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INTRODUCTION

Great indeed is the agony of the world after some three
thousand years of Religion to guide mankind. At the gray
dawn of history, the Spirit of the ailing world bewailed unto
Ormazd of the wrath and rapine, strife and oppression, greed
and malice, envy and hatred that made man’s life miserable upon
earth. Ormazd, thereupon, sought to console her with the mes-
sage of the coming of his prophet Zarathushtra, to be the regen-
erator and healer of the ailing world. But the disconsolate
world-spirit said in despair that however great the chosen prophet
of God might be, her sufferings and wrongs would be still beyond
his power to assuage and remove. In similar strain runs the nar-
rative of Genesis, which relates that so great was man’s wicked-
ness, and so evil the thoughts of his heart, that even God ex-
pressed regret that he had made him. Since Zarathushtra’s
advent on his prophetic mission, some three thousand years ago,
there have lived and died for the redemption of the world such
sages and seers as Moses and Buddha, Mahavira and Confucius,
Lao-tze, Jesus, and Mohammed, the sublimest souls of all time,
sainted spirits in human form, who walked with angelic steps,
and in whose persons God stood revealed to mankind. But the
groans of the world-spirit have not abated. Peace and brotherly
love have not yet availed to relieve this tortured and distracted
world. Mankind has just emerged from the greatest cataclysm
in history, and is still experiencing the bitter aftermath of the
most terrible war of all time. The world is distracted by class
hatred, racial antagonisms, and national jealousies. The world-
wide social unrest and economic upheaval have assumed menac-
ing proportions and threaten to be ruinous. Ahriman, the
Enemy Spirit, is still stalking the earth with his ribald crew of
Greed and Envy, Jealousy and Hatred, Injustice and Wrong.
The universal discontent is the most disquieting symptom of our
time. Our world is a-weary of its life.

Complaints against the existing order of things have always
been heard, and the wail of the sorrowing world has ever been
louder after some national catastrophe, some economic depres-
sion, or wide-spread misery. When evils seemed greatest, the
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viii INTRODUCTION

ancients looked with passionate ardour for the advent of a
prophet or great leader, who should establish the perfect order
and consoled themselves with the thought that the Kingdom of
God, foretold by Zarathushtra and Jesus, was at hand to end
their sufferings. St. Augustine enlarged upon the fullness of
life in his coming City of God, when Rome was captured and
sacked by the barbarians and the people of the doomed city were
moved to look with hope to the promised land. Such consola-
tions that our forebears have derived from such messages, un-
folding the future, as narrated in their apocalyptic literature, is
denied to us of modern times. Our outlook upon life, nature,
and God has undergone so complete a change since the days of
our primitive ancestors that we cannot share the hopes which
upheld them. They thought in terms of feeling: we think in
terms of sober facts. Their mind was spiritual and other-
worldly : ours is comparatively material and earthly. They con-
centrated on spiritual ends, pertaining to a distant world; we
are absorbed in the present and in the affairs of the world which
we inhabit. They claimed to know much of the other world;
we know immeasurably more of this world than they ever
dreamed of. The ancients religiously bowed before nature, but
we have scientifically harnessed nature. Religion promised the
ancients riches in the next world, but science has created untold
wealth for us in this.

It is granted on all hands that science has greatly decreased,
if not altogether eradicated, diseases, it has vastly extended man’s
power over nature, and has added to his bodily comforts. But
this quicker exploitation of nature and the accumulation of
unprecedented wealth in the hands of a few has widened the
gulf between the rich and the poor. Poverty, the parent of
degradation and shame, crime and vice, misery and squalor, has
deepened and widened, and the struggle for existence has be-
come more acute than ever. Of what avail, it is bitterly com-
plained, are the jubilations over our vaunted civilization, if it
cannot mitigate human sufferings and wrongs. The one hope
that the earthly injustices will be compensated in the life here-
after has been shattered by the deep growing doubt.

We live in the mechanical age in which the machine has
revolutionized our social and economic life to a degree unparal-
leled in history. The change has come upon us almost overnight.
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It has been so stupendous that we have not yet been able to
adjust ourselves to the new conditions. Advancement in sci-
entific achievements has immeasurably outdistanced our progress
in social, economic, and political life. We have not developed
social science to the extent that we have physical science. Rail-
ways, seaways, airways, radio broadcasting, and wireless teleg-
raphy have brought about the physical unity of the peoples of
the world, but statesmanship has not effected a corresponding
moral unification of human races.

The world forces that have created the most complex situa-
tion today have been gathering momentum through thousands of
years of man’s history. Society is gathering in the harvest that
has been sown during the whole period of its civilization.
Neither gods nor demons, but man alone has created the uni-
versal chaos and he alone can extricate himself from it. The
world stands today at the threshold of a new era. A change
of mind must take place among the nations of the world. The
world needs change in its philosophy of life. We go back to
the origins.

The law of the jungle. All life secks preservation. Life
defies death by surviving in its species. The offspring of every
creature are parts of the generating sclf, consequently parent
life concerns itself with their preservation. This work of pro-
tecting and rearing new life is in itself an act of giving some-
thing of the self to another and it generates in the giver the
spirit of sympathy, pity, selflessness, and co-operation. The
wildest of life is begotten through these gentle virtues. The
wolf, for example, is mild and gentle in nourishing its cubs, and
lives in co-operation with its kind for the prescrvation of its
species. Similarly, all animals and birds live in herds and flocks
with others of their own species. This gregariousness gives
them mutual strength and enables them to persist in the midst
of the violent struggle for existence.

An incessant and fierce fight for food rages in the animal
world. Every tribe and individual strives to appropriate to its
own advantage the life and possessions of others. This conflict
breeds courage, cunning, and sclfishness. The animal world
belongs to the strong. To be strong is to live; to be weak is
to perish. Strong animals, birds, and fishes live by devouring
the weak, and the weak thrive by devouring the weaker. Of
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the millions of individuals coming into life a large percentage
have no other destiny than to serve as so many morsels for their
stronger neighbours. So fierce indeed is the struggle for sub-
sistence that vast numbers of every species perish without repro-
ducing their kinds. Only those that are physically the strongest
and best adapted to environment and that can struggle success-
fully, resist, or defend themselves, survive to beget and rear
progeny. The weak can prolong their lives only by developing
means of flying, hiding, or evading their enemies. And the
natural devices to serve such ends are numerous, various, and
often highly effective,

Man begins life with fraternal feelings for the members
of his group and hostile feelings towards outsiders. Man in
his physical structure is animal, and in the earliest stages of his
life is human only in name. His animal heritage hangs so heav-
ily about him that his humanity remains long hidden. With the
dawn of the mind, man’s pace in advancement becomes swifter,
and every onward step enables him to leave the merely animal
behind, and to acquire distinctively human traits. Like all ani-
mals, man finds his safety in living in a group, co-operating with
his fellows, but in conflict with all associations outside his own.
Like a lamb for gentleness, within his own fold, he is as a wolf
outside its narrow limits. In days when brute strength domi-
nated human affairs, man would kill and often devour his fellow-
men ; enslave weak men, women, and children, and plunder their
possessions, proceeding always according to his selfish desires.
Then the struggle was ruthless indeed, and those unable to de-
fend themselves against aggression were foredoomed to perish.
In the brutal struggle to survive, physical strength alone availed.
To live was to be able to resist and resent, attack and kill. But
the two principles of animal life, co-operation within and con-
flict without particular groups, still dominate in human affairs.
Co-operation is confined to the “we” group, and conflict extends
to the “others” groups.

Morality begins with man and he alone is conscious of
good and evil. In man resides a spirit, incomparably superior
to anything preceding it, which is destined to lift him from the
low level of the animal to the high level of the angel. The two,
animal nature and spiritual nature, are diametrically opposed.
They know not one another, neither have they mutual under-
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standing. Their ways are diverse and both cannot follow their
desires to the end. Life after the animal nature is like walking
on a beaten track, but the life of the spirit must clear its own
path. For thousands of years of his life upon earth, man was
wholly swayed by his elemental and animal traits and propensi-
ties. His life was a replica of all animal life. He carried the
spirit with him, but it was as though it held no sway in his
person.

Man is superior to every other creation because he has a
reasoning mind, but more importantly because he alone of all
creatures is moral and spiritual. The physical world belongs to
all living things, and man shares it in common with animals.
But the moral and spiritual world is of gods, and in it man
alone upon earth is honoured with progressive paitnership with
them.

From the unmoral regions of the animal world which he
traversed in his infantile life, man tarried long ere he reached
the border-land of the moral world, and beheld the first glim-
merings of right and wrong, of good and evil.

The existence of evil is the pivotal problem of the philos-
ophy of life. The data upon which all seekers after truth
based their search were furnished by nature, and its workings
as they affected man, man himself in his relations to his fellow-
men, and the hidden forces controlling all activities. Benevolent
and bountiful nature feeds and shelters, delights and heartens,
comforts and consoles, enlivens and inspires man. Man has
sung praises of its exquisite beauty and wonderful fullness. He
has paid homage to its majestic grandeur, and has worshipped
it for the boons granted from its inexhaustible riches. In the
midst of the vast nature stands man, speaker among the speech-
less, thinker among the thoughtless, sole possessor of reason,
mighty in mind, reaching the remotest past and future in thought,
traversing heaven and earth at a flash of mind, wielder of power
over the length and breadth of the earth, the crown of creation,
the glory of God, sublime in spirit, noble, generous, truthful,
righteous, an angel in flesh, an earthly god.

But nature has its frightful freaks. When secure in his
confidence in her beneficence, man pursues his round of life.
But, without a word or gesture of warning, nature often assumes
a malevolent aspect, and with appalling suddenness, hurls him to
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destruction and death. Her deadly convulsions spread instanta-
neous desolation. Her earthquakes bury whole populations and
their possessions. The gushing waters of her inundations carry
human beings and animals before them. Her volcanoes emit
molten masses, liquid fire, to scorch and burn precious lives, and
devastate the accumulated wealth of industrious peoples. She
breeds loathsome diseases and plagues, blasts lives with leprosy
and lunacy, small-pox and fevers, and permits myriad maladies,
the forerunners of agony, disablement and death. Her wild
beasts and venomous monsters batten insatiably on human life.
Often also she withholds from the earth, the prime essentials
of living, food and water, and wields the terrors of famine and
starvation. In her malevolent mood, nature thus becomes man’s
formidable foe, which looses death to hold carnival upon earth.
As Schopenhauer says, she is ruthless, callous, and capricious.

Yet hostile though nature is at times, man has ever been a
deadlier enemy to himself. Man’s inhumanity to man is the
root of human misery in the world; wavering between the ex-
tremes of his dual nature, human and bestial. When the beast
triumphs in man, suppressing his true humanity, the man-beast
appears, a creature immeasurably worse than the wildest beast
of the jungle. This tiny two-legged animal, because he can
think and scheme with perverted reason, works a hundred times
greater havoc than the catastrophes and cataclysms of nature.
When he acts the beast, man is a monster among creatures, vain,
vile, vindictive, jealous, envious, vicious, cruel, and murderous;
a brigand, a liar, a demon in flesh, an earthly satan.

William James divides men and women, according to their
mental equipments, into two distinct types, the tough-minded and
the tender-minded. Every generation has its multitudes of hu-
man beings of sombre and brooding nature, and mild and weak
temperament, or the tender-minded who find difficulty in adjust-
ing themselves to their anomalous surroundings. Schopenhauer
voices the sentiments of such pcople, when he says that evil or
suffering is the permanent state, and good only the negation of
evil. There is so much pain and suffering, inequity and wrong,
depravity and degradation, baseness and pettiness, malice and
envy, hatred and jealousy, crime and sin in sight around them,
that they can only believe themselves lost in a wilderness of
sorrow and sin. The consciousness of their human limitations,
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imperfections, and evil heavily presses them down. They habit-
ually grumble and groan. They cannot scatter the dark clouds
of melancholy that hang over their heads. Suffering and sorrow
shadow all waking hours of their lives. Despair of life takes
hold of their spirits, and bitterness fills their hearts. Nature,
for them, has but one season, and that is autumn. They know
no spring-time. Life is a prolonged agony ; they long for deliv-
erance. They cannot regard evil with the proud disdain and
dignified defiance of the Stoics, not yet with the mocking cheer-
fulness of the Epicureans. Job, perplexed over the fact that
he suffers, despite his righteousness, labours to solve the problem
of evil which Voltaire termed an unfathomable abyss. Life,
shadowed by evil, is the mystery, for which the seers and sages
have sought a solution. The philosophy of life is, in the main,
concerned with solving the problem of evil.

