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INTRODUCTION

"Comte, Spencer, Bastian and Lippert are the leaders in
sociology. What others have done is of secondary importance '
This judgment of Gumplowicz,* himself one of the greatest of
all sociologists, might be qualified today by the inclusion of a
few later writers and by the omission of Bastian, whom his con-
temporaries were inclined to overrate. Few, however, would ques-
tion the historical importance of Comte and Spencer. And that
Julius Lippert should be ranked as one of the foremost sociolo-
gists of all time will surprise only those who are unacquainted
with his work. Though his writings fall mainly within the decade
1880-89, and are thus more than forty years old, they may still
be read by social scientists, not only with historical interest, but
with much positive profit. Their enduring value and influence
have abundantly justified Gumplowicz's high opinion.

Before seeking the basis for this judgment in the character of
Lippert's sociological writings, we shall do well to acquaint our-
selves with the main facts of hislife.? He was born on the twelfth
of April, 1839, in Braunau, Bohemia. His parents, both of Ger-
man stock, belonged to the working class. His father, Vinzenz
Lippert, was a weaver by trade, and his mother, nee Josefa
Schon, was an orphan. Largely through the interest of the
daughter of his father's employer, alady of the well-to-do middle
class, he received certain cultural advantages which his own
home was unable to provide, and was educated instead of being
apprenticed at his father's trade.

At the age of twelve young Julius was sent to the local
Benedictine Gymnasium to prepare himself, his parents hoped,
for a clerical career. The illness and death of his father, and
shortly thereafter of his mother, threatened to cut short his edu-
cation, but a small scholarship, eked out with tutoring and simi-

> Outlines of Sociology, p. 59.

>The outstandin Ja% blographlcal ource is Lippert, "Julius Lippert,” |n
Deutsche Arbeit, Jahrgan (1905-6). A tranglation of this article ap
in The Amerlcan Journal of Sociology, Vol. X 1X (September, *"* tder
the title, "Julius Lippert, an Autobiographical Sketch."

v



Vi INTRODUCTION

lar work, enabled him to enter the Obergymnasium at Pr gue.
Here, under the severest financial handicaps, he studied law,
philosophy, and history, and formed a number of valuable friend-
ships both among older scholars and, through membership in the
Teutonia fraternity, with a group of influential younger men.
Economic considerations, however, made it impossible for him to
pursue his studies farther and take a university degree.

From this time until his retirement from active labors in '898,
Lippert's life falls into three well-defined periods, each marked
by a dual interest. From his graduation until 1874, the first of
these periods, he devoted himself to historical research and
secondary education. Between 1874 and 1887 his activities and
interests were centered on adult education and sociology. From
1887 until his retirement he was preoccupied with politics and
social history.

After his graduation, a historical society,® of which he was
one of the founders, supplied him with a small stipend, on which
he undertook a survey of the city archives of Trautenau. The
results of this historical study were published in 1863 in his
first book, Oeschichte von Trautenau. During the next few years,
while residing at Leitmeritz, he contributed minor articles to
the publications of the local historical society and carried on
research in the city archives, leading to the publication in 1871
of his Geschichte der Sadt Leitmeritz. These early historical
studies gave Lippert a grounding in the inductive method. "For
me," he says* "they had the one great value that they taught
me to penetrate through the historical phrase to the solid ground
of facts. | ceased to 'learn’ history from the top, and began,
within narrow limits to be sure, to build it up from the bottom."

In the meantime, Lippert had been preparing to take the state
examination for qualification as a Gymnasium teacher. In 1863
he passed, and was appointed to a position in the Oberrealschule
at Leitmeritz. Here, in 1865, at the age of twenty-six, he married
Malwine Fridrich, the daughter of a bankrupt Vienna linen
merchant. From Leitmeritz he was called to Budweis to reorgan-
ize its demoralized school system along progressive lines in
accordance with a new public school law. By dint of hard, con-
scientious work he carried through the reform to the thorough

8 Verein fur Geschichte der Deutschen in Bohrnen,
*" Julius Lippert" p. 26.



INTRODUCTION vii

e sfaction of the authorities, so much so that in 1872 the city
of Budweis appointed him director of its Oberrealschule. He
had, however, aroused strong opposition among disgruntled place-
holders and place-seekers, opponents of educational reform,
partisan Bohemian nationalists, and the reactionary clerical
element. His enemies resorted to petty annoyances and persecu-
tion and finally, through secret intrigue, succeeded in having his
portion taken from him. Though he was thus left, in 1874, with-
out means or position and with a wife and three children to sup-
port, he was glad of the opportunity to start afresh in a broader
and less stifling environment.

The second period of Lippert's active life finds him engaged
in adult education and sociological studies. For some years he
had given freely of his spare time as a writer and lecturer for a
society ° devoted to the popularization of knowledge. On being
deprived of his position in Budweis, he went to Germany and
through friends became associated with a similar but more ambi-
tious organization,® founded by a group of eminent men who felt
the need of educating the people so that they might more
effectively utilize their newly granted political freedom and
power. Lippert, sensing a strong popular thirst for knowledge,
entered into the new enterprise with enthusiasm. In the fall of
1875, after a year astraveling lecturer, he succeeded Dr. Leibing,
the founder and head of the society, upon the latter's death, as
general secretary of the organization. He moved with his family
to Berlin, where he lived for the next ten years—the most
strenuous and productive of his life. So busy was he with the
duties of his office and with his own studies that during his ten
years in Berlin he found time to visit a theater but twice, his
only recreation consisting in an annual vacation at his old home.

Circumstances inevitably turned Lippert's interests more and
more toward sociological subjects. His labors in behalf of the
society carried him all over the German Empire, brought him
into contact with all classes and conditions of people, and focused
his attention on practical social problems. On the theoretical
side, his work stimulated his own desire for knowledge, while
the rich library and museum facilities of Berlin furnished every
means of satisfying it. Morever, the activities of the society itself

ZDeutscher Verein zur \_/erbreitun(\}/ qemeinnutziger Kenntnisse.
Gesellchaft zur Verbreitung von Volksbildung.
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led him in the same direction. Under its auspices, he began to
carry out a plan, which had long been germinating in his mind,
for the publication of a series of popular textbooks on science,
somewhat along the lines of the modern "outlines." The purpose
was to issue them in a graded series which would lead the
studious layman by easy stages from more familiar to less
familiar subjects and in this way gradually build up a broad
general knowledge. Lippert started with two little books on
botany * and gradually added popular texts on geography, geol-
ogy, and astronomy. His plan called next for similar works on
history and culture-history, and to prepare himself he plunged
into the study of ethnology and folklore. His experience and
research steadily broadened his knowledge, interests, and aims,
and carried him definitely over into thefield of general sociology.

The unsettled conflict of his youth between faith and scep-
ticism led him to immerse himself first of all in the study of
comparative religion, the fruits of which appeared in a succes
sion of books on religion.® A parallel line of research culminated
in a general work on the family,® which Gumplowicz'® describes
as "a model of sociological composition." The next step was to
synthesize the results of these studies, and of lesser ones on
material culture and allied subjects, into a general work of
broader scope. This was first done in his smaller and more
popular Evolution of Culture™ Sociological research was now
the interest nearest his heart, but the work of the society, in the
face of a visibly slackening popular enthusiasm for education,
was tending more and more in the direction of agitation and
away from calm and persistent instruction. Questioning his talent
and sympathy for the new type of activity, and grudging the
sacrifice it would involve in his research, in 1885, Lippert with
regret resigned his position with the society.

From his savings he purchased a piece of forest land in the
beautiful mountain region of central Bohemia near Leitmeritz,
built a house there, and moved in with his family. A publishing
contract guaranteed him a livelihood for a few years. Though

;Des Landmanns Gaste; Die miden Pflanzen der Heimat.
Der Seelenadt (1880); Die Religionen der europaischen Culturvolker
8881); Christenthum, Volksglaube und Volksbrauch (1882); Allgemeine
gechlchte des Priesterthums g188384).
coeschichte der Familie (1384)
4 Outlines of Sociology, p. 53.
Die Kulturgeschichte in einzelnen Hauptstucken (1885-86).
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his friends thought his venture a rash one, he had the thorough
and sympathetic cooperation of his wife. In his forest retreat he
spent two years, during which he was mainly engaged in writing,
from notes chiefly gathered in Berlin, his larger Evolution of
Culture.? This work represents the fruition and synthesis of all
his sociological studies, and on it his reputation as a sociologist
mainly rests.

On the completion of this work in 1887, while he was still less
than fifty years of age, Lippert was induced by friends to return
to active life. He removed to Prague and began his third period
of creative work, that characterized by absorption in politics and
social history. Even as a teacher he had been interested and
active in politics, and in 1871 had served one term in the Bo-
hemian Landtag. During his sojourn in Berlin, though excluded
as an alien from direct participation in politics, he had come into
close association with the parliamentary leaders of the National
Liberal and Progressive parties. Now, in Prague, he was induced
to run for the Austrian Parliament. He was elected in 1889 from
the district of Tetschen-Rumberg and served in the Reichsrath
at Vienna until his resignation in 1890. He took an active part in
parliamentary proceedings. His main interest was centered, as
one might expect, on socia problems, chief among which were
the question of racial minorities, religious freedom, education,
public works and transportation, and conservation. After his
resignation, he continued his interest in Bohemian politics, serv-
ing for years as a member of the Landtag in Prague. He natur-
ally sympathized with the struggle of the German minority in
Bohemia, but he could not lend his support to the German
oppression of the Czech minority in the Empire as a whole.
Discouraged by the narrowness and petty dissensions of the
German party, he withdrew from the Landtag and all further
political activity in 1898.

Public life did not, however, divert Lippert's attention from
his primary interest, the social sciences. He returned in Prague
to his first mistress, history, but now, after his sociological
studies, it was not political but socia history that appealed to
him. In 1889 he published his Deutsche Sttengeschichte, a work
which, though popular in form, strikes a distinctly modern note

12 Kulturgeschichte der Menschheit in ihrem organischen Aufbau (1886-
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in its emphasis on development in material culture, economic life,
property, law, religion, literature, and the like. While still a
teacher, Lippert had conceived the plan of writing a social his-
tory of Bohemia. After many years of labor, frequently inter-
rupted by his political activities, he finally realized this ambi-
tion with the publication of what is perhaps his most scholarly
work.” In scope, substance, and method it might well serve as a
model for the social historian of the present day. Indeed, from
his writings of this period, Lippert might with justice be called
one of the fathers of "the new history,"'* a school which is
today officiating at the marriage of history and sociology.

Warned by a serious illness, from which he never fully re-
covered, Lippert retired from active life in 1898. He invested his
savings in a foundry owned by his son-in-law and began to
enjoy the leisure which he had always craved but never known.
Occasional articles from his pen, however, continued to appear
in historical and sociological journals. His scientific labors now
brought him the recognition of an invitation to a professorship
in the Technische Hochschule at Vienna. But it was too late; age
and his wife's poor health compelled him to refuse. After the
death of Frau Lippert, in 1904, he went to live with his daughter.
He died after an operation on the twelfth of November, 1909, at
the age of seventy.

Of the many aspects of Lippert's activities, we are here con-
cerned only with his work as a sociologist. To forestall possible
objection, by sticklers for terminology, that he was not a sociolo-
gist but an ethnologist,”> we may defend our use of the term.
To be sure, he gives far more space to material culture than
sociologists usually do, but he is interested not so much in tools,
dwellings, fire, etc., for themselves as in their influence on social
life and development.’® This will be revealed very clearly in
Chapters |11 and IV of the text. Moreover, as Gumplowicz®’
points out, "Lippert in his Evolution of Culture, along with sub-
jects which decidedly do not belong to sociology, such as the de-

1 Social-Geschichte Bohmens in vorhussitischer Zeit (1896-98).

The exponents of this school today are too numerous to mention,
though The Rise of American Civilization, by Charles and Mary Beard,

may be selected as an outstanding recent example. _
"Cultqge history ... is another name for ethnology” (Case, Sociol-
ogy, p. Xxi).
1{6 Cf., Lippert, Kulturgz(@chichte, I, iv.
Sociologie und Politik, p. 152
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velopment of implements, the spread of domesticated animals,
the influence of the use of metals, and the like, also treats a
number of subjects of a purely sociological nature, as, for
example, the evolution of the family, the origin of the state,
religious institutions, etc." Indeed, his fundamental interest was
in institutions, their development and interrelations. "He began
with a specia department of sociology, comparative religion, and

. 'advanced in fact, if not in name, to sociology in the best
sense of the word."*® If Spencer, Sumner, Webster, and Wester-
marck are sociologists, then assuredly Lippert is.

Of the broader characteristics of Lippert's sociology in gen-
eral and of his Evolution of Culture in particular, perhaps the
outstanding one is his inductive approach. To be sure, his basis
of fact is rarely adequate or conclusive, but we must remember
that his was an age when reliable data were scanty and scattered
by comparison with the present day. Occasionally, moreover, his
imagination led him to venture too far from his facts, or to read
too much into them, or, as Thomas'® has shown, to propound
"particularistic explanations of social change." But perhaps
these also were faults inevitable in a pioneer. In spite of them,
however, he consciously strove to be inductive, and usually suc-
ceeded. "That such a work," he says of his Evolution of Cul-
ture” "can be based today only upon an inductive investiga-
tion, is self-evident." To a sociologist who is painfully conscious
of the infancy, and often puerility, of his science, it is refreshing
indeed to encounter such an inductive oasis in the desert of de-
ductive sociological literature.

Part and parcel of Lippert's inductive approach is his use of
the comparative ethnographical method, which aligns him with
Spencer, Tylor, Frazer, Westermarck, Briffault, and Sumner, and
to a greater or lesser extent with the various contemporary
American exponents of a cultural approach to sociology, like
Chapin, Keller, Wallis, Webster, and Willey. This method has
the advantage of covering "by far the longest stretch of societal
evolution." It gives a view of society which is vertical rather
than horizontal, evolutionary rather than descriptive, dynamic
rather than static. It promotes objectivity, scientific detachment,

1 Gumplowicz, Outlines of Sociology, p. 52
¥ Social Origins, p. 23. Cf. dso Gumplowicz, Sociologie und Politik,

P- 20 : o
Kulturgeschlchte, [, iii.
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and comparative insulation from "the inevitable and ineradicable
bias with which we all view that which, since we live in the midst
of it, touches us immediately."** The neglect of such objective
methods is in large measure responsible for the rationalization,
"wishful thinking," and utopianism which characterize so much
of sociological literature.

Another characteristic of Lippert's sociological writings is his
breadth and scope As Gumplowicz?’ says, he "manages his
material masterfully and works the great array of scattered
ethnological data into great mosaics. Julius Lippert always pre-
sents the whole object in broad lines." Like Spencer and but a
handful of others, he views society as a whole. He covers the
whole range of socia phenomena, neither omitting anything
essential nor stressing any one aspect of society, like the eco-
nomic, political, or religious, to the subordination of the rest.
Moreover, he has perspective.”® He ses the parts in their rela-
tion to the whole. In his presentation, his facts are cemented
together with a richer "connective tissue" than we find in any
other sociologist employing the same method. He never allows
his work to degenerate into a case-book, nor loses sight of his
primary aim of exposition.

"The different aspects of civilization interlock and intertwine,
presenting—in a word—a continuum, which must be studied as
an organic unit. This applies to modern society and even more
emphatically to primitive society." This statement by a modern
anthropologist?* might well have been made by Lippert thirty-
five years before, so well does it express his view. Again and
again he dresses the interrelation of social phenomena, using
such metaphors as the strands or threads of the social web or
fabric.®® He views society, not as an aggregate but as a com-
pound. We are never permitted to forget that social phenomena
compose a unified and closely knit whole. Although the exigencies
of presentation force him to treat each subject separately, he
stops again and again to gather up his threads and to indicate
the wide ramifications of the particular subject into other fields.
In his ability to coordinate and to point out the interrelations

i; Sumner and Keller, Science of Society, | 11, 2183, 2186.

5 Outlines of Socmlo\g}y p. 52.

Achelis, Moderne Volkerkunde, p. 286.

> Goldenweiser, Early Civilization, p. 31.
For a particularly striking instance, s below, pp. 157-8.
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of Socia phenomena, Lippert stands preeminent among Soci-
ologists.

A particularly characteristic feature of Lippert's work is his
suggestiveness. Frequently from the midst of a piece of exposition
there flashes forth a brilliant sentence or paragraph, which opens
up a broad vista of some future or parallel development, or which
sheds a ray of insight on some subject which he has not occasion
to develop. Many are capable of being expanded into whole
chapters or volumes, and a number have actually been taken
over and enlarged upon by other writers. Thus the idea that
human adaptation is mental rather than physical, of which
Keller?® makes so much, is embodied in a single paragraph of
Lippert's.?” The "aleatory element," which Sumner?® makes the
starting point in his interpretation of religion, and which
Goldenweiser® likewise recognizes, is clearly suggested by
Lippert.®® The concept of automatic societal selection through
group-conflict, the keystone of Keller's® theory of societal evolu-
tion, is similarly formulated, briefly, to be sure, but unmistak-
ably, by our author.® Lippert's brilliant critical imagination,
which is capable of interpolating such illuminating suggestions,
makes his digressions not the least valuable part of his work.

Lippert is credited by Gumplowicz* with "a high degree of
talent for tracing the development of social or psychological
institutions through the history of all races and ages” and his
work is clearly pervaded by the evolutionary point of view.
His conception of evolution, however, is not metaphysical like
Spencer's nor marred by antiquated dogmas such as the poly-
genism of Gumplowicz. Neither does he make the common error
of confusing evolution with progress.®

To one versed in present-day anthropological and sociological
literature, probably the most striking characteristic of Lippert's
work is its modernity. To be sure, his evolutionary point of
view, his general treatment of the development of social institu-

* Societal Evolution, pp. 17-24; Starting-Points, pp. 345,
% 2 Below, pp. 9-10.
% Folkways, pp. 6-7; Sumner and Keller, Sience of Society, 11, 737-70.
Early ivilization, p.
ﬁ)BeIow 5, 935, 109
Souetal volution, 4£p 53-89.
b 2 Below, pp. 434, 2
Outllnes of Socmkggy
¥ S below, p. 44 0 Spencer Principles of Sociology, I, 95; Carr-
Saunders, Populat|on Problem, p. 76.
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tions, and his acceptance of the so-called "evolutionary” se-
guence" of the biological sciences as an adequate substitute for
the chronological sequence of history® align him with the classi-
cal "evolutionist" school of sociologists and anthropologists, a
school whose basic assumptions have been seriously questioned
of late by a number of writers.®® Lippert, however, has weathered
this storm of criticism far better than Bachofen, Bastian, Letour-
neau, Lubbock, McLennan, Maine, and Morgan—better even
than Spencer and Tylor. He avoids successfully most of the
grosser errors of the earlier writers and shows himself, on the
whole, surprisingly in harmony with the best of modern thought.

Though an evolutionist, Lippert isnot a"unilateral" or "mono-
typical" evolutionist. That he does not confine cultural evolution
to a single universal line is shown by two quotations from the
text. "From these examples we se that the early arts of man
must not be regarded as conforming to a single tradition and de-
veloped in such a fashion. On the contrary, human ingenuity
has striven in different places to achieve the goal set by the
care for life with the elements there at hand."®” "All these and
many more combinations are conceivable and have actually oc-
curred in fact, depending on local influences, without, however,
constituting a continuous evolutionary series." ® Morgan® and
others of the earlier writers fell into the "category fallacy,"*°
i.e., they tried to fit cultural evolution into a series of definite
and clear-cut stages. Lippert, however, takes pains to point out
"how precarious it is to take such a classification into epochs
as a basis for the delineation of culture history," * and he recog-
nizes likewise that "all these systems are essentially sim-
ilar to the arbitrary classifications of the descriptive natural
sciences."

Another serious fault of the early evolutionist school is its
"failure to appraise at their true worth the processes of cultural

* S below, pp. 2, 20-1.

30 E.g., Boas, Mind of Primitive Man, pp. 174-96;, Goldenweiser, Early
Civilization, pp. 20-7; Tozzer, Social Origins, pp. 14-17. The same atti-
tude is dso implicit in the works of Dixon, Kroeber, Lowie, Wisder, and
Otrgséelow, p. 169.

38 Below, p. 234.

39 Cf., Ancient Society, pp. 9-12.

40 See Sumner and Keller, Science of Society, | 11, 2201-3.

41Below, p. 183.
42 Below, p. 2.



INTRODUCTION XV

diffusion in the course of historic contact between tribes."*® But
this is decidedly not the case with Lippert. He faces squarely
the problem of diffusion versus parallelism, eg., in the case of
the bow,* and he does not slight the importance of the former.
He explains the distribution of the fire cult by development in
a single center and diffusion therefrom,* and he reaches a similar
conclusion with respect to the origin of the vine.** Moreover, he
clearly recognizes the two factors of invention and diffusion when
he speaks of "the progress of social organization by internal de-
velopment and external accumulation."*” These facts reveal that
Lippert, far from being a strict old-school evolutionist, avoids
most of the errors of his contemporaries and is actually strikingly
modern in his views.

This modernity is again apparent in his clear conception of
the distinction between the "organic" and the "superorganic.” *®
He spesks of “the uniqueness of man's cultural evolution," * and
insists that "man's physical evolution has been independent of
that of his social organization." > Recognition of the superorganic
could scarcely be more clearly expressed than in the statement
that "the institution of human marriage is not a subject of
natural history but of culture history.">* The concepts of the
"folkways" and "mores,” which it required a monumental work
by Sumner®® to establish among English-speaking sociologists,
were acquired in essence by Lippert as a part of the German
linguistic heritage in the words Volksbrauche and Stten.

But perhaps the most striking proof of Lippert's modernity
is seen in the common fallacies which he avoids. Among them,
unilateral evolution, the category fallacy, the identification of
evolution with progress, and the confusion of social and organic
evolution have already been mentioned. The old degeneration
theory is rejected.”® The concept of society as an organism, which
insnared Lilienfeld>* and Schaffle® and was even employed as

8 Goldenweiser, Early Civilization; p. 26.

45Below pp.

