agra axis. From herc one route
continued southeastward to the Bay of Bengal, while another led
south, across the Chambal River through Malwa toward central India.
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The former was the easier and more attractive routc and was the usual
first line of progress. But the latter was also practicable and without
special difficulty. Having procceded as far as Gujarat to the southwest
and the Narbada to the south, however, the migrants found themselves
faced with great scmiarid hilly regions of east-central and central India.
Here migration tended to stop, and so we find today that the south still
retains its early racial characteristics and shows little sign of northern
mixtures.

But while migration as such was difficult beyond the Narbada, inter-
coursc was not impossible. In consequence we find that northern cul-
tural influence spread to the south. India is today a land of a single
culture, and one of the chief strongholds of traditional Hinduism. which
devcloped in the north, is now to be found in the south. Nowhere are
the Brahmins morc influential or possessive than in the south. The
“fundamental unity of India” is a cultural and not a racial phenomenon.

In the political sphere also the north expanded to the south but here
another principle ~ume into play. States require agents to maintain
their authority and agents have to be transported. The physical obstacle
of central India was not great enough to inhibit an army from moving
into the south. But it was scrious enough to make it difficult to rein-
forcc that army and maintain political power. The long lines of com-
munication across difficult country, the slow and vulnerable means of
transport made supply and support precarious, so that any check to
a northern power was apt to mean the isolation of its agents in thc
south. The south was prosperous enough to attract the north, and
weak enough to be periodically conquered. But then central India,
like a sluice over which an advancing wave has flowed, has interposed
to cut off the southern dominion from its source of power. So we
have, as in the case of the Mauryans, the Turks, and the Mughals, north-
crn empires reaching out for southern rulc only to break down in the
moment of achievement because of the strain on their lines of supply.

Socially, the geography of India has also had very important conse-
quences. It has few naturally separate areas which a group could occupy
and there develop an individual consciousness or in which a number
of people who had been thrown together could develop a common feel-
ing of unity. Indian geography supplied no Iberian Peninsula as for the
Spanish nation, no France bounded by the sea and the Pyrenees, no
England hedged by the silver sea. Where such areas did exist, they
have either been too small to withstand attack as with the Vale of
Kashmir, or too broken up within themselves, as in the case of the
subalpine Himalayan tracts, The great geographical arcas of India
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shade off into one another without any clearly defined boundaries. In
consequence, invading pcoples, once they have overcome initial re-
sistance, have tended to move across both peoples and country to the
limit of their capacity for expansion. Instead of displacing the occupiers,
as the Saxons did the Britons in England, they superimposed them-
selves. Thus arose that special feature of Indian society, the existence
of races in social tiers, instead of side by side in contiguous groups. The
racial as well as the social division of society was horizontal instead
of vertical. This pattcrn of social lifc encouraged the caste system,
which itsclf tended to preserve the racial distinctions by giving them
a sacred character and inhibiting intermarriage.

Finally, we may note certain “pockets” which seem to lie outside the
gencral pattern just described. One of these is Kashmir, whosc fertile
and picturesque vale lies to onc side of the main route into India from
the northwest. It has proved too small to develop "a nationality of its
own and too weak to withstand successive invaders. Historically, it
has been a rock pool on the shore of Indian history, overrun by suc-
cessive tides of foreign invasian and cxposed again as each tide re-
ceded. The coast of Malabar was too indented to encourage Malayali
unity; that factor and the foreign trade which was the chief occupation
of the area promoted instead the growth of city-states, of which Calicut
with its Zamorin was the most famous and long-lived. It is not so easy
to see why Gujarat did not attain national consciousness, for it had
geographical unity and separation, fertility, and a degree of racial
homogeneity. In this case it would appear that the Rajput clan system
with its organization of socicty into aristocrats and others, and its po-
litical patchwork system, was responsible.

The geopolitical position of India in rclation to the neighboring
land masses and the occan may convenicntly be considered at this
point. We have seen that the north has been the main center of Indian
power in historical times, because of its great expanses of fertile plain
and its more vigorous inhabitants. It is only when the north is strong that
invaders can be kept beyond the Indus. We are apt to remember the
occasions when they marched through rather than when they were
driven back. Yet these occasions did occur, as when Chandragupta
Maurya drove back the Seleucid Greeks, Pushyamitra the Bactrian
Greeks, and the sultans of Delhi kept at bay the Mongols. Yet this
was not the only condition of Indian stability. The next westward seat
of power has been historically the Iranian plateau, and much depended
on the nature of its control. Beyond Iran lay Turkestan and Central
Asia with their vast and incalculable reserves of nomadic man power.
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A strong Iran was therefore necessary as well as a strong northern
India. A strong Iran and weak India might mean incursions into India
like that of Nadir Shah the Persian and Ahmad Shah the Afghan in the
cighteenth century. A strong India with a weak Iran meant that India
might still be exposed to attack from central Asia, as in the time of
the Mongols in the thirteenth century.

From the Indian point of view, a strong Iran was desirable in order
to control the dam containing the central Asian reservoir of man
power. When a strong power cxisted in both areas a balance was formed
which tended to promote stability. Examples of this state of affairs
are the Mauryan and Seleucid regimes in the second century B.C., the
Gupta and Sassanid empires in the fourth and fifth centuries A ., and
the Mughal and Safavid empires in the sixteenth and seventeenth cen-
turics. One of the early mistakes of the British in India was to seek
a balance of power within India. Historical experience has shown that
such balances, wheth-t attempted between the Deccan and the south,
or between north and south, have been unstable and illusory; geog-
raphy and the potentizis of powcr, or in other words the geopolitical
facts, work toward the domination of the subcontinent by a power
centered in the north. The true balance of power is to be found out-
side India, that is to say, betwcen centers in Iran and North India
respectively. In parenthesis it may be remarked that the Indian posi-
tion today is unstable, becausc the Iranian power is weak and divided
(between Iran, Afghanistan, and Pakistan), while thc central Asian
power is formidable. Security from the latter can only be obtained by
rcliance on a transoceanic source of power, which means that the Indian
desting may be affected by many forces and accidents beyond the
reach of the most skillful diplomacy.

But we must not lose sight of certain other factors in India’s geo-
political position, which in modern times have become of greater sig-
nificance than formerly. The first of these is the control of the East
Indies, which constitute India’s eastern gateway to the world. Not only
are the East Indian products and markets important in themselves so
that their removal or hostile manipulation would be a serious matter for
India, but the East Indies also form the gateway to the farther East
with its great centers of civilization, trade, and power. Hostile control
of the East Indies could injure Indian trade and direct a threat to Indian
integrity. Full security therefore requires Indian or friendly control
of Indonesia. Until recent times the East Indies were less significant to
India than the northwest passes, because the complex of power situated
there was much less, and it was far less subject to incursions from the

9
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further East. But modern developments have underlined both these
elements as factors in Indian security. The Dutch control of the East
Indies in the nineteenth century tended to obscure the reality of the
situation, for it was not then generally realized that the Dutch were, in
a sense, agents of the British controlling power. The workings of the
principles of sea power involved Dutch dependence on Britain in Asia
during this period so that the East Indies were, in fact, a part of the
British-Indian power system. But the Japanesc incursion during World
War 11 vividly exposed the underlying realities. Today no Indian gov-
ernment can be indifferent to what happens in the East Indics.

A final factor in Indian geopolitics is the sea in general. As a means
of trade it has been important since classical times when Arab and
Greek, Syrian and Jew braved its dangers for the rewards of the spice
trade. It became of political importance when ships could sail direct
from Europe around Africa. During the eightcénth century this fact
altered the fate of India. But while India can never be indifferent to
the sea, it should be remembered that sea power only became a vital
factor in Indian affairs when.her own center of land power had broken
down. Had this remained intact, the contests of English and French in
the eighteenth century would have been no more momentous for India
than the rivalries of English and Portugucse in the carly seventecnth
century. While we can say, therefore, that the sca is a factor of im-
portance in the Indian scene, we must add that it is not a vital one.
The vital factors through Indian history have been the establishment
of a strong land center within India itsclf, and the control of the Iranian
Plateau or friendship or balance with the dominant powers there.
Modern developments have added a third: control of, or friendship
with, the East Indian powers.

& RACES, LANGUAGES, AND PEOPLES

India has no typical figure such as America’s Uncle Sam, Britain’s
John Bull, or France’s Marianne. The rcason is not far to seck. Indian
unity has so far been too flecting and the sentiment of nationalism too
recent to produce a symbolic figure. Or perhaps we should say that
these two factors have not yet been able to overcome the basic obstacles
to the emergence of such a figure. These are the immense diversity both
of the peoples and the traditions of India. Typical figures of the south
do not suit the north, nor do traditional figurcs like Rama and Sita
fit in with modern conditions. The sannyasi, the rajah, the frontiersman,
the beturbaned Rajput have all at times been put forward as typical
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figures but none has received gencral acceptance nor would be regarded
as satisfactory by present-day India.

Indian diversity runs through the categories of the physical, the
cultural, and the linguistic. The mixture of the basic physical types has
produced the distinct races of India, which in turn have developed the
various languages now spoken. In the first of these fields we rely upon
the anthropologist, and in the second upon the philologist. It is only
when we come to culture that the historian comes in with the sociologist.

Little is known of the carlicst inhabitants of India as of pr'imitive man
cverywhere, except that they must have been forest-dwellers, root
gatherers, and hunters. It is surmised that these dwellers were possibly
of the Australoid type, akin to the peoples now to be found in Austalia,
New Guinea, and parts of the East Indics. Relics of these people are
still found in the forests of South India. But the mamn physical sub-
structure of the Indian races today is the Dravidian type. With their
dark skin, low staturz. long heads, and broad noses people of this
kind spread throughout the subcontinent in prehistoric times. They re-
main dominant in the south with only slight intermixtures from clse-
where. Their characteristic features are to be found today in the Santal
people of Chota Nagpur. To this was added. around the northern and
castern edges of India, a tincture of thc Mongolian racial type, the
basis of the races of central and eastern Asia. In Bengal and Assam the
mixture is considerable, but otherwisc the Mongolian influence does
not extend much beyond the foothills of the Himalayas.

The third main physical constituent of India is that of the Aryan-
spcaking peoples, or more properly the Caucasian physical type of tall,
fair-haired, long-headed, and aquiline-featurcd people. These have
moved into India during historic times as invaders and migrants, be-
ginning with the carly Aryan-speaking peoples of the second millennium
B.C. down to the Turko-Iranians from the cleventh century A.D. on-
ward. It is the mixture of these types in varied proportions and different
localities which has produced the various physical strands in India today.
Before enumerating them let us remember that a physical type is not
the same thing as a race or a nation, which is held together by intangible
cultural and spiritual strands as well as physical likeness. A race or
nation, indced, like the Bengali, may contain more than one physical
type, while a type like the Dravidian may express itself in more than
one racial form, such as the Tamils and the Andhras.

The simplest and most prominent physical type is the Dravidian,
which extends from the Vindhya Mountains through the Deccan to

11



INDIA

12

Cape Comorin. Apart from certain intrusions in the west, fo be men-
tioned presently, the Dravidian type is dominant throughout this region.
The only modifications are a certain Aryan intermixture in the upper
castes of the south, some Australoid influence from the aboriginal tribes,
and some Arab and other foreign blood on the west coast. In the west
and north of India we find a Dravidian substructure, the racial types
being produced by mixtures on a large scale of Dravidian and other
races, Caucasian or Mongoloid. In the west of the peninsula is to be
found the type known as the Scytho-Dravidian, produced by a mixture
of invaders with the local inhabitants. They are fairer in complexion
than the pure Dravidian, with finer noses; they have broad heads and
are of medium stature. Examples of this type are the Maratha Brahmins
and the Kunbis.

In the heart of Hindustan, in the modern state of Uttar Pradesh, is
to be found the Aryo-Dravidian type, extending through Bchar and to
parts of Rajasthan. Their form is the result of fusion of the local
Dravidians with the early Aryan-speaking tribes of the Vedic and Epic
ages. Their stature is medium to short, often stocky, their color light
to dark brown, the head long to medium and the nose medium to short.
These are the people who have formed the core of the modern Indian
Congress and can be said, in a sense, to be the present ruling race of
India.

In the Panjab, Rajasthan, and Kashmir the Caucasian element is
stronger, reinforced as it has been by a series of later invasions. Here
is to be found the Indo-Aryan type, tall and fair, with dark cyes and
long head and with narrow and prominent nose. Some of the Rajputs,
the Khatris of the Panjab, and many of the Jats belong to this group.
They are thought to be the nearest approach to the physical type of
the original Aryan invaders of India. Further to the northwest the later
arrivals have provided the dominant strain to produce the Turko-Iranian
type. This group includes the frontier tribes and thc Baluchis. They
are generally tall and fair, with broad heads, dark eyes, and long aquiline
noses. Sir William Jones in the late eighteenth century concluded from
their looks that they were the Lost Ten Tribes. Though an important
section of the Baluchis speaks the Dravidian tongue of Brahui it would
seem that there is little Dravidian blood left in this region or trace of
the early Aryan invaders. Turkish and Iranian strains dominate the area.

In the remaining corner of India we find another Dravidian mixture
but this time compounded with Mongolian blood. The extensive mix-
ture of Mongolian and Dravidian strains has produced the Mongolo-
Dravidian type which prevails in lower Bengal and Orissa, except where
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pockets of pure Dravidians exist such as in the Santal parganas. The type
includes the Bengal Brahmins and Kayasths and the Muslims of East
Pakistan; its members are dark, with broad heads, medium stature,
and medium to broad noses. Finally, there is the Mongoloid type,
modified only by small infusions of Dravidian and “Aryan” blood.
Of a small but sturdy physique, these people display marked Mon-
golian fcatures. They are dark yellow in color, with flat faces and slant-
ing eyes, with noses fine to broad and broad heads. They are to be
found in the hills of Assam, in Bhutan, Sikkim, and Nepal, and along
the Himalayas as far as Little Tibet in northern Kashmir.

The languages of India are as various as its races and peoples. Sir
George Grierson, in his great Linguistic Survey, listed 225 distinct
languages in addition to dialects, which in some parts of India, as the
Himalayas, vary almost from valley to valley. But while this classifica-
tion is scientifically justified, the position is not in fact as complicated
as the statcment supgests. Many of the languages arc spoken by very
few pcople, while others are closely related and can be understood by
members of other larguage groups. The languages of India can, in
fact, be reduced to three main familics, two of which include the great
majority of thce inhabitants. The smallest of thc groups is the Munda
or Kolarian languages, which arc those of primitive tribes unrelated
cither to the Dravidian or Aryan languages.

We are thus left with the two main families, the Dravidian and the
Aryan. The Dravidian languages sprcad from the borders of Orissa
through eastern and southern India to Cape Comorin. Tamil may be
called the scnior of the group, since it was the first to develop a literature
of its own which was for some centuries unaffected by northern in-
fluences. Tamil is spoken along the Coromandel coast from Madras
southward and inland on the coastal plain as far as Bangalore. North-
ward from Madras, Telugu is spoken along the coast to Orissa, and
inland through much of the former Hyderabad state and the northern
districts of the old Madras Presidency. Its limits are now sufficiently
defined by the boundaries of the newly formed Andhra state. Kanarese,
or Kannada, is spoken in the Mysore Plateau, its limits being defined
by the newly cnlarged Mysore state. The fourth Dravidian language is
Malayali, which is spoken along the Malabar coast and through Travan-
core. Again, the new state of Kerala broadly indicates its area.

When we proceed to the Aryan group of languages we meet with
more complication. Their areas of dominance are not so well defined,
nor are the genealogies so simple. The early invaders of India spoke a
language, or perhaps a group of dialects, which are described by phi-
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lologists as belonging to the Aryan group of languages. To this group
belong the Greek and Latin tongues, ancient Persian or Avestic, and
the later Teutonic and Slavic languages. This connection was first
noticed by Sir William Jones in the late eighteenth century and was
amplified by the philologists of the nineteenth. It is thought that two
groups of Aryans spread over the Middle East. The westerly one gave
birth to the literary languages of Persia and Media. From Persia de-
scends modern Persian through the medium of Pahlavi, or Avestic, with
a liberal addition of Arabic influence. Avestic is the sacred language of
the Zoroastrians and so of the Parsi community in western India today.
From Medic are derived the frontier tongues of Pushtu and Baluchi.
It was the eastern group of dialects which was carried to India by the
Aryan invaders during the second millennium B.c.

One of these dialects achieved a literary form and a sacred prestige
as the vehicle of the hymns of the Rigveda. This language was known
as Sanskrit, and henceforward was the standard form of expression of
the Indian genius. Sanskrit having early become fixed by its sacred
character, spoken dialects or variations of it developed as the new in-
vaders spread over the country. After 500 B.c. there is little internal
devclopment in the Sanskrit language. The various spoken dialects of
the literary and fixed Sanskrit were called prakrits. It was one of these,
that of Magadha or roughly the modern state of Behar, which was used
by the Buddha in order that his teaching might be understood by the
people without the intervention of the Brahmins. This dialect was
called Pali, and the Buddhist works were written in it as the previous
Brahminical books had been written in Sanskrit. Reverence for the
written and sacred word was such that in course of time Pali also be-
came a fixed literary language, too holy to change or develop. Pali thus
became the sacred language of the Buddhists as Sanskrit was of the
Brahmins and has so remained to this day. Its close relationship with
Sanskrit can be seen by comparing the word dhamma (“moral duty”)
with Sanskrit dharma, or pada with pala. Pali was the principal dialect
of Sanskrit spoken in north India in the sixth century B.c. As this in its
turn congealed into holiness fresh spoken dialects appeared, but they
never attained the status of literary languages because of the prestige
of Sanskrit and Pali. Lacking the restraints of literary form or gram-
marian’s logic, these dialects tended to break down in their turn under
the influence of daily usage and the strain of meeting fresh languages
imported by invading peoples as well as the local dialects of still un-
assimilated Dravidian tribes,
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The great racc movements in northern and western India in the
sixth and seventh centurics and the social turmoil they involved were
decisive in the history of Indian languages. The old dialects broke
down altogether and in their place there began to appear from about
1000 A.p. the modern Indian languages in arcas where the population
had become fixed. The condition of such language formation was a
stable population; the ingredicnts were classical Sanskrit and desh or
local dialect words. Sanskrit continued to be the language of religion
and literary expression, with an ever-growing prestige. As such it ex-
ercised a large influcnce on all the new languages and provided an
unfailing quarry of words. Desh or dialect words came from the lan-
guages of such invaders as the Huns or the Gurjaras, or from local
Dravidian dialects. The variety of these foreign and local tongues helps
to explain the variety to be found in the various Indian Sanskritic
languages.

The most imporiant of these languages was Hindi, which developed
from the prakrit spoken from the Jumna to Behar. From the same
prakrit, though with otter differing ingredients, developed Rajasthani,
Gujarati, and Panjabi. From other prakrits developed Sindhi, Lahnda,
and Kashmiri in the north and Marathi in the west. All these languages
began as spoken dialects only. Their “breakthrough” into a literary form
was usually the result of religious sentiment. The sacred language might
be Sanskrit, but the people demanded somecthing more intimate and
familiar for their daily spiritual sustcnance. So religious devotees com-
posed religious lyrics in thc new languages. Their popularity won them
recognition, and in time versions of the great religious epics came to be
composed in the new languages. In some parts, as in Rajasthan, bards
extolled the deeds of heroes in ballads and so assisted the process of
growth. They obtained a literary form which was ready for further ex-
pansion when prose writing developed in the nincteenth century. Thus
it came about that India developed a number of distinct languages, each
with a literary form, but none so far devcloped as to be able to provide
a common language for the whole country. Sanskrit continued to be
the language of learning, while Persian, after the coming of the Muslims,
became the language of public business and of the polite.

The introduction of Persian, from the thirteenth century onward,
led to the rise of the last of the modern Indian languages, Urdu, or the
language of the camp. This is an amalgam of the Hindi spoken in
north India and Persian, Hindi supplying common words and syntax,
Persian the higher vocabulary and more high-flown forms. Hindus
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learned Persian for convenience of business and Muslim nobles the
local language. The joint product passed to the court, to become first
the court “patter” and then its accepted form of expression.

It is a union of race with language together with geographical and
historical circumstances which has produced the peoples of India as
we know them now. Thus there is no “Scytho-Dravidian” people in
India today; there is a Maratha people who speak a common language
and are largely but by no means wholly of that physical type. Bengalis,
a very individualized people, include pure Dravidians, Mongoloid, and
Mongolo-Dravidjan types. In this case physical propinquity has produced
a common language and historical circumstance a common group con-
sciousness.

On this basis we can now characterize briefly the Indian peoples who
together make up the modern Indian nation. Starting from the north,
we have the Panjabi, divided almost cquall)j between Hindus and
bearded Sikhs. The Panjabi is a sturdy countryman, a keen farmer, and
a ready fighter. With a causc and a lcader he can be formidable. He is
not noted for intellectualisma; he is a keen sportsman and in his Sikh
branch has shown great cnterprise. In Rajasthan the Rajputs dominate,
and they are to be found all across northern and central India. They
are India’s historic traditionalists. Romance and chivalry linger around
them. In the modern world they are sport-loving, socially conservative,
with high ideals of honor and etiquette, slow-moving in adapting them-
selves to modern conditions, They may be called modern India’s prob-
lem people.

The people of Uttar Pradesh, from the Jumna to Behar, are the
leading people of modern India. They guard the Hindu tradition at
Banaras, they govern the country in the persons of Mr. Nehru, Pandit
Pant, and others. The language of Hindi has been declared the national
tongue. They arc more stocky than the Panjabis and darker com-
plexioned. They are more intellectual without being impractical; they
are modern India’s managers par excellence. The people of Behar share
some of these qualities and also some of those of Bengal. Until recent
years they have been an almost entirely rural people of landlords and
peasants. In Bengal we come upon a people noted for their artistic
achicvement and sensibility, their intellectual brilliance, and their
mercurial temperament. The modern Indian renaissance began among
the active-minded Bengalis, giving to the country a long line of literary,
philosophic, religious, and political figures. The best known in the West
are Rabindranath Tagore and Vivekananda. The people of neighboring
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Orissa and Assam are gentler and less brilliant and temperamental;
their modern development has been quite recent.

Turning to the west, we come to the Gujarati and Maratha peoples.
The Gujaratis, whose center is round the Gulf of Cambay, are noted
for their enterprise and business capacity. They are prominent in the
cotton industry of India, and they have flourishing commercial colonies
in Kenya and elsewhere. The Gujarati is no mystic; rather he is the
stuff from which millionaires arc made. The Maratha is lean and wiry:
he is hard-headed and as enduring as the stony hills of his home in the
western Ghats, tenacious and purposeful. He has an intense local
patriotism and pride and is a relentless fighter. The Brahmins are noted
for their high intelligence; at onc time two Poona Brahmins were si-
multaneously heads of the two factions of the National Congress. Their
spiritual home is Poona, their capital Bombay; for nearly three hundred
years they have dominated the life of western and central India.

In the south we ccme to the four Dravidian peoples, the Tamils,

the Andhras or Tclugus, the Kannadigas, and the Malayalis. Their °

areas are now sufficien.ly covered by the modern states of Madras,
Andhra, Mysore, and Kerala respectively. The Tamils have the longest
cultural tradition, stretching back prior to the Christian era, and the
most highly developed language. The Tamilians are noted for their
powers of intellect and memory, their combination of modern knowledge
and orthodox ways, and their love of English. With his caste mark
and turban, grave courtesy and dignified ways, the Tamil gentleman is
a landmark in southern India. He regards English as his second lan-
guage and does not see why he should learn Hindi as well. The Tamil has
much business ability and enterprise. He has not hesitated to venture
overseas and has important interests in Burma and southeast Asia.
The Andhra to the north is less dominating than the Tamil of whom
he has on occasion been jealous. Now that he has a state of his own,
in whose creation this last feeling was one factor, he is free to develop
on his own lines. Like all the Dravidian peoples, the Andhra is phys-
ically slighter, gentler, and less energetic than the people of the north
in general. But he is just as intellectual and no less tenacious. The
Kannadigas and the Malayalis do not vary greatly from the general
Dravidian pattern. But they contain two groups, the Hindu Nairs and
the Syrian Christians, which are noted for their energy and enterprise.
We may conclude this survey by mentioning the Parsis of Bombay and
the west coast. They are of Persian origin and not much more than
100,000 strong, but their ability and enterprise has been such that
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they hold a dominating position in the commercial and industrial life
of modern India. Of pale complexion as befits their origin, they can
always be identified by the curiously shaped peaked hats which they
habitually wear. They are the Jews of modern India but without the
handicap of any anti-Iranianism.

0 EAST AND WEST—TWO-WAY TRAFFIC

We are all ready to think of India as a country different from our
own, but we usually think of it as different in the wrong way. We
concede to India an unfamiliar climate, gorgeous colors, the strange
costumes and bizarre conduct of its people, but at the same time assume
that their standards of conduct and modes of thought are similar to ours.
We assume that Indian civilization is at bottom similar to ours, with
the addition of a few strange customs and ideas. But in fact the opposite
is true; resemblances to Western customs may be found but it is the
basic conceptions which differ. It is a difference at the root which has
produced a different flower.

A first and obvious diffgrence is that of religion. Hinduism in all its
forms is quite strange to the West. Yet it is easy to assume that the
varieties of religious practice in India, and especially the differences be-
tween Hindu and Muslim worship, represent nothing more than those
of the denominations with which we are familiar. Even if one cannot
go from temple to mosque with the same facility that one can move
from church to church with their notices of “welcome to all,” the
difference is perhaps no more than that between Roman Catholics and
Protestants. Are not both groups Americans at heart, participating in
the same American culture and loyal to the same way of life?

Proceeding from worship to daily life, we find further differences.
The Hindu, for example, is in the main a vegetarian, and some are so
strict as to abstain from eggs and even from red-colored vegetables like
the beet. In particular he regards beef, that mainstay of so many mil-
lions in the West, with repulsion bordering on horror. The Muslim has
no such feelings about meat in gencral and beef in particular, but for
him pork is unclean and wine is forbidden. The Hindu observes fre-
quent short fasts, and their vogue was utilized by Mahatma Gandhi in
his long fasts for political or moral purposes. The Muslim has his month
of fasting, whose observance is a point of honor. But these again, we
may say, are curious customs indeed, but things which need not affect
basic processes of thought or standards of value.

Proceeding further, we find that these habits are in fact set in
differing patterns of life. The whole of traditional Hindu life is arranged
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according to the intricate socio-religious pattern known as caste. Caste
determines the family structure and often the family occupation; caste
determines marriage, status, and position in life. On the Muslim side
there is a different pattern of family life, and the custom of female
seclusion. If we are still inclined to dismiss these differences as super-
ficial or as a kind of social eccentricity, we come next to Hindu ideas
about life. It soon becomes clear that they are not only radically dif-
ferent from ours, but that they are closely related to the traditional
pattern of socicty which claims to be their social expression.

Examples of thesc unique ideas, which pervade all Hindu thinking
and form, as it were, the mental atmosphere which the traditional Hindu
breathed, are the concepts of karma, dharma and maya. Karma is
literally “action” and the concept may be described as the law of con-
sequences. Every action, good or bad, has its consequence or fruit.
The consequence comes back to the individual, the fruit must be plucked
or the crop reaped, by a law from which there is no escape. This idea
is closely linked wit's that of the transmigration of the soul, or rein-
carnation, since the frui's of one’s actions clearly cannot all be ex-
perienced in a single physical cxistence. These two concepts are in-
timatcly interwoven into the texture of the Hindu mind. from the
prince to thc peasant, from the philosopher to the worldly wise
merchant. They serve as a justification of the whole system of caste,
justifying both the claims of the privileged and the disabilities of the
lowly. The nearest English equivalent of dharma is moral duty. But
dharma is a unique kind of moral duty. Every caste, every group in
society, has in traditional Hinduism its own dharma or moral duty.
Thesc moral obligations vary widely, so that a man might conform
to the standards of one caste and at the same time be held to be fail-
ing to perform the duties of his own. Thus the moral law was cut up,
as it were, into a number of competing fragments; there was no single
set of rules applicable to all. Maya, the last of our trio, means illusion.
It expresses the deep conviction of the Hindu mind that the material
world is illusory. It is mind alone that exists; man is but a thought in
the mind of the Creator, and “the gorgeous palaces, the cloud capp'd
towers” of his world but projections of his own imagination. The
highest flights of Indian religion have pointed the way to release from
this world of illusion; freedom’s dream has not been liberation from
ecarthly tyranny but escape from the wheel of life or the clogs of the
world altogether.

This theme could be elaborated much further. But enough has been
said to indicate that Hindu culture differs from that of the West. not
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only in its religious observances or in particular customs, but in the
pattern and texture of its social life and in the basic ideas which under-
lie them. In other words, Indian traditional culture must be recognized
as a culture in its own right, quite distinct from that of the West, before
we can begin to understand it. A culture is a pattern of life based on
ideas about its nature, and a civilization is the cxpression of this
pattern and these ideas in outward forms. India differs from the
West in these fundamental respects, and understanding of her outlook
and her development and of her reaction to Western influence can only
start from this basis.