In search of life principles. Primitive man led his life
upon earth wholly swayed by instincts, impulses, and emotions.
With the breaking dawn of the mind, man began busying himself
building up, by slow process, a system, or systems, of the art
of living. Successive experiences of living, leading to happiness
or failures, or bringing misery in their wake, have been embodied
in tribal traditions. Successive generations, adding their own
contributions to the general accumulated experience, have formed
our present rich inheritance of principles for the guidance of
human life. Wise men who appeared from time to time have
gathered these scattered traditions and formulated them into
ordered systems. These early lawgivers propounded regulations
for life, according to traditional rules and wise principles, suit-
able for the discipline of mankind. The prophets of God, who
lived in various ages, supplanted these early attempts at pro-
viding comprehensive rules of life with their own comprehensive
systems, based on knowledge of the divine will.

It is the way, or path, of life that each of the great prophets
undertakes to reveal to mankind. Jesus expressly calls himself
The Way. Zarathushtra proclaims that there is but one path
of life capable of leading mankind to its destined goal, and that
is the Path of Righteousness: all other paths, he says, are no
paths. Buddha interprets his philosophy of life in his noble
Eightfold Path. The Tao of Lao-tze signifies The Way in the
Chinese tongue, and the name of Japan’s national cult, Shinto,
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means The Way of the gods. The apostles and disciples of the
prophets explained, interpreted, and supplemented their teach-
ings, and exhorted men to follow them faithfully. The philoso-
phers and thinkers, poets and writers, of all ages and places,
have turned again and again to the subject which has unlimited
fascination for everyone capable of reflective thinking.

The four fundamental philosophies of life. Uninterrupted
has been the attempt to read the riddle of life and various have
been the readings that form the science of life, ranging between
the inspired pronouncements of the prophets from Zarathushtra
to Mohammed and the reasoned utopias of the reformers from
Plato to Wells. Of these there secem to be but four distinctive
methods of dealing with the ecternal problem of evil that we can
glean from the different views with which human life upon earth
is seen. We may classify them as the philosophy of (1) resistance
to evil, (2) non-resistance to evil, (3) retreat before evil, and
(4) regardlessness of evil.

We have given in brief the outlines of each with reference
to its salient features of the solution of the problem of the
existence of evil.

The true philosophy of life is the consequence of one’s
temperament. Man’s temperament is a gift of his birth. He
inherits from his parents a prosaic or an imaginative or a practi-
cal nature, a sweet or a sour disposition, a cheerful or a sombre
temperament. Accordingly, some people are naturally of healthy
minds, thinking healthy and cheerful thoughts, while others are
of morbid minds, indulging diseased and gloomy thoughts. Men
and women of sound physical health and cheerful temperament
display a rosy optimism, those with failing health and morbid
temperament plod through thorny pessimism. All life is Yes
to the former, but No to the latter.

Ostensibly every human being finds his philosophy of life
determined for him by outside agencies. Man’s religion is fixed
for him by his birth, because he inherits the religion which his
parents profess. As the chief function of religion is to teach
the art of life and guide its followers in the path of right con-
duct, every one inherits a ready-made philosophy of life at his
birth. Life, however, is not belief, but living. And living de-
pends primarily upon the physical and mental nature of each
individual : that is, upon his temperament, and secondarily upon
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environment and the culture acquired through religion, education,
and other disciplinary agencies. It is not possible to give a
different turn from the direction in which temperament is work-
ing. A man’s religion, that is, in general, his philosophy of life,
is determined for him, without consulting his temperament.
Consequently, society demands the impossible, when it peremp-
torily demands that each man adapt his temperament to his re-
ligion. It may be said that every thinking mind has its own
philosophy of life. In the natural course, man should be asked
to adapt his philosophy of life to his temperament. This society
denies. Religion is fixed irretrievably for all his life. God has
forced his temperament on man and society forces its religion on
him. The result is the inevitable conflict between temperament
and religion, or the philosophy of life, in the minds of those
who have learned to think for themselves. But society does not
tolerate open conflict, hence it is driven to the inner nature of man,
hidden from the public gaze, but continuing, none the less, in
every human bosom. The philosophy of life which birth assigns
a person may not suit his temperament, and consequently, in out-
ward conformity to the demands of the formal philosophy of
the religion of his birth, he may recite prayers, count his beads,
and participate in sacramental rituals, yet he may be bowing his
knees to other gods, and living a life in the spirit which may not
be in conformity with his official philosophy of life. We may
take concrete examples to illustrate our position. Zoroastrianism
is the most optimistic living religion on the face of the earth. If
a man born in this faith is by nature of a gloomy and brooding
cast of mind, his spirit will be inwardly seeking its peace in some
other pessimistic philosophy of life and will find its calm in the
Sufi or Yoga principles of life or in the secret doctrines of
Theosophy or of any esoteric teachings congenial to its mood.
Christianity preaches humility and meekness, passivity and peace,
in terms rarely equalled in clarity by any other. Yet the Chris-
tian nations of the West, virile and aggressive by temperament,
are, on the whole, the least fitted of all peoples of the world to
realize the Christian ideal of passivity. Similarly, the Koran
does not refer to the life of retreat in the forest, and Mohammed
expressly says that there are no monks in Islam, yet monasteries
sprang up at a very early period of Moslem history, and still
flourished in all Mohammedan countries. Despite its official
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philosophy which discountenances the exaggerated unworldly
attitude, the hermitage has claimed its recluses from the world-
weary peoples within the Islamic fold, just as it has attracted
the followers of religions expressly teaching the duty of seeking
salvation in escape from the attachments of life. The philosophy
of life as regalement, likewise, lacks not its followers from diverse
religious folds. The roseate view of life which ignores the exist-
ence of evil and dispenses with joy and pleasure all around needs
no propagandists to spread it. In every human heart there is
lurking a passionate longing for pleasure, and pleasure-seeking
persons are met cverywhere, and in all religious communities.
Men of gay temperament of all faiths are voluntary adherents
to this philosophy, which demands nothing and gives everything.
Epicurus wins his followers from the votaries of all world-
religions which, with one voice, exhort mankind not to yearn for
the pleasures of the world. Omar Khayyam waylays them to his
rose bower, bidding them join in the chorus of his defiant music
on the nothingness of lifc. Maultitudes of men and women live,
for all their lives or some large parts of them, as willing disciples
of the philosophy of regalement, irrespective of the philosophies
of life taught by their inherited religious systems.

Moreover, it is not possible for anyone to be wholly and at
all periods of his life guided by any onc single philosophy of
life. Men and women are subject to experience changes in their
outlook upon life according to the changing conditions of health
or freaks of fortune, to a cheerful or melancholy mood, or again,
to a joyous or a sorrowful disposition. Life responds sensitively
to the elation or depression of spirits, and introduces correspond-
ing changes in man’s attitude towards it. Age is likewise re-
sponsible for modifications in viewing life. It is our common
experience that boisterous youth, with its natural accompaniment
of the exuberance of blooming life, claims all pleasures and joys
of the world as its own exclusively, and is naturally susceptible to
regarding life as regalement. Mellowed age, on the other hand,
finds its hold over the world of .pleasure growing daily feebler.
The world seems to slip from its hands, and it thinks of repairing
the wreckage caused by the mistakes of youth. It does this by
turning to a saner and more sober view of life than the one which
has pleasure or happiness as its supreme end.
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This phenomenon, familiar to countless persons who have
sought the satisfaction of the cravings of their spirits in a system
of life not sanctioned by the religions which they follow, shows
that in the art of living their lives, human beings are considerably
guided by the attitude of life they entertain. And this attitude
toward life, though influenced by their religious training, and
environments, is in the main determined by their physical organi-
zations and mental temperaments.

Human evolution in its final analysis runs on the basis of
resistance to evil. Zarathushtra says that sleep has forsaken
the eyelids of Sraosha, the heavenly sentinel of Ormazd, ever
since the rival forces of perfection and imperfection, and good
and evil came to grips at the beginning of time. Life is struggling
towards perfection and goodness. And though human beings, as
we have seen, meet imperfection and evil in life by resistance or
non-resistance, by encompassing retreat before it, or by adopting
an attitude of regardlessness towards evil, according to their vary-
ing mood, their moral, mental, social, cconomic, and physical life
evolves towards perfection, in the main, by resistance to imper-
fection and evil. It is the hard struggle, for instance, with the
elements that enables man to ecliminate disease and make the
world more habitable. It is the protracted fight against the forces
of ignorance and bigotry, credulity and superstition that heralds
the intellectual emancipation of man. It is the incessant warfare
with autocracy, greed, injustice, and wrong that redeems the
social world from its primitive savagery. It is the deadly com-
bat with crime and vice and sin that makes for moral advance-
ment. Life claims its stalwarts from all men and women, who,
regardless of their official philosophy of life, engage in the combat
against evil and imperfection, and, in obedience to its mandate,
fight the good fight, according as his or her temperament indi-
cates, In their inner world, all men and all women have to
struggle against temptation and evil every waking hour. In the
outer world, men and women in their periods of depression and
despondency shirk fight and look to somebody else for deliver-
ance. In their hours of cheerfulness and exuberance, they
shoulder the burden of life and combat evil. The sickly soul is
ever in search of a saviour, but the healthy soul is its own saviour.
Happily, the world generates many more saviours than shirkers,



xviii INTRODUCTION

and the saviours are busy salvaging the world from its imperfec-
tions and evils.

Scope of the work. In our treatment of the subject, we
propose to deal, in brief, with the religious, mental, social, eco-
nomic, and physical phases of life, in the process of development
from the earlier stages to the present high level that has been
reached in several departments. We hope to show that our
universe is unfolding towards an aim, and that the life of man,
imperfect in all its phases, has, throughout the period of human
history, been slowly but steadily progressing towards perfection
through the inexorable laws of co-operation with good and con-
flict with evil, which is the message of hope, Zarathushtra brings
to mankind.
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OUR PERFECTING WORLD

CHAPTER 1
RESISTANCE TO EVIL

In God’s world of goodness, evil is a stubborn fact, says
Zarathushtra. Optimism in its rosy exuberance hails life as
all-good and refuses to believe that evil exists as any order of
reality. All is well with the world. The ills of the world, it
avers, are not ills, and its imperfections are not imperfections.
Evil is complementary to good, it is imperfect good, it is good in
the making, it is evil but in name, it ministers to good. Evil is
not really evil. It does not exist.

Zarathushtra does not palliate evil. ILvil is evil. It exists
just as good exists. It cannot be dissolved into disappearance by
ingenious attempts at explaining it away. Bad things of life do
not lose their badness by investing them with good names. The
world is not all-good; it is to be made all-good. The world is
imperfect, and life upon it is imperfect in all its aspects. Physical
life is imperfect. The inclemency of nature, disease and death
are imperfections, and man is compelled to fight them. Mental
life is imperfect. Man has to combat its imperfections, such as
ignorance, superstition, credulity, and bigotry. Social life is im-
perfect. Its manifold inequities, such as hatreds, jealousies,
envy, and strifes are its imperfections, and are to be fought by
man. Moral life is imperfect. Its vices and sins make for its
imperfection. Man has to wage an incessant war against them.
The ideal of life is to make life perfect.

Shallow is the optimism, teaches Zarathushtra, that looks at
things superficially and ignores facts. Imperfection and evil are
facts of life. Evil is not the passive negation of good but is the
active enemy of good.
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Co-operation with good and conflict with evil are the two
cardinal principles of moral life. The operation of this dual
rule of life by co-operation and conflict in the physical sphere is
already noted. In the moral and spiritual world, however, they
work on the basis of altruistic impulse. The division that con-
flict introduces in the higher life of man is between moral issues.
Man’s twofold duty is to commend right and condemn wrong.
The moral world is divided into the world of goodness and the
world of evil. Existence is divided between the hostile camps of
good and evil and an incessant warfare is raging between them.
Man’s co-operation is with good wherever found, either in the
“we” group or “others” group and his conflict is likewise against
evil, whether it is in his inner nature or within his fold or with-
out. Life, then, is co-operation with good and conflict with evil.

“Resist evil,” is the clarion call of Zarathushtra to
humanity. Evil is the enemy of God and man, and man is
created a comrade in arms to resist it in all its manifestations.
It is man’s birthright to fight evil and redeem the world from its
physical and mental, social and moral imperfections. Man shares
God’s work of mending evil. The world is a battlefield and man
is a soldier in the eternal struggle. The soldier’s duty is to stand
firm at his post and fight even to the death. If he holds overtures
with the enemy, or succumbs to his wiles, he is a rebel; if he
evades fight, or ignores it, or turns his back upon the enemy, he
is a coward, dishonouring his manhood.

