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I N T R O D U C T I O N . 

Dr. A. A. Macdonnell observes that " History is the 
one weak spot in Indian literature. It is, in fact, non­
existent." Dr. A. B. K e i t h states that " Sanskrit 
literature for all its great merits is deficient in simple 
prose narrative on interesting themes." 

Historical Kavyas are indeed rare in Sanskrit Litera­
ture. No apology is therefore needed for publishing the 
Ramanujacampu, for the first time. 

The Ramanujacampu is a historical biography of the 
great Vedanta teacher Sri Ramanuja (A.D. 1017 to 1137), 
the systematizer of the Visistadvaita system of Vedanta. 
The earliest attempt at a biography of Sri Ramanuja was 
made by one of his own direct pupils ' Andhrapiirna 
(Vatukanambi) in his Yatirajavaibhavam, a small poem 
of 114 stanzas. Since then, there have been panegyrics 
on Sri Ramanuja, like the Yatirajasaptati by Sri Vedanta-
desika (Venkatanatha A . D . 1268 to 1379) and the Y a t i -
rajavimsati of Saumyajamatrmuni (Varavaramuni—A.D. 
1370 to 1446). Bu t the first great systematic biography 
w i t h all historical incidents in their ful l detail in Kavya 
style in Sanskrit is accomplished only in the Ramanuja­
campu. 

The author of the Ramanujacampu is Ramanujadasa, 
also called Ramanujacarya. He belonged to the Vadhula 
Gotra and had for his teachers Venkata, Laksmana and 
Yajiianarayana, besides his father Bhavanarya. These 
details mark out our author from the others who are also 
called Ramanujadasa or Ramanujacarya. 

Ramanujacarya, the author of Garudapaficaiat-
vyakhya (Circa 1450 A.D.) also belongs to the Vadhula 
gotra. He is different from our author and is the grandson 
of Varadaguru, who is the son of the grand-daughter 
(<ft#) of Sri Vedantadesika. 

Ramanujadasa, the author of the commentaries on 
Atimanusastava (Sri Rangarajastava), Varadarajastava, 
Sristava, Sundarabahustava and Srigunaratnakosa, is also 
called Ramanujacarya and pays obeisance to his teacher 
Venkata. Bu t he is different from our author as he 
belonged to Garga gotra (See c6lophon of D. 10,269). 

Ramanujacarya or Ramanuja, the author of Veda-
padar&mayanam and Ramanujiyam, a commentary on 
the Ramayana, belongs to the Vadhula gotra and is 
different from our author, as he is the son of Varad&rya. 
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This Ramanuja is popularly known as Kandadai Ramanuja, 
whom Vaidyanatha Diksita quotes in his commentary 
on Ramayana. 

Ramanujadasa of Vadhula gotra (Circa 1550 A.D.) , 
the author of Vedantavijaya, is identical w i th Mahacarya 
or Doddayacarya, probably a contemporary of Appayya 
Diksita. 

Ramanujacarya, the author of Vasalaksml-kalyanam 
(Circa 1575 A.D.) also belongs to the Vadhula gotra. But 
he is the paternal uncle of our author and is the son of 
Saranamba. Besides the above work he has also written 
Viraraghava-Kanakavalll-vivaha, Vedapadaramayana, 
Ramayanacampii, Siddhantasara Sukavacika, and Vardhi-
kanyaparinaya. 

Ramanujacarya, the author of the Ramanujacampu 
may therefore be assigned to Circa 1600 A.D. 

