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PREFACE.

D
A FEW introductory words may seem necessary
in presenting the following pieces to the
public in book-form. They have most of them already
appeared in various periodicals (Time, To-day, Com-
wonweal, Justice, ete.), and this fact will explain any
repetition of idea or mode of statement which may
here and there be discoverable, also their, to some

extent, heterogeneous character.

The first article contains a condensed presentation
of the cardinal points in the evolution of history.
Such a statement must nece§sari1y pass over many
important details, and leave little room for illustration.
The chief aim here has been to enforce the truth that
the evolution of human society is a progress from
Socialism to Socialism—{from the simple, limited, tribal
Socialism of early man to the complex universal
Socialism already prepared in the womb of time. '.I‘he
treatment of this vast theme at a length which awill
admit of its approximately adequate discussion in all
its bearings, is a task the author hopesto accomplish
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in the future; but at present the following brief in-
stalment was all that could be given.

Other essays in the present volume touch upon the
same subject directly or indirectly. It cannot be too
strongly insisted upon that either the theory of modern
Socialism rests on a solid historical basis, or it "is
nothing. The truth discovered by Marx, that the
basal factor determining the constitution of society
is its material and economic condition, must be for
‘the Socialist the key to the reconstruction of history.
Socialism, we contend, is not a theory “won from
the void and formless infinite” of Utopian sentiment
and good intentions, very beautiful, but imjpracticable,
as some think ; or from that of an aimless discontent
acted on by wicked and designing agitators, as others
+hink ; but it is a plain deductien from the facts of
aistory. The living form of Socialism has been long
perfecting itself within the chrysalis of Civilisation.
The process completed, nothing will prevent the empty
hull from bursting asunder and the new being from
issuing forth in its fairness and freedom. The more
repulsive, the more dead and withered, the harder in
outline the forms of Civilisation appear, the sooner
may we look for their final destruction. We often
becr of the taunt from middle-class thinkers and
writers, “I am no Revolutionist, I am an Evolu-
tionist.” This abstracv way of looking at things is
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characteristic of current bourgeois habits of thought.
To be an Evolutionist in the view of these gentlemen
is tantamount to being an anti-Revolutionist. The
notion of Evolution is erected into an absolute cate-
gory, which is supposed to embrace the sum total of all
sweet reasonableness«in social matters. Over against
this is another opposing category,—that of Revolution.
Just as Evolution is the sum total in bourgeois eyes
of all possible rationality, so Revolution is the sum total
from the same point of view of all possible jhtionality,
—Ormuszd and Arhiman, the kingdom of light and
the Ringdom of darkness. But the scientific Socialist
who takes a concrete view of things, unhampered
by the abstractions in which the current thinker is
immersed, fails to discover in the real world any
revolution that is not part of evolution, or any evolu-
tion that excludes the possibility of revolution as one
of its momenta.

The inability of the middle-class intellect to view
things otherwise than abstracﬂy is not surprising
seeing that our whole bourgeois civilisation is a system
of abstractions. erected into independent existences.
In evidence of this we have only to look at the
existence of classes itself, each class being simply in
the last resort an embodied abstraction. Thus, out
of the distinction between the gocial functions of
direction and immediate production have arisen the
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embodied abstractions of an upper, possessing, and
ruling class, and a lower, non-possessing, and ruled
class, within which moulds the conflict between in-
dividual interests as such, over social interests has
worked itself out, to the temporary victory of the former.
So with the subordinate classes within these classes,
each one is the embodiment of some phase of human
life, torn or abstracted from the rest, that is, from
the whole to which it belongs. The same with our
culture. In the specialisation which -characterises
the learning of the nineteenth century, the basal
unity of knowledge is lost sight of, and each little
grovelling specialist thinks that in his own science
and its methods the fulness of knowledge is mani-
fested. He despises philosophy, one function of which
is to reduce his speciality to a mere aspect of a larger
whole. His science is his philosophy, much in the same
way as the ¢ public ” of the ordinary man is his class.
The progress of the capitalistic system has tended
to render the economic bedrock of all things social,
increasingly evident, by reducing the super-incumbent
strata to a more and more rudimentary condition.
Hence the anachronistic absurdity of Conservatism.
We are not here referring merely to current politics,
the rival parties of which are only too obviously of the
nature of business firms who trade in the emoluments
of office; but to the underlying principle which Con-
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scrvatism may be supposed to have originally embodied.
On the face of it Conservatism meant the desire of
the decaying feudal or landed class to maintain itself
against the rising middle or capitalist class. But in
addition to this primary question of class interest, it is
certain there was in many minds a genuine horror at the
vulgarisation of life and the destruction of old-world
sentiment and institutions, which they instinctively
felt the ascendency of the capitalistic class to involve.
Some had also, doubtless, a glimmering of the truth
that “progress” in the middle-class sense did not mean
a material betterment for the mass of the people, but
rather the reverse. Such we may suppose to have
been the sentiment which underlay (in some cases at
least) the Conservatism of the Royalist side during
the English parliamentary struggle of the seventeenth
century.