Having cstablished that India possesses a separate culture standing
on its own ground and worthy of study in its own right, we come to a
proposition which logically follows. It is that we cannot expect cultural
influence between the West and India to be only.a one-way traffic. We
must cxpect India to influence the West as the West has surely in-
fluenced India in recent times. And this is, in fact, exactly what has
happened through history. It is a process which has gone on from very
early times and has continued to the present day. Nor has the process
been confined to what may be thought the characteristic features of
Hindu culture, such as philosophy; it has included fields usually thought
of as Western preserves, such as economics. In this sphere India was
one of the channels by which silk and the silkworm came from China
to Europe. But much more important has been the Indian contribution
of cotton textiles. From the classical days of Greece and Rome Indian
cottons have been known and prized in Europe; it was not long after
their advent in England in quantity at thc hands of the East India
Company in the seventeenth century that the woolen industry took
alarm and sought a ban on their sale altogether. To this day technical
cotton terms betray their Eastern origin. Thus calicoes are named after
the port of Calicut in South India, muslins after Mosul in Iraq, and
chintz from a Sanskrit word meaning speckled. In fact the advent
of cotton has revolutionized dress in the Western world since the medi-
eval days of woolens and linens and velvets. The spice trade, the
one generally admitted gift of India and the East Indies to Europe,
flourished long before the Christian era. Plutarch records that Aristion,
the tyrant of Athens, used two quarts of pepper for a practical joke
in 88 B.C. The Visigoth Alaric took 5000 pounds of pepper when he
sacked Rome in 410 A.D. In more recent times India has supplied
indigo, which displaced the old English woad and was used for naval
uniforms, so adding the term “navy blue” to the language. More recently
still, in the nineteenth century, tea was grown in India, first to supple-
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ment and then virtually to displace China tea on the English and Amer-
ican markcts. Indian tea completed in Britain a social transformation
begun by China tea, that of converting a beer-drinking people noted for
its incbricty into a tea-drinking one noted for its temperance. Among
drugs which India and Ceylon have supplied to Europe may be noted
cinnamon and opium, that solace of Thomas De Quincey and inspirer
of Colcridge’s Kubla Khan.

In the social sphere Indian influence has been no less evident, and
this too in recent rather than ancient times. The use of water for ablu-
tions and the taste for baths were brought into Britain in the eighteenth
century by the India-returned “nabobs” along with their Indian manners,
their taste for curries, and their retinues of servants. Manners and
servants disappcared, but India contributed to English life that most
apparently English of all customs, the taste for the daily “tub.” In the
sphere of clothes, the turban came in as a fashion to be periodically
revived. But the shal or shawl has become a permanent addition to a
lady’s wardrobe and was indispensable in the Victorian era. Pajamas are
a direct loan from India, at first described in Indian inventories as “long
drawers™; so are the type of riding brceches which fit tightly from
ankle to knee and arc baggy thereafter, known as “jodhpurs” from the
Rajput state of that name. In the realm of amusement, the game of
chess came from India via the Arabs. It had already reached the north
by the tenth century, when one Norseman would upset the board of
another rather than admit defeat. Polo or chaugan, which originated
with the Turks and has been played in India for centurics, was another
dircct importation,

In the rcalm of speech, borrowing has been extcnsive. If the Greeks
contributed to Sanskrit a few astrological and other terms, and English
has contributed extensively to Indian colloquial speech in modern times,
India has repaid the debt by her loans to the English language. A whole
work of reference has been devoted to the anglicization of Indian
terms for English use in India. But in addition to thcse terms, which may
be described as a kind of Anglo-Indian patois, a large number of
Indian words have become acclimatized into the spoken language of
Britain itself. These are words like durbar, bazaar, and pukka which
are of obvious Indian origin and which have retained substantially
both their Indian form and meaning. There are others with the same
characteristics whose Indian origin would not ordinarily be suspected,
such as bangle, chutney, and loot (unknown in English before the late
eighteenth century). Some have changed their form while retaining
their meaning, as sepoy (sipahi) for soldier. The process of association
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has attached special meanings to particular words; thus khak (‘“dust”)
has given us khaki, the color of dust and so of uniforms devised for
protection in the dust-covered veldt of South Africa, and bangala or
Bengali was used successively for the light thatch-covered, single-
storied houses of rural Bengal, and then for any single-storied building
in Britain or anywhere else in the world. Bengal has added “bungalow”
to the language. Then there are the words which have changed their
meaning radically. Panch, the Hindustani word for five, gave its name
to the well-known drink of punch, because, as originally constituted,
it contained five ingredients. The word diwan was originally the couch
or low seat upon which an eminent person sat and thence indicated the
chamber containing the couch, and a high official who sat on it; in
English it has become a type of low convertible bed-settee. The word
thag in India described a ritual murderer who strangled his victims
according to a set form both for private profit and in honor of a goddess.
Today the thug is an armed gangster who enlivens the streets of our
great cities. Then there are such words as pundit and mogul, whose
meaning is twisted rather thaff wholly changed. The word pundit, the
Indian title of the highest or Brahmin caste in India, is now used to
describe any group of experts, with a slight suggestion of pedantry;
the word mogul, taken from the name of the Indian dynasty which
captured the imagination of Europe in the seventeenth century, now
signifies any prominent figure in any walk of life. Thc mogul of the
movies has succeeded the Great Mogul of India.

In the realm of religion India has certainly exercised a steady in-
fluence, both upon Islam and in the West. But its early details are too
obscure for any confident assertions. In modern times, howcver, this
influence has been more tangible. Vedantism was brought to the
Western public with Swami Vivekananda’s dramatic intervention in
the World Congress of Religions at Chicago in 1894. Knowledge of
it had been spreading in the world of scholarship earlier in the century.
The Theosophical Society owes its inspiration to Indian thought and
still has its headquarters at Adyar in South India. Nonviolence or
ahimsa as a way of life as well as an ethical principle was given a
new meaning for the West as well as the East by Mahatma Gandhi.
Leo Tolstoy was one of its forerunners and Romain Rolland was its
Western exponent.

In the intellectual world India not only made important progress
in her own right, as did China, but also passed on her discoverics to
the West via the Arab world. “Arabic” numerals, which replaced the
clumsy Roman notation and made modern arithmetical calculations
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possible, were invented in India. So was the all-important zero, es-
sential for the decimal system. This knowledge came to Europe via
the Arab world in the carly days of Islam. In philosophy the early
story is again uncertain but it is certain that there was an exchange of
ideas. Pythagoras and Plato both believed in the transmigration of
souls. In modern times we can trace important currents of Western
thought to Indian sources. After the discovery of Sanskrit literature by
European scholars in the eighteenth century the monistic ideas of the
Vedanta influenced a series of German thinkers from Fichte to Schopen-
hauer and Deussen. Albert Schweitzer, while himself critical of Indian
thought, is perhaps indebted more than hc suspects to the Indiar
principle of the oneness of all existence in his enunciation of the great
doctrine of “reverence for all life.” In England Carlyle found in the
caste system a basis for his doctrine of superiority, which he idcalized
as hero worship. Friedrich Nietzsche went further and grew lyrical about
the Laws of Manu, 2 legal treatise systematizing the caste system. “The
Laws of Manu,” he wrote, “is a work which is spirited and superior
beyond comparison.” Thus India provided a basis for the doctrine of the
superman. The study of Indian institutions provided much material
for the ideas of the conservative English legal thinkers like Sir Henry
Maine and James Stephens. Finally, India provided the material and
the stimulus for the development of the new sciences of philology and
comparative religion. The discovery of the connection between Sanskrit
and the European languages led to the development of comparative
philology as a regular discipline, and studies of early Indian religion
through the same medium laid the foundation of the comparative study
of religion.

In the litcrary field the Indian talent for the didactic animal story
has greatly influenced the European imagination. While there is no
need to dispute the Greek authorship of Aesop’s fables, there is equally
no doubt that the Indian nature story has largely enriched the European
imaginative store. The collection of stories known as the Panchatantra
passed, in one form or another, through the Arab to the Western
world. Both Sinbad the Sailor and the Arabian Nights’ Tales were in-
fluenced by it, and in various versions it has been translated into more
languages than any book apart from the Bible. In recent times Indian
literature was an important influence upon the development of the
European romantic school of literature. Schlegel was immensely im-
pressed by the Bhagavad Gita, while Goethe was equally impressed
by Kalidasa’s play Sakuntala, first translated into English by Sir William
Jones. Today, while Indian scholars and writers take their place in
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all the modern sciences and the general stream of modern literature
and art, their traditional and characteristic philosophy continues to
influence the world through the polished and subtle writings of such
men as Dr. Sarvepalli Radhakrishnan and the late Sri Arabindo Ghose.
Not by wars and conquest has India influenced the outside world, but
in the subtler and deeper realms of imagination and thought.
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INDIA: ANCIENT AND MEDIEVAL






CHAPTER 1

The Early Cultures

The traces of man in his primitive state are as yet few and confused
in India. This is both on account of the size of the country and the
restricted nature of the searcli. Archeologists are further hampered by
lack of data with reguid to climatic changes. In America and Europe
the last geological age, the Pleistocene, from about 1,000,000 B.c., has
been climatically charted by a series of ice ages, whose glaciers have
left indclible marks. But in India something similar has only been
discovered in the northwest corner (now West Pakistan), in the valley
of the river Sohan. Even where we have traces of human occupation,
nothing is known of the people themselves. We only have their tools,
and the language of tools is limited. From the evidence that we possess
it can be said that there are traces of human occupation from perhaps
400,000 B.c., when man everywhere was going through the long “kinder-
garten” stage of the racc known as the Palcolithic or Old Stone Age.
Tools found extending over a period of perhaps 300,000 years in the
Sohan Valley have given their name to the pre-Sohan, Sohan, and
evolved Sohan industries. Alongside the Sohan tools of flaked stones
have been found shaped cores which are both more sightly and more
efficient. Traces of both types have been found in Gujarat and south
India. The uscrs of these tools were hunters and food gatherers, moving
about in small groups, in constant fear of the animal kingdom and the
forces of nature.

At some date which is uncertain in India but is put after 10,000 B.c.
in northern and western Europe, man passed into the Mesolithic stage,
when implements of bone and flint supplemented those of stone, the dog
was domesticated, and pottery appeared. There are traces of this stage
in India in Mysore, the Vindhya Mountains, the Narbada Valley, and
in Gujarat, but we cannot date them exactly or relate them to previous
cultures. We do not know how one passed into the other.
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The mesolithic passed into the neolithic or New Stone Age, whose
characteristics are the use of nonmetal implements and a knowledge of
agriculture. It was at this point that settled life became possible and
villages were formed. Pottery developed and animals were domesticated.
People collected in larger groups with domesticated animals and regular
flocks. The family hunting groups became a tribe. Interchange com-
menced and here and there the village became a city. A refinement of
the New Stone Age was chalcolithic culture, so called because stone
implements were supplemented by those of copper or bronze. Things
now become easier for the archeologist, for he has now not only flaked
flints and worked bones to go on, but animal remains, pottery, and
fixed sites of human habitation.

It is at this point that our knowledge of India passes from the
confusing and anonymous traces of early man to something concrete
and precise, to something that can be identified, described, and dated,
and of the lifc of whose people we can form some sort of picture. From
the fifth millennium the lranian Plateau had becn occupied by small
communities of farmers and Pastoralists. It is thought that during the
fourth millennium some of these moved into the Tigris-Euphrates Valley,
where they developed the riverine civilization of Mesopotamia. They
were the forerunners of Sumeria, Chaldea, and Babylon. Eastward the
movement was slower. On the Baluchi Hills the settlement mounds rise
sometimes to a hundred fect of accumulated rubbish, suggesting long
periods of occupation. But sometime in the third millennium B.c. these
people descended into the valley of the Indus and its tributaries. We
do not know what induced them to take this revolutionary step, what
forces urged them from behind, or what incentive lured them in front.
We do not know what perils they braved or what conditions they found.
But it is certain that once they arrived in the plains of India progress
was rapid. The archeologist’s spade has revealed a fully devcloped
civilization which is provisionally dated as flourishing from about 2500
B.C. to 1500 B.c. The exact nature of the change from small hill com-
munities to city civilizations is unknown, because the lowest strata of
the culture yet uncovered reveal it in an almost fully developed state.
The whole of this exciting chapter of Indian history was in fact un-
known before 1920. It was in the course of work on a Buddhist stupa
at Mohenjo-daro in Sind that bricks of an unknown type were dis-
covered which led to the identification of a new era in Indian history.

This civilization is known as the Indus Valley or Harappan civiliza-
tion. Its sites cluster the middle reaches of the Indus and the banks
of the dried-up Sarasvati River whose upper reaches survive as the
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Ghaggar, issuing from the Himalayas near Kalka. Sites have been
identified as far west as Rupar on the Sutlej and as far south as
Gujarat bordering the Arabian Sca. The civilization seems to have two
focal points, at Harappa some 150 miles southwest of Lahore and
at Mohcnjo-daro, not far from Rohri and Sukkur on the middle Indus.
Both thesc sites have all the appearance of metropolitan citics. They
were cither the centers of two political unions or the twin centers of
a single community. In any case their cultural content is identical.

It is this cultural contact which catches the imagination, emerging
so suddenly and so completely from simple hill communities whose
sites are rarcly more than two acres in extent. Both cities measuie
three miles in circumference. In cach there is a citadel on a mound
containing traces of palaces, halls, granaries, and bcths, Traces of
places of worship are nct so clear, but in the case of Mohenjo-daro at
least, they may well be hidden under the Buddhist stupa later super-
imposed on what wos probably alrcady the most sacred portion of
the site. Beyond the citadels we find a planned city laid out in squares
or blocks with parallel lincs of streets intersecting at right angles. The
houses off these streets were built on the courtyard plan and are notable
for their careful drainage systems running off into brick-lined sewers
in the streets. Nothing like this was known again in an Indian city until
the nincteenth century. This drainage system, the use of baked (instead
of sun-dricd) bricks, and the figures on scals to be mentioned later
suggest damper conditions than the present arid climate of central
Sind.

Not many human remains have been found, so that it is only possible
to conjecture about the naturc of the race which built the citics. But
many objects of copper, bronze, and pottery, including a large collee-
tion of terra-cotta toys, have been discovered which tell us much about
their life and art. Most intriguing of all are the seals engraved with
animal designs and bearing the signs of an unknown script. A number
of these have also been found in Mesopotamia in the remains of the
Sargonid period from 2350 B.c. onward. Their use is unknown, but it
has becn suggested from their numbers (twelve hundred in Mohenjo-
daro alone) and standardization that they had a commercial function,
such as scals for cotton balcs. Their craftsmanship is exquisite, and,
apart from some small scals at the lower Harappan levels, they are
uniform in quality. The writing on the scals is likely long to remain an
archeologist’s riddle in the absence of a bilingual tablet or an inscription
of length with recurring features. The longest found so far has only
seventecn characters. All that can be said at present is that the script
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is pictographic in character, would seem to be mature, and is not
clearly related to any other known script.

Though much must remain in the shadows, there arises from all
the evidence the picture of a sophisticated community whose life
centered about two great metropolitan cities which were linked by
water. There were agriculture and an active commerce which seems to
have had connections with the contemporary civilization in Mesopo-
tamia. There were well-developed arts and a high degree of public hy-
giene. We do not know how the people were ruled, and we can only
guess at their worship. But citadel mounds and their appurtenances sug-
gest that there may have been a regime of priest-kings on the Mesopo-
tamian model. Perhaps most intriguing of all, traces can be found of
later features of Indian life. On the material side, the bullock cart of
modern Sind with its characteristic solid wheel is represented among
the clay toys of Mohenjo-daro. On the religious side, we find the pipal
tree represented as sacred, and traces of the cult of Shiva, god of fer-
tility and strength of later Hinduism.

As the Indus civilization appeared in a developed form at a date
estimated to be arnutud 2500 B.C., it vanished about a thousand years
later with but few traces of previous decline. During this long period it
apparently maintained a high level of stationary prosperity. Its sites ex-
tend from Gujarat in western India to the banks of the Jumna on the
borders of the Panjab; its influence may well have spread still further.

We do not know the cause of the Indus civilization’s collapse, but it
is now quite certain that the area of its influence lay athwart the route of
the next invaders of India. These were the Aryans, one branch of whom
is generally held to have entered northwestern India about 1500 B.c.
or at the approximate period when the Indus Valley civilization is
thought to have becn overthrown. The suggestion that it was the Aryans
who overthrew the Indus Valley dwellers is attractive and the argu-
ments persuasive. It may serve as a provisional hypothesis with the cau-
tion that the case must be regarded as nonproven until more evidence of
various kinds has come in. The early Aryan literature speaks of wars
against dark-skinned aboriginals of repellent habits and glories in the
storming of cities. In Harappa conclusive traces have now been found
of a final conflagration. It may thus be assumed that the last traces of
the Indus culture were extinguished in some such way. It should not be
supposed, however, that there was a planned campaign like those of
Taimur or Nadir Shah in later days leading to the shock of battle and the
horrors of a sack. Rather the Aryans are likely to have infiltrated in groups
which united on ococasion to form waves of migration. The strength of
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the Indus dwellers was no doubt undermined before it was destroyed. As
they fell into Aryan subjection their conquerors borrowed elements of
the culture which they were destroying and despising.

When we pass to the age of the Aryans we find ourselves relying on
literary rather than archeological evidence. Suggestive archeological
work is procecding, espccially in the study of pottery and on sites like
Hastinapura on the Ganges. In time this may complete the link between
the two cultures, but for the present our knowledge of the Aryans comes
from their own writings. Who were the Aryans? We do not in fact know
who the original Aryans were, or what they called themselves. The
word Arya signifies “kinsman” and by derivation “noble.” The people
thus called were apparently a group of tribes which emerged from the
steppes of south Russia and central Asia during the second millennium
B.C. One group entered Europe to become the ancestors of the Greeks;
other tribes found their way into Asia Minor and others entered Iran.
This eastern stream subdivided, one branch settling in Iran or Persia
itself to found Persian civilization, and the other- moving westward to
enter India. All these tribes had the common physical characteristics of
fair skins and blue eyes, common institutions in the elected chief or
king, a council of nobles and ix‘body of freemen, and a common rcligion
of the worship of the powers of northern nature. They were pastoralists
and agriculturalists, they had domesticated the horse, the sheep, and
the cow, and they used implements of iron as well as of copper and
bronze. They shared a common language group which is known as the
Aryan group of languages, and to which most of the languages of mod-
ern Europe belong. At one time it was thought that Sanskrit, the sacred
language of India, was the parent tongue but it is now realized that,
like ancient Avestan in Iran, it was an early offshoot from an unknown
parent stem. As all we definitcly know about the “Aryan” peoples is that
they spoke a related group of languages or dialects, it is best to refer to
them as the “Aryan-spcaking” peoples.

The branch of these people who came to India may be called the
Aryas par exccllence, for this is the name which thcy gave to them-
selves. It was not a tribal title like Angle or Saxon; the word had per-
haps something of the connotation which “the Noble,” “the Band of
Brothers,” or “the Pilgrim Fathers” would have for us. They christened
the lands in which they first settled Aryavarta, or land of the Aryans.
They settled along the banks of the Indus and in the Panjab and have
left a more vivid picture of themselves than any other Aryan group
through their early litcrature, the Vedas. The Vedas have given their
name to this first period of Aryan India which is known as Vedic India.
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It can be dated in a general way from 1500 to 1000 B.c., a period which
covers the destruction of Knossos in Crete, the era of the great mon-
archies in the Near East, the exodus of the Jews from Egypt, and the
reign of King David. During this time the Aryas in India were moving
across the Panjab, destroying the last relics of the Indus Valley civiliza-
tion, making contact with the survivors, and settling in villages to tend
their flocks and practice agriculture.

The Vedic Indians have left no concrete remains, for they used wood
or mud for their dwellings and had no large cities. They were a people
of the sky and the open spaces. Their monument is the Vedas, which
were transmitted by oral tradition for centuries before being written
down. There were originally four of these ! but the most important is the
Rigveda, which is also the oldest. In the course of time other works
were added to the four Vedas and acquired their sacred status. There
were the Brahmanas which were cxplanations of the Vedic hyinns with
some carly philosophic treatises or “forest books.” Tnen came the
Upanishads, numbering over a hundred; they were of incalculable im-
portance, for out of them grew the characteristic Indian philosophy of
the Vedanta (that wi ch comes after the Veda). Finally, to the Vedic
corpus was added the Sut-as, legal and ritual treatises out of which grew
collections of customary law of which the Laws of Manu is one. Thus the
original Veda grew in bulk with time to form a collection of literature
held sacred by all orthodox Hindus. It may be called as a whole the
first Bible of the Hindus, being collected in much the same way over
the course of centuries and gradually acquiring its sacred status by a
general conscnsus of opinion. There are still many Hindus today who
believe that all knowledge and all truth are to be found in the Veda.
This is the Hindu version of Fundamentalism.

But we must now return to the Rigveda composed in the sccond half
of the sccond millennium B.c. Some of it may be still carlicr. The word
Veda means knowledge and rig rich or choice. The beok is in essence a
collection of 1,017 hymns arranged in ten books. They are nearly all
religious in character, being addressed to the Aryan gods. It is from these
and with the aid of hints from the other three Vedas that our picture of
Vedic India is composed. A quotation may b¢ made from one of them
to illustrate their character.

To the Dawn (Ushas)

She hath shone brightly like a beautiful woman, stirring to motion every
living creature.

Agni (god of fire) hath come to fecd on mortals’ fuel.
She hath made light and chased away the darkness.
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Turned to this all, far spreading, she has risen and shone in brightness with
white robes about her.

She hath beamed forth lovely with golden colours, mother of kine, guide
of the days she bringeth.

. . . . . - . . . - . . . . . . . . .

Send thy most excellent beams to shine and light us; giving us lengthened
days, O Dawn, O goddess,

Granting us food, thou who hast all things precious, and bounty rich in
chariots, kine and horses.

O Ushas, nobly born, daughter of heaven, whom the Vasishthas with their
hymns make mighty,

Bestow thou on us vast and glorious riches. Preserve us evermore, ye gods,
with blessings.2

The picture we get from these hymns is of a typically Aryan com-
munity, which has, however, features of its own. There is the tribe with
its king or chief, its council of nobles, and its freemen. The emphasis is
on nobility, the feeling is intensely aristocratic. Phe scorn of the out-
sider is more intense than that of the Greck for the barbarian. The peo-
ple love nature and they worship its powers in deified form. To Ushas,
the dawn goddess, we may add Indra, the storm, Agni the fire, and
Varuna the sky. They are virile and warlike, they love dancing, music,
and charioteering, they are addicted to gambling. One of the rare secular
poems in the Rigveda is a gambler’s lament. They love fermented drink,
or the soma juice, a whole section being devoted to the praise of its dei-
fied form. What must soon strike the obscrver of these lovers of light
and air, however, is the scanty traces of the later Hinduism to be found
in the hymns. The gods and goddesses of the Rigveda are scarcely wor-
shiped today; the great gods of later Hinduism are not to be found there.
Animal sacrifices are freely offered and the veneration of the cow is
absent. There is a radical difference in social custom and structure.
Intoxicating spirits, forbidden to the high-caste Hindu, were not only
freely consumed, but deified in the form of soma. The flesh of cows, bulls,
and horses, all of which was tabu in later ages, was freely eaten. There
were classes but no caste. Above all, the priests, instead of being at the
head of the social pyramid, were subordinate to the nobles. Though
some of the hymns reach toward monotheism and the idea of the in-
dwelling spirit, the doctrine of karma so characteristic of Hinduism was
absent. In fact, we may say that the society of Vedic India conformed
much more closely to parallel Aryan socicties elsewhere than to the
later classical Hinduism. The Indo-Aryans were still strangers from the
northwest who had brought their customs and their gods with them. Their
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minds were still attuned to the colder regions which their ancestors
knew; fire was more important to them than water.

From Vedic India we pass to the India of the Epics, which may be
broadly dated from 1000 B.c. to 500 B.C. or later. It is still a dark age so
far as historical records or archeological remains are concerned. But our
literary matcrials are more copious and the picture of life which can be
constructed more detailed. There is evidence of much development and
change, and we are clearly in a different world. The period is named
from the two great epic poems whose cores were composed at this time
and from which we get most of our information. These are the Maha-
bharata and the Ramayana. The Mahabharata describes the great war
between the Pandavas or five sons of Pandu, who reigned at Indraprastha
on the Jumna (traditionally stretching south from the old city of Delhi),
and the Kauravas or hundred sons of Dhritarashtra, brother of Pandu,
whose capital was at Hastinapura on the Ganges. The positive core of
historic truth within the story is now so deeply embedded in later accre-
tions as to be unidentifiable. The real value of the work from the his-
torian’s point of view lics in the picture of society which its earliest por-
tions afford and the cc mparison offered with the previous picture painted
in the Rigveda. It is thought that the original poem contained about
8,800 couplets or slokas. The epic portion later grew to 20,000 couplets,
while the whole work swelled to more than 100,000 couplets with a
further appendix. There are now northern and southern versions. The
work has in fact become a kind of compendium of Hindu ideas in the
hands of a long succession of Brahmin editors. Inset into the sixth book
is the philosophical dialogue known as the Bhagavad Gita or the Lord’s
Song.® This work was in form a dialogue between the Lord Krishna as
chariot driver and the warrior Arjuna who was reluctant to fight against
his relations. The doctrine is that of action with detachment, the per-
formance of duty without passion or desire. For many Hindus today it
has something like the authority of the Sermon on the Mount for
Christians.

The Ramayana is a shorter poem of 24,000 couplets arranged in seven
books of which five are regarded as original. It is more properly called an
epic, for it is by one author, Valmiki, and deals with one hero and hero-
ine. It relates the expulsion of Prince Rama and his wife Sita from
Ayodhya in northern India, their wanderings in the forest, Sita’s abduc-
tion by Ravana, the demon King of Lanka (in Ceylon), the siege of
Lanka and destruction of Ravana with the aid of Hanuman, the monkey
king, and the triumphant return of the reunited couple to Ayodhya. The
poem has no known historical foundation but it has become an intrinsic
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part of Hindu life. The ten-day siege of Lanka is still celebrated in the
Dasehra festival, when great paper images of Ravana and his knights are
stuffed with fireworks and burned at the cnd of a ten-day festival-fair.
The return of Rama and Sita to Ayodhya (by air) is commemorated by
the charming festival of Diwali which in northern India marks the onset
of the cold weather.* Lights are placed to guide the travelers home; the
people in holiday mood repair to the bazaars to buy sweets and toys
and return to make a children’s festival. In Hindu life the night of lights
has somcthing of the atmosphere of Christmas Day in the West. The
Ramayana has become more than a charming and cxciting poem and
the occasion of merry festivals. In the course of time Brahmin cditors
converted a straightforward adventure story into a book of devotion. In
India today it has for millions the authority of the New Testament for
the West. Rama is prescnted as an incarnation of the great god Vishnu.
He is the ideal Hindu man and Sita the perfect woman. The popular
salutation of “Ram, Ram” comes from the revercnce induced by this
poem. Other versions, such as that of Tulsi Das in Hindi in the time of
Akbar, have inspired and solaced the many who do not know Sanskrit.

The picture presentcd by these two poems differs greatly from that
of Vedic India. Even the language has changed. Sanskrit has developed
from a ficxible spoken tongué®into a complex and stylized language. As
it ceased to be spoken it became fixed in syntax and style so that it is easy
to date later works from internal evidence only witkin half a millennium.
For example, opinions of the date of thc Arthasastra, ascribed to
Kautiliya, vary from 300 B.C. to 300 A.p. Next we find that the Indo-
Aryan heart center, as it were, has moved. From Sind and the Panjab it
has moved southeastward to the Jumna and upper Ganges basins. The
two capitals in the Great War lay on the Jumna and Ganges respectively,
while the scene of the conflict was at Kurukshetra (ficld of the Kauravas)
near Thanesar about a hundred miles north of Dclhi. By the time we
reach recorded history in the late fourth and early third centurics B.C.
the center has moved farther east still to the confines of Behar. The
people who have moved so far arc no longer the pure Indo-Aryan tribes
with their loose organization of chiefs and nobles. Now there is clear
evidence of racial intermixture. Color is a distinguishing feature within
the Aryan fold and not merely outside it. The fact that the five Pandava
brothers were all marricd to one wife, Draupadi, suggests affinity with
the Mongolian races of Tibet and the Himalayan rcgions, which practice
polyandry. It was certainly quite un-Aryan. There is good reason for
thinking, in the opinion of many scholars, that the conflict represented a
struggle between more and less mixed sections of the Indo-Aryan tribes,
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perhaps between early and later arrivals in India. The inclusion of allies
from all over India shows that the old horror of any contact with the
dasyus or aboriginals was disappearing. In fact, assimilation was pro-
ceeding. The Great War was perhaps an attempt to stop it, in which
casc its inconclusive ending is also significant.

