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WITH SRI SANKARA’S COMMENTARY. 8

those who are fully competent to acquire knowledge
have been stated. The whole subject matter of know-
ledge has also been stated to be the highest Brahman,
the internal d#man of all. The fruit of this knowledge
has also been stated to be the thorough release from
the bondage of samsdra consisting in the attainment of
the Brahman. The connection has also been stated by
the enunciation of this result. Therefore these chapters,
by making as clear as theapple in the hand, the know-
ledge (persons competent to acquire which, the subject
matter of which, the results achieved by which, and the
connection with which have been explained) also indi-
cate the persons eutitled to study them, their subject
matter, their results and their connection. We shall,
therefore, proceed to comment upon them to the bes
of our understanding. Here the anecdote is for the
purpose of eulogising knowledge.

it @gRRla: | S 3% ¥ SrewEa: ié%qéqi |
qeT § ARPQLATH A A 0 9 0

From desire, as story tells, the son of Vdjasrava
made a gift of all his wealth ; he had a son, so the
story goes, by name Nachikétas. (1)

Com.—Ushan, desiring for the fruits of the sacrifice.
Ha and vai are two particles which have the force of
recalling to mind what had passed. Vdjasravasah :
vdja means food, srava means fame ; the compound,
therefore, means one who had attained fame by the
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giving of food ; or, the compound may be a proper
name. The son of Vdjasrava is Vdjasravasah.
Véjasravasah, it is said, performed the Visvajit sacri-
fice (in which all is given away) desirous of its fruits.
During the sacrifice he gave away all his wealth. The
performer of the sacrifice had a son named Nachikétas.

TR FARLET gRrg Aaarag
srErssfaas disasaa u 2 0

Him, though young, zeal possessed when rewards
were being distributed ; he thought. 2)

Com.—Him, i.c., Nachikétas, though in the prime of
life, i.e., young and not possessed of the power
of procreating zeal, i.c., faith in the existence of
a future state, entered, induced by the desire of good
to his father. At what time is explained ; when cows
were brought to be distributed among the Ritviks and
the sadasyas for their rewards; possessed of zeal,
Nachikétas thus thought.

St s gradter Faffg:
AT AH A APIEAH ASGra ar TN 3 1
(These cows) have drunk water for the last time,
eaten grass for the last time, have yielded all their

milk and are devoid of vigour. Joyless verily are
those worlds ; them he attains who gives these.  (3)

Comn.—How he thought is explained ; the epithet
Piiédakdl and those which follow describe the cows to
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be given as rewards Pitodakah by Wthh all water
beeHZEEEH” Dugdhadohah from Wthh a.ll rmlk has
been mnlched Nirindridh, not cappable of breedmg
The meamng is—cows old and useless ; giving such
cows to the Ritwiks for their rewards, the person per-
forming the sacrifice attains those worlds which are
joyless, i.c., devoid of happiness.
| fla et aq Fed qt greaEti
fptd gaftd augtare gad @ ggEty u s
He said unto his sire, ¢father, to whom wilt thou
give me’; he said this again and for the third time.
To him, he said ‘unto Death do I give thee.’ (4)
Com.—Thinking that, as being the duty of a good
son, he should ward off the undersirable consequences,
which might befall his father on account of theimper-
fection in the sacrifice, by even giving himself away
and thus perfect the sacrifice, he approached his father
and said to him, “father, to whom, i.c., to which of the
Ritviks will you give me as Dakshind, i.c., reward?
though unheeded by his father thus addressed, he
repeated the question a second time and a third time
«to whom will you give me,’ ¢to whom will you give
me? The father incensed at the thought that that was
not like a boy said to the son ¢ to Death do I give thee.’

qEATARY TR qPARET R |
f& « Ryerex wdst g=AaTg SR 0 X0
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(Nachikétas thought) of many I go the first; of
many | go midmost ; what is there for Death to do
which he can now do by me ? (5)

Com.—Thus addressed, the son alone in himself,
anxiously reflected ; how will be explained ; among
many, .., of disciples or sons, I go the first, ie.,
in the matter of doing service as a disciple ; of many
a middling disciple, I behave like a middling disciple
and never as the worst ; still, my father has said that
he will give me unto Death, though his son is of such
good qualities. What is there to be done for Death
which can now be done by me thus given ? It is plain
that my father has spoken under the influence of
anger without any end in view ; still my father’s
words should not be falsified. Thus thinking, and
after anxious reflection, he told his father who was
full of grief ¢ what have I said.’

HIILT AT I ARAILT qII9R |
FEAT A T GEHAIEES A 0 &

Call to mind how our ancestors behaved and mark
also how others now behave ; like corn, decays the
mortal and like corn is born again. (6)

Com.—Remember and reflect how your deceased
ancestor’s father, grandfather and the rest conducted
themselves ; seeing them, it behoves you to travel in
their path ; see also how others, good men, now be-
have. There never was or is any falsehood in them ;
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falsifying one’s word is the manner of bad men and
none who has broken his word can ever become un-
decaying and immortal. What is there gained by
breaking one’s word, seeing that man decays and
dies like corn and is again born like corn in this
transitory world of the F#vas ? The meaning is ¢ pro-
tect your truth and send me to Death.’