45 Below, pp. 5846
47 “ Below, pp 198-200.
Below 124,
Spencer Principles of Sociology, |, 3-7; Kroeber, "The Super-
x Blglow p. 33, > Folkways.
20 p. 222, > Below, pp. 34

Below cP % Socialwissenschaft der Zukunft.
55Bau und Leben des socialen Korpers.
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an analogy by Spencer,® does not trap Lippert. He likewise
escapes the "animal-series fallacy."®” He recognizes that human
social phenomena "should not be regarded as an inheritance
from the lower animals"®® and that "animal instincts can not be
regarded as forming in their evolution a progressive series cul-
minating in those of man."*®

The extreme doctrine of "geographic determinism"® does not
receive Lippert's support. He admits, of course, the influence of
the natural environment, but he nevertheless perceives that inde-
pendent cultural factors exist and play an important role in
shaping social evolution.®* Nor is he led astray by the "racial
fallacy," which has fascinated so many writers from Gobineau®
to the present day.®® He redizes that the interpretation of cul-
tural differences on grounds of race or nationality is "only an
apparent explanation" and really begs the question.** Similarly,
he rejects the "great man theory," ® though conceding a place to
"the personal element" in socia evolution.®®

It might ssem at first blush that Lippert does not so success
fully avoid the so-called "instinct fallacy,” since he speaks of
certain socia phenomena like sexua modesty as "instincts." It
was long the vogue among social psychologists to explain human
behavior as the expression of an innate equipment of instincts—
a herd instinct, an instinct of curiosity, a s instinct, an instinct
of pugnacity, etc. Various lists of such "instincts" have been
proposed, all of them arbitrary and each differing radically from
the others. That of McDougall®’ may be taken as typical. But
the whole method of approach to sociology through instincts is
now generally discredited. "1t ssems scarcely scientific to build
up an edifice of more or less differentiated 'instincts' in order

*®Who even entitles one of his chapters "A Society is an Organism"
(Principles of Souolo}?y, [, 449). )
5/S¢ Sumner and Keller, Science of Society, |11, 2200-1.
:g Below, p. 23.
Below, pp. 68-9. ] ) ] .
60The history of this school of thought is admirably reviewed in
Thomas, Environmental Basis of Society.
» S below, pp. 32-3 .
o ESS8l sur Vinegalite des races humaines.
S*e Hankins, Racial Basis of Civilization.
o Below, p. 20. _ _ _
P Cf, cer, Sudy of Sociology, pp. 26-33; Bristol, Social Adapta-
tion, |fp. 28391

elow, pp. 19-20.
% Social Ppgr;chology, pp. 47-92.
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to prove the influence of heredity and custom on social life."®®
"Such explanations do not explain. They amount to a restate-
ment of that which is to be elucidated."® The instinct fallacy
has been given its final coup de grace by the excellent work of
Bernard.” Even the psychologists are abandoning this approach
to human behavior.”* "1 f," says Watson,”® "we neglect the vege-
tative (including the sex act proper here) and the direct life
conserving functions, such as attack and defense, there are few
complete and perfect instincts in man yet observed. Instinct
and capacity to form habits, while related functions, are present
in any animal in inverse ratio. Man excels in habit-forming
capacities." Human socia phenomena are habitual in nature, not
instinctive; they are learned behavior, not innate.”® As Tozzer™
points out, "from the point of view of human culture we can
eliminate almost everything but those characteristics of man
which he learns from his fellow man." Folkways, mores, customs,
and conventions are not the expressions of instincts; they are
habits. They differ from individual habits only in the fact that
they are possessed in common by the members of a social group ™
and are thereby raised to the plane of the "superorganic.”

Now Lippert, though he uses the term "instinct” with refer-
ence to certain socia phenomena, does not really confuse the
social with the biological. He makes it clear that he employs
the term only for lack of a better. Thus he spesks of "those
traits in human nature, which suggest the instinctive in animals
and which we have simply called 'instincts' in default of a better
word," ® and of "a way of feeling or reacting, in other words an
instinct, to use again this unavoidable word." " Moreover, he
calls such phenomena "secondary” or "social" instincts to dis-
tinguish them from primary or true instincts. Several passages
show his realization of the essentially acquired and social nature
of these "secondary instincts." "Such of these precautions as are

68Vlnogradov Historical Jurisprudence, I, 42

% Sumner and Keller, Science of Society, I,
° Instinct.
. ctf., for example, Josey, Social Philosophy of Instinct; Yerkes, The
Great Apea p. 209.
chhology, p. 254.
" cf., Keller, Societal Evolution, pp. 27-8.
I SOC|aI Origins, p. 56.
® Cf., Chapin, Social Evolution, p. 178.
7 Below p. 19.
" Below, p. 19.
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sanctioned by the group become, to the individual, instincts of a
new and socia type." " And nothing could be clearer than the
statement that "the primary instincts are . . . hereditary in the
individual himself, whereas the secondary have been developed
by the experience of society and are transmitted to the indi-
vidual through his social environment." " Actually, therefore, in
spite of his somewhat ambiguous terminology, Lippert does not
fall into the instinct fallacy.

It is appropriate at this point to inquire whether Lippert
formulates a system of sociology. If by this we mean an elaborate
classification and terminology such as we find in Ward,® or a
metaphysical concept of society and social processes like that
of Simmel,** then Lippert constructs no "system." He deds
with objective facts, instead of juggling with subjective concepts,
and hence pays little attention to "methodology." ® He simply
sats himself a scientific task and then proceeds to carry it out in
a common-sense manner.®

The nearest approach to a sociological system in Lippert is
his general underlying principle of Lebensfiirsorge. This term
presents difficulties to the translator. It is a compound of Leben
(life) and Fursorge (care, solicitude, provision), and has thus
been rendered as "the care for life." This translation, however,
slights the instinctive connotation of the word, for Lebensfiir-
sorge implies something not very different from the "instinct of
self-preservation” as popularly understood. What Lippert really
means is the internal impulse in man—or the lower animals—to
live and to act in such a manner as to assure life, the "drive
toward adaptation” as it were. Sometimes, however, he seams to
employ the term not so much for the instinctive drive to adjust
as for the actual mode of adaptation, eg., when he speaks of
"stages’ of Lebensfursorge. In this sense it might be rendered as
"provision for life" or as "self-maintenance." ® Another possible
translation would be "foresight for life,” if this did not suggest

®Bdow, p. 12
%QBSaeeluNespec’pl'gla Dynamic Sociology; Pure Sociol
i namic Sociology; Pure Sociology.
e Se ykmar¥, el Theory of Georg Smmel. v
s Cf., Sumner and Keller, Science of Society, 111, 2172
The only "method" followed, for instance, by Sumner, whose example
CH . Cooley, m an address before the annual convention of the Ameri-
cap, Sociological Society in 1927, advised younger sociologists to follow.
S Sumner and Keller, Science of Society, 1, 89-92.
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a conscious mental process and too strong a sense of futurity.
The expression "care for life" in the text, therefore, really repre-
sents a sort of hypothetical average struck between these vari-
OuUS meanings.

Lippert frequently uses the uncompounded Fursorge in a sense
practically synonymous with Lebensfursorge. It is impossible to
make a parallel distinction in English, for "care" is too broad,
vague, and colorless a word to stand alone. "Provision” has
similar disadvantages. Fursorge is therefore translated as "fore-
sight,” a somewhat inaccurate rendering since it slights the in-
stinctive aspect and implies too great a sense of futurity. "Fore-
sight" serves fairly well for the extension of the care for life
in time, but very inadequately for its extension in space. In the
latter sense, where Fursorge is usually rendered as "social fore-
sight,” it means the care for life which embraces the fellow mem-
bers of a social group. The reader should bear in mind that
"foresight” is used throughout the text in a very special sens,
one nearly equivalent to "care for life" itself.

That the concept of the care for life is a valid one can
scarcely be questioned by any one, whatever his shade of socio-
logical thought. The impulse to live and to adjust to life condi-
tions is an obvious and incontrovertible fact, a characteristic of
all living organisms. In spite of its validity, however, the con-
cept does not strike one as of very great practical value. The
principle is too broad and general, as Gumplowicz ® points out,
to furnish an adequate explanation of cultural evolution. In its
very breadth and obviousness, however, there resides a certain
advantage. By taking the care for life as his starting point,
Lippert avoids the narrow and questionable major premises upon
which so many sociological systems are based.

Socia evolution, according to Lippert, finds expression in the
extension of the care for life in time and in space, i.e., in increas-
ing foresight and socialization. As to its mode, he recognizes, as
we have seen, the factors of invention and diffusion. Moreover,
he takes into account the factor of selection through group-
conflict,® first clearly formulated by Gumplowicz®” and de-
veloped by Keller.®® To Lippert, of course, all social change pro-
ceeds from the basis of existing culture, the so-called "cultural

% gociologie und Politik, p. 154, 8" Rassenkampf.
% See below, pp. 40-4. % Societal Evolution, pp. 53-89.
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base."® But it is not an easy process. A factor of inertia resists
change, and progress is made as a rule only when inexorably
forced by changing life conditions.® In common with most
ethnologists,* Lippert attributes differences in cultural achieve-
ments to the influences of the natural and socia environments,
not to differences in mentality; he assumes "the identity of the
primary impulses and mental laws of all peoples."®?

The leading role in socia evolution, according to Lippert, is
played by economic factors. He uses "the stages of economic
foresight as a basis of classification."®® Material culture and
economic organization respond most readily to geographic in-
fluences and to cultural contacts, and then in turn mold and
shape the development of matrimonial, gentile, political, cere-
monial, and religious institutions. This view that self-mainte-
nance is basic is shared by Lippert with such diverse schools of
social theory as those represented by Keller,** Wissler,® Marx,*
and Beard.”’

But Lippert is no more a narrow "economic determinist” than
he is a rigid geographical determinist. This is evidenced by the
influential role which he assigns to ideas in social evolution. "1t
is," he says® "characteristic of the evolution of mankind that
on each stage it has been stimulated and directed by a subjective
element, its store of ideas." Since man makes mental rather than
physical adaptations to his environment, he adjusts, unlike the
lower animals, not to nature directly, but to his ideas about
rijature. This fact opens the door to the element of illusioriVwhich
has played such a prominent part in human history.*® Religious
ideas, in particular, have shaped the course of society to a degree
scarcely realized by the majority of culture historians, and
sociology is deeply indebted to Lippert for his clear and conclu-
sive demonstration of their influence.

Lippert's views as to specific spheres of social phenomena are

8 S Ogburn, Social Change, p. 82.

% Below, p. 41.

% S for example, Boas, Mind of Primitive Man, pp. 1-20.

9 Below, p. 2.
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as characteristic as the more general features of his work. In
dealing with the objects of material culture, he is primarily in-
terested, as noted above, in pointing out their social implications.
For example, Chapter IV below, on the evolution of tools and
weapons, treats among other things of their bearing on con-
cepts of property, their effect in creating a division of labor and
stimulating trade, their use as fetishes and ornaments, their
disciplinary influence on human nature, and the problem of
diffusion versus parallelism which they suggest. Economic or-
ganization and property are developed only in connection with
material culture and other subjects, in short, incidentally rather
than separately.

Marriage and social organization are covered by Lippert in
his exposition of the family. His inspiration here is largely drawn
from Morgan, Lubbock, and Bachofen, but he subjects their
theories to rigid criticism, accepting only what seems to him
sound in their work and rejecting much of what appears unten-
able today. As a result, his conclusions are often much more
nearly in accord with those of modern authorities.® The in-
debtedness of sociology to Lippert for his work on the family
has been pointed out by Gumplowicz.'® In the sphere of marriage
he has made at least two significant contributions.

Lippert'® was the first, for instance, to show clearly the
fundamental distinction between mating or sexua association,
as the manifestation of an elemental instinct, and marriage as a
social phenomenon. Nature insists on the former but is indifferent
to the latter. Marriage is not a necessary consequence of the sex
impulse, as is proved in countless instances among the lower
animals. Human marriage is a superorganic phenomenon;'%
it is developed in the mores as an adjustment to human needs
in a socia environment. Achelis'® commends Lippert on this
point. Sumner and Keller'® likewise follow him. *There is noth-
ing in the s relation, or in procreation, to bring about any
continuing relation between a man and a woman. It is the care
and education of children which first calls for such a continuing
relation. The continuing relation is not therefore 'in nature." It

10 F g Briffault, Mothers, Sumner and Keller, Science of Society;
Vinogradoff, Historical Jurlsprudence
102 Outlines of Sociology, p. 54. 104
108 BElOw, p. 66. 105 Moderne Volkerkunde, p. 283,
Cf,, below, pp. 68-9. Science of Society, |11, 14958,
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is institutional and conventional"*® Vinogradoff*®” makes the
same distinction. "It is a fundamental fact that there is inherent
in our connotation of the term 'marriage’ an idea of reciprocal
obligation which is not implied in 'mating’ or 'marital union."™
These writers excepted, practically all sociologists, both early
and modern, have failed to note the superorganic character of
human marriage. This has led them to untenable conclusions and
has vitiated much of their work on the subject. It has prompted
them, for example, to derive human marriage from superficially
similar unions among the lower animals. Thus Letourneau'®®
begins his work with a discussion of "marriage among the ani-
mals," and Westermarck'® states categorically: "The marriage
of mankind is not an isolated phenomenon, but has its counter-
part in many animal species and is probably an inheritance from
some pre-human ancestor.”

Lippert was the first to show fully and clearly that marriage
is primarily an economic institution on which the element of
%X has been grafted as a secondary factor. Most writers on the
subject, swayed by current ideas, have treated it as a purely
sexual phenomenon and have thus been led into serious errors
of interpretation. Lippert demonstrates that marriage originated
as a form of economic cooperation between the sexes based on
a division of labor arising with progress and differentiation in
the food-quest. Comparatively few other authorities have per-
ceived the fundamentally economic nature of marriage. Among
them is Starcke,'® who consistently treats marriage as an eco-
nomic adjustment. Sumner and Keller™ follow Lippert on this
point. "The union of the sxes is primarily industrial. It has
largely so remained through history and is of that character
now." The same authors''? further state that "the main strand
of the marriage-institution ... is economic,” while the sex in-
terest "forms a second main thread running through the organiza-
tion for self-perpetuation and differentiating, it from any purely
economic structure." Briffault'*® takes the same point of view
and expresses it very clearly. "Marriage is both a sexual and an
economic association. But while the economic relation implies the
continuous association which constitutes individual marriage as

1o Sumner, Folkways, p. 345 19 Primitive Family, passim.
108 Historical Jurisprudence, 1, 203.111, SC|ence of Somety, 11, 1508.
Evolution of Marrlage Ibid., 1517.

1% Human Marriage, |, 72. 118 Mothers 1, 608.
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ordinarily understood, the sexua relation alone does not. ... It
is upon the economic and not upon the sexual aspect of the rela-
tion that individual marriage rests.”

Lippert's work on marriage and the family, despite the fact
that it is much earlier and is far less adequately supported with
ethnographical data, is, in the opinion of the editor, considerably
sounder than the monumental study of Westermarck.'*" In as
much as the latter confuses marriage with mating and treats it
solely as a sexua phenomenon, and from these faulty premises
deduces many of his conclusions, the criticism he has received
at the hands of Briffault''® would seem in large measure de-
served.

On the subject of political institutions Lippert has compara-
tively little to contribute. The widely accepted view that the
state is the product of conquest and exploitation, brilliantly
expounded by Gumplowicz ™ and developed by Oppenheimer™'’
and others,™® while not entirely overlooked, is in general sub-
ordinated to the conception of political evolution by therelatively
peaceful process of confederation.

In the sphere of religion, however, Lippert is again seen at
his best. Here his Evolution of Culture represents, as we have
seen, the culmination and synthesis of a number of preliminary
works. He rejects the now generally discredited theories of the
school of comparative mythology.**® On the whole, he adheres
to the animistic or so-called "ghost theory" of religion origi-
nally formulated by Spencer and Tylor. Though criticized in
many quarters and possibly inadequate on certain points such as
magic, this theory, as refined and corrected by Frazer, Lippert
himself, and many others, still furnishes the only satisfactory
genera interpretation of religion and survives in its main out-
lines in the latest major inductive work on the subject.'® Of the
countless other theories, many are purely deductive and philo-
sophical. Others bear the earmarks of rationalization and special

11¢ History of Human Marriage.
116 Mothers, | |, 14-65, et passim. o )
Cf. especialy his Rassenkampf and Sociologische Saatsidee.

17 The Sate.
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pleading. Some, like those of Durkheim!?* and Freud,'*?* are
implicated with one-sided views of society and social phenomena.
The only serious rival of the "ghost theory" today is that which
seeks the origin of religion in the idea of mana or impersonal
supernatural power. This theory is derived from religious ideas
found by Codrington*?® in Melanesia and is supported by similar
conceptions from West Africa and a few North American Indian
tribes. Aside from its comparatively dender inductive basis, it
scarcely accords with the prevailing view that "the primitive
mind regularly works up to the abstract from the concrete” and
is not originally preoccupied with mystic or metaphysical con-
cepts.®* At the most, therefore, the theory of mana is valuable
only in a subordinate role, and even its strongest adherents do not
reject animism but merely make it a later phase.

Lippert's contributions to the ghost theory include his fore-
shadowing of Sumner's "aleatory element,"'® his treatment of
the negative or defensive aspect of the cult,*® and his develop-
ment of fetishism.*?’ In the last, his illuminating suggestiveness
IS seen at its best. In this connection, moreover, we should recall
his emphasis on the significant role of religious ideas in cultural
evolution.

To estimate the value of an author's work and the influence
it has exerted is peculiarly difficult in the field of sociology. The
science is a new one, and as such is sharply divided into
"schools." Each school has its favorites and frequently regards
the favorites of the others as of negligible importance. General
agreement is rarely if ever found. It does not exist in the cases
of Gumplowicz, Pareto, and Simmel, nor even of Comte and
Spencer, and it is similarly absent in the case of Lippert. Prac-
tically the only objective method of judging the value and in-
fluence of a sociologist is to determine whether he is regarded as
significant by a variety of different schools. By this criterion
Lippert ranks high, for, while comparatively unknown in some
quarters, he is held in unusual esteem by a number of widely
divergent schools of social thought.

s Elementary Forms of the Religious Life.
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The influence of Lippert has been little felt in France. In
England, we look in vain for references to him in the works of
the leading sociological writers.*?® Westermarck,'” to be sure,
cites him occasionally, though without sympathy or real under-
standing. In Holland he has fared better, as witness the respect
accorded him by the eminent ethnologist Wilken.'®® In German-
speaking countries, Lippert's influence has been strong and steady
for nearly half a century. His works are freely and respectfully
cited and utilized by a long series of writers in various of the
social sciences™ The opinion of Gumplowicz, already quoted, by
no means stands alone.

In Russia, where Lippert is known chiefly through a transla-
tion of his smaller and more popular Evolution of Culture, he has
enjoyed a curious sort of vogue. While elsewhere he has been
followed by academic sociologists, often of a definitely conserva-
tive tinge, in Russia his influence seems to have been mainly
felt in radical circles. Thisis probably only an indication of the
universality of his appeal, for he was not, of course, a socialist.
An example of the Russian radical interest in Lippert has been
brought to the editor's attention by a friend,** who was a
member of a small group of liberal students in Russia during the
turbulent years 1905-06. To this group the radical Social Revolu-
tionary Party furnished a list of readings in sociology, history,
and economics, an acquaintance with which was held requisite
for obtaining a position of any responsibility in the party. The
list numbered about seventy-five titles, including not only the
usual Marxian literature but also a large number of standard
works in the various social sciences, and at its very head, in-
tentionally so placed, was Lippert's smaller Evolution of Culture.
It is significant, too, that this same book is today being printed
in Russian in New York City.*®® In view of facts like these, it
IS interesting to speculate as to whether the tempering of doc-
trinaire Marxism, without which the Soviet "experiment” could

128E 9., Briffault, Mothers, Crawley, Mystic Rose; Frazer, Golden
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scarcely have endured so long, may not be due in a measure to
the impregnation of the Russian revolutionists with the socio-
logical ideas of Lippert.

In the United States, Lippert's influence has been extraordi-
narily imevenly distributed. The early pillars of American
sociology were, in most cases, well acquainted with his writings.
Ward*®* speaks of him in the highest terms. Small translated
his short autobiography ** and welcomed the appearance of the
present volume.™*® Howard"®’ shows himself thoroughly con-
versant with his theories, though he does not in general accept
them. Sumner, on the other hand, according to his biographer,'®
was more indebted to Lippert than to any other single author,
and the tremendous influence on American social thought of his
Folkways, regarded by many as the outstanding sociological
work yet produced in America, is in no slight measure the re-
flected influence of Lippert.

Some of the more eminent contemporary American sociologists
have likewise been strongly impressed by Lippert. Thomas,*®
for example, calls him "the great culture-historian," cites him
frequently, and stars several of his works in his selected bibli-
ographies. Keller'*® acknowledges an indebtedness to Lippert
second only to that to Sumner. The extent of the debt of Sumner
and Keller to Lippert is revealed by the fact that in their monu-
mental work, The Science of Society, they refer to him no less
than four hundred separate times, far more than to any other
one authority. Finally, a number of younger sociologists, through
the influence of Sumner or Keller, have fallen under Lippert's
spell, as their writings indicate,*** and in at least one instance he
is cited with favor by a popular author.'*

1 See, for example, his Pure Sociology, p. 352 . _
"Julius Lippert, an Autobiographical Sketch,” in The American
Joyrnal of Sociology, Vol. X 1X, September, 1913,
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For every American sociologist, however, who is familiar with
Lippert or impressed by him, there are severa who are totally
unacquainted with his work. This is only partly due to the sec-
tarianism which is the,.curse of sociology as itis, of psychology
and other infant sciences. Lippert's indubitable influence on the
representatives of so many divergent schools of social thought
is sufficient—quite apart from the value of his work itself—to
assure him a prominent position in an objective history of the
development of the science, for here sectarianism is not a
factor. Yet he is not once mentioned in a single one of the
standard American works on the history of sociology or social
theory.'® This neglect, not to say ignorance, is due in the main
to the fact that Lippert's works have not been translated into
English, and that they are written in so difficult a style that to
read them with appreciation requires a better than average
acquaintance with the German language.

It is unfortunate that a work of such enduring value should
be inaccessible to English-speaking social scientists, and it is
certainly anomalous that an author of such far-reaching influence
should be entirely ignored by the historians of sociology. It is
with the hope of remedying this situation that the present trans-
lation has been undertaken. The work selected for translation,
Kulturgeschichte der Menschheit in ihrem organischen Aufbau
(2 vols., Ferdinand Enke, Stuttgart, 1886-87), has been chosen as
the most representative and mature of Lippert's general socio-
logical works.

Not all of this work, however, is of equal interest and merit.
Moreover, certain portions are now naturally out of date, and
other subjects are already adequately treated in English. For
these reasons a complete translation of the entire two volumes
has seemed to the editor unnecessary. He has therefore under-
taken a selective or critical translation with the object of making
available to English-speaking readers in a single volume the best
elements of Lippert's major sociological work. This policy renders
necessary the omission of considerably more than half of the
matter in the original, much of it of excellent quality. In the

148 Barnes, History and Prospects of the Social Sciences; Bogardus, His-
tory of Social Thought; Bristol, Social Ada[%tatlon; Carver, Sociology and
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selection, the preference has been given in the main to the socio-
logical rather than to the purely ethnological material.

Of the introductory or general chapters, that on the care for
life as a cultural principle’** has been translated in its entirety,
that on primitive times** is complete except for the part dealing
with language, a subject already adequately treated in English,
those on the spread and distribution of the human races and the
migrations of the European peoples® are omitted for similar
reasons, and the excellent chapter on primitive forms of fore-
sight (infanticide, care for the aged, etc.)*®’ is omitted solely
from considerations of space.

Comparatively few of the chapters on material culture have
been translated, since they are not primarily sociological in
character and since much of their content is available in standard
English works on anthropology and ethnology. The omitted chap-
ters in this group, many of them excellent, are those on the
domestic arts, preparation of food, clothing and ornament,
domesticated animals, domesticated plants, dwellings, and the
use of metals.'*® Three chapters in this group, namely, those on
the taming of fire, the evolution of tools and weapons, and
means of indulgence,™ have been included both as representa-
tive of the rest and as unusually interesting in themselves.