There has been a radical change in Indian religion since Vedic times.
The old Vedic gods, with the exception of Indra, have been superseded
by the accepted “great gods” of Hinduism, Brahma the Creator, Vishnu
the gracious Prescrver, and Shiva the Mighty and the Destroyer. They
are anthropomorphic with personalitics of their own; they have con-
sorts like Parvati and Lakshmi who are as important and significant as
themselves. Other gods come crowding in, some in animal forms like
the elephant-headed god of jollity, Ganesha, or Hanuman, the monkey
god. Thesc are no Aryan powers of nature; their arrival must represcnt
give and take with the people of the land. Most significant of them, per-
haps, is Shiva, whose emblems are identical with find, on the Indus
Valley sites. With ncw gods came new ideas. The idea of the incarna-
tion of a god in human form (known as an avatar), absent from the
Rigveda, is current c.in in the Epics. Thus both Rama and Krishna are
represented as incarnaticns of Vishnu. The idea of rcincarnation of the
human soul in successive lives, fundamental to historic Hinduism and
a living belief today, is now established. Along with it came the doctrine
of karma, or the law of moral consequences. The two are linked together,
the one justifying and explaining the other. The course can be seen of
a development away from the idea of God as a capricious, unpredictable
power, to be propitiated or “worked” by sacrifices, spells, and charms
to the conception of Him as the embodiment of abstract law with moral
qualities. The Gita, perhaps a late addition to the Mahabharata, teaches
a religion of moral duty. The doctrine of ahimsa or nonviolence to living
beings, which led to the disappearance of animal sacrifices, has made its
appearance.

Socially and politically there had also been great changes. The institu-
tion of caste, one of the cornerstones of Hinduism, of which more will
be said in the next chapter, has appeared. In the Rigveda there were only
four orders of society; now there are a number of segregated groups.
The Laws of Manu,® which arc thought to have been compiled between
200 B.c. and 200 A.D., recognize some fifty as distinct from the four
orders. The loose tribal divisions of the Vedic pcriod have given way
to numcrous little kingdoms. The court life as described in both epics
was not unlike that to be found in the more out-of-the-way Indian states
down to the twentieth century. In short, while the Rigveda gives us a
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picture of vigorous foreign tribes settling down in a new country, carry-
ing their ideals and customs and traditions with them, the Epics show us
a people long settled in the country, who have joined in some degree
with the people of the land to develop a characteristic culture of their
own. Hinduism has been born.

A final word must be said about the dates of this picture. It is thought
that the major part of the Ramayana may have been written sometime
after 400 B.c. Then came the core of the Mahabharata, which finally
attained its present form, with its immense accretions, around 200 A.D.
But the early parts of both poems embodied earlier works too and dealt
with traditions which must already have been ancient because they had
become legendary. It is therefore fair to believe that the core of the
poems gives us a picture of society in the centuries before 500 B.c. while
the later portions trace the development of thought down to the Christian
era. All processes must be thought of as overlapping and all change as
gradual. We find the first traces of political history, which means larger
political units, from the seventh century B.C. From-the sixth century B.C.,
the age of the Buddha and Mahavira, we have two other religious sources
of information.



CHAPTER II

Hinduism

Hinduism has traditionally been regarded as a religio-social system with
complicated rules collected in such compilations as the Laws of Man.
Within the system were to be found patterns of thought and rciigious
disciplines of great variety, but it was the system itself which was char-
actcristic and fundamental. In the nincteenth century research rcvealed
that Hindu society was a compiex of systems rather than a single con-
struction; the word Branminisin was used to distinguish the system of the
priestly hicrarchy irom other and older modcs. At the same time Euro-
pean criticism ot some traditional features of Hinduism made its friends
anxious to find some other criterion of judgment. The search for “essen-
tial Hinduism” began. Ram Mohan Roy thought it was essentially a
system of thought, to be found in the philosophical treatises called the
Upanishads. The sage Dayananda, like a Puritan pointing to the Bible
and primitive Christianity, taught that the four Vedas were the esscntial
Hinduism, containing all knowledge and all guidance. More recently, as
the corroding effect of Western skepticism has been felt more strongly,
the tendency has becn to emphasize the absorptive and syncretistic fea-
tures of Hinduism, thus making it possible to declare that all the char-
acteristic social features are later accretions which can be discarded with-
out injury to the genius of the cult. Dr. Sarvepalli Radhakrishnan, the
philosophic vice-president of the Republic,! for example, considers that
Hinduism consists of an early deposit with a talent for absorption from
elsewhere. Sardar K. M. Panikkar, diplomatist, historian, and publicist
of the Indian Union,® goes further and turns Hinduism into an assimila-
tive magic. Its skill is to absorb ideas and customs from all quarters, to
assimilate them into a harmonious wholc, and to clothe them with local
color. Hinduism is not like a sponge, to hold foreign matter for a time
and then disgorge; like the Hindu cow it absorbs and assimilates foreign
matter to produce the precious nectars of milk and cream.
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The more Hinduism is considered, the more difficult it becomes to
define it in a single phrase. It is a gargantuan, many-bodicd thing, gross
and subtle at the same time, reaching to the skies and falling to the depths.
In fact it is much easier to say what it is not than what it is. Using the
characteristic Hindu method of negation we may begin our analysis by
noting some things which Hinduism is not. First we can say that it is
not a church in any Western sense. It has no organization, no dogma or
accepted creeds, no councils to define the truth or archbishops to guide
the faithful. All these things are to be found within Hinduism but you
can be a good Hindu without any of them. Next, it cannot be called a
religion. Hinduism contains religion; in fact it contains many religions,
some of which are quite contradictory. A Hindu may have any religious
belicf or none; he may be an atheist or an agnostic and still bc an ac-
cepted Hindu. Is Hinduism then a mere ritual of ceremonies and cata-
logue of duties, trivial and grave? Here we may secm to be getting nearer
the truth, for neglect of certain dutics does prejudice a man’s reputation
for orthodoxy. But in fact there is no one duty binding on all or any one
ritual. A man could neglect any one of the prescribed duties of his group
and still be regarded as a good Hindu. The most we could say is that he
could not so easily neglect them all at once. Nor can Hinduism be dis-
missed summarily as mere tratfition. Though tradition plays an impor-
tant part in Hindu life, you can be a Hindu while disregarding most of
it. And there is an ideological element as well without which Hinduism
would not be Hinduism,

In such a confused and illusive field we can perhaps find a clue by
considering what the Hindu criterion of Hinduism may be. What is it
that makes a man a Hindu in the eyes of his fellows? What is the sanc-
tion applied to those who transgress whatever code there be? Since there
are no constituted authorities with recognized jurisdiction, the only ulti-
mate sanction is public opinion. It is public opinion working through the
caste system which determines whether someone shall or shall not be
regarded as a Hindu. It is public opinion which determines at one time
the rules essential for observance, again working by castes. The method
of enforcement traditionally has been social ostracism. If, for example,
members of a caste broke the rules for marriage within certain groups
of the caste or married outside the caste altogether, social ostracism
would ensue. The whole family would be cut off from the social ameni-
ties of Hindu society. There would be no intermarriage, no interdining,
no social intercourse, no service from the priests on the numerous ritual
occasions of life. A sense of social guilt would fall on the family and a
feeling of social isolation would desolate them. Such a measure would
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usually be taken by a caste panchayat or council. Since the castes were
strictly hereditary, exclusion from one would not imply admission to
another. Such measures were commonest when ceremonial pollution
had taken place, often unwittingly or under duress. For example, the
cating of beef was regarded with such horror that in times of tumult
forcible contact with it would often lead to large-scale outcastings. In
the early British period going overseas was considered as polluting by
some castes. Some of thosc who went werc outcasted outright; others
had to pay the Brahmins for purification ceremonies; in others there
was a division which might result in the formation of a new subcaste.
The rules thus enforced have not remained fixed or rigid; they have
varied greatly from caste to caste, and have changed radically if slowly
down the ages. They are changing today, perhaps faster than ever be-
fore. The only certain sanction for all rules and guide for ail action v.as
the opinion of the castc itself. We thus arrive at a definition which,
through its very imprecision, secks to convey the indefiriteness and in-
finite variety of Hinduisin itself. Hinduism, we may say, is a body of
customs and a body of idcas, the two having such pervasive power and
defensive force as te bsorb or resist passively for centuries any system
which comes into contact with it.

The outstanding Hincuism institution is caste.® Hindu society is di-
vided into a great number of these, which amount to some three thou-
sand today. The process of forming and absorbing castes still goes on, as
can be secn from those valuable sociological documents, the census re-
ports. Each caste has its dharma or moral duty * which its members are
cnjoined to observe. The castes themselves were formed within the
four orders or varnas of Hindu society. These arc defined in a famous
passage of the Laws of Manu and have often been confuscd with caste.
But they were classes in the Western sense rather than castes in the In-
dian manner. They were the Brahmins or priests, the Kshatriyas or war-
riors, the Vaishyas or merchants, and the Sudras or cultivators. All those
outside the four orders were mlechchas or barbarians. They were out-
casts. The conquered aboriginals or forest tribes who came to associate
themselves with the Hindus gradually adopted the same system of castes
among themsclves. So arose the fifth order of outcasts or untouchables,
presenting the paradox of the rejected forming a recognized wing, as it
were, of the elect themselves. Hinduism came to be regarded as a system
embracing all the inhabitants of India, those not being recognized within
the four orders still being included, as it were, in an external pen in
outer darkness.®

The nature of the caste system is a social wonder and its origin a stand-
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HINDUISM

ing sociological mystery. It is thought that it attained the hard outlines it
presented in the early nineteenth century at the time of the Muslim inva-
sions from the eleventh to the fourteenth centuries. But of its origin we
know little. We know that it did not exist in Rigvedic times. We know
that by 500 B.c. it was in recognizable working order. We believe that it
has been in existence for perhaps three thousand years. Its origin has
long been a subject of scholarly speculation. Thus the French scholar
Senart ¢ thought that caste grew up as an extension of the tribe seeking
to maintain its purity. The key for him was the purity of the conqueror.
Sir H. Risley 7 based caste on color feeling leading to marriage restric-
tions. The shortage of women, he thought, compelled the fair-skinned
invaders to take dark brides. Aversion to color (still to be found in
India) put a stop to the process as soon as the deficiency was made up.
This would explain the unique marriage restrictions (exogamy, endog-
amy, etc.) which are the basis of caste. In more recent studies Hocart ®
has suggested that caste is a sacrificial organization and as such is not
confined to India. More recently still Dr. J. H. Hutton ¥ has argued, on
the basis of a great knowledge of the primitive tribes of India, that an
essential ingredient of caste is the primitive idea of tabu based on the
belief that soul-stuff or mana can be conveyed by sympathetic magic
through touch. For Huttcn touch leading to pollution was a key, for this
cxplains the aversion of the aboriginals for the invaders as well as of
the invaders for the aboriginals. Caste restrictions are mutual, not merely
imposed from the top downward. Without presuming to pronounce on
the learned debate, one may suggest that Risley and Hutton emphasize
two aspects of caste which go far to explain its chief characteristics and
its almost unique character in the world.

The castes have grown up within the four orders of varnas of Hindu
society. They are subdivided in a great variety of ways to form a be-
wildering pattern of socicty. It is often not easy to determine to which
order a particular caste belongs and there are many disputed claims to
membership of an order. The Kayasths of north India, for example,
claim to belong to the Kshatriya or warrior order, but this is not admitted
by many. Within an order castes may be tribally divided. A Rajput, for
instance, belongs to the warrior order. The Rajputs are themselves sub-
divided on a tribal basis into many subsections. The agricultural Jats and
the pastoral Ahirs of northern India are tribesmen who have been
accepted whole within Hinduism as a separate caste. A second division
is by occupation. Each caste traditionally has a special occupation and
in some cases it is the occupation which has brought the group together
rather than the group which has taken to the occupation. The most

43



INDIA: ANCIENT AND MEDIEVAL

44

obvious example is that of the Brahmins whose calling is that of the
priesthood. Many Brahmins have taken to other walks of life today, but
in other cases the correspondence of calling and caste continues. In the
upper ranks the members of the writer castes continuc for the most part
in the clerical, literary, and administrative professions. Down the scale
among the exterior castes there are the Chamars or lecatherworkers, the
Goalas or milkmen, while in central India there is a caste of hail
averters. Another and confusing type of caste is the sectarian. These
people gather together in a group devoted to some new belicf or way of
salvation. Soon they become a new caste, their caste of origin providing
the subdivisions for marriage purposes. Examples of this process are
the Lingayat sect of South India and the Kabirpanthis or followers of
the mystic Kabir i the north. Some castes are formed by crosses be-
tween a higher and a lower caste. This is the traditional Brahmin explana-
tion of the growth of caste and there is evidence that it has actually
happened in some cases. Some castes have affinities with the national
concept, in the sense that they are held together ot only by a blood
relationship but by attachment to a particular region. The Marathas of
western India arc the leading example of this type. Then there are the
castes formed by migration. When this occurred in the past ncither the
old caste fellows nor the new’neighbors would intermarry, so that a
new self-sufficing caste had to be formed. The Nambudri Brahmins of
South India arc an cxample of this. Change in customs, such as the prac-
tice or disusc of widow remarriage or the eating of meat, may causc a
part of a caste to break away and found a new group.

The first outstanding feature of caste is that of occupation. Every
caste is supposed to have a characteristic employment. In the upper and
Westernized classes today thesc distinctions arc considerably blurred.
The ncw occupations brought in by modern conditions are considered
eligible for all, and many are difficult to classify on traditional lines. But
even so there remains a marked tendency for people to follow the gen-
eral bent of their castes. A banker or merchant will usually be found to
belong to the vaishya or merchant order. Brahmins are prominent among
intellectuals and politicians (statecraft being their secondary traditional
occupation after priesthood). The members of the Sen subcastc of
Bengali Kayasths, who were hereditary doctors, are often to be found
today as practitioners of Western medicine. The next and universal fca-
ture of caste is the hereditary principle, expressed in a series of marriage
regulations and restrictions. Every caste is divided in subcastes or gotras.
Into some of these (including his own) a person may not marry (exog-
amy or marrying out). Into one of the others he or she must marry
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(endogamy or marrying in). Since marriage is universally considered
an essential caste duty, it can be seen that in a small or scattered caste
the problems of matchmaking may be both complicated and anxious
matters. A further fcature of caste is the series of restrictions affecting
not only marriage, but food, water, touch, and ceremonial purity. All the
regular castes abstain from beef, but some (like Rajputs) cat other
kinds of mcat. Some arc forbidden all meat but not fish. Among the
numerous vegetarians there are also grades, some rcgarding eggs as
meat and some rejecting all red-colored vegetables as suggestive of
blood. Touch is also important, for one caste may not eat anything
touched by a lower caste. The complication of these rules is such that
the only remedy in a residential institution is the anomaly of the provi-
sion of Brahmin cooks. Being of the highest caste, they cannot pollute
anyone by touch. The last feature of the castc system is the idea of
duty. A duty is attached to each caste which constitutes its dharma or
moral code. Thus the duty of the Rajput was to fight, of thc Brahmin to
perform religious ccremenics, of the Ahir to tend flocks. These obliga-
tions are still realitics in the more traditional portions of Hindu society.
In addition there wc.. other duties which are still recognized by the
great majority. One. is the maintenance of the family unit, for which peo-
ple will make great sacnifices. Another is the performance of prescribed
ceremonices, particularly at birth, marriage, and death. Caste contained
not only a negative serics of “don’ts” but also a positive series of “do’s.”

It will naturally be asked: how much of this system survives today?
The observer who makes the round of official parties in New Delhi or
joins in the fashionable social life of Bombay or Calcutta will probably
noticc little sign of its cxistence. Until little more than a century and a
quarter ago the systcm was virtually in full force. But there is no doubt
that among a great part of the new middle class, which governs India
today, and especially in the great centers of population, the outlines of
the system have been blunted and blurred. There is equally little doubt
that in rural India, which still comprises 80 per cent of the population.
the system is still in good working order. When “untouchables™ are ad-
mitted to village wells or temples, the caste folk arc apt to leave them.
Dr. Hutton recorded, in the census of 1931, the continued cxistence of a
group of “unsecables” in South India. The marriage arrangements and
diet restrictions continue in these quarters in virtually full force. It is
very difficult to say how far the process of change has actually gone.
Some of the rich and highborn, apart from thc merest externals, remain
very orthodox; it is the middle class in general which has been most in-
fluenced by Western education and which has proceeded the furthest.
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The process may be described as one of mellowing and broadening
rather than of revolutionary abandonment. Among the middle class the
occupational bar has been generally discarded, though the occupational
bias, as already mentioned, remains. Interdining (which defies the tabu
of touch) is widespread in public places and parties, but much less so in
the home itself. Many will now eat any food but beef. Intercaste mar-
riage, permitted by law for many years, is practiced by a very small mi-
nority; but the disregard of the subcaste division in marriage arrange-
ments is much more common. The seclusion of women, common in
north though not south Indian society, is decreasing as women’s educa-
tion grows. But orthodox feelings about the seclusion of Hindu widows
are still very prevalent. An index of the strength of orthodox feelings
even in the middle class was the prolonged opposition in the 1950’s to
the reform of the Hindu code of personal law which sought to improve
the position of the Hindu woman and so impinged on orthodox custom.
The extent and limitation of that effort of reform by legislation is per-
haps the best positive yardstick we have of the progress of modifica-
tion in orthodox beliefs.

Caste is so pervasive and ubiquitous in Hindu society that one is apt
to overlook other important features of Indian life. One of these is the
joint family. In a traditional Indian household the married sons with
their families live together under the parental roof and are subject to the
parental authority. The groups may comprise several generations. The
patriarch controls the finances of the group, giving the sons allowances
from their earnings; the matriarch is the autocrat of the home to whom
the daughters-in-law are subject. The system provided the members of
the family with security and maintenance in times of unemployment.
It tended to produce a few outstanding personalities, such as are con-
stantly met throughout Indian history; it also encouraged dependence
and lack of initiative in the majority. Many a Hindu girl has wept at the
prospect of marriage, not because she objected to her little-known bride-
groom but for fear of what her mother-in-law might be like. The joint
family was a powerful social unit, whose pressure on the individual
was greater than the Westerner can easily appreciate. It could incite
much sacrifice and devotion and also timidity and lassitude. It is legally
recognized today, with special rules for inheritance and income tax. But
the fluid conditions of modern urban life have made inroads upon it in
the middle classes; once a couple have broken away on transfer to a
distant town they rarely go back to the family seat.

The position of women in Hindu society demands special mention.
Hindu tradition regards marriage as a sacrament. It was lifelong and
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there was no remarriage. Indeed, according to the Brahmins, it continued
into the next world. Today both divorce and remarriage are legal, but
neither is extensively practiced. There was no general rule of monogamy,
but in fact, apart from rajas and high nobles, and a few notorious
Brahmin groups, it was generally observed. The socially recognized
exception was that made on account of lack of children. In the Hindu
scheme of things woman occupied a subordinate position. In fact, she
had no status at all as a woman. According to the Laws of Manu her
business was to tend her husband and to worship him as a god. From
this attitude sprang such customs as the wife’s walking behind her hus-
band in public, never eating with her husband nor eating at all until he
had finished, even in private, and sccluding herself in widowhood. These
facts are formidable, but they are not the whole of the picture. In various
aspects of life she had significance and a life of her own. She was the
head of the domestic establishment. As a mother she was worshiped
by her children; as a wife she was (or should have been) venerated by
her husband; as a sister she was often dearly loved. Her childhood was
often happy; during married life she was important as wife and mother.
But in widowhood she had no place. She was held to be in perpetual
mourning for her husband; her head was shaven. her bright clothes re-
moved, she became the fumily drudge, sometimes cared for by her chil-
dren but often unwanted and ncglected. Many drowned themselves by
jumping into wells, others went to some holy place to spend their days
in devotion to a god, where their white garments make a place like
Brindaban on the Jumna look like a city of ghosts. Some sought more
gaudy relief; many others again bore their lot with that wonderful resig-
nation, accompanicd often by religious devotion, which is a hallmark of
Indian womanhood. It was the Brahminical attitude toward woman as
the handmaid of man which led to the dreadful custom of suttee or the
burning of widows on the funeral pyres of their husbands. Some few
insistcd on it; others were coerced with persuasions and drugs. The
extent of the practice varied widely in different ages. It was certainly
very ancient and was not prohibited in British India until 1829. In the
Indian states it continued longer. There are no more pathetic memorials
than the suttce stones to be found near Indian cities or the vermilion
handprints imprinted on palace walls by victims on their way to their
husbands” pyres.

It is difficult indeed to say how much of this Brahminical system
survives today. So much that is vital goes on behind doors which the
Westerner rarcly enters. Suttee disappeared more than a century ago.
The new Hindu Code bills enforce monogamy and give women property
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rights and a share in inheritance. Western education, the permeation of
Western ideas, and the efforts of reformers like Ram Mohan Roy and
Swami Dayananda have done much to relax the traditional bonds. Many
women of the middle classes now work alongside their husbands, many
like Mrs. Pandit and Mrs. Sarojini Naidu have played notable parts in
public life. But in rural India the old system with both its good and evil
continues in large measure. Mrs. Pandit herself has recorded the shock
she received on finding that her husband’s relatives expccted her, on his
death, to retirc into seclusion and dependence without property or
occupation.

The “untouchables” or exterior castes number about a seventh of
the Indian population. They vary greatly in character from the “un-
seeables” of the extreme south to the sturdy Mahars of western India
who once supplied troops to the East India Company. Their disabilities
have alrcady been mentioned. Here we may note only two more points.
Their disabilities were mental as well as physical, for the Brahmins taught
that their present plight was due to sins in past lives. This could only be
purged by dutiful performance of present duties. Their disabilities of
touch and occupation, held to be unclean,' led to social scgregation;
every village had an “untouchable” hamlet some way from the main
village with its separate wells and temples. In modern times a deter-
mined attack has been made upon their status. The missionaries began
it, and Gandhi has been their greatest Hindu champion. Untouchability
is now abolished by the constitution and great efforts are being made to
raise them. The institution still prevails as a social custom in many parts,
but it is being undermined by a number of forces. Education and idcas
of brotherhood is one of these. Railroad travel has given practical aid
by compelling relaxations of tabus in crowded compartments. City and
industrial life, with its great aggregations of life and mass employment
in factories, has helped. Much remains to be done, but it would secem
that real changes are actually taking place.

The foregoing may be called a brief description of the Brahminical
system as it was developed in the centuries after the close of the Vedic
Age, with an attempt to note the relaxations and modifications of recent
times. The Brahmin supremacy was cssentially a rule of the mind. It was
the acceptance by others of the mental concepts which gave them their
power. Their ideas justified the hierarchical plan of Hindu socicty, and
they provided a way of release for the soul on its journey toward union
with the One. This is elaborated in the great systems of Hindu philosophy
and the mystical and spiritual aspect of Hinduism. Let us glance at some
of these. The doctrine of karma, or the law of moral consequences, is
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intertwined in Hindu thought with that of transmigration of the soul or
rebirth in successive lives. No merit is unrewarded, no sin unatoned in
the long run. We are what and where we are because of what we were
and did. It follows that everyone’s position, the Brahmin in his pride,
the raja in his palace, the untouchable in his squalor, is the result of his
own past actions. Linked with this is the doctrine of dharma or moral
duty. There is a duty appropriate to every station in life or caste status.
Only by fulfilling it can anyone hope to rise in a future life. These ideas
of karma, rebirth, and dharma are still widely held even by the Western-
ized classes that may interpret them in a way quite different from that of
orthodox Brahminism. Then come the inner Hindu doctrines which
have attracted many Westerners. There is the doctrine of maya or illu-
sion which secs the sensible world as a veil of illusion, hiding the per-
ception of the one all-pervading Spirit. Spiritual life is a discipline of
release from attachment to desire and the things of sense. The goal is
moksha or freedom from illusion and attachment to the wheel of life
and rebirth, of final union with the Supreme. There are the three margas
or paths of discipline, the way of knowledge, the way of action or works,
and the way of lovirg devotion. There are the four stages of life: of
studentship; of householding or family life; of service to the community;
and of retircment with cuntemplation.

Finally, we come to the religious cults of Hinduism, which are per-
haps the first aspect to strike the external observer. Hinduism is poly-
theistic in the sense that there are many gods and goddesses. Yet at the
same time there is an overriding sense of a Supreme Spirit behind all of
them. Monism in philosophy and polytheism in religion are linked by
the idea of incarnation. All divine beings are incarnations of the Supreme
Spirit to some cxtent, whether as aspects of the divine nature in the case
of the major deities, or as limited expressions of divinc power like the
village godlings or hill and river spirits. The Brahmins have included all
cults from the pre-Hindu animistic awe of the powers of nature to the
vencration of moral values in human form into a comprehensive cxpres-
sion of the divine. Hindu popular religion is protean in its forms and
infinitc in the diversity of its content.

Little trace survives today of the Vedic deitics. Instead there is the
Trinity of Brahma the creator, Vishnu the gracious or preserver, and
Shiva the destroyer and the powerful. Vishnu and Shiva, in one or an-
other of their forms, between them divide the allegiance of most Hindus.
Each has his consort, again in many forms, with his particular cults.
The best-known form of Shiva’s consort Parvati is Kali, the goddess of
destruction widely worshiped in Bengal. The Vishnu cult is distinguished
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by the belief that Vishnu has incarnated as an avatar or sent messenger.
Krishna, Rama, and Buddha are three of his previous nine incarnations
and there is one yet to come. Below these deities, who preside at the
temples which cover the land, are to be found the village spirits, often
only identified by a daub of red paint on a rock, a white flag on a tree,
or a cairn on a hilltop. These are really survivals from the days of pre-
Hindu animism and are usually in some way linked with one of the
greater gods.

Hindu worship is ritualistic but not congregational, so we do not find
the great assemblies of the faithful to be seen in Islam and Christianity.
On a mass scale it expresses itself in popular festivals which mark the
seasons or are identified with particular holy spots. The spring is marked
by Holi, playful aniong the upper classes and apt to be bacchanalian in
the villages. It is really a spring fertility festival. In the autumn come the
two festivals of Daschra and Diwali, already mentioned, the one com-
memorating the great epic war, the other the return of Rama to his
home. Examples of festivals at holy sites are the Magh festival at
Allahabad where the Ganges and Jumna join and the fair at Gurmukh-
teswar on the upper Ganges. For centuries thousands have traveled
great distances to these occasions on foot or by cart; today with the
help of the railroad and the automobile the number may run into millions.

There is no end to the study of Hinduism and no statcment about it
which cannot be contradicted. No one can be sure that he has fully
penetrated its mystery. Veil screens veil, and when, drawing all aside,
we believe we have penetrated to the innermost sanctuary, we are un-
certain whether we have reached the All, or nothing.



CHAPTER 111

The Dawn of Recorded History:
Alexander and Asoka

The dawn of recorded Indian history can be placed around 600 B.C.
Though no exact dates can be supplicd for the next two cer.turies, we are
able to obtain a gencral, if rather vague, picture from a variety of
sources. The information mainly concerns the northern parts, it is true,
but this was the scene of most vital change. There are inferences to be
drawn from the epics; there arc dynastic lists to be studied in the
Puranas; ! there are Buddhist and Jain writings and there is the Ccylon-
ese historical chronicle, the Mahavamsa. From these sources it can be
scen that the center of political gravity has moved still further eastward.
As the Panjab in Vedic times gave place to Indraprastha (Delhi) and
Hastinapura on the upper Jumna and Ganges in Epic days, so these
places have yielded in importance to the modern region of Oudh in
western Uttar Pradesh and Behar south of the Ganges. Ayodhya, Rama’s
city, was the capital of Kosala in Oudh. Banaras appears in history as
the sacred city of Kashi, while ncar the modern Patna was the city of
Pataliputra, the capital af Magadha in modern Behar. It can be loosely
said that Ayodhya and Pataliputra have taken the place of Indraprastha
and Hastinapura. In the south there is cvidence of the process of the
peaccful penetration of Hindu culture and of kingdoms formed along
the castern coastal plain or the Coromandel coast of South India. The
kingdoms mentioned were larger than those of Epic days but nonc as yet
approached the dimensions of an empire. Magadha, of whose kings in
two dynasties to 322 B.c. we have some information, was probably the
lcading state. In the sphere of culture, both Jainism and Buddhism took
their risc.

In the northwest the position was obscure, but it is here that we have
the first cvidence in Indian history of foreign political intcrvention as
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distinct from tribal migrations. It came from the first Persian empire
whose leader Cyrus took Babylon from the successors of Nebuchadnezzar
of Bible fame in 536 B.c. and allowed a “remnant” of the Jews to return
to Jerusalem. The Persian empire stretched for two centuries from Egypt
and the borders of Greece in the west across Asia Minor and the Iranian
Plateau to the Asian Steppes in the north and India in the cast. Darius I
(521-485 B.c.) invaded northwest India about 518 B.c., conquering the
Indus Valley and the west Panjab. These regions became the twenticth
satrapy of the Persian cmpire. According to Herodotus this paid more
tribute than any other in the empire. However that may be, it is certain
that this connection provided the opportunity for the first Greek reports
of India which the same historian included in his early fifth century B.c.
History. Here began the European legend of the marvels of India with
gold-digging ants, people with no mouths, and others who used ears as
sunshades. Indians made their first appearance in Europe also, for a
contingent accompanied Xerxes on his invasion of Greece and fought
at Plataea in 479 B.c. In the fourth century B.c. Parsian control relaxed,
leaving behind a medley of small states. But Persian influence remained.
We can see it, in art, in the lion capitals of the Asoka pillars; we can see
it in the solar cults which appeared in India, in the idea of divine mon-
archy, and in the Mauryan imperial organization.

