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" Long before (the wearing of) Kajiya Kankala, long
before the destruction of the three Funis, long before
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O! Kudala Sangamadeva the Great Giver."
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PREFACE.

THIS is a trandation of the little Kanarese
work entitled ‘*oedds  So3xm Bedy okl
written by Mr. Jeerage Basavalingappa, my father.

The foundership of the Virasaiva or Lingayet
Religion has, of late, become an open question.
It is being discussed and argued from all quarters
by all persons, both in print and on platform: and
it is a very important question and | am sure it is
worth all the discusson and argument, provided
they are based on facts and figures and not on
whims and fancies.

It is with a view to throw some light on the
true history of thereligion that this little work
was written but never with any party spirit: and
with the same view it has now been trandated into
English.

Quotations which are not found in the original
but whose sources only are mentioned, are inserted
in this trandation with explanatory notes for the
ready reference of the reader: and they are shown
within brackets.

A short discourse on * the Scriptural Autho-
rities of the Virasaivas or Lingayets written in
English by the author is appended to this trans-
lation.

| must not forget to mention here my thanks
due to Mr. Sadasivappa Jeerage, my brother, for
his help in compiling the Index to this translation.

2, COTTON PET,
BAHGALORE CITY, JEERAGE K. BASAVAPPA.

SOUTH INDIA.
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WHO ISTHE FOUNDER OF THE
VIRASAIVA OR LINGAYET RELIGION?

HEN the celebrated Virasaiva Religion
came into exisence and by whom it was
founded—are matters which have to be investigated.
If an enquiry is made as to whether Virasaivism
existed prior to Basavesvara, it will be found that
copious proofs have not, till now, come forth. No
mention is made of the word Vltaiaiva or (the
fundamenta characteristic festures of Viraiaivism,
namely,) Astdvarana, Panckacharaand Salsthala
either in any of the inscriptions or in any of thein-
dependent works whose authorship, date and place
areknown prior to Basavesvara Mention is made
only of Saiva, Lakulisa Saiva, Pasupata Saiva,
Kalamukha Saiva and other divisions, but no refer-
ence has been made to Viraiaivisnu  No name of
sy Virasaiva celebrity can be found. It is learnt
that there had been in existence prior to Basa
vesvara only Lakulisa and other Saiva mathas
(monasteries), but not Virasaiva mathas. The
history of the pre-Basavesvara period hes to be
related after historians make more investigation.
Among Revajasiddha, Marujasddha, Pandita
radhya, EkOrama and Visvaradhya, who are, of
late, addressed as Panchacharyas, some are con-
temporaries of Basavesvara and some are posterior
to him. They, who were at first Kalamukha and
other Saiva Gurus, became Virasaiva Gurus
a the time of Besavesvara and their mathas
(monasteries) were established after Basava
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That Revarasiddha was at first a Lakulisa
Saiva may be sen from the " Revanasiddha
Ragale" written by Hampeya Harisvara in 1165
(? A.D. [In thefirst sthala of the said work,
Revanasiddha, under the name of Pinnanka, while
being taken by the Chola king to the Visrtu
temple, is described as one having the charac-
teristics of a Lakula. It is as follows.—

“url BAaedo Bevs RdRER Sdorlasion
veritofed Sactacd, Rpnrdisool
woth BAdaY D8 Beeds,zRo vod |
2ot gERd: ua adods Fydnods i
o3, O%y HEenn wdhidsy tol
s3r daevo fiiad.g, wided don
AsedigdsbiiNdnrTowrvol
oG Youesdodpded Jeutol
TG o9Y oY Ry, 3, BIaF |
ToEA, B0 Fa059R0E FAB0LAGF Y
sok dxy 180 red,Asudo woka 1™

Besdes, no mention is made of Lingadharana
or the word Virasaiva or Saisthala in the said
work from the beginning to the end, showing
thereby that Revanasiddha was a Saiva before he
became a Virasaiva or Lingayet.]

That Ekorama was at first a Saiva and after-
wards became a Vlrasaiva by the deity Rama-
n&tha Linga of Mudanuru, may be seen from the
"Ekorama Purana" written by Haradanahalli
Nanjanacharyain 1650A .D.and the" Ramanatha