In the field of domestic and political institutions, the chapters
on the primitive family, mother-right, and father-right**® have
been translated in full. That on wedding ceremonies and allied
customs™ has been omitted, since most of the material may
be found in the works of Westermarck and other writers. That
on the patriarchal family*®? has been included in part, the
balance being concerned with primarily political phenomena. The
chapter on the development of the state and legal institutions?
has been entirely omitted.

4% ulturgeschichte, Vol. I, Chap. |; Chap. | below.
1o Kulturgeschichte, Vol. |, Chap. | 1 Chap. 11 below.
1, Kulturgeschichte, Viol. 1, Chaps. | 11 and X.
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The significant chapters on the subject of religion 154 have all
been translated. Only the concluding chapter on the redemptive
religions™® has been omitted, since it consists largely of con-
clusions already broadly suggested earlier in the work.

Selection has not, however, been confined to chapters aone.
Phrases, clauses, sentences, and even paragraphs have been de-
leted in translation wherever they have seemed superfluous,
irrelevant, or of negligible importance. This expedient has been
employed, of course, not to alter or suppress the author's views,
but to clarify them. Thus space has been conserved and the
text, it is believed, improved rather than weakened.

The original order of chapters has been preserved in the trans-
lation, with one exception. The chapter on the patriarchal fam-
ily ™ is placed immediately after the others on marriage and
the family instead of being separated from them by the chapters
on religion, as in the original.

An effort has been made in the translation to correct a number
of faults, mostly of aminor nature, inthe original. Lippert writes
in an exceedingly ponderous and involved style, characterized
especially by long and complex sentences. To achieve greater
clarity, the editor has used considerable freedom in translation.
One sentence is frequently broken up into two or three. The
order of sentences is occasionally transposed to effect a more
logical development. In rare instances an entirely new clause
or sentence is inserted to obviate confusion—usualy by way of
introduction where a change of subject is made without proper
warning. The frequently illogical paragraphing of the original
has been freely revised. The object throughout has been to do full
justice to the meaning, rather than to the wording, of the original.
Literalness has been sacrificed, however, only when demanded
by considerations of sense and style. It is hoped that the stylistic
handicap, which more than anything else has hindered a better
knowledge of Lippert's work, has thus been removed in the
translation.

In his evidence, Lippert is far from satisfactory. He is strong-
est on the history and literature of classical antiquity and on the
folklore and history of the Germanic and Slavic peoples. He is

™ Kulturgeschichte, Vol. |1, Chape. V11, VIII, I X, X, and X|; Chaps
X, X1 XT, XI, and X1V below.

156 Kulturgeschichte, Vol. |1, Chap. XIV.
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sufficiently conversant with the literature of his time on the
civilizations of ancient Egypt and the Asiatic peoples. His
ethnographic evidence, however, while fair in quality considering
the paucity of reliable sources at the time he wrote, is rarely
sufficient in quantity. Nowhere does he marshal, like Briffault,
Frazer, Sumner and Keller, Tylor, and Westermarck, such an
overwhelming array of facts as to make his conclusions irre-
sistible. Not only are his data frequently inadequate but his
sources are insufficient in number and often secondary. One
example will illustrate the meagerness of his ethnographic evi-
dence. A practically complete list of his primary sources of in-
formation on the American Indians includes only the works of
the following writers: Appun, Bancroft, Carver, Clavigero, Cranz,
De Laet, Egede, Eschwege, Garcilasso de la Vega, Humboldt,
Jacobsen, Loskiel, Morgan, Musters, Quandt, Schoolcraft, and
Wied. This list is supplemented from secondary sources, notably
the collections of Andree, Lubbock, Muller, Peschel, Spencer,
and Waitz.

In one respect, however, this insufficiency is more apparent
than real. Lippert has more evidence than he actually cites.
Before writing his Evolution of Culture he had read widely in
history, natural science, ethnology, and comparative religion.
All this reading he had absorbed, digested, and stored in his
naturally retentive memory. It formed a vast reservoir of in-
formation upon which he was able to draw in his sociological
writing, even though he could not always cite a specific source.

The editor has endeavored to supplement Lippert's evidence
in two principal ways. In the first place he has in scores of
instances succeeded in discovering in the author's earlier works
the exact reference for facts cited without authority in the
Evolution of Culture, and he has indicated these references in
the footnotes. In the second place he has referred in the footnotes
to collections of cases by other authors on points insufficiently
substantiated by Lippert.

The German edition is marred by a number of minor faults.
The references are not infrequently inaccurate, occasionally
grossly so, and they are in most cases very incomplete. These
defects have been remedied, so far as possible, in the translation.
In verifying hundreds of references, the editor has ascertained
that Lippert uses his authorities legitimately. He does not give
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his cases a twist to make them fit his point, as Letourneau, for
example, so persistently does. Another fault is Lippert's use of
the annoying and time-wasting "op. cit"system of reference,
which has been discarded in the translation.

A more serious defect in the original is its lack of a bibli-
ography. This too has been remedied in the translation. Three
elements are grouped in the present bibliography. Besides the
works referred to by Lippert, it lists those cited by the editor in
his critical apparatus, distinguished from the former for the
most part by dates subsequent to 1887. Furthermore, it includes
a bibliography of Lippert's own writings, as complete as the
editor has been able to make it. The inclusion of a bibliography
iii the present work makes it possible to give somewhat abbre-
viated titles in the footnotes.

In addition to this introduction and the bibliography, the
critical apparatus by the editor consists of footnotes and ap-
pendices. The editor's footnotes, which are distinguished from
the author's by an " (Ed.)," include references to further evidence,
explanations or criticisms of the text, comparisons with other
authorities, etc. In the frequent instances where brief quotations
from other writers are cited in substantiation of Lippert's views,
the reader should bear in mind that nearly always the priority
belongs to Lippert, as a glance at the dates of the respective
works in the bibliography will show. Such instances furnish re-
peated evidence of his striking modernity. The appendices are
devoted primarily to the comparison of Lippert's views on con-
troversial subjects with those of other writers. They serve to
relieve the footnotes of overlong discussions and thus to preserve
the continuity of the text. For greater facility in reference, the
paging of the German edition has been preserved in the margins
and indicated in the table of contents. There appears herewith
as a frontispiece a photograph of Lippert taken in 1887, while
he was engaged in writing his Evolution of Culture.

The editor makes grateful acknowledgment to Ferdinand Enke
of Stuttgart, Germany, the publishers of the German original,
for their kind permission to publish this translation in the United
States; to Professor John L. Campion of the University of Penn-
sylvania and to Professor Adolph E. Zucker of the University of
Maryland for their help on knotty problems of translation; to
Mr. Samuel Bloomfield of New Haven, Conn., for revealing
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unsuspected sources of information; to his colleagues, Professor
Maurice R. Davie and Professor Carl F. Schreiber of Yale Uni-
versity, to his graduate students, and to his wife, Carmen Roth-
well, for reading the manuscript and contributing valuable criti-
cisms, and especidly to Professor Albert G. Keller of Yale
University for first introducing him to Lippert, for encouraging
him to undertake the forerunner of this translation as a disserta-
tion for the degree of doctor of philosophy in the Yale University
Graduate School, and for kindly help and invaluable counsd
throughout the years of bringing the present work to completion.

GEORGE PETER MURDOCK.
New Haven, Conn.,
December, 1930.
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THE EVOLUTION OF CULTURE

CHAPTER |

THE CAREFORLIFEASA CULTURAL PRINCIPLE

Man is the focus for all our strivings in the accumulation of
knowledge. The manifold branches of scientific investigation
labor on, separate and distinct as to subject and treatment, but
identical in that they all have some reference to man. Even the
exploration of the distant heavens has its connection here, for
it shows man his true position in the universe and checks the
errors of his soaring speculation. All the dependable knowledge
that we possess today we owe to the modern division of labor in
the field of research. We rightfully desire a synthesis of all this
knowledge, which, divided only for purposes of investigation,
forms in the aggregate a unified whole, the one great riddle for
mankind to solve.

There are various points of view from which such a synthesis
may be attempted, one of which, in our opinion, is offered by
culture history. Whichever standpoint we choose, none affords a
view of an entirely cloudless horizon. That offered by the history
of civilization, we must confess, is deficient in its insight into
the cosmic and geologic ages of the remote past, but otherwise
it affords us a magnificent view of the totality of human life up
to the present. The aim of such a history of culture should be to
clarify all the phenomena of human life, not only the final
achievements of long processes of evolution but aso the many
survivals of interrupted lines of development, to portray the
evolution of man as an organic product including the inevitable-
ness of his errors, and thus to bring about an understanding of
the present in all its forms.

The term culture history or history of civilization has hitherto
embraced a variety of things. First to be detached from political
history were those folkways and mores of peoples and periods
which did not directly concern the history of the development of
the state. This view of culture history yielded interesting and
colorful pictures and aso, in so far as they were drawn from

1



2 THE EVOLUTION OF CULTURE

the truth, an insight into the motivating forces in the lives of
nations and men, which are not always identical with the main-
springs of political actions. Another approach, inaugurated by
Buckle,! conceived these forces to be natural laws and thus
sought to establish a new kind of history in place of the old.

We shall follow neither of these courses, nor both together. At
most our method of approach will attempt to distinguish how far
natural law operates as a factor in human activity and in the
development of culture, and how far man's own impulses, powers,
and instrumentalities have enabled him to create a specia
human sphere within the bounds of nature. In this province the
human personal element plays no insignificant role, although it
can never free itself from the laws of cultural evolution nor use
any means except those of cultural origin. Thus limits are set
for the selection of our material, and it will be seen that the
portrayal of cultural development in conformity to law offers a
sufficiently large and important subject for a special scientific
study.

This unusual task, the nature of which can be revealed to the
reader only by its presentation, prescribes also an unusual pro-
cedure. We do not underestimate the value of attempts to divide
the history of civilization like political history into a system of
successive chronological periods. Especially do we recognize the
many advantages of that set forth by Morgan.? But we can not
overlook the fact that all these systems are essentially similar
to the arbitrary classifications of the descriptive natural sciences.
Moreover, if the system of general history were followed, culture
history would have to move over the earth from one region to
another within the more or less arbitrary great periods. This
would greatly fatigue the reader and would make it difficult to
grasp its essential unity.

A classification according to the fundamental factors in cul-
tural evolution would seem more appropriate for a pragmatic
culture history in view of the essential similarity of the course
pursued by cultural development everywhere, a similarity due to
the identity of the primary impulses and mental laws of all
peoples. We shall therefore give this method the preference and
make to the others such concessions as seem advisable.

! History of Civilization in England.
2 Ancient Society. See alo Engds, Ursprung der Familie.
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We wish first to give the reader an orienting glance at the
nature of the subjects which will engage our fuller attention later
on. Then when we return to the primitive age of mankind with
its indeterminate beginning and end, he will not falsely imagine
that it was an age when all the impulses and capacities of man
lay dormant. Indeed it is largely because this could never have
been the case, that the limits of primitive times can not be defi-
nitely fixed. The concept of a primitive age is a useful one
because, as we go back beyond a certain point, we enter a region
of uncertain conjecture, and because, on the other hand, we
find there a meager store of the products of culture which we
contrast with civilization as arelatively uncivilized state and as
the starting point of civilization. To the culture historian there
exists no absolute boundary between the two. Everything that
man does to raise himself even in the slightest degree above his
natural limitations, is a bit of culture, and we, who are the
heirs of the peoples of the past, are hardly justified in refusing
the honor of the name of civilization to its earliest and most
difficult achievements.

This unity and continuity of cultural development isin accord
with the single basic impulse of all culture. This single, dominant,
fundamental impulse in culture history is the care for life}
It unites and distinguishes man and brute. It is manifested in
different degrees in animal instinct and human reason.

The notion once prevailed that the low cultural state of savage
peoples today is the consequence of a degradation from a former
higher moral and intellectual state, not merely in individual
cases, which must be admitted, but also in general. This view
was zealously advocated by Gerland, who continued the great
work of Waitz.* Lubbock® tested it thoroughly in the social
relations of savage peoples and rejected it. The notion has lost
ground as an unbiased investigation of these peoples has brought
about a wider knowledge of their actual conditions. Even when
it was no longer possible to deny the intellectual progress of the
human race in the course of cultural evolution, the notion re-
tained a support in the conception that the moral state of primi-

3'The first task of life is to live" (Sumner, Folkways, p. 2). For a
d!m?sE%n)of the care for life (Lebensfursorge) see Introduction, pp. xviii-
XiX. .

‘;Anthropol ogic der Naturvolker.

Origin of Civilisation, pp. 3-4.
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tive man was higher than that of later generations. We shall
now endeavor to clear up this matter.

It is necessary to distinguish two fundamentally different con-
ceptions of morality: objective morality or the actual substance
of a moral code, and subjective morality or the extent to which
men live up to the moral canons of their time. The determina-
tion of the latter is certainly not the province of culture history.
Indeed even historical research can scarcely establish the sub-
jective morality of individual historical periods. General con-
clusions alone warrant the assumption that subjective morality
is naturally greater when life relations are simpler and more
primitive. The more undeveloped these are, the more rarely will
anything happen which is not moral, i.e., customary.® But this
itself indicates that the objective canon of morality can expand
only as social relations develop. What was once admired as the
ideal morality of the savage might also be called merely his
more regular obedience to custom. But this again is evidence of
the greater poverty of his canon of morality. We shall see this
poverty give way, after a severe struggle, to a greater wealth of
moral ideas and shall recognize the fallacy when an unwary
observer interprets the subjective morality of the savage as an
objective canon or a high ethical ideal. Without the knowledge
of social forms which were still in the remote future, it would
have been impossible in primitive times even for a philosopher
to have conceived an ideal of morality comparable to ours, which
is the product of a long historical development.

The observation of uncivilized peoples establishes nothing
with greater certainty than that such philosophers are not to be
found amongst them, even as exceptions. Their minds, however
superior to those of the animals, as is evidenced by their tools
and language, are unable to entertain elements unrelated to the
sense impressions of the moment. Science was long arrested by a
delusion regarding the substance of savage thought, which was
due primarily to a delusion about our own thinking. It was be-
lieved that the course of the sun and the phenomena of the
heavens stimulate primitive man more forcefully than they do us
and engross his thoughts more intensely—just as though we were

® See Tozzer, Social Origins, p. 30. "Morality is nothing dse (and, above
all, nothing more) than obedience to customs' (Nietzsche, Morgenrote,
p. %2 .) T(E((aj \)/vord morals essentially means custom™ (Ellis, Dance of Life,
p. . .
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either more accustomed to the phenomena than he or more ex-
empt from wonder because of our knowledge of their causes.
Actually, however, neither primitive nor modern man thinks
about these things until the ordinary experiences of life have
become intelligible and commonplace. Even today the average
man is not thoroughly familiar with the causes of the heavenly
phenomena, yet only the more enlightened minds wonder about
them. The unsophisticated child unthinkingly accepts them as a
matter of course. Astonishment appears only when the idea of
causality has become familiar and when causes revealed by
everyday experience are applied to phenomena of far greater
magnitude. That primitive man is still far from such a step is
established by an abundance of trustworthy ethnographical
evidence.

Irregular and unpredictable minor phenomena attract man's
attention sooner than do regular major ones.” It is an attested
fact that the lowest existing peoples, such as certain tribes of
Brazilian Indians, seek an explanation of the capricious thunder
and hail before they begin to inquire about the sun and sun-
shine. They already imagine an active spirit behind the thunder
and hail but have not yet reached the point of seeking a similar
explanation for the course of the sun. The normal has not yet
stimulated their thought. But even in degree their astonishment
at thunder falls short of fear. They perceive no disparity be-
tween cause and effect when they ascribe the cause of the
awe-inspiring pageant to the departed spirit of one of their
fellows.

The grandeur of nature and its phenomena can not stir a mind
which has not been trained in the school of social life, and the
rudiments of this school consist in the care for the self. Specula-
tion always originates with the self. The sun impresses itself
upon the thoughts of man only because and in so far as it warms
or scorches his person, the thunder only since it frightens him,
the hail only because it scourges him. With this relation to the
self is associated a series of primitive ideas with which the dis-
cipline of man's mental powers begins.

It is significant that Klemm?® begins his culture history with

" Because they belong to the "aleatory element." See Sumner, Folkways,
p. 6; Sumner and Keller, Science of Sociéty, | |, 737-70; Keller, "Luck Ele-

ment." (Ed.
§ All ge(mei rze Cvliturgeschichte.
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the Tapuyas of Brazil as the lowest of living men, whileMiller®
asserts of the very same tribes that nature operates about them
with a "stupendous primeval power" which arouses an abun-
dance of thought and emotion in European observers. The
sublimity of nature has made no impression and has had no
stimulating influence upon the notorious stupidity and mental
sluggishness of the Tapuyas. This sluggishness is correlated, not
with their imposing environment, but rather with their low
degree of foresight, for, devoid of dwellings or clothing, they
pursue their daily food-quest with barely enough success to sup-
port life.

Baegert,’® questioning the Indians of California as to whether
they had ever thought about who created and preserved the sun
and moon, received the simple reply, "No." Park*' had the same
experience among the Negroes. "I frequently enquired of the
negroes,” he writes, "what became of the sun during the night,
and whether we should see the same sun or a different one, in
the morning; but | found that they considered the question as
very childish. The subject appeared to them as placed beyond
the reach of human investigation; they had never indulged a
conjecture, nor formed a hypothesis, about the matter." The
intelligent Eskimos of Greenland are also surrounded by a mys-
terious and sublime nature without being thereby stimulated in
anything not directly related to the care for life. "Whenever they
were asked," relates Cranz,"> "who created heaven and earth
and everything they see their reply was, 'We do not know.'
Others answered the questioner, 'It has always been so and will
remain so."

Spencer®® has assembled a collection of cases which demon-
strate that surprise and curiosity at what does not directly bear
on the care for life are entirely foreign to uncivilized peoples.
This habit of indifference at times takes the form of absolute
stupidity, inhibiting a high degree of curiosity even in the face
of extraordinary phenomena. The Australians of Dampier's ac-
quaintance showed no awe at the marvel of a European vessel.
Those who came on board "did not notice anything else in the

10Geschlchte der amerikamschen Urreligionen.
1, Califorman Perwumla, p. 390. (Ed.
1, Travelsin Africa, I, 265. (Ed.
1g Gronland, p. 233.
Principles of Sociology, I, 87-9.
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ship" than what they had to eat.* Wallis found this same "un
accountable indifference” among the Patagonians, from whom
even the mystery of the looking-glass could evoke no astonish-
ment.” Spencer *® explains this striking indifference of the sav-
age, from which we may draw a conclusion as to primitive man,
by his ignorance of natural causation. From childhood on he
is accustomed to accept the phenomena about him as something
inevitable, and, since he has no idea of the operation of natural
laws, nothing seems to him unnatural, nothing astonishing.

Thought is confined to what directly touches the thinker in
gpace or time; the savage reflects only about what is "present”
in both senses of the word. Burton says of the East Africans
that their thoughts are confined exclusively to what can be heard,
seen, and felt, and that they will and can concern themselves
only with the present moment."” Baker draws an identical pic-
ture of the black inhabitants of the Albert Nyanza region. Like
the animals their thoughts are entirely occupied with their daily
needs, and they possess no history and no clue to their past.
The Eskimos, although they refuse to speculate about nature
and remote objects, are not mentally inactive. The inhospitable
nature of their country calls forth a degree of reflection unknown
to the African. But, as Cranz *® observes, "Their thought is mani-
fested only in those matters necessary to their existence, and
they do not think about what is not inseparably connected
therewith."

It is scarcely necessary to establish the fact that in primitive
times there could have been no speculation or philosophy as a
canon for regulating conduct. Primitive man stood face to face
with the bare fact of existence, and the only conclusion to be
drawn from this fact was to endeavor to maintain life. The care
for life intervenes without speculation. It exists in the animals
as an instinct, and even man does not lack it as such. For an
animate being to possess this instinct and to be impelled by it
to appropriate activity is the fundamental condition for the
preservation of its species. Wherever this instinctive care is de-
stroyed or loses contact with effective means of expression, a

1e Howitt, History of Dlscover , 68. (Ed.)

1% Hawkesworth, oyages, | Ed

1, Principles of SOC|oIog 86 7 (Ed.)

15 Andree, Burtons und épeh&s Re|sen p 351.
Gronland, p. 163.
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withered branch breaks off from the tree of life. Wherever we
find life, the concern to preserve it is the primary impulse in its
expression and behavior.

In the process of organic evolution it should be noted that
past variations, when fixed by heredity, necessarily exert a tre-
mendous influence upon the possibility of future modifications.
An exceptional adjustment to certain conditions may produce
a perfectly adapted organism, yet this very perfection may
make further modification impossible. On the other hand, a less
perfect adaptation leaves room for further differentiation in the
future and for a longer line of development. A hoof, for example,
can never be changed into a hand by any adaptation, nor can
a hand become a hoof, even though new life conditions may
demand of the organ protection rather than flexibility. Should
the existence of the animal in its new environment depend upon
such an adjustment, it would simply be impossible; the species
would become extinct. But an organ which has developed neither
the perfected form of the hoof nor that of the hand, but has
remained on a lower evolutionary stage with respect to both,
is able to adjust to the altered life conditions in the one direc-
tion as well as in the other. Thus wherever nature has equipped
her creatures for the struggle for existence with a perfected
physical specialization, she seems to have granted this perfec-
tion as a compensation for inability to advance farther.

According to this point of view, man's unique position in
nature does not seem in the least contradictory. No such com-
pensation fell to his share, so the path to unlimited improvement
remained open to him. He has acquired no specialized weapons
in the evolutionary struggle for physical equipment, neither the
telescopic eye of the eagle, nor the incisors of the rodent, nor
the canine teeth of the carnivore, nor the molars of the pachy-
derm.”® His digestive organs have neither the power of the
carnivore's nor the remarkable efficiency of the ruminant's.
Even his limbs are relatively undifferentiated. He is not destined
for victory by the development of tremendous power or bulk;
neither is he protected by a pygmy size or insignificance. No
extremely specialized weapon, such as we see elsewhere in the
struggle for existence, has fallen to his lot. He has not staked
his fortune in the struggle on a single cast. His physical per-

9 5 Wilder, Pedigree of the Humam Race, p. 4. (Ed.)
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fection consgts rather in a relatively enormous capacity for
adaptation to the manifold conditions of life. Indeed even today
public opinion can engage in a controversy as to whether man
is to be classed as herbivorous or carnivorous by his masticating
and digestive organs. As a matter of fact he is both, and has
aways been both whenever circumstances permitted.

The very fact that man's organs have remained relatively
unspecidized has been of tremendous significance in making
possible his dispersion over the earth. Paleontological research
with respect to recent geological changes presents a colorful
picture of varying animal forms, proving that these changes
were sufficient either to destroy the existing forms or to force
the animal world to adapt itself by migration or the develop-
ment of essentially new forms. But man, whose first traces are
found in Europe among the fossls of the Pleistocene Period
aong with extinct spedes of the mammoth and rhinoceros at a
time when the arctic glaciers joined those of the Alps, was then
aready much the same as he is today.