Thus Indian history proceeds in the half-light of inference and surmise
for nearly three centuries. It passes suddenly into the full light of fact
with the advent of Alcxander the Great in 326 B.c. Having overthrown
the Persian King Darius III (Indian elephants were present at the battle
of the Issus in 331 B.c.), Alexander conquered Bactria (modern Turke-
stan) as far as the river Oxus. From there he crossed thc Hindu Kush
in the spring of 327 B.c. and spent the year subduing the turbulent tribes
from a base at or near the modern Kabul so effectively that they never
hindered his communications. The next year he crossed the Indus and
was welcomed by the ruler of Taxila,> who was at odds with neighboring
chiefs. Thus another tradition of Indian political life, the calling in of
outsiders to tip the scale in an internal struggle, found its first example.
Three thousand oxen, besides sheep, were killed to provide a feast for
Alexander’s army, suggesting that Vedic customs persisted in this corner
of India when they had disappeared farther east and south. There fol-
lowed the defecat of Porus or Puru, the ruler of the tract between the
Jhelum and the Chenab, and a fighting advance to the banks of the
Beas. Here his troops refused to advance farther into unknown lands and
uncalculated opposition. In fact India, so often overrun by foreign in-
vaders in times of disunity, was the only country in the ancient world to
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bring the world conqueror to a halt. It is also clear that this was achieved
by persistent and courageous resistance. Having set up twelve altars on
the north bank of the river where it flows east to west (long since swept
away by changes in the river’s course), Alexander retreated, character-
istically making it the occasion of fresh discovery. He proceeded down-
river to the Indus’ mouth, defeating ruthlessly all who stood in his way.
In late 325 B.c. he set out along the unknown coast route of Baluchistan,
the fleet coasting along in conjunction. He reached Susa in Persia in May
324 B.c. and died the next year. By 317 B.C. the last trace of Greek au-
thority in the Panjab had disappeared.

From the Greek point of view the Indian expedition was Alexander’s
Moscow campaign. He was too great to allow the sun and the desert to
destroy his army as the snow destroyed Napoleon’s. But he reaped noth-
ing but loss from it, including the legend of his own invincibility. Another
casualty was his health, which the hardships of the retreat, as well as his
own exccsses, may well have undermined. Perhaps he died of vexation
at finding that the whole world could not be conquered after all. For
Westcrners his movernents, which occupied three of the thirteen years of
his reign, have been of absorbing interest, with the result that they have
tended to exaggerate their effect upon India as a whole. From the Indian
angle his importance was much less. For the chieftains of the north-
west he was like a comet which blazes in the sky and vanishes. He be-
came a subject of legend and folklore; eight chiefs today claim descent
from him. But in the Gangetic plain where the larger kingdoms were
rising he made so little impression that there is no reference to him in
Indian literature. What, then, was the real significance of Alexander for
India? The first permanent conscquence was the opening of practicable
routes between India and the West. The feasibility of the sea route was
proved by Alexander’s flect, of the land routes by Kabul, the Mulla Pass
and Baluchistan by his troops. The Hellenistic Age which followed Alex-
ander kept them open for about two centuries. The next consequence
followed from the former: it was an infusion of Persian influence into
India whose traces have alrcady becn mentioned. A third consequence
was the information obtained of the statc of northwest India in the late
fourth century. We learn not only that Vedic customs persisted in Taxila
but that already diverse cultural influenccs were present. We also learn
from the size of the Mallava army and the nature of its gifts that parts of
the Panjab were prosperous, and know that politically a state of chronic
warfare and near anarchy prevailed.

Immediately after the withdrawal of Alexander there commenced the
rise of the first great Indian empire. Little is known of the origin of the
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founder or of any relationship with Alexander, but it is certain that the
type of regime set up resembled Persian rather than Greek models. In
322 B.c., two years after Alexander left Sind, Chandragupta Maurya
seized the throne of Magadha and thence steadily extended his power
northwestward. When Seleucus Nikator became king of Babylon or West
Asia in 312 B.c. he thought of recovering Alexander’s Indian provinces.
But his attempted invasion in 306 B.c. was defeated outright by Chandra-
gupta. The next year a treaty gave to Chandragupta Kabul, Kandahar,
Herat, and modern Baluchistan in return for five hundred elephants. The
East had successfully counterattacked the West. About 302 B.C. Seleucus
sent the Greek Megasthenes as ambassador to the Mauryan court; he
wrote an account of the empire in his leisure moments. Chandragupta’s
empire extended frorfi Herat to the Bay of Bengal. His son Bindusara
(c.298-273 B.C.) probably conquered the Deccan. His grandson Asoka
(273-232 B.c.) conquered Kalinga or eastern India in 261 B.c. His
realm extended to the modern Mysore. About the year 185 B.C. the
dynasty was overthrown and the empire broke up. -

This is the bare record of the Mauryan empire. But the contrast with
the previous ages is striking. For the first time we have a precise record
based on ascertained dates. For about a hundred years there is a flood of
direct historic knowledge instead of thc inferences and guesses of the
past. Then obscurity descends again and half knowledge reigns until the
time of the Guptas. The sources of light begin with the writings of Greek
observers preserved in later histories, of whom Megasthenes, the Greek
ambassador already mentioned, is the most copious. Then come the pillar
and rock edicts of the emperor Asoka, a unique series of monuments.
There is thirdly a treatise on politics ascribed to Kautiliya, the minister of
Chandragupta, called the Arthasastra. Classical Sanskrit being difficult to
date, it can only be said for certain that it was composed after the time of
Chandragupta but before the time of the Guptas (300-450 A.p.).
Nevertheless, much of the contents of the book, which is a description
of political institutions with advice on statecraft on Machiavellian lines,
must go back to Mauryan times. Finally, there are inferences to be
drawn from the religious literature of the time and some archeological
evidence, such as the discovery of the remains of the city walls of
Pataliputra.

The nature of this evidence involves a reversal of the usual order of
historical evidence. Instead of a political outlinc with a vague social
and institutional background, we have a description of political, social,
and religious conditions with little political history. It is a picture rather
than a narrative, the illumination of one period of ancient India with
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the clarity of a flashlight photograph. The impression we receive is of
a highly organized and centralized bureaucracy. Its center was the
monarch, who was treated as semidivine and lived in seclusion in his
palace. His condition inevitably recalls Persian practice, a notion which
is strengthened by other features such as the reverence of fire, the
form of the Asokan inscriptions, and the relationship of the Kharoshthi
script to Aramaic rather than Greek. Once again, and finally, it should
be stressed that the traceable foreign influences of Mauryan days were
Persian rather than Greck. Life in the capital itself was controlled by
six boards, regulating respectively the industrial arts, foreigners, births
and deaths, retail trade and barter, supervision of manufacture, and
the collection of a sales or purchase tax. Provinces and towns were
administered by centrally appointed officers who may be compared
with the French prefects and German burgomasters. Similar authoritarian
officers were to be found when the British rose to power some two
thousand years later. The land administration was severe. All land
was held to belong to the state, cultivators being movable if the officials
were dissatisfied with thcir methods. The demand of the state was
one-fourth of the grass produce as against a sixth laid down in the law
books. Though the demand in later ages sometimes rose to a third,
there is little doubt that the limit of a quarter, with additional imposts
which invariably existed, left the peasant little more than a bare sub-
sistence. The law was severe. In the cities it achicved security of prop-
erty at the price of terror. Torture (eighteen kinds are enumerated in
the Arthasastra, one of which, it is suggested, might be applied each
day) was regularly used to extort confessions and also as a variety of
punishment. The death penalty was administered in many forms. On
the other hand irrigation was promoted and carefully regulated, while
roads were maintained. Rather surprisingly, in view of later orthodox
feelings, the drinking of liquor was recognized and regulated to the
profit of the state. The whole system was held together by two further
institutions. One was the army. It was organized on a regular basis
and was thought to have numbered about 700,000 men. It included
9,000 elephants and probably up to 10,000 chariots. It was administered
by a commission divided into six boards or committees. The other was
the secret police, who were efficient and ubiquitous throughout the em-
pire, operating through the most intimate channels.

Parts of this picture are not pleasant. It may be described as an
efficient but severe bureaucracy. But there are other features as well. The
bureaucracy was imposed on a rural economy of which we have an
attractive picture in the Buddhist stories known as the Jatakas. The
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descriptions suggest an active trade and general prosperity. The harsh-
ness of the laws and the terror of the secret police were probably mainly
felt by the inhabitants of the towns and the upper classes, amongst whom
the struggle for power must have been intense. This severity and re-
liance on terror becomes intelligible when we remember the turbulence
of north India as evidenced by Alexander’s experience, the speed with
which the empire was built up, and its immense extent. There must have
been an ever-present danger of conspiracy and rebellion. The authori-
ties of those days did not realize that they were providing a golden age
for a remote future to look back upon.

Chandragupta founded the Mauryan empire, but his grandson Asoka
adorned it. His is one of the great names of all ages. He was the first
ruler of a great empire to preach the way of gentleness in preference
to the way of force, to insist that the moral law was the key to public
action. He ruled the empire without dispute for forty-one years. The
crisis in Asoka’s life came with thc conquest of Kalinga. Remorse for
the suffering then inflicted provoked a spiritual revolution. He thus
describes it in Rock Edict XIIIL.

“Kalinga was conquered by his Sacred and Gracious Majesty when
he had been consecrated cight years. 150,000 persons were thence
carried away captive, 100,000 Were slain and many times that num-
ber died. . . . Thus arose his Sacred Majesty’s remorse for having
conquered the Kalingas because the conquest of a country previously
unconquered involves the slaughter, death and carrying away captive
of the people.”

From this moment Asoka spent the rest of his life promoting the
law of duty or piety throughout his great empire. His inspiration was the
teaching of the Buddha who had already been dead for some two cen-
turies and whose doctrine must have been widespread. Asoka chose the
novel form of publicity of inscribing his edicts on stone. These edicts
are often more in the nature of moral discourses than laws and remind
one rather of Chinese inscriptions containing the sayings of Confucius
than the legal publications posted in modern public places. They were,
in fact, state sermons rather than commands. Their number and wide
spread suggest a deliberate intention of publicity while the latter feature
helps to fix the limit of Asoka’s empire. They appear on rocks, in caves,
and on specially built pillars ranging from the northwest of modern
Pakistan to the borders of Mysore.? This method further suggests that
there must have been a literate class to read them.

The virtues which are proclaimed are broadly those of the Buddhist
way of life. The individual is to cultivate simplicity, gentleness, and
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compassion; these feelings are to extend to all living beings, with the
corollary of kindness to animals and vegetarianism in diet. Asoka him-
self gave up hunting, the traditional sport of kings, and is said to have
been initiated as a Buddhist monk. The doctrine of ahimsa or non-
violence is perhaps the most prominent of all in the edicts. In personal
relations the golden rule of doing as one would be done by was in-
culcated, while the moral duties of the subjects are matched by those
of the sovereign, who is pictured as the servant of the people, laboring
night and day for their welfare.

The edicts were a way of spreading Asoka’s ideas within the empire.
But he was not content with this; he carried the message abroad. In
about 250 B.c. his brother Mahendra led a mission to King Tissa in
Ceylon, which resulted in the king’s conversion to Buddhism. Asoka’s
sister Sanghamitra founded a nunnery. Missions were despatched to the
Hellenistic west where they reached Egypt, Cyrene in North Africa,
and Epirus in northern Greece. Toward the end of his reign he sum-
moned a religious convention at Pataliputra, reckoned as the first
general council of the Buddhist Church. Monkish sources say it was
called to repress herz y, but it was probably another stage in Asokan
publicity.

It may well be asked whether a great empire, which had so recently
seen so much violence, could be held together by such means. Could
not these inscriptions, which have so stirred the world of scholarship,
really be evidence of no more than an imperial whim, charming but
irrelevant? Was not Asoka's ahimsa as fascinating but as ephemeral
as Akbar's divine faith? The reference to Akbar perhaps affords a clue,
for it will be scen later that it was not merely a private cult but rather
an attempt to cffect a moral integration of the nobility. The orthodox
explanation of Asoka has been that he was converted to Buddhism
following on his remorsc for the slaughter in Kalinga and that his
endeavor was to intcgrate his empire by turning Buddhism into a state
church. A recent view * suggests that Asoka was, in fact, a greater
Akbar. Conscious that his empire contained a great medley of races,
full of independent spirit and with the most varied beliefs, and aware
that force can never maintain empires for long, he attempted to promote
an imperial ethic which might bind the governing classes in a common
allegiance to an impersonal law. For this purpose he used what seemed
to be the rising ideas of his day. In all probability he personally believed
in those ideas, but he promoted them as the best way of permanently
binding the cmpire together. His method was not the sectarian en-
couragement of the Buddhist Church, for that would have provoked
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division rather than unity. Buddhist aggression would involve Brahmini-
cal reaction. So he used concepts now associated with Buddhism and
tried to secure their acceptance by attaching them to the prestige of
the semidivine monarch. His efforts were in line with the solar cult
of Akhnaton and the emperor worship of the Romans; it was more
practical than the former and more noble than the latter. It was also
more effective than Akbar’s experiment, for it certainly promoted the
spread of Buddhism in India.



CHAPTER IV

Jainism and Buddhism

Asoka’s ideas lead naturally to the subject of Buddhism. Today it is
known principally in its South Asian form in Ceylon, Burma, and
Siam, in its unique Tibctan manifestation, and in Japan. It still exists
in China but is much less in evidence. But it is hardly known in India
which is the land of its birth. It is a recognized world religion: how then
did it come to disappear from its own birthplace, the land of religions
itself? The subject has been bypassed so far in order to maintain
the continuity of the political narrative from 600 B.c. But it is an essential
part of the Indian story, for India would not be what it is without it
and it is therefore time to examine it.

Buddhism was one of several movements which arose in a period
of unrest and ferment from about the year 600 B.c. Three causes may
be hazarded for this ferment, one material, one moral, and one racial.
On the material side there was the transition from a pastoral to an
agricultural economy. The Indo-Aryan tribes were settling down, be-
coming tillers of the soil instead of shepherds of flocks. They were
developing citics and becoming attached to the soil. Tribal groups were
becoming territorial kingdoms. With crop-raising there began to be
a surplus production which led to the development of arts and crafts,
to cxchange in the form of trade and commerce. Such a transition in-
evitably meant social tension. The merchant or vaishya class rose in
importance and resented the privileges claimed by the upper two
orders. To put it in modern terms, here was a situation which provided
material for middle-class discontent with aristocratic privilege and
pricstly domination. Bourgeois aggressiveness bred anticlerical feelings.

The second force at work (in what proportions the two combined
we cannot say at this distance of time) was a religious and intellectual
ferment comparable with that of contemporary Greece. There was
a striving after spiritual truth in a ferment of minds and much dissatis-
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faction with the current Brahminical order. In the thousand years or
so since the Indo-Aryans had arrived the Brahmins or hereditary priests
(worshipers of Brahma the creator) had seized the leadership of society
from the nobles and had already established the most subtle and power-
ful domination of all, that of the mind. They had progressed, it is
true, from the Vedic religion of hymns to the powers of nature and
spells to secure boons and ward off dangers. They had developed the
doctrine of karma or the law of consequences and the complementary
doctrine of transmigration of souls from life to life. But the conditions
governing the working of these laws were nonmoral and ritualistic.
Reliance was placed on mantras or spells, on sacrifice, and on priestly
ritual. The law of consequences was not yet a law of moral consc-
quences. The developing conscience of the age revolted against this
mechanistic religiosity. There grew up a longing for moksha or freedom
or release from rebirth, the conscience demanding something more
than ritual and the mind something more than formulae. With these
gropings schools of asceticism and moral discipline and schools of
philosophy or intellectual apprehension developed. From the former
came movements like Buddhism, and from the latter the great Hindu
schools of philosophy, which found expression in philosophical treatises
known as the Upanishads. Theif message was monism, the identifica-
tion of the self within with the Self in the universe. It was expressed
in the aphorism Tat tvam asi (“That art thou”).

Another element should be added to this ferment. It was the tcnsion
between the non-Aryans admitted to the Hindu fold, and the Brahmins.
For example, the tribe in the Nepal hills from which the Buddha came
is thought to have been of Mongolian stock. The nobles of such groups
had little relish for the Brahmin superiority which they found estab-
lished in the new society. To sum up, we may say that a period of heart-
searching and change was introduced by class tension caused by the
economic transition and the rise of a mercantile class, by intellectual
and spiritual tension caused by the mechanistic character of the Brahmin
ascendancy, and by race tension caused by the expansion of Hindu
society to include non-Aryan groups.

Many movements appeared in the sixth and fifth centurics, for
which evidence exists in Hindu literaturc. But only two have survived
until today. They are Buddhism and Jainism. We will note the latter
first although its founder probably was born a few ycars after the
Buddha and died a few years after his death. The founder of Jainism
was Mahavira, who was born to a non-Aryan noble family about
540 B.c. and died about 467 B.c.! (during the great age of Greece and
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the glory of Athens). When he was forty he started his own order and
spent the rest of his life teaching his “way” and collecting disciples. He
believed that all life was impregnated with spirit, that not only animals
and insects but “stocks and stones and trees” had each a separate
soul. Each soul was a distinct creation and passed from form to form
in lifc after life according to its deserts. The object of endeavor was
to become one with the impersonal universe by breaking the chain
of birth and death. From thesc ideas arose the doctrine of ahimsa or
nonviolence which has excrcised a profound influence on Indian life.
Since all creatures have souls as much as humans, their lives must be
respected. So pious Jains today will feed ants as a religious act, place
cloths over their noses to prevent insccts being drawn up their nostrils,
and cat only by day to avoid accidents to insect life in the dark. The
best death a Jain can dic is by sclf-starvation. In average daily iife
this may be taken as rcading “be as kind as you can and do your re-
ligious duty.”

Jainism was cssentially a way of life, or, as Westerners might say,
a way of cscape, rather than a scparate religion. Although reckoned
as a separate religion in India, it is rather a nonconformist type of
Hinduism than someth’ng completely apart. The caste structure of
Hindu socicty was untouched and Brahmins were used for domestic
worship. Today the rclationships of Jains and some Hindu castes are
very close so that it is difficult to say wherc one ends and the other
begins. The Jains were strong in western and northern India until about
600 A.p., founding kingdoms and building temples. They arc still
numerous in the new Gujarat state and number about a million souls
today. Far greater, however, has been their influence on Indian society
in general. They share with the Buddhists the responsibility for the
acceptance of the doctrine of physical nonviolence within the general
body of Hinduism. Without Mahavira there would have been no
Gandhi. They were also perhaps influential in extending the working
of the law of karma in Hindu eyes through all the kingdoms of nature.
This has tended to produce the moral inertia so often remarked on by
foreign observers and to put a stumbling block of fantasy in the way
of Western understanding of the true meaning of karma. It is not easy
for thc matter-of-fact Westerncr to think of the fly in the soup as
possibly a deccased relation.

Siddhartha Gautama, the Buddha or Enlightcned One, also known
as Sakyamuni or Savior of the Sakyas, was born into a noble family
of the Sakya tribe at Kapilavastu on the borders of Nepal. The date
now most generally accepted is about 567 B.C., though the Buddhists of
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Ceylon put it as early as 623 B.c.? He died around 487 B.c. at the age
of eighty. Around his life there has grown a tangle of pious legend,
through which it is very difficult to penetrate to the flowers of historic
truth. On the main outline of the story, however, there is general agree-
ment. Gautama grew up in an atmosphere of ease and luxury, married
within his class, and had a son. In some way he became aware of the
sorrow and suffering of the world and of the transitoriness of life. In
his twenty-ninth year he left his palace and family, donned the yellow
robe, and commenced to wander, a homeless ascetic. For six years
he wandered, seeking wisdom and the secret of sorrow. He trod the
well-worn path of asceticism and austerities without achieving his
goal. He then gave up these practices, so that his disciples deserted him
saying “the ascetic Gautama has become luxurious; he has ceased from
striving and turned to a life of comfort.” It was then that, sitting under
a bodhi tree under a full moon at Gaya, he attained enlightenment or
Buddhahood. The meaning of sorrow, the arising of sorrow, and the
conquest of sorrow became clear to him. From Gaya he went to Sarnath
near Banaras where, sitting in a deer park, he gave his first sermon.
From that time he moved up and down north India, preaching the Path
and organizing tis followers.

The Buddha’s teachiag concerned the nature of sorrow, which for
him was the manifestation of evil in the world. Sorrow arose from desire,
and desire from attachment to the transitory features of an illusive
world. Desire or attachment was the cause of rebirth in successive lives.
Desire in its turn was fostered by illusion, the belief that the material,
changing world was real. For the Buddha it was a dancing fantasm,
tempting men with its glitter and movement to bind themselves to the
ever-revolving wheel of life. Desire meant sorrow in life after life.
The way of escape was to conquer desire. This would bring freedom
from rebirth and absorption into the All, a state called Nirvana.
Whether, in the Buddha’s mind, this meant extinction or conscious
bliss is uncertain; what is certain is that he considered this enlighten-
ment infinitely preferable to the only alternative of enduring sorrow.
It can thus be said that the doctrine of the Buddha amounted to a
spiritual and mental discipline for the attainment of right views about
life. About ultimates he was agnostic. There was no personal God in
the original system. It would be a mistake, however, to picture the
Buddha as a late-nineteenth-century rationalist, founding an Ethical
Society and lecturing in rationalist halls. The accounts of his enlighten-
ment have in them the marks of universal mystical experience, the
feeling of oneness with the universe. It was this experience toward which

63



INDIA: ANCIENT AND MEDIEVAL

64

the Buddha’s doctrine and discipline led, and it was this experience which
attracted his followers and dispensed with the need for theistic worship.
Meditation took the place of prayer and inner peace of divine worship.

For a time the Buddha thought that his doctrine was “too profound
and subtle” for “this race of mankind, who only seek and revel in
pleasure.” 3 But he repented and persevered with his teaching. There
developed during his life a double way. The first was the way of renunci-
ation for those who aspired to Buddhahood and freedom or release
from the wheel of life. These disciples were organized in the Sangha
or order, containing both men and women. They renounced the world
and donned the saffron robe, lived in communities of monks and nuns,
and had no possessions but their robes, their staves, and begging bowls.
The modern state nime of Behar derives from the word vihara, a
Buddhist monastery, for it was once famous for these establishments.

The second way was for the householder, who, while continuing to
live in the world, sought, as it were, to improve his ultimate prospects
by right living. This was the Middle Way of historic Buddhism, eschew-
ing all extremes, whose code was the “noble eightfold path.” This is
the ethic of popular Buddhism, and consists of right views, right re-
solves, right speech, right action, right living, right effort, right recol-
lectedness, and right meditation.” Without going further into thesc rules
we may note the spirit which underlay them. One thread was that of
ahimsa or nonviolence. The spirit of life was in all creatures and all
creatures were therefore akin, While the Christian prays for all men,
the Buddhist prays for all sentient beings. There follow such practices
as vegetarianism and the refusal to take life. Another thread was com-
passion, which may be called the characteristic and pervasive virtue of
the original system.* It is this feeling, together with that of abstraction,
which irradiates the countenance of the Buddha in his Indian statues.
It marked a distinction from the Brahmins of the time, for whom knowl-
edge was the supreme gift. In the personality and message of the
Buddha there is a serenity and spiritual calm which charms and sub-
dues the student after two and a half millennia. Like the silver rays of
a full moon on a calm night, the Buddha’s words still shed their gentle
light on the face of troubled humanity. “Now monks, 1 have nothing
more to tell you than this; decay is inherent in all compounded things.
Work out your salvation energetically.”

Lord Buddha on thy lotos throne,
With praying hands and eyes elate,
What mystic rapture dost thou own,
Immutable and ultimate?
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What peace, unravished of our ken
Annihilate from the world of men? 5

It will be secn from the foregoing that primitive Buddhism, while it
could perhaps not be called a religion in the strict sense, was much more
clearly divided from the Hinduism of its day than Jainism. Jainism
offered a new philosophy and a separate way of release or freedom within
the framework of the Hindu social system. It was a movement rather
than a new religion whose “separateness” from Hinduism was due to
Brahmin hostility rather than its unique qualities. It was a Hindu heresy
which did not die out. The Buddha, on the other hand, while accepting
some basic Hindu idecas such as karma, separated himself from current
Hinduism in a number of ways. He discountenanced caste, the key-
stone of the Hindu social arch. He had no place for Brahmins, replac-
ing them in his system with monks. Agnostic in ultimate belief, he could
not support the gods of the populace. Like a later Protestant, he be-
lieved that the scriptures should be understood by the people. He
taught in the current speech of the Gangetic plain, a dialect akin to the
Pali which later became the Buddhist sacred language. He was an
opponent of the priesthood, of magic and sacrifice, of privileges, and
of hiding truth in the mystery of a strange language and unintelligible
books. His message was for all equally. The Middle Path provided a
way of lifc for all, the Discourses of the Buddha a holy book for all,
and the life of renunciation a way of release for all. In some aspects,
Buddhism was a democratic protest against Brahmin supremacy. It had
therefore to separate itself from Brahminism or perish. When and where
it later reunited with Brahminism it did perish.

Thus, from an early period Buddhism came to be a movement sep-
arated from general Hinduism by its attitude toward caste and the
Brahmins. It early developed special characteristics which have re-
mained in some degree ever since. As Christianity had the Cross as its
symbol, Buddhism had the Wheel of Life. For its first five hundred
years the Buddha was ncver represented in human form. With Buddha-
hood he had passed into the All and his place in the sculptures was
therefore taken by the Wheel. When the Buddha had been turned into
a savior (like the Amida Buddha of Japan) the symbol was that of
the Buddha sitting in meditation. Buddhism was strongly monastic in
character, for the direct path to freedom lay through complete renuncia-
tion. But Buddhist monasticism was more flexible than Christian, since
vows were not irrevocable; people could enter monasteries for periods
as some Christians withdraw for “retreats.” Buddhism soon developed
a vast literature which is more intelligible to the Westerner than the
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Hindu, since it has a historical anchor in the founder and an ethical
one in the Law. The Jataka stories, for example, some six hundred in
number, deal with the incarnations of the Buddha before he attained
Buddahood. Buddhism also developed a characteristic art. Its temples
were stupas or solid mounds which encased relics and around which the
devout processed as a form of devotion. The stupa at Sanchi in Central
India dates from Asoka’s time; the bold sculpture and stonework of the
surrounding railings may still be seen. The subjects of both sculpture
and painting were incidents in the life of the Buddha, his enlighten-
ment, his discourse in the deer park, or incidents from the Jataka
stories of his previous lives.

We do not know for certain and shall probably never know whether
Asoka became a full'Buddhist and how far he went in patronizing the
movement. But it is certain that it grew to great strength in his time and
was henceforward for some eight or nine centuries a serious rival to
Brahminism. It was, however, never dominant in India, and it would
be a mistake to label any one period as a Buddhist age. Buddhism,
though it was implicitly incompatible with Brahminism, never quite
severed its connection from popular Hinduism. Its tolerance permitted
what its teaching denied, a syncretxstlc respect for the spiritual powers
in the land. About the first century A.D. Buddhism divided into two
main streams. The Hinayana or Lesser Vehicle continued the early
tradition, regarding the Buddha as a teacher and his Law as a guide for
men. This form is found today in Ceylon, Burma, Thailand, and
Cambodia.

But in northwest India there developed the Mahayana or Greater
Vehicle. The Buddha came to be reverenced not only as a teacher but
as the incarnation of the Deity and the savior of mankind. It followed
that there must be a radical change in the doctrine and the whole con-
tent of Buddhism. The Mahayana was a theistic religion with a church
and priesthood, a doctrine and an elaborate ritual. In some ways it
resembled the Catholic form of Christianity, as the Jesuit Fathers Huc
and Gabert noticed when they visited Lhasa in 1842. At first it was a
missionary religion. From northwest India and Afghanistan it spread
north of the Hindu Kush Mountains into Central Asia; thence it traveled
along the trade routes to China, where it has had a lengthy history. Chi-
nese Buddhist pilgrims journeying to India have provided historians
with priceless information about India in the first ten Christian cen-
turies. From China Buddhism spread to Tibet where it united with the
local cults to form the unique type of Tibetan Buddhism. From China
it also jumped the sea to Japan where it is still a vigorous cult. This
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form of Buddhism also had its characteristic art. The stupa remained,
but it was now surrounded with votive chapels and shrines to Buddha
and the Bodhisattvas. Bells, processions, incense, and prayer wheels
were prominent. In northwest India and beyond it produced a charac-
teristic art form known as the Gandhara style,* where Greek craftsman-
ship combined with Buddhist piety to mold classic figures of the Buddha
sitting with statuesque poisc and calm.