Jarra: sl et gee |
TR <O €T FaEadrEEE U o U

Like fire, a Brdhman guest enters houses ; men
give this to quiet him. Vaivasvata ! fetch water. (7)

Com.~Thus addressed, the father sent him to
Death to keep his word and he having gone to the
mansion of Death fasted for three nights, Death be-
ing away ; when Death had gone and returned, his
ministers or wife said to inform him, ‘a Brdhman
guest, verily like fire itself, enters houses burning
them ; and good men to allay his burning heat as
that of fire, propitiate him by giving water to clean
his feet, seat to sit upon, etc. Therefore, Oh Vawas-
vata | fetch water to be given to Nachikétas; also
because evil consequences are declared in default.

TS ag < GIat YerqH gATY, WA qA |
| QAR GETETRIR IR TRAAREr AW ® usn
Hope and expectation, company with good men,
true and pleasant discourse, sacrifices, acts of pious
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liberality, children and cattle, all these are destroyed
in the case of the ignorant man, in whose house a
Brdhman guest fasting stays. (8)

Com.—Hope, i.c., wish for something not definitely
known blrt—ittalllable _Expectation, i.., looking out
for somethmg _definitely known and attainable.
Company with good men, i.c., the frait res resultmg from
association with good men. Sweet discourse, i.c., the
fruit of true and pleasant speech. Ishtam, i.c., the
fruit of a sacrifice. Piartam, i.c., the fruit resulting
from charities such as the laying out of a garden, etc.
Putrapasin, i.c., children and cattle. All this is
destroyed of the men with little intelligence in whose
house, a Brdhman, fasting stays. The meaning is
that a guest is, therefore, under no circumstances to
be neglected.

e TfidgardiR Asvgmatetae: |
TARASH FFFAR A TS AragEgaiesa 1 &0

As you have lived here. Oh Brdhman, a venerable
guest in my house for three nights fasting, be my
prostration to you, Oh Brdhman, may good befall me.
Therefore, ask three boons in return. 9)

Com.—Thus addressed, Death having approached
Nachikétas worshipfully, said ¢as you have been
living in my house fasting for three nights, a Brdh-
man guest worthy of reverence, therefore be niy
prostration to you. Oh Brdhman, therefore be good
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unto me and let me be freed from the sin of your
having Tived here fasting; although all good may
befall me by your mere grace, still in order that I
may propitiate you better, ask of me any three objects
you wish for, one for every night you fasted.

TFATGET: GATT T Eaagiian afvmgal |
e AIIeTdia @aqTqt 997 9€ W 3ol

(Nachikétas said) That Gautama may be freed from
anxiety, be calm in mind, not wrath against me, that
he may recognise and welcome me let go by you—is,
Oh Death, the first of the three boons I ask. (10)

Com.—But Nachikétas replies ‘if willing to grant
boons, that my father be freed from anxiety, ie.,
about me as to what his son would be doing after
reaching Death, be calm in mind and not wrath
against me ; and again my father remember and
believe me as the very son sent by him to you and
sent home back by yem and welcome me recognizing,
Oh Death—is the first of the three boons I ask, the
end of which is to gladden my father.”

YT GEEATRIAAT Sdta M s |
gq «Et: giar fiawgeat EREmrgge-
FEA N 13 10

(Death replies) Audddlaki, the son of Aruna will
recognise you, as before, with my permission, will
sleep during nights in peace and when he sees you
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returned from the jaws of Death, will lose his
wrath, (11)

Com.—Death replied ‘just as your father's heart
was affectionate towards you before, so your father
Audddlaki, the son of Aruna (or the Dvyamushydyana,
son of both Udddlaka and Aruna), will be affectionate
towards you and confide in you with my permission ;
he will sleep the rest of the nights in peace of mind
and will lose his wrath when he sees you released
from the jaws of Death.

i @ T wa Reuia 7 am o 7 o AR !
TN FeAtTAEATRTY |MEFTR 7 @AABUIRA

(Nachikétas says) In heaven there is no fear. You
are not there; nor there do they in old age fear.
Having crossed both hunger and thirst, one in heaven
rejoices being above grief. (12)

Com.-—Nachikétas said ¢ In heaven there is no fear
at all caused by disease, etc. Nor do you rule there
of might.” Therefore, none there, fears you, as men
in this world do in old age ; again, having subdued
both hunger and thirst, one in heaven being free from
all afflictions of the mind rejoices.

q =ty «EEnafy gu R @ eI 7w
TR HFTA WA CAGEAAT A @ U 93 0

Oh Death ! thou knowest the fire which leads to
heaven ; explain to me who am zealous that (the fire)
by which those, whose world is heaven, attain
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immortality. I pray for this by my second
boon. (13)

Com.—The fire, which helps one to attain the
heaven possessed of such attributes, thou, Oh Death !
knowest ; and as thou knowest, teach me who am
zealous by which_fire sacrificing, men attain heaven
and immortality or become Dévas. This knowledge
of the fire, 1 crave by my second boon.