Vilasa" written by Sadasvayogi in 1554 A.D.
[How Ekorama became a Virasaiva is well de-
scribed in the seventh and  eighth chapters of the
" Ekorama Purana,” an abstract of which is given
herein English:—
" Ckorama was devoted to Ramanatha Linga
of Mudanuru and was worshipping it. He was
performing: his religious rites as a Suddha Saiva,
He was aso devoted to Tirujnani, Manikya-
vachakar, Tirumuia and others. Jug then
Sankhukarna Ganadhlsvara came from Kailasa
and explained to Ekorama about the greatness
of the Virasaiva doctrine. Thereupon Ekorama
determining himsdf to receive the Virasava
Dikse, went to Mudanur temple and there
received the Dikse at the hands of the deity
and became a Virasaiva."
As regards " Ramanatha Vilasa", the extract
giveninthe" Kavicharitre,” Volumel I, showing
that Ekoramarecaved Virasaiva Dikse from the
deity Ramesvara Linga, is given here—
“BocRd desdav Soae,Pidee
Q_,wa:!aeddd doriZ.83F0i0 aed!&dmt
cho Zda uoe Jachon ¢ty sodal,o
Snas 3k o w:’nesdd oaridoo m‘!‘-‘
ahio 2008 300 gadeeddav Devd
2,33 Jemnsh T, Poeeondev vk, g
dowry mywhrots veimIpIey

s G"]

That Panditaradhya was younger than Basava,
that he had gone to Kalyana to sse Basava, that
Basava had, by that time, become absorbed into
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Sangamesa (Linga), that he (Panditaradhya) wrote
" Basavamahamya Gita" In praise of Basava,
may be seen from the " Samskrita Pandita Cha
ritra" written by Gurur&ja Kavi in 1430 A.D., the
" Aradhya Charitra" written by Nilakanthacharya
in 1485 A .D. and the " GururgjaChSritra" written
by Siddhananjesain 1650 A.D. [The substance
of al these three works is given in anut-shell in
the " Kavicharitre,” Volume 1, the relevant por-
tion of which is quoted here—

“ausy  (Wodmsudg:Ry)  ThE,0pon
Pedaceay wﬁ:&gsdd;s.ndﬁ Beeh IO
dod vu Tawn dedodl HgEsword
o AR, P YFPriRh Ialg,
Sondedd, Jvemy oG, T, ln:b
nucsgcm pedoed, g dons qduaeanunus
SeeTeR,ct t;cde:: voasans mMeowodns
Sanimen dakldsb + » s T mw.nu
BBy, qaw.wm @A 9y 1ol drrorid
d wodds. o gedotiod 'as oorl As,04,
iR, i IRTey, 4 ngid\idg‘ dnadd.

-1 £ 8 ia’aﬁﬂi& dnen widn;, Ased
tedors Backh madingt wonenl watch§

Wy wotls ‘ wRde Yade Hordiedd
#§ wdhdo; mgas: sumdy WR0T0 ' ot
v ‘udd wdenddn' o0 w90
heddsy, TWadRa e 7]

Tt "t the aforesaid four peasons namély,
Revanasddha, Panditaradnya, Ekorama and
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Marulasiddha came to Svdnubhava Mantapa (the
house of religious experience) of Basava and
obtained Jangamasthana (priesthood) in the
presence of Allama may be seen from the Vacliana
written by Sangana Basavesvara in 1600 A.D.
[In his Vachana Sangana Basavesvara says that
Basava and others requested Allama Prabhu in
the Svanubkava Mantapa (the house of religious
experience) at Kalyana, to enlighten them on the
different ways of Samadhi (union with God) they
should adopt, and that Allama Prabhu, complying
with their request, explained the eight Pathas of
Samadhi (the eight ways of union; through Nirlajja
Santiah, to eight different batches of them, of
whom Revanasiddha, Marulasiddha, Ekorama,
Panditaradhya and some others formed the fifth
batch which was shown the fifth Patha of Bayala
Samadhi. The extract relating to this reads as
follows:—

" uclme BOSROVG R aoRetiRdF
3¢ ucadedd, RTu SJSJmaaqiﬁ feRd.e
®Iy RIS XOXI,R YBEIAN.LEdY
Sanadied XSRR, 93 duavded wo.rin
Bewodg, ®o,0 ezdms. uFaDEUwEe, ath
Yoo Y ndRiged Suoan wad 380
ool Rew g rmordy Toddsiadr
g ghmo,nld dalsde), e Smen g
m_ja;rw; pory, seosdort deddqed, 3R
Seudnidg, e OZPds LdsTso
4odidcrdy datue. + ¢+ ¢ Doudh
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(=] dgdmhd :Sadad&c&a ¥R do:l’
g Lp LG :S.ndmr,s 3oair  puPe don
:Lm! welmpmerd wonsh  dormedigrenis
doedn, =etols R¥o F8dves Rdom,
R¥eesids d, ssd potdedory Oort Tothe
vde o8, Howewdm undpedgﬂd -
gar BROFg wdqdrl:s:.; voIrN WY
Adnhsh ngd deetads A0t w w s
»odf o “aqﬁﬁwo sowsgibor  wodwod
Qoraagesls BAON eX 00 AINHh
BRe DA BRtEe, » v e