Belief in the existence of evil gives force to man’s feelings
of repugnance to evil. He can squarely meet the enemy of God
and man on the field, and give him battle, if his reality is fully
understood. Evil is fought the harder, not by loving good the
more, but by hating evil. Love of good and working for good
breed only passive dislike of evil. Hatred of evil alone sets the
soul on fire to fight it with zest and zeal. And evil cannot be
hated with an all-consuming hatred, if it is masked in the gar-
ments of good. To be hated from the depth of the heart, and
with the fullest force of one’s being, evil should be exposed in
all its innate ugliness, its diabolic nature. Evil is aggressive.
Man must resist and conquer it, or submit and court defeat.
Zoroastrianism is essentially militant. It stirs human hearts to
repugnance toward evil ; it spurs man to fight it with all his being,
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body, mind, and spirit. Not to resist evil with offensive and
defensive warfare against it is either to be callous or cowardly,
or both in one’s person; it is to fail in one’s duty to mankind
and to be false to the redemptive task assigned by God to man.
Man’s duty to resist evil in his own nature. Man was
animal but yesterday. Today he is man, though not devoid of
animal traits. His destiny is to be angel, and tomorrow he shall
be that also. Everyone has in his or her power to be a saint.
As Buddha says everyone can be a Buddha. God became man,
says Athanasius, that man might become a god. But the way to
attain to sainthood and divinity is distant and beset with count-
less obstacles. Every step in advance is a struggle. The animal
in man is obdurate and persistent, cunning and resourceful. To
escape from his grip, to destroy his power, to eliminate him, man
has to fight a hundred battles. Man’s inner life is a perpetual
warfare between animal and human within his breast. A violent
struggle is going on in every human heart between the higher
impulses to renounce animal appetites, and the lower instincts
to satisfy them. Man is a divided self, divided mind, divided
will, and feels within him the conflict of two opposing natures.
When Ahriman, the Spirit of Evil, first met Ormazd, the Spirit
of Goodness, he said that he was opposed to him in his thoughts,
words, deeds, faith, conscience, soul, and everything. The same
complete polarity obtains between the higher self and the lower
self in man. The one stands for truth, virtue, and righteousness,
the other represents falsehood, vice, and wickedness. Though
inhabitants of the same tenement, they are poles apart in their
thoughts, words, deeds, feelings, and aspirations. What is light
to one is darkness to the other, and what is nourishment to the
one is poison to the other. When the animal in man gets the
better of the human, it makes for his imperfection, it is his
curse, his enemy, his evil. Evil thoughts and dark passions are
its emissaries. They are to be combated and conquered, if man
desires to fulfil his destiny. The storm of evil that arises within
man is no less violent than any which he encounters in the outer
world. Resistance to evil in the one is as instinctive as it is in
the other. This resistance is conducive to higher life. It breeds
in man the qualities of strenuous effort, toil, courage, strength,
and sacrifice. Courageous fight to vanquish evil builds character.



6 RESISTANCE TO EVIL

Facing aggressive evil with fortitude, fighting temptations,
and overcoming evil is progressive ascent towards individual
perfection.

Man’s duty to resist evil in society. As it is with the
individual so it is with society. Social life opens with animal
instincts and evolves towards human traits. Every man is an
ally of every other man against the common enemy, evil. When
they play human they co-operate with their comrades in the task
ordained for them by Providence. In their forgetful moments,
when they throw down their human vesture and lapse into their
primeval animal state, they miss their mark. Instead of fight-
ing the enemy of man, they fight men, and tear them with mad
fury. Rather than follow the demands of the moral world, to
wage war with evil, they continue the practice of the physical
world, the war of the strong against the weak. At all times they
fight beyond their homeland, sometimes they fight in their home.
Dogs living in the same yard are friends all day, but turn into
foes at meal hour. So are men, friendly and fondling in their
human nature, but snarling at each other, like dogs, when the
animal in them emerges on the surface. Society has always had
its parasites, who live on theft and plunder, rapine and blood-
shed. So will it be until that time, in distant ages to come, when
society, by human effort for betterment, eventually reaches per-
fection. The animal in man will grow weak with time, and will
be subdued. As society progresses in evolution, this baser ele-
ment in man will be disabled by degrees. In a perfect society it
will be eliminated.

But society is yet imperfect in all phascs of its life. It has
its stray dogs and pouncing wolves and cunning serpents. They
are menaces to its well-being, and vigorous resistance to their
vicious propensities and evil doings is indispensable for the very
life of society. In primitive society the work of redressing
wrongs remains in the hands of aggrieved individuals, and as
individuals are actuated by vengeance, hatred is met by hatred,
blood is avenged by blood, and evil is repaid by evil. In organized
society the right of redressing wrongs is taken from the
individual. Society interferes, and in its authoritative position
as State, undertakes to dispense justice to warring factions.
Justice ceases to be vengeance, but cannot dispense with the
punishing rod. Society cannot exist without laws, and all legis-
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lation implies enforcement of laws by punishing their infringe-
ment. To punish, however, is to use force for the resistance of
evil. An imperfect society in an imperfect world cannot exist
without its courts and constabularies, its prisons and scaffolds.
State, as police, cannot do its duty, without resort to physical
force. If the guardians of society were to don ash coloured
robes, and retreat before the forces of evil, or make themselves
known as non-resistants to evil, unprotected society would soon
welter in crime and bloodshed. Militant evil, with no deterrent
combatants in the field, would throttle passive good to death.

Persuasion and force are two chief factors indispensable in
human affairs. Individuals, as well as society, can endure wrong
patiently and try to reclaim the wrong-doer by good counsel and
admonition. But when persuasion fails of its purpose, and wicked
people become more desperate in inflicting injury, endurance on
the part of the recipient of injury ceases to be virtue. It en-
courages evil, exposes society to danger, and does harm even
to the perpetrator of crime by allowing him without restraint to
sink deeper in guilt. The human in man is amenable to per-
suasion, but his animal nature must be compelled by force.
Society requires the coercion of the State, because it is imperfect.
To those members of the State who are walking on the path of
perfection, or who are striving to come nearer to perfection,
coercive laws of the State do not apply. As society evolves
towards perfection, persuasive power will prove an increasingly
effective urge to good behavior, and force will gradually recede
into the background. In the perfect socicty to come, force will
have no place.

To be good and eschew evil are passive virtues; to further
good and to fight evil are active virtues, says Zarathushtra.
Personal salvation is the basic principle, the motive power that
inspires all religious life. Zarathushtra insists that every man’s
duty is to seek the salvation of all mankind. To secure individual
salvation, and leave others to their fate, without working and
struggling for their salvation, is to fail in one’s duty towards
his fellow-men. To be good, but not to make others good; not
to be evil, yet not to resist the evil caused by others, are merely
negative virtues. Everyone can contribute his or her mite, in
the manifold walks of life, to the grand end of bringing about
the final victory of good and the utter defeat of evil. The
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poorest man, who cheerfully fulfils his obligations of father and
husband, brother and son, who struggles with poverty, yet loves
independence and honour, who extends not his hands for alms,
but lives on the slender earnings of his honest toil, who rears
his children into good men and women, does his duty by goodness,
and does it well. The man who has energy and time, and em-
ploys both of these in social service of any kind, who organizes
philanthropic work, preparing amecliorative schemes, and who
spends his bodily vigour and leisure hours for the betterment of
humanity, succors goodness. The rich man, who gives away his
wealth in the name of God, to alleviate the sufferings of the
needy, feeds the hungry, clothes the naked, heals the sick, builds
homes for the homeless, promotes goodness. The man of learn-
ing and wisdom, who enlightens and inspires, ennobles and up-
lifts mankind, furthers goodness.

The man of adventurous spirit who reclaims arid wastes,
fertilizes barren lands, clears the forests of wild beasts; or the
man of talents, who discovers an antidote to some disease, a pre-
ventive to epidemics and plagues, extirpates germs and bacteria,
combats heroically physical imperfection and evil. One who
struggles hard for the elimination of the darkness of the mind,
who crusades against superstition and bigotry, is combating
mental imperfections. The man who struggles with the forces
of corruption and injustice, who fights for the redress of wrongs,
who blunts the edge of the tyrant’s sword, is routing the forces
of social evil. A righteous person who wages a relentless war
against immorality, who pares the wings of vice and cripples
crime, is a hero of the war against moral evil.

Man co-operates with God to transform the world of im-
perfection into a world of perfection. The world which man
inhabits is imperfect, but, says Zarathushtra, he should not,
therefore, whine against its imperfections, and quarrel with God,
because he has placed man in such an imperfect world. Spinoza
says that God, being perfect, can not act with any end in view
because that would imply that he is imperfect, inasmuch as it
would involve something yet to be attained by him. The optimist
may believe with Leibnitz that ours is the best possible world.
William James says rightly that it is not true to facts to suppose
that the world, with its hundred wrongs, can be in harmony with
God. Other thinkers, such as Thomas Aquinas and Duns
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Scotus, have discussed at length, whether or not, God could have
created a better world. Zarathushtra’s reply in every such case
is that the world is plastic, it is not the finished product, but
an imperfect world, being daily moulded and built into perfec-
tion. The struggle between Ormazd and Ahrimau will end in
the victory of the former and the defeat of the latter, with
whom will disappear imperfcction of the world and the suffer-
ings and sins of humanity. James Mill, and his more illustrious
son, John Stuart Mill, rightly saw in the Zoroastrian dualism,
which teaches the incessant wartare between good and evil, per-
fection and imperfection, with the ultimate triumph of the good,
a close approach to the rational sclution of the problem of evil.
They justly regarded it as a happy compromise between the ex-
treme optimistic view that all is well with the world and the
inordinately pessimistic view that irremediable wrong is involved
in the very nature of things.

The imperfect world, according to Zarathushtra, is man’s
opportunity, The perfect world is in the making. God has
planned it and entrusted man with the duty of completing it.
The world is certainly not hell, but neither is it paradise; it is
merely purgatory, we may say, with God-given guarantee of :ts
ultimate conversion into paradise by human endeavour. The
Gnostics held that God was redeeming the world created by the
devil. But Zarathushtra maintains that God and man are co-
operating for the great consummation.

Every individual human being is a fellow-worker with
God in the progressive betterment of the world. It is in the
power of everyone, rich or poor, great or small, learned or
ignorant, to contribute his or her effort to the furtherance of
perfection and the elimination of imperfection. No smallest
service devoted to that cause is wasted; every single act, how-
ever insignificant, counts in the great score. Any man or woman
has lived well, if by his or her living upon earth, perfection has
advanced by even a hair’s breadth, and imperfection has lessened
by even the same small measure. Whoso furthers health,
lengthens life, promotes knowledge, spreads truth, advances
peace, or assists righteousness, co-operates with the godhead in
ushering perfection. Whoso fights disease, death, ignorance,
bigotry, injustice, corruption, falsehood, war, and wickedness is
a comrade of God in his conflict for the destruction of the powers
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of imperfection. All progress is the outcome of slow and in-
cessant struggle. Man has made his way amid untold hardships
and countless obstacles step by step. But the world has been
better for his sufferings. Man’s physical, social, economic,
political, moral, and religious life has had its martyrs who have
laid down their lives for the redemption of the world. The end
is not yet, but humanity is hard at its work, and under God’s
guidance will ultimately triumph.

Mankind is still in its infancy. It is still at the break of the
dawn of its long life. In man’s life of some five hundred thou-
sand years upon ecarth, the history of his cultural ad-
vancement barely covers ten thousand years. Let it be
ten times ten thousand years, and man will have con-
siderably furthered the world’s march towards perfection.
It has taken God millions of years to prepare the stage
upon which human drama is now enacted, and it is only justice
to allow man sufficient time to play his part in turn. We must
not be impatient and grumble at the slow progress. All organic
evolution advances slowly. It is progressive and not catas-
trophic. Man can neither cajole nor curse, neither frighten nor
threaten it into advancing by leaps and bounds. What man can
do is to keep it steadily on the onward path and stop its occa-
sional backward swing. Iver hopeful and ever confident, ever
cheerful and ever looking forward, let him work under God’s
guidance, and triumph will be his in making a new world, alto-
gether a different world, a perfect world. Thus says
Zarathushtra.