¥ ¥ wefifey ag & forairg eedwflr afeda: o)

mﬂa‘mﬁmﬁnﬁmﬁ&aﬁa QALY RER

(Death says) I will tell thee well attend to me, Oh
Nachikétas, 1 know the fire leading to heaven ; know
the fire which leads to heaven and also the support of
the universe and which is seated in the cavity. (14)

Com.—This is Death’s declaration. I will tell thee
what has been solicited by thee ; attend to what I say
with concentrated mind. I know the fire, Oh Nachi--
kétas, which helps one to heaven ; ‘I will tell thee
and attend ’ are expressions used to concentrate the
disciple’s intellect ; now he praises the fire, know this
fire as leading to heaven and as the stay of the
universe in its form of »irdt and as located in the
intelligence of knowing men.

FFRART TIT TER AT TEHT qratat 9T av |
T T THTTTTARAATET T TIATE T2 U940

Death told him the fire, the source of the worlds

what altars (to be raised), how many and how, and
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Nachikétas repeated it all as explained. Then Death,
being delighted, said to him again. (15)
Com.—This, the Sruti itself says. Death explained
o Nachikétas, the fire, which was the source of the
worlds, being the first embodied existence, the same
that was asked for by Nachikétas ; again he told him
of what form the sacrificial bricks were to be, how
many in number and in what manner the sacrificial
fire was to be lit and all this; Nachikétas also faith-
full¥ repeated what was told him by Death. Then
delighted by his repetition, Death said to him again
inclined to grant him a boon other than the three
promised.
anFAefqaTa AEEAT T¢ TIAETT N 7 |
7 e wlraals gzt ITEIFEI L@ 0 & 0
Delighted, the high-souled Death told him. ‘I
give thee here this other boon ; by thy name alone,
shall this fire be known ; and take, thou, this garland
also of various hues. (16)
Com. — How ? He said to Nachikétas, being
delighted with, i.c, experiencing great delight at the
sight of true discipleship, and being liberal-minded
“I give you now here this other boon, the fourth,
being pleased with you ; the fire that [ have explain-
ed shall become celebrated by your name alone.
Moreover, accept this sounding garland set with
precious stones and wonderful’; or, the word ¢srin-
kAm’ may mean ‘the no mean goal that can be
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attained by karma’; the whole passage signitying
“accept also the knowledge of Karma because it is the
source of many fruits.
Branfrafafine aft Rt s=g |
FEad Jadted fafyan farda wartarasadi@ nson
The three-fold Nachikétas, being united with the
three doing, the three-fold Karma, crosses birth and
death, knowing the adorable, the bright, the omnis-
cient fire born of Brahman and realising him, attains
thorough peace. (17)
Com.—Again he praises Karma ; the three-fold
Nacliikétas, i.c., he by whom the Nachikita fire has
been kindled thrice ; or, he who knows, studies and
performs in, the Nachikéta fire. United with the
three, i.c.,, who united with his mother, father and
preceptor, i.e., having duly received instruction from
them ; for, that such instruction is a source of
authority, is inferred from other Srutis, such as ‘he
who has a mother’ and ‘ he who has a father,’ etc. ;.
or, the three may refer to ¢ direct perception,’ ‘in-
ference’ and ‘dgamas "jor to ¢ the védas,” ¢ the Smritss’
and ¢good men’; for, knowledge of virtue from
these sources is an obvious fact. Dowing the three-
fold karma, i.c., performing sacrifices, reciting the
vodas, and making gifts. Whoso does these, crosses
or travels beyond birth and death ; again Brahma-
jagnam : Brahmaja means born of Brahma, ie.,
Hiranyagarbha ; he who is born of Brahma and is
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omniscient is Brahmajagnah. Dévam, so called
because shining, i.¢., having:the qualities of knowledge,
ete. Idyam, worthy of praise. Knowing such fire,
from the Sdstras and having realised him as his own
dtman, one attains this absolute renunciation which
is realized in his intellect. The meaning is that one
attains the place of the »irdt, by the continued prac-
tice of Updsana and Karma.