Down to about 600 A.p. Buddhism in its earlier form, and from
the first century A.D. in its Mahayana form, remained a powerful re-
ligion in India, contending with Hinduism for her soul. From that time
it declined until at the end of the twelfth century the invading Muslim
Turks found it only surviving in a debased form in Behar and Bengal.
This disappearance of a great moral and religious movement after a
thousand years of vigor from the land of its birth is onc of the great
historical mysteries. We do not know enough to explain the process in
detail or to assess accurately the relative importance of the various
factors involved. All that can be done is to suggest the nature of some
of the forces which werc at work. A preliminary factor was the pref-
erence, in the lonz :un, of the Indian aristocracy for Hinduism. They
preferred it, in spite of the priestly Brahmin suprcmacy which it in-
volved, on account of the Buddhists’ emphasis on ahimsa or nonviolence.
Brahminism sanctified fighting for the military castes. Krishna’s exhort-
ing Arjuna to fight as a moral duty was preferable to the Buddha’s
otherworldliness. The center of Buddhism was renunciation, while in
Hinduism there was a place for all worldly activity. A physically de-
structive factor was the barbarian invasions of the fifth and sixth centur-
ies. The Huns burned the last city of Taxila, the center of northern Bud-
dhism, and obliterated the Way from the northwest. The Turks about
1200 A.p. destroyed the Behar monasteries. The guardians of later
Buddhism were the monks; with their destruction the system collapsed.

But Hinduism suffered at the hands of the outer barbarians also and
yet survived, even in the northwest. The rcason for this is to be found
in the process which had been going on ever since the rise of the
Buddhist challenge, for the Hinduism which survived the Huns and
the Turks was different from the Hinduism which the Buddha en-
countered in the fifth century B.c. The old reliance on magic, on spells,
on ritual prayers, and on sacrifice, animal and otherwise, had retired
into the background. Hinduism had developed its own higher philosophy
in the Upanishads, its own spiritual disciplines and its own paths to
freedom or release. The renouncers could abandon the world as part
of Hinduism, the believers in gentleness could practice ahimsa. The
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ethics of the Gita and the Ramayana provided a moral code within the
Hindu fold, while the existence of cults of bhakti or devotion supplied
a religion of the heart for more ardent natures. In fact, Hinduism had
been transformed and in transforming itself had added many of the
features whose absence had encouraged the rise of Buddhism. It was
a counterreformation which succeeded. Buddhism thus lost much of
its raison d’étre as a reforming movement. It was one religion in com-
petition with another, and in this contest Hinduism proved more flexible
and cmbracing. And here must be noted another point which was per-
haps vital in deciding the issue. Buddhism had never completely emanci-
pated itself from popular religion. With the coming of the Mahayana
the tendencies to compound with local deitics increased. The Buddha,
now the supreme dgity, came to preside over a pantheon of Hindu gods.
In the latter days of Buddhism in India the two cults were hardly to be
distinguished in principle and in practice except by the prominence of
monks and monasteries in Buddhism. In further India this process
reached its limit when great temples were built for the worship of the
compound deity Shiv-Buddh.” From the desireless renunciation of the
sage of the Sakyas to the power cult of Cambodia was a far cry. Gautama
would not have recognized such disciples as these.

To sum up, it may be said-broadly that in India Buddhism acted as
the reagent to Hinduism. It acted as the stimulus for the development
of the parent cult and passed away when it had done its work. Its sig-
nificance for modern India is not in the few relics left behind of its
separate existence but in the nature of the Hinduism which replaced it.
The spirit of Shiv-Buddh is to be found not in the frowning deitics of
Angkor but in the body of later Hinduism itsclf. Buddhism can claim
with Jainism a share in acclimatizing ahimsa or gentleness within
Hinduism. It can also claim to have introduced a moral content into
the concept of dharma or religious duty; and in particular the addition
of compassion to the list of the Hindu virtues. What may be called the
higher Hinduism with its spiritual and moral discipline and its doctrinc
of the absorption of the self in the One owes much to early Buddhism.
It was Buddhist influence which ended the Vedic and post-Vedic phasc
of Hinduism, a religion of nature worship and sacrifice, of spells and
power propitiation. The Brahmins triumphed but only at the price of
taking Buddhist ideas into partnership. The recognition of thc Buddha
as the ninth incarnation of Vishnu the Hindu Preserver god had in it
a deep symbolism. Rising from Hinduism’s jungle of popular cults of
crude beliefs and practices there grew a nobler tree of enlightenment
and self-realization through spiritual discipline.



CHAPTER V

The Invaders

Mauryan India marked one of the twin peaks of Indian civilization.
In the view of some, like Professor Toynbec, it was the climax of the
original Indian civilization, the second flowering some centuries later
being that of a separate “affiliated” civilization. Be thet as it may, it
is certain that the breakup of the Mauryan empire in the early second
century B.C. was followed by a period of confusion and obscurity. India,
as it were, was getting its sccond breath before the next outburst of
creative activity.

But this was not all that happened in these obscure centuries. India
was at the same time receiving a varicty of influences from abroad which
were to affect both the make-up of her culture and the composition of
her population. This is the significance of the period for contemporary
Indians. A modern Indian who returned to Mauryan India would find
many familiar features. The social structure would be recognizable,
though possessing unfamiliar traits. The great gods like Vishnu and
Siva would be there, though their cults would vary widely. The Bud-
dhist and other cults, though unfamiliar, would be readily assimilated.
But language would present a real difficulty. No modern Indian language
existed then, nor was Sanskrit still a spoken language. The appearance
and habits of the pcople in large areas would also be a puzzle, because
they would have customs unknown to him. He would miss familiar
figures, such as thc Rajput and the Jat. It is this period which fills some
though not all of the gaps which exist between Mauryan India and con-
temporary experience. This period will therefore be treated in broad
outline, disregarding for the most part dynastic lists and chronological
controversics. Our concern is with what India received at this time.

The first of the foreign influences was that of the Greeks. Alexander’s
incursion, as we have scen, was brief. But the Greek invasions of the
second century B.C. were a different story. The materials are scanty,
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but their lack of volume has been balanced by the brilliance of their
interpretation by a British and an Indian scholar.! For the early portion
there are references in Greek literature, as there are also for com-
mercial intercourse. There are also references in Indian literature. There
is a little archeological evidence. But the main source of information is
hoards of Indo-Greek coins unearthed in Afghanistan and northwest
India. They are often of exquisite workmanship, and their provenance
and characteristics have enabled scholars to deduce the course of the
rise and fall of Greek influence in India.

Who then were these Greeks in India a century and a half after
Alexander’s departure? Alexander had inaugurated the age of Hellenism
throughout the Middle East, using as his agents not only the ubiquitous
charm of Greek jdeas but Greek colonies planted as cities at strategic
points. One which he planted in India was called Bucephala. After
Alexander’s death the region now known as Persia passed to the Greek
Seleucids, who, as has been noted, battled vainly with Chandragupta
Maurya for the control of Afghanistan and the Panjab. But about 250
B.C. the Seleucid empire began to break up. The Parthians, hardy
horsemen of the borders of modern Persia and Turkestan, revolted
and gradually gained control of Persia, where they faced the later Roman
power in Mesopotamia (Iragd. But in Bactria, the modern Badakshan,
north of the Hindu Kush Mountains, there remained an isolated Greek
kingdom. With the turn of the second and third centuries B.c. one of
their kings crossed the mountains to occupy Afghanistan and pushed
on into the Panjab. Soon Bactria became independent, but the Greck
adventurers pushed undaunted farther into India. Their kingdoms can
be traced in their coins all over the northwest and the Panjab, a region
which was known as Gandhara. The Indo-Greeks reached their zenith
when the legendary Menander took part in an expedition which reached
the walls of Patna or Pataliputra, the capital of Magadha and the one-
time Mauryan empire about 150 B.c. Perhaps Menander represented
only one party in a coalition of Indian powers; perhaps he conceived the
daring design, like Babur the Mughal in a later age, of seizing the
capital of the largest state in India and reviving a north Indian empire.
In any case it is clear that the Greeks of the dispersion had lost neither
their daring nor their skill since Alexander’s day.? After the death of
Menander, whose capital is reputed to have been at Sialkot in the
Panjab, the Indo-Greek power gradually waned. For perhaps a century
and a half they enjoyed substantial power, but by the turn of the
Christian era they had disappeared into the hills.

Such an extended stay by such an active and intelligent people as
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the Greeks might be expected to have left some mark on the country.
That the Hindus were aware of Greek thought as well as Greek soldiers
and adventurers is suggested by the eleventh-century Arab scholar
Alberuni’s quotation from Varahamihira, “the Greeks, though impure,
must be honoured, since they were trained in sciences and therein
excelled others.” * But this admission is quite distinct from the ac-
knowledgment of actual Greek influence. And here the Westerner must
be on his guard against allowing desire to outrun discretion or interest
the limits of our knowledge. Western pride in the Greeks is such that
it is easy, in looking for traces of their influence, to overlook other
forms of evidence or counterindications. It has already been suggested
that some of the influence attributed to Alexander was really more
Persian than Greek. The impress upon India of the later Greeks may
now be briefly summarized. They minted quantities of coins of brilliant
craftsmanship from which the broad outline of their history has been
traced. These constitute, in effect, the beginning of the Indian coinage.
They left a school of rcligious art, known as the Gandharan. which
decorated the monasterics of the northwest in the next few centuries
with classical Budinas and Bodhisattvas. In literature there is the
Buddhist text known as the Questions of Milinda (Menander) which
may be taken as an introduction of the Greck dialogue form into
Indian literature. In language the Sanskrit terms for the significant words
horse-bit, pen and ink, book, and mine are borrowed from the Greek.
In science the debt would seem to be larger, for both Indian astrology
and Hindu medicine (the Ayurvedic system) contain Greek words
among their technical terms.

When all these traces of influence are added up, it cannot seriously
be said that they come to very much. There was, it seems, little inter-
penctration of the mind and little impact on the Indian social system.
The Greeks were few in number and were more easily Indianized, as
the inscription on the pillar of Heliodorus in central India * suggests,
than Indians were Hellenized. Scholars looking for Greek influence in
India have in fact too often looked in the wrong dircction. More solid
evidence is to be found in the mundane world of trade and commerce
rather than in the realm of the mind. In this field we have much literary
evidence, backed by recent archeological finds of an extensive com-
merce between East and West lasting up to the fifth century A.p. It
was at this time that the pattern of trade was laid down which lasted
until the Industrial Revolution began in the late eighteenth century
A.D. During the Hellenistic Age there developed both land and sea
routes. A land route ran from Babylon through Herat and Kabul to
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India by the various passes. There were two sea routes. One ran along
the Persian and Baluchi coasts to Sind and Barygaza (modern Broach)
in the Gulf of Cambay. The other, making use of the monsoon winds,
crossed the Indian Ocean of southern Arabia to the ncighborhood of
Calicut in modern Kerala. Thence traders coasted round south India
as far as Arikimedu near the modern Pondicherry. The discovery of this
route is attributed to a Greek Hippalus and the date is thought to have
been about the turn of the Christian era. The navigator was blown
out to sea by the onset of the monsoon to discover that after days of
tossing he had reached not only land but the spice ports of south India
themselves. The northern route provided the north Indian courts with
luxuries; the southern gave Europe articles she could not produce her-
self. From the oufset India had more to give than to receive, another
characteristic which lasted until the eighteenth Christian century. Europe
made up the balance of payments with bullion, which began the tradi-
tional drain on the precious metals to India which has lasted, not to the
eighteenth century only, but to the present day. Itf item after item, such
as wine and bullion on the European side, spices and drugs on the
Indian, we see the evidence of an enduring tradition. The main articles
of import were wines, cora}, arms, glass, and chinaware (from Italy),
lead and tin (possibly from Britain), and bullion or coins. The articles
of export were spices (some re-exported even then from the East
Indies), drugs, scented woods, cotton, silk, and gems. Roman unifica-
tion led to an expansion of the trade in the first three Christian cen-
turies. At its height it was said that a hundred and twenty ships sailed
from Egypt every year. Most of the Indian products, as well as those
of the East Indics, were available in south India, which at the same
time was cheaper and easier to reach from Egypt or Europe owing
to the direct sea transport. It is therefore probable that the bulk of
the trade went there. This is supported by the traces of two trading
stations, at Muziris near Cranganore in Kerala and at Arikimedu near
Pondicherry on the east coast, and by references in Tamil literature.
Tamil poets speak of “the abode of the Yavanas whose prosperity
seems never to wane,” of Muziris, where “the Yavanas come, making
the water white with foam and return laden with pepper,” of palace
lamps held in the hands of “metal statues made by the Yavanas,” and
of “the cool and fragrant wines brought by the Yavanas in their good
ships.” 8

One more result of this contact was of an unexpected kind. It was
nothing less than the import of new religions into the land of religion.
One was Christianity, whose modern representatives are the people
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known today as Syrian Christians in the state of Kerala. Into their
checkered history and present-day ramifications there is no need to
enter, nor need we discuss the probability of the local claim that the
church was founded by the apostle Thomas in person. There is a north-
ern and a southern version of this tradition. The historian may agree
that either might be true and that the southern version is the more likely
of the two. But he must also admit that for neither is there any con-
temporary evidence. There is, however, good reason to belicve that
Christians were established as a body by the third century A.D., and it
is certain that they were there by the fifth.® The first minister of finance
of independent India was a Syrian Christian. The second religious in-
vasion was that of thc Jews. There exist today at the port of Cochin
in Kerala two communities of Jews that both claim to have sought
refuge there after the destruction of Jerusalem by the Romans in 70
A.D. The “white” Jews kept their Semitic stock intact while the “black”
Jews intermarried locally.

With the disappearance of the Indo-Greeks, northwestern India was
beset by a period of confusion and obscurity. It was a time during which,
so the shadowy outlisw of the evidence suggests, not ordered armies on
the march but whole peoples seeking new homes moved across the
scene. For it was one of those recurrent periods when central Asia was
in ferment, bubbling with activity like some human volcano, and throw-
ing off streams of human lava. The Aryan invasions of India, Iran,
and Europe in the second millennium B.c. had been one of these; the
Teutonic invasions of Europe and the Hun incursions into both Europe
and India in the fourth, fifth, and sixth Christian centuries was another;
and the movements of Turks and Mongols from the eleventh to the
fourtcenth centuries another. Only the most general outline of events
can be determined, for we have little evidence beyond stray literary
references, inscriptions, and coins. The little evidence we possess sug-
gests that while the pcople first appeared as barbarians they were
open to civilizing influences and rapidly acquired a veneer of Hellenistic
culture and a respect for the Buddhist religion. Thus the period, though
confused and productive of new racial strains, left Indian civilization
relatively intact.

This movement of peoples began, as has been noticed, with the
Parthians (known in India as the Pahlavas) who in the mid-third
century B.C. revolted from the Greek Seleucids in their lands near the
shore of the Caspian Sea and gradually gained control of modern Iran
in the course of the next century. From about 140 B.c. their bands,
which may be thought of as groups of adventurers led by chiefs, spread
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into northwest India where they came into contact with the Indo-Greeks.
Menander, the most famous of the Greek kings, is thought to have died
about 130 B.c. The Parthian or Pahlava bands pushed the Indo-Greeks
northward and themselves occupied the lower Indus Valley. Perhaps
this was the result of thrust and counterthrust. The contest was not
lethal, for trade continued and the invaders had a veneer of Persian
and Greek culture. They introduced the term “satrapy” in political
usage, which lingered on for several centuries. Gondophernes, one of
the legendary hosts of St. Thomas, was a Pahlava chief.

Behind the Parthians came the Scythians or Sakas as they were
known in India.” The Sakas were nomad tribes of central Asia that
were pressed by another horde known as the Yueh-chi, which will
appear again a little later. As so often in the record of central Asia,
it is the nomad tribe in retreat from a stronger that appears as a menace
on the frontiers of settled society. The Pahlavas had bypassed the
Greeks in Bactria or Badakshan by going south of the Hindu Kush
range. But the Sakas came down on them from_the north. They over-
whelmed the Greeks there about 130 B.c. By 60 B.C. they were south
of the Hindu Kush Mountains and fifty years later had reached south-
ern Afghanistan and southeastern Persia. The region of Seistan is
equated with Sakasthana. Thence they spread into the Panjab or Gand-
hara where they eliminated the last Greek princes and moved through
south Sind and into Gujarat and the western Deccan. They pressed the
Pahlavas before them or superimposed themselves upon them. By this
time they too had acquired a veneer of Persian culture so that their
inroads were not unduly destructive. Their movement seems to have been
more in the nature of a migration than the activity of war bands. They
settled in a body and added a new element to the racial composition
of western India. This is their importance in the Indian story, for it
is from this mixture in western India that the Maratha people and
language eventually sprang.

About 100 B.c., as has been noticed, the Indo-Greeks seem to have
been strong enough to deflect the Pahlavas from the Panjab toward
the lower Indus. But they could not withstand the Sakas who estab-
lished a kingdom of Taxila in the foothills of the Panjab. They were
now to be replaced by the biggest nomad movement of all. This was
that of the Kushans, the section of the Yueh-chi horde which eventually
came to dominate the rest. The Yueh-chi were driven out of China
in the early part of the second century B.c. They moved westward along
the route to the north of the Gobi Desert. They displaced the nomad
Sakas from their pasture grounds and so set in motion their incursion
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into the Hellenistic world and eventually India. In their turn they were
moved on by the nomad Wu-sun, and they then settled in the valley
of the Oxus. Here they divided into five lordships, replacing the Sakas
in Bactria as the Sakas had replaced the Greeks.

The Kushan chief known as Kadphises I united the five Yueh-chi
sections about 40 A.D. and then crossed the Hindu Kush Mountains.
In a long reign he extended his dominion over western Afghanistan and
the Panjab. Thus the Kushan empire arose. His successor is thought
to have acceded in 78 A.D. and to be identificd with the Indian era
known as the Saka which began in that year. He gained control of
northern India as far as Banaras, occupied the Indus Basin, and possibly
established overlordship as far as the river Narbada, thc traditional
boundary between Hindustan and the Deccan. There followed the
era of the Kushan Indian empire for over a century. The Kushans had
become a ruling class, who achieved their position, like others after
them, by superior prowess and organizing skill and by tolerant respect
for local customs, and kept it as long as they retained their unity and
vigor. Their most notable king was Kanishka, who is generally thought
to have ruled from aiut 120 to 160 A.p. His capital was at Peshawar
(Purushapura) and his re :Im included, besides the Panjab, Kashmir, the
Indus and upper Ganges valleys, Afghanistan, and tracts in what is
now Chinese Turkestan. For northern India the Kushan regime was
a time of peace and prosperity. For Buddhism it was a time of enlarge-
ment. Kanishka became its patron; he called a general council to settle
the Hinayana canon of holy books. It is probable that in his time the
transformation of Buddhism from the Hinayana to the Mahayana ver-
sion, from the concept of the Buddha as the agnostic teacher of a mental
discipline to that of a savior-god, was in full swing. We know few
details, but we do know that northwest India is dotted with Buddhist
relics of this period and that mounds identified with the Kushans are
numerous.

Like so many of the Asian nomads, the Kushans seem to have been
of mixed Turko-Mongolian stock. They are described as being “big,
pink-faced men, built on a large scale.” “They dressed in long-skirted
coats, worc soft leather boots, and sat on chairs.” The Kushan empire
broke up some time in the third century. Little is known of the process,
but it is thought to be connected with the rise of the new Sassanian
dynasty in Persia. Kushan principalities lived on in the northwest until
the sixth century, but the next unifying hand was to come from India
itself in the East instcad of from the West.

The Kushans present a much clearer picture to posterity than the
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Pahlavas or the Sakas, but it is difficult to define their legacy in con-
crete terms. The Sakas added a new clement to the population of west-
ern India, but the Kushans seem to have been too dispersed to do like-
wise. They patronized Buddhism, but Buddhism also has disappeared.
They gave security to northern India for a century and a half, and this
cannot have been valueless. The real legacy of the Kushans to India was
perhaps that they provided the conditions in which Indian culture could
rise to its second peak of achievement under the succeeding Gupta
dynasty.



CHAPTER VI

The Imperial Age

The fourth century of the Christian era, when the Roman empire be-
came Christian under the emperor Constantine, is known in India ss
the imperial age of the Guptas. During this period ancient India
achieved its second cultural peak. The invaders of the preceding cen-
turics seem to have been assimilated, and a number of cultural de-
velopments seem to have come to completion. It was an age of fruition,
like the fullness of late summer, and resembles in this respect the age
of Shah Jahan in tne story of Indo-Persian culture and the Augustan
age in Europe. This does not mean that there werc not hints of further
developments, as there were in eighteenth-century Europe, but rather
that completion of effort and rounding off of achievement were the
keynotes of the period.

Very little is known of the rise of the Gupta dynasty, as very little
is known of the fall of the Kushan cmpire, and between the two cvents
lies about a century of almost total obscurity. We know that the Kushan
empire dissolved sometime after 200 A.p. Kanishka introduced a new
era, beginning, according to majority scholarly opinion, about 120 A.D.
No coin of this era has been found with a datc later than the year 99.
We can only guess the exact causes of the Kushan collapse, but certain
possibilitics can be established by inference. It should first be remem-
bered that the Kushan empire was really only semi-Indian. Its central
core was Afghanistan and the Panjab, its capital at Peshawar on the
borders of the modern Afghan and Pakistani states. Its control of central
and northern India was more that of overlordship than dircct rule.
Saka “satrapies” continued to exist as subordinate states. As so often
in north Indian history, the impulse of change seems to have come
from outside India itself. In 226 A.D. thc Arsacid dynasty of Persia was
replaced by the more vigorous Sassanids. The new dynasty encroached
on the Kushan hold of Afghanistan and perhaps blocked the supply of
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adventurer recruits to the Kushan dominions upon which foreign rulers
in India have always relied for the retention of their vigor. Such a
crisis in the affairs of an imperial power is the moment for dependent
states to revolt. This is what may have happened to the Kushans and
brought their empire to an end. But there was no replacement of
Kushans by Persians in the imperial seat. The new Persian kings were
occupied with periodic wars with the Romans until the eve of their
overthrow by the Muslim Arabs in the seventh century. In these cir-
cumstances there was something of a power vacuum between the lower
Ganges Valley and the borders of Persia. Kushan chiefdoms existed in
the Afghan uplands until the coming of the Muslims, while in west-
central India Saka “satrapies” became independent again.

This situation was the prelude to the rise of the Guptas. The new
empire, like Chandragupta’s, came from the east instead of the west.
We know very little of how it came to power, but it would seem that its
core was again the continuing state of Magadha. It had started its
career some nine centuries earlier, about 600 B.c., and had already
grown into an empire under the Mauryas. After the fall of the Mauryas,
Magadha survived as an independent state, beating off the attack of
the Greek Menander and his Indian allies and escaping the Kushan
domination. At the end of thethird century the Lichchhavi tribe, from
a branch of which the Buddha sprung nearly a thousand years before,
came again into prominence. The first Chandragupta married princess
Kumara Devi of this tribe and was able to extend his dominions from
Magadha or modern Behar as far west as modern Allahabad or Prayag.
The importance of the alliance is suggested by the issue of coins in
the joint names of Chandragupta, his queen, and the Lichchhavi people.
Now the Lichchhavis were a people of the foothills with affiliations with
Nepal and Tibet. It seems likely that they were a martial race, like the
modern Gurkhas. They may have been Mongolian, but more probably
perhaps, they were a mixture of Mongolian and Aryan elements. Every-
thing is mixed in India, which is perhaps the reason that there is so
much emphasis upon racial purity. In this Lichchhavi-Magadhan alliance
we can see a union of Indian statecraft with hillmen’s martial vigor.
Thus the undoubtedly Aryan Guptas may have found the spearhead
they needed to recover Magadha's one-time imperial sway.

The first Gupta king died about 330 A.p., having founded a new era
in 320 A.p. His son and successor reigned for over forty years, adding
Bengal, the upper Jumna-Ganges Valley, and parts of central India. In
fact his empire, except for the Panjab, nearly embraced the traditional
limits of Hindustan—from the Indus to the Bay of Bengal, from the
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river Narbada to the northern mountains. A vital addition was made by
the next ruler in the series with the conquest of Malwa, Gujarat, and
Saurashtra. This marked the end of the Saka chiefs of Ujjain who had
lingered on for some five hundred years. Further, it gave the new empire
access to the western sea, where it took control of Barygaza or Broach
in the Gulf of Cambay. This gave the empire a window looking toward
Europe, where the eastern half of the Roman empire still flourished.
It is this ruler, Chandragupta Vikramaditya, whose exploits are thought
to be commemorated on the Iron Pillar which stands in the Qutab
mosque near New Delhi. The empire continued until the mid-fifth
century, when it was beset by invading Huns. By the end of the cen-
tury the Gupta empire had broken down like its Mauryan predecessor,
though the Magadhan kingdom still lived on. The sixth century is dark
in Indian annals, from which it can be presumed that there was much
strife and probably further foreign invasions. The few inscriptions refer
to kings and dynasties, but the real clues are to be found mn the almost
unknown movements of peoples. As the Lichchhavis afford a clue to
the origin of thc Gupta power, the Maukharis of Thanesar and Kanauj
do of its fall and the subsequent interregnum. Early in the seventh cen-
tury the fog of ignorance lifts while Harsha of Thanesar and Kanauj rule
a revived empire for foriy-one years. Then it falls thick again and one
can but dimly perceive jostling dynasties and commingling peoples.
The Indian Middle Ages had begun.

For the Gupta period and for King Harsha the sources again become
comparatively copious. Taken together they form the second illuminated
hall in the mansion of Indian history. Coins are now copious and re-
veal through the centuries a bewildering variety of dynasties. Inscrip-
tions, both on stone and copper, are numerous. The copper plate is an
essential ingredient of the corpus of Indian inscriptions and a tool of
the specialist, though there is nothing so dramatic as the edicts of Asoka.
Then there is architectural and archeological evidence in the shape of
temples and sculptures and wall paintings. Some of the hand-hewn Bud-
dhist caves of Ajanta and some of the work at Ellora can be ascribed
to this period. Then there is a wealth of Sanskrit literature which now
reached its peak of achievement. Much of it is literary and philosophic,
its historical material being incidental, but there is also the historical
romance of Bana, which deals with the events of Harsha’s reign.

Most vivid of all the records, however, are the accounts of the
Chinese Buddhist pilgrims, Fa-Hien and Hieuen Tsang. Both were
Buddhist monks who braved the perils of a westward journey through
central Asia and across the mountains into northwest India in order
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to study authentic Buddhist sacred texts. Both stayed for several years
in India and traveled widely. Fa-Hien set out in 399 A.D. and spent the
years 401-10 in India itself, moving from monastery to monastery. He
was so absorbed in holy things that no ruler’s name is mentioned, but
his references to the conditions of life are all the more valuable for
being incidental to his main interest and so disinterested. His visit
took place at the height of the Gupta cmpire, during the rcign of
Chandragupta II. Hieuen Tsang set out in 629 A.D. and spent the
years 635-43 in Harsha’s empire. More observant of secular life than
his predecessor, his account and the work of Bana are thc main sources
for Harsha’s reign. The work of these two Chincse monks imparts
flesh and blood to the bare bones of dates, dynastic names, and formal
inscriptions which are the historian’s stock in trade for so much of the
early period.

Judged by modern standards, these sources are not copious. But they
are enough to provide a clearer picture of the age than of any period
since the Mauryan. We know little of the characters of the emperors,
some of whose personalities may have rivaled or surpassed those of
Asoka or Akbar, but we do get a picture of the state of the north In-
dian countryside and its people. The administration, as Fa-Hicn de-
scribes it, was milder than in the Mauryan age. The police regulations
were less severe. Capital punishment was rare, punishment usually tak-
ing the form of fines or mutilation. The land revenue collections, the
backbone of Indian administration until the nineteenth century, were
moderate. One-sixth was the government’s share of the gross produce,
as compared with a quarter in the Mauryan period and a third in the
time of Akbar. The countryside was pcaceful and prosperous, studded
with wealthy towns. Travel was evidently reasonably safe. Pataliputra
was still flourishing and Fa-Hien admired the still-standing halls which
Asoka had erected. Manners were mild, with a general abstention
from meat and liquor. Outcastes, however, were severely treated. In the
matter of diet Fa-Hien may have been speaking mainly of Buddhists,
but his evidence is good for another feature of the day, that of tolerance.
The Gupta government was Hindu, but it is clear that Hindus and
Buddhists were living peaceably side by side. Fa-Hien moved freely from
monastery to monastery and speaks of the great monastic establish-
ments in the Jumna Valley. There is no hint of persecution. Hieuen
Tsang found Buddhism in the east even more flourishing, for Harsha was
himself a patron. At his periodic religious assemblies the image of the
Buddha received the highest honors, those of the sun and Siva coming
second and third. The country was open to foreign influences in a way
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which was not to recur for centuries. There was contact with west China

by the overland route, with Europe and the Near East by sea, with

Persia and the Middle East, and with Indonesia.