In his Ramanujacampu, our author Ramanujadasa, 
gives some interesting details regarding his ancesters. 
He traces his origin to Dasarathi Mudaliyandan, one of 
the disciples and nephew of Sri Ramanuja. Srirangarya, 
one of the ancestors of the author, was carried by a king, 
Krisna Ray a, in a palanquin. This Srlrangaraya was 
skilled in the employment of magical incantations. Ghana-
varada, the son of Srlrangarya, is claimed by the author 
of the present work as the chief member of the family 
to which he belonged. Ghanavarada was living in 
Trivellore near Madras. Ramanuja, son of Ghanavarada, 
was skilled in Nyaya, Vyakarana, Mimamsa and Vedanta. 
He was considered to be Sri Ramanuja himself in his ability 
to defend Visistadvaita from the criticism of the opponents. 
This Ramanuja had two sons, Varadaguru and Sara-
nammacarya. Saranamma had four sons, the eldest of 
whom, was Ramanuja, the preceptor of the author of the 
present work. The second son of Saranamba was Vijaya-
raghavarya, who was considered equal to Vatsya Varadaguru 
in the exposition of Sribhasya. Sri Ramacarya, the 
th i rd son, was an able exponent of Ramayana and our 
author was a disciple of him in Ramayana. Bhavanarya, 
the last son and father of the author of the present work, 
was proficient in all Sastras. He is probably identical 
wi th the Bhavanacarya whom Govindaraja invokes in his 
commentary on the Ramayana ; and Govindaraja lived 
when Appaya Diksita was yet in his youth. Ramanujacarya, 
the author of the present work, studied Tiruvaymozhi 
from one Venkatarya, of Vadhulagotra who offered a 
golden vehicle of a horse to be used for Lord Varadaraja 
at Kanci and who was presented wi th a palanquin by 
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the king of Indupuri . He studied Vyakarana under 
Yajfianarayana, the husband of the sister of the author 
and studied Sri Bhasya under Lakshmanacarya, 
a descendant of Suddhasattva Guru. 

I I 

Ramanuja, the great Visistadyaita philosopher, was 
born at Sriperumbudur, near Karici in 939 Saka (*10171 

A.D.) as the son of Kesavasomayaji of Harltagotra and 
Bhudevi. Siisailapiirna, one of the disciples of Yamu-
nacarya, the religious head of Sri Vaisnavas and the 
maternal uncle of the child, came to Sriperumbudur from 
Tirupat i and congratulated Kesavasomayaji on the b i r th 
of a son. He gave the child the name Ramanuja. In 
his seventh year, Ramanuja was invested wi th the sacred 
thread. From his father, Ramanuja studied the Vedas 
w i th all the angas. After his marriage, he left Sriperum­
budur for Kai ic i to study the Advaita system of Vedanta 
under Yadavaprakasa, an Advaita ascetic who was then 
l iving in the street where the temple of Sri Yathoktacari 
was situated. 

At Madhuramangalam near Kai ic i was born in 10252 

A . D . a child for Kamalanayanabhatta and Srldevl, another 
sister of Srisailapurna. The child was named Govinda. 
After his studies and marriage, Govinda went to KancI 
and joined Ramanuja as a disciple of Yadavaprakasa. 

In the course of his studies, Ramanuja refuted the 
interpretations offered by Yadavaprakasa for the Upani-
shadic passages and gave his own interpretations. One 
day, Ramanuja was anointing Yadava w i th oi l . Yadava 
was then interpreting the passage from the Chandogya 
Upanishad : 

Yadava explained the passage thus :—" The Brahman 
has eyes that resemble the hinder part of the monkey" . 
While he was explaining, tears, trickled down from the 
eyes of Ramanuja. They fell down on the thigh of Yadava 
and scorched i t . Asked about its cause, Ramanuja said 
that the explanation of the passage as offered by Yadava 
was not convincing. He offered his own explanation 
thus :—" ka means water, pib'ati means drinks. Kapi 
means water-drinker or sun. Asa means blossomed. 
" The Brahman's eyes are like lotuses that blossom when 

1 Guruparamparaprabhavam by Pinbazhagiyaperumaljiyar, p. 91. 
2 Ra manuja was born in the year Pingala and Govinda was born in the year 

Krodhana. 
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there is sun. Yadava became enraged on hearing this 
and sent Ramanuja out of the school. 

