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PREFACE

The present volume of R. G. Bhandarkar's Works, which is the
last to be published although it is the first in the series is being
issued on the occasion of the seventh death-anniversary of Dr.
Bhandarkar,which fals on the Rsipancaml day of the Hindu Calendar
and which is observed at the B.O.R. Institute as a day of piety when
literary tributes are offered to the memory of the revered departed,
including specia lectures by distinguished scholars.  The Institute
itself submits on this day an account of its literary labours during
the preceding twelve months as a kind of " Varimaya-sraddha .
The Indexes to this Volume ae the work of Mr. G. N.
Shrigondekar, B. A ., of the Publication Department of the Institute.
It is unfortunate that this Volume is appearing without a life of
the late Sr R. G. Bhandirkar. Professor D. R. Blumdarkar of
Calcutta, the son of Sir Ramkrishna, was to write the biogra-
phy, but continued ill health has come in the way of liis carrying
out the pledge — a circumstance which nobody regrets more than he
himself. It is still more unfortunate that the original editor of these
Volumes, Mr. N. B. Utgikar, M. A., hasnot lived to s the edition
completed. Sir Ramkrishna had, however, personaly supervised the
collection and arrangement of the works included in these Volumes.
The completion of the edition of the collected writings of a scholar
who was remarkable for the wide range of his researches as well as for
his originality, for his penetration as well as his catholicity, takes
off from the Institute a heavy responsibility which it had undertaken
nearly ten years ago and the Publication Department of the Institute
hes reasons to fed asense of relief as well as gratification on the
present occasion. A memoir of the author and a general index of
all his works are still a desideratum and it is to be hoped that
a fifth volume containing them may eventually be offered to the
public in the fullness of time.

Poona, 1
Rsipancami, Scke 1854 V. G. PARANJPE
5th Sept. 1932 J






A PEEP INTO THE EARLY HISTORY OF INDIA

FROM THE FOUNDATI ON OF THE MAURYA DYNASTY
TO THE DOWNFALL OF THE | MPERI AL
GUPTA DYNASTY

(B.C. 322—circa 500 A.D.)

[FROM THE JOURNAL OF THE'BOMBAY BRANCH OF THE ROYAL
ASIATIC SOCIETY, 1900, VOL. XX, pp. 356 ff]

Also printed in a Book form in 1920 by Messrs Taraporevalla, Bombay,
with a Preface by H. G. Rawlmson, this reprint bearing the additional
note: "This article consists of a lecture read in March last (I1QIO)—[sic.
1900 7] before a Poona audience, but afterwards considerably amplified.”
The Poona audience referred to consisted most probably of a meeting
held under the auspices of the (now defunct) Friends' Liberal Association.—'
N.B.U.

INTRODUCTORY.

| think | may take it for granted that an Indian who has received
English education and has been introduced to the ancient history
of European countries, naturally lias a desire to be acquainted
with the ancient history of his own country, to know by whom
and how that country was governed in ancient times, or how its
social and religious institutions have grown up, and what revolu-
tions the country has gone through ; but means for the satisfaction
of this desre are wanting. India unfortunately has no written
history. There are some chronicles written by Jains and others,
referring to kings and princes who lived from about the eighth to
the eleventh centuries of the Christian era and ruled ov.r Gujrat
and Rajputana. There are dso lives of individual king-; such as

| [ R, G. Bhandarkar's Works, Vol. IJ



2 PEEP INTO EARLY INDIAN HISTORY

the Sri-Harsacarita of Bana and the Vikramankadevacarita of
Bilhana. The hero of the former ruled over Northern Indiain the
first half of the seventh century, and of the latter, over Southern
India in the latter part of the eleventh and the early part of the
twelfth century. The Puranas contain genedogies of certain
dynasties. With these exceptions, sometime ago we had absolu-
tely no knowledge of the history of the different provinces of
India before the foundation of the Mahomedan Empire. But the
researches of European and some Native scholars and antiquarians
have thrown considerable light over this dark period. The know-
ledge hitherto gathered cannot be pronounced to be very satisfac-
tory or to be as good as written books would have supplied. Still,
it is sufficient to give us a general'idea of the political, socia and
religious movements that took place from remote times to the
arrival of the Mahomedans. The materials for these researches |
shall here shortly describe.

First—Gold, silver and copper coins of ancient kings are found
in all parts of the country, especiadly in Northern India, when old
mounds composed of the ruins of buildings are dug out. These
coins bear certain emblems, and aso legends in ancient characters
containing the names of the princes who issued them, and some-
times of their fathers, with occasionaly the date of their issue.
From these we derive a knowledge of the kings and dynasties that
ruled over the provincesin which the coins are found.

Secondly—We find inscriptions engraved on rocks and columns
and on the remains of ancient temples wherein occur the names of
princes, and sometimes of the provinces ruled over or conquered
by them. In the case of temples and other benefactions we have
the names of the donors, their profession, the description of the
nature of their gift, and sometimes the name of the king in whose
reign the gift was made. Again, we find in digging old ruins,
charters of land-grants made by princes, inscribed on plates of
copper. The grants therein recorded were made to individual
Brahmins or to temples orto Buddhistic Viharas. These copper-



MATERIALS FOR THE HISTORY 3

plate inscriptions often give a full genealogy of the dynasty to
which the grantor belonged, together with the most notable
events in the reign of each of the princes belonging to the dynasty.
Often-times, there is a mere vague praise of the different kings
which can have no historical value, but one who poseses a little
critical power, can without much difficulty distinguish between what
is historically true and what is not. A very large number of such
grants have been found in our own Maratha country, in consequ-
ence of which we have been able to congtruct a sort of continuous
political history from about the beginning of the sixth century
to the time of the Mahomedan invasion.

Thirdly—Another important source condsts in the writings oi
foreigners who visited this country or obtained information about
it from others. The invasion of Alexander the Great brought the
Greeks in communication with India, and after his death his gene*
i al Sdeukos who obtained the province of Syria kept up a regular
intercourse with a king who is called Sandrakottos by the Greeks,
who reigned at Pataliputra, and at whose court resded an ambas-
sador of Sdeukos of the name of Megashenes The work of
Megasthenes, though not extant, was abridged by other writers,
and in this form it has come down to us. Then we have Ptolemy's
geography which was written between 151 and 163 A.D., the
date of hisdeath.* He gives the names of Indian towns and some*
times of the princes who reigned there at the time. Similarly we
have got another work called the Periplus of the Erythraean Sea
whose author isunknown. He too gives valuable geographical and
historical information. After Buddhism had penetrated into
China, several Chinexe pilgrims visited India from time to time,
and have left us an account of what they saw. Such are Fa-Hian,
Sung-yun, Hieun Tsiang, and I-tsing. The Mahomedans who
visited the country in later times have also left us similai works.
Besdes the information given by these writers about the people,
their literature, and their kings, what is of the highest value is
the hep they afford in determining the dates of events in India.
F«r, all these foreignershad good sysems of chronology,
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Besides these, some of the later Sanskrit and vernacular works
contain what are called PraSastis or historical accounts of prince*
in whose reign they were composed, and sometimes of the dynas-
ties to which they belonged.

These are the authorities for the political history of the country ;
but the history of thought as well as of religious and social insti-
tutions is to be gathered from the literature itself, which is vast.
But though it is vast, still older works calculated to enable us to
solve many a problem in literary and social history have perished.

In using all these materials, however, one should exercise a good
deal of keen critical power. No one who does not possss this
power can make a proper use of them. A good many years ago,
| delivered a lecture on the critical and comparative method of
study, which has been published®. Towhat | have stated there,
| shall only add that in dealing with all these materials, one should
proceed on such principles of evidence as are followed by a judge.
One must in the first place be impartial, with no particular dispo-
sition to find in the materials before him something that will tend
to the glory of his race and country, nor should he have an oppo-
site prejudice against the country or its people. Nothing but dry
truth should be his object; and he should in every case determine
the credibility of the witness before him and the probability or
otherwise of what is stated by him. He should ascertain whether
he was an eye-witness or a contemporary witness, and whether in
describing a certain event he himself was not open to the tempta-
tion of exaggeration or to the influence of the marvellous. None
of the current legends should be considered to be historically true,
but an endeavour should be made to find any germ of truth that
there may be in them by evidence of another nature.

THE MAURYAS (UPTO THE ACCESSION OF ASOKA.)

| shall now proceed to give a short sketch of the history of India

as determined by the critical use of these materials. As | have

aready observed, the Puranas give lists of kings, who, they say in
Printed in thisvolume later,
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prophetic language, will reign in the future. |n consequence of the
corruption of manuscripts there are a great many discrepancies in
the lists as given in different works of that class. Besides, there
is no chronological clue whatever to be found in them We will,
therefore, begin with that dynasty of which we have intimation
elsawhere, and with that king whose date can be determined by
unimpeachable evidence. Candraguptais mentioned as the founder
of the Maurya dynnsty. He is said to have uprooted the
family of the Nandas who ruled before him and to have been assist-
ed by a Brahmin of the name of Canakya. He is one of those
whose memory has been preserved by both Buddhist and Brahman-
ic writers. We have a dramatic play in which his acquisition of
the throne through the help of Canakyaisalluded to. Buddhistic
works aso give similar accounts about him. The grammarian
Patafljali alludes to the Mauryas and spesks of a Candragupta*
sabha. In an inscription, dated in the year 72, which has been
referred to the Saka era and is consequently equivalent to 150
A.D., Candragupta the Maurya is spoken of as having caused a
certain tank to be constructed; and we have contemporary evi-
dence aso of the existence of the king and of his acquisition of the
throne in the writings of Greek authors. They speak of Candra-
gupta as being an ambitious man in his youth, and as having been
present in the Panjab at the time of Alexander's invasion. Heis
said to have freed the country from the Macedonian yoke, to have
fought with Seleukos, who had obtained the Syrian province of
the Alexandrian empire, and to have finally concluded a treaty
with him. Seleukos sent an ambassador to his court of the name
of Megasthenes. From this connection of Candragupta with
Seleukos, we have been able to determine the date of his accession,
whichis about 322 B.C. . Candragupta's capital was Pataliputra,
which is represented by Greek writers to have been situated at the
confluence of the Ganges and the Erannoboas, which last corres-
ponds to our Hiranyabaha. Hiranyabaha was another name of the
Sona, and Patanjali spesks of Pataliputra as situated on the
banks of the Sona’. His (Candragupta's) successor, according

1 SEAY qrEIfEgEE,  Mahabhasya, Kighorn's Edn, Vol, 1, p. 380.
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to one Purana, was Bindusara, and, according to another, Bhadra-
sara. He is mentioned aso in Buddhistic works, but the name does
not occur in any inscription or foreign writing. His son was called
ASoka. This is a very important name in the ancient history of
the whole of India, and as the connection of the prince with
Buddhism was close, and that religion plays an important part in
.'ie general history of India, | must here give a short account of it.

RISE OF BUDDHISM—ITS DOCTRINES AND AIMS.

After the Indian Aryas had established the system of sacrificial
religion fully, their speculation took its start from the sacrifice.
Every thing was identified with some sacrificial operation. The
gods are represented in the Purusasukta (Rgveda, X. 90) to have
sacrificed the primordial Purusa, from whom thus sacrificed, arose
the whole creation. Brahman is a word which in the Rksarhhiti
means a particular mantra or verse addressed to a god, or that
sort of power from which one is able to compose such a mantra.
Thence it came to signify the true power or virtue in a sacrifice, or
its essence ; and when the whole universe was regarded as produced
from akind of sacrifice, its essence aso came to be named Brahman.
There was at the same time religious and philosophical speculation
upon an independent basis starting from the self-conscious soul.
In the Rgveda Sarhhita we have severa philosophical hymns, and
the speculation which they indicate ran on in its course, and the
results of it we have in the Upanisads. In the celebrated hymn
beginning with Nasadasinno sadasit® it is represented that in the
darkness which enveloped the whole world in the beginning, that
which was wrapped up in the Unsubstantial, developed through the
force of brooding energy, and there arose in it a Desire which is
spoken of as the first germ of the mind. This ideathat our worldly
existence, with its definite modes of thinking is the result of desire,
developed in a variety of ways. This appears to be the idea ad-
Opted or appropriated by Buddhism, and one sense of the name
Mara—the Buddhistic Prince of Darkness—is Kama or desire.
Of the four noble truths of Buddhism the first is misery (Dufckha),

| Rgveda, X. 129.
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and the second, the origin of misery. Thisis thirst or desire. If,
therefore, the misery of worldly existence is due to desire, the
conclusion follows that, in the words of the Katha Upanisad, by
uprooting your desire you are free from misery and attain immor-
tality and eternal bliss’. This is the third of the noble truths.
But immortality or eternal bliss one can spesk of, when one regards
the soul as something different from and lying beyond the mind
or thoughts which have been set in motion by desire.  When, how-
ever, the existence of such a thing beyond the mind or thought is
denied, the condition of eternal bliss when thought has cesased,
means, what some people call annihilation. In one of the sections
of the Brhadaranyaka, which Upanisad and the Chandogya,
might be regarded as collections of the speculations of various
Rsjis, there occurs a passsge which comes very near to the
denial of the soul as a separate substance. " Yajilavalkya," says
Artabhaga, the son of Jaratkaru, " when the speech of a man or
Purusa who is dead, goes to Agni or fire, his breath to the wind, his
sight to the sun, his mind to the moon, his power of hearing to the
quarters, the body to the earth, and the saf to the AkaSa or ether,
the hairs of his body to the herbs, and the hairs on the head to the
trees, and the blood and seminal fluid are placed in the water?
where does the Purusa exist 7' Yajilavalkya answers " Artabhaga
give meyour hand. We aone shall know of this and not the people
here." So then they went out and conversed with each other, and
what they spoke of was Karma (deeds), and what they praised was
Karma. Hewho does meritorious Karma or deeds, becomes holy,
and he who does sinful deeds, becomes sinful. With this Arta-
bhaga, the son of Jaratkaru, was satisfied and remained silent.*
Here it will be seen that the different parts, of which man is com-
posed are represented as being dissolved into the different parts of
the Cosmos, and what remains is the Karma. The ideas therefore
involved in this dialogue are three:—(r) That the soul is not a
substance separate from the component parts of a human being;

gyl @ SEeEsy wran dser afy fewam
W qEisil e AW SATE 0| Katha Up. VL 54,
2 By Ar. Up. HIL 2. 13-14.
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(2) that what renders transmigration or the production of a new
being possble is the Karma, and (3) that according to the nature
of the previous Karma, is the nature of the new being, holy or
sinful. The third ideais common to all Hindu systems of philosophy
or religion; but the first two are heterodox, and must have been
conddered so when the dialogue was composed, since it was to
avoid the shock which the exposition of such doctrines would cause,
that YSjnavalkya retires from the assembly and spesks to Arta-
bhaga alone. Still the ideas had been developed in thetime of
the Upanisad and were adopted by Buddhism. In the celebrated
dialogue between the Greek king Milinda or Menander of Sakala,
and Nagasena, a Buddhist Saint, the king asks: " How is your
reverence known? What is your name?'. Nagasenareplies :
" | am called Nagasena by my parents, the priests, and others.
But NSgasena is not a separate entity." And going on further
in this way, Nagasena gives an instance ol the chariot in
which the king came, and says: " As the various parts of a chariot
when united form the chariot, so the five Skandhas* when united
in one body, form a being or living existence." Here we s that as
there is nothing like a chariot independently of its parts, so there
is nothing like a man independently of the various elements of
which he is composed. Further on in the same book we have:—
" The king said, 'What, is it Nagasena that is rebornV
' Name-and-form is re-born'. ' What, is it this same name-and-
form that isre-born ? ' No ; but by this name-and-form deedsare
done, good and evil, and by these deeds (this Karma) ancther
name-and-form is re-born.'"* In the external world also the
Buddhist believes in the existence of no substance. To him all
knowledge is phenomenal, and this is what appears to be meant by
the doctrine that every thing is Ksarjika or momentary.

1 The five Skandhas are Rupa, physical constituents, VijflSna, self-cohs-
ciousness, Vedana, feeling of pleasure or pain, Sarhjfia, name, and Samskara*
love, hatred, and infatuation. These five constitute the human being.

2 |rAE/T or name-and-fonn is equivalent to the five Skandhas of which a
living being is composed. The expression, therefore, signifies a living indi*
vidual*
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But it was not the metaphysical doctrines of Buddhism that
influenced the masses of the people. What proved attractive was
its ethical side. The Buddhist preachers discoursed on Dharma or
righteousness to the people. Such discourses on Dharma without
the introduction of any theistic idea have their representatives in
the Brahmanic literature. In many of the episodes of the Mah5-
bharata, especially in the Santi and AnuSasanika books, we have
simple ethical discourses without any reference to God, of the
nature of those we find in Buddhistic works ; and sometimes the
verses in the Mahabharata, are the same as those occuring in the
latter. There appears to be at one time a period in which the
thoughts of the Hindus were directed to the delineation of right
conduct in itself without any theistic bearing. And Buddhism on
its ethical side represents that phase. Right conduct is the last
of the four noble truths of Buddhism. The origin of misery alluded
to above is destroyed by what is called the Eight-fold Path—viz,
right views, right resolve, right speech, right action, right living,
right effort, right self-knowledge, right contemplation.® Thus the
Buddhistic gospd is, that righteous conduct is the means of the de-
struction of suffering, which may end in positive happiness or not,
according as one regards his soul as substantial or phenomenal. It
was this phase of Buddhism that, with the strenuous efforts of the
missionaries and of the Emperor Asoka, enabled it to achieve
success amongst the masses of the people ; and what was wanting
on the theistic side, was supplied by the perfection and marvellous
powers attributed to the founder of thereligion. Without this faith
in the perfection or, what we should call, the divine nature of
Buddha, a mere ethical religion would probably not have succeeded.
Buddhism was not a socia revolution as has been thought by some
writers. It was a religion established and propagated by persons

*gigil:, SEPEAEET, SEHE, Q9 eda:, g, a9,
TR Bﬂr@{ﬂ., mmm | “Fhe true senze of {7] has, it apprars
to me, not yet been correctly given. Smrti is remembrance of what a man's
true condition is; being blinded to it, is Smrtivibhrama or Smrtibhramsa,
Bhag. G. ii. 63. Seeing where one's course of conduct is leading one, and
remembering what one ought to do is Smrti, and that is awakened in one

by God; Ibid. xv. 15. When infatuation disappears Smrti returns; Ibid.
Xviii. 73.

2 [ R. G. Bhandarkar's Works, Vol. 1\
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who had renounced the world and professed not to care for it.
From times of old there existed in the Indian community such
persons who were called Sramarias and belonged originally to all
cages. These gave themsdves to contemplation and sometimes pro-
pounded doctrines of salvation not in harmony with the prevalent
creed. Buddhism was not even a revolt againg caste, for though
men from all castes were admitted to the monastic order, and
though in the discourses of Buddha himsdf and others, the digtinc-
tion of cagte is pronounced to be entirely worthless, still the object
of those who elaborated the sysem was not to level cagte-digtinc-
tions. They even left the domegtic ceremonies of their followers
to be performed according to the Vedic ritual. This is one of the
« arguments brought againg Buddhism by Udayanacarya. " There
does not exist," he says " a sect, the followers of which do not
perform the Vedic rites beginning with the Garbhadhana and
ending with the funeral, even though they regard them as having
but arelative or tentative truth."* Buddhism, however, was a
revolt againg the sacrificial system, and denied the authority of
the Vedas as calculated to point out the path to salvation.
[And thisis at the root of the hostility between Buddhisn and
(Brahmanism.
PROPAGATION OF BUDDHISM—ASOKA'S EDICTS.