That Revanasddha received Virasaivopadesa
(initiation in the Virasaiva tenet) at the hands of
Allama, may be seen from the " Chaturacharya
Egg 8ar)Aa"Dwrltten by Sampadaneya Parvatesvarain

Revanasgddha not only lived during the time
of Basavesvara, but he aw lived after him for
twenty years For this the gone inscription of
the Saka year 1109, correspondingto 1187 A.D.,
in the temple of Siddhalin evara, of Sirivala, the
Nizam* s Dominions [pu lished by Dr. SC. $.
Nandimatha, M.A.,, M.RA.S. (London), in the
" Svanubhava' Magazine for the month of May
1929] may be seen. The incidents mentioned
inthedx danzas of this inscription tally, word
lor word, with those mentioned in Harisvara's
"Revanasddha Ragale', Mallanna's " Revana-
sddha Kavya', Bommarads "Revanasddha
Purand', Basavankas "Revana Sangatya' and
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a portion of the sanzas of Sagaksari's " Raja-
fiekhara" (relating to the story of Revanasiddha).
[The inscription containing the six stanzas runs
as follows.—
“ 8 e ed R e RN, 88,

LY Jc::aadsdao. YR oG, RIFQR ortds

o, dcdaen aao&dmdaﬁd# 9%, Jewn

worFeodrd 33,48 chodord v

B WD

wurwsodoedod 1
darnreso gaohrkivse drdhsast
ﬁdr%_‘:so.ear wridevs |
Rwessrde -‘-u:i-'-ucs‘; 7Y, Sesdndeco

dodzi00 woodd Fal
Aitnted ia_ldddm%avnou
ndcdio geoths 033!
too by 3kswoones Jedeadeson

wotahy, AgSoud!

DoDAGEy Sugatsdy §3 gegirnddon

wont ¥, 0o 3 1

o0 Ao ®,hd, Sesirdeson
Soa, B, A Fanad |

Soda 33050l 3¢S daevdadady,s

Q_.ﬂ.o_ldo‘ Baedrdon.oi

308 #aRdds Arld, Seseoceso 4

3
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The incident mentioned in the first stanza is
that Revanasiddha entertained the Royal Town
(rook tf Utf) with Barbala rice. This is exactly the
popular story narrated in the aforesaid works,
that when Revanasiddha begged the King Vira
Bijjala for alms, at Mangafavada, Vira Bijjala
offered him boiling Payasa (akind of sweet gluey
food) which Revanasiddha rubbed againsgt a pillar,
that, in consequence, the palace of Vira Bijjala
caught fire and that thereupon, Vira Bijjala
being struck with awe, begged pardon of Revana-
sddha, who pardoned him and entertained the
whole city with the Payasa.

The incident mentioned in the second stanza
is that when the stream became flooded, Revana-
sddha, without using the ferry-boat, crossed the
stream by his own will-power.  This is, of course.
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the well-known story, related in the said works,
that the King Vira Bijjala had, upon the advice
of aKarparaJogi, kept in prison, in Mangalavada,
several maidens to be sacrificed to enable him to
take out the long-coveted Suragi (sword) from the
river of Masanuru, that he was short of one maiden
to make up the required number, that he asked
Sule Mayidevi to give away her only daughter,
that, thereupon, she meditated on Revanasiddha
for help, that Revanasiddha immediately came
from Kasi, defeated the Karpara Jogi and drove
him out and walked over the river allowing Bijjala
to come in the boat, and that he easily took out
the Suragi and offered it to Bijjala, who, seeing
it assume the form of a serpent, requested
Revanasiddha to put it inits original place.

The incident mentioned in the third sanza is
that when once Revanasiddha uttered the word
SddJta (one versed in occult science), all people
took objection to the same, upon which Revana-
siddha made the earth shake. This is, indeed,
the familiar story, written in the works referred
to above, that Goraksa, at Kollapura, took objec-
tion to Revanasiddha's calling himself a Sddha
and caused a Suragi (sword) given to him as alms,
that Revanasiddha melted the Suragi and drank
it and that Goraksa immediately feeling a burning
sensation in his stomach surrendered himself
to Revanasiddha who pardoned him and saved
him.

The incident mentioned in the fourth stanza is
that Revanasiddha, being himsdf a Sddha, showed
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Tavanidhi  (treasure). This is again the famous
story that is narrated in the above-said works,
that when Revajjasiddh* was working in the house.
of Ganada Kallisetty, at Mangalavada, he gave
Tavanidhi to Ganada Kallisetty and his wife
and ended their poverty.

