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PREFACE.

— NN

IN introducing the third volume of this series
to the public, I have to express my satisfaction of
the appreciative manner in which the last two
volumes have been received.

The translator of this Upanishad, Pandit
Gangénéitha Jha, M.A., F.T.S., of Darbhanga, has,
I am sure, earned the best thanks of the public for
making the translation so faithful to the text and
the original commentary, and bringing out their
spirit so well in a foreign language.

As this Upanishad is a big one it has been
thought fit to present it in two volumes. The first
four Adhyayas are now published and the second
four will form the fourth volume which is now 1n
the press.

MADRAS, } V. C. SESHACHARRI,
May, 1923. Publisher.






The Chhandogpa WUpanishad

SRI SANKARA'S INTRODUCTION

OM TAT SAT

Adoration to Brahman! The Chhéandogya
Upanishad, consisting of eight chapters begins
with the word * The syllable Om,” &c., and with a
view to briefly explain its scope to people desiring
go learn it, we begin this short treatise, giving an
Basy explanation of it. The connection is this:
The complete course of Action (sacrifices) has been
comprehended, together with a full comprehension
of the deities Prdna and the rest,—such Action
being the means to the attainment of Brahman, by
the road known as the “ Light,” &ec.; as also the
Action by itself, which (withouta knowledge of
the Deities) is a means tc Brahman, by the road
known as the ‘‘ Smoke”, &c. While for those, that
follow the bent of their natural inclinations and
are fallen out of both these roads, has been ordained
a troublesome fall downwards. But in none of
these two roads, is there an absolute accomplish-
ment of the end of man; and hence that which is
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independent of Action, the knowledge of the second-
less Self, ought to be explained, setting aside the
three courses of metempsychosis (above explained).
And with a view to thisis the Upanishad laid
down. Apart from the knowledge of the secondless
Sclf, there is no absolute attainment of the desired
end: as will be laid down—*Those that know
otherwise than thus, and worship others, fall in
perishable worlds ; while one who takes the con-
trary course becomes the king of heaven.” In the
same manner, one who believes in the false doct-
rine of duality becomes bound. And just as the
thief becomes burnt and bound when he catches
hold of the hot axe (in the course of his ordeal), so
does such a person acquire the troubles of
metempsychosis. Having said this, it is again
said that one who believes in the true doctrine of
non-duality is neither burnt nor bound, just like
one who is not a thief, and for such a one thereisa
cessation of metempsychic troubles, Liberation.
Therefore the doctrine of the secondless Self is not
compatible with Action. Because, inasmuch as it
gerves to destroy alldistinction of action, agent
and result,—the knowledge, brought about by such
passages as ' Ever existent, one and secondless,
the self is all this,” cannot possibly be suppressed
by any notions. If it be urged that " there is the
notion derived from the injunction of Actions
(which would suppress the aforesaid knowledge) "
—(we reply) no: because Actions are enjoined for
those that have distinct ideas of the Self having
the character of the docr and the enjoyer, and who
are tainted by the discrepancies of affection and
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aversion for the results of actions resulting
from the aforesaid ideas. If it be urged that
* inasmuch as Actions are enjoined for one who
has fully comprehended the meaning of the
com plete Veda, Actions belong even to one endowed
with the knowledge of non-duality”,—(we reply)
no : the passage '‘The self, existing, the one and
gsecondless is all this” serves to entirely suppress
the natural ideas of the doer and the enjoyer, &o.,
which belong to persons entitled to Action. There-
fore it must be admitted that Actions are enjoined
for one who is tainted with ignorance, &c ;"and not
for one who has a knowledge of non-duality. Itis
for this reason that it will be declared later on: “All
these acquire pure (happy) worlds; while one
resting in Brahman attains immortality.” And in
connection with this doctrine of non-duality, are
laid down the various meditations that serve
to accomplish certain desirable ends;~—these
meditations, having their ends approximate to
Liberation, appertaining as they do to Brahman
slightly modified from the Secondless, such as those
consisting of the Mind and of the Prdnas, &e.
And, inasmuch as these meditations have their end
in the prosperity of Actions, they are connected
with factors of Action. But still there is a similarity
between these meditations (and the knowledge of
the one Self). On account of the identity of the
doctrine of these, and of the similarity consisting
in the fact of both of these belonging to the
function of the mind, that is tosay, just as the
knowledge of non-duality is a function of the mind,
s0 are also these meditations functions of the mind;
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and as such there is a similarity. ‘“What then, is
the difference between the meditations and the
knowledge of non-duality ?” We explain: The
knowledge of non-duality is that which removes
the idea of the difference among the doer, the deed
and the result, &c., which idea is naturally imposed
upon the really unmodifying Self ; just as the
ascertainment of the form of the rope, brought
about by the action of light, which serves to remove
the false idea of the serpent imposed upon the
rope. Whereas meditation as laid down in the
scriptures is based upon a certain substratum and
consists of the bringing about of a uniform function
of thy mind with regard to that substratum,
uninterrupted by any idea foreign to it. Such is
the difference between the two. These meditations,
gserving to purify one’s character and thereby
illumining the real nature of things, are helps to
the knowledge of non-duality. And inasmuch as
they are based upon a substratum they are more
easily accomplished ; and as such they are treated
of first. And inasmuch as itas the performance of
Actions to which people are accustomed, and by
abandoning Action it becomes extremely difficult
to give up the mind to meditation,—it is the
meditation, referring to a part of Actions which is
treated of first.



ADHYA'YA L.

KHANDA I

wofidazargdemyeia | shfafa gl ae-
e I g !

One ought to meditate upon the syllable Om,
the udgitha ; because people ‘sing, beginning with
Om. Of this (now follows) the explanation. (1)

Com.—"One ought to meditate upon the syllable
‘Om.” The syllable Om is the most appropriate
name of the Supreme Self. And when this name is
used, He becomes pleased, just as a man is pleased
when addressed by a name dear to him. Bus here,
inasmuch as the syllable is used with the particle
«t’ it is recognised, apart from its denotation
of the Suprem e Self, as the mere verbal form of it
(which is to be meditated upon). And as such, like
idols, &c., it comes to be an image of the Supreme
Self. Thus then, being the n ame and the image of
the Supreme Self, it becomes the means of the
meditation thereof ; and as such, becomes something
great, comprehended in all the Ved&ntas. The
greatness of this syllable is further proved by the
fact of its bei ng frequently used in the beginning
and end of japa, sacrifice, and study of the Veda.
Therefore one ought to meditate upon this syllable,
consisting of letters, and being called *“ udgitha,”
on account of its being a part of the udgftha hymn.
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That is to say, one ought to bring about a firm
concentrated contemplation of Om, which is a part
and parcel of sacrifices, and is an image of the
Supreme Self. The Sruli itself mentions the reason
of Om being called the “udgitha.” *Because people
sing, beginning with Om’’ : That is to say, inasmuch
as people begin with Om, and then sing (hymns).
the syllable Om is the ‘* udgitha’. *‘Its explanation™:
i.e., the explanation or the meditation of the same
syllable,~—that is to say, an explanation as to its
qualities and results, &ec. * Now begins™ is to be
added ; that is, the full sentence is ‘‘ now begins its
explanation.”

gei a9 @ 9fEar e @ | AR
a o AA gEN T gENE JE ard RO -
7 gm @ g SFen o 13

The essence of all these beings is the earth;
the essence of the earth is water; the essence of
water, plants; the essence of plants, man; the
essence of man, speech ; the essence of speech, Rik;
the essence of Rik, Sdma; the essence of Sdma is
the udgitha. (2).

Com.—* Of all these beings,” moveable and
immoveable, the earth is the ‘ essence”—i.e., refuge
or support. Of the earth, water is the essence.
Inasmuch as it is in water that the earth is woven
like warp and woof, it is the essence of the earth.
Of water, the plants are the essence—since plants
are modifications of water. Of these (plants) man
is the essence,~—inasmuch as man grows out of
food (supplied by the plants). Of man, too, speech
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is the essence,—sincc of all parts of the man,
speech 1s the highest (faculty)! Hence speech 1s
called the ‘ essence of man.’ Of speech again, ik
is the essence, being a grade higher than it. Of
Rk, Sdma is the essence, still higher than ‘the
former. And of Sdman, the udgitha—the syllable
Om—is the essence, highest of all ; and it is this
that is the subject treated here.

g U AT < T e quEiseAr agara: g

That udgitha is the best essence of the essences,
the supreme, deserving of the highest place, the
eighth. (3)

Com —This syllable Om., called the ‘“udgitha,”
is the best essence of all the essences, betngs, &c.
“The Supreme”’—because it represents the Supreme
Self. ** Ardha’ is ‘place’ and “para” is ‘highest’ and
“ pardrdhya ” is ‘that which deserves the highest
place’ on account of its being the object of medita-
tion, like the Supreme Self. * The eighth "—in the
order of the aforesaid essences, earth and the rest.

FHAAT FANFTACRAACE Fad: Fad Iy 2 fags
ywafg g |l

What is the Rk ? What is the Sdma ? What
is the urlgitla? This is what is (now) considered. (4)

Com.—TIt has been said that ‘‘ of speech, Rik is
the essence.” Now ‘ what is this Ruk, what this
Séma, and what this wdgitha 2 The repetition of
“ Katama'' is meant to signify the great regard (in
which the secret of these is held). Objection: accord-
ing to PAnini the affix datamach is used only when
there is a question with regard to many genera. But
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in the present case there is no multiplicity of the
genus Rik ; and as such, wherefore the use of the
affix datamach ? Keply: This objection does not
apply to the present case ; the compound ‘‘jatipart-
prasna” (in the sitra) means ‘the question with
regard to the genus of many individuals’ ; and in the
case in question, we have multiplicity of the indivi-
dual Riks as composing the genus Rik The
compound does not mean ‘the question of many
genera.” Objection : But the example cited—‘what
is katha’ becomes possible only when the compound
is interpreted as ‘the question of many genera’;
whereas if it be interpreted as ‘ the question of the
genus with regard to many individuals,’ the example
cited could never be applicable. Reply: But this
objection too does not hold ;inasmuch as in the case
of the ‘katha’ too,our interpretation applies equally
well ; since there too, the question is with regard to
the multiplicity of individuals included in the genus
‘katha.’ 1f the word meant the ‘ question of genera’,
then you would have to lay down another rule in
order to explain such cases as ‘‘ what is Rik, &o.?”
* This is considered "’—t.e., an enquiry is made into
this.

qriFaior: arifdaeaTE: |

&1 vafeny TEET morEEE am g |l & |l
Speech is Rik ; breath is Sdma ; the syllable
Om is the udgitha ; now Speech and Breath, or Rik
and Sdma constitute a couple. (5)
Com.—The consideration being done, the reply
(to the questions) becomes appropriate ; and this is
that—*Speech is Rik, &c.” Even though Speech
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and Rik are identical, yet the wudgitha does not
cease to be the eighth (of the essences above
enumerated) ; because the two sentences, (the one
enumerating the essences and the present one, are
altogether different and do not affect one another)
inasmuch as the (present) passage ‘‘The letter Om
is the udgitha,” &ec., means to lay down the results
attainable by the knowledgze of the udgitha ; while
the other passage lays down the simple fact of the
udgitha being the highest essence. Since Speech
and Breath are the sources of Rik and Sdma,
therefore Speech is said to be Rik and Breath,
Sdma. By mentioning ‘“‘Speech” and *‘Breath’ as
the sources of Rik and Sdma respectively, all Riks
and all Sdmas become included ; and by the inclu-
sion of Rik and Sdma, all actions performable by
means of Rik and Sdma, become included ; and the
inclusion of these covers also all desirable ends.
(And thus Om covers all desirable ends.) While the
sentence “The syllable Om is the udgitha” serves to
set aside any doubts as to devotion for any parti-
cular deity—e.g., Brahma as signified by ‘A’;
Vishnu by ‘U’; and Siva by ‘M’; that is to say, as
in the case of Rik, &c., the gcneric names have
been explained as denoting all individuals forming
those classes ; so people might think that Om too is
meant to signify the individual gods denoted by 1t,
for whom the Sruti enjoins devotion. In order to do
away with this idea, the word “Syllable" is added,
showing thereby that it is “Om"” in its purely verbal
aspect that forms the subject of the discourse. The
word “tadva’’ refers to “mithunam” (couple). In
order to explain what the couple is, it is added
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“Speech and Breath” which are the sources of allt
Riks and Sdmas. *‘Rik and Sdma” (in the text) mean
the sources of R:k and Sdma, as expressed by the
words ‘' Ri and Sdma” and it does not signify
that Rik and Sdma constitute an independent
couple by themselves. Otherwise “Speech and
Breath” would be one couple, and “Rik and Sdma’’
would be another ; and there would be two couples;
consequently, the singular number in ‘“couple”
would not be correct. Therefore, the ‘‘couple” here
meant is that of *‘Speech and Breath” as the sources
of Rik and Sdma (respectively).

aEafergaifrcdaftasal @« @) I 9 fgA)
ARG AEaT 9 aeedeger s g |

And this couple is joined together in the
syllable Om. Whenever a pair come together they
fulfill each other’s desire. (6)

Com.—This aforesaid couple becomes 'joined to-
gether in the syllable “Om,” —that is to say, the
couple, endowed with the attainment of all desir-
able ends exists conjointly in the syllable ‘Om’ and
thus the syllable ‘Om’ comes to be known as being
endowed with the attainment of all desirable ends.
It is a recognised fact that the syllable ‘Om’
consists of Speech and is accomplished by means
of Breath, and that it is coupled together, and
lastly that the character of fulfilling desirable
ends belongs to a pair. In support of this. an
example is cited : just as in the ordinary world
whenever a pair in the shape of husband and wife,
come together in accordance with the custom in
vogue, then they fulfil each other’s desirable ends ;.
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in the same manner, it is established that the
syllable ‘Om’ becomes endowed with the attainment
of all ends, by means of the couple centered in itself.

This ie the sense (of the passage). .
aqfar g 4 Rl wafd 9 qaRd faEmeERe-
qarEd || o |l

He becomes a fulfiller of all desirable ends, who,
knowing thus, meditates upon this syllable as the
wud githa. (7)

Com.—In order to show that the singer who
meditates upon it (Om) becomes endowed with the
properties thereof, it is said ‘“He becomes the ful-
filler of the desirable ends of the master of sacrifice,
who meditates upon this syllable, endowed with
the attainment of all desirable ends, as the udgitha.
Tosuch a one does the aforesaid result accrue.
This is 1n accordance with the Sruiz “As one
meditates upon, so does he become.”

3T CagaR Al PRargsArenfedd agEar o
gyfgicasr qnaftar £ g s wafa o ad fag-
Aeggragared | ¢ |

And this is a syllable of acquiescence ; when-
eve! we acquiesce in anything, we say ‘Om’. And
what is acquiescence is gratification. He who
knowing thus, meditates upon this syllable as the
udgitha becomes a gratifier of desires. (8)

Com.—The syllable ¢ Om ’ is also endowed with
gratification, or prosperity. How ? This, the subject
of the discourse, is a syllable of acquiescence that
is to say, the syllable * Om ’signifies permission or
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acquiescence. How it is acquiescence is shown ir
the passage itself. In ordinary parlance, whatevei
-—be it either knowledge or riches—is permitted by
the learned or by the rich, when they come tc
signify their acquiescence, they say ‘ Om ’ (yes)
and in the Veda also, it having been saic
(by Yagnavalkya) that ‘‘there are thirty--three
gods,” Sakalya says ‘ Om " (Vide Brihadaranyake
Upeanishad). In the same manner, in the world
when one says ‘“ this is the wealth, I am taking
it”, the other says ‘“ Om ™ (all right). There-
fore acquiescence 18 gratification inasmuch as
acquiescence is the source of gratification. It is
one who is himself fully gratified that acquiesces in
(gifts. &c.). Thus, the passage comes to mean thal
the syllable ‘Om’ is endowed with gratification. And
since one who meditates upon that which is endowed
with gratification becomes himself endowed with
that property,—therefore one who knowing thus.
meditates upon the syllable ‘Om’ as the udgitha.
becomes a gratifier of the wishes of the master of
sacrifice.

G s frEn aqa fmEETffa 3 e
R aaEAa e e @&« |l 2 ||

By this does the three-fold science proceed.
With ‘Om’ does one recite; with ‘Om’ does one or-
der ; and with ‘Om’ does one sing ;—all this being
for the worship of this syllable. And also by the
greatness and the essence (of this syllable) does the
three-fold science proceed. (9)

Com.—The syllable is next eulogised, in order
to make it attractive, being as it is a fit object of
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meditation. How ? By means of the syllable form-
ing the subject of 'this discourse does the three-
fold science, the three Vedas Rih, &c.,~i.e., the
actions prescribed in the three Vedas—proceéd.
We explain “three-fold science ’ as the ‘actions
prescribed ’ because it is a well-known fact that it
is not the Vedas that proceed by recitation, &c.,
but it is the actions (sacrifices) that proceed
in that way. How ? Because the significance
of the passage ‘‘with "Om’ does one recite, with
‘Om’ docs one order, and with ‘Om’ does one
sing” implies that it is the ‘Soma’ sacrifice that
is here meant (by ‘' three-fold science”). And
this action is for the worship (or glory) of that
syllable, inasmuch as it represents the Suprems
Self ; and hence the worship of that (syllable) is the
worship of the Supreme Self;—as declared in the
smritt ‘“Having worshipped Him by means of
actiong, man attains success.” “ By greatress and
essence’’ : 1t 1s by means of the greatness of this
syllable, the greatness consisting of the breaths of
the Rituvic, the Yajamdna and the rest,— and by the
essence of this syllable, the essence consisting of
offering made up of the essences of corn and
barley, &ec.,—(that the actions prescribed in the
Vedas proceed). Because it is by mecans of the
syllable {Om/ that sacrifices and Homds are perfor-
med ; these (sacrifices) reach the sun; and from
there, by the process of rain, &c., Breath and Food
are produced; and itis by means of the Breaths
and the Food that the sacrifice is duly performed.
Hence it is said “‘ It is by mecans of the greatness
and essence of this syllable (that Actions proceed).”
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Now, (it would follow that) both perform ac-
tions—he who knows and he who does not know.
(But it is not so since) knowledge and ignorance
are different. That alone, which is performed
with knowledge, faith and meditation, becomes
more powerful (effective). This verily is the ex-
planation of this syllable (Om). (10)

(Com).—It has been said that actions are
performed by one who has knowledge,— this is now
objected to; one who knows the syllable as explained
above, and one who knows only the action and not
the true nature of the syllable,—both these persons
perform actions (as we see in every day life); and
gince to both of them results would accrue in
accordance with their actions (which is the same
in both cases),—what is the good of knowing the
true nature of the syllable ? In ordinary life we find
that for bne who knows the taste of the Harituki
and for one who does not know it—the resul,
motion of the bowels, is exactly the same. (The
reply is) it is not so; since “knowledge and
ignorance are different”’. The particle ‘‘ta” serves
to deny the former view. The knowledge, of the
syllable ‘Om’ being the highest essence, and being
endowed with the attainment of all desires and’
gratification, is not mere knowledge of its being
subsidiary to Actions; it is something more than
that. That is tosay, insmuch as it is something more
than the mere subsidiary to Actions, it must have
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greater results. In the ordinary world, we find that
in the case of the jeweller and the barbarian selling
a ruby, the jeweller, knowing more (of the ruby)
obtains more (price). Therefore that action, which
one performs with a full knowledge of its
capabilities, and with full faith and with due
meditation (on one’s Deity),~such an action alone,
becomes more powerful,—i.e, leads to better resalts
than the action performed by the ignorant. By
saying that the action of the knowing is more
powerful, it is implied that the action of the
ignorant, is also powerful (though less so, than the
former). And the ignorant is not debarred from
actions ; inasmuch as we find in the “anshoustya,’
chapter (the 10th Khanda of this Adhydya) even
ignorant persons mentioned as performing sacrifices.
Meditation upon the syllable “Om” as the highest
essence, endowed with attainment and gratification,
constitutes a single act (of meditation), inasmuch
as this is not interrupted by any other efforts.
Since this (syllable) is capable of being meditated
upon several times, through its various qualifica-~
tions,—therefore we have all this as an explanation
of the same syllable “ Om,” as the wudgithe, which
forms.the subject of the present discourse.

Thus ends the first Khanda of the first Adhydya.
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)

KHANDA 11.
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‘When the Devas and Asuras struggled together
—both born of Prajdpati,—the Devas caught hold
of the udgitha (thinking)‘ with this we shall
vanquish them (the Asuras)’. (1)

Com.—* The Devas and Asurus’—Since the
word ¢ Diva ' is derived from a root denoting
tllumination, ** Devas ' stands for such functions of
the senses as aro 1lluminated (regulated) by scrip-
tures. And ‘ Adsuras,” contradictory to the former,
stands for such functions of the scnses, as delight
in activity towards all (sensual) objects appertain-
ing to them, and are naturally of the nature of
darkness (ignorance). ‘“ Ha ” and “ va " are parti-
cular forms denoting past events. “Where" i.c., for
what cause,—~namely, on account of their trying to
take away one another’s belongings, “ they strug-
gled.” The root ‘‘yata,” with the prefix ‘saji’ signifies
‘to fight’; hence the verb “‘sanyétiré,”means “fought’’
or “struggled.” The natural functions of the senses,
partaking of the nature of Darkness,—called the
‘Asuras’-—are engaged in suppressing the functions
illuminated by the scriptures. In the same manner,
the ‘Devas’,—opposed to them, and partaking of the
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nature of the lzght of discrimination in accordance
with the scriptures,—are engaged in suppressing
the ‘Asuras’ who naturally partake of the nature of
darkness. And thus in the body of all beings there is
a perpetual fight among the Devas and Asuras, the
one trying to subdue the other. Such is the sense
(of the passage). And it is this thatis described in
the passage in the form of a story, with a view to
explain the discrimination of the ovigin of virtus
and vice ; and this is done with a view to lay down a
knowledge of the purity of Prdna (Breath). Both of
them, Devas and Asuras, are offsprings of Proyd-
pati; and  Pregdapate is the Man entitled {o both
Action and Knowledge,—as declared by another
Sruti. “The man hi mself, consisting of the uktha, is
the great Prajdpat:.”” And of him the sensual func-
tions, those that are in accordance with scriptures
and those that follow their natural bent, are opposed
to one another, like his children,—being as both of
them are, born out of him. And with a view
to advancement (of themselves) and deterioration
{of the Asuras), the Dévas caught hold of the
udgitha, i.e., they had recourse to the sacrifice,
which is performed by a ‘singer,”” and which is
characterised by meditation upon the udgitha. And
since it is impossible to take up only this portion of
sacrifice, the meaning is that they had recourse tn
the Jyotisitoma, &c. With a view to show why they
took it, it is said : Having the idea that ‘by means of
this sacrifice we shall vanquish the Asuras.’

A & kR morgRagTEEt ax g1g: mewar ff-
geenaranT faafa gufns ghfea 3 g auf ik
2
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They then meditated upon the Breath in the
nose as the udgitha. But the Asuras pierced it with
evil ; and hence one smells both what is good-smell-
ing and what is bad-smelling. Forit is pierced with
evil, (2)

Com+—When desiring to have recourse to the
udgitha-sacrifice, the Dévas meditated upon the
sentient Breath in the nose, i.e., the olfactory sense,
the pronouncer of the udgitha, as udgitha. That is to
say, they meditated upon the breath in the nose, as
the udgitha, the syllable ‘Om.” This interpretation
saves us from abandoning our subject, and taking
up another. By saying ‘‘of this syllable Om” (in the
last Khanda), it is laid down that what forms the
subject of the discourse is the syllable “Om”, as
a fit object of meditation. Objection: You have
said that they had recourse to the sacrifice
characterised by the udgitha, then how is it that
now you assert that they meditated upon the breath
in the nose as the syllable ‘Om’? Reply: This objec-
tion does not apply to the present case ; since it is
in the wudgitha-sacrifice itself that the syllable
‘Om’' is said to be a fit object of meditation,—not
independently, but only as being a part of the
meditation upon the udgitha, and being considered
as the Deity presiding over the breath of the per-
former of the action. Therefore, it is only right to
assert that for this purpose they had recourse to
sacrifice. And this duly appointed nudgdtri of the
Devas—viz., the breath in the nose, a Deva, in the
form of light,—the Asuras, naturally consisting of
darkness, pierced or touched with evil arising out of
themselves,—this evil being in the form of altach-
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ment to vice. And the breath in those came to be
ite discriminative knowledge subdued by a vicious
attachment in the shape of a bride that ‘I perceive
only good smell.’ And through this discrepan®y, it
becomes touched with evil. This is what is meant
by saying that ** This the Asuras pierced with evil.”
And inasmuch as the olfactory breath is pierced
with evil, it leads to the perception by being of bad
smell, when urged by that evil. Hence it is that
people smell both what is geod-smelling and what is
bad-smelling; because it is pierced with evil. The
mention of * both” is not meant to be taken literally
(asit is only the bad smell that is perceived through
the evil) ; just as in the case of the sentence, ‘‘ one
for whom both offerings are, &c., &c.,” (where also
‘ both’ is not to be taken literally); specially since
we have another sruff passage in the same con-
nection {in the Brihadidranyaka Upanishad), where
it is distinctly declared that ‘ when one does not
smell the proper smell, that is evil.”
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Then they meditated upon Speech as the
udgitha ;but the Asuras pierced this with evil.

Therefore, one speaks both truth and untruth;
because it is pierced with evil. (3)

Then they meditated on the eye as the udgitha ;
but the Asuras pierced it with evil; therefore we
see both what is sightly and what is unsightly;
because it is pierced with evil. (4)

Then they meditated upon the ear as the
udgitha ; but the Asuras pierced it with evil ; there-
fore we hear both what is good to hear and what is
bad to hear ; because it 1s pierced with evil. ()

Then they meditated upon the mind as udgitha;
but the Asuras pierced it with evil; therefore we
conceive both what should be conceived and what
should not be conceived ; because it is pierced with
evil. (6)

Com.—This explanation has been had recourse
to, with a view to bring about the realisation of the
extreme purity of the Breath in the mouth, which
is meant to be laid down as the object of meditation.
Hence the Deities of the eye, &c., are examined in
order, and being found to be pierced with evil, they
are discarded. The rest is as before ; the examina-*
tion being that of Speech, Eye, Ear, Mind, &ec.,
including also those that are not mentioned—uw:z.,
the Deities of Touch, Taste, &ec. ‘‘ These Deities are
all touched with evil ” so says another sruti.
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Then they meditated upon the Breath, tﬂat is
in the mouth, as udgitha. The .Asuras, coming to
it, were destroyed ; just as (a ball of earth) hitting
against a solid (hard) piece of stone, is destroyed. (7)

Com.—Having discarded, the Deities of the
olfactory sense, &c., as being pierced with evil,
they meditated upon the well-known Breath in the
mouth. This too, as before, the Asuras approached,
and were destroyed by their mere determination (to
harm this Breath). With a view to explain, how,
without having done any harm to the Breath, they
were destroyed, the passage cites an instance : jus
as, in the ordinary world, a ball of earth (this is
supplied from above, as the appropriate nominative
in keeping with this context as well as with other
sruti passages), being thrown against a solid piece
of stone (‘* dkhana,” is that which cannot be dug
into with spades, &c., i.e., solid) with a view to
breaking the stone, becomes rent asunder without
doing any harm to the stone,—so were the Asuras
destroyed,
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Just as (a ball of earth) striking against a solid
piece of stone is rent asunder, so will one be des-
troyed, who desires evil for one who knows this, as

also one who persecutes him ; for he is a solid
stone. (8)
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food continues (hence it cannot be said that the
departure is due to the absence of desire for food
and not to the absence of the food). Hence it is
that one opens his mouth (at the time of death, as
if asking for food) ; consequently the want of food
is the characteristic of one who has departed.
a« gIfgQ STNYPTTEiEs Uag Taissiwtd wwa=a-
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Angiras meditated upon this as the udgitha;
and people hold this to be * Angirasa’; because it
is the essence of the limbs, (10)
Com.—Baka Daéalbhya, mentioned later on,
meditated upon the Breath in the mouths as the
udgitha, having the properties of Angiras: such is
the explanation of the passage by some people ; and
they also explain the next two passages as that,
‘Baka meditated upon this Breath in the mouth, as
Brihaspati and as Ayasya’, and they base this
construction upon the next passage which they
explain as ‘people think the Breath in the mouth
to be Angirasa, Brihaspati and Ayasya.” But such
indirect construction could be possible only if the
direct construction were not possible; but the direct
construction is possible; since there are many
other sruts passages making mention of Rishis by
neme. As, for example, people call this Breath
and also a certain Rishi, “Satarchina”. Similarly,
the srut: also mentions, of all the Rishis of the
middle (portion of the Rigveda)—Gritsamada,
Visvamitra., Vamadéva, Atri, &c.,—as being the
Breath. In the same manner, the present passage
mentions the Rishis, Angiras, Brihaspati and
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By this, one knows not what is good smelling,
nor what is bad-smelling ; because this is free from
evil. Whatever, by this, one eats, and whatever he
drinks,— by that he supports the other breaths.
In the end, not finding this (Breath in the mouth),
the rest depart. He opens it (the mouth), at the
end. 9)

Com.—Because the Breath in the mouth was not
pierced by the Asuras, therefore by this, one does
not know what is good-smelling or what is bad-
smelling ; people know both these by the nose.
Hence, inasmuch as we do not find any action of
it, we conclude that it is such as has all evil re-
moved from it, 7.e.,, pure. And while the nose and
the rest are all only self-feeding, being as they are
attached to good and bad, the Breath in the mouth
is not self-feeding, but supports all (breaths). Itis
explained how this is: whatever one eats and
drinks by this Breath in the mouth,—by this food
and drink, it supports the others, the nose and the
rest ;——.e.,, they live upon this (food and drink).
Thus, being the supporter of all, this Breath is
pure. But how is it known that these live upon
what is eaten and drunk by the Breath in the
mouth ? The reply is that (we conclude this from
the fact that) at the time of death, they (nose, &ec.,)
depart, when they do not obtain support from the
Breath in the mouth—i.e., when they cease to be
supported by its functions of eating and drinking.
One who is without Breath cannot either eat or
drink ; hence the well-known departure of the nose,
&e., at that time (when they do not receive food
and drink). Even on this departure, the desire for
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food continues (hence it cannot be said that the
departure is due to the absence of desire for food
and nos to the absence of the food). Hence it is
that one opens his mouth (at the time of death, as
if asking for food); consequently the want of food
is the characteristic of one who has departed.
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Angiras meditated upon this as the udgitha;
and people hold this to be ‘ Angirusa’; because it
is the essence of the limbs, (10)
Com.—Baka Dalbhya, mentioned later on,
meditated upon the Breath in the mouths as the
udgitha, having the properties of Angiras: such is
the explanation of the passage by some people ; and
they also explain the next two passages as that,
‘Baka meditated upon this Breath in the mouth, as
Brihaspati and as Ayasya’, and they base this
construction upon the next passage which they
explain as ‘people think the Breath in the mouth
to be Angirasa, Brihaspati and Ayasya.” But such
indirect construction could be possible only if the
direct construction were not possible; but the direct
construction is possible; since there are many
other srufs passages making mention of Rishis by
neme. As, for example, people call this Breath
and also a certain Rishi, “Satarchina”. Similarly,
the srut: also mentions, of all the Rishis of the
middle (portion of the Rigveda)—Gritsamada,
Visvamitra., Vamadéva, Atri, &c.,—as being the
Breath. In the same manner, the present passage
mentions the Rishis, Angiras, Brihaspati and
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Ayisya—the meditators of Breath—as Breath,
with a view to show the identity of these with the
Breath ; e.g.,, we have such assertions as ‘“Breath
is father, Breath is mother”’ and so forth. Therefore,
the meaning of the passageis that the Rishi
Angiras, being the Breath itself, meditated upon
himself, the Angiras-Breath, as udgitha. Because
it, the Breath, 1s the essence of all the limbs ; there-
fore it (the Breath) is ‘* Angirasa.”
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Brihaspati meditated upon this as the udgitha ;
and people hold this to be Brihaspati; bacause
speech is ‘Brihati,’ and this isthe Lord of that.
Ayasya meditated upon this as the udgitha; and
people hold this to be ‘Ayasya’; because it comes
from the mouth. (11 & 12)
Com.——Brihaspati is so called because he is the

Lord (or master) of Speech (Brikhati). And Ayasya
ig so called because he comes from the mouth. Both
these are R ishis, identical with Breath. Hence
every other should also meditate upon himself as
being identical with the Breath endowed with the
qualities of Angiras, &c., as the udgitha.
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This Baka Dalbhya knew. He became the
udgdtr: priest of the Naimisiyas; he sang out
desires for them. (13)
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Com —It was not only Angiras, &ec., that
meditated upon this. Baka, the son of DA&lbhya,
knew the Breath, as described above. Having
known it, he became the udgdiri priest of the
Naimisiya-sacrificers. And, through the power of
his knowledge of the Breath, he obtained their
desirable ends by singing. So do other singers.
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He obtains wishes by singirg, who knewing
this, meditates upon the imperishable ulgitha
syllable. This with regard to the body. (14)

Com.—He obtains wishes by singing wno.
knowing this, meditates upon the aforesaid Breath,
as the imperishable udgitha (syllable). This is the
visible result accruing (to the meditator),—the
invisible result being unification with the Breath ;
the possibility of which is established by such Sruti
passages as “ becoming a god, one goes to the gods.”
“ This with regard to the body™: i.e., such is the
meditation upon the udgitha with reference to the
body. This, summing up, is with a view to attract
atter tion to the meditation of udgitha with reference
to the gods.

et e

Thus ends the second Khanda of the first Adhydya.
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Now, begins the one with reference to the gods:
one ought to meditate upon that which shines,—as
the u/githa. When the sun rises, he sings for the
sake of all creatures. When he rises, he destroys
the fear of darkness. He becomes the destroyer of
the fear of darkness, who knows this. (1)

Com.-~ After this follows the meditation of the
udgitla with reference to the gods; inasmuch as
the udgitha is capable of being meditated upon in
various ways. ‘‘One ought to meditate upon the
sun, that sends out warmth, as the wudgitha,” i.e.,
one ought to meditate upon the udgitha in the shape
of the sun. Objection : The udgitha being a syllable,
how could it exist in the sun ? The reply is this:
Just as he rises, he sings for the sake of the crea-
tures, i.e., for the sake of the production of food for
the creatures; inasmuch as if the sun did not rise,
the corns would never ripen; therefore, he sings,
as it were, for their sake. And because he sings for
the sake of food, the sun is udgitha. And again,
just as he rises, he removes the darkness of night,
and the fears of living beings consequent upon it.
One who knows the sun with these properties,
becomes the destroyer of all fears of the self in the
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shape of birth, death, &c., and also of the cause of
fear, darkness in the shape of ignorance.
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This and that are the same: this is warm and
that is warm; this, they call ‘svara’ and that,
they call ‘svara,” ‘Pratyasvara’ (reflected sound).
Therefore, one ought to meditate upon this and that
as the udgitha. 2

Com.—Though the Breath and the sun appear to
be different on account of the difference of place, yet
between these two, there is no difference in reality.
How ? Because in its preperties, the Breath is the
same as the sun, and the sun the same as the
Breath. Because the Breath is warm, and the sun
is also warm. And again people call the Breath
‘svara’, and the sun, too, they call ‘svara—*Pratya-
svara’. And they are so named ; because the Breat,
simply moves along, having once died, it never
eomes back; while the sun having set once,
comes back day after day; hence, he is called
¢ Pratyusvara.” Thus, the sun and the Breath are
the same, both in properties and in name. And
hence, inasmuch as there is real difference between
the two, one ought to meditate upon both the sun
and the Breath as udgitha.
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One ought to meditate upon Vydna as the
udgitha. That which one breathes out is the Prdna
and that which one breathes in is the Apdna. The
junction of Prdne and Apdna is the Vydna; and
this Vydna is Speech. Therefore, it is, while one
neither breathes out nor breathes in, that he utters
speech. (3)

Com.—This explains another method of
meditation upon wdgitha. One ought to meditate
upon Vydna,—a particular function of Breath, to be
explained later on—as the udgitha. The Sruf: next
formulates its nature. When a person breathes
out-—i.e.,, exales the air through the mouth and
nostrils—, that 1s a particular function of the air,
called Prdnn; and when he breathes in—:.e., inhales
the air by the mouth and nostrils——that constitutes
the function of air called “Apdna.” What of this ?
“The junction of Prdna and Apdna’-—t.e, the
function of the air in between these two—is
“Vydna”. What is known as *‘ Vydna” 1n the systems
of Sankhya and Yoga (according to which ‘Vydna’
is the name of the air located in the shoulders)
is not real Vydna ; inasmuch as the Srut: specifies
it (as the function in between P:dna and Apdna)—
such is the meaning of the passage.

“How is it, having neglected Prdna and
Apana, the Sruti lays special stress upon medita-
tion on the Vydna alone ?"’ Because it is the cause
of vigorous actions. Itis explained how it brings
about vigorous actions : ¢ Vydna is Speech,” because
Speech results from the Vydna. Since Speech is
accomplished by means of the Vydna, therefore it
is only when people are neither breathing in nor
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breathing out,—i.e., not performing the functions
of Prdna and Apdna—that people speak out.