Buddhisn was propagated by a number of devoted persons
But | think the efforts of Asoka contributed a good deal to its ac-
ceptance by the large mass of the people Though of course in
his Edicts he does not inculcate upon his people faith in Buddha
and Samgha, still the Dharma or righteousnessthat he preaches is
in thespirit of Buddhism. The inscriptionsof Asoka are engraved
on rocks, pillars, and tablets of gone. Those of the first dass are
found at Girnar in Kathiawad on the west, Shahbazgarhi in Afgha-
nistan, Manshera on the northern frontiers of the Panjab, Khalsi
bear the sources of the Jumna in the Himalaya, and Dhauli in
Katak, and Jaugad in Ganjam on the ea2? All these contain the

' WA A T SERRgR el §Rw
et ot TgRUA | Ktmacattvaviveka, Cale, Ed. of Sadhivat 1906, . 89,
gHaa is relating to §YMA. a Buddnist technics] term,



LOCATION OF ASOKA'S EDICTS 11

same edicts, their number in some cases being fourteen, and less to
others. In the last two places there are two separate edicts not
found on the other rocks. These inscriptions are in two different
characters—those at Girnar, Khalsl, Dhauli and Jaugad beingin the
character called Brahml, which is the earliest form of our modern
DevanSgarl, and those at Shahbazgarhi and Mansesahra are in the
character called Kharosthi, and are written from right to left in
the manner of the ancient Pahlavi and the modern Persian and
Arabic documents. Two of the columns bearing inscriptions of
the second class are now at Delhi. They were brought there by
the Emperor Firozeshah from Siwalik and Meerut. The others
exist at Allahabad, Radhia, Mathia, and RampurvS. The edicts
are the same on these columns, but the number of these on the Siwa-
lik Delhi pillar is seven, the second Delhi pillar contains five, that
at Rampurva four, and the rest six. In the case of both these
classes, the inscriptions are well-preserved in some cases and mu-
tilated in others. Smaller edicts on rocks and tablets are found at
Rupnath and Sshasram in Bhagelkhand, Bairat on the north-
eastern boundary of Rajputana and Siddapur in the Mysore terri-
tory. Thereis alsoatablet inscription addressed to the Magadha
Sarhgha, and three small ones in caves at BarSbhar near Gayfi.
Two more inscriptions have been found at Paderia and Nigliva in
the Nepal Terai.

EXTENT OF ASOKA'S EMPIRE AND THE DATE OF HIS CORONATION.

Now, in the first place, from the localities in which we find these
inscriptions, it appears that Asokas dominions extended from
Kathaiwad on the west to Katak and Ganjam on the east, and to
Afghanistan, Panjab, and the sources of the Jumna in the north.
To the south it extended over the centre of the table-land of the
the Deccan upto Mysore. In the second rock-edict he spesks of
" conquered” countries and the " neighbouring or bordering"
countries. In the last class he mentionsthe Codas, the Pandyas,
Satiyaputa, Ketalaputa or Keralaputa up to Tambapanni, and the
countries of Antiyoko the Yona king and his neighbours. In the
thirteenth rock-edict he spesks of his having achieved re%iottf
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victory "here" and in the neighbouring or bordering countries
up to sx hundred Yojanas, where reigns Antiyoko the Yona king,
and further away from him where the four kings, Turamaya, Anti-
kina, Maka, and Alikasudara hold sway, and down beow where
the Coda and the Pandya rule up to Tambapanrii, and also in the
countries of " Hidaraja." This last expresson must be trandated
by " the kings about here," among whom he enumerates those of
the countries of Visa, Vaji, Yoria, Kamboja, Nabhata, Nabha-
panti, Bhoja, Pitinika, Andhra, and Pulinda*. Here there is a
threefold division, viz, his own empire, spoken of as " here" ;
the neighbouring independent countries ruled over by Antiochus
and others, and those of the Codas and Paridyas, and the
" Hidarajas" or " kings here" i.e, in his empire. On comparing
both these passages it would appear that Antiochus and the other
Grek princes as well as the princes of the Codas and Pandyas,
were independent; while the kings of the Vajjis, whose country
lay near Pataliputra, and of the Bhojas, the Petenikas, and the
Andhras and the Pulindas were under his influence, i.e., were pro-
bably his feudatories ; while the rest of the country was under his
immediate swvay. Among the feudatory princes must also be in-
cluded those of the Gandharas, Rastikas, and the Aparantas, who
are mentioned in the fifth rock-edict, and to whose dominions he
snt overseers of righteousness’.  From the mention of Antiyoko
and othersin the ssoond and thirteenth edicts, the date when they
were composed can be accurately determined. Antiyoko was
Antiochusof Syria (260—247 B.C.), Turamaya was Ptolemy Phila-
dephos of Egypt (285—247 B.C.), Antikini was Antigonos Gona-
tus of Macedonia (278—242 B.C.), Maka was Magas of Cyrene

1 Epi. Ind. Vol. I'l. pp. 449-450 and 462-465. Hidarajahas been taken
to be a proper name by both M. Senart and Dr. Biihler. But Hida every-
where in these inscriptions means " here," and the sense the " kings here "
fitsin very well with the context. ASoka distinguishes between Hida and
Aniesu—i.e., his own empire and the territories of his neighbours. The third
class left must be of those who were kings in the extent of country that could
be spoken of as Hida, i.e, princes comprised in his empire or dependent
princes. |b. p. 471, and Inscriptions of Piyadasi, by Senart, Vol. I |, p. 84
and p. 92. note 63.

2 Dharmamahamatrah.
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(died 258 B.C.), and Alikasudara was Alexander of Epirus (died
between 262 and 258 B. C). Al of these were living between 250
and 258 B.C., wherefore the matter in the inscription was com-
posed between those years, i.e, about 259 B.C., and Asoka was
crowned about 271 B.C., as the edict was promulgated in the
thriteenth year after the event’.

ASOKA, A BUDDHIST—BUT TOLERANT AND LIBERAL.

, In the edicts at Sahasaram, Bairat, Rupnath, and Siddapur,
Asoka says that he was an Upasaka or lay follower of Buddhism for
more than two years and a haf, but did not exert himself to pro-
mote righteousness; but for more than a year afterwards, he did
s0, and the result was that those men and gods that had been re-
garded as true in Jambudvipa before, were rendered fdse. In the
eighth rock-edict, he spesks of his having " st out for Sambodhi,"
which technically means perfect knowledge, after the end of the
tenth year since his coronation. This expression occurs in Bud-
dhistic Pali works, and signifies ' beginning to do such deeds as are
calculated to lead in the end to perfection.” From these two state-
ments it appears that Asoka was a Buddhistic lay follower, and
worked with aview to gain the highest good promised by Buddhism.
He visited the Lumbini grove, where Sakyamuni was born, after he
had been a crowned king for twenty years, and, having done wor-
ship, erected a stone column on the site with a stone enclosure
(enclosingwall)®. Paderiain the Nepal Terai, wheretheinscription,
which mentions this, was found engraved on a mutilated pillar, must
be the site of the birth-place of Buddha. The other Nepal inscrip-
tion that was found at Nigliva represents his having increased the
Stupa raised to Konakamana, when fourteen years had elapsed
since his coronation, and some years afterwards, probably in the
same year in which he visited the Lumbini grove, he did worship

1 Inscriptions of Piyadasi, by Senart, Vol. | |, p. 86, Eng. Trans.

21Ind. Ant. Vol. XXII. pp. 302-303; Senart, Vol. |l. pp. 57-58 and 67 ;
and Epi. Ind. Vol. IV, p. 138.

3 Epi. Ind, Vol. V. p, 4. 1think (@Al most be an enciosure or
ralling made of stone. iy is probably conaected with bhithl or bhittiks
"o wall®



14 PEEP INTO EARLY INDIAN HISTORY

there* In the Bhabhra Inscription addressed to the Magadha Church,
Asoka expresss his faith in the Buddhist Triad of Buddha, Dharma
(Righteousness) and Sarhgha (the Assembly) and recommends that
certain works which he names should be read and pondered over
by'the priests aswell asby lay followers® All thisshows distinctly
enough that A8oka was a Buddhist; but in the edicts, his notions
sem to be so liberal and exalted, and his admisson that there is
truth in the teachings of all sects is so plain, that it must be con-
cluded that he was not actuated by a sectarian spirit, but by a
simple repect for truth ; and his ethical discourses were such as
to be acceptable to everybody, and his moral overseers worked
amongst people of all dassesand creeds.

ASOKA'S AIMS AND OBJECTS AND.THE MEANS HE EMPLOYED.

ASoka'sgreat object in publishing his edicts was to preach and
promote righteousness amongst  his subjects. Dharma or right-
eousness condgs, as said by him in the second pillar-edict, (i) in
doing no ill, (2) doinga great deal of good, (3) in sympathy, (4)
beneficence, (5) truth, and (6) purity. In the seventh edict he
adds, (7) gentleness and (8) saintliness”. Besidesthis, he prohibited
the killing of animals for religious sacrifices, and was very particu-
lar about it.* In thefifth pillar-edict he does seem to allow the
flesh of certain animals to be used, but he carefully enumerates
those that should not be killed at all, and the conditions under
which others should not be killed. Large feass or banquets,
where hundreds of thousands of animals werekilled, he prohibited.®
He directed his officers to go on tours every five years for the in-
culcation of Dharma or righteousness and for other matters. He
had Mahamatrasor Governors of provinces before, but in the fifth

1 Epi. Ind. Vol. V, pp. 5-6.
2Ind. Ant. Vol. V, p. 257.
3 Epi Ind. Vol. I I, pp 249 269-71, and also Senart Vol. H. pp. 6,

21}’ 7&“}3"#’-"@» (®) arws (), () men (i, a0
8) arew {arg)

4+ Firat Rock Bdict and alo the Fourth,

4 Fioos Rock Edict,
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rock-edict he speaks of his having created the office of Dharma-
mahamStras or overseers of righteousness in the fourteenth year
after his coronation, and sent them to different countries—those
under hisimmediate sway and those which were semi-independent.
They were to work amongst old and young, rich and poor, house-
holders and recluses, and amongst the followers of the different
sects; and their business was to look to the good of all, to establish
and promote righteousness, and to protect all from oppression.
,They were dso to work amongst those who Were near to him, in
his family, and amongst his relations. In the fourth rock edict he
tells us that by his efforts, the destruction of animals, whichwas
enormous before, has almost ceased by his religious orders or instru-
ctions, and that a regard for one's relations, for Brahmins and
Sramanas or holy recluses, obedience to father and mother and to the
old, and genera righteousness have increased and will increase, and
he hopes that his sons, grandsons, and great-grandsons, & ¢, up to
the end of the Kalpa will go on promoting it; and, being righteous
themselves, will instruct their subjectsin righteousness. For, “this,"
he says, " is the highest duty one can perform, viz, that of preach-
ing righteousness." In the seventh rock-edict he alows the fol-
lowers of all sects to live wherever they like, because what they all
aim at is self-restraint and purity ; and in the twelfth, he says that
he shows his regard for the members of all sects, for the recluses
and householders, by gifts and in various other ways; but the
highest or the best way of showing regard is to seek to increase the
importance of all sects. This importance is increased by ceasing
to extol one's own sect or revile that of another, and by showing
respect for the creed of another. Asoka aso spesks of his having
planted trees and medicinal herbs, dug wells, and opened establish-
ments for the distribution of water, for the good of men and ani-
mals in different places, even in the countries of his foreign neigh-
bours The inscriptions in two of the caves at Barabar men-
tion their being dedicated after he had been a crowned monarch
for twelve years, to the use of members of the Ajiva sect, which

| Seoond Rock Edict.
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like that of the Buddhists, was a sect of recluses; that in the third,
does not give any name.

This will give the reader an idea of the sort of religion preached
by Asoka. He prohibited animal sacrifices and taught that right
conduct was the only way to heaven. He inculcated respect for
Brahmins as well as Sramarias or ascetics of all sects, and was
tolerant towards all. Theold Vedic or sacrificial religion, i.e., the
Karmakanda, thus received an effectual blow not only at the hands
of Buddhists generally, but of Asoka particularly; so that though
attempts were made later on to revive it, as | shall hereafter show,
it became obsolete; and it is only rarely that one meets with an
Agnihotrin or keeper of the sacred fires, and even the simplest of
the old great sacrificesis performed in modern times, in but a few
and stray instances.

BUDDHISTIC ACCOUNTS.

The Buddhist records give long accounts of Asoka and represent
him as one of their great patrons ; but they are more or less legen-
dary, and it is difficult to separate the truth from fasehood. Some
of their statements, such as that ASoka visited Buddha's birthplace
are, as we have seen, confirmed by the inscriptions. A great coun-
cil of Buddhist priests is said to have been held at his instance to
settle the Buddhistic canon ; and though there is nothing improba-
bleinit, still it is rather remarkable that no reference to the event
occurs in the inscriptions; and Asoka does not seem to have in*
terested himself with doctrinal Buddhism so much as to seek its
settlement.

SUCCESSORS OF ASOKA.

The names of the successors of Asoka given in the Puranas do
not agree. The Visnu Purana gives Dasaratha as the name of
his grandson, and there are three inscriptionsin three caves in the
Nagarjuni hills, near Gaya, in which Dasaratha is represented im-
mediately after his coronation to have dedicated them for the use

| Cunningham's Corpus Inscr. Ind, plate XV | .; Ind. Ant. Vol. XX p., 364,
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of the Ajlvaka monks.! We have seen that Asoka dedicated simi-
lar caves, which are in theBarabar hills, for the use of the Ajlvakas.
No trace of any other successor of Asoka is found anywhere.

THE SUNGAS AND THE KANVAYANAS.

The dynasty of the Mauryas was uprooted, according to the
Puranas, by Puspamitra or Pusyamitra, who founded the dynasty
of the Sungas. Pusyamitra is several timesalluded to by Pataftjali
in the Mahabhasya, and from the occurrence of his name in a
‘particular passage, | have fixed Patafijali's date to be about 142
B.C.2. Pusyamitra is represented by the Buddhists to have
been their persecutor. It appears from the Mahabhasya that he
was a staunch adherent of Brahmanism and performed sacrifices.
His son Agnimitraisthe hero of Kalidasa's Malavikagnimitra, in
which aso there is an allusion to the AsVamedha performed by
Pusyamitra. It will thus appear that he could by no means
have been a patron of Buddhism, and the story of his having per-
secuted them may therefore be true. An inscription on the Bud-
dhistic Stupa at Bharaut, between Jabbalpore and Allahabad, re-
presents the place to have been situated in the dominions of the
Sungas. Agnimitra was probably his father's viceroy at VidiSain
eastern Malwa. The Sungas are mentioned as having reigned for
112 yearsin the Puranas. They were followed by the Kanvayanas,
the first of whom was Vasudeva. A duration of forty-five years is
assigned to this dynasty.

THE YAVANAS OR BACTRIAN GREEKS.

Long before this time, however, the Yavanas and even the Sakas
make their appearance in Indian history. The instances given by
Pataftjali of the use of the Imperfect to indicate an action well-
known to people, but not witnessed by the speaker, and still possi-
ble to have been seen by him, are, asiswell known, Arunad Y ava-

1 Cunnigham's Corpus Inscr. Ind., plate XV1.; Ind. Ant. Vol. XX,
pp. 364-65.
2 1nd. Ant. Vol. I, pp. 299 ff; Vol. I | . pp. 69 ff. This article is printedin
this Volume later.
3 [R. G. Bhandarkar's Works, Vol. I]
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nari Saketam : Arunad Yavano Madyamikam.® This shows that a
certain Yavana or Greek prince had besieged Saketa or Ayodhya
and another place called Madhyamika when Pataiijali wrote this.
The late Dr. Goldstiicker identified this Yavana prince with Me-
nander. He may, however, be identified with Apollodotos, since
the coins of both were found near the Jumna, and, according to the
author of the Periplus,were current at Barygaza (Broach) in the first
century A.D.%. But since Strabo represents Menander to have earn-
ed his arms as far as the Jumna, his identification with the Yavana
prince is more probable. In another place, Pataiijali, in the in-
stances to the Sutra, beginning with Sudranam.® &c, gives Saka-
yavanam as an instance of an aggregate Dvandva which signifies
that they were Sudras and lived beyond the confines of Aryavarta.
| have aready alluded to a work in Pali consisting of dialogues
between Milinda and Nagasena, which is caled Milinda-Panho.
Milinda has been identified with Menander, and is represented as a
Yavana king whose capital was Sakala in the. Panjab. The Pura
nas, too, in a passage which is greatly confused, assign the sove-
reignty of India to Sakas and other foreign tribes. But as the
only reliable and definite evidence about these foreign kings is
furnished by their coins, we shall now proceed to consider them.

COINS OF BACTRIAN KINGS.

Coins of silver and sometimes of copper have been found in
Afghanistan and the Panjab, even as far eastward as Mathura and
the Jumna, which bear bilingual legends besides certain emblems
characteristic of them. One of these is on the obverse, in Greek
characters and language, giving the name of the prince as well
as his titles ; and the other, which is on the reverse, is in the
Kharosthi characters, to which 1 have aready drawn attention,
and which are written from the right to the left, and in the
Pali or Prakrit language. For example, the coins of one of the
earlier of these Bactro'Indian princes, Heliokles, contain on the
obverse the legend Basileus Dikaioy Heliokleoys, which means

1 Under Panini, I'11.2,111.

2 Ind. Ant. Vol. VIII. p. 1B
3 Under Panini, I1. 4, 10.
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" of Heliokles, the righteous king," and on the reverse, the legend
Mahdrdjasa Dhramikasa Heliyakreyasa, which is the northern
Prakrit for the Sanskrit " Maharajasya Dhar mikasya Heliyakre-
yasya." Now, this Prakrit legend could have been used only be-
cause the coins were intended to be current in provinces inhabited
by Hindus. The princes, therefore, whose coins bear such legends
must be consdered to have held some province in India. The
Kharosthi characters, as stated before, are used in the rock inscrip-
tions of ASoka in Afghanistan, and on the northern frontiers of the
Panjab. The Kharosthi legend used on the coins therefore, in-
dicates that in the beginning, the princes who used them, must
have governed some parts of Afghanistan or the Panjab ; and their
ue was continued even after their possessons extended further
easward. The founder of the Greco-Bactrian monarchy was
Diodotus. He was followed by Euthydemus who appears to have
been totally unconnected with him. Demetrius, the son of Euthy-
demus, succeaded him and even in thelife-time of his father carried
his arms to India and conquered some territory. Eucratides was
hisrival and they were at war with each other. But Eucratides in
the end succesded in making himsdf master of a provincein India ;
and there appear to have been two dynasties or rather factions
ruling contemporaneousy. To the line of Demetrius beonged
Euthydemus |1—probably his son—Agathocles and Pantaleon. A
prince of the name of Antiraachus ssams aso to have been con-
nected with them.> The coins of the first two princes have no
Prakrit legend; those of the next two have it in the Bralimi or
ancient Nagar| characters, while those of the last have it in the
Kharosthl. Eucratides was succeeded by Heliocles, his son, who
probably reigned from 160 B.C to 150 B. C.2.  Thereare bilingual
legends on the coins of these.  There were other princes who follow-
ed these, but whose order has not yet been determined, and the
dates, too, have not been settled. There names are thess—
Philoxenus, Lysias, Antialkidas, Theophilus, Amyntas, and Arche-
bius. These and the preceding princes ruled over Bactria and Afgha-

1 Percy Gardner's Coins of the Greek and Scythic kings, &c, Introduction,
Lassen, Ind. Altert. Vol. || . pp. 325-26,
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nistan to the south of the Paropamisus, but not over the Panjab.
The names of those who held also the Panjab, and in some cass
ome of the eastern provinces asfar asthe Jumna, are as follows :—
Menander, Apollodotus, Zailus, Dionysius, Strato, Hippostratus,
Diomedes, Nicias, Telephus, Hermaeus! Of these the name of
Menander occurs as already stated, in the Pali work known as
Milinda-Pafiho. Milinda is the Indianized form of Menander; and
the prince is represented as being very powerful. Hiscapital was
Sakala in the Panjab.

