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'PREFACE

This brochure 1 meant to serve a5 a help t0 a
student of Buddhsm summary given 1 1t

are recent works on the subject

Samnare (BENARES) SuEo NaRAIN
March 1>, 1931






BUDDHISM

CHAPTER 1
LIFC OF BUDDHA

The Buddht was born tbout 560 BC FHis
personal name was Suddhartha, hus family name
Gautama, he belonged to 1 clan of the Sakyas
He was called by his followers tbe Buddha
(Awakened or Enlightened) the last of the lne of
Buddhas who lived m the past He 15 vet to be
followed by another Buddha who, 1 anticipiion
of Ius 1dvent 1s already named Marriya  He called
‘humsel Tatbagata which means lierally “thus gone™
1e term has come to mean now
“the Perfect One”

The Buddha's historicity was 1t one time
doubted by some but 1t 1s now acknowledged on all
hands that he did live  We know now with toler-
able certanty where and when he Ined He was
born 1n a grove called Lumbun near the city of
Kapilavastu, the ruwns of which are 1n the terar of
Nepal terntory  ‘Thss fact 15 placed beyond a
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shadow of doubt by the discovery of a column

sumlarly dscovered 1 some other parts of Indi
His father’s name was Suddhodana, his mother’s
Maya who died after seven days of Buddha's birth,
ber sister Pajapats, sccond wife of

brought hum up and educated hum  She eventually
became the firsc nun of hus order

ragesble age e e
young prince consented but on condition that has
would-be wnfe should be of the following qualii-
cations

“She whom I shall marry will be 1n a bloom
of youth, she whom T shall marry will have the
flower of beauty, yet her youth wil not make her
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vam, nor will her beaury make her proud She
whom 1 shall maury will have sster’s affection, 2
mother's tenderness, for all lrving creatures she will
be sweet and truthful, and she will not know envy
Never, not even in her dreams, she will think of any

ber ot She will cace nothung for wincs, and
sweets will not cempt her  She will be mscnsible to
‘muscc and pertume, she will be indifferent to plays
and festvals  She will be hund to my astendants

will be pure i body, i speech and . thoughts ™
(Hexolds L of Buddbe, Eogleh traslaion by
Blum, p »9)

A suitable match of the requistte quabfications
was found 1n the person of 2 priacess, davghter of
Kung of Koliyas, a nesghbouring tribe. The prncess’s
name was Yashodhara who bore hum a son called
Rahula who afterwrds entered the Order

Buddhse Scrptures tell us that Siddhartha
made four excursions to 2 park ncar the city—due-
1ng which he saw a decrepit old man, then 2 very
sick one then a corpse and lastly a hermit



“The first three sights made hum very gloomy,
and the sad lot of humanuty created 1 pecubiar fecl-
ing 10 bis mind whie the last sugeested happuness
and peace of mnd avalable—achievable by re-
‘nouncing the vamtues of the world  And aversion
© lwrury grew 1n his mund _He resolved to leave
evervthing 1n the world to find out the cause of

and 1t removal

“When, on a certan date, 1 day time, a son.
(Rahula) was born to hum that very mght he
resolved to leave hus home

"Helzfthubnmcndm;ahmnmm:mnt
accompanying, whom be sent back with a message
to hus farmly mkm..”mwmuau
Great

swhose systems he acquaunted humsel{—but was not
satshied with them He thought that he would
stram what he wanted by soltude  Thure were
wath hum five other ascetics who looked upon hum a5
the leader  He began to practuse austerites which
weskened i so much that he swooned one dzy

more  Finding no bight duwmng on hun he re-
sumed normal Ife  His comsades deserted hum on
the ground thac he did not contimue ascetic hfe
(More abou these ascetucs later)



what are called “Four Noble Truths” This 1
called “Enlightenment * ‘Thenceforth he was called
“Buddba ” He had left hus home when he was 29
vears old and now he was 35 He hesitated at first
whether he should preach what ight he had guncd,
but after pondenng over the marter eventually e
Taid the toundation of hus doctrine

“In this struggle for ateumment of hght, he
overcame many threats and solicitations of Mara
the god of evil This struggle 15 beautifully des-

Forty-mne davs 1n perfect happiness and perce of
mind  An offspriog of this tree 1 standng m &
place now called Buddha Gaya, and the good King
Asola built 3 temple there two hundzed and dhurty
Years ateer the Buddha had lefe thus world  The
temple 15 very beautsfol and st stands to this day
“For forty-rns davs the Lord Buddha remun-
ed without food At the end of that tme two
merchants came that way, Tapassa and Bhalluka by
name, when thev saw the Lord so beaunsfol and
holy, they went near hun and worshipped hum and
offered hum gram, flour and honey  That was the
firse food the Blessed one ate after attaiming Buddha-



Lord spoke to them and said, “Do not call me by
my name, for T am the Buddha *
“Hlere at chs Deer park the Lord gave hus first

there came to the Blesed One a youth, Yaw by



B
mm,tbcmniawulv_h)nud:m He jomed

'Theludmumdeﬂwkfntfm
months Then the Lord knew 1t would be better

the great
8 s chise mises eld shem and shey followed vp
thus rule 4l theur Iives
“The Lord hunself went again to Rajsgriha
t0 see King Bumbsara as he had promuscd when he
lett him  He told the King that he was now the
Buddha and that he hd found the truth  Hle then
a sermon betore hum and the King accept-
ed the teachings of the Lord and became one of hus
followers He gave to the Buddha, as a present,
Bus beautitul garden near the ity of Rajsgriha, so

Sariputta and Moggallana by name who becam his
chuef disciples

“When King Suddhodana heard that his son
was at Rajagriha he sent messengers to hum to
come home, as he wished to see hun  So the Lord
went to hu father’s country, and the king and all
hus relatryes came out to meet the son of the king
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But when they saw hum comng 10 a pries’s robe
and with a beggar’s bowl 1n hu hands they felt
veaed His father sad, “Why do you go begging.
for your food> Do you not hnow that I can pro-
vide for vou? Amlmaklllxlldbll"’!‘-‘““’"
The Locd rephd

£ spok £ s facha dhe Dbaoens, 65 23
truths and the noble eightfold path, Suddhodina
became very Iuppy and secerved the truth

