UNIVERSAL
LIBRARY

OU_218326

AdVvVddlT
1VSHAAINN






OSMANIA UNIVERSITY LIBRARY
Call No. 35 4. 5/ Acccsslon No. DO 246

Author T?ﬂ S ':""-a““( '%«Q’V-?—qw
Tide ' gl d l'uozd': _f
This book should be returned oh orf before thc date

* last marked below.






A SHORT
HISTORY OF THE SKHS

VOLUME ONE
(1469-1765)

BY

TEJA SINGH, M.A.

Principal, Mahendra College, Patiala
and

GANDA SINGH, M.A.

Director of Archives, Patiala

@

DRIENT LONGMANS LTD.
BOMBAY CALCUTTA . MADRAS



ORIENT LONGMANS LTD.
17 CHITTARANJAN AVENUE, CALCUTTA 11
NICOL ROAD, BALLARD ESTATE, BOMBAY 1
36A MOUNT ROAD, MADRAS 2

LONGMANS, GREEN & CO. LTD.

6 & 7 CLIFFORD. STREET, LONDON W. 1
551 LITTLE COLLINS STREET, MELBOURNE C. II
BOSTON HOUSE, STRAND STREET, CAPE TOWN

LONGMANS, GREEN & CO. INC.
55 FIFTH AVENUE, NEW YORK 3

LONGMANS, GREEN & CO.
215 VICTORIA STREET, TORONTO 1

First Published 1950

PRINTED 14 INDIA
by S. R. Sardesai, B.A., LL.B., Manager, Sairiarth Bharat Press, 41, Budhwaf, Poona 2 and
published by N. B. Cooper, Manager, Orient Longmans Ltd., Nicol Road, Ballard Estate,
Bombay 1. .



PREFACE

In a way, this is the first attempt to write a history of the Sikhs
from a secular stand-point, to show how the foundations of
their character were laid by their Gurus, who were their
temporal as well as spiritual guides, how their political insti-
tutions grew out of their religious origins and national needs,
liow suffering intensified their character and moulded their
national aim, which was nothing less than the deliverance of
their country from the grip of the foreigner, and how the Sikh
cause, which was the country's cause, triumphed after a severe
and patient struggle extending over a century and ultimately
gave the Sikhs the sovereignty of the Panjab. The whole
movement was gradual and at no stage was there any sudden
or uncalled for departure from the original aim. The character
thus developed was also not onesided—peaceful and saintly
turned into something 'worldly* or, as propagandists taking
their cue from western writers call it, emilitary'. But it was
harmonious and many-sided—the result of a happy alternation
-of severe climates, fertile land and plenty of water, a due
mixture of various races and their enriching cultures. It is
true that the Sikhs have been very good fighters. But they
have equally shone as farmers, carpenters, artisans, engineers*
doctors, merchants, poets and painters. Common sense and
‘hard thinking rather than mystical fervour or religious obscur-
antism has been their distinctive trait.

The material we have employed is taken mainly from
original sources, and second-hand or later authorities are
-quoted only in support of earlier ones. For example, the
Holy Granth as a source-book has been drawn upon more
widely than ever before, and the implications of its texts are
brought out more intimately than could be expected from
those whose knowledge of Sikh scriptures is only second-hand*

The main source-material used for the period of Sikh-
Muslim clash is the Persian books many of which were evi-
dently written to order by Muslim partisans with the object
of showing up the liberators of the Panjab as mere marauders
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and incendiaries. Their fanaticism is clearly betrayed by
their habitual use of still more disparaging and vituperative
terms which, unfortunately, some of the Hindu writers, like

Budh Singh, the author of Hagigat, meekly echo. While these
sour ce-books are indispensable in the absence of any dispas-
sionate or objective records, they need all the same to be
jised with discrimination.

The translators of these books into English still further
distorted the truth. With a gross inexactitude, which appears
almost purposeful at times, they twisted the text or inter-
polated passages in translation for which there was na
authority in the original. Some of these errors we have
pointed out in these pages. They require to be amended
properly, or the whole work should be done over again by
someone more dispassionate or tetter acquainted with the
Persian texts.

" Of the histories by Sikhs we have preferred the earlier
versions, such as those by Kesar Singh and Rattan Singh, and
have used Santokh Singh and Gyan Singh very sparingly. In
the matters connected with Patiala, we have not ignored the
very reliable material supplied by Sardar Karam Singh.

In dealing with the whole story of the Sikhs and their life-
and-death struggle against social :and political tyranny, we
have put down nothing in over-praise or malice. We have
tried to be just and impartial, and leave the result to be
judged by just and impartial readers.

TS
G. S
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PART ONE
RELIGIOUS FOUNDATIONS

THE SIKH GURUS

' Sikh' (Sanskrit shishya) means a disciple; and his religion
is best understood when it isregarded as a life, a discipline*
and not as a system of philosophy. Sikh history reveals the
gradual making and development of a nation in the hands of
ten successive leaders, called Gurus. They had much in
common with other contemporary reformers who were doing
so much to purify religion and enrich vernacular literature;
but these reformers appear to have been so impressed with
the nothingness of this life chat they deemed it unworthy of
a thought to build up a new order of society. In the words of
Joseph Cunningham, 'they aimed chiefly at emancipation
from priestcraft, or from the grossness of idolatry and poly-
theism.... They perfected forms of dissent rather than planted
germs of nations, and their sects remain to this day as they
left them. It wasreserved for Nanak to perceive the true
principles of reform, and to lay those foundations which
enabled his successor Gobind to fire the minds with a new
nationality, and to give practical effect to the doctrine that the
lowest is equal with the highest, in race as in creed, in poli-
tical rights as in religious hopes/* It is the glory of Sikh
history that the Gurus had in mind the duties of a nation as
much as the duties of an individual. '