Yadava, however, thought that Ramanuja would any 
day oppose his Advaita by his original interpretations 
of the Upanisadic passages. Therefore he sent his disci­
ples to Sriperumbudur and had Ramanuja brought 
back to h im. He decided to get r i d of Ramanuja by 
throwing h im in the Ganges. W i t h this end in view, he 
undertook a pilgrimage to Benares w i t h his disciples, 
including Ramanuja and Govinda. While they were 
proceeding through the Vindhya forest, Govinda met 
Ramanuja alone and informed him of the motive behind 
the pilgrimage. Taking this hint , Ramanuja lagged behind 
and leaving the main path, entered into the forest. He 
roamed about in the jungles all through the day. Towards 
sunset, he became tired and was bewildered, not knowing 
where to go. Just then appeared before h im a fowler 
and his wife. Knowing from them that they were pro­
ceeding to Kai ic i , he followed them. In the early hours 
of the morning, the fowler's wife asked for water. Rama­
nuja went to a well nearby. When he returned, he could 
not see the fowler and his wife. To his surprise, he saw 
the bright Punyakotivimanam at a distance. He prayed 
to Lord Varada and MahadevI for having protected him 
in the forest as fowler and his wife. Thereupon, he carried 
water daily from the pond to Lord Varadaraja. 

Yadava and his disciples thought that Ramanuja must 
have lost his way and perished in the jungles. They 
reached Kasi and bathed in the holy Ganges. Govinda 
found a lingam floating in his hand while he was bathing 
in the Ganges. Upon this, Yadava congratulated Govinda 
and init iated him in Siva worship and asked him to worship 
that Lingam. Govinda returned to Madhuramangalam 
and then went to Kalahasti near Tirupat i and was 
worshipping there. 

On his arrival at Kanci , Yadava was surprised to find 
Ramanuja hale and healthy. When he came to know 
that Ramanuja was offered protection by God himself, 
Yadava took Ramanuja once more as his disciple. 

At this time, two Sri Vaisnavas went from Kanci to 
Srirangam to worship Lord Sriranganatha. Yamunarya, 
the religious head of the Sri Vaisnavas, came to know 
from them of Ramanuja and the protection afforded to 
him in the forest by Lord Varada. He found in Ramanuja 
a suitable successor to him. W i t h the intention of seeing 
Ramanuja, he went to Kafici w i t h his disciples. He was 
shown Ramanuja in the temple of Lord Varadaraja by 
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his disciple Kancipurna. He was convinced by the 
personality of Ramanuja. He prayed to Lord Varada to 
enable Ramanuja to become the leader of the Vaisnava 
faith and then left Kanci for Srirangam. 

Soon after this, the princess of the K i n g of Tundira-
mandalam (Tondaimandalam) was obsessed wi th an evil 
spirit. Yadava was invited to free the princess from the 
evil spirit. In spite of Yadava's uttering magical incan­
tations, the evil spirit refused to leave the princess. I t , 
however, promised to go away, if Ramanuja, the disciple 
of Yadava, touched it w i th his foot. Ramanuja did 
accordingly and the spirit left the princess breaking a 
branch of a tree that stood before them, thus leaving a 
mark of its departure from the place. 

Ramanuja was again dismissed by Yadava as he was 
refuting again and again, the interpretations of Yadava 
on passages that dealt w i th non-difference. Ramanuja 
began once again bringing water from the Salai well to 
Lord Varada. 

When Yamuna heard that Ramanuja discontinued 
his studies in the school of Yadavaprakasa, he sent Maha-
purna, one of his disci pies to bring Ramanuja from Kanci . 
Accordingly Mahapurna came to Kanci and took Ramanuja 
wi th him to Srirangam. When they were nearing the 
banks of the river Kaveri , they saw a large group of Sri 
Vaisnavaitcs reciting Vedas near a dead body. Mahapurna 
knew from this that Yamunacarya had breathed his last. 
He was filled wi th great grief and w i t h some difficulty, 
he reached the spot where the body of Yamunacarya was 
placed. Ramanuja found three fingers of the r ight hand of 
Yamuna closed. When asked about the cause of such 
an unusual feature, the disciples assembled there said that 
they did not know the cause ; but they added that three 
desires of Yamuna were left unfulfilled. The three desires 
were: (1) The Brahmasutras of Badarayana must be 
commented upon to bring out the real Visistadvaitic sense; 
(2) Gratitude must be shown to Parasara and Vyasa who 
have shown that Narayana is the highest t ru th ; (3) Tribute 
must be paid to Saint Sathakopa. Ramanuja, promised 
to carry out these wishes. To the wonder of all assembled, 
the three fingers of Yamuna became straight and the 
hand attained the normal state. Then the body of Yamuna 
was interred according to the prescribed rules. After this, 
Ramanuja returned to Kanci . 