1f he stll loves me, he will come tome  Through-
out the seven years chat the Lord hid been away,
tus fauthful wafe had mourned for hm  When she
heard he ate mewn food she did the samd She
dresed in the sumplest 10bes, she wore 1o arnaments
and shived her head after the manner of the prests

“l'h:!axdzlxnmolwd:hm&npum‘nd
Moggallana and went to her the Princess
saw her busband agawn, she was overcome by her
fecling, and she fell at bus feet and wepe  The
Lord then spoke to her of the Dharma, and Yaso-
dhara forgot her grief and became happy wirh
beavenls jo3

Many people of Kapilavastu became followers
of the Buddha  Ananda became the most beloved
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dutlple of the Buddha and stayed always ncar him
wla also followed the Buddha Later Yasodhara,

Lord's fanuly became hus followers

“When King Suddhodant grew old, and knew
that s end was near, he sent for hus son  The
Buddha came and stayed with hus father unul the
kung pased away mn peace Then the Lord went
to the heaven where hus mother dwelt, and there he

“Devadtta_the coustn of the Lord, also became
one of the Lord's followers  But his heart was
illed with sealousy, and he wanted to be the Buddha

“Devadatta then founded an order of his own
His hatred towards the Lord grew from dav to day,
unel at lsst he hured men to kill the Buddhy  But
when those wicked men came near the Holy One,
they full ac s feet and ashed hum to forgive them,
forthe b of he Buddhs we o i, chit porple

1t a5 soon as chey came near hum

S Devadtes could not haers she Lowd, but
e became very unhappy, and many of his followers
lefe him At last he became i, and he ashed b
fnends to carry hum to the Blessed One  But wiile
he was on hus way to the place, where the Lord
Lived, he died 1 pan and misery



12

“There was a certain smuth, Chunda by name,
at the village of Pava, a short ditance trom
mira, who knew the Tord and loved him dearly
He asked the Blesed One and his pricsts one day
to come and take therr meal at hus house They
went and partook of the meal that Chunda had
prepared for them  (This meal had 10 1¢ 1 posson-
ous mushroom This 1 mistranslated by some
canslatoes as pork)  But after the meal, the Lord
hecame very ll Hard pams came upon him nd
he suffered much  Stll he remuined quiet and went
on to Kusmara

“While he was on his way, the Holy One grew
very tired, and he asked Ananda to go and fetch
tum some water, while he sat down and rested
He then went together with mamy pricst, o the
grove called Upavattana by the banks of the Huran-
navats rwer, near the city of Kusnara There the
Holy One told Ananda to spread out for bun a
couch, with the head to the norh, berneen two
sil-trees  Anands did as e was told and the
Blessed One, lay down on 1¢ on bis night sde, with
hus feet crossing cach other

““Ananda seeing that the Lord would toon pass
from the carth, telt verv sad at heart He went
1nto the house, and leang <gamst a door, wept
btterly Then the Blessed One sent % prist to call
Aanda  Ananda went to the Buddha and the
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Tord spoke to hum kundly and sud, “Weep not,
Ananda, for have I no told you that ail who are
born must die> You have waited on me, Anands,
tot 3 lon, tume wth much kundness snd lov, and
vour blessngs arc great

“Then the Lord told Ananda to go to the city
of Kusnara and tel che Mallas that this mghe the

them,
they took their wives and therr chuldren and went
to the Holy One  When they came near hun, they
bowed down before the Lord and worshipped hu,
and the Buddha spoke to them of the four noble
truchs and che noble eghtfold

5% ‘we have no one o teach us now, because the
teacher 1s gone*  That would not be right, Ananda

G:lnlnams.ddhnhamll ﬂn butd:den
will Iive
Elm
mmmmmmmm
“If you wish to ask any questions about the truch,
ask them now” But the priests did not answer
and the Lord hnew that there was not one among.
dmvhod:dmundzmmdwhuhelwlwu;hx
He told them agam to remam true to hus
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tesclungand 10 presch o doctne 5 che rord

“Once again the Lord spoke to them and said,
“All that s 1n the world must pass away, but the
truthwll Ine for ever  Try hard to save yoursehes
from sin ™

(The Buddhs died st the <ge of 80 between
4800483 BC)

“Many pricsts fell down on therr faces and
wept bitterly 1n therr grief, and cried, “Far too soon
has the Buddhs, the Blesed One, gone from us”
But others remained calm and quit, for they knew
that the body of the Lord must decay. but that the
truth will ive for ever ‘Thus the Blessed One
preached the sublime truth day and mght for forty-
five years, and at the time of his Parmiryana whole
Tndun was covered with Arahatdhaya

“The next morning Ananda went again to the
Mallas at Kusiara, and told them thar the Blessed
One Ind passed wway ~ When the Mallas heard

nstruments
grove where the body of the Blewed One fay  They
spent the day 1n paying honour and reverence to the
badyofthHolyOne aod chey brmed she body

the Buddha, 2 they would burn the body of a

s king
“Later came eght kings, from different
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countries to get something belongng to the Buddha,
that they might wonship 1t They cach took a pare
of these relics and carried them 1nto diferent
Countres " Flece they built lege stagss 1 wivch
they placed them  Thus did he live and pas, awa.,
the Buddha, the Holy One, who showed to all men
the way to cvrlsing peace And now e tuch

taught brightens the world and all who follow
hutﬂthnpdmldrmummnlhnNmm
where there 13 no more pun and where love and

tor cve

(M B ‘Tract No 4, Ltte of Buddba)

‘We must not think that the Buddha preached
to the 1gnorant or the illiterate only In Ins tme
there were several schools of philosophic thought,
the exponents ot which discussed them freely and
without any obstruction from any quarter These
philosophers too wsed to be 1n the audiences

He preached for 45 vears the same doctrine
with perfect uniformity and consistency  He was
able to conyert kings, nobles, brahmins, merchants,
labourers, men and women of all classes with un-

success

Dr Pratt 1n hus recent work ‘Pulgrmage of
Buddhism® says that hus disciples always thought
Buddha knew much more than he revealed to them
Some scholars think that he gave occult knowledge
to some of Ius select disciples which he did not



yana, but the latter school calls stself *Thera Vada -
In couree of time many sub-dsvasions of these schools
arose