If studied from this point of view all apparent contradic-
tions of Sikh history would vanish. There would seem to be
no break, no digression in the programme of Sikh Life. It

1 Some of the other features distinguishing Sikhism from the general

Vaishnav movement prevailing in the country were: (a) A trenchant mono*
theism, with no truckling with the theory of God's incarnation;
(b) non-vegetarianism; (c) interdining; and (d) no compromise with art-
culture based on pre-Aryan myths or other superstitious practices through
which the promoters of bhakti cult tried to approach the masses; e.g.,
dancing, painting, wood-carving and moulding. Only in music some
adaptations were effected, as in the case of Baramaha, Alahman, Var,
Ghorian, etc. See also Transformation of Sikhism, by G. C. Narang, 32-35;
and Linguistic and Oriental Essays by R. N, Gust, 34-35.
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was like an organism experiencing change even while it
performed its work, developing new organs and functions,
because it was daily challenged to exercise new energies. Its
principle of life remained the same, though it underwent a
constant transfiguration (not 'transformation', as some writers
have put it), assuming a great variety of forms, caused solely
by local and occasional circumstances. :

1. GURU NANAK (1469-1539)

The movement began with Guru Nanak, who was born
on April 15! 1469 ( Vaisakh sudi 3, 1526 Bk. ), in the
Kshatrya clan a" Talvandi Rai Bhoey, now called Nankana
Sahib, about 40 miles to the south-west of Lahore. His father,
Mehta Kalu, was a Patvari or village accountant to the Bhatti
landlord named Rai Bular. At the age of seven Nanak was
put to the village school under a Brahmin teacher from whom
he learnt arithmetic and. book-keeping besides reading and
writingin Devnagri. He soon exhausted the stock of learning
tharthe village teacher possessed, and went to a local Maulvi?
for the study of Persian and Islamic literature. When he
grew up, he supplemented his knowledge by associating with
the saints and hermits found in the neighbouring forest. He
was deeply interested in Indian lore in general and in the
writings of the contemporary bhagats in particular, whose
teachings he compared with his own and criticised in passing.
His scholarly attainments were considerable as shown by his
erudite compositions like the Japji, Asd-di-Vdr, Sidh: Gosht
and Onker. During his long tours he visited different centres
of Hindu and Muslim faiths, and acquainted himself with their
systems. He oftenreferred to ancient writers,> made apt "ue

! Some later bi_ogéaphia of Guru Nanak give Kartik Purnrrm, 1526 BKk.,
a& the date of hishirth ; but the earliest biographies of the Guru and his
succeﬁor% such as the Puratan Janamsakhi* the Sakhi prepared for M ehar -
ban, the Janamsakhi @{(ma Mani Singh, the Mehma Prakash, etc., mention
Vaiaakh'audip, 1526 Bk. Even those bookslike NanakPrakash , which support
Kartik Purnma, give the age of the Guru at his death as 70 years, 5 months
and 7 days, which when worked back brings the date to Vaisakh, 1526 Bk.
The author of the Siyar-ul-Mutaakhirin says that Nanak studied
Islamic literature from Sayyad Hassan, a dervish.
® S Asadi-Var. xiii. 1.2; xiii.2.1; Japji, xxii. 2.3; Sri Rag Ashtpadl,
Vii. 6; Garni Guareri, xii. 1; Basant Ashtpadi, iii, 2.
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of classical stories,® and had philosophical discussions with
learned Yogis, -Pandits and Sifis, whom he was always able to
convince by his deep learning and hard common-sense. The
architectural design of his compositions and his epigram-
matic style, closely packed with reflective thought on great
problems of life, bear ample witness to his being a scholarly
writer.2 From the beginning he had a protestant and critical
frame of mind. At the age of nine, when he was asked to go
through the ceremony of Yajnopavitam, he refused to wear
the sacred thread, saying that he would rather have a thread
that would'neither break, nor get soiled, nor be burnt or
lost' (Var Asa, xv. 1).

His mind was so fixed on God that, for some time, he
would do Aothing but sing His praises and meditate on His
Name. His father” suspected that he must be suffering from

some physical disease, and brought in a physician to treat
him?” Nanakraughed at this'misconception, and said :

— ——— e —e— —
Physman go thy way;
My body groans, because my soul is crying;
It isnot a case for thy medication.
The Creator alone who has glven me this pain
‘can remove it"

His father was bent'_on putting him to some profession or
trade, but all his attempts failed to take him out of his spiri-
tualistic mood, which was growing intenser every “day. He
was sent to Chdharkana, a neighbouring town, with some
money to buy goods of common use and sell them at profit.

! s for _example Gauri Ashtpadl, ix; Var Ramkalt, xiv.1; Parbhati
Ashtpadi', iv.

