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THE ¢‘KESSAH-E-SANJAN’ AND Dr. JIVANJI MODI.
( Continued from p. 46. ).

(P. 20). “Evidence from other writers.” All the writers, except
Al-Biladuri, Magoudi, and Yacout, quoted here by him are of times
None of the three ancient subsequent to the arrival of the Iran-Shah in
Arab wnters cited by Dr. Navsari, when the kissah (legend) seems to
Jivanji speaks of the emigra- have been first narrated to satisfy the natural
gion of the Zoroastnans for  cyriosity of the Zoroastrians excited about the
the sake of their religion from history of the unique Fire-temple in India.
None of the three Mahomedan writers says
that, on account of the conquest of Persia by the Arabs and the
consequent establishment of the Mahomedan sway there, the Zoroas-
trians of Khorasan or any other city in Persia had to fly or migrate
from the country to Sanjan ( India ) for the sake of religion, which
emigration Dr. Jivanji calls ‘the main fact’ of the events narrated in
the Kisseh (V. p. 11 of the reply ) and which is one of the points at
issue of my paper.

any city in Persia.

He here says: “We have the evidence of Arab writers, who
wrote defore the date of the Kisseh-i-Sanjan, to support the main fact
The ordinary pursuit of a of a very early persecution and flight...... The
flying cnemy interpreted as first Arabic book giving this evidence is Futuh-
an event supporting the main  ul-Buldin by Ahmad Ibn Yahya Ibn Jdbir
fact ofa very carly persecu- A1 Biliduri ...... He flourished in the gth
sron and ght of the Zoro- century (died A. H. 279 A. D. 892-3). This
author refers to a number of Zoroastrians
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opposing the Arabs at Hormuz and running away by sea [ to Makran ].
I give the passage below. I am indebted for this translation to
Mr. Rustum Meherban Aga, who has kindly translated it from the

original Arabic.

“<He (i. e, Mujasa bin Masood) conquered Jeraft* by force and
having proceeded to Kerman subjugated the people and made for
Kafs where a number of the Persians, who had emigrated, opposed
him at Hormuz, So, he fought with, and gained a victory over, them
and many people of Kerman fled away by Sea. Some of them
joined (the Persians) at Makran and some went to Sagestan’ ( For
the original Arabic, vide the Text published in 1317 Hijri, 1900 A. D,,
p- 399, Il. 7—10). The places, mentioned in the above passage,
Jeraft, Kafs, Hormuz, Makran, and Sagestan, are all, in one way or
another, connected with Kerman. We find this from Ebn ITaukal’s
Geography, translated by Sir W. Ousley ( 1800 pp. 140-45 ; vide under
the heading of the province of Kerman ).”

In this passage we do not find any account supporting ¢ 2e mair
Jact of a very early persecution and flight’ that he mentions ; but we
read in it only of a pursuit by Mujisa of some people of Kerman
who, unwilling to submit to him, had escaped to Kafs, lying on the
southern border of Kerman, near the Sea, which pursuit was inevi-
table for the conquest of the province of Kerman. This is an
account of mere subjugation and not of any religious persecution which
is the question at issue. Dr. Jivanji, however, strangely interprets
this ordinary pursuit of a flying enemy as a ‘ fact of persecution and

Jlght',
About Hormuz and Kafs he observes—“ Ebn Haukal speaks of
Hormuz as ‘ the port of Kerman.’”

# Jiraft, an important large city of Kerman, conquered by Soheil ben ’Adi in the time of
’Omar ( v. Dic. Geog, de la Perse by Barbier de Meynard. )



79

(P. 21).—“The Kafs referred to by Biladuri seems to be the
same as Khaf or Khawaf. We do not find any other place of the
name of Kafs in Persia in Barbier de Meynard’s Geographical
Dictionary, based on Yaqout’s Modjem-el-Bouldan. This shows
that the Xhawaf, Khwaf or Khaf, referred to by Yacout, as being
situated in the province of Khorasan, which extends upto Kerman,
is the same as the Kafs of Biladuri, which also is associated with
Kerman.”

Tt is very strange that he does not perceive from his own obser-
vations quoted above that the Kafs of Biladuri is clearly a district in
. . s
Kafs not “the same as the province of Kerman, abutting on Fl}e Persian
Khaf or Khwaf? siturted m  Gulf where Mujisa pursued the fugitives from
the province of Khorasan, ¢he city of Kerman, and overtook and defeated
but the mountanous distnict  them at Hormuz, the port of Kerman, lying
of Kerman near the coaston 1 yhe Persian Gulf. And this, notwithstand-
the Persian Gulf, . .

ing, what Ebn Haukal's Geography translated

by Sir W. Ousley, to which he refers the Iranian Association, says as
follows about Kafs under the heading of the Province of Kerman :—

“On the sea-coast arethe mountains or hills of Kefes (Pers. Jabal-
e-Qafs, Qufs or Qefes )” (p. 139.)

“ The Mountains of Kefes lic on the southern border, near the
sea......On the east is Khowas, and the desert extending towards
Kefes, and the province of Makran.”

In another book referred {o by him in his letter, we find the fol-
lowing about Kufs :—

“To the north [ of Sind] are the countries of Hind, and to the
south is the desert lying between Makrian and Kufs8, beyond is the
sea of Fars.” ( Extracts from Kitabu-1 Masé lik Wa-1 Mamilik of Ibn
Haukal, Elliot’s History of India, Vol. I, p. 33.). The Editor makes
the following note on Kufs on the same page :—

3. Mountains in Kirman near the coast’’,
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From his remarks on the above passage of Biladuri regarding
the several places mentioned therein, it is clear that Dr, Jivanji knew
the statements of Ebn Haukal about Kafs. It, however, was not suited
to his view and, therefore, he seems to have assumed without any
valid proof that the Kafs of Biladuri is not the Kafs in Kerman but

the Khawaf of Khorasan.