Nietzsche, the modern apostle of the philosophy of re-
sistance, metamorphoses Zarathushtra. The last century
produced two master-minds, Nietzsche and Tolstoy, who preached
their antagonistic philosophies of resistance and non-resistance
to evil as the basic principles of self-realization. Nietzsche makes
Zarathustra (Zarathushtra) the mouth-piece of his own teach-
ings. Nietzsche’s Zarathushtra, however, is a visualized figure
depicted as propounding the philosophical thought of the German
thinker, and not the Ancient Iranian prophet, whom the early
Greek and Roman writers introduced to the West as Zoroaster,
the Greek form of his name. Nietzsche echoes the teachings of
the Persian prophct when he accepts life as struggle, humanity
standing in need of redemption by means of active and strenuous
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living, fighting with life’s imperfections, overcoming hardships,
and winning self-realization by mounting all obstacles. The
sufferings and sorrows and wrongs of the world do not make him
exclaim that existence is evil. Like Zoroaster, he sees in them
continual opportunities to redeem human life by bravely facing
hardships, courageously enduring pain and entering into an in-
cessant conflict with evil. Sustained effort, hard struggle, and
formidable attack, to capture the enemy’s position are not de-
plored by the victor, nor does the winner of the boxing contest
complain of the bruises he has received before he brought down
his adversary. Conflict is the invigorating food for the soul.
But the correspondence of his teachings with those of Zoroaster
ends here. The prophet of I[ran, like the prophets of other
religions, pictures a transcendental world and proclaims an
individual life after death, both of which are unknown to
Nietzsche. Consequently, the goal of the perfect man, according
to Zoroaster, is beatitude in heaven, whereas Nietzsche promises
his consummate man the joy of supermanhood with unrestrained
right to rule mankind upon earth. Zoroaster’s ideal is righteous-
ness, whereas Nietzsche’s is power. The saint is the consummate
man of the one, the hero of the other. Both agree in the teach-
ings that man should not lead a life of renunciation and contem-
plation in solitude and practise cloistered virtues, but that he
should live usefully, strenuously, abundantly, adventurously,
hopefully, and heroically. Zoroaster’s ideal man struggles and
fights evil so that the world may be better, humanity may be
nobler, and in doing this he may find full self-expression for his
own body and soul. Nietzsche’s man faces danger and fights his
way in the face of obstacles that he may develop himself into
a superman. Zoroaster’s goal is to evolve righteous men and
women through a life of heroic virtues, while Nietzsche’s is to
raise a mail-fisted race. The ancient sage who preaches resistance
does it with motives of altruism, but the modern apostle of the
philosophy of conflict has for his object unbridled individualism.
It is true that Nietzsche’s supermen are not voluptuous persons
seeking enjoyment. They are the product of austere discipline,
and hard life, but it is the discipline of the soldier destined to
produce a powerful class of rulers and masters whom no con-
ventions bind and who are beyond right and wrong, good and
evil. His ideal supermen are not like Buddha or Jesus but
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Napoleon and Cesare Borgia, whom he holds up for emulation
by others. Zoroaster’s way of life seeks redemption for every
man and woman by the dual life of co-operation with good and
conflict with evil, but the system of Nietzsche redeems just a
small privileged caste of supermen. The masses, according to
his teachings, are made up of weak and meek persons, unfit for
the great struggle, and unable to scale the heights reached by the
few paragons of power. They are a passive lot, living only for
the supreme end of producing the superior type of mankind.
They exist so that their prostrate bodies, heaped one upon
another, may form a living and pulsating pyramid, providing
steps for supermen to mount to the Olympian heights, and rule
the human herd huddling upon the earth. The weak have no
place in his scheme of things.

Christianity is above all the religion of the weak and the
suffering among mankind, and undertakes to succor them, to
raise them to dignity, holding out the hope of salvation in the
life after death to compensate for the wrongs suffered in this
world. Nietzsche’s ideal is fundamentally anti-Christian. He
sees the triumph of the herd or slave morality in Christianity.
The ground for the spread of such a weak morality was rife, he
says, in the Roman Empire whose slave population was more
numerous than its freemen, and the slaves naturally embraced
it with eagerness. The weak have sought their safety under soft
Christian maxims of doing unto others as one would like others
do unto them, and the like, and have succeeded in extolling self-
denial, humility, pity, sympathy, generosity, forbearance, and
forgiveness as virtues for their own interest. Under the influence
of Christianity, the masses have won power, and have proven a
fertile source of hindrance to the development of masterful
personalities, human gods of humanity and, being powerful in
their numbers, have exposed mankind to the danger of being
converted into a dull mediocrity. Jesus exhorts the great and
chief among men to be their minister and servant, but Nietzsche
wants him to be the master, and it is to produce the class of
masters with unbounded power that the common herd is destined
to live its life in this world.

The Zarathushtra of history here disowns the Zarathushtra
of idealization, when he condemns submerged humanity.



CHAPTER 1I
NON-RESISTANCE TO EVIL

“Resist not evil” is the passive exhortation of Jesus to
mankind. Suffering and sorrow are widespread upon the
earth. He that has suffered and sorrowed intensely can realize
and relieve another from his ageny. The suffering of the world
is so great and human nature is so soiled by the transgression
of God’s commands by the primeval parents of mankind, that
it is not possible for mankind to redeem itself. A suffering and
sorrowing God, bruised in limbs and broken in heart can soothe
and heal humanity’s deepest anguish. God, therefore, clothes
his divinity in human flesh and lives and suffers as divine-human
man, as the God-man Jesus upon earth. Born in poverty and
cradled in a manger, Jesus grows to manhood with a consuming
compassion for the sufferings and sorrows of the world. The
poor and downtrodden, the weak and low, the outcasts and un-
touchables, the publican and the harlot, the thief and the sinner,
the prodigal and the profligate of the world become the chief
objects of his solicitude. If deep are their sufferings and sorrows,
his are deeper. He takes over their sufferings and sorrows upon
himself and mingles his tears with theirs. He snothes the sigh-
ing, heals the wounded in heart, and salves the sunken in spirits.
He asks all that labour and are hcavy-laden to come to him and
undertakes to give them rest. And suffering humanity, in quest
of rest, flocks to him and finds sustenance and strength in the
consciousness of suffering in comradeship of the suffering God,
who dies for the redemption of the world, and dying leaves be-
hind him his eternal message to mankind, Christianity, a haven
of refuge for the disinherited of the world.

Lao-tze, Buddha, and the Stoics exhort mankind to return
good for evil. Lao-tze preached the doctrine but did not venture
to exemplify it in practice. Unlike his wiser and more practical
compatriot, Confucius, who led an active life in the service of
his country, he withdrew from the world which he could not face,

13
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and lived and died in seclusion. Jesus lives the life of complete
forbearance and forgiveness, meekness and resignation, en-
durance and patience, and suffers and dics, offering no resistance
to aggression and violence. Hated and humiliated, cursed and
mocked, he meets his death with sublime calm and, hung upon
the Cross, with nails piercing his hands and feet and thorns
pricking his head, he exonerates his crucifiers and implores his
Heavenly Father to forgive them.

The way of life that Jesus teaches man is the active love
and service for the redemption of the world and passive suffer-
ing that evil entails upon life. Violence begets violence, and
fighting evil multiplics evil. Aggressive evil, therefore, is to be
met by passive suffering, leaving the conquering power of love
to do its work. Hatred is to be met by love, arrogance by meek-
ness, harshness by gentleness, and w assault on one cheek by
the turning of another to the aggressor. Evil is not to be resisted,
says Jesus.

Non-resistance to evil aims at disarming violence by pas-
sive suffering. Non-resistance to evil is born of weakness,
helplessness, and resourcclessness. It is the only shield of the
weak against the strong. In its origin it is as old as humanity.
It was probably first practised in the family of our first parents,
and its significance was felt by Adam. When this father of all
coming families chastised his child for some fault, it began wecp-
ing and crying and remained disconsolate to the tender soothings
of its mother. Kindly Eve brought to it some wild berries and
roots, tempting it into cheerfulness, but the child remained sullen
and silent and obdurate, and would not eat. The mother knew
that it was hungry and her tender heart broke and she began to
sob. Adam was exercising his right of disciplining his offspring
into obedience and remained adamantine in heart for awhile, but
he was human also, and the prolonged suffering and agony that
the child was drawing upon itself, ultimately touched his heart
and his wrath melted. Overcome by the feelings of sympathy at
the sight of suffering patiently endiired, he forgave and fondled
his child. By such passive suffering the weak seek to soften the
hearts of their aggressors, to evoke tender sentiments in them,
to appeal to their conscience and to rouse their higher nature to
refrain from aggression, or to move them to concede to their
demands. Weakness patiently borne is rewarded in strength.
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It impresses the imagination of onlookers and provokes their sym-
pathy. This sympathy is power which strengthens and sustains
weakness in its sufferings. The strong conviction in the justice
of their case, the undying zeal for the ideal they hold, the hope-
lessness of their getting redress at the hands of the iniquitous
strong, instill in passive sufferers of weak and gentle nature,
iron will, fortitude, and power of endurance. When weak
people, pledged to passive resistance, endure with patience and
resignation all indignities and humiliations, hardships and suffer-
ings heaped upon them, they inspire admiration of onlookers and
rise in public estimation. People otherwise indifferent to the
grievances of injured persons become interested in their cause,
and strengthen their movement, either by joining their forces
or actively sympathizing with them. Public opinion rallies to
their cause, and it gives a great impetus to their undertaking.
With a universal press, wireless, and radio, the non-resistants of
our day are capable of drawing world-wide sympathy towards
their cause and the moral influence it would exert upon their
aggressors is consequently far greater than it was ever before
in the history of the world.

Non-resistance to evil is explicitly non-resistance but im-
plicitly resistance. Like Tolstoy in our times, some people
have interpreted the doctrine of non-resistance preached by
Jesus in its literal sense of an injunction prohibiting physical
force under any conceivable hypothesis for the attainment of
moral ends. The Bohemian Brethren, Anabaptists, Mennonites,
Dunkers, and others have carried the doctrine of Jesus to its
logical conclusion by extending this principle to non-co-operation
with the law courts and government, and have patiently endured
the consequences for their acts. Men have at all times sought
refuge in launching non-resistance to evil, whether compelled by
the religious bigotry, social tyranny, political oppression or eco-
nomic exploitation, and have endeavoured to win their cause by
patiently suffering without resentment or recrimination. The
doctrine of non-resistance to evil is put to the crucial test at the
outbreak of every great war. Christian nations, throughout their
period of history, have engaged in frequent wars. Conscientious
persons, on such occasions, have declined to join in the wars of
their countries, on the ground that, according to the doctrine of
non-resistance to evil taught by Jesus, the Cross and the sword
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were incompatible. The Inspirationists of Amana, the Doukho-
bors, the Friends, Christadelphians, Plymouth Brethren, Tolstoy-
ans, and members of several peace-seeking fraternities, as also
the conscientious objectors during the last war, have refused
to enlist, because of their religious convictions, or on humani-
tarian grounds, and have patiently endured the penalties of their
contumacy.

In the history of the principle of non-resistance to evil, it is
generally found that absolutely passive submission to suffering,
which the theory logically demands is seldom encountered. Non-
resistance to evil has proved in practice to be no more than the
negation of physical violence. Whenever recourse is had to the
principle of non-resistance to evil it is in defiance to the will of
the aggressor, in refusal to submit to his demand. This attitude
of the will is resistance. The moment non-resistance unfurls its
banners, a struggle between two conflicting wills begins. This
aspect of the passive suffering of the body which leaves the will
to do its work of resistance is better termed passive resistance.
This expression implies resistance with all devices at man’s dis-
posal, excepting sheer bodily force or physical violence. Besides
utilizing all the force of his mind and spirit, the passive resister
can summon in indirect ways even his body to non-violent active
service. He can preach and propagate his doctrine, persuade and
plead for it by words of mouth. He can carry on his campaign
in the writing of his hand and can travel to distant parts by his
feet. So long as he is careful not to utter or write words of
violence, such as would precipitate open revolt, he can indulge in
the manipulation of words in ways calculated to win sympathy
from his hearers for himself, or alienate it from his aggressors.
In guarded language, also, he can even spread disaffection among
people toward such oppressors. Or again as long as he does not
use his hands to strike a blow and his feet to kick, he can con-
duct his active propaganda under the guise of peaceful passive
work. ’

As the inveterate foe of mankind, it is said, that Ahriman told
Ormazd that he would tempt and beguile mankind, and preach
disaffection for the creator among men and women. Even so
does the passive resistant strive to create disaffection and ill-
feeling among his followers and hearers, toward those against
whom he has launched his crusade of passive resistance.
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In its active form passive resistance manages to bring social
and economic pressure on the aggressors by refusing to co-operate
with them or to work for them. Thus, in their struggle for
political liberty, for securing the repeal of some obnoxious laws,
or in way of seeking redress for wrongs suffered or disabilities
endured, people have often been moved to repudiate civil gov-
ernment, to challenge its authority, to refuse offices under it,
to decline accepting titles and distinctions offered by it, to refrain
from exercising their right to vote, to neglect paying taxes or
fines, or to offer no defenses in suits at law.