When we apply the methods of natural science to our rather
inadequate prehistoric materials, we are fairly astounded at the
relatively insignificant physical effect produced on man by such
sdlective factors as the great geologica changes since the Ice
Age and the diverse climates and species of animal competitors
which he has met in his dispersion. Even if the distinguishing
characteristics of the various races are correctly to be regarded
as products of these sdlective factors, they are nevertheless not
significant enough to justify the naturalist in classing the races
as distinct spedies® These racial differences are confined chiefly
to the form of the skull, the position of the teeth, the type and
distribution of the hair, the proportions of the extremities, and
the color of the skin.?* Man's physically undifferentiated state
is not in itself sufficient to explain his physical stability during
aperiod which produced a world of new forms within the animal
kingdom.

This riddle is solved by the discoveries which revea the

presence of man in Pleistocene times. The tools which the men
of that age carried about with them are miserable bits of stone

% See Kroeber, Anthropology, p. 34; Wilder, Pedigree of the Human
Race, p. 278, (Ed I-){
See Haddon, Races of Man, pp. 5-14. (Ed.)
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and bone, but they are nevertheless tools, the evidence of a
conscious and no longer unexercised mental power. By the use
of tools, which supplement his organs where they are inadequate,
man escapes to some extent the law of natural selection, or
rather he confines it to another sphere, the seat of the inventive
faculty, which exercises a certain control over nature.”? The
more perfect the tool becomes, and with it the whole adjustment
to life, the more trifling are the physical changes which natural
selection can produce. A longer prehensile hand is no longer an
absolute advantage, and its transmission by heredity is no longer
necessary to assure the survival of the species, when man has
learned how to lengthen his arm at will by means of a staff.
Thenceforth the visible influence of natural selection is restricted
more and more to the sphere of the intellectual powers and oper-
ates only indirectly through them to produce physical changes.”®
The "lower" races disappear before the "higher" with the result
that the total picture of mankind is permanently altered. But
the "higher" races are no longer those distinguished solely by
their physical adaptation but those who by their inventive alert-
ness have raised the care for life to a higher plane, extended it
farther in time and space, and accumulated its fortunate conse-
quences as a heritage for later generations.

The mental activity of primitive man in no way transcended
the domain of the self. Just as the lower animal heeds no other
stimuli than those directly affecting his sensory nerves, so also
primitive man reacted only to things immediately touching his
care for life. At least this is true of savages today, and primi-
tive man could not have been farther advanced. In the lower
animals every stimulation of the sensory nerves is immediately
followed by a reflex response on the part of the corresponding
motor nerves without the intervention of a special organ.
Although no discriminating consciousness is involved, this re-
gponse is in most cases "adequate,” i.e., useful for the preserva-
tion of the animal, since it is a product of a long process of
selection. In the higher animals the reaction is complicated by
~ Z"Human adjustment is mental rather than physical" EKeIIer, Sart-
ing;Paints, p. 34}. See aso Lull, Organic Evolution, p. 685. (Ed.

The fact is that whatever structural modification there is has been
made in the brain, and that the rapidity and success of brain-adaptation

has rendered bodily change unnecessary, thus freeing man from the in-
evitable process as seen among plants and animals." (Keller, Societal

Evolution, p. 18). (Ed.)
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12 the interposition of complex intermediary organs, especialy by
the differentiation of the brain from the spinal cord. But never
does the higher stage entirely supersede the lower. On the con-
trary, each higher form embodies the entire store of vital activity
of all the lower stages. Even man still exhibits a number of
reflex responses. Some, such as the involuntary protective move-
ment of the eyelid, we clearly recognize as such. Others are
carried out more or less under the mysterious influence of a
conscious mental activity which has intervened between the
sensory impression and the motor response. This board of review
probably conquered its field little by little, gradually reserving
for its examination and decision activities which had previously
been carried out unconsciously.?*

In the classical experiment with reflex action the cerebrum of
a frog is removed. When an extremity is then cauterized with
acid, an immediate response is produced. Higher animals seem
to have retained the same reflex action as a necessary protection
against injury. To a definite external stimulus some animals
react by biting and others by striking at random. Man can often
surprise himself in similar unconscious actions, but, half re-
pressed as they are by the intervening consciousness, they
survive only as gestures, as "expressions of the emotions."?®
Not one man in ten, when frightened by atouch in the dark, will
fail to raise his hand for a blow and to take a step backwards
at the same time, even before he has become conscious of fear.
The blow does not ensue, but the arrested movement survives
as the gesture or expression for sudden fear. Why does the hand
not complete the blow? In earlier times such an involuntary
blow was an advantageous adaptation and became hereditary.
But accumulated experience has since learne4 that this response
is a maladjustment, and the instinctive reaction is consequently
interrupted.

Although this later inhibiting behavior often seems asinvolun-
tary as an instinct, we ascribe it to our higher mental processes,
whose organ is the cerebrum. Reason only appears when fully
conscious thought subjects an instinctive response, which is no
longer thoroughly satisfactory, to confirmation or modification

13 by the elements of experience, or similarly determines behavior

254Cf., 'IfiInEy, Brain from Ape to Man, | | , 1037f. (Ed.)
Darwin, Expression of the Emotions.
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in new situations by the comparison of new elements of experi-
ence. This conscious activity conflicts with the instinctive dic-
tates of our nature to a considerable degree even today, and
the more primitive a people is, the more rarely does it attain
successful expression. Thus uncivilized man, as soon as his rea-
soning capacity begins to develop, is really a composite of two
men, or "two souls' as Plato®® called them, who struggle for
mastery within him, each of them the product of a different
age.

These two groups of basic impulses still betray by their
divergent tendencies their separate origin in different stages of
the care for life. On a very low stage it is distinctly useful for
the preservation of a creature that the stimuli to take nourish-
ment and to reproduce its kind be followed directly by the
appropriate motor activity. Man has not lost this ancient
heritage. In the child the sensation of the nearness of food calls
forth immediately, without the intervention of thought, the most
adequate behavior.?” The vehicle of the sexual sense was called
by Plato an animal within man. The behavior of this instinct
seemed to him independent of the influence of the "higher souls,”
and it appears no less overwhelmingly effective today.

With the lapse of time the inexpediency of the unrestricted
power of the primary instincts is frequently revealed. The exer-
cise of reason introduces certain precautions, such as the inhibi-
tion of the blow following fright. Such of these precautions as
are sanctioned by the group .become, to the individual,, instincts
of a new and social type 28 Thus the secondary instincts of
prudence, self-restraint, and modesty are added to the primary
ones. Whether a people will be dominated by their primary or
secondary instincts will depend upon the existing status of the
care for life and will thus be a measure of their cultural de-
velopment.

The primary may be called the natural instincts. The sec-
ondary could not have arisen without the influence of social
relationships, for only within a society are they a valuable adap-
tation. Peoples have developed them only to the degree in which

2% Timceus xv et e,

-g Cf-, Watson, Psycl ologil], pp. 238-41. (Ed.) )

" That Lippert, though he uses the term “instinct" for certain purely
social phenomena, does not fall into the “instinct fallacy” will shortly
become aparrent. See dso Introduction, pp. xvi-xviii. (Ed.)
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their foresight” has entered the social sphere. Since the later
instincts aim at a temporary limitation and suppression of the
earlier, the two can hardly meet in man without a struggle.
With the lowest savages this struggle seems scarcely to exist;
their life is a paradise of innocene. The primary instincts reign
Supreme until with higher civilization the secondary emerge vic-
torious in an increasing number of cases.

In the savage his natural instincts are not yet tamed by the
later social ones. He has developed no ability to call a halt to
an awakened desire. The Polynesians at the time of their first
contact with Europeans were unable to subdue a desire for an
object which "made their mouths water," an expression which
suggests a true reflex phenomenon. For the sake of a fish or a
turtle which they saw in the possession of the whites they would
forget all their fear, disregard friendly relations, and involve
themselves in unknown dangers. Appun,® who lived a long time
among the wild Indian tribes of Guiana and presents them in a
relatively favorable light, nevertheless states that they were
unable, even among themselves, to respect afield cultivated with
food crops.

The annoying cupidity of the savage, pictured by all travelers,
is perhaps not fundamentally much greater than ours, but it
strikes us as unpleasant because no inhibiting instinct prevents
him, whenever his greed is aroused, from expressing it in the
most barefaced form. Whatever seems to him desirable he im-
mediately demands, either with fawning importunity or with
brazen threats, and what he does not get he takes. These people
have consequently been branded as "shameless beggars" by more
than one traveler. Among the amiable Polynesians even princes
and kings are not ashamed to rob their white guests if a tempt-
ing object strikes their eye. This phenomenon is, of course, closely
related to the low development of the idea of property, but the

brazenness of the proceeding bears likewise upon the present
subject.

The savages themselves do not regard such behavior as annoy-
ing or unpleasant. Travelers report that they are as generous

2" Foresight" (Fiirsorge), as used here and throughout the book, is
practically synonymous with “care for life" (Lebensfirsorge). See Introduc-

ti%Q'L,Prit xix. (Ed.)

er den Tropen.
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in giving as they are shameless in begging. As long as such a
give and take is not unfavorably regarded, no inhibiting instinct
can develop. Refusal to take, on the grounds of incapacity or
unreadiness to give, even should it appear in exceptional cases,
would not be regarded as desirable and would consequently not
be encouraged and conserved. On the contrary, it would be
branded as a rebellion against the society. The practice must
come to be regarded as onerous before a new social instinct can
arise. But it could not be felt as a burden, as a social abuse,
except from the point of view of the possessor, when a higher
value is set on property. This, however, comes only with the
development of foresight. Thus the care for life, which on a low
stage created the simple instincts for the preservation of the
individual, now finds it advantageous to curb them for the
preservation of a developing society. No one consciously and
rationally devised a law to this effect. On the contrary, repeated
cases enriched the experience of the group, and, where the results
were beneficial, the exercise of restraint became habitual. A
moment of reflection before seizing an object could only appear
when the latter became increasingly likely to be a treasured
piece of property. Self-restraint could not become ingrained until
seizures resulted more and more often in unpleasant conse-
quences. Our diffidence at begging, which now seems natural, can
only have arisen at a certain stage of foresight when the willing-
ness to give underwent a decline, for originally socially unpleas-
ant consequences would have attended, not a request, but its
refusal.

Another of the secondary or social instincts is that of sexual
modesty. At first an extreme accentuation of the sexual sense
is the best adjustment for the preservation of the species. The
keener the sensation and the more intense and immediate the
response, the less concerned need nature be about the survival
of the species. This instinct is in all creatures extraordinarily
intense. It impels them to activity in utter disregard of the
greatest dangers to the individual. On higher stages of develop-
ment, however, its intensity does not diminish as the number of
its stimuli increases. Memory and the increasing power of ideas
are now added to the bare sense impressions which, in primi-
tive man as well as the animals, call forth the appropriate reflex
responses. An inhibiting instinct, therefore, becomes necessary
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as soon as men advance to a more comprehensive foresight on a
social basis.®!

Modesty can .not have been an original possession of man..
The Bible, an excellent early ethnographical source, depicts a
primitive state in which man did not possess the feeling of sexual
shame, and it regards this as characteristic of ancient times. It
represents modesty as first appearing when a distinction was
made between good and evil in behavior—with reference, we must
add, to the interests of society. The period to which the Biblical
tradition belongs was still primitive enough to be able to draw
the correct inference from the existing survivals of a prehistoric
state of culture. We can do likewise today, since we have again
established close contact with primitive conditions. Many savage
peoples are still innocent of a sense of modesty operating to pre-
vent or prohibit sexual provocation. To be sure they have fewer
causes of provocation than we, owing to their more undevel oped
capacity for the association of ideas.

In the Bible the taboo of shame is placed upon certain acts
but not as yet upon the naked words describing them. Since that
time the feeling of modesty has developed until now it also
forbids the words which call forth concrete ideas and thus arouse
the sex instinct. This development is largely a recent one and
is reaching its culmination in our time. Language originally
consisted mainly in vocal signals to call attention to objects or
gestures. ldeas could be successfully conveyed by speech only
with the aid of such auxiliary appeals to the senses. This explains
why the savage tires so quickly of discussing abstract subjects
and why he soon begins to "give random answers, to spare
himself the trouble of thought."** Upon a higher stage such
exertion is no longer necessary and ideas can be conveyed by
words alone, but the concepts evoked are still very vague and
incomplete. For a long time, therefore, the object and the cor-
responding word are two very different stimuli. The former may
give offense while the latter as yet does not. At the end of this
process of development, however, we find a marvelous perfec-
tion of language and mental capacity. A word brings the idea to
the mind nearly as sharply and clearly as does the object itself,

' The passonate nature of the sex appetite, by virtue of which it
tends to_excess and Vice, forces men to connect it with taboos and regula-
tigps' g mner, Folkways, p. 419). ( dg

bock, Origin of C|V|I|sat|on p
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and it evokes a response like that produced in the savage by
any sense impression. Hence the secondary precautionary in-
stinct now extends its ban to the spoken word. Where it is
lacking we are unpleasantly affected and take offense. What
constitutes offensiveness, however, varies with different periods.
Even our grandparents in their conversation were quite unaf-
fected by much that seems highly objectionable to us. We may
likewise observe the different stages of development among the
various social classes today in exact proportion to their mental
and linguistic training. Some classes still use forbidden words
in complete innocence, not because their sense of shame is un-
developed, but because the words do not evoke sufficiently vivid
mental images or sufficiently definite ideas to bring them under
the ban.

There still exist savages who are devoid of any sense of shame
at exposing the naked body.** The inhabitants of Tahiti a cen-
tury ago did not seek privacy even for the most intimate rela-
tions between the sexes. In Africa, however, morality prescribes
that the roof of the house shall be the only witness, intercourse
outside the house being considered ill-omened. Concealment of
the body from a sense of modesty increases on different stages,
but it can be demonstrated, in contradiction to the Biblical
account, that the feeling of shame was not the first impulse to
clothing. This is proved by many authentic cases from savage
peoples on a much lower stage of culture than any known to
the ancient Hebrews. This subject is treated elsewhere® but we
may here anticipate so much of it as refers to the development
of our social or secondary instinct. We have still to show how
the custom of ornamenting the body preceded that of clothing
it,* at least in the regions first inhabited by man.

Vanity is a part, even though but an isolated part, of the care
for life. The individual wishes to exist, not merely as a person-
ality, but as one of importance. He wishes to stand out, to
represent something, and he often expends on this form of fore-
sight the first fruits of his higher cultural endeavors. Avail-

% g collection of cases in Westermarck, Human Marriage, 1. 53945,
%4 Kulturgeschickte, |, 431-44. (Ed.)
_* "Ethnographical sudies have established the fact that things were
first hung on the bOdK as amulets or trcgfhleﬁ, that is, for supertition or
vanity" %Sumner, Folkways, p. 429). (Ed.)



19

CARE FOR LIFE AS A CULTURAL PRINCIPLE 17

ability determines the selection of the earliest ornaments—
feathers, bones, shells, etc. As soon as man learns to make a
string out of fibers, he wears one around his loins as the chief
support for his trinkets. A person with no other claim to distinc-
tion would pass as indecently poor, unless he wore at least one
ornament hanging from his loin strap. As he walks, his swing-
ing feet keep this in the center. Thus a sort of natural selec-
tion hit upon, as the most adaptable to ornamentation, that
very region of the body which a later age selected for conceal-
ment for an entirely different reason. The custom of decorating
this part of the body may, nevertheless, be ascribed to a motive
of propriety, for a man was ashamed, although not yet in a
sexual sense, to appear among his fellows entirely naked, that is,
without some distinguishing indication of his personal im-
portance.

This development coincided with and stimulated that of sex-
ual modesty, though in origin they were entirely different. M od-
esty, however, did not make much progress until the appearance
of a relatively recent form of social organization. With the
development of the patriarchal family the wives and marriage-
able girls became the property of the housefather, and the eco-
nomic conditions of the period made them extremely valuable.
It was to the interest of the entire society that this property be
generally recognized as sacred and that the dangers of provoca-
tion be diminished by precautionary measures. Since then the
custom of concealing the body as an expression of modesty has
been steadily gaining ground. Its dual origin is betrayed by the
fact that it did not at first apply before the age of puberty.®
Egyptian sculptures, portraying the domestic life of the Phar-
aohs, show even the princesses of the royal house completely
unclothed up to that age. This custom, applying to" both boys
and girls, persists quite generally down to comparatively recent
times.

How the mores of clothing have reenforced the feeling of
modesty in a more or less mechanical fashion is seen in the
extension of the latter to the various parts of the body when it
becomes customary to clothe them.®” In our climate the entire

*"Very generally in the savage world, where climate does not put
obstades in the way, boys or girls or both sexes go naked till they reach
th%% of puberti/:" (Westermarck, Human Marriage, |, 557). (Ed.

Sumner, Folkways, pp. 4256. (Ed.)
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body, with the exception of the face, has come to be covered.
In places, such as the Mohammedan countries, where the orig-
inal view of modest concealment still persists, even the face must
be covered, at least by the women. In other regions, as in
parts of eastern Asia, where the sense of modesty is not yet
entirely trusted, mutilation of the face is practiced by way of
precaution.

However, even a secondary instinct developed on a high stage
of culture may meet with limitations upon one still higher, if
it s;ems no longer to be an absolute advantage. In a highly
integrated society, where the acquired impulse has severely cur-
tailed provocation, it may be dispensed with to some extent.
After the ideas of sexual love and marriage have changed, the
custom of restraint may run counter to the actual needs of the
society and accomplish more than is good or necessary at the
time, a situation precisely like the crisis we have already pointed
out in the history of the primary instincts. Different peoples
have pursued different courses in this respect. The conservative
Chinese still refuse to give way to the reaction. With them the
betrothed girl does not emerge from the deepest concealment
until she appears before her wedded husband. An echo of this
custom has also been preserved, at least symbolically, in the
Jewish wedding ceremony. Thisisin keeping with the traditional
conception of marriage as a business transaction. Even today the
Chinese bride is acquired by the parents of the groom without
his participation. Love and marriage are entirely distinct. The
groom plays no part in the formal courtship. Other peoples,
upon achieving an early emancipation from the extreme power
of the father, attempted to solve a difficult social problem by
effecting a closer union between love and marriage. They neces
sarily came to regard the arbitrary secondary instinct as an
unsuitable restriction upon socially admissible means of court-
ship. A reaction set in, limiting it. In one direction clothing
again assumed more the character of ornament and emphasized
what custom had formerly concealed. In another it permitted
the exposure once more of certain parts of the body, at least
at times, and this retreat received the sanction of modesty. This
reaction, in part very recent, chiefly affected that sex upon
which the older custom had exerted the stronger compulsion.
Even today the clothing of the two sexes differs in character. In
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the male, utility is the more emphasized; in the female, orna-
ment.

The subjects just presented to the reader are far removed from
the starting point of our discussion. This digression has seemed
necessary because our conclusions as to the original property or
working capital of primitive man can only be drawn from our
knowledge of what has happened to human nature in the past
and is happening today. According to the ordinary point of
view, all that is natural is immutable, and those traits in hu-
man nature which suggest the instinctive in animals, and which
we have simply called "instincts" in default of a better word,
are natural because they are deep-seated. This current concep-
tion must now be qualified throughout the range of culture his-
tory—such is the first lesson taught by our anticipatory discus-
sion. A way of feeling or reacting, in other words an instinct, to
use again this unavoidable word, can undoubtedly be deep-
seated and transmissible without thereby necessarily constitut-
ing a species characteristic or a natural attribute of the species.
When a few more unimportant tribes, apparently already on
the wane, shall have become extinct, it will be possible to assert
without qualification that sexual modesty is a characteristic
peculiar to the entire human race, distinguishing man from all
animal species, not one of which possesses a trace of it. Never-
theless it is not necessary to regard such an instinct as either
innate in or as old as the human species. On the contrary,
it is a product of definite factors operating in human his-
tory, and furthermore, as soon as it arises, it becomes itself
one of these factors, thereby complicating the process of further
development.

If it were possible to analyze the process of cultural evolution
so far as to show that its ultimate elements are physical forces
only, it would nevertheless be impossible to overlook the fact
that these elements have given rise in man to combinations of
another and higher order, which in their turn have become active
factors in evolution like the original natural forces themselves.
They constitute the specifically human, or, if we prefer, the
spiritual factor in culture history, and their significance can
not be overemphasized. By its side appears the personal element,
which deserves a place here as in political history, even though
its prehistory must in a measure be lived through over and over
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again. We do not ignore the physical factors when we give our
chief attention here to the human element.®

It is now apparent how little can be contributed to an under-
standing of the essentials of culture history either by an over-
emphasized classification according to races and peoples or by a
vain attempt to adhere to a chronological system. From the ap-
pearance of the instinct of modesty, which has exercised such
a disciplinary and creative force in society, we are able to estab-
lish only one fact, namely, that it was dependent upon the forms
of social organization. An older form, as we shall se® exer-
cised a less favorable influence upon its development; a later
form, one more favorable. But it is practically impossible to
correlate these decisive factors with an Old and a New Stone
Age, a Bronze Age, an Iron Age, and the like, however valuable
such a classification may be in other respects. No matter how
important for the understanding of culture either the tool itself
or its material may be, nevertheless these distinctions do not
indicate the really significant causal factors in the evolution
of society.

Likewise the method of presentation by separate races and
tribes contributes neither to the clarification of the subject as
a whole nor even to the interpretation of individual phenomena.*
The facile explanation of important features in a particular so-
ciety as the manifestations of a "national spirit" isin many cases
only an apparent explanation, for these peculiarities of the "na-
tional spirit" are the very things to be explained. Their evolu-
tion could be traced, even within a restricted area, if historical
records reached back a sufficient length of time. But since world
history does not furnish us this information, we must rely upon
the comparative method, encompassing the broadest possible
field and supplementing gaps in some areas by data from others.
When we see developing in one group as a product of known
factors a custom which has existed in another group since pre-
historic times, we may fill out the prehistory of the latter on

*® Gumplowicz, who adopts the monistic view, criticizes Lippert for ad-
mlttl_nP the human and personal eements as factors in cultural evolution
(Sociol Oéye. und Politik, pp. 152-3). But in this paragraph Lippert gpecif-
ically admits that these dements may be only derived manifestations of
natural law. (Ed.)

39 Below, pp. 323-34. (Ed.) . . .

Yet this method has been fruitful in the hands of recent American
anthropologists. See, for example, Wisder, American Indian. (Ed.)
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the basis of our knowledge of the former.*" The universality of
this method affords us the assurance that we are not going astray
in applying it.

However diverse the manifestations of a human instinct or a
significant custom may be, they are all to be traced back, as our
example has demonstrated, to one fundamental principle, namely,
the care for life. This principle appears in the most varied forms
as it progressively associates itself with new elements and enters
into new relationships with its own creations.

On the lowest stage of culture the care for life is characterized
by an extreme degree of limitation in time and in space. In time
it does not reach beyond the moment when a want is felt; in
space, with the single exception of the maternal instinct, it
embraces only the self. It ceases to act when a natural impulse
is satisfied. The extraordinary exertion displayed by man on
this stage under the pressure of want proves the absence of any
provident thought. Provision for the future is unbearable; satis-
faction is succeeded by a state of apathy. The senses and facul-
ties of primitive man are subject to the discipline of this im-
pulse, whose manifestations are as violent at times as they are
intermittent. An examination of the reports about the nature
of savage peoples reveals a perfect unanimity. A repellent ego-
ism would be their outstanding characteristic, if it were not tem-
pered by indifference. Their nature seems to be a mixture of cold
selfishness and good-humored tolerance.