I AFAHEARIAOTATT g AEATE R achea™ qeAT-
ZAUAATAEM T o8 IGYETEARA -

FarEgeTEfa g |l

Speech is Rik ; therefore, while one neither
breathes in nor breathes out, he pronounces the
Rik. Rikis Sdma; therefore, while one neither
breathes in nor breathes out,he sings the Sdma.
'The Sdma is wudgitha ; therefore, while one neither
breathes in nor breathes out, he sings the
udgitha. (4)

Com.—The meaning is, that while one neither
breathes out nor breathes in, it is by means of the
Vydna alone, that he accomplishes the Rk (a
particular form of Speech), the Sdma (located in
the Rik), and the udgitha (a part of Sima).
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Therefore, whatever actions there are that
require strength,—such as the rubbing out of fire,
running over a boundary (barrier), stringing a
strong bow—are all performed, while one is neither
breathing out nor breathing in ; therefore, one ought
to meditate upon Vydna, as the udgitha. (5)

Com.—Not only the utterance of Speech, but
even other actions besides this, that require extra
strength and effort to accomplish,~such as the
ubbing out of fire, the running over a boundary
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{i.e., jumping over a fence), the stringing of a hard
and strong bow,—all this one does while neither
breathing in nor breathing out. That Vydna is
superior to the other functions (of the air),
Prana and the rest. And it is better to medi-
tate upon the superior, because it brings about
superior results ;—like serving a king (which is
better than serving common men). For this rea-
son, one ought to meditate upon Vyina—and on
no other functions,—as, the wudgitha ; the result of
which would be the vigorousness of actions.
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Now, one ought to meditate upon the letters of
the udgitha—t.e., of the word °udgitha.’ Breath is
‘ut’; because by the breath, one rises. Speech is
‘gi’; because speeches are called “ gurdah”. Food
is ‘tha’; because in (on) food does all this
subsist. (6)

Com.—" Now, one ought to meditate upon the
letters of udgitha.” In order that this may not be
mistaken for an injunction to meditate upon the
gods of faith (denoted by a, v and i), the Srute
explains (its meaning) : *‘ of the word ‘ udgitha' *',—
that is to say, the letters of the name ‘ udgitha’. The
meditafion upon the name brings about the accom-
plishment of the object denoted by the name,—as
for instance, the case of the name of a person—
**such and such a Misra.” Breath s ' ut’ —i e., one
ought to think of this letter as Breath. It is explained
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why Breath is ut: “ Since by Breath, one rises” (ut-
tishthati),—since we find that all that is without
Breath falls down, therefore there is a similarity
between ‘ ut’ (up) and Breath. ‘‘ Speech 1s ' gi'”,
because respectable people call Speech, “ gih” (of
which ‘ girdh’ is the plural form). In the same
manner '‘ food s ‘tha'”; " Since on food does all
this subsist,” therefore there is a similarity Lbetween

food and the letter tha ',
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Heaven is “ ut,” the sky ‘¢gi,’ and the carth
‘tha’. The sun is ‘ut,’ the air ‘gi’ and the fire ‘tha’.
The Sama-véda ‘ui,’ the Yajur-véda ‘gi’, and the
Rig-véda ‘tha’. Speech yields the milk ; and the
milk is Speech ; and he becomes rich in food, an
eater of food. (7)

Com.~The similarity of the three (Breath, &c.,
with the letters ut, &c.,) has been mentioned in the
Sruti itself (in the last passage). And the similar-
ities of the others (Heaven) are to be explained in a
similar manner. ‘ Heaven is ut,” because it is
highly-placed. “The sky is gi,”” because 1t swallows,
as it were, the worlds. ‘* The earth is tha”, because
it is the abode of creatures. ‘' The sun is ut,”
because it is on high. * The air is gf,” because it
swallows up fire, &c, ‘‘ The Fire is tha,” because it
is the substratum of sacrifical actions. The Sama-

X3

véda is " ut,” because it is eulogised as the
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*“ Heaven.” ‘' The Yajur-veda is g#,”” because the
gods swallow the offering made with the yajush-
mantras. ‘The Rig-véda is tha,” because the Sima
resides in the Rik. The Sruti now mentions the
result accruing from meditation upon the letters of
udgitha : ** yields milk ” to the meditator ; what is
that which yields ? ‘“ Speech.”” What is the milk
that is yielded ? “ Speech is the milk.” That is to
say, the result (of such meditation) is in the shape
of all that is to be accomplished by the recitation
of the Rig-véda, &c. This is the milk, in the shape
of Speech, that is yielded by Speech,—that is to
say, Speech yields itself. And further, ‘“ he becomes
rich in food— ”’ i.e., possessed of much food ‘' an
eater of food —i.e., possessed of good appetite ;—
who knows and meditates upon the above-described
letters of udgitha—t.e., the letters composing the
word ‘‘ udgitha.”
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Next follows the fulfilment of blessings: one
ought to meditate upon the objects contemplated :
one ought to reflect on the Séma with which he is
going to praise. (8)

Com.—Now follows the explanation of the
method by which a fulfilment of blessings—i. e.,
desires—would result. *‘ Upasaranas’’ are the
objects to be contemplated. How is one to medi-
tate upon this ? He is to meditate thus: The parti-
cular Sdma by which the singer-priest would be
going to praise—that Sdma one ought to reflect
upon, with reference to its origin, &c.

3
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On the Rik in which that Sdma occurs, on the
Rishi by whom it was seen, on the Deity which he
is going to praise,—on all these one ought to
reflect. 9)

Com.—0One ought to reflect upon the Deity, &c.,
of the Rik in which that particular Sdma occurs ;
and also on the Rishi by whom that Sdma was
seen. And one ought also to reflect upon the Deity
which he is going to praise.
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One ought to reflect upon the metre in which
he is going to praise. One ought to reflect upon
the hymn with which he is going to praise. (10)

Com.—By whatever metre—Gdyatri, &c., one
is going to praise, that metre he ought to reflect
upon. And the hymn by which he is going to praise,
that hymn he ought to reflect upon. We have the
Atmanepada in  “‘Stoshyamdna” because the
subsidiary result of the Hymn (Stoma) accrues to
the singer himsaelf.

gt fezmivEsaeearat w42 1

The quarter that oneis going to praise, that
quarter he ought to reflect upon. (11)

Com.—One ought to reflect upon the presiding
Deity, &c., of the quarters which he is going to
praise.
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Lastly, having approached himself, he ought to
sing the praise, thinking of his desire, without
making mistakes. Quickly will be fulfilled for him
the desire, desiring which he would sing the praise,
—yea, desiring which he would sing the praise. (12)

Com.—At the end,—i.e., after he has duly
reflected upon the Sdma, &c., the singer-priest
should approach himself,—:.e., reflect upon himself
with reference to his family name, &c., and then
sing the praise. “Thinking of his desire,” and
“without any mistakes”—t.e,, not making any
mistakes of accent and pronunciation, &c. And
thence for one who knows this, his desires become
fulfilled—the desires for the sake of which he
would sing the praise. The repetition is with
a view to show reverence (for the subject treated).

Thus ends the Third Khanda of the first AdhyéGya.
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One ought to meditate upon the syllable ‘Om’;
because one sings (beginning) with ‘Om’. (Now
follows) its explanation. (1)
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Com.—* The syllable Om, &c.,” is repeated
again with a view to recall the subject proper of
the discourse; because it had been interrupted by the
mention of the meditation of the letters of the word
“ Udgitha ;" and in order to arrest the attention
from going astray. Now begins the explanation of
the injunction that one ought to accomplish the
meditation upon the syllable treated of here,
endowed with the properties of immortality and
fearlessness.
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The gods, fearing death, entered upon the
triadic knowledge. They covered (themselves)
with the metrical hymns. And because they
covered (themselves) with them, therefore the
metrical hymns are called Chhandas. (2)
Com.—1t is explained that the gods did when
they were afraid of death, t.e., of the killer. They
entered upon triadic knowledge, i.e., they commen-
ced the performance 'of actions prescribed in the
Vedas, thinking this to be a protection against
death. And further, in the course of an action,
they continued to do japa and homa with the
metrical hymns not used in that particular action ;
and thereby covered themselves. And because they
covered themselves by means of the metrical hymns,
therefore these hymns, are called * Chhandas.”
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Then just as one would see a fish in water, so
did Death observe the gods in Rik, Sdéma and Yajus.
And the gods knowing this, rose from Rik, Yajus,
Sdma, and entered the Svara. (3)

Com.—Just as in the world, fishermen see the
fish in water, not very deep, thinking the fish to be
easily accessible by means of fishing-hooks and
draining of water so did Death see the gods; that is
to say,—Death thought the gods to be easily acces-
sible by means of the neglect of actions. It is now
explained where he saw the gods - In the Rik, Sdma
and Yajus;—i.e.,, in action connected with Rik,
Sdma and Yajus. And the gods, having purified
themselves by vedic actions and having themselves
duly purified,—understood the motive of Death.
And having understood it, they separated them-
gelves from and rose above the actions prescribed in
the Rig-véda, YajOir-véda and Sama-véda. That is
to say, finding it hopeless to be free from the fear
of death, by means of such actions,—they had
recourse to the syllable, called Svara, which is
endowed with the properties of immortality. That
is to say, they became engaged in meditation upon
the syllable ‘ Om.” The éva (in ** Svaraméva”) has
a restrictive sense, and serves to preclude the
possibility of the illusion of others ; the meaning
being that they became engaged in the meditation
of this syllable «lone.

qaT A1 KA AT TR TS 3
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When one gets (learns) the Rik, he loudly
pronounces ‘ Om ’; the same with Sdma and Yajus.
And this ‘Swvara’ (accent) is this syllable, the
immortal and fearless. Having entered this, the
gods became immortal and fearless. (4)

Com.—1t is now explained how the syllable Om
comes to be sighified by the word * Svara "’: When
one acquires the Rik, he loudly utters ‘Om’;so
with Sdma and Yajus. The “ Svara *’ is that which
is the syllable Om, the immortal and fearless.
Having entered this, the gods acquired its proper-
ties, 7.e., became immortal and fearless.

¥ 9 Umd el aoicaant v ERmgaE
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He who, knowing this, praises this syllable,
enters the same syllable, the ¢ Svara’, the im-
mortal and free from fear ; and having entered it,
he becomes immortal, just as the gods are immor-
tal. (5)

Com.—Whoever else knowing this, praises this
same syllable, endowed with the properties of
immortality and fearlessness ;—by ‘ praise’ here is
meant meditation,—enters into the same syllable,
the ‘ Svara, ' immortal and fearless. And when he
has once entered there, then in the case of the
supreme Brahman, there is no distinction of greater
or less proximity (or closeness of relation) with it ;
as in the case of people entering a king's palace,
there is the distinction of greater or less proximity.
Consequently, the immortality by which the afore-
said person becomes immortal is the same immor-
tality whereby the gods become immortal—i. e.,
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there is no difference of greater or less degree in the
case of immortality.

Thus ends the Fourth Khanda of the First Adhytiya.

ADHYA'YA 1.

KHANDA V.
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Now verily that which is the wudgitha is the
Pranava ; and that which is Pranava is the udgitha.
This sun is the udgitha, and also Pranava ; because
he (the sun) goes along pronouncing ‘ Om °. (1)

Com.—Having discarded the aforesaid medita-
tion of wudgitha, as qualified by the notions of
Breath and Sun with regard to it,—and subsequently
having mentioned the identity of wudgitha and
Pranava,—the Sruti now begins to explain the
meditation in this identity of the syllable as
qualified by a differentiation of Breaths and Rays
(¢. e., distinction of the Breath in the mouth from
the other Breaths and the distinction of the Rays
from the sun),—such meditation leading to the ac-
quirement of many sons. Now, verily, udgitha is
Pranava ; that which is called  Pranava ” in the
Rig-véda is signified by the word “ udgitha, ” in
the Chhéndogya (i.e., Sima-véda).

““ This sun verily is the udgitha, he ts Pranava '
—That is to say, in the Rig-véda too, it is the
sun only and nothing else, that is signified by the
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word ‘‘Pranava.” The sun is wudgitha; why?
Because he moves along, pronouncing the syllable
‘Om’ which is called “udgitha” ‘‘Svaran” is explained
as ‘pronouncing,’ because verbal roots have various
significations ; or it may mean ‘going’. Therefore
the sun is udgitha.

UaY CAEAERTIAY qENeRn caRshisEifi g diea-
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To Him did I sing; therefore, thou art my only
one; thus said Kaushitaki to his son: ‘do thou reflect
upon the rays, then wilt thou have many (sons).’
This with reference to the gods. (2)

Com.—Before Him did I sing,—:.e., having
identified the Sun with his rays, I meditated upon
Him. For this reason, .thou art my only son,—
Kaushitaki, the son of Kushitaka, said this to his
son, Therefore, do thou reflect upon the rays and
the sun, as distinct (from one another). The form
“parydvartayatat” is due to its being related to
“tvam.” ‘“Thus wilt thou have many sons.” This
with reference to the gods.

FATEATEH I UATd g qoreaggaEiafafa -
a2

Now with reference tn the body: one ought to
meditate upon the Breath in the mouth, as udgitha,
because it moves along pronouncing ‘Om’. (3)

Com.—After this is described that with refer-
ence to the body *‘ one ought to meditate upon the
Breath in the mouth as the udgitha”—This is to be
explained as before. Because this, Breath, also
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moves along pronouncing ‘Om’,-—that is to say, the
Breath in the mouth pronounces ‘Om’, giving
permission, as it were, for the Speech, &ec., to
function; and at the time of death, people getting
near the dying person, do not hear this pronuncia-
tion of Om by the Breath of the dying man. From
analogy we infer that the pronunciation of ‘Om’
by the sun too, is only in the way of permission.

Tag TAIEHETIIS SRR caRaISEIf & asialh:
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To him did I sing ; therefore thou art my only
one ; thus said Kaushitaki to his son: “Do thou sing
to the Breaths as manifold, so that thou mayst
have many.” 4)

Com.—To him did I, &c., as before. Therefore,
thou must think of the Breath in the Mouth
as well as Speech, &c., as the udgitha qualified
by differentiations: and should mentally sing
to them as various and manifold. The form
adhydgatdt is to be explained as dvartaydt as
above, So that I may have many sons—with this
motive (thou should sing). Inasmuch as the idea
of udgitha being the single Breath (the Breath
in the mouth as identical with all other Breaths)
and the single sun (considered as identical
with the rays), results in the obtaining of a single
son—it is faulty and as such discarded; consequent-
ly, one ought to think of the difference of the rays
(from the sun) and of Breaths (from one another, is
enjoined in this section, as resulting in many
sons.
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Now, verily that which is udgitha is Pranava,
and that which is Pranava is udgitha. (If one knows
this) then from the seat of the Hotri priest all mis-
singing is rectified,—yea is rectified. (5)

Com.—The identification of Pranava and udgitha
has already been explained; the result of this
is now laid down: * Hotrishadana' is the place,
gitting in which the Hotri priest gives instructions.
‘From the seat of the Hotri priest’ means ‘from the
duties of the Hotri priest rightly performed’; be-
cause from a mere place no result could follow.
‘What follows from this is that whatever is in-
correctly sung—i.c., whatever mistake is committed
by the udgdtri priest, in the due performance of his
duties—is rectified ; just as medication rectifies the
discrepancies of the humours (of the body).

Thus ends the Fifth Khanda of the First Adhydya.

ADHYA'YA L

KHANDA VI

RN T QAT SISTe 6 QEEsT=-
e« @M iga AT arsiaeacgm 11 ¢ 1 .

This is Rik ; and fire is Sdma. This Sdma rests
on that Rik; therefore, the Sdma is sung a® resting

on the Rik. Thisis ‘Sa’ and fire is ‘ ama,’ and that
makes ‘ S4ma.’ (1)
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Com.—Now, is laid down another method of
meditation on udgitha, for the accomplishment of
all ends. This Earth is Rik.—i.e, one ought to
think of Rik as the Earth. In the same manner,
Fire is Sdma, tee., one ought to think of Sdma as
fire. It is now explained how Earth and Fire have the
character of Rik and Sdma respectively. This Sdima
named ‘fire’ rests on the Rik in the shape of this
Earth,—.e,, it is located upon this, just as the Sima
does on Rik. It is for this reason, that even now
the Sdima-singers sing the Sdma as resting upon Rik.
Just as Rik and Sdma do not absolutely differ from
one another, so also do the Earth and Fire. How is
that ? This Earth indeed is ¢ S¢@ "—1.e., denoted by
the first half of the word ‘Sdma’ and the Fire is
*ama, i.., signified by the other half of the same.
Thus, the two, Fire and Earth, being signified by
the same word ‘Sdma,’ constitute ‘Sdma.’ Therefore,
the two Earth and Fire, do not differ from each other
absolutely, and are mutually interlaced, just like
Rik and Sdéma. And for this reason, to Earth and
Fire belong the characters of Rik and Sdma,—such
is the meaning. Some people explain the passage:
* This is Sd, and Fire ama’ as being for the purpose
of enjoining the thinking of the letters of the word
“ Sdma”, as Earth and Fire.

FrAREATATY: A RARTEIHIZ qH TET-
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The sky is Rik, and the air Sdma ; this Sdma
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rests on that Rik ; therefore, the Sdma is sung as
resting on the Rik. The sky is ‘84’ and the air
is ‘Sdma’, and they constitute Sdma. (2)

The Heaven is Rik ; and the sun is Sdma. This
Sdma rests on that Rik;therefore, this Sdma is
sung as resting on the Rik. The Heaven is * 4’ and
the sun is ‘ama’, and they constitute’ Sdma. (3)

Com.—** The sky ts Rik, the air Sima,” &c., is
to be explained as before.

FFATATFHZA: W ARG AEATET L HIH TEAT-
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The stars are Rik, and the moon Sdma ; this
Sdma, rests on that R:ik ; therefore, the Sdma, is
sung as resting on the Rk ; the stars are ‘ Sd,” and
the moon ‘ama’ and they make up * Sdma’. (4)

Com.—The moon 1s the lord of all the stars;
hence it is called “Sdma.”

o4 AT gE W qay AN qT F &
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Now, the white light of the sunis Rik ; and the
blue exceeding darkness is Sdma. This Sdma rests
upon that Rrik; therefore, this Sdma is sung as
resting upon that Rik. (5)

Com.—That which is the white light in the sun’
is Rik. And thatin the sun, which is extremely
blue or dark, is Sdma. This (blackness in the sun)
is seen only by those whose sight (or mind) is well-
controlled.
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The white light of the sun is ¢ S@’ and the blue
exceeding darkness ¢ ama’ ; thus, they make ¢ Sdma.’
Now, the golden person that is seen in ths sun,—
the person with golden beard and golden hair,—all
is golden, to the very tips of his nails. (6)

Com.—These lights of the sun, the white and
black, are Sd¢ and ‘eama’—thus making *“ Sdma’.
Now, “the person inside the sun” who appears as if
made up of gold : it is not possible for the God to
be made of gold; firstly, because in that case, it
would not be possible for him to have Sdma and Rik
for his joints, and to be free from evil. For, any-
thing made of gold, being inanimate, cannot be
touched by evil ; and as such, it (the evil) could not
be prohibited (with regard toit). And secondly, be-
cause the person in the eye is not perceived to be so
(made of gold). Therefore, the word ‘* Hiranmaya’’,
(golden) must be explained as an elliptical simile,
signifying * bright, effulgent,” (lit. consisting of
light). *‘ The interpretation of the following words
also is similar. * Purusha” (person) is that which
ltes tn the body (puri sété) or that which fills up
(piirayati) the body. Such a person in the sun, who
is seen, by those whose exterior eye has been sup-
pressed (from activity) and whose minds are well
controlled, by such means as leading a life of
studentship and the like (Brahmacharys, &ec.).
Inasmuch as even of one who is bright, the beard
and hair might be black, it(the shape of these in
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the Solar Person) is specified : “ with golden beard
and golden ,hatr”—i.e., his beard and hair are also
effulgent (i.e., consist of light only). “Pranakha” is
the tip of the nail; all (his limbs), to the very tips
of the nails, are “ golden”—t e., consist of light.
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His eyes are bright like red lotus; and His
name is ‘ut’; He has risen above all evil. He verily
rises above all evil, who knows this. (7)

Com.—Of this person of golden colour, there is
a further peculiarity in the eyes. How ? ** 4'sa, of
the monkey”—A’sa = A'si,to sit + ghan, instrumental.
‘A’s«’ means that portion of the monkey’s back on
which it sits. And the eyes of that person is bright
like the lotus which is like the seat of the monkey.
Inasmuch as the monkey’s seat is compared to the
lotus to which the eyes are compared, the simile
cannot be said to be lower than the dignity of the
eyes. Of this Person, endowed as He is with the
aforesaid qualities, the secondary name is “‘Ut”.
Why secondary ? Because this God (Person) has
risen above all evil and its effects. It will be ex-
plained later on, that ‘‘this Self is free from evil,
&ec.,&c.” (Udita =ut +ita, gone or risen above). For
this reason, He is named * Ut”. One, who knows in
the aforesaid manner this person, named * ut”,
endowed with the aforesaid properties, he too rises
above all evil. “Ha” and ** Va” are indeclinabels
signifying certainty, the meaning being it is certain
that he rises, &c.,
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Of Him, R:k and Sdma are joints ; therefore is
He udgitha. Hence (is the priest called) ‘ Udgdta,’
inasmuch as he is the singer (gdtd) of this (person®
named ¢ Ut’). He is the lord of the worlds beyond
that, as also of the desires of the gods. This with
reference to gods. (8)

Com.— With a view to explain that the aforesaid
god is udgitha, just like the sun, &c., it is declared :
“ Of Hvm Rik and Sdma arethe joints . As the
God is the Self (essence) of all, inasmuch as He is
the lord of the desires of all the worlds, high and
low,—it is only reasonable that He should have Rtk
and Sdma, in the shape ofthe Earth and Fire, for
His joints ; also because He is the source of all.
And since He is named ‘' Ut” and has Rk and
Sdma for his joints, therefore, He is mystically
called ** Udgitha "—the God being fond of things
mystic—this name being suggested by the fact of
His having Rtk and Sdma for his joints. Such is
the meaning of the sentence, * therefore He ts
Udgitha.” TFor this reason is the priest called
“ udgdtd ’, the singer of Ut. Because he is the
singer (gdtd) of this God named * Ut ” ; therefore
is ** Udgdta ' the well-known name of the Udgdir:
priest. This god, named ‘* Ut ” is the lord of all
the worlds that are beyond—i.e., absve—that, i.e.,
the Sun. The particle * Cha " implies that He is
not only the lord of these (worlds), but He also
upholds (or supports) them,—as declared in such



48 THE CHHA'NDOGYA UPANISHAD

mantras as ** He upheld this Earth and the Heaven,”
&c., &e. And further ** He is the lord of the desires
of the gods.”” ‘‘ This with reference to gods "—i. e.,
we have described the form of the god * udgitha ™.
with regard to gods.

Thus ends the Sixth Khanda of Adhydya I.

ADHYA'YA L.

KHANDA VII.
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Now, with reference to the body : Speech is
Rik, Breath is Sdma. This Sdma rests on that Rik;
therefore, the Sdma is sung as resting on the Rik.
Speech is * Sd@ > and Breath ‘ ama ’ and that makes
¢ S8dma . (1)

Com.—Now, we explain that with reference to
the body : * Speechis Rik and Breath Sdma,”’ on
account of the similarity of position above and
below. By ‘ Breath ” is meant the nose together
with the air (breathed). *“ Speech is ‘Sd ’and
Breath is ‘ ama’', &c.”, as explained before.
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The eye is Rik, and the self is Sdma. This
Sdma rests on that Rik; therefore, the Sdma is sung
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as resting on the Kik. The eye is ‘ Sd ’and the self
‘ ama ’ and that makes ‘ Sima ". (2)
Com.—" The eye 1s Rik and the self Sdama’; by
“Gtma’’ hereis meant the shadow-self; and this Sdma,
because it rests in the cye (as Sdma rests in Rik.)
AERTEAT: G ARARaEdH=IgTL M qenre=a-
sTe« g gy | HaRg |1 aqisaeacaE |3 |
The ear is Rik, and the mind is Sima. This
Sdma rest on that Kik ; therefore, the Sdma is sung
as resting on the Rik. The ear is ‘SG’ and the mind
‘ama’; and that makes ‘Sidma’. (3)

Com«—"'The ear 1s Rik and the mind Sdma:” the
mind is ‘““Sdma’’, because it controls the ear.
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Now, the white light of the eye is Rik, and the
blue extreme darkness is Sdma. This Sdma rests
on that Rik ; therefore, the Sdma is sung as resting
on the Rik. The white light of the eye is S’ and
the blue extreme darkness ‘ama;’ and that makes
‘Sama.” (4)

Com. - **The white light of the eye 1s Rik’; and
the blue extreme darkness,—like that in the sun,—
which is the substratumn of vision, is Sdma.
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Now, the person who is seen in the eye,~He
is Rik, He is Sdma, He is Uktha, He is Yajus, He
is Brahman. Of this (person) the form is the same
as the form of that (person); His joints are the
same as those of the other, and His name is the
same as that of the other. (5)

Com.—"*The person that 18 seen in the Eye”, &c.,
as before. This is the Rik with reference to the body,
and speech, &c., and the Earth, &ec., are so, with
reference to gods. It is well-known that Rik consists
of letters composed in metrical lines; the same is
the case with Sdma. Or, being mentioned with
“Uktha,” ‘Sdma’ may mean the ‘Stotre’ hymn;
“Uktha” is the ‘Sdstra’ hymn; and different from
this is Yajus—all such sentences as end in ‘Svika’
‘Svadha’ ‘Vashat', &c., are Yajus; and all thisis
this (person) ; because he is the essence (self) of all,
and the source of all, as we have already explained
(before). “He is Brahman” means that He is the three
Vedas ; inasmuch as what form the subject of the
present discourse are Rk, &c. ‘‘Of this person in the
eye, the form is the samec, &c.,” refers the aforesaid
form to the present case. What is it? The same as
the form of that,—i.e., of the person in the
sun; that is to say, the “golden colour”, &ec.,
mentioned above with reference to gods. The joints
of this Person in the eye are the same as the
joints of that Person in the sun. His name
is the same as the name of that Person in the sun
—uiz., “ Ut and *“ Udgitha”. If it be urged that
“inasmuch as there is difference of position, and
there are references of the form, properties and
name (of the one to the other), and as the objects of
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control are laid down as different,—there must be a
difference between the Person in the sun and that
in the eye”,—(we reply) not so; because, it is not
possible for one and the same (meditator)to be
both, one by (meditating upon) that (person in the
sun) and another by (meditating upon) this (person
in the eye). That is to say, the meditator of the
person in the sun becomes the lord of the worlds
beyond the sun ; and the meditator on the person in
the eye becomes the lord of the world lower down;
now, for one and the same mecditator, it is not
possible to acquire two different forms ; therefore,
the person in the eye must be held to be the same
as the person in the sun. If it be argued that * one
and the same thing may have a dual form through
its becoming divided two-fold,—as will be declared
later on that ‘he becomes one-fold, he bccomes
three-fold, &c'.”—then (we reply) not so: since it is
not possible of a single sentient being, which is
impartite, to be divided. Thecrefore, it must be
admitted that that with reference to gods and that
with referencc to the body are one and the same.
The reference of form, &c., which you have
asserted to be the grounds of difference, do not
imply any difference. What they do is only to
preclude any doubts as to these two being different
on account of the difference of their positions.
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Of all the worlds that are beneath that (the
eye), He is the lord, as also of the desires of men.
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Therefore, those that sing to the lyre, sing Him:
alone and hence they obtain wealth. (6)

Com.—"* Sa ésha”—the person in the eye. Of
all the words that are below this self with reference
to the body, He is the lord, as also of all desires in
connection with men. Therefore, those that sing
to the lyre sing Him alone ; and because they sing
the Lord, therefore, they become endowed with

wealth.
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He who knowing this, sings Sdma, sings to
both. Through that (person in the sun), he obtains
the worlds beyond that (sun), and the desires of the
gods. (7)

Com.—One who, knowing this—.e, knowing
the aforesaid god ‘ Udgitha’—sings a Sdma, then
he sings to both the person in the sun, as well as
the person in the eye. 'Che result accruing to such
a knower i described. On who knows this obtains
the worlds that are beyond that (sun), and also the
desires of gods ;—that is to say, after having become
the god in the sun, &c., &c.
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And through this {person in the eye), one
obtains the worlds that are beneath this (the eye),
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and also the desires of men. Therefore, verily,
the udgdtrs priest, knowing this, should say the
following (to the sacrificer). (8)

‘What desire shall I obtain for thee, by singing?’
He becomes capable of obtaining desires by
singing, who, knowing this, sings a Sdma,—yea
sings a Sdma. (9)

Com.~—~Through this—person in the eye—one
obtains the worlds beneath the eye, and also the
desires of men ;—-that is to say after he has become
the person 1n the eye. Therefore, the udgdtri priest
knowing this should address the sacrificer, and ask
him “What desire, object, shall I sing out for thee?”
since the wudgdtr: priest, knowing this, becomes
capable of accomplishing a desirable end by means
of singing, Who is so capable ? One, who knowing
this, sings the Sdma. The repetition (in the end) is
with a view to indicate the end of the (treatment
of) ineditation (on the udgitha).

Thus ends the Seventh Khanda of Adhydya I.

ADHYA'YA 1.

KHANDA VIIIL.
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There were threée (persons) well-versed in

udgitha, Silaka Sélavatya, Chaikitdyana D&lbhya
and Pravéhana Jaivali. They said : ‘* We are well-
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versed in wudgitha ;let us have a discussion on
udgitha.” (1)

Com,~—The syllable ‘ Om ' being capable of
being meditated upon in various ways, the sruf:
introduces another method of its meditation, result-
ing in the highest (happiness.), The story is intro-
duced with a view to make the comprehension (of
the subject) easy. * Three’’, i.e., three in number.
* Ha,''signifies tradition, * Such is the tradition.”—
“They were well-versed in the udgitha”—u.c., efficient
in the knowledge of udgitha,—that is to say, among
certain persons congregated in a certain place, at a
certain time, and for a certain purpose, these were
the three versed in it; for, certainly in the
whole world, these three alone could not have
been knowing the wudgitha ; and we hear of such
persons as Ushasti, Jdnasruti, Kaikeya, &c, being
almost omniscient. Who were these three ? Silaka,
the son of S4lavata,~the son of Chikitdyana, among
the descendants of Dalbha (or this person may have
been known as the son of two men, Chikitayana
and Dalbha),—and Pravahana, the son of Jivali.
These three persons said: “ We are known to be
well-versed in udgitha ; therefore, if you all permit,
we shall have some discussion on udgitha—i.c., we
shall consider the udgitha, in the way of questions
and answers.” And by a discussion among people
versed in it, there would be a destruction of all mis-
taken notions, appearance of fresh cognitions, and
removal of doubts. Therefore, it is advisable to
bring together people knowing a subject—such is
the signification of the story. We find such meeting
of Silaka, &c., in the present instance.
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They said ‘yes,” and sat down. Then Pravéhana
Jaivali said: ‘You, sirs, speak first; and I shall
listen tothe words of two Brihmanas convers-
ing.’ (2)

Com.—Having said “yes”, they sat down. Then.
inasmuch as a king is more forward (than the rest),
Pravahana Jaivali said to the other two: ‘“ Do you
both, revered ones, speak first.” From the force of
the expression ‘ two Brahmanas” it appears that
the speaker was a King (Kshatriya). “I shalllisten
to what you two say.” On account of the addi-
tion of “speech ”, some people take it to imply
“words without any sense.”
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Then Silaka Salavatya said to Chaikitdyana
Dalbhya : ‘Well, may I question you ?' * Do ques-
tion’ he said. 3)
Com.—Out of the two thus addressed Silaka
Salavatya said to Chaikitdyana Dalbhya: “If you

permit, I shall question you’ ;and being thus
addressed, the other replied, “Do question .
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‘What is the essence of Sdma ?' He said,
‘Tune’. ‘What is the essence of Tune?’ He said
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‘Breath ’. ‘ What is the essence of Breath ?* He
said ‘Food’. ‘What is the essence of food ?°’
‘ Water.' 4)

Com—Having obtained permission he said:
“What is the essence or substratum, or final
principle, of Sdma' ? By ‘ Sdma ’ here is meant the
udgitha, because 1t is this, that, as an object of
meditation, forms the subject of the present dis-
course; and it will be said later on that *‘ udgitha is
the highest ', &c. Being thus questioned, Dalbhya
said: * Tune,”—because the Sdma consists of tunes;
and that of which a certain thing consists, is its
essence, or substratum, just as the jar, &c., have
clay for their substratum or essence. ‘‘ What is
the essence of Tune ?” He replied “Breath,”’—in-
asmuch as tune is accomplished by means of
breath ; breath is its essence. “What is the
essence of Breath ?” He replied *“ Food,”—because
the breath rests on food, as declared by the Srutis,
“ Breath dies up, without food,” and ‘' Food is the
string . ‘“ What is the essence of food ?” He re-
plied “ Water ”,—because food is produced out of
water.
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‘What is the essence of water ?’ He said ‘ That -
world.” ‘ What is the origin of that world ?' He

said ‘ One ought not to carry (the Sdma) beyond the

world of Heaven ; we locate the Sdma in the world
Af TThawrnn atnna Chann 1a mmainnd an TTaacac ar 12N
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Tom.— What is the essence of water ?' He said
* That world’,—because it is from * that world”
(Heaven, that rain is produced). ‘What is the
essence of that world ?—being thus questioned,
Dalbhya said: ‘‘ No one should carry the essence of
Sdma beyond that world of Heaven. Therefore, we
too locate the Sdma in the world of Heaven ; that
is to say, we recognise the Sdma as resting in
Heaven ; inasmuch as Sdma 1s praised as “ Hea-
ven,”—in such Srutis as “ The Sdma-Véda is the
world of Heaven.”’
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Then Silaka Salavatya said to Chaikitayana
Dalbhya : * Your Sdma, verily, O DAalbhya is not
completely establishede If now, some one were to
say your head shall fall off, surely your head would
fall off.” (6)

Com.—Silaka Salavatya said to Chaikitayana
Dalbhya : * Your Sdma 1s not completely establish-
ed,”-—that is to say, “ you have not mentioned
its final essence, the highest.” ‘Fa’ recalls the
scripture (with regard to Sdma), as does also ‘Kila’.
If some knower of Sdma, not tolerating such inade-
quate treatment, were, at this time, to say ‘since
you wrongly know the incomplete Sdma to be
completely established, on account of the fault of
making such an assertion, your head shall fall off,’
—then, since you have committed such a fault your
head would fall off, undoubtedly ; though I do not
utter any such imprecation,~—~such is the meaning.
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Objection : *“ If he committed a fault for which his
head would fall off, it should have fallen even with-
out another person saying so ; and if it did not fall
off without such saying, it would not fall off even
on some one saying so. Otherwise, (if even with-
out a fault, one’s head could fall off merely on
account of some one saying so, then) such assertion
by others would bring about the approach of (the
results of) actions rot performed, and the destruec-
tion (of the effects) of those performed.” Reply :
This objection does not stand ; inasmuch as the
actions performed whether good or bad, depend, for
the manifestation of their results, upon the agen-
cies of place and time. Tn the same manner, the
ignorance, which is the cause of the falling off of
the head, depends upon the agency of another
person’s declaration,
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“Well then, may I learn this from you, Sir ?”
He said ‘ Learn.’‘What is the essence of that world?’
He said ¢ This world ’ ‘What is the origin of this
world?® He said ¢ One ought not to carry the Sdma
beyond this world as its rest. We locate the Sdma
in this world as its rest : for Sdma is extolled as
‘rest.’ (7)

Com.—Being thus addressed, Dilbhya said:
“Well, may I learn from you on what the Sdma
rests?” Salavatya replied: “Learn it.” “What is the
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essence or substratum of that world’?—being thus
asked by Dalbhya, Salavatya replied “This world”,
—since this world supports that world (Heaven) by
means of sacrifices, gifts, offerings, &c.,as declared
in the Sruti: ‘Thus the gods live upon gifts’; and
further it is a perceptible fact that this earth is the
support of all creatures ; therefoie, of Sdma also,
this world is the rest (or support). Being asked
“What is the substratum of this world ?’ Silavatya
said: “One ought not to carry the Sdma beyond
this world, as its rest ; hence, we locate the Sdmea
in this world, as its rest ; because, Sdma is extolled
ag rest,”’—so says the Sruti. “This (farth) is the
Rathantara (Sama).”
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To him said Pravahana Jaivali: “ Your Sdma
verily O Salavatya, has an end. And if any one
were now to say your head shall fall off, surely your
head would fall off.” * Well then, may I learn this
from you sir ?” He said * Learn.” (8)

Com.—When he had said this, Pravihana
Jaivali said to him: * O Salavatya, your Sama (the
Earth) has an end (is perishable)’, &ec., &c., as
before. Then Salavatya said:* Well then, may I
learn it from you, sir ?”’ He replied “Learn it.” And
being thus permitted, Salivatya asked (him).

Thus ends the Ewghth Khanda Adhydya I.
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KHANDA IX.
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What is the essence of this world ?"' *“ He said,
A'kasa ;" for, all these creatures are produced from
A'kdsa and return into A'kdsa. Because, A'kdsa is
greater than these; therefore A'kdsa is the sub-
stratum. (1)

Com.—* What is the essence of this world ¢
A’kdsa,” replied Pravihana,—by A’kdsais meant
the supreme Self, as declared 1n the Srut:. “ He is
A’kdsa by name.” The production or creation of all
creatures is Its work ; and in it do all creatures
become dissolved. As will be declared later on:
“ It created Light ; Light in the Supreme Deity,
&e., &c.” All these creatures—movable and immov-
able—are produced out of A'kdsa in the order of
Light, food, &c.,—by its innate energy. *‘ They
return into A'kdsa ”,—i e., at the time of Universal
Dissolution, return to It, in the reverse order.
Because 'Akdsa is greater than all these creatures,
therefore It is the supreme substratum (essence) of
.all these creatures, at all times.
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This is the wudgitha, highest and best ; this is
endless. He who, knowing this, meditates upon
udgitha, the highest and best, has what is highest
and best, and he wins the highest and best
worlds. (2)

Com.—This is the highest of the high and best
of the good, wudgitha,—1.e., the fully equipped
Supreme Self. Hence, It is endless, without an end.
One who, thus knowing this to be the highest and
best Supreme Self, without an end, meditates upon
the highest and best udgitha,—to him accrues the
following result : the life of such a knower becomes
high and excellent,—this is the visible gain ; and
the invisible gain is that he wins the high and
excellent, gradually improving worlds up to the
Brahmic A’'kdsa. These results accrue to one who,
knowing this, meditates upon udgitha.

a« sanfagear Mak STMHEAEFEAEE  J194
o O Azen qEnd SereaEeRig Siad
wfesafa I} 3

Atidhanva Saunaka, having taught this to
Udara Sandilya, said : * As long as, among your
descendants, they will know the wudgitha, their life
will be higher and better than ordinary lives.” (3)

Com.—And further, knowing this wudgitha
Atidhanva, the son of Sunaka, taught this doctrine
of the udgitha to his disciple Udara Sandilya, and
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said : “ So long as, in the line of your descendants,
they (your descendants) will know this udgitha,
their life will be higher and better than the lives
that are ordinarily known.
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* And so will tLeir state 1n that other world be.’
One who thus knows and meditates,—his life in
this world becomes the highest and best, and so all
his state in that other world—yea in that other
world. (4)

Com.—‘* And in the other invisible world, their
state will be the highest and best ’—so said Atid-
hanva Saunaka to Udara Sandilya. In order to
remove the doubt—that “ though such results would
accrue to the great ones of old, yet they could not
belong to us of this cycle’’—it is added that even
now, one who knowing this meditates upon the
udgitha,—his life in this world will be the highest
and best ; and so will his state be in that other
world.

Thus ends the Ninth Khanda of Adhydya I,
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KHANDA X
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When these Kurus had been destroyed by
thunder and hail, Ushasti Chakrayana, with his
child-wife, lived, 1n a deplorable condition, in the
village of the possessor of elephants. ).