“There are four chuef plices of pilgrimage for
Budiiues. frs: the bich place ar Lumbi, :lg
second Buddh Gaya, the place o
(wlm:l\umenmdyofaﬂmd\lsadlm) e tued
the place of the death of the Master This u 1
the management of a Buddhst Blukkhu  The
fourth 1s Sarnath, the plice of Buddha's first sermon
which 15 1n the charge of Shalese Biukkhus of the
Thera Vada School, who were 1 charge of 1t at
Huan Tsang’s visit



CHAPTER 1t
‘WHAT IS BUDDHISM

It 15 centuries now that Buddhusm, as such, has
dsappeared from 15 land of burth and the only
thing that the modern Hindus know about Buddba
15 that 1n some Puranas he figures n the Hindu
Pantheon a5 an evatar of Vishnu They are not
generally conscious of how far the trend of Hindu
mind or Hindu morals have been influenced by
Buddhsst teaching 1 15 to western scholarship
et we ave almoss exchuavly o knowledse of
Buddh and oy comd, wheh koovielge  daly
gauning 1n volume as well as 1n corroboration, from
he rets of srchasological rescarches and sdy of
Buddhustic scripeures of which translations are being
made 1n European languages

Western scholars have presented the Master

uannknhm 2 fourth regards hum 3s 4 myth,
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a fifth gives him a Persan origin, a sixth shows hum
to be a follower of Vedic rehgion, a seventh traces

BmVehldgmdtthm:lluVehwb the former
resembles Ved ntism 1n some respects  In these cir-

and

tuons have gathered round 1t In 1ts passage through
&0 many countrues, which it mfluenced, t was affect-
ed 1n 15 turn by the faths and practices prevalent
1n the countries i whuch 1t spread _ After the lapse
of 5o many centuries 1t 13 smpossble t trace the
evolution of thought 1f any 1 the Master’s own

concewve that he could not have fundsmentally



19

changed hs well thought out principles Perhaps
he could not have avouded, in later years answering

won or revelatuon,
system was the product of hus bramn, formulated

2 Woman was allowed to develop her spiri-
cual ife

3 Al bloodshed, whether with the knife of

the butcher or priest, or the sword of the

conqueror, was rigudly forbidden

For the first tume in the history of man-

rost racuate Library
Galless of Arts & Commercs O U.

-



lund, the awakenng of sprtoal nfe of the
ndomal was ubsted fs schgon by
the body corporate Tt 1 also certain that
Buddha was the first to proclau, that duty
was o be sought 1 the erernal prmciples
of morabity and justice aad not 1n animal
sacnfices and formalies, imvented by the
fancy of priests
The princsple ot religions propaganda was
for the first time ntroduced, with 1ts two
snstruments, the mussonary, and the
preacher by whom India and some other
countres of the world were proslytised,
this success was effected by moral means
alone—(Lill's Popular ife of Buddbe)
That such results should have been actually
achueved, 15, says Lill, “one of the marvels of hus-
tory” Pechaps I am right m saving that 1n s 1ge
B bud o b ey
d 1n Hindu s
oot ik ‘Accordmg to Dr Fraser, 1t wax
-mund all

the scastered people 2 the expression
of what the ages had produced, and them
mto 3 2 Buddhsm (]
hustory of Indsa)
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deal with psychucal or theological matters, nor did
be 1n any way attempt to alter the cil laws of s
ames, nor 4 be duc he ool S or che

taces of the age, which were revoltig to hus mind
According to hum, the time spent in subtle philo-

chord  Perhaps no human bemng, as such, has com-
inded -h admuration, and h

and attachment as Buddha Countless mmages of

e
bus majestic personality lneuiy days of hus mis-
sion he was regarded as an . perhaps a
Hereu, comsuendy some fars of dsrurbanee 10
aducal changes

hndudlhewuonlymmmally.dmud
Hndnpauhmmlndunmmro{\'uhm
His doctrine of compassion for human and sub-
human life was geadually accepted by the majonty
of the population  If religions go by the name of



their founders Buddhism has ceased to exst n India

of Buddhism, ike 2 visalising and puritying breeze,
wfluenced and vivified evervthing 1t came m con-
tact with, not onlv 1n India but n other countries

On Hindusm 1t has left permnent effect and
sndelible marks 1 am doubtful f caste system had
boen wholesale abolshed m Buddh's lifecime or
after bus death, because on the revival of Brah-

at death bed to the weeping disciple Ananda were
“Do not be too much concerned with what shall
remain of me when I have entered into pesce, but be
rather anxious to practse the worhs that lead to
perfects d

enable you also to reach everlasting rest  When T
shall have left life and am no more seen by yov, do
ot believe that I am no longer with you You have
the laws that 1 have found, you have my teachungs

together, for life and death are one” (Soul of &
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People, by Fielding Hall)  ‘The verdict of Times
Historuan’s Flistory s —

“The only great moral element that has pene-
trated the nature of the Hindu is the spnt of Bud-
diustc chanty This spiit has even crept 1nto the

" d

cruel gods, and not for the benefit of manlund It
has softened 1t and added precepts ot love and

stlf felt” (Times Historsar's Hiscory, p 548,
Vol )
Perhaps this view requires some

and will not be accepted wichout reserve  Scholars
sze however of opinion, and probably righely so,
that n the process of evolution of modern Hindu-

1sm, Buddhism lost 1ts indrvidualiey  But che theory
ehat there was at any time any persecution of Bud-
dbusts, worth the name, at the hands of Brahmans
or other Hindus, 1s grvng way After some polemic

to Buddha are found 1 some Puranas e g , Bhagwat
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and Ageu and some others, but this early unfavour-
able attatude seems to have been gradually aban-
doned  We eventually find, indeed, n a temple 1n
the south an ol of Vishow with hus ten avacars
round hum, one of shom s Buddha (Hindu Icono-
graphy, Vol I, Part I, p 102, plate 23)

Tt s 2 popular error that Shankaracharys delt
a fatal blow to Buddhim  Col Oleot has tried to
combat this error  His argument, based a8 1t 15 on
cogent reasons and historscal data, 1s worth repro-
duction  He says —