It must have required unusual difficulties in the maintenance
of life to initiate the first extension of foresight in time. We
can scarcely undertake an analysis of this development, but a
few of its important steps can not be entirely overlooked. The
manufacture of tools and weapons, over and above the use of
stones and sticks in their natural state, was one of these steps.
The use of tools gave a new direction to the entire mental ac-
tivity of man, and their antecedent manufacture in particular
furnished a motive for foresight beyond the immediate moment.
The necessity of protecting the body, when seasonal changes of
climate became more severe, was another tutor in foresight.

The savage revels heedlessly during the short season when

*. This method, however, should be used with caution. The factors of
cultural diffuson (see Wisder, Man and Culture, pp. 99-180) and adapts
tion to a particular environment (see Keller, Societal Evolution, pp. 247-
327) must aso be taken into account. (Ed.)
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fruits are ripe and abundant. On a higher stage he begins to
gather stores and to protect food plants. Foresight continues to
grow, beginning with short periods of time, then extending over
longer and longer periods. The first experiments with agricul-
ture were tried on annual plants with a short growing season.
At the other end of agricultural development are the vine and
fruit tree, which demand a foresight extending over many years.
The Greeks regarded the cultivation of the olive as a great
achievement of their civilization, and their pride was certainly
justified. Foresight in the acquisition of animal food undergoes
a parallel extension. Naturally progress here does not consist
so uniformly in the accumulation of stores. The Eskimos, how-
ever, have learned from their snow fields the principle of refrig-
eration, and the hot stony ground of certain regions of Africa
has taught the natives how to preserve meat by drying. The
Indian expended all his foresight on the acquisition of meat,
but the peoples of the Old World extended their foresight be-
yond mere collection and hunting and learned to domesticate
the living animal and to use it for various purposes.

Each of these steps extended the powers of man farther into
the future and added another load to the vehicle of foresight.
Human thought gradually became divorced from the things of
the moment and concerned itself more and more with remote
objects. Man became a different being from one stage to an-
other in his acquired accomplishments and his intellectual qual-
ities.

Having roughly sketched the development of foresight in time,
we may now complete the picture by a glance at its parallel
development in space” which takes the form of an indirect
or social care for life. Intermediate between these two paths is
the use of fire. The consequences of this discovery are easier to
grasp than to exaggerate. It opened up to the habitation of
man vast regions where existence was possible only with a highly
developed foresight, and thus prepared the way for the most
severe and effective discipline the human mind has ever under-
gone. The invention of tools, the taming of fire, and the devel-
opment of language are the three great steps by which man

“2 According to Spencer, mental development is "an adjustment of inner
to outer relations that Egradually extends in Space and Time" (Principles
of Sociology, I, 54). (Ed)
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outstripped his primitive ancestors. The use of fire did much
to promote the extension of foresight beyond the self, while
language became the indispensable tool and weapon of social
life.

The socia instincts in man should not be regarded as an
inheritance from the lower animals.** They are obviously not
derived from animal instincts where these have reached their
greatest perfection. Such highly developed socia instincts as
are found in certain species of insects preclude the evolution
of higher types. Man has no share in such a heritage. Even the
monogamous instinct, the basis of the simple social groups in
certain of the higher animals, finds no expression in the social
organization of primitive man. Mother love was his only orig-
inal social instinct. Everything ese is derived from the care for
life. This is evidenced by the fact that foresight has ventured
upon widely different paths and has not infrequently retraced
its steps. But in innumerable trials it has shown the individual
that a care which extends to his fellows redounds aso to his
own benefit. This impulse gave rise to the first lasting associa-
tions. And today the development of foresight in space has
brought us to the point where the barriers between peoples are
falling and a brotherhood of man is recognized, at least as an
ideal.

The great ideal possessons of humanity, which are often cul-
tivated with such unselfish devotion, seem to bear no relation
to the care for life. But however strange their exotic branches
may seem upon the materialistic tree of human life, their roots,
nevertheless, have drawn their first nourishment from the same
subsoil. Law and morality are the last two stages of a fore-
sight which has extended in space and has reached out into
the distant future. The former belongs to organized human
groups; the latter may some day become the property of human-
ity in its ideal sense.

The origin of laws reflects the gradual development of man's
mental powers. Although the laws of former times were usually
ascribed to the will of an individual, they were actually, like
our common law, codifications of long recognized principles,

“ Attempts to derive the social behavior of man from the instinctive
behavior of the lower animals have vitiated a vast deal of social theory.

Lippert consstently recognizes the unique or "superorganic' nature of
human social phenomena. (Ed.)
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in short, law based on experience.** Actual experiment led fore-
sight along this path, intelligence sifted the resulting experiences,
and repeated practice stamped the more advantageous upon the
memory of following generations as law. All good laws, as the
Bible*> well expressss it, are laws through which we live. His-
tory relates thousands of experiments which have violated this
rule. Peoples who have disappeared from the earth bear witness
to laws which did not lead to life. Not until a much higher
stage does lawmaking involve the exercise of reason—reckoning
with abstract conceptions, weighing the consequences of antici-
pated actions, and thereby reaching out into the future. Mere
codifying ceases and creating begins. The value and permanence
of these creations depend upon the adequacy of the material
which reason has at its disposal.

Laws and moral codes, the materialized social foresight of
smaller and larger communities, would have been unable aone
to implant in mankind a legal and moral sense. Every true
moral law is necessary, and this necessity is its natural sanction.
It would never have arisen if its violation had been an advan-
tage or a matter of indifference to the society. Injury to the
society is the penalty for violation. Moral law is a product of
social foresight, and morality in our sense can not exist without
a society. The penalty falls upon the society in the first in-
stance and reaches the individual only indirectly through the
injury to the whole group. The individual very possibly is not
subjectively guilty, or he is not able to grasp the connection
between his act and his share of the consequences, obscured
as it is by the intervention of the society.”® Experience with the
natural sanction of the moral law on any stage is part of the
accumulated experience of the whole group. The individual is
only to a limited extent its bearer.

The positive law of the smaller community presents a differ-
ent aspect. Its sanction lies in the punitive power of a patriarchal
head or of a corresponding political organization of the whole
group. But this punitive power does not reach all cases of trans-

“ For the grovvth of law out of custom, see Sumner and Keller, Science

of4§00|et 657-67.
P elxx 11, 13,21, °25. (Ed.)
Some agpedts of this’ Iack of correlation between subjective morality
and socid (msequenoes rought out with great clarity in Sumner's
g%u%lrzalan)g ey, rposes an in Earth-Hunger, pp.
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gression like an inexorable natural law, nor does it support
moral precepts when they extend beyond the limits of the
smaller community. In view, therefore, of the inadequate punitive
power of the positive law and of the slight impression made on
the individual by the natural sanctions of the moral law, neither
can account for the rise of that moral instinct which we call
"conscience." Moreover, conscience historically is not, as we
might define it today, the reaction of the moral consciousness
within us when injured by our own act, but rather, as we shall
se an instinct of fear.

Instincts of different stages frequently come into conflict. Man
Is inclined in many cases to follow the more urgent primary in-
stincts and to disregard the secondary inhibiting ones. The
controversial question of "free will" seems to hinge on this point.
As a matter of fact, most men are still dominated in their be-
havior by their instincts, the "good" mainly by the social or
secondary instincts, the "wicked" by the little repressed primary
ones. By nature the impulses of the primary instincts are the
more powerful, for not only are they older, but they are also
hereditary in the individual himself, whereas the secondary
have been developed by the experience of society and are
transmitted to the individual through his social environment.
When a hungry person stands under a fruit tree in the open,
the primary instinct of self-maintenance so greatly outweighs
that of the social order, that ancient law codes, such as the
Sachsempiegel, take it into account. In our moral judgment
"evil" means the disregard of the social insincts and the infrac-
tion of the social order from selfish motives, i.e., from domina-
tion by the primary instincts. It is thus in a certain sense cor-
rect to say that man is by nature more inclined to evil than to
good. Since the relative strength of the respective instincts is
either innate in man or imparted by his environment without
his subjective cooperation, his will seemsto be bound.

But we have seen that there is a third force, that of rational
thought, which throws on the scaes the weight of recognized
causes and effects. Thus through our reason we seem to exercise
a measure of free will. A subjective responsibility appears

" The to reason in the choice of possibilities is perfectly justi-
fied, and ﬁgdformula of free will comes tgomeen in wbé)aﬁoe_tﬁlag men
do not follow impulses blindly, but are normally able to act in accord-
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when socia foresight imposes upon every individual within the
society the duty of sharing to the limit of his ability in the
progress from instinct to reason. In this sense we find ourseves
in perfect harmony with the oft misunderstood Socratic philos-
ophy of antiquity, which made "virtue," a concept roughly equiv-
alent to our idea of morality, identical with "knowledge." We
disagree thoroughly with the opinion that knowledge and the
mental discipline necessary to attain it are entirely non-moral
and that ignorance is the best soil in which to sow the seads of
morality. To us ignorance with its allied mental incompetence
is a sin against society and an obstacle to moral progress.
Society has given expresson to the Socratic view wherever it
has established compulsory education, although, of course, the
learning acquired in schoal is not the only sort of socially useful
knowledge.

But no matter how much influence conscious rational thought
may have exercised in giving expresson to morality, it could
not have created the instinct of conscience, which we recognize
as the most powerful support of practical morality. Their chron-
ological sequence aone refutes this hypothesis. Rational ethical
sentiments can not have given rise to conscience, because they
appear only in civilized man after a well-substantiated succes-
son of experiences. Moreover, conscience in the savage mani-
fests itself, not as self-reproach, but as fear. As soon as the
impulse of a primary instinct is exhausted by satisfaction, an
opposite secondary instinct makes itself felt. When the savage
becomes conscious of this aftereffect, it is associated with the
emotion of fear. And it is in this that the sanction of his moral
law resides.

But the object to which this fear attaches extends our hori-
zon to include a new group of phenomena, which ssem entirely
distinct from the things of the earth, but which nevertheless dso
originated in the care for life at the beginning of human culture.
This is the realm of religious ideas, which have been of extraor-
dinary utility in the moral discipline of man. The nature and
essnce of this utility, however, have often been misunderstood.
Religion did not create moral ideas, but it did create man's moral
instinct, his conscience, without which moral law would have

ance with their reason and morality" (Vinogradoff, Historical Jurispru-
dence, |, 43). (Ed.)
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been no more deeply ingrained in his heart than the irksome
commands of his superiors. The confusion of these two things
results in either an overestimation or a depreciation of the cul-
tural significance of religion, even of its most primitive forms.
Religion, historically, is not the pure and ideal but the practical
moral principle in man. It did not create the canon of moral
law, for the injunctions and prohibitions of the latter have been
supplied by advancing social foresight. But it did lend the
moral code its extremely important punitive sanction,*® without
which man would have had no moral discipline on the lower
and intermediate stages and therefore no moral instinct on a
higher stage.”

The reputation of religion must suffer a considerable diminu-
tion when we recognize the historical fact that it has lent its
sanction indiscriminately to all the customs and institutions of
society, good or bad.*®® In the development of social foresight
newer forms must ever and anon come into conflict with older
ones, as we have seen reflected in the warfare of the instincts.
Since religion on every stage lends its powerful sanction to the
law, it must often sanction for a time things which are no longer
regarded as moral or which are considered quite immoral. A
consideration of the historical religions affords ample evidence
of this. As the care for life advances, creating new moral stand-
ards, it encounters a conservative principle inherent in the very
nature of the religious sanction,”® and the blessing of the moral
instinct may even become a curse. Religious institutions have
always acted as a brake on the wheel of social progress, the more
so the more rigid their external forms of organization. From
time to time a revolutionary struggle bursts forth in the effort
to sanction new forms, and new religious institutions achieve
victory, bringing with them relative progress. But however
greatly the substance of the great religions has been altered in
the history of such struggles, one principle of religiosity has

~ “8"Looking at religion ... as a practical influence on human society,
it is clear that among its greatest powers has been its divine sanction of
ethical laws, its theological enforcement of morality” (Tylor, Primitive
Cylture, 11, 361). (Ed.) ) ) )

"Religion lent the sanction of ghost-fear, without which men on the
lower stages could not have been dlsmgllned into morality” (Sumner and
Keller, Stience of Society, |1, 1459). (Ed.)

sp-The religion has to follow the mores® (Sumner, War, {) 130). (Ed.)
See Sumner and Keller, Science of Society, 11, 1430-41. (Ed.)
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remained ever the same, the very touchstone of its genuineness,
namely, the unconquerable fear of violating the moral law.

To us, who have grown up with the idea of the unity of the
universe, religion has acquired a meaning which it could not have
had to primitive man, although the latter did indeed try, within
the narrow limits of his experience, to synthesize the disparate
elements of knowledge. Our religious speculations thus seem far
removed from the sphere of the ordinary human cares, yet his-
torically these have been their basis. Our speculation returns
to its starting point when it makes the moral law and the laws
of the universe the keystone of a system of religious philosophy.

There are still many religious systems, however, which fix
the attention of the individual, not upon life, but upon a pro-
jection of the care for life beyond death.®’ Certain phenomena
of experience, as we shall see, led to the conviction of a second
existence beyond the grave. From very early times the care for
life has sought to project itself into this afterlife with a degree
of effort commensurate with the intensity of the conviction and
the economic organization of the society. For countless genera-
tions religion was nothing else than this foresight coupled with
an introduction of the other world into the care for life of this.
Such is the condition of religion in the most primitive forms
we know of. Among simple peoples it appears, not as a religion
of speculation, but as the cult, and the cult is nothing other
than this extension of the care for life into a realm created by
the childlike imagination of man everywhere with an astonish-
ing unanimity.

When mankind later becomes conscious of its unity, it regards
this unanimity as proof of the validity of its beliefs. Today we
have progressed just far enough to recognize that this conclu-
sion has of itself no evidential value. The unanimity seems to
us sufficiently explained, first by the laws of logical thinking,
which have everywhere and always been the same, and second
by the identical manner in which phenomena have presented
themselves to the minds of men everywhere. We are not yet
able to substitute much in a positive way for these old ideas.
We merely know, on the basis of our richer experience and

*2This hes been called "p[g’tectivim" or "otherworldliness’ (see Sumner
and Keller, Science of Society, |1, 784) defined as "cae

an been
about the life after death and anx%/ o scure bliss there by proper
action here' (Sumner, War, p. 143). (Ed.)
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superior mental training, that the simple perceptions of primitive
man need not of necessity be combined in the way he combined
them. But we also recognize that he, with his meager experience,
could not have combined them otherwise. If the phenomena
were deceptive in the sense that they were susceptible to erro-
neous interpretations, then the fact that the delusion is world-
wide would be explained without implying the validity of the
conception.

History shows that the creative power of ideas in the develop-
ment of civilization is not dependent upon their relation to re-
ality. The power of an idea depends, not upon its validity, but
upon its vividness and the extent of its dissemination. Belief in
the power of truth is based on the principle that in the conflict
of ideas the more valid will eventually become the more wide-
spread. But greater vividness frequently stands victorious in the
way of truth. Moreover, the more vivid conceptions are com-
monly those which can be arrived at by each individual him-
self, not by a complicated mental process, but by the most ele-
mentary thinking. Of this sort were the fundamental ideas of the
cult.

Since it is characteristic of man that he can introduce his
own ideas like natural forces into the mechanism of his social
evolution, and since historically no other ideas have compared
even approximately in power with religious conceptions, there
is a sound basis for distinguishing man from all other earthly
creatures by the characteristic of religiousness. The true nature
of the overwhelming influence of religion, not only on culture
history but also on political history, has scarcely as yet been
rightly appreciated. Thus Hellwald®® seems to us to overem-
phasize the historical religions, or at least to be inaccurate,
when he regards the human impulse to idealize as the creator
of religion. On the other hand he certainly underemphasizes
its inevitable universality when he derives the most important
idea of primitive religion, the concept of the soul, from a single
and almost accidental phenomenon, the discovery of fire.>

The primitive religion of the cult is linked to the care for
life in two ways. The concept of the soul, inferred from the
phenomenon of death, involves the idea of the survival of the

53 Kultugeschichte, 1, 46ff.
541bid., I', 78.
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soul apart from the body.>® This conception of a continued ex-
istence brings with it the desire to provide for life in the next
world, as far as the state of primary foresight permits. How
tremendously this projected care for life may influence the whole
economic life, and how exhausting it may be on a lower stage
of religious ideas, is illustrated by Egyptian history and also
by that of the Middle Ages. Only the forms are different. The
lofty cathedrals with their chapels, the thousands of altars with
their rich mass-endowments, the wealthy monasteries with their
treasures, landed estates, and subjects, and the enormous wealth
of the "dead hand" all contrast as strongly with the poverty-
stricken huts of the peasants as do the giant pyramids and
columned temples of Egypt with the miserable mud dwellings
of the people. Both equally bear witness to how foresight was
deflected from this world to the next, and how life was impov-
erished in order that death might be enriched.

The desire to preserve one's own soul becomes for one's des
cendants a command and an obligation, which binds man under
all circumstances and never lifts its onerous burden once he
has attained a certain stability of organization. This accords
with the hypothesis which Caspari®® has advanced as the most
fundamental principle of religious development. This eternally
binding obligation paved the way for that instinctive feeling
of dependence which expresses itself in the savage as dismal
fear, that sense of duty which, when violated, appears as con-
science. But what actually created conscience and sharpened
it to greater sensitiveness was fear. It was a self-created idea,
far more powerful than any external authority which the individ-
ual might avoid, that terrified man and subjected him to a dis-
cipline which has proved beneficial in its results.

Completely unaware of the physical causes of phenomena, the
savage knows from his experience only a single category of
unseen agencies. These are the souls which he has perceived
leave the body at death and which thereafter hover about him
as invisible ghosts or spirits. He owes them support in their
continued existence, and they hold him fast to his obligation
by constant reminders. They express their wrath at every neglect.

> Se Tylor, Primitive Culture, 11, 1-30; Sumner and Keller, Science of
So%elt}/, I I, 827-33; Spencer, Principles of Sociology,1, 153-200. (Ed.)
rgeschichte der Menschheit.
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They torment him with pain, they plague him with sickness,
they hurl lightning and hail upon him. He explains all the ills
of life on the basis of these notions, for his meager store of
ideas leaves him no other choice.”” There arises within him an
undefined fear, as intermittent as the phenomena that arouse
it. This fear, because in its origin it is associated with the idea
of neglected duty, must be regarded as the germ of conscience.
Their genetic relationship is borne out even today by the way
in which the popular mind reacts to a thunder storm with twinges
of conscience.

It will be our task in the proper place to follow these con-
ceptions in their extraordinary development. Their path is an
exceedingly long one. It leads from the crude idea of the venge-
ful anger of the neglected ghosts to that of a divine judgment,
from this world to the next with a corresponding extension in
the duration of punishment, from a concept of righteousness
which consists in the performance of cult obligations appropri-
ate to the state of self-maintenance to one which includes highly
developed moral duties. Thus arises that sanction of the moral
law which, though a creation of man, has nevertheless made a
supernatural principle one of the active forces in culture history.

However original this union of divine sanction with moral
law may seem to us, its extension to the entire moral law actually
belongs to a rather late stage of development. This is brought
forcefully home to us by ancient writings which represent men
of deficient morals as examples of "righteous conduct before
God" and therefore as overwhelmed with his blessings. In those
days blessing and curse attached only to the cult activities of
man; these alone made him righteous or unrighteous before his
gods. Hebrew tradition, and the Persian and Hindu as well,
ascribes the entire moral law of the time to an alleged historical
lawgiving. But although it dates this back into primitivetimes, it
nevertheless manifestly attributes to the sons of a later age
the standards of an earlier. We need only recall here the example
of King David, whose conduct is so revolting to our moral
feelings. This difference in moral views is blamed by some solely
on the priestly reporters and their bias. But we must remember
that the institution of the priesthood is an integral part of this
entire development and that its advocacy of a partisan stand-

" See Sumner and Keller, Science of Society, | 1, 787-90. (Ed.)
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point is by no means accidental. The priest has been first and
foremost the preserver of the old rather than the teacher of
the new.

Our purpose here is merely to show the reader that he must
look to the care for life, and especially to its higher social form,
for the starting point of a development which seems finally
to have detached itself completely from its original basis and
to be rooted in a realm transcending man. As a priestly class
gradually arose by a division of labor and was intrusted with
the care of the cult, those who made use of its intercession de-
posited with it the objects given to support the cult. In this way
the priesthood was directly instrumental in the earliest crea-
tion and accumulation of capital and indirectly so in all further
consequences of this innovation.”® The priestly class has fre-
quently first drawn the logical deductions from popular notions
and then, incorporating in itself in the most literal sense the
authority of divine beings, used them to establish its absolute
dominion on earth. Thus it has exercised a discipline peculiar to
human society. But its significance in culture history is not
confined to this. Without the priesthood the treasures of the
"dead hand," the first collection of capital in primitive times
and the first provident equipment for life—though strangely
enough an equipment for another life—would have been burned
or buried and thus forever withdrawn from life. But under the
administration of the priests they were rescued, and restored,
at least in part, to life.>® The priest earned his livelihood in
the service of the dead and shared with them the treasures and
luxuries of the cult; he lived from the altar in serving the altar.
Thus living men began to share in the treasures of the cult and
thereby came to possess capital which, although created in a
strange roundabout way, could be transmitted to later genera-
tions as a part of their equipment for life. The priesthood was
long vitally concerned in this process, whatever our moral or
economic judgment of its activities may be.

By understanding clearly the tremendous influence of religion
alone, one may recognize how hopeless it is to attempt to
single out the physical forces of nature as the sole causal factors
in culture history, as has been done by those who have followed

% See Sumner and Keller, Science of Society, | |, 1477. (Ed.)
% Se Lippert, Geschichte des Priesterthums.
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and exaggerated the tendency inaugurated by Buckle's®® meri-
torious work. The effect of natural forces can certainly never
be eliminated, and it is of the greatest value to have indicated
their importance. Nevertheless we must not overlook how fre-
quently human ideas enter in as other "components of the paral-
lelogram of forces." Nothing binds ideas to the objective in
nature except natural law, and while this may guide the formal
mental process, it in no way guards against errors in the inter-
pretation of the objective. The effects of this type of component
are often extremely great, and they characterize better than
anything else the uniqueness of man's cultural evolution. The
thread of the causal sequence leading back to these primary
causes is often extremely tangled and more difficult to unravel
than the effects of natural laws. It is like the mycelium among
the lower plants, which begins its growth as a lifeless and in-
conspicuous mold that one would scorn to notice, but which, at
the other end of its development, sends forth over the earth
wonderful and extremely curious forms of vegetation, which
in turn giverise to new forms. Similarly we ridicule as a mean-
ingless savage superstition the idea that the soul needs food
for its continued existence, yet the noblest creations of the
civilized life of our age stand in a genetic relationship to the
later offshoots of that very idea, which has itself now crumbled
to dust.

We are far from,asserting that the fine arts are the invention
of the priesthood, but it is nevertheless clear that the develop-
ment of art is associated most closely with those higher stages
of civilization which are characterized by a priesthood. From
time immemorial man has been prompted by different motives
to tell tales and to put them into verse, but one of the strongest
of these incentives has been the higher forms of the cult. Even
Greek tragedy, that eternal monument of an ancient civiliza-
tion, sprang from the soil of the cult.