In the coins of some of these princes the middle word is apa-
dihatasa corresponding to Aniketou in the Greek legend, as in
Maharajasa Apadihatasa Philasinasa. In those of others we have
Jayadharasa corregponding to Nikephorou in the Greek legend, asin
Maharajasa Jayadharsa Antialkiasa. On the coins of Archebius,
wehave Maharajasa Dhramikasa Jayadharasa Arkhebiyasa, and on
those of others, such as Menander, we have Tradarasa correspond-
ing to the Greek Sdtiros, asin Maharajasa Tradarasa Menam-
drasa. Tradarasa is a corruption of some such word as tratarasa
for Sanskrit tratuh. On some coins we have Tejamasa Tadarasa,
wheretejama standsfor the Greek Epiphanous, and meansbrilliant.
Sometimes we have Mahatasa Jayaiasa after Maharajasa.

The chronology and the mutual relations of these Greco-Indian
kings are by no means clear. Some of the princes reigned in one
province contemporaneoudy with othersin other provinces. But it
may generally be stated,—especially in view of the passage quoted
from Patafijali above, and of the tradition alluded to by KalidSsa
in the Malavikagnimitra, that Puspamitra's sacrificial horse was
captured on thebanksof the Sindhu or Indusby Y avana cavalry—
it may be conduded that these kings were in posesson of parts
of India from about the beginning of the sscond century before
Chrig to the arrival of the cakas whom we shall now proocead to

congder.
THE IMPERIAL SAKAS.

The Sakacoinageisan imitiation of the Greco-Bactrian or Greco-
Indian coinage, though there are some emblems peculiar to the

i Lesn, 1.c. Vol Il., Bk Il.
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Sakas. There are two legends, as in the case of the former, one on
the obversein Gresk letters, and the other on the reversein Kharo-
sthl character and in the Prakrit language. Here, too, the mutual
relation between the princes their order of succesion, as well as
their dates, are by no means dear. Still, from the bilingual le-
gends on the coins, we have recently determined the order of the
princes, and endeavoured to fix the period when they ruled. The
following are the names arranged in the order thus determined;—
(i) Vonones, (ii) Spalirises, (iii) Azes | ., (iv) Azlises, (v) Azesl | .,
and (vi) Maues. There are coins of two others viz, Spala-
hores and his son Spalgadames, who, however, did not succeed to
supreme power.>  Now, one thing to be remarked with reference
to these princes is that in the legends on their coins, unlike the
Greco-Indians, they style themsdves Basileus Basileon, correspond-
ing to the Prakrit on the reverse Maharajasa Rajargjasa. Thus
they style themsdves " kings of kings" i. e, emperors They
also appropriate the epithet Mahatasa, corresponding to the Greek
Megalou, which we find on the coins of Greek kings. Now, the
title " king of kings" cannot in the beginning at least, have been
an empty boast. The Sakas must have conquered a very large
portion of the country before they found themsdlves in a postion
to use this imperial title. And we have evidence of the spread of
their power. First of all, the era at present called Salivahana
Saka was up to about the thirteenth century, known by the name
of ' theera of the Saka king of kings and ' the era of the coronation
of the Saka king." Now, such an era, bearing the nameof the Saka
king that has lasted to the present day, cannot have come to be
generally used, unless the Saka kings had been very powerful, and
their dominions extended over a very large portion of the country
and lagted for a long time. And we have postive evidence of the
extent of their power. Taxilain the Panjab, and Mathuraand the
surrounding provinces were ruled over by princes who use the
title of Ksatrapaor Malaksatrapa. So alo a very long dynasty of
Kstrapas or Mahakstrapas ruled over the part of the country ex-

i Se the pape written ny Mr. Devadatta R. Bhandarkar, JBBRAS
1900, Vol. X X. pp. 16ff.
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tending, from the coagt of Kathiawad to Ujjayanl in Malwa. Even
the Maratha Country was for some time under the sovereignty of
a Ksatrapa, who afterwards became a Mahaksatrapa. Evidence has
been found to condder these Ksatrapas as belonging to the Saka
race, and the very title Ksatrapa, which is evidently the same as
the Persan Khshathrapa, (ordinarily Satrap), shows that these
princes were originally of a foregn origin. The coins of the early
princes of the Western or Kathiawad-Malwa Kstrapas bear on the
obverse some Gresk characters, and a0 a few Kharosthi letters,
together with a Brahmi legend on the reverse And this ao
points to their connection with the North. These princes give
dates on their coins and use them in their inscriptions which have
now been conddered by all antiquarians to refer to the Saka era.
It is by no means unreasonable therefore to congder these and the
Northern Ksatrapas to have been in the beginning at leas Vice-
roys of the Saka kings, and the Saka era to have been founded by
the mogt powerful of these kings. If these condderations have
any weight, the Saka kings, whose names have been given above,
founded their power in the latter part of the first century of the
Christian era. This goes againg the opinion of all scholars and
antiquarians who have hitherto written on the subject and who
refer the foundation of the Saka power to about the beginning of
the first century before Christ.?

NORTHERN KSATRAPAS.

The names of Northern Ksatrapas found on coinsand in inscrip-
tions are Zdonises, Kharamostis ; Liaka and Patika who bore the
surname Kusulaka and governed North-Western Panjab at Taxila;
and Rajub(v)ula and his son Sodasa who held power at Mathura.*
The names of Liaka and Patika are found in a copperplate inscrip

i See D. R. Bhandarkar's paper referred to above for the whole argument.
Many circumstances have been brought forward, all of which point to the
conclusion which we have arrived at, and thus render it highly probable.
The objection against it, based on the style of the coins, has aso been consi-
dered there.

®Nutnismatic Chronicle for 1890, pp. 125-129 ; Percy Gardner's Coins of
Greek and Scytbic Kings of India.
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tion in which the foundation of a monastry and the placing of a
relic of Sakyamuni are recorded.’ Inscriptions have been dis-
covered at Mathuraand Mara' in Rajputana,? which are dated in
thereign of Sodasa. Therewas also found a Lion Pillar at MathurS.
on which thereis an inscription in which the names of the mother
of Sodasa, his father Raj uvula, and other relatives are given, as
well as those of the allied Ksatrapas, viz, Patika of Taksasila
and Miyika.® The names of two other Ksatrapas, Hagana and
Hagamasa,® have been discovered. The coins of Zeonises and
Kharamostis, and some of Raj uvula bear on the obverse a Greek
legend and on the reverse one in Kharosthi characters, thus show-
ing their dose connection with their Saka masters. Some of Raju-
vula and those of Sodasa, Hagana and Hagamasa have a Brahmi
legend only. Raj uvula usss high-sounding imperial titles on some
of his coins, whence it would appear that he made himsdf inde-
pendent of his overlord. Thedate of his son Sodasa is 72, ° equi-
valent, according to our view, to 150 A.D.. It would thus appear
that the Satraps who governed Mathura and the eastern portion
of the Saka empire declared themsdves independent some time
before 150 A.D.; while those who governed north-western Panjab
at Taxila, and consequently were nearer to their sovereign lords,
acknowledged their authority till 78 Saka or 150 A.D., asis evident
from Patika's mention of Moga who has been identified with the
Saka Emperor Maues, in the Taxila copperplate inscription referred
to before.

KSATRAPAS OF KATHIAWAD-MALWA.

Silver coins of the Ksatrapas of Kathiawad or Surastra and
Malwa have been found in large numbers in those provinces. The
latest find was in the rock-cdls and temples to the south of the
Uparkot, a fortress of Junagadh in Kathiawad, which conssted

1 Epi. Ind. Vol. V., pp. 54ff.

2 Cunnigham'sArch. Rep. Vol. 111 .,p. 30, and Vol. XX., p. 49, and
Epi. Ind. Vol. I1., p. 199.

3 JRAS, 18%4, pp. 533ff.

4 1bid. p. 549. and Cunnigham's Coins, of Anc. Ind. p. 87.
5 Epi. Ind. Vol. VII., p. 199, and Vol. IV., p. 55, n. 2.
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of twelve hundred coins of different kings! On the obverse, there
is a bugt of the reigning prince, very often with the date, and on
the reverse, there isin the centre an emblem which has the appear-
ance of a Stupa with a wavy line bdow and the sun and the cres-
cent of the moon at the top. Round this central emblem is the
legend giving the name of the prince with that of his father and the
title KMatrapa or Mahaksatrapa, in Brahml or old Devanagarl
character and in mixed Sanskrit and Prakrit. Thefirg prince of
this dynasty was Cagtana son of Ghsamotika. There arc Greek
letters on the obverse of his coins which have but recently been read
and found to contain the name of the prince. Thelegend on there-
ver isRajno Mahakshatrapasa Ghsamotikaputrasa Castanasa. The
coins of this prince do not bear dates; but Castana is mentioned
by Ptolemy as Tiastenes, a prince reigning at Ozene or Ujjayanl.
And from this and other circumstances his date has been deter-
mined to be about 132 A.D.. The name Cagana and Ghsamo-
tika are evidently foreign and not Indian. Castana had a large
number of uccessrs some of whom are called Ksatrapas only, and
others Mahaksatrapas. There are others again who were Ksatra-
pasin the early part of their career,and Mahaksatrapasin thelater.
The former was evidently an inferior title and showed that the
bearer of it was a dependent prince, while a Mahaksatrapa held
supreme power. There are inscriptions also in which the names of
ome of these princes are mentioned. In one at Junagadh, dated
72, Rudradaman's minister Suvisakha, a Palilava, son of Kulaipa,
is represented to have re-condructed the dam that had broken
away of the lake Sudarsana. In it Rudradaman is spoken of as
having been at war with Satakarni, the lord of the Deccan, and
subjected to his sway a good many provinces to the north of Su-
rastra. There is another inscription bearing the date 103 found
at Gunda, in the Jamnagar State, in which Rudrabhuti is repre-
sented as having dug a tank and congructed it in the reign of the
Ksatrapa Rudrasirhha, son of Mahaksatrapa Rudradaman, grand-
son of Ksatrapa Jayadaman, and great-grandson of Mahaksatrapa

| JBBRAS, Vol. XX, (1900) p. 201.
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Castana! A third found at Jasdan in Kathiawad and dated
127, while Rudrasena was ruling, records the congruction of a
Sattra or a feading-house for travellers, by one whose name appears
to be Manasasagara, and who was the son of Pranathaka and grand-
on of Khara® The genealogy of Rudrasena, that is given, is,
that he was [the son] of Rudrasmha, grandson of Rudradaman,
grandson of the son of Jayadaman, and great-grandson of the son
of Cagtana. Another inscription at Junagadh of the grandson
of Jayadaman represents some sort of gift in connection with those
who had become Kevalis, i.e, perfect individuals, according to
Jainas. And thelast that | haveto noticeis that found at MulwS-
sar in Okhamandala which refers itsdf to the reign of Rudrasena
and bearsthe date 1223

The following is a complete list of the Ksatrapa princes with the
dates occurring on the coins, and in the inscriptions :—

|. Mahaksatrapas. 'l . Ksatrapas.

1. Cagtana. 1. Cagana

2. Rudradaman son of Jaya- 2 Jayadaman son of Céo»
daman, 72. tana.

3. Damaghsada son of Rudra- 3. Damaghsada son of Rudra-
daman. daman.

4. Rudrasimha son of Rudra- 4. Rudrasimha son of Rudra-
daman, 103, 106, 108, daman, 102, 110, 112.
109, no, 113, 114, 115,
116, 118.

5. Jivadaman son of Dama- 5. Satyadaman son Damagh-
ghsada, 119, 120. sada.

6, Rudrasena son of Rudra 6. Rudrassna son of Rudra-
simha, 122, 125, 130, 131, simha, 121.
133, 134, 135, 136, 138,
140, 142, 144.

1 Bhownagar Collection of Inscriptions, p. 22.
2 |b. p. 22 facs, and JBBRAS, Vol. VIII.. p. 234.
3 Bhownagar Coll. of Inscr., p. 7 and p. 23 ; see aso JRAS, 1899, pp.

4 [R G. Bhandarkar'a Works Vol.l]
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10.

11.

12.

13.

14.

15.

16.

17.

18.

10.
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1. Mahakstrapas.

. Samghadaman son of Ru-

drasimha, 144.

. Damasena son of Rudra-

simha, 145, 150,151,152,
153. 154. 155, 156, 157.
158.

. Damajadasxl son of Rudra-

sena.

Yasodaman son of Dama-
sena, 161.

Vijayasena son of Dama-
sena, 163, 164, 165, 166,
167, 168, 170, 171, 172.

Damajadasri son of Dama-
sena, 172, 174, 175, 176.

Rudrasena son of Vlrada-
man, 17(87), 180, 183
185, 186, 188, 190,194.

Vtevasimha son of Rudra-
seng, datesillegible.

Bhartrdaman 203, 207, 210,
211, 214, 217, 220 ?

Svami-Rudrasena  son  of
Svami-Mahaksjatrapa Ru-
dradaman, 270, 271,
272, 273, 288, 290, 292,
293, 294, 296, 298, 300.

Svami-Simhasena  sister's
son of Svami-Rudrasena
304.

Svami-(Rudra?)sena son of
Svami-Simhasena.

Svami-Rudrasimha ton of
Svami-Iklahaksatrapa
Satyasena, 310.

INDIAN HISTORY
I'l. Ksatrapas.

7. Prthvisena son of Rudra*
seng, 144.

8. DamgjadaSr| son of Rudra-
sena, 154, 155.

9. Yasodaman son of Dama*
seng, 160.

10. Vijayasena son of Dama-
sena, 160, 161, 162.

11. VisVasimha son of Rudra-
sena, 198, 199, 200, 201.

12. Bliartrdaman son of Rud-
rasena 201, 202.

13. VisVasena son of Bhartr-
daman, 216, 217, 218,
219, 222, 223, 224, 225,
226.

14. Rudrasimha son Svami-Ji-
vadaman, 227, 229, 230,
231, 240.

15. Yasodaman son of Rudra-
simha 239, 240, 241, 242,
243, 244, 249, 252, 253,
254.
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Though the Ksatrapas occupied a subordinate position, they
issued coinsin their name, and from that it would appear that
they were put in charge of a separate province. Probably the
Mahaksatrapas reigned at the capital, whether it was Ujjayanl
as in Cadands time, or any other town, and the Ksatrapas in
KathiawSd.

THE RULE OF SUCCESSION AMONG THE KSATRAPAS AND THE
IMPERIAL SAKAS.

It will be seen that Rudradaman, the seocond in list |, was suc-
ceeded by his son Damaghsada, and he by his brother Rudrasmha
and not by his son Satyadaman, who was only a Ksatrapa under
his uncle. After the two brothers, their sons became Maha-
ksatrapas successvely ; and after Rudrasena, the ddet son of
Rudrasimha, his two brothers held the supreme power one after
another, and two sons of Rudrasena were only Kstrapas under
their uncle. Similarly, three sons of Damasena (Nos. 10, 11 and
12) reigned one after another. The postion of Ksatrapa under
the Mahaksatrapa was occupied by the brother of the latter, as in
thecase of No. 4inlist | | ; in the absence of thebrother, by the
elder brother's son, and in his absence, his own son. After the
brothers had been in power successsvey, their sons beginning with
those of the edest, got possesson of the throne, as in the case of
Nos. 6, 7, 8,9, 10, 11 and 12 inlist I. Thus, according to the cus
tom of this dynasty, the rightful heir to the throne was the next
brother, and after the brothers, the sns in the order of their
father's seniority. Dr. Buhler conjectures the exisence of a similar
cusom among the northern Ksatrapas from the fact of Kharostha's
bearing the title of Yuvaraja, while his brother Sodasa was a
reigning Ksatrapa.! But it can be distinctly traced among the
imperial Sakas For, while the coins of Vonones represent him in
Greek characters on the obverse as " King of kings" they show
on the reverse in Kharosthl characters that his brother Spalahores
held power under him, asthe brother of aMalwa Mahaksatrapa did
under the latter. On other coins we have Spalgadames, the son of

| JRAS, 1894, p.'532
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Sphalahores, associated on the reverse with Vonones on the obverse.
This Spalgadames is again connected on the obverse with Spalirises,
who is styled " the king's brother." There are other coins on
which Spalirises appears in both the Greek and Kharosthl legends
as" Kingof kings." Still others we have, on which he, as supreme
sovereign is associated with Azes on the reverse in Kharosthl cha-
racters. There is one coin described by Sir A. Cunnigham, in
which Azes on the reverse is associated with Vonones on the ob-
verse. No coin has been discovered on which Vonones appears
on the reverse in Kharosthl characters. All this shows that VVono-
nes was the first supreme sovereign ; that Azes was dependent first
on him and afterwards on Spalirises; and consequently that Spali-
rises succeeded Vonones; and that the Maharaja, or ' Great King/
whose brother Spalirises is represented to be, must have been
Vonones. The latter had another brother named Spalahores ; but
snce he isnot represented as an independent sovereign on the obverse
in Greek characters on any coin, and instead of him, his son's name
is associated with Vonones, he must have died during the life-time
of the latter, and Spalirises, another brother, assumed Spalahores
position, and Spalgadames was at one time subordinate to him, and
also at another time directly to Vonones. Subsequently Spalirises,
being Vonones' brother, obtained supreme power after his death.
The phrase Maharajabhrata or " king's brother," is used pointedly
to indicate the right of the person to be Crown Prince and subse-
quently to be successor. The prevalence of this custom among
the imperial Sakas shows that the MahSksatrapas and Ksatrapas of
India were intimately connected with them, i.e, derived their
authority originally from them and were Sakas.*

FORTUNES OF THE KSATRAPA FAMILY OF KATHIAWAD-MALWA.

Castana was at first a Ksatrapa and then a Mahaksatrapa,
probably because he first acknowledged the supremacy of his 8aka
overlord and afterwards assumed independence. Jayadaman, his
on, was a Ksatrapa only; and the reason appears to have been

| Percy Gardner, Coins of Greek and Scythic Kings, pp. 98-102; and
Numismatic Chronicle, 1890, p. 138.
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thesame asthat given by meinthe "Early History of the Deccan,"
viz,, that Gotamlputra and Pulumayi invaded Ujjayanl and depriv-
ed him of supreme power. Rudradaman, his son, then acquired
his lost kingdom and assumed the title of Mahaksatrapa.® After
Rudradaman the succession is regular up to Bhartrdaman, i.e., till
about Saka 226, or 304 A.D.. Thenupto 270 Saka, or rather 288,
i.e, for about 62 years, we have no Mahaksatrapa. This must
have been due to a prince or princes of some other family having
established their sway over Malwa.; and we have an inscription at
'Safichi of Vasuska, Bazdeo, or Vasudeva who belonged to the
Kusana family to be mentioned hereafter, bearing the date 78.2
If the interpretation of the date of the princes of that family
given in the paper referred to above, and explained below, is correct,
this corresponds to 278 Saka * Very likely, therefore, Kaniska,
the first or most famous prince of the family, whose dates range
from 205 to 228 Saka, subjugated Malwa about the year 226 Saka,
and he and his successors retained possession of the province till
about 288 Saka. The earliest date of the restored Mahaksatrapa is
270, but his coins are continuous only for four years. Then there
is agap of 15 years between 273 and 288, which shows that his
power was not firmly established in 270, and that he was driven out
again in 273. But a short time after, the Kusanas were humbled
by the rising Guptas; and this last circumstance must have been
availed of by the Mahaksatrapas to regain their power, which they
did in 288 Saka. It was, however, not long before the rising
power turned its attention to Mawa aso, and the Mahaksatrapa
dynasty retained its regained sovereignty for about 22 or 23 year*
only, and was finally exterminated by the Guptas in 310 or 311
Saka, i.e., 388 or 389 A.D.. There must have been some minor
revolution before this, when a prince of the name of IsVaradatta
made himself a Mahaksatrapa and issued coins dated in the first
and second years of his reign. He does not appear to have be-
longed to this dynasty.