Again, he does not make a better show when he argues that (1).
because “ we do not find [?]any other place of the name of Kafs.
in Persia [ than Khaf or Khwaf] in Barbier de Meynard’s Geogra-
phical Dictionary, based on Yaqout’s Modjem-el-Bouldan ” ; and ( 2 ¥
because Khorasan extends upto Kerman; Khawif, Khwaf or Khaf
situated in Khorasan is the same as the Kafs of Biladuri, situate
in or, in the queer language of Dr. Jivanji, ¢ associated with’ Kerman.

But, there is another instance of mis-statement here in the letter,
due, no doubt, to want of patience, when he remarks “ We do not find
any other place [ than Khaf or Khwaf] of the
name of Kafsin Persia in Barbier de Meynard's
Geographical Dictionary, based on Yaqout’s
Modjem-el-Bouldan.”  This is not correct. I cite below from the
dictionary of B. de Meynard (1) the description of Kafs more properly
Qofs, and (2) the reference to it in the account of the conquest

Another mis-statement,

of Kerman.—
¢ Qoufs (les montagnes des )—C’est un nom ¢tranger ; en arabe,
il serait le pluriel de [ Ar. agfas], vil, méprisable, ...... On écrit plus ordi-

Description of Qufs in nairement Qoufs avec un sad. ... “ On nomme

Barbier de Meynard’s Geo-  ainsi, dit Leith, une chaine de montagnes du
graphica”;;";“’““ygsédol" Kermé4n, habitée par des peuplades qui vivent

acout’s Mod’jem El-Bouls
a la fagon des Kurdes, et auxquelles on

dan.
donne le nom de Quofs et de Belous. ...”

¢ Voici ce que dit er-Rohini 4 ce sujet : “ Qoufs est une montagne
du Kermén, voisine du littorale ; . 000 *’ (p. 452.).
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Qoufs ( The mountains of )—It is a foreign name,; in Arabic, it
would be the pluval of aqfas, vile, despicable. Qoufs s more commonly
written with a sad, [ a Persian letter ] ... “ A chain of mountains in Ker-
man, says Leith, is so called ; it is inhabitated by people who live in
Kurd fashion, and who are called by the name of Qoufs and Belous....¥

This is what er-Rokuni says on this subject : “ Qoufs is a moun-
tain in Kerman, near the coast....”

Ce dernier [ Moschadji ben Magoud ] prit ensuite Djiraft de vive
force et sommit tout le Kermin jusquau pays des Qoufs. LA il ren-
contia une armdée considérable, formée en
grande partie de contingents étrangers; il la
tailla en picces et mit en fuite les troupes
cantonnées dans le Kerman. Les fugitifs s’'embarquérent, sauf quel-
ques-uns, qui rentrerent dans le Sedjestin ou dans le Kermaén
[? Mekran]. Les Arabes offermcrent alors les terres des vaincus, les
mirent en culture et en préleverent la dime” (p. 485).

This latter | Musaj ben Masud | then took [ivaft by force and subdued
the whole of Kerman upto the country of the Qoufs. There he encoun-
teved & large army formed mainly of foreign contingents; ke cut it to
Dieces and put to flight the troops cantoned in Keyman. The fugitives
went on ship-board, except some, who ve-enteved Seistan or Kerman
[? Mekran. . Then the Arabs leased out the lands of the vanquished,
cultivated them, and levied the tithe in advance.

It will be seen that this account of the conquest of Kerman is the
same as that given above from Futuh-ul-Buldan by Al Biladuri.

Reference to Qufs in the
-conquest of Kerman,

(P.21.) About Macoudi, the second Mahomedan writer, Dr.
Jivanji informs ys “ He says (I give my own translation from B.
Macoudi de Meynard’s French Translation, Vol. IV,
agoudi does ot refer to g cpan LXVIIT): ¢ At the time of the

any flight whatsoever of the " .
Parsis. Musulman conquest, the Majis, fearing lest
the venerated fire in this Fire-temple be
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extinguished by the Musulmans, left only a part of it (the sacred
fire) at Kariin and carried the rest to Nisa and to Al Baidd (in the)
district of Ifars, with a view to save one of the two altars, if the
other was extinguished.’

“Macondi refers also to another great Fire-temple ... He says
(I translate from the same author, Vol. IV. p. 76,...): ‘One of the
most venerated Fire-temples of the Guebres, is that of Istakhr in Ifars
( Persepolis ) w....o Later, the fire was removed and the edifice fell in

ruins...eee ' oee

“These passages from a Mahomedan author, who lived in the 9—
10th centuries A. D., i. e. about seven hundred years before the writer
of the Kissch-i-Sanjan, are very important as they repell the doubts,
which your authority, Mr. Nadirshah, secms to entertain about the
truthfulness of the Kissch’s statements about the flight of the Parsees
for the sake of their religion.  This passage of a known Mahomedan
author, to whom you also refer, shows that the Parsces did fly away
{from one region to another.”