The incident mentioned in the fifth stanza
is that Revanasiddha entertained the king with
music. Unfortunately, itisnot clear to what event
this refers in the works mentioned above. This
is to be investigated.

The incident mentioned in the last sixth
stanza is that Revanasiddha took to dancing, put
on the appearance of a Manila (mad man) and
made people think that he was furious. This is
again the well-known story, written in the afore-
said works, that Revanasiddha behaved as a mad
man on one occasion when he worked in the house
of Ganada Kallisetty mentioned above and on
another occasion when, assuming the name of
Pinnaka Nayanar, he stopped the shaking of the
Varadargja deity in Kanchi to the great joy of the
devotees.

It will be seen from all this, that the incidents
contained in a concise form in the severa stanzas
of the inscription tally with the incidents narrated
elaborately in Harisvara's " Revanasiddha Ragale"
and other works mentioned above.

The date of the inscription is Saka year 1109
which corresponds to 1187 A.D,, as already
mentioned. That portion of the inscription which
relates to the date is given below:—
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“yund Jo¥g Q,eda#émdooddeddd
ot dohdesicRds udd Terudedehdy
3,038, 207,503 JeFopnd 3,0 P oh
Bdcimoch¥Run, 3,038 wydeditdd Haze
B0l U IBt B0, 2ESEINOAY NN0F
Recdy 3 Sorl Momid 0 3er), 18 ¥ wo DWW,
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d3,0 weohisedo TwdiZach Sofch
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#Saamudaa'&o,”]
| have discussed all about this in detail in the

"Sivanubhava' Magazine for the month of June
1932 and the same may be seen.

For thex reasons, the four or five persons,
namely, Renukcharya and others cannot be said
to have founded the Virasaiva Religion.

If it is argued, on the contrary, that the afore-
said five persons, namely, Revariasddha and
others, who worked in furtherance of the move.
ment of Basava, are of Kaliyuga, and that it is
written in the " Svayambhuvsgama" that there
had been born in the three Yugas previous to
them, first RSnuka, Daruka, Ghantakarna, Gaja-
karna, and Visvakarna, next Ekamukha, Dvi-
mukha, Trimukha, Chaturmukha, and Pancha-
mukha, and next Ekaksara, Dvyaksara, Tryaksara,
Chaturaksaraand Panchaksara,—then, it will have
to be noted that it is also written in the same
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" Svayambhuvagama" that Allama Prabhu was
Niranjanadeva in Kritayuga, Nirmayadeva in
Tretayuga, Niskaladeva in Dvaparayuga and
Prabhudeva in Kaliyuga. All these things are
stated only from a philosophic view, but they are
not historical facts. It iswritten that Basava too
was Skandaganega in Kritayuga, Nilalohitaganesa
in Tretayuga, Vrusabhaganesa in Dvaparayuga
and Basavaganesa in Kaliyuga. If the foundership
of the Vlrasaiva Religion has to be determined
only on these philosophic thoughts, even then,
Basava alone will bethe originator of Viraiaivism
in the previous yugas, just as heis the originator
in Kaliyuga. The authorship, date and place of
the Agamas are not known. All the Agamas
which contain the aforesaid facts are those that
have been added after Basava in the heat of philo-
sophic imagination. |If the Agamas, whose author -
ship, date and place are known, are found out,
then, something can be said as regards historical
truth. For the present, history hasto be built
upon the Vachanas of Basava and other Pramathas
(saints), the authorship, date and place of which
Vachanasare known.

From a philosophic view another point may
be noted. All the Vachanakaras and all the
independent authors have written that Basava is
An&di Bhakta (Bkakta existing from beginning-
lesstime). Asit iswrittenin the " Yogajagama"
that Siva camedown in the form of Anadi Bhakta
and preached Astavarana, Panchachara and Sat-
sthala, Siva will have to be considered as the
founder of theVirasaiva Religion, from a philoso"
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phic view. But from a historical view, Basava
alone will have to be consdered as the founder of
theVirasaiva Religion for the reasons stated previ-
oudy. There can be no other founders of the
Virasaiva Religion than Svaand Basava. It is
written in the" Yogajagama" asfollows.—
“ uoshyp¥. oeder grineg® ndaae%du
TOWIFIUD0E  RRH,TRTI HomID W1
DormeonmeatRgo @ Iy, AW wurd) et

It is seen that the five persons, namely,
Renukacharya, Marujasiddhaand others had not
got the appellation Panchdcharyas at the time of
Basava, and it is also seen that they were not
known to Basava and other prominent Saranas
(saints) in the early part of the period. That is
why Basava and others have not referred to their
names. AsRenukacharyaand others were at first
Saiva gurus and asthey, accordingtothe" Sangana
Basavesvara vachana" and the" Chaturacharya
Purana" referred to previoudy, visited Basava
and othersin their last period (i.e., during the last
period of Basava and others), their names have
been left out in the Vachanas of the prominent
Saranas. The names of these four persons appear
in the Vachaitas of later Saranas. But they have
been addressed merely by their respective names,
instead of being addressed as Panchacharyas or
Chaturackaryas.