2 His wisdom was practical, derived mainly from actual experience of life,
as may be ssn from hIS maxims found here and there in his writings:
'Sweetness and  humil ItY are the essnce of all virtue.' 'Freedom of
will forms our personality and leads us toaction.'! 'Egoismis a great
disease, but its remedy also lies within itself/ 'God pervades all nature
by an art that is artless (Var Asa 'God's eye of mer%falls on
those who take care of the lowl "the logt’ e{SrlRa obody is
without some worth' (Ramkalt). 'Truth never gels o d' ( Ramkalt ).
Truth |s higher than ever thlng, but higher still is true-living'

( sri eath is the r|V|Iege of brave men, provided they diein at
rov Vadhans isTruth, Beauty and eternal Yearn-

|ng (Jap |) hltethmgsremaln white, in spite of the darkness of the
night” ( arSU| ) )
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He, however, spent the money in feeding a party of holy men
whom he met on his Way to the market. He considéred it a
profitable business/ and returned home. The place is still
called Sacha Sauda (or 'good bargain'). There are many
stories of a similar nature designed” 10 _show Nanak* s other-
worldliness, but most of them seem to be only settings
provided for the word-pictures drawn by him in his verses/

Mehta Kalu, not satisfied with his son's conduct, allowed
him to be taken to Sultanpur, where Nanak's sister, Bibi
Nanaki, was married. Her husband, Jai Ram,'Lad some inftu-
ence with the local Governor,Daulat Khan Lodhi,and secured
a respectable post for Nanak whom he presented as an edu-
cated man. Nanak was put in charge of the state granary,
where the corn collected as a part of the land revenue was
stored and sold out to peopleNanak discharged his dutiesiis™ dufies.
efficiently and removed the wrong impression which hisprevi-
ousc o nd u c thad given to his parents. He even married
(he was eighteen then), and had two sons,Sri Chand" and
Lakhmi Das. But in spite of his good management of busi-
iiess his love for God was as intense as ever. ' When, in the
course of -weighing® out grain to customers, he came to the
number 13, which is pronounced as terd-and which also means
‘thine', he would enter into a trance and go on repeating
Terd.Terd ( Thine, Thine) until his attentfon was drawn back
to the mathematical meaning of the word. At night he"'would
sing the praises of God, in which Mardana, a Mohammedan
drummer, would accompany him on his rebeck.

He takes up his mission. Early -one morning as usual he
went to bathe at the neighbouring river of Baeen. The scene
so struck his poetic mind that he went into a trance and
communed with the Spirit pervading the whole universe.
He felt that he stood before the throne of the Almighty,

! The weights used by Guru Nanak are stfll preserved at the Gurdwara
Hat Sahib. " According to some writers the Gutu was indiscriminately
squandering the property of the Governor, and others who are'more sym-
pathetic introduce miracles to show that in spite of his lavishness in charity
the Guru's accounts showed a credit balance In his favour. The fact appears
to be that the Guru received his salary hi kind, and as he spent _very little
upon himself, he could easily afford to give away most of his share in
charity and still remain in credit. o



GURU NANAK 5

and received from Him the message of his mlssmn When
he reappeared after three days, he was a changed man. He
gave away all he had to the poor, and kept silent. Whenever
he was urged to speak, he only said : There~|s no Hindu, no
Mussalman.' It was afit formulafor the ¥ commencement ~ 6f
his missioin, which was to reconcile the two 'warring commu-
nities "of India into one brotherhood by showing them how.
they had fallen from their high ideals and had forgotten God
their common Father.

His uttérance created a stir in the town, and on a complamt
made by the Qazi he was summoned before the Governor,
who asked him to explain himself. In order to make himself'
clear Nanak went with his critics to the mosgue where the
Qazi led the fatithful in prayer. Nanak told the Qazi and the
Governor that their prayers were not acceptable to God,
because while they“were mechanfcally repeating the prayer
their minds were wandering away from it. One was thinking
of his new-born filly, and the other of purchasing horses in
Kabul. Both were thus no good Mussalmans. Nanak sang his
own feymns,'in which He showed what was expected of a
true Muslim. All Who heard him sald 'God speaks through
the_mouth _of Nanak.' ' i -0 T

—— e

This was aturmng pomt in the life of Nanak. He left the
service of Daulat Khan, and enfered on* his mission as a
teacher of the world.This took place in1496, when he was
27 years old. He took Bhai Mardana, his rebeck-player and
devoted follower,” with him. He was very fond of music,
and most of his messages were sung to his audiences to the
accompaniment of six-stringed rebeck, called rabab, which was:
this own invention.®  First he spent some time in the Panjab,
converting Hindus and Muslims to his views and establishing
Manjis or missionary centres wherever he went. At Saidpur;
(now called Eminabad) he put up at the house of a carpenter,.
named Lalé. This strange combination of a so-called Khatri
saint with alow-caste Mohammedan minstrel, living and dining

1 These hymns are quoted in Macauliffe, Vol. I, pp. 38-39.

2 Forster's Travels, |. 256 ; Bhai Gurdas, Var xi.

% See  Sarmaya-i-Ishrat, by Sadiq Ali Khan. The same book ascribes the
invention of Saranda, another stringed instrument, to Guru Amar Das. =
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with a Hindu Sudra. became the subject of common_talk.

Mere gossip turned into severe criticism whén Guru Nanak
refused td' participate inthe grand feast given by Malik Bhago,
a Hindu official of the local Pathan Faujdar. The Gunu was
called -by the Malik who remonstrated with him for preferring
to dine with a low-caste carpenter and refusing to accept the
invitation of a high-caste man like himself. The Guru called
for a dish from the sumptuous feast of -the Malik and also a
piece of -coarse bread from the house of his poor host.
Holding the two in his hands he said that he saw wholeSome
milk issuing from the honestly-earned bread of Lalo and red
blood of torturned humanity trickling from the rich dainties
of Malik Bhago. 'l recognise no caste/ he said. 'Ther& IS
only one brotherhood, that of humanity; and only one pollu-
tion that of separateness Lalo was appoined to the first
Manji, which was to spread Sikhism in the northern Panjab.