At Kanci , he made a request to Lord Varada through 
Kancipurna as to how the three wishes of Yamunacarya 
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could be carried out. Lord Varada replied to this request 
thus:— 

( 1 ) 1 am the Supreme Tru th . 
(2) PrapattI (resigning to God) is the means of getting 

relief from bondage. 
(3) The individual soul need not th ink of me at the 

time of death. 
(4) The soul gets final release as soon as it is freed 

from the body. 
(5) Our faith is Visistadvaita. 
(6) Choose Mahapurna as your preceptor. 

Vide: 

Ramanujacampu, Chapter V, Sloka 24. 

Receiving this answer, Ramanuja left Kai icI for 
Srirangam to meet Mahapurna. At Madhurantakam near 
KancI, he met Mahapurna who was proceeding towards 
Kai ic i w i th his disciples. There Mahapurna performed 
all the sacraments of ini t iat ion according to Paflcaratra. 
Then Mahapurna and Ramanuja returned to KancI where 
Ramanuja studied Visistadvaita Vedanta under Mahapurna. 

One day when Ramanuja was away from the house, 
there arose an altercation between the wives of Maha­
purna and Ramanuja regarding their comparative piety. 
Mahapurna overheard this and left KancI for Srirangam 
wi th his wife lest this quarrel should create a misunder­
standing between him and Ramanuja. On returning to 
the house, Ramanuja got acquainted wi th the event that 
took place in his absence. He got disgusted w i th the life 
of a householder. Therefore he went to the shrine of Lord 
Varada and entered the order of an ascetic w i th the 
permission of his deity. 

After this, Srivatsanka (Kuresa) and Dasurathi (Mudali-
yandan) became the disciples of Ramanuja. Yadava-
prakasa reflected on the greatness of Ramanuja and at his 
mother's instigation became a Vaishnavaite and a disciple of 
Ramanuja. He was named Govinda. At the request of 
Ramanuja he wrote the work Yatidharmasamuccaya. 

At the request of Mahapurna and others, Ramanuja 
went to Srirangam to look after the administration of the 
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temple of Sriranganatha. At Srirangam, Ramanuja studied 
the works of Yamuna and Sathakopa from Srirangesa, 
one of the disciples of Yamuna. He studied Tiruman-
trartham and other tenets of the Vaisnavas under Gosti-
purna at Ti rukkot t iyur (near Pudukkottah). Ramanuja 
was ordered by Gostipurna to teach the mantras to none 
but Srlvatsanka. Contrary to this order, Ramanuja pro­
claimed the mantra to all the people who were assembled 
in the temple at Tirukkot t iyur . When questioned as to 
the cause for transgressing the order of the preceptor, 
Ramanuja explained his attitude and convinced his precep­
tor by saying that he was ready to forego the benefits that 
he would derive by reciting the mantras himself. By 
explaining the mantras, he wanted to release all the people 
assembled in the temple from bondage. Ramanuja then 
studied the meaning of Tiruvaymozhi under Maladhara 
(Tirumalaiyandan) one of the disciples of Yamuna. 

Some time after this, an Advai t in , Yaj i iamurt i came 
to Srirangam from Kasi and held a debate w i th Ramanuja 
on the merits of Advaita and Visistadvaita systems of 
Vedanta for eighteen days. He was vanquished in the 
debate on the nineteenth day. Thereupon he became a 
Vaisnava ascetic and was named Varadaramanuja by 
Ramanuja. 