Itis written in the Vachanat of Adisetty as

follows:—
“udn 3 2R 32 Sazew Meg.ﬁ

sedes 4,05 0, ﬁq‘mﬁmﬁﬂ Foor 19, 3,70
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:5,0, By, LaSe § m\)ﬁomﬂ@v. »» » Oesies
&d‘?odaﬁ desdd &, hd@mﬁa Zoun¥ Sadesds,
;iocia#odq‘ oy dedd edE »,me0 pR,
DRIty vwes aa@. T oBIeTIGT
H00T0F « « ¢ B30 NLFPE, AR Y
Aoty Be?” :
For these reasons, though Renukacharya and
others lived at the time of Basavesa and though
they worked in furtherance of the movement of

Basava, the term Panchacharyas has been given to
them at a later time for diginguishment.



THE FIRST PITHA (PONTIFICAL
THRONE) AMONG THE VIRASAIVA
GURU PITHAS.

The Sunya Smhasana instituted by Basavefia
in Kalyana and ascended by Srimanniranjana
Jagadguru  Allama Prabhudeva, done is the first
Pitha. The other Pithas of the aforesaid five
Gurus went on being established after Basava as
the rules and regulations of Virasaivism got
formulated. When the Pitha of Bdechdli was
established is given below:

It is known that when the catastrophe befell
the town of Kalyana, the Svasaranas scattered in
different directions. At that time, some Chara-
patis remained in Kalysna done in secrecy.
Among them Rudramunisvami is one. This
Rudramunisvami had a disciple by name Mukti-
muni. He was sent out to tour the country.
After touring many countries, he came to the
throne of Srigiri and <ayed there.  Then,
in Mdenadu the Jains had removed (the image of)
Virabhadresvara and had thrown it into ariver
and had caused trouble.  Hearing this news the
said Muktimuni invested his disciple Ajata Bhiksa-
vritti Svami with Pattaat Srisailaand sent another
Digambara Muktimuni to Maenadu to vanquish
the Jains.  Then the said Digambara Muktimuni
came to Maenadu, gained victory over the Jains,
took out (the image of) Vireia from the river,
built a temple near Honnuru, and installed the



16

image therein. Then, with theintention of punish-
ing the wicked people, he built there the village
of Balehalli and ascended the Smhasana (pontifical
throne). Thereafter, he invested one of his Cham-
patiswith Patta and attained Svayoga Samadhi
(union with God). This fact may be seen in the
ninth chapter of the fifth part of the " Channa-
basava Purana" written by Virupaksa Pandita in
1584 A.D.

It isseenfrom the work " KeladinripaVijaya"
written by Lingakavi, that some Plthas came into
existence in the reign of the Virasaiva king
DoddasankannaNayakawhoruledfrom 1546 A.D.
to 1559 A.D. This Doddasankanna Nayaka went
touring the country in the disguise of an Atita
Jangama, had aduel with one Ankusakhana in
Delhi and defeated him, received honours at the
hands of the Padusaha of Delhi and built a
Jangama Matha called "Chavaliki Mandai" at
Delhi. Asthe Jangama Matha formerly built by
Sllavanta Nayaka at Kasi had become non-existent,
he (Doddasankanna Nayaka) purchased a site and
built a Jangama Matha again. He aso built a
Jangama Matha at Himavatkedara. It is written
inthe "Keladinripa Vijaya" as follows.—

“eon waodire Sezade )
3g300entg,0 Iadh 3340
ﬂdmn'd,mv‘ LT A
Jognnrgro fishisladmanadon

As itisseen from the " EkOrama Purana,”
mentioned previoudly, that Ekorama, who was a
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Saiva at the time of Basavesvara, was invested
with Patta at Mudanuru aone when he became a
Virasaiva after obtaining Lingadharana from his
personal deity Ramanatha Linga of Mudanuru, it
isclear that the Jangama Matha at K edar a was built
later on by Doddasankanna Nayaka. Similarly,
Doddasankarma Nayaka built a Mat/ia newly at
Nepal. It iswritteninthe" Keladinripa Vijaya"
as follows.—
el wdod O SaelEhg |

w®o rolactao do¥y oh S Aadae

B,8 DeU¥OE Fexe!