‘He-next visited Tulamba, near Multan, where he reclaimed
a professional Thug, Sajjan by name. To all appearances he
was a holy man, calling himself a Sheikh and maintaining a
temple for the Hindus and a mosque for the Mussalmans.
He provided food and lodging for travellers, and practised
Thuggee under the guise of saintliness. He fell upon his
unsuspecting guests“at “night,"and relieving them of their
valuables would throw them into a secret well. He intended
to play the same trick on Guru Nanak and his companion.
But the Guru proved a hard pigeon to pluck. Beforeretiring
for the night he sang a hymn® specially designed to deal with
a case like that of Sajjan. The heart-searching verses of the
Guru struck the tender chords of Sajjan*s-otherwise stony
heart, and he was converted. The criminal's den became a
temple for God's worship. It was the first Dharamsala or
Sikh Gurdwara established by the Gunrwith Sajjan as a mis-
sionary to preach his Master's gospel in the south and west.

His UdaSis or Tours. After this Guru Nanak proceeded
on his long tours, called Udasis (odyssies). The first tour was
towards the east, which included his visits to the important

! See Macauliffe, Vol. I, p. 146.
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centres of the Hindu religion. To avail himself of the oppor-
tunities of contacting large multitudes of people, he attended
holy placet on festive occasions. His method of approach was
dramatic rather than discussional. He wore a strange motley
dress/ consisting of a long ochre-coloured gown, with a white
whist-band, a conical cap on his head, a garland of bonesround
his neck, a pair of shoes of different designs on his feet, and
a saffron mark on his forehead. With such a dress there was
no need for him to advertise hisarrival. .

At Kurkshetra, during a solar eclipse, he began to cook
venison which a disciple had presented to him. This horri-
fied the priests and the pilgrims, who rushed towards him to
give him a thrashing. But he kept his presence of mind and
sang hymns,? in which he reminded his audience that their
ancestors used to kill animals and offered them to gods, and
that they could not avoid the use of flesh, as long as they used
water, which was the source of all life.

Passing through Panipat and Delhi, he proceeded in anorth-
easterly direction and arrived at Hardwar, where a large
number of Hindus had assembled to wash away their sins by
a dip in the sacred waters of the Ganges. While standing in
the river they were throwing handfuls of water towards.the
rising sun as oblations to their deparied- -aacestorsw The Guru
st 0 o damongthem and began tothrow water towardsthe west.
This brought about him a crowd of pilgrims who questioned
him as to.what h& was doing. “ Hereplied that he was water-
|ng hIS newly sown f|elds in the Panjab. They laughed at
fields which are over two hundred miles away ? The Guru
replied, 'I f my water cannot reach my land which is only a
few hundred miles on this very planet, how could your water
reach your ancestors in the world beyond 277~

From'there GUTU Nanak went to Benares, where he had
long talks with the leading Pandit, Chatur Das, on the ques-
tion of idol-worship and symbolism.* Most of these talks
were versified in a hymn caIIeoI Onkar. The Pandit was made

> Puratan Janamsakhi, p 43,
. 2 See Macauliffe, Vol. I, pp. 48-49.
See Macauliffe, Vol. I, p. 61.



a, A SHORT HISTORY OF THE SIKHS

to realise that God resided in every human heart, and could
be adored in the form of the Holy Name. Chatur Das along
with many others became a Sikh, and as a missionary did
much to spread Sikhism in the locality. The place is now
marked with a Gurdwara called Guru-ka-Bagh. The Guru
passed through Gaya, and thén througt Patna where he cop-
verted a jewell_e'r, named Salis Rai, whom he appointed his
missionary and gave a Manji.* Then he reached Kamrup
( Assam), where Certain women tried to tempt him with their
beauty, wealth and magic. He was able, however, to convince
them that beauty was not for sensuous enjoyment but for
attracting conjugal love, and true wealth and charm lay .in
storing excellences in one's character. - )

During these travels Guru Nanak and Mardana entered a
village where fhey were not well received. The Guru blessed
the people, -saying, 'May your village flourish f Next they
came to another village where they were welcomed warmly.
When departing the Guru said, 'May the populace be"'§cat-
tered V. Mardana was astonished at-the apparent injustice
of the remarks, and asked his Master what he meant. :I'he_
latter replied, 'The churlish inhabitants of the former Village
would carry with them their evil influence wherever they
went. They should therefore remain where they are. The
inhabitants of the other village, on the other hand, if scatter-
ed, would spread their virtue abroad.’

From Assam and Dacca’ the Guru returned by the Twenty-
four Pargnas, and. going along the coast he came to Cuttock
where a Gurdwara, named Datan Sahib,> commemorates his
visit. At Puri he visited the famous temple of Jagannath,
where arti was being performed before the image. The Guru
did not join the service, and on being asked the reason sang
a hymn of his own,* in which he told the hearers that a
wonderful serenade was being sung by Nature before the

! Nanak Prakash, purbardh, ch. 51.
2 Out in the waste near Jafarabad there is a well and ruins_of a Sikh
temple, which mark the place visited by Guru Nanak. See Skh Review*

uly, 1915,
3 l./r'hisisthe place where the Guru threw a green tooth-stick ( datan ),
which in the course of centuries has grown into a'big tree.
Macauliffe, Vol. I, pp. 82-83.
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invisible altar of God. The sun and the moon were lamps,
placed in the salver of the firmament, and the fragrance
wafted from the Malayan mountains was serving as incense.
There was no need of offering artificial worshipto Him. The
Guru then returned to the Panjab, passing through Central
India and preaching his humanising gospel to the aboriginies,
whoVere living the life of cannibalism.