Two Vaisnavas came from Tirupati and informed 
Ramanuja that Govinda who was worshipping a lingam at 
Kalahasti was converted into the Vaisnava faith by 
Srisailapurna. Ramanuja wanted to see Govinda, turned 
Vaisnava and also to know the truths contained in the 
Ramayana from Srisailapurna. W i t h this intention, he 
started for Tirupati . He went up the hills of Tirumalai 
and worshipped Lord Srmivasa. Returning from the 
hills, he studied the truths contained in the Ramayana 
from Srisailapurna. After his study, he returned to 
Srirangam wi th Govinda and others. Govinda became an 
ascetic and was named Ramanuja. By that time, Rama­
nuja of the Atreya family (Vedanta Udayana) came to be 
in charge of the kitchen of Ramanuja's Mut t . Thus he 
took the responsibility of looking after the person of 
Ramanuja. 

DaSarathi was appointed by Jlamanuja to look after 
the administration of the temple of Sri Ranganatha. 
SrirangamrtadeSika (Tiruvarangattuamudanar) one of the 
disciples of Ramanuja, wrote hundred verses in Tamil in 
praise of Ramanuja. 

Ramanuja wanted to write a commentary on the 
Brahma Sutras according to the Visistadvaita system. He 
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went to Benares wi th Srivatsanka to get a copy of the 
V r t t i of Badarayana on the Brahmasutras. Kurela studied 
the V r t t i at Benares and committed it to memory. They 
were permitted to take the V r t t i to Srirangam by the K i n g 
of Benares in spite of the protests raised by the Advaitins 
of Kasi. Ramanuja returned to Srirangam and wrote a 
commentary on the Brahmasutras to bring out the t r u th 
of the Vislstadvaita Vedanta. He wrote for one full year 
without attending to any other work. Thus the first 
desire of Yamuna was carried out by Ramanuja. 

To give a wide publicity to his commentary on the 
Brahmasutras, Ramanuja set out from Srirangam wi th his 
disciples. He refuted other systems of thought in every 
quarter and reached Kasi. There he defeated the Advaitins 
in a debate. Goddess Saras va t i appeared and commended 
his commentary, appreciating in particular the interpre­
tation of the Upanisadic passage <m w <̂a?ra g ^ ^ w f ^ t f t . 
She gave the t i t le , Sribhasya, to the commentary and the 
ti t le Sribhasyakara to Ramanuja. 

On his way back to Srirangam, Ramanuja visited 
Tirupati . At Tirumalai there had been an age-long contro­
versy regarding the true nature of the deity. The deity was 
considered to be a form of Siva by the Saivites and of 
Visnu by the Vaisnavites. Ramanuja wished to settle the 
dispute in an amicable way. He had the emblems of 
Visnu and Siva placed before the deity. The doors were 
closed and locked. The understanding was that the true 
form of the deity may be decided by the emblems that the 
deity may take from those placed at its feet. Next morning 
when the doors were opened, to the wonder of all assembled, 
the deity had taken on the emblems of Visnu. Thus Rama­
nuja decided that the deity at Tirumalai was a form of 
Visnu. Then he returned to Srirangam. 

Some time after, the wife of Srivatsanka gave b i r th to 
twin-sons. Ramanuja named them Parasara and Vyasa, 
thus carrying out the second wish of Yamunacarya. The 
child born of the brother of Govinda was named Paranku^a. 
Thus the th i rd wish of Yamunacarya was also fulfilled. 
Ramanuja now had seven hundred saints, seventy-four 
leading members of the Sri Vaisnava community and 
twelve-thousand disciples as his followers. 