Com.—In connection with meditation on
udgitha, one ought also to meditate upon the
‘ Prastiva "— * Pratibara ’; and with a view to
explain this, the present Khunda begins: The story
is meant to make the comprehension (of the subject)
easier. When the crops in the Kuru country had
all been destroyed by thunder and hail, and conse-
quently famine had set in, Ushasti, the son of
Chéakrayana, together with his wife who had not
reached womanhood, lived in Ibhyagrama (i.e., the
Grama or village, belonging to ‘Ibhaya’ or one who
possesses elephants), “in « deplorable condition,”
t.e., arrived at the last stage of deplorability in the
house of somebody.
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He begged food of the possessor of elephants,
who was eating beans. He (the possessor) said to
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him : “I have no other (food) than these, which are
put up before me.” (2)

Com.—Wandering about in search of food, fear-
lessly went over to the Master of Ilephants who
was eating beans of an inferior quality, and begged
his food of him. The Master of Elephants said to
Ushasti. ‘I have got no beans save those that are
being eaten by me and are impure (or stale), that
have been thrown into this plate of mine. So, what
can I do?” Then Ushasti replied.
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“Give me out of these” he said. He gave them
to him. He said : ‘Well, here is water?’ He replied -
‘YT would be drinking something left by another
(and hence impure).’ (3)

Com.—** Out of these,” 1. e., these, “give me”
he said. These, thc Master of Elephants, gave to
Ushasti. “ Take this water near meto drink "—
being thus addressed he (Ushasti) said: “ If T will
drink out of this, I will be drinking something left
by another and hence impure.” Being thus address-
ed, the other said.
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* Are not these also left over and impure ?”” He
replied: “ T will not live, if I do not eat these;
while as for a drink of water, I can get it whenever
I like.” (4).

Com.—‘ Are not these beans also impure ?”
On this, Ushasti said: “If I do not eat these
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beans, I will not live; whereas I can get a drink of
water whenever I like. The meaning of this is
that one, who is endowed with knowledge and
fame, and capable of helping himself and others,—
if such a one, falling under the aforesaid deplo-
rable condition, should do such a thing (eat
unclean food), no demerit touches him. A mean
action is faulty , only when it is performed even
while there are actions that are not mean, and which
would as easily save one's life;—that is to say,
under this latter circumstance if some one were to
perform such mean actions, being proud of his
knowledge, then a fall into hell would be sure to
follow. These meanings are implied by the inser-
tion of the word ‘“ pradranaka” (in a deplorable

condition).
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Having eaten them, he gave the remainder to
his wife. She had eaten before ; and having taken
them, she kept them away. (5)
Com.—Having eaten them, he gave the re-
mainder to his wife, having been moved to pity for
her. She, the child-wife had obtained food, before
getting the beans. Still, in keeping with the
character of (good women), she did not reject the
beans, but took them from her husband’s hands,
and laid them aside.
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Next morning, on awaking, he said : * Alas, if
I could get something to eat, I would get a little of
wealth : The king here is going to perform a sacri-
fice; and he should appoint me to all the priestly
offices.” (6)

Com.—He, knowing what she had done, having
risen from sleep in the morning, spoke out, within
the hearing of his wife: “ Alas, if I could get even a
little to eat, then having eaten it, and become strong
enough, I would go and obtain a little wealth,
and then we would have a living.” He shows the
reason of his hope for wealth. ‘ This king, not
very far from here, is going to perform a sacrifice.”
The Atmanepada in “ Yakshyate' ‘“is due to the
fact of the king being the sacrificer to whom its
result would accrue.”” And the king, having found
a fit person in me, would appoint me for the
performance of all the priestly duties in connection
with the sacrifice.”
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His wife said to him: ‘O my lord, here are
those beans’. Having eaten them, he went over to
the sacrifice that was being performed. (1)

Com.—He having said this, his wife said to
him : “Well, O my lord, take these beans, which
you had made over to me.” Having eaten them, he
went over to the king's sacrifice, which was being
performed (or laid out) by the priests.
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There sat down, in the orchestra, near the
Udgatri priests, who were going to sing out hymns
of praise. He said to the Prastotri-priest,. (8)

Com.—Having gone there, he went over to the
Udgatri-priests in the orchestra~—i.e., that in which
praises are sung and sat near them. Having sat
down he said to the Prastotri-priest.
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O Prastotri, if, without knowing the Deity that
belongs to the Prastiva, thou dost sing it, thy head
will fall off. (9)

Com.—* O Prastotri, &c.” are meant to attract
attention. The Deity that belongs to the singing
of the Prastiva,—if, without knowing this Deity of
the Prastava, thou dost sing it, before me, who
know it, then thy head will fall off. ‘‘ Before me”
~—This is added because if the head were to fall off
even in his absence, then such persons, as know only
the action (and not the secret of its Deity, &ec.,)
would not be entitled to any actions. And this
would not be right ; inasmuch as we dofind actions
being performed by persons knowing only the
action (and not its meaning, &c.); and secondly,
because we find the srut: laying down the “Southern
Path” (for those who do not know the secret
meanings); for certainly, if persons ignorant of the
secret meaning were not entitled to actions, then
the sruti would mention the “Northern Path’ only.
Nor can it be said that the *‘ Southern Path” is
mentioned with regard to only such actions as are
prescribed in the srutis (the ‘‘Northern Path’
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referring to actions prescribed in the Veda):—
because of such srutis, as ‘*‘ by means of sacrifices
and gifts, &c.” And further ‘‘ after having been
thus exhorted by me” clearly shows that the
ignorant are debarred from priestly duties, only in
the presence of a learned person, and not in every
case, such as those of Agnihotra, actions prescribed
in srutis, study of the Veda and the like ;—because
we find the Veda permitting certain such actions (to
be performed by the wuninitiated). Thus, it is
established that even those that know only the form
of the action, are entitled to its performance.
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In the ,same manner, he addressed the Udgatri
priest : *O Udgatri, if without knowing the Deity
that belongs to udgitha thou dost sing it, thy head
will fall off.” In the same manner, he addressed the
Pratihartri-priest : ‘O Pratihartri, if without know-
ing the Deity that belongs to the Pratihara, thou
shouldst sing, thy head will fall off.” They stopped
and sat down in silence. (10. 11)

Com.—In the same manner, he addressed the
Udgatri priest and the Partihartri-priest. The rest
is similar to what has gone before. ‘“They”—the
Prastotri-priest, &c.—* stopped,” i.e., desisted from
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their respective actions, for fear of their heads
falling off, and sat down in silence, without doing
anything else.

Thus ends the 7Zenth Khanda of Adhydya 1.

ADHYA'YA L

.

KHANDA XI.
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Then the sacrificer said to him : * I should like
to know you, Sir.’ He said : ‘T am Ushasti Chakra-
yana.’ (1)

Com.—After this, the sacrificer, the king,
addressed him : ‘I should like to know you, res-
pected sir,’ Being thus addressed, hesaid: ‘I am
Ushasti Chakrayana, a name, which you may have
heard.’
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He said : ¢ Sir, T looked for you, for all these
priestly offices; and not finding you I appointed
others.’ (2)

Com.—The sacrificer said: ‘““Indeed, I did hear
of you, as endowed with many qualities, and hence
I looked out for you for all these priestly duties;
and having searched you, and not having found you
I have appointed others.”
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But now, Sir, please take up all priestly duties.
‘Very well ; et these, with my permission, sing the
hymns of praise. But as much wealth as you give
to them, so much give to me also.” The sacrificer
said “ very well.” (3)

Com.—*‘Even now, Sir, do please accept the
priestly offices.” Being thus addressed, Ushasti
gaid: ‘“‘Very well, but let these,—that had been
appointed by you previously,—being gladly per-
mitted by me, sing the hymns of praise. But you
must do this. This wealth that you give to all of
these Prastotri and the rest,—that much wealth you
must give to me.”” Being thus addressed,the sacrificer
said ‘‘ very well.”
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Then the Prastotri-priest approached him (and
said) *Sir, you said to me, ‘O Prastotri, if, not
knowing the Deity belonging to the Prastava, thou
dost sing it, thy head will fall of ;’—which is that
Deity " (4).

Com.,~Having heard this assertion of Ushasti,
the Prastotri-priest respectfully approached Ushasti
“ O Prastotri, &c., you had said to me. Now, which
is the Deity that belongs to the Prastava"
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He said ‘Breath.’ For all these creatures
merge into Breath alone, and from Breath alone do
they rise. This is the Deity belonging to the
Prastava ; and if, without knowing this, thou hadst
sung it, thy head would have fallen off, after thou
hadst been warned by me. (5)

Com.—Being thus asked, he said ‘‘ Breath.” It
is true that Breath is the Deity of Prastava. How?
Because all creatures, moveable and immoveable,
merge into Breath, at the time of dissolution, and
again from Breath do they rise, at the time of the
creation. Therefore, this is the Deity belonging to
the Prastiva ; and if, without knowing thus, thou
hadst sung it, thy head would surely have fallen off,
after thou hadst been warned by me that ‘thy head
will fall off.” Therefore, you did well to desist from
the action prohibited by me, Such is the meaning.
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Then the Udgatri-priest approached him: *“You,
gir, told me, ‘Udgatri, if, not knowing the Deity
belonging to the udgitha, thou dost sing it, thy head
will fall off,’—~which is that Deity?” (6)

Com.~The Udgatri-priest asked “which is that
Deity, which belongs to the udgitha ?"
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He said ‘The sun’; for, all these creatures sing
to the sun when It stands on high ; this is the Deity
belonging to the udgitha; and if, without knowing
this, thou hadst sung it, thy head would surely
have fallen off, after thou hadst heen warned by
me. (7

Com.—Being thus asked, he said “The sun.”
Because all these creatures sing praises of the sun,
when It is high above. (The sun is his Deity.)
Because of the similarity of u¢ (in * Uchchaitr and
“ udgitha’), just as from the similarity of pra
(Prdnais the Deity of Prastava). This is the Deity,
as before.
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Then the FPratihartri-priest approached him:
‘You, Sir, told me, O Pratihartri, if, without know-
ing the Deity that belongs to the Pratihara, thou
dost sing it, thy head will fall off,’—which, then, is
that Deity. (8)

Com.—In the same manner the Pratihartri-
priest approached him, and asked him ‘‘ which is
the Deity that belongs to the Pratihdra ?”
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He said ‘ Food’; for, all these creatures live,
when they partake of food ; this is the Deity that
belongs to the Pratihdra; and ,if, without knowing
this, thou hadst sung it, thy head would surely
nave fallen off, after thou hadst been warned by
me. (9)-

Com«—Being thus asked, he said * Food ” ; be-
cause all these creatureslive, while they are taking
food for themselves. This the Deity that belongs
to the Pralihdra. The rest up to *‘ warned by me ”’
is similar to what has gone before. The meaning
of the whole of this Khanda is that one ought to
meditate upon the Deities of Prastdva, Udgitha and
Pratihédra, in the shape of Breath, Sun and Food
respectively.

Thus ends the Eleventh Khanda of Adhydya 1.

ADHYA’YA 1.

KHANDA XII.
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gremgga gl
Now then, the wudgitha of the dogs. Baka

Dalbhaya or Glava Maitréya went out for the
study of the Veda. (1).
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Com.—In the last Khanda has been described
the deplorable state brought about by want of food,
—a state characterised by the eating of impure and
stale food. Hence in order t6 avoid this, with a
view to the acquirement of food, the sruti now
begins the treatment of the udgitha as seen by the
dogs. Baka. the ison of Dilbhya or Glava, the son
of Maitréyi—the particle ‘cka’ has a collective
force, signifying that Baka was the son of two
fathers (and we accept this interpretation) be-
cause, as in actions, so in objects also, there can
be no alternative views; and further we also
have such sruiis as © with two names, belonging
to two families,” and we do actually come
across’ cases of people entitled to cakes from both
families. Or the word * Véd ” may be simply taken
as facilitating the reading of the Veda, its significa-
tion being the disregard of the Rishi, due to the
mind being engrossed in the udgitha. In order to
study the Veda, he went outside the village, near a
river, in some quiet place. Since we find the
singular number in the verb *“ Udvavrdja,” therefore
we conclude that Baka and Gliva are two names of
one and the same Rishi. The meaning is that since
the Sage awaited the tune of the udgitha of the gods,
his study must be bred to be urged by a desire to
obtain food.

A A1 T AGAE AR AT STERgE Al
wWEMETERaREEm ar gfa 1 1

Before him a white dog appeared ; and other
dogs gathering round him, said : ‘ Sir, sing food for
us, we are hungry.’
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Com.—Pleased with his study, the Deity or the
Sage, taking the form of a white dog, appeared
before him, with a view to help him. This white
dog was surrounded by other smaller dogs ; and
they told him “Sir, please sing—1.e., sing and obtain
—food for us.” This (allegorically) implies that
Speech and the rest, partaking of food in the wake
of Breath, spoke to the Breath in the mouth. Since
these,—speech, &c.—bcing satisfied with the study
would naturally help this --Breath in the mouth,—
therefore it is only proper that we should interpret
the sentence as we have done. '° Because we are
hungry.”

grFEiaI=ea A1 qiaeaaEraid g AR e @i
ar =1 W afameagr 1% 1

He said to them : * Come to me here to-morrow
morning’. Baka Dalbhya or Gliva Maitréya watch-
ed (them). (3)

Com.~Having been thus addressed, the white
dog said o the smaller dogs ‘‘ Come to me to-
morrow in this very place.” 1In ‘Upasamiyata’ the
length of the vowel is a vedic peculiarity, or it may
be an incorrect reading. The appointment of
morning as the time is with a view to show that
what he will sing is rightly done in the morning ;
because the sun, who is the supplier of food, is not
in our front in the afternoon. In the same place
Baka watched his coming.

A £ g3 afgsyaga TESIAOT: 9 @En goed)
ATEEYE & qgufaE R=m 0 8 1)
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Just as the priests, that are going to sing
praises by the Bahishpavamdna hymn, move along
joined to one another, so did the dogs move along.
Having sat down, thcy began to pronounce
‘Heis’ (4)

Com.—The dogs did come to the Sage,—just as
1n a certain sacrifice, the Udgatri-priests, that are
going to sing the * Bamshpavamdina’ hymn, move
along joined to one another ; so did the dogs move
along, holding in the mouth one another’s tail. And
having thus moved along, they sat down and uttered
¢ Him/

33 [T} G} farg arg gar gen seafRe afa-
arR SMETR SSETE™Td & safgr } sSeur ssgt & fufd
Hall

Om, let us eat! Om, let us drink! Om, may
the God Varuna, Prajipati, Savitri bring us food.
Lord of food, bring hiiher food, yea bring it. (5)

Com.—" Om, let us eat! Om, let us drink I”
“Deva’” (god), so called because He shines;
“Varuna,” because he ruins in the world ;‘Praja-
pati,” because He protects the people; “‘Savitri” is
one who brings forth everything, 1.e., the Sun. May
the Sun, having so many names, bring us food.
Having done this, they again said: “O Lord of
food "—being the producer of all food, He is called
its ‘Lord,” inasmuch as without his ripening
influence, no food is produced for any living
creatures: hence He 18 called “Lord of food”,
“Bring hither food for us, yea bring it.”"—The
repetition is meant to show regard for the subject.

Thus ends the Twelfth Khanda of Adhydya I
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KHANDA XIIIL.
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This world is the syllable ‘hdu’; the Air is the
syllable ‘kd:’; the moon is the syllable ‘atka’; the
Self is the syllable “%ha’; the fire is the syll-
able ‘4", (1)

Com.—Inasmuch as meditation upon objects of
devotion is connected with parts of Sdma, what are
explained next are other forms of meditation,
spoken of collectively, with ref.rence to the sylla-
bles of the ‘Stobhu,” which 1s another part of
Sdma ; and they are all spoken of together, because
all of them form parts of the Stobha. “This world
18 the syllable ‘hau’.” which is a Stobha known in the
‘Rathantara’ Sdma ; and this earth is the Rathan-
tara; hence on account of this similarity of re-
lations, one ought to meditate upon the Stobka ‘hdu,’
as this world. “The Auwr s the syllable ‘hdi’,—The
syllable ‘hds’ is known 1n the ‘Vimadévya' Sima ;
and the connection of Air and Water is the origin
of the “Vamadévya” Sama ; hence, on account of
this similarity, one ought to meditate upon the syll-
able ‘hd?’, as the Air. “The moon is the syllable
‘atha’”’, 1.e., one ought to meditate upon the syllable
‘atha’ as the moon ; inasmuch as this world rests on
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food, and the moon consists of food; and also be-
cause of the similarity of the presence of ‘¢ha’ and
‘@’ in both (tha in ‘atha’ 18 the same astheda in
‘Chandra’). ‘The Self is the syllable “A’”. The
Stobha iha’ signifies perceptibility, hence the Self
is called “ha’; and “ha’ is a Stobha. On account of
this similarity ‘one ought to meditate upon the
syllable “ha’ as the Self). ** ‘The Fire ¢s 4" because
of the similarity consisting in the fact of all Sdmas
containing an %’ being sacred to fire.

aifd FRA R vERl B 3a IR 9o
qfafsme: gon eqdise a1 aifiagz |} 0

The Sun is the syllable ‘ ' : Invocation is the
syllable ‘¢’; the Visvédévas are the syllable ‘auhoy:’;
Prajépati is the syllable * 2in ’; Breath is svara ; the
food is ‘ yd ’; the syllable ‘ vdg ’is Virat. (2)

Com.—The sun s the syllable ‘u’, because
people sing to the sun when He is high above
(uchchaih), and the Stobha is ‘ 4 ’; since in the Sdma
sacred to the sun, the Stcobha is ‘u ’, therefore the
sun is the syllable ‘% ’. The Invocation is the
Stobha * é’; since people call or invoke by saying
* come’ (éhi), and there is similarity (with the
syllable ‘e’). The Visvédévas are the syllable
*auhoyi ' ’; because this Stobha is found in the
Sdma sacred to the Visvédévas. '* Prajdpati is the
syllable * Hin,’ ” because Prajdpati is indefinable,
and the syllable ‘ hin ’too is indistinct. * Breath
is svara ", ‘svara’ is a Stobha; and Breath is ‘ svara’,
because it is the source of ‘ svara * (tune). ** Food is
‘yd’ i.e., the Stobha ‘yd’is food, because of the
similarity lying in the fact of this world moving by
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means of food. The Stobha ‘vdg' is * Virdt’ which
may mean ‘food’ or a particular Deity of that
name ; because this Stobha is found in the Sama
sacred to Virdt.

AferEaEE: €M 90 §RG I 3 1

Undefinable 'is the thirteenth Stobha—viz., the
indefinite syllable ‘ hun ' (3)

Com.— * Undefinable ”— because not distinct,
and hence incapable of saying whether it is this or
that ; and heace “ sanchara” — ¢ indefinite "—:. e,
having only a shape assumed (according to the
exigencies of different sections of the Veda).
Which is this ? The thirteenth syllable * 2zun’. As
this is indistinct, it ought to be meditated upon
without having its peculiarity defined ;—such is the
sense of the sentence.

TS A A AT ARISAAAAE WAl 7 o
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Speech yields to him the milk, which is the
milk of speech itself, and he becomes rich in food
and an cater of food—one who thus knows the
secret doctrine of the Sdmas—yea knows the secret
doctrine of the Sdmas. (4)

Com.—The result of meditating upon the letters
of the Stobha are now mentioned. “ Speech yields
the milk, &ec.”’; has already been explained. One
who knows, as explained above. the secret doctrine
of the syllables of Stobha, which, forms part of Sdma,
to him accrues the result mentioned. The repeti-
tion is to point out the end of the Adiydya ; or it
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m.ay be taken as pointing to the end of the explana-
tion of a particular form of meditation on a
particular part of Sdma.

Thus ends the Thirteenth Khanda of Adhydya I

Thus ends the First Adhydya of the Chhandogya
U panishad.



The Chha’'ndogya Wpanishad

ADHYA'YA 1L

KHANDA I

3P QAEAFT @@ @1 IOTEAr 919 | 99 @g 919
ad A=A gzarg azama || ¢ il

Meditation upon the whole Sdma 1s good.
Whatever 1s good, that they call * Sdm«’; and what
is not good ¢ Asima.’ (1)

Coum.—The section beginning with “ one ought
to meditate upon the syllable ‘Om’, &ec.” has laid
down the meditation upon parts of Sima, leading to
manifold results ; and subsequently the meditation
upon the letters of the ‘Stobha’ has been laid down.
Because this too is connected with certain parts of
the Sdma. And now the Sruf: begins a treatment of
the meditations upon the whole Sdma ; and it is
only proper that after the treatment of the medi-
tation upon parts, there should follow that of the
meditation of the whole “of the whole, &c "—i.e., of
the Sdma endowed with all its parts, fivefold and
sevenfold. “Khalu” serves only as an ornament of
speech. Since meditation upon the whole Sdma is
said to be good, the word “good” should not be
taken as deprecating the aforesaid meditations.

6
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Objection: ‘“But it seems as if goodness, not belong-
ing to the former ones, is mentioned here as
belonging to the present one.” Not so ; inasmuch
as the sentence concludes by asserting that “ Sima
is good.” The word “Sdadhu’’ means good. “How do
you know (that Sdma is good)?” It is explained:
Whatever 1s known, among people, as good oy
irreproachable, is called ‘Sdma’ by intelligent people;
and what is otherwise is called ‘dsdma’.

agaraTg aEagari i arsagTiady axg: |
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Thus, they say ‘he approached with Sdima’
where they say ‘he approached him well’; and they
say ‘he approached him with Asdma’, when they
say ‘he approached him not well.’ (2)

Oom.—In the matter of differentiating good and
bad, people say—‘the approached this King or
subordinate lord with Sdma’—Meaning by ‘he’, one
from whom people feared ill-treatment of the king.
And ordinary people. in giving expression to the
same thought, say, ‘he approached him well’, when
they find a person not imprisoned or in any other
way badly treated. In a contrary case. where they
find imprisonment or some other ill-treatment> they
say, ‘he approached him with Asdma’—i.e, ‘he
treated him badly.’

FIAAE: qW A1 Fafq geqy wafa  @rgaaeda
aaTg: | W A A GgE1Y IAHE Aaedd agTg
TERL

And they say ‘this verily is Sdma for us’, where
they say ‘this is good for us,” when anything is
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good. And they say ‘this is 4dsdma for us’, where
they say ‘this is not good’ when anything is not
good. (3)

Com.—And when they say ‘this that weknow
is Sdma for us, wholly’, they mean to say that it is
good, when anything is good for them. When the
contrary is the case, they say ‘thisis Asdma for
us’,—meaning that it is not good, when anything is
not good for them. Hence, it is established that the
words “‘Sdma” and “Sddhw”’ (good) are synonymous.

g9 Taza fage @ gReIIEas¥E g 39w
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If any one, knowing this thus, meditate upon
the Sdma as good. all good qualities would quickly
approach him, and accrue to him. (4)

Com.—Hence, if anyone meditate upon the
Sima as endowed with goodness, knowing the
complete Sdama to be gool,~to him belongs the
following result ; quickly do approach such a medi-
tator, all good qualities, in keeping with the Srui:s
and Smritis ; and they not only approach him, but
also accrue to him,—¢.e., become his own objects of
experience and enjoyment,

Thus ends the First Khanda of Adhya’ya 11.



ADHYA'YA 1L

KHANDA 1
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Among the worlds one ought to meditate upon
the Sdma as fivefold : the Barth as the syllable hin,
the Fire as the prastdva, the Sky as the udgitha,
the Sun as the prafihdra, and the Heaven as the
nitdhana. This among the upper. (1)
Com.—Now, what are those complete Sdmas,
looked upon as good, that are to be meditated upon®
These are now laid down : “ Among the worlds, five-
fold, &e.” Objection: “That thoy shonld be meditated
upon as the worlds. and azain as gond, is a con-
tradiction”. It is not so: inasmuch as the word
“good”, signifying the cause. extends also to the
effects in the shape of the worlds ; just as clay do=s,
to its modifications, jar and the rest. Hence, just as
wherever we have a notion of the jar, it is always
followed by the notion of clay;so, in the same
manner, the notion of the worlds is always followed
by a notion of the ‘‘good”; inasmuch as the world,
&ec., are the effects of Righteousness, &ec. Though,
from the above, it would follow that the character
of the aforesaid cause belongs equally to Brahma
and Righteousness (since both are equally
denoted by the word ** good”): yet. here it must be
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admitted that it is Righteousness alone that is
signified by the word ** good” ; inasmuch as we find
people using the word ‘‘good” in the sense of
1ighteous, in such sentences as ‘One who performs
righteous deeds 18 gooi'. Objection:‘ Since the
notion of the cause invariably follows that of the
effect in the shape of the worlds; therefore the
notion of the ‘good” would follow by itself; and
thare is no nced of any such injunction as that ‘one
meditates upon Sdma as the good’.” Not so: because
such notion is got at oniy through scriptures ; since
m all cases, only such righteous deeds are to be
performed, as are laid down 1n the scriptures, and
never those tl.at are not so laid down, even though
they be righteous. “One ought to meditate upon
Sdmua, as the good, fivefoll”—ie¢, in five forms,—
among the worlds. How ? ¢ The carih as the syllable
hin®. The locative in *‘ lokeshu’ is to be changed
into the nominative, in interpretation (‘‘ one ought
to meditate upon the worlds as the fivefold Sdama™)
and the meaning of the subsequent sentences is:
* One ought to think of the Iarth as the syllable
hin’—i e., ‘one ought to meditate upon the Earth as
the syllable in’. Or the Locative in ‘lokeshu’ may
be transferred to ‘Zinkdra’—the meaning, in this
case, being ‘one ought te meditate upon the syllable
hin, thinking it to be the Earth.” Among these ‘‘the
Earth as the syllable /¢n,” because both are the first
{the Earth among the worlds and ‘un’ among the
Sdma syllables). “Fire as the prastiva”—because
actions are performed in the Fire. “Prastdva” is the
Bhakti (a technicality in connection with Sdma).
“The sky as the udgitha”— because the sky is
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called ‘gagana’, and the letter ‘ga’ occurs 1n
“udgitha” also. *‘The sun as the praithdra”—inas-
much as the sun faces all beings; and each of these
beings ‘faces him.” “The Heaven as the nulhana”—
inasmuch as those that depart from this world are
deposited (mdhyanté) in Heaven. “This among the
upper”—i.e., the meditation upon the Sdma, as the
worlds among those that are above (1n the ascending
line.)

FISSTAY | NfeTw snfed: geardiseafagggish
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Now, among the lower: The Heaven as the
gyllable hin, the sun as the prastdva, the sky as the
udgitha, the Fire as the pratihdra, the earth as the
mdhana. (2)

Com.—Next, we have laid down the meditation
upon the fivefold Sdmu, among the lower worlds (z.e.,
in the descending line): The worlds are endowed
with motion, &c.; and hence since these are mobile,
we have here the meditation upon Sdma as mobile
also. Hence, among the worldsin the descending
line, (one ought to meditate upon) *‘ the Heaven as
the syllable hin"’—because both are first. “The sun
as the prastdva”—because it is only when thesun
has risen that the actions of creatures are begun (to
be performed). “The sky as the udgitia”, as before,
“ Fire as the pratihdra’—because Fire 1s carried"
here and there (pratiharanuy) by creatures. * The
earth as the nidhana "—because people that come
back to the Tarth are deposited here (on the
Earth).
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The worlds in the ascending as well as the
descending lines belong to him, who, knowing this
thus, meditates upon the fivefold Sdma among the
worlds. (3).

Com.—Now, follows the result of such medi-
tation : The worlds, both ascending and descending,
—1.e., endowed with motion backward and forward
—become fit for him ; 7.e., come to be fit objects for
his enjoyment, for one, who knowing this thus,
meditates, among the worlds, upon the complete
fivefold Sdma as the ‘“ good’. Such is the cons-
truction to be followed everywhere—bosth in the
case of the fivefold and the sevenfold (Sdma).

Thus ends the Second Khanda of Adhydya I1.

ADHYA'YA 1L

KHANDA il
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One ought to meditate upon the fivefold Séma
t.e., the rain:the preceding wind as the syllable
hin, the advent of the cloud as the prastdva, the

raining as the wdgitha, and the lightning and thun-
der as the pratihdra.” 1)
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Com.—One ought to meditate upon the fivefold
Sdma tn the rain:—The immediate sequence of Rain
is due to the fact of the continuance of the worlds
being due to Rain. “The preceding wind as the
syllable Z:n ”—by “rain” here is meant all the
processes from the preceding wind to the cessation
of the rain; just as the name “Sdma ’bdlongs to
all beginning from the syllable /un down to the
nidhana. Hence 1s the preceding wind the syllable
hin,—both bcing the first. “The adv.nt of the
cloud as the prustdva ’—Dbecause it is well-known
that the rains begin only when the clouds have
appeard.d, during the rainy season. * The raining
as the wudyilha "—because of importance. “ The
lightning and the thunder as the p/afihdra”—
because these are (iffused.

Sgugif aftaad | adt sel afmla g 7 oadd
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The cessation as the nedhana. It rains for him,
and he brings on rain,—one, who knowing this
thus, meditates upon the fivefold Sdma in rain  (2).

Con..—The cessation as the nu//aunc—hecause
both are ends. Next follows the result of such
meditation. Tt rains for Lim, whenever he desires,
and he brings rain, even when there is no rain,~—
one who, &ec., &ec., as before.

Thus ends the Third Khanda of Adhydya II.
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KHANDA 1V.
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One ought to meditate upon the fivefold Sama,
in all the waters : the gathering of clouds as the
syllable Zin, the raining as the prastiva, those that
flow to the east as the wdgitha, those that flow to
the West as the pratihdra, and tha Dcean as the
nidhana. (1)

Com.—One ought to medilate upon the frvéfold
Sama, tn all the waters—since all reservoirs of
water owe their origin to rain ; therefore they
follow after it. The collecting of the clouds, one
over the other, into one thick mass, is called
“ gathering of the clouds,” and this, the beginning
of the rain, is the syllable hin. The raining 1s the
prastiva—because after rain, the water begins fo
spread all over, Those that flow to the east are the
wlgitha,—being the more important. And those
that flow to the ‘west are the prafihdra,—because
the particle ‘ praf: ' is common (to pratikdra and
praticht). The ocean is the nidhanc—because the
water is deposited therein.

7 zitg SeaegaiEwaly 7 uatd faaeaateacg 98-
farr- m@iEd R0
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He does not die in water, he becomes rich in
water,—one who, knowing this thus, meditates
upon the fivefold Sdma, in all the waters, (2)

Com.—"'* He does not diewn water "—1.e., if he
does not wish it ; and he becomes rich in water,—
such is the result, of the aforesard meditation.

Thus ends the Fourth Khanda of Adhydya I1.

ADHYA'YA II.

KHANDA V.
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One ought to meditats upon the fivefold Sima,
among the seasons ;—the Spring as the syllable Ain,
the Summer as the prastdva, the Rains as the udgi-
tha, the Autumn as the pratihdra, and the Winter
as the nidhana. (1)

Com.—One ought to meditate upon the fivefold
Sdma among the seasons—since the order of the
gseasons depends upon what has gone before; hence
the sequence. The spring is the syllable hun,—
because both are first. The summer is the prastdva
—because the gathering of barley, &c., for the rains
isbegun in the summer. The rains as the udgitha—
because of importance. The autumn is the pratihdra
—because the sick and the dead are struck down
during this season. The winter is the nidhana—
Yecause many creatures die during this.
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The seasons belong to him, he becomes rich in
seasons,—one who, knowing this thus, meditates
upon the fivefold Sdmu 1n the seasons. (2)

Com.—Result. The seasons belong to him—u.e.,
afford for lim all objects of enjoyment, according
to the season. And he also becomes rich in the
objects of enjoyment, atforded by the seasons.

Thus ends the Fifth Khanda of Adhyiya IT.

ADHYA'YA IL

KHANDA V1.
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One ought to meditate upon the fivehold Sdma,
among the animals; the goats as the syllable Ain,
the sheep as the prustdva, the cows as the udgitha,
the horses as the pratihera, the man as the
mdhana.” (1)

Com.-—**One ought to meditate upon the fivefold
Sdma, among anvmals”’—-when the seasons are in
right order, animals prosper, hence the sequence.
The goats are the syllable Ain—because they are
the most important or because they are the first;
so says the Sruti: “The goats were the first among
animals.” The sheep are the prdstdva—because we
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find the sheep accompanying the goats. The cows
are the udgitha—because of iimaportance. The horses
are the pratihdra—because they carry men, The
man is the mdlana—bccause the animals depend
upon the man.

wafed gred I3E YgMiFHdia 4 Ty REFa
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Animals belong to him, he becomss rich n
animals,—one who, knowving this thus, meditates
upon the fivefold Samrv among aunimals. (2)

fom.—Result : * Animals belong to him, he
hecomes rich in animals”—: e., he becomes endowed
with the effects of the possession of animals--wz.,
the enjoyment and the giving away of these,

Thus ends the Siath Khanda of Adhydya I1.

ALHYA'YA 1L

KHANDA VIl
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One ought to meditate upon the highest of the
high fivefold Sdma, among the senses ; smell as the
syllable #in, speech as the prastdva, eye as the

udgitha, ear as the pratihdra, mind as the nidhana.
These, verily, are one greater than the other. (1)
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Com.~** One ought to meditate upon the highest
Sfivefold Sdma, among the senses ’—that is to say,
one ought to meditate upon the Sdma, thinking it
to be the senses, one greater than the other. Smell
is the syllable Zin—because among the successively
greater, this is the first. Speech is the prastdva—
because everything is eulogised by means of speech.
And speech is greater than smell, inasmuch as
speech can describe even imperceptible objects,
whereas smell can cognise the odour that 1s present-
ed toit. The eyeis the wudgitha ; —inasmuch as
the eye illumines a greater number of objects than
speech, the eye is greater than speech ; and this is
the udgitha, because of importance. The ear is the
pratihdra,—because it is contracted : and this is
greater than the eyc, 1nasmuch as it hears on all
sides. The mind is the nidhana, because it is in
the mind that are deposited all the objects cognised
by the different senses as their respective objects of
enjoyment ; and the mird s greater than the ear,
because the mind pcrvades over the obj-cts of all
the senses; as a matter of fact, even such objects as
transcend the other senses, are amenable to the
mind. For these aforesaid reasons these senses
are, one greater than the other.

qladd g#g wald watsar g Smald F
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What is greater than the great belongs to him,

and he wins such worlde as are greater than the
great,—one who meditates upon the highest of
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the high Sdma, among the senses. This of the
fivefold. (2).

Com.—One who meditates upon the highest of
the high Sdma, thinking it as aforesaid, his life
becomes greater than the great, as has already
been explained. Thus has been explained the
meditation upon the fivefold Sdma. This is added
in order to attract attention to the sevanfold Sdma,
treated of in the next Khanda.

Thus ends the Seventh Khanda of Adhyaya 11.

ADHYA'YA II.

KHANDA VIIL

@ gafraEa | ifa aafggs g | akEs
= gfufa | B asafa & seaEn gl | e
g

Next of the sevenfold: One ought to meditate
upon the sevenfold Sdima in speech; whenever
there is the syllable ‘ Aum™ in speech, that as the
syllable hin, the syllable ‘pra’ as the prastdva, and
the syllable ‘4’ as the dds or first. (1)

Com.—Now begins the treatment of the
meditation, as good, of the complete sevenfold
Sdma. The locative in ‘“Vichi’ is to be explained as
before (in ‘/okeshu’),—~the meaning being that one
ought to meditate wupon the sevenfold Sdma,
thinking it to be speech. The particular form of
speech, ‘hum’ is the syllable %in,—because of the
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common letter ‘ha’. The word ‘pra’ is the prastdva,
—Dbecause of the common letter ‘pra’. The syllable
‘d’ is the ddi,—because of the common letter ‘d’. By
‘ddis’ is meant the syllable ‘Om’, because this is the
beginning of all.

Tgfifa & I gegdifa & afdsm agafa | S9-
g afa afsaag ] N

Ut as the wudgitha, prati as the pratihdra, upa
as the upadrava, and ni as the nidhana. (2)

Com.— Ut is the wudgitha—because the udgitha
begins with ut; prat: is the pratihdra,—-because of
the common syllable prati ; upa is the upadrava,—
because upadrava begins with wpa; ni is the
nidhana,—because of the common letter ni.

FASER qUSIE 41 Al ARISHATANE! Wafd 7 @
39 fagreaifa @afax ame || %

For him speech yields milk, which is the milk
of speech, and he becomes rich in food and eater of
food,—one who, knowing this thus, meditates upon
the sevenfold Sdéma in speech. (3)

Com.—Speach yields malk, &c., has already
been explained.

Thus ends the Eighth Khanda of Adhydya I1,



ADHYA'YA :l.

KHANDA 1X.

o @eanATlEeTy. GalaT« qEaEd | @981 aae -l
am | A afa & gefa G401 areqa am ¢ 1

One oughnt to meditate upon the sevenfold
Sdma in the sun : Heis Sdma because He is always
the same. ‘He s Sdma, because He is equal, (all
men thinking: He faces me’, ‘He faces me.’ (1)

Com.—In th+ first Adhyaya, among the five-
fold, it has beer. «xplained how one ought to think
of the members of Sdma as the sun. What is laid
down now 1« that ~ne ought to think of the sun as
the complei« Soma, with due regard to its members,
and then he sugat to meditate upon the sevenfold
Séma. How doe< the sun have the character
of Sdima ? Reply . the reason for the sun being
Sdma is the zame as the sun being the udgitha. And,
what is that reasor * Inasmuch as the sun is always
the same. ne¢ver undergoing any increise or
decrease, He i~ ~ama ; and as he produces in the
minds of all men. the idea that ‘he faces me’, ‘he
faces me’, hence the sun is Sdma., And thus
being equally looked upon by all men, he is
Sdma, on acconnt of his equality. And from the
assertion of the sumilarity of this with the Udgitha
Bhakt:, it follows that there is a similarity also as
to the syllable hin, &c., as in the case of the worlds,
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&c.; and for this reason the text does not give any
reasons for the syllable Ain, &c. (with regard to the
sun). On the other hand, it would not have been
easy to comprehend why the sunis Sdma ; hence
the reason in the shape of equality, has been clearly
explained.

aftafamta aaiftn yareaeamaEif e gegd-
ZAIed fAREaRe qzEissammeaAr fgafa -
arfee raed g 1]

One ought to know that all beings depend upon
Him. What He is before rising, that is the syllable
hin ; on this depend the animals. Therefore, they
utter ‘ hin ',—partaking as they do of the hinkdra
of this Sdma. (2)

Com.—On this sun—on different parts of Him
—all these beings, mentioned hereafter, are depen-
dent,—i.e., they live by Him : this one ought to
know. How ? Because the form that the sun has
before rising—uwiz., the form of Dharma—* that is
the Bhakti consisting of the)syllable 2in. And the
only similarity between the two is that that form
of the sun, which is the syllable Z:n,—on this the
animals. the cow, &c., are dependent ; 7.e., they live
by this. And because it is so, therefore, before
sunrise, the animals utter ‘ 2n’; hence these
partake of the hinkara of this Sdma;—that is te
say, they exist so, because they are only capable of
worshipping this particular Bhakti.