But the work of destruction has now been done.
There is no longer anything to conserve in the® old
sense. The aristocratic or landed classes of to-day are
simply a wing of the “great middle class” in every
sense of the word. Land itself is, in the present day,
simply one of the forms of fixed, capital. The land-
lord’s sole aim is to obtain the greatest amount of
surplus value in the form of rent from his land. The
reciprocal duties of the mediwval lord and tenant, their
religious sanctions, and the sentiment they involved,
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have passed away absolutely and completely. The
lord himself is more often than not a trader; he
invests the unconsumed portion of his revenue in
some business enterprise, and is invariably a share-
holder in joint-stock companies, even when he is not
a promoter or director of the same. As such his
sympathies are as much with ‘ improvements” in
machinery, with the extension of railways, the open-
ing-up of the world-market, and the spread of bourgeois
civilisation generally, as the middle-class parvenu
himself. It becomes more and more evident that we
have to-day but two classes in society,—the capitalist
class and the working class. The House of Lords is
simply a legislative body of capitalists possessed of a
special monopoly. The plea which the Conservative
of old had is, therefore, no longer valid. All that is
now to be conserved are the very things which to the
Conservatism of the past were the abomination of
desolation. The past that might have been conceived,
in a sense, as worth preserving, has already disappeared,
save for some tattered rags, befouled with the filth of
a world in which they are an anachronism and an
absurdity, and about the continuance of which no one
really cares. The true Conservative is, therefore, of
necessity as extinct as the dodo; and the modern
political Conservetive is simply a Liberal,” or, in
other words, an upholder of the modern capitalistic
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order, trading under another name. It is necessary
to point out these things, as there are occasionally to be
found Rip van Winkles, who, while bitterly hostile to
middle-class Philistinism in all its aspects, yet persist
in calling themselves Conservative. The Rip-van-
Winkleism in question is, however, it is to be
feared, too often no more than a piece of silly
affectation and bizarrerie. .
Socialism is the great modern protest against
wnreality, against the delusive shams which now
masguerade as verities. It has this at least, if nothing
else, in common with primitive Christianity. FEarly
Christianity affirmed that principle of absolute morality,
of individualism, of the mystical relation of the soul
to the supernatural, as the basis of religion, which
represented the real intellectual tendencies and aspira-
tions of the period, in opposition to the established
but wnreal state-reli-gion of the Roman Err.lpire,
representing, as it did, the forms of things which
had ceased ta be, viz., the old race-solidarity in com-
munal and city life, and the naive conception of nature
as directly personified. Similarly, Socialists to-day
affirm the principle of human solidarity through
the triumph of the cause of labour, %.e., the real
interest of the modern world against the bourgeois
civilisation that professes to représent an economic
individualism which has ceased to be; and against
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its ethical and speculative counterpart, the intro-
spection and supernaturalism, which have also ceased
to be as living realities. The great industry has
destroyed the last vestige of the omne; science (using
the word in its widest sense) has destroyed the last
vestige of the other. But in both cases the dead
forms remain. The bourgeois moralist is never tired
of preaching the reform of the individual character
as the first condition of human happiness, ignoring
the fact, that science knows of no such thing as
an individual character, apart from social surround-
ings. He holds fast the old fallacious standpoint,
according to which individual good men make healthy
social conditions, rather than acknowledge the truth
that it is healthy social conditions which make good
men; in the same way that it is not great men
which make history, but (as is recognised hy every
critical student of history in the present day) that it
is history which makes great men. The old super-
naturalist creeds drag on their meuningless existence.
Men are classed as Catholics and Protestants, Chris-
tians and Moslems, quite irrespective of their real
beliefs. By the conditions of their livelihood they
are bound to let it be supposed that they give their
adhesion to doctrines respecting which they have
not givens an hour’s thought in their lives, or which
they may actually despise in their hearts.
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Socialism breaks through these shams,in protesting
that no amount of determination on the part of the
individual to regenerate himself, however successful
he may be in cultivating the correct ethical trim, will
of itself. affect in aught the welfare of society; that
concern for the social whole is the one object of
religion; and that the placing above this of any
abstract theological ideal, be it Christian, Mussulman,
or Buddhist is (to employ the old phraseology) an act
of apostacy. On this view the old theological ques-
tions, such as that of the continuance of the individual
consciousness after death, may be interesting, but have
no more ethical or religious importance than other
interesting questions, such as that of the origin of the
irregular Greek verbs, or of the personal or impersonal
authorship of the Homeric poems.

In concluding (with apologies to the reader for
having been seduced into extending what shou}d have,
been an orthodox preface into something like an
independent disquisition on Socialism), I will venture
to express the hope that the present little volume
may, notwithstanding the somewhat promiscuous
nature of its contents, be not entirely without
suggestiveness to those for whom Modern Socialism
has an interest.
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UNIVERSAL HISTORY
FROM A SOCIALIST STANDPOINT.

“ A— LL things flow,” said Herakleitos, of Ephesus.

Translated into modern language this is as
much as to say, “The reality of any given thing
is simply the temporary form assumed by the ele-
ments composing it.” In the historical develop-
ment of the world we find stretched out, on (if
we may so speak) the procrustean bed of time,
the different factors which go to make up our
life and civilisation of to-day, mno less than that
of any other period on which we may choose
to fix our attention. Every custom, every law,
every religious belief or rite, our very thought,
language, characters, habits, not to speak of our
architecture, our clothing, our literature, whigh are
their outward and visible expression, could, both
severally and as a whole, be traced back and
back into the night of the past, till lost in
Erehistoric times and primitive forms of social
ife. All this may sound familiar enough, and
some may even be disposed to resent the state-
ment of it as a platitude. Yet how few really
grasp the great truth, that they and theirs, as
they appear to-day, are but products of & long
historic development. How little do they realise
that, were they to go but a short way back

1
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into the past, thcy would cease to recognise the
characteristics of modern society; that their most
cherished Dbeliefs and practices, perchance, might
be found to take their origin from such as would
excite their keenest horror and indignation! How
little do they dream that their conceptions of
history, of past periods of civilisation, even when
they have any, are unconsciously coloured through
and through by the world they see around them!
The critical conception of history, for which history
is a succession of dependent social formations, one
born “from the other; in short, the true notion
of human development as_a continuity in diversity
is perhaps the most important and wide-reaching
speculative truth to which the nineteenth century
has given birth. Once we occupy the critical
standpoint, and we sce history in a new light;
then, for the first time, we discern a meaning in
the often apparently capricious course of historic
events. (See Appendix, I.)

The method of historical sequence is based on
that of logical sequence, but with the difference,
that the abstract logical movement, as realised
on the plane of history, has to be discovered by
analysis and discntangled, so to speak, in its
severa! lines, from the unessential matter with
which it is encumbered. All growth or evolution
involves the notion of capacity unrealised, and
capacity realised; in the language of the schools, of
the potential and the actual, of the matter and the
form. The acorn is the unrealised capacity of the
Qak, which is realised in the oak ; the new-born
jnfant constitutes the capacity or possibility of the
full-grown man; the capacity present in the child
realises itself in the form of the man. But the
realisation of the cpacity of a thing involves the
destructionl or negation of the immediate or present
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cxistence of that thing. Every step in the growth
of a child is a step towards the negation of
childhood. In proportion as the child progresses
towards manhood the less he is of a child. In
the man, the child, qud child, no longer exists,
any more than if he were dead. In the realisation
of the perfection of the child’s faculties his child-
hood is abolished. In the same way the oak-tree
presupposes the negation of the acorn; the acorn,
as acorn, wears itsclf out and breaks up; but the
moment of the destruction of the acorn is the
moment of the genesis of the oak. The same
process is seen throughout all life.