He spent some time in the Panjab. Crossing the Ravi he
proceeded to Pak Pattan, which was a centre of Sufi fakirs,
and met. Sheikh Ibrahim, popularly called Sheikh Brahm,
a descendent of the famous Farid. He came away along the
riv.er Satluj, and passing through Dipal pur, Kanganpur, Kasur,
Patti, Sultanpur, Vairoval, Jalalabad, etc., he stopped for
some time at Kiri Pathanan, where he made many converts
from Mohammedans. At I*ahore he was invited by amillion-
aire Khatri, named Duni Chand, to a rich banquet given by
him on the occasion of his father's sharddh ceremony. He
humorously exposed the futility of this ceremony by asking,
‘What if your father's soul has gone into the body of a wolf ?
How would he appreciate your pudding and cakes ?

The Guru now thought of going on another long journey
outside the Panjab, but before going he wanted to provide
a home for his family which was putting up at Pakhoke, with
his father-in-law. Just opposite this place, on the right bank
of the Ravi, he founded a new town on a piece of land offered
by a disciple named Karori of Lahore. The place was called
Kartarpur or the Creator's City.

Guru Nanak's second tour was to the South, with Saido and
Gheo—two Jas—as his companions. This itinerary is marked
by along line of Gurdwaras dotting the whole length of the
peninsula down to Ceylon.! His doctrine had already been

1 In spite-of Dr. Trumpp's scepticism about the visit of Guru Nanak to

the South, the fact is well-established by the discovery of a manuscript ( of
Akbar'stime) laying down the itinerary of a pilgrim to the Sikh temples
in Southern India and Ceylon. See Hagigat Rah Mugam, appended to a MS
copy of the Holy Granth found by Henry Erskine in the battle-field of
Gujrat, 1849, and now preserved in the British Museum, under Or. 1125.
See also Glossary of Panjab Tribes and Castes, |. 687.

Sikh temples still exist at Rameshwar, Salur, Bhaker and Shivkanji in
Madras, and at Colombo in Ceylon. Old temples, with MS copies of the
Holy Granth in some of them, are still found at Burhanpur, Surat, Bombay
( Mahalakshmi, Grant Road), Amraoti, and Nirmal (in the Nizam's
Dominions).
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introduced to Raja Shivnabh of Jaffna in Ceylon by a Sikh
merchant named Mansukh, and the Raja was anxious to see
the Guru himself. In duetime Guru Nanak paid him a visit,
and left a big congregation of converts with him. He returned
by thewestern coast tothe Pan jab.

The indefatiguable Guru next turned his attention to the
North, which was the home of Yogis. Wearing a strange dréss,
mainly composed of skins, he travelled with Hassu, a black-
smith, and Sihan, a washerman. Traversing the sub-montane
tracts of the Lower* Himalayas and visiting many places he
came to Gorakhmata, where he met Y ogis of the Gorakh order.
He criticised before them the hollowness of wearing forms
without leading a pure and spiritual life:

Religion does not consist in a .patched coat, a Yogi's saff;
or in ashes smeared on the body.

Religion does not consist in mere words;

He who looks on all men as equals is religious.

Religion does not consist in wandering to tombs or places of
cremation, or sitting in postures of contemplation.

It does not consist in wandering to foreign lands or in
bathing at sacred places.

Abide pure amid the impurities of the world, thus shalt thou
find the way of religion.—Sihi. :

After some further discussions the Yogis were completely
vanquished, and the place became a centre of Sikh mission,
with Nanakmata as its name.*

Thence the Guru went further north into the Himalayas,?
and crossing Nepal and some portion of the western Tibet he
came to the much-talked-of Kailash Mountain and the Man-
srovar Lake, where he met Yogi hermits®,living in caves.

! After Guru Nanak the place remained out of touch with the Panjab,
and in the course of time the Yogis began to give trouble to the Sikh
custodians of the temple. Guru Hargobind had to go personally there to
reclaim the place from the Y ogi usur pers.
% Traces of the Guru's visit to these high regions have been found b
many travellers. Seethe Divine Master, by Sewaram Singh, pp. 139-141;
and Nanak Prakash, iii. 691-692.
® The Guru is said to have met Gorakhnath, Machhindarnath ( Mataya-
ndranath ), etc., the renowned Yogi leaders. But these saints existed much
earlier, beforethe 12th century A.D. ( See Gorakhnath and Kanphata Yogis,
@/Georgew. Brigga, ch. xi.)” So the Guru muat have ssen some later
ogis bearing the same names, which are ao common among them.
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They were astonished to find him there, and asked him hew

things were going on in the plains below.- Hé replied, 'The
darkness of Falsehood prevails throughout; the moon of
Truth isinvisible. | have set out in search of it. The earth is
groaning under the load of Sin. The Yogis have retired to the
mountains, and knowing nothing better are busy in rubbing
-ashes on their bodies. Who should save the world ? Without
atrue Guru, it is sunk in ignorance/’ Hetried to convince
them that they could help the world better by living in it and
by entering into social relationships, and that instead of wear-
ing empty forms and doing hard penances they should exert
themselves in the service of mankind. Their love of miracles
he described as 'an irrelevant taste* (Japji, xxix ), having no
connection with religion. .When asked to perform a miracle,
he said, 'l rely on nothing but the Sacred Word and the Holy
Fellowship.”> The talks he had with the Siddhas or Master
Yogisthere, and later on at Achal Batala, were versified by
him in his Sidh Ghost. Guru Nanak came back through
Ladakh, Srinagar, Jammu and Sialkot.