1 Second Ed., pp. 28-29.
2 Epi. Ind. Vol. I1., p. 369.
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KSATRAPAS AND SATAVAHANAS IN THE DECCAN.

From an inscription at Junnar and others in the Nasik and
Karla caves, we see that the sovereignty of Satraps was established
over Maharastra also. But we find the name of one MahSksa-
trapa only, viz, Nahapana, and after him we have no names of
Satrapasthat may be supposed to have ruled over the country, and
find instead that the princes of the Satavahana or Sfilivahana race
were in possesson of Maharastra. An inscription in one of the
caves at Nasik spesks of Gotamiputra Satakarni as having beaten,
the Sakas, the Yavanas and the Pahlavas, and left no remnant of
the race of Khakharata. In the inscriptions, Nahapana is aso
named Ksaharata, which is but another form of Khakharata.
Gotamiputra, therefore, must be understood to have destroyed the
lineal successor of Nahapana. Adgain, in the inscription alluded to
above, he is aso represented to have re-established the power of
the Satavahana family. Thus, the Satavahanas were in possession
of Maharastra before the Sakas invaded the country. The prin-
cipal seat of the family was Dhanakataka, but the younger princes
ruled over the Deccan and had Paithana for their capital. The
earliest prince of this dynasty whose name is found in the inscrip-
tions was Krsna. The name of one still earlier—Simuka Satava-
hana—also occurs, but not as a prince reigning at the time. Krsna
was followed by Satakarni. Satakarni's successors must have
been in possesson of the country till the latter part of the first
century of the Christian era, when the Sekas established their
power. These, however, were driven out of the country by Gotami-
putra, and we have the names of Pulumayi, Yajnasri Satakarni,
Catusparna Satakarni and Madharlputra Sakasena, as the succes-
sors of Gotamiputra, in theinscriptions in the caves and on the
coins found at Bassein and Kolhapur, and not that of any Ksa-
trapa. So that the Sakas ruled over the Deccan for about one
generation only.

The Satavahana dynasty is mentioned in the Puranas under the
name of the Andhrabhrtyas, and most .of the names given above,
Simuka, the founder! Krsna Satakarni, Gotamiputra Satakarni,
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Pulumayi and Yajnasri aatakarni occur in the genealogy there
given. The names of Catusparria and Sakasena, however, do
not occur. This dynasty is represented in the Puranas to have
succeeded the Kanvayanas. But they do not appear to have held
sway in Northern India. Nahapanas dates occuring in the in-
criptions of his son-in-law, Usavadata, are 40, 41 and 42, and that
occurring in the inscription at Junnar of his minister Ayama, is46.
On the supposition that the era is Saka, these are 118, 119, 120
and 124 A.D.. Pulumayi is represented as ruling at Paithana by
'Ptolemy, as he has represented Castana to be the king of
Ujjayani. They were, therefore, contemporaries. Hence the Sekas
or Satraps were driven away from Maharastra between 124 and
132 A.D.. They, however, as has been shown before, ruled over
Surastra and Mawa with some intermissions till 389 A.D.. In
the earlier years Nahapana is called a mere Ksatrapa in the inscrip-
tions; but in the Junnar inscription of his minister he is called a
Mahaksatrapa, which shows that like Castana he at first acknow-
ledged the sovereign power of his Saka lord in the North, and
then assumed independence.

THE INDO-PAKTHIANS OR PAHLAVAS.

In the North, the Ksatrapas and the Saka emperors soon lost
their power. They were succeeded by the Indo-Parthian or
Pahlava kings. Their names, determined from coins, are as fol-

lows:—

Gondophares.

Abdagases, nephew of Gondophares.
Orthagnes.

Arasakes.

Pakores.

Sanabares.

O A wWwN R

An inscription of Gondophares bearing date 103 has been dis-
covered at Takht-i-Bahi, to the north-east of Peshawar. This is
represented as the 26th year of his reign, and if the date refers to
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the Saka era, and is equivalent to 181 A.D., Gondophares began to
reign in 155A.D.. Hiscoins arefound in Seistan, Khandahar, and
even in Western Panjab. He had probably digposssssd the Sakas
of their western provinces about the time his reign began, but they
continued to hold those to the east as we know from the date 78,
equivalent to 156 A.D. of Moga. Thedatein Takht-i-Bahi inscrip-
tion has been referred to the Vikrama era and supposed to corres
pond to 47 A.D., and Gondophares accesson to the throne placed in
21 A.D.. A story that for thefirst time became current in the fourth
century in Chrigtian countries in the west, represents St. Thomas to
have visited Gondophares and suffered martyrdom, and if regarded
astrue, it confirms the date 21 as that of his accesson. But if such
a prince was remembered in the fourth century, much more reason-
able is it to suppose that he was not removed from it by so many
as three hundred years, but only by about 150 at the mogt, and
probably less than that. The coins of these kings have Greek
legends on the obverse and Kharosthi in the Prakrit dialect, asin
the case of the Sakas and the Greeks. But they use high title*
like the Sakas. On some of Gondophares coins we have in the
Greek legend Basileus Basileon Megal ou Gundopherronou, andinthe
K harosthi Mahurajasa rajarajasa Devatratasa Gudapharasa, mean-
ing ' of Gudaphara the great king, king of kings, protected by the
the gods’ On his coins all the high-sounding epithets, one of
which only was used by his predecessors, are found, such as Aprati-
hata, Dhramika equivalent to Dharmika, Mahata, and Tradata
equivalent to tratuh. Some of his coins have not the Kharosthi
legend at all, but only Greek—which probably shows that he added
Indian provinces to his dominions after he had reigned for some
time. Thelegends on the coins of his successors are more or less
corrupt. Thisaswell asthe fact of the us of all the magnilogquent
epithets noticed above, shows that his dynasty succesded those |
have already noticed. The mogt important of these Parthian prin-
css was Gondophares and he held possssson of a large extent of
country; but he does not ssam to have penetrated tothe east of
the Panjab. The territories ruled over by his successrs were
mush narrower,
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THE KUSANAS.

After the Indo-Parthian or Pahlava dynasty, and perhaps, in the
beginning, contemporaneous with it, we have another that gave
Itself the name of Kusana. The Princes of this family known to
ns by name are as follows :—

1. Kujula-Kadphises.
2. Wema-Kadphises.
3. Kaniskas

4. Huviska.

5. Vasudeva or Vasuska.

Copper coins of aprince whose imperial titles are given thereon, but
whose name does not occur, are found in large numbers in the
Panjab, Khandahar, and the Kabul valley, and even in Maws.
There are a few silver coins aso. He probably belonged to this
family and preceded Wema-Kadphises. The last three princesin the
above list are noticed in the Rajataranginl and are represented as
belonging to the Turuska race—that is to say, they were Turks.
And the dress, especially the cap, and the features of the royal
figures on their coins appear Turkish. | have already observed
that some of the Greek kings reigned contemporaneously with prin-
ces of the later dynasties.  Some coins of Kujula-Kadphises, on the
obverse of which is the name of the Greek prince Hermaeus, have
on the reverse the name of Kujala-Kapsa or Kasa without high-
sounding titles. Thiswould show that he was subordinate to Herma-
eus, and also that some Greek prince continued to reign somewhere,
while the Sakas and the Indo-Parthians had supreme power. There
are, however, other coins on which the name of Hermaeus does not
occur, which indicates that he afterwards acquired independence.
But it was his successor Wema-Kaclphises who appears to have
conquered a large extent of the country and risen to supreme
power, as imperial titles appear on his coins, while they do not, on
those of Kujula-Kadphises. The same conclusion is pointed to by
the fact that his coins are not merely confined to the Kabul valley
and the Panjab as those of Kujula, but are found eastward as far
as Gorakhpur and Ghazipur, and along the line of railway from
3[ft. O. Bkaadarkar's Collated World, Vol. I]
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Allahabad to Jabbalpore. Some of his coinshavethe Greek legend :
Basileus Basileon Megas Wema Kadphises, and the Kharosthi
legend: Maharajasarajadhirajasa Sarvaloga-isvarasa Mahisvarasa
Hitna-Kathpisasa trdata, i.e., ' Hima-Kadphises, the great king,
king of kings, the sovereign lord of all people, devotee of Mahe§-
vara and Saviour. Several much later kings are called M&he§
varas i.e., devotess of MahesVara or 6iva, or beonging to the st
of MShesvaras. Wema-Kadphises ssams to be so spoken of on
his coins; and that he was a worshipper of Siva is shown as by
the emblem of Nandin on the reverse of his coins accompanied by a
human figure, which becauseit holdsatrident in itsright arm, must
represent Siva. Hewas the firg of all the kings we have naticed,
who usad gold coinage and was in this regect followed by hi*
SLICESN'S
THE LAST THREE KUSANAS.

The three next kings call themsdves Kusanas on their coins
The royal figure on them has a dress Smilar to that on those of
Wema-Kadphises. But these three Kusanas ssam to have struck
an independent path for themsdvesin respect of their coing which
may prehaps point to their congituting an independent family.
Thelegend isonly onein Greek letters. On some coins of Kaniska
itisintheGreek language also and reads, BasileusBasileon Kanhes-
kkoy i.e., ' Kaniska, king of kings' On themajority of his coing
however, and on those of his successors it is in Greek letters, and
perhapsin the T urkish language, and reads Shaonano Shao Kanheski
Kushano, Shaonano Shao Havishki Kushano, i.e., ' the Shah (king)
of Shahs Kanheski Kusana, &c. The emblems on the reverse
arefiguresof deties from the Gresk, Perdan and Brahmanic pan-
theon and of Buddha. By the dde of thesefigurestheir names also
are given in Greek characters. Thus we have Salene, Helios, and
Heraklio, Miiro=Mihira, Mazlohano*=Mazdaonho; Skando, Maha-
teno, Komaro, Bizago, which lagt is equivalent to ViSakha, Boddo
-=Buddho, and Saka Mana Boddo *=Sakya Muni Buddha.! Thus

| Parcy Gardner, 1 ¢, pp. '129 fi; Cuinninghaen, Num. Ghron. 19,
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these Turkish kings paid an equal respect to the gods of all these
four religions. But thefiguresof Buddha in the sitting or medi-
tative and the standing posture, occur on coins of Kaniska only.
This may be regarded as evidence of the truth of what the Northern
Buddhists say as to Kaniska being their patron. In his time and
under his patronage a council of priests was held to settle the can-
non again, and it was at this time that Buddhism, which had gra-
dually been veering towards the Mahayana form, had that charac-
ter definitely impressed upon it.

THEIR DATES.

There are a great many inscriptions dated in the reigns of theft
three kings. They are chiefly dedications of Buddhistic and Jaina
objects of worship for the use of the people, and occur principally
at Mathura. As stated before, there is one inscription bearing the
date 78 and referring itself to the reign of Vasudeva at SSfichi.
There is not a single Brahmanic inscription. The dates vary from
5 in the reign of Kaniska to 98 in the reign of VSsudeva. Most
scholars and antiquarians a few years ago believed Kaniska to be
the founder of the Saka era, but the faith of some has been shaken.
On this supposition the dates mentioned above run from 83 A.D. to
176 A.D.. But, according to all accounts, the Guptas succeeded
the Kusanas; like the latter and unlike the previous rulers, they
issued a gold coinage which is a close imitation of that of the | atter.
The forms of letters in the inscriptions of the Kusanas appear to
belong to alater period. For these reasons | have always believed
Kaniska to have flourished later than the first century of the
Christian era, and we have recently considered the whole
question and come to the conclusion formerly stated that one
of the Imperial Saka kings founded the Saka era Kaniska,
between whom and the Saka founder of the Saka era came the
other Saka princes—the Indo-Parthians and Wema-Kadphises—
reigned much later. The practice of omitting hundreds in dates hat
long existed in that part of India; and in consideration of the fact
that an inscription found at MathurS, which, though the name of
the prince is omitted, contains titles used by the Kusanai and
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bears the date 290 and some units which are not distinct,” the con
elusion is reasonable that the dates in the inscriptions of these three
Kusana princes are abbreviated by the omission of two hundreds.
These dates must be referred to the Saka era, and will thus run from
205 Sakato 298 Saka, i.e,, 283 A.D., to 376 A.D.. And the period
here assigned to the Kusana princes agrees with all that is known
of them and their relations with other princes. The chronology
of the previous dynasties adso has been arranged in a manner con-
sistent with it, and there is nothing against it, except numismatic
theories, which, however, in consideration of the many types avail-
able for the princes of these dynasties, and the play of fancy, such
as is presented to our view by the coins of the last three Kusana
princes, cannot be rigidly adhered to.?

PREDOMINANCE OF EARLY BUDDHISM AND OF THE PRAKRIT
DIALECTS DURING THE PERIOD GONE OVER.

Thus from about the beginning of the second century before
Christ, to about the end of the fourth century after, princes of
foreign races were prominent in the history of India, and ruled
sometimes over a large portion of the country upto the limits of
Maharastra. The names of no Hindu princes appear in inscrip-
tions or on coins during this period, except in Maharastra, where,
as we have seen, the Satavahanas drove the foreigners and govern-
ed the country, and in the South to which the foreigners did not
penetrate. During this period, it is the religion of Buddha alone
that has left prominent traces, and was professed by the majority
of the people. The vestiges of the time arc the Stupas, or hemi-
spherical structures purporting to contain a relic of Buddha or of
saints, and the monasteries, and temples containing smaller St upas
or Caityas. These Stupas or Caityas were the objects of worship
amongst the Buddhists. And wherever there is a stupendous Stfjpa,
we find sculpture, representing Buddhistic sacred objects, such
as the Bodhi or Pippala and other trees, under which Sakyamuni
and the previous Buddlias attained perfection, wheels representing
metaphorically, the Dharmacakra, or wheel of righteousness, which

1VO0J.Vol. X, pp. 171-2.
2 Se D. R. Bhandarkar's paper referred to before
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Buddha turned, and so forth. There are sculptures aso represent-
ing events in the previous births of Buddha, about which many
stories were current, and which we now find in the so-caled Jataka
literature. Now, the remains of Viharas, Caitya, and Stupas
are found in all parts of the country, including Afghanistan. Some
of them contain inscriptions aso, recording the gifts of public or
private individuals. These gifts are the big structures themselves
as well as smaller parts thereof, such as railings, pillars, and sculp-
tures, and sometimes land or deposits of money for the mainten-
ance of the priests. Now, from the inscriptions recording these
gifts, we find the position of the persons who made them. The
remains of two great Stupas exist in Central India,— at Sanchi in the
Bhopal territory, and Bharaut between Jabbalpore and Allahabad,
near Sattan, aRailway Station. From the form of characters, exist-
ing in the inscriptions found in them, the ages of the Stupas can be
approximately determined. That at Bharaut was begun about the
middle of the third century before Christ, and continued to be
added to, till about the end of the second century. The Sanchi
Stupa was probably first constructed about the same time; and it
continued to be an object of adoration and additional giftstill about
the eighth century of the Christian era.  The donors, as recorded
in these two places, were often-times the Buddhist monks and
nuns themselves, but the names of a great many lay-followers aso
occur. Thus we have gifts from Grhapatis or householders or
land-holders ; Seithis or Seths, who occupied a prominent position
in a town or village; simple traders, who are called Vanija or
Vanika; Rajalipikaras or royal scribes; Lekhakas or professional
writers; and even Karmikas, or ordinary workmen. In the cave-
temples in Maharasira, which began to be excavated about the
middle of the first century before Christ, and continued to increase
in number, and to have additional decorations till the end of the
second century after, and were the objects of adoration and resort
upto about the end of the ninth century, wefind, among the donors,
princes and chiefs, who called themselves Mahabhojas and Maha-
rathis, Naigamas or merchants, Suvarnakaras or goldsmiths,
Vardhakas or carpenters, Dbanyasrenis or guilds of corn-dealers,
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and Grhapatis, or ordinary householders. There are some oakas
and Yavanas also amongst them. The great cave-temple at Karla
was originally excavated by Bhtitapala, a Seth of Vaijayanti;
the lion-pillar in the court in front was scooped out by a Mah5-
rathi named Agnimitra. One of the cavetemples at Nasik was
the gift of Gotaml, mother of Gotamiputra Satakarni, and grand-
mother of Pulumayi. A monastery there was the benefaction of
UsavadSta, son-in-law of Nahapana, who deposited sums of
money aso with the guilds of weavers and another guild at Govar-
dhana near Nasik, out of the interest on which, new garments were
to be given to the priests in the rainy ssason. Such money-bene-
factions were also made by private individuals, as recorded in the
inscriptions at Nasik and Kanheri. The period that we have been
speaking of, hasleft no trace of a building or sculpture devoted to
the use of the Brahmanicreligion. Of course, Brahmanism existed,
and it was probably, during the period, being developed into the
form which it assumed in later times. The large but unfortunately
mutiliated inscription at Nanaghat, which isto be referred to the
second half of the first century before Christ, opens with an invoca-
tion to Dharma, Indra, Sarhkarsana and Vasudeva, and ssems to
speak of the Daksina, or fees given by aroyal lady for the perform-
ance of several Brahmanic sacrifices. Gifts were made even by
princes and chiefs to Brahmins. Usavadata, the son-in-law of
Nahapana, was a patron of both Brahmins and Buddhists. Some
of the Satraps of SurSstra and Malwa were probably adherents of
Brahmanism, as is indicated by their adoption of the name of the
god Rudra as a component of their own names. Wema-Kadphises
was as we have seen, aworshipper of biva. In the South, we have
inscriptions of Sivaskandavarman, aruler of Kanchi, of Haritiputra
Satakarni, and of a king of Banavasi which are to be referred to the
early part of the third century after Christ, and in which grants
of land to Brahmins are recorded.’ But the religion certainly
does not occupy a prominent position, and Buddhism was followed
by the large mass of the people from princes down to the humble

i Epi.Ind. Vol, VI, pp. 84ff, and Vol. |. pp. 2ff; ds0 Ind. Ant.
Vol. XXV. p. 23.
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workman  Another peculiarity of the period was the use of the
P51i or the current Prakrit language in inscriptions. Even the
Brahmanic inscription at Nanaghat and those in the South just
noticed, are composed in this dialect. Sanskrit was the language
of learned Brahmins and Prakrit of ordinary people of all castes.
The use of the latter, therefore, indicates a greater deference for
these people than for Brahmanic learning. The inscriptions in
Kathiawad, however, of the reigns of the Satrap kingsarein Sanskrit
and those of Usavadata are in mixed Sanskrit and Prakrit. But
in the middle of the fourth century, the whole scene changes, and
we now proceed to the consideration of the events which it presents
to our view.
CHANGE OF SCENE—THE GUPTAS

| have aready observed that the Guptas succeeded the Kusanas.
The first prince was named Gupta, and his son was Ghatot-
kaca, both of whom are styled Maharga Ghatotkaca's son
was Candragupta |, who is styled Maharajadhirgja, Or " King
of kings" in the inscriptions. It was during the time of this king
that the power of the Guptas must have begun to rise. But his
son Samudragupta ssems to have been one of the most powerful
princes of this dynasty. There is a long inscription describing his
exploits, on the same pillar at Allahabad, which contains the in
scriptions of Asoka. There he is called Parakramankawhich titleis
alsoto be found in other inscriptions as well ason his coins. Heis
represented to have conquered and re-established in their domi-
nions Mahendra, king of Kosala, Vyaghrargja, king of Mahakan-
tara, Mantaraja of Kerala and many other kings of Daksina-
patha; to have rooted out kings reigning in Aryavarta of the names
of Rudradeva, Matila, Nagadatta, Candravarman, Ganapatinaga,
Nagasena, Acyutanandin, Balavarman and others, and probably
established his supremacy over their provinces; to have reduced to
submission the chiefs of the forest regions ; to have exacted tribute
from, and subjected to his power, the kings of Samatata, Davaka,
Kamarupa, Nepala, Kartrpura, and other countries on the borders,
and the tribes of Malavas, Arjunayanas, Yaudheyas, Madrakas,
Abb Iras, Prarjunas, SanakSnikaa and Kakakharaparikas; to have
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re-established certain royal familieswhich had lost their kingdoms ;
and to have formed aliances with Daivaputra Sahi SahanuSahi,
princes of the Saka and Murunda tribes, and with the Sairhhalakas,
who propitiated him with presents! There is an inscription
referring itself to his reign found at Eran in the Sagar district,
which bears evidence to the fact that his dominions extended up-
to that district.?