It appears, then, that growth implies a process
comprising three terms; the first, indefinite and
crude, with the seeds of its own negation present
in it as part of its very nature from the first;
the second, the accomplishment of this negation,
which accomplishment, however, becomes the matrix
whence issues the third and final term of the
process, which is nothing else than the negation
of that negation. Here what was latent capacity
becomos reality ; what was potential becomes actual;
what was merely tendency becomes fact. But this
Dialectic does not lie on the surface of history
any more than on that of other planes ot know-
ledge. The concrete world is a complex network
of many different lines, each working out its own
process; and in the entanglement of these lines it
is sometimes difficult to discover the central course
of development. As we have already pointed . out,
we are not here concerned with the logical procoss
in its abstract and pure form. In history, as in
the real world generally, it may be arrested,
delayed, or modified in any particular instance,
without any infringement of the general principle.
A given seed, for instance, may die, or its vitality
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be suspended for years; or it may live and its
normal development be diverted by some external
cause. The aim and meaning of the philosophy
of history is the discovery of the Dialectic im-
manent in it, of the main process underlying the
whole development. For in spite of the complexity
which seems at first sight so insuperable, we can
undoubtedly discern a main stream of development
embodying itself, during one epoch, in one group of
races or peoples, and passing on perhaps in the next
epoch to another such ethnic group, but maintaining
itself through the diversity of the material in which
it is successively realised as the same stream of
tendency, a movement one and indivisible. (See
Appendix, II.) Thus, in history as elsewhere, nothing
passes away absolutely, since all that has preceded
forms an essential part of all that follows,—a truth
which, platitude as it may seem at first sight,
can never be too assiduously borne in mind.

In the earliest period of human society man
-does mot distinguish himself from the natural
forces and objects around him. He conceives of
nature as like himself animated and conscious, and
hence as capable of being friendly or unfriendly
towards him. In this stage, also, the individual
man, as an individual, has not consciously dis-
tinguished himself or his interests from those of
his fellow-men with whom he is associated ; in
other words, he is completely identified with his
social surroundings; he lives simply in and for
tho society which has produced him. In con-
sequence, all life, all work, all enjoyment, all
government, is in common ; individual interests
and individual property are unknown. The indi-
vidual, in short, is completely merged in the race.
This earliest condition of man as a social being
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is what is sometimes referred to as Primitive
Communism, It is essentially the prehistoric era
in human development—that of the Lake dwellers
of Switzerland, of the men of the drift, and of
the countless ages which succeeded before chrono-
logy begins. Yet, although it is mainly prehistoric,
and therefore only to be reconstructed in imagi-
nation from its surviving traces in various parts
of the civilised world, or from the crude, imperfect
analogy afforded by the savage and barbaric races
of the present day, we find rich indications of it
in the world’s oldest literary monuments; in the
Homeric poems, the Icelandic sagas, the Nibelun-
genlied, etc. As regards the surviving traces of
its economical forms which we have spoken of,
existing like little oases in the arid desert of
civilisation surrounding them, we may refer by
way of illustration to the Russian Mir, the Swiss
Allemen, and the Hindoo village community, ete.
How long this primitive period lasted in undis-
puted sway we know not. All we know is, that
at the dawn of authentic chronology we find that
it has been long superseded by -civilisation,—civili-
sation in the form of the ancient Oriental empires.
These represent the then highest phase of evolu-
tion, the dominating power of the world as the
curtain rises on the drama of history.

It is not difficult to see that the primitive
social formation is an instance of what Herbert
Spencer would term “the instability of the homo-
geneous.” All the oppositions and antagonisms
expressed in civilisation are as yet latent; but
although latent, they are none the less present
and bound to manifest themselves in the end.
The first stage of human society is based on the
principle of kinship in its various gradations of
proximity. This notion of kinship of itself implies
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an exclusiveness, an antagonism, which must sooner
or later issue in civilisation, with its classes and
races, and its class and race feuds. This, indeed,
we may rcgard as the chief principle of change
in prebistoric society, its chief solvent. It pro-
duced the earliest form of organisation,—organisa-
tion for military and predatory purposes. Hence
the prominence of militaryism in all early ecivili-
sations ; it having been out of the necessity of
organisation for offensive and defensive objects that
civilisation first arose.

The term prelistoric as applied to the first
period of social man has a deeper meaning than
as merely indicating that we have no written
records concerning it; it may be taken to mean
that the antagonisms, with the unravelling of
which history is concerned, have not as yet mani-
fested themselves. Nature was as yet identified
with man, being regarded, that is to say, as a
system of conscious beings like human society ;
the individual was identified with the race. Hence
the echoes of the prehistoric period,—the period,
that is, preceding civilisation, either in the history
of the world as a whole, or of any special people
—present. us with the dim and shadowy figures
of gods and heroes moving across the stage, with
scenes ir which the processes of nature personified,
stand for the deeds of human beings, and in which
the movement or the custom of a whole people
or tribe appear as the action of an individual
man,—its legendary divine founder. This is what
we call mythology. Prehistoric man, his customs,
and beliefs, is the material of myth. Time has as
yet ' no significance, Myth knows no chronology.

History, I take it, can hardly be better defined
than as the unravelling of oppositions; the bring-
ing to distinctness or latent contradictions, the
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realisation in their conflict, of mutually hostile
tendencies. The oppositions wherein history—or,
which is the same thing otherwise expressed, the
development of the State, or of Civilisation,—
consists, may, I think, be reduced to two chief
pairs, .., the opposition or antagonism between
Nature and Mind, and the opposition or an-
tagonism between the Individual and the Society.
The first opposition spoken of, that between ex-
ternal nature and the human mind, is more im-
mediately of spcculative, religious, and artistic
significance ; while the second, that between indi-
vidual and society, of more immediately practical
interest. But they are intimatecly connected with
each other, and advance pari passu. In the
antagonism between individual and socicty is con-
tained the notion of personal ownership of pro-
perty, with the whole state-machinery which is
its expression. In the antagonism between nature
and_ mind is given religion, that is, religion in
the sense of supernatural or spiritual religion, as
opposed to the mnaive nature religions of carly
man, In the period of primitive communism and
that which immediately succceded it, religion, it
must always be remembered, had for its end and
object the society; it was the idealistic expression
of the life of the society. Man was coacerned
with nature, which he conceived as composed of
beings like himself, only in so far as it affected
the society,—the clan, the tribe, the people, etec.
With the progress of civilisation and of the reflec-
tive consciousness accompanying it, man separated
himself as a conscious being from nature, which
became henceforward inert matter for Him, governed
by deities outside it. At a later period, wider
generalisation subordinated these deities to one all-
powerful conscious being, to whom they, as well
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as nature, were subordinated. It was with this
being that man now concerned himself, rather than,
as before, with the processes of nature per se.
What interested him henceforward was the relation
of himself to this being. This became the subject-
matter of religion, which cecased to occupy itself,
as heretofore, with the life and movement of the
community. Religion, now gradually ceasing to be
social, became Thdividual.