This is another instance of the Fallacy of Irrelevant Conclusion
concealed by elliptical language. To show this clearly it is necessary
for me to quote here at full length the French Translation of all that
Magondi has said about the matter in the passages referred to :—

“Sur I’ invitation de Zoroaster, le roi Youstasf fit rechercher le

feu vénéré par Djemchid; aprés de longues investigations, il le
What Magoudi hassaid in découvrit dans la capitale du Khirezm, et le
the passages refared to by Nb transporter & Darabjerd, chef-lieu d’ un
Dr. Jwvanji does not at all district de le Perse. Le temple qu'il y batit
ratify the Zissak of the reli- est nommé aujourd’hui, en 332 de Phégire,
gious pasceution or the  Aeprgioys, ...... D'autres disent qu’ Anouchir-
flight. wian le fit transporter a Karidn ( petite ville
de la Perse). A I'époque de la conquéte musulmane, les mages,,
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craignant que le feu vénéré dans ce temple ne ft éteint par les
musulmans, n’en laiss¢rent qu'une partie a Kariin, et transporterent
le reste & Nica et el-Beidd, district du Fars, afin de conserver l'un
des deux autels si Pautre était détruit.

“ Un des pyrées les plus vinérés des Guebres est celui d'Istakhr,
dans le Fars ( Persépolis). C'était primitivement un temple con-
sacré aux idoles; la rcine Iloumayeh, fille de Bahman, fils d’
Isfendiar, le convertit en temple du feu, apris avoir détruit les
idoles. Plus tard, lc feu fut enlevét et Pddifice tomba en ruine”

(Vol. 1V, pp. 75-76.).

On the invitation of Zovoaster, King Vistasfa caused a search to
be made for the firc venerated by Jamshid; after a long investigation,
ke discovered it in the capital of Khivesm, and caused it to be removed
2o Daralgard, the chict place of a district of Fars. The tewple whick
he built there is called at present, A. H. 332, Azerdjous ...... Others
say that Anoushirwdn caused it to be vemoved to Kdrian (« small town
of Fars ). At the time of the Musulman conquest, the Magi, fearing
lest the venerated five in this temple might be extinguished by the Musal-
mans, left only a part of it at Kirian, and removed the rest to Nia
and el-Bada*®, a district of Fars, in ovder to presevve one of the two
altars tf the other was destroyed.

One of the most venerated Fire-temples of the Guebres is that of
Istakhy, in Fars ( Persepolis ). 1t was originally o temple consecrated
o idols ; Queen Homavah, daughter of Bakman, son of Isfendiar, con-
verted it into a fire-temple, after having destroyed the idols. Later on,
the fire was removed elsewhere and the edifice fell into ruins.

We see that there is no mention of any flight whatsoever in
the two passages. Dr. Jivanji simply imagines it, in vain believing

+ The original Arabic word in the text is nagalat, removed to another place.

* According to el-Istakhri, the Persian name of el-Beidha was Nesdyak. (V, Dic. Geog,
by B. de Meynard, p, 127.).
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that they repel the doubts which I “entertain about the truthful-
ness of the Kisseh’s statements about the flight of the Parsees [ of
Khorasan to Sanjan by sea] for the sake of their religion”. He,
usually a prolix writer, has here expressed himself elliptically.
Therefore, to make the question clear, I have supplied in brackets the
words omitted by him.

In the first passage, Magoudi tells us that the sacred fire at
Kiriin was partly transferred to el-Beida ( a safer place , bzing accor-
ding to the Dic. Geog. by B. de Meynard, nearly as large as Istakhr),
in order to save at least one part of it if the other be extinguished,
during the troublous time of the conquest of Fars by the Moslems.
This was only a wise precautionary measure. The passage does not
show “that the Parsees did fly away from one region to another” as
Dr. Jivanji asks us tc believe.

It is very important to know here that the subjugation of Fars
by the Moslems was begun during the Caliphate of Omar who suc-
ceeded Abu-Bakrin P. C. 634, and completed during the time of
Caliph Othman who was killed in P. C. 656.

In the second passage, there is not even a hint of any violence to
justify the assumption about “the flight of the Parsees for the sake of
their religion,” and “that the Parsees d:d fly away from one region to
another,” nor is there anything else in it to repel the doubts which I
“ entertain about the truthfulness of the Kisseh’s statements about the
flight of the Parsees for the sake of their religion.”



INTRODUCTION TO THE AVESTA.
(Translated from the French of Mgr. C. De Harlez.)

e @ DO O G
CHAPTER XIL—ZOROASTRIANISM—(contd.)
E.—Mythical arimals.

Avestan legends also include a number of animals. Of the
greater number, the name aloneis given to us,and it is only through
the Boundehesh that we derive an idea of the
The birds Karshipta, conceptions that they represented in the eyes
::i‘n‘:izgfzan’ aVa ragh- ,f the Iranians. Unfortunately the details
i : given by the Pahlavi book are often only
recent productions, arbitrarily hit hpon to

explain obscure points in the Avesta.

1. The bird K ar s hip ta (chief of the plains ? ) who promul-
gated the law of Zoroaster in the Var of Yima. It has the gift of
speech, says the Boundehesh, which marks it off as the chief of the
birds (Vispered I. 1). It isalso called in Pahlavi ¢ a kra (duck ).
The Boundehesh, Chapter XIV considers it to be a simple kind of
vulture.