YadReds FadFEy {ITIWE JuTon

gracstiesad Edael

Sesgicdio Bo¥dwedrEio LTty

In the same manner, Doddasankanna Nayaka
built Jangama Mathas at Gaya, Prayag and many
other places.

For these reasons, it can be seen that theterm
Matasthapakais used in the cae of Renukacha-
rya and others merely out of people's fancy, but
historically Basava alone is the Virasaiva Mata-
sthapaka (the founder of the Virafoiva Religion)
for the reasons already stated.

Some people, after Basava, have styled them-
sves as Matasthapakas (founders of religion) ia
their works on the ground of having worked ia
connection with Virasaivism. For example—

In 1430 A.D. Gurubasavakavi addressed
himsdf as “aeshs Sdmsomwrsdheds, bt
@ % M:!gsddo”.
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In 1530 A.D. Immadi Tontadavva calls (his)
hero Vajrabahuas * 2¢38;s Soxs, tpawscdrmed
o Xer Ro¥ S ,uaEa’’,

In 1560 A.D. Virakta Tontadarya writes
about himsdf in the "Satakatraya Tike" as
U o% oreort Koxlsent Agy,nir :duaooi m@aa'a

WOF » » o BRtoln A ort dede "

In 1698 A.D. Sampadaneya ParvateSvarain
stating the genealogy of his Gurus writes, " wddo
#y58% Deddydoo wa@&hd Rowaddal kd@atdes”,

In 1700 A.D. Basav&rSdhaya writes about
himsdf in the " $ivay5‘gapradipike" as " 0?d"3
Serr mqﬁmznmr . :

Though, under inspiration, different people
have each, after Basava, called themselves as
Matasthapakas in the abovesaid manner, they
cannot be regarded as Matasthapakas. As
Basava alone is the cause of Astdvarana, Pancha-
chara and Satstha/a, | say that Basava alone is
the founder of the Virasaiva Religion. Asit is
stated, previously, that according to the " Yogaja-
gama" even Siva came down in the form of
Anadi Bhakta (Bhakta existing from beginning-
less time) and related Astavarana, Panchachara
and Saist/tala, Basava alone is the originator of
Virasaivism. *|f, philosophically, Siva becomes
the founder of the Viraseiva Religion on the
ground of his having uttered the Agamas, histori-
cally Basava becomes the founder of the Virasaiva
Religion on the ground of his having uttered the
Vachanas*
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The statement that Basavesvara is historically
the Matasthapaka (founder of religion) isatrue
Statement. From the time of Basava down to the
present day, all the Virasaiva independent authors
and other authors have written that Basava alone
is the originator of Virasaivism. | quote here
only a few authorities:—

Allama Prabhu writes in his Vachana as
follows.—
HAgdReath T Jaaaeﬁmwaodar u:idt%.”
Gururaja Kavi, inthe " Gururaja Charitre "
writes, as told by PanditSrSdhya, as follows.—
“Bt DeofRR QIFR, Adde Y
SZs eddTyo m‘?z:oms\:o dee oo
Boa,e Sobezdde x ¢ uﬁdeoﬁJﬁ,ﬂia
mps (1]
TheKingof Keladi (Basavappa Nayaka) writes
in his" Sivatattvaratnakara" asfollows.—
“eiioosd wAdeL,m ¢ 4 o Deddd
s x9,1; 8 wesidvovcdiess.”
Mogge M ayideva writesin his" Satakatraya""

as follows,—
“uch wRdES + o+ » Dedddeorod

DesREsn + » » wnined ddw Goesd
gons.”
Chamarasa writes in his "Prabhulinga Lile"

as follows.—
rook "KT”rtT”o riorttf lite afctomr.”
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Mr. C. V. Vaidya, M.A., LL.B., of the Bombay
University, writes in his" History of Mediaeval
Hindu India,"” writtenin English, as follows.—

[* Basava's doctrine was so distinct and
novel that he must be consdered the founder
of a new sect."]

Mr. J. N. Farquhar, M.A., D.Litt., writes in
his" Primer of Hinduism" as follows.—

[* At Kalyan in the Marajha country in the
12th century, the prime-minister of the state
founded the Virasaiva sect."]

Thus it will be seen from some of these
investigations, that Basaveavara alone is the
founder of the Virasaiva Religion. But if any
scholars make more historical investigations ana
show that the Virasaiva Religion was founded by
some others prior to Basava, then all the Vira-
Gaivas will have to accept the same.

Sri JagadacharyaVirupaksaVodeyar saysthat
Nandisvara alone is the originator of Viraiai-
vism according to a dictum of a Risi which runs
as follows.—

L1 N — »

w3gro digder 20 mwau#._\ones Tohzo,



ADDITIONAL FACTS.