~ We have said that, what proximately led to the
transformation of primitive communism into primi-
tive civilisation was race or tribal exclusiveness,
based on the notion of kinship, near or remote,
through descent from some common divine ancestor,
generally indicated by the possession of a common
totem,—a plant or animal specially sacred to the
clan or tribe. But within the historical period
itself, we can distinguish progressive stages, which
we shall see have been also determined by the
same principle,—a principle by which the trans-
formation of one form of civilisation into the other
has been largely effected. The principle of political
exclusiveness has contributed to break down every
civilisation, thus paving the way for its successor.
Let us now glance at that social whole of prehistoric
times from which civilisation was a progressive
departvre, but yet which left such deep traces
upon civilisation, especially in its earlier phases.
Early society tends to expand from its simplest
and closest form to others increasing in remoteness.
The foundation of society, alike in the order of
its nature and in the order of its history, is the
blpod-family. Now the earliest form of the blood-
femily may for practical I}_iurposes be identified
with that which Lewis H. Morgan terms the
Punalua family; where ascertainable, blood-relation-
ship is recognised as precluding sexual intercourse,
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or, in other words, in which sexual relations are
cstablished on the basis of groups, from which
children of the same mother of opposite sexes are
excluded.* TFrom this family-form the institution
of the gems, or clan, directly proceeded; and the
gens may be taken as the social basis of that
earliest society properly so called, whose economic
conditions are expressed in the phrase Primitive
Communism: the foundation of the gens-formation
primitive social organisation rested on. This forma-
tion, all but universal as it is, presents infinite variety
in points of detail in various peoples; but the main
characteristics are the same. The second great division
in the constitution of primitive society is the ¢ribe.
The tribe consists in a group of families, clans, or
gentes, united together by some bond of consanguinity,
either rcal or supposed. The tribe and gens are the
component elements of the earliest organised society ;
they may seldom be found in isolation, but they are
always distinguishable. Other and less important
divisions there are,+ which vary according to time,
place, and circumstances, but these neced not detain
us here. The dominating division primarily was
doubtless the gens. At a later period the influence
of the tribe gained the upper hand.

But new economical conditions, the introduction
of agriculture on a more extended scale, the tuming
of domestic animals, the acquirement of extensive
property in flocks and herds and slaves (the cap-
tives ‘taken in war), the beginnings of manufacture,
perhaps more than all, the improvement in weapons
of war, necessitating closer union and more sys-
tematic methods of offence and defence, led to a
new social formation, destined to overshadow the

* For a full description of this primitive form of the family, see

Morgan's ¢ Ancient Society,” also Engel’s Ursprung der Familie.
+ E.g., the so-called Phratric.
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original divisions of society. This was the con-
solidation, within a definite arca wunder definite
institutions, of an aggregate of tribes—in 1nost
cases previously knit together in a loose manner
as a “people” by supposed ties of remote kinship
—into a social system called the city. By the
word “city” as here used must not be understood
the material .city or place of habitation, but rather
the society which originated it, and of which the
'material city, with its buildings, ete, was the out-
ward expression. The c¢ity was the turning-point
in human development ; in it we pass {from barbarism
—primitive society—to civilisation. The organisa-
tion of tribes into a more or less coherent “people”
denotes the highest phase of primitive barbaric
society (see Appendix, IIL); the consolidation of the
“people” into the organised “city” denotes the first
stage in civilisation. (Sce Appendix, IV.) With the
complete ascendency of the city, qud city, over the
earlier social forms within its pale, society has sur-
rendered itsclf to the state. History—in the sense
in which we use the word in the present article—has
practically begun. But at the stage at which the city
supersedes the gens and the tribe, a great change has
already supervened in the primitive family organi-
sation itself. The gens in its old form has fallen
into abeyance, and the patriarchal family, with its
despotic head, its wives, concubines, children, and
slaves, which has sprung up out of it, now repre-
sents the unit of social life. Respecting the exact
mode of the transformation of the gens-formation
into the patriarchal family, we have but slight
svidence ; but it is nearly certain that from the
first such authority or organising power as was
necessary for the society was vested in the elders
or fathers of the gens or tribe. This authority,
as was natural, tended to grow and become re-
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garded as sacred, togcther with the persons of its
possessors. Hence the beginnings of despotism.*

The ancient form of the gens survives in the
city, but it is mainly as a survival, and save for
its being the central point of some of the most
important religious sentiments and rites, tends to
lose more and more of its significance ; private
Eroperty, though not necessarily individual property,

as entered into the constitution of society. Classes
arise in addition to the fundamental class division
between slave and freeman,—classes within the
free population of the city. DBut sometimes the
city is not able to maintain an independent and
separate existence. In this case it is in its turn
absorbed into a larger unity, just as it had itself
.already absorbed the family and the tribe. This
larger unity is the federation of cities (as it is
in its origin), which subsequently becomes conso-
lidated into the kingdom or empire,—such as
Egypt, Assyria, Babylonia, Phcenicia, China, or
India. The usual, although not invariable tendency
is, for the imperial bond, at first loose and purely
of the nature of a federal overlordship, to become
drawn closer and closer until the city-state has
in extreme cases become completely subordinated
to the imperial state.