“T must now notice one of the silbest popular
delusions wath respect to the disappearance of Bud~
dhusm trom Indss, that 1t was driven out by Shan-
karacharya The latest researches show that Bud-
dhism disappeared from the land of ts birth at the
end of the twelfth, and begining of the thirteenth

contury AD the ml%ﬁ-gn{v being given m the
‘massacre of 2,000 at_Odentapure,

(Karna
Purana Varma, Buddhust king of Magadha, and that
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2 Bodht olence,
the latter surrounded 1t with a strong wall We
also read of persecutions ot Buddhsts by King
Vikramaditya of Uyjain and by Pushpa Mitra, King.
of Kashruur and bus son Agn: Mitca  But all these
and the others recorded 1n hustory were T think,
dynastic and political, not provohed by the teach-
1ngs or spint of Arya Dharma Moreover, I find no
e, where a Buddhist sovereign was the aggressor ™

It 15 not possible to say what treatment Bud-
dhusts recerved in India after the ume of Asoka
and before the visit of Hiuen Tsang (629-645
AC) The exssting cows of Kanushka and otber
“Turanun princes are indifferently Savite and Bud-
dhistic  The Andhrabhurtya kings, who reigned
from 31 BC to 429 AC and were Hindus by
religion, appear from thewr inscriptions at Nask
and Ayints, a5 patronising Buddhises with gifts
‘The Guptas (319 to 540 AC) or, at any rate,
dmndngupul.!.nuo(chm,mayxmwmo{
Buddhits and of Buddhism, 2s appears from the
nseriptions a lSlnf,hl(MWAC) ‘The kings of
Vallablu (about 328 A C ) were sometimes Sarvites
and Vaishnavas, and we learn that they made, for

tions

by a princess of there family (Burges’
Reports of the Archacological survey of Western
Tndi, Journsl of the Bombay branch of the Royal
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Asatic Societv, Vol XI, p 361, Indian Antiquary,
Vol IV, 105 175, Vol 15, VIL, 67) Now I take
1t for granted that Sankaracharya could not have
extirpated Buddhsm save dunng his hfetime, and

‘betore Shankaracharya
of Marco Polo—so splendidly edited by Sir Henry
Yule, the Travels of Hiuen Tsang have been

show thewr hatred of the Vedantins by taunting
them with bang “conceiled Buddhists” (prac-
«channa Bauddha) 'The author of the Padma Purana
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puts nto the mouth of Mahadeva the following
absurdly improbable statement —O goddess, I have
myselt made the false books Vedants, which are

of the theological polemics in all this and what a
striking resemblance there 13 between this pretended
ncarnation of Siva as a Brahmun, to deceive the
unwary by fraudulent terchungs calculated to ncur
damnation and the incarnation of
Vishno a5 a naked Digambar, carrymng a feather
brush and telling specious Les to lead the Dastyas
down to hell  The one stor affects the other and
the w0 mutually dstov cach other  The lite

vy lesh:nlanoonumkdagmthej

and to refute therr doctrines preached the Advaita
Orthodos pandits, however suggest to me that since
Shankea’s polemiecs were turned agunst the Nyaya,
Sankbya, Vauheshiha nd all other schools which
opposcd hus own doctrines of Advarts, Jama and
Buuddha mcluded, it 15 transparently slly to say
ehat out of all these hostile schools he expelled from

Buddhism 1n our day, represent sects which could
never have bad any quarrel with 1, snce they all
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date from pennds subsequent to it extirpation
Indu, sunce which tme no misionary propaganda
of an) moment has becn made o revve 1t Sn

Mml..nidw ‘hool
flourshed 1 the tweldth cent SnMadh."-
schatys founder of the Duase scbach m he foun-

followers to have been the latest mcarnation. of
Vuhnu—in the sixieenth cencury As regards
Shanhara, we bave seen that hus epoch preceded the
£all of Indian Buddhum by five centuries, perhaps
e (The Kunshup Between Hindussm and Bud-

dhusm, p 17)
Dr Huncer years ago predicted 2 revival of
Buddhusm 1n Signs are not wantng  Bud-

of the world cannot fail to awaken mterest m 1,
not only 1n Indn, but i the whole world  Perhaps
161352 Vinonary’s dreamm that bke Asok#'s consernon
%o Buddhism atter observing the miseries iflicted
on humansty 1 his war with Kalinga the modern
man of softened may bansh all bloodshed from the
world sfeer feeling the mdescrbable ssery che
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the knowledge of the West, and aflame once more
with the old mussionary spint This would mcan
unquestionably,  large and wnfluential career for
Buddhusm 1n the furure  (lodian Daly News,
July 1914)

A buographer of the Master, St Hilaree says as

“His glory which no ore can dpute 15 the

boundless charity that filled hus soul  The Buddha

does ot think of hus own personal sabvation, he

seeks above all to save others, and 1t 1 i order to

show them the mfallible road to Narvana that he

Jeve e b of oy, ch T, and shas be
o endure the nsk
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sentuments, but src or soven centuries before ts
appearance 1t 1 wondertul to find this admirable
conception, associating all men 1n a common farth,
and uriting them 1 the stme esteem and the same
Jove"  (The Buddha and hs rehgon by St
Hifare p 143 The Author 1 of course a Chris-
tam)

Another writer 1 ascomshed st the success
which Buddhusm achieved

“It scems extraordinary, says Mikton, chat so

less

apparently negative and a shoul
have spread and satsshed mullions of people, and
should have the ages Tt offers

cent and pure, soll less of that most posgnant Joy
found n closest yuxtaposition with sorrow

“Yet on the other sule 1t may be sad that the
purest source of all joy, loving kindness, m 1ts

wndest sense, ot bart
on “Let hm (the duciple) cultvate toward the

mterests  Let a man
mndﬁ\lma.lhhwuehcuawlkﬁwkrhuhe
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be standing, walkung, sittung ot lying down Our

loving 1n heart, voud of malice within, and we will
be ever suffusing such a one with the rays of out
loving thought”