W JePMIRY @ TEATEAEET AU FFTEAT
FAEIR! GEIRITAT: 95T< GEREAE SRAETIE S9e-

qr: || El il
7
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That which appears when He is first risen is
the prasidva ; on this men are dependent. Hence,
they are desirous of eulogy and desirous of praise,
partaking as they do of the prastdvua of this
Sdma.

Com —The form of the sun, that appears when
he has just risen,—viz,, the form of the Sun—is the
prastidva of the Sémga. and on this the men are de-
pendent—as before. Therefore, they desire eulogy
and praise. Because they partake of the prastiva
of this Sama.

A eHGTABEN. G AIREqET 991+ EaEifa-
FEARIFI=aR & SAEANAEPSSerd  Tigafeeifzar-
S Eraer |iF | 8 ||

And what appears at the sungava time, that is
A’dr.  On this, the birds are dependent. Therefore,
they hold themselves without support, in the sky,
and fly about,—partaking as they do of the A’/i of
this Sdma. (4)

Com.—At the sangava time—at the time when
the rays are put forth; or, at the time when the
calves are allowed to be with the cows,—the form
of the sun that appears «t that time, that 1s the
A’di Bhakti—ie., the syllable ‘Om. And on this,
the birds are dependent. And because it is so, there-
fore, the birds hold themselves in the sky without
support—i.e., having themselves for their only
support—and fly about. Hence, they partake of
the A4'di of this Simu,—on account of the common
letter ‘4’
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7 Fearafa AR @ Irfigeaze A swarE-
TWEAR A AAIAATGI R Saeg g
hall

That which appears just at midday is the
udgitha. On this the Devas are dependent. Hence,
they are the best among the offsprings of Prajdpats
—partaking as they do of the wudgitha of this
Sima. (5)

Com.—That which appears precisely at midday
is the Udgitha Bhakti,—and on this the Devas are
dependent ; because the sun shines best at that time.
Therefore, they are the best among the offsprings
of Prajdpati,—partaking as they do of the udgitha
of this Sdma.

#9q g ASAfeEAICaTTIUR R afqgTieagey
FEAIREGERR SfEdr g aREAIRET Sae
g || ]

That which appears after midday and before
afternoon, that is the pratihdra. On this all germs
are dependent. Therefore, being conceived, they
do not fall down ;—partaking as they do of the
pratihdra of this Sima. (6)

Com.—That form of the sun which appears
after midday, and before afternoon,—that ig the
pratihdra. On this the germs are dependent. Henge,
it is that after they have been once held up (in cop.
ception) by means of the Pratthdra Bhakti of g o
sun, they do not fall down,—even though there ig a
way (for them to fall through.) Because they par-
take of the pratihdra of this Sama.
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A JFEANGURCAREARIE  SUZEAZEATSSTOT
FEIARIAN GO T Feg A GURAGIET-
Wi e |m: |l |l

That which appears after afternoon and before
sunset, i8 upadrava. On this the wild animals are
dependent. Therefore, when they see a man, they
run to the forest as a safe place ;—partaking as
they do of the upadrava of this Sdma. (7)

Com.—That form of the sun which appears
after afternoon and before sunset is Upadrdva; and
on this the wild animals are dependent. Hence,
when they see a man, they run away to the forest,
as a place free from dangers. And since they run
away on seeing a man, therefore they partake of
the upadrava of this Sdma.

Y JeauHFaMa afFgd de€d fUaussaEaeaEr-
wifazafa faawfedt a®a qra oF geaganfzas
gafrawamTEr | ¢ |

That which appears first, on sunset is the
nidhana. On this the Piiris are dependent. Hence
people deposit them,—partaking as they do of the
nidhana of this Sdma. Thus, does one meditate
upon the sevenfold Sdma, in the sun. (8)

Com.—~The form that appears on sunset, when
the sun has gone out of sight, is the nidhana ; and
on this the Pitris are dependent; hence people
deposit these—i.e., put them away upon the kusa,
in the shape of father, grandfather, &c., or lay
down pindas for them. And since these are con-
nected with the nidhana, therefore they partake of
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the nidhana of this Sdma. Thus, does one meditate
upon the sevenfold Sdma, in the form of the sun
divided, in the above manner, into seven parts. And
one who meditates thus becomes identified with
the sun-—this, as putting down the result—has to
be supplied from without.

Thus ends the Ninth Khanda of Adhya’ya 11.

ADHYA'YA 1L

KHANDA X.

4 AegreRdfqaiaged  auafigx gEgEa | RER
afq a3t aEaE 3f ST aegwr | ¢ )

Now, one ought to meditate upon the sevenfold
Sdma, which is uniform in itself, and leads beyond
death. Hinkdrae has three syllables, and ‘Prastdva’
has three syllables. That is equal. 1)

Com.—Death is the sun. And inasmuch as He
measures the world by means of time in the form
of day and night,—in order to cross beyond this,
one ought to meditate upon Sdma, which is now
taught. * Now "—i.e.. after this, meditation upon
the Sdma, with regard to the sun and death is what
is * uniform in itself "—i.e., is measured by the
equality of its own parts, or measured by the
uhiformity of the Supreme Self,~and “leads beyond
death” being, as it is, a means of conquering death.
Just as the letters of the udgitha, have been describ-
ed, in the first Adhydya, as fit objects of medita-
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tion as the udgitha ; so here also, the letters that
make up the names of the sevenfold Bhaki:, are to
be taken equally by threes; and being thus
assumed to be Sdma on account of equality, these
(triads) become fit objects of meditation as here
explained. By means of this meditation, one
approaches death, by means of a number of letters
which are amenable to death (viz., 21:7 x3.) and
by means of the remaining letters, he creates a
way of crossing beyond this Death, the sun. ‘‘One
ought to meditate upon the sevenfold Sdéma, which
leads beyond death.” Such a Sdma is that which
goes beyond death by means of the extra letter.
And of this the first three letters, are ‘hinkdra’, and
the other three-lettered name of Bhakti is * Pras-
tdva”’; and this is equal to the former name.

afeRfe ereg? wfve zfa =gl aa R acamm
TRl

A’di has two syllables ; “ Pratihdra” has four
syllables. Taking over one from this, it is equal. (2)

Com.—A’di has two syllables. “A’d:” is the
syllable “ Om", which serves to make up the number
of sevenfold Sdma. “Pratihdra” has four syllables.
Now, one syllable, taken out of this latter, is thrown
into the former ; and thus they become equal.

3R g saaRgERT g =geert Ffufafn e wa-
FAgeAfafrad saer w1 3 |

Udgitha has three syllables, and ‘Upadrava’

has four sllyables. Three and three become equal.

One syllable is left ; and this becoming tri-syllabic,
becomes equal.
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Com.—Udgitha has three syllables, and ‘Upad.
rava’ has four syllables. Three and three become
equal ; one syllable remains behind. Thus, when
this discrepancy presents itself, in order to restore
the uniformity of the Sdma, a devise is laid down.
Though one, this syllable becomes tri-syllabic ; and
hence it becomes equal.

frmafafa sot acgawg wafa aifv g a1 <aie
sifg« mfaragafn 1o 0

Nidhana has three syllables; and this is uni-
form. These indced arc the twenty-two syllables, (4)

Com.—~Nuvihana has three letters, and this is
uniform. Thus, then. hnving accomplished the
Sdma through the uniformity of three syllables, the
said syllables are counted. These, indeed, are the
twenty-two syllables of the names of Bhaktis.

U s ermAcARia M a1 garsgERer -
fire 3v7 qEaferrsmfa amnd afgEmas i) « |

By the twenty-one, one reaches the sun: for
the sun verily is the twenty-first from this (world).
With the twenty-second he conquers what is beyond
the sun. That is bliss; that is freedom from pain. (5

Com.—Then by the twenty-one—the number ol
syllables,—one reaches the sun, 1., Death. Because
the sun is the twenty-first, in number, from this
world. “The twelve months, the five seasons (taking
the whole of winter as one), and the three worlds
(make up twenty); and the sun is the twenty-first”
—says the Sruti.

And by the remaining, the twenty-seconc
syllable, one conquers that which is beyond, anc
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higher than, Death, t.e., the sun. Now, what is it
which is higher than the sun? “That is bliss"—
that is to say, that where there is an absolute
negation of absence of pleasure, i.c., Bliss, pure and
simple. And since all pain is based upon death ;
therefore, itis also ‘“freedom from pain”—z.e.,
freedom from all mental agony. One conquers this
(by means of the twenty-second syllable).

SR grssieaen s g srenssEeasasEr wafd
7 oqed FEAchEfiaafageg defg: Ry am-
grea | g |l

He obtains victory over the sun; and to him
accrues a victory higher than the victory over the
sun,—one who, knowing this thus, meditates upon
the sevenfold Sdma, uniform in itself, which leads
beyond death, — yeca one who meditates upon
Sama. (6)

Com.—The upshot of what has gone before is
laid down. He obtains victory over the sun by
means of the (twenty-first syllable) and to him
accrues a victory higher than the victory of the
sun, which latter is amenable to death,—such
higher victory accruing to him by means of the
twently-second (syllable). All this belongs to him
“who knowing this thus, &c.”—as already ex-
plained. The repetition (one who meditates upon
Sdma) is meant to point out the fact of the
treatment of the sevenfold Sdma ending here

Thus ends the Tenth Khanda of Adhyéya I1.




ADHYA'YA 11

KHANDA XI.

gl REN aESEdaLaEdS: A afer: ol
ferraagms ooy aaa | ¢ |l

Mind is the syllable A7, speech is Prastdva, the
eye is Udgitha, the ear is Pratihdire, the Breath is
Nidhana , this is the Gdyatra Sdma, interwoven in
the senses. (1)

Com.—In the above sections has been described
the meditation of the fivefold and sevenfold Sdma,
without the mention of the specific name of any of
these. Now are described the other meditations of
the Sdma, as bringing about certain specified results,
and as bearing certain specified names. The
Géyatra and the rest are to be employed in actions,
in the same order in which they are here explained.
“The mind is the syllable hin”—because of the
functions of all sense organs, that of the mind
comes first. And since speech follows it next, it is
Prastdva. The eye is Udgitha—because of its
importance. The ear is Pratihdra—because 1t is
closed. The Breath is Nidhana—because during
sleep all the aforesaid become deposited in the
Breath. This is the Gdyatra Sdmae interwoven in

the senses.

@ 9 qaRagIEs w10y A 3 sofiEfy qaE
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sgrsfiafa AerFaeEr qghnmEfl ageac  qgmaTE-
dagag IR 1
He who thus knows this Gdyutra, interwoven
in the senses, keeps his senses, reaches the full life,
lives well, becomes great with children and cattle,
and great with fame. And the rule is ‘be high-
minded.’ (2)
Com.—(This is Gdyatra) because the gdyatri
hymn has been eulogised (in Srutis) as among
Pranas. ‘He who thus knows this Gdyatra
interwoven in the sensss, keeps his senses’,—:.e.,
none of his senses loses its activity. “ Reaches the
"1l life "—*‘a hundred years is the full life of man’
-« the Sruti. * Lives well "—Iiterally brightly.
somes great with children and fame. And
-ho meditates upon the Gdyatra Sima follows
> “be high-minded ""—.e., ‘ never be mean’.

‘nds the Fleventh Khanda of Adhyédya I1.

ADHYA'YAIL

KHANDA XII.
sfiregfa § RADT 981 IR | sEaEl Sl g
FNsF walea g afwgrw Syzneafa afagax |«

syl afvaaRaggeaR Sad |l ¢ i

That one rubs is the syllable hin; that the
smoke rises is the Prastdva ; that it burns is the
Udgitha ; that embers are produced is the Prati-
hira ; that it goes down is the Nidhana ; that is-
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completely extinguished is the Nidhana ; this is the
Rathantara interwoven in fire. (1)

Com.—That one rubs is the syllable hin—
because it happens first. That the smoke rises from
the fire is the Prastdva—because of its immediate
sequence. That it burns is Udgitha,—because the
burning fire is connected with the offerings ; and,
as such, is the most important, The embers that
there are, are the Pratihdra,—because the embers
are closed and collected. ‘‘Going out ” signifies a
slight remnant of the fire ;whereas‘ Extin-
guishing” is complete cessation,—and this Nidhana,
because both signify End. This is the Rathantara
interwoven in Fire; and is sung when Fire is being
produced by rubbing

g 9 (GAGRGRa O 97 SeEuadil wald
gamfa squsafi sgreasar qghmafa ggeacat 4
seggemraAE fagiasgaay |3 1

He who thus knows the Rathantara interwoven
in Fire becomes radiant with Brahmic light, and
endowed with good appetite ; he reaches full life,
lives well, becomes great with children and cattle,
and great with fame ; the rule is ‘do not sip water
or spit before the Fire.’ (?)

Com.—He who, &c., as before—‘Radiant with
Brahmic light”"—“Brahmic light” is the radiance
arising from a proper study of the Vedas: mere
light is common brightness. ‘‘ Anndda” is one who
has a good appetite. Onc should not sip or eat
anything before Fire, nor should one spit out
phlegm, &c.~—such is the rule to be observed (by
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one who meditates upon the Rathantara Sdma as
interwoven in Fire.)

Thus ends the 7welfth Khanda of Adhydya II.

ADHYA'YA IL

KHANDA XIllL.

Iy | Rel guad g gwae: for @8 3Q
g 3@ gfa &f @ 29 & gk F®1 7=3fa afa-
a4 g Tsfa affam@agmesd g atan ||

q g qaRagmeed gAY did 37 Rigenaafy figar-
fergareoema Gaagifa sansiafa  weeasEr -
¥afa serFatcatl 4 wiga qiaragEag I 3 |

This the Vamadévya Sima interwoven in pair.

Thus ends the Thirteenth Khanda of Adhydya IT

ADHYA'YA 1L

KHANDA X1V.

Iufrear 3fem: seaEt wsdfea spfiqsTog: afy
ERISE Afraafagealized st |l 2
When rising, it is the syllable 4¢/n ; when risen

it is Prastdva; at midday it is Udgitha: in the
afternoon, it is Pratihdra; when setting, it i
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Nidhana. This is the Brihat, interwoven in the
sun. (1)

Com.—The rising sun is the syllable hAin,—
because it is the first to be seen. The risen Sun is
Prastdva,—because it is this that is eulogised at
sacrifices. At midday it is Udgitha,—because it is
the most important. In the afternoon, it is
Pratihara,—because at this time the cattle are
driven into their liomes. The setting sun is
Nidhana,—because, at this time, all creatures are
confined within their homes. This is the * Brihat '’
interwoven in the sun,—because this Sdma has got
the sun for its deity.

@ 7 qanagEaIlary A a7 AverAs wafy @a-
g saEsafa serersar Tghvata seRcal qged
7 faergmaaaq |l R |l

He who thus knows this Brihat as interwoven
in the sun, becomes refulgent and endowed with
good appetite; he reaches full life, lives well,
becomes great with children and cattle, great in
fame. The rule is ‘one should not decry the burning
sun.’ (2

Com.—" He who &c.”, as before. The rule is ‘one

gshould not decry the burning sun.’

Thus ends the Fourteenth Khanda of Adhyéya I1.



ADHYA'YA IL

KHANDA XV.

AT GUaea § REM A9 gy § g¥qEr asfa
g gl g awafa @ sfaer Izvefa aftas-

ey T w0 g

That the mists gather is the syllable hin; that
the cloud rises is Prastdva; that it rains is Udgitha;
that it lightens and thunders is Pratihdira ; that it
ceases is Nidhana. This is the Vairipya interwoven
‘he cloud. (1)
wn.—" Abhra” (literally) isthat which holds
‘fégha” is that which sprinkles water. The
v. This is the Sdma named “ Vairipya”,
+ in the cloud; because the cloud has

..a shapes, on account of the mists, &c.

. 7 uaRdgey TR Oid 3% fETe g gEas
R gaada sawhafa agege Tgfinafa
FeAt as= A fedagaaa I ]

He who thus knows this Vairupyu as inter-
woven in the cloud, obtains cattle, badly shaped, as
well as handsome; he reaches full life, lives well,
becomes great with children and cattle, and great
with fame. The rule is one should not decry 1t
raining. (2)

Com.—He obtains ugly as well as handsome
cattle—sheep, &c. The rule is one should not decry

it while raining.

Thus ends the Fificenth Khanda of Adhydya I1.
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KHANDA XVI.

agear fgwa iy gearEl ast 3@ swesfaEE
A=l frgaRdgusmgy fiad 1l ¢

Spring is the syllable Azn, Summer is Prastdva,
the Rain is Udgitha, the Autumn is Pratihdra,
the Winter is Nidhana. This isthe Vairdja inter-
woven in the seasons.

Com.—The spring is hzn—because it is the first.
The Summer is Prastdva, &c., &c., &c., as before.

g 7 CidaUSgy 91 37 frosfa s gghEa-
799 ganiga ssiafa aeEasEr qgingEfy Aer-
=nicgqa fegagaa | R

He who thus knows this Vairdja as interwoven
in the seasons, shines with children, cattle and
Brahmic radiance ; he reaches full age, lives well,
becomes great with children and cattle and great
with fame. The rule is ‘ one should not decry the
seasons.’ (2)

Com.—One who knows this Vairdja Sdma as
interwoven in the seasons, shines ;—just as the
seasons shine in their respective, properties, so
does one knowing the above, shine with children,
&c. The rule is ‘ one should not decry the seasons.’

Thus ends the Sixteenth Khanda of Adhydya I1I.



ADHY' AYA II.

KHANDA XVIIL

oyt femriealal gearE Aedn R afaE
qER) Fraedar: st Shy Fae I {0l

The earth is the syllable hin; the Sky 1s
Prastdva ; the Heaven is Udgitha ; the Quarters are
Pratihdra ; the ocean is Nidhana. These are the
Sakvar: interwoven in the worlds. (1)

Com.—* The Earth is hun,” &c., &c., as before.
“ Sakvar: ” is always used in the plural just like
Révati ; and these are interwoven in the worlds.

q 7 oaRarn: e Sy g1 37 SEar gang-
fa sAvsafy agreasar qghivala agwaeal S
frederad IR

One who knows these Sakvar: interwoven in
the worlds, becomes possessed of the worlds; he
reaches full life, lives well, becomes great with
children and cattle, and great with fame. The rule
is ¢ one should not decry the worlds.’ (2)

Com.—* Possessed of the worlds.’—u.e., endowed
with the results peculiar to the worlds. The rule is

one should not decry the worlds.’

Thus ends the Seventeenth Khanda of Adhydya IT
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KHANDA XVIIl.

o Bawmisam: gEqEl ma IPGISEAT gfaE:
geA fenaAdar taer: gy san || ¢ N

The goats are the syllable /hin ; the sheep are
Prastiva ; the cows are Udgitha ; the horses are
Pratihdra ; the man Nidlhana. These are the Révats
interwoven 1n the animals. 1)

Com.—The goats are hrn, &ec., &c, &c., as
before * interwoven in animals.”

g g UgAqr @ed: 93y Oar A7 gygaedafa g9-
arpf sawshafa sgreasr ggfaaaly sereaaal grs
faeggaad |l R 1l

He who thus knows these Révati as interwoven
in animals, becomes rich in animals; he reaches
full age, lives well, becomes great with children and
cattle, and great with fame. The rule is ‘ one
should not decry the animals’ Q)

Com.—The rule is ‘ one should not decry the
animals.’

Thus ends the Eighteenth Khanda of Adhydya II.



ADHYA'YA II.

KHANDA XI1X.

2 feFrEaFgraEr arx arfigskesfeedt rsi-
framfaenadiangy siaa I ¢

The hair is the syllable hin; the skin is Prastdva;
the flesh is Uldgitha; the bone is Pratihdra
the marrow is Midhane. This is the gajndyainiya,
interwoven in the members of the body. (n

Com.—The hair is the syllable Ain,—~because of
all parts of the body, it is the first. The skin is the
Prastiva,—because it is next (to hair). The flesh is
Udgitha,—becausc of its importance. The bone is
Pratihdra,—because it is closed up. The marrow is
the Nidlhana,—because it is the last. This is the
S4ma, named “Yuyndyajniya,” interwoven in the
members of the body.

q 9 CRAETE AR a1 Ighall e fag-
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He who thus knows this Yajndyayniya, as
interwoven in the members of the body, becomes
equipped with limbs ; he is not crippled in any limb ;
he reaches full life, and lives well, great in children
and cattle, great in fame. The rule is one should

not eat marrow for a year, or that one should not
eat marrow at all. (2)
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Com.—Becomes equipped with limbs—i.e, with
all his limbs complete; and he doss not become
crippled tn any limb,—lame or without hands. For
the period of a year one should not eat marrow, i.e.,
meat. The plural number in majjno is meant to
include fish as well. Or that one should never eat
marrow at all. Such is the rule.

Thus ends the Nincteenth Khanda of Adhydya IT

ADHYA'YA 1L

KHANDA XX
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The Fire is the syllable #Zin; the Air is
Prastidva; the Sun is, Udgitha; the Stars are
Pratihdra and the Moonis Nwchana . This is the
Rajana, interwoven in the deities. (1)

Com.—Firc is the syllable hin,—because it
occupies the first place. Air is Prastdva,—because
both are next (to the former two). The sun is
U.!lgitha,—because of its importance. The stars are
Pratihdra,—because they are collected together.
The moon is Nidhana,—because the sacrificers
migrate into it, at death. This is the Rdjana, as
interwoven in the deities,~since the deities are
effulgent beings.

g 9 UARaRSE Raarg Od Asaraded XFami
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He who thus knows this Rdjana as interwoven
in the deities, obtains the same world or the same
prosperity, as, and union with, these deities; he
reaches full life, lives well, and becomes great with
children and cattle, great in fame. The rule is ‘one
should not decry the Brihmanas. 2)

Com.—The result aceruing to one knowing this
is mentioned. He obtains the same world, the same
prosperity as, and union with, these very deities,
Fire and the rest. The word ‘“‘or” must be taken as
under-stood here: “obtains the same world” or, &c.,
&c. Because there is a difference in results, due to
difference in the ideas of the agent; and also because
it is not possible for all these three to accrue
collectively, The rule is that one should not decry
the Brdihmanas ;—because of such Srutis as ‘“The
Brdahmanas are the perceptible deities, &ec.,” the
decrying of the Brdahmane would be decrying of
the deities themselves.

Thus ends the' Tuenticth Khanda of Adhyéy.1 I,
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KHANDA XXI.

st form fewnea g S @ geaEsfiatgaia:
¥ IEA Fegnfon a7 fg wh=m: g ofege |qt wea-
ai: frareafaas daeam gafasdag 11 ¢ 1)

The triadic knowledge is the syllable %in ; these
three worlds are the Prastiva;the Fire, Air and
Sun are the Udgitha; the stars, the birds and the
rays are the Pratihdra; the serpents, the Gan-
dharvas, and the Fathers are the Nidhana. This is
the Sdma, interwoven in everything. (1)

Com.—"* The triadic knowledge is the syllable hin.’
—The sequence of triadic knowledge to the Fire—
Sdma and the rest is due to the sruf: passages
which mention it, as being the effect of Fire, &c.
The syllable #in,—because it is the first of all the
duties imposed upon men. These three worlds—
following upon the aforesaid, as being the effects
thereofr—are the Prastdva. Fire, &c., are Udgitha,
because of their importance, The stars, &sc.,
are Pratithdra,—because they are held together.
Serpents, &c., are Nidhana—because of the
letter dha being common. This is the Sdma—with-
out any other specific name—, a collection
of Sdmas interwoven in everything ; because
the triadic knowledge is everything. The Bhaktis
of Sdma hin, &ec., are to be meditated upon, as
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triadic knowledge and the rest. The meaning of
all that has gone before is also that in whatever
object the Sdma is interwoven, it is to be meditated
upon as that object. Because these meditations
serve to purify actions just like the clarified butter.
g g qendcq™ gafasid 3¢ gaxg wafa 13 1

One who thus knows this Sdma as interwoven
in everything becomes everything.

Com.—The result accruing to one who knows
the Sdma with regard to all things is that ‘‘ he be-
comes everything "—which must be taken to mean
that he becomes the lord of all (and not that he
becomes identified with everything) ; because it is
only when there has been no , such identification,
and the deities occupy the various quarters, that
there is any chance of offerings reaching them.

aey S Jif gspar St A F= T ST g
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Hence this verse : ° there are the fivefold three;
greater than these, there is nothing else besides.” (3)

Com«—To the same effect there is the following
verse : The *‘ three "—the triadic knowledge and
the rest—that have been explained to be fivefold,
through division into the syllable Ain, &c.,—than
these five triads there is nothing greater ; and be-
sides these, nothing else exists ; inasmuch as all
things are included therein.

TERE G A2 GO At 3 afewen gt iaed-
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He who knows that knows everything. All
the quarters offer him gifts. That ‘I am everything,”
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so must he meditate ; that is his rule,—yea that is
his rule. 4

Com.—One, who knows the Sdma consisting of
everything, as explained above, knows every thing,
—that is, becomes omniscient. All the quarters—
t.¢., persons and deities residing in all regions—ocffer
to such a knower objects of enjoyment. That ‘1
am everything,” so must he meditate upon the
Sdma ; this alone is his rule. The repetition is
meant to point to the fact of the treatise on Sdmo-
meditation having ended here.

Thus ends the Twenty-Fu st Khanda of Adhydya II.

ADHY' AYAII

KHANDA XXII.
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Of the Sdma, ‘ I seek the high-sounding one as
good for cattle *—this is the song sacred to Agni,
the undefined one to Prajipati, the defined one to
Sdma, the soft and smooth to Vdiyu, the smooth and
strong to Indra, the heron-like to Brihaspati and the
dull to Varuna. Let a man employ all these, but
avoid the one sacred to Varuna. (1)

Com.—In connection with Sdma meditation,
the Text now lays down a few instructions, with



120 THE CHHA’NDOGYA UPANISHAD

regard to the richness of the varieties of Sdma as
belonging to the wdgdtri,—inasmuch as each
variety is accompanied by a definite specific result.
*“ High-sounding "”—i.e., a song having the high
tone of the voice of a bull; and this is related to
Sdma, and good for cattle ; and this song has got
Agni for its deity and I seek this song,—so thinks a
certain sacrificing Udgatri. The one which is
undefined—i.c., not specificd as being similar to
any particular sound, is a song having Prajdipat:
for its deity,—because Frajdpali himself is of an
undefined form. The ““ defined ” or distinct one is
a song, having Soma for its deity. The soft and
smooth song has Vdyu for its deity. The *“‘smooth”
and *‘ strong ''—i.c., that which is accompanied by
much effort—is a song sacred to Indra. That
which ¢ heron-like '—1.e., like the sound of the
heron—is sacred to Briiuspuli. The * dull "—1i.e.,
the one similar to the sound of a broken brass
vessel—is a song sacred to Varuna. One ought to
employ all these, avoiding, however, that which is
sacred to Varuna.

AGAEd I APTEACTIEEA AT [GavT e
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‘ May I sing out immortality for the Devas ’,—
thus should one sing *‘ May I sing out Svadhd for
the Father’s hope for the men, grass and water for
animals, heaven for the sacrificer, and food for my-
self '—thus reflecting, in his mind, on all these, he
ought to sing out praises carefully. (2)
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Com.—‘ May I sing out ’ i.e., obtain—immort-
ality for the Devas. ‘ May I sing out Svadhd—
oblations—for the fathers; Zope, i.e., expectation, t.e.,
the object desired and hoped for—for men ; grass
and water for the animals ; the heavenly regions
for the sacrificer ; and food for myself ’—reflecting
in his mind upon all these, one ought to sing out
praises, ¢ carefully ’ 2.c, with due regard to the
proper pronunciation of the vowels and conso-
nants, &c.

Hg T TEECAISSTAIA: g3 FOAIT: g
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All vowels belong to /ndra; all sibilants belong
to Prajdpaty; all consonants belong to Death. If
anyone should reprove him for his vowels, he
should tell him ‘I had taken my refuge in Indra;
He will answer thee.’ (3)

Com.—All vowels a and the rest—are the parts
of—u.c., take the place of the different members of
the body of-—Indra,—:.e., of the Breath with strong
actions. All sibilants—sa, sha, sa, ha, &c.—are the
parts of Prujipati—i.e.. Virat or Kasyapa. All
sparsa letters, 7.c., the consonants Ku, &c.,—are the
parts of Death. If some one reprove the Udgatr:
knowing all this, as that “You have pronounced the
vowels wrongly ,’—being thus reproved, he should
tell him this: “When pronouncing the vowels, I
had taken refuge in Indra, the Vilal Breath, the
Supreme Lord ; hence, it is Indra who will give
thee whatever answer befits thee.’
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If some one should reprove him for his
sibilants, he should tell him: ‘I had taken my
refuge in Prajdipat: ; He will smash thee.” If some
one should reprove him for his consonants, he
should tell him: ‘T had taken my refuge in Death ;
He will burn thee.’ (4)

Com.—Now then, it some one were to reprove
him for his sibilants, as before, he should tell him :
‘T had taken my refuge in Pragipotr; He will
smash thee—reduce thee to dust.” And if one were
to reprove him for his consonants, he should tell
him: ‘T had taken my refuge in Death ; He will
burn thee, reduce thee to ashes’

g U Aegedl FETeal awedl §6% 9¢ aarid
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All vowels should be pronounced with sound
and strength,—(thinking) ‘may [ impart strength to
Indra’. All sibilants should be pronounced, neither
as if swallowed, nor as if thrown out, but well-
opened,--(thinking) ‘may I give myself to Prajdpati;
all consonants should be pronounced slowly,without
crowding them together,—(thinking) ‘may I with-
draw myself from Death.’ (5)

Com.—Since vowels, &c., are the parts of Indra,
&c., therefore all vowels should be pronounced
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with sound and strength,—with a view that ‘I
am imparting strength to Indra’ Similarly, all
sibilants should be pronounced, neither as if
swallowed, —7.¢., not totally concealed—nor,
as if thrown out, but ‘well-opened,” 7.c., endowed
with a well-opened out effort,—(with a view that),
‘I am offering myself to Prajaputr.’ All con-
sonants should be pronounced slowly and without
being crowded together,—(with a view that), ‘I am
slowly withdrawing myself from Death, just as
little children are slowly (extricated from nets,
&ec.)’

Thus ends the Twenty-Second Khanda of Adhydya 11

ADHYA'YA 1L

KHANDA XXII1.
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There are three branches of Duty : Sacrifice,
Study and Charity are the first : Austerity alone is
the second and one who leads the life of a Student
in the house of the Teacher, absolutely mortifying
his body in the Teacher’s house, is the third. All
these attain to the worlds of the Virtuous ; but only
one who is firm in Brahma attains immortality. (1)
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Com.—With a view to lay down the meditation
of the syllable “Om"” the Text begins with ¢ There
are the three branches of duty”, &c. It should not
be mistaken that the result hereafter mentioned is
obtained only from meditation upon the syllable
“Om ” specified above as the Udgitha, &c., forming
parts of the Sdma ; but what is meant is that the
result, the attainment of Immortality—which is
unapproachable by all sorts of Sdma—meditations
and sacrifices—is obtained solely by meditation
upon the syllable “Om > aloneby itself. And the
mention of this in the chapter on Sdma is only with
a view to add to its glory. ‘‘Threc”—in number—
“are the branches’’—divisions—* of Duty.” Which
are these ? “ Sacrifice” — Agnihotra, &c—, “Study’
—the getting up of the Rik, &c., with proper rest-
rictions and observances,—‘‘Charity’’-—giving away
to beggars, outside the sacrificial altar :—this is
the first branch of Duty. Inasmuch as these duties
belong to the Honse-liolder, these are called ** furst”
—t.¢ , one (branch of Duty), and not the best; because
the “second” and the ‘‘third” are also mentioned.
Y Austerity 1s the sccond”—by  Austerity” are
meant the observances of the Krichchra “Chandra-
yana,”’ &c.; and this branch of Duty belongs to the
Tapasa or the ** Purwrdt” who is still leading the
life of the House-holder, and not one who (has re-
nounced the House and) takes his stand on Brahma,
i.e., the “ Sanyds:’’; because it is declared that this
latter obtains Immortality (which does not belong
tothe Tdpasa ) One who leads the life of the Student,
and lives in the house of the Teacher, * absolutely”
¢.e., all through his life—mortifying bis body by
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means of penances and observances: this is the
third branch of duty. The adverb *absolutely”
implies the ‘‘perpetual Brahmachédr:” or ‘‘Life-
Student.” As for the ordinary student, his student-
ship is only for the purpose of studying the Veda,
and hence such studentship cannot be the means of
attaining the regions of the Virtuous. *‘ All these”
—that is, people belonging to all these three states of
life, attain by means of the aforesaid duties, to
regions of the Virtuous. The remaining fourth, not
mentioned by name is the “Parivrdt ' who ‘ stands
firm in Brahman ’ in the right manner; and he
obtains Immortality, which is something beyond,
and distinct from the regions of the Virtuous; and
this Immortality is absolutc, and not comparative
like the Immortality of the gods; because the
Immortality here mentioned is laid down as some-
thing apart from the regions of the Virtuous and
the blessed ones (i.¢., the regions of the gods). If
Immortality were only a certain phase of the
“ regions of the blessed,” then it would not have
been mentioned apart from these ¢ regions.” There-
fore, on account of its being mentioned apart, it
must be taken to signify absclute “ Immortality.”
In this connection the laying down of the duties of
the different states of the House-holder is with a view
to add to the glory of meditation upon the Pranava
(Om),—and not as leading to theresults belonging
particularly to this latter. Because, if it be taken
to be for the sake of adding glory to meditation of
the Pranave, and also as leading to the results
thereof, then there would be a split of the sentence.
Therefore, it must be admitted that by describing
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Immortality as resulting from meditation upon
** Om "—after an explanation of the duties of the
different states of the House-holder,--the Text means
to eulogise the meditation of * Om.” Just as in the
case of the ordinary assertion ‘‘ the serving of
Purnavarmd brings only apparels for the servant,
while the scrving of Rayavarmd brings to him com-
forts befitting a king.” The Pranava (Om)is the
True Supreme Brohman, because it is the name of
this latter; as is laid down in the Katha Upanishad:
*“ This syllable alone is the imperishable Brahmanu,
this syllable alone is the imperishable Supreme ;"
and hence it is only proper that immortality should
result from meditation upon It (the Pranava).

Some people (the author of the Vritti among
others) make the following remarks in this connec-
tion :—What is meant here is that the attainment
of the regions of the blessed accrues equally to
persons in all states of the House-holder, 1f they
perform their dutics properly but are without know-
ledge ; that is to say, all such persons, who have
no real knowledge, attain to the regions of the
blessed. And the Sinydst is not left out of these;
because for the Sanydsi also, the duties are
Knowledge, Restraints, Observances and Austerity;
hence the sentence * Austerity is the second ”
includes both the Sanyds: and the Tdpasa. There-
fore, the meaning is that from amongst the
aforesaid four, whoever happens to be firm in
Brahman and a meditator upon ““ Om ", he attains
Immortality ; because all the aforesaid four classes
of men being equally entitled to it ; and because the
standing firm in Brahman is not prohibited to any
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one ; and lastly, because 1t is quite possible for
one, during intervals in the performance of his
duties, to stand firm in (z.c., think of) Brahman.
Nor can it be held that, like the significations
of the words * Yava’‘ Vurdha ' &c., the denota-
tion of the word' *Brahmasanstha” is restricted by
convention, to the *“‘Sunyds:’ alone; because the
word is used on the basis of the fact of sfanding
firm in (meditating upon) Brehman (and as such it
cannot have its meaning restricted to any particular
class, as it is a qualifying term, and as such can be
applied to any one who so <stands): and as for the
fact of standing firm in Brabman, this 1s applicable
to all. Whercever the ground of the application of
the word,--in the shape of standing firm in Brahman
—exists, all such become denotable by the word
“Brahmasanstha ;” and as there is no reason for
restricting the word, so denotative, to the “Sanyasi’
alone, 1t is not proner to proriuds it {from applying
to otner classes of men). YNor again can it be said
that Immortality results only from the performance
of the duties of the ‘Sonryds: ;" because, in that
case, knowledge would come to be of no use. If it
be urged that it is knowledge, accompanied by the
due performance of the duties of the Sanyds:, that
brings about Immortality,~this cannot be ; because
all are equally tho prescribed duties of the different
stages of the House-holder (and as such no special
preference can be reasonably given to the duties
of the Sanyasi, knowledge, accompanied by the
performance of any duties, being the meansto
Immortality). Even if it be held that ‘the perform-
ance of duties, accompanied by knowledge, leads
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to Immortality’,—this too would apply equally to
the duties of all stages of the House-holder. Nor is
there any such direct assertion (in the Veda) that
it is only the Sanyasi standing firm in Brahman—
and none other—that obtains Liberation;—the view
held by all the Upanishads being that Liberation
results from knowledge (without any specification of
the class of duties to be stuck to). Therefore, from
among those that duly perform the duties of their
respective states, whoever meditates upon Brakman
attains Immortality.