Such is the general description of the stages
which, so far as we can see, led up to the vast
Oriental civilisations with which universal history
begins. In these, although more or less over-
shadowed and in abeyance, the earlier social forms
are distinctly present as elements in the constitu-
tion of society. There is a family organisation, a

*Tt is in the Scmitic peoples that the patriarchal phase in the
evolution of the family is most strongly marked, and shows the
greatest tenacity of life. In the Aryau races it iy in general much
less accentuated, and consequently tends to pass away much sooner.
The Romans, however, form a noteworthy exception in this respect.
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tribal organisation, and a civic organisation, each
with a special cultus of its own, and each presided
over by its respective civil and religious head,
on the principle of a hierarchy. The fact of the
combination of sacerdotal and governmenta] _func-
tions in the samé ‘person shows us that religion
is not as yet separated from the life of the com-
munity ; that it still means no more than the
ideal expression of social life; a devotion to the
social whole, and a care for all that contributes
to its maintenance and well-being. Nature is as
yet not formally separated from Man, nor the
individual from his social surroundings. The hearth
and its sacred fire remains the central embodiment
of the highest religious sentiment. The courts of
the temples and the sacred fanes themselves are
rendezvous for the business and pleasure of the
citizens. But the antagonism is developing itself,
and although mnot formally recognised, is every-
where present. A vast slave population has grown
up in subordination to the free, while the dis-
tinction between poor and rich grows ever more
marked. With the leisure and culture which ac-
cumulation of wealth affords, the old naive belief
in ' the unity of nature and man has become
weakened and modified. With industrial develop-
ment a new division frequently obtains, based
not upon the old social principle of kinship, but
upon the economical one of occupation. Certain
families and tribes assume a particular order of
handicraft or other employment which becomes
hereditary, and to which they are fixed by custom
or law. Thus a warrior caste, a sacerdotal caste,
a manufacturing caste arises, the pre-eminent influ-
ence of the wealthy classes, composed of the more
ancient families, culminating in the ecivil, military,
and religious chief. All we know of the ancient
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civilisations tends to show us that some such
system as is here described prevailed in the earliest
period of universal history,—in Egypt, Assyria,
Babylonia, the Palestine of Solomon’s days, ete.
But though the material antagonism between indi-
vidual and community, no less than the speculative
antagonism between nature and spirit, has begun,
yet, judged from the standpoint of to-day, it may
well seem but little developed in these civilisa-
tions. It i§" probable that extreme poverty and
starvation were unknown in them as class-con-
ditions ; while, although private property-holding
existed, the “absolute rights of property,” in the
modern sense of the word, were certainly unrecog-
nised, since all property, in case of need, was at
the disposal of the state. Religion, as we have
already pointed out, concerned itself exclusively
with the community, and with this world, and in
no way with the individual and another world.
The religions of antiquity, even when the earliest
belief in the immediate personification of nature,
was more or less on the wane, still conceived of
man and nature as bound together by a system
of subtle affinitics, the knowledge of which was
requisite to the well-being of the commonwealth,
to the end that they might be regulated to its
advantage. It was still the highest aspiration of
the individual to found a family—that his life ag part
of the community should be immortal; as to his own
personality, his only care was to devote himself to the
city, and when his course was done, to go down to his
fathers in the under-world of shades. Such science
as existed consisted in astrology and magic, in accord-
ance with the prevalent conception of the universe.
It was a branch of the state-organisation, which kept
in view the importance of the priestly caste, which
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in these early civilisations was the embodiment of
the highest existing culture. (Sec Appendix, V.)
“The Oriental monarchics began to be superseded
about from the eighth to the sixth century B.c.
by the Greek races. In the Oriental monarchy
the city tended to become strangled by the empire.
‘When the free development of the city was once
arrested, the whole civilisation began to stagnate
or to crystallise into set forms. It then either
lingered on for a time, like Egypt, or became
the prey of free neighbouring peoples, like Assyria.
Once the East became stationary, and the lead in
human progress passed on to the peoples of South-
castern Europe (first to the Greek commmunities
and their colonies, and afterwards to those of
Italy), where, owing to topographical and other
causcs, the city-form had not been superseded
by the federal or imperial bond. It is, therefore,
in these Aryan peoples of South-eastern Europe
and in those of Asia Minor, that we meet with
the purest type of the ancient city. All we have
said hitherto respecting the city in its social and
religious aspect applies’ with especial force to the
classical city, more particularly in the earlier phases
of ity development. In this second period of an-
cient history the development of antagonism goes
on apace, the mainspring of political development
—the city—being henceforth free. In the cities
of the classical world we have the most perfect
specimens of the prehistoric tribal and gental forms,
after they have been absorbed into the state.
Nothing 1is plainer in classical history than the
vitality of the old religious spirit. ‘The city,”
says Fustel de Coulanges, speaking of the classical
city, “was founded on religion and constituted like
a church. Hence its power; hence also its omni-
potencé and the absolute empire it exercised over
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its members. In a society establishcd on such
principles individual liberty could not exist. The
citizen was subject in all things and without
reserve to the city ; he belonged to it entirely.
The religion which had given birth to the city,
and the city which regulated religion, were not
two things, but one. These two powers, associated
and inseparable, constituted an almost superhuman
might, to which mind and body were alike sub-
ject.” TFor a long time after the antagonism of
interest between individual and community was
strongly developed in the economic sphere, the
great end of religion and morality still continued
to be social. The introspective ethics of indi-
vidualism were not from the first so congenial to
the Aryan races, as they were to the Semitic.