2. The bird A sh oz u st a(one which delights in holiness ), to
whom should be given up the clippings of nails and hair in order that
the Mazanian Devas may not use them as instruments to attack the
world. Ashozusta eats up these clippings and recites the Avesta,
According to the Rivaiets it is the owl

3. Thebird V& r a gh n a, in which form Verethraghna appears
in Yesht XIV. 19 ; and the royal majesty flies from Yima in Yesht
XIX. 35 and following. The first passage indicates that it represents
the first red rays of the Sun before its rise. It might, properly
speaking, be the eagle or the vulture ; its name signifies “ one whe
strikes with the tail.”
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4. The bird C'a,éna., (Sanskrit ¢yéna, falcon?). It must be the

eagle. Certain mountains are called u pairi¢y éna, thatis, “on
which eagles build their nests,” or perhaps “ mounting higher than the
eagles fly,” Figuratively it is the representative of the celestial fires
illuminating the clouds. The Boundehesh ( XLIIL 17 ) speaks of a bird
¢ in, as a nocturnal bird, of which there exists a couple occupying
the two extremities of the earth.

5,6 & 7. The Va¢i pancagadhvara, thefish Kara
and the pure donkey. We bracket them together as the Bounde-
hesh places all three in the Vourukasha Sea.

The fish: Karaand V &~ The Avesta names only the first ( Ya¢gna XLL
ci. 27). The Boundehesh makes it the king of
fish, a dweller in the Vourukasha Sea. There

are signs which indicate that it is confused with the second of

the three,

The K ar a, a large fish, dwells in the Ranha; there it keeps
watch over the movements of the waters, and marks their ebb and
tide even to the thickness of a hair. (See Yesht XVI, 7). The
Boundehesh transported it to the Vourukasha Sea; moreover, it
added to it nine companions of which it is the chief, and which are
incessantly engaged in fighting against a huge tortoise which Anvo
Mainyus created te destroy the Celestial Homa ( See Chapter XVIII ),
The Pancagadhvara appears to be the principal Kara. Chapter XXIV
figures him as having horns. (See Yesht XIV. 29).

Panca¢adhvara signifies “with fifty enclosures, or reser-
voirs, or entrances,” The origin of this conception seems to be the
desire to introduce everywhere the struggle between the two spirits.
The white H6ma which confers immortality must have an enemy
created by Anro Mainyus and a defender opposed to this adversary
by Ahura Mazda. Later on the conception must have been utilized
for the purpose of explaining the maintenunce of a normal quantity
of water distributed over the surface of the earth.
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The pure donkey is the only one of the three whom the Avesta
places in the celestial sea (Yagna XLI. 28). The sacred books
do not give us any further information

The three-legged donkey. about the animal; the Boundehesh gives him
six eyes ( two on the head, two on the back),

nine mouths ( three on the head, three on the back, three on the
haunches) and a horn, The animal is white and lives on celestial
food. From his gilt horn spring a hundred other horns, of the height
of a camel, a horse, or a donkey; he uses them for killing all harm-
ful animals. 1t has three legs, each of which covers the space of a
thousand sheep flocked together. Its ears cover the whole of Mazan-
derén. When it plunges its head into the waters, the Vourukasha
Sea swells and overflows; when it brays all the aquatic animals
fructify; when it passes water all the seas of the seven terrestrial
Kashvars resound with a formidable noise. If it were not for its
presence, the fish of Anro Mainyus would poison all the waters and
all the creatures of Ahura would perish through them. The Bounde-
hesh adds: “The three legged donkey must have had an anus,
because it must have thrown out the superabundance of celestial

food which it consumed.”

This bizarre conception represents to the storm —myth——advocates
the storm god. We willingly allow them the benefit of this invention.
It is much more plausible to find in it the representative of natural
force which moves the celestial water bearing clouds, whether rain
clouds or storm clouds, or even perhaps a fantastically shaped reef
found in one of the seas of Iran or of Atropetan, a natural phenomenon
transformed by an uncultured imagination into an active being,

The Parodars or cock is described as the helpmate of the spirit
of submission to the law, Craosha; because by waking up man in the

early morning it prevents him from abandon-

TheParodars(Cock.) ing himself to an unseasonable sleep, and from
The Vanhépara. neglecting his religious duties, There isan
injunction against eating it; to propagate its
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species is a work of considerable merit (Vendidad XVIII. 88 and
following ). It has been created to drive away the Devas and Sorce-
rers. (Boundehesh XLVIIL 15 and following). As regards the
Vanhipara,the sworn enemy of the Devas, to whom there is
an allusion in Vendidad XIII, we refer our readers to the Introdue-
tion and to the early part of this Fargard for all the necessary

information.

The;Udra upéipa, the otter, killing whom is punished so
severely in Vendidad XIV. Two aquatic @t d r a s dwell in the depth
of the waters and receive there the souls of
The Udlra upipa’. the dogs in this paradise ad hoc (Vendidad
The Kahrkagaj;the fal. XIIL 167). See the final notee. The Kahr -
con of old age. k &4 ¢ a, the vulture, the sparrow-hawk, ete.,
is useful to Thraetaona, who transforms him-
gelf into that bird when he calls Vafra naviza. ( Yesht V. 61), The
dead bodies of Mazdsans are abandoned to these birds, (Vendidad
II1. 66; IX,181). Yeshts XIV.33 and XVI.13refer toa Kahrkica
zarenumainis, whose piercing eyes perceive from the heights
of the sky a piece of raw flesh of the size of a needle or of charcoal.
Zarenumainiis translated usually “ gilt” : but the transla-
tion and the explanation furnished by the Boundehesh show that
we must understand by it an aged falcon, one of old age (Pahlavi
Zarmén). The Boundehesh velates how the Kahrkig¢-i-Zarmén is
created to devour dead bodies and to rid the earth of them.