“No idea could be more bewtiful, at
mndofmAnhn.whomHuumeozbelulﬁ.l-
ment ot 1t, would doubtless find in 1tself 2 heaven
on earth which was 1l that the great Teacher -

“A curious problem seems to be that a religion
‘made up for the most part of such gloomy tenets,
and at the best so negative in 1ts prospects, should
nspire 1ts followers with such every day cheerful-
ness  No one who knows nations which are over-

y
of Cevlon, pp 14, 17 by Milton)
‘There must fore something 1n Buddh-
sm of intnnuc value, something catching, some-
fascinating, something which appeals to the
tender chord of humamity, which has captivated
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one-third of humamty Whit 1 that something?
“To my mnd, 1t was mversal sympathy for man-
Tund 1¢ was compasson for all, 1t was mercy for
subhuman creation and regard for life in all torms,
at was the hughest maralscy which 15 conducive to
peace and harmony, which have captured the rund
of s0 many mullions of human beings Let us now
examne s tenets 1 cannot do bester than deaw on
Col Oleot agam It s he who has reduced the
articles of Buddhstc farth wmto 3 condensed

enumerttion It saves the traversing of enormous
hterature on the subiect

)
FUNDAMENTAL BUDDHISTIC BELIEF

T “Buddhsts are tught to show the same
tolecance, forbearance, and brothely love to all
distncsion
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IV 'ﬂ:cfwrdlmdaeprsemhlpl was
or Gautama who was born &
muﬁnmnam--bmz,m,mm He
15 an historical personage and his name was Sid-
dastha Gautama
V Sikys Munt vaught that sgnorance pro-
duces desire, unsatsfied desire 13 the cause of fe-
birch, and reburth the cause of sorrow To get

\gnorance
Tguorance fosters the belief that burth
152 necessary thung Whenmamndmmyed,
the worthlesness of every such rebrt]
auendmmdi,umved.uwdladn
‘mount need of adopting 2 course of hife by which
the necesaty for such repeated rebirths can be
abolihed Ignorance also begets the allusive and
llogcal sdeas that there 15 only one extence for
man, and the other luson that this one Iife 1 fol-
lowed by states of unchangeable pleasure or
torment

dese for the lower personal pleasares
VI ‘The desre to Live bemg the cause of
3
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sebarth, when that 1 extingushed reburths cease and
the perfected individual attams by meditation that
Iughest state of peace called Nirvana
IX  Sckya Mun taught that igaorance i
be dispelled and sorrow removed by the knowledge
of the four Noble Truths viz —
(1) The museries of ewstence
(2) The cause productve of muery which
ever renewed of satisfying
onesdlf without bemg sble ever t
secuce that end
©) T deucion of dhae dowe oc he
estranging of oneself from 1t
(4)mmofm:hudmmm
means_which e
mmam-cﬂud-mhu@:-

meditation
X Right meditation leads to spirstual en-
it or the development of that Buddha-
ke fualy whoch 1 snt 1 every
of Buddhusm as summed up
by d:c‘l'adupu (Buddha) humself
“To cease n
“To got wrtue.
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“To punfy the heart
Xl The universe » subject to a natural
causstion known as ‘Karma® ‘The ments and
demerits of a being 1n past ensstence determune his
condstion 1n the present one  Each man theretore
has prepared the cause of the effect Which he now
expenences
XOI The obsticles to the attanment of
swdhunsmybemvedbythnbwnmo{
the following precepts, which are embraced 1 the
moral code of Buddhism viz, (1) kil not, (2)

steal not, () indulge m no forbudden sexual

cure 24th Octaber, 1892, pages 23—25)
The essence of these artucles 15 thus summed up
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by the author of “The Creed of Buddha”

“A sunple code ths 15, but as profound as 1t 1
smple  To begin with, 1ts extreme sumphaity
means that 1ts authonty 12 1n the main self-cvident,
1n other words that 1t mahes a direct appeal to 2
man's latent moral sense and 1n_appealing to 1t
teains 1t and helps 1t to grow Tn che next place
he fct th che uls el prbions mevsn
that the believer 1, first and foremost, to exercise

won by the suppression of unworthy and
that without the of self-control dese

be suppressed ”  (The Creed of Buddha,
pages 83 and 84)

“The above articles of fath are deduced not
only from the Master's carlier sermons, but also
from hus dialogues and commentares by b fol-
lowers We notice the spint of these pomnts m
‘the Master’s first sermon

Fortunately we posses 1n Buddha’s own words
< complete version of His first sermon in the Pals
Sutra called Dhamma-Cakha Pavattana-Sutra It

“Then, O ascetics” sud he, “liten tome 'There
are two extremes which the man who has given
up the world ought no to follow —(1) the habi-
tual practice on the one hand of those things whose
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umwund:penbupnndwpmxmdrpmﬁy
of low 1nd prgan way of seck
faction, table and fit only for the worldly-
minded, (2) and the habitual practice on the other
hand of asceticsm or self-mortification which 15
pamnful, unworchy and unprofitable

“There 1 a middle path avoding these two
extremes discovered by the Tathagats, a path which
opeas the eyes and bestows understanding which
Jadmm.umma,mmmhuwmw
full enbighrenment and to Ny

¥ hat  then hat muddie path  Verly 1
thus Noble Eightfold Pach, tha 1 to say

¢ views

panful, death 1 panfal  Unon with the un-
pleasant 15 panful, the separation from the pleasant
1 pamful  In brif, the five agsregates

Sptng o attachment (e condons of

) are
““Thus 15 the Noble Truth concerning suffering
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“Now ths (namely the followsne) x the Noble
Truth concernng the Ongn of Suffering
“Vinly the origm of suffenngs 1 that thurst
of craving causing the renewil of emstence sccom-
pased by sensual delight, seeking sacsficton now
here and now there, that s t say, the eraving for
the gratification of the passons or the craving for
a fucure lfe, of the craving for success 1n the pre-
sent bife anmu(ehmmm»ghnm
Truth concerning the Destruction of suffering

“Now the Noble Truth concerning the means
which lead to the destructon of sorrows, 15 the
Exghtfold Path

“That ths was the Noble Truth concerning

row, ch 5 & £ Sorrow,

and the means of detruction handed down, but

arose of their cause, there arose
the guide m the path of and there arose
the light to dupel