In the cities of the classical world we have a
wealth of material preserved, in which we may
trace individual interest steadily gaining the upper
hand over social interest ; while at the same time
the supernatural view of the universe and man’s
relation to it as steadily supersedes the old naive
and natural one. Here also, as in the Oriental
world, a slave-holding production, of which direct
exploitation of human labour-power was the special
form, tended to supersede all free labour. This
was now exercised for the benefit of the indi-
vidual rich citizen, and not, as in earlier stages,
for that of the gens, the tribe, or the city. The
religion, again, notwithstanding the vigorous sur-
vival of its original forms, steadily gave way before
the advance of individualism ; it inevitably became
less social and more personal. The various “mys-
teries” which sprang into vogue, many of them
imported from the East, had for their end the
setting forth of thé mystical relation of the indi-
vidual to the supposed divinity outside - nature,
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The gods themselves gradually became transported
to a heaven above the naturc and society of which
previously they were simply the personifications,
The ghosts of ancestors, too, became relegated to the
same super-sensible sphere. But these tendencies
cannot be said to have fully realised themselves
until the city-form had been reduced to a mean-
ingless phrase, had developed its own contradiction,
in the great city-empire of Rome; although from
the earliest period in which the Greek cities appear
on the arena of history we can see them at work.
As already stated, at first the classical city seems
to embody considerable traces of the primitive
communistic society out of which it arose; but
as the Greek cities developed, productive labour
came to be more and more relegated to the
slave population, who far exceeded the limited
number of freemen. Exchange of commodities—
commerce—now took place on a much more ex-
tended scale than before,—a circumstance facilitated
by the opening of the Egyptian ports. The in-
ternal struggle which characterised the growth ot
the Greek or Roman states between the rich mi-
nority and poor majority of free inhabitants of the
city was the framework within which the principle
of individualism in economics asserted itself in the
ancient world. (See Appendix, VI.) It is important
to understand the meaning of these struggles, which
in their main features seem so uniform in character.
Their meaning would seem to be this. The so-called
democracies of the classical cities were really a"
middle class, in many cases composed largely of
aliens, or at least persons belonging to none of
the older gentes. In breaking down the ancient
aristocracies they were really breaking down the
social institutions which had descended from early
society,' but which in the course of time had lost
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meaning, cor redounded merely to the advantage
of a clique of privileged families. The strife be-
tween the aristocratic and democratic factions was
a struggle for political equality among the free-
men. But on neither side was there any idea
of the great slave majority of the state having
any rights at all. The cconomic development
made the individual citizen’s gain and advance-
ment, whether as trader, mercenary soldier, or
professional politician, a point of first importance
in life. DBut even in spite of this the religious
bond of solidarity with the city-state sufficed to
prevent the complete ascendency of individual over
social interest (in the limited sense in which the
latter was then understood). The state had not
as yet entirely lost its social character ; it had
not quite degenerated into & mere machine for
protecting property and privilege. Now just as
the material ascendency of individual interest was
undermining the old religious sentiment described,
there a,ppea,red on the markot- -place at Athens a
teacher, giving utterance to a doctrine which im-
plied the undermining of it from its moral side.
In the “Know thyself' ” of Socrates we have the
first expression in the Greek world of that per-
sonal morality as opposed to the old social, mo-
rality, which culminated in the Christianity of
later ages. The Athenians felt instinctively the
danger of this new ethic, and in a panic con-
demned Socrates to death for proclaiming it. - (See
Appendix, VIL.) But it had taken root already, and
the writings of Plato and Aristotle exhibit the two
moralities in conflict and an ineffectual attempt to
reconcile them. From this time forward the pro-
gressive weaning of the mind from its old conceptlon
of nature, and its old satisfadtion in the “city,”
becomes marked ; although it was given to the

2
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drcamy Scmitic rather than to the practical Aryan
intellect to be the typical exponent of the new
tendency. The races of South-castern Europe were
destined in the ancient world to work out the
opposition of interest between individual and so-
ciety on its cconomical side; but for a satisfactory
cthic of Individualism they had t6 look to Western
-Asia. This ethnical peculiarity is illustrated by
the unsatisfactoriness of the Greek attempts in
this direction, which, although making much noise
with the educated, evoked but little enthusiasm
even among their votaries, and none among ordi-
nary men. We refer, of course, to the various
philosophical sccts—Cynie, Cyreniac, Stoic, Epicu-
rean—which arose during the declining period of
Greek independence. As the old political life of
the Greek citics was dying out, the cultivated
citizen turned his attention to the (uestion of
the most satisfactory manner in which he, as an
individual, could spend his life. The “philosopher”
and the “virtuous man,” wrapped up in himself,
supcrseded the “citizen” among the educated
classes. The thoughtful man began to feel disgust
at the old morality which was limited in its
application to the single city-state, and did not
apply to all the members of that. Yet he in vain
searched for something satisfactory to supply its
lace.
P Such was the Greek world when the victorious
Roman armies destroyed the last vestige of Greek
independence by reducing the country to a Roman
province, from which event the “lead” in historical
progress—i.e., in the -development of the dual oppo-
sition between individual and society, and between
nature and spirit—passed on to the new city-
empire. In imperial Rome, as already observed,
the anciept city-form evolved its own contradiction,
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The moment the city became an imperial centre,
owning nominal citizens among every pecople, its
citizenship being reduced to a mere commercial
value, from that time forward it is plain that the
sacredness, the meaning, the reality of the ancient
city-form had passed away. The last vestige of
primitive society with the political exclusiveness
it implied had given place to a cosmopolitanism
in which social solidarity lingered solely as a sur-
vival in the official religion, and in which in
reality individual interest alone obtained. Histori-
cally the function of the Roman empire answers
in the political sphere to the function of Chris-
tianity in the religious sphere, namely, the destruc-
tion of the tribal and race exclusivencss, which had
had its day. (See Appendix, VIIL.) This meant on
its obverse side absolute predominance of the indi-
vidual—1.e., of individual interest—in the one case
in economics, in the other in ethics and religion.
The earlier historical development of the Roman
city does not differ essentially from that of the
Greek cities; but our information is fuller in the
one casc than in the other. We can trace the
development of oppositions more in detail in Roman
history. Rome is the type of the later classical evo-
lution. As soon as all public offices were thrown
open to the Dlebeian, all public life became a
scramble for wealth. The antagonism between
private and common interest, or, which is the
same thing, between individual and community,
manifested itself here, as elsewhere, in the degene-
ration of the gentes which had originally formed
the whole city into a privileged aristocratic clase
within the city. This naturally brought in its
train the opposition of all elements of later date.
The struggle of these elements for equality meant
the breaking-down of the rnow obsolste’ survivals
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of the ancient communal and tribal system, and
its complete reconstruction on the basis of wealth
and individual property. For these opposing classes
(the Plebs) it must be remembered had little or
no tribal solidarity among themsclves. They were
composed largely of heterogeneous elements, the
only bond of cohesion between them being the
city within whose domains they dwelt, and for
which they fought, but from the inner civil and
religious system of which they were for a long
time excluded, and which in consequence it was
their aim to deprive as far as possible of its
meaning. The Plebs, at first, largely consisted of
small farmers and poor handicraftsmen who worked
for their living; but with the development of the
State politically and economically, with the great
slave imports derived from foreign concuest, ete.,
a wealthy commercial Plebs arose, and it was this
Plebs that profited by the reforms in the con-
stitution, while in the same proportion the poorer
Plebs became less and less able to cope with the
slave-holding production now becoming universal.
This poorer class of freemen must, indeed, have
succumbed altogether, or else have created a social
revolution, bad it not been for the fact that to
tthe last so much primitive communism remained
in the Roman state-system that no free citizen
‘pould starve, since he could always obtain suf-
ficient for his maintenance from' public resources.
With the conquest of Greece, B.C. 146, Rome
inherited the more advanced culture of the Greek
world. By this means progress in civilisation—or,
which is the same thing, progress in corruption—
was cnormously accelerated. The Gracchan legis-
lation marks the period of the complete ascendency
of Roman Bourgeoisdom as such. From this time
forward tue power of the money-bag was supreme.
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The imperial policy itsclf no longer had for its
object the glory of the city, but simply and
solely the conquest of new provinces for the sake
of the aggrandisement either by direct plunder or
by oppressive taxation, of the particular party
which happened to be in power in Rome, together
with its enormous army of dependents.