The dog occupies in Mazdsan laws a very important place. The
dead body of the dog, from the point of view of defilement, is treated
like that of a human being, There are

The dog. The Khrafstras.  injunctions against maltreating it, as there

are against maltreating men ; and the penal-
ties inflicted on the homicide are not greater than those pronounced

against the murderer of a watch dog. The Avesta and the Bounde-
hesh reveal to us the motive for this attitude towards the dog, The
dog is the principal instrument of the security of man and of his
dwelling place. This is the distinctive view found alike in Vendidad
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X111, 165 and Boundehesh XLVIII, 15—XLIX.9. When a dog dies its
soul will go to the bottom of the waters. (Vendidad XIII. 166 and
following ).

The Boundehesh refers also to other mythical animals or ani-
mals of a supernatural character. Their general peculiarity is that
they all serve for the destruction of the Khraf¢tras or animals created
by Ahura Mazda, It is the dualistic principle applied to animal
creation, Amongst the Khraf¢tras enumerated in the Avesta only one
possesses a marvellous character; itis the Zairimyan ~uhra of Vendi-

dad XIII. We shall have occasion to notice it again in the Introduc-
tion and notes to that chapter,
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CHAPTER XII
Avestan Morals.

The Mazdwean religion is distinguished frcm  all other abcient
religions in that it has & moral system founded on philosophical
principles. This system is obviously the purest
Foundations.  Asha, and the soundest that the world has met with
after Judaism. Itchiefly restson the principle
of dualism tending towards monotheism; but we find in it also fre-
quent traces of primitive naturalism. Dualism is responsible for the
application of the notion of virtue and of crime even to puely phy-
sical acts ; naturalism is responsible for the cult of the spirits, and of
the elements, and for the observation of certain practices of Indo-Ger-
manic origin.

The Mazdwman moral system has for its basis the law revealed to
Zoroaster by Ahura Mazda. The notion of moral virtue is sum-
marised in that of Asha. Tke faithful, just and holy Mazdwxan is
a s havan; the unfaithful, the prevaricatoris anashavan.
This characterisation is applied specially to the sectarian.

! What is Asha? It has been contended that it is cosmic order,
simple sacrificial virtue ; the observance of rites and of ceremonies;
the exact intonation of the prescribed prayers. Nothing is more
misleading. One might easily be convinced of this on reading pages
515 and 74—93 of the * Origines du Zoroastrisme.”

In view of the dualistic principle, Asha lis not simply a moral
virtue, as we ordinarily understand this expression; it is equally
associated with physical order. Asha is the witness to Ahura Mazda
in this world, the realisation of the good creation in its origin and in
its nature., For the intelligent creature of Mazda, it is the observa-
tion of the Mazd®an law, as much in its purely moral aspect as dis-
ciplinary and liturgical injunctions. One who is an ashavan by
disposition and nature may cease to be so through infidelity or crime,
and may become an Ashavan again through penitence. Ashavamn
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has also for its opposite dru a t, wicked. The word Asha was
rendered usually with sufficient accuracy by * purity” which indi-
cates not only purity of morals, but the absence of all kinds of
defilement arising through mistakes or through contact with evil

spirits ; a condition in which the creation of the evil spirit has no
share.

The Avesta divides all human acts from the point of view of
thoughts, words and deeds. The faithful Mazdsean must honour and
realise all that is good in these; and avoid
Resumé of moral princi- and keep away from him all that is evil in
ples, them. (See Yagna X. 46-50 ; Yagna XII. 1.3 ;
Fragment III, ete). This distinction occurs

frequently even in the Gathas,

The conception of Mazdean virtue is founded on the attiibutes
of the Supreme Deity, the spitit of good and on the spirituality of
the soul. Ahura Mazda is supremely holy and pure; he is light, truth
and wisdom; he has a horror forlie and duplicity. He is the father
and friend of those who honour him; he created for their benefit all
useful things and animals ; from him proceed all authority and the
dignity of greatness. He has created the visible world for his story;
the Devas attempt to desecrate it by harming his creatures and by
corrupting men. ’

Consequently the law of Zoroaster prescribes purity, holiness,
horror of lie, loyalty to one’s plighted word, charity, benevolence,
respect for those in authority; it denounces and condemns impurity,
deceit, theft and all acts that are harmful to men. The principal
duties of his disciples are :

1. To adore Ahura Mazda, to invoke him and to thank him for
his bounties; to obey his law and to promulgate it; to preserve intact
purity of soul and purity of body, to observe the prescribed
ceremonies and to practise bedily purifications which symbolise

purity of soul.
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2. To hoqour\ﬂm #pitits created by Ahura Mazda, and placed by
him to rule ov{r ’,he Wox-ld alike to mvoke them and ﬁa manifest to

them his gmtefu]ness.

8. To honour Ahura Mazda in his works and to proclaim his
glory ; and therefore to hate Anro Mainyus and his auxiliaries, to
strive to destroy the creations of the latter and to re-establish the
glory and the power of the Supreme Deity wherever his enemies
have succeeded in weakening them.

From the point of view of thoughts, the Mazdsan law requires

respect and love for Ahura Mazda ; every good gift is to be ascribed

to Him : human intelligence is to respect His

Virtues prescribed, Acts revelations; and interrogations are to be

prohibited, addressed to Him whenever light is needed in

respect of the laws of conscience. (See Yagna

XVIL 2 and following. Vendidad IV. 182; XVIIL 15), Pride, incre-
dulity, jealousy are things forbidden.

In respect of words, the Mazdxan law enjoins the exact and
attentive recitation of the prescribed prayers. It prohibits all
quarrels, outrages, slander, calumnies, lies and every kind of

deceit.