This cannot be (the meaning of the text);
because there is a mutual contradiction between the
Ideas bringing about actions, and those leading to
knowledge (of Brahman). The injunctions of
actions are chiefly based upon the fact of the person
concerned having notions of the diversities of the
Doer, the Means, the Action and the Result. And
this basis does not originate in the Scriptures ; in-
asmuch as such notions of diversity re found to
exist in all living creatures. And the Idea, in the
form of knowledge is such as is brought about, by
such Scriptural assertions as “Real entity is one
only, without a second,” *‘ All this is Self alone”
‘“ All this is Brahman alone,” &c., &c. And the Idea
never appears without having previously completely
suppressed the basis of actions, in the shape of
notions of diversities of Action, Means and Result;
(I) because there is a mutual contradiction between
the notion of diversity and that of Unity or Iden-
tity, the idea of the singlcness of the moon, on the
removal of darkness, does not appear without the
suppression of the idea of its duality due to dark-
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ness ; (2) because there is a mutual contradiction
between the notion of Knowledge and that of
Ignorance. Therefore one, for whom all notion
of diversity — on which injunctions of actions
are based — has been suppressed by the notion
of unity, brought about by such assertions as
““the real entity is one only, without a second,”
““ that alone is true”, * the diversity of modifi-
cations is unreal” and the like, — such a one
alone is free from all actions, because of the
removal of the basis of all actions; and one
who is thus free from actions is called * Brahma-
sanstha, ” (meditator of Brahman) ; and this is the
Sanyds: alone ; it being possible for none else (all
others being absorbed in actions). Because all
others having their notions of diversity unsupprese-
ed, and seeing one thing, hearing another, then
being of a third, and knowing another, always think
that *“ having done this, I will obtain that ’’ and so
forth. And one who does all this cannot be said to
be * Brahmasanstha, ’—because all his notions are
based upon unrealities in the shape of modifications,
which have their origin in speech alone (having no
other than a verbal existence). And when the
notion of diversity has been suppressed as untrue,
there arises no such further notions of the means
and object of knowledge, such as ‘ this is true, and
this is to be done by me ’ and so forth ;—just like
the notion of the dirtiness of surface with regard to
A'késa, for one who has the power of discriminating
(the real nature of things). If even after the sup-
pression of the notion of diversity, one were not to
desist from actions—just as before the suppression
9
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of the notion of diversity,-—then, in that case, all
Vedic passages laying down the reality of the idea of
unity would become falsified. And the authority
of the passages laying down unity is just as prover
as that of the passages prohibiting the eating of un-
eatable (prohibited) food; specially as all the
Upanishads treat of that (unity). [f it be urged
that in that cace, the passages enjoining actions
would become [alsificd,—~we deny this: because
these have their authority for those whose ideas of
diversity have not been suppressed ; just like the
cognitions in a drcam, before awikening. If 1t be
mged that wise and disciiminative persons not
performing the actions, the passages enjoining
these would lose their authority, —we deny this:
because we do not find deficiency 11 the authority
of such passages, as lay down cctions with a defi-
nite end. Because actions with definite ends are
not performed, by such people as have the idea that
it is not proper for one to have anv desire; it does
nct follow that t'ie 1njui ctions of such actions lose
all their authority—such actions beinyz performed
by people desiring certain ends. In the same
manner, because such people as meditate upon
Brahman, and know Brahman do not perform the
duties (laid down for the House-holder, &c.); it does
not follow that passagoes enjoiniug such duties lose
all their authority,~——such duties being duly perform-
ed by people not knowing Brahman. If it be urged
that ‘* just as the actions of begging for food, &e.,
do not cease for even the Sanydsi,—so in the
same manner, even if the House-holder happens to
realise the notion of uniiy, the actions of Agnihotra.,
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&ec., will not cease for him,”’—this cannot be:
because when considering the validity of Injunctions
the actions of men (such as the begging of food
in~tanced) cannot serve as (authoritative) instances,
e.g., the “killing” of an enemy, being prohibited,—
simply because some one has been found to be doing
it, it does not follow that such killing is to be done
by wise discriminative people, even though they be
without any harmful intention towards an enemy.
And on the suppression of the notion of diversity,—
which is the sole foundati on for the application of
the passages laying down actions,—there is no
active agency left which would urge people towards
such actions as the Agnihoira and the like ; though
in the case of the Sunyds: what urges him to beg for
food is hunger. If it be urged that ‘‘in the case in
question too, what will urge people to the perform-
ance of such actions will be the fear of sin result-
ing from their non-performance, '—this cannot be;
because it is only one who has notions of diversity
that is entitled to such actions; we have alrecady
explained that it is only one who has notions of
diversity, whose notions of diversity have not
been suppressed by knowledge, that 1is entitled
to the performance of action. And the sin,
resulting from the mnon-performance of an
action, acerues to him only, who is entitled to its
performance,—and ‘'‘not to one who is not so
entitled ; for instance, the non-performance,
by a ‘“‘House-holder,” of the duties of the ‘‘Student”
does not constitute a sin. If it be urged that
“in that case, all people, who are still in one of
the four stages, but have realised unity, would be
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Sanydsis,”—this cannot be; because so long as a
man continues in one of the stages of the ideas,
ownership are not suppressed ; and because the
other stages are for the performance of actions, as
declared in the Sruft ‘‘then should he perform
actions.” Therefore, the mendicant alone, who is
devoid of all notions of ownership, can be a
“Sanyds:,” which the House-holder and others can
never be. If it be urged that “inasmuch as all
notions of diversity, on which injunctions for
actions are based, are suppressed by the notion of
unity got at by means of the texts laying it down,
none of the Restraints, Observances, &c., can apply
to the Sunydst,”—we deny this: bec ause these (Rest-
raints, &c.), helping one to restrain himself, do
apply to the Sanyds:, when he happens to be
separated, from the notion of unity, by Hunger, &ec.
But from this it ‘does not follow that for the Sanyds:,
there is also a chance of stooping to prohibited
deeds. Because such deeds are prohibited even before
the realisation of unity. As for instance, because
one falls into a well or in a thicket in the darkness
of night, it does not follow that he should fall down,
even when the sun has risen. Therefore, 1t is
established it is only the mendicant, who desists
from all actions, who is called “Brakmasanstha.” It
has been said above that all that are devoid of
knowledge, attain to the'regions of the blessed ;
this is true enough. But it has also been said that
the “Sanydsi” is implied in the word * Austerity”;
this is not true. Why ? Because it is the Sanydsi
alone, to whom the character of “ Brahmasanstha”
can possibly belong, as we have already explained
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that it is the Sanydsi alone who is left, after the
other orders ha ve been mentioned ; because there is
a cessation of all such actions as the Agnihoira,
&c., for one who has realised unity. The daty of
performing penances devolves only upon one who
has notions of diversity. These reasons also serve
to set aside the possibility of being ** Bahmasanstha™
in the intervals of actions, and also the fact of the
non-prohibition (of the character of Bruhmasanstha
for the House-holder, &c.)—(both these facts having
been urged by the author of the Vritti). It had
also been urged that if only such men endowed
with knowledge, as have desisted from actions
were to be Sanydsis, then knowledge by itself
would have no use. And this reasoning too is met
by our arguments. Then again, it has been urged
that the signification of the word ‘“ Brahmasanstha™
is not conventionally restricted to the ‘ Sanyds:”
like the significations of such words as ‘" Yavae”
“ Vardha” and the like This too has been set aside
by the arguments advanced by us, showing that the
name “ Brahmasanstha” can apply to the Sanyds:
alone, and tonone else. It has also been said that
words whose significations are fixed by convention,
do not stand in need of any reasons for their
application. But such is not the case; since we do
find this to be the case with such words as ‘‘ Gri-
hastha”, ‘* Takshd”. ‘ Parivrdjaka”, &c.,—which
have for grounds of their significations the facts of
remaining in the house, of carpentering and of
wandering about as mendicants ; and yet they have
their significations fixed by convention to two
stages of life (in the case of the words “Grihastha”
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and ‘“Parivrdjoka’); and to a particular class of
men (in the case of the word ** Takshd™); but there
is no such hard and fact rule as that these are not
to be used where the aforesaid grounds are not
immediately perceived ; because such 1is not the
commonly recognised fact. In the same manner,
the word ‘“Brahmasanstha” can bc held to be
applicable to the “Paramahansa™ who is beyond the
ordinary stages of human life, and who is a Sanydss
having all actions and their means suppressed {or
himself ; because the accruing to him of the chief
result of Immortality is directly asserted (in the
Veda). Hence, it must be admitted that the cha-
racter of the Sanyds: mentioned 1n the Veda is only
what has been explained, and not the taking up of
the sacred thread, the ‘“ridanda”, or the scared
waterpot, &c.,—as laid down in such passages, as
*“ with head shaved, without acquisitions and with-
out attachment, &c.,” and also ‘‘the supreme and
sacred for those who are above the ordinary stages
of life, &c., &c.,” in the Svetasvatara Upanishad;and
also in such Sm»itr passages as, ‘‘without prayers,
without obeisances,” &c., &c; and also * for this
reason self-restrained ones, seeing beyond, do not
perform actions,” and ‘‘for this reason he is without
marks, knowing the Law, having his marks unmani-
fested,” &ec., &c. The renunciation of actions
propounded by the Sdnkhyas is false ; because they
hold the ideas of the diversities of Actions, Instru-
ments and Results to be real (and not unreal as the
Veddntin does). And the theory of the non-activity
(of the agent) as propounded by the Buuldha, is
also untenable ; because they hold all things tobe
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void ; and the theory of non-activity presupposes
the fact of its being an ¥ntity. And the theory of
inaction held by lazy illiterate persons is alwo
untrue ; because these people have not their notions
of activity suppressed by any valid authoritative
means (as it is for the Veddntin). Therefore, itis
established that the character of the * Brahma-
sanstha’ or the ‘“ Sanyds:,”—which consists 1n the
cessation of all Actions—belongs only to one who
ha< come to realise Unity by means of the valid
reasonings and avitiotities of the Viddnto. From
this alvo follows the fact that the House Felder too
becomes a Sarnydsi. if he happens to get at the
realisation of unity. Ohp tion:* But a house-
holder, becoming a Sanydas:, would become guilty
of neglecting the (Sacrificial) Fire,—as says the
Sruti, ‘ ope who neglects the fire,” becomes the
murderer of the brave among the pods.” Notso:
because as soon as unity becomes realised, tha Fire
by itself bccomes, neglected as mentioned in the
Sruti. ‘* Tire loses the character of fire,” &c.
Therefore, a housc-holder becoming a Sanydst. is
not guily of any crime.

gamfa@tnmeratetisfatenedt faagr goreamr
HEOUeRdT  wfHagmr oareaeqafn dqreEaed T
gafifa 1l % |
Prujapait brooded on the worlds. From them,
thus brooded upon, tle Triadic knowledge izsued
forth. He brooded on ths. And from this, brooded .

upon, issued the syllables Lhidh, Bhuvah and:
Svah. (2}
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Com.—The Text now begins to explain that,
wherein standing firm one attains Immortality.
* Prajapat: "—i.e., Virdt or Kasyapa—with a view
to find out the pith of the worlds brooded upon
them,—that is to say, performed meditation and
penance, with that end in view. From these thus
brooded upon, their pith, the Triadic kuowledge,
issued forth,—:.¢., appeared in the mind of Prajd-
pati. “He brooded on this”’—as before. And from
this, thus brooded upon, these syllables issued forth ;
viz,, the Vyahritis * Bhih”, “ Bhuvah,” and “Svah.”

qEgIaURsfaauyT FR: GEaaadl g
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He brooded on them ; and from them, thus
brooded upon, issued the syllable ‘ Om. As all
leaves are attached to the stalk, so is all speech
attached to the syllable * Om." The syllable ‘ Om’
is all this—yea the syllable * Om ' is all this. (3)

Com.—He brooded npon these syllables; and
from them, thus brooded upon, issued the syllable
‘Om’, which is Brahman. Of what nature was
this ? Just as all the leavee are attached or fastened
to the stalk—i¢.e., are pervaded over by it ; so is all
speech—all words—pervaded over by the syllable
*Om,’ which is Brahman, and which is the counter-
part of the Supreme Self :—As is also declared in
such Srutis as ‘‘ the syllable a verily is all speech.”
And since all name is a modification of the Supreme
Self, therefore, the syllable ‘Om’ is all this:
The repetition is meant to show reverence for the
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subject treated of. The mention of the accomplish-
ment of the worlds, &c., is with a view to eulogise
the syllable ‘ Om.’

Thus ends the Twenty-Third Khanda of Adhydya I1.

ADHY AYAIL

KHANDA XXIV.

sgaifedl gafea aggal a1d: GaAKERON AEERE -
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‘ The teachers of Brahman declare that the
morning oblation ’ belongs to the Vasus, the ‘ mid-
day oblation’ to the Rudras. andto A’dityas and
the Visve-Dévas the third oblation. (1)

Com.—In connection with Sama-meditation, the
syllable, ‘ Om ' has been accomplished as secondary
to Actions, and then it has been highly eulogised as
being the counterpart of the Supreme Self and
bringing about Immortality ; and now the Text
begins tolay down the Sdma and the Incantations
of the Homa, &c., which form parts of the sacrifice,
The teachers of Brahman declare that what 1s
known asthe °‘morning-oblation' belongs to the
Vasus ;—that is to say, this world while connected
with the morning-oblation is kept under control by
these Lords of this oblation. Similarly, the worlds
of the sky is kept under control by the Rudras, who
are the Lords of the midday oblation. And the
third world is kept under control by the A'dityas
and the Visvé-Dévas, who are the Lords of the third
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oblation. Thus, then there is no other world left
for the sacrificer.

® e FomMEs 3 3 | g9ed 9 e gl
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Where then is the world of the sacrificer ? He
who does not know this, how can he perform
(sacrifices) ? If he knows this, then he should per-
form (them). ()

Com —Then where is the world of the sacrificer,
for the sake of which he s ‘uices? That is to
say, his world is nowhere. 11l the Srutisays;
“One who sacrifices for the sake of a world.” And
if the sacrificer were not to know the means of
acquiring a world—such means being in the
shape of the &8dma, Homa Muntra, &c.,—not
knowing this, how could he perform sacrifices ?
That is to say, the proper character of the sacri-
ficer can never belong to an ignorant person.
This is meant to eulogise the Sdma, &¢., and as
such, should not be taken as prohibiting the
performance of sacrifices for one who is ignorant
of these, and knows only the sacrifice. Because, if
it were taken as eulogising the knowledge of Sdma,
d&c, and,at the same timc, as prohibiting the
performance by ignorant persons,—there would bs
a split of the sentence. And we have explained in
the beginning, in the Chapter treating of Ushdsti,
showing why even an ignorsnt person can perform
sacrifices. If however he knows such means as the
Sdma, &c.,—to be hereafter explained—then he
should perform sacrifices.
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Before the beginning of the ‘Matin-cnant
sitting behind the Gdrhapatya fire, and facing the
north, (the sacrificer) sings the Sdma sacred to the
Vusus.. (3)

Com.—Now, what 1s 1t that has to be known
(for the performance of sacrifices) ? It is explained.
Before beginning the hymns constituting the
“Morning Chant,”’ sitting behind the Gdrhapatya
fire, and looking towards the North, the sacrificer
sings tho Sdma sacred to the Vasus,

313 FEOATEIRY] 33 739 3] 995 U 33333 €]
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Open the door of this world, that we may see
thee, for the Kingdom. 4)

Com.—Open the door of this world of the earth
—O Fire!—So that, through that door, we may see
thee, {or the sake of the Kingdom (of this world).

o FEife asuy IR Sy S 7 gsE
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Then he makes offerings (reciting). ‘Adoration
to Fire, who dwells on the Earth, who dwells in the
world ! Obtain this world for me, the sacrificer! To
this world of the Sacrificer I am to go.’ (5)

Com.—After this he makes offerings into the
fire reciting the Muntra ‘‘Adoration to Fire"—
we bow. O Fire, to thee, who dwellest on the Earth,
and who dwellest in the world; obtain for me the
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worlds of the sacrificer; verily to this world of the
sacrificer I am to go.
o T TEAREN: @RSy qiufcgaa-
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Thither will the sacrificer, after this life go.
Svaha'take away the bolt; having said this, he
rises. For him the Vasus fulfil the morning obla-
tion. (6)

Com.—"* Thither” 1t.c., to this world, I the
sacrificer, after death, will go—GSwvdhd: thus he
makes the offering, adding—"‘remove the bolt”—1 e.,
the bolt closing the door of the world. Having
pronounced this Mantra, he rises. And by means of
these, the worlds connected with the morning
oblation, are purchased, from the Vasus; hence,
these fulfil the morning oblation for the sacrificer.

gU AT FaAA RS SHSHAEATE -
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Before the beginning of the midday oblation,
gitting down behind the Agnidhriya fire and fac-
ing the North, he sings the Sdma sacred to the
Rudras. (?)

“ Open the door of the world, that we may see
thee, for Vawrdjyd.” (8)

Com.—In the same manner, sitting behind the
“ Agnidhriya’—the southern fire, and looking to-
wards the North he sings the Sdma sacred to the
Rudras for the sake of attaining * Vairdjya”
(Kingdom of the Sky).
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Then he makes the offering, (reciting): Adora-
tion to Vdyu, who dwells in the sky, and dwells in
the world! Obtain this world for me, the sacrificer !
To this world of the sacrificer I am to go. 9

Thither will the sacrificer, after this life go—-
Svdha 1 * Remove the bolt!”—having said this, he
rises ; and the Rudras fulfil the midday oblation for
him. (10)

Com,—"* Who dwells in the sky, &oc., &c.”"—as
before.
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Before the beginning of the third oblation, sit-
ting behind the A’'havaniya firc, and, facing the
North, he sings the Sdmua sacred to the A'dityas,
and also that sacred to the Visvédévas.

*“ Open the door of the world,—that we may
see thee, for the kingdom of Heaven.”
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“ This is sacred to the A’/:tyas. Now, the one
sacred to the Visvédéras. ‘Open the door of the
world,—~that we may see thee, for the Kingdom
Supreme,” (11-—13).

Com.~Similarly, sitting behind the A’havaniyu
PFire, and looking towards the North, he sings the
Sdma sacred to the A’dityus, and then the one
sacred to the Visvedéras~—for the sake of the King-
dom of Heaven and the Kingdom Supreme respect-
ively.

7 gRIf a9 miEedeay foay v Rk
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Then, he makes the offering (reciting): ‘ Ado-
ration to the A’dityas, and to the Visvédévas, the
dwellers of Heaven, and the dwellers of the world !
Obtain the world for the sacrificer !’

To this world of the sacrificer, I will go. Thither
will the sacrificer after this life go—Svd/id. Remove
the bolt !—-having said this, he rises.

For him, the A’dityas and the Visvédévas fulfil
the third oblation. One who knows this, knows
the real character of sacrifice—yea, one who
knows this. (14-16)

Com.—* Dwellers of Heaven,” &c., &c.—as
before ; the only difference being the plural number
in “Vindala” and * Apahata.” All these recitations
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belong to the sacrificer,--on account of the marks in
‘1 will go” pointing to the sacrificer; the meaning
being ““ I, the sacrificer, knowing this, &ec.” *‘ One
who knows this”'—i.c., the Sdma, &c., as explained
above—knows the real character of sacrifices. The
repetition of *‘ one who knows this” i« meant to
denote the close of the Adhyiya
Thus ends the Twenty-Fourth Khanda of
Adhydya 11.

Thus ends the Sccond Adhydya.




The Thha'ndogya Upanishad

ADHYA'YA IIL

KHANDA 1.
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This sun verily is the honey of the Devas. Of
this, Heaven is the cross-beam, the sky is the hive,
and the rays, the Eggs. (1).

Com—"*This sun &c.,”’—shows the context of
the coming Adhydya. At the close of the last
Adhydya, it has been said : ‘‘One who knows the
measures of the sacrifice ;”’ and the articles of the
sacrifice, as they arise out of the Sdma, the Homa
and the Mantras, and constituting the parts of the
sacrifice,—have all been clearly explained, with a
view to the attainment of particular ends. And
the Sun, embodying the accomplishment of the
results of all the sacrifices, shines with great
splendour. And this Sun, being the result of the
actions of all living beings, is directly perceived by
all. Hence, after having explained the sacrifices, the
Text begins a treatment of the meditation of their
result in the shape of the Sun, with a view to de-
scribe the highest of the ends of man. ** The Sun
indeed is the honey of the Devas, &c., &c.” The Sun
is the honey of the gods, as it gives them pleasure,
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and, as such is like honey.The fact of the Sun being
a source of pleasure to the Vasus and the rest will be
explained later on, as being based upon the fact of
the Sun embodying the results of all sacrifices. But
how does the character of “ honey * belong to It ?
Of this honey, Heaven is the cross-beam, just like
the beam to which the honey-bee hangs. Because
the Heaven appears to be slanting crossly (to the
gods who dwell in the sky, when they look up-
wards) : and the sky is the hive, hanging as it
were, by the beam of Heaven ; hence resembling,
in this, the hive, the sky is the hive,—as also
because it is the support of honey in the shape of
the sun. By “rays,” are meant the watery vapours
drawn from the Earth by the Sun, and, con-
tained in its rays; as described elsewhere ‘‘the
water is the rays of the Sun.” And these ‘“‘rays”—
being contained in the rays existing in the hive of
the sky, and thus resembling the eggs of the bee—
appear like “‘eggs,”—1.¢., the eggs contained in the
cells of the bee-hive.

eI A Gl EATEAT CATEd OI=Al AYATET | R
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“Its Hastern rays are the honey-cells on the
East. The Riks are the honey-producers; the Rig
Veda is the flower; and those waters are the nectar;
and those very Riks indeed (are the bees) ™ 2)

Com. Of this Sun—the receptacle of honey—
the rays that point tothe KEast are its honey-cells
on the East. And since the Riks produce the red
honey contained in the Sun, therefore these are the

10
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bees producing the honey ;inasmuch as like the
bees, these also produce the honey after extracting
the essences of flowers ; and this flower is the Rig
Veda. By the word “Rig Veda” is meant the Action
prescribed in the Rig Veda ; because the name ‘“‘Rig
Veda” rightly belongs to the collection of verses
and Brdhmanas ; and as such, consisting only of
words, it is not possible for such collection to pour
out (bring about) essences, &c.; while it is quite
possible for Actions to bring about such essences,
as honey and the like. Just as the bees produce
honey by extracting the juices of flowers, so do the
Riks accomplish their honey by extracting the
juices of Actions prescribed in the Rig Veda. Now,
what are these juices? These juices are the
“waters,” in the shape of the Soma-juice, butter
and milk, that are poured out into the fire; and
these, being therein cooked, become ‘‘nectar” (so-
called, because they are supposed to lead to im-
mortality) ; that 1s to say, thcy become juices with
excellent flavours and those very Riks, taking the
essences of these, are like the bees extracting juice
from the flowers.

TAFAEAIAT . FENaEeT gaeds sfegd -
s EsEa 1o |l

These impressed the Rig Veda. And from it
thus impressed, ,proceeded, as essence, fame,
resplendence, the senses, strength and health. (3)

Com.—These Riks, employed in Actions
impressed the flower—like Actions prescribed in
the Rig Veda. Proper essences, like honey, are
given out only by such Actions as are performed by
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‘means of the Rik-Mantras employed during the
sacrifice, in the form of the various hymns ; just as
honey is produced only by the sucking of the flowers
by the bees. With this view it is said ** from it thus
impressed.” It is next explained what is the essence
that flows from the brooding of the R:k-bees :
“Fame” 7.¢., renown ; “ resplendence ” i.e., bright-
ness of the body ; “the senses,” u.e., the full activity
of all the senses ,in their virility ; “ strength " i.e.,
power, and * health,” i.c., that whereby there would
be a continuance of the gods every day. Such was
the essence that proceeded from Action, in the
shape of sacrifice, &c.

AETEATIRanfadissmaz  auRaniEer Afkax
I 9l

It flowed out. It went towards the sun. This
it is that appears as the red form of the Sun. (4)

Com.~The Essence—' fame,” &c. ending in
‘ health *—flowed out ,and having flowed out, it
went by the side of the Sun; to the Kasternside of
the Sun. Just as the fire is prepared by the peasant,
gso Actions are performed by men for the purpose
of acquiring certain results, in the shape of Fame,
&ec.,—the idea in their minds being ¢ we will eat of
the honey stored up in the sun in the shape of the
results of all the Actions.” And in order to bring
about confidence, this is directly shown. * This it
s, &c.; what is it ? It is the red light of the rising
sun.

Thus ends the First Khanda of Adhydya IIL
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KHANDA 11
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Its southern rays are the honey-cells to the
South. The Yajush verses are the honey-producers ;
Yajur Veda is the flower ; and those waters are the
nectar. (1)

Com.~-"* Its southern rays, &c.."”” as above. The
honey-producers are the Yajush verses ;1.c., the
actions prescribed in the Yajur Veda are like bees,
as explained above. The actions prescribed in the
Yajur Veda perform the work of flowers ; hence,
they are called the “flower ” Those waters—Somas,
&ec., are the nectar.
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And those very Yojush verses impressed the
Yajur Veda And from it, thus impressed, proceed-
ed, as essence, fame, resplendence, the senses,
strength and health. @)

“ 1t flowed out ; it went towards the Sun ; this
it is that appears’as the white form of the Sun.” (3)
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Com.~—“ These Yajush verses, &c.”—all as
before. It is this ‘ honey ” that appears as the
the white form of the Sun.

Thus ends the Second Khanda of Adhydya I11.
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And its western rays are the honey-cells to the
East, the Sdmas are the honey-producers; the
Sama Veda is the flower, and these waters are the
nectar. 1)

“The Sdmas impressed the Sama Veda, and
from it thus impressed, proceeded, as essence, fame,
resplendence, the senses, strength and health.” ()

“Tt flowed out. It went towards the Sun. This
it is that is in the black form of the Sun.” (3)

Com.—* Its western rays, &ec.,”’—same as
before. The honey of Sdmas constitutes the black-
ness of the Sun.

Thus ends the Third Khanda of Adhydya III.
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KHANDA 1IV.
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Now, its northern rays are the honey-cells to
the North. The .Atharvdngirasa are the honey-
producers ; the It2hdsas and Puranas are the flower.
Those waters are the nectar. (1)
‘“These Atharvdngirasn impressed these It~
hdsas and Purdnas And from these, thus im-
pressed, proceeded, as essence, fame, resplendence,
the senses, strength and health. ” (2)
It flowed out. It went towards the Sun. This
it is that is the extremely black form in the
Sun.’ (3)
Com.—* Now, its northern rays, &c.,—as before.
“ Atharvdangirasa,” means ‘ the Atharvana and the
Angirasa Mantras’ employed at sacrifices ; these
are the honey-producers. The Itthdsas and Purdnas
aro the flower.” It is an established fact the
Itvhdsas and Purdnas are employed at sacrifices,—
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as for instance, at the Asvamedha during the
* Pariplava nights.” This honey is that form of
the Sun which is extremely black.

Thus ends the Fourth Khanda of Adhydya II1.

ADHYA'YA IIL
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KHANDA V.
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Now, its upward rays are the*honey-cells on
the top.

The secret instructions are the honey-pro-
ducers : and Brahma Itself is the flower. Those
waters are the nectar. (1)

These secret instructions impressed this Brah-
ma ; and from It, thus impressed, proceeded; as

essence, fame, resplendence, the senses, strength
and health (2)

It flowed out. It went towards the Sun ; this

it is that appears as quivering in the centre of the
Sun. (3)
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Com.—Now, its upward rays, &c.,—as before
** Secret *’ means undisclosable ; and *‘ instructions ™
mean the injunctions with regard to the gates of the
worlds, and also the various meditations, as form-
ing parts of Actions; these are the honey-produ-
cers, * Brahma " here signifies the Pranava (Om),
because, the section deals with words. This is the
flower. The rest is as before, This is the honey
that appears to one who fixes his eyes, to be quiver-
ing or moving in the centre of the Sun.”
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These indeed are the essence of the essences:
The Vedas are the essences ; and these are their
essence, These indeed are 'the nectar of the nec-
tars: the Vedas are the nectars; and these are
their nectar. 4)

Com.—* These "—the forms red and the rest—
“are the essence of the essences.” Itis explained
of what these are essences. The Vedas are the
essences, because they flow from men. And of these
Vedas as essences, and as they take the forms of
Actions—these red and other forms become the
essence, t.c., the final essence. In the same manner,
these are the nectar of the nectars. ‘“The Vedas
are the nectars”—because they are eternal ; and of
these, the red and other forms are the nectar.
“ Essence of essences, &c., are meant to eulogise
Actions, of which such nectars are shown to be the
results.

Thus ends the Fifth Khanda of Adhydya III.



ADHYA'YA IIL

KHANDA V1.
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That which is the first nectar, on that live the
Vasus with Agn: at their head. Verily, the gods do
not eat or drink ; looking upon this nectar, they are
satisfied. (1)

Com.—Of the above, that which is the first
nectar—in the shape of the red form of the Sun,—
on that live the Vusus, the lords of the morning
hymns with Agn: at their head. The assertion that
‘“from it proceeded as essence, health or appetite”
would show that they eat in the ordinary way, with
their hands, This is denied. * 7The gods donoteat
or drink.,” How then do they live ? Having seen,
i.e.. enjoyed by the senses,—the aforesaid red form,
they become satisfied, the A ye¢ being the door so to
say of all the sense-organs. Objection : “ It being
directly mentioned that itis only on seeinqg. that they
become satisfied, how do you make out the shape
to be amenable to all the senses ? * Not so ; since
Fame, &c., are amenable to the ear and the rest :
Fame is cognisable by the Ear; Light and colour
belong to the eye, and the activity of the other
senses too are to be inferred from the nature of the
various effects. ‘‘Strength” is virility of the body.
And “Annddya” (Health) is that which daily leads
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to the continuance of the body. ‘“Essence”—i.e., all
the afforesaid are essences; seeing which, they are
satisfied. “Seeing this, the gods become satisfied”
means that they enjoy it by all their senses, and
then become satisfied,—becoming, through their
connection with the Sun, free from bad smell and
such like discrepancies of the body and the senses.

q vaka syl fREmEcaegTgaia IR |

They retire into this colour ; and rise from this
colour, (2)
Com.—Do they live upon the nectar idly ? No.
Having realised with regard to this colour, that
‘“ now there is no occasion for my enjoyment, ”
they retire—i.c,, beeome indifferent. And when
again the opportunity of enjoying this colour
occurs, they again ‘‘ rise from this colour, "—z.e.,—
again become active for the sake of that colour.
And it is seen in the ordinary world that there is
no enjoyment for those who are idle and inactive.
he . o = B
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One who knows this nectar, becomes one of
the Vasus ; and, with A'gn2 at his head, he comes
to be satisfied by looking upon this nectar. He
retires into this colour, and rises from this
colour. (3)

Com.—Whover knows (1) the bees in the shape
of the Riks to give rise to the flowing of honey
from the flower in the shape of the Actions
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prescribed in the Rig Veda, (2) the nectar to lie in
the Sun to have a red colour, to be located in the
Eastern rays of the sun, and to be enjoyed by the
Vasus, and (3) the knowers of these to be identified
with the Vasus, to live upon it with Agni at their
head, to be satisfied by mere sight, to rise onjthe
occasion of their enjoyment, and to retire on the
lapse of this opportunity,—whoever knows all this,
enjoys all this just like the Vasus.

q JEagIfee: JEAGLAl TAEERAl agama ad
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So long as the Sun rises in the East and sets in
the West, so long does he attain the sovereign
heavenly kingdom of the Vasus. 4)

Com.—How long does such a knower live upon
the nectar ? This is explained: Solong as the
Sun rises, in the East, and sets in the West,~—so
long does he attain the sovereign heavenly kingdom
of the Vasus,—that is to say, as long as the period
of enjoyment of the Vasus. One who resides in
the lunar disc, doing mere actions, and is dependent,
becomes the food of the gods. Not so the knower
of the nectar, who attains to the Kingdom of
Heaven.

Thus ends the Sixth Khanda of Adhyd'ya II1.
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That which is the second nectar, on that live
the Rudras, with Indra at their head. Verily, the
gods do not eat or drink : looking upon this nectar,
they are satisfied. 1)

q qasa wqafEfrecaegagEfa | ] 1
They retire into this colour, and rise from this
colour. (?)
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One who knows this nectar becomes one of the
Rudras and with ITndra at his head, he comes to be
satisfied by looking upon this nectar; he retires
into this colour, and rises from this colour. (3)
q qEagifeed: gLRAIgaa yagEanar feaEafaoa
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So long as the Sun rises in the East, and sets in
the West, twice as long does it rise to the South,

and set to the North: and so long does he attain
the sovereign heavenly kingdom of the Rudras. (4)
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Com.—* That which s the second mnectar, on
that live the Rudras”, &c.,—the same as before. So
long as the Sun rises in the East and sets in the
West, twice that time does It rise to the South and
set to the North. So long is the time for enjoyment
by the Rudras. (1—4)

—— ——

Thus ends the Seventh Khanda of Adhydya I11.

ADHY'AYA III

KHANDA VIIL
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That which is the third nectar, on that live the
A’dityas, with Varuna at their head. Verily the
gods do not either cat or drink. Looking upon this
nectar, they are satisfied. 1)

They retire into this colour, and rise from this
colour. (?)
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One who thus knows this nectar becomes one
of the A’dityas ; and with Varuna at his head, he
comes to be satisfied by looking upon this nectar.
He retires into this colour, and rises from this
colour, (3)
) So long as the Sun rises in the South and sets
in the North, twice as long does It rise in the West
and set in the Tast. And so long does he attain
the sovereign heavenly kingdom of the A’dityas. (4)

Com.—Similarly so long as the Sun rises in the
West, in the North and overhead : and sets opposite
to these respectively. The mention of the period
of time following being twice the time preceding is
opposed to the theory of the Puranas. Those versed
in the Purinas have declared that, .on the four
gides of the Sun—in the regions of Indra, Yama,
Varuna and Soma—the time of rising and setting
is the same ; inasmuch as to the North of the
Mainasa lake, on the top of Mount Meru, the
space traversed around is always the same.
The teachers of old have explained this dis-
crepancy ‘between the Text and the Puranas’. 1In
the regions of dmardvat and the rest, the time of
residence in the one following would be double the
one of residence in the region mentioned before;
and so on. By the ‘“rising” of the Sun here is
meant the capability of the Sun to be visible to the
eyes of the creatures inhabiting those regions ; and
“‘getting” means its invisibility. It is not the ordi-
nary rising and setting” that is meant here. If there
be no inhabitants in any region then though the Sun
would be passing through that region, yet it would
not be said either to ‘‘rise” or to “‘set,” because in
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such a case there would be no visibility or invisibi-
lity. So the Samydmani (the Southern Region of
Gods) continues to be inhabited twice to as long
as Amardvati (the Eastern Region); and for the
inhabitants of the Southern Region the Sun would
rise towards what would be South in our concep-
tion, and set towards what would be North for us;
and similarly with the Northern Region. For all
these Regions, the Meru is to the North. At the
time that in Amardvat: the Sun would be meridian,
in Samyamani, it would be seen to be just rising;
and when it would be at meridian at this latter
place, it would be found to be rising in Varuna’s
regions, the Western. And similarly in the
North ; the circle traversed being everywhere the
same. For the inhabitants of Ildvrita, who have
the rays of the Sun stopped by enclosures of moun-
tains all round, the Sun is always seen to rise over-
head and set below the feet ; since the light of the
Sun enters through the crevices in the top of the
mountains. In the same manner, it may be inferred
that persons living upon the various nectars, Rik,
&c.,—as also among the nectars themselves,—
there is a gradual increase in their strength and
virility ; such inference being based upon the
fact of the time of enjoyment being doubled, one
after another. The “retirement,” “rising,’, &c., are
the same for the god's Rudras, &c., as well as for
theose that know the aforesaid nectars. (1—4)

Thus ends the Fighth Khanda of Adhydya III.

*
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KHANDA IX.
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That which is the fourth nectar, on that live
Mar uts, with Soma at their head. Verily, the gods
do not either eat or drink; looking upon this nectar,

they are satisfied. (1)
They retire into this colour and rise from this
colour. (2)

One who kuows this nectar, becomes one of the
Maruts, and with Soma at his head, he comes to be
satisfied by looking upon this nectar. He retires
into this colour, and rises from this colour, (3)

So long .as the Sun rises in the West and sets
in the East, twice as long does It rise in the North
aud set in the South. And so long does he atfain the
sovereign heavenly Kingdom of the Maruts. (5)

Thus ends the Ninth Khanda of Adhydya 1I1.
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That which is the fifth nectar, on that live the
Sadhyas, with Brahma at their head. Verily, the
gods do not either eat or drink. Looking upon this

nectar, they are satisfied (1)
They retire into this colour, and rise from this
colour. (2)

One who knows this nectar, becomes one of the
Sddhyas ; and with Brahma at his head, he comes
to be satisfied by looking wupon this nectar,
He retires into this colour, and rises from this
colour. (3)

So long as the Sun rises in the North, and sets
in the South, twice as long does it rise overhead

11
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and set down below. And so long does he attain
the sovereign heavenly kingdom of the Sd7hyas. (4)

Thus ends the Tenth Khanda of Adhydya 111

ADHYA'YA 1L

KHANDA XI.
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Now rising from thence upward, He neither
rises nor sets ; He stands alone in the middle. (1)

Com.—Having by the aforesaid rising and
sctting helped the creatures to experience the effects
of their actions,—when these experiences have
ended—the Sun takes all the creatures into himself ;
and then, having risen beyond the time of helping
the creatures, He rises within himself, on account
of the absence of the creatures for whose sake he
used to rise. And thus being located within himself,
Tle does not rise, nor does He set ; but alone, by
Himself,—.e., without any parts—He stands in the
“ middle ”—t.c., within himsclf. Now, a certain
learned person, being in the position of the Vasus,
&c., and partaking of the enjoyment of the nectars
‘“ Red ” and the rest, and having worshipped the
Sun’as the Self, and thereby becoming meditative,
saw this mantra ; and then rising from his medita-
tion spoke to another person who had questioned
him thus : ‘ Since you have come from the Brahmic
regions, will you tell me whether, there too as here,
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the Sun moves along nights and days and thereby
cuts short the lives of living beings.” Being thus
asked, the reply that the meditating person gave is
expressed in the following verse, as mentioned in
the text below.

g a7 A fFe ARAE HErEd @A 9l
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It is not so there ; He has not set ; nor has He
ever risen. O ye gods ! by this truth, may I not fall
from Brahma. (2)

Com.—In the regions of Brahma, from where I
have come, there is nothing like what you ask.
Because there the Sun has never set; nor has He ever
risen at any time. Being exhorted that his assertion,
as to the Brahmic region being without the Sun,
rising or setting, is not possible,—the Yogi swears
as it were: O ye gods who are witness to what I
say, listen to what I say as the truth ; and by this
truth may I not fall from—Dbe opposed to—Brahma.

A g a1 Al 35fa A frremfa aFkar daen vl
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One who thus knows the secret of Bralma,—
for him, the Sun neither rises nor sets;for him,
there is day once for all. (3)

Com.—W1ith a view to show that the reply
given above is true, the Text declares: ‘‘ For him,
&c.”” For one who knows Brahma as explained
above, the Sun neither rises nor sets; but for the
Brahma-knower, thereis day once for all,—i.e., for
him there is always day, inasmuch as he is self-
luminous. This is for one, who knows the secret
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of Brahma—i.e., the three Vasus, &c., the relations
of the nectars, and whatever else has been explained
above. The meaning is that the knower becomes
the eternal unborn Brakma, not conditioned by time
as marked by the rising and setting of the Sun.