Similarly, people so minded have interposed no objections,
when the government sells their property to recover money due
it. When, also, in default of property, they are consigned to jail,
they fill the cells, and create a new embarrassing situation for the
authorities. In such lines of behavior unarmed forces of people
are ranged against the armed forces of society, and resist them.
Government possesses both the strength and the will to strike,
but its strong arm is ineffective against the foe who passively
submits to physical force, and refuses to move his folded hands
to counter it. The task would at once be easy, if the mob drilled
to non-resistance broke its restraint and flew to physical viclence.
Such a rash move on the part of the passive resisters would
alienate public sympathy, the most effective constraining power
on the government, which could then plead justification for re-
sorting to force for suppressing a revolt menacing public safety.
But a successfully conducted campaign of passive resistance,
universally adopted, in which its countless adherents, with
adamantine self-control, can remain unmoved by provocation, and
refuse to be betrayed into acts of intimidation and violence, is
capable of bringing the most powerful government upon earth
on its knees. In like manner, when workers launch passive
resistance to economic injustice, they aim systematically at
paralyzing industry, inflicting heavy losses on their employers,
and by creating inconveniences and hardships, labour to compel
capitulation and submission to their demands. In all such strug-
gles of passive resistance, even though the non-co-operators or
strikers suffer privation and hardships, they are, nevertheless,
utilizing all conceivable coercive pressure, just short of physical
violence. Theirs is no abject submission to aggression; it is
rather closely concerted action against it. Very real resistance
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is its underlying principle, even though it is credited with the
name of non-resistance or passive resistance.

Tolstoy and Gandhi have been the two foremost apostles of
the philosophy of non-resistance to evil of our times. Tolstoy
preached his doctrine with burning eloquence in his voluminous
literary output, but found no such opportunity of exemplifying
it in practice as did his illustrious Indian disciple. The after-
math of the greatest war of all times left its legacy of momen-
tous consequences in India. A vicious combination of political
and economic conditions of unprecedented magnitude united
peoples of diverse faiths and creeds, of antagonistic social castes
and rival political parties to espouse a common cause for the
first time in their history. The teeming polyglot population of
the great Indian peninsula, a vast sub-continent harbouring in
its midst the huge concourse of one-fifth of humanity, presented
a concerted front against the government as its common enemy.
When the feelings of uncounted millions were running at fever
heat, Gandhi, adept at working the principle of passive resistance
from his successful experience in South Africa, launched his
colossal movement on a scale unprecedented in its vastness in the
annals of mankind. It was ingeniously worked with graded
steps, aiming at ultimately bringing its climax in mass civil dis-
obedience. But before the movement had reached half way, the
frenzied mob psychology, as was inevitable, lost every restraint,
the fire of excitement blazed forth beyond control, disorder and
bloodshed ensued, and the commander of the army drilled in
the mysteries of soul-force was obliged to recall the movement,
confessing with a penitent heart that he had committed a
Himalayan blunder in launching it.

Non-resistance to evil, in the sense of the absolutely passive
submission to suffering, has always given place to passive re-
sistance which has proven at last to be only a type of veiled
active resistance. This was the story of this great Indian experi-
ment. Short of bodily violence, Gandhi exercised violence of
will, thought and word in his crusade against the government,
which he called satanic and avowed his aim to overthrow.
D.espite his ingenious dialectics arguing passive resistance a
misnomer, and substituting such variant palliatives as non-violent
non-co-operation, satydgrah, truth-force or soul-force, the apostle



NON-RESISTANCE TO EVIL 19

of passive resistance to evil could not divest it of its innate
nature of resistance.

The theory of absolute abstention of resistance to evil is
not practicable in real life. In its ideal form non-resistance
or passive resistance to evil declares that physical force is not
allowable under any conceivable circumstances. Translated into
practice, it would work disaster. The man who takes an exag-
gerated view of the doctrine of non-resistance to evil and lets
the brigand escape with his spoil, when it is in his power to
grapple with him and thwart him, is only assisting brigandage.
An individual, strong in muscles and stout in physique, stands
by as a spectator, or at best expostulates and remonstrates in
vain words, but neglects to intervene with the physical force at
his command, when a ruffian is beating and abusing an innocent
person, encourages ruffianism. One who lets a thief, a felon, a
murderer escape, though he is capable of arresting him by phys-
ical force or, if necessary, even with violence, helps crime. It is
the bounden duty of everyone in possession of bodily health and
strength to protect and rescue, even with physical force, outraged
innocence and weakness.

There are persons in every society so completely dominated
by animal impulses that criminal inclination is inevitable with
them. They are found to be irreclaimable enemies of society,
menaces to its well-being. Society forces its unfortunate mad
men into walled asylums. Habitual criminals are also social
maniacs, and it is the clear duty of society to restrain their evil
propensities by the means of force for the security and peace of
mankind.

As with mad individuals so with mad nations. When a ruth-
less nation, intoxicated with the pride of power, and regardless
of social and moral conventions, descends upon a weaker
neighbour like a beast of prey, tramples its peaceful population,
threatens its innocent life, and endangers its very independence,
it is the duty of neighbouring nations to impose a chastening re-
straint upon the greed of the aggressor.

Where effective prevention of individual or group crime is
possible only through the exercise of physical force, resistance
is indispensable. To allow evil to have its own way where it
is possible to check its progress is to fail in one’s duty of redeem-
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ing the world from the bondage of evil. Human history shows
that moral suasion and expostulation do not always suceed in
preventing lawlessness. Mankind has needed the constabularies,
tribunals, and prisons in all stages of civilization, and will need
them till it reaches the state of perfection.

In the evolution of educational methods, civilized peoples are
more and more dispensing with the rod in the training of their
children. Yet when they refrain from inflicting corporal punish-
ment, they are constantly obliged to use force in some one or
other modified form. Parents punish their children by depriv-
ing them of their choicest pleasures, or their most coveted toys.
They deprive them of their liberty in various ways and force
them into submission against their will. Teachers inflict upon
them imposition or detention at school, when their class com-
rades gather on the playground or go home.

Jesus, the gentlest of men who have walked this earth, is
moved with indignation, and with prophetic rage denounces the
Scribes and Pharisees as fools and hypocrites, serpents and
vipers. In the famous temple scene, he overthrows the tables,
and with a whip of small cords, casts out the money-changers
from the sacred precincts.

The overwhelming majority of mankind is still in its child-
hood. Moreover, those who are advancing towards adolescence
and are wearing a thin mask of civilization have not altogether
broken the beast in them and tamed it into absolute docility.
Among its saints, the world has its sinners; alongside of law-
abiding people, it has its law-breakers; opposed to those that
are meek as lambs, there are, as Hobbes says, humans of wolfish
nature. The diabolic in man is not yet dead, the divine in man
has not yet fully awakened. If resistance to evil in such an im-
perfect world were to be discontinued, it would bring about the
dissolution of civilization and leave only anarchy in its place,



CHAPTER III
RETREAT BEFORE EVIL

The sinful nature of the human body. All religious and
philosophical systems postulate a sharp distinction between the
human body and the soul. The body is composed of matter, and
therefore earthly, whereas the soul, as pure spirit, is heavenly
in origin. The soul’s proper state is entire freedom from ma-
terial attachments, consequently, it is by a real descent that it
becomes associated with the body. The various schools of
thought differ in their estimates of the innate vileness of the
body, but all agree in rating it as inferior to the soul—a servant
of the soul, bound to do its biddings, a tenement for the soul to
dwell in upon the earth, a vehicle to convey the soul through
the domain of life’s activities, or an instrument upon which the
soul performs its melodies. Thus all religious philosophies ex-
hort man to regulate bodily desires by disciplinary measures, to
curb unruly passions, and subordinate the lesser good of the body
to the greater good of the soul.

Some, however, have taken a darker view of matter, and
according to them the body is inherently evil. Hence, it is repre-
sented as the implacable foe of the soul, ever plotting its ruin.
Therefore, means are to be sought, to eliminate this enemy, even
though this result is not entirely possible until death abolishes
the union of body and soul. As long as life lasts, the body is
the prison of the soul, whose incessant struggle is to free itself
from the fetters of the material and to break away from its
bondage. As the body is the root of evil, everything pertaining
to it is evil; all bodily desires and all physical appetites.

Belief in the inherent evil of matter, the transitoriness and
unreality of earthly existence, the worthlessness of bodily life,
has formed the basic theme of all the post-Vedic religious sys-
tems originating on Indian soil. The early Aryan settlers, who
entered India from the north, brought with them the buoyant,
cheerful, optimistic outlook on life which they had shared with
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their Iranian cousins in their earlier homeland. Their hopeful
and healthy concepts are embodied in the immortal hymns of
Rig Veda. However, the change of environment, the enervating
climate of their new home, and contact with its non-Aryan
aborigines, cast a sombre shadow of pessimism upon Aryan
minds, which, with only occasional gleams of optimistic light,
darkened all later thought upon life and its problems. Every-
thing is misery to the men of discernment, say Yoga Aphorisms.
All life is sorrow in this joyless and sunless world, adds the
Upanishad, and Buddha gives the culminating touch by painting
all individual existence as evil. “Vanity of vanities” is the melan-
choly refrain of the Ecclesiastes, for things come alike to the
righteous and the wicked, and death demolishes their memories.
Schopenhauer, appropriately called by one of his greatest ad-
mirers, the “High Priest of Pessimism,” acquainted himself with
the Upanishads, through the Latin version of Anquetil du
Perron, and acclaimed their teaching the solace of his life and
comfort in death. He writes that life is a worthless interrupt-
ing episode in the blissful repose of nothingness, and that the
ideal existence is merely the negation of the will to live.

For the pessimist, to live is to be miserable, and to escape
from the round of lives is the whole nature of blessedness. The
mission of the sage, then, is to lead mankind on the path of
release from the bondage of life. Buddha, with others, shows
the Way of Deliverance. The wages of sin is death, says St.
Paul, and it forms the fundamental teaching of Persia and
Palestine, China and Arabia. The message of India, it may be
said, is that the wages of sin is living. The retribution of the
sinner is a new life upon earth, and still other lives, in an endless
chain, reaping the harvest of evil deeds done in the past, until
the individual divests himself of ignorance and error, walks in
the path of righteousness, and wins the final reward in cessation
of renewed births upon earth. Freedom from the cycle of birth,
release from the endless agonies of life, escape from life, de-
liverance from life is the promise held out to mankind by the
seers of India.

Desire as the root cause of evil. If life upon earth is
misery, then redemption lies in the knowledge of the transitory
and deceptive nature of existence, and in liberating one’s self
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from the power which the world exerts upon man. Buddha
ascribes the existence of all suffering to desire, which generates
attachment to earthly objects and pursuits. To live is to desire.
Existence, therefore, is suffering, caused by desires, hence the
extinction of desires leads to the cessation of suffering. Deliver-
ance, says Buddha, consists in the freedom from desires. The
senses introduce man to a world of delusive appearance, and
man, in his ignorance, succumbs to its temptation. The senses
create desire, and desire urges him to action, and action brings
its result which, in turn, gensrates another series of actions and
their corresponding results, and, in consequence, lengthens the
chain of repeated rebirths.

Similarly, Schopenhauer, who, as we have seen, was deeply
impressed by the pessimistic philosophies of India, speaks of
life as one long process of willing and attaining. To will, how-
ever, is to suffer, because unattained will causes misery. As
failures to attain desires preponderate over chances of satisfying
them, suffering is the positive state of life, and, consequently, it
would be better, he adds, not to be born.

Withdrawal into one’s inner seclusion as an escape from
desire. The notion of desire as the fundamental cause of
suffering permcates all the religious and philosophical thought
of India. However, because abstract theories are often found
impracticable in actual life, compromises are eagerly sought. The
Bhagavad Gita, for example, expresses just such a pressing need
of meeting the demands of the workaday world, when it deals
with the problem of desire. It concedes to the general view that
desire is the foundation of evil, and says that desire is one of
the gates of hell, advising the seeker after deliverance to cast
off all desires and become oblivious to thoughts of “I” or “my.”
It proceeds, then, to emphasize and explain that action is in-
separable from life in the world of reality. Lord Krishna is
represented as exhorting Prince Arjuna to embrace the life of
activity which his position in life demands. In doing this, how-
ever, Krishna emphasizes his divine injunctions to the prince, to
be utterly indifferent to the fruits of works performed, since
even the slightest longing for resultant fruits, or the feeblest
attachment to their consequences, he says, still fetters their doers
with the chain of rebirths, compelling them to continue reaping
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the fruits of past actions. Only those wise ones who desire with
no attachment, and work with no expectation of fruits, find re-
lease from the bondage of birth and deliverance from living,
which, at its best, is said to be full of misery and sorrow.