At that time, a cola king was persecuting Sri Vaisnavas. 
Through his minister Caturgramya (Naluran), he compelled 
every learned man to sign a document which proclaimed 
' There is no God superior to Siva ' as a proof of his assent 
to the document. He sent his men to bring Ramanuja to 
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the Court to sign the document. Srivatsanka, who sus­
pected some treachery in this attempt of the king, asked 
his preceptor Ramanuja to wear white clothes and leave 
Srlrangam towards the western direction. Srivatsanka 
wore the saffron-coloured robes of Ramanuja and went 
to the court of the K i n g w i th Mahapurna. He was taken 
for Ramanuja himself by his robes. Instead of affixing 
his signature to the document, Srivatsanka argued about 
the superiority of Visnu over Siva. When the king refused 
to be convinced by his arguments he wrote " Drona1 is 
higher than that." Upon this, the cola king became 
enraged and ordered his men to pluck out the eyes of the 
saint before him and of Mahapurna. Srivatsanka had 
a lime fruit w i th him. He mixed camphor wi th the 
juice of the lime frui t and applied it to his eyes which 
resulted in the blindness of his eyes. Mahapurna, whose 
eyes were plucked out, died being unable to bear the pain 
while he was returning to Srlrangam. W i t h great difficulty, 
Srivatsanka returned to Srirangam and remained there to 
meet Ramanuja. Ramanuja who was proceeding towards 
the west, heard of the persecution of Mahapurna. He 
grieved much for the act and cursed the cola king to have a 
carbuncle in his neck. On his way, he met a hunter 
disciple of Tirumalanallam, one of his own disciples. He 
became a disciple of Ramanuja wi th all hie kinsmen and 
showed hospitality to Ramanuja and his disciples during 
their sojourn in his territory. Ramanuja reached Mysore 
and turned the king Vitthaladevaraya wi th his men to the 
Vaisnava faith. Finally he reached Melkote and worshipped 
the deity in the temple there. 

At Melkote, Ramanuja did not find the processional 
image in the temple. In his dream, he saw the deity in the 
possession of the princess of the Mahomedan ruler of Delhi. 
Ramanuja started for Delhi and w i th great difficulty 
obtained permission to have a look at the processional 
image, Ramapriya. When Ramanuja called the God by the 
name Ramapriya, the deity moved towards Ramanuja, 
whereupon Ramanuja called the deity by the name Sampat-
kumara. Ramanuja returned to Melkote wi th the deity 
and installed the deity in the temple. The princess of 
Delhi languished at the absence of the deity she was wor­
shipping. Lord Sampatkumara ordered Ramanuja to go 
and bring the princess of Delhi. Ramanuja did accordingly. 
Upon their arrival at Melkote, the princess was transformed 

1 Drona is a measure which is greater in capacity to Siva, a kind of measure. 
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into a lightning-like brilliance and merged w i th the deity 
and became the consort of Sampatkumara. Ramanuja 
lived at Melkote for twelve years wi th his disciples. 

Meanwhile, the bigoted cola king died wi th a carbuncle 
in his neck. On his death-bed, he called his son and asked 
him not to repeat his mistake in not having worshipped 
Ramanuja. The new cola prince sent messengers to 
Melkote requesting Ramanuja to return to Srirangam and 
bless him. The people of Melkote were reluctant to part 
w i th Ramanuja. Thereupon Ramanuja had an image of 
himself made and gave it to them. He took leave of 
Ramapriya. Ramanuja then returned to Srirangam. 

At Srirangam, ho was welcomed by his disciples and the 
new cola king who became a disciple of Ramanuja. Rama­
nuja asked Srivatsanka to praise Lord Varada to enable 
him to get the lost eyes. Srivatsanka wrote Varadarajas-
tava, accordingly. Then Ramanuja and Srivatsanka went 
to Kafici and worshipped Lord Varada. Srivatsanka 
requested Lord Varada to enable Caturgramya to lead a good 
life as he too was connected in a way wi th the persecution 
of Mahapurna. Lord Varada granted this favour. At the 
request of Ramanuja, Srivatsanka requested Lord Varada 
to give him the eyes. W i t h eyes regained, Srivatsanka 
returned to Srirangam wi th Ramanuja. There Ramanuja 
lived happily worshipping Lord Sri Ranganatha wi th his 
disciples. 

I l l 

Manuscripts of the Ramanujacampu arc available 
only in the Madras Government Oriental Manuscripts 
Library. This edition is based on the four manuscripts 
available in the Library. These manuscripts do not exhibit 
many differences in reading. 

I V 

I am indebted to my colleague in the Presidency College, 
Pandit V. Krishnamachariar who has furnished the Text 
wi th a readable commentary. 

G.O. Mss. L I B R A R Y , 1 
M A D R A S , V P. P. S. SASTRI, 

15th February 1942. J Curator. 
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