. The love of decoration is indeed a much older impulse to

the plastic and graphic arts than the cult under priestly super-

vision, but the latter supplied them with new tasks and higher

aims. Only the cult could furnish them material resources out

of the wealth which contrasted so glaringly with the poverty

of private households. Hence in historical times we meet the
® History of Civilization in England.
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beginnings of a magnificent development of artistic activity in
the domain of the cult. Here first arose the artistic treatment
of the image, the fetishistic abode of a spirit or god. As con-
ceptions of the divine became more elevated, the realm of the
ideal became the element of the fine arts, and this too enabled
the human mind to rise from the dust.

The first scientific activity, rational thought about the phe-
nomena of the world, was likewise intimately associated with
those ideas which the cult had implanted in the human mind.
Certain civilized peoples, whose high intellectual talents we
admire, knew no other basis for their thought, no other subject
for their speculation. The peculiar philosophy of India, which
makes such a strange and incomprehensible appeal to us, has its
basis in the cult. The Hindu has never rid himself of the ideas
arising from the domain of the cult in order to investigate
objective reality, for to him they have complete reality and ex-
plain thoroughly the nature of things. Even areligious revolution
like that of Buddhism has altered them not at all. Although
Buddhism opposes the pluralistic conception of things, which
was characteristic of the early cult, by its recognition of a
"chain of causalities," it nevertheless recognizes as causalities
only ideas derived from the cult. To it, nature with its physical
forces does not exist and hence offers no explanation of phe-
nomena. Its entire "knowledge" is an accumulation of popular
cult ideas, which can impress us only by their scope and grandeur.
We therefore do not share the fashionable belief in the high
value and great future of Buddhism.

Greek philosophy pursued another course, without, however,
being able to contravene its genetic relation to popular cult
ideas.®® If to the savage in his intellectual isolation a soul seems
to be the cause behind every phenomenon, then, in the natural
development of thought, to a philosopher, whose intellectual
horizon has expanded to comprehend the idea of a universe, the
cause of all causes behind this universe must seem to be a
universal soul. From this idea, so evidently derived from the
domain of the cult, philosophizing humanity has never since
been able to extricate itself. It first engrossed the attention of
the oldest Greek philosophers, of whom we scarcely know more
than their names and this fact. Their early efforts consisted in

%L ippert, Religjonen, pp. 403-9.
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applying the popular conceptions of the soul to a "first cause
soul,” the creature of their own thought. We know from ac-
counts of savages that their first speculation is concerned with
the sdf, with the soul. Starting from the observable differences
between life and death, they ask and answer in many different
ways the questions whether the soul departs from the body
with and in the air or the moisture or the warmth of the breath,
and whether one of these things, and if so which of them, is the
material substance of the soul. Even Socrates is said to have
occupied himself with these problems in his youth, before he
turned his thoughts to moral and social questions. They were
precisely the subjects of pre-Socratic philosophy. If the first
cause of all things is a soul, then the question whether things
have originated from air, water, or fire, a question on which
the early Greek philosophers disagreed, is clearly based, in spite
of the devated nature of the speculation, merely on the play
of current primitive cult idess.

Thus one thread is spun from another. But one end ever rests
in the primitive impulse of the care for life, which man shares
with the lowest animate beings, but which has led him far be-
yond them all in the accumulation and differentiation of means
of satisfaction. In his joy in the exercise of his mental power,
in his passon to investigate and discern, in his pleasure in the
ideal, in his love for art, and in his good will toward all crea
tures, civilized man has won possessons which are apparently
not of this world, not subject to that primary law of life. Yet
everywhere the genetic connection is revealed, and when once
they are achieved they constitute a priceless heritage of the life
which we toil instinctively to preserve,
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CHAPTER I

PRIMITIVE TIMES

Since we lack direct evidence of a primitive age, we can only
arrive at a clear and correct idea of its nature by a process of
elimination. This explains our preliminary digression. It was
necessary to show the great importance of the principle of the
care for life, and to anticipate later stages to some extent, in
order correctly to estimate the consequences of its limited devel-
opment, indeed its practical absence. The primary characteristic
of primitive times, then, is care for life of the lowest type,
limited in space to the individual himself and in time to the very
moment of experiencing a want. It manifests itself like a simple
reflex phenomenon, without being influenced by accumulated
experience adapted by mental activity to the circumstances, and
hence with but slight assistance from the memory or the power
of reason. All accounts of the character of savage peoples agree
on this point.

In harmony with this relative lack of foresight are the great
dependence of primitive man on the changing influences of
nature and his lack of adjustments to them. His tools and means
of protection were of primitive simplicity. He was unable to
make a selection of food products with reference to their nutri-
tive value. All his productive powers were devoted and sub-
jected to the acquisition of food, of which he required a large
quantity because of the inclusion of much that was valueless.
He frequently experienced the agonies of want, alternating with
waste and improvidence in times of superfluity. Social foresight
did not yet exist except for its germ in the relation of mother
and child, which is obvious in nature and does not require
reflection. Only within such limits did there exist a very em-
bryonic conception of law and morality. However, fear of the
ghosts of the dead seems to have appeared relatively early, prob-
ably as the first fruit of the dawning power of abstract thought.

36
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We recognize the counterpart of primitive man in Spencer's'
38 picture of the savage. His fundamental trait is impulsiveness.
His behavior consists simply in reactions to the impressions of
the moment; it is not the fruit of premeditation and delibera-
tion. The Australians are said to be "incapable of anything
like persevering labour, the reward of which is in futurity."?
It is no wonder that this incapacity, only the outward effects
of which are seen, is regarded by most observers as laziness,
so that they believe this to be a characteristic attribute of the
savage. This is true, however, only with a qualification, for,
when spurred on by hunger, he is able to develop a high degree
of activity. It has been observed of the tiny Bushmen of South
Africa that they abhor and avoid all exertion, but that, when
the rare luxury of meat is offered them, they carry away loads
of astonishing size. The same qualification applies to the state-
ment 3that the Hottentots are "the laziest people under the
sun."

With the Bushmen it is "always either a feast or a famine."*
Among the indigenes of India, the Todas are described as "in-
dolent and slothful,”® the Bhils as having "a contempt and
dislike for labour," preferring half to starve rather than work,®
and the Santals as lacking "the unconquerable laziness of the
very old Hill-tribes." ” "So, from Northern Asia, the Kirghiz may
be taken as exemplifying idleness. In America, we have the fact
that none of the aboriginal peoples, if uncoerced, show capacity
for industry." Spencer® finds a reason for these facts in
an "inadequate consciousness of the future" and likewise to
some extent in a limited capacity for comprehending remote
benefits.

Fritsch® characterizes the Hottentots as carefree and im-

! Principles of Sociology, |, 56-62, whence the cases immediately follow-
ing are cited. Spencer's conception of the mental and emotional "traits of
primitive man is severely criticized by Boas (Mind of Primitive Man,
pp. 100-23). Lippert, however, would agree with Boas that these traits
arEednot innate psychological qualities but acquired cultural characteristics.

rans. Ethn. Soc. (N. S), I 1, 223, (Ed.)
, Kolben, Cape of Good Hope, |, 46. (Ed.)
Barrow, Southern Africa, |, 244. zﬁEd'
» Trans. Ethn. Soc. (N. S), V11, 241. (Ed.)
6Journ. As. Soc. Beng., X X, 506.éEd.)
Z Hunter, Rural Bengal, |, 155. (Ed.)
o Spencer, Principles of Sociology, |, 60-1. (Ed.)
Die Eingeborenen Sudafrikas, p. 56.
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provident, and this absence of care is doubtless the mother of
the gaiety so often observed among them. In comparison, the
Bantus, who lead a life of greater foresight, seem correspond-
ingly less cheerful. This inverse relation of gaiety and foresight
is stressed in another observation. "1t is a noteworthy fact that
the aborigines, when they have been for a long time in the
service of Europeans, lose their cheerful nature and take on a
gloomy and sullen character. This is to be explained only by
the fact that such servants gradually acquire from their masters
the habit of giving heed to the future, and that their disposi-
tions can not stand preoccupation with such cares.” Here we
se contrasted the fundamental characteristics of civilization
and savagery.

Of all savages the Bushman is considered by many as the
nearest to primitive man. Fritsch'® expressively calls him "the
unfortunate child of the moment." He acts without forethought
and treasures no property, since he dreads the care it involves.
Nevertheless he has a great predilection for meat and hence
is called a cattle thief by the neighboring herding tribes. From
his standpoint this epithet is unjust. The truth is merely that
he has not developed the concept of property in grazing ani-
mals and has not established a society on the recognition of
property rights. The same classic authority completes his descrip-
tion of the tiny, frail, and prematurely worn out Bushman with
the characteristics of brutality and excessive callousness. It is
not chance which has associated all these characteristics with
this particular tribe. We find them everywhere where a similar
stage of culture exists. Hence they must be considered as neces-
sary and fundamental concomitants of an uncivilized state of
things.

The disinclination of the American Indians for provident ac-
tivity and labor is well known and abundantly attested. Their
customary lack of foresight was even raised in some points to
a law, especially when religious ideas supervened to sanction
and rationalize it. To preserve food for the needs of the fol-
lowing day was regarded by the wilder tribes as unseemly. Many
Negro tribes likewise possess this custom with the rationalized
explanation that scraps left over from a meal serve only to

' Die Eingeborenen Sudafrikas, p. 418.
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attract hungry ghosts, whose proximity is then unpleasantly
manifested by evil influences.™ I

The Indian lacked foresight even in hunting, which was the
only means of support for many tribes and for others the most
important. He did not even spare pregnant animals, although
he might already be living riotously on a superabundance of
meat. He could not leave a bird's nest unmolested; he did not
eat the eggs but dashed them to pieces. He hunted deer for
their skins by surrounding them by fires, thus destroying whole
herds, he left large amounts of meat unused in the forest, and
at other times he was oppressed by dire want.'

With the northeastern Indians, who had developed a culture
no longer strictly primitive and among whom maize cultivation
was carried on by the women, the old propensity for improvi-
dence still dominated many individuals, and their agriculture,
the mark of their advance to a higher stage of culture, was thus
constantly in danger of dying out again. "Many of them are so
lazy that they plant nothing themselves but rely entirely upon
the expectation that others will not refuse to share their produce
with them. Since the industrious thus enjoy no more of the fruits
of their labor than the idle, they plant less every year. Then if
a hard winter sts in, when they can not hunt because of the
deep snow, it may readily cause a general famine, in which
often many people perish. Hunger then teaches them to eat
the roots of plants and the inner bark of trees, especialy of
young oaks." *® Thus the relapse to primitive improvidence leads
naturally to an earlier maintenance adjustment.

On such a stage, of course, one generation does not provide
the next with an equipment for life. As soon as man has a tool,
he has the concept of property, but it is restricted to the tool
alone. The Indian had advanced far beyond primitive man, and
even the lowest tribes already had this concept. This primitive
property shows, however, no trace of communalism; the evolu-
tion of property begins with the contrary.® The few possessions
which aid in gaining a livelihood must be created anew by each
generation, a circumstance which does not permit the accumu-

" Another resson for_these customs is the fear of "exuvia magic."
See, Sumner and Keller, Science of Society, |1, 1298 (Ed.)
/IBO(?qu Geschichte der Mission.
|
BSeeSumner and Keller, Science of Society, |, 269, 302. (Ed.)
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lation of capital. The rule of primitive times is that property
goes into the grave with its owner.’® Although inheritance was
allowed among the Indians a century ago, the possessions of a
dead man had to pass at least outside his immediate house-
hold, lest it be molested by his ghost. "The children inherit as
little as the widow and relatives." '® The Indian made no attempt
to leave anything to his children, for he knew that nothing would
go to them. The widow was left poor and helpless, and the chil-
dren in providing for life had to begin at the beginning.

We meet all these limitations of foresight in an even higher
degree among the uncivilized tribes of South America. "It is
repugnant to their nature," says Appun,’’ "to retain possession
of a supply of provisions for longer than one day at the most."

The aboriginal Sakalavas of Madagascar are described as
"extremely carefree and unconcerned about the future." *® In their
contrast to the later tribes of the island we se at work an in-
exorable law of nature which impels toward progress. This harsh
law of group-conflict'® is as evident as it is familiar. It is "inhu-
man" like every natural law, but it is inevitable. Steady peaceful
progress from generation to generation in the same territory
would perhaps be ideal, but this does not as a rule happen. The
accumulation of advances in restricted areas is opposed by a
law not unlike the physical law of inertia. As soon as a human
group in a particular climatic region has made just sufficient
progress in the care for life to maintain existence with the
means provided by nature, any further advance is inhibited
if the burden of the increased foresight is felt to be greater
than the advantage to be derived from it.2° But this is nearly
always the case with the savage as long as he remains in the
same natural environment. Any extension of his responsibilities

15Stee Letourneay, Proper % P 28-9 Tylor, Primitive Culture, |, 481-
Spencer rmmples of CIOO [, 187-9, '197-8; Sumner and Ke ller,
ngnce of Society
Loskiel, S dhichie da Mlsson p. 82

1+ Unter den Tropen, 11", 321,

1o Waitz, Anthropologic, | |, 431.

Tpe( bglﬂ exposmon of this law is to be found in Gumplowicz, Rassen-
8291,9 In genera, the amount of labor performed varies about some group-
average S in the mores. . . ." "Increments of labor become more and
moreirksome and mcrements of the sane Product g|ve less and less pres-
ent satisfaction. There is a diminishing return in Satisfaction and an in-
creasing return in_the pam of effort™ (Sumner and Keller, Science of
Society, |, 142, 105). (Ed.)



42

PRIMITIVE TIMES 41

is extremely burdensome to him. Missionary reports show many
cases where savages, who have been introduced "by painstaking
education to the enjoyment of the fruits of civilization, have
nevertheless found it greatly to their advantage to discard these
at the first opportunity in exchange for the stark freedom of
their own people.”* This overpowering "love of freedom," ap-
parently well authenticated, is nothing but the desire to return
to that customary balance between care and enjoyment which
can alone give a feeling of ease. As long as the restraint and
effort associated with each new advance in foresight have not
become deeply ingrained by long practice, any advance will dis-
turb this balance to the detriment of the sense of comfort. Hence
progress will be made as a rule only when it is inexorably forced
by the appearance of new life conditions. We may select an
example which will at the same time characterize one aspect
of primitive life.

A measure of cleanliness is an "innate" necessity to every
civilized man. Among savages, however, it is completely lack-
ing. Even their widespread fondness for bathing has nothing to
do with motives of cleanliness.®” Fritsch frequently found the
South African natives so dirty that it was difficult to determine
the color of their skin. The lack of a sense of cleanliness is so
extreme in some cases that it may be regarded as another proof
that man has not inherited the highly developed instincts of cer-
tain lower animals.”® Such a wonderfully developed instinct as
that shown by the birds of the flycatcher family in their care for
the cleanliness of their young and their nests must have been en-
tirely foreign to primitive man. Indeed, so far as we can judge,
such precautions would have been extremely onerous to him.
Krapf,?* when he was visited by the Prince of Kitui—near Mt.
Kenya—and his father the Sultan, was amazed at the filthy
deportment of the former, but he later learned that it was the
"custom of the country.” "For the performance of certain bodily

I "Missonaries have often taken men of low civilization out of the
society in which they were born, have educated them, and taught them
white men's mores. If a sngle dear and indisputable case could be adduced
in which such a person was restored to his own people and did not revert
to their mode of life, it would be a very important contribution to
ethnology" (Sumner, Folkways, p. 108). (Ed.)

2 The motives are usually religious, especially exordistic. (Ed.)

o See above, p. 23. (Ed.)

Missiomreisen, p. 462.
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functions they do not even take the trouble to go outside the
hut.”

The scrupulous cleanliness which we are accustomed to exer-
cise in this respect, although only within relatively recent times,
is based on a rational estimation of the conseguences of the
opposite course. This is out of the question with the savage, but
the immediate consequences of such foulness must become ap-
parent even to him and lead to the desire to avoid them. How-
ever, by the law of inertia he will do nothing if the discomfort
connected with provident behavior seems to outweigh the ad-
vantages to be derived therefrom. Inactivity usually prevails,
because the perception of discomfort is immediate and real,
while that of advantage is evoked by a conception of some-
thing more remote and is consequently less vivid. Moreover, the
perception of present unpleasantness is weakened by habit. Thus
to men whose mode of life has once become fixed within the
limits of the traditional foresight it is uncommonly difficult
to make an advance of this sort without a change in life con-
ditions. But where such a change does occur, and its incidental
disadvantage is compensated for by some advance which over-
comes the factor of inertia, the one advance may easily compel
the other.

The Bible devotes much space to a detailed regulation of this
culturally important subject and thus indicates an ordered
camp life of a large population. In fact it requires social prog-
ress, an advance in socialization, to force an improvement in
cleanliness. But it will also depend on other advances. I n many
regions of Africa the huts are burned at frequent intervals and
are rebuilt from the ground up. In this way too great an accu-
mulation of filth is prevented. Cheapness of building materials
and simplicity of construction permit this type of foresight.
But if fixed residence is combined with an equipment of even
slightly greater value, this advance will compel a preventive
type of cleanliness.

Before the first active step is taken, man has always the
choice of exchanging his discomfort for a higher comfort by
overcoming the factor of inertia or of sparing himself the exer-
tion by renouncing the comfort. Whole groups may be charac-
terized by the different ways in which they make the decision
in accordance with habit, precedent, and the influences of their
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natural environment. The customary manner of making the
decision becomes a mark of the "spirit of the people” and con-
stitutes a national characteristic, one generation influencing
the next. Repeated choice of the latter alternative leads to in-
grained traits of character such as resignation, high regard for
the petty joys of a mean existence, love of home, and the courage
of suffering and renunciation; of the former, to traits such as
discontent, ambition, and the courage of energy.

This fact is the fundamental basis of the generally accepted
distinction between "active and passive races." The distinction
accords with the facts, but it does not indicate inherent racial
characteristics. In every race, in every nation, in every human
group, types of both sorts are to be found. But where the active
element has once seized control, it can by the law of natural
selection easily impress its outstanding characteristic upon the
entire group. At the same time the task of overcoming the factor
of inertia must grow continually easier for those who have be-
come habituated to disciplining themselves in this direction.

Today we observe that the inhabitants of the interior and
the mountains are in general more afflicted with a stagnating
love of home, if one may call it that, than are those of the coast
and the adjacent lowlands. The former reveal more passive,
and the latter more active virtues. Resignation characterizes
the one, venturesomeness the other. In general the well-traveled
man is more inclined, or finds it easier, to renounce beloved cus-
toms for the sake of an enterprise promising advantage, than
is he who clings to his native heath. The peasant is conservative,
the merchant progressive. If we may also speak of "well-trav-
eled" nations, it is they who constitute the active races. The
necessary initial impulse to overcome the coefficient of friction
of inertia could scarcely be provided in any simpler or more
compelling way than by the entrance of roving primitive man
into aregion with new life conditions, hence in general by migra-
tion from one climatic region to another, by spreading from
zone to zone, and above all by entering regions with well marked
seasonal changes.

Then if groups on different levels come into contact, if they
enter into competition for their means of subsistence, indeed if
they conflict in any way, the group with the more advanced
care for life will emerge victorious in most cases, and if its
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advantage be social, always and almost by necessity. Only
in this way as a rule does progress come about.”® The lot of the
defeated party varies widely on different stages of civilization.
It may be displaced, it may be destroyed, or it may be absorbed
in various ways depending on the existing forms of social or-
ganization. Of two adjacent tribes, that which gathers fewer
supplies for the future must occupy a larger territory in order
to live, or, what amounts to the same thing, its population will
be smaller in an equal area.®® The more provident group will thus
become the stronger. In the struggle between them the stronger
group will prevail, and with it its superior foresight. In this com-
plicated way arise the different stages of evolution. Depending
upon the nature of the conflict, however, superiority may reside
in a one-sided development, so that the victor is not always the
"better” in our ethical sense. Hence progress does not necessarily
lead to absolute improvement on every stage.”’

We were led to this survey beyond the limits of primitive
times by the characterization of the Sakalavas as "extremely
carefree and unconcerned about the future,"*”® for Waitz ° adds
immediately thereafter that this tribe, at one time dominant
and not without bravery, is now dispersed and powerless, sub-
ject to the Hovas.

We have already recognized a definite but inverse relation
between foresight and the exuberant joy of living. This relation
should likewise afford us a conclusion as to the emotional dis-
position of primitive man. Dark seriousness and melancholy
are the result of an accumulation of foresight. But the differ-
ent stages of the latter naturally produce different effects, and
other circumstances aso contribute. Thus the dignified serious-

% Lippert's conception of the process of socia evolution, here expressed,
is strikingly similar to the "automatic societal selection” of Keller (So-
cigal Evolution, pp. 53-89). (Edé? ) )
"Population can never actually increase beyond the lowest nourish-
ment capable of supporting it" %Malthus, Population, I, 6). "The widest
and most controlling condition of our status on earth is the ratio of our
numbers to the land at our disposal” (Sumner, Earth-Hunger, p. 32). (Ed.)
“"Evolution is commonly conceived to imply in everything an intrinsic
tendency to become something higher. This is an erroneous conception of
it" (Spencer, Principles of Sociology, I, 95). "It is adaptation which de-
termines fitness, but the concept of adaptation does not of necessity in-
t(:llzléde any idea of progress’ (Carr-Saunders, Population Problem, p. 76).

zngbove, p. 40. (Ed.)
Anthropologie, |'l, 431.
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ness of the Oriental corresponds closely to his stage of the care
for life, but the true nomads, who form the historical basis of
his civilization, have aso made a contribution to his disposi-
tion. It is the chief business of these people to exercise dominion
over both animals and men, and to this fact is to be attributed
the majestic mien peculiar to that civilization. Even the serious-
ness of the North American Indians,®® who in other respects
present a contrast to Oriental culture, has an admixture which
indicates an origin in the conditions of their social organization.
We need look for no such gloomy pride in the case of primitive
man, for its social basis was still lacking.

When a more comprehensive and ambitious care for life
has once become a part of transmitted custom and has found
its necessary medium abundantly in a progressive spirit, the
onerous pressure which it exerts on the novice vanishes, and man
recovers his lost cheerfulness. But with every stage of develop-
ment this is of a different nature. The tendency of its evolution
is sufficiently marked by its extremes: on the one hand a mood
changing with every impulse and an inclination to a noisy and
lively expression of hilarity, on the other a uniform quiet cheer-
fulness with no animated indication of its individual causes.
It is the latter which civilization at its height strives to secure
in return for all its cares, but only to the initiate, i.e., to those
already accustomed to a higher culture, is it a valuable posses-
sion. Even among ourselves there live representatives of differ-
ent stages, varying according to their individual culture. The
liking for social enjoyments with boisterous effusions of pleasure
is inversely proportional to the esteem for that uniform serenity
of mind which is a consequence of a more provident distribu-
tion of pleasures and which represses the liveliness of these
pleasures as it multiplies their number. Even today, faced with
the alternative, the great majority still prefer the livelier in-
termittent pleasures and go to much trouble to secure them. On
the other path, however, lies economic and cultural progress.