(1) Dr. S. C. Nandimatha, M.A., M.RA.S.
(London), writes in the " Sudarsana," a Maha-
raj a paper of Sholapur, dated 12th March 1934,
that it is the opinion of the scholars that the Vira-
Saiva Religion could not have been in existence
prior to the eleventh and twelfth centuries A.D.
according to historical investigation.

(2) Sri Gurulingadevaru of Belgaum (Camp
Kasi) writes in the "Sudarsana," a Maharaja
paper of Sholapur, that after Basavesa a certain
Saratta by name Kalaketi Brahmayya obtained, at
Kasi, under the name of Silavantanayaka, a Vana
(wood) known as " Harikesavananda" from the
King Jayachanda in 1185 A.D. and established
there a Jangama Matha, that it fell into the hands
of the Mussalmans, that Doddasankanna Nayaka,
the King of Kejadi, went on a tour round the
country, pleased the Padusaha of Delhi by his
valorous deed, obtained help from him and got
again the very site and established a Jangama
Matha, that the work "Kejadinripa Vijaya"
written by Lingakavi and the work " Sivatattva
Ratnakara" written by Basavargia Kavi are
authorities for the same and that the present
" Jangamavadi Matha" is the same Matha (men-
tioned above).



WORDS OF ADVICE TO THE
COMMUNITY.

There are no caste distinctions among the
Virasaivas. There are different occupations.
Anybody can take up any occupation. People of al
occupations are equals.  Differences exist only in
religious status. Bhakta (layman) has one kind
of status and Guru (clergyman) has another kind
of status. It is the Bhakta who becomes the
Guru. It is the Guru who makes the Bhakta,
Among the Virasaivas nothing is won by caste.
Everything is won by occupation. One should
not become proud that he is a Bhakta and one
should not become elated that he is a Guru.
All should work for the Virasaiva community
on the principle that all who wear Linga are one.
Lingayets should always wear Linga on the body.
Linga is always areligious symbol for the Linga-
yets. It should be borne in mind that only the
Vachanas of Basava and other Pramathas are the
scriptural "authorities of the Virasaiva Religion.
The Lingayets should be zealous about their
religion. They should work for its progress.

[Let Basava be their friend, philosopher and
guide and let his Vackana—" None is lower than
myself and none higher than theSivabhaktas'—be
ever their motto. |



APPENDIX.

Scriptural Authorities of the Virasaivas or
Lingayets.

There is much oconfuson as to what the
scriptural  authorities of the Virasaivas or
Lingayets are. The Vedasarenat ther scriptural
authority. The chief tenes of the Lingayets which
are embodied in what are called Satstkala (the x
deps to salvation), Astavarana (the eght environ-
ments) and Panchachara (the five rdigious obser-
vances) are not related in the Vedas. The Linga
dharana (the wearing of Linga on the body) which
is alo a diginguishing characterigic of the
Lingayets is not treated in the Vedas. The word
Siva, which is the name of the dety of the Sva-
worshippers in general, is ds nat found in the
early part of the Vedas. It begins to make its
appearance in the Upanisats in place of the word
Rudra which is the name of the Storm-God in the
"Rigveda".

Sri Basavesvara, though acopts the mono-
theistic conduson and the omnipresence of God
in the lagt part of the Vedas, he condemns outright
the pollytheism of the earlier ﬁart of the Vedas and
the killing of animals in the Yenas (Sacrifices)
which isthe essence of the Vedasthroughout.

It can be s=en from the Vachanas of Basavey
varaand his odleagues that it is Basava that gave
Lingafirg to Animisa)glaand through Animisayya
to Allama Prabhu, and through Allama Prabhu to
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many others. He aso gave Linga to Channa-
basava, who in turn gave Linga to Siddharama.
In a dialogue between Allamaand Channabasav

asto from whom they got Linga, Channabasava
says toAllama in his Vachana as follows.—

“ennigod Oondé.em“s wdatge. o
Sort pRf RedZp,h wRDR WI0H,TONHT
vodiy dReTe . g uvdovnod A,
sorish megdon SondEsH,bNdsodsen,
wXEng | meon,mechi godd deeds Sewl,
B08e m.bbﬂodn 04 #a#ﬁﬁmd wo U
dady G RoridiRf widn 8 Simeshide
o ,wen 'az.abﬂcsaa wold wema I ruade.”

(Vide Chapter on Channabasavaraja-
devara Sampadan€' in the " Sunya
Sampadane” by Guluru Siddavirana
charya.)