As regards actions. it commands and forbids all acts associated
respectively with the virtues and vices noticed above. It enjoins,
moreover, the carrying out of all the prescriptions of the cult, prayers,
ceremonies, offerings, sacrifices in honour of Ahura Mazda, of the
celestial spirits, as well as of all the creations of Ahura Mazda that
have remained good and pure. The Mazdsan must make offerings
and pray not only for himself, but for the welfare of all other living
and dead Mazdseans. (Jee Yagna XXXIX ; XXXIII ; etc.). He must
perform deeds of beneficence for his correligionists. To give garments
unto the poor who ask for them is a rigorous duty ; failure to perform
this duty is a fatal fault. (See Vendidad XVIII, 79 and following ).
Perhaps in this latter passage the reference is only to priests. To
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work for a faithful follower of the religion is a deec_l of great merit.
( Vendidad III. 118).

Avestan morals denounce impurity in all its forms,~misconduct,
seduction, visitation of courtesans, abortion, pederastia,self-pollution.
(Vendidad I, 44; VIIL 101; XVIIL. etc). They equally condemn
magic practices ( Ya¢gna LXIV, 80) and all acts of violence and in-
justice which might involve loss of property or bodily harm; also all
acts of wounding and stabbing, murder, theft, brigandage, and all
acts involving oppression. ( See Vendidad IV, 54 and following. Yagna
LXIV. 24.32; ete, ).



DR, MOULTON'S “EARLY ZOROASTRIANISM.”
LECTURE IIL
“ Before Zarathushtra "—( continued, )

By M. M. Murzban,
Barrister-at-Law,

(5)

In ascertaining “what were the beliefs which Zarathushtra inheri-
ted, which he had to accept, to adopt, or to reject,” we last dealt with
Dr. Moulton’s treatment of what Herodotus has indicated with refer-
ence to the above points. In the present summary I shall take up the
late lamented savant’s concluding observations in his Lecture II.
“It remains to make a few general remarks” on the character of
Herodotus’ record, and ‘““add some notes on features which do not
come out conspicuously in his (Herodotus’) account.” The com-
parison of native Iranian religion with the earlier forms, depicted with
a masterly analysis by Prof. Otto Schrader in his monograph on Indo-
European Religion,—(in his article on “ Aryan Religion,” in Hastings’
Encyclopedia of Religicn and Ethics ),—shows how much of its pri-
meval inheritance the Iranians retained—much more, it would seem,
than the Indo-Aryans. Schrader regards the chief example of
“special gods” as conspicuous in the primitive religion. * Mithra,
as god of contracts, is by no means the only survival of this very
ancient type.” There Is the genius of Victory, whom the Greeks and
the Romansadored. The Later Avestan * Verethraghna ” was simply
the old Sondergott of war. “It would perhaps be right,”—adds Dr.
Moulton,—* to bring, into this class, the great Avestan Fire-spirit, who
shares with the Earth ( Aramaiti) the privilege of keeping, under
Zarathushtra, the prominence he enjoyed in the unreformed Iranian
religien ” (p. 69), It would have been natural to include Fire with
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the Nature gods, but, as Prof. E. Lehmann has pointed out, the Indian
tribes radically modified their inheritance, in this matter, when they
migrated into a sub-tropical climate. For them, Fire became the
consumer of the sacrifice, which he bore up to the ¢ heavenly ones”,
and with a new function he received a new name. That name was
“Agni,” cognate with the Zgnis of the Romans, and the #gnis sswenta
( = *“holy fire”) of Lithuanian. In Aryan days, and the Avesta,
the sacrifice was not burnt at all, but the gods were invited to come
down and partake on the spot. The sacred fire was called “Atar,”
the house-fire, ( Latin atrum, the room that contained the hearth ),
With the migration southwards the hearth fire necessarily disappeared.
The myth of Atar’s victory over the serpent Asi Dakaka is character-
istically Iranian, and goes back to the old nomadic life when the tribes
were ranging over the steppes. It goes, indeed, further back still.
With “ special gods” are set forth, by Dr. Moulton, two other very
different conceptions, or sets of conceptions—the Soma Haoma ; the
drink of immortality ; and herein lies a “remarkable omission” of
Herodotus, when he says that the Persians used “no libation” at
their sacrifice. In Aryan days, this sacred intoxicant exercised power.
Dr. Moulton refers to Ticle’s solution of the problem, in that he ( Tiele )
makes the cultus late, arising first in a district lying between India
and Iran, and spreading North-West and South-East. But Dr,
Moulton confutes this suggestion by indicating that “ Haoma was
known and banned by Zarathushtra himself” (p.71). In Vedic
India, Soma was, like the Avestan Haoma duraosa ( Averter of
Death”), a drink of immortality, and was closely connected with the
moon. The crescent, in the tropical evening, descends the sky with
the horns pointing up to the Zenith, suggesting to primitive fancy a
cup that was being filled by the gods of the firmanent with a
draught of silver hue, to be quaffed at the banquet when the day was
done. Soma was prepared by crushing the stalk of a plant—not
yet identified,—which, when fermented, produced a drink strongly
alcoholic in character, * This feature,”~reminds Dr. Moulton,—
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“survives in the Gathas, for Zarathushtra sternly ignores the name of
the divine drink, and makes unmistakable allusions to the evil results
of such a cult”. Orgiastic nocturnal sacrifices were among the
grievances of quiet Mazdayasnian agriculturists against the Daeva-
yasnian nomads. “In the period of the Yaskzs,—which seems to have
been the age of the Kings,—Haoma re-appears in all his glory,”—Dr.
Moulton reminds us ( p. 72 ). “I am inclined to suggest that the plant
used for this purpose failed the people as they migrated westward out
of the land where Zarathushtra preached and taught his Gat/as. Later
substitutes lacked the very element that made Haoma hateful to the
Prophet and attractive to the reveller. And, in another part of Iran,
the failure of the original plant might well cause the disappearance of
the whole ritual, and make the Persian sacrifice lose the ¢ libation”
which, in Aryan times, was its necessary accompaniment.”