Brmfraaasdafgiye a g fagr « g o)
¥ FIICEIE: TqHT OHRA gy /@ 1 9s i

The three-fold Nachikétas, knowing these three,
who propitiates the Nachikéta fire with this knowledge,
casts off Death’s meshes behind him, travels beyond
grief and rejoices in heaven. (18)

Com.—He now concludes the fruits, of the know-
ledge and the performance of sacrifice and with them,
the present topic. The three-fold Nachikétas who
properly understands what was said about the bricks,
their numbers and mode and who realizing the fire as
the dtman completes the sacrifice called Nachikéta,
shakes off even before death, the meshes of Death
consisting in vice, ignorance, desire and hatred, etc.,
and devoid of all grief rejoices in heaven, i.e., by
realizing his Self as the virdt.

gy AsRrifada: awat gagafar FdHda o )
QAT aa SaRata SATERdtd i arRar Faian g &l



WITH SRI SANKARA’S COMMENTARY. 15

This is thy fire, Oh Nachikétas, which leads to
heaven and which you craved for, by the second
boon ; people will call this fire thine alone; Oh
Nachikétas, demand the third boon. (19)

Com.—Oh Nachikétas, this is the fire leading to
heaven that you craved for, by the second boon ; and
the expression ¢ the boon has been granted’ should
be supplied by way of concluding what has been said
again, people will call this fire by thy name ; this is
the fourth boon which I granted being delighted with
thee ; Oh Nachikétas, demand the third boon. The
meaning is that Death considered himself a debtor if
that were not granted.
a4 4y Rifafea agssehiad Taasify %% l
TAFAARTEATISE JUATAT GEFAG: 1l R0 1|

(Nachikétas said) This well-known doubt as to what
becomes of a man after death,—some say he is and
some, he is not,—1I shall know being taught by thee.
This boon is the third of the boons. (20)

Com.—Thus much, which has been indicated by the
two boons, is alone to be understood from the preced-
prohibitory in their import but not the knowledge of
the true nature of the entity of the dtman. Therefore,
for the dispelling of natural ignorance (4vidya), which
deals with matters the subject of positive and prohi-
bitory injunctions, which consists in superposing on
the dtman, activity, agency and enjoyment, and which



16 THE KATHOPANISHAD.

is the seed of samsdra, it is necessary to explain the
knowledge of the identity of the Brahman and the
dtman, which is contrary to that previously explained
which is free from the fault of superposition of acti- -
vity, agency, and enjoyment on the dtman, and whose
result is the attainment of absolute emancipation ;
with this end, the subsequent portion of this work is
commenced. The anecdote explains how without
this well-known khowledge of the dtman, the subject
of the third boon, all that is desirable is not achieved
even by the obtaining of the second boon. Because,
it is only those, who are disgusted with the result pre-
viously named in the nature of means and ends, tran-
sitory, and produced by karma, that are entitled to
acquire the knowledge of the dtman ; therefore, to
denounce Karma, it is sought to tcmﬁt Nachikétas
away from his object, by promise ,ﬂf sons and the
rest. Nachikétas being asked by/ﬁeath to name his
third boon, said : ¢ This doubt régarding man when
dead,—some say that there is an dtman distinct
from body, : senses, mind and intellect and entering
into another body ; some say that there is no such
dtman ; and this doubt cannot be resolved by us,
either by direct perception or logical inference ; and
because the attainment of the highest consummation
depends upon a clear knowledge of this. I would
acquire this knowledge, being instructed by thee.
This, the third, i.e., the last of the boons.
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el RrfufeRed gu @ i ghdangiaad:)
W= gt AR gafiew AT MGG AT gRRI 490

Here, even the gods of yore had doubt. Indeed it
is nol easy to know—su btle is this matter—Oh, Nachi-
kélas, ask for some other boon. Press not this on
me; give this up for me. (21)

Com.—Death in erder to test whether he was or was
not absolutely fit to acquire the knowledge of the
dtman leading {o emancipation, said this: ¢ Even by
the gods in older times, doubt was entertained on this
point. It is not easy to be known, though heard ex-
plained, by ordinary men. Because this subject of
the dtman is subtle. Therefore, Oh, Nachikétas, ask
for another boon, whose fruit is certain ; press me
not as a creditor presses a debtor. Give up this boon
for me.

iy AR tad Fae = gat aw givaae
T T QLA A T AT TG T FAF NN

Thou sayest, Oh Death, that even the gods had
doubts here and that this is not easy to know. None
other like thee, who could tell of this, can be found ;
no other boon can at all equal this. (22)

Com.—Thus addressed, Nachikétas said, ¢ I have
heard from yourself that even the gods had doubt on
this point and you say, Oh Death, that the true nature
of the dtman is not easy to know. As this cannot be
known even by the learned, another, learned like you

2
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to explain this, cannot be found, though sought.”
‘This boon also is a means to the attainmsnt of eman-
cipation and there is no other boon which can at all
weigh with this. The meaning is that other boons
bear only transitory fruits.

TG : TANACTANT TE-TLFERARTLIRATE |
wAAeTIAad guieT @7 9 7 T qraRsgfru

(Death says) ask for centenarian sons and grand-
sons, many cattle, elephants, gold and horses. Ask for
wide extent of earth and live yourself, as many autumns
as you like. (23)

Com.—Though thus addressed, still Death said, to
tempt him again. ¢ Satdyushah, those who live a
hundred years, i. e., centenarians ; ask for centenarian
sons and grandsons, besides, many cattle such as
cows, etc., elephants, gold and horses. Ask for
sovereignty over a large circuit of earth.” And as all
this would be useless, if he were himself short-lived,
Death added ¢ and yourself live as many years as you
like with a body, where all the organs are vigorous.’

gaged afy A=aQ a{ qqtex A<t RehXst 71

AEREA ARRaeaRft Tt o SR SART NN
Some boon equal to this, if thou thinkest fit, demand

—wealth and longevity ; be king of the wide earth,

Nachikétas, I shall make thee enjoy all thy desires
(pertaining to earth and heaven). (24)
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Com.—If you think of any other boon equal to that
already explained, ask for that also; besides, ask for
large quantities of gold and precious stones and lon-
gevity to boot. In short, rule as king in the wide
earth ; moreover, I shall make thee enjoy all thy de-
sires pertaining to men and gods; for, I am a D&a
whose will never fails.