He was followed by Candragupta |1, one of whose in-
scriptions dated in the year 82, is found at Udayagiri, near Bhilasa,
in Eastern Malwa.® It must here be remarked that the Guptas
established an era of their own, asto theinitial date of which there
were long controversies among antiquarians, though it was given by
Alberuni, the Arabic traveller, as corresponding to 242 of the &aka
era. But the question is now Settled. Alberuni's statement has
been found to be correct and the first year of the Guptaerafalsin
31819 A.D.. Candragupta's date 82, therefore, corresponds to 400
A.D.. Another inscription of the same king occurs at Mathura,
showing that the Guptas had extended their power to that pro-
vince which was subject before to the Kusanas* There is one
more at Gadhwa, near Allahabad, dated in the year 88, correspond-
ing to 406 A. D., another at Saiichi, dated 93 corresponding
to 411 A.D., and a third at Udayagiri, which bears no date.®
These inscriptions show that the dominions of the Guptas embraced
in the time of Candragupta I |, the whole of the North-Western
Provinces and Malwa and the Central Provinces. In the Udaya-
giri inscription which bears no date, that monarch is represented
as " wonderful sunlike Brilliance" itself, and Saba Virasena, who
was his minister and a native of Pataliputra,as having accompanied
the king in his carrer of conquest (literally, " the king whose object
was to conquer the whole world ") to the place, i.e., Udayagiri
or the region in which it was situated. The conquest of Malwa by
Candragupta thus alluded to in this inscription, took place before
400 A.D., the date of the first Udayagiri inscription. The latest

1 Fleet, Inscriptions of Early GuptaKings, No. 1.

2 lhid, No. 2. 4 Ibid, No. 4.
3 Ibid, No. 3. 5 Ibid, Nos. 7, 5. 6.
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date of the Ujjayinl Mahaksatrapas, isas we have seen, 310 Saka
or 388 A.D.. Thesewere exterminated by him in that year or about
a year after, a conclusion which follows from the facts that the
K 8atrapas issued new coins nearly every year, and there is no issue
later than 310 Saka

Candragupta Il was followed by Kumaragupta. There are six
inscriptions of his reign — two at Gadhwa, one at Bilsad in Eta
district, North-Western Provinces, one at Mankuwar, in Allahabad
district, one at Mathura, and one at Mandasor in Western Malwa.
One Gadhwa inscription bears the date 98, corresponding to 41
A.D., that at Bilsad, the year 96, corresponding to 414 A.D., that
at Mathura, the year 113, i.e, 421 A.D., that at Mandasor, the
year 493 of the Malwa era, corresponding to 437 A.D., and that at
Mankuwar, the year 129, i.e, 447 A.D..

The latest known date of Candragupta Il is 411 A.D., and the
earliest of Kumaragupta 414, wherefore, the latter must have
acceded to the throne in the interval between those two years.

Kumaraguptawas followed by his son Skandagupta, of whom we
have five inscriptions. One of them, that at Junagadh in Kathia-
wad, represents the dyke of the celebrated SudarSana lake to
have burst in 136, and to have been repaired in 137. These
years correspond to 454 and 455 A.D.. Another at Kahaurh,
Gorakhpur district, North-Western Provinces, bears the year 141,
corresponding to 459 A.D. ; a third, engraved on a copperplate,
and found in a stream at Indor in the Bulandshahr District, gives
the year 146, i.e, 464 A.D.. Thereis another at Bihar, and the last
or fifth is engravedon a pillar at Bhitari, Ghazipur distirct, North-
Western Provinces.' In thisinscription, a new foreign race makes
its appearance for the first time—that of the Hums or Huns.
Skandagupta is represented to have defeated them and to have
subjugated a tribe of the name of Pusyamitras.

After Skandagupta, the power of the dynasty began to decline.
Thereisan inscription at Eran in the Sagar distict, which bearsthe
name of Budhagupta, and the date 165, corresponding to 483 A.D.2.

1 Ibid, Nos. 12 to 16. 2 Ibid, No. 19.
6 [R. G. Bhandarkar's Collected Works. Vol. 1]
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This Budhagupta, however, and even Skandagupta are not mention-
ed in the genealogy of the main branchfound engraved on a certain
sedl discovered at Bhitari. Very likely, therefore, the family broke
up, about the timeof Skandagupta, into two or three branches
which ruled over different provinces. The Vayu and Visnu
Puranas, after a confused list of foreign princes and the rulers of
certain provinces, state that the Guptas will rule alongside of the
Gahga and over Prayaga, Saketa and Magadha

THE HUNAS OR HUNS AND THE AULIKARAS.

In the inscription of the reign of Budhagupta mentioned above, a
Brahman Mahargja of the name of Mat r-Visnu and his brother
Dhanya-Visnu record the erection of a Dhvajastambha or flagstaff
to the god Janardana. In another of the first year of a prince
named Toramana, Dhanya-Visnu speaks of his brother M&tr-
Visnu as having died in the interval, and of his erecting a temple
to the Boar or Varaha incarnation of Visnu.? There is another
inscription at GwalUor, dated in the 15th year of Mihirakula, whois
represented as Toramana's son, and it records the erection of
a temple of the sun by Matrceta® Toramana belonged to the
Hfina race, so that it would appear that ashort time after 174,
G. E.,, or 492 A.D., the latest date of Budhagupta occurring on one
of his coins, i.e., about 500 A.D., the Hunas established their power
upto the Central Provinces. But since only two princes of this
race are mentioned, it appears that they did not retain it for along
time. An inscription at Mandasor in Western Malwa represents
Yasodharman to have subjugated Mihirakala.* We have an in-
scription of the same prince, dated 589 of theMalava era corres-
ponding to 533 A.D.5. Theengraver of both is the same person,
and his name was Govinda. From the manner in which the differ-
ent statements are made in this inscription, it appears that the
family of the prince, which was known by the epithet of Aulikara,
was brought into importance by Visnuvardhana, who was a pre-

1 Jour. Bengal As. Society, Vol. LVIII., pp. 88fi.
2 Fleet, l.e,, No. 36. 4 Ibid, No. 33.
3 Ibid, No. 37. 5 Ihid, No. 35
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decessor of Yasodharmanl' and it was he who first assumed the

title of " Supreme Lord, King of kings." From this date of Y aso-

dharman, therefore, it may be safely concluded that the two Huna

princes could not have reigned for more than forty years on the

Cis-Satlgj side of India.

VIGOROUS BRAHMANIC REVIVAL AND RENOVATION—SUPERSESSION
OF THE PRAKRITS BY THE SANSKRIT.

Now, in Candragupta’s inscription at Mathura, and Skanda-
gupta's Bihar and Bhitari inscriptions, Samudragupta is repre-
sented as having performed the AsVamedha, which is pointedly
spoken of as having gone out of use for a long time. This is the
first instance of the Brahmanic revival under this dynasty. This
achievement was considered so important that Samudragupta
struck golden coins or medals, on the obverse of which is the figure
of a horse let loose, and the title Asvamedhaparakrama, or "one
who performed the achievement of a horse-sacrifice” on the re-
verse.! Similar coins, bearing on the reverse the legend AsVamedha-
Mahendra have been found. Mahendra was a title assumed by
Kumaragupta, as is evident from some of his coins on which his
proper name as well as the title occur? It appears, therefore
that he too performed the horse-sacrifice indicative of supreme
sovereignty. Candragupta |1, Kumaragupta, and Skandagupta
are called Parama-Bhag&vatas on their coins, which shows that
they were worshippers of Bhagavat Vasudeva. One of the two
Udayagiri inscriptions dated 82 G.E.=400 A.D., isengraved on a
panel over two figures,—one of a four-armed god attended by two
female figures, and the other of a twelve-armed goddess. The god
maty be Visnu and the goddess Candl. The other Udayagiri
inscription records the dedication of acave to Sarabhu. The
Bilsad inscription of Kumaragupta spesks of the building of a
Pratoll or galery in the temple of Svami-Mahasena by Dhruva-
8arman in the year 414 A.D.. The Biharinscription represents the
erection of a yupa or a sacrificia post, and that on the Bhitari
"pillar, records the installation of an image of Sarngin and the grant

1 JRAS, 1889, p. 65.
3 lhid, pp. 110, 105, 103.
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of avillage by Skandagupta. In the Junagadh inscription, atemple
of Cakrabhrt (Visnu) is spoken of as having been erected in 456
A.D. by Cakrapalita, son of Parnadatta, Skandagupta's governor
of Surastra. The Indore inscription of the time of Skandagupta
records the endowment of Devavisnu in 464 A.D., for lighting a
lamp in a temple of the sun. The Mandasor inscription spesks
of the erection of a temple of the sun by a guild of weavers in 437
A.D.,and itsrepair by the samein 473 A.D.. Accordingto Budha-
gupta’'s Eran inscription, Matr-Visnu and his brother Dhanya"
Visnu erected, as mentioned above, a Dhvajastambha or flagstaff,
tothe god Janardana in 483 A.D.. Matr-Visnuiscaled " a great
devotee of Bhagavat," i.e, Visnu.! The inscriptions of minor
chiefs and private individuals during this period record grants of
villages to Brahmans,? in the years 474, 481, 492, 495, and 509
A.D., tothetemples of Pistapuri® (527 A.D. and 532 A.D.), Bhaga-
vat or Visnu* (495 A.D.), and Aditya or the sun® (511 A.D.),
the erection of a dhvaja of Visnu,® grants of villages for the per-
formance of thefivegreat rites,” (570 A.D.), the erection of ayfrpa.
or sacrificial post on the completion of a Pundarika® sacrifice,
the establishment of Sattras or feeding places for Brahmans and
others®&c. &c.

Here we have ample evidence of a powerful upheaval
and the sacrificial rites, and the gods and the goddesses
adopted into the Brahmanic Pantheon to which, except in
one instance, there was not even an allusion in the epigraphi-
cal records of the country for more than five centuries,
suddenly present themselves to our view about the end
of the fourth century; and appear uninterruptedly for the
whole of the subsequent period of about two centuries covered by

1 AT S 2 Fleet, l.c., Nos, 21, 22, 26, 27, 20,

3 Ibid, Nos. 25 and 31. 4 1bid, No. 27.

5 lbid, No. 28. 6 Ibid, No. 32.

7 Ibid, No. 38. 8 Ibid, No. 59. The date of the In-

scription is 428 ; but the Erais not specified. If itisthe Malava Erathe date
is 372 A.D; if the Saka, itis 506 A.D.. | incline to the |atter supposition.

9 Ib. No. 64.
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the inscriptions published in, a collected form by Dr. Fleet. The
worship of Siva, Visnu, the Sun, and Mahasena seems to have
become popular with all dasss from princes and chiefs to ordinary
individuals.

But a still more sgnificant change is the universal adoption
of the Sanskrit language for the documents inscribed on
sone and metal instead of the Pah or Prakrit. It indicates the
enhancement of Brahmanic influence. The Vernacular dialects
had acquired- such an importance that not only were they mostly
used, as we have seen, in inscriptions, but a number of literary
works presupposed by Hala's Saptasati, and others like the Brhat-
katha, attributed to Gunadhya, were composed in them in the
second or third century of the Christian era. Buddhism had, of
course, used one of them for all its religious and literary purposss.
But now we find that Sanskrit, or the language of learned Bran-
mans, rose in general estimation, and acquired such an overwhelm-
ing importance that the Vernacularswere driven out of the field ;
it was more generally studied and a new and more brilliant period
in the history of Sanskrit literature dawned about this time.

REVIVAL IN THE SOUTH

The influence of this vigorous Brahmanical revival in the North
extended itself to the Deccan. Of the early C&lukyas whose
dynasty was established about the end of the fifth century, Pula-
keS | solemnisad the Asvamedha sacrifice, and several later prin-
ces belonging to the family performed the other great sacrifices
and grants of land were made to Brahmans. A cave temple to
Visnu was dedicated by Mangallsa in Saka 500 or 578 A.D., at
Badami. And other templesto the same god, and to Siva or
Mahesvara were constructed in several other places. The worship
of Siva in the terrific form of Kapalikesvara ssemsaso to have
come into existence.

DECLINE OF BUDDHISM—RISE OF MAHAYANISM.
, While Brahmanism thusrose in importance and popular favour
the influence of Buddhism declined in a corresponding degree. The
Dumber of records of Buddhist gifts during this period is smaller.
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In the Sanchi inscription of Candragupta (4" A.D.) is recorded
a grant by a royal military officer for feeding ten Buddhist mendi-
cants and lighting two lamps in the jewd-house® The Mankuwar
inscription of Kumaragupta (447 A.D.) records theinstallation of
an image of Buddha by a Bhiksu of the name of Budhamitra.?
Harisvaminl, wife of Sanasiddha, recordsin 449 A.D., in an inscrip-
tion at Sanchi, the grant of twelve Dinaras as a fixed capital, out
of the interest on which a mendicant belonging to the Aryasafigha
was to be fed daily, and of three Dinaras for the jewe-houseout
of the interest on which three lamps wereto be daily lighted before
the Blessed Buddha, and of one Dlnara, for the ssatsof four Bud-
dhas, out of the interest on which a lamp was to be lighted daily at
theseats® An image of Buddha was set up at Mathurain 453 A.D.,
another in 548 A.D., and others at Deoriya in the Allahabad Dis-
trict, Kasia in the Gorakpur District, and in BuddhagayS:*
The last was st up by Mahanaman who as congtructed a temple
(Prasada) of Lokasastr in 587 A.D.5.

The language of these inscriptions, unlike that of those of
the preceding period, is Sanskrit, and it will be sen that images
of Buddha were s up and worshipped, like those of the
Brahmanic gods In both these repects it cannot be denied
that Buddhism became subject to the same influences which
were in operation in the case of Brahmanism, or rather, ap-
propriated those points in the rival system, which increased its
popularity about this time. The principles of faith in personal
beings and devotion to them were incorporated into their creed;
and Sanskrit was resorted to, to confer dignity on their religious
books and teachers. The use of this learned language shows at
the same time, that, like Brahmanism, Buddhism now assumed a
more exclusve character, and ceased to appeal to the people at
large in their own language ; and the sphere of its influence became
much narrower. Thus it appears that the revival and renovation
of Brahmanism went on sde by sde with corresponding changes in
Buddhism, which impressed on it the form and character known by

1 Ibid, No. 5. 2 Ibid, No. 11 31bid, No. 6a
4 /pid, Nos 63; 70, 68, 69 and 72 5 Ibid, No. 71.
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the name of Mahayana. The earlier form of Buddhism appealing
only to the moral feelings of man, had split up intoa number of
schools and exhausted itself; and its place was taken up by Brahma-
nism and Mahayanism. But the charm of the names Buddha,
Dharma, and Sangha, the three jewels, was lost; and Mahayanism
was unable to regain what had beenlost by primitive Buddhism.
Compared with revived Brahmanism it was feeble; and from the
first, it had to face the severe attacks of its renovated rival.

THE JAINAS.

We have two Jaina inscriptions asoin this period, recordingthe
installation of images in the years 424 A.D., and 459 A.D., at
Udayagiri and Kahaurh respectively.® Another inscription of the
reign of Kumaragupta dated 113 G.E. or 431 A.D., records the set-
ting up of an image at Mathura.? It would thus appear that that
religion had not many adherents or patrons about this time.

CAUSES OF THE PREVIOUS DECLINE OF BRAHMANISM AND OF ITS
REVIVAL AND RENOVATION AT THIS PERIOD.

The vigorous Brahmanical revival we have been considering must
have been due, in a large measure, to the natural decay of early
Buddhism. It was this Buddhism that had previously supplanted
Biahmanism in popular favour,—and for the four or five centuries
that it enjoyed the ascendency it had acquired, Brahmanism and
the Sanskrit language and literature were neglected. The Brah-
mans themselves regarded their decline as due to the triumph
of Buddhism. Subandhu in one of his puns in the Vasavadatta
tells us that the Buddha doctrine had brought about the destruc-
tion of the system based on the words of the Veda® If o, the
Brahmanic revival must be regarded as synchronous with the de-
cline of early Buddhism and the rise of Mahayanism. According to
all accounts it was Nagarjuna, the contemporary of Kaniska, that
gave adistinct form to this Buddhism* , though the movement may
have begun a little earlier. As, according to our view, Kaniska

1 Ibid, Nos. 61 and 15. z Ep. Ind,, Vol. 11, p. 270,
3 SRR W SRPIRTTERART | P 207 Hall's Edition.
4 Wasslljew, Germ. Tran. p. 128.
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reigned in the last quarter of the third century, the revival of
Brahmanism must have already begun before that period.

But the asendency of early Buddhism was not the only
cause that had kept down Brahmanism. For about a century
before Christ and three centuries and a half after, there
was no powerful Brahmanic prince; and this is shown by
the Gupta inscriptions already noticed, which sate that the
horse-sacrifice, indicative of supreme sovereignty, had gone
out of ue for a long time, and aso by the fact, that no
inscription or coin reports the exisence of such a prince
during the period. This circumstance must have been the result
of the political condition of the country. It was overrun again and
again by foreign invaders each of whom established his power for
a short time and had to yield to another. The Sakas of Malwa and
Kathiawad only retained their sovereignty for about three hundred
years. The argument which has been advanced, that these foreign
princes held a comparatively small portion of the country, and
could not have influenced its literary and religious condition for
the worse, has no weight. The unsettled condition of the country
consquent on their frequent invasons rendered the rise of a
supreme Brahmanic ruler impossible; and the foreigners them-
sdves could not be expected to favour Brahmanism in a manner to
enable it to deprive Buddhism of its ascendency. Some of them
were no doubt Hinduized, but they were not Brahminized. And
the Brahmans themsdves complained of their being neglected by
the Yavanas, Sakas and Pahlavas, as will hereafter be shown iii
connection with a passage from Manu and the Mahabharata.

PATRONS OF THE BRAHMANIC REVIVAL AND RENOVATION—

WEMA-KADPHISES.