Our literary sources show that the arts and sciences had reached a
high state of cultivation. Sanskrit had now replaced Pali as the official
and literary language. Asoka’s inscriptions were in Prakrit, a dialect
intermediate to Pali. The first Sanskrit inscriptions date from about 150
A.D. Sanskrit was not only used for sacred writing, but for secular litera-
ture as well. It was during this period (fifth century) that Kalidasa,
“the Indian Shakespcare,” flourished, along with Dandin and Bharavi
in the sixth century. Kalidasa’s drama Sakuntala was first translated
into English by Sir William Jones in the late eighteenth century and has
ever since been recognized as a masterpiece by the non-Indian world.
That and his lyrical nature poem the Cloud Messenger captivated
Gocthe and the carly European romantics. In the realm of science In-
dian achievement was striking. There was interchange of ideas with the
Greeks. Varahamihira, who lived in the sixth century, was learned in
Greek sciences and used Greek technical terms. But the Indians went
beyond the Greeks. By the seventh century they had devised a sign for
zero and worked out a decimal system. In algebra they were also ahead.
This knowledge was taken up by the Arabs of the early caliphate, who
themselves absorbed all the knowledge they could find, whether from
Greek or Indian sources. From them it percolated into Europe in its
Dark Age, leading to the replacement of the abacus for calculation and
the beginning of modern mathematics. In the practical arts also the
Indians were far advanced. The Iron Pillar ncar Delhi, whose date is
about 400 A.D., is of a fineness unknown to iron smelters until recent
times. In thought the majestic fabric of Indian philosophy, first developed
in the treatises known as the Upanishads, was reaching its full stature.
Sankara, “the chief of the Vedantic philosophers” who developed the
full rigor of Indian monism, flourished about 800 A.D., but the Vedantic
philosophy reached maturity under the Guptas. It was an achievement
of the human mind in the realm of abstract thought with which only
the thousand ycars of Greek philosophic thought to 500 A.D., culminat-
ing in the Neoplatonic system, is to be compared.

The arts had also attained a high degree of development. Most of
the buildings of the Gupta period have disappeared. They were the
victims of the many changes which affected the area of the empire for
centuries after its fall, of the commotions of the barbarian invasions,
and of Muslim-Turkish destruction on religious grounds. Only in out-
of-the-way places have complete buildings survived. These show signs
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of vigor and bold conception. In addition, the rock-hewn temple was
excavated which has given to posterity some of its finest treasures at
such sites as Ajanta and Ellora. Construction remained simple, centering
round the sanctuary of the god. The true arch was not used, so that
size involved massive construction. The merit of these buildings is to
be found in their proportions and elaborate decoration. In the case of
Buddhism the need for monasteries provided an opportunity for pictur-
esque grouping. Closely linked with architecture was the art of sculpture,
for it was largely used by both Hinduism and Mahayana Buddhism to
adorn their temples. At Sarnath and Mathura enough has been found
to enable the Gupta style to be identified and appreciated. The figures
have a dignity, a grace, and a restraint of their own which distinguish
them from the more florid examples of later schools. The motif of
sculpture was religious, but this did not prevent the intrusion of both
secular and erotic subjects. In the case of Hinduism the stories of the
gods were represented in the idiom of the time, while believers in the
shakti cults saw in the sexual act and organs symbols of the divine
creative energy. This led to the voluptuousness and “indccency” of much
of later Hindu sculpture and provided a pretext for puritan Muslim
iconoclasm. In the case of Buddhism there were the incidents of the
Buddha’s life and of his previbus incarnations as told in the Jataka
stories to draw upon. Until decadent Buddhism becamc mixed with
shakti cults itself, it covered a larger area of lifc with more restraint.

There is evidence that painting was very widely practiced and used
for the adornment of palaces as well as temples and Buddhist halls. Little
remains, but there is enough to attest to its excellence and to place
this period in the forefront of mural artistic excellence. The most famous
are the wall paintings in the Buddhist caves at Ajanta in central India
and at Sigiriya in Ceylon. The paintings are notable for their freshness
and vigor, their naturalistic grace, and the variety of their subjects.
Though the inspiration was religious, any scene connected with the
Buddhist story was legitimate. We find not only scenes of the Buddha
and his followers, as a Christian artist might depict scenes of Christ
and his disciples, but episodes of the court and camp, of the home
and of nature. Since all the figures are depicted in the fashions of the
time, as the sixteenth-century Flemish glassworker depicted Christian
sacred scenes in the churches of the day, they provide a pictorial record
of contemporary life.

In social life the main outline of Hindu society had now developed
(as already described). But the system was not yet so rigid as it later be-
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perhaps under the influence of Buddhism, were milder than before
or since. The untouchables were rigidly segregated, but there was prob-
ably still some intercaste marriage. The Brahmins dominated Hindu
society, but they still had the Buddhists to compete with. Women were
subordinate, but they had more freedom of movement and took more
part in general society than was later the case. Education was more
widely diffused, perhaps another sign of Buddhist influence.

It will be convenient here to notice the extension of cultural influence
beyond the Indian borders. The first few Christian centuries formed the
great age of Indian expansion. We have alrcady noticed the spread of
Buddhism into the northwest and thence along the central Asian trade
routes into China. But there was another movement overseas eastward.
During these centuries Indian influence spread into Burma, Malaya,
Indonesia, and the areas of southeast Asia known today as Siam or
Thailand, Cambodia, and south Viet-Nam. The contac. at first was
mainly with south India and it began, as such things so often do, with
trade. It is known that a tiading connection with the East Indies existed
by the beginning of the Christian era; in the Jataka stories they aure re-
ferred to as “the land of gold” or “the island of gold” (probably Java).
Roman sources make it ciear that there was an active commerce by the
second century A.D. connected with the then flourishing European trade.
It is casy to imaginc that merchant voyages would lead to mercantile
colonies, such as the Arabs and the Europeans established later on. Be-
cause rcligion was an inseparable part of the lives of these merchaats,
Brahmins followed to perform ceremonies and Buddhist monks to spread
knowledge of the Way.

The Indonesians had a basic culture of their own, but it was not as
developed as the Indian, and they were therefore susceptible to foreign
influence. There is little evidence of large-scale migration, so it would
scem that it was in this way that Indian influence spread. Local chiefs,
as they did latcr on with Islam, adopted the foreign religion in order to
increase their prestige. They took Indian titles and sent for Brahmins to
perform the proper ceremonics and introduce Sanskrit. The Brahmins
would discover that the rulers were really Kshatriyas, or of the warrior
order, and would make judicious admissions of the leading families to
the higher castes. There is little evidence that the Indian caste system
was transported bodily to the East Indies; rather Hinduism and Bud-
dhism were superimposed on the local animistic cults. In southeast Asia
the concept of the god-king fitted easily into the Hindu conception of the
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raja as the upholder of religion, and it is this idea we find embalmed in
stone in the great temple of Angkor Vat in Cambodia, said to be the
largest religious building in the world.

In some such way Indian influence, both Hindu and Buddhist, spread
over Indonesia and southeast Asia during the first ten centuries of the
Christian era. The influence was real and profound, but it was the in-
fluence of the mind rather than of physical colonization. The Indians
charmed by their example rather than commanded by their arms. Dy-
nasties of rulers with Sanskrit titles are found, few of whom probably
had much Indian blood in their veins. According to tradition this contact
began in the first Christian century; inscriptions in tolcrable Sanskrit are
found from the fifth century A.n. Indian influence at first flowed mainly
from the peninsula,but later Buddhist Bengal also took part. Kingdoms
were founded in Java, Sumatra, Malaya, Borneo, Cambodia, and Laos.
Some of them became famous, like the Cambodian kingdom or the mari-
time empire of Srivijaya. To match the Hindu Cambodian monuments of
Angkor Vat and the Bayon was the great Buddhist stupa of Borobudur
in Java. In Thailand, Cambodia, and Laos Buddhism of the older form
has replaced Hinduism; in Java and the islands Islam is the successor.
Only in the dream island of Bali docs the Hinduism of this period live
on, a living cultural fossil of Indian castward cxpansion. But though
forms have changed elsewhere, much Hindu influcnce remains behind
a Muslim fagade. It was the Indian expansion of this age which has
given this part of the world its present picturesqueness and nostalgic
charm.



CHAPTER VII

New Peoples : The Rajput World :
South India

Beginning with the fall of the Guptas and becoming complete aftcr the
decath of Harsha in 647 A.p., north Indian history is confused and ob-
scure for some five or six hundred years. This long period of time is
perhaps the most difficalt of all for historians of India, for there is confu-
sion as well as obscurity, a medley of new pcoples and emergent groups
as well as a lack of information. Nothing like a clear picture of the period
as a wholc has yet emergcd. Here all that will be attempted will be to
characterize the main features of the time, to clarify the processes that
werce involved, and to explain the significance of these centuries in rela-
tion to modern India.

As the Dark Ages divide the modern West from the classical age of
the Grecks and Romans, so do these centuries divide modern from an-
cicnt India. Though Hinduism and Brahminism survived the years of
change, they were so modified that in a real sense we can say that there
is no living tradition going back beyond the sixth Christian century. The
period was a watershed of peoples and cultures. It is from this time that
the modern languages and peoples and many features of the modern
cults of India date. No Rajputs or Marathas or Jats are to be found
before the sixth century; none of the early peoples like the Lichchhavis,
no cult of the sun, no Buddhism are to be found after its close. The marks
of this period can be briefly summarized. There is first, with the death of
Harsha of Kanauj, a disappearance of imposing burcaucratic empires
with closely knit organizations. Empires existed like those of the Gurjaras
and the Pratiharas, but they are shadowy compared with the Mauryas
and the Guptas. Therc were notable personalities like Raja Bhoja of
Kanauj, but they arc figures of legend or folklore rather than of history.
There is not so much a lack of information as a lack of precise informa-
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tion. There are ballads and folklore, there is a copious general literature,
but historical fact depends upon fragmentary inscriptions. To a con-
siderable degree political history is reduced to epigraphy.

A leading feature of the age is fresh invasions from the northwest—
and not invasions only but popular migrations on a large scale. They
were strong and numerous enough to replace or break up the existing
tribes and to form new cultural and social groups. Thus the period sees
not only the disappearance of old names like Magadha and Kosala, but
the advent of new ones like Rajputs and Jats. And it is some of these new
oncs, like the Rajputs, which have provided modern India with its most
striking features. In the religious sphere Buddhism steadily declined and
Brahminism assumed its modern form. Finally, it was an age of isola-
tion. Chinese influence stopped short at southeast Asia to the east. In
the west Europe was in the grip of the Dark Ages; she was painfully
assimilating her own barbarians. In the Middle East Islam arose in the
seventh century but was too absorbed in westward expansion and in
conflicts with the Byzantine empire of Constantinople (the successor of
Rome in the East) to look eastward beyond Iran. It was the coming of
Islam which ended this period of north Indian history, but when Islam
arrived in force, it was brought not by its sophisticated Arab exponents,
but by the newly won and militant Turks. What might have proved a
creative cultural exchange became at first a destructive clash of arms.

The first phase in this period was the collapse of the old empires. We
can count Harsha’s empire, for this purpose, as a revival of the Gupta
empire, for it was similar in outlook, in organization, and in the people
who composed and controlled it. With Harsha’s death in 647 a.D. the
unity of north Indian history was lost until the Turks roughly restored
it in the thirteenth century. It is not surprising that there is evidence of
greater prosperity in central and south India during these years, for they
largely escaped the barbarian invasions and the destruction suffcred by
the north. The second phase of the period is the invasions and migra-
tions. They not only overthrew the old regimes, but continued long after
in wave after wave until they produced a new political, social, and racial
pattern all over north and northwest India. The first attack came from
the Huns, whose first onslaught was repulsed by the last of the great
Guptas about 460 A.D. Other waves followed which broke up the empire,
though the Guptas themselves continued to rule in Magadha for some
time longer.

The Huns were the spearhead of one of the great folk movements
which in historic times have periodically burst forth from the immense
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open spaces of central Asia. Thence came the Aryans in the second
millennium B.c., spreading east and west to found classical Indian, Ira-
nian, and European civilizations. Thence came, more than a thousand
years later, the Pahlavas, the Sakas, and the Kushans. Thence also came
the Goths and the Teutons to overthrow the western Roman empire in
the fourth and fifth centuries and to become the ancestors of the modesn
European nations. Hard on their heels came the Huns. They were Mon-
golian, not Aryan, in race; they were wilder than all previous nomadic
invaders; they aroused repulsion and struck terror wherever they ap-
peared. Their visitation, though more dreadful than that of the Teutons,
was briefcr. If we may compare the Teutonic invasions to a flood spread-
ing over the face of the countryside, the Huns can be likened to a tornado
which strikes, destroys, and passes. In Indian parlance the word Hun or
Huna became a synonym for any barbarian, as the words Yavana and
Saka had become for foreigners in general. In the fifth century the east-
ern branch of these people, the “Whitc Huns,” occupied the Oxus Val-
ley, while the western branch advanced across the Russian steppes into
Europe. In 484 the Persian king Firoz was killed and the way was
opened for large-scalv incursions into India. The Huns destroyed Bud-
dhist culture in Afghanistan and northwest India; they ended the long
history of Taxila as a scat of learning by burning it; they established a
short-lived dynasty in Malwa. By the mid-sixth century they had been
defeated in India and werc overthrown in the Oxus Basin by Turkish
tribes, who now gave to the region its modern name of Turkestan.

The work of the Huns was to destroy. But this was not the end, for in
their wake came others both Turkish and a mixture of Turk and Mongol.
We do not know exactly when and how they came, for we have no rec-
ords. We only know that new peoples shortly appear on the Indian scene.
Thus we have the Gurjaras and the Maitrakas, who are mentioned as
separate entities, and new groups appearing like the Jats and the Abhirs,
and above all the Rajputs,

After the breakup of Harsha’s empire political confusion, into whose
details we nced not enter, again descended upon northern India. But in
fact something much more important was happening. It was a time of
breakdown in the old society. But above all it was a time of assimilation
of new peoples into the Hindu system. It was the last creative achieve-
ment of the Brahmins. Apparently without directing authority by means
of a series of compromises and ad hoc decisions independently arrived
at, but unerring in their general direction, the Brahmins absorbed whole
peoples into the Hindu fold. We have to guess at the processes involved

87



INDIA: ANCIENT AND MEDIEVAL

from the nature of the new society which appeared in the eighth century.
The new paladins of Hinduism were in fact the co-opted barbarians of a
few generations back.

The outstanding example of this process was that of the Rajputs, who
became the dominant actors on the north and central Indian stage for
four centuries and remained prominent until the nineteenth century.
They are still an important element in the body politic. The word Rajput
literally signifies not a race or tribe, but royal kin or sons of a king. These
people gave their name to Rajasthan or Rajputana but they are, and
always have been, a military aristocracy. It would scem that the Brah-
mins, finding their own kings unable to resist the inroads of the bar-
barian hordes, relied on their superior culture and compounded with
them by admitting-them to Hindu society on terms. The barbarians
themselves, having little culture of their own, were flattered by thesc sug-
gestions and “charmed” by the attractions of an old and complicated
civilization. The Brahmins admitted the barbarian chicfs as Kshatriya
members of the warrior order. Their followers weze classed as Sudras,
or cultivators. Their priests, if influential enough, were recognized as
Brahmins, but always placed in a separate subsection, so that the older
Brahmins retained their standing. Thus the tribes were broken up into
groups and reformed into castes? The identification of the old barbarians
with the new castes has been the work of the sociologist. By their alien
habits are they known. Thus the Rajputs eat all meats except beef. The
rite of jauhar, the corporate burning of women and children at the fall
of a fortress while the men rush to death at the point of thc sword,
comes from outside India. The Jats, who claim to be Kshatriyas but are
usually rated as Sudras, permit widow remarriage in defiance of the
Laws of Manu.

This process did not stop with the exterior tribes which had recently
penetrated into India. It also included many indigenous peoples of cen-
tral and western India. They were mostly of Dravidian stock, hitherto
largely untouched by Hindu influence. Like the tribes living on the bor-
ders of the Roman Empire and taking a tincture of classical culture
therefrom, they found in the collapse of north Indian authority an oppor-
tunity to enlarge their borders. The great accommodation with barbarism
included these peoples also, and on much the same terms. Their chiefs
and nobles became Kshatriyas and called themselves Rajputs, their chief
priests became Brahmins and their followers Sudras or less. The status
achieved by each class depended upon the conditions of the moment, the
prestige of the tribe, and the amount of pressure they were prepared to
exercise, It must be remembered that all these tribes were too isolated to
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develop a great civilization of their own, and that for them the Brahminic
culture of the north was civilization. To join Hindu society was a step up
in the cultural scale even though it involved new disabilities for some
members of the group. It was by some such process as this that the
transformation was accomplished. No doubt the Brahmins made use of
local ideas in furthering the change. Ideas of soul stuff could lead on to
the higher Hinduism, while ideas of tabu and pollution would pave the
way for the ceremonial and social distinctions of Hindu society. The
process can be further illustrated by citing some examples. Thus the
Sisodias of Mewar, or the modern Udaipur, are of forcign descent, and
so are the Parihars (the Pratiharas) and the Chauhans. But the Rashtra-
kutas of the Deccan, the Rathors of Rajasthan, and the Bundelas of
Bundelkhand are of home manufacture. The Chandel Rajputs are
thought to be of Gond descent. Some of the accommodations within the
Brahmin fold can also be traced. Thus the Nagar Brahmins arc the de-
scendants of foreign priests while the Maga Brahmins :ome from the
Iranian magi.

This great process of chunge altered the whole shape of Indian society
in north and centra! ndia and gave it the pattern it broadly retained
down to modern times. The major caste distinctions as still known today
can be traced back to th.s period. There have been additions and modi-
fications, but until the nineteenth century, no major changes. The Brah-
mins cmerged as definitely the leading caste. They were now, like the
Catholic Church in the Middle Ages, the repositories of the sacred lore
and the sacred language. They were the accepted torchbearers of Indian
civilization. Caste distinctions became more rigid while tribal divisions
became blurred. They werc recognized as special caste subdivisions of
one of the social orders. Barricrs of marriage and touch and food tabus
roped them off, as it were, from other groups in the same area. So tribes
did not develop into nations with a local habitat. They remained centers
of particularist fecling in a multicellular society. In the new Indian so-
ciety the principle of scparation was as important as the underlying unity
of religious cults. Among the Rajput aristocracy the clan spirit produced
a personalized political structure with a semifeudal form and a tendency
to split up into smaller units. The new social system was admirable for
conservation and defense, but it made combination difficult. As Brahmin
supremacy came in at the door, political unity flew out of the window.
The age of the Rajputs was one of chivalry and tuneful bards; it was also
onc of political divisions and social inertia. That was why the Rajput
kingdoms, for all their bravery, went down before the next wave of
Turkish invaders.
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In the five hundred years from 650-1150 A.p. Rajput kingdoms rose
and fell. North India was a turbulent sea of political change. Some of the
kingdoms attained the dignity of cmpires and some of the kings the
status of legendary heroes. Such empires were those of the Gurjara-
Pratiharas who arose in the eighth century and ruled in Kanauj in the
ninth and tenth centuries; and the Pala kings of Bengal and Behar, who
controlled Bengal and Behar in the ninth and tenth centuries and Behar
till the coming of the Muslims. There were the Gond-descended Chandels
of Bundelkhund with their stronghold at Kalanjar. Among legendary
figures were the two Raja Bhojs (the Pratihara of the ninth and the
Pawar of the eleventh century), who form the background of many a
bardic tale. “In the time of Raja Bhoj . . . .” But these empires werc
empires with a difference. They were clan supremacies, kingdoms of
personality rather than the elaborate bureaucratic structures of the
Mauryas and the Guptas. The people were probably only aware of their
immediate chief, who might or might not owe allegiance to a greater lord.

Before we leave North India, one more cultural development may be
mentioned. Though Buddhism was steadily declining, in a final effort of
expansion it entered Tibet. In the early eleventh century Atisa and others
from Magadha carried the Mahayana form to Tibet, where it united
with the local Lamaism to form*the unique brand of Tibetan Buddhism.

During the preceding pages very little has been said of South India.
This is not because it was unimportant or its people uncultivated, but
rather because the main forces of political and social change were to be
found in the north. From the north cultural influences spread to the south
to cover the whole subcontinent (and Ceylon) with the blankets of
Hinduism and Buddhism. The south or peninsula India in fact formed
a world by itself. It was physically isolated, not only by the encompassing
sea, but by the tangle of forest and hill country which scparates the
Deccan from Hindustan. It was divided within itsclf by its lack of a
physical center. The tableland of the center ran down to fertile coastal
plains, wide in the east and narrow in the west. The sources of wealth
were in these coastal plains. In consequence, kingdoms tended to form
on the periphery and work toward the center of the region. Thercfore
we find neither a conquest of the south by the north nor the establishment
of a united southern cmpire. Only the Mauryas and Guptas from the
north controlled parts of the south and those for short periods only.

The south is the world of the Dravidian peoples as the north is that
of the Aryans and their successors. Perhaps the race that developed the
Indus civilization and the first comers to India apart from some Austra-
loid forest dwellers, the Dravidians remained relatively pure except for



NEW PEOPLES: THE RAJPUT WORLD: SOUTH INDIA

some Aryan admixture in the Brahmin caste. The substructure of the
rest of the Indian nation, they are dominant in the south. Many possess
great artistic sensitivity and intellectual capacity. Ramanuja, second only
to Sankara among Indian philosophers, was a south Indian. The south-
ern Dravidians were articulated in four groups. There are the Tamils,
who cxtend from the neighborhood of Madras to Cape Comorin, oc-
cupying the fertile castern coastal plain; the Telugus or Andhras, from
Madras to the borders of Orissa, in the area of the modern state of
Andhra; the Malayalis along the west coast in the modern state of
Kerala; and the Kanaras of the central plateau in the area of the modern
Mysore state. Each has its own language of great complexity and also
its own script.

The evidence is not yet sufficient for the prehistoric period of the
south to be traced with confidence. The only thing we can be certain of
is that it was independent of the Aryans. It would seem that the first
impulse of development may have come from the Indus culture, al-
though sufficient evidence for any certainty is still lacking. Development
occurred first, as might be expected, in the fertile coastal plains, which
encouraged cultivation. Of this we have evidence in carly Tamil litera-
ture. Two foreign influences then determined the course of Dravidian
cvolution. They were the commercial and cultural factors. The com-
mercial included both the position of south India and the nature of its
products. It was a halfway house on the sea route between the East Indies
and the Middle East and Europe, and also for the conveyance of goods
from the East Indies to north India along the coastal routes. Its own
products of cotton, pepper, drugs, woods, elephants, ivory, gold, and
precious stones made it a center of exchange in its own right as well as
for re-export of forcign goods. The flourishing state of this trade in the
carly Christian centurics has alrcady been mentioned. The cultural
factor was the spread of Hindu ideas from the north. Exactly how this
happened we do not know, but we may surmise that the first contucts
were through trade, probably by sea. In Indian cultural expansion the
Brahmin and Buddhist monk has followed the merchant. These influ-
ences were pervasive and persuasive, not compulsive, for they had no
backing of physical force. In effect Brahminism was grafted on to the
existing Dravidian culture. While the south today is a stronghold of
orthodox Hinduism, that Hinduism itself differs markedly from that of
the north. It has been modified by the Dravidian genius as the Dravidian
culture has been affected by Hindu ideas. For instance, apart from the
Nayars of Kerala the Kshatriya or warrior order is virtually nonexistent
in the south. Next to the Brahmins rank the Sudras and after them the
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“exterior” or “untouchable” castes are numerous. The south has its spe-
cial religious sects, its characteristic forms of devotion, its peculiar
temple architecture.

In this process of cultural change, dates, as usual, are difficult. It can
perhaps be thought of as covering the middle and later parts of the first
millennium B.C. A gleam of light is provided by Asokan inscriptions in
Mysore about 250 B.C. and the record of the Buddhist evangelization of
Ceylon by Asoka’s brother Mahendra. From the beginning of the Chris-
tian era there is evidence of flourishing Tamil kingdoms whose prosperity
was doubtless built on their possession of desirable products and a key
position in south Asian maritime trade. Tamil was the dominant lan-
guage up to 500 A.p., and from the study of its literature some idea of
the progress of Hinduization may be obtained. Up to 300 A.p. the litera-
ture shows little Aryan influence; thereafter it grows steadily. The Pallava
dynasty, which arose in the fourth and dominated the peninsula from the
sixth to the eighth centuries, was Brahminic. The kings patronized Vish-
nuism and Saivism alternately, while Buddhism and Jainism also flour-
ished. The progress of Hinduism in the peninsula is further marked by
the course of temple building. South Indian Hinduism expressed itself
in mighty temples thickly studded with sculpture, but their styles are
quite distinct from those of thé’north.

There is no need to delve into the details of dynastic history. But we
may note that the modern state of Kerala along the southern part of the
western coast of India or Malabar derived its name from this period. The
well-known term, the Coromandel Coast, derives from the long-lived
Chola dynasty, the word being a corruption of thc Chola term for land
(mandalam). Accounts exist of the Chola administration in the cleventh
century, which demonstrate both the advanced state of socicty and ad-
ministration and a great continuity of local forms. The administration
rested on unions of villages, several of which formed districts which in
turn were grouped into provinccs. The unions had their own assemblies,
treasuries, and administrative committees that dealt with the royal of-
ficers. They conducted the public life of the country, and their officers
were able to uphold their position with wonderful tenacity for centuries.
The revenue demand, as with the Guptas, was one-sixth of the gross
produce. There was a metallic currency. Irrigation was skillfully con-
ducted, the most characteristic forms being “tanks” or reservoirs and
“anicuts” or dams across rivers. Thus life in the pcninsula continued
largely in a world by itself, though not without outside contacts, until
the Muslim Turks from the north burst in upon it in 1310. Marco Polo



NEW PEOPLES: THE RAJPUT WORLD: SOUTH INDIA

reported on this world, in the last few years of its untroubled existence,
at the end of the thirteenth century.

There remains something to be said of western and central India dur-
ing these years. Much of this area is the Deccan, the central tableland of
the peninsula. The whole area may broadly be defined as lying between
the river Narbada on the north and the Kistna and Tunghabadra rivers
on the south, and extending to the sea on both sides. We have already
noted the incursions of the Pahlavas and Sakas into the west. There were
further movements connected with the Huns and their associated tribes.
From this crucible of peoples arose the usual caste structure and aris-
tocratic society, articulating itself into a scrics of dynasties. The process
continued as in the south, until the Muslim Turks burst in early in the
fourteenth century. Of importance for posterity was the emergence of
the composite Maratha people along the slopes of the western Ghats or
mountains. The name of their homcland, Maharashtra, is derived from
that of thec Rashtrakuta dynasty. It was in the time of this dynasty
(eighth to tenth centuries) that the celebrated temple of Kailash at
Ellora was carved out of the living rock.

By 1000 it may t= said that India, after the metamorphoses just in-
dicated, was fairly covercd with Hindu society, expressing itself in a net-
work of Hindu kingdoms. In the third millennium B.C. urban socicty
spread over the Indus basin, Gujarat, and perhaps the upper Jumna and
Ganges valleys. In the second millennium this was replaced by the pas-
toral naturc-worshiping Aryan tribes that spread across thc Panjab and
into the Ganges Valley. In the first millennium a number of cultural
centers developed, finding expression in kingdoms and empires, in uni-
versal religions and schools of philosophy, in the arts and sciences. They
were to be found along the northern rivers, in the coastal plains of the
southcast and southwest, and in fertile corners likc Gujarat. But they
were separated by wide areas of forest and hill and desert; they were
not yet integrated into a cultural whole. In the first millennium A.D. not
only were new races absorbed into the Hindu fold, but the cultural
centers themselves, for all their infinite variety of custom and belief,
were knit into a single cultural pattern. Political disunity and even
anarchy, military impotence in face of forcign invasion, must not ob-
scure the basic achicvement of this cpoch, the fundamental cultural unity
of India.
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CHAPTER VIII

Islam in India

Before the consequences of the fifth- and sixth-century invasions had
worked themselves out, Islam had appeared in the middle Eastern world.
The Hegira, or flight of the prophet Muhammad from Mecca, from
which the Muslim lunar era is dated, took place in 622 A.D. or almost
in the middle of the reign of Harsha. Muhammad died in 632, three
years after the Buddhist pilgrim Hieuen Tsang had set out from China
for the holy land of India. While he was wandering from monastery to
monastery and attending the emperor Harsha’s great religious assembly
the Muslim followers of the ptophet were making their first dramatic
conquests. In 636, soon after the pilgrim had entered Harsha’s domin-
ions, the Arabs captured Jerusalem, where the splendid Dome of the
Rock was shortly to rise, from the Byzantine Greeks. Before he started
on his homeward journey in 643 the Persian Sassanids had been over-
thrown and Egypt wrested from the Grecks. Within three years of
Harsha’s death the caliphate was established at Damascus. There would
seem nothing to prevent the Arabs from invading India at any time
during the next fifty years, apart from preoccupations elsewhere. The
north was again in tumult, and it should not have becn difficult to gain
a foothold. But in fact the Arabs were busy elsewhere. They sprcad
along the north coast of Africa to conquer Spain in 711, only to be
halted in the heart of France at Tours in 732. In Asia they were at
grips with the Byzantine Greeks. They overran Asia Minor but were
finally repulsed from Constantinople in 717.! The energy expended in
these campaigns may well have precluded a major effort further east. In
Iran itself the nomads of the desert came into contact with the nomads
of the steppe. Arab and Turk faced each other, setting up a lasting
dichotomy of race in the Muslim world. It was the resistance of the
Greeks which set limits to the first Islamic flood and which perhaps de-
termined that neither India nor Europe should become provinces of the
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Islamic world. Thus it was not until 712 that the Arabs appeared on
the borders of India, and then not in great force. In that year the Amir
Muhammad bin Kasim conquered Sind for the Caliphate. But he made
no headway in the Panjab and was shortly recalled and disgraced. Sind
remained Muslim but no further progress was made. The Caliphate,
transferred to Baghdad in 762, had other work on its hands. The rest of
India enjoyed a respite of three hundred years.