SRAGEN ST IATH gAY 9 GAeTEdE-
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Brahma explained this to Prajdpat:, Prajapati
to Manu, and Manu, to his descendants And to
Uddalaka A’runt the eldest son, his father explained
touching this Brahmia. (4)

Com.—This doctrinc of Honey, Brahmd Hiran-
yagarbha explained to Prajdpatr Virat. This latter
explained it to Manu. And Manu to his descendants
Tkshiiku &c. This line of teachers is mentioned
in order to enhance the value of the doctrine And
further this doctrine of Honcy was explained to
Uddalaka A1 uni by his father,—A’runi being the
eldest son.

g2 g9 a==42r 9 A1 38 98aEgonIE q1sed-
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This Brahma, the Father may explain to his
eldest son or to a worthy disciple. (5)

Com.—The aforesaid doctrine of Braima may
be explained by other people also to the eldest son,
who is the dcarest of all, or to a worthy or deserv-
ing disciple.

e wEraa agerenr ganfE: qRudar gaes
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And to no ons else; even if he gave him the
whole of the sea-girt earth full of treasure ; for this
is greater than that,—yea greater than that (6)

Oom.—He should not explain it to any body
else. For all the teachers of innumerable places,
only two are allowed (for the imparting of the
secret). Why this limitation ? If to such a teacher
one was to give all this sea-girt carth filled with all
sorts of treasures and necessaries of life—in ex-
change for the secret doctrine,—even then, all this
would not be a fit exchange for it, because the im-
parting of the secret of the Honey-doctrine i+ very
much greater—more useful—than all the treasures.

&c. The repetition implies reverence for the doc-
trine

Thus ends the Eleventh Khanda of Adhydya I11.

ADHY'AYA 1IIL

KHANDA XII.
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({dyatr: is everything, whatsoever here exXists,
Speech indeed is Gdyatry; for speech sings out and
protects everything whatsoever here exists. (1)
Com.—Inasmuch as this doctrine of Brahma
leads to such excellent and transcendental results,
it should be explained in another way also, In

order to do this the text begins with ** Gdyatr: 13,
&c.”, and explains the Brakmaby means of the
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Gdyatri; because Brahma—being free from all
specifications and amenable only to such negations
as ‘not this, not that’—is incomprehensible by
itself. Though there are many metres, yet it is
the Qadyatri alone that is taken as a means of
explaining Brahma; simply because this is the
most important of all the metres. And the all-im-
portance of the Gdyatr: at a sacrifice is due to the
facts (1) of the Soma being held by this, (2) of its
including the letters of all other metees and thus
pervading over them, and (3) of its pervading over
all the oblations at a sacrifice. And further, since
Gdyatri is the essence of the Brdhmana, even the
aforesaid Brahma does not have recourse to
anything greater, neglecting the Gdyatr:, which is
very great in itself, and which is like the mother of
the Brdahmana. And this, because it is a well-
known fact the Gdyatr: is something very great.
For this reason it is by means of the Gdyatri that
Brahma is explained. ‘‘ Va” means indeed.
“ Everything ” t.e., all the living beings, animate
or inanimate—is Gdyatr:. Since .it would be im-
possible for a metre to be everything, the text
explains Gdyalr: as * speech ” which is the source
of the Gdyatri. ‘*Speech wndeed is Gayatri.”
“Speech is everything.” Because speech, having
the form of Word “ sings out all living beings,”—
t.¢., names them as “ the Cow ” “ the Horse "—and
protects them—i.e., encourages them, such as
‘don’t be afraid of this; wherefore doest thou fear ’
and the like: and these being thus encouraged,
become saved from all cause of fear. That speech
sings and protects all things is due to the fact of its.
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being indentical with Gdyatri. Because the Gdyatre
is called “Gdyatri,” simply because it sings (Gdyati)
and protects (/dyaté).

T q |1 aEsd a |1 ¥4 aPErerfasad qd
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That Gdyatri is this earth. For everything
that exists rests on this ; and does not go beyond
it. (2)

Com.—The aforesaid Gdyatri, which is every-
thing that exists, is this earth It is explained
how it is the earth; because it is related to all
living beings. But how is it related to all beings ?
Because all beings, either animate or inanimate,
rest on the earth and never transcend it. Just as
the Gdyatri comes to be related to all beings, by
singing and protecting, so does the earth become
related to all beings, on account of the Yeings
resting upon it. Hence Gdyatri is this earth.

ar g g1 g g a1 afEafaegey SRR
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That earth again is the body in man ; because
the vital airs are located in this and do not go
beyond it. (3)

Com.—That earth which has been said to be
Géyatry is this. Whatis it ? It is that aggregate
of causes and effects which is known as the ‘““body””
in a living man. Because the body is earthy. But
how does the body come to be Gdyatr: ? Well, be-
cause it is in this that are located the vital airs—
known by the name * Bhita” (Element). Thus
then like the Earth, the body is the residence of the
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vital airs known as ‘“‘elements” and hence the
body is Gdyutr:. Also because the vital airs donot
transcend this body.

T3 acgey svE g qafzzARewea: gEd 8-
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That body in the man is the heart within the
man. Because, in that, the vital airs rest; and
they do not go beyond it. (4)

Com.—The body in man is Gdyatr:.. And that
which is the heart in man—known by the name of
“lotus "--is Gdyatri. How ? Because the vital airs
rest in it, therefore like the body, it is Gdyatr: And
the vital airs do not transcend this. * Prdna is the
father, Prdna the mother ! notharming any beings”
—such are the Srutis The vital airs are denoted
by the word ‘‘ Bhiita.”
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This Gdyatre has four feet, and is sixfold. This
s also declared by a Rik. (5)

Com.—The Gdyatri is a metre with four feet
ach foot having four syllables. It is sixfold in the
shape of speech, creatures, earth, body, heart and
vital airs. Speech and vital airs, though mentioned
n connection with something else, are also forms
»f the Gayatri. Otherwise, the number s:x would
ye impossible. This Brahma, known as ‘‘ Gdyatr:”
s also declared by another R:k, through the
Fdyatre.

qEEed ARAr adl SAAIKH 9ET: WRISET |al
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Such is the greatness of It. Greater than Itis
the Purusha. His foot are all things. The three-

footed Immortal is 1n heaven. (6)
Com.—Such is the greatness of this Brahma
called “ Qayatri.” *“Such "—i.e., as much as has

been just explained as the Gdyatr: having its foot
as an emanation from ZBrahma, and having four
fcet and being sixfold. Than this Brahma, named
Gdyatri, and partaking of the nature of an emana-
tion, and having only a verbal existence,—the
Purusha is greater,—this Purusha, having an
existence in reality and not being a product, is
called * Puwrusha” because it fills everything
and lres ain the boly.* His jfoot are all things’—
Light, Food, &c., animate as well as inanimate.
* Three-footed"'—1-e., having three feet. The three-
footed Immortal—known as ** Purusha”—lies in the
heaven of all that consists of Gayatri ; that is to say,
in the resplendent Self of his own.

93 ageriE arg adisd afgdl gEeREEn Q@ 4 |
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This Brdhma is the A’kdsa outside the
Purusha. (7)
Com.—That which has been explained by
means of the Gdyalrt, as the three-footed Immortal
Brahma, is the same as the well-known element
A'kdsa, which surrounds the Purusha on the
outside.
wd 19 | AisTaed: gE SRR A1 s 9o
s el
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The A’kdsa that is outside the Purusha is the
A'kdsa that is inside the Purusha. (8)

Com.—The A'késa which surrounds the Purusha
on the outside is that 4'kdsa which is within the
Purusha.
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The A’kdsa that is inside the Purusha is the
A’kdsa within the heart, and this is omnipresent
and unchanging. He who knows this obtains com-
plete and imperishable greatness. 9

Com.—The A’'kdsu that 1s inside the Purusha is
the d’kdsa within the lotus of the heart. How can
a single A’kdsa be threefold ? This 1s explained
with regard to thc objects of the external senses ;in
the A’kdsa of the waking state, we come across an
excess of unhappiness Tn comparison with this
the pain 1s less intense inside the body, which is the
place for dreams ; for, one is dreaming. In the
A’kdsa inside the heart again, one does not desire
any desires, and dreams no dreams; hence the
A'kdsa of deep sleep is one, wherein there is
complete cessation of all pain. In this way itis
only proper that a single A’kdsa should be three-
fold. Beginning with the A’kdsa, outside the
person the Text has gradually confined the A4’kdisa
to within the heart, with a view to eulogisethe
place where the mind is to be concentrated. Just
as * among the three worlds Kurukshetra is the
most important; half of it is Kurukshetra and half
Prithdidaka.” This Brahma, in the shape of the
A’kdsa in the heart is omnipresent, and should not
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be taken as being confined within the heart only.
And though the mind is concentrated upon the
A’kdsa in the heart. yet, It is unchanging—t.c., not
capable of any changes, and as such imperishable.
Other things being changeable and limited are
perishable ; but the 4’/:dsa within the heart is not
so. He obtains complete and imperishable great-
ness,~ one who realises, during the present life, the
existence of the omnipresent and unchanging
Brahmu just described

Thus ends the Twelftle Kl.anda of Adhydya I1I.

ADHYA'YA IIL

KHANDA XIIIL.
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Of that Heart there are five gates of the Davas.
That which is the Eastern gate is the Prdne ; that
is the Eye ; that is the Sun. One ought to meditate
upon this as brightness and health. One who knows
this becomes bright and healthy. )

Com.-—*‘ Of that, &c " : this section is begun
with a view to lay down the specialities of the gate-
keeper, &c., as forming part of the meditation of
the Brahma named *' Gdyatr.” Just as in the
ordinary world, the gate-keepers, being won over
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by the service of the Kinwz, become the means of
approaching the King hims~If, <o too, in the present
case. Of the Heart, spoken of above, there are five
gates belonging to the Devas; thatis to say, the
door-ways by which one could get at the Heavenly
Regions, and which are guarded by the Devas,
Prdna, Sun and the rest. Tt is for this reason that
they are called the ** (Gates of the Devas.” Of this
Heart--which is, as it were the Palace of Heaven—
that which is the Bastern gate—that is to say, the
gate-way on the Fastern side,—is Prdne residing
therein,—that is to say, the particular breath that
moves forward along that gate Connected with
this, and identical with it 1s the Eye ; and so also is
the Sun,~as declared by the Sruti—“ He is the
exterior Prdna.” And the Sun resides in the heart
through its residence in thie shape of the eye;—as
declared in the Vdjasunéye : ** Wherein is the Sun
resident ? In the eye.” The deity of the up-breath-
ing (Prdna) is one and the same with the Eye and
the Sun, together with its substratum. It will be
declared further on : Svikdi to Prina—the oblation
offered with this satisfies all thiss’ This Prana,
being the keeper of the gate of Heaven, is Brahma.
One desiring to get at the Heavenly regions should
meditate upon Prdina as endowed with brightness
—in the shape ef the Eye and the Sun,—and as
Health,—because the Sun is health. And the
result accruing is that one who knows this becomes
bright and healthy. Being won over by medita-
tion, the gate-keeper becomos the means of arriving
at the Heavenly Regions. This is the most import-
ant result.
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Now that which is its Southern gate is Vydna,
thatis the Ear, that is the Moon. One ought to
meditate upon it as prosperity and fame. He who
knows this becomes prosperous and famous. (2)

Com.—** That which 1s its Southern gate "—the
particular Breath located therein performs vigorous
deeds by taking hold of the Prdnag and Apdna, anc
then moving alone ; hence it is Vydna ; and related
to this is the Ear, and similarly that is the Moon,—as
declared by the Srufr: ‘‘ By means of the Ear are
created the Quarters and also the Moon,'"—both of
these together with their substrata, as -explained
above. ‘‘ Asprospertty and fame:” the Ear and the
Moon are the causes of knowledge and food res
poctively ; and hence through these, the Vydna has
prosperity (for its attribute). And one who has
knowledge and food (wealth) obtains fame; and
thus leading to fame, 1t has the character of fame
Hence, one ought to meditate upon it, as endowec
with these two properties. The restis similar tc
the last passage.
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That which is its Western gate is Apdana, that
is Speech, that is Fire One ought to meditate upor
it as Brahmic glory and health. He who knows thi:
attains Brahmic glory and becomes healthy. (3

Com.—*That which is its Western gate -
particular breath located therein is Apdna- s
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called because it serves the purpose of throwing
out the excretions. It is speech. And being
connected with speech, it is also Fire. This s
*Brahmic glory "—the glory of countenance
resulting from a proper study of the Vedas; and
a proper study of the Vedas is connected with Fire.
And Apdnais also health, inasmuch as it serves to
swallow food. The rest as before.
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That which is its Northern gate is Samdna,
that is Mind, that is Rain. One should meditate
upon it as Fame and Beauty. One who knows this
becomes famous and beautiful. (4)

Com.—‘ That which is its Northern gate”—
the particular Breath located therein is Samdna,—
so called because it rcduces all food and drink to an
equilibrium. Connected with this is the Mind,
the internal organ; and it is also Rain, i.e., the
deity presiding over Rain ; because Water was
created by the Mind ; so says the Sruti: ‘‘ By the
Mind were created Water and Varuna.” This is
fame ; because the knowledge of the Mind brings
about Fame,—by which is meant celebrity behind
one’'s back; and ¢ Vyushtr™ is self-recognised
beauty of the body. And since this leads to fame ;
one acquires Fame, &c, &c., &c., as before.
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That which is its upper gate is Uddna, that is,
Air, that is 4’kdsa. One should meditate upon it
as strength and greatness. One who knows this
becomes strong and great. (5

Com.—*“ That which is its upper gate is
Udéana,”—so called. because from the soles of the
foot upward, 1t keeps moving along upwards, and
works for prosperity. Itis Air, and also its sub-
stratum, the 4'kdse. And since Air and 4’kdsa are
the causes of strength and greatness, it is strength
and greatness. The rest is similar to what has gone
before.
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These verily are the five Brahma-persons, the
gate-kecpers of the Regions of Heaven. One who
knows these five Brahma-persons, the gate-keepers
of the Regions of Heaven, in his family a brave
one is born ; and he himsclf reaches the Regions of
Heaven,—onv who thus knows the five Brahma-
persons, the gate-keepers of the Regions of
Heaven. (6)

Com.—The five persons described above in
connection with the five gates, are the persons—
t,e., servants—of the Brahma in the heart,—and
these are the gate-keepers of the Regions of Heaven
in the Heart ; just as there are gate-keepers for a
King. By means of these—the Eye,Ear,Speech, Mind
and Prdna, when engaged in upward activity—are
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closed the gates by which the Brahma in the heart
could be reached. It isa fact of ordinary percep-
tion, so long as the organs are not subjugated, the
mind does not rest in the Brahma in the Heart
on account of its being submerged in attachment
to external objects, devoid of any reality. There-
fore, it is only too true that these five persons
of Brahma are the gate-keepers of the Regions of
Heaven. Consequently, one who knows and
meditates upon the above-described five persons of
Brahma, the gate-keepers of the Regions of
Heaven,—that is to say, brings them under
control, by means of meditation,—such a person
reaches the Brahma in the heart; just as
a person who has won over the wardens of a King,
is not stopped by them, and approaches the
King without any molestation. And further, in
the family of such a one who knows this, is born a
brave son ; because he serves a brave person. And
since a son serves to clear off one’s debts, therefore
the hope of such a result leads to people meditating
upon Brahima. And again, then gradually, such
knowledge leads to another result, »iz., the attain-
ment of the Regions of Heaven.
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Now that light which shines above this Heaven,
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above everything, above all, in the highest worlds
beyond which there are no worlds, that is the same
as the light within the man. And it is thus visible :
as when, in this body, we know the warmth by
touch. 1t is thus audible : as when, on closing the
Ears thus, one hears something like rumbling or
bellowing, or the flaming of fire. One should
meditate upon this that which is seen and heard.
One who knows this, becomes conspicuous and
celebrated—yea one who knows this. (7)

Com —-It has been declared that one who knows
this and meditates upon the brave pirson, reaches
Heaven ; and it is also said that the three-footed Im-
mortal resides in Heaven Now, it must be proved
that such a one is cognisable by means amenable
to such organs as the Eye and the Ear ; just as the
existcnce of TIire is proved by the presence of
smoke, &c. It is only by this means that people
could have a firm belief in what has been said ; by
no other means could any conviction result. With
this view, itis declared : ‘‘ That light which shines
above this Region of Heaven,”—the light self-
luminous, and appewring as tf shininy, (because
there is no possibility of that supreme light shzning,
in the ordinary sense of the word, as applied to Fire,
&c ). * Above everything * is explained by *‘ above
all things;” thatis to say, above the universe ;
because the universe is everything; and also because
that which is beyond the universe is one and non-
different. ‘' Beyond which there are no worlds.” In
order to avoid the chance of people interpreting
* anuttameshu ’ as a Tatpurusha compound (mean-
ing not high), it is added ¢ in the highest worlds **

12
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—t.e., in the Regions of Satya, &c. These are
called ““ highest ” because they are very near to the
Supreme Lord, as residing in his immediate effects,
Hiranyagarbha and the like. This light is the same
as the one which is within the man,—cognisable,
through warmth and sound which are perceivable
by the Eye and the Ear. The touch that is perceived
by the skin is also perceived by the Eye ; the skin
only serving to strengthen the visual perception ;
because colour and touch are always concomitant.
It is now explained how the marks of that light are
amenable tothe Eye and the Ear. ‘‘ As when "—
an adverb—"in this body,” touching it by the hand,
one cognises the warmth of touch, which is always
concomitaut with form. This warmth quite consis-
tently comes to be the mark of the Light of the
Intelligent Self, which has entered into the body,
for the purpose of differentiating name and form.
Because warmth 18 never apart from the Self during
life, oneis known to be living while he is warm,
and to be dying when he is cold ; and at the time of
death, the Light reverts to the Supreme Deity ; and
is thus held to emanate from the Supreme. There-
fore warmth is a distinguishing mark of the Light,
just as smoke is of Fire. Thus then, of this Supreme
Light, the following is the means of seeing It
directly. In the same manner, of that Light, the
following is the means of hearing It directly. When
a person wishes to hear the mark of the Light,
then he closing his ears {hus,—~by means of his
fingers—hears within the body, a rumbling like
that of a chariot, or a bellowing, like that of the
bull, or a sound like the flaming of fire. Thus then,
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this Light, having visible and audible marks,
should be meditated upon as something seen and
heard. By such meditation one becomes conspi-
cuous and famous. “Conspicuous’—this expresses
the result accruing in the form, or body, from
meditation upon the Light as endowed with warmth
of touch ; because touch and form are always
concomitant ; and also because conspicuousness of
form is what is most desired. It is only in this
way that the mention of the result—conspicuous-
ness—could be explained ; and not if the result
were said to consist only in softness of touch and
the like. “One who knows”—the two properties as
described above. (This is the visible result). The
invisible result has already been explained, in the
shape of the attainment of the Regions of Heaven.
The repetition is meant to show reverence for the
subject treated of.

Thus ends the Thirteenth Khanda of Adhydya 111.

ADHYA'YA III.

KHANDA XI1V.
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All this is, Brahma; beginning, ending and

continuing in It. One ought to meditate upon It
calmly. Now, because man consists in his will.
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According as his will is in this world, so will the
man be after he has departed hence. He ought to
have (this) will. (1)

Com.—~With a view to lay down the meditation,
as endowed with particular excellences, of the same
Brahma as the one described above as the “three-
footed Immortal” one, endowed with endless
properties and infinite powers, and capable of being
meditated upon endless forms,—it is declared : *“A4l/
this, &’ : “Khalu” is only as an ornament of
speech without any meaning here. *‘This” universe,
differentiatad into Name and Form, forming the
object of Perception, &c.--‘‘is Brahma,” the cause ;
it is called “Brahma,” because of its high develop-
ment. ‘‘But how can the character of Brakma
belong to all 9 It is explained: “as beginning,
ending and continuing vn 1’ Everything, begin-
ning with Light, Food, &c., is born out of Brahima:
hence ‘“‘beginning in It.”” Similarly in an order
reverse of that of birth, all this dissolves into
Brahma,—becomes identified with It: hence
“ending in It.” In the same manner, during
existence, everything lives and moves in It ; (hence
“continuing in It"). Thus, atl all periods of time
this universe remains one with Brahma; and is
never cogniscd apart from It. Consequently, this
Universe is That (Brahma) 1itself. As such is the
case, 80 it is one, without a second,——as will be ex-
plained in dectail in the sixth Adhyaya. Because
all this is Brahma, therefore one ought to meditate
upon all this, as Brakma, endowgd with the pro-
perties hereafter explained; and such meditation
should be carried on with calmness,-7.e., while
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meditating, one should keep himself controlled, free
from the discrepancies of affection, aversion and
the like. In what way is one to meditate ? * He
ought to have this will ;' * will ” is determination
that such and such a thing will be thus and never
otherwise ; and it is this feeling that one should
have, and thereby meditate; such is the construc-
tion of the passage. Now, what is to be accompli-
shed by having the determination ? And in what
way 1s one to have the determination ? * Now man,
c.”, is meant to show the having of a will brings
about the accomplishment of a desired end. *“A4tha
khalu "'==‘because’; because the living man consists
1n his will—t e , 1s constituted by his deternmination.
According as a man’s will or determination is, in
this world, during his present life,—so does he
become when he has departed from this body ;—
that is to say, his condition is in kecping with the
result in accordance with his will. This fact we
come to know from the scriptures: ‘ Thinking
over whatever disposition, one renounces the body
in the end, &c.” (Bhagavad Gite.) And inasmuch
as such sequence is maintained by the Scriptures,
one who knows this, should have this will—i.e., the
will or determination that we are going to explain.
The meaning is that since the Scriptures lay down
the fact of future results being in keeping with
one’s determinations, therefore one ought to have
this will.
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The Intelligent, whose form is light, whose-
thoughts are true, whose nature is like A’kdsa, the
Creator of all, all desires, all odours, all tastes,—
pervading over all this, being without speech,
without confusion. ()

Com —What sort of will or determination is
one to have ? ‘' The Intelligent "—(literally) con-
sisting of the mind, ' Mind ’ being explained as that
by which one thinks ; /.., “‘that which exercises its
own independent function towards objects " * Con-
sisting of mind "’ means functioning like the mind
and desisting also like it. Hence also it is one
“ whose body 1s spirit 2 by “‘Prana” here is meant
the *“Astral self”” imbedded in intelligence and
activity. ‘ That which is "Prdna is intelligence,
that which is intelligence is Prdna ™ —says
the Srut:. And this Prdna is his body. ** Whose
form s Lught:’ “ Light” is effulgence in the
shape of consciousness; and this is his form.
* Whose thoughts are true :” one whose determina-
tions are never false. Of ordinary worldly people,
the determination is not always successful ; such
is not the case with the Lord. A determination is
said to have false results, when it is based upon
untrue foundations; as will be explained later
on—* based upon untruth, &c.” *‘‘ Whose nature
ts like A'kédsa:” the similarity of the Lord to
A’kdsa consists of omnipresence, subtle charac-
ter, absence of shape, &c. ‘‘ Creator of all”
the whole universe is his creation; and the
whole world being His creation, He is one whose
oreation everything is; says the Sruti: “ He
is the Creator of all.” “Hawing all desircs ™
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1 e., one who has all the desires, that are free from
evil ;—says the Srufs: ‘I am the desires, with
regard to creatures, not contrary to virtue.” ‘Well,
the assertion being that ‘I am the desires,’ the word
‘Survakdma’ in the Text cannot be explained as a
‘Bahuvrihé’ compound (but a Genctive Tatpurusha).’
Not so. Inasmuch as desire is something caused,
(if the Lord were held to be identical with the
desire), He would come to be for another’s sake,
just like sound, &c. Therefore, the assertion ‘I
am desire” must be explained in accordance with
‘Survakdma’ taken as Sahuvrth: compound. * Having
all odours :” 1.c., one who 1s endowed with all
pleasing odours ; says the Sruti: ‘Pure smell in the
Earth.” The same is the case with “fastes’, inas-
much as the experience of impure odour and taste
is declarad to be due to connection with evil : says
the Sruti : ‘“Hence, one smells both what is good-
smelling and what is bad-smelling, because he is
struck with evil.” And for the Lord, ‘there is no
connection with evil’: inasmuch as in Him, there is
no possibility of the discrepancies of ignorance and
the rest. “Pervading over all this’’ universe. “With-
out speech’: “Vik’” is that whereby any thing is
spoken, and identical with this is “Vdka” ; or
“Viaka” may be explained as *‘ Vach: + ghan (instru-
mental).” One to whom this belongs is “Vdki",
and he who is not that is “Awvdk:.” The negation
of speech is tentative ; people would think that for
the purpose of cognising odour, taste, &c., the Lord
has adequate organs, the nose and others ; but all
these are negatived by the negation of speech : say
the Texts also : ‘‘without hands and feet He moves
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and holds, sees without eyes, and hears without
ears.” ‘“Without confusion:” when one fails to
attain a desired object, he becomes confused; while
the Lord, having all His desires fulfilled, and thus
being eternally satisfied, can never have any con-
fusion.
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This is my Self within the heart, smaller than
a corn, than barley, than mustard, than the kernel
of the mustard sced. He is my Self within the
heart, greater than the earth, greater than the sky,
greater than heaven, greater than all these
worlds. (3)

Com.—"“This” the above-described, ‘“‘Self’’ is my
Self within the heart—i.e, in the lotus of the heart,
—smaller than a corn, than barley, &c., all of
which are meant to denote Its extremely subtle
nature. ‘‘Smaller than mustard, and than the kernel
of the mustard, &ec.,”’ would mean that the Self
having a definite size, has the size of an atom;
hence with a view to negative such an idea, it is
added: “Thisis my Self within the heart greater
than Earth, &c., &c.”” This shows that, when of a
great size, It is great, whereby it is signified that
It is of infinite size. Such being the import of all
the passages beginning with *“ The Intelligent ” and
ending with * greater than all these worlds.”
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Having all actions, having all desires, having
11 odours, having all tastes, pervading over all this,
vithout speech, without confusion ;—this my self
vithin the heart, is that Brahma. I shall attain It,
m departing from this world. Verily, one who has
his faith, has no uncertainties. Thus said Sandilya
—yea Sindilya.

Com.—The Lord is to be meditated upon as
o1nted out by the aforesaid qualifications, and not
s qualified by them. In ordinary parlance, when
me says “ bring the King’s man ” or “ one having
ows of variegated colour,” people do not go to
etch the qualifications ; so too, people might apply
he same rule to the case in question Hence, with
. view to negative this misconception, the Text re-
eats: *“ Having all achions, &c,” Therefore it is the
sord, as qualified by the above-described properties
f Intelligence and the rest, that is to be meditated
ipon. It is for this reason too that in the 6th and
th Chapters, we have ‘ That Thou arl,”” *‘ All this
elf alone,” *“ It does not make him the King of
Ieaven here.” The force of the sentence *‘ This my
ielf is Brahma ’ shows that the word ‘‘ Self ” here
loes not denote the ‘“ counter-self ”’ alone; because
he genitive case ending in * thy,” which denotes
elation, as also ‘“ this I shall attain,” shows that
he one is the nominative and the other the objec-
ive. ‘“In the 6th Chapter too, ‘then doT1 attain
minence,’” points to the fact of the attainment of
minence being removed by a certain period of
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time.” Not so: because the passage you quote only
signifies the fact of the body continuing for a while,
under the influence of the momentum imparted by
past experiences and as such there is no difference
of time. Otherwise, the meaning of these passages
would contradict the sense of such passages as
“That thou art,” &c. Though it1s true that the
fact of the word ‘ Self” here signifying the
*‘ counter-self” is supported by the fact of Brahma
being the object of the discourse, on account of
such passages as ‘* All this is Brahma,” “ This my
Self in the heart is that Brahma;’—yet the text
makes mention of the disappearance of this Self
without totally giving up the aforesaid Self : “when
I shall attain this, on departing from this body ”
One who has a firm conviction that, ‘I know the
Self of the nature of the will’ and has a firm faith
that on departure from this body he would surely
return to it, such an one has no uncertainties as to
any chance of his not reaching that. One who
knows all this becomes endowed with the powers of
the Lord, with reference to the above-described
results of the aforesaid determination,—so said
Sdndilya, the sage. The repetition 1s meant to
show reverence to the subject treated of.

Thus ends the Fourteenth Khanda of Adhya’ya 111
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KHANDA XV.
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The chest, having the sky for its inside and the
earth for its bottom, does not decay ; the quarters
are its corners, and heaven is its upper lid. This
chest is a treasury ; within it rests all this. (1

Com.—1t has been said above that ‘‘ a brave
son is born in his family.” But the mere birth of
a brave son is not enough for the protcction of the
father, because says another text: ‘‘Itis only a
properly instructed son that they call good.”
Hence, with a view to consider the means of
making him long-lived, the Doctrine of the chest is
now begun. It would have been brought in, just
after the aforesaid passage; but since the considera-
tion of more important matters intervened, itis
considered now. The chest that has the sky for its
inner space—is called ‘ chest ’ because it resembles
a chest in many respects ;—and it has the earth for
its base or bottom. This chest never decays;
because it constitutes all the three worlds ; and as
such continues to exist through thousands of @ons,
The quarters are its corners, and heaven the upper
lid of this chest. This above described chest *“ is a
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treasury "—i.e., that 1n which treasures, in the
shape of the results of the actions of living beings,
are deposited.  Within it, rests ‘‘ all this "—the
results of actions together with the causes thereof
as cognised by means of sense-perception and the
rest.
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Its Eastern side is called Juh+, 1ts Southern
side is called Sehumadnd;its Western side is called
Réjni, its Northern side is called Subhiitd. The
child of these is Air. One, who thus knows Air, as
the child of the quarters, never weeps for his son. T
verily know Air as the child of the (uarters,—may
I never weep for my son ! (2)

Com.—Of this chest, the part to the Eastis
called ** Juhi, "—i.e., the side I"ast, turned towards
which sacrificers offer the oblations, The Southern
side is called the ‘ Sahomind ”--that quarter,
the region of Yama, in which people suffer the
results of evil deeds. The Western side is called
** Rajni "—-so called because it is lorded over
by the king Varuna, or becausc it is red with
the colours of evening. The Northern side is called
“ Subhitd,” because it is lorded over by I'sa,
Kubera and others, all having much wealth. * Of
these quarters Air is the child,”—because Air is
produced from the quarters;as declared by such
texts as the “first wind, &c.” Thus then, if one
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who wishes his son to be long-lived, knows the
above-described Air as the immortal child of the
quatters, he never weeps for the sake of his son,—
1.¢., his son never dies. Since the knowledge of the
doctrine of the chest, the quarters and their child is
so excellent, therefore I, desiring my son to be
long-lived, know Air as the child of the quarters.
Therefore, may I not weep for the death of my
son,—i.e., may I have no occasion to weep for the
sake of my son.
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I turn to the imperishable chest, for such and
such and such. I turn to Prdna, for such and such
and such. I turnto BAidk for such and such and
such. I turn to Bliwvah for such and such and
such. I turn to Svah for such and such and such. (3)

Com.—For the sake of the long life of my son,
T turn to the imperishable chest, described above.
“ For such, &c,”’- he pronounces his son’s name
three times. Siualarly, “I turn to Prdna, &ec.,
&c., &c.;”’ always saying “Tturn” and repeating
his son’s name thrice.
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When Isaid ‘Iturn to Prdna, Prdna, is all
this that exists—to that I turned.
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When I said ‘ [ turn to Bhith, what I said was
that I turn to the Earth, the Sky and Heaven. (5)

Com.—When I sard * Iturn to Prdna "—This
is introduced with a view to explain what has been
said above. Prdna : all this, the whole world, that
exists ; as will be explained later on: “ Just as
spokes in the wheel, &c.” Hence by turning to
Prdna, I turned to all this. In the same manner,
when I said “I turn to Bhdhk,” what I meant was
that I turn to the three worlds, the Earth, &c.

I F2AS g 97T AT 99y a1y q9eg SfEed
qued cda agaiad & 1

a1 qFATX T 99T AT A2 AFAE ARd
qmAd 99y 599 azar azaisa e |

When Isaid ‘I turn to Bhuvah,’ what I said
was that I turn to Fire to Air and to the Sun. (6)

When I said ‘I turn to Svah,” what I said was
that Iturn to Rig-veda, to Yajur-veda, to Sama-
veda,— Yea that was what I saii. (7)

Com.~--When I said ‘I turn to Bhuvah, I
meant to say that I turn to Fire, &c. When I said
*Iturn to Svah,’ I meant to say that I turn to
Rig-veda, &c. One ought to recite the aforesaid
Mantras and then he should meditate upon the
above-.described imperishable chest, together with
the child of the quarters. The repetition (of
“ Yadavocham’') is meant to show reverence to the
subject of discourse.

Thus ends the Fifteenth Khanda of Adhydya I11.

Sem———
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Man, verily, is the Sacrifice. His twenty-
four years are the morning libation. The Gdyatr:
has twenty-four syllables, and the morning-libation
is related to the Gdyatr:. With this the Vasus are
connected The Pranas are the Vasus, for they
make all this abide. (1

Com.—The mcthod of meditation and recita-
tion, for the sake of the long life of the son, has
been explained. Now, the Text proceeds to lay
down the meditation and recitation whereby one
could prolong his own life. It is only while one is
living that he enjoys the company of his son and
others ; hence, the Text describes the person as the
Sacrifice ‘‘ Man "—i.e., the material aggregate
endowed with life—‘‘ Veruy ” *‘ 1s Sacrifice.”” The
Text next proceeds to establish the fact of the man
being Sacrifice, on the ground of his similarities
with the Sacrifice. How ? The first twenty-four
years of the man’s life are the morning-libation of
the Sacrifice named ‘‘ Man "' What is the similarity
between the two ? It is this: The Gdyatr: metre
has twenty-four syllables, and the morning-libation
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of the Sacrifice is connected with the Gdyatr: metre.
Therefore through the first twenty-four yearr of
his life, the man becomes, as it were, equipped
with the morning-libation. And this being a point
of similarity between the ordinary Sacrifice and the
man, he is the Sacrifice. In the same manner the
other two parts of the man’s life may be explained
as the other two libations, based upon the similarity
of the years with the number of syllables in the
Trishtub and Jagati metres. And again, with the
morning-libation of the * Man ” as Sacrifice, jusi
as with that of the ordinary Sacrifice, the Vasus
are connected ;—.e., they being the deities of the
Libations are their Lords It may be considered
that, as in the ordinary sacrifice, so in the ‘* Man ”
too, the Vasus meant are the deities Fire and the
rest ; hence (in order to remove this misconception)
this point is specially explained : “ The Prdnas are
the Vasus,”=* Prdina " being the Senses, Speech,
&c., and also the Breaths ; because they make all
the living creatures, beginning with man, ‘* abide.”
1t is only while the Prdnas abide in the body, that
all these continue to live, and never otherwise.
Hence, inasmuch as the Prdnas abide, and make
others abide, they are ‘‘ Vasus.”
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If, in that age, anything ail him, he should
say : ‘Oh ye Prdnas, ye Vasus, extend this my
morning-libation to the midday-libation, that I, the
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Sacrifice, may not be cut off in the midst of the
Prdanas—Vasus.’ Thus, he recovers from the illness,
and becomes free from ailments. 2)

Com.—For onc who has accomplished the
aforesaid sacrifice, if, in his age equipped with the
morning-libation, if some disease, or other cause of
danger of death, should bring about some pain, —
then the sacrificial person, thinking himself to be
the Sacrifice, should recite the following mantra:
“0O ye Prinas, Vasus, extend this accomplished
morning-libation of mine to the midday-libation
1 ¢., join together the first period of life with the
second half ; may I not be cut off 1n the midst of
Prdnas, Vasus, the lords of the morning-libation.”
The practical *if2’ is meant to <«ignify the end of
the Mant)a to be recited. By means of this recita-
tion and meditation, he recovers from that illness ;
and having recovered from 1it, becomes free from
allments.
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The forty-four years are the midday -oblation.
The Trishiub has forty-four syllables, and the
midday-libation is related to the Trishtub. With
this, the Rudras are connected. The P dnas are
the Rudras; for they make all this cry. (3)
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If, in that age, anything ail him. he should say:
“Q ye Prdnas, ye Ruras, extend this my midday-
libation to the third libation; that I, the Sacrifice,
may not be cut off in the midst of the ‘ Prdnas—
Rudras.” Thus, he recovers from the illness, and
becomes free from ailments. (4)

Com.~"*" The forty-four years, &c..—similar to
the above. Those that make to cry are the
*Rudras.” Inasmuch as people arecruel in the
middle age, they are called ‘ Rudras.”
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The forty-eight years are the third oblation.
The Jugati has forty-eight syllables, and the third
libation is related to the Jagati. With this, the
A'dityds are connected. The Pranas are the
A'dityas ; for they take up all this. (5)
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If, in thab age, anything ail him, he should
say : ‘O Préanus, ye A'dityas, extend this my third
libation unto the full span of life, that I, the Sacri-
fice, may not be cut off in the midst of the Pidnas,
A'dityas’ Thus, he recovers frem illness, and
becomes free from ailments. (6)

Com.~—1In the same manner the A'dityds are

the Prdnas; since they take up all this—the aggre-
gate of sound, &c., therefore they are called
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“A’dityds;” ‘“‘extend the third libation to the full
span of life”—to a hundred and sixteen years; that
is to say, complete the sacrifice. The restis similar
to what has gone before.
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Knowing this, Mahiddsa Aitaréya said : ‘Why
do you afflict me, I who willnot die by it He
lived a hundred and sixteen years. He too, who
knows this, lives to a hundred and sixteen years, (7)

Com«—That the requisite knowledge must
necessarily bring out the proper results is shown by
an example: Knowing the above philosophy of the
sacrifice, the son Itara, Mahildsa by name, said:
“Why,” for what purpose, ‘O disease, do you
afflict me with this pain ?—I who am the Sacrifice,
and will never die by this disease ; hence useless is
your trouble.” This he said. And being thus
determined, he lived to a hundred and sixteen years;
and any one who has the above determination, and
knows the above- described philosophy of the sacri-
fice will live to a hundred and sixteen years.

Thus ends the Sixtecath Khanda of Adhydga [T1.
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That he hungers, that he thirsts, that he is not
happy,—these are his initiatory rites. (1)

Com.—" That he hungers, &c.”’ serves to point
out the similarity of the man with the sacrifice ;
and as such, is connected with what has gone
before. ‘‘ That he hungers,” i.¢e.,—desires to eat;
“that he thirsts,” 1.e., desires to drink ; ‘‘ that he is
not happy,” on account of the non-attainimment of
some desired object, when he experiences pain;—
all these constitute his initiatory rites; because
the sacrifice too leads to pain, and as such there is
the similarity of painfulness.