According to Hampeya Harivara's " Basava-
ragjadSvara Ragaje", Basava, at the age of sixteen,
quarrelling with his parents, gave up the Brahmani-
cal thread and going to his personal deity Sanga-
m8Svara and deeping there in a night, dreamt
that Sangamesvara appeared in human form and.
told him that next morning he would se a
Linga coming out from the mouth of the image
of Nandi (sacred bull) in the temple and that
he should wear it on the body. Accordingly,
after waking up in the next morning, he found
die Linga and wore it on the body. From this
story it can be inferred that Basava wore the
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Linga himself in the presence of the deity and
that no one else gave it to him. As the poet
Hampeya Harisvara is one nearer in time to-
Basavesvara than the other Lingayet authors,
his narration may be more relied upon than those
of the later authors.

It can be seen from the above facts that it is
Basava that is the cause of all the achievements
regarding the Virasaiva or Lingayef Religion.
In doing all that is necessary for propounding his
liberal doctrines, he gave rise to what is called the
Vachana Literature which is vast in extent. This
Vachana Literature is the source of all the subse-
quent authorities which rose up after Basava
The Vachana Literature must be considered
as the original scriptural authority of the Vira-
faivas.

As regards the Agamas and other works, |
have to say a few words. There are what are
called twenty-eight Svagatnas which are consi-
dered as the authorities of the Vlra6aivas, But
the whole of them are not the authorities. The
earlier portions relate to the Saivas and the later
portions relate to the WVirasaivas or Lingayets-
In the work " Siddhanta Sikhamani" it is thus
stated:—

“Arve oru!ée Somrodod e

nawedég Nlathden
@ar# 003,83 potte!
agdé‘dddo Ao 0"

Thus it can be seen that some special portions of
the twenty-eight Sivagatnas are the authorities of
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the Virasavas For the purpose of making a
diginction, many authorssuch as C%qgeMayideva,
Gubbi Malla\r/1arya and %hers ;Ihe soeuz'asl
ortionsas " Virasvagam ‘goecial portion
ﬁ should not be undersioody that the Saiva
portions and the Vlraiaiva portions are mixed
up. Each te quite separate from the other. If there
is a Saiva " Paramesvaragama’, there is a
Sparate Virasaiva " Paramesvaragama’. It can
be s=n that the sgparate Agamas treating of
Virasaivism or Lingayetism have bemn added
later on to the older Saivagamas.

The same thing has ben done with the
Puranas aso, only in one indance While all. the
Purayas treat of Sva, Visnu and other matters,
the ﬁOI’tIOﬂ treating of Virasaivism has bemn added
tot em in toto later on and is given the name

" Sankara Samhite” .

The Upanisats aso have not been left out.
In the earnetness to give prominenoe to the
Virasaiva Religion, workscalled " Lingadhatanti-
panisat " and " Vlralam%yopanlsat" , treating of
the Virasaiva Rdligion, been compiled and
added, jug as it was done in thecae of the
Agamasand the Puranasasmentioned above.

Whatever it may be, as the tenets of Vira-
laivismor Lingayetism are quite diginct from the
tenets of other sects and as Virasaivism or
Lingayetism has got an independent charac
teridtic, it is necessary that the religious works of
the Virasivas of Lingayen must be sparatey
grouped together and trested as additional



27

scriptural authorities, to theindependent scriptural
authority of the Vachanas which stand separate
unlikethe other works referred to above.

In the order of scriptural authorities, the
Vachanas of Basava and his colleagues occupy the
first rank and the others a secondary rank.

Subsequent to Basavevara there have been
some departures in some works in point of history
and doctrine, which the research scholars must
not lose sight of, in forming their judgment about
theVirasaivaor Lingayet Religion.

It is unfortunate that the independent, bold
and anticaste spirit, with which Basava and his
colleagues worked in proclaiming their world-
wide doctrines and in starting a new schism, began
to fall down after about two hundred years from
Basava for the reason that some later Lingayets
began to be swayed by the influences of the
surrounding society with regard to social and
religious practices and began to cover up the
liberal principles taught by Basava and his
colleagues in their Vachanas to give a false ortho-
doxical appearance to Basava's society.

It isfor this reason that, while Basava and his
colleagues condemned caste system and the animal
sacrifices of the Vedas although they accepted the
monotheism of thefinal part of the Vidas, some of
the later Lingayets have made bold to say that
their religion is Vedic and have striven to prove
it by tryingto givean import of Lingadhdrana to
some passages of the Vedas.
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Conclusions have to be scriptural authorities,
proclaimed in the Vachanas by Basava and his
colleagues as to the true doctrines of Virasaivism
or Lingayetism and not from some later scholars
ivho have deviated from the paths of Basava and
his colleagues.

Basava isan original man and has proclaimed
his own doctrines and has founded his own schism
and hashanded down hisown scripture.
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