A ¥ FAT ZIN AATE FIAHAT LIF A AT |
FRT AT QT AT AATqT QAT 7R |
eI TRERaEr ARRE A AgaE: uEn

Whatevert desires are difficult to realise in the land
of mortals, ask, as thou likest, for all such desired ob-
jects. These nymphs have their chariots and lutes ;
.and women like these are not enjoyable by mortals ;
with these, by me given, have thy services performed.
Oh Nachikétas, do not ask about death, (25)

Com.—Ask, as you like, for all desired obijects,
which are covetable, but not easily attainable in the
Jand of mortals. Again, here are these celestial
nymphs (the term Rimds meaning thosewho delight
males) with their chariots and with their musical in-
struments ; and women like these cannot be obtained
by mortals without the grace of beings like us ; with
these female attendants given by me, have thy ser-
vices performed, such as cleaning the feet with water,
etc. ; Oh Nachikétas, it does not become you to put
sme the question connected with death, i, whether,
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when man is dead, there is or is not anything survi-

ving—a questioxi“(as-mﬁ)ﬁtable as that) of examin-
ing the number of crow’s teeth.

W A arrar TRt s e |
%fy | sifqanseds ada s FEMa o k& 0

(Nachikétas says) Ephemeral these ; Oh Death,
these tend to the decay of the fire (vigour) of all the
senses in man. Even the longest life is, indeed,
short. Thine alone be the chariots, the dance and
music. (26)

Com.—Though thus tempted, Nachikétas unagitated
like a large lake, said : sv8bhdvah, enjoyraents whose
existence the next day is a matter of doubt ; the en-
joyments enumerated by you are ephemeral ; again,
Oh Death, they tend to the decline of the vigour of
all the organs of man. These nymphs and other en-
joyments only tend to harm, because they destroy
virtue, strength, intellect, vigour, fame and the rest.
As for the longevity that you will give me, hear me
on that point. All life, even that of Brahma is, in-
deed, short. What need be said of our longevity.
Therefore, keep the chariots, etc., for thyself alone,
as also the dance and music.

Afraw aduia A I Rmware =t

AtaenaAy qadifvesafy & qEg F @I T @ U1
Man is not to be satisfied with awealth ; if wealth.

were wanted, we shall get it, if we only see thee, We
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shall also live, as long as you rule. Therefore, that
boon alone is fit to be craved by me. 27
Com.—Moreover, man is not to be satisfied with
much wealth ; for, attainment of wealth has not been
found to ensure delight to anybody. If ever we have
thirst for wealth, we shall get it, if we have seen thee ;
s0 also, long life ; we shall live, as Iong as you rule
in your place ; for, how could a mortal, after ap-
proaching thee, become poor or short-lived. There-
fore, the boon fit to be craved for by me is that
alone, i.c., the knowledge of the dtman.
FAAAEAAATEIS e B S |
gt e i@ & @an =0
What decaying mortal living in the world below
and possessed of knowledge, having reached the com-
pany of the undecaying and the immortal, will delight
in long life, knowing the nature of the delight pro-
duced by song and sport ? (28)
Com.—Again, having approached those whose age
knows no decay and who are immortal and knowing
of some other surpassing benefit to be had from
them, how ¢ould a mortal, himself living on earth
below (below, relatively the Antariksha, i.c., region of
the sky), pray for such transitory things, as sons,
wealth, gold, etc., covetable only by the ignorant?
Another reading has ‘Kvatadasthah’ for ¢ Kvadhas-
thah ' ; the meaning according to this reading is this:
Tadasthah, one who ardently covets them, i.e., sons
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and the rest ; when will one, who seeks higher objects:
than these though difficult to attain, thirst for these
The meaning is that no one who knows them as
valueless, will wish for them. Everybody in the world
wishes to become something higher and higher than:
he is ; therefore, I am not to be tempted by the pros-
pect of sons, wealth, etc. ; and what sensible man wilF
delight in longevity who knows the transitory nature
of nymphs and of the delights of music and sports ?

afwfirg Rfeirafa T awad g gt @)
qIsd T YIAINAS! A q@nWISFAT WA 1l &N

Oh Death, tell us that in which men have this doubt,.
and which is about the great hereafter : no other boon
doth Nachikétas crave, than this which entered into-
the secret. (29)

Com.—Therefore, giving up the idea of tempting
me by promise of ephemeral objects, tell us, Oh Death,.
that which was solicited by me, i.e., the well-ascertain-
ed knowledge of the dfman, about which they doubt.
whether it is or no, when men die, which relates to the
world to come and which serves to be of great benefit..
Why say much ? Than the present boon about the 41-
man which goes into an inexplicable secret, no other
boon which is to be craved for only by the ignorant
and whose subject is something transitory, Nachikétas.
does crave for, even in thought. The :Sruti itself says.
this. —

Here ends the First Part.