Most of the previous invaders of India had been on a more primitive
cultural level than the Indians; in consequence they could be absorbed
with more or less difficulty into the Hindu system. The Greeks were few
in number and eclectic in mind. The Muslims presented to India a new
and confident world religion in the sett'ing of the matured culture of the
Middle East. It was a clash of equals. Islam could not be brushed aside
as a barbaric crudity. These equals were so different that the clash ncver
produced synthesis or assimilation. There was mutual influence but no
fusion. A foreign cultural body was inserted into Hindu society, with
profound results for Indian development. It is worth noting first some
of the features of Islam and wherein it contrasted with Hinduism.

The prophet Muiiammad (570-632) was by profession a camel-
dealer of Mecca. He lived in a polytheistic society and reccived a revela-
tion in visions which he embodied in the holy book of Islam, the Koran.
The new religion he called Islam, or resignation to the will of God.
Its followers were Muslims, or resigned ones.? Islam starts with an in-
tense conviction of the unity and greatness of God. From this starting
point it is formulated in definite doctrines and precise rules. It is a reli-
gion of clear-cut lines, of strong light and shade. From God Islam pro-
ceeds to the Kalama or creed. “There is no God but God and Muhammad
is the prophet of God.” The revelation of God to Muhammad is con-
tained in the Koran, which is supplemented by the sayings and tradi-
tions of the prophet. The Koran has absolute authority, making Islam
a “fundamentalist” religion; all controversy centers round interpreta-
tion. From the schools of interpretation has arisen the Muslim law or
Shariat. The followers of the religion form a brotherhood which places
every man on an equality before God and which overrides distinctions
of class, nationality, race, and color. In the mosque there are no reserved
seats; prince and beggar pray side by side.

Muslim doctrine begins with God. He is indivisible and absolutely
“other” than man. The first proposition rules out polytheism and the
second idolatry or image worship, since God must not be represented in
the form of a creature. Here Islam parts company with Christianity, for
the Trinity to it is polytheism and the Incarnation blasphemy. From
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this emphasis on the greatness of God or Allah arises fatalism and a be-
lief in destiny. All that cannot be controlled or understood is the will
of the omnipotent and inscrutable Allah. The moral code is largely
based on that of Judaism as practiced in Arabia in Muhammad’s time.
There are ceremonial prayers, with Friday taking the place of the Sat-
urday Sabbath. There is a month of fasting (Ramadan). There are
festivals including celebrations of Old Testament events like the sacrifice
of Isaac. There is the Judaic conception of “unclean meats” with the
prohibition of pork. Spirits are also forbidden and the use of music in
worship.

The social system of Islam may be described as a reformist version of
current seventh-century Arabian practice. There was equal inheritance
of property, which'has tended to cause the breaking up of Muslim estates.
Slavery was recognized (it still exists in Arabia) though good treatment
was enjoined. But the greatest contrast to modern ideas lay in the
Muslim attitude toward the home. Polygamy was freely practiced in the
Arabia of that time. Muhammaud restricted it to the taking of four wives.
Subordinate wives (concubines, or the “handmaids” of the Old Testa-
ment) were also allowed. Fair treatment and proper maintenance were
stipulated; women could also hold property and obtain divorce. But
their whole status, both befort’God and man, was an inferior one. They
could not join in public worship in the mosque, or take part in public life.
The orthodox Muslim, like the orthodox Jew, thanked God that he had
not been born a woman. In practice women lived secluded lives, seeing no
men save near relations, and only going outside veiled or shrouded in a
shapeless garment called the burga. Few had any education, so that the
great majority were unable to exercise the rights allowed by Muslim law.
For the lower classes conditions were easier, but a rise in status meant
an increase in restrictions. Probably throughout Muslim history the ma-
jority of marriages were monogamous for economic reasons. But here
again a rise in the social scale meant an increase in matrimony and it
was the upper classes that set the tone of social life. In spite of all this,
tribal customs sometimes mitigated the rigor of the law and there were
many distinguished Muslim women.? Nevertheless the historic Muslim
world was very much a man’s world.

The political theory of Islam was that all Muslims formed one congre-
gation of the faithful. They elected the khalifa, or caliph, as the Com-
mander of the Faithful who attended to their temporal needs. He was the
sword but not the oracle of Islam. He was no pope, being neither prophet
nor priest. In practice neither election nor universality lasted very long.
The caliph of the day was the ruler who received the widest allegiance
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or who could gain recognition in a particular area. Thus Muslim rulers
in India often claimed to be caliphs within their own realms. The world
was divided by the lawyers into Dar-ul-Islam—the house of peace
where Islam prevailed—and Dar-ul-Harb, the house of war where in-
fidels ruled. War to extend or defend the Dar-ul-Islam was holy and
hence arose the concept of jehad or holy war. In spite of this belliger-
ence, tolerance toward the unbeliever has been a historic feature of Mus-
lim doctrine. Religious minorities exist in various countries today after
thirteen centurics of Muslim rule. An unbeliever was a dhimmi who
purchased protection by payment of a poll tax called jizya. He was cer-
tainly a second-class citizen, but he did continue to exist.

For all its simplicity and legalism Islam proliferated into many sects.
The two main sects are the Sunnis, to which the Afghans and Turks in
India adhered, and the Shias, who became dominant in Persia. The strain
of mysticism and free thought specially associated with Persia found
expression in the Sufi movement, which included poets and devotees,
ascetics and evangelists of the faith.

From the foregoing it is clear that Islam and Hinduism stood in
marked contrast to =:ch other. At the top the best minds of both could
join (like the Muslim peet-weaver Kabir) in a common adoration of the
Supreme, but from thence they fell further and further apart. In doc-
trine Islam is all definition and clarity while Hinduism is vague and con-
fused. Compared to the crisp outlines of Koranic law the niceties of
dharma are a fog of obscurity. Islam stands for transcendence; the com-
mand of Allah is all. Hinduism stands for immanence; the divine without
is an expression of the divine within. Its final wisdom is the aphorism
“Thou art That.” This leads to incarnations of the deity and his worship
in many forms. Polytheism and idolatry, commonplace to the Hindu,
arouse the strongest feelings of repulsion in the Muslim. Sincc so much
art is religious, this difference involves a clash in the world of art as well.
On the social plane we have the principle of equality (for men) con-
trasting with the graded and sanctified inequality of caste. Here also
strong fcelings are involved. The Hindu on the other hand, though his
social system was by no means wholly monogamous, objected to the
Muslim principle of polygamy. Finally, in the sphere of custom the
tabus of each side clashed. The sacred Hindu cow was for the Muslim
a prospective tasty dish. In the relations of the two communities there
was nothing that harrowed Hindu feelings more than the Muslim attitude
toward the cow. On the other hand Muslims objected to music in wor-
ship. Music before mosques was one of the easiest ways of provoking a
Hindu-Muslim riot. The reader should note that these contrasts and
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clashes were not matters of ideology and opinion only, the disapproval,
for example, which a Baptist might feel for a Roman Catholic, or a
Christian Scientist for a Latter-day Saint. They ran through the warp
and woof of the two societies, they touched their deepest feclings about
their way of life; they could arouse their fiercest passions. Only if these
considerations are borne in mind will the historic relations of the two
communitics in India be intelligible.

Before proceeding further it is necessary to make an important
qualification. Islam, like Christianity, has not becn the samc every-
where. Again like Christianity, it has been modified by the nations which
have accepted it and the cultures which pre-existed it. As Spanish Chris-
tianity differs from the American Middle Western or Greek forms, so
Indian Islam diffegs from the Arabian, and Persian from the Moroccan
form. Islam as a socioreligious driving force has been modified both by
race and by culture. The Arabs gave the original revelation a legalistic
and litigious twist. Their great contribution was the development of
Islamic law or the Shariat. The Turks were a hardheaded, practical race.
They modified the religion to suit their convenience, a recent edition of
the process being carried out by Ataturk in modern Turkey. Persia or
Iran, with its culture and imagination, its proneness to mysticism and
sensuousness, became the home of Islamic heresies. The Shias, domi-
nant in Persia since the sixteenth century, began as a dissenting scct.
The Aga Khan is the head of a herctical sect going back to the Persian
middle ages. A modern example is the Ba’hai sect. Its mystical sense
found expression in the poets, of whom Hafiz and Rumi attained world
rank. In the cultural sphere the Arabs of the early Caliphate borrowed
heavily from the classical Greek heritage of the countries which they
conquered. Plato and Aristotle became familiar names in their thought;
indeed, the knowledge of Aristotle was returned to the West at the
University of Paris through Arab channels. The Islamic light, after
passing through the Persian cultural prism, showed a spectrum of ele-
gance, grace, and toleration not evidenced elsewhere. Though the Arabs
first brought Islam to northern India, they never got further than Sind.
The real bearers of Islam to India were the Turks, who were in different
ages more or less influenced by Persian culture. In following the story
of Islam in India it should therefore be borne in mind that every act
of a Muslim is not necessarily an Islamic act. In tracing any action to
its source, whatever judgment may be made upon it, the racial and
cultural as well as the religious factor must be taken into account. To
take a simple illustration, the Afghan blood feud or the cutting off of
noses for infidelity is not an Islamic, but a tribal characteristic.
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The Muslims of India, beginning as traders on the Malabar Coast
and a few thousand troops in Sind, became in course of time one-quarter
of the whole population. Given the initial disharmony between the two
religions, the traditional Indian antipathy to foreigners, and the Hindu
genius for absorption, this fact demands some explanation. How did the
Muslim community grow so large? The first means of recruitment to be
mentioned was the popular traditional one, conversion by the sword.
There is no doubt that this occurred in times of crisis such as foreign
invasion or of civil commotion.* It is equally certain that it was the
exception rather than the rule. The evidence of co-operation of Hindu
officials with Muslim rulers from early days and of relations with Hindu
chiefs is too strong to admit of the reign of terror which continuous
forcible conversion would mean in a country like India. Forcible conver-
sion happened, but exceptionally. The next factor was the natural one of
political influence. One path to fame and power in a Muslim state led
through conversion. Some ambitious men became Muslims and found
themselves in leading positions in the state. But Hindus could also be in-
fluential without denying their faith; in fact, the flow of converts from
this source was never inore than a trickle.

The largest accretions to the community came from two other sources
—migration and persuasion. Under migration can be counted the soldiers
of the invading Turkish armies, who secttled down in the country. They
either sent for their familics or intermarried locally. In addition to
individual adventurers, of which the records show there was a steady
flow, and the rank and file of the invading Turkish armies, whole clans
or tribes on occasion moved in. The most recent example of this on a
large scale was the case of the Rohilla Afghans, who, uprooted from
their homeland in the cighteenth century by Nadir Shah the Persian,
moved into India in a body and settled in the submontane tract of Uttar
Pradesh between the upper Ganges and the hills. Migration accounted
for many of the upper-class Muslims in India, but the largest source
of recruitment was conversion through persuasion. 1t is this factor which
made the Indian Muslims as a whole a body Indian in blood as well as
in outlook and affection. The process was carried on only to a limited
extent by the orthodox maulvis of the cities and courts. Their interest
was the law and their preference coercion. The most persuasive and
effective agents of Islamic conversion were the Sufis. These were dedi-
cated men, some leading ascetic lives, and some maintaining their
families, who devoted their lives to the study and spread of Islam.
They were often unorthodox, and included in their ranks many mystics
and near pantheists, but as a class they were loyal Muslims. Their religion
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was individual and their appeal was to personal experience; in general
they matched precept with practice and so made themselves magnets
for the deep religious urge of all classes of Indians. The maulvi ap-
pealed to the head; the Sufi spoke to the heart. Some would live in
community houses called khangahs, some belonged to religious orders;
others went alone and set up religious centers to which the aspiring and
enquiring of all crceds came. Many of these centers have become
celebrated places of pilgrimage, retaining their status even after in-
dependence.”

The Sufis were the people who made Islam, for all its sharp con-
trasts to local religion, attractive in India. They were the agents, but we
still need a motive for large-scale conversion. Mass conversion occurred
in East Bengal (now East Pakistan) and a number of group conversions
took place all over north India. In the case of Bengal there was a
Brahmin regime overlaying a popular if corrupt Buddhism. It is thought
that the Muslims were welcomed as bringing relief from the Brahmins,
and since there were no longer any Buddhist monks to turn to, the whole
countryside became Muslim. Others may well have passed straight from
animism to Islam. In other places in the north many outcaste com-
munities found release from Brahmin domination and social restriction
in embracing Islam. In the morthwest caste groups of Rajputs and Jats
became Muslim. These were often cases of clan decision, the attractions
being worldly advantage, Muslim militancy, and freedom from Brahmin-
ism. These were groups which were comparative newcomers in the
Hindu fold and had not yet been thoroughly Hinduized.

In these ways a military aristocracy became, in the course of cen-
turies, a distinct community within Indian society and a separate province
of Islam. The Indian Muslims were essentially Indian and were also
definitely Muslim. They provided a unique feature of Indian life, for
never before had so large a body of forcign origin remained distinct
from Hinduism for so long.® The new community was concentrated
mainly in the northwest and northeast where, by the processes already
described, it formed the majority of the population. In the Ganges
Plain connecting the two there were pockets here and there. Elsewhere
in India the Muslims were more scattered, centering round royal courts
as in Hyderabad or clustering in mercantile communities as in Gujarat.
In class structure it consisted of a strong aristocracy, holding the prin-
cipal civil and military posts, a small middle class and a large proletariat
of peasants and town-dwellers. The middle class was small because merit
won promotion to the upper ranks of a Muslim administration, and there
were many Hindus available to fill subordinate and technical posts.



ISLAM IN INDIA
101

Indian Islam expressed itself in a distinctive culture which may be
called Indo-Persian. The Muslim religion, modified by its Turkish and
Afghan race-bearers, was further modified by the Persian culture by
which all the invaders were more or less influenced. Persian was the
language of official business and of polite society (as French was in
England in the early Middle Ages). Persian literaturc was studied and
cultivated by Hindus as well as Muslims; Persian manners became the
standard of all Indian society. All these tendencies reached their peak
under the Mughals, in connection with whom they will be further ex-
plained. The political side of the culture was an imperial tradition. The
Muslims of India, as the result of much gifted leadership, felt them-
selves to be an imperial as well as a chosen race.

The separateness of Hinduism and Islam has been emphasized. The
two bodies remained distinct for nine centuries, yet with so much intimute
contact there was bound to be some mutual influence. As in the casc
of the Greeks, desire as to what is thought ought to be is apt to outrun
recognition of what was. There was certainly mutual influence. Some
of it was important but on nerther side was it fundamental. On the Hindu
side we find during the Muslim centuries a greater emphasis on the
unity of God. We also find in the bhakti movements emphasis on such
things as sin and forgiwveness, which have a distinctly Judaic ring. A
number of reforming movements have attacked caste. There have been
a number of movements, of which Sikhism is the best known, which
started by trying to bridge thc gulf between the two communities; their
basis was usually monotheism, no caste, and personal devotion. On the
Muslim side we may say that the Indian atmosphere softcned the original
Turkish intolerance. Many Muslims were influenced by Hindu philos-
ophy. In daily life saint worship and other Hindu practices established
themselves, and the caste system made itself felt in marriage arrange-
ments.

There was much give and take, but no fusion or synthesis. In daily
life there was much day-to-day tolerance and consideration, but behind it
all was a permanent tension between the two ways of life. Indo-Persian
culture spread a mantle of elegance over the whole of Indian aristocratic
society, but Hinduism and Islam remained apart.



CHAPTER IX

Turks and Afghans

The main impact of Islam upon India was delivered by the Turks. The
Arabs had sent traders to Malabar and soldiers to Sind, but there their
influence stopped. It was as significant for India that Islam was in-
troduced by Turks instead of Arabs as that later the West was introduced
by the British instead of the French. In both cases there was a racial
and a religio-cultural element involved; in both cases the content of the
former was greatly modified by the nature of the latter. India would be
a different place today if the French (or some other nation) had in-
troduced the West instead of the British; so would it have been if there
had been an Arab empire instead of a Turkish in India. We should
always remember that the first two centuries of Muslim India was the
period of the Turkish empire in India. Indeed, it could more appro-
priately be labeled the Indo-Turkish period than given thc dynastic
labels which are usual. In following this period with understanding, the
Turkish element is as important as the Islamic.

Who then were the Turks and what were their characteristics? They
were one more of the races which have periodically “swarmed” from the
great racial hive of central Asia. Their origin is obscure, and so is their
racial composition. There has been much intermixture with Mongolian
types and their language and literature are influenced by the same source,
but as a whole they were more Aryan than Mongol. They were grouped
in tribes that roamed the steppes like others before them. Within the
steppes themselves tribes constantly rose and fell without record or out-
side knowledge. Tribes would dissolve and coalesce, be overcome or
subjugate others. It was in this process that the intermixture took place
which puzzles ethnologists. The result was seen when the tribes impinged
upon civilization, but the why or wherefore is unknown. So, for the
most part, are the reasons for the swarming of the tribes themselves.

The Turkish tribes in their nomadic statc were a restless, vigorous,
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and warlike people. They carried their hardihood and vigor with them
but they also proved susceptible to religious and cultural influences.
These they encountered in the region now known as Turkestan on the
borders of modern Persia and Soviet Asia. Here Islam reached forth
from Persia, and Persian culture (in its Islamic form) exercised its subtle
sway. The Turks gave allegiance to both Islam and Persian culture. They
brought to both their rough nomadic ways; they gave to Islam an in-
tolerant and sometimes ferocious twist, and they seemed to the Persians
uncouth barbarians. The Persian attitude was rather that of the Atheni-
ans to the semi-Hellenized Maccdonians. So we find the Turks capable
of ruthless destruction and also of creative achievement, of fierce in-
tolerance and also of skillful patronage of the arts. They produced both
the destroyer Timur (Tamerlane) and the philosopher king Akbar.

In the latter part of the first Christian millennium the Arab caliphate
controlled Persia from Baghdad. But it came more and more under the
influence of Turkish tribes that eventually dominated it. Kingdoms were
carved out owning nominal allegiance to the caliph but which were
in fact dynastic empires. Thus the caliphate, instcad of providing a
shield in Iran to pretect India from the outer barbarians, became a filter
through which they percolated. The Turkish tribes at this time may
perhaps be described as semibarbaric, owing allegiance to Islam and
accepting Persian culture, but being liable to strange aberrations of
tyranny and savagery. In 1071 they burst into the West when they
overthrew the Greck emperor and overran Asia Minor. Five years
later they took Jerusalem, an act which set in motion the Crusades.
Eastward they established themselves at Ghazni, between Kabul and
Kandahar in modern Afghanistan. From this point their leader Mahmud
led a scrics of raids on northwest India, culminating in the sack of
Mathura (sacred to Krishna) and the destruction at the great temple of
Somnath, on the coast of Kathiawar in 1024-25. It is typical of the
Turks of that time that the ruthless destroyer of temples and slayer of
idolaters was a patron of the arts at Ghazni. Alberuni, the Muslim
savant who wrote a classical work on Hinduism, resided at his court.
Mahmud’s raids had two important results. The first was the conquest
of the Panjab, which, with a few interludes, has been Muslim territory
ever since. The gateway of India had been secured. The second was to
set up in Indian minds a tradition of Muslim intolerance. After the early
Turkish period the tradition was so decply rooted that no policy of tolera-
tion, nor the general practice of the live-and-let-live principle which was
the day-to-day custom of Indian life, could eradicate it. In the popular
Hindu mind a Muslim was as intolerant as a bania was avaricious or a
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Rajput brave. Perhaps the chance of the ultimate conversion of India
to Islam was lost in the din of Mahmud’s idol-breaking.

In the twelfth century the successors of Mahmud were replaced
by another Turkish dynasty which fixed its headquarters at Ghur. In
1186 Lahore, the last Ghaznavid stronghold, was taken, and the way
was clear to move against Hindu India. In 1191, while Richard I was
besieging Acre during the third crusade against Saladin, Saladin’s fellow
Turk Muhammad of Ghor marched into Hindu India. In that year he
was defeated by a coalition of chiefs led by Prithvi Raj, one of the heroes
of Rajput legend. The next year he returned, overthrew and killed
Prithvi Raj on the same field of Thanesar, and marched to Dclhi which
he made his capital. The Turkish empire in India had begun. Its hall-
mark, as it were, was the famous Qutab Minar near modern Delhi, which
was designed as a tower of victory and still attracts thousands of visitors.

From this initial victory the empire spread rapidly over the confines
of the traditional Hindustan. The year after the capture of Delhi Jai
Chand Rathor of Kanauj, whose dominions roughly extended over the
modern state of Uttar Pradesh, was defeated, Banaras sacked, and his
kingdom annexed. The next year the fortress of Gwalior to the south
of the river Chambal was taken. Two years later Behar, where a declining
Buddhism with many monaste¥ies persisted, was overrun. The massacre
of the monks meant the virtual end of Indian Buddhism, and the
burning of the monasteries and their records was a severe blow to
Indian culture. The monkish remnant with some cherished manuscripts
scattered to Nepal, Tibet, and the south. At the beginning of the new
century came the turn of Bengal. Many of the ruling class fled to Nepal
and the Himalayas where their descendants are to be found today. There,
except for the addition of Sind from its local Muslim rulers a few years
later, remained the Turkish empire in India through the thirteenth
century.

The speed and completeness of the Turkish victory against opponents
so brave and stubborn as the Rajput chiefs would seem to call for some
explanation. One reason was the conservatism of Indian military prac-
tice. Indian tactics against Muhammad of Ghor did not differ very
much from those used by Porus against Alexander a millennium and a
half earlier. The mace was pitted against the arrow, masses of undis-
ciplined infantry against well-mounted and controlled cavalry, adept at
wheeling maneuvers. More important, however, were the jealousies of
the Rajput clans. These jealousies survived down to recent years, and
were one of the factors which prevented the Indian princes from making
common cause on the eve of independence in the twentieth century.
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Thus against the Turks no united front was lasting and each prince could
be isolated and defeated. Jai Chand deserted Prithvi Raj at the second
battle of Thanesar, only to be separately overthrown later. When the
turn of the Deccan came a century later, similar jealousies paralyzed
united Hindu action.

Perhaps the decisive factor which determined not only the Hindu de-
feat but the failure to stage any comeback was the social and religious
tension which existed throughout the country. Socially, the Rajputs and
their counterparts in the south were an agrarian aristocracy, separated
from the middle classes and the peasants both by class and caste. To the
peasants the then rulers were oppressive landlords rather than popular
leaders. It might be supposed that Turkish destruction of temples and
monasteries would excite general horror as well as terror. But the
peasants found that Turkish horrors only occurred when their armies
were on the march and were not in fact much worse than the behavior of
other armies. Religious destruction occurred mainly iu the cities, and
again generally during campaigns. On the other hand they were saved
from the oppression of their own people, such as Brahmin pressure on
the Buddhists in firngal. The peasants therefore rcmained inert and
in some places even welromed the invader. The middle classes acquiesced
because they were empioyed to run the new administration. Local chiefs
were largely left in possession and were not going to risk all for a dis-
placed chief who had formerly oppressed them. In these circumstances
religious horror was confined to the temple Brahmins and Buddhist
monks, who were the chief sufferers. Clan jealousies and class resent-
ments thus combined to prevent either united Indian action or the
growth of a strong antiforeign sentiment.

The nature of the new empire which had united India for the first
time since the fall of the Guptas in the fifth century A.p. also deserves
some thought. The regime began as an army of occupation belonging to
a ruler as interested in central Asia as India. It developed into a Turkish
colonial empire recruited from émigrés fleeing from the Mongol flood
which engulfed Turkestan, Iran, and Iraq. It broke up when that streom
dried up through the revival of Turkish fortunes, and local leader-
ship faltered. In their ability to survive when cut off from their home base
these Turks resembled the Indo-Greeks. But they possessed the faculty
of united action as well as of daring leadership. Because of the paucity
of their numbers they resorted to terror tactics in dealing with Hindu
rajas; because of their lack of sophistication they gave a fanatical twist
to Islam and became idol breakers and temple destroyers. In essence
their rule was a military occupation on a religious and racial foundation.
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TURKS AND AFGHANS

It was severe because it was insecure. But the severity, as has been al-
ready explained, was limited generally to the Hindu leaders. Hindu co-
operation was accepted in all branches of the state. Hindu rajas and
landlords generally became tributaries instead of being displaced. Hindu
officers and clerks were employed in the secretariats. Hindu auxiliaries
accompanied the armics on their campaigns. It could be said that there
was less social displacement at the time of the Turkish conquest of north
India than in William I’s conquest of England.

Another featurc of the regime was the military slave system char-
acteristic of Turks elsewhere.! The first Turkish dynasty (1206-90) is
known as the Slave dynasty because it sprang from this class. By this
system children were taken from their homes and educated as military
slaves or scrvile soldiers. Many werc of great ability, with no other
allegiance but to the state and themselves. One could be a prime minisier
or commander in chicf and still a slave. In India a military slave stepped
on to the throne in 1206; hence thc name of the dyna.ty. The system
provided a body of servints devoted to the state; its political drawback
was its tendency to promote periodic palace revolutions.

A final feature of «i.c Turkish period in India was its artistic brilliance.
The sultans patronized the humanitics while often practicing inhumarity;
they used Hindu artists and craftsmen and weclcomed many refugees
from the land overrun by the Mongols to the northwest. In three cen-
turics north, central, and western India werc covered with nobly con-
ceived and brilliantly cxccuted buildings. A new Indo-Muslim style was
developed, both Indian and Muslim. In literaturc and learning India be-
came a province of the Persian cultural empire with her own poets like
Amir Khusrau and historians like Barani.

During the thirteenth and fourteenth centuries this severe yet remark-
able minority government performed certain functions of lasting im-
portance. On the destructive side it achieved the final obliteration ot
organized Buddhism. Indian Buddhism was already in deep decline; a
religious body which could be extinguished by the massacre of its monks
could not have had much vitality. This action was a hastening of the
inevitable. The Turks overthrew Brahmin rule in Bengal and Rajput
rule in north and central India. They turned Rajasthan into a desert
citadel of Rajput clan freedom, and so created the legend of the romantic
Rajput chief. More important was their breakup of the southern Indian
dynastics, which had jostled each other with little outside interference
for nearly a thousand years. They did not break up Hinduism itself,
but they hindered it by depriving it of state patronage and they tended
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to drive it into itself. The caste system became more rigid, female
seclusion more general.

But the most important function of these kings, which constitutes
their main claim to Indian gratitude, since no one else could have per-
formed it at the time, was that of warden of the marches. The era of
Turkish expansion came to an abrupt end with the incursions of the
Mongols under Genghis Khan in the early thirteenth century. These early
Mongols had not even a thin veneer of Islam to cover their barbarism.
They were dreaded as ferocious and repulsive destroyers. Genghis Khan
died in 1227, having overrun Persia and become the master of an empire
stretching from the Yellow Sea to the river Dnieper in South Russia. His
grandson Hulugu extinguished the caliphate in Baghdad in 1258. The
Turkish kings were thus isolated from their fellows and the rest of
Islam by a flood of hostile barbarism. They stood firm, keeping the
Mongols at bay until their dominion broke up. This vigil of more than a
century was of the greatest value to India.?

The Turkish empire or Delhi sultanate lasted fer just two centuries
(1192-1398). Its history is divided into three phases. The Slave Kings
(1206-90), whose greatest representatives werc Iltutmish and Balban,
established the empire, destroyed Buddhism, and kept out the Mongols.
The Khiljis (1296-1320) pre?sed the independent Rajputs back into
Rajasthan and carried Islam and the empire into the deep south in a
series of daring expeditions. Under their successors, the Tughlugs, a
breakup began and the divisive pattern which prevailed for the next two
centuries began to emerge. Early in the reign of Muhammad Tughluq
(1325-51) his rule was acknowledged even at Madura in the extreme
south. Muhammad was brilliant but eccentric and fcrocious; he was
described by the Moorish traveler Ibn Batuta, who lived at his court
for a time, as “of all men the fondest of making gifts and shedding
blood.” Most of his reign was spent trying to suppress revolts which his
unwisdom had provoked. By his death the Hindu south had recovered
its independence, the Deccan had broken away as a separate Muslim
kingdom, and there were other Muslim splinter states. His successor,
Firoz Shah (1351-88), restored stability to the north and let the rest go.
Posterity owes him a debt for his careful restoration of historic buildings,
including the Qutab Minar.