The fourth itinerary of Guru Nanak was to the West. He
was accompanied by Mardana. He travelled by sea, and visited
Mecca, carrying a prayer-carpet under one arm, a book under
the other, and holding in his hands an ablusion-pot and a
pilgrim's staff—to complete the picture of a regular H4&ji.
On the way, wherever he met children, he would join them in
their sports and share their jovialities. On his arrival in the
holy city, being weary and foot-sore, he quietly lay down in
the mosque and fell asleep, with his feet stretched towards the
Kaaba. This very much annoyed the people, and they re-
monstrated with him. One of them kicked him, saying, 'Who.
areyou ? Why should you be so rude as to turn your feet
towards the House of God ?* The Guru replied, 'Pray be not
so furious. Turn my feet in a direction where God is not.
The people saw reason in his statement, for their Prophet

! Bhai Gurdas, Var i. 29.

2 Bhai Gurdas, Var i. 42. It is srange that |. Banerji in his Evolution of
the Khalsa, 1. 90 f. n. 3, should deny the existence of this line, which reads
as : 'Gur-satigat Bam bind duji 6t hahin hai rai." This comes of handling
texts through second-hand agencies.
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himself had said in the Quran: Allah's is the east and the
west. So whithersoever ye turn, there is the face of Allah'
(ch.ii., verse 116 ). They questioned him whether he was a
Muslim or aHindu. Hesaid, 'l am neither of thetwo. |'m
only a plaything made of five elements/ Next they asked as
to who was superior of the two. 'Neither as such,’ said he*
'would be acceptable to God. Both would suffer if they had
no good actions to recommend them/

On hisreturn journey he stopped at Baghdad. There a
platform is shown to mark the place where he-had sat
while talking to Shah Bahlol, a local fakir. The following
inscription® is found on the wall behind the platform-:

/:Tv' hﬁ-ﬂ, 4 e B G 3l 2.7
;-'fat“/ G'Ab/t....uél;‘.hlw_z& Al e vt
bic v apeesp Bl osli o Gpl

Itsrendering” would be: " 1n memory of the Guru, that is
the Divine Master BabaNanak Fakir Aulia, this building has’
been raised anew, with the help of SevEn Saints; and the
chronogram reads: 'The blessed disciple has produced a
spring of grace*—year 927H."'

" The date of the insctiption places the Guru's sojourn at
Baghdad in the year 927H ., which corresponds to 1520-21 A .D.
The Guru returned fo India soon after, and on his way visited
Vali Qandhari at Hassan Abdal, now called Panja Sahib.
Babar at thistime invaded the Panjab for the third time. This

! See the Gurdwara Reform Movement, pp. 1-2 f. n. Swami Anandacharya
in his Snow Birds records another inscription in Arabic found by him at
Baghdad. Itreads: 'Here spaketheHindu Guru Nanak to Fakir Bahlol,
and for these sixty winters, since the Guru left Iran, the soul of Bahlol has
rested on the Master's Word, like a bee poised on a dawn-lit honey-rose.'

2 The translation givenin Banerji's Evolution-of the Khalsa is obviously
wrong, being due to an attempt to prove that the Guru was a disciple of a.
Muslim fakir. The Guru may have been influenced by many Muslim and
Hindu fakirs, but, as he himself says, his Guru was God Himself. See
Sorath, xi; Bhai Gurdas, Var xiii. 25. It wasnot the habit of the Gurus
to hide the name of their spiritual guide: 'He who does not acknowledge
hisGuru isbase* ( Var Gaurt of the Fourth Guru). See Macauliffe, | | . 302."
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invasion, according to Guru Nanak's own words, took place in
1578 Bk., i.e. 1521 A.D. The Guru was an eye-witness to the
sack of Saidpur and the wholesale massacre of its inhabitants.
According to the Memoirs of Babar 'the inhabitants of Said-
pur, who resisted, were put to the sword, ‘their wives and
children were carried into captivity, and all their property
plupdered.'2 On this occasion the Guru uttered some of the
most touching verses, which he calls 'hymns of blood':
God took Khurasan under His wing, and exposed India to
the terrorism of Babar.
The.Creator takes no blame to H|mself, it was Death dis-
guised as a Mughal that made war on us.
When there was such slaughter, such groaning, didst Thou
*nat feel pain?
Creator, Thou bedongest to all.

If a powerful party beat another powerful party, it is no
matter for anger;

But if a ravenous lion fall upon a herd of cows, then the
master of the herd should show his manliness’

It is said that Guru Nanak was so much affected by the sight
of suffering that he fell down in anguish, and went into a
trance. What would he not have done, this master of the
herd, had he been in the position of Guru Gobind Singh ? He
could then only utter a cry and wish that the cows should
become lions, but what would he not have done, if he had a
nation at his back ? Alas 1 he had no nation at his back. He
and his successors had yet to create it. Still he did not sit
down in impotent rage and utter idle jeremiads. He did as
much as was possible to do in the circumstances.

Estimate of his Work: It isusual to say that Guru Nanak
was a man of devotion and peace, and did not think of the
worldly needs of his people. This is entirely a wrong notion.

! Referring to the corning of the Mughals, he says in Rag Tilang: 'They

come in '18 and shall depart in '97, and then shall ari&e another brave
man.' The latter date refers to the departure of Humayun from India
in 1546 A.D., and the 'brave man' is understood to be Sher Shah Suri, who
dispossessed him, and who, as a king, in his impartiality, was very much
after the heart of Guru Nanak.

2 Leyden and Erskine'stranslation (O. U. P., 1921 ), | | . 149.
Rag Asa. See other hymns composed on the same occasion in Macau-
liffe, I. 112-115 ; also the Growth of Responsibility in Sikhism, 2-3.
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The Guru did think of the social and political disabilities of
his people; otherwise he would not have said :
Sin is the king, Greed the minister, Falsehood the mint-
master, _
And Lust the deputy to take counsd with; they sit and
confer together.
The blind subjects, out of ignorance, pay homage like dead
men  (Asd-di-var, xvi).