—— ——
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(Death said) One is good while another is pleasant.
These two, serving different ends, bind men ; happi-
ness comes to him, who, of these, chooses the good ;
whoso chooses the pleasant forfeits the true end. (1)

Com.—Having thus tested the disciple and found
him worthy of the knowledge, Death said ‘good is
one thing and pleasant is another.” Both these, the
good and the pleasant, serving different ends, bind
man competent for both, subject to the varying condi-
tions of caste, orders of life, etc., i.e., all men are pro-
pelled in their mind by these two actions ; for, accord-
ing as one wishes for prosperity or immortality, he
attempts at what isgood and what is pleasant. There-
fore as men have to perform acts to obtain what is
good and what is pleasant, all men are said to be
bound by these. These two, though connected with
the realisation of one or other of the covetables of
man, are opposed to each other, one being in the
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nature of knowledge and the other of ignorance.
Thus, as both these are impossible to be pursued by
the same individual without abandoning either, happi-
ness falls to him who, of these two, rejects what is
merely pleasant, being in the nature of ignorance, and
pursues only the good. But he, who is not far-sight-
ed, who is ignorant and who pursues only the pleasant,
is separated from, i.e., misses the true and eternal end
of man.

Yam dam agAdE qoda Afeafs 9t
Har & ashrdgal g B9 =5 DRAEITR 1MW

Both the good and the pleasant approach the mor-
tal; the intelligent man examines and distinguishes
them ; for, the intelligent man prefers the good to the
pleasant ; the ignorant man chooses the pleasant for
the sake of his body. (2)

Com.—If both the sweet and the good can be pur-
sued at will, why do the mankind, in general, pursue
the sweet ? This is explained ; it is true that they can
both be pursued ; still, as they are not easily distingui-
shable by persons of poor intelligence, either in respect
of the means to their attainment, or in respect of their
fruits, both the sweet and the good become as it were
mingled, and approach man. Therefore the intelligent
man examines both the sweet and the good as a
flamingo separates milk and water and having consi-
dered in his mind their relative weight, divides them
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both and follows the good alone, as preferable to the
sweet ; but the man of poor intelligence, incapable of
such discernment, pursues the sweet, such as cattle,
sons and the rest, for the purpose of fattening and
preserving his body, etc.

q & fymferrea wa smmlroraafRdsaant:
qan w gt Aaadftaag geat aRta gga g 13

Oh Nachikétas, thou hast renounced desires and
desirable objects of sweet shape, judging them by their
real value; thou hast not accepted this garland of
such wealth, in which many mortals sink. 3)

Com.—You, though repeatedly tempted by me, have
renounced objects of desires, such as sons, etc., and
also objects of sweet shape, such as nymphs, judging
well of them and agcertaining their faults, i.e., their
ephemeral and sapleéknature. Oh Nachikétas, how
intelligent you are ! You have not taken up this con-
temptible path of wealth, trodden by the ignorant
men, in which many fools come to grief.

TR Fudd frght =l ar v FHafy g
franfiftad afNPad 73 7 @1 FWrIgIsAGIA:NLM
These two are wide apart, mutually exclusive, lead-
ing to different ways, known as ignorance and know-
ledge. I regard Nachikétas as wishing for knowledge ;
desires, though numerous, have not shaken thee. (4)
Com.—It has been stated that he who, of these pur-
sues the good, attains the good and he that pursues
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the pleasant forfeits consummation; why is thatso *
Because, these two travel at a great distance from each
other, being mutually exclusive as they are of the
nature of knowledge and ignorance, like light and
darkness going different ways, i.c., leading to different
results, being the cause of bondage and emancipation.
What are these two is explained. Ignorance which.
deals with ¢ the pleasant’ and knowledge which deals
with ¢the good,” both well understood by the
intelligent ; here, I regard you Nachikétas, as longing
after knowledge, because objects of desire the nymphs
and the rest—which tempt theintellect of the ignorant,
have not, though numerous, shaken thee, i.c., diverted
thee from the path of ¢ the good, by creating in you a
desire for worldly enjoyment. Therefore, I regard:
you as longing after knowledge and worthy of attain-
ing ‘the good.” This is the drift.

wfER=R sa@En: @ € qiEd a=amEn |
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Living in the middle of ignorance and regarding
themselves as intelligent and learned, the ignorant
go round and round, in many crooked ways, like the-
blind led by the blind. (5)

Com.—But those men living in Samsdra in the
midst of ignorance as in thick darkness, entangled in
a hundred meshes formed by attachment for sons,,
cattle and the rest, regarding themselves as intelligent.
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and well-versed in the Sdstras, go round and round, .

get into many crooked ways afflicted with miseries
such as old age, death, disease, etc., devoid of discern=-
ment, just as the blind led by the blind in uneven
paths come to great grief.