“So long as my knowledge and insight were
not quite clear each of these tour Noble
Truths 1n ths Triple Order 1n this Twelvefold
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Manner, 50 T uncerain whether 1 had
ateaned o the £oll might of dae wndoms which
15 unsurpased m the heavens or on earth among
the whole tace of Sramans &nd Brshmanss of of
Gods and Men

“But 35 soon 25 my knowledge and insight

id 1 become
-mmedeodufdlnmgh:ui;hwwuh-nwhmh
in the heavens or i earth among.
he whale rece of Seamanes and Beshemanas or of
gods and men
“And now this knowledge and ths sanght have
arsen within me  Immovable 1 the Emancipation
of myheartThs s my last exstence  There will
now be no or me
About ths sermon Rhys Davids says —Te

d:mmnnnﬂut.andwtaﬂvhvemnnm-
wnd reformer succesfolly promulgated b

Mess ™A presents  vs a8 few short snd

wumple sentences, the very essence of that remark-

able system which has had so profound an nfluence
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1 the religions of so large portion of the human

race”  (The Buddhust Hinduwsm, Vol 1T, by D N
Pal, pages 17—21)
I

nor ought T to attempt o pve an account of the
metaphysical aspect of Buddhst relgion To do
50 15 beyond the capacity of the present writer but
perhaps 1t would not be out of place to mention
that we have a fragment of Buddha's last sermon
regarding which Professor Dsvids remarks —
‘kuofmmwwmnmwhnmh
which Gotama 1n hus last address to
P dmcrpies and a e soera s e, oy
e hand, 1 eported 0 huvs o s emphane

mary of the Buddha’s last address may fawly be

%0 be sunply a system of earnest self culture and
sdlf control ”  (The Buddhustic Hindwsm, Vol TI,
by D N Pal, page 133)

If one wants to know the duties men owe to
each other, the reader 15 referred to Professor Rhys
Davids', “Buddhisra”



41
@)
CONTROVLRSIAL POINTS
These are certam controversial mattens yet 1
obscunty on which a few quotations are called for
Last word has not been sasd on the subject but we
‘may well expect that accurate translanions of ori-

story opens with a preface setting forth the parti-



42
cular incidents n the Buddha’s hfe, which led im

Bhachat, s0d & G to Sanch: by Job Mandal,
pages 39-40)

Professor Rhys Davids 1 hus artile on “Bud-
dhusm” n the Encyclopedia Britannca, atter enu-
‘merating esential Buddhustic doctrnes, says —

“The sbove are ¢he essentul doctrines of on-
goal Buddhum  They are at the same time ws
Saon v rd

dstungush 1t from al prevous tesching 1 Indm
But the Buddha, whie rejecting the sacrsfices and
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the ritualistic magic of the Reahmun Schools, the

twon  This belief—the ranwmigrauon of the woul
atter the death of the body, 1nto other baduss, exther

was probably unversal In India 1t had already,
before the nse of Buddhism, been rassed 1nto an

birth
The doctrine thus afforded an explanation quite
complete to those who belicved 1, of the spparent
anomalies and wrongs 1 the dismibution here of

piness or woe A man, for snstance, 1 blind
"Ths 15 owng to bus lust of the eye m 1 previons
birth  But he has ako unusual powers of hearing
Thus 1 because he loved, in a previous burch, eo liszen
0 the preaching of the law the exphnation could
always be exact, for it was searcely more than a

from
not be duproved, for 1t hes 1n a sphere beyond the
reach of human mauiry



“

"t o e ot gl » ol e
chat 1t was

d:dmwkm]dgelm:l e
connection between one life and the next had to be
¥ound somewhere e 'The Buddha found 1t (a5
Plato also found 1c) i the imfluence exercised upon

ways

“In Tndia, before Buddhsm, confictng and
revasied 38 to

of action of Karma, and we find ths confusion
theory

doctrines of Buddhism, without bemng thoroughly
~samilated to them, or logically mcorporated with
them 'Thus m the story of the good layman Citts,



mental dispostion, which 15 the Karma (domng or

position 1 which the indrvidusl finds humself novw,
and the moral cause 13 hus own act

“In the popular belief, followed also 1 the
Brahin theology, the bridge between the two lives

body Tn the Buddhust adaptation of this theory
no soul, o consciousness, no_memory, goes over
from one body to the other It s the grasping, the
eraving stll exsting at the death of the one body
that causes the new sct of Skandhas, that 1, the
new body with its mental tendencies and capacities,
to arse  How thi takes place 1= nowhere ex-
pluned

“The Indian theory of Karma has been worked
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out with many poncs of great besuty and ethical
value and ¢he Buddhust adaptation of 1, avouding
some of the dificulties common t0 1t and to the
allied European theories of fate and predesunztion,
tries 0 explan the weight of the unrerse n 1ts
sction o the indvidual, the heavy hand of the
ummeasurable past we cannot escape, the close con-

supposed to produce the new body his actions were
10 longer, Karma, but only Kursya, that led to no
reburth

In his work, Gospel of Buddhsm, Dr

sys —
“Among the smiles most often used we find

st a modern anstance be permutted, than that of a
series of bilhard balls 1n close contact if another
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ball s olled agasnst the las stationary ball, the mov-
1ng ball will eop desd, and che foremant staionary

o e i o ball dovs ot s v,
remains behind, i€ dies, but it 1 undemably
e movemsens of that bal, s ammentum. 1

but an mpulse, 415 a fergo, dependent on the heap-

g up of the past It 15 a man's character,

not umself, that goes on™ (Pages ws-nd 107,

Coomarswamy, Gospel of Buddhism)
Here 15 what Dr Gour says in s “Spinit of

ofhuptﬂmuhnhsvhchwmﬂdbellhglﬂle



beyond 1 vigue expectation of @ happier, fuller and

eternal Iife, the nature of which might be mdvi-

dually tele but 1t cannot be proved * P 368
“Buddha had

“The Nirvan of the Buddhusts can be express-
ed in words with difficuley, st seems to have been
nothing else but a final loss of idrviduality which,
a5 has been already stated was, a5 m Gautuma's



ocdinanily gruesome 1ad na

ings of “cortures of the demnd” in the verandsh
at Kandy temple ™ (Mlton's Lost Citis of Ceylon,
page 223)