He rebuked'the masters of the herd’, the Lodhi Pathans,
for not putting up a stiff fight for Indla and allowing such a
precious gem to be snatched away easily by the foreigner.
To quote his own 'words :

The dogs of Lodhis have thrown away the prlceless in-
heritance; when they are dead, no one will remember
them with regard ( Asa).

He complained that the people were so cowed down in spirit
that 'they mimicked the Mohammedan manners, fate meat
prepared in the Mohammedan fashion', and 'wore blue dress
in order to please the ruling class (Var Asa). 'In every
home people called themselves by foreign names. Even their
language had changed' ( Basartt).

Looking at the helplessness of his countrymen, he dis
covered that moral degradation was at the root of it all. When
asked by his companion, Mardana, why such a suffering had
come to the people during the foreign invasion, he repied :
*|t isordained by the Creator that before coming to a fall one
is deprived of one'svirtue' (Asa). He felt sure that, as long
as men were steeped in ignorance and corruption, nothing
could be done for them. He freed them from the bondage
of so many gods and goddesses, and led them to accept one
Supreme Being as the creator and sustainer of all, no matter
by what name they called Him. He could not be worshipped
in the form of an image; the devotee was to practise His
presence by dwelling on His Name. There were no incarna-
tions, no special revelations. Man was the highest manifesta-
tion of God, who spoke more frequently through the heart of
man than through scriptures. With the uplift of man, woman
also received her due. She was declared not only not inferior
to man but as having an equal responsibility for her actions
before God (Var Asa, xix)* To give a practical shape to the
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idea of equality, the Guru instituted the custom of interdining
in a common mess attached to every place of worship. No
devotion or programme of life was genuine which did not
lead to the love of mankind, which in practice must mean
social service. -He laid down very simple rules of conducts
which did not forge any new shackles in place of the old
ones* and left the people to work out their social conscience
themselves:

Put away the custom that makes you forget the Loved One
(Wadhans).

My friend, the enjoyment of that food is evil

Which gives pain to the body and evil thoughts to the mind

) Sri Rag).

By adbpting the vernacular® of the country for religious
purposes he, in a way, roused the national sentiment of the
people. It was strengthened by the community of thought
and ideal, daily realised in the congregational singing of the
same religious hymns. It also improved the understanding
of the people. The high truths conveyed to them in their
own tongue made them conscious of new powers of thought
in themselves. To this was added the illumination of intel-
lect which comes with the sincerity and enthusiasm of a
newly-found faith.

In order to work out hisideas in practice, Guru Nanak set
a personal example of pure life lived in the midst of the
world. In hisyouth he was a store-keeper under the govern-
ment, a good householder and a loving brother. In old age,
after several years spent in travelling and preaching, he settled
down at Kartarpur asafarmer.

He had done all this, but much had still to be done before
a people morally and physically degraded could lift up their

! Itiswrongto say, asawriter has done in the Modern Review of July
1944, p. 62, that the use of vernacular restricted the spread of Sikhism to
thePanjab. In fact, Panjabi isnot theonly vernacular used in the writings
of theGurus, but Hindi is used much more frequently, and that was
understood all over Northern and Central India. Besides, Sikhism spread
much beyond the Panjab, as is evident from the names of Sikhs and their,
localities mentioned in the 11th Var of Bhai Gurdas, the letters of the
9th and 10th Gurus, and the traces of Sangats found in the east and the
south. |f, later on, its soope was restricted, it was due to political Strugs
%Iesglwgagmg the attention of the Sikhs and confining their activities to the
omeland.
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heads and come into their own again. The religion he had
founded was not to remain content with the salvation-of a few
individuals. It had far nobler potentialities in it.lt was
to organise itself asa world-force,and evolved living and
energetic society for the uplift of mankind That the Guru
was not a mere reformer but-the founder® of anew rteligion
is clear from the fact that he travelled aboard to non-Hindu
countries, established Sangats or Sikh organizations in dif-
ferent centres under the charge of Manji-holders, and took
special care to test and appoint a successo who should con-
tinue his work after him : -

He tested his Sikhs and his sons, and . his foIIowers saw
what he had done. .

It was when Lehna was tested and purlfled that Guru Nanak’
consecrated him.* - .,

! 'Nanak founded a'pure religion, and struck his coin in the world*
( Bhai Gurdas, Var i. 45). See also Qazi Nur Mohammed's Janghama,
p. 159, and Payne's Short History of the Sikhs, p. 25.

2 See Siyatul-Mutaakhirin, p. 401 ; also Bhai Gurdas, Var i. 27, line 4.

! 'Nanak is, by the way, the most conspicuous, if not the only, Indian
reformer who made definite arrangements for successors whose primary
responsibility was the preservation and the spread of his own message
—The Sikhs, by J. C. Archer.