Human nature is the same everywhere and the problems that
press for solution among one people, create similar mental fer-
ment among others. And by as much as the circumstances of
life of the two different races are similar, even though they be
widely separated from one another, the results of their inquiries
closely resemble one another. The fifth century B.C. was the
age of philosophers in Greece, as it was also the age of prophets
in India and China. The question of the influence of desire upon
life calls for an answer among the Greek philosophers in the like
manner. We find, for example, Antisthenes of Athens, the
founder of the Cynic School, arguing that happiness depends
upon the fulfillment of desires. Satisfied desires result in happi-
ness, and unsatisfied desires bring unhappiness. Desires create
dependence on external phenomena which we cannot control.
But we can control our desires and so avoid being enslaved to
outer powers. Socrates had said that virtue makes for man’s
happiness, but, adds the Cynic, virtue makes one happy only
when virtue is regarded as freedom from desires. The Cynics
advocated the reduction of desires and wants to the elementary
needs of life, and declared that wealth, fame, comfort, and all
good things of life are harmful. The inevitable consequence was
that they were driven to adopt an attitude toward life that ended
in the negation of civilization.

Taking the opposite point of view, the Cyrenaics saw man’s
happiness in the state of pleasure that the satisfied desire brought.
Man should not seek freedom from desire, as the Cynics taught,
but should discriminate between higher and lower desires, and
seek his happiness in the enjoyment of the former. Virtue, for
man, according to the teachings of Aristippus, the founder of
the School, consisted in his ability to select good desires and to
enjoy them. The principle of happiness derived from the satis-
faction of desire as the end of life, however, did not work well
in practice. The masses could not select the very best desires,
and, moreover, they could not find satisfaction for all their de-
sires. The system culminated with its later teachers into
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eudoemonistic pessimism, and Hegesias openly taught that as
the painless enjoyment of desires is not possible for all, and as
the pain of many unsatisfied desires preponderates over the
happiness of a few satisfied desires, it would be better not to
live.

Epicurus rebukes such an utterance of despair and says it is
wrong to say that it is good not to be born, or, if born, to quit
the world through the gates of Hades. He advocates the satis-
faction of desires and the pleasure their enjoyment brings, but
points to such desires as would not create stormy passions in the
inner world, but would bring peace to the soul. Man should
enjoy the fruits of desires, hut where he cannot satisfy them he
should ncither blome the gods nor lament over his lot, but,
rather, observe impassiveness when unsatisfied desires bring
pain.

The working solution reached by Epicurus and the Stoic and
Sceptic schools is that the outer world creates desires, passions,
and emotional feclings in man, with which he can fight in his
inner world, even though he cannot battle with them in the outer
world. Therefore, they say, he should be master of himself in
his inner world, and become undisturbable by the passions
kindled by the outer world, and in the end, independent of it, so
that desires will fail to master him.,

To live in the world, and yet be above its attachments, to let
the windows of the senses open to the outer world, and yet pre-
vent desires assailing the spirit, is a task truly herculean. Per-
sons who can face the world of phenomena like the Stoics, with-
out resorting to isolation; doing their duty, mixing in public
affairs, yet, at the same time, remaining above and beyond their
environments, and seeking their satisfaction and happiness from
within, are always in a small minority. Wherever pecple of
average will-power have acted upon this philosophy of life, they
have ended either with the Cynics, in disdaining the current life,
and becoming anti-social, or, with the Cyrenaics, in believing
that life ends in nothingness. Even Epicurus hmself, who advo-
cates facing the world with a cheerful smile, is seen resorting to
his garden to escape from desires. He would accept no office,
and shunned social responsibilities. Because he could not find
in the life of activity the pleasure of inner calm which he craved,
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he averred that man is not adapted by nature to live in the midst
of civilization, and would be happier in raising a mental wall
against the outer world and seeking happiness in his garden.

Men and women who seek isolation entrench themselves
within the safe enclosures of their inner world against the world
of desires, to which they cannot adapt themsclves. They try to
renounce the amenities of life, and feed their bodies with the
coarsest and scantiest food and cover it with the roughest of
clothes. They feed the mind with intellectual food and deny it
aesthetic nourishment. They regard all pleasures and enjoy-
ments as evil ; all earthly desires as futile; all human ambitions
as showy; all glory as vanity; all success and triumph as tinsel
and sham, and all wealth as dross and dust. Everything is
illusion, a huge deception. During the time that they live in the
world they labour hard not to belong to it. They live to them-
selves in the midst of follies and foibles of an carth-intoxicated
humanity, yet untouched by them. They live in the world, but
they try to be as other-worldly as possible. They create an
artificial, self-centered lifc for themselves. Surrounded by
worldly environment, they create an unworldly, other-worldly
atmosphere by secking communion with the thoughts of men
who, like them, have revolted from the world, and have recorded
their protests in soothing words. In withdrawing within them-
selves they believe that they lead a life superior to that of their
fellow-men who are driven after multifarious activities as pass-
ing desires guide them.

With such an apathetic view of life, people prove reluctant
inhabitants of the world, who, in their helplessness, endeavour
somehow to accommodate themselves to their unwelcome sur-
roundings.  Consequently, they cannot interest themselves
actively in the affairs of the world. Human history has no value
for them, human progress assumes the appearance of a vain
fancy. They cannot help the world, for they have no incentive
to work for its betterment. They see no reason to toil and moil
for the world which they consider unreal and incorrigible. They
have no stimulant to ameliorate the condition of suffering
humanity. Any impulse to undertake the reform of society is
dead within them. When such a negative view of earthly life
is held by a nation, its progress is arrested, until providential
evolution intervenes, and some virile and hopeful neighbourly
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people disillusions it by conquest and sets its feet on the path
of action. History points to the East in general, and to India
in particular, because there this story has been oftenest repeated.

Renunciation of the world of desires as the highest ideal
of life. There have been people in all ages wha have thought
it not enough to regulate desires, but necessary to extinguish
them. It is futile to control appetites, they have believed, it is
essential to crush them. This could never be accomplished unless
they fled from society and sought liberation through inertia in
the solitudes of the forest, or tne desert. They have endeavoured,
therefore, to be entirely dispassionate about earthly things, and
have sought joy in inaction. They have held all earthly pos-
sessions as clogs, family ties as hindrances to higher life and
social associations as attachments preventing the spirit from
liberating itself from the hondage of desires. They live wholly
and for all time for the inner life, and have renounced all con-
tact with the outer life. To be free from desires, to hope for
nothing and to thirst for nothing pertaining to this world, they
have completely severed all connections and broken all ties that
bound them to society. Renunciation thus became the last word
in their philosophy of life.

When life itself has been considered a calamity, its extension
by perpetuation of the species by married life has been accounted
wrong. Pecople taking vows of unworldliness, renounced home
and comfort, wife and child, relatives and friends, property and
possessions, duties and obligations and fled from the turmoils of
the life of the town to the solitude of the forest.

From early times the Brahmans in India practised austerities
to win magic power, by which they could work their will upon
men and gods. The Samkhya philosophy, at a later period,
aspires to divine knowledge, instead of magical power, and
teaches the way of winning deliverance for the soul from the
bondage of desires, and eventually from the cycle of birth, by
means of knowledge gained through renunciation of social ties,
by a life of self-abnegation and by thought and contemplation.
Knowledge of God thus became their ideal, and the ascetics em-
barked upon disciplining their souls by meditations, prayers, pen-
ances, Tasts, vigils, and by other novel ways, devised with the
passing of time, to bring about abnormal states of the mind or to
produce a state of ecstasy. They swallowed intoxicating drugs
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or scourged their bodies to produce ecstatic frenzy. They indulged
in frantic dances like the Persian dervishes to produce ecstatic
rapture, and whirled round and round till they fell exhausted to
the ground. Hallucinations caused by nervous excitement and
mental and bodily exhaustion came to be taken for mystical
experiences. To be beyond oneself, and to lose self-conscious-
ness, came to be regarded as equivalent to reaching a condition
most conducive to spiritual enlightenment. The yearning of the
hermit for rapturous delight in the attainment of a vision of
his God was believed to bear fruit, when he lost himself in
ecstatic renunciation of self. To know God was to commune with
him, to be one with him, and they bent all their efforts towards
the attainment of divine knowledge. Salvation lay in the
attainment of divine knowledge that held out to the hermit the
unperturbed life of calm, the serenity of the mind, and the
tranquillity of the spirit.

Although the ascetic ideal of life probably originated in
India, and ascetic practices have been carried in this ancient
land to greater lengths than anywhere else, the sombre ideal and
the performances which it generates among its adherents are
not confined to the Indian soil. They are widespread through-
out the world. Ascetic ideals have been esteemed more or less
highly, and the austerities practised have been severe or mild,
according to the differences in racial temperaments and the
national characters of peoples. The monastic life has played a
prominent part in the spiritual life of the peoples of both the
East and the West for hundreds of generations. Innumerable
votaries of many creeds have taken monastic vows, and renounced
the world, to seek relief from the sufferings and sorrows of life,
to gain communion with God, and, stripped of all earthly encum-
brances, to win deliverance for their souls.

Buddhist monks had flourished in the vast stretches of land
between India and China. St. Paul introduced the ascetic spirit
into Christianity, which he adopted from the Essenes, an ascetic
Jewish sect influenced by Neo-Pythagorcan and Indian systems
of thought. The sect flourished in the days of Jesus. The Greek
philosophers were familiar with the philosophico-religious
thought of India from the earliest times. The West may have
imbibed the ascetic Indian teachings from the Hellenic-Christian
sources. It has also to be taken into consideration that human
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nature being the same everywhere, persons of meek, passive, and
despairing disposition, inhabiting different parts of the world,
have come to the similar view of life under corresponding
circumstances,

Modern conditions have very greatly modified the ascetic
ideal. The life of renunciation in cells and caves, and on
columns, and in monasteries, has become largely a matter of the
past in western countries. In eastern lands, however, it is only
beginning to lose its hold upon the people, and that very slowly.
Men and women still look with great veneration to those who
abandon the world to live an uninterrupted godly life. They fold
their hands in humility before them, fall at their feet, and touch
them with reverence, and strive to emulate what they accept as
their saintly characteristics. They assign such inordinate
superiority to ascetic virtues over domestic virtues that they re-
gard the ascetic as a species of human being more perfect than
those living and working in the world, no matter how upright
and useful they may be. Renunciation of the world at an ad-
vanced age of life is raised to a religious duty in India from
earliest times. The conditions of life at the present day, how-
ever, enable only a few to withdraw from the world. Hence
the many seek satisfaction in ministering to the wants of those
who retire to the solitudes. To help hermits by alms and to give
them food, when they come as wandering beggars to their doors,
are considered most meritorious. It is the common belief to this
very day that those who renounce the world with the object of
seeking union with God are performing an act of utmost piety,
and consequently great merit accrues to their benefactors. India
harbours in her midst at this day five millions, and the other
parts of the East several millions more of true and false, holy
and unholy—many more of the latter type than the former—
yogis and sannyasins, fakirs and dervishes, who in their doubtful
pursuits of the riches of the other world prove a veritable source
of economic drain on the slender resources of their respective
countries.

Seeking to win the soul for God by utterly denying the
body for man. An uninterrupted life of meditation and search
for knowledge even in seclusion is not always secure. The
recluses find to their dismay that bodily desires will still invade
their serenity in their unguarded moments. The tumult of the
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senses has not altogether abated, the spirit has not freed itself
entirely from the bondage of the flesh. They undertake the work
of the mortification of all sensuous impulses and the suppression
and extinction of bodily desires. The eager desire to strengthen
the spirit by weakening the body gives rise to various kinds of
austerities. The Yoga system of Patanjali undertakes to secure
mystic knowledge for the ascetic through the practice of elaborate
self-mortifications. When Buddha, moved by the sight of suffer-
ing, old age, and death, renounced the world in quest of wisdom,
he began by undergoing rigorous austerities. He lived on grass
and seeds and limited his food to one grain a day and fasted until
his emaciated body gave way and he was threatened with death.
Then he discarded bodily torture as a means of securing knowl-
edge and dcliverance. The hermits in India, since ancient times,
reduce the quantity of the daily food, fast often and feed on
leaves, roots, grass, and wild fruits of the jungle. They remain
impervious to heat and cold, and expose their frail bodies to the
scorching sun in summer and to frost in winter. They wear only
the scantiest clothing, or discard all coverings, and wear garments
with pointed nails so fixed as to pierce the flesh. They sleep on
the bare ground strewn with thorns, or on a wooden board with
iron nails fixed to it with points upwards. They close their fists
for a protracted period, until the growing nails cut through the
palms. They raise a hand above the head, or keep the head
turned to a certain position or stand on one leg or assume various
physical postures and remain in that condition so long that the
bodily organs so used become stiff and unbending. They neither
bathe nor wash and let lice live and multiply in the hair. They
carry chains on the neck or tie them around their waists, so tight
and so long that the flesh rots and vermin and worms crawl over
the oozing blood and matter. They flagellate themselves,
periodically, get a sound tooth extracted or mutilate their bodies
in many other ways. They remain utterly dead to the least com-
forts of life and attenuate their bodies.