T giqua: qRAWnY aied s eada 93 |
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The way to the future does not shine for the igno-
rant man who blunders, rendered, blind by folly
caused by wealth ; thinking thus ‘this world is and
none other,’” be gets into my power again and again..

Com.—Therefore alone, i.c., being ignorant, the
way to the other world shines not for him. Sdmpard-
yah, the other world. Sdmpardyah, some means
pointed out by the Sdstras and leading to the attain-

ment of the other world ; that means does not shine

for the benefit of the ignorant man who is led astray,

his mind being engrossed by such benefits, as son,

cattle, etc., and who is enveloped by the darkness of

ignorance caused by wealth., Constantly thinking
that this world alone which is perceived and which
consists of women, food, drink, etc., exists, and that

there is no other invisible world, he is born again and
again and becomes subject to me, ie., Death. The
meaning is that he becomes subject to be tossed irs
grief, such as birth, death, etc., such is the world in.
general.
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Who cannot be attained even for hearing by many;
whom, many though hearing, do not know; the
expounder of him is a wonder ; and able, the attainer
of him ; a wonder, the knower of him instructed by
the able. (7)

Com.—Of thousands who seek good, it is some one
like you who becomes the knower of the dtman ; for,
sven for hearing, the diman is not attainable by
many; many others, though they hear of him, do
not know the d#man, not being entitled, because their
minds are not purified ; again, the expounder of the
itman is, like a wonder, some one among many.
Similarly, even among many who have so heard,
some one alone of many, that is able, attains the
ftman ; the knower of the dtman is a wonder—some
»ne who is instructed by an able preceptor.

T WA S ¥ EAFA agar F=aam: |
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This dtman now explained cannot easily be known,
f taught by a person of inferior intellect being
rariously regarded. When it is taught by a precep-
or, one with the Brahman, there is no further travel,
his being subtler than the subtle and not arguable.

(8)
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Com.—Why so? Because, taught by a man of
worldly understanding, the d#man which you ask me
about, is not easily knowable, because he is variously
discussed by disputants, whether he exists or not,
whether he is a doer or not, whether he is pure or
not and so forth. How then can he be well-known
is explained. If the d¢tman is taught by a preceptor
who is free from the notion of duality and who has
become one with the Brahman, none of the various
doubts exists, such as whether he is or not, etc,
because the nature of the dtman absorbs all such
doubtful alternatives ; or, the text may be thus
construed : when the dtman, which is none other
than his own Self, is taught, there is no know-
ing any other thing; for, there is no other know-
able; for, the knowledge of the oneness of the
dtman is the highest state of knowledge. Therefore,
there being nothing else to be known, knowledge
stops there ; or, Gatiraira ndsti, may mean there is
no travelling into Samsdra when the dtman, not
distinct from the Self has been taught; because,
emancipation, the fruit of such knowledge, is its
necessary concomitant, Or, it may mean that when
the dtman is explained by a preceptor who is become
one with the Brahman to be taught, there is no fail-
ing to understand it. The meaning is that as in the
case of the preceptor, the hearer’s knowledge of the
Brahman will take the form, ‘T am not other than
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that’ Thus the dfman can easily be known when
explained by the preceptor versed in the dgamds, to
be no other than one’s self ; otherwise, the dtman
will be subtler than even the subtle and cannot be
known by dint of one’s mere intelligent reasoning
‘When the dfman is established by argument to be
something subtle by one man, another argues it to
be subtler than that and another infers it to be some-
‘thing yet subtler ; for, there is no finality reached by
mere argumentation.

A adw afardar e ggEE 3w
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This idea cannot be reached by mere reasoning.
This idea, Oh dearest, leads to sound knowledge,
-only if taught by another ; thou hast reached it ; Oh,
thou art fixed in truth, May we find, Oh Nachikétas,
-a questioner like thee ! (9)

Com.—This idea of the diman knowable by the
dgamds and taught by a preceptor who is one with
the dlman is not to be attained by dint of one’s
-intelligent reasoning; or, it may mean, cannot be
dispelled by mere intelligent reasoning ; for, a logician
not versed in the dgamds will postulate something
created by his own intelligence. Therefore alone,
this idea arising from the dgamds helps one, Oh
dearest, to sound knowledge, only when taught by a
preceptor who is not a logician and who is conversant
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with the dgamds. Whatis that idea which can-
not be attained by reasoning is explained. That
idea which you have now attained by my granting of
the boon. Oh thou art fixed in truth. Death says
this of Nachikétas with sympathetic favour, for the
purpose of enlogising the knowledge which he was
going to inculcate. May we find, Oh Nachikétas, a
questioner like thee, a son or a disciple.