In this connection we should like to make an observation
which may serve to orient us later on, namely, that it is ex-
tremely precarious to attempt to characterize the cultural state
of an. age by its festivals. Extreme expenditure for festivity in

® This is a common misconception of Indian character. See Verrill,
American Indian, p. 48; Vestal, "The Wooden Indian," pp. 81-2. (Ed.)



47

46 THEEVOLUTI ONOF CULTURE

itself gives no indication as to economic conditions. It is neces
sary first to determine in each case how much of it is due to
the barbaric disposition to compensate for privation by over-
indulgence.

On a low level of culture, as soon as man is freed from the
cares of the moment, he is disposed to enjoy life with boisterous
hilarity when any impulse overcomes his natural inertia. The
evidence is summarized by Spencer.®® "Of the New Caledonians,
Fijians, Tahitians, New Zealanders, we read that they are al-
ways laughing and joking. Throughout Africa the Negro has
the same trait; and of other races, in other lands, the descrip-
tions of various travelers are—'full of fun and merriment,” 'full
of life and spirits,"'merry and talkative,” 'sky-larking in all
ways, 'boisterous gaiety," 'laughing immoderately at trifles.'™
Spencer also contrasts the lively but improvident Irishman with
the grave but provident Scot to show "that there is a relation
between these traits in the uncivilized man."

Following this line of reasoning back to the primitive man e
who, during an extremely unfavorable climatic period, inhabited
the ice-free stretches between the giant glaciers of Europe, we
must not expect to find him a sullen and gloomy recluse such
as would correspond to our conception of his miserable cir-
cumstances. On the contrary we should compare him in this
respect to the Greenlander. The latter has to expend a great
deal of his energy in the mere maintenance of life and to exer-
cise a large measure of foresight at ever recurring periods. But
this has become second nature to him, and he is contented in
his peculiarly circumscribed life conditions. He makes no at-
tempt to find a way out of them, but is so satisfied with his life
adjustments that he looks down on the European and his ingenu-
ity.®? Cranz *® calls these Greenlanders, not to be sure especially
vivacious or gay, but "good-humored, friendly, and genial, un-
concerned about the future, and hence not anxious to hoard up
forit."

How much lower was primitive man than the cave men of

81 Principles of Sociology, I, 61.

32 "The Greenland Eskimo thinks that Europeans have been sent to
Greenland to learn virtue and good manners from the Greenlanders. Their
highest form of praise for a European is that he is, or soon will be, as
good as a Greenlander" (Fries, Gronland, p. 139). (Ed.)

33 Gronland, p. 163.
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the Ice Age? At all events not very much, however indefinite our
idea of him may be. Since we must regard him as the most im-
provident of all mankind, we can look for his first habitat only
in regions where he could obtain food without systematic labor
and would not freeze to death without fire and shelter. Hence
we should expect in him all the more that trait of cheerfulness
which characterizes the savage today. Only it is necessary to
take into account that many more incentives to hilarity are
available to the latter through a more developed language, a
wider range of ideas, and the institutions of social life.

Civilized man at first associated with the savage the concept
of malevolence. Later, however, a reversal of this idea occurred
as a result of a number of concurrent factors, and primitive man
was pictured as a model of good-natured amiability. This sud-
den change was inspired by a theologico-philosophical reaction
in which the name of Rousseau stands out. Among- the facts of
ethnography there came to its aid the somewhat partisan observa-
tions which followed the discoveries in Polynesia, where savages
had actually been observed whose nature seemed radically dif-
ferent from that of the Africans, Indians, and Australians.

The unfruitfulness of the strife between these two points of
view is due, as so often in the field of culture history, to the
false manner of putting the question. Primitive man can be
characterized as innately neither benevolent nor malevolent,
for, in as much as his impulsive behavior always follows the
spur of the moment, he may now seem to be the one and now
the other, depending upon the nature of the impulse. This ac-
counts for the contradictions in the authorities.3* Ellis® tells
of a Hawaiian who smothered his child with a rag and then
buried it in the house, for no other reason than that it had
cried intolerably. In another case a father literally tore his
child to pieces because it had quite innocently been the object
of a quarrel between him and his wife. And yet from these
same islanders come many beautiful instances of love and friend-
ship and of extreme tenderness to children. These apparent con-
tradictions are to be explained as behavior prompted solely by
the immediate impulse. The savage is unable to balance two
ideas against each other. He is dominated by one of them and

¥ See Spencer, Principles of Sociology, |, 66-70.
35Reise durch Hawail, p. 174.
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follows it out, often with gruesome consequences. In the first
of the above cases the desire to get rid of an unpleasant dis-
turbance was the only impulse of the moment, and the man
obeyed it. He would have followed just as readily an impulse
to caress his child. But the ability to restrain a present impulse
by the conception of another, not operative at the moment, is a
useful accomplishment which man on the lower stages had not
yet acquired.

The savage, and consequently primitive man in even greater
measure, is likewise characterized by calousness. Many impor-
tant cultural phenomena, forms of foresight so gruesome that
it seems incredible that they have played a part in human
history, remain complete enigmas without due emphasis upon
this callousness or lack of feeling. It is logic alone which we
have qualitatively in common with primitive man; in quality
of feelings we are as remote from him as from another species.
It is significant that even in the animal kingdom, where we
find individual cases of highly developed instincts even of the
social type, we are unable to discover any specific instinct of
sympathy and compassion. Indeed in many animal species the
weakly and feeble members of a society are exposed to danger,
cast out of the nest, or killed and devoured by their fellows.
Thus man can have inherited nothing from the lower animals in
this direction. He could acquire a sympathy for the pain of
others only through the exercise of his imaginative powers.

The secondary instinct of sympathy could not have developed
at an early period, for it obviously runs athwart the older and
selfish instinct of the care for life. Even today the type of fore-
sight which the state performs for us is obliged to ignore com-
pletely the motive of sympathy for the fate of its citizens, and
we customarily praise as the most energetic those governments
which show the highest degree of cold-bloodedness in this respect.
While we ourselves feel sympathy, we do not want the state to
recognize it, and we withdraw from the dilemma by imagining
the state as an impersonal power. Such abstractions as well as
such political forms are beyond the powers of the savage.

Sympathy can extend no farther than the existing range of
social foresight. Never on the lower and intermediate stages
of human history has the "barbarian" been an admissible object
of sympathy. The barbarian, however, is always the man out-
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side the existing circle of social foresight.*® The sphere of bar-
barism therefore shrinks in proportion as social foresight is
extended in space, and only within these limits can sympathy
follow. No man known to ethnography is more lacking in sym-
pathy than the North American Indian. But, next to the Aus-
tralians, the Indians are the race which has remained organized
in the smallest social groups. Thus the essential condition for
the extension of sympathy to a wider circle is lacking.

It is not aflattering fact, but it accords with historical truth,
that man was enslaved by fear earlier than by sympathy. This
refers not only to the dread of pain and wounds and of the
visible enemies threatening him, but aso to the bewildering
terror of the invisible lurking agents of human suffering, whose
number increased to ever more stifling proportions with the grow-
ing experience and accumulating traditions of man. From man's
conquest by fear arose the cult with its old forms of foresight,
with child and human sacrifice, barbaric forms which were
destroyed after his conquest by sympathy.

Gentleness and kindness to strangers are certainly not among
the attributes of the typical primitive man. These traits indeed
are lacking in the ideal which the savage sets up for himself.
In dealing with savages, mercy and consideration are often out
of place unless used with great care. According to the opinion
of an experienced explorer, nothing impresses the Negro except
force. He has no interest in the weak, no sympathy for the
suffering, and even as a rule no appreciation of kindness. He ordi-
narily lacks the feeling of gratitude, because he can not really
appreciate kindness and consideration. He is always prone to
attribute them to weakness, for which he has no respect, since
his idol is force, the necessary product of his type of foresight.
Hence a tribe often endures the cruelty of a leader with in-
conceivable patience, for to them it is the evidence of power.
Force impresses and wins respect; weakness loses it. This also
applies to woman if she once becomes an example of weakness.

This trait gives rise to the pompous and pretentious bearing
of the savage, which contrasts so strangely with his abject pov-
erty and the worthlessness of his trinkets. A tendency toward

% For an excellent statement of the sentiments toward the in-group and
the out-group, involving the phenomenon of "ethnocentrism,” see Sumner,
Folkways, pp. 12-15. See dso Keller, Societal Evolution, pp. 57-60. (Ed.)
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boastful ostentation appears on an early stage. Thus the Ama-
xosa are characterized by Fritsch on the one hand by their
"thoughtless gaiety" and on the other by the swaggering tone
and "false dignity" of their bearing. We shall find a reflection
of these ideals in the evolution of religion. Frightfulness and
force are the oldest attributes of the divine.

Now that we have analyzed the cares of primitive man and
their influence on his nature, we shall turn to their concrete
manifestations, first of all in connection with the objects fur-
nished him by nature. These too are disciplinary factors. Lub-
bock 3’ cites a list of islands in the South Seas where men are
alleged to have lived without the use of fire until the time of
their discovery. Peschel®® has corrected this in individual cases,
and it now seems a positive fact that without exception even
the most savage peoples of today are so far removed from the
circumstances of primitive man that they know how to avail
themselves of fire. Indeed even in the cave deposits of the Ice
Age pieces of charcoal and charred bones have been found.
So man even then was assisted by fire in his struggle against
the rigors of a climate approximating that which the Chukchis,
Lapps, and Eskimos combat today. It has again been asserted,
however, that the inhabitants of Bowditch Island were actually
found to be without knowledge of fire, that they ate everything
raw and yet were handsome and well proportioned people of a
kindly and cheerful nature.®® But we need not conclude from
this that these islanders are the direct descendants of fireless
primitive man. On the contrary, they probably represent a
small group of people who had been shipwrecked on this coral
island, who lost the treasure of their forefathers and were unable
to replace it, and who from ignorance of its use had no desire
for it. Nevertheless the example shows that man is able to live
without the help of fire even under the uniform and circum-
scribed life conditions of a coral isle. This will be substantiated,
however, by numerous other facts.

The use of fire greatly increased the number of available
food products and made it possible to derive a greater amount
of nutriment from a smaller quantity of raw material. In this

& Prehlstorlo Times eS.Ph. 557-8.

@VOer neP Audand, 1870, p. 225,
Bough Pl 25 I__(_gnorant of Fire" pp. 2032 See d0 Frazer, Golden
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way energy hitherto expended solely in securing nourishment
was freed in part for other activities.** But fire has never been
an absolutely essential condition of existence in this respect for
man any more than for the lower animals. We ourselves relish
not only raw fruits and vegetables of all kinds but also raw
oysters and fish roe (caviar). The Fuegians devour raw mus-
ss in large quantities. The exceptionally vigorous Chukchis
regard frozen fish and frozen reindeer marrow as delicacies and
as the first thing to be offered to guests, even to Europeans.*!
Even today they generally prepare fish for eating without the
aid of fire. The flesh of the reindeer itself is still devoured raw
by the Chukchis, at least in a sort of sacrificial act.* The cult
will afford us many another such glimpse into the dark past.

The use of the raw fresh blood of warm-blooded animals as
food is widespread even today, although only under circum-
stances which we in the temperate zone regard as abnormal. A
hospitable Chukchi woman offered the sailors of the unfortunate
Jeannette a bowl of walrus blood as a strengthening food after
their severe hardships, and the crew of the Polaris while stranded
on the ice floe learned to enjoy a drink of warm blood after a
successful seal hunt.** The same drink is praised in ancient
legends for its powerful restorative qualities. The Eskimos a
century ago ate only cooked food as a rule but preserved the
ancient usage in a sort of hunter's privilege. As soon as any one
had slain an animal, he ate a piece of raw meat or fat and took
a drink of warm blood. And the woman who attended to the
flaying of the sea likewise handed the women standing around
a piece of fat, which they ate raw.** Cranz tells of a European
who, having been forced to this manner of living, maintained
that he found a piece of raw reindeer meat no less digestible
than when cooked. The diet of the Eskimos, recorded by Cranz,
gives an indication of the number of foods, even from the ani-
mal kingdom alone, which were available to primitive man be-
fore the employment of fire. In the winter they preserved seas
under the snow and ate the meat "half frozen and half decayed.”
In the summer they similarly let the flesh become tender "under
the grass" The meat of the larger fishes was cut into strips,

“* See Sumner and Keller, Scignce of Society, I, 190-1. (Ed.)
41 Globus, XX V1, 330. " Knortz, Nordpolfahrten.
42bid., XXVI, 363. Cranz, Gronland, p. 173.
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dried in the wind, and eaten. Herrings were dried whole. "They
eat the entrails of small animals, after simply squeezing them
out with their fingers. From the contents of the stomachs of
reindeer, which they call nerukak (i.e., that which is edible) and
which they prize so highly that they send pieces as presents to
their best friends only, and from the entrails of the ptarmigan,
mixed with fresh blubber and berries, they make a delicacy as
tasty as our snipe. Fresh, rotten, and half-hatched eggs, crow-
berries, and angelica are dumped together in a sealskin sack
filled with blubber to furnish refreshment for the winter."

We are not interested here in the diets of particular tribes
as such, but only as available facts indicating how varied the
menu of primitive man could have been even without the aid of
fire. The Negroes and the Bedouinsin Nubia and Syria still occa-
sionally eat raw meat, especially the heart, liver, and kidneys.*
The important role which kidney fat long played in the cult
betrays the great importance which it, like blood, once had in
man's nourishment. Even in the Bible there are glimpses here
and there of a not yet completely successful struggle against the
food regime of an earlier barbarous age in which raw food was
a prominent part of the diet. It is reported of the ancient Peru-
vians that they often ate meat raw.*® Our discussion of cannibal-
ism*” will reveal a multitude of survivals of such food customs.
In particular it will show that blood was the most sought-after
delicacy of early times, a combination of food, refreshment, and
medicine. It was taken fresh as a drink and clotted as a food.
It is drunk by the Botocudos today either with or without dilu-
tion or seasoning.”® The same custom is found in old Germanic
legends. The Old Testament speaks of "eating" blood and in-
deed uses only this term. That this was perfectly possible even
without the use of fire is shown by the Eskimos, who preserve
reindeer blood rolled into balls.

If all this is true of animal foods, it is scarcely necessary to
cite additional factsto prove that it was possible to eat vegetable
foods—fruits, seeds, and bulbs—without any preparation by fire.
The raw foods used by the most savage tribes of today enable us,
with some aid from prehistoric research, to reconstruct the
probable diet of primitive man. The doctrine of vegetarianism is

" Waits, Anthropologic, | | , 85. 47 Below, pp. 428-30. (Ed.)
Ibid,, VI, 421. 4°Eschwege, Brasilien, p. 90.
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largely based on the assumption that the human organs are specifi-
cally adapted for the assimilation of vegetable foodstuffs. How-
ever, it is the very non-existence of any such adaptation that has
enabled man, unlike the carnivorous and herbivorous animals,
to extend his habitat all over the world, encountering new life
conditions, the disciplinary effect of which has made possible the
development of civilization. It is, to be sure, perfectly possible
for man to live an exclusively vegetarian existence either with
or without the addition of eggs, milk, cheese, etc. Numerous
populations of southern and eastern Asia give us proof of this,
so that it need not be established experimentally. But experience,
although it covers an extensive area, does not give a conclusive
verdict as to the success or adequacy of a vegetarian diet, for
other factors are always involved. But research in the chemistry
of nutrition comes to our aid as a supplement to experience. In
the temperate zones it is practically impossible to obtain the
quantity of proteins and carbohydrates necessary to support
human life from plant foods alone, except where there is an
organized cereal agriculture. It would have been beyond the
capacity of primitive man to have gathered in the wilderness of
nature the quantity of such foodstuffs necessary for his daily
needs.

Subsistence could, however, assume a very different form in
the southern Asiatic regions where the sago palm is indigenous.
That plant even today is the best means of sustenance wherever
rice does not grow, and elsewhere it takes the place of rice in a
crop failure. According to an old calculation,*® a man can main-
tain life for ayear with 600 pounds of sago bread, which can be
produced from 900 pounds of raw material. Sometimes a single
tree furnishes as much as 700 pounds of raw material. A man
and a woman working together can in five days produce a year's
supply. So there are actually regions where man can maintain
life with an extremely slight expenditure of labor. However, we
must not look for the origin of any progress whatsoever in these
regions as long as they remain isolated. The inhabitants are in
fact described as the antithesis of industrious and ambitious
men. There are various reasons for this. The principal oneis that
the external stimulus to a more developed foresight is lacking,
while there is no internal impulse to activity proportionate to

4° Waitz, Anthropologic, V, 128.
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the large amount of leisure time. The food, being extremely poor
in proteins, does not produce the muscular power possessed by
European laborers, nor does it leave the body, which must expend
all its energy in the assimilation of a quantity of worthless
ballast, any surplus urging it to activity.

Large populations in the regions where Buddhism prevails
furnish proof that an exclusive vegetarianism is also possible on
the basis of a rice diet. But it is significant that this very reli-
gion, which makes a law of vegetarianism, emphasizes the senti-
ment that all existence is necessarily a source of suffering.” By
comparison with the poor but happy Greenlanders, these people
inhabit an earthly paradise and pluck its fruits with little exer-
tion, yet they are burdened by a heavy load of sorrow. They
attain the height of serenity only in non-existence and at a lower
level see their salvation in a return to a cultureless existence
without pleasures but also without cares. We have already recog-
nized this latter phenomenon in savage peoples as a necessary
result of cultural progress, as an expression of the feeling that
the care for life has become too burdensome. Buddhism in one
direction marks a high stage of civilization; liketrue Christianity
it is an expression of the advance toward kindness and sympathy.
But at this point the joy in life and creation flags in its ad-
herents, as when a savage people presses forward on new paths of
foresight with inadequate means and untrained powers. One is
involuntarily reminded of the assertion of physiologists and
chemists that, while vegetable foods alone may indeed be
capable of maintaining human life, nevertheless when taken in
large quantities they make man sluggish because of the great
expenditure of energy required to digest them, and that when
taken in insufficient quantities they make him weak and
dispirited. The Hindu penitent and Buddhist monastic orders
seem therefore to be an expression of the renunciation of efforts
toward higher foresight and of the retreat to a more primitive but
also more carefree stage of culture. The prevailing popular atti-
tude could find no such expression, however, until sympathy had
developed to the point where it was ready to give asylum to these
parasites of society. Among the callous American Indians such a

50The first of the Four Truths of Buddhism is that all exisence is
sorrow. " Birth is sorrow, age is sorrow, sckness is sorrow, death is sor-

row, clinging to earthl 'things is sorrow” (Ho kins, Religions of India,
oo, OB ()J ?E y o (Hop g
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retreat from reality would have been impossible. On the other
side of the question, the alertness and activity of the Japanese
is a recommendation for their predominantly, even if not ex-
clusively, vegetarian diet.

In contrast to the above, the vegetable element in the diet of
the Eskimo is extremely limited. Yet he certainly gets along
quite well with his food supply and shows himself equal to the
tasks of his care for life, without however being able to develop
it beyond the point he has already attained. With us the forms
of subsistence change appreciably from generation to generation,
but the above peoples with their extreme food habits live today
as they did centuries ago. Their bodies have probably undergone
structural modifications enabling them to do without the usual
amount of proteins in the one case and of carbohydrates in the
other. However, as the advantage of this local adaptation in-
creases, that of the capacity to modify and develop will diminish.
Peoples with extremely one-sided food habits will thus tend to
assume the characteristics of passive races.

The whole course of later development would be inconceivable
if primitive man had been predisposed exclusively in one or the
other of these two directions. His masticatory and digestive
organs are not those of the exclusively herbivorous animals.
Even the anthropoid apes, whom he most closely resembles in
this respect, do not entirely exclude animal food from their pre-
dominantly vegetable diet. Nor do the organs of primitive man
resemble those of the carnivores, even though many of the latter
do not reject vegetable food altogether. The bear, marten, and
badger love fruits of all sorts, and the dog can be trained to
accustom himself to a solely vegetarian diet.>* On the other hand,
the rodents, which we commonly classify by their teeth as herbiv-
orous, show a marked taste for meat food. Squirrels are notori-
ous nest robbers, and mice under certain circumstances wall turn
cannibals.

Following these analogies somewhat further, we are led to
presume that vegetable food at first predominated in the mixed
diet of primitive man. This is the case among the higher agped.
Even among predominantly meat-eating tribes, the human child
at the age of weaning needs a substitute or transition food in
the form of a cereal diet together with animal milk. But man did

* See Boas, Mind of Primitive Man, p. 67. (Ed/
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not acquire these until a comparatively high stage of culture,
attained by but few peoples. Where such a transition food is
lacking, as among the Eskimos,®® great infant mortality prevails
and is a source of weakness to the tribe. Our own children up
to a certain age prefer vegetable foods with sweet seasoning to
meats. Moreover, in all scientifically balanced diets vegetable
elements constitute the major portion. All this forces us to the
conclusion that primitive man depended mainly upon plant foods.
The advance from this point to an increasingly efficient mixed
diet is a section of culture history of vastly greater importance
than is commonly recognized.

In primitive times, unlike the present, the initiative did not
lie with man. Modern social foresight assigns to each individual
in some way the amount of labor which is the condition of his
existence, and accordingly our problem is to choose the diet
which will most efficiently provide the energy for the work as-
signed us. But with improvident primitive man the opposite
situation naturally existed. Nature chose for him without initia-
tive on his part. Man took what nature offered for the least pains,
and all his surplus energy was expended, as among the animals,
in the quest for food.5®

The animal, left to himself, never rises above this level.
What then can have lifted man above it? Among the conceivable
factors the most prominent are his peculiar talent of omnivorors-
ness in connection with the possible change or extension of his
habitat, and his use of the first primitive tool, the grinding
stone. The former led, as it were by chance, to a more and more
advantageous selection of foods. The latter increased the number
of available foods, lightened the labor of mastication and diges-
tion, and thus released a certain amount of energy, which,
following the primary impulse of the care for life, could be
applied to a more selective food-quest. Thus the ball of cultural
progress was set rolling once for all. The liberated energy could
at first find no,, other channels than those which it had formerly
pursued. The advance, once initiated, was marked by an increas-
ingly vigorous and venturesome food-quest, by the invention of
more and more adquate tools and weapons, and by the acquisi-
tion and conquest of things unattainable to helpless primitive

%2 Cranz, Gronland. p. 19.
53 Cf., Harrow and Funk, "Ingtinct as a Guide to Food," p. 492. (Ed.)
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man. Every triumph of this sort, however, gave man a new work-
ing capital of surplus energy.

When a diet is inadequate in any respect, nature produces a
feeling of dissatisfaction, a physical and mental discomfort, an
instinctive craving to supply the lack. Where foresight is limited,
this impulse is intermittent and of varying intensity; when the
intervals between the moments of satisfaction are great, it grows
more intense; and when satisfaction is very irregular, it rises
to a burning desire. Ethnography furnishes many instances of
such a literal lust for flesh and blood. The orgies of meat eating
at the feasts of an otherwise vegetarian people or after periods
of insufficient nourishment are a last survival of this unregulated
foresight with respect to food. Upon an intermediate stage of
culture far removed from primitive man we recognize an aggra-
vated craving of this sort as one of the roots of cannibalism,
which is characteristic, not of backward and degenerate tribes
of saveges, but of those well advanced in intelligence and
energy.> Under such a tension the taste for blood in particular
gives rise to an orgiastic indulgence of passion. A parallel to it
is the taste for fat. Schweinfurth® found prevalent among the
Niam-Niam of Central Africa the strange notion "that the drink-
ing of large quantities of human fat produces complete intoxi-
cation.”