Wema-K adphises, however, ssamsto have become a more thorough
Hindu than any other foreign prince, and in his time, the
Brahmanic revival may be understood to have truly begun,i.e, in
the middle of the third century of the Christian era. We have ssen
that his coins bear afigure of Nandin and Siva on thereverse, and
he styles himsdf a worshipper of Mahesvara or a member of the
Mahesvara sect. The Sakas had figures of Greek deities on their
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coins, and there are no distinct indications on them, or on those
of the Parthians, of any Indian deity. But with Wema-Khadphises
what might aimost be called a revolution in this respect beging
His Kusana successors continue their respect towards Brahmanic®
deities, but extend it aso to those of the Greeks and Zoroastrians
as well as to Buddha. Kadphises, however, could not have been'
apatron of the old Vedic religion, nor of Brahmans in particular
as a sacred caste, nor of the Sankrit language and literature. An
al-sided revival and renovation could proceed only under the pat-
ronage of Hindu princes. And such were the Guptas.

THE GUPTAS — SAMUDRAGUPTA AND CANDRAGUPTA 1, OR
VIKRAMADITYA SAKARI.

The fact that the inscriptions recording gifts to Brahmanic deities,
and for the daily sacrifices, begin'about the end of the fourth century,
shows unmistakably that the Brahmanic revival derived its force
and vigour from the patronage of the Gupta princes. Samudra®
gupta and Kumaragupta performed, as we have seen, the horse*
sacrifice, which had gone out of use. The former is represented
on his Allahabad inscription to have acquired thetitle of " Prince
of poets" by writing works which served as models for learned
men, or pleased them.> He patronized poets, and thus put an end
to the hostility between good poetry and worldly prosperity.

The tradition about a Vikramaditya, who was Sakari or enemy of
the Sakas, and drove them and other foreigners out of the country
and patronized learning, is appropriately applicable only to Can-
dragupta Il of all the princes whoflourishedbefore him and after
and whose names have come down to us. For he conquered
Malwa, as we have seen, before 400 A.D.,—and probably in 388 or
389 A.D.—and exterminated the Sakas, i.e., the Satraps of Malwa,
whose latest date is 388 A.D., and drove out the Kutanas, since he
is the earliest Gupta prince whose inscription is found at MathurS,
atown which belonged to the Kusanas®> He assumed the title of
+ -1 fguadieirsariresnwiwgnd: affRreRtwerer | Fleet, 1 c
Ne. 1, e 27.

, 3 W furyEgTTTRRT A
3 D. R. Bhandarkar, JBBRAS, Vol XX, pp. 31-32.

7 [B. G. Bhandarkar’s Works, Vol. 1]
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Vikramaditya, which wefind on his coins* Hemade Ujjayin|” Iris
capital. For, certain chieftainsof the name of Guttas (Guptas) of
Guttal in the Dharwar district,givethemsaves in their inscriptions
the title of UjjayinlpuravaradhisVara, which, like similar titles,
found in other places, sgnifiesthat they belonged to a family which
oncereigned inglory at Ujjayinl. They tracetheir descent through
Vikramaditya, specified as king of Ujjayinl, and are styled fuU
moons of the ocean of nectar in the shape of the lineage of Candra-
gupta. Ujjayinl was thus the capital of the Guptas from whom
the Dharwar Guptas derived their dexxent. The Candragupta*
and Vikramaditya mentioned in their inscriptions are, it will be
observed, one and the same person, and it is but right that he
should be mentioned above all; for it was he who drove away the
foreigners, and first established himsdf at Ujjayinl. In one place,
however, instead of Ujjayinl wehave Patall in the title, showing
that Pataliputra, the original capital, had not been forgotten by
the Southern Guptas? There is no other Vikramaditya whose
exisence is authenticated by any contemporary document, and
who can be construed as the destroyer of Sakas. The suppostion
of the existence of one in the middle of the sixth century has no
ground to stand on.

Now, though Candragupta Il was Vikramaditya Sakari',
and the patron of learning, it is by no means necessary to
suppose that all the celebrated nine gems flourished at his court;
Tradition often jumbles together persons and things belonging to
different times and places Varahamihira, who died in 509
Saka, or 587 A.D., and the epoch year of whose PancasiddhantikS
is 427 Saka, or 505 A.D., cannot have flourished at the court of
Candragupta-Vikramaditya, who died between 411 and 414 A.D,.
But that Vikramaditya Sakari wasa patron of lear ning'sstated by
the Rajatarahginl. He is said to have made a poet of the name
of Matrguptaking of Kasmir, and Matrgupta had a poet deper>
dent on him of the name of Mentha or Bhartrmentha, so that

1 JRAS, 1889, pp. 91, 82, 78, 76.
2 Bombay Gazetteer, Vol. 1., Part] | . Dr. Fleet'sDynasties of theK aikrtM
Didrict, p. 578.
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these two were contemporaries of Candragupta-Vikramaditya,
The date assgned by Cunningham to Matrguptais 430 A.D., which
is not far removed from that of the Gupta prince as determined
from his inscriptions. Mentha has been associated with Vikrama-
ditya by the compilers of anthologies who ascribe a certain verse
to their joint authorship.!

KALIDASA.

'And some of the nine gems perhaps Kalidasa himsdf, may
have lived during the reign of Candragupta-Vikramaditya.
MalHnatha, in his comment on verse 14 of the Meghaduta, states
that there is in that verse an implied allusion to an opponent of
Kalidasa, named Dinnaga. This person is supposd to be the
same as the ceebrated Buddhist logician of that name, known
also to Brahmanic writers; and the suppostion is, | think, very
probable. He is said to have been a pupil of a Buddhist patri-
arch, of the name of Vasubandhu ; and the date of the latter, and
consequently that of his pupil and of Kalidasa, has been deter-
mined by Professor Max Muller to be the middle of the sixth cen-
tury. But the Profesor goes | think, upon the chronological
traditions reported by the Chinese, and does not attach due weight
to certain facts, which necesstate our placing Vasubandhu earlier.
One of Vasubandhu's works was trandated into Chinese in the
year 404 A.D. and another about the year 405 A.D.%. This shows
that, Vasubandhu must have flourished before 404 A.D.. At the
same time, the Chinese authorities make him a contemporary
of King Vikramaditya of Sravasti,® or of Saketa, snce the town
was.situated in that province. |f he wasacontemporary of that
King, the King may have lived in the last quarter of the fourth
century. Saketa, or Ayodhya, over which he ruled, was a province
belonging to the Guptas;, and theattitude of the King towards
the Bauddhas was hostile, as he convoked assemblies of learned
Buddhists and Brahmans, for religious disputations, in which, the

.t Revqiw ﬂ‘ﬁﬁﬁf WIS AW 1 which occurs i the Mye-
chakatika.

4 Bunyin Nanjlo, Catalogue,” Nos. 1288 and rz2:8.
3 Wassiljew, Germ, Trans., p. 84,
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former were defeated and logt the King's support.*  For these
reasons, the Vikramaditya, whose contemporary Vasubandhu wes»
must, in all likelihood, have been the Brahmanic Gupta prince,
Candragupta-Vikramaditya. And if he held his court at 6r5.vastl,
and is represented to have ruled over Saketa, the time referred to
must be that previous to the conquest of Malwa, which took place
about 389 A.D., and after which the Kingin all probability resded
at Ujjayini. Vasubandhu therefore lived in the last quarter of
the fourth century; and his pupil Dinnaga, about the end of that
century; and if Kalidasa was his contemporary, he too mug*
have lived about that time, and thus, have been one of the gems
at Vikramaditya's court.

LITERARY REVIVAL AND RENOVATION.

If then after several centuries of neglect on the part of princes
and people, Brahmanism began to rise in influence and importance
under Wema-K adphises, about the middle of the third century after
Chrigt, and made rapid grides in the time of the Gupta Emperors,
we might expect the Brahmans to make every effort to widen their
influence and render it permanent. And thisiswhat, | think, wedo
find. With that object, they gave a new and more popular shape to
the literature of their creed, and re-arranged it in amanner to meet
the wants, and be in harmony with thechanged fedings, of an in-
creasad number of followers, and strengthen their hold over them.
They made a great endeavour to place it on a philosophical bass,
and to show that the creed of their opponents had no such bass
This, therefore, was the age when metrical Smrtis, Puranas, and
Bhasyas or commentaries containing explanatory, apologetic, and
controversial matter, began to be written ; and thegeneral literary
impulse was communicated to other branches of learningincluding
poetry. We shall now proceed to the elucidation of this point.

WORKS ON RELIGIOUS LAW.

In the olden times, the works on rdigious law existed in the form
of Sutras or prose aphorisms, and they were identified with parti-

1 Hiuen Tsang's Travels, Beal's Trans. Vol. | ., pp. 106 ff.; Wassiljew.
Germ. Trans,, p. 240.
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cttlar schools or Sakhas of Brahmans. We have thus the Dharma-
and the Grhya-Siitras of Apastamba, of BaudhSyana, Katha,
Asvalayana, &c. But afterwards books written in Anustubh
dokas came to beused. They prescribed the same rules as those
given in the (Dharma—) and Grhya Sutras, and in ome cass a
dose resemblance has been found to exist between the words and
expressons usad in the Sutras and the metrical Law-books or
Smrtis. Thus the Sutras on the Vinayaka&nti in the Katha
Sutra are reproduced amost word for word in the corresponding
portion of the Yajnavalkya Smrti.> But in the new books the
exposition is plainer than in the Sutras, which wereprimarily meant
to be supplemented by oral explanation. Here, therefore, is an
attempt to disentangle the Brahmanic religious law from the nar-
row schools to which it was before attached, and put it in a form
intelligible and applicable to all Brahmanic Hindus. Hence is the
choice of the Anustubh dokas instead of the old Sutras, as it
was used ordinarily for all literary purposes. But in the revised
Hindu Law, certain cusomssuch as the killing of cows even for
sacrificial purposes, and levirate—the feding againg which had
grown strong—were prohibited ; while a compromise was effected
in the caxe of others, which had not become unpopular to that
extent. The old precept, for instance, about eating the flesh of five
ecies of animals, was hedged round by a number of restrictions,
but in order to satisfy the claims of the old Vedic religion, the
daughter of some of them was fredy allowed in réligious rites.
These metrical Smrtis, therefore, it would not be wrong to refer to
about the Kuaana-Gupta period.

There is a passage in the Smrti of Manu, in which it is
stated that certain native Indian tribes, such as the Pundrakas
and Dravidas, and the Yavanas, Sakas and Pahlavas,
were originally Ksatriyas, but they became Sodras by their
setting the Brahmans at defiance and gradually ceasng to
perform the rdigious rites® In a chapter in the Anusa-

i Von Bradke on Manava Grhya Sutra, Jour. Germlan. Or, S, Vo.

XXXVI., pp.427ff.
aX. 43-44,
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sanika Book of the Mahaharata, Bhisma says to Yudhisthira:
" Thehighest duty of a crowned king is to worship learned
Brahmans; they should be protected as one protects onesdf or one's
children; and be respected, bowed to, and revered as if they were
onds parents. If Brahmans are contented, the whole country
prospers; if they arediscontented and angry, everything goes to
destruction. They can make agod not a god, and a not-god, a
god. One whom they praise prospers, one whom they reproach,
becomes miserable.  The different Ksatriya tribes, oakas, Yavanas,
and Kambojas became Sudras through not sedng or following
Brahmans"'! In theee passages a Ksatriya origin is supposad in
order that the Sudrahood of these tribes, whichwas consequent on
their being beyond the Aryan pale, and which, as stated before, is»
plainly asserted by Patanjali in the case of two of them, may appear
as the reault of their not paying deference to Brahmans. This
shows that the neglect of the sacerdotal caste by the Yavanas,
oakas, Pahlavas and other tribes, was uppermog in the minds of
those who invented a Ksatriya origin for them ; and the passages
and especially the chapter in the Mahahharata, look as if they were
written when the foreign domination had come to a dos, and the
Brahmans had fully triumphed, and were anxious to preserve their
newly gained influence. The chapter, therefore, must have been inter-
polated into the epic in the Gupta period, and the Smrti of Manu
—based on a previous Sutrawork and traditional or floating texts>—
composed at about the sametime. The Mahahharata, however,
already existed in its full form at the period; for it'is mentioned by
name in copperplate inscriptions of theyears 174 G.E. (492-3A.D.,)
and 177 G.E. (495-6 A.D.) and two more, and as a Satasahasr |, or a
work of a hundred thousand verses in one of the year 214 G.E.
(532-3 A.D.).> But it can hardly admit of areasonable doubt
that it was retouched about this period.

WORKS ON THE SACRIFICIAL RITUAL.
The works on the sacrificial ritual, and specially the BhSsyas or
great_commentaries on the Sutras of the several Vedas or Sakhas,

1 Chapter. 33. 2 See below.
3 Fleet, Early Gupta Inscr, Nos. 26, 27, 28, 30 and 31.
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"must have begun to be written about this time. Since the sacrifi-
« cial religion was being revived.the necessity of a definite and autho-
ritative ritual was felt; and as the sacrifices had been out of use for
a long time, a knowledge of the ritual was rare and vague. The
names of the writers of the Bhasyas and other works on the ritual,
end in the honorific title Svamin, such as aDevasvamin, the com-
mentator on the Sutra of Asvalayana; Bhavasvamin, on that of
Baudhayana; Dhurtasvamin, on that of Apastamba; Agnisvamin,
on that of Latyayana, &c. This title we find used in Central
India in the last quarter of the fifth century, and the first of the
sixth. In the copperplate charters dated 474-5 A.D., 481-2 A.D.,
and 509-10 A.D., and issued by the Parivrajaka Mahargjas, occur
such names as Gopasvamin, * Bhavasvamin, Devasvamin the son
of Agnisvamin, Govindasvamin,® & ¢, among the grantees. In the
Deccan, we find the title affixed to the names of some of the grantees
in the copperplates, issued by the princes of the early Calukya
dynasty, in the second half of the seventh century and the early
part of the eighth; and we have such names as KeSavasvamin,
Karkasvamin, and Devasvamin, which are the names of writers of
commentaries on the sacrificial Sutras, and other works on the
ritual. The title Svamin is indicative of the period between the
fourth and the tenth centuries ; for we do not find it used later.

PUR ANAS.

The idea of recasting the Pur arias into their present form must
have originated about this time. They existed long before, since
they are alluded to in the Upanisads and Srautasutras, but their
contents must have been strictly in accordancewith the rule given
by Amarasimha in his lexicon;—they embraced an account of the
creation and dissolution of the world, of the different families of
Rsis and princes, and of the deeds of the most heroic among
them, and of the Manvantaras, or different ages of the world.
But now the necessity of glorifying the different gods and
goddesses, whose worship was rising in favour, and of firmly
inculcating other religious duties, had been felt; and new

%/ Flest, l.e, No. 21. 2 Ibid, No. 22. 31bid, No. 23,
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Puranas were composed, having the framework of the old
but with new matter introduced on every occason. Thus,
if we compare the chapters on Creation in the Vayu, the
Lihga, and the Markandeya Puranas, we shall find not only a
similarity of contents but of language also. The Visnu contains an
abridged account of the matter; but often-times, the words are the
same. Most of the existing Puranas—perhaps all—were written
to promote the worship of particular deities, Visnu, Siva, and
Durgain their several forms, or to strengthen the authority of the
religious practices that had begun to prevail. The Vayu appears
to be one of the oldest of theseworks, as it is quoted in 6ankara-
carya's Bhasya. It mentions the Guptas, as | have already
observed, as ruling alongside of the Ganga,over Prayaga, Saketa
and Magadha. If this verse has® undergone no corruption and was
advisedly put in, the Purarta, in whichwefind it, must have been
written before Candragupta-Vikramaditya conquered Malwa. and
Mathura. and drove out the foreigners, that is beforethe last
quarter of the fourth century. The Visnu hasthetext in a cor-
rupt form. Asthe Purana editorsdid not carevery much for the
matter, which did not immediately concern their purpose they
were not careful to give the original before them correctly, and
even misunderstood it. The Visnu is evidently later than the
Vayu. The Puranas began to be recast, when the worship of
Hindu detiesrosein popular estimation—about the time of Wema-
Kadphises, circa 250 A.D., and the process continued through the
Guptaperiod to a much later date, and new Puranas appeared frorn
time to time; and it has hardly ceased even to this day, snce we
find Mahatmyas springing up now and then, though not Pur5nas
in a complete shape.

FLOATING LITERATURE.

In conddering the question of the recasting of the works on the
religious creed of the Brahmans, and those on mythology, it should
be bornein mind, that theart of writing was introduced into I ndia
at a comparatively late period, and even afterwards was resorted
to, very rarely. Hence, literary works and detached verses, con-
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taining religious and moral precepts and beautiful poetic senti-
ments, were, in the olden times, composed and transmitted orally.
In the case of the latter, the name of the author was forgotten;
and there was thus a floating mass of anonymous versesin the
mouths of the learned. When, therefore, systematic writing had
to be resorted to, to™ive fixity and permanence to the creed, and
when writing came to be generally used even for purposes of pro-
fane literature, these floating verses were appropriated or used by
several writers. Hence it is, that we often find the same verses
'in such works as the Smrti of Manu, the Mahabharata, and even
in Pali Buddhistic works, and sometimes, though very rarely, in
dramatic plays and poemsalso. This source, therefore, was also
drawn upon by the writers of Smrtis and Puranas in the Gupta
period, in addition to those already indicated.

ASTRONOMY.

Likethe Dharmaand legendary lore, the astronomy of the Hindus
was aso recast on the same principle as that which guided the
re-edition of those two branches, namely to put it in a form suited
to the condition of the new times. Hence, the old astronomical
elements were combined with such ones of a Greek origin, as had
found acceptance among the Hindus, and some new elements, dis-
covered or thought out by thewriters themselves being added,
the works known as the original five Siddhantas arose! Asin the
case of the new works on the first two subjects, the name of a pro-
fane author was not connected with these works; but it was ex-
pressly stated or left to be understood that they were composed by
old Munis or gods. Dr. Thibaut thinks that two of them - the
Romaka and the Pauliss—must have been composed not later
than 400 A.D.. Probably all the Siddhantaswere written about
the middle of the fourth century or even earlier, especialy as they
were held in reverence by Varahamihirawho wrote about them in
the middle of the sixth century. A direct borrowing from any-
particular Greek work is not contended for by any body. Asin

1 Thibaut, Introduction to his Edition of the Paficasddhantika,
pp. xlixff.
8 [R. G. Bhandarkar's Works, Vol. i]
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the case of the art of coinage, the knowledge of some elements of
Greek astronomy,must have reached the Hindu? through theBac-
trians, the Sakas, and the other foreign races with whom they came
in contact ; and this was made use of, in their works, when the
Brahmans gained or regained influence in the fourth century. All
the celebrated Indian astronomers flourished after this period.
Aryabhatta was born in 476 A.D., and Varahamihira died, as
aready stated, in 587 A.D..

MIMAMSA.

Subandhu in his Vasavadatta tells us that the doctrine of Tatha-
gata or Buddha was destroyed or attacked by those who followed
the system of Jaimini.> The earliest of these followers whose
works are extant, is Sabarasvamki, the author of the Mimarhsa-
bhasya. Sabarasvamin establishes the existence of the soul as
an independent entity, and not identical with thefedlings, which
are phenomena only, against the Bauddhas generaly, and the
reality of the external world against the followers of the Yoga-
cara School, and refutes the nihilism taught by the Madhyamika
School.?  The Yogacara School was founded by Aryasanga, or
Asanga, who was the elder brother of Vasubandhu,the preceptor
of Dinnagacarya. Aryasanga was thus a contemporary of Vasu-
bandhu,® and lived in the last quarter of the fourth century. Sa
barasvamin, therefore, probably composed his Bhasya on Jaimini,
in the fifth century, and we have seen that the honorific title,
Svamin which he bore, was in use in that century. Kumarila was
the writer of a Vartika on the Bhasya, and he was a strong com-
batant. He flourished about the end of the seventh century.
There was another school of the Mimarhsa, thoroughly atheistic,
founded by Prabhakara. But it appears to have been soon neglect-
ed. All these writers laboured aso to establish the authoritative-

tIn the pun contained in the expression GFFMFMRTZETT @
aarHeE: |

2 Bibl. Ind. Ed. pp. 19 ff., 8, 9. Kumarila, in his Slokavartika, indicates
that Sahara refutes in the last two cases the doctrines of the Yogacaraand
Madhyamika Schools.