In the class of deities, above dealt with, the last that Dr. Moulton
notes ( p. 73 ) are those “ which are destined to be adapted by Zara-
thushtra for use in his abstract system.” That Rza-Asa ( the principle
of order ) is an Aryan conception “seems undeniable.” It was con-
ceived as under the guardianship of the highest gods. And in con-
nection with this subject Dr. Moulton places a footnote, ( p. 74) say-
ing : “The closeness of the Vedic and Later Avestan is well seen in
the identity ( noted by Darmesteter ) of the Vedic Kha #fasya and
Asake (Yasna X. 4).”

Turning from these “abstract divinities presiding over spacial
provinces of human life to the Desvos of Indo-European religion, the
“ Heavenly Ones,” we come into a different sphere. These “ Heavenly
Ones” came to their most conspicuous development in the Olympians
of Greek fancy. “Heaven and Earth”, the great pair, were presum-
ably at the head of the “ Heavenly Ones”, the Deiwvos of Indo-Euro-
pean religion. Herodotus names other Nature powers in the list he
has made out, and these are—to Dr. Moulton’s mind-—=“ unmistakably
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of Aryan antiquity” (p. 74). He then comes, finally to the climax of
his problem of reconstruction, and inquires “in what period the old
Iranian religion and the Zarathushtrian Reform met in the Persian
world as a whole, as distinguished from the private belief of a King
like Darius and his own caste of Ach@zmenian Aryans.” (p. 75 ).

But I shall call a halt here,—though Dr. Moulton does not!—
and in the next and last remaining summary of his Lecture II. I
shall take up this most fascinating subject.



THE RELIGION OF CYRUS.

The popular tradition that the religion professed by the Achae-
menian monarchs was the religion preached by Zarathushira, the same
religion that is now professed amongst the remnant of the old Persians
in India, passed for a long time as an unquestioned historical datum
till the discovery amongst other things of contemporaneous cuneiform
inscriptions in Babylon, at Behistun, Persepolis, Naqgsi Rustom,
Elvand and other places, revealed the existence of divergences from
the orthodox Zoroastrian creed. It is impossible at the present junc-
ture of Iranian studies to pronounce any definite opinion upon the na-
ture of the religious beliefs professed by the Achaemenian sovereigns,
though it would not be quite inaccurate to assert tentatively that these
monarchs were worshippers of Ahura Mazda with beliefs in doctrines
and worship which were analogous to those proclaimed by the Iranian
prophet and yet not identical with them.

We propose to illustrate this conclusion by a reference to the life
and religion of Cyrus, the monarch named Kuras in the Babylonian
inscriptions and Kurush in old Persian. The Cyropaedia of Xenophon
is still a fruitful source of valuable information concerning all events
connected with the reign of this monarch ; and this might be supple-
mented and corrected by the Babylonian inscriptions,

The contradictory accounts of the birth and early life of Cyrus
which have been transmitted to us by Herodotus and Xcnophon have
been shown to be unhistorical by the cuneiform inscriptions. Herodotus
tells us that Cyrus was the son of the Persian Cambyses and Mandane,
a daughter of the Median King Astyages who had caused her to marry
beneath her station on account of a dream which predicted danger to
himself from her son. A second dream induced him to give orders for
killing the child. The child was given to a herdsman to be exposed ;
but was saved, and subsequently recognised by Astyages who sent him
back to his parents, Harpagus who had been entrusted with the
mission of killing the child, dissatisfied with his master, persuaded
Cyrus to revolt at the head of the Persians, and subsequently Cyrus
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became king of Media and Persia. Xenophon, on the other hand,
makes Cambyses, the father of Cyrus, king of Persia. Cyrus is educa-
ted first in Persia and then by Astyages; and then the latter is suc-
ceeded by his son Cyaxares. Cyrus as his general subdues the Raby-
lonians and other nations, and finally succeeds him in the natural
course of things. An inscription of Nabonidus, the last king of the
Babylonian Empire, composed after the conquest of Astyages by Cyrus,
in 549 B, C. throws important light on the early career of Cyrus, enab-
ling us to reject as fiction the classical accounts of Herodotus and
Xenophon. Astyages is called king of the Manda or Nomads whom
the Assyrian inscriptions identify with the Cimmerians. Nabonidus
states that the temple of the moon-god at Harran had been destroyed
by the Manda, but that Merodach had ordered him in a dream to res-
tore it, assuring him that within three years Cyrus, the king of Anzan,
with his small army shall overthrow the people of the Manda. We learn
moreover that in the seventh year of the reign of Nabonidus (549 B. C.)
Astyages had marched against Cyrus, king of Ansan, but that his
army revolted against him and delivered him unto Cyrus, who then
marched to Ecbatana and captured it. Three years later Cyrus for
the first time bears the title of the “ King of Persia.” It is evident
that the classical writers confounded the Manda or Nomads with the
Mada or Medes; Cyrus was not king of Persia but of Anzan, one of
the divisions of Elam.