A sickening story is that of the many kinds of austerities
which men have practised in all periods of history, and are still
practising at the present day in India, and other eastern lands.
It makes the flesh creep to hear of the ways in which they in-
flict tortures upon their bodies. But the history of the religions
of the world shows that, both in the East and the West, when-
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ever religious and ethical teachings have exaggerated the in-
herent evil nature of the flesh, vast numbers have resorted to
excruciating self-mortification. Thomas Aquinas, greatest of
Scholastics, inveighs against the practice of mortifying the flesh,
and argues rightly that man cannot work with an emaciated body,
any more than a captain can steer a leaking vessel to its destined
port. If all practised monastic virtues, he adds, as the few do
at present, there would be no human progress. Yet monastic life
with all its concomitant ascetic practices has figured, perhaps as
prominently in Christian lands, as in the forest life of the yogis
and sannyasins. The only difference is that it is happily a matter
of history in the West, whereas it still survives with considerable
force in the East, to the deplorable detriment of her progress.

Retreat before evil is the defeatist and negative philosophy
of life. The seekers of the inner calm by a life of renunciation,
meditation, and austerities claim that by utterly dominating the
self and making the body a passive agent of the will, they obtain
illumination and power transcending the understanding possessed
by mortals. However, the sages who are supposed to have
reached their ideal and attained supernormal power are not known
to have done any practical good to the world, so far as history
records. The apostles of science and learning, discovery and in-
vention, adventure and exploration, healing and humanitarian
service, on the other hand, who have lived the life of self-
expression, toiled for the world and suffered for the world, have
bettered the world and benefited humanity. The spiritual joy
and supreme satisfaction of having done their duty by mankind,
which these noble souls must have enjoyed, is no less worthy
and no less intense than the experiences credited to the practice
of ascetic austerities.

The individual who chooses renunciation as the way of lite
seeks his own safety, and abandons the world to its fate. It is
the intense love of the self and the undue anxiety of losing it in
the midst of earthly attachments that impel him to quit home
and hearth. The man of ascetic inclination gives up the passing
things for what he thinks the permanent prize for himself. He is
aware of the “I” alone and the salvation of this “I” is the only
object of his life. If he sorrows or suffers, it is always for “I.”
For him others do not exist. He does not sorrow for his suffer-
ing fellow-beings, nor shed tears for them, because that is not
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his concern. He and his God are the only two existences. Yet
as long as they are two separate entities his salvation is not
attained. All his penances, meditations, and trances are there-
fore made with a view to make him oblivious of his own exist-
ence. As long as he feels and knows that he exists, he is far
from achieving his object. He is saved only when he succeeds
in drowning himself in the waters of self-effacement, Nirvana.
But this salvation of the self, is, at best, selfish. The piety that
he has cultivated is a negative virtue. If the world is evil and
life is a curse, as he alleges, he has secured his own safety by
fleeing from the world and taking refuge in solitude where the
evil of the world cannot reach him. But he has not made the
world safe against evil. He has not worked for the regeneration
of the imperfect world. He has not accepted the challenge of
evil in the world, but has fled before it for saving his own soul.
Not living for the world he has as well not lived in the world.
He is dead to the world before he dies his bodily death in
solitude.



CHAPTER IV
REGARDLESSNESS TOWARD EVIL

Cheerful optimism seeks to disarm the sufferings and
wrongs of the world by righteous indignation. Nature endows
some persons with youthful vigour, robust temperament, cour-
ageous disposition, and cheerful nature. Life seems to them all
joy and happiness. The sun never sets for them; it is always
sunshine. They face life as if the creation were without blem-
ishes and evil had no existence. The sea of life is smooth and
calm. There are no stormy winds ; neither gales nor cyclones are
encountered by the voyagers who steer the ship of life on the
uncharted ocean at full sail. They cannot understand why
anyone should complain of life. When they meet people whose
outlook is gloomy and dark, and who are weary of life, they
hasten to assert that something is wrong with their nervous con-
stitutions, and advise them to take a little outing in the fresh
air. A little cheer, a little more health, and the morbid mood,
they avow, will disappear. Let them not pay attention to the
imperfections of life, let them not burden their lives with futile
anxieties, and multiply their miseries. Let evil take care of
itself and let them proceed with what good they come across.
It is a mistake to nurse grief and brood over it. It is not good
form to harp upon the woeful and introduce a discordant note
in life. It jars upon the health of man. It is not good taste to
transfer their feeling of anguish to their neighbours, and con-
tribute bitterness to the sweetness of their life. Let them hide
their sufferings, and let them not bewail their sorrows, and try
to call forth other people’s tears to mingle with their own. Let
them turn their eyes to the brighter panorama of life, let them
put on an untroubled countenance, and go about with a smile
of serenity on their faces. It is not manly, they advise, to men-
tion their ailments; it is heroic to disclaim their existence.

Pleasure as the supreme end of life. To persons of such
a mental disposition, the most precious object of pursuit upon
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earth turns out to be pleasure. They live well, who derive the
maximum of pleasure out of life. The self, according to these
pleasure-seekers, is nothing more than the sum total of desires
and appetites, and the object of life is to attain their gratification.

Though life is pleasure or regalement to all such persons, they
differ according to their temperaments and stages of culture, in
the selection of these. There are varying grades of pleasure,
from the very lowest to the most refined. Several persons find
pleasure in the satisfaction of emotional desires, organic impulses,
and bestial instincts. Life is a riotous revel of merry-making,
and they experience great joy in its frivolities. The morally
degenerate are slaves to unruly passions and sensuous desires, and
they seek a vulgar gratification in profligate pleasures, in drink-
ing places, gambling houses, and brothels. The more the vulgar
desires and appetites are gratified, the greater is their clamour
for more, and the wretched victims plunge deeper and deeper
in the mire of moral filth, until they sink down to utter degrada-
tion and ruin.

Out of surfeit there grows a craving for some higher type
of pleasure. There are higher and more abiding pleasures, and
when Epicurus, the apostle of the philosophy of pleasure, extols
pleasure as the highest good, the alpha and omega of life, the
end and aim of being, he means the pleasures of the mind which
are superior to those of the body. Pleasure, he says, does not
consist in the peccadillos of the prodigal and the joys of sensu-
ality, neither in sumptuous feasting and revelling in drinking
bouts, nor in the gratification of instincts uncontrolled by intelli-
gence. Pleasure is the outcome of an harmonious life, freed
from bodily pain and spiritual agony. Bodily pleasures are
momentary and short-lived. Those who seek such pleasures find
only the semblance of happiness. Only intellectual and aesthetic
pursuits bring the higher pleasures which endure. Man should
ignore evil and seek satisfaction of his life in the enjoyment of
the good. The most successful life is that which is not troubled
by pain and suffering, and which is hot wasted upon imaginary
fears. The real art of living lies in acquiring as much refined
pleasure as could be had, even from the world, which nurses evil
in the midst of so much good.

In men of sceptical intellect, nonchalant disposition, and
cynical nature, the existence of evil breeds a spirit of defiance
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and contempt. The Charvaka school of Indian philosophy is
more defiant in spirit when it upholds pleasure as the end of
life. There are, it avers, no gods, no heaven and no spirit, and
the brahmans are hypocrites, and it concludes by recommend-
ing man to live for his own pleasure as long as life endures.
Omar Khayyam expresses much the same rebellious attitude of
mind in his undying quatrains. He voices its cynical despair
with poetic fervour, and extols the pleasures of the moment,
regardless of the “unborn tomorrow and dead yesterday.” The
wrongs of the world, he sings, need not trouble man, for it is
not his concern. Some unskillful god has made it. Man had no
hand in its making, and now when man lives in its midst, he need
not worry about its shortcomings. The god whom simple people
call good has made them lame and leprous, tyrant and sinner, and
makes huge efforts to create life which withers before it blooms.
This creator who is credited with foreknowledge knew that
men would fall, yet did not stop them and then takes delight in
burning them in eternal fire. This dispenser of justice has needed
whole eternity to mend the wrongs of a lifetime of a few short
years, and lets souls rot in an everlasting hell to redress the
wrongs of this fleeting world. Such is life, and such is the
world, the worst possible that could have been created. It is
the world of vanity and woe. But now when men are thrown
down upon such a world without being consulted, it is proper
that as there is no escape from it, they should face it with cour-
age and get as much out of it as it can give. To enjoy, to be
happy, and derive pleasure, even from this world of a thousand
woes, is wisdom.

Pleasure as an end in living does not satisfy the deeper
yearnings of life. I{uman appetite for pleasure is insatiable.
No pleasure is able to satisfy for all time. The epicure longs
for a pleasure, but its enjoyment for a while soon brings upon
him a surfeit, and he craves for another. He passes from pleas-
ure to pleasure, but knows no abiding satisfaction. Assailed by
desires and appetites, from morn to night, he cannot meet the
demands of all, with the consequence that, as Schopenhauer has
indicated, his unsatisfied desires and ungratified appetites make
his life all the more miserable. Self-indulgence brings physical
exhaustion, without leaving any spiritual resources to sustain
life. It is said of Ahriman that once he doffed his satanic vest-
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ments, and, masquerading as a human being, appeared among
the guests at a season feast given by the illustrious Persian king,
Jamshid of the Golden Age. He showed so voracious an appetite
at the banquet that tray after tray of cooked repast was brought
to him, but he devoured all and demanded yet more, until, to the
consternation and chagrin of the mighty king and his courtiers,
the kitchen was swept clean of all eatables. Ahriman still
clamoured for more, and all other guests had to go hungry,
though they had come from near and far. In the same manner
hungering for pleasure as the only food to feed his life, man
soon discovers that his hunger cannot be appeased. And hungry
heart, like hungry body, is ill at ease.

A philosophy of life that cannot hold out a higher ideal than
pleasure, even if it is pleasure in its highest nature, is not such
a philosophy as man requires as the guide in his ascent towards
divinity. Man is not, as Epicurus says, a bundle of appetites and
passions, and their gratification is not the end of living. Pleas-
ure as the end of life is the pursuit of animals and savages.
The desire for the preservation, comfort, and pleasure for the
self is instinctive with all life. Like animals, man in his savage
condition lives to himself, or at best for those of his own blood.
Though selfishness is the innate instinct of the animal life, the
germ of unselfishness, or self-sacrifice, is present even in ani-
mals. They succour their progeny, and protect them against
their enemies, and risk their own lives in so doing. The animals
experience pleasant feelings in thus protecting young lives and
in rescuing them from danger. This is the beginning at which
life seems to derive its pleasure in rendering some service or
performing some duty. Man, a superior animal, has to develop
this social instinct, and, instead of making pleasure his main
object, should experience it as the result which follows a duty
well performed or a sacrifice well made for the welfare of others.
He deserves the enjoyment of pleasure which comes to him when
he strives after the ideal of duty or service. The man who lives
his life for the gratification of his desires, lives on the scale of
animals. The goods of life that he covets for himself, whether
they be food and drink, clothes and ornaments or higher objects,
such as literature, arts, sciences, music and any of the number of
mtellectual and moral achievements, are all created by society.
The man who thinks it proper to enjoy these special boons, but
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forgets that it is his duty to do something, in turn, for the good
of society, is selfish. If he enjoys all the rights and privileges
that an organized society can give, but refuses to bear his obliga-
tions, he is ungrateful. He lives not at all who lives for self
alone.

In its natural expansion, the human self cannot be contained
in the body. It seeks outlets where it can find its full expression.
It is enriched in its own expenditure. Life is at its highest, when
it best expresses itself in literature and art, invention and dis-
covery, duty and service, sacrifice and love. Real happiness con-
sists for man in going out from within himself. When he works
for the betterment of others, when he struggles to remedy the
wrongs under which his neighbours are suffering, when he forgoes
his own comfort and seeks to comfort others, when in face of
some catastrophic calamity, forgetful of self and stopping not
to calculate the risk, he throws himself into the thick of fire or
upon roaring waves, to rescue the helpless from the very jaws
of death, he brings his entire humanity to the surface. Noblest
passions spontaneously lift him up out of himself. The inner joy
and supreme satisfaction that he experiences when he lives a
larger life, bring him a happiness that is incomparable.
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CHAPTER V
PRIMITIVE RELIGION

Primitive man makes his first acquaintance with the hidden
powers. Since natural causation is unknown to the child
mind, primitive man was unable to trace events to their proper
causes. The rising and the sctting of the sun, the falling of the
rain, the flash of lightiing, the roar of thunder, the sprouting
of a seed, the birth of a child, and a hundred other daily happen-
ings, were alike mysteries for him. If he met with an accident,
fell ill, or saw some one dying, he could account for the events
only by supposing the activity of hidden and unknown persons
possessing sufficient powers. Accident or sickness in himself,
or the death of his neighbour, must be, he concluded, the work of
some men or women who had left his company at death, or of
some living persons who bore him ill-will. He thought of such
hidden agencies in terms of human personality, as known in his
own consciousness. The only diffcrence between him and the
supposed unseen persons was that they were able, in some mys-
terious way, to wear the mask of invisibility, and were, somechow,
extraordinarily more powerful than himself.