¥ Agifa aferafa ggea agaaEaE 1R

And, that he eats, that he drinks, that he is
happy,—and then he comes to be (one) with the
Upasadas. ()

Com.—That lLe eats, that he drinks, and that he
enjoys, pleasure by the attainment of desired
objects,—then he becomes similar to the Upusadas.
The Upasadas (a particular class of sacrificers) have
the pleasure due to the ubservance of taking nothing
but milk. During the performance of a sacrifice,
the sacrificer breathes freely with hope, when the
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days during which he can eat little draw nearer.
Hence, there is a similarity between FEating, &c.,
and the Upasadas.
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And that he laughs, that he eats, that he
delights himself,—then he comes to be with the
Stutasastras. 3)

Com.—That he laughs, &c., &c., by these he
comes to be similar with the Stutasastras; because
there is a similarity of being accompanied by sound.
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And, penance, charity, uprightness and not-
killing,—these are his priestly gifts. (4)

Com.—Penance, &c., are his priestly gifts;
because of the similarity of strengthening or
completing righteousness.

TG MIARBR JRETRARGRT aRRoHaE-
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‘When they say ‘ Soshyat:,’ ‘Asoshta,” that is
his new birth. His death is the Avabhritha. (5)

Com.—Since the Sacrifice is man, therefore the
mother is going to give him birth; they say
“ Soshyati” (will give birth), with reference to the
mother. And when she has given birth, then they
say ‘‘ Asoshta” (1.e., has given birth). Just as in
the case of the ordinary sacrifice, they say
** Soshyati Somam " (Devadatta will pour out the
Soma) and ** Asoshta Soma’ (Yagnadatta has poured
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out the Soma). And thus, there being a similarity
of expressions in the two cases, the man is
sacrifice. The fact of the man being connected,
like the sacrifice, with such expressions as
*“ Soshyati, Asoshta,” constitutes his new birth. And
further, death is the * Avabhritha > (final Bath) of
the man, in the shape of Sacrifice.
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Ghora A'ngqirasa, after having communicated
this to Krishna the son of Devaki, said to him,—
and he became thirstless,-—at the time of the end,
one ougnt to take refuge in these three: ¢ Thou art
the tmperishable, Thou art the unchangeable and
Thow art the subtlie Prdana’ And on this subject,
there are these two verses (6)

Com.~—This philosophy is such that in Krishna
the son of Devaki, it put a stop to all his desire for
any other philosophy ; and hence the text eulogises
this philosophy : Ghora A’ngirasa, having com-
municated the above philosophy to Krishna, said:
“One who knows the aforesaid Sacrifice, should, at
the time of death, take refuge in, i.e., recite, these
three Mantras ” These Mantras are specified: (1)
The Yajus verse beginning with “‘Akshitamast,”—
“Thou art imeprishable,”"—addressed to the Prdna
as identified with the one residing in the Sun; (2)
the Yajus verse, addressed to the same, beginning
with “ Achyutamasi,”—“Thou art unchangeable,”
t.e., never changest thine form ; and (3) the Yajus
verse beginning with ¢ Prdnasamsitamasi,”——"“Thou
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act Prdna, properly refined, or subtle,~—:.c., th
very essence of Prdna.,”” And on this subject, o
eulogising the Philosophy, there are the following
two verses. These two verses aro not meant fo
recitation; since the Text specifiecs the number o
Mantras to be recited as “ three;” and if th
following two were also meant to be recited, the:
the number would become five ; and thereby con
tradict the number specified hefore.
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Of the eternal »cud, they sce the day-like light
which shines in the Hffulgent. Pciceiving, abow
darkness, the higher light, as the Ligher light withir
the heart, we rcached the bright divine source o
encrgy, the sun, the highest light,~~yca the highes
hght. (7

Com.—The ‘ta’ in “at’ and the particle “1¢' are
both without nieaning. *“ O/ the eter nal seed”—'seed
is the cause of tho Un.verse, named “‘Sat ;" of this
they sec the light or brightness- The ‘@’ deprivec
of the accompanying ‘¢’ is to be taken with
“pasyant:.”” What is that light which they see ? I
is * day-like"—1.e., the hght of Brahman is all
pervading like the day. The meaning of the
sentence is that those that know Brakmaun having
their eyes set aside, with their hearts purified by
means of the restrictions of the Ascetic life sec
that light all round. ‘““Parah means Param, by
change of gender since it qualifies *“ Jyot:Z” which
is neuter. “‘That which shines in the Effulgent’—
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that is, that which exists in the Effulgent Supreme
Brahman. And it is only when brightened by this
light, that the Sun shines, the Moon appears bright,
the lightning lightens, and the planets and stars
shine out. And again, another seer of the Mantra
said this: ‘ Perceiving the aforesaid light, above the
darkness of Ignorance,—or the dispeller of Ignor-
ance,—the higher light in the Sun,—perceiving
this, we rveached, &c.” Such is the connection of the
sentence. That light resides in our heart; and
residing in the Sun, this light is one only ;—that
which is higher even than the other high lights.
Perceiving this light, we reached Whatdid we
reach ? We reached “the bright source of energy,”
—i.e., the Sun, so called, because it is the Sun that
energizes the liquids, rays and Prdnas of the
Universe. This highest light did we reach,—the
light higher than all other lights did we reach ! It
is this light that is eulogised by these two Rik
verses, and referred to by the foregoing three Yajus
verses. The repetition is with a view to show the
end of the assumption (of Man) as Sacrifice.

Thus ends the Seventeenth Khanda of Adhydya I11.
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One should meditate upon the mind as
Bralman,—this with regard to the body. Now,
with regard to the gods : A'kdsa is Brahman. Thus
becomes taught both that which refers to the body,
and that which refers to the gods. (1)

Com.—The Lord has been explained above, as
consisting of the mind; and also that “A’kdsa is
the Self,” this being based upon a partial attribute
of Brahman. Now, the Text begins to lay down
the propriety of the meditating upon Mind and
A’kdsa, as the complete Bralman: “Mind as
Brahman, &c.” ‘“Manas” is that by which one
thinks, 7.c., the internal organ; and that is Brahman,
—thus should one meditate. This philosophy of
the Self is with regard to the body. Next, we are
going to explain it with reference to the gods: One
ought to meditate upon the A’kdsa as Brahman.
Thus, becomes taught the philosophy of Brahman,
both with regard to the body, and with regard to
the gods. Inasmuch as both A’kdsa and Mind are
subtle in character, and Brahman is approachable
by means of the Mind, it is only proper to meditate
upon the mind as Brahiman. The same with
A’kasa,inasmuch as much as this also is subtle, all-
pervading, and free from limitations.
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That Brahman has four feet. Speech is one
foot, odour is one foot, the eye is one foot, the
car is one foot ; this with reference to the body.
Now, with reference to the gods: fire is one
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foot, air is one foot, the Sun is one foot, the
quarters are one foot. Thus, become taught both
that with refercnce to the body. and that with
reference to the gods. )

Com.—-This Brahman, ‘Mind’ by mname, has
four feet. How is the Mind-Brahman four-footed ?
Speech, odour, eye and ear are the feet. This with
refercnce to the body. Now that with reference to
the gods, as regards Brahman named ** A’kdsa’ ;
Fire, Air, Sun and the Quarters are the four feect.
Thus, comes to be taught both the four-footed
Brahman,—that with reference to the body, and
that with reference to the gods.
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Speech is the fourth foot of Brahman. It
shines and warms with the light of Firec. One who
knows this shines and warms up with renown, fame
and Brahmic glory. (3)

Com.—Spesch is the fourth foot of Mind-
Brahman, in comparison to the other three feet.
Becauso it is by means of the foot of Speech that
the Mind approaches the denotable objects, cow, &c.
Therefora, Spcech is like a foot of Mind. In the
same manner, Odour is a foot. Because it is through
Odour that the Mind approaches objects of smell.
Similarly, the Eye is a foot ; the Ear is one foot, &ec.
This constitutes the four-footed character of the
Mind-Brahman, with regard to the body. Now, with
regard to the gods—Fire, Air, Sun and the Quarters
are the feet of the A’'kdsa- Brahman, attached to it,
like the fecet of the cow to its belly. Hence, the
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fire, &c., are called the feet of A’kdsa. Thus comes

to be taught the four-footed, both with rcgard to
the body and to the gods. Among these, Speech is

the fourth foot of the Mind-Brahman ; and this
shines and warms, with the divinc light of Fire.
Or again, Speech, when inflamed by the food of fire,
in the shape of oils, butter, &c., comes to shine and
warm ;—that is, comes o be encouraged to know.
The result accruing to the knower of this is that
one who knows what has becn said before, comes to
shine and warm with fame, renown and Brahmic
zlory.

qIo7 9F FEmEGS: I | argar sk e =
a5 wifa = agfa = #e gz seESRqa 9 @
el

Breath (Odour) is the tourth foot of Brahman.
[t shines and warms with the light of Air, One
who knows this shines and warms with renown,
‘ame and Brahmic glory. (4)
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The Eye is the fourth-foot of Brahman. It
shines and warms with the light of the Sun One
who knows this shines and warms with renown,
'ame and Brahmic glory. (5
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The Ear is the fourth-foot of Brahman
shines with and warms with the light of t
Quarters. One who knows this shines and war!
with fame, renown and Brahmic glory,

Com«—1In the same manner, Odour is the fourt
foot of Brahman. It shines and warms, for t
purposes of smell, with Air. In the same manr
the Eye shines and warms with the Sun, for t
perception of colour, and the Eye with the Quarte
for the perception of sound. And the result ace:
ing to one who knows this, is the accomplishme
of Brahman everywhere. The repetition is mea
to signify the end of the philosophy.

Thus ends the Eighteenth Khanda of Adhydya I.
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The Sun is Brahman,—-such is the teachin
and its explanation is this: In the beginning th
was non-existent. It became existent. It grew
turned into an egg. It lay for the period of a yee
It burst open. Then came the two halves of tl
egg, one of silver, the other of gold. (

Com.—~The Sun has been spoken of as a foot
Brahman and now begins the section wherein it
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shown that one should think of it as the full
Brahman. That the Sun is Brahman is the teaching;
and its explanation is now given. In the beginning,
the whole universe, prior to its appearance, was
non-existent,—1.e., a state when 1ts Name and Form
had not been manifested ; and ‘‘ not existent ’ not
signifying an absolute non-entity. Because the
theory of the Univers being produced out of non-
entity is negatived by direct assertions like *“ How
could entity be produced out of non-entity?” ‘It
may be that the fact of the Universe being a non-
entity may be another alternative theory.” No;
because such alternative processes are only
possible with regard to Actions, and rnever with
regard to the definite character of a thing. “Is
this, then, always ncn-existent ?” No: we have
already explained this to mean that, not having its
Name and Form differentiated, 1t was as if non-
existent. ¢ But the cva in the Text has a definitive
force ; (and so it would mean that the world was an
absolute non-entity).” True: but this does not
totally deny the possibility of existence. The fact
is that the word * existent’’ 1s found to be used
only with regard to that which has its Name and
Form differentiated, and this differentiation, or
manifestation, of the Name and Form of the Uni-
verse almost always proceeds from the Sun; for, in
its absence all being pitch dark, nothing could be
recognised ; hence, the sentence may be taken as
eulogising the Sun, and meaning that even though
an entity, even prior to its creation, yet it appears
to be nou-existent ;—this eulogy of the Sun being
meant to show that it is capable of being thought
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of as Brahman. The use of the word * existent '
in the world is due to the Sun; just as, in the
absence of the excellent king Purnavarmd, his
kingdom, is, as if it were, non-existent. What
is meant to be understood here is neither the
existence nor the non-existence of the Universe,
but only the teaching that the Sunis Brahman.
Specially so, as in the end, the whole section is
summed up in the sentence * one should worship
the Sun as Brahman > ‘' It became existent "—
That which, prior to its appearance, was called
‘non-existent,’—being dormant and inert, as if
‘non-existent™—because turned towards an existent
effect, having its activity aroused a little ; and thus
became ‘cxistent’ i.c., mobile ‘[t grew” : by means
of a slight manifestation of Name and Form,—just
like the sprouting seed. It became further
materialised; and from this matcrialised water
came out the egg. The long ¢ in ‘A'nda’isa
peculiar Vedic form This cgg lay—:i.e.. continued
in the same form—for the period of timne known
as a ‘‘year.” After the expiry of this year, it burst
open, like the cggs of birds. And of this broken
egg, there appeared two halves, one of silver, and

another of gold.
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The silver one was this earth ; the golden one,
the sky ; the thick membrane was the mountains;
the thin membrane was the mist with the clouds;
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the veins were the rivers, and the fluid in the
stomach was the Sea. (2)

Com.—Among the two halves, the one that was
of silver became the eurth, meaning the lower half
of the egg. The golden half was the sky ; the
higher regions, the upper half of the egg. The
thick membrane, covering tho- embryo, that
appeared at the breaking of the egg into two,
became the mountains. The thin membrane that
covered the embryo, became the mist together with
the clouds, Those that were the veins of the
embryo when born, became the rivers, The fluid
that was in 1ts stomach became the Sea
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And what was born from 1t was the Sun. When
he was born, shouts of hurrah arose, as also all
beings, and all objects of desire. Therefore, wherever
the Sun rises and sets, shouts of hurrah arise, as
also all beings, and all objects of desire. (3)

Com.—Now, that which was born out of that
embryo, was the Sun ; and when he was born, loud
shouts of hurrah arose ; just as they arise at the
birth of the first son of a King; so also did arise
all beings, mobile and immobile, as also all
objects desired by these beings,—such as wife,
clothing, food and the like. And because the
production of the beings and the objeets of their
desire depends upon the birth of the Sun, therefore
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even now-a-days, whenever the Sun rises and sets,—
or the sentence may only mean, whenever the Sun,
returns—on account of this alone, shouts of hurrah
arise, and also all beings and the objects of their
desire. These phenomena are well-known, as
happening at the rise of the Sun.
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If any one, knowing this, meditates upon the
Sun as ABrahman, pleasant shouts will soon
approach him, and will continue,—Yea will
continue. (4)

Com.—If any one knows the Sun as endowed
with the excellent properties described above, and
meditates upon It as Biahman, then he reachies Its
state—:.c,, becomes identifled with it. And there is
also some visible result. Joyous shouts will soon ap-
proach him. Joyousness of the shout lies in the
fact of the experiences being free from all taint of
evil. " Wall approach him, and will continue” :re.,
they will not only approach, but also continue to
give him pleasure. The repetition 'is meant to
signify the end of the Adhydya.

Thus ends the Nineteenth Khandu of Adhydya I1I1.

Thus ends the Third Adhydya.
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There lived a descendant of Jdanasrut:, his
great-grandson, who was a pious giver, generous,
and having much cooked food. He built resting-
places all round, thinking that ‘everywhere tley
may eat of mine.’ (1)
Com.,—Before this, has been explained the
imposition of Air and Odour, of the character of
the feet of Brahman. Now, the Text begins a new
gsection wherein it is shown that they are {o be
meditated upon as Brahmon itself. The introduc-
tion of the story is with a view to make the subject
easily comprehensible, and also for showing the
method of imparting the knowledge referred to.
By means of the story it will be shown that pious
generosity and calmncss, &c., are the means to the

acquiring of the knowledge. “Jandsrutv” a
descendant of Jdnasrut:.  Ha' signifies the
fact being based on tradition ‘‘ Pautrdyana”—

grandson of the son. He was a ‘‘ pious giver "—u.e.,
he bestowed gifts upon Brdhmanas with due res-
pect. ‘“ Generous”"—one who is disposed to give

14
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much. ‘' Havinrg much cooked food "—i.e., in whose
house plenty of food was cooked every day ; that is
to say, he used to have much food cooked in his
house, for the hungry. Such a great-grandson of
Jdnasruty lived at .a certain place, at a particular
time. He got resting houses built everywhere, on
all ’sides, in all villages and towns. He did this
with the motive that *in these resting places people
would live and eat of the food given by me.’

w4 § g @ FEmumiaigeied gL 8 X amgae
&) A1sfr wE W SR qEEneT q6 fEr s
forraa aear sArgefieaTar ar garfiRia )R

Once at night some flamingoes flew along. One
flamingo said to the'other flamingo: ‘ Hey, O short-
sighted friend, the bright glory of Jdnasrut:’s
grandson has spread like Heaven. Do not touch 1t,
lest it should burn you.’ (2)

Com.—Once upon a time during the summer,
when the king was sitting on the top of Liis palace,
some flamingoes flew along at night. Certain sages
or gods, having been pleased with the generosity of
the “king, had assumed the shapes of flamingoes
and flew along in his view (with the purpose of
geeing him: and showing themselves to him).
Among these flamingoes, the one that was flying
behind addressed the other who was flying away 1n
front calling him as “ Hey O Bhalldksha!”,—the
repetition being meant to show respect for the
object to be seen, just as one says ‘“Look, look.”
The name ‘ Bhalldksha’ signifies short-sightedness.
Or, he may have been frequently pained by the
other often taunting him with a superior know-
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ledge of Brahman that the latter possessed: and
hence with anger, he addresses him as ‘' Bhalldksha''
(short-sighted). Equal to the Heavenly Regions,
has spread the glorious lighi of Jdnasruti’s great-
grandson due to his great generosity ;— that is to
say, his glory has touched the Heavens. Or*
‘ Diva” may be taken as meaning “Day.” Do not
come in contact with that light, lest a contact with
that light should burn you. The verb ““ Pradhdkshih®
is to be taken as being in the Third Person.
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The other replied: ¢ How can you speak of
him, being what he is, as if he were Raikva with
the cart 2 Of what sort is this Ratkva with the
cart ? (3)

Com.—When Le had said this, the one going in
front replied: ‘“Oh this king is a mean fellow,
being what he is ”’—this being added with a tone of
reproach—* and yet, you talk of him so high, as if
he were Larkva, with the cart ;” that is to say, you
talk of this man, as you would of Ratkva. The
meaning is that ‘' when this man is not at all
like Ratkea,it is not proper to speak of him, as
if he were Ratkva.” The other said: “ what
sort of man is this Ratkva with the cart, of whom
you are talking, O short-sighted one ?”’ The other
said : *‘ Listen, what sort of man that Raikva is.”

41 FAARTAEEE:  faedaRT s aghEu
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Just as all the lower castes (of the dice) belong
to one whohas won with the Kiita-caste, so does
belong te him whatever good the men do. He
also who knows what he knows, he is thus spoken
of by me. (4)

Com.—Just as, in the ordinary world, at a
game of dice, one who wins the caste, numbered
‘four’ known as ‘' Kirita,”—to such a one
belong all the lower castes—bearing the numbers
one, two, and three, and named ‘‘ Tretd ” " Dvdipara”
and “ Kal:; ' that is to say, these latter are
included in the former, on account of the lower
numbers already existing in the K»ita-caste bearing
the number four ; so exactly, in the same manner,
to Raikva resembling the Krita-caste, belong all the
rest resembling the castes, Tretd and the rest. What
is the ““ all ” that belongs to him, It 1s all the good
that men do, :.e., all their virtuous deeds become the
deeds of Railra. That is to say, in the result
accruing to him are included the results of all the
virtaous deeds of other living beings. Same 1s the
case with others also, who know what he knows. If
one knows what Rartkva knows, then to such a one
also, as to Raikva, belong the results of all the
virtuous dceds of living beings. That is tosay, one,
who is thus spoken ef me, as possessed of the
knowledge, comes to resemble the Krita-caste, just
like Raikva.
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Janasruty's great-grandson overheard this ; and
as soon as he woke up, he spoke to the door-keeper?
‘O friend go and speak to Raikva with the cart.’
‘Well, what sort of man is this Rarkva with the
cart.’ (5)
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Just as all the lower castes belong to one who
has won with the Krita-caste, so does belong to him
whatever good the men do. He also who knews
what he knows, he is thus spoken of by me. (k)

Com.—The king, Janasruti’s great-grandson,
lying upon the top of his palace overheard the
above conversation of the flamingoes, deprecating
him, and praise another learned person Ratkva.
And frequently cogitating over that conversation of
the flamingoes, he passed the remaining portion of
the night. Then, having been roused from his
slumber by the eulogistic chants of the bards, speke
to the door-keeper, as soon as he awoke. ‘O
friend, did you speak of me as of Ratkva with the
cart 2 The meaning being that it is he who is
worthy of praise, and not I. Or, the meaning
may be—" Go and speak to Raikva with the cart,
that I am desirous of seeing him. ‘ Eva’ may
be taken as having a restrictive force, or as having
no signification. The gate-keeper desirous of
fetching Raikva, and knowing the king’s mind,
replied : ‘What sort of man is this Raikva with the
cart ?’ He asked this with a view to know his dis-
tinguishing characteristics, before he went to fetch
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him, as ordered by the king. The king repeated
what Bhalldksha had said. (5,6)
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The gate-keeper having looked for him, came
back, (saying) ‘I found him not’. He said: ‘Oh,
where a Brdhmana should be searched, there go
for him.’ (7)

Com.—Keeping the instructions in his mind, the
gate-keeper went to villages, and towns, and having
looked for Ratkva, came back, saying ‘I did not
find him.’ The king then said to the gate-keeper:
‘ Where the knowers of Brahman should be searched
—in solitary places, in the forest or on the banks
of rivers—, there go, and look for this Raikva.’
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He went near him, while he was underneath
a cart, scratching his itch, He addressed him : ‘Sir,
are you Rarkva with the cawt ?° He said: ‘Well, yes,
I am.” The gate-keeper came back (saying) ‘I
have found him.’ (8)

Com.—Having been thus ordered, the gate-
keeper; looking for him in solitary places, found
him lying underneath a cart, scratching his iteh,
and thinking him to be Raikva with the cart, went
and respecifully sat near him ; and addressed Ratkva
thus : ‘Sir, are you Raikva with the cart?’ Being
thus asked, he replied in an off-hand manner: ‘Yes,



WITH SRI SANEARA’S COMMENTARY 215

Tam." Having thus known him, the gate-keeper
came back, saying ‘I have found him ’

Here ends the First Khanda of Adhydya IV.

ADHYA'YA 1V.

KHANDA 1.

a7 & Sl Qamon oz qEif T FeRRgaiTd
aziard afagsy ax grgars | 2 )

Then Janasrut’’s great-orandson took with him
six hundred cows, a necklace and a carriage with
mules, and went over to him, and said. (1)

Com.—The king, understanding Rarkva to be
anxious to seitle asa house-holdsr, and as such
desiring wealth, took with him some riches, in the
shape of six hundred cows, a necklace and a
carriage with mules attached and went to Ratkva.
And having gone there, spoke to him.
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Rarkva, here are six hundred cows, a necklace,
and a carriage with mules. Now, sir, teach me
that Deity which you worship. ()

Com.—O Ruaikva, I have brought for you these
six hundred cows, this necklace and this carriage
with mules. Accept these riches, Sir, and teach
me that Deity which you yourself worship,—te.;
instruct me in the science of that Deity,
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The other replied to him : ¢ Fie, Fie ! this neck-
lace and carriage with the cows be thine. O Sddra’
Then Janasr ut's great-grandson took with him a
thousand cows, a necklace, a carriage with mules,
and his daughter, and went over to him. (3)

Com.—Raikva replied to the Xing who had
addressed him as above. The indeclinable ‘Ahd’ is
elsewhere used to signify resentment; but here it
means nothing ; because of the scparate use of the
word ©* Eva.” This carriage with the necklace and
the cows may be thine—let themn be with yourself,
T do not require these, when they are enough for
my purpose. ‘'O Sidra "—the person addressed
being a king, because he had a gate-keceper, as said
above,—and a Sddr« not heing entitled to approach
a Brdhmana for the purpose of receiving instruc-
tions,—how is it that Raikva spoke what was not
true, in addressing the king as *‘ Sitdra?” The old
Teachers have explained this point thus: By
addressing him as ‘‘ Siidra,” the Sage Raikva shows
that he already knows what is passing in the king’s
mind : the word, “ Sddra” meaning ‘one who 1s
mclting (dravatr) with sorrows at hearing the great-
ness of Raikva, as spoken of by the flamingoes.’ Or,
it may be that the king is addressed as *‘ Sidra’
because he comes for instruction, with an offering
of riches, like a Sddra, and not with proper
obeisance and attendance, as befits the higher
castes ; and it does not mean that the king is a
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Sidra by caste Others however explain that
Rairkva addressed him thus, because he was enraged
at his offering him so little ; because it is also said
that riches are to be accepted when plenty of it is
offered. The king, knowing the Sage’s wishes took
with him a thousand cows, &c., and over and above
all this, he also took his own daughter as a proper
wife for the Sage, and then went over to him.
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He said to him : * Raikva, here are a thousand
cows, this necklace, this carriage with mules, this
wife, and this wvillage in which you dwell. Now
Sir teach me.’ (4)
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Holding her mouth, he said : “You have brought
these, O Sddra ; by this mouth alone do you make
me speak ’ These are the villages named Raikva-
parnd, in the country of the VMalhdavrishas, where he
lived. He then said to him. (5)

Com —*“ O Raikva, here are a thousand cows,
this necklace, this carriage with mules, and this
my daughter as a wife for you, I have brought for
you; and this village in which you dwell, this I
offer to you. Acceptall this, and instruct me, O Sir.”
Being thus addressed Rarkva held the mouth of the
king’s daughter—the mouth being the door for the
imparting of knowledge. There is a well-known
declaration of knowledge to this effect: * A life of
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studentship, giving of wealth, Intelligence, Know-
ledge of Veda, Affcction of Knowledge itself—these
six are my heavcens.” Knowing this, Ratkva,holding
up her mouth, said : ““You have really brought all
these cows, and these riches,—and thou hast done
well *’ (this much is understood). *“ O Siédra” is only
an imitation of what he had said before, but with
no other intent *“It is by this mouth alone, the
heaven of Knowledge, that you make me speak
now.” These are the villages known as ** Rarkva-
parnd” in the country of the Mahdvrishas,—in
which villages Raikva dwelt ;—these very villages
did the king give to Ratkva. And when the king
had given-him all this wealth, Raikva spoke to him
about the Knowledga (of the Deity he wanted to be
instructed about )

Thus ends the Second Khanda of Adhyédya IV

ADHYA'YA 1V.

KHANDA 1i1.
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Air indeed is the absorbent. For when Fire
goes out, it goes into Air; when the Sun sets, it
goes into Air; and when the Moon sets, it goes into
Air. (1)

Com.—"“Air indeed is the absorbent:” * Vava'
has a definitive force. ** Absorbent” is that which
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absorbs, takes in, or swallows up ;—:.e,, that which
absorbs, into itself the deities of Fire, &c. mentioned
below. The quality of Absorption is to be meditated
upon, like the Air;because it is exemplified as being
included in the Krita-caste. But how does the Air
come to have the character of an absorbent? 1Itis
explained :—When Fire goes out, .e., becomes ex-
tinguished, then it goes into Air; that is to say,
becomes identified with Air. Similarly, when the
Sun sets, it goes into Air. And when the Moon
sets, it goes into Ajr. * But, how is it that the Sun
and Moon are said to be absorbed into Air, while,
as a matter of fact, they continue in their own
shapes ? 7 This does touch the position. The
above assertion is based upon the fact of their set-
ting being due to Air. It is by Air that the Sun is
made to set ; inasmuch as mofion proceeds from
Air. Or the explanation may be that at Universal
Dissolution, the Sun and the Moon lose their res-
pective forms, and become resolved into simple
Light ; and, as such, become absorbed into Air.
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When water dries up, it goes into Air. For, Air
indeed absorbs them all. This with regard to the
gods. (2)

Com.——~When water dries up, it goes into Air.
Because it is Air that absorbs all the aforesaid
powerful deities. Hence, Air, being the great
Absorbent, is to be meditated upon as such. Thus
has been exvlained the philosophy of tho Absorbent
with regard to the gods.
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Now, with reference te the body, Breath indeed
is the Absorbent. When onec sleeps, Speech goes
into Breath ; Sight goes into Breath, Hearing goes
into Breath ; Mind goes into Breath. For Breath
indeed absorbs all this (3)

Com.—Next follows the philosophy of the
Absorbent with regard to the body : The Breath in
the mouth is the Absorbent. When the man sleeps
Speech goes into Breath,-—as Fire goes into Air ;—
and into Breath go also seeing, hearing and mind.
Because Breath indeed absorbs all these, Speech
and the rest.
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These two indved are the two Absorbents: Air
among the gods, and Breath among the senses. (4)

Com.—These two indeed are the two Absorb-
ents—endowed with absorbing properties. Air is
the Absorbent among the gods, and the Breath in
the mouth is the Absorbent among the senses,
Speech and the rest,.
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Once while Saunaka Kdpeya and Abhipratdr:
Kakshaséni were being waited upon at their meals,
a religious student begged of them. They did not
give him anything. (5)
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Com.—With a view to eulogise the aforesaid
Absorbents, a story is added. Once upon a time,
the son of Saunaka, of the family of Kap?, and one
Abhipratdri, the son of Kdakshaséna were sitting at
their meals, being waited upon by the cooks; and
a certain arrogant religious student, knowing
Brahman, begged of them. They understood the
sbudent to be proud of his knowledge of Brahman,
and with a view to question him, they did not give
him anything; just to see what he would say to
them.
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He said : “ The one God, Prujdputr—swallowed
up the four great ones; he, the guardian of the
Universe. Him O Kapéya, mortals do not see;
O Adbhipratirin, though He dwells in many ways.
He for whom this food is, to Him it has not been
given.’ (6)

Com.—The religious student said: ' The four
great ones ”—are 1 the Second Person, Plural,
" The one God ""—i.e., Air (swallowing) Fire, &ec.,
and Breath, Speech, &c. ‘‘ Kah ’ the Prayipati—
that ‘‘ swallowed up.” Soeme people explain as
“ who is ® that swallewed, &c.” * The Universe '
—* Bhuvana > is that wherein creatures are born ;
that is to say, the Larth, &c., comprising the whole
Universe ; of this Universe, “ the guardian "—1.e.,
the protcctor. Him, the ‘‘ Kah  (1.e., Prajdapats),
know net the mortals, devoid of wisdom, O Kapéya,
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ways—such as with reference to the Body and to
the gods, &c. He, for whom, every day, food is
prepared ang offered,—to him, Prajdpati, this food
has not been given.
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The Sauncka Kapéya, pondering over it, went
over to the religious student, (and said) : * It is the

Self, the creator of the gods, and of all beings, with
undecaying teeth, the Fater, not without intelli-
goence. They describe His magnificence to be very
great indeed, because without being eaten, He eats
even what is not food. We, O student, meditate
upon this (Brahman).” (Then he said to his
servants) ‘ give him food.’ (7)

Com.—Pondering over what the student had
said, Suunaka went near him, and said: ‘We do
see Him, whom, you say, no mortals see.” How ?
It is the Self of all mobile and immobile beings;
and again It 1s that which absorbs into Itself
the gods, Fire, &c., and then again brings them
forth—Dbeing, in the shape of Air, the creator of
Fire, &c., with reference to the gods, and with
reference to the body, the creator of the beings,
Speech and the rest. Or, the meaning may be that
It is the Self of the gods. Fire, Speech, &c., and
the creator of all beings, mobile and immobile.
* Wath undecaying teeth”—;i.e., whose teeth are not
damaged. * The eater” having the character of
being such. “Not wunintelligent”’~—i.e., Intelligent.
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And the knowers of Brahman describe the magni-
ficence, of this Projdpat: to be very great, i.c.,
illimitable ; inasmuch as without being caten
Himself, He eats what is not, {common) food, such
as Fire, Speech, &c. ¢ V4 'has no meaning here :
“ We, O student, it is such a Brahman, as described
above, that we meditate upon.” The construction
is—* We meditate, &c., "—"* while others say that
they do not meditate upon this Brahman, but on the
supreme one.” Having said this, he ordered his
servants to give him food.
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They gave it to him. Now, these five and the
other five, making ten, are the Krita (caste). There-
fore, in all quarters, those ten are the food, and the
Kiita. This is Virdtl, the eater of food. By mcans
of this, all becomes seen. One, who knows this,
sces all this, and becomes an eater of food,—Yvau
one who knows thes. (8)

Com~—They gave him the food. The * five”
are those that are absorbed, Fire, &c., together
with that which absorbs them—Air ; the *“ other
five’’ are Speech, &c., together with Breath. These
become ten in number, and thus constitute the
Krita caste. One caste has the number four, and
hence they (the absorbed) are four; another caste
is numbered ¢hree, and they are also three (leaving
off one); the third is numbered two, and they are
also two (leaving off two in each); and the last is
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counted one ; and the Absorbent is one (in each
case); and this latter is different from the rest. Thus,
these numbers (4, 3, 2, 1) making up fen, constitute
the Krita caste. Since this is so, therefore, in all the
ten quarters, Fire, &c., toegether with Speech, &c.,
are the the food,—because of the number t¢en being-
common to both ; says the Srut::‘ The Virdt
consisting of ten syllables is food.” Therefore,
the Fire, &c., are the food,—because of their
number being ten; and for the same reason
they are the Krita; because all the castes are
included in the Krita caste, as we have already
explained. “ This is Virdt ” —- containing ten
syllables, is food and also'‘ the eater of food,”
because of its being the Krita In the Krita the
number ten is included : hence, the V7 »dt is an eater
of food. One who knows this becomes 1dentified
with the ten deities, comes to be Viidt, through the
number fen, and thereby becomes food —-and by
the member of the K»ita caste, hc becomes the
eater of food. By this eater of food, * all this
world, located in the ten quarters, ‘‘ becomes seen;”
that is to say, by means of the member of the
Krita caste, all things come to be realisad come to
be realised. And one who knows all this becomes
the member of the Krila caste, and as such comes
to realize (and obtain) all things related to the ten
quarters. And further one who realiscs the above
becomes an eater of food. The repetition is meant
to signify the end of the trcatment of the parti-
sular method of meditation.

Thus end the Third Khanda of AdhyayaIV.




ADHYA'YA1V.

KHANDA 1V.
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Satyakdma Jabdld addressed his mother:
‘Mother, I wish to lead the life of a religious
student ; of what family am T ¥ (1)

Com.—Now begins the laying down of the pro-
priety of having the idea of Brahman with regard
to Speech, Fire, &c., eulogised above, as food and
food-eater, as constituting the TUniverse,~—this
latter being divided into sixteen parts; and a story
is related with a view to show that Faith and
Penance are subsidiaries to the meditation of
Brahman. Satyakdma, by name, the son of Jabdla,
Jabadla, addressed Jabdld his mother, and said: ‘O
mother I wish to lead the life of a student at the
Teacher's place, for the purpose of studying the
Veda. Of what family am T? To what family of
Rishis do I belong ?’
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She saidto him: ‘I do not know my child, of
what family thou art. In my youth, when I had
15
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to move about much, as a servant, I conceived
thee. So I donot know of what family thou art.
But I am Jabd/d by name, and thou art Satyakdma
by name; so mention thyself as Satyakdma
Jabdla.' (2)

Com.—Having been thus questioned, Jabdld
replied to her son: “I do not know your family,
O child” Being asked as to why she did not
know 1t, she said: “In my husband’s house, I had
to move about much. 1in attending upon guests, &ec.;
and being constantly moving about. I had no time’
to ask about and know the name of your family. ’
“In my youth ’—z.c., that was the time when I
conceived thee, and it was then that thy father
died. Therefore, having been left without a
protector, 1 do nol know to which fammly thou
belongest. I am Jabdld by name, and thou art
Satyakdma by name; so say to thy Teacher that
thou art Satyakima Jabdlé ; That 1s to say, ‘' if
the Teacher happens to ask thee.”
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Having gone to Gaulama, the son of Haridru-
mat, he said : * T wish to become a Brahmachdri
with you Sir ; may I approach you.' (3)
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He said to him: ‘Of what family art
thou, my friend ?* He replied : “Sir, I do not
know of what family I am. I asked my mothker,
and she said—‘In my youth, when I had to move
about much, as a servant, I conceived thee ; so I do
not know of what family thou art; but I am Jabdla
by mname, and thou art Sutyakdma by name.’

Therefore, I am Sutyakdima Jabild, Sir.” (4)
Com.—Sutyakima went over to Gautama, the
son of Huridrumut, and said to him: ‘‘Revered

Sir, I wish to lhive with you as a religious
student ; may I approach you, as your disciple ?”
Gautama said: ‘Of what tamily art thou, my
friend ? ' as il is only one whose family has been
ascertained that can be accepted as a disciple.
Having been thus asked, Safyakdma replied: *‘ I do
not know of what family [ am. I had asked my
mother, and she told me—‘I had to move alout,
&ec., &c'—'as before). I precisely remember what
she said. I am Satyal.dmna Jabdla, Sir.”
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He said to him : * None but a Brahmana could
thus speak out. Fetch the fuel; O friend, T shall
initiate thee. Thou has not flinched from the truth.’
Having initiated him, he chose four hundred lean
and weak cows, and said to him: ‘ Go with these.’
And while taking them away, he said: ‘T may not
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return without a thousand (cows)." Hedwelt away
8 number of years, when the cows became 4
thousand. (5)

Com.—Guutama saird to him : “Such a straight-
forward assertion none but a Brahmanu could make;
because it is Brdkhmanas and not others, that are
naturally straightforward. Since thou has not
flinched from truth, the characteristic of your caste;
hence, inasmuch as thou art a Brdhmanra, I shall
initiate thee. Thercfore, go and fetch some fuel
for the Homa of the preliminary rites for thy
purification (preparatory to the initiation).” And
having said this, he initiated him, he chose four
hundred of the leanest and weakliest cows out of
his herd, and said to him: “ My friend, go with
these.” Having been thus ordered Satyakdma drove
them away; and while doing this he said:“1I
may not return without fully one thousand cows.”
Having said this, he took the cows to a forest
where there was plenty of grass and water, and no
opposition ; and there he dwelt long, for a certain
number of years. Having been properly tended, the
cows became a full thousand.

Thus ends the Fou)th Khanda of Adhydya IV.

———— e

ADHYA'YA IV.

KHANDA V.