A word about Monsstic order may not be out
of place The Master did not lay down the same
rules of conduct for the luty and clergy ~He
defined them  What distinguishes hus system from
those of others 15 that 2 monk who finds hurself
unzble to live up to the marh can always revert to
mundzne hfe 1 will quote from Dr Coomar-

swamy —
“A few words about Buddhistic Monistic
4
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mdumhd&mhwﬂlmhwtnfm There

ten commandments  To avoud (1) the des
-mmnoi Ife, (2) theft, (3) undmnw, )
the use of mtoucatng liquors, (6)

adultery

“We have already menzoned the Ten Com-
‘mandments, or rather, prolubitions, which must be
cbserved by every member of the Order The
Brethren are slio required to wear & monastic cos-
tume of yellow or orange cloch, made of torn
sewn together 50 23 o have no commercul
value, o seck their datly food as alms, to abstun
(mfmdbawunm-lunh..pmmdhauu

]

Bt ey s oor requred to sk any vow of hf-

long dheson, o the cotrey hoe who fod ey
have no true vocation are encouraged to

The wold wher f thy camnot ateun Ardoutia i

tha bfe they may yet aspe to a2 favourable re-
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buth Nor are the Brethren required to take any
vow of obedience to superiors, all are equal with
dve allowance for seniority, and degree of spiritual
advancement  Even i large monasterses, the head
1s merely promus mter pares The order constitutes
thus a slf contaed democracy analogous to 4
guild or occupational caste”  (Gospel of Bud-
d.hmn,p 153, Coomaraswamy)  “On the whole,”
hor, “st can hardly be
hat Buddhus monsscnm s been 1 tru. beneic
€0 every country where 1t has been introduced and
that 10 Tndia also Buddhism as a whole contributed

ol of Buddir, 5 130, Coomarwamy)

8)
PROPAGATION IN OTHER COUNTRIES

I wil iterest che reader to hear a brief
account of the spread of Buddhism in other coun-
eries as well as how 1t influenced other later reli-
gons

ArcraniTAN AND BALUGHISTAN —In Af-
ghansstan the Jalalabad valley formerly known by
the name of Naugeahar or Nau Vihara (the Nine
Monasteties) was once a flourishing seat of Bud-
dhust, even 50 late 2s the time of Fa Hian's vist 1
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one-third of humanty What 1 that something?
To my mind, 1t was umversal sympathy for man-
Tund, 1¢ Was compassion for all, 1t was mercy for
subhuman creation and regard for hife 1 all forms,
1t was the hughest morality which 1 conducrve to
peace and harmony, which have captured the mmd

enumeration It saves the traversing of enormous
literature on the subject
@)
FUNDAMENTAL BUDDHISTIC BELIEF

1 “Buddhusts are tiught to show the same
tolerance, forbearance, and brotherly love to all
and
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the Lingdom of the Helleowstc world  Antiochus,
Antigonus, Magas, Prolemy, Alexander of Epirus,
are Al numed  Thus an nfuence strongly anta-
gomstic to Hellensm ws at work an the Eastern
provinces and we may take it 2 probable that
Buddhistic miswonanies preached m Svria two cen-
ruries before the teaching of Chrut (which has so
mny moral points 1n common) was heard i Not-
thern Palesune  (MahatPs smqomms:m
page 140, Alexandrian Empure!

o pea Po a hugh suthority on
matters Eeyptun, tells us that from some source,

mes,
and the monks of the Serapeum dlustrated the sdeal
which had been 1s yet unknown in the west This
svstem of monssticism contuned, unt:l Pachormas,
 monk of Serapss 1n Upper Egypt, became che first
Christian Monk in the reign of Constantine  (The
religion of Egypt, pages 92, 9% by Petnie)
Crarva —In the reign of Mingas AD 38—76
2 Buddhsstie priest from India came wnto China
and mtroduced the Buddhistic rehgion (MaCabe s
Historv of the World, p 1215) This Emperor,
according to another sccount dreamed of a shining.
gold image of a god enterng hus palace  The
brother of the emperor interpreted the dream thac
Buddha Sakya Munt who was revered m Central
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Asia and India demanded worship n China The
emperor sent an embasty through Central Asa to

Korea —Korer recenned Buddhusm  from
China m 372 AD according to Korean annals and

Jaw report, published at
Timsr —ln the seventh century AD a chief
called Srong Tsen Gumpo succeeded 1n reducing



of the double Viegm, nd of the suns and angs,
sts fasts, confessions, and purgatory, its 1mages, its
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1dols and 113 pictures, 1ts huge monasteries and 1ts
gorgeous catbedrals, 1ts powerful herarchy, s
Cordule s Pope, beas ouewaedly 3¢ st 2 kong

resemblance to Romanism, i spite of the essential

Was delivered of  son whom she named Oy He
succeeded her and was a greit warror  The con-

country came o Jopin 1o grse mumbers and
the Buddhustic fath In 552

AD s band of Buddhistic Missonaries came from
Korea to live at the Japanese Court The emperor
and the people endeavoured to suppress Buddhism
at firs, but 1t grew 1 sprce of all opposition and m
503, the Empress Sinko granted full toleration to
then has

allegance of the Japanese (History of the world
by MaCabe, 1226)

We have rather an amusing account of the
opposition to Buddhusm n “Japan” by Murray In
the reign of Kimme: Tenno, an aml
one of the provinces of Korea presented to the em-
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peror an wnsge of Sake and also Buddhustic books
expluning the doctnne The prime mimscer
favoured the new religion but the other two munis-
ters opposcd the mtroduction of what they called
a foreign god, swng that their own local gods