3 Wassiljew, Germ,. Trans., pp. 146, 226 and 237.
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ness of the Vedas and their eternity, against the objections urged
by the Buddhists and Jainas.

LOGIC, DIALECTICS, AND SAMKHYA.

Buddhists and Brahmans carried on controversies in the field of
logic also. The well-known passage in the beginning of Vacas-
pati's work, entitled Vartikatatparyatika, gives us valuable in-
formation about the matter. " The revered Aksapada, having
composed the Sastra, calculated to lead to eternal bliss, and an
exposition of it having been given by Paksilasvamin, what is it
that remains and requires that a Vartika should be composed ?
Though the author of the Bhasya has given an exposition of the
Sadtra, still modern (scholars) Dinnagaand others,having enveloped
it in the darkness of fallacious arguments, that exposition is not
sufficient for determining the truth; hence the author of the Ud-
dyota dispels the darkness by his work—the Uddyota, i.e., light
(torch)."* Vacaspati here calls Dinnaga modern, in comparison
with Paksilasvamin or Vatsyayana, the author of the Bhasya.
If he had correct information, Vatsyayana must be supposed to
have lived about two or more centuries before Dinnaga. But it
can hardly be expected that he should have a correct, historical
knowledge of the matter. It is, therefore, not unlikely, especially
in view of the fact that thetitle Svaminis given to the author, that
he flourished about half a century before Dinnaga, i.e., about the
middle of the fourth century. Bharadvaja or the author of the
Uddyota, is, asiswell known, mentioned by Subandhu, who again
is praised by Bana in the middle of the seventh century. He
may therefore have flourished in the middle of the sixth century,
or even earlier.—In later times, the Buddhist doctrines inlogic
and metaphysics were criticised by the Vedantins Samkaracarya
and his pupil Suresvara.

The Samkhya philosophy also was revived by IsVarakrsna, who
wrote the Saihkhya-Karikas. The oldest commentary on the
work is that by Gaudapadacarya. The Karikas and the com-
mentary were translated into Chinese between the years 557 A. D.,

1 Vizianagaram Series, p. 1.
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and 569 A.D.. The Karikas are in the Arya metre; and this
metre is usd by Aryabhatta and others, and appears to have
been a favourite one with the writers of the period. An author
quoted by Dr. Hall says that Kalidasa composad the Karikas in
the nameof IsVarakrsna, or using thename Isvarakrsna.® Whether
this is true or not, all that we know about IsVarakrsna, is not
inconsstent with the suppostion that he flourished in the begin-
ning of the fifth century.

ORNATE POETRY.

Sanskrit poetry was cultivated and appreciated more generally
in this period, than it could have been in the preceding ages when
the language itsdf was not generally studied, and the Prakritswere
in favour. | have already spoken about Kalidasaand Bhartrmen-
tha. Though the dates of all the poets, from whose works we have
excerpts in our anthologies are not known, my general fedling is that
none of the writers of ornate poetry quoted therein is older than the
fourth or the end of the third century. AsVaghosa, the author of
the Buddhacarita, which has often been compared to Kalidasa's
Raghuvarmsa, was a contemporary of Kaniska, as is admitted by
all, and lived, according to our interpretation of the Kusana dates,
at the end of thethird, and the beginning of the fourth century.

Professor Max Muller started several years ago the theory of the
" Renaissance of Sanskrit Literature." It was powerfully contested
by several able scholars, and now it seams almost to have been
given up. But there is no question that the inscriptions place clearly
before us the facts of the decline of Brahmanism, the ascendancy
of early Buddhism, and the neglect of the Sanskrit languageand of
the cultivation of the Prakrits, from about thefirst century before
Chrigt to about the middle of the fourth, and a powerful Brahmanic
revival about the end of the century. This phenomenon may be
called " The Revival and Renovation of Brahmanism and of the
Sanskrit Language and Literature." Professor Max Muller placed
the Sakarl Vikramaditya in the middle of the sixth century, and

1 Hall, Skmkhyssira, Preface, p, 129. [ derstand the passag
T FI0ST: eain the text.
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assgned that period to the nine gems and consequently later
dates to the whole of the modern Sanskrit literature. | have
identified him with Candragupta-Vikramé&ditya of the Gupta
dynasty, who reigned about the end of the fourth century,
and have referred Kalid&sa to that period. Under this suppos-
tion, mog of the arguments, used by the late Professor
Btihler lose their weight; and theonly Sanskrit inscription left
for him to go upon, is that of Rudradamanat Girnar of the
year 150 A.D.. But, according to my way of understanding the
matter, ornate poetry was not undeveloped or unknown in the
centuries of Brahmanic depresson ; but the language chiefly used
for its cultivation, was one or other of thePrakrits or Vernaculars,
and Sanskrit was resorted to rarely. | attach full weight to the
argument based upon the specimens of Sanskrit poetry occurring in
the Mahabhasya. But | maintain that, like Brahmanism itsdlf, it
had not many votaries, and was not extensively cultivated. With
the restoration of Brahmanic influence in the Gupta period, Sans
krit poetry received a fresh start along with the other branches of
literature we have passd under review; and just asthere were
earlier works in those branches, so were there earlier poetic works.
The decline in the previous period was due, not to any positive
hogtility of the foreign rulers, but to the popularity of early
Buddhism and of the Prakrit languages and the only way in
which the foreigners exercised a baneful influence was, as has been
already indicated, by not patronizing the Brahmanic learning in
the manner, in which a Brahmanic universal sovereign would have
done, and by rendering, by their frequent incursons and their
power, the rise of such a one impossble



THE SAMKHYA PHILOSOPHY.

[FROM THE INDIAN PHILOSOPHICAL RRVIEW, JAN- 1919
VOL. |1, NO. 3, PP. 193-199. ]
This essay was originally published by Sr R. G. Bhandarkar himself
about the year 1870 ; it was subsequently reprinted in the ( now defunct)
Indian Philosophical Review, Vol. | | , edited by Professors A. G. Widgery

and R. D. Ranade, and published by the Oxford University Press, Bombay.—
N.B. U.

Of the sx sysems of philosophy regarded as orthodox that of
the S&mkhyas is one.  The Samkhya doctrines claim a very high
antiquity. Perhaps the earliest philosophical speculations of the
Indian Aryansran in this direction, and in that of a kindred sysem
jpiown in later times as the Vedanta. Some of the terms chara-
cteristic of the Samkhya School are to be met with in the Upanisads;*
and though Samkaracarya in his Vedanta Bhasya has brought
forward very eaborate arguments®to prove that the terms have no
reference to that sysem but to his own, an unsectarian reader can
have very little difficulty in arriving 'at the concduson that the
Samkhya doctrines are s&t forth in those places There is scarcey
a Purana that does not give an account of the creation of the
universe in accordance with this system, though in a greatly mo-
dified form, and in a manner which indicates that the original sg-
nificance of the Samkhya doctrines, as | conceive it, was not clearly

1. Katha Up., Bib. Ind. page 114-15; Svetasvatara Up., Bib. Ind.
page 336-37. and Maitrayanlya Upanisad 6-10.

2. Vedanta SatraBhasya, chap. |, pada 4, adhikarana. | -1 1 .
3. SeeBbigavata, sk. | | | . chap.V; M&tsya, Poonaedn. Chap. | I | . ; Agni,
Bib. Ind. chap. 17, page 41; Markandeya, Bib. I nd. chap. 45, page 258.
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understood. In the Bhagavadglta * alusions are now and then
made to the philosophy of this school, and severa charpters are
devoted to it in the Santi-parva® of the MahSbharata. So that,
it appears that the system along with or supplemented by the
Vedanta, with which however it is often confounded, has worked
itself into the ordinary belief of the Hindus. But in spite of this,
the Samkhya philosophy has long been driven away from the cur-
riculum of Sanskrit students on this side of India, and | have
not heard of any Sastri in the Maratha or Gujrath country having
devoted himself to it, and nearly all know but little about it. But
in the North and in the Cauda country a better treatment is ac-
corded to it. It is moregeneraly studied, and a chair for it exists
in the Benares Sanskrit College.

But from the mere fact that the doctrines of the Sarhkhyas are
to be met with in very ancient works, it does not necessarily follow
that these speculations were systematized at the time when those
works were written. No fact is plainer in the history of Sanskrit
literature than this—that the body of notions embodied under each
Sastra,wasnot conceived at once by the chief writer on the subject,
but that before they were put into that shape, they had gone through
a process of growth and development. But the Samkhya philoso-
phy seems to have been very early reduced to a system. The name
Samkhya, about the etymology® of which there is much dispute,
could not have been invented before the floating mass of the
Samkhya doctrines obtained fixity arid stability. And this name

i. Chap. HI, 3; 27; 42,
2. Chap. 308, 9; 312, 17.

3. Mahathirats eGSR oRdEmagORy | ol & TREER
atear: dw=at w0 w7 sl aftdeTR ete. Mateya—aied
TSR BOBTRAEEA I 1o these gleqR is derived from &ugT
'number ’, and the SEstra i so called on account of ity enumerstion of
the z5 prindples. This etymology appeats to be t. The scholiast:
explain the term by % S ALY, tree | ledge, Ses Sadibmra and
§ridhara on GIWL IT, 39; IIY, 5.
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occurs in one at least ' of the earlier Upanisads, and in the Bhaga-
vadglta® and other parts of the Mahabharata. The person, to whom
an amost unanimous tradition ascribes the authorship of the sys-
tem, is Kapila. In the Bhagavata, he is represented as an avatcira
of Visnu ; ® and his name occurs in the SvetasVatara Upanisad,*
where the creator of the Universe is spoken of' as having nourish-
ed Kapila the Rsi with knowledge and ssen him born." Sam-
karacarya, whose great object is to show that the philosophy of
the Sarhkhyas has no basis in the hallowed Sruti, considers the
Kapila here alluded to, to be that Rsi who burnt the sons of Sagafa
to ashes by a curse and not the author of the system he is combat-
ing. But the Bhagavata represents the enemy of Sagara's sons
to be the founder of the school of the Sarhkhyas® and there can be
little occasion for the mention of such a person as the former, if he
is to be considered as a different individual from the latter, in such
a work as the SvetasVatara Upanisad, devoted as it is, to thein-
vestigation of the soul of the Universe.

But which of the existing works on the system is to be
ascribed to Kapila, or whether any work written by him has
come down to us at all, is a question which it is not
very easy to answer. A collection of Sutras entitled Samkhya
Pravacana is ascribed to him; but the very name of thiswork is
unknown on this side of India. Madhava in his Sarvadar&na
Samgraha does not mention it, though in setting forth the doctrines
of each school, he in most cases first gives the title of the work of
the founder, and in several cases, an analysis of its contents. The only
Samkhya Pravacana known to him is the leading treatise of the
Y oga School, of which he givesa short abstract; while his observa-

1. Svetkfvatars Up., Bib.Iad page 366.

2, L 1. 3. L 3;IL 5

4. Bib, Ird. p. 351-2. )

5. OTRTEH W SRS TGV SAYNIGENATH : @A |
Vediots Bhikgys, Chap. 11, pada 1 atza 1.
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tions on the Samkhya philosophy are based on IsVarakrsnas
Karikas. The Samkhya Pravacana, too, attributed to Kapila
bears altogether a modern air about it. Next in importance to the
leading treatise on a particular Sastra is the bhasyaon it. Such
bhS8yas in the case of the other Sastras were written by persons,
who, in consequence of their work, enjoy great reputation, and are
to be referred to a pretty high antiquity. All subsequent writers
never style their elucidatory works bhasyas, but give them the
name of vrtti * or vartika. Such for instance is the case with the
MImarbsa, Vedanta, Nyaya, and Vj'akarana bhasyas, the authors
of which, Sabara, Samkara, Vatsyayana, and Patanjaii are widely
known and justly held in reverence, and flourished, all of them
before the tenth century of the Christan Era. While the only
bhasya on the Samkhya Pravacana, is that by Vijnana Bhiksu, who,
Dr. Hall thinks, flourished in the sixteenth or seventeenth century,
and not earlier than Madhava, since he does not appear to have
known him. It is hard to believe, on the supposition of the high
antiquity of the Samkhya Pravacana, that it could have remained
without a bhasya for so many centuries, considering the importance
of the Sastra itself. For these and other reasons, | think that the
Samkhya Pravacana is not a work of high antiquity, and could
not have been written by Kapila. But there are severa works of
authority on the subject, and among these, that of IsVarakrsna, the
Karikas, enjoys great reputation. Dr. Hall greatly praises Vijfiana
Bhiksu; but to me he appears to be a very unsafe guide since his
great object seems to be to bring the Vedanta and the Samkhya as
close as possible.

It istime now that | should enter into the philosophy of Kapila.
The world is full of misery. Man's sufferings in it are of three
kinds;* those originating with hisbody and his mind (AdhyStmika).
He is liable to diseese, such as fever, dysentery or cholera, and to
mental anguish caused by such an occurrence as the death of a

i The Vrtti on the Vedanta Sutra alluded to by Samkara, ot course,
existed before Samkara.

9 [R. G. Bhandarkar's Works, Vol. i.]
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child, wife or friend. 2 Then again the creatures around him are
often the source of great trouble to him. Mosquitoes, bugs, snakes,
crocodiles, sharks, vultures, tigers, wolves, and even his fellow men
render hisexistence intolerable to him (Adhibhautika). 3 And even
the gods will not let him alone. They will sond down lightning
on his head, or blow away his house by a hurricane (Adhidaivika).
Nothingthat we see will free us fromthese evils. Even after death
we have another existence in which our fate pursues us, and we are
again subjected to these very ills. The Sruti tellsus to perform
sacrifices or practise some other virtues, and for these deeds,
promises us a place in Heaven where we shall be happy. But even
here, the happiness allowed us, isjust in proportion to our deserts,
and after a time, must come to an end. It is not pure, complete,
absolute. How then to secure this absolute bliss or this absolute
cessation from pain ? This is the problem Kapila has undertaken
tosolve. " Reflect," says he, " what your miseries arise from.  If
they arise from the nature of your soul, there is no help for you.
But they do not arise from the nature of your soul; their cause
is totally different ; separate yourself from that cause, and you
will be happy."

Then the nature of the soul and of the world, which is the source
of aifiiction, are set forth in the shape of twenty-five tattvas or
principles, a knowledge of which is necessary for the attainment of
eternal beatitude. The first is prakrti or pradhana, the original
principle or cause of all, which condsts in the equipoise of the
three qualities viz., sattva, light, brightness or goodness; rajas,
passion or feeling, and tamas darkness, pain, ignorance. The
first is the source of happiness and its function is to render
anything manifest and clear; from the second; action originates,
and from the third, pain, stolidity or stupour.

From this pradhana, is produced by a process of development,
the principle of maliat or buddhi which is translated intelligence,
but which | consider to be equivalent to finite or conditioned
intelligence. This buddhi assumes four forms when the quality
of goodness prevails in it over the other two; viz., dharma or
virtue, jnana or knowledge, vairagya or freedom from earthly
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affection, and aisvarya or magical power, such as is ascribed to
a yogin. When the quality of darkness prevails, this same
buddhi appears in the form of adharma or vice, anana or
ignorance, avairagya or earthly affection, and anaisvarya or
absence of extraordinary power.

This mahat-tattva or buddhi gives birth to ahamkara, con-
sciousness of individuality or egoism; which in its turn, where
sattva or light is predominant, produces the five senses and the
five organs of action. The five sensss are seeing, hearing,
smelling, tasting, and feeling ; and the five organs of action are
the speech, hand, foot, and the organs of excretion and regenera-
tion. Manas which sets in motion both these groups, is an organ
of sne as well as action. It isto be translated by the words
will and attention. When in the principle of consciousness, the
quality of tamas or darkness prevails, it produces the five subtle
elements, the rudiments of the objects of the five senses

And from these subtle elements arc produced in a developed
or grosser form, akaSa or sky, tejas or light, prthivi or earth,
vayu or wind, and gpas or water, which are the object of the
senss of hearing, seeing, smelling, touch and taste, respectively.

We thus get twenty-four principles, and the last is purusa or soul
which is pure, eternal, and absolute. Purusa is incapable of action,
but has light and life, while pradhana or prakrti whose products
we have noticed, is acetana, i.e., has no life or light, but possesses
the power of action. Purusa is like a pangu or man without
legs who has got eyes, and prakrti has got legs but no eyes (andha).
Hence left to themselves, the andha and pangu would not be able
to move, but if they agree that the pangu with no legs should sit on
« the shoulders of the andha, then they both can go over any dis-
tance they choose In the same manner, if purusa and prakrti
were disjoined, the world would not exist, and it is their union that
sets prakrti in motion, and all things up to the five gross elements
are produced. It is in consequence of this union thatpuruaa appears
to be active, though not so in reality, and prakrti has the ap-
pearance of something living or cetana.
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In every sensation or present act of snse, buddhi or intelligence
ahamkara or constousess manas or will and attention, together
with the particular organ of snse are concerned, while in a past
Or future act of sense i.e, inrecalling a pas or concelving a possi-
ble sensation, the first three only are employed. These three,
therefore, areinternal faculties of cognition, and the organs of snse
and action are called external faculties. These thirteen faculties
together with the five subtle dements form what is called the
Gkana sarlra or subtle body. At death, the gross dements of
the human body only are destroyed, while this subtle body assumes
several gross bodies and appears in the world again. |If this subtle
body isinstinct with virtue, it goes up, if with vice, it goes below; if
with jfiana or real knowledge i.e., (of course) of the twenty-five
principles, it is cag off, and the soul attains Moksa or its original
absoluteness.

This, in brief, is the sysem of the Samkhyas. To onewho really
attempts to understand it and to reduce it to a modern shape, not
a few difficulties present themsdves. What is the nature of this
prakrti or pradhana which, united with the purusa, is said to
be the origin of all things, and in what snse can it be said to pro-
duce intelligence, and through it, ahamkara or consiousess, and
through this again, the subtle dements and thence the world ?
The books themsdves on the Sadtra, do not explain this satisfac-
torily, and Vijnana Bhiksu says that the order of production of
these principles rests on the authority of the Sastra alone, and is a
thing that cannot be proved.> But a Sastra which requires things
tp be taken on trugt, isno Sastra. The Puranas too afford us no

1. o Sedspmdnbe iR ol suem | e
aErE mmwﬁi 1wy ed szwﬁwmmp
it e SIgAT SR kahya Sara. “Tbe only evidence
for the production of Mahat from Prakrti and of Ahamkara from Mahat
is the Ssdtra itself; from inference, one can arrive only at the general con-
cluson that an effect has a cause; but as to production, there can be no
inference calculated to show whether the gross elements are first produced
and thence the internal organs or theselatter first and from them, the
elements,”
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help. TheMatsya® telsus that from mahat-tattva is produced the
Puranic Trinity. With an excess of sattva, mahat isVignu, of rajas
it is Brahma, and of tamas, it is Rudra. And asa general rule, the
Samkhya principles are represented by them as having been firs
produced or st in motion by the creator, at the time of the crea-
tion, and are personified and put into the ranks of gods* Cole-
brooke thinks prakrti to be " eternal matter, indiscrete, undis
tinguishable, as degtitute of parts” If s, it is like the eternal
param5nusor atoms of the Vaisesikas, and in this cass, theSamkhyas,
ought to be consstent and represent, like the Vaiseskas, the pro-
duction of such things as dvyanuka, trasarenu (small pieces of mat-
ter), and ghata (pot) from it and not that of buddhi, jfI&na,dharma,
daya, aharhkara and such other purely mental states. We must
a0 bear in mind, that the union of this prakrti with the soul is
consdered necessry for the production of the result though the
soul is regarded as incapable of action. What is the necessty
of this union, if prakrti were matter in the ordinary sense ?
Professor  Wilson also condders prakrti as the material cause of
things.