In morality and religion the same symptoms we
have already noticed as belonging to the decline
of Greek independence appear in an intensified
form—i.e.,, the withdrawal of culture and intel-
ligence from public affairs, and their concentration
on the individual and the problem of his happiness.
All the Greek sects, claiming to offer a solution
of this now all-important problem, spread rapidly.
These, to a large extent, sought the conditions of
happiness in this life. But there was another and
deeper phase of the same movement which was
characterised by a contempt for nature, society,
and this world, and a concentration on the notion
of another life beyond the grave. This craving
was sought to be satisfied by the introduction of
new mystical Oriental cults, and in various other
ways. To be brief, these symptoms of the divorce
of the individual from the life of the state, and
his concentration on himself, together with those
of the rise of a speculative dualism between nature
and spirit, alike found their ultimate idealistic
expression in the great Semitic creed—Christianity,
—the religion of individual salvation and of the
other world. The accentuation of the practical
antagonism between individual and community,
between private and public interest, and of the
speculative antagonism between nature and spirit,
between this world and the other world, went
on apace as the twilight of -ancient civilisation
gradually deepened into darkness.
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The outwaid shell of the forms of ancient city
life, rotten through and through, was shattered in
the fifth and sixth centuries by the German tribes,
fresh from their primitive village communities, In
the establishment of Christianity, personal as op-
posed to social morality and the religion of another
world, as opposed to the ancient social religions of
this world, had first received official expression. The
Christian empire accordingly presented both econo-
mically and ethically a inore complete triumph of
the principle of individualism over the principle of
socialism than the world had seen before. The
opposition between the various phases of human
life was becoming concentrated in the great an-
tithesis of the Middle Ages between religious and
secular. The Gricco-Roman world steadily pro-
gressed from its earlier communistic form, in which
the city was all in all towards the ascendency of
individual interest here and hereafter; and the
progress culminated in its death as a civilisation.
But the economic forms of which civilisation is
capable had as yet not all been passed through.
The classical development was limited in various
ways ; first it was limited ethnically, it centred
itself in one particular branch of the Aryan race,
the Gracco-Roman, and left entirely out of account
another equally important branch, the Teutonic;
secondly, it was limited cconomically by the con-
ditions of a slave-holding production. This is
essentially different from our modern -capitalistic
production. Men had as yet imperfectly learnt
the art of buying in order to sell again; the
middleman was absent. The wealthy Roman pur-
chased what slave handicraftsmen and labourers
he could, and enriched himself directly by their
labour. The element of exchange value per se,
which rules to-day with a rod of iron, entered
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in a very minor degree into the constitution of
classical society. Trade would scem to have been
viewed by the classic much as card-sharping is
by us. Thus Cicero, in his “De Officiis,” speaks
of trade as disreputable, while Suetonius says of
the Emperor Vespasian: “lle likewise engaged in
a pursuit disgraceful even in a private individual,
buying great quantities of goods, for the purpose
of selling them again to advantage.” It is ob-
vious, therefore, that the great economic expression
of an individualistic socicty—viz, commerce—had
very imperfectly established itself in the classical
world. It was not until humanity had passed
through another distinct period of development,—
a period in which the Teutonic races were the
chief actors,—that the opposition betwecn individual
and society attained the completeness towards which
it tended.

The German tribes of the time of the Roman
Empire, alrcady constituted as “peoples,” being in
the highest phase of barbarism, and on the verge
of civilisation, were (since the germ of a new
society was already present in them) the fittest
instruments for the transformation of the effete
civilisation of antiquity into a new world. The
QGerman, fresh from his nature worship and his
tribal communities, was precipitated headlong fhto a
civilisation with its antagonisms fully developed—
that is, as fully developed as was compatible with
the then cwirent economic conditions. The great
industry being non-existent, the then world market
having collapsed from various obvious causes, the
old slave production became unprofitable. Vasp
numbers of slaves were, therefore, virtuously and
religiously manumitted, in order to save the ex-
pense of their maintcnance. “Slavery,” says Engels,
“ceased to pay, and, therefore, it died out. But
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it left its sting behind it in the frecman’s con-
tempt for productive labour. ... Slavery was eco-
nomically impossible, the labour of freemen was
morally despised. The one had ceased to be, the
other had mnot begun to be the ground-form of
social production. The only help here was a com-
plete revolution.” And, in fact, an cconomic as
well as a racial revolution did take place. The
feudal system, which was the ultimate issue ot
this revolution, was nothing else than primitive
communistic society, with the notion of sovereignty
on the part of the head of the community super-
added. It is true, this was a modification of the
first importance, but it must not be forgotten that
it was limited in many ways, and that it did not
prevent the serf of the Middle Ages from being,
as a rule, in a far better condition than the slave
of antiquity, not to speak of the modern labourer.
Religion had in the mediseval period a twofold
aspect. On the one side was the Church hierarchy,
the legacy of the Roman Empire, on the model
of whose organisation it was formed. This, with
its elaborate body of semi-pagan ceremonials, cus-
toms, and rites, enteréd closely into the whole
political and social constitution of the Middle Ages.
As a political power it claimed supreme jurisdiction
over cmperors and kings. Its superior clergy and
religious corporations were themselves powerful
fe udal potentates, possessing vast territories with
all the rights of independent sovereigns. As a
s0cial power its influence, its rites, ceremonies
and superstitions, entered into all relations in life
1t gave a religious colouring to every department
‘of human interests. Kven the merchant guilds,
and after them the craft guilds, were in a sense
religious bodies,—a fact which served Henry VIII.
with a plausible cxcuse for confiscating their pro-
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perty under the edict abolishing the religious
orders. Side by side with this aspeet of religion
in which it simply ideally expressed the general
social and political life of the community much
in the same way as the religions of antiquity,
was its essentially Christian aspeet, that of a
personal, infrospective, and spiritualistic theory of
the universe and of life. This more distinctively
Christian side of Catholicism, although never domi-
nant during the Middle Ages, was continually
manifesting itsclf in a sporadic manner; its most
remarkable products being Francis of Assissi and
Thomas & Kempis. It influenced in some cases
those who sought refuge from the world in the
monasterics and various religious brotherhoods that
arose, having personal holiness and salvation as
their aim. But it never entered into the ordinary
everyday life of the average man and woman, as
was subscquently the case with Protestantism. The
barbarians had accepted Christianity ; they accepted,
that is, a religion which in its inner significance
belonged to a period of ultra-civilisation, which was
the supreme expression of the revolt of the individual
against the old social morality and against the old
conception of the universe; in short, which pre-
supposcd a long development. Much of the old
tribal morality of the Germans, and many of
their old modes of thought continucd, therefore, to
exist under the sanction of the Chureh, and to
this we owe the chivalry and “honour” of the
Middle Ages, besides much of their folk-lore and
superstition. Add to this that the Church itself,
modelled as it was externally on the Roman
imperial system, had absorbed, with but little
modification, large fragments of classical paganism.,
But, as we have said, the individualism and super-
naturalism of Christianity subsisted side by side