1t 1n hus howe  Shortly afcer, an epidemuc broke
out 1n the country, the opposing mernbers ascribed
the calamuty to the strange god, which as thev sad,
had been recerved from the western barbanans and

the emperor to have 1t thrown mto the
sea which was accordingly done  Latcr, after the
fame of Buddhsm, a temple was evected near the
place where the image was thrown o the sea an
1ts honour which 1 beieved to have been miracul-

spread of Buddhism  (Murray’s Japan, 104)
©

INFLUENCE OF BUDDHISM ON OTHER
RELIGIONS

Arthur il craces almost evervthing n
Christianaty directly to Buddhism  In some res-
pects hus opumon 15 not based on huworical data
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1 for one, am not prepared to accept all that he
says without reserve My own conviction 15 that
the moral teachings of Christ, might have been, to
nneexunz,mﬂmmndbyamdledl‘xewl

Blukshus m

ponts of teachings, manners, nd habits Tt sull

mnd:mmdoipfwiﬁmmraﬂyﬂwl-
Considermg that

which 1 ateresting  Professor Rhys Davids tells
v

"l:uncurmpnzuf:behmryofd:l@end
ammmm"wunm

a Christian form by a father of the Chrstian
Chch, and have boce found 5 sgrecble 0 the
Catholc lovers of saints, that the hero of st has been
entered 1m the Roman Calendar, and 15 ordered to
be worshupped as a saunt on every 27th of Novem-
e uader the e of . Jouphat How ths cume
about has been told by Professor Max Muller 1n hus
p.lpetnndumtsumnnfhblumd\e'(hm-
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porary Review” for July 1870 A certam St John
of Damascus who wrote 1n the eighth century, was

2 religious romance called the ‘Lite of Barlawm
o Jossaph which b been dstancely proved to be
derived as to the narrative part of 1t, from the story
of Buddha, 2s told in the Jataka commentary, or
the Lalita Vsstars The Greek text of St John's
romance will be found 1n Migne’s Patrology with
2 Latin eranslation  The bulk of the work conssts

ot long theological and moral nstructions to the
Prance Joasaph by hus teacher, Barlaam m the course.
of which some Buddhust Jataka stores are mserted
As the moral tone of the book, which here and

there seems to betray influence, was so
popular 1 the Middle Ages that the romance was
1nto several European languages, we

need
nuwmdzrdlnrhehm'umb&qmlycm
ed  (Buddhim, p 195)
Probably 1t was this romance which was re-
produced n Arabic by some scholar of which only
two MS copies are traced An Induan gentleman
Sayed Abdul Ghant 1n Nizams service has tiken
the pains to render 1t 1 Urdu i 1899 and has
named the book “Buzasaf ind Balohar” Buzasaf »
corruption of Bodhu S1tva as he thinks and Balobar
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13 obviously Barlsam In this Urdu work, the untro-
duction 15 from the pen of Abdul Aziz Mirzs, BA ,
of Hyderabad who thinks Balohar 1 2 corruption
of Prohat  He trs to prove that Munsur got a
Buddhstie work trandated mnto Phelwi and afver-
wards nto Arabic and that John gave 1t & Christan
garb _He tells us that the romance was translated

Abyssimuan
Shuas apprecuated 1t and others made use of 1t as 2
swork on morals

Tt 15 probable that more light will be thrown
on the subject of the mfluence of Buddhsm on
Chrstamey when antiquarians will durect their
artention to the matter now that hey have better
opportunities and greater f1ciltties for research m
Palestane and 1ts surrounding countries  As to the
Buddhistic influence on Moslems we have scanty
matersal to go upon A European scholar contri-
buted a learned paper to the Journal of Royal
Asiatic Socsecy 1n 1904, page 125, where he tries to
prove that the use of rosaries which Moslem doctors

Nirvana and the system of Magamat, stations or
stages on the roud thereto, which was promulgated
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by Mushm doctoes notably by Abu Yazd n 874

Buddhstic Monks carried their religious practices
and philosophy among the Muslims who bad settled
in those countries

(D)

A GENERAL VIEW OF BUDDHISM

“If we were ashed” says a writer, “what rehi-
810n has best promoted peace i the world 1t 1 plain
that a candid survey of hustory would compel us
to answer Buddhum

“If we were asked what religion has most effec-
tavely taughe the great lesson of religious toleration

centuries before the Christian era forbidding reli-
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gious persecution and placng all on an
equalty befote the law, well exprested the spirt of
Buddbsm

“f we were asked what religion has succeeded
best 1 inculcating among its followers regard and
obedience o perents and respect for the aged, 1
fear we should be compelled to answer, echer Bud-
dhusm or Confusimsm ” (The Indian Dady News,
July 1914)

(E)
CONCIUSION
The follomng .t 1 e o of B

Forgwe thus fesble script which doth Thee

wrong
Measuring with beele wie thy lofty love
Ab Lover, Brother, Guide, Lamp of the Law
(Light of Asia)

T confess [ am an sdolaror  To me the 1mage
of the Master 15 a source of mmmeasurable solace
That tangible object emanates hus power and hols-
Dess which a true devotse tres to mmbibe


















	00000001.tif
	00000002.tif
	00000003.tif
	00000004.tif
	00000005.tif
	00000006.tif
	00000007.tif
	00000008.tif
	00000009.tif
	00000010.tif
	00000011.tif
	00000012.tif
	00000013.tif
	00000014.tif
	00000015.tif
	00000016.tif
	00000017.tif
	00000018.tif
	00000019.tif
	00000020.tif
	00000021.tif
	00000022.tif
	00000023.tif
	00000024.tif
	00000025.tif
	00000026.tif
	00000027.tif
	00000028.tif
	00000029.tif
	00000030.tif
	00000031.tif
	00000032.tif
	00000033.tif
	00000034.tif
	00000035.tif
	00000036.tif
	00000037.tif
	00000038.tif
	00000039.tif
	00000040.tif
	00000041.tif
	00000042.tif
	00000043.tif
	00000044.tif
	00000045.tif
	00000046.tif
	00000047.tif
	00000048.tif
	00000049.tif
	00000050.tif
	00000051.tif
	00000052.tif
	00000053.tif
	00000054.tif
	00000055.tif
	00000056.tif
	00000057.tif
	00000058.tif
	00000059.tif
	00000060.tif
	00000061.tif
	00000062.tif
	00000063.tif
	00000064.tif
	00000065.tif
	00000066.tif
	00000067.tif
	00000068.tif
	00000069.tif
	00000070.tif
	00000071.tif
	00000072.tif
	00000073.tif
	00000074.tif