To me, however, the sysem of Kapila appears to didose
an idedligtic view of nature. The postion of Idealism is this. |
know directly what pases in my oongiousiess | am  con-
sous of certain sensations of which | believe mysdf not to be
the cause To account for them, | suppose the exigence of an
external nature. But this is smply an inference necesstated by
the congtitution of my mind, i.e, the external world for me
exigs in oconsquence of a law of my intellect. Beyond my
congdouness and my intellect, there is no warranty for the
exigence of the external world. Whence arises the necessty
of the supposition of its exisence? In consciousness' there

% mmsk.m Chap. V. and Meb&bbirate; Stntip, pasim,
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are feelings and representations i.e., | feed mysdf tied down to a
particular state, my freedomis restrained, my free activity islimit-
ed. Who has limited me? Certainly not the external world,
for it is my own creation. It is to account for that limitation of
my free activity that | posit it. The limitation is prior, the sup-
position of the external world is subsequent. | fed my activity
impaired, and so much, as | fed is taken away from me, | attribute
to something dse. | simply objectivise my subjective feeling. We
must then look for this limitation of the mein the state of the in-
tellect, previous to consciousness ; for when the me awoke, it avofce
with itslimitations, with the not me. These limitations, therefore,
point to the nature of the intellect, just asthelittle red, green, and
blue clouds visible to the eye when it is dazzled, indicate the struc-
ture of the organ itself, and do not exist in themselves.

This is the Idealism of Fichte, the German philosopher. Let us
compare Kapila's system with it. We must here distinguish be-
tween four things. In the state of consciousness when the me
feds itself limited, the intellect first of all posits or affirms the me,
and then opposes to itself the not me. The not meis apprehended
as limiting the me, putting it into a definite state. The limitation
of the me implies its previous freedom or unlimiteness. Had it not
been absolutely free or unlimited,it would not have felt itself limit-
ed. If finiteness were its nature these limitations would not
awaken it, i.e, consciousness would be impossible. The four
things then are: — the ego i.e,, the finite ego, the non-ego, the limi-
tation or limiting, and the free, unlimited or absolute ego, i. €., the
ego previous to consciousness.  Now, Kapila's ahamkara corresponds
to the finite ego, and the five subtle and gross elements, together
with their counterparts, the senses which without this ego would
not exist in consciousness, and which consequently, in the language
of our philosopher, are produced by the ego, correspond to the non-
ego. The free, unlimited, absolute ego is purusa, and its limitation by
the non-ego is the bandha or sahga which ties us down to this world.
But Fichte hastold us that the limitation of the ego isthe result of
something that had passed in the intellect previous to conscious-
oed, previous to the positing of the ego. Thisaccording to Kapila,
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isthe principle of buddhi or mahat, which produces ahamkara or
the ego.

But here there is a difference between the two philoso-
phers, a difference due to the object with which each started in
thisinquiry. Kapila had in view the liberation of the soul from
its fetters. Fichte wanted to explain the world. That limita-
tion of the free ego, then, which Fichte derives from the nature of
that ego is ascribed by Kapila to a cause which is distinct from it.
It is pradhana, a combination of the three qualities and its pro-
duct, the principle of mahat. But this is not an external object
in the ordinary sense for, buddhi and aharhkara which are itsim-
mediate products and the manas are, as we observed before, called
by the Sarhkhyas, abhyantara karanas (internal organs), and virtue,
compassion, the faculties of acquiring knowledge &c, which are
comprehended under buddhi are, of course, not external things —
these latter, as we have seen, are produced only after ahamkara
has been affirmed. Again, this remarkable peculiarity shows the
logical consistency of Kapila. To state that the me believes itself
to have been absolutely free and unlimited, and at the same time
to deduce its limitations from its essence, involves a contradiction.
It is tantamount to saying that the absolutely free and unlimited
is not freeand unlimited. This is one of the charges brought against
Fitche by his critics, from which Kapila escgpes by affirming that
since the absolute and the infinite cannot be conditioned and finite,
the limitations are due to a distinct cause, which in its nature is
finite and whose finiteness, from its intimate connection with the
infiniteego, the ego attributes to itself from ignorance. On this ac-
count, the system of Kapila is not a perfectly subjective |dealism
as Fichte's is.

Now, since all our cognitions and fedings are either good
or bad, quiescent or active, true or fase right or wrong, the
finite cause of all these must be composed of the three qualities,
sattva, rgjas, and tamas. The finite ego is either a cognizing or a
moral subject; it is, therefore prepared for these functions by
buddhi which instills those principlesinto it. If it did not poses
those principles or instincts, it would not be fit for an intellectual
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or moral life, and perception or action would not follow i.e, the
finite ego would not be bom at all. Hence it is, that it is said to
be produced by buddhi. Born with the intellectual and moral
instincts, it realizes them and creates objects suited to them, and so
the external world and the organs of snse and action come
into existence. We thus see that the system of the Sarhkhyas
distinguishes between the finite and* the infinite soul, the limited
and the free. The unlimited or infinite soul is not capable of our
present life, the finite is; but this finiteness is, according to the
system, not its own attribute, but of another principle, which in
reality it is, that, in conjunction with the infinite soul, leads this
moral and intellectual life which we call ours. If we separate
ourselves from this principle, our bonds are broken, and we are
again free and absolute. Thisis Moksa®

This idea of the absolute or limitless soul and this kind of idea-
lism more or lessmodified, runsthrough all the religio-philosophical
literature of the country.? Indeed, if thiswere an isolated instance,
grave doubts might reasonably be entertained about the ex-
planation, | have attempted, of the Sarhkhya system. There are
striking resemblances between the metaphysics of Kapila and
of the Buddhistic Schools. TheVedanta, aso, bears some affinity

i. Asthisisthe central idea of many of the most important Hindu
systems, and as it is often, by modern writerson Indian Philosophy, con-
founded with non-existence or nihil, | quote the following lines from
Wordsworth, which would give an idea of what is considered to be the
state of the soul after it is freed from the trammels of the world. What
is meant isa condition in which " thought is not, " in which thesoul is
free from any definite representation.

His spirit drank
The spectacle: sensation, soul and form,
All melted into him ; they swallowed up
His animal being; in them did he live,
And by them did he live; they were his life.
In such access of mind, in such high hour
Of visitation from the living God
Thought was not; in enjoyment it expired.

This resembles closely the description of the freed soul given by the
Vedantins, in particular.

3. Bhagavadglta, 111.27 and Santiparvan, fol 210, Bom. edn.
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toit. TheMayaof that sysem isoften regarded as equivalent to
pradhanaor prakrti, and the two expressons are frequently, in
unsystematic works, confounded.

The doctrines of the Yogacara sthod of the Buddhists
are, that the only exiging thing is the ego, and the ex-
ternal and finite world is a phantom. As, to one whose
eyes are affected with the dissae called timira, two moons
appear instead of one, so does the world appear to exist to the ego
adjected with the disease called vasana (habit). This vasana assumes
various forms, and thisit is, that leads the ego to pictureto itsdf the
external world, and is the cause of all our fedings and passons®
The great object of a human being, therefore, ought to be, by prac-
tising the virtues and duties imposed by Buddha on his followers,
to free the soul from this vasana, the root of all evil.? This, then,
resambles the idealism of Kapila. The external world is reduced
to states of consdousess and along with our finite thoughts and
fedings, is derived from a certain power called vasana' which is not
of the essnce of the me, and though it resdes in it, is separable
from it.

Then by a transition not unusual in the history of Philo-
sophy, the Madhyamikas, another sect, deny the existence of both
the internal and the external world, and end in nihilism. With
them, vasana is the cause of both, and when, by the discipline en-
joined by their magter, thisisrooted out, nothing remains and this
is their nirvana.® Then, again, another school, that of the Sau-
trSntikas, starting from a subjective bass similarly with these
two, admits the exisence of external objects, but only as the re-
ault of an inference that cannot be avoided. They say that if the
vSsana producing such a representation, as that of a blue object
for ingtance, exigs in the soul, it must always produce that repre-
sentation, that is we must always s a blue object. But we se it

1. Sarvadarlanasamgraha; *Bib. Ind. pages 16—17, Samkaracarya's
Bh&sya, 11.2.28.
2. Sarvadarganasaihgraha, p. 17.
3. Ibid. p. 15
10 [R. G. Bhandarkar's Works, Vol. 1]
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only occasionaly ; therefore, the cause of that representation must
exist out of the ego. But the forms of external objects are sup-
plied to them by the intellect; they are the creations of our mind.®
This external world, and the internal one of finite thoughts and
feelings, are capable of destruction or separation from the soul,
(nirodha), and the way to this, is the discipline spoken of before
(Marga). When they are thus destroyed, pure intelligence alone
remains and the soul attains Moksa® We thus se how closely
these schools are connected. The philosophy of the Sautrantikas
may be compared to that of Kant, that of the Yogacaras to
Fichte's, while that of the Madhyamikas is nihilism. But all the
schools start from a subjective basis and are idealistic, in which
respect they resemble the Sarhkhya system.

Professor Max Muller remarks in the Chips that all authors who
write on Buddhism aways go on the supposition that the meta-
physics of Buddhism were derived from Kapila, but he does not
se any grounds for this belief. Such ideas as the transmigration
of souls, arecommonto all Hindu philosophers, wherefore their occur-
rence in the Sarhkhya and Buddhistic systems would not afford an
indication of the one having borrowed them from the other. This
is quite true, but the specia coincidences which he denies, | hum-
bly think, do exist. Deriving the external world from states of
consciousness ; referring these along with the feelings and passions
to a finite cause ; and distinguishing this cause from the infinite
soul-these are the essential doctrines of both the systems. The only
difference is that the finite cause of the Sarhkhyas is indestructi-
ble, while that of the Buddhistsis not. But this difference is more
apparent than real. The pradhanaof the Sarhkhyas is capable of
separation from the soul, and the word nirodha, used by the Sautra-
ntikas to denote the disappearance of their finite cause, means

I. Ibid. p. 19,
2, Jegaddhera, in his commentary on Milati-Midhava, incidentally
ghves tho Sautrentika doctrine thus :—Refd et SrAMATEAETRE |
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3. Sarvadarfanasarhgraha, p. 22.
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much the same thing. However, even if we recognise a rea differ-
ence on this point, it may well be considered as due to a further
development of one and the same system,

Again, the denial of God, as the controller of the universe, which
is common to both the systems, isnot a mere accidental or general
coincidence. It is anecessary consequence of the systemsand indi-
cates their essentid identity. The problem which both under-
take to solve is, freeing the soul from misery. Misery arises from
the external world and from our fedings. The external world is
subjectivised, and referred along with the fedings to a finite cause,
the destruction of which setsthe soul, infinite and absolute in its
nature, at liberty. The problem is solved. And in this way of
solving it, there is no room for,a controller of the universe. The
systems, however, do not deny the existence of gods or super-
human beings. They exist but their constitution is similar to that
of man. There are prakrti and purusa, even there, but some of
the ffects of prakrti do not exist in their case. They have only
subtle bodies or only the internal organs, and not the gross sub-
gtances with which we find ourselves united.

There is another striking resemblance. Some Buddhistic schools
give the order in which the world is produced, thus: —First of all
there is ignorance from which arise fedlings such as those of love
and hatred. Then follows consciousnesswhich gives birth to names
and forms (the external world), and in this manner, the senses
the contact of the senses with the world, pleasure or pain, desire,
virtue and vice, old age, death, lementation, sorrow and distress,
are successively produced, one from the other.! This order closely
resembles that of the Samkhyas. Ignorance corresponds to pra-
dhana, love and hatred to buddhi, consciousness to ahamkara, and
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Serhiardearys’s Veddnta Bhayya., Bib, Ind. ‘p 549, Yol 'L Soo alse
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0 on. The principle of both is the same, though there may be
differences in the particulars. For these reasons thereis, | think,
auffident ground to believe, that though the Buddhistic sysems
may not have sprung directly from the Samkhya, they derived
their origin from the same current of thought, and areto bereferred
to the same, or immediately successve ages And having arrived
thus far, the balance of probability is, in my opinion, in favour of
the suppostion that the Samkhyas preceded the Buddhigts.

Again, Professor Max Muller thinks the Buddhistic nirvana to be
total annihilation, and refersto the sacred book Abhidharma, said
to have been written by Kasyapa,thefriend and pupil of Buddha. |
have had no access to this book, but with due deference | must
say, that if Madhava has given the doctrines of the several sects
rightly, the nirvana of the Madhyamikas only isannihilation, while
the summum bonum of the other sthods is the separation of the
free and unlimited soul from the finite force we observe in it, as
the reader may have seen

The coincidences between the Samkhya and the Budhistic sysems
will derive greater dgnificance if we compare and contrast the
Vedanta with them. The absolute soul is the central idea of the
Vedanta as well as of the Samkhya. But the problem with the
Vedantins was not simply to teach the way to eternal bliss, but also
to regtore the Indian race to the Sruti, which the Samkhyas had
affected to reverence, and the Buddhists openly defied, and to God.
Revelation is, therefore, the bass of the sysem. The second sutra
of Badarayana, the firs being smply introductory, brings in at
once, the idea of God as the Creator of theworld. According tothe
Vedanta, then, thereisfirst, God and the individual soul. God is
the sum total of the individual souls. Hefirst creates the five de-
ments, and from these five, the snges and thence the two internal
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faculties (manas and buddhi). From the dements are also pro-
duced the organs of action, and the five winds in the body. The
last seventeen conditute the subtle body, which follows us after
death ; and the grassoneis created by a certain elaborate process of
mixture, called paficikarana. The sum total of the subtle bodies
with the soul in it, is another body of God called Hiranyagarbha;
and all the gross bodies with the souls constitute a third, distin-
guished by the name of Vaisvanara.® Here, then, is an attempt to
sk the Absolute objectively, which the Samkhyas arrive at, sub-
jectively. But equally with these, the Vedantins hold the subject
a to be Absolute. To establish identity between these two,
and secure moksa, finite thinking and the finite manifestations  of
thereal or external absolute, must be dissolved, buddhi and matter
—the creations of God, must be destroyed. If by creation is to be
understood a development of the Divine essnce, this object cannot
be gained. For the development must be as real as the esnce
itself. Samkaracarya, therefore, reects this theory,? and attri-
butes creation to a certain power in the Divine essnce which can-
not be consdered as existing, because its effects would no less exigt,
nor as non-existing, for the effects are perceptible® It is Maya
or illusion which generates appearances, such as those of a mirage.
And the individual soul which in its essnce is the same as the
Universal soul, is absolute, is endased by a similar veil of illusion,
and confounds himsdf with the creations of God's may5 and at-
tributes their finiteness to himsdf. That the gross and subtle
bodies are such creations, is shown by the conditions in which we
find oursdves in deep. In dreamy deep, the gross body of flesh
and blood does not exist for the individual soul, while the subtle

1. Vedanta Sxra ; Peficadas of Bharatitirtha, Vivekal.

2Samkaracarya'sVedantaBhasyall.l.14,Bib.Ind, p. 447 and
433.val. |. Thistheory caled parinamavada wes afterwards taken up
folly and strictly by Valabha and qualified by Ramanuja, in the bands
of both of whom, it became the besis of a religious system more practica
than Samkara's
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does, and this latter also ceasss to be, in sound sleep. But even in
sound sleep, the soul is still enveloped in avidya or ignorance which
is maya itself as referring to the individual soul. These avidya
and maya are got rid of by the concentration of the mind in the
manner prescribed by the Yoga philosophers, joined with moral
discipline, and as the result of the process, the soul issues forth
into its transcendent condition, and is pure intelligence and joy.



CONSIDERATION OF THE DATE
OF THE MAHABHARATA

IN CONNECTION WITH THE CORRESPONDENCE
FROM COL. ELLIS

[ FROM THE JOURNAL OF THE BOMBAY BRANCH OF THE ROYAL
ASIATIC SOCIETY, 1872, VOL. X, pp. 81 ff]

This paper was read before the Bombay Branch of the Royal Asiatic
Society on 12th September 1872.

In the Ninth volume of the Asiatic Researches, thereis a notice
by Colebrooke of an inscription on copper-plates purporting to
be a grant of land by Janamejaya, the son of Pariksit, of
the race of the Pandavas. The characters engraved being very
modern, and the language very incorrect, Colebrooke came to
the conclusion that it was a forgery. But this decision rests on
the supposition that the Mahabharata, which describes the great
serpent-sacrifice held by Janamejaya, aluded to aso in the grant,
is a very ancient work. The antiquity of this work, however,
may be denied, in which case there is nothing in the grant itself
to show that it is spurious. Colond Ellis, therefore, in the cor-
respondence placed before us, considers the grant as genuine, and
refers the composition of the Mahabharata to a period subsequent
to its execution. On the day on which the grant was made, there
was a partial eclipse of the sun, which, from calculations made by
the Rev. G.B. Gibbons and Prof. Airy, took place at about 11A.M.
on Sunday, the 9th of April 1521. The date of the grant being
thus determined beyond any possibility of doubt, Colonel Ellis
wishes us to prosecute further inquiries, with a view to find out
whether any traces of the events and circumstances mentioned in
the grant, or connected with the story of Janamejaya, exist at
the present day. For instance, we are asked to ascertain whether
the ruins of the palace in which Sarvadamana or Bharata, the
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son of Dusyanta and Sakuntala, was crowned, and of the court
in which Janamejaya held the ASvamedha 'Jagg,’ or Horse-sacri-
fice, are still visible at Anagundi, with which the Colonel identi-
fies Hastinapura, or whether any burnt remains of the' sacrifice
are found by digging for them on the spot. But the supposition
on which the Colonel goes leads him into a difficulty. Krsna
Raya, one of the ablest kings, of the local dynasty, and not Jana
mejaya of the Pandava race was on the throne of Vijayanagara,
or Anagundi, about 1521. Since, then, both could not have been
kings at the same time, Colonel Ellis suspects that Krsna Rayas
minister, Appaji, was the Janamejaya of the grant, i. e. it is con-
sidered not at all unlikely that a king who is represented in the
plates as the king of kings and the refuge of the whole universe,
and whom Col. Ellis himself spesks of as a renowned conqueror,
should have been but an insignificant minister of the king of a
minor state. Again, if the grant is genuine, and the Mahabharata
was written after 1521 A.D., we should certainly expect to find in
it a picture of the state of society in the sixteenth century, when
the Mahomedans had been ruling over a large portion of the coun-
try for about four hundred years, and when the few remaining
Hindu states were struggling for existence, and not such an ar-
chaic condition as that which the poem unfoldsto our view. The
current tradition which ascribes a high antiquity to the Maha-
bharata, ought aso to be explained and not lost sight of. How
is it that it has come to be an amost intuitive belief wth every
intelligent Hindu that the epic is very old, while at the sametime,
he considers works written long before 1521 A.D., to be but very
recent? At the same time it is very difficult to conceive how an
epic only three hundred and fifty years old, could have worked
itself into the thoughts and feelings of all the Hindu nationalities,
from the Himalaya to Cagpe Comorin, so thoroughly as the Maha-
bharata has done. Rees