———

q ARSI weawm 3 3fy wg 3f g ufa-
A TN GG FEEY T W T A=Eged || { )



THE CHHA'NDOGYA UPANISHAD 249

Then the Bull said to him: ‘ Sqtyakdma !’ He
replied : “Sir !’ * We have reached a thousand, O
friend, carry us to the Teacher’s house.’ (1)

Com.—Him, thus equipped with Faith and
Penance, the Deity of the Air, connected with the
Quarters having become satisfied, entered into the
bull ; and with a view to help him, ti.e bull call~d
him by his name ° Satyakdma; and he vephed :
*Sir ' ! The bull said: “ O friend, we Lave reached
a full thousand as promised by you ; <o carry us to
the house of the Teacher.”
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I will declare to y- u the foot of Brahman. Tell
it to me The Fast is one quarter, the West is one
gnarter, the Scuth is one quarter, and the North
is onc quarter This, O friend, is Rrahman’s four-
quartered foot, named Luminous. (2)

Com —'* And further, T will declare toyou the
foot of Brahman.” WBeing thus addressed, Salya-
kdma, replied & * Tell 1t to me, Sit ©° Then the Bull
said to Solyakdma: ¢ The Wast is one quarter,
the fourth part of the foot of Brahman; so are
each, the West, So1ith and North  This, O friend,
is the foot of Brahman, with four parts, whose
name 1s ‘ Luminous’. In the samc manner, the
other threce feet of Brahman are also four-quartered.
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He who knowing this meditates upon this
four-quartered foot of B: ahman as named Luminous,
becomes luminous in this world ; and he wins
luminous worlds, one who knowing this meditates
upon the four-quartered foot of Bro/iwaea as named
Luminous. (3)

Com.-——If one knowing the aforesaid four-
quartered foot of Brahman, meditates upon it, as
endowed with splendour, he becomcs lumincus—:.e.
renowned —in this world ; this 1~ the visible result.
The 1nvisible result is that, he wins splendid worlds,
connected with the gods, after his dcath,—one who
knowing this four-quartered foot of DBrakhman
meditates upon it as the Luminous.

Thus ends the Fifth Khanda of Adlydya IV.

ADHYA'YA IV.

KHANDA V1.
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Fire will declare to you the (other) foot of
Brahman ? On the morrow, he drove the cows
homeward. And when they came together to-
wards evening, he having lighted the fire, penned
the cows, laid the fuel, sat down behind the Fire,
facing the East. (1
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Com.—* Fire will declare to you another foot
—having said this, the Bull kept quiet. And on the
morrow, Satyakdma, having finished his daily
duties, drove the cows towards the Teacher’s house.
And when the cows, moving slowly towards the
Teacher’s house, came together towards evening,
—then, he, having lighted the fire, penned the cows,
and laid fuel on the fire, sat down behind the fire
facing the East and bearing in mind the assertion
of the Bull.

AafregaIE geawm 3 3fa wia i g afegma IR

The Fire said to him : ‘Satyakdma !’ He replied:
¢ Sirl (2)

Com.—The Fire called him by his name; and he
replied : ‘Sir!’
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Ishall declare to y ou, friend, the foot of Brah-
man. ‘ Tell it to me Sir.” He saidto bim: * The
Earth is one quarter, the Sky is cne quarter, the
Heaven is one quarter, the Ocean is one quarter.
This, my friend, is the four-quartered foot of B?ah-
man, named the endless. (3

Com.—* 1 will declare to you the fcot o
Brahman.” * Tell it to me, Sir.” He said {c} m
“ The Earth is one quarter, the Sky is one ¢vertes
the Heaven 1is one quarter, the Ocean is or
quarter,”’—thus did Fire declare the phil os ¢}
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of the Self. ‘“This, my friend, is the four-
quartered foot of Brahman, named the Endless.”

q 7 Uaag PRI« agshe Ui Siulisavaaitaegqred-
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One who knowing this meditates upon the four-
quartered foot of Brahman, as the Endless, be-
comes endless in this world . and he wins endless
worlds,—one who knowing this, meditates upon
this four-quartered foot of Brahman as the Eud-
less. (4)

Com.—One who meditates upon the aforesaid
four-quartered foot of Brahman, as endowed with
the property of endlessness, himself comes to be

endowed with that property ; and after death, he
wins endless worlds,—one who, &c , &c., as before.

Thus ends the Sixth Khanda of Adhydya 1V.

ADHYA'YA IV.

KHANDA VII.
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‘The Humsa will declare to you the (other)
foot ' On the morrow, he drove the cows home-
ward. And when they came together towards
evening, he, having lighted the fire, penned the
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cows; laid the fuel, sat down behind the fire, facing
the East. (1)

¢ g4 ¥ IUMIEVaR gcam 2 3f WA R g
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Then a Hamsa flew to him and said: ¢ Satya-
kdma " He replied : * Yes, Sir’ (2)

Com.—Agnt told him that the Hamsa would
declare to him the other foot of Brahman, and
departed.

“ Hamsa ” means The Sun; because of the
similarities of whiteress and the capability of flying.

* On the morrow, &c., &c " as before.
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‘I shall declare to you, friend, the foot of
Brahman, ‘Tell it to me, Sir’ He said to him:
‘ Fire is one quarter, the Sun is a quarter, the Moon
is a quarter, the lightning is a quarter. This, my
friend, is the four-quartered foot of Brahman, named
the Effulgent.’ (3)

One, who, knowing this, meditates upon the
four-quartered foot of Brahman, as the Ejffulgent,
becomes effulgent in this world ; and he wins
effulgent worlds,—one who knowing this, meditates
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upon the four-quartered foot of Brahman, as the
Effulgent. 4)

Com.—‘‘Agni is one quarter, &c.,—is a declara-
tion of the philosophy of lights ; and this implies
the fact of the Hamsa being the Sun. The result
accruing to the knower is this: He becomes bright
in this world; and after death, wins the bright
effulgent worlds of the Sun and the Moon, &c. The
rest as before.

Thus ends the Seventh Khanda of 4dhydya IV.

ADHYA'YA1V.

KHANDA VIIIL
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‘ The water-bird will declare to you the (other)
foot of Brahmaun, On the morrow, he drove the
cows homeward; and when they came together
towards evening, he, having lighted the fire, penned
the cows, laid the fuel, sat down behind the fire,
facing the East. (1)

Com.—Having said *‘ the water-bird will dec-
lare to you the other foot” the Hamsa kept quiet.
The ‘' water-bird,” being intimately related to
water, is here meant to signify ‘‘ Prdna.” “On
the morrow, &c.” as before.
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Then a water-bird flew to him and said:
* Satyakdma!’” He replied: ‘Sir !’ ()

‘I will declare to you friend, the foot of
Brahman. Hesaid: ‘ Tell it to me, Sir’. He said
to him : ‘ Prdna is one quarter, the Eye is one
quarter, the Taris one quarter, the Mind is one
quarter. This, my friend, is the four-quartered
foot of Brahman, named the 4’yatanavat.’ (

Com —The water-bird, Prdna, explained to
him its own philosophy: *‘‘The Prdna is one foot,
&ec., &c.,” ¢ A'yatana’ means mind, which is the
substratum of the experiences of all other organs;
and that foot wherein the mind appears, is the one
named “ A'yatanavat.”

g I qand g ageaad qig seur Sraadiiaegared
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One who, knowing this, meditates upon the
four-quartered foot of Brahman, as A'yatanavat,
becomes possessed of a home in this world ; and he
wins worlds with-homes,—one who knowing this
meditates upon the four-quartered foot of Brak-
man, as ‘ A’yatanavat.’ (4)
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Com.—One who medita 1pon the aforesaid
path as such, obtains hom: ., support—in this
world; and on his death, he + worlds with homes
—1.e., with plenty of room. Jne who, &c.,” as
before,

Thus ends the E1ghth Kh 1 of Adhydya IV.

ADHYAY 1V.

KHANDA (.
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He reached the Teacher” ouse. The Teacher

said : ‘Satyakdima!’ He said  ‘Yes, Sir!’ (1)
Com.—Thus knowing L hman, he got at the
house of his Teaclier. The ' . .cher said to him:

* Satyakama !’ He replied: ‘7 s, Sir.’
aafifa o die1 wfg A g 1TSS age-
w1 g & oftem wEERT & o ga 1R 1
‘ Friend, thou shinest like ‘me knowing Brah-
man. Who has taught thee ?” He replied: ‘Poople
other than men. But, I wish Sir, that you should
teach me.’ ()
Com.—* O Friend, thou sh-nest like one know-
ing Brahman:—One who knows Brahman is
altogether delighted in his sei1 ses, wears a smiling

face, is free from all anxiety a.:d happy. Noticing
all this, the Teacher says: * Thou shinest like the
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one knowing Brahmaun, > and questions him as to
who taught him (B/oAman). And Satyckdima
replied : ‘‘People other than men ;—that is to say,
it was some divinity that taught me; the sense
being—‘‘who else, wearing a human form, could
teach me, who am your disciple ?”’ It is with a
view to this that he said: ‘‘People other than
men "’ “But, I wish”—according to my desire—
“Sir, that you should teach me; what of the teach-
ings imparted by others; I do not think much of
them.”
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For I have heard from persons like you, that
it is only such knowledgc as is learnt from the
Teacher, that is the best. Then he taught him the
very same thing, and nothing was left out,—ycau
nothing was left out. (3)

Com.—I have heard, in connection with this
point, from Rishis like you, that 1t is only such
knowledge as is obtained from one’s own Teacher,
that is the best of all,—that reaches the highest
grade ; hence you, Sir, should teach me. Being thus
addressed, the Teacher taught him the same
philosophy that had been explained by the gods;
and of the sixteen-quartered philosophy, nothing
was left out. The repetition is meant to denote
the end of the treatment of the philesophy.

Thus ends the Ninth Khanda of Adh;dya IV.

et
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KHANDA X.
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Upakosala, the son of Kamala, dwelt as a reli-
gious student, with Satyakdima Jabdla. He tended
his fires for twelve years. But though the Teacher
allowed the other pupils to return home after
finishing their studies, yet he did not allow Upa-
kosala to depart. (1)

Com.=With a view to explain the science of
Brahman in another way, the text begins a treat-
ment of the condition of one knowing It, and also
that of the science of Fire. And the story is meant,
as before, to point out the fact of Faith and
Penance leading to the accomplishment ¢~ the
science of Brahman. Upakosala, by name, the son of
Kamala, dwelt as a religious student, with Sawya-
kama Jabdla. “Ha"—So 1t 18 said. He tended the
Teacher’s fires for twelve years. And yet though
the Teacher ,allowed the other pupils to return to
their homes, after having taught them the Veda, he
did not allow Upakosala to return. (1)

d ST qdl aeE gaeederREeEar @
sAT: aRaAmTEgEnT ghy aen gri=ag gasieh 1R
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His wife said to him : ‘ This student has per-
formed his penance, and has tended your fires very
well. Lest the Fires should blame you, teach him.’
But he went away, without having taught him. (2)

Com.—The Teacher’s wife said to him: ¢ This
student has performed his penances, and has tended
your fires very well, in quite a proper manner ; and
yet you do not allow him to depart—he whois
devoted to the fires Hence, the fires may blame
you for not allowinz one who is devoted to them to
return homo ; so you must explain the science to
Upakosala.’ But though thus advised by his wife,
the Teacher went away on a journey, without
having taught him.
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Through sorrow he resolved not to eat. Then
the Teacher's wife said to him: ‘Student, do eat.
Why do you not eat 2’ He said : ‘There arp, in this
man, many desires, proceeding in various directions.
I am full of sorrows, and will not cat,’ (3)

Com.—On account of sorrow—, [if.,, mental
sufferings—Upakosula resolved not to eat. And
while he was sitting quietly in the sacrificial room,
the wife of his Teacher said to him : ‘O student, do
eat. Wherefore do you not eat?’ He said: ‘In
this ordinary man, there are many desires flowing
in various directions ; that is sorrows with regard
to desirable things not obtained. And I am full of
such sorrows ; hence, I will not ecat.’
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Then the Fires said among themselves : ‘ Thas
student has performed his penances, and has tended
us very well. Well, let us teach him.” And they
said to him : (4)

Com.—The student having resumed his silence,
the three fires, finding themselves, untended, and
being moved to pity, said among themselves: ‘Well,
we shall explain the science of Brahman to this
student, who is devoted to us, and is in trouble, and
who has performed his penances and is permeated
with excellent faith.,” Having thus determined, they
said to him what follows.
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‘Breath is Brahman ; Ka is Brahman ; Kha is
Brahman.' He said : ‘I understand that Breath is
Brahman. But I do not understand Ka and Kha.
They said : ‘What is Ka is Kha, and what is Kha
is Ka. Then they taught him the Breath and 1its
A'kasa. (5)

Com.—'Breath 1s Bruhman ; Ka 1s Brahman,
Kha is Brahman." The student said : ‘I understand
when you say that Breath is Brahman, because the
words are known to me ; I understand the word
“Prina” as signifying that particular air, the
presence of which renders life possible, which life
ceases to exist on its departure. Hence, knowing
the meaning of the word ‘Prdna,” I understand that
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‘Prdana’ is Brahman. But I do not understand ‘Ka’
and ‘Kha.’ It may be questioned that the words
‘Ka' and ‘Kha’ also are well-known, as signifying
pleasure and A’kdsa respectively,—and as such,
whence the student’s ignorance ? True; but what
the student is at a loss to understand is. how can
the character of Brakhman be attributed to Pleasure,
signified by the word ‘K«,” which is perishable, or
to A'kdsa, as signified by the word ‘Kha,” which is
non-intelligent. What the student means is under
such circumstances, how am I to rely upon your
assertion as authoritative ? It is with this view that
the student said : *‘I do not understand.” When the
student had said this, the Fires said to him : * That
which we meant by ‘Ka,’ is also what is referred to
by ‘Kia’ The meaning being that the ‘Ka’, (Plea-
surc) as qualified by ‘Kha’ (d'kdsa) would be free
from all taint of such pleasure as is born of the
connection of objects with the sense-organs ; just as
the lotus qualified by blue, becomes precluded from
the red, &c. And further what we referred to as the
‘Kha' (A’kasa),—know that to be ‘Ka,’ (Pleasure);
—in this case the ‘Kha’ qualified by ‘Ka’ (Pleasure)
becomes precluded from the material A’kdsa which
is non-intelligent ; just like the lotus and the
blue. The sense being that what we meant
to represent as Brahman was the pleasure (Bliss)
as residing in the A’kdsa, and thus transcend-
ing all worldly pleasure; and, secondly, the
A’kdsa, as the substratum of Bliss, and as such
transcending the material 4’kdsa. ‘‘* Well, if what
is meant is the specification of A’kdsa by pleasure,
and any one of the two may be the qualifying
16
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adjunct, and the order of specification may be
reversed—what is ‘Kha’ is ‘ Ka.'” True;but we
have already explained that what is meant hLere is
the preclusion of both Pleasure and A’'kdsa, as
here spoken of, from the wordly pleasure aund
A'kdsa. " We grant all this; but the preclusion of
both would naturally follow merely from the
specification of A’kdsa by pleasure.” True; such
would be the case; but in that case what would
be meant as the object of meditation, would be the
A’kdsa alone, as qualified by pleasure, and net the
pleasure, as qualifying the A’kdsa; inasmuch as all
the purpose of the qualification is spent up in the
specification of the object qualified. Consequently,
Pleasure is also separately mentioned as qualified
by A’kdsa,—simply with a view to point to the fact
of this too being an object of meditation. ‘‘ But how
is this ascertained?” Inasmuch as the word ‘ Ku’
is also related to Brahman, Ka is Brahman. If it
were simply meant to point out the fact of A’'kdsa
qualified by Pleasure being the object of meditation,
—then, first of all, the Fires would have declared
that ' Ka,—Kha is Brahman.” But as a matter of
fact, they did not declare thus; but that *“ Ka is
Brahman ; Kha is Brahman.” Thus, then, with a
view to remove the confusion in the mind of the
student, it is only proper to declare * what is Ka is
Kha,&c.”—meaning thereby that between the words
¢ Ka” and ‘ Kha' there is a mutual relation of the
qualification and the qualified. And itis this fact
as pointed out by the Fires, that the Text makes
clear for ourselves in the next sentence: ¢ They
taught the student, Breath and its A'kdsa”—:.e.,
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the A'kdsa as the substratum of the Breath, namely,
the A'kdsa in the heart ; and they also taught the
A'kdsa as qualified by Pleasure, and also the
Breath, as located in that A'kdsa; the Fires
taught both of these, as considered together, to be
Brahman ; inasmuch as both are connected with
Brahman.

Thus ends the Tenth Khanda of Adhydya IV.

ADHYA'YA IV.

KHANDA XI.
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Then the Gdrhapatya Fire taught him ‘ The
Karth, Fire, Food and the Sun. The person that is
seen in the Sun, that I am,—that I am, indeed.’ (1)

Com.-—The Fires together instructed the stu-
dent in the science of Brahman. ‘‘ Then” after the
above conversation—each of the Fires began to
explain to him his own particular philosophy ; and,
first of all, the * Gdrhapatya’ Fire taught him.
‘“ The Earth, Fire, Food and the Sun’-—these are
my four bodies (forms). And the person that is seen
in the Sun,—that am I, the Gdrhapatya Fire,—i.e.,
it is the Gdrhapatya Fire that is seen as the person
in the Sun. The same fact is repeated over again:
“that I am indeed’’. The relation of the Gdrhapatya
with the Sun is not one of being the object of enjoy-
ment, which is the relation subsisting with the
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Earth and Food. Because the characters of cafing,
cooking and tlluminating are ever unspecified.
Consequently, these two—Gdrkapatya and the Sun
—are absolutely identical ; whereas the Farth and
Food are related to these as objects enjoyed (eaten).
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One who, knowing this, meditates upon it,
destroys sin, obtains the world, reaches full life,
and lives brightly. His line of descendants perishes
not, and we protect him in this world, and also in
the other,—whosoever knowing this meditates upon
it. (2)

Com.~Whoever knowing Gdrhupatye Fire is
explained above and meditates upon it, as divided
fourfold in the character of the Eater of food,~he
destroys all sinful actions, obtains the world, lives
to his full age ; and lives a bright—conspicuous——
life, and not as one neglected, and of such a
knowing one, the line of descendants does not
perish ;¢ ¢., it ever continues. And further, we
protect him in this world, during life, and also in
the other world, after death. Such are the results
accruing to one who, knowing this, meditates upon
the Fire as explained above.

Thus ends the Elevenith Khanda of Adhydya IV.
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KHANDA Xil.
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Then the Anvihdryapachana taught him:
* Water, the Quarters, the Stars, and the }Moon.
The person that is seen in the Moon, that I am,—
T am that, indeed. )

Com.—Then the ** Anwihdryapachana”==she
Southern Fire—taught him : “Water, the Quarters,
the Stars and the Moon,”—these are my four forms;
that is to say, I—Anvdhdryapachana Fire—divide
myself into these four forms, and continue to exist
as such. And the ‘“‘person that is seen in the Moon,
that am I,—I am that, indeed,”’—as before. The
identity of the Anvdhdryapachana Fire and the
Moon, is based upon the fact of both being related
to Food, and being illuminative, and also on the fact
of both being related to the Southern quarter. The
relation of water and the stars is, as before, based
upon the fact of their being objects of food ;as it
is well-known that the stars are objects enjoyed by
the moon; and water, being the producer of
food, is the food of the Southern Fire,—just as
the FEarth is of the Gadrhapatya Fire. The rest as
before.
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One, who knowing this, meditates upon it, des-
troys sin, obtains the world, reaches full age, lives
brightly. His line of descendants perishes mnot,
and we protect him in this world, and also in
the other,—whosoever, knowing this meditates
upon it (?)

Thus end the Twelfth Khanda of AdhydyalV.

ADHYA’'YA 1V.

KHANDA XIil.
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Then the A'havaniya taught him: ¢ Breath,
A’kdsa, the Heaven and Lightning. The person
that is seen in the lightning, that I am,—I am that,
indeed.’ (1)

One, who knowing this meditates upon it, des-
troys sin, obtains the world, reaches full age, and
lives brightly. His line of descendants perishes
not, and we protect him in this world, as also in
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the other,~whosoever knowing this, meditates
upon it. Q)

Com.—Then the A’havaniy« taught him: ‘Breath,
A'kdsa, the Heaven and Lightning '-—these are my
four forms. The person that is seen in the light-
ning, I am that. &ec., &c ,——as before. The Heaven
and A’kdsa are the receptacles of lightning and the
A'havaniyo, and such, are related {o th.se, as
objects of their enjoyment. The rest is similar to
what has gone befora.

Thus enls the Thirteenth Khanda of A hydya IV.

ADHYA'YAIV.

KHANDA XIV.

q SIgeTREET @ ASEESSARTET =SS
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They said : * Upakosal«, this friend is our
science, and the science of the Self; the
Teacher will declare to you, the way.” The Teacher
came. The Teacher said to him : ¢ Upakosala !’ (1)

Com.—The three Fires together said to him :
* Upakosala, this, friend, is the science of the Fires
and the science of the self,—explained to you ; this
science being that Breath is Brahman, Ka is
Brahman, Kha is Brahmar.” Your Teacher will
declare to you, the way,—to the attainment of the
results aceruing from such knowledge. Having said
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this, the Fires ceased. In time, the Teacher came,
and said to his pupil : * Well, Upakosala !’

wig i g afegee swfEe 5@ 9w 3 ga wifa &
g rsgIRIRfa @i g arsgfysangl sdgng fAgga @
TAHiEIT w=IE dgREivgy R g die freasarE-
fafan
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He answered: ‘Sir!'’ ‘My friend, thy face
shines like that of one knowing Bruhman ; who has
taught thee 2’ ‘Who should teach me sir ?’ He
conceals the fact, as it were ; and saying ‘ these,
unlike those’ he pointed to the fires. * What my
friend have these told thee ?’ (2)

He replied : ¢ This.” ‘My friend, they have
explained the worlds alone ; while I will tell you
something ; and as water does not cling to the
lotus leaf, so no evil clings to one who knows it.’
He said : * Tell it to me, sir.” He explained it to
him. (3)

Com.—He rcplied : *Yes, sir.” “Your face shines
—appears pleasant—as that of one knowing
Brahman ; who has taught thee?” Being thus asked
he replied : *“ Who should teach me, sir, while you
were away 2"’ ' He conceals the fact as it were'—
the “tva” (as it were) being taken after ¢ nihnuta ’
(conceals). The meaning being that he does not
actually conceal the fact, nor does he plainly give
out what the fires had told him. ‘' These Fires,
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being tended by me, explained it to me ; and hence,
on seeing you, these are quivering as it were, now,
though they were quite unlike this, before”—with
this in view, he pointed to the Fires, hinting, as it
were, at what he meant. “ What did these Fires tell
thee, friend ? "’ He replied: ‘ this, did the fires tell
me "-—giving out certain portions of what they had
said, and not telling all that he had been told.
Hence, the Teacher said: ‘*“ My friend, they have
only explained the worlds, earth, &ec., and not the
Brahman in Its entirety. I will explain to thee
that Brahman which thou wishest to hear of. And
listen to the greatness of the knowledge of the
Lrahman that I am going to explain; ju-t as
water does not ching to the lotus leaf, so one who
knows the Brahman as I am going to expian, is
never affected by evil.” The Teacher having said
this, Upakosala said. “Tell it to me, sir” Then
the Teacher explained It to him.

Thus ends the Fourtcenth Khanda of Adhydaya IV.

ADHYA'YA 1IV.

KHANDA XV.

g geiisfyft qedt zxad on widHfa EETIaRgaRTE-
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‘ The person that is seen in the Eye, that is the
Self. This is the Immortal, the Fearless,—this is
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Brahman. If one drops butter or water into this
(Eye), it flows away by the sides.’ (1)

Com,—** The person that is seen inthe Eye” as
the “‘seer of Sight” by those persons who have set
aside their physical vision, are fully equipped with
such means as celibacy and the rest, and arec calm
and discriminating. Says the Sruti—‘‘the Eye of
the Eye.” Objection: ‘‘ The assertion of the Fires
becomes false; for, they said that the Teacher
would ‘ cxplain the way' alone; and as such, it
follows that the Fires did not know what was going
to happen.” This does not affect the case ;inas-
much as the present passage is only an explanation
of the seer—the self described by the Fires, the eye
in which the person is said to he seen being, that of
the A’kasa endowed with bliss (which has been
explained to be Brahman). “ Thatis the self’—of
living beings ; he explained this self as just the
same as that he had explained above. ‘' Thisis
the immortal”’—undying, imperishable, and hence
‘“ Fearless;”’ it being only for whom there isa
chance of death, that any fear is possible;and
hence in the absence of such chance, it is fearlrss,
and hence also ** Brahman”, the *‘ Great,” 7.e., the
‘Endless.’” And the greatness of this Brahman—
the Ocular Person—is such that if in the place of
this Person=—1.e., in the Eye—either butter or water
be dropped, it flows away by the sides,—it falls
along the lashes, and does not affect the Eye,—just
as the lotus leaf is not affected by water. When
such is the greatness of the residence, what would
be the inexplicable untaintability of the Person
residing therein ! |
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This they call ‘ Scmyadvdama’ because all
blessings go to him. All blessings go to him, who
knows this. (2)
Com —This—the aforesaid Person—they call
Sumyadvima;y why ? Becanse all Vdmas—desirable
things, blessings—go over to him. So do all
blessings go to one who knows this.

qq 3 og qrEEne ) |@aifn s aafa qaifor ar-
arf asfa g o 3g 1 g |
He is also Viman:; because he carries all the
blessings. One who knows this carries all bless-
ings. (3)
Com.-——" He is also Vidmai ; because he carries
—to the living beings—* the blessings, " the results
of good deeds ; such carrying being done through
his character of the Se/f. The result accruing to
one who knows this is that he carries all blessings.

a3 g ameEiT f& &4g 2wy aifg @9y S
it g od 3T il 2

Heis also Bhdman: ; because he shines in all
the worlds. Onc who knows this shines in all the
worlds. @

Com.—He is also ‘ Bhdmuni,” because, in all
the worlds, he shines in the shape of the Sun, the
Moon and Fire. And ‘it is by his light that all else
shines "—such is the Srut:; and as such, carrying
the lights he is called Bhdmani. One who knows
this, he also shines in all the worlds.
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Now, for such a one, whether they perform his
obsequies or not, he goes to light, from light to
day, from day to the bright half of the mounth, from
the bright half of the month to the six months
during which the Sun rises northward, from the
months to the year, from the year to the Sun, from
the Sun to the Moon, from the Moon to the
Lightning. There is a person, not human. He
carries them to Brafiman. This is the divine path,
the path to Brahman. Those proceeding by this
path do not return to the whirl of humanity,—Yea,
they do not return. (5)

Com.~—The way of one knowing Brahman is
now explained : when one who knows this is dead,
whether the priests properly perform his obsequies
or not, in all cases, such a knower, is not precluded,
by the unperformed rites, from reaching Brahman;
nor do the performed rites in any way help him to
any higher regions. As declared elsewhere: ‘‘He
does not rise by actions, nor does he become lower,”’
This neglect of the obsequies is meant to praise
up the Science ; and it is not meant that for one
knowing this, no obsequies are to be performed.
Because, elsewhere it is proved that if the obsequies
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are not duly performed, there is a certain obstacle
in the way of the fruition of his actions. The
mention of the performance or non-performance
of the obsequies here 1s simply meant to show
that for such a knower, there are no obstacles
in the way of his reaching his goal. Those who
meditate upon the Blissful A’kdsa in the Eye, as
‘Samyadvima, ‘Vamani’, and ‘Bhdmani,’ as also
upon the science of the Fires, together with Psdna,
—for such persons, there may or may not be other
actions ; in all cases, they reach the Light,—.c.,
the Divinity, presiding over Light. From the
Light—Divinity, they go to Day ; from day to the
bright half of the month,—the Divinity presiding
over the bright half ; from the bright half of the
month to the six months during which the Sun rises
northward,—:.c., to the Divinity presiding over the
northern declension ; from these six months to the
deity of the year;from the year to the Sun; from
the Sun to the Moon ; from the Moon to the Light-
ning. And when they have reached this, a certain
Person, not human, comes from the Bralmic
region, and carries them over to that Bruhman
which resides in the regions of Satya; (it is such
limited Brahman that is referred to here) because of
the mention to the goer, the comer, and that to be
reached,—specifications that are impossible with
regard to the Brahman of pure Being. TFor, with
regard to the reaching of such Brakman the only
allowable mode of describing would be ‘being
Brahman one reaches Brahman ; and it will also be
explained, later on, that pure Being is reached only
by the removal of all diversity. And no unseen
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road helps in going,—as says the Sruti: ‘He not
knowing it enjoys it not.” ** This is the divine path ™
—the path presided over by the Deities of Light,
&c —*“ the path to Brahman '—the path that leads
to Brahman. ‘‘Those proceeding by this path do
not return to the whirl of humanity "—i.e., to
that creation of Maru, where there is a continuous
whirl of persons in the never-ending Cycle of birth
and death, resembllng a pulley. The repetition of
““they do not return” is meant to point to the close
of the treatment of the Science leading to a definite
result.

Thug ends the Fi/teenth Khanda of Adhydya IV.

ADHYA'YA IV.

KHANDA XVi
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Verily that which blows is the sacrifice; for, he,
moving along, purifies all things. And because
moving along, he purifies all things, he is the Sacri-
fice. Thereof, Mind and Speech are the ways. (1)

Com.—The present section is begun, (1) on
account of its being connected with the chapter of
meditation ; (2) on account of its falling within the
same A"ranyaka and (3) on account of the fact that
when any discrepancy has occurred in a sacrifice,
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1@ VydGhritis are to be used in expiation thereof
nd for the priest who knows this, there is
lence. ** Verily that, &c., This—the Awr—
1at blows is the sacrifice. “ Hu.” and “ Va ™ are
ideclinables indicating the well-known character
f the truth. In the scriptures, the sacrifice is re-
ognised to be presided over by Air: “Svdhd
dtedhdah,” * This the sacrifice, that which blows,”
nd various other Sruti-texts. The Air alone,
iaving the character of motion, is intimately rela-
ed to actions—as says the Srutr: * The Air is the
riginator of the sacrifice, the Air is its base.” He,
noving along, purifies all this world ; as there is no
yurification from that which does not move. 1t is
 fact commonly perceived that it is only of one
hat is moving along, and not of one remaining
nert, that deficiencies are removed. And inasmuch
18, moving alone, he purifies all this world, he Is
the sacrifice, that which purifies. And of this
sacrifice, ‘‘ Speech "—as engaged in the pronoun-
cing of mantras—and ‘° Mind "—as engaged in the
right perception of objects—are the two ‘‘ ways,”—
1.6, it is by means of these two that the sacrifice is
duly performed: as says another text: ‘‘At a
sacrifice, the order of precedence belongs to the
Mind and to Speech, endowed with the motion of
Prdna and 4Apdna” Hence, inasmuch as the sacri-
fice exists through Speech aud Mind, these two are
its ways.

TR AFET G ERAR F& a1 Srarseaizgi-
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One of these the Brahmd purifies by the Mind ;
by speech, the Hotd, the Adhvaryu and the Udgatd
(purify) the other. The Prdturanuvika having
begun, and before the Paridhiniya recitation, the
Brahma speaks out. ()

He purifies only one of the two ways ; the
other is injureds Just as the one-footed man walk-
ing, and the one-wheeled cart moving, is injured, so
is injured his sacrifice. The sacrifice having fallen
off, the sacrificer falls; and having sacrificed, he
becomes the worst of sinners (3

Com.—One of these two ways, the Brahmd
purifies by the Mind as endowed with discriminative
wisdom ; and by the way of Speech do the three
other priests-—tho Hotd, &c——purify the other way
of Speech. Thus, then these two ways of Speech
and Mind are to be purified in the sacrifice. Now,
when the P;dtaranuvika hymn has commenced,
and before the recitation of the Puridhdniya verse,
——in the intervening time—the Brdhma speaks out,
renounces the imposed silence, whereby he purifies
the way of Speech only ; without being purified by
Brahma the way of Mind is injured, there being
many holes in it ; and the sacrifice, having only one
way of speech, falls off, In what way ? Just as a
man with one foot walking along, falls down on the
road ; or just as a cart, moving on one wheel,
tumbles down ;——so does the sacrifice of the sacri-
ficer fall off, when performed by a bad Brahmd
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priest ; and the sacrifice having fallen, the sacrificer
falls ; since the sacrificer has his life in the sacri-
fice, therefore it is only proper that the destruction
of the sacrifice should bring about his destruction.
And having performed such a sacrifice, one becomes
the worst of sinners.
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But when the Prdataranuvdka has begun, and
not before the Paridhiniyae recitation, if the
Brahmd speaks out, they purify both the ways;
and none is injured. '4)

And just as a two-footed man walking, or a
two-wheeled cart moving, gets on, so does the
sacrifice get on ; and the sacrificing getting on, the
sacrificer gets on; and having sacrificed he becomes
better. (5)

Com.—On the other hand, when the wise
Brahmd keeps on his silence, and does not speak
out, until the Paridhdniya recitation is over, then
the other priests purify both the ways ; and none of
the two is injured. The instances cited are the
reverse of those cited before. So the sacrifice,
continuing on its two ways, “ gets on’—i,e.,
continues to exist without any injury to itself. And
the sacrifice getting on, the sacrificer gets on. And

g
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having performed the sacrifice with a Brahmd
knowing the mysteries of silence the sacrificer
becomes better, great.

Thus ends the Sixteenth Khanda of Adhydya IV.

ADHYA'YA 1V

KHANDA XVII.
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Prajapati performed a penance (of brooding)
over the worlds; and from them, thus brooded over,
he squeezed out their essences : Fire from the Farth,
Air from the Sky, and Sun from the Heaven. (1)

Com.—In the preceding section what is laid
down is the silence of the Brahmd, during the per-
formance of his priestly functions. And in case
of the injury to the functions of the other priests,
the Vydhritis are to be useds With this view the
Vydhritis are laid down in the present section.
With a view to taking out the essence, of the
worlds, Praydpatt performed the penance of brood-
ing over the worlds. From the worlds thus brooded
over, he squeezed out their essences, these essences
being Fire of the Earth, Air of the Sky and the Sun
of Heaven.

q CaIfeqsl aa1 IIqUATEr A -
gaaskel et i amEfar 1] 0
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He brooded over these three Deities ; and from
these Deities thus brooded over, he squeezed out
their assences : the Riks from Fire, the Yajus from
Air, and the Sdmas from the Sun. 2

Com.—Then again, he brooded over the three
Deities, Fire and the rest ,and as the essence of
these he got the three Vedas.

qua i faamerquaEaEdeEiaEr  Eedeg-
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He brooded over the three Vedas; and from
these thus brooded over, he squeezed out their
essences. Bhlh from the Riks, Bhuvah from the
Yajus and Svah from the Sdmas. 3

If the sacrifice be injured with regard to Rik,
one ought to pour a libation into the Gdrhapatya
Fire, saying ‘ Bhih Svdhd. By the essence of the
Riks, and by the power of the Riks, he makes up
the injury to the sacrifice, with regard to the
Ruks. (4)

Com.—Then he brooded over the three Vedas:
and from these t hus brooded over, he got' Bhih '
as the essence of the Riks, the second Vydhrite
* Bhuvah’® of the Yajus; and the third Vydhrits,
*Svah’ of the Sdmas. Thus are the great Vydhritis
the essence of the worlds, of the gods, and of the
Vedas. Hence, if there be some injury to the
sacrifice, with regard to the Rik, then he should
pour a libation into the Gdrhapatya Fire, saying
‘“ Bhith Svahd.® And this would be the proper
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expiation. How ? ‘Tad' is an Adverb. By the
essence of the Riks, and by the power of the Riks
he heals the injury to the sacrifice, with regard to
the Rik.

wq afy age fsdga: wnefy zfoml genag-
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If there be an injury with regard to the Y«wjus
he should pour an oblation into the Dakshina Fire
saying ‘' Bhuvah Svdha,” By the essence of the
Yajus and by the power of the Yajus, he makes up
the injury to the sacrifice, with regard to the
Yojus. (5)

If there be an injury, with regard to the Sdamas,
one should pour a libation into the A'Lavaniya Fire,
saying ‘‘Svah Svdha.” By the essence of the
Sdmas, and by the power of the Sdmas, he makes
up the injury to the sacrifice with regard to the
Sdmas. (6)

Com.—~—If there be an injury with regard to
the Yajus, then he should pour a libation into the
Dalshina Fire, saying ‘“ Bhuvuah Svahd ’; and if the
injury be with regard to Sdma he should pour the
libation into the A’havaniya Fire, saying *‘ Svah
Svdhd.” And thereby he heals up the sacrifice, as
before. If the injury be with regard to Brahmd,
then one should pour libation into all the three
fires, pronouncing all the three Vydhritis. Because
this injury is the injury of the three Vedas. If it be
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asked whence the character of Brahmd proceeds,—
the reply is that ‘it is brought about by the three
Vedas, ’ as declared in the Sruti. Or some other
rule must be sought after, in order to mend the
injury with regard to the Brahma.

qI91 Fa0A GAuT HaeAlegaitd Say A ay-
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Just as one would join together gold by borax,
by gold silver, by silver tin, by tin lead, by lead
iron, by iron wood, or by leather. )

Com.—~And just as by means of borax one
would soften a hard piece of gold and then join two
pieces ; and would soften the extremely unchange-
able silver, by silver tin, by tin lead, by lead iron,
by iron wood, and wood also by means of leather—
bandage.
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So does one make up any injury to the sacri-
fice, by means of the power of these worlds, of
these gods, aud of the three Vedas. That sacrifice
18 well healed, where there is a Brahmd knowing
this. ®

Com.—So, by the power of these worlds, of
these Deities, and of the three Vedas, one makes up
any injuries to the sacrifice. ‘‘That sacrifice is
well healed,”—like a diseased person cured by a
properly qualified doctor—in which there is a

)
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Brahmd, knowing the expiations, in the shape of
the Vydhriti-libations, as explained above.
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That sacrifice is sloping to the North, in which
there is a Brahmd knowing this. And with regard
to such a knowing Brahmd, there is this Githa:
‘ Wherever it falls, thither the man goes.’ (9

‘Thesilent Brahmd, as a Ritvik priest, like a
mare, protects the sacrificer,’—i.c., the Brahmd
knowing this protects the sacrifice, the sacrificer,
and all the other Ritvik priests. Therefore, one
should make such a man Brahmd as knows this,
and not one who knows it not,—yea not one who
does not know 1t. (10)

Com.—And further ¢ that sacrifice is sloping
towards the North "—rising towards the South or
Right; i. e., leading towards the Northern Path
in which there is a Brahmd knowing this. And
with reference to such a Brahmd priest, there is
this verse, praising the Brahmd: ‘“ Wherever it
falls "—in whichsoever place the sacrificer becomes
deficient,—*‘ thither the man goes —rightly men-
ding the deficiency. This is the Brahmd—called
“ Ménava.” Either because he is silent or because
he is thoughtful. And on account of his knowledge
it is the Brahma alone that protects the sacrificers
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just as the mare protects its riders in battle, so
does the Brahmd knowing this protect the sacrifice,
the sacrificer, and all the other priests,—removing,
as he does, all the deficiencies due to these latter.
And since such is the case, one ought to employ as
Brahmd only a person who knows this, and never ‘a
person who does not know it. The repetition’ is
meant to denote the close of the Adhydya.

Thus ends the Scventeenth Khanda of Adhydya IV,

Thus ends the Fourth Adhydya.
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