FrE «QafrRerte 7 g area & gaf/aaa
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I know that the treasure is uncgrtain; for, that
which is constant is never reached by things which
change. Therefore, has Nachikéta fire been propi-
tiated by me with the perishable things, and I have
attained the eternal. (10)

Com.—Delighted, Death says again : I know that
the treasure, i.c., the reward of Karma, because it is
sought after like a treasure, is not eternal ; for, that
which is constant, i.e., the treasure named Paramdt-
man cannot be reached by things not constant. That
treasure alone, which is in the nature of uncertain
happiness, can be obtained by uncertain things.
Therefore, by me, though I know that the eternal
cannot be attained by ephemeral aids, has sbeen
propitiated, the fire Nachikélas leading to the attain-
:ment of heavenly joys with ephemeral things. By
virtue of that, I have attained the position of authority,
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this office of Death known as Svarga eternal, but only
relatively.
FHRAANY I TS FAARIARAT (R
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The end of all desires, the stay of all the universe,
the endless fruit of w\orship, the other shore of fear-
lessness, the praiseworthy, the great and boundless
goal, all these hast thou beheld, and being intelligent,
Oh Nachikétas, hast boldly rejected all. (11)
Com.—But you having beheld the end of all desires
(for, here, i.c., in Hirapyagarbha, all desires are ful-
filled), the support of all the worlds comprising the
Adhydtma, the Adhibhita and the Adhidaiva, ie.,
(the bodies, elements and gods), the immortal goal
of worship, the place of Hirapyagarbha, the extreme
state of fearlessness, praiseworthy, great as combin-
ing many desirable powers such as apimd (praisc-
worthy and great because it is unsurpassable) the
boundless and unsurpassable goal of the dtman, have
boldly, being intelligent, rejected, wishing only for
the highest, all this host of enjoyments within the
pale of Samsdra. Oh, what unsurpassable qualities
you possess !
¢ git qEmae TERe TRE SO |
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Contemplating with a concentrated mind, weaned
from all external objects on the dtman, ancient, hard
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to see, lodged in the inmost recess, located in intelli-
gence, and seated amidst miserable surroundings, the
intelligent man renounces joy and grief. 12

Com.—The dtman which you wish to know is
hard to see, being extremely subtle, lodged in the
inmost recess, being concealed by the modifications
of consciousness, caused by worldly objects. Located
in intelligence (being realised, as if there lodged) and
seated amidst manifold miseries. Being lodged in
the inmost recess and located in intelligence, he is
seated amidst miseries ; (being thus seated he is hard
to see) dwelling on that ancient d¢man, with a mind
weaned from all external objects and concentrated
on the dtman, the intelligent man renounces joy and
grief, as there is neither superiority nor inferiority for
the dtman.

qawgfn'inﬁiq;rtﬁﬁzsﬁpﬂ'ﬂtﬁ:ﬂgﬁ?ﬂﬂtﬂ |
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Having heard and well-grasped this, the mortal
abstracting the virtuous dfman, attaining this subtle
dtman, rejoices having obtained what causes joy. 1
think that the mansion is wide open for Nachikéias.

(13)

Com.—Again having heard this, the true dtman
which I shall explain to you—from the presence of
the preceptor and well-grasped it as his own Self,
having abstracted the virtuous dfman from the body,

3
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etc., and having realized this subtle dtman, the learn-
ed mortal rejoices having obtained what gives him joy,
i.e., the dtman. The door of such abode of Brahman
is, I think, wide open for you, Nachikétas. The drift
is ¢ I think you worthy of emancipation.’

T TN A N A FTIFAE |
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What thou seest other than virtue and vice, other
than what is made and what is not, other than the
past and the future, tell me that. (14)

Com.—If I am worthy, and you are, Oh Baghavan,
pleased with me: other than virture, ie., different
from the performance of acts enjoined by the Sdstras,
their fruits and their requisites and similarly from
vice ; other than what is made, i.e., effect ; and what
is not made, i.c., cause; and again other than the
past, i.e.,, time gone by ; and the future, i.c., time yet
to come ; and similarly the present, i.c., what is not
conditioned by time (past, present and future); if you
see or know anything like this, beyond the reach of
all wordly experience, tell me that.
ad 37 agwwata an «fy aaifr v aggfa)
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The goal which all the Védds uniformly extol,
which all acts of fapas speak of, and wishing for
which men lead the life of a Brahmachdrin, that goal
I tell you briefly—It is this—Om. (15)
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Com.—To him, who had thus questioned, Death ex-
plained the thing asked for and also something else,
i.c., the worship of *Om.” What praiseworthy goal
all Védds without break, i.c., with one voice, declare,
to which goal all acts of fapas are intended to lead,
and desirous of which men live in the residence of their
preceptor, or practise other kinds of Brahmacharya
to attain the Brahman, that goal which you wish to
learn, I shall tell you briefly. It is this—¢ Om’. The
goal which you wish to learn is the goal which is
denoted by the word ‘Om,” and of which the word
tOm’ is a substitute (Pratika). *

“»fm“éarﬂ'im@mﬁar