But with the history of Cyrus we have nothing to do at present.
It is with the nature of his religious beliefs that we have to occupy
ourselves; and the Cyropaedia with all its Hellenic surroundings still
remains an important source of information on this matter. We must
not forget the fact that the Greek soldier-statesman had exceptional
opportunities of observing the religious beliefs and practices of the
Achaemenians, through his long association with Cyrus the younger.
In this romance Cyrus is repeatedly represented as offering sacrifices
to deities called by Hellenic names which we may pretty accurately
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{dentify with their Persian equivalents. Zeus, Helios, Ge and Hestiaea
are mentioned amongst the deities to whom Cyrus offered sacrifice,
and we might point to Ahura Mazda, Mithra, and Anahita the Sacred
Fire as their probable Persian analogues. But there is a repeated refer-
ence 0 other deities not mentioned expressly by name and ranked
evidently on the same footing as Ahura Mazda and those expressly
named, In Book I we are told how Cyrus returning home and having
made his supplications to Vesta, and to Jove Paternal, and “to the
other deities, ” set out on his expedition. In Book III we read : “ giving
orders to the soldiers to make all things ready, Cyrus made a sacrifice,
first to Regal Jove, then to the other deities, and prayed that they
would vouchsafe to be the conductors of the army, good and gracious
assistants and friends, and direct them in all happy courses.” In Book
VIII again : “ when the gates of the palace were thrown open, first
there were led certain bulls, very beautiful beasts, four abreast, devoted
to Jove, and to such other of the gods as the Magi directed. Next to
the bulls there were horses led for a sacrifice to the Sun. After these
proceeded a white chariot, adorned with a crown and sacred to Jove.
After this a white chariot sacred to the Sun. After this proceeded a

third chariot with its horses adorned with scarlet coverings; and behind
it followed men that bore fire on a large altar.”

Who, then, are these other deities mentioned so repeatedly in
Xenophon, who are worshipped along with Zeus or Ahura Mazda, the
great sky God of the Indo-Iranian people? These gods are evidently
gods of the light, ranged on the side of good, who could be propitiated,
who could be implored by the king to bestow happiness on his children,
his wife, his friends and his country. The expression has a striking

though perhaps accidental parallel to a phrase with a similar meaning
in the inscriptions of Darius.

Evidently the worship of Cyrus as it appears in Xenophon is a
worship closely akin to the Iranian cult which finds expression in the
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later Avestan writings. As Herodotus also informs us, it was a worship
of Jove (distinguishing by that designation all the expanse of the
firmament) of the sun, the moon, earth, fire, water, and the winds. But
it was a nature worship in which the ethical element did not as yet
largely enter; it indicates a remarkable absence of that transfigured
Zoroastrian nature worship which clothed the sky god and his com-
panions in ethical garments and interpenetrated with the glow of a
highly developed monotheistic tendency. This is one of those radica I
divergences in the religion of Cyrus from the ethical creed of the Ira-
nian reformer which entitle us to refrain from calling him an orthodox
adherent of the Zarathushtrian faith,

There is another element in Cyrus’ creed, however, which connects
him with the later Avestan religion ; we are told by Xenophon that he
invoked the heroes, inhabitants and guardians of the land of Media,
These tutelary divinities were evidently the fravashis, originally the
ghosts of the dead, later protecting deities; they were deities like those
invoked in Yasna XXIII, I: “ I invoke to worship those fravaskis
who aforetime were of the houses and of the villages, and of the districts
and of the lands, who sustain the heaven, who sustain the water, who
sustain the earth, who sustain the kine, who sustain the children in the
wombs to be conceived that they die not.” But this transformed ances-
tor worship was common to the Indo-Iranian race as a whole, traces of
ancestor worship in an identical form have been found amongst the
Greeks, the Romans, the Persians, the Hindus; the fact, therefore,
that Cyrus’ religious practices included this cult of the fravaskis does

not offer any argument in favour of the supposition that he was an
orthodox Zoroastrian.

In the instructions of the dying Cyrus, on the other hand, concer-
ning the disposal of his body, we have a reference to a practice which
departed widely from the practice of the followers of the Zarathushtrian
religion. When he made the request that he should bs buried in earth,
—and the accuracy of this statement of Xenophon is confirmed by the
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elaborate description of Cyrus’ tomb by Strabo—he was far from mani-
festing his implicit obedience to and compliance with the precepts of
a religion that looked upon burial as a sacrilege and pollution,

Finally the Babylonian inscriptions of Cyrus in no way conflict
with the conclusions suggested by the Cyropaedia of Xenophon. Cyrus
declares in these inscriptions that Nabonidus, the last native sovereign
of Babylon, had brought the gods of Sumer and Akkab from their
own temples to his capital, while he, on the other hand, as the chosen
of Merodach, the Supreme Babylonian god, restored them to their
homes. Tt is impossible to identify, as some have endeavoured to do,
Merodach with Ahura Mazda ; and Cyrus was evidently playing the
part of a clever politician and not a religious leader when he styled
himself the chosen of the Babylonian god. It is just possible that as
he claimed to be the successor of the Babylonian kings he might have
also acknowledged the supremacy of the Babylonian god. The
worship of the Sky god and of the other nature divinities did not
preclude him from acknowledging the authority of foreign deities and
including them in his pantheon. But this confirms all the more and
with greater probability the conclusion that the religion of Cyrus was
Mazda worship indeed, but that it was not identical with that lofty,
idealistic, ethical monotheism of the prophet of Iran which would
have rendered impossible all such ecclectic incorporation of foreign
deities on the same footing of worship as Ahura Mazda himself.
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