After the death of Firoz came the deluge of disintegration. Dynastic
disputes opened the way for the second of the great medieval Asian
destroyers, Timur.? Born in 1336, Timur was a Turk who profited by
the dissensions of the descendants of Genghis to build an empire of his
own. He reigned in Samarkand from 1369 to 1405, and built up an
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empire extending from the Mediterranean to the borders of China.
Baghdad, Damascus, and Moscow were among his conquests, the Mongol
Golden Horde and the Turks of Asia Minor among his victims. In 1398
he marched to Delhi, took and sacked it, and then marched back by a
different route. He left two broad bands of destruction in his wake and
general terror throughout the north. It was from this expedition that
his successors, misnamed Mughals,* derived their claim to Indian rule.
Babur, the first Mughal emperor, was a direct descendant of Timur.

The cffects of this raid help us to understand better what India
escaped as the result of the repulse of the Mongols. In the years follow-
ing the raid there is evidence of cconomic as well as political collapse.
The raid completed in the north the Balkanization of Muslim India
which Muhammad Tughluq had alrcady provoked in the south. During
the fifteenth century India presented a bewildering array of poliucal
disunity. The country was divided among local dynastics whose courts
often displayed much talent and taste as well as corruption and ferocity.
The struggle for power among the minority rulers was intense, palace
revolutions frequent, and violent deaths commonplace In the north
and center the en gy of Turkish and Afghan chiefs was enough to
maintain themselves ag:inst the Hindus but their sense of cohesion in-
sufficient to revive the Delhi empire. In Delhi itself two kings contended
for a time and the jingle was coined

From Delhi to Palam
Is the realm of Shah Alam.?

These dynastics are remembered today mainly by their striking build-
ings, which often exhibit a harmonious blending of Hindu and Islamic
features. The mosques of Ahmadabad, Jaunpur, and Deihi are examples
of these. In the north the Lodi Afghans eventually built up a power
which exercised a loose control from the Panjab to the borders of Bengal.
1t was the third king of this dynasty who faced Babur at Panipat in 1526.

The most interesting part of India at this time was the south. We
have noticed the revolt of the Muslim governor of the Deccan against
Muhammad Shah in 1347. This was part of a twin movement of re-
assertion of the south against the north. The Muslim chiefs revolted
against the control of Delhi, and Hindu chicfs rose against Muslim and
Turkish domination. The first movement produced the brilliant and way-
ward Bahmini kingdom,® whosec monuments still strew the Deccan and
which lasted from 1347 to 1482. It then broke up into five fragments, to
be gradually absorbed by the Mughals during the next two hundred years.
The second movement produced the Hindu empire of Vijayanagar which
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came to control the whole of India south of the Kistna and Tungabhadra
rivers, and flourished from about 1336 to 1565. During these years the
Bahmini kingdom and its successors formed an uneasy balance of power
with Vijayanagar. This was ended by the crushing Hindu defeat at
Talikota in 1565 and the destruction of the capital city of Vijayanagar
which followed. Thereafter, Muslim power again extended into the south
until the Mughal Aurangzeb’s writ stretched again for a time to Madura.

The Vijayanagar empire was founded by two brothers from Telingana
(the modern state of Andhra) who had already resisted the Muslims in
the service of the Raja of Warangal, been carried to Delhi, become con-
verts in Muhammad Shah’s service, revolted, and reverted to Hinduism.
The new fortress capital on the south side of the Tungabhadra River soon
became the nucleus of 4 powerful state which stretched from sea to sea
across the peninsula, and eventually controlled the whole of the south
except Calicut. Vijayanagar differed from earlier kingdoms of the south
in that the ruling dynasty did not emerge from a local hinterland and then
spread its authority over more distant regions. From the first the rulers
were alien. They were Telugu speakers from the Andhra country and they
established their realm in the Kanara country. They early lost their foot-
hold in northern Andhra (at Warangal) ; their main expansion lay south-
ward over the rest of the Kanara Country (modern Mysore state) and
southeastward over the Tamil country. Vijayanagar was an ideological
state in the sense that it represented a revival of Hinduisin against Islam.
But it cannot be called a national state, for its government was a domina-
tion of a Telugu oligarchy over Kanaras, Tamils, and Malayalis.

The government seems to have had a central bureaucracy hcaded by
the raya or king. This maintained thc usual mercenary army including
Muslim levies of mounted archers. Good horses were scarce in south
India, and the Portuguese in the early sixteenth century found the import
of horses through Goa a lucrative source of profit. This army not only
resisted the Muslim powers but maintained the royal authority over the
many local chiefs who were left undisturbed. The task was helped by the
military colonies with fortresses at strategic points in the peninsula, rather
in the Roman fashion. Chandragiri near Madras was one of these. It was
the last refuge of the Vijayanagar kings, one of the last of whom in 1645
confirmed the grant of the site of Madras to the East India Company. As
long as the center remained strong, a firm control could thus be exercised
over the whole empire. In these circumstances for some two centuries the
surplus wealth of the ever prosperous south, with its cottons, silks, spices,
and perennial re-export trade, was canalized to Vijayanagar. This process
made it one of the greatest cities of the world at the time; both European
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and Muslim visitors described its magnificence and luxury with awe.
The system of control by an alien centralized oligarchy also explains why
the sudden paralysis of that center proved irreparable. There was no
reserve of national spirit, so that the subordinatc chicfs flew apart to local
independence.

Vijayanagar was a wonder city of the time. It was said to be as large as
Rome, to have over half a million inhabitants, to cxtend over scven milcs
from the northern to the southern gate, and to have seven concentric city
walls. Yet it was not a typically Hindu city. Vishnu and Shiva were wor-
shiped and the Brahmins held a privileged position. Suttee, the burning of
Hindu widows, was practiced on a large scale, and temple prostitution
was widespread. But meat of all kinds except beef was consumed by
princes and common people alike; animal sacrifices were carried out on
a large scale in the manner of the Andhra country. It would scem that
while orthodox Hinduism, both in its virtues and vices, was obseived to
an extent, in much of their daily lives, the people followed the local
custom of the Andhras. Vijayanagar was a glittering city of pomp and
power; politically it was the scat of an able but alicn oligarchy and
culturally the center of a hybrid Hinduism. Its functicn was to keep
militant Muslims away from the decp south until they had lost most of
their aggressive spirit and intolerance.
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THE MUGHAL EMPIRE






CHAPTER X

Babur and the Mughals

With our arrival at the Mughal period we enter a more spacious field and
breathe a fresher air. Instead of the general obscurity lit by occasional
shafts of light, such as the Asokan inscriptions or Fa-Hiens travels, an
obscurity only partly dissipated by the chroniclers of the Muslim cen-
turies, India is bathed in a flood of light from a variety of sources. Instead
of the occasional personality like Muhammad bin Tughluq which the
carlicr chroniclers revealed, we have a whole gallery of portraits of both
men and women. Instead of the fissiparious tendencies of the preceding
centurics, with their monotonous wars and often sickening tales of mur-
ders, massacre, and perfidy, we have a stable centripetal force stcadily
extending its influences throughout the subcontinent. Rulers become
affablc as well as capable; altogether the vagrant political and cultural
winds of Hindustan blow with a more genial air.

The Mughal period in Indian history has certain distinguishing marks
which had not been present in the same degree and in combination since
the age of Harsha ncarly a thousand ycars before. The first mark was its
personalities. By coincidence or the working of some yet unfathomed
historic law the sixteenth century was an age of greatness and creative
endeavor ncarly everywhere. Europe had its Renaissance and Reforma-
tion, its age of discovery, and its literary glorics. France with its Francis I
and Calvin, Germany with its Luther, Italy with its galaxy of artists and
divines, Spain with its empire builders and Ignatius Loyola, England with
its Quecn Elizabeth and Shakespeare make an impressive array. In
Russia there was the impressive if grim figure of Ivan the Terrible. In the
Ncar East the Turkish Ottoman dynasty with Selim and Suleiman the
Magnificent was in its heyday. Persia under Shah Abbas was renewing
its political and artistic glories, while in the Far East the Chings in re-
placing the Mings were renewing the strength of China, and Japan had
launched on a century of brilliance. In this galaxy the Indian constclla-
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tion shone brightly, with Babur, Sher Shah, and Akbar in the political
field, Abu’l Fazl in the world of scholarship and literature, the pocts
Faizi and Tulsi Das, and the artistic crcators of Fatehpur-Sikri and the
Mughal school of painting. In the seventcenth century the personalities
become, if anything, more complex and diverse, so that the character of
an Indian emperor and the vicissitudes of a succession struggle became
part of the literary legend of western Europe.

The next note of the period was integration. Islam came into India as
a divisive and destructive influence; under the Mughals its influcnce was
toward unification. During this period we obscrve a tendency for the state
to rise above religious animositics, for co-operation to take the place of
rivalry, for harmony to replace bitterness and hate. There was more give
and takc between the communitics, a greater tendency to work together
for the common good than for centurics before and in large measure
since. Along with this tendency to integration went a talent for organiza-
tion, a regularization of life in all its departments. The Mughals found, as
Babur forcefully explained, very litile of either intcgration or organiza-
tion. But they left a form and a name and a precedent for everything, as
the British discovercd when they began to examine the territorics they
had taken over. The state becamiq.,more than a name in a distant city,
occasionally descending in wrath on the countryside in military form, in-
different to suffering so long as the revenue was paid, and pitiless when
it was not. Socicty at any rate in the north was covered with a sheath of
form and regulation. The average man was more sccure than before, and
also felt that he lived in a socicty, framed to somc cxtent at least by
regulation and order. The statc was no longer just a money-collecting,
vengeance-dealing institution, but to a degrce the support and canopy of
daily life.

Finally, the Mughal period marked a gencral advance in rcfinement
and elegance of life. Politics remained ruthless, it is true, at times of
struggles for supreme power. But in the intervals, which werc often pro-
longed, therc was a noticeable mellowing of political rancor. Blinding and
execution were largely replaced by exile or relegation to a distant
province, Princes were proud to be cultured as well as awesome. The
Mughal court became a center of Persian culture, whose rays were spread
by its agents and its reputation throughout India from the fastnesses of
Rajasthan to the temple courts of Madura. Persian clegance and Turkish
vigor combined to infusc refinement and some degree of humanism into
governmental authority and the aristocratic classes generally.

At the beginning of the sixteenth century, however, all this was yet in
the future. India presented to the observer of that time a fragmented and
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unpromising appearance. The political confusion of a century past showed

no signs of disappcaring. In the north the Lodi regime at Delhi and Agra

maintained a loose hold over the plains from the Indus to Behar. It was

a confederacy of Afghan chiefs rather than an organized empire, held

together by the personal qualities of Sikandar Lodi in succession to his

father Bahlul. In Rajasthan the Rajput chicfs continued their long career

of war, personal bravery, and political division. Mewar under Rana

Sanga, it is truc, was attaining considerable eminence, but its empire

was of the samc loose character as that of the Afghans. In both these

cascs the reputed pillars of empire turned out to be ropes of sand. In

Bengal the Muslim kingdom which had scparated from Delhi at the end

of the thirtcenth century continued. Animositics had cooled along with

fighting vigor and the court presented an aspect of considerable syncre-

tism. Perhaps encouraged by this and the comparative sccurity of the

country, a Vaishnavite revival headed by Chaitanya was appearing in the

country.

In central India all was conflict and confusion. Malwa was thrcatened
by the Rajputs and Gujarat. Gujarat itself was prosperous under the
famous Mahmud Begarha. whose beard descended to his waist and whose
mustachios were tied behind his head, whose immunity to poison had
become a legend thus descrioed by the poet:

The King of Cambay’s daily food
Is asp and basilisk and toad.

Under firm government for ncarly a century, Gujarat was at this time
somcthing of a model state. Further south in the Deccan, however, the
picture was very diflerent. With the murder of Mahmud Gawan in 1481
the virtue departed from the brilliant Bahmini kingdom. Betwcen 1482
and 1518 the realm was split into five successor states of Bidar, Gol-
conda, Bijapur, Ahmadnagar, and Berar, each as ready to fight the
other as the Hindu power to the south. The wealth accumulated during a
century and a half of unified rule was being dissipated in internecine
strifc. Sandwiched in betwcen thc Bahmini kingdoms and Gujarat lay
the little hill state of Khandesh, a relic of the revolts against Muhammad
Tughluq and hitherto too remote and defensible to become the prey of
one of the other competing Muslim kingdoms.

South of the Kistna lay the empire of Vijayanagar, the Hindu reply to
the Muslim Turkish incursions in the south. Just beyond the Tunga-
bhadra lay the great fortress capital of Vijayanagar itself, its splendor and
wealth certificd by both Muslim and Europcan visitors. Vijayanagar pre-
sented a brilliant spectacle, but its strength was brittle. Along thc Malabar
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Coast lay a number of principalities sheltered from the interior by the
belt of mountain and forest of the Western Ghats, and nourished by the
spice trade, with its local production of pepper and re-cxport trade with
the East Indies and the Islamic world. The ancient principality of Calicut
was the principal of these, with Cochin as a second. Here a new influence
had just appeared in the shape of the Portuguese, who came, in their own
words, to seek Christians and spices. They also came to harry Muslims
wherever they could find them, which led them into alliance with Hindu
Cochin against the Muslim patron Calicut. Before long the Portuguesc
were to establish themselves at Goa and to control not only the spice
trade from the East Indies but the whole commerce of the Arabian Sea.
By the time that Babur appeared in India they held, in addition to Goa,
Diu on the Kathiawar coast, Ormuz at the entrance of the Persian Gulf,
and Socotra off the mouth of the Red Sca.

India was turbulent, restless, and divided. The political units werc for
the most part mere aggregations of power, held together by the ability of
some individual or family and apt to change with the rapidity of the
kaleidoscope. The position in fact was not unlike that which cxisted
between 700 and 1000 A.p. when a contentious aristocracy struggled for
power, never rising to the achievement of an integrated empire, or sinking
from political confusion into actdal barbarism. In this case the further
complication of rival religions was added, but it seemed that they too had
achieved an uneasy kind of balance, a sort of unity in conflict. Through
all the political ferment the arts flourished wherever patrons were rich
enough to support them. Trade flourished wherever there were centers
of wealth, for it was in the intercst even of rival rulers to protect a traffic
from which they could get a handsome return and to foster foreign con-
nections through which they could receive both welcome recruits and
needed supplies for their campaigns. But if trade was brisk, it is equally
clear that the countrysidc as a whole was miscrable. It was over the
country that the armies moved, destroying cultivation and uprooting
villages; it was the peasants who had to supply food and labor for the
forces, and the sinews of lordly politics in the form of revenue payments.
The testimony on this score is as definite as that of the prosperity of the
great cities. The misery of the pcople must be set in the balance against
the magnificence of the towns.

India may thus be said to have been ready for some new development,
though, as past precedent had shown, this did not mean that it would
necessarily happen. It depended upon developments outside, and it is to
these that we must now turn. India was as yet little concerned with what
went on in China or Japan, or much with what happened in the East
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Indies. Here Indian cultural influence still persisted, but it had long since
lost any dynamic forcc. Instead, the East Indies had for some time been
coming under the spell of Islam, through Arab traders and divines. Chief
after chief adopted Islam in preference to the current corrupt Buddhism
and Saivism, or else, as in Thailand and Cambodia, a revived Hinayana
cult from Ceylon had purified religion but reduced Indian influence.
Politically the sca empire of Mahapajit had dissolved, and the region had
no sea power to match that of the Portuguese.

It was in the northwest that events were taking place that, as so often
in the past, were to change the face of India. All through the fifteenth
century the backwash, as it were, of the great tidal wave of Timur and his
Turks had surged to and fro across Iran, Turkestan, and the steppes.
Timur himseclf, after his Delhi raid, had crushed the rising Ottoman Turks
in Asia Minor in 1402 and had died while on the march to China in 1405.
Thereafter, his realm had rapidly dissolved in contests between his de-
scendants. A number of Timurid dynasties divided Persia and Turkestan
while the Ottoman Turks farther west recovered and went on to take
Constantinople. The reintegration and expansion of the Ottomans was a
signal for similar moves 2lsewhere. At the turn of the century the Safavid
dynasty emerged in Persia which reunified the country under Shah Ismail
(1501-24) and began to renew its ancient glories. In particular he ele-
vated the characteristically Persian form of Islam. the Shia cult, as the
state religion. In Turkestan the struggles of the Timurid chiefs for the
possession of Samarkand were overshadowed at the turn of the century
by the rise of the Uzbeg tribe in the region between the Ural Mountains
and the Aral Sca. This mixed and warlike tribe found a leader of genius
in Shaibani Khan, a descendant of Genghis himself.

It was while these contests were still undecided and indeed it looked as
though an Uzbeg empire might be in the making that Babur was born in
1483 in Farghana, a little principality to the north of the Hindu Kush
Mountains. His fathcr was Umar Sheikh Mirza, fourth in descent from
Timur in the direct line. His rule was troubled and in 1494 he died,
leaving his precarious throne to his eleven-year-old son. Babur was
fortunate in having faithful followers. For over ten years, as boy and
young man, through immense hardships and hazards, he strove to recover
the ancestral seat of Samarkand, only to be baffled at every turn by the
terrible Shaibani Khan. In 1504 he secured Kabul to the south of the
Hindu Kush range and from 1505 he scttled down in a kingdom astride
the range comprising the territorics of Kabul, Kandahar, and Badakshan.
In 1510 Shaibani Khan was defeated and killed by Shah Ismail of Persia.
Encouraged by this, Babur obtained Persian aid to march once more on
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Samarkand. But the Persian religion was so unpopular in Turkestan that
Babur found his position as a Persian nominee untenable. In 1513 he
abandoned his Central Asian ambitions and turned his face south and
eastward. It is from this time that his interest in India dates, the area
having been hitherto in his eyes an uninviting region of heat and dust.
Had the Uzbegs been less formidable, or Shi-ism less repellent to Turkish
taste, Babur’s name might well have been but one of a long list of ad-
venturers in Turkestan and Indian history might have taken a different
course.

The establishment of Babur in Kabul and his abandonment of his
Central Asian ambitions provided two of the conditions nceded for a re-
unification of northern India—a man capable of the work, and his interest
in the possible task. Babur paid his first visit to India, in the form of a
reconnaissance raid, in 1517. Events in India now added a third—in-
stability and unrest in the Lodi kingdom. Sikandar Lodi, who usually
resided at Agra and gave his name to the suburb where Akbar was later
buried, died in 1518. He had reigned in much the same loosc style as
his father, rather as the president of a confederation of Afghan nobles
than a despotic monarch. His son Ibrahim had other views. He desired to
increase the royal authority, which meant curbing the power of the
nobles. While strong cnough to rctain his throne, he was not forceful
enough to achieve his object without friction, and the result was a ground
swell of discontent.

In this state of affairs Daulat Khan Lodi, governor of the Panjab, pro-
vided a fourth condition for a reintegration, an invitation to the eligible
outsider. He invited Babur to India, no doubt hoping to profit himsclf in
the process. Babur, who had raided India a second time in 1519, com-
menced a regular invasion of the Panjab on Daulat Khan’s invitation in
1524. He was recalled, however, by an Uzbeg threat in the north, and it
was not until the cold weather of 1525 that he sct out on his fateful
journey. The Panjab was secured, first, with Daulat Khan's connivance
and then against his will.! In the spring of 1526 Babur moved on toward
Delhi and met Ibrahim Lodi in the ficld of Panipat, fifty miles to the
north, on April 21. Ibrahim’s host numbered some hundred thousand
men with one hundred elephants, while Babur had only some twelve
thousand. But Ibrahim’s host, if large, was disorderly, made up of con-
tingents of chiefs who were in many cases halfhearted or disloyal. Many
were there to see what would happen rather than to fight seriously.
Babur’s army, on the other hand, was a closely knit force of chiefs loyal
to their leader and knit together by a common enterprise. Babur had, in
addition, two other advantages. He possessed a train of artillery directed
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by Turkish officers from Constantinople, and horscmen trained in the
Turkish tactics of wheeling and flank charges. With his front protected
by breastworks and artillery, Babur used his cavalry at the critical mo-
ment with deadly cffect. The result was a resounding victory; 1brahim was
killed in the rout. Afghan disunity prevented any possibility of a rally.
Babur was able to occupy Dclhi and Agra (where he immediately laid
out a garden) without a blow.

But Babur was only at the beginning of his troubles. He had first to
deal with the homesickness of his Turkish licutenants, the Mughal begs
who pined, in the heat and dust of Agra, for the cool airs and sparkling
strecams of the north. Babur himself felt acutely the discomforts and
limitations of the north India of his day in the hot scason, which he thus
describes in his Memoirs: *

Hindustan is a country that has few pleasures to recommend it. The people
arc not handsome. They have no idea of the charms of friendly society, of
frankly mixing together, or of familiar intercourse. They have no genius, no
comprchension of mind. no politeness of manner, no kindness or fellow-
feeling. no ingenuity or mechanical invention in planning or executing their
handicraft works, no skili or knowledge in design or architecture; they have
no horses, no good flesh, no grapes or musk-melons, no good fruits, no ice
or cold water, no good food or bread in their bazars, no baths or colleges,
no candles, no torches, not a candlestick.

Only a leader of cxceptional powers could have retained such followers
through the strain of north Indian hot weather. With the advent of cooler
weather, however, Babur's anxicties did not diminish. While the Afghan
chicfs to the cast remained disunited and inert, Rana Sanga of Mewar
prepared to dispute the empire of the plains with Babur. Rana Sanga
himself enjoyed the supremacy of Rajasthan and great prestige through-
out northern India. He hoped that Babur, like Timur before him, would
retire to the hills with his gains, leaving him as the residuary legatee of
empirc. But he forgot that Timur was already the head of a great empire
to which north India would only have been a small addition, and that
while Delhi was rich in Timur's day it was poor in his own. Babur, on the
other hand, had only a mountain kingdom to fall back upon. Hindustan
was potentially rich, but owing to its divisions and commotions, immedi-
atcly poor. Babur’s gains were prospective, not immediate, and retreat
would mean disaster, not the mere transfer of activity elsewhere. When
the Rana rcalized that Babur intended to stay and had persuaded his
begs to do likewise, he prepared for war. He received contingents from
onc hundred and twenty chiefs with cighty thousand horsemen and five
hundred elephants and marched upon Agra. This army was more united
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than Ibrahim’s and much stronger in cavalry, and it should have made
short work of Babur’s central Asian remnant and local levies. But it suf-
fered from the usual defects of feudal levies with their jealousies and di-
vided loyaltics and also from the chronic Rajput reluctance to modify
their traditional ideas of the mass charge and single combat. They had no
artillery, though their numbers should have amply compensated for this
defect. The small Mughal army was daunted by the Rajput reputation in
a way it had not been by the Afghan host of Ibrahim; Babur made what
may be described as a “backs-to-the-wall speech” and followed this up
by publicly renouncing (not for the first time) his drinking of wine and
by breaking up his drinking vessels. He then advanced to the attack on
March 16, 1527, repeated the tactics of Panipat, and achieved another
spectacular victory. Rana Sanga escaped and survived until 1529, but his
power was broken. The Rajputs remained formidable in their own ter-
ritory but their offensive power was crippled and their hopes of empire
shattered.

Babur was now fairly established in India. But he still had to deal with
the Afghan chiefs who had been trying to rally in Bengal and Behar. In
1529 he met and defeated them ncar Patna. Babur was now only forty-
six years of age and seemed to haye a long rcign as empcror of Hindustan
before him. But his early hardships and later exertions had worn him out
and he died in December 1530. It is related that his eldest and favorite
son was critically ill earlier in the year; Babur decided to follow the
custom of offering the dearest thing in the world in exchange for his son’s
life. This was his own, and walking three times round his son’s bed, he
offered it up. Thereafter, Homayun began to mend and Babur’s strength
to leave him. We only have the chronicler’s word for the story, but it is
onc which is eminently in character.

Babur must be rated as the founder of the Mughal empire in the scnsc
that he gained control of most of Hindustan and defeatcd the two chief
competitors for dominion, the Afghans and the Rajputs. But he was not
the creator of the characteristic features of the empire. He was tolcrant
by habit and temperament, but he had no “Hindu policy.” He admin-
istered firmly in the short space given him, but he had no spccial ad-
ministrative policy. Land was parceled out to those begs who got control
of it; his regime, so far as it went, was the semifeudalism of thc Afghans
and Rajputs, with a more loyal and united band of followers. He firmly
controlled the begs but he had no imperial administrative service. All
these things were to come later.

Babur is nevertheless onc of the great figures of Indian history. His
conquest and retention of India was in itself a triumph of personality. His
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resources were small, his enemies formidable, and his followers far from
enthusiastic about settling down in the discomforts of contemporary
India. His personality was not only vivid but many-sided; he was far more
than an attractive soldier of fortune. His buoyant bearing of hardship and
ill fortune, his geniality, his wit, his robust sense of humor endeared him
to his followers and won over his opponents. To this he added the good
manners and taste of Persia, an appreciation of art which was delicate
and sincere, and a love of nature which was almost unique in his age. His
first act on rcaching Agra was to lay out a garden (still existing as the
Ram Bagh). His artistic nature expressed itself in poetry, in which he
ranks high among Turki pocts, and in prose, of which his autobiography
must rank as a masterpiece in any language. Literary ability united with
sincerity to produce a sclf-portrait as attractive as it rings true, and a
narrative as stirring as the events it describes. Babur's standard of hono:
was high and his chivalry extraordinary considering the naturc of the
men and scenes amid which he spent more than half his Ife. Even his
faults were attractive, as readers will learn when they come upon his
descriptions of his drinking parties and his periodical good resolutions to
give up this un-Islamic practice. It was Babur’s personality which made
him the ruler of Hindustan :.nd his personality which generated a fund of
loyalty sufficient to sustain his wayward son through his vicissitudes of
fortune and finally to scat his grandson firmly on the Indian throne.
Babur’s is a humanc and gracious as well as an adventurous figure; it
sheds a ray of welcome light upon the scenes of violence and perfidy,
which make up so much of early sixteenth-century politics in this part of
the world.

Babur’s cldest son Homayun was twenty-threc when he came to the
throne. His age saved him from a war of succession because his brothers
were too distant or too young to have large followings. Homayun had
many attractive qualitics. He was brave and a good general; he could
inspire his followers and undergo great exertion. He was versed in the
arts and may be described as a cultivated gentleman in the Persian style.
His manners were polished, his bearing dignified; he was good-humored,
openhanded, and affectionate. But with these qualities went certain traits
which very ncarly ruined all. His love of pleasure periodically got the
better of his natural cnergy and good sense. When it extended to opium
addiction it deprived him of the power of decision at critical moments. In
addition his trusting and affectionate nature made it difficult for him to
distinguish between friends and secret encmies and in particular to ap-
preciate the ambitions and jealousies of his brothers. Homayun was one
of those men who arc born for trouble because one set of qualities wins
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them followers while another presents gifts to their encmies. Homayun
was in essence a rather attractive dilettante who found himself playing the
part of an empire builder in complicated and hazardous times.
Homayun had still to complete the conquest of Hindustan. There was
Mahmud Lodi on the borders of Bengal. There were the Rajputs, sullen
from their late defeat but biding their time for a favorable opportunity,
and there was the brilliant Bahadur Shah of Gujarat, who saw in Rana
Sanga’s discomfiture an opportunity to secure control of Malwa. Within
his own circle was his brother Kamran, who was to prove consistently
faithless, and the younger brothers who though less malignant were al-
ways incalculable in their attitude. Kamran, who was at Kabul at the time
of Babur’s death, soon after acquired the Panjab, thus halving Homa-
yun’s resources. In 1535 Homayun, in a fit of energy worthy of his
father, defeated Bahadur Shah in Gujarat and dazzled a warlike genera-
tion by his personal valor. Thereafter, he “took his pleasure™ at Agra
until events in the east compelled his attention. Here an Afghan chief,
Sher Khan Sur, from modest beginnings had been steadily rising into
prominence. Born in 1486, as a young man he ruled a district for eight
years as his father’s deputy. Dismissed in a fit of parcntal jealousy, he
entered the service of Sultan Muhammad of Behar. In 1526 Sher Khan
joined Babur and was made deputy of Behar for the young Sultan Jalal
Khan. In 1533 the young Jalal was defeated by Sher Khan. This was the
time for Homayun to act, but he waited until Sher Khan overran Bengal
in 1537 and besieged Gaur with its accumulated treasures. From this
point the contest assumed classic proportions; Homayun, brilliant, well
meaning, and ill advised, stumbled from error to crror, while Sher Khan,
faultless in his strategy and diplomacy, made deft use of cvery blunder
by his opponent. While Sher Khan was taking Gaur with its treasure,
Homayun allowed himself to be delayed before Chunar. He then cap-
tured Gaur in his turn and took his ease there, while Sher Khan gathered
strength on his flank at Rohtas and then cut his long linc of communica-
tions. In 1539 Homayun was surprised and routed and fled to Agra. Sher
Khan now openly claimed the empire of Hindustan as Sher Shah. The
next year Homayun raised a fresh army but was still morc decisively de-
feated at Bilgram, opposite Kanauj on the Ganges. In this moment of
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