The shortcomings of food also produce a craving for all sorts
of condiments,®® such as salt, acids, and spices, which are neces-
sary partly to upbuild the body and partly to put the digestive
organs into a receptive condition for insipid food. In this con-
nection we must stress the fact that the most natural and indis-
pensable seasoning, salt, could not have been available to primi-
tive man in mineral form. Higher stages of culture have been
without it, and even today it is absolutely unknown to many
peoples. Primitive man, not possessing the concentrated sub-
stance discovered by later culture, was dependent upon glean-
ing the necessary quantities in small amounts from a mass of
vegetable materials.

Similarly animal milk, the most natural substitute for mother's
milk, can not be included among the foods of primitive man. The

* See Sumner and Keller, Science of Society, |1, 1227-9. (Ed.)
5° "Reise nach den oberen Nil-landern,” pp. iv-v.
56 See below, Chap. V.
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acquisition of milk is dependent upon such a long series of ad-
vances that it did not appear until a relatively high stage of
culture. On the other hand, in a comprehensive view of man's
whole development, mother's milk deserves a much higher rank
among foods than it enjoys among civilized men. There are still
peoples who suckle their children until the end of their fourth
year, even where nature is as bountiful as she is in Siam. Where
she is parsimonious, as in the polar regions, this custom becomes
inevitable from the lack of a transition food.”” On the other hand,
children in the tropical regions mature very early. In the vicinity
of the Gazelle River in Africa boys leave the parental hut at the
age of eight, since they are thereafter able to take care of
themselves.”® The ages of weaning and independence draw farther
and farther apart under the influence of advancing culture and a
northern climate. With primitive man, however, theinterval must
have approached a minimum. No considerable intermediate stage
existed between nourishment by the mother and self-support.

Some primitive food plants are still utilized. On others the cult
has stamped the evidence of ancient use. Many, however, have
been eliminated in the course of time on account of their poor
nutritive value. Primitive man made no such selection but was
dependent upon large quantities for sufficient nourishment. An
example of a primitive diet is presented by the vegetable fare of
the Bushmen, which includes the earthnut, the Hottentot's-fig,
and the bulb of Cyprus grass. These plants are not cultivated but
collected. Both on the Nile and on the Ganges, according to evi-
dence from the cult, the seeds and other parts of the lotus blossom
were used as food by a savage aboriginal population. The root-
stock of the papyrus plant was also eaten. Beans were eagerly
sought for everywhere. In tropical regions, including Polynesia,
plant foods are abundant, among the most important being the
arum, yam, sweet potato, pandanus, coconut, sago, breadfruit,
banana, and Santo Domingo apricot.

Man also collected the mealy grains of grasses long before
he created a prime mainstay of life by cultivating them. How-
ever laborious the acquisition and scanty the supply of such
foods, their greater nutritive value and smaller bulk in com-

> For cages of prolonged nursing see Ploss, Das Weib, | | , 466-60; Carr-
Saunders, Population Problem, (%p 137-8, 1656, 174, 185 196; Wester-
marck, Human Marriage, | 11, 67-8. (Ed.
Paggia, in Globus, 1X (1872).
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62 parison with other vegetable products compensated for the ex-
penditure of time. The kernels were at first no doubt chewed
and eaten raw. The Bible occasionally mentions such fare.”
Nachtigal saw the Tubu women laboriously gathering the kernels
of the wild joint grass, and the Indians of the upper Mississippi
at the time of their discovery did likewise with the wild rice.®
Doubtless in still earlier times people used the kernels of millet
and rice and other grains where they were found. The tropics
of each hemisphere provided a grain which on account of its
Size was still more striking and productive, namely, maize and
durra.

As yet, however, no selection was made on the basis of experi-
ence, and taste was not developed exclusively in any one direc-
tion. Man, in need of large quantities, tried everything that
offered. The people of antiquity as well as our own fore-
fathers still ate many grains which we reject. Thus flaxseed was
once regarded as a valuable food product, and the peasants of
southern Germany ate hempseed as late as the thirteenth cen-
tury.®* In the medieval peasant fare hemp formed a supplement
to beans, just as oil accompanied fish in the diet of the upper
classes. Hemp is one of the plants containing vegetable fats, for
which the man of that period, living chiefly on mealy grains, felt
a great need. Many different products of nature were sought to
fill this need. The sesame seed in the tropical and subtropical
regions of the Old World may be taken as typical of all these
foods, and its importance in the early cults of Egypt and India
indicates that we must ascribe an extreme antiquity to its use

It may have been the lack of a satisfactory mixed diet which
made man hanker after stimulating seasoning. He satisfied this
craving by eating many plants which made practically no con-
tribution to the upbuilding of his body. An enumeration of these
could never be made exhaustive enough for any period. We still
find survivals everywhere. In Persia and in Central Africa a
wide variety of raw herbs forms a constituent of every meal, and
before our present standard spices became established our fore-
fathers cultivated hundreds of varieties, now despised as weeds,
for the seasoning of their insipid foods. The Bible recognizes

>"And he reached her parched corn, and she did eat" (Ruthii. 14).
® e Jenks, Wild Rice Gatherers. (Ed)
61 Seifried HerImg viii. 880ff.
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"bitter herbs" as a condiment of primitive times, and the tropics
provide tender palm shoots and the delicious sugar cane. The
most exquisite of sweet substances, however, must have been
honey, if we may judge primitive man by the savage. It is the
ideal delicacy among all childlike peoples, and it was certainly
the same in the childhood of mankind.

This brings us to the animal foods available to poorly equipped
primitive man. He could hardly have refrained from eating the
bee itself for the sake of its honey sac. It is still the custom of
most savage peoples to eat other live insects of similar size and
tenderness. Ants and the larvae of beetles are highly esteemed,
likewise grasshoppers both fresh and dried. Even the African
Boers and the Arabs do not despise them. The Bushmen include
lizards, frogs, and snakes, and primitive man could also have
caught them. Far easier to catch, however, were the mollusks,
crawfish, crabs, and fish in the shallow places of lakes and rivers
and in the still inlets of tidal waters. They may be caught with-
out implements and eaten raw. The great value to primitive man
of these abundant and easily obtainable sea foods is proved by
the immense mounds of shells, called "kitchen middens,” which
are heaped up here and there along the coasts of both Europe
and America.®

We must agree with Morgan®® that it was chiefly this abun-
dance of savory food, so attractive to the involuntary vegetarian,
which attracted him to the rivers and sea coasts away from
regions in other respects more congenial. Tribes at the edges of
inhabited areas could thus be forced step by step almost im-
perceptibly to enter regions with the more congenial food, aban-
doning regions, or in time even zones, with many other advan-
tages, and to hit upon new methods of foresight in the process
of adaptation. We have seen, however, that decisions of this sort,
when frequently repeated, lead to the differentiation of active
and passive races. We have likewise seen how each more available
and nutritious food releases a surplus of energy which, when
an external stimulus appears, can be directed toward new methods
of foresight. But every change of habitat provides such a

stimulus. Thus the physical nature of our planet has made the
% Globus, 1872, p. 124. See Lubbock, ?re—hlstonc Times, pp. 227-52;

&cCurdy, Human Origins, | 1, 23-7. (Ed
Ancient Society, p. 21. (Ed )
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natural expansion of our species an original causal factor in
culture history.*

With the surplus energy released by animal food primitive
man was able to develop more effective weapons and better
methods of hunting, which continually enlarged the range of his
prey in the animal kingdom. He ventured with increasing suc-
cess against the rodents, certain varieties of the dog and wild
swine, the deer, and the bear.

The farther he went along this path—and we have proof that
the men of the Stone Age already competed with the larger ani-
mals—the more the natural differences between the two sexes
must have increased. The young girls and the mothers made poor
hunting companions. The Polynesian women went so far as to
catch small fish, and the Fuegian women, with their children
strapped to their backs, waded in the water to gather shellfish,
but their burdens made them unfitted to catch sea otters. On the
higher hunting stage the woman's productive activities diverge
from those of the man. Even the crudest weapons become the dis-
tinguishing implements of the male. The woman, fettered early
and for many years by the duties of motherhood, no longer
follows the man in his economic life, or follows him but halfway.
The man braves the dangers of the chase in his search for dainty
morsels, wresting them from fortune often only after long periods
of hunger. The woman, with two lives at stake, can not take
such chances. Her foresight must pursue another course, giving
preference to poorer foods for the sake of a steadier supply. This
inevitable divergence gives rise in time to a division of labor
by sex.®

Doubtless the difference between the sexes in the matter of
diet exerted an influence on the development of the secondary
sexual characteristics. These are very striking in many species
of animals, but almost never is the female sex distinguished by
greater frailty and weakness. Indeed frequently, as in the ants,
bees, butterflies, and birds of prey, precisely the opposite is true.
In all the races of man, however, the sxes are markedly dis-

® This explains why Lippert, in sections not herewith translated, treats
at such length of the migrations of peoples. See Kulturgeschichte, |, 164-
200; I, 455-77. (Ed.)

65 Ward comments that "this p e is as clear a picture of the actual
transition as | find in the writings of anthropologists. . . ." (Pure Sociol-
ogy, p. 352). (Ed.)
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tinguished in average stature, musculature, and strength, and the
difference is so great in some tribes that the two sexes seem to
belong to two different races. Along with her smaller bodily
proportions, however, woman frequently possesses the greater
stamina and resistance. We may conclude that these secondary
sexual characteristics are due in part to the divergence in the
food habits of the two sexes and that the primitive human race
did not yet possess them to any marked degree.

That primitive man was without foresight with respect to
clothing needs no proof. What is commonly regarded as the first
traces of clothing in tropical regions is shown elsewhere® to be
merely ornament. True clothing, arising from the need of pro-
tection, did not originate until man's migration into higher
latitudes.

That clothing was not first created by a sense of modesty has
already been shown.®” Material proofs of the existence of peoples
without clothing, a sense of shame, or any ethical or esthetic
embarrassment at the nakedness of all parts of the body exist
in great number.®® Meyer,® in his travels in New Guinea, found
tribes on the east coast of Geelvink Bay who "go about entirely
naked, without any clothing, even the slightest." The question
occurred to this explorer, in view of the many stages of culture
represented by different groups on the same island, "whether
they have risen from a pure state of nature through their own
initiative or external influences to a somewhat higher stage, for
example, with a more developed sense of shame and many other
emotional and intellectual qualities which more nearly approach
us, or whether they have retrograded into this state of nature.”
We have already granted that the latter is possible in individual
cases, but we have also shown that it is in general far easier
to explain the development of a sense of modesty from natural
causes than the loss of an instinct of shame inherent in nature.
Meyer himself concluded that nakedness is the true state of
nature. Everywhere it is associated with a mode of living which
indicates a relative nearness to such a state. In Cook's time many
Australian tribes still went unclothed. "Both sexes go entirely

®Lippert, Kultwrgeschichte, I, 365-411. (Ed.)

e Above, pp. 16-18. (Ed.) . .

For additional cases and discussion see Westermarck, Human Marriage,

I, 534-71; Sumner, Folkways, pp. 424-41. (Ed.)
«* Globus, X XV, 165.
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naked, and it seems no more indecent to them to go bare from
head to foot than it does to us to expose our hands and face." "
Africa and America aso furnish illustrations. Livingstone’*
found the Bava on the Zambesi, Baker the Latuka, and Schwein-
furth  the Djur, Shilluk, and Dinka either entirely or for the
most part without clothing, especially without any which might
reflect a sense of shame.”

The use of tools severed the foresight of man forever from that
of the lower animals and turned it into new channels, but how
far back into primitive times it extends can by the very nature
of the case never be known. Nevertheless man could scarcely
have left his original habitat without these aids. The men of
the Ice Age and those of the "kitchen middens" both possessed
them.

It is not difficult to reconstruct their nature if we simply
descend the evolutionary ladder furnished by savage peoples.
When we exclude everything that must be regarded as an im-
provement and refinement in even the ruder tools of the savage,
the stone and the staff in their natural form remain as the
earliest implements. In contrast to the more modern bow, they
represent the principle of primary tools in their simplest form.
The basis of this principle is a correction, a reenforcement, or
an imitation of the human organs themselves.” A stone held in
the hand to crack a nut is only a more solid fist. Primitive man
did not as yet shape it for that purpose nor even keep it as a
permanent possession but made the discovery anew in each case
by selecting a suitable stone to protect his sensitive hand. Kapp
would call such a stone an "external projection of the organs" of
mastication. It was not as yet a grinding stone, but even in its
most primitive use it was a valuable acquisition, for it freed a
certain amount of organic energy which had formerly been con-
sumed in the laborious chewing of hard-shelled foods.

Similarly the staff was an artificial extension of the arm, and
the effective force of the latter increased with its length. Each
staff seemed to fit the hand of an individual, and this quality

"? Hawkesworth, Seereisen, | | 1, 233,
Neue Missionsreisen, p. 250.
r2erzen  von Afrika, |, 322, 163. (Ed.)
-, Further examples in Waitz, Anthropologic, I, 317. o
Accurate but somewhat stilted is the term "external projection of
an organ” (Kapp, Grundlinien der Technik). See Noire, Dos Werkzeug.
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became the point of departure of private property. Thisis partly
the reason for the great respect which this primitive implement
enjoyed as a tool and weapon on higher stages of culture. In the
form of the club, the staff obviously represents a union of arm
and fist. But the artificial union of a stone and a staff to form
a similar tool can not be ascribed to primitive times. Indeed,
if it were possible to determine the time of this discovery, we
should date a new epoch from it.

Primitive man could have had no dwellings but only camp-
ing places and, at best, the simplest provisions to protect them.
For shelter against sun, wind, and the direct beating of the rain
we find widespread among the lowest peoples a device aptly
called the windbreak. Among the old Californian Indians this
consisted of crudely interwoven twigs.”” A similar device has
been found among the Australians,’® and also in transition to a
half-inclosed hut among the Fuegians.”” According to Tacitus,’
the dwelling of the Finns of his time was no more than a hurdle
of twigs. The Bushmen, who also use the simple windbreak, take
us back, however, several steps nearer to primitive times. Ac-
cording to Fritsch, they sometimes make this wattled shelter
out of the branches of growing shrubs and in this manner build
a sort of nest in the bush.

But none of these savage peoples under other circumstances
despised the shelter of natural caves and subterranean recesses.
They all were troglodytes on occasion. Both the Californians
and the Bushmen used such caves or holes, and the more civilized
Rock Tubus combine an open-air dwelling with adjoining sleep-
ing quarters in a rock crevice. The men of the Ice Age used such
caves where they were to be found, and survivals of the old
custom are found on much later stages.”® That caves and rock
shelters, at least under certain climatic conditions, were of great
importance to primitive man may be inferred with a high degree
of certainty from the earliest forms of the ever conservative cult.
It is an ancient custom to make the dwelling place the abode
also of the dead. When, therefore, the oldest cult myths of so
many peoples relate that all mankind originally issued from a

;ZWaitz, Anthropologic, 1V, 249.

-, Hawkesworth, Seereisen, ' 1, 47.

Ibid., 11, 55.

" Germania_ XIVi.
See Hehn, Kulturpflazen, pp. 16, 436.
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cave,® this indicates that former generations must at one time
have dwelt in caves.

Equally current among the oldest groups of whom we have
knowledge is the idea that the ancestral ghosts dwell in trees.®
The scientific question thus arises whether primitive man did
not in general live exclusively in trees, quitting them only gradu-
ally for other abodes. This hypothesis has been based mainly
upon the relative similarity in bodily structure between man and
the anthropoid apes. However, as we understand the doctrine
of evolution, this similarity does not necessarily imply a close
genealogical relationship. The common ancestor of the two lines
may possibly be quite remote.®” The unknown members of the
series, with organs still capable of development in different
directions, would then certainly have to be excluded from a cul-
ture history of man.

To primitive man, living in a favorable climate, the chief
desideratum in his abode must have been protection from danger-
ous animals. This was easily provided by blocking the entrance
to a cave. Yet it can not be denied that the tree tops offered
equal security. Even modern man, if trained to it, would not
lack the agility needed to move about in the branches of trees.
The Papuans on Dourga Strait in New Guinea have been seen to
clamber with the nimbleness of apes from tree to tree over an
impassible swamp along the coast, trying to follow a moving
sloop. Their dwellings, however, were situated on dry ground
beyond the morass.®®

The name of "tree men" could aso have been applied to the
Gaberi Negroes of Central Africa, whose large dwellings in ceiba
trees are described by Nachtigal.** Upon adjoining horizontal
branches they erected a sort of wicker platform, which supported
the little hut and its entire household, including even goats, dogs,
and fowls. But even these perfect tree people aso possess huts on
the ground and regard their tree dwellings as refuges in time of
danger. Of course, danger must have been of daily occurrence
before the use of fire served to keep away the beasts of prey, and
it is therefore still a question whether such a custom of spend-

8 See below, pp 510-11. (Ed)

8i;lSeebeIow 521é

Se Lull, Orgamc volution, p. 647. (Ed.)

§3 Globus, 1872, p. 215
Sahara und Sudan | I 628-9.



70

66 THEEVOLUTI ONCOF CULTURE

ing the night in the trees is not derived from a more ancient and
helpless age of man. Geiger has conjectured, with some plausi-
bility, that men formerly lived in trees in the regions where the
hammock is found.

It accords best with man's characteristic lack of specific physi-
cal adaptations and with the decisive influence which this has
had on his history to assume that primitive man was able to
adjust himself to different circumstances better than his more
specialized descendants, and to be a cave dweller and a tree
dweller at the same time. Certainly both habits must have
exerted a selective influence upon his carriage and physique.
But all these influences must have been definitely paralyzed
when the use of tools and weapons became customary. This
must have been the decisive factor in the complete differentia-
tion of the hands and feet and in the development of upright
carriage.

In order to comprehend correctly the origin and basis of
human social organization, we must first of all attempt to
eliminate certain current fallacies. We must guard against at-
tributing to the beginning of things the conceptions of our own
time, which are the product of a long struggle toward civiliza-
tion—an error into which we are all too prone to fall. Ideas
developed only on a high stage of civilization have intimately
associated the sexual union, or mating, with marriage as the
foundation of the family. From the standpoint of an unbiased
culture history this association must be dissolved.®® Mating or
sexual intercourse and marriage as a social form in the strictest
sense are two entirely distinct things. Only when we properly
stress this distinction—and here we differ from Morgan, Bach-
ofen, Lubbock, and others—can we arrive at a clear conception of
the evolution of these important relationships. Sexual intercourse
rests upon an impulse of the most elemental of instincts and
stands very close to the group of reflex phenomena. Marriage, as
the basis of the family organization in any of its forms, is the
creation of social foresight. The two stand far apart in origin
and purpose.®

The Tahitians a century ago preserved this distinction very

85Cf., Briffault, Mothers, | 1, 1-2. (Ed.)
Failure to draw this fundamental distinction is respongble for much
fallacious reasoning about the evolution of marriage ingtitutions. See In-
troduction, pp. xxi-xxii. (Ed.)
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clearly. Extreme freedom prevailed with respect to love alliances,
and, although these unions based on affection were not always
dissolved again immediately, they nevertheless obligated the
parties to nothing except the accomplishment of their first and
only object. Although they often endured a long time from
choice, they did not constitute a marriage union. Indeed the
Tahitians did not form such unions to indulge the primary
instinct. Only the birth of a child caused the parents to decide
whether they should contract marriage. No social institution was
necessary to produce a child, but only to maintain it. If the
parents had no other intention than to continue sexua inter-
course, the cold logic of savagery suggested as the most obvious
course the destruction of the young life. We show elsewhere®
how often uncivilized man has taken this course. But if the child
were reared from whatsoever motive—and there were others be-
sides the instinct of mother love—then and then only did the
two parties unite as man and wife, the mother reserving the sup-
port of the husband in return for the unequal burden which she
assumed. Only this agreement, this mutual obligation for the
common maintenance and rearing of the child, did the Tahitians
regard as a marriage union,®® and therein they unquestionably
followed age-old tradition.

Marriage had at first so little in common with the approach of
the sexes in pursuance of the primary instinct that it even ex-
cluded such approach for the long duration of the suckling period.
On the other hand, the union naturally stipulated mutual assist-
ance in the cares of maintenance, especially in those relating
to food, and thus led to the germ of what we call the "common
household.” The goal toward which the course of civilization
has striven is here indicated. It is the combination of the two
motives, originally entirely distinct. Its attainment, however,
was still in the distant future, not only to primitive man, but to
many later generations as well. Moral considerations should not
prevent the student of culture from recognizing the replica of
olden times in the folk life among the peasant classes in certain
parts of Europe today. With them a very loose love union fre-
quently precedes marriage, and the conclusion of the latter, asin
Tahiti, does not take place until the occasion of a new responsi-

87 Kulturgeschichte, |, 203-25. (Ed.)
8 Hawkesworth, Seereisen, V1, 428!
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bility compels a decision.*® The cooperation of the man in the
common household then becomes the tacitly demanded return for
former concession. In primitive times the two disparate elements,
which have become more and more closely associated in the
course of the development of civilization, still stood completely
isolated. This also accords with an age without foresight, when
every impulse was its own object. We must therefore regard the
intercourse of the sexes as an independent matter, while the care
for progeny may assume various forms before it finds support
in a marriage alliance.*

This state of things is indicated by all historical traditions and
by countless surviving customs. Even the students of culture
history find themselves in agreement on this matter.”* The names
they have chosen, however, seem to us to contribute more to
the confusion than to the clarification of the subject, because
they have been borrowed from later institutions. Ever since
Bachofen® it has been customary to designate this state of
sexual relations as "hetairism." Engels rightly objects to this
word as denoting the extra-matrimonial intercourse of the sexes.
Such was impossible in an age when matrimony did not as yet
exist. If, however, we apply the term to every sort of sexual
intercourse, we bring the whole matter again into confusion,
from which even the "communal marriage" of Lubbock®® does
not free it. We must insist that the term "marriage" be reserved
for a later social creation.

The opposite view, which would ascribe some sort of marriage
union to primitive man asthe expression of an inherited instinct,*
seems to find support in a comparison with certain forms of
association in the animal world. A form of monogamous marriage
does actually exist among the animals, and, while it is usually
concluded only for the duration of the rearing of a brood, it lasts
longer in certain species. But we have already emphasized the
fact that animal instincts can not be regarded as forming in

8 See Vinogradov, Historical Jurisprudence, |, 247. (Ed.)
g(l’ Cf., Sumner, Folkways, p. 395. (Ed.)
For a discussion of the controversy which has raged more recently
ovgr the theory of "primitive promiscuity,” see Appendix A. (Ed.)
Mutterrecht, p. 10 et passm. (Ed.)
o, Origin of Civilisation, p. 86. (Ed.) .
Cf., for example, Westermarck, Human Marriage, |, 72; Tozzer,
Social Origins, p. 145. This view involves both the animal-series and the
instinct fallacies. See Introduction, pp. xvi-xviii. (Ed.)
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their evolution a progressive series culminating in those of man.*
Even the animal world itself does not reveal an evolutionary
sequence of instincts paralleling the development of other s