26 UNIVERSAL NISTORY

with the semi-paganismn of the popular crced. It
was always the ultimate court of appeal, and sup-
plied what was considered as the highest object in
life—namely, preparation for another world. The
poetry, the chivalry, the enthusiasm of the Middle
Ages are clearly traceable to their barbaric side, and
in no wise to the creed of the llas¢ Roman world,
(See Appendix, IX.) The mediccval mind had re-
served to itself the idea of two separate spheres,—
a religious and a secular. To the “secular” man
religion consisted in external and pagan observances,
in consideration of which the Church guaranteed his
ultimate salvation. It was only to the monastic
recluse, and rarely even to him, that religion was a
personal matter. Not until the final disruption of the
medizeval system and the ascendency of the middle
class Protestant creed, did the theory of individual
freedom of contract here and hereafter come into
general vogue. The Church, in spreading its
glamour over every department of human life,
from war to handicraftship, whbich thus came to
have a mystical religious significance attaching to
them, was only fulfilling the function and acting
as the succedaneum of the old family, tribal, and
social religion of the heathen German, in which
the opposition between sacred and profane did not
exist. The mediseval instinet with true logicality
felt that it was needful for the man who aspired
to the truly and specially Christian ideal of per-
sonal holiness to come out of a world in which
the personality mercly counted as part of the
general social hierarchy.

We may divide the Middle Ages into two epochs.
The first, the period of Feudalism proper, that is,
of production on a small scale for use on the
feudal estate, in which exchange was very limited.
This period we may roughly assign to from the
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cighth to the thirteenth century. Towards its close
a surplus began to be produced for purposes of
commerce. Markets for the exchange of necessaries
and luxuries became more numerous. Finally, in-
dependent townships arose, that is, the villeins
clustered together on the larger estates, especially
the ecclesiastical, shook off the more onerous feudal
dues in consideration of an annual rental, while
within these towns a distinct industrial system
arose under the auspices of the guilds. This brings
us to the sccond period of the Middle Ages, which
may also be approximately assigned to {from the
thirteenth to the sixteenth century. This is the
flourishing age of the guild industry, and during
this period arose the first form of the opposition
between middle class and proletariat. The guilds
naturally soon developed into close corporations,
entry to which became hedged round with ever-
increasing expenses and difliculties. For all that
the great social struggle of the period was between
the burghers and the nobles. The typical instance
of this struggle is the revolt in the Netherlands
under the Arteveldtes against the Count of Flanders.
The gradually lapsing power of feudalism proper
was shown in the comparative frecdom the agri-
cultural serf had acquired, and the attempt to
deprive him of which in England was the mmin
cause of the Wat Tyler insurrection. This inte-
resting and important period to be properly dealt
with demands a scparate treatise.

In the sixteenth century the antagonism latent in
mediseval society had reached a point of development
which was incompatible with the continued existence
of that society. The world-market was opening up.
The middle classes had become one of the most im-
portant factors in civilisation. The modern national
systems of Europe were becoming fixed, Trade and
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industry were everywhere in the ascendant. Besides
this, the Christian religion was cmerging from the
semi-pagan form it had assumed during the Middle
Ages, and asserting in their fulness the individualist
and introspective tendencies peculiar to it. The
distinction between religious and secular was only
broken down on one side to reappear with in-
creased asperity on another. Protestantism pro-
claimed the doctrine of personal salvation by faith
alone—i.c., the whole of religion was resolved into
a purely personal matter, with reference to which,
as extreme Protestant sects like the Puritans very
logically inaintained, a Church tradition and or-
ganisation were entirely superfluous. In Protes-
tantism the supremacy of individualism in religion,
its antagonism to the old social religions, reaches
its highest point of development. It has shaken
off the last fragment of pagan poctry and senti-
ment, if not of pagan doctrine. It is personal
and matter of fact. Under Protestantism religion
has become necessarily divorced from worldly avoca-
tions. The continual interruption to industry, the
time allowed by Catholicism in its festivals and
holidays for enjoyment, mnot less than the time
exacted for penance, ete., could not be tolerated.
The rising middle classes were beginning to find
out the “dignity of labour,” that it was appointed
to men to work, etc, and that the longer the
Journeyman worked, and the less time he wasted in
amusement, the better it was for his soul and their
bodies.

History from the sixtecenth century downwards
is a picture of the struggle of the rising middle
or manufacturing and trading classes, to emancipate
themselves from the trammels of the feudal or
landowning classes, and thereby to attain to indi-
vidual freedom of action in the furthering of private
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interests. Of the causes, s