Finding himself surrounded by mighty and cffective forces,
in the earth and the heavens, the sun and the moon, the wind
and the rain, the fire and the lightning, the waters and the trees,
primitive man could account for them no otherwise than as the
manifestation of whose will was not amenable to his desires. The
sun, for example, lighted the earth and made his life sccure,
but it was not uniformly obliging. e hid his light for consider-
able periods, and would not appear at man’s calling. When the
howling winds and the thundering dark sky sang their chorus
to the dreary yell of wild beasts in the dead of night, and sent
him nestling close to his kin in the corner of his cave, he longed
for light, cried for light, but there was no response to his en-
treaties. His main task at the dawn of his life upon this unknown
globe was to gain knowledge and understanding, and conform
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to the will of the powers controlling the good things of life.
This attempt of man to adjust his will to the will of unseen per-
sons or powers was the beginning of religion.

In his early stages he feared and distrusted good and evil
powers alike, until later with growing acquaintance he learned
to confide in the good powers. In the undeveloped state of his
mind and the inevitable limitations of his experience, it was im-
possible for him to understand natural phenomena, but upon the
basis of his dealings with his fellow-men, he devised means
which he believed capable of placating and persuading the super-
ior wills of the powers surrounding him.

Child-man seeks expression of his feelings in gestures. In
his intercourse with his fellow-men, he had learned that a weak
man, when threatened by a strong neighbour, could secure safety
by offering submission, by imploring mercy or by making gifts.
It scemed reasonable that man should employ the same methods
to win the favour of the invisible persons upon whose good-will
the safety of his life depended. Therefore, he humbled and
humiliated himself before the luminous powers in the heavens
and the mighty forces upon the carth. He bowed his head, raised
his hands, bent his knees, touched his forehead to the ground,
prostrated himself, and, with all possible gestures and ejacula-
tions, displayed his utter dependence and subjection.

Facial gestures and signs with hands formed the chief means
of communication among mankind before the perfection of vocal
language, and a crude beginning of rituals as a means of com-
municating man’s longings to the hidden powers probably pre-
ceded prayers. Certain  postures of the body, particular dis-
positions of the hands and expressions of the face, came to be
associated with man’s humble and suppliant approach to his un-
seen masters and helpers. Similarly, in the belief that offerings
of the good things of life formed a sure way of winning the
favour of these same powers, specific rites and ceremonies were
devised, as the only proper and acceptable methods of approach.

It was not possible for every one to remember the details of
all various expressions of the face and postures of the body,
which one must assume before the superior lords, or of all the
ways in which offerings should be placed at their feet. Conse-
quently, men of keener minds and better memories than their
fellows came to be set apart for purposes of this kind, and their
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services were eagerly sought by all. By constant practice and
growing experience, owing to their daily dealings with the
heavens, these men became expert mediators between mankind
and its unseen protectors. This was the origin of priestly offices.

With the invention of language, man began addressing
gods with the word of mouth. After acquiring the art of
wielding words with his tongue, man naturally strove to select
the choicest expressions as fitting utterances in praise of the
higher intelligences. With language at his command, it became
easier for him to acquaint them with his needs and requests. As
it was necessary to communicate man’s wishes to the great powers
in the most persuasive manner possible, the notion was de-
veloped that the best forms of expressions for such occasions
would be those falling from the lips of the wise men, whose
function it was to mediate between man and his invisible
guardians. Such utterances, consequently, became standardized
into formulas, which people attempted to commit to memory.
The average man or woman, however, could remember only few
of them; and, as the intercourse with man and his unseen lords
increased, the demand for similar formulas to suit various oc-
casions grew in number and variety. The wise men vied with
one another in glorifying the powers in the noblest and purest of
words, and their compositions became the most cherished pos-
sessions of humanity. Naturally enough, everybody could not
recite these several sacred formulas by rote, and the task was
again left to the specialists. Such men became the spokesmen
on behalf of each tribe, being recognized as the proper conveyors
of man’s messages in spoken words to the gods. They offered
prayers for men and women, just as they had made offerings on
their behalf.

Man’s instinctive prayer is for self interest. Man’s first
impulse to pray, in his early infancy, is to pray for the preser-
vation and protection of himself. It is by his progressive growth
from the state of savagery to barbarism and from barbarism to
civilization that his prayer rises gradually above mere selfishness.

The primitive man knew and fclt the needs of his body alone.
Hunger and thirst were the irrepressible nceds that first made
him raise his hands in supplication to his invisible bestowers. He
prayed for warmth and shelter for his body. As he settled down
to agricultural life, he found himself entirely dependent upon
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the clemency of weather, and he prayed for sunshine and rain
for his fields, and fodder and crops, or petitioned some god to
kecp away the devastating pest of locusts from his fields. He
asked his benefactors to bestow upon him flocks of cattle and
numerous offspring, health and riches, and numerous other boons
conducive to his own comfort and happiness.

We have said that man prayed with selfish motives. Selfish
prayer is inferior to the prayer offered for the good of others.
But man has indulged in prayer which is of a still lower type.
He has often prayed for harm and wrong to his fellow-men,
when he was swayed by his animal nature. When he harboured
vicious thoughts of his neighbour, he prayed that divine ven-
geance might fall upon him.

Early man worshipped his gods through their likenesses
reproduced in wood or stone. Man found it easier to worship
his gods through graven images, symbolic of their presence, and
made idols of wood or stone. He worshipped them or the super-
natural powers believed to be residing in them. He lulled the
gods in the idols to sleep and woke them up, he washed and
bathed them, anointed and perfumed them, garlanded and in-
censed them, gave them food and offered them drink, sang to
them and danced before them, glorified them and worshipped
them as long as they were prolific with their boons. When the
divinity in an idol failed repecatedly to respond favourably, he
was dethroned. Shorn of divinity, the idol remained mere clay
which was ceremoniously drowned in the nearest stream. But
the gods seldom failed and mankind found security under their
protection.

Heroes and saints who had departed this life, came to be
worshipped as gods. There were other gods besides those
of nature. In a multitude of men and women of average attain-
ments there were occasional persons of unusual energy, unfailing
resources, matchless prowess of body, great keenness of mind,
or decp piety of soul, who promoted the welfare of the tribe,
dexterously rescued from threatened calamities, or helped it in
its relations with the gods. When death removed these heroes
and saints to unknown regions, the belief arose easily that they
were still zealously watching the interests of those among whom
they had lived. Mighty as they were when they tenanted this
earth, their proper place was believed to be among the gods, by
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whom they were now summoned to live and work as their equals.
The tribe was happy in their hope that those of their kin who
were consecrated gods would specially remember and help
them. With the passing away of a few generations the human
origin of these new gods was forgotten, leaving bchind the
memory of their divinity for future ages.

With the growth of intelligence man discovered more gods.
Natural phenomena and heroic ancestral dead did not exhaust
the sources whence gods came into being. There were many
good things that fell to the lot of man and contributed to his
happiness. With child-like inquisitiveness, he longed to know
from which gods these several boons came to him. He was now
in a position to ascribe certain gifts of life to the bountifulness of
specific gods. For example, he knew that the god of rain poured
down the fertilizing waters upon carth, and the god of wind
breathed life-giving air upon the creation. But there were many
other things, for example, offspring and riches, health and long
life, to mention a few from among many a score, that should be
properly credited. Iis experience of human achievements had
shown him that however great a person might be, he did not
possess all possible accomplishments in his person. A hero was
not necessarily wise or saintly at the same time. Similarly, a
god may have some one kind of boon within his power of be-
stowal, or may have a triflc more of some thing or other in his
sphere of jurisdiction, but he could not be the dispenser of the
multifarious goods of life. Human mind had not yet evolved so
far as to be able to come to the idca of one supreme power,
infinite in attributes. Hence man came to postulate as many dis-
tinct gods as the growing needs of his life revealed separate de-
partments. Thus one god blessed man with numerous offspring,
another gave him vigour of body, a third bestowed upon him
riches, a fourth heard his request to prolong life, and many others
ministered to his many further needs.

In man’s religious childhood, the gods that he discovered
were magnified beings after his own likeness. What Xenophanes
complains of about the Greeck anthropomorphic mythology is
true of the primitive faiths generally. He accuses Homer and
Hesiod of ascribing weaknesses and vices to gods that would
shame men, and adds that if oxen and lions had the gift of paint-
ing and sculpturing they would have carved images of gods in
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their own likenesses. Many of the Egyptian, Babylonian, Greek,
Indian and other gods married and led lives like human beings.

At a later stage when man began to value learning, he
naturally went in search for a god of learning, whom he could
pray for knowledge. So he extended his search for gods who,
he thought, presided over many qualities and virtues of the head
and the heart. Just as every bodily good was in the power of
some god to impart to man, so were the higher riches of man’s
mental and spiritual life in the custody of their corresponding
celestial owners. Thus did gods go on multiplying and the circle
of man’s acquaintance with the heavenly beings grew ever wider.

Gods made life livable upon earth. Thus did man strive
to bridge the chasm between himself and the unseen powers that
surround him. His knowledge of the gods was faulty and his
estimate of their worth incorrect. But his was the effort of the
infant mind groping in darkness and the wonder is not that he
discovered incomplete light to enlighten his path but that he came
across any light at all. ILike children who make dolls of clay
with human form, he made his gods after his frail nature and
ascribed to them the passions of the flesh. As a moving and
willing being himself, he pictured them as moving and willing
beings, with this difference only that they were immeasurably
great and powerful, and had hidden their persons from man by
wearing some mysterious mask of invisibility.

Primitive man lived mainly by his impulses. It was long
afterwards that his descendants began to live by thought. His
religion, therefore, was born of impulses and feelings, sentiments
and emotions. Being wholly emotional and untouched by reason
it was irrational. Yet it served well as it was the only type of
religion suited to the undeveloped mind. It sustained and
stimulated, invigorated and enlivened.

Life would have been immcasurably worse without the
guardianship of the gods. Man got along wonderfully well with
the unknown inmates of the unscen world. He was glad he had
known them. Life would have been unbearable without them
upon this strange habitation. The storms of life were heavy and
he would have been swept away into nothingness had not the gods
shielded him from the tempestuous wind. Man was friendly to
his fellow-men, but he was also unfriendly to them. He co-
operated with them in common danger against his foes, animal,
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human, and superhuman. But he was also in constant conflict
with them. Kindliness, sympathy, and generosity led him to
love his neighbours, but envy, jealousy, and greed prompted him
to hate them. The animal in man was frowning with rage and
the angel in him was yet dormant. The man of strong muscles
trampled upon the man of weak nerves, the man of cruel tem-
perament strangled the man of gentle nature in cold blood, the
idle loafer snatched with impunity the earnings from the hands
of the industrious settler, and the ruffian kicked the weak out
of his way to make room for himself on the earth. Life in the
strange surroundings had many hardships and man’s inequity
multiplied them a hundredfold. Many found themselves doomed
to life-long servitude and misery. Their blood lost the warmth
of youth, the innate cheer of their heart was chilled and driven
to desperation, they dived in the whirlpool of sorrow and gloom.
When man failed to assuage the agonies of burning hearts and
chase away the anxicties of their fellow-men, whose lives had
been darkened by wrongs inflicted upon them, when man was
wringing his hands in despair and cursing his fellow-men, who
had forsaken him, the gods came down to him with soothing
words. The hope made his broken heart leap with joy and he
committed his case to the gods. Man was happy in his discovery
of gods who were kind to him. Life, with them as guardians,
became safe. The gods controlled the reckless tyrant and con-
soled the suffering weak. When propitiated, they visited his
home and hearth, joined him at sacred repasts, rejoiced in his
rejoicings and feasted at his festivities. They stood by him in
danger, worked with him to ward off calamities and joined the
ranks to fight his focs upon the battleficlds. They helped man
all throughout his life, and escorted him to the abode of the
blessed when he died. Gods were more constant than men, and
when man sometimes thought they had deserted him, it was his
own fault in every case. Man often thought the gods to be
stern and exacting, but even the kindest of parents are known to
be so with their children. So man concluded in his wi