4 Var Ramkali, by Satta and Balvand. A similar test was applied by the
2nd Guru in selecting his successor. Guru Ram Das says in Var Bildval:
"Marking to whom the signs from on high pointed, Guru Angad entrusted
the great position of Guruship to Amar Das. He had tested his own and
his brother's sons, his sons-in-law, his relatives and cither people round-
about, and disillusioned them of their own importance/ The 3rd Guru
also rejected his s=ns and, while yet alive, consecrated Ram Das as his
successor, not because he was his son-in-law, but because through constant
service and general ability he had proved himself to be the only fit person
to be appointed. By the time of the 4th Guru the lesson had been brought
home to the Guru's sons that merit alone would count, and therefore after
that they tried to qualify themselves for the onerous duties. One thing
to be remembered is that the test was applied to the Sikhs and sons alike.
W hy should the sons have been excluded from the test ? And. if they
were included and were found successful, how could they be rejected?
Bhai Gurdas, even as late as the time of the 6th Guru, notes the distinction
between the practice of kings and the Sikh Gurus in the appointment of
successors. While in the one case succession was regulated by the rule
of primogeniture, in the other only fitness counted ( Var xxvi. 31). To
promote this fitness it was found necessary by experience that the choice
of the successor should not be postponed to the very end of a Guru's life,
but should be made sufficiently early, so that the candidate might receive
some training to prove his fitness. The choice was always happy. Even
Guru Harkishan was very promising. It was not the fault of the chooser
if the young Guru died early. -'Even this child - of eight made the best
choice, passing over his own brother and uncle' ( Narang, p. 119, fn. 1). -
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He took him to his seat and calling him Angad, the flesh of
his flesh and the bone of his bone, saluted film as his succes-
sor. He died soon after, on September 22, 1539.

Yet alittle, ereit fled,

Did heresign his high and holy soul

To images of the majestic past, :

. That paused within his passve being now.

As he lay on his death-bed at Kartarpur, the different scenes
of Talvandj in the Bar, his homeland came up before his
mind's eye one after another, and reminded . h|m of his early
surroundings. 'Ah/ said he in the "last' piece’ ever written
by him, 'now the Van tree must be flowering in the Bar’,
'the tall grasses are also in bloom'. and 'the beetle is rattling
away in the lonely jungte'.Guru Nanak belonged to the
whole world, but Be also belpnged to the Pan jab, particularly
to that part of it which is Called the Bar.

2. GURU ANGAD (1504-1552)

Guru Angad continued his work for about thirteen years.
Born on March 31, 1504, he was the son of Pheru, a petty
trader living in the village of Matte-di-Sarai, in the present
district of Ferozepore. Thefamlly on account of poverty,
shiftedjo Hari-ke and then to Khadur, which is near the
|mportant town of Tarn Taran. There at the age of 15 tie
was married to K hivi. a"native of the place. By her he had
two sons and two daughters. Lehna was a devout wor shipper
of the goddess Durga, and used to lead every year a party of
pilgrims to Javalamukhi, a place sacred to the goddess in the
lower Himalayas, where fire issues from the mountain. He
was introduced teethe hymns of Guru Nanak by a Sikh_named
Jodha,and once while proceedlng to Javalamukhi he broke
hiSjourney at Kartarpur andsaw the Guru. He was so
impressed by Guruf Nanak”personaiitjfand the beauty of his
teachings that he gave up the "worship of the goddess and
became a follower of the Guru. He served his"Master with
great devotion, and after a series of testswas appointed Guru.
He spent some time in retirement outside Khadur.At the
request, however, of some leading Sikhs, Ilke Bhal Budha, he
! Tukhari Chhant.

H.S.2
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came forward to give active lead to his people.He held
regular meetings of Sikhs and explained to them the mission
of Guru Nanak.He also continued the practice of maintain-
ing the common kitchen which presided over by his .wife.
Khivi, 'supplied delicious disheslikerice boiled in milk and
ghee' (Var Satta, iii), But he himself lived on coarse food
earned by him by twisting strings of munj. He was very fond
of seeing children &t play, ad occasionally organised wrest-
ling matches of young men at a place now called the Mal
Akhara. From the games he drew lessons for his congrega
tions.

His chief quality, as adisciple, had beenimplicit obedience,
and the same quality he imparted to_his own followers, His
writings, which are scanty as compared with those of the otter
Gurus, are variations on the same theme.  Satta and Balvand,’
the musicians who used to sing daily before the assembly of
Sikhs, Were taught obedience when they became proud and
struck work. Amar Das himself, when he had yet to learn
his true role, had constantly to be on the watch in order not
to forget this lesson.” A hypocritical monk, called the Tapa
of Khadur, was severely punished by the villagers for his
cruelty to the Guru; and Amar Das, forgetting the orders of
his Master, had countenanced the violence of the villagers.
Guru Angad felt much grieved at this,and said, Thou canst
not endure things difficult to endure.” What thou didst, thou
didst to please the rabble. Thou shouldst have endurance
like the earth, steadfastness in woe and weal like a mountain;
thou shouldst bear pardon-in thy heart and do good to every*
one, irrespective of his actions.'

The chief contribution made by him to the development of
the Sikh movement was that he gave definiteness and distinc-

! One of them, Satta, lived up to the time of Guru Hargobind. They
composed verges in honour of each Guru at the time of his accesson.
These versesare preserved in the Coronation Ode called Var Satta Balvand
in the Holy Granth. In a manuscript copy of the Holy Granth, kept at the
Dharamsaia of Buta Scngp in Rawalpmdl there are two pa&gzs in praise of
Guru Hargobind also. That the story belongstothetlme of Guru Angad ia
clear from the internal evidence of the Ode. It contains eight passages out
of which as many as five are in praise of Guru Angad; and the self-
condemnation and penitence is expressed by the birdsin the passage ( 5th)
addressed to that Guru,
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tion to the general ideals laid down by Guru Nanak. He took
the saying§of his Master, and got them recorded .in. a special
script called Gurmukki.*  Thus a nucleus of the Sikh Scrip*
tufre began to be formed, giving a definite direction to the
faith of the disciples. It'reminded those who employed it
of their duty towards their Guru, and constantly kept alive in
their minds the constiousness that they were something dis-
tinct from the common mass of Hindus.'? It also dealt a
powerful blow