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PREFACE

The Jaina Darshana Sara is prescribed as a Text-Book
for M. A, by the Rajputana University. | have great
pleasure in editing this work which is written by my
much esteemed and learned friend Pandit Chainsukh-
das, Nyayatirtha, the Principal of the Jain Sanskrit
College, Jaipur. He is well acquainted with all the
Indian systems of Philosophy and as such he can, with a

tain amount of authority, speak or write on any
subject connected with them. |am conscious of my
incapacity to edit the book. But | have done it only
as a labour of love and | hope the students may find
the Introduction and the Notes to be of some help
to them.

JAIPUR C. S, Mallinathan.
I st February, 1950






Introduction »

Jaina Datshana or the Jaina religion was revealed
to mankind, in this cycle of time, by twentyfour
Tirthamkaras? or Jinas?, who lived at long intervals of
time. Lord Rishabha, the first Tirthamkara is
mentioned in Srimad Bhagavatam as an incarnation
of Vishnu. This incarnation took place long long
before Vamana Avatara. Shri Rama livad in the time
of the twentieth Tirthamkara Shri Munisuvrata and
Shri Krishna was a cousin of Shri Neminatha the
twenty second Jina. Shri Krishna according to the
Jainas was a Vasudeva and will be born in the future
cycle of time as a Tirthamkara. Shri Parsva Natha,
the 23rd Tirthamkara lived about 250 years before
Lord Mahavira, the last and the 24th Tirthamkara,
who flourished in Magadha from 599 B. C. to 527

* In writing Introduction | have 'lcll_f-'awn much
matter from the articles on the different subjects relating to
Jainism contributed by Prof. . Chekravarti to The Jaina
Gazette during the years 1921 to 1923,

1. 1.\ Tirthamkara is one who makes a Tirtha (sacred
path) by which the mundane souls can cross the ocean of
Samsara and reach the Haven of Eternal Bliss,

2. A Jinais one who conquers the enemies (karmas)

&

of his Self and attains complete freedom.
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B. C. Mahavira was an elder contemporary of Lord
Buddha.  From the Buddhistic texts we learn that
Buddha himself was for some time a naked Jaina
Saint practising the rules of conduct of a Jaina Ascetic,
such as lying down on the bare ground, fasting and
taking food from the palms of his hand.  In course
of time he found it difficult to practise these rules and so
he began to adopt and preach the middle path (Madh-
yama Marga) midway between the extreme ascetic
life of the Jainas and the moral laxity of the other
ascetic orders. This is clearly indicated by his own
description of his eatly ascetic life as narrated to his
disciple Sariputta. From this we find that Jainism
was already existing in the time of Buddha. There
are references to Lord Rishabha in the Vedic hymns,
and Puranas of the Hindus.  And so it can be safely
said that Jainism is at least as old as the Vedic

Religion.

Thz teachings of Jainism can be studied under the
following heads:—
Universe,

According to  Jainism the Universe is existing
trom eternity though undergoing modifications. It is
composed of six Dravyas or Substances namely,
Souls, Matter, Dharma (Principle of motion) Adharma
( Prin¢iple of rest ) Space and Time. Of these six
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Dtavyas souls alone are sentient. We shall consider
the characteristics of soul subsequently.

Matter ( pudgala ) has shape and possesses
touch, taste, smell and colour. Itis of two kinds,
Skandhas ( molecules ) and Paramanus ( primary
atoms). Molecule has all the physical qualities
without any exception. Primary atom is the indestnic-
tible material basis of the world. The primary atom
is eternal, non—sounding, occupying one space~point
and of corporeal form. Dharma (Principle of motion),
assists the movement of moving jivas and pudgala
as water helps the moving fish, Adharma (Principle
of rest) assists the resting' of jivas and pudgala which
are at rest in the same way as shadow helps the restirig
of travellers. Both Dharma and Adharma are eternal,
without form, without activity, non—living and coexten=
sive with the world space. How are we to believe in
the existence of Dharma and Adharma, the principles
of motion and rest ? We see around us things moving,
coming to rest, again moving and.so on. There must
be some media to help the moving ™and resting of
things. If there were no medium of motion (Dharma),
all things in the universe will be at a standstill,  There
will be universal cosmic paralysis, [f there were no
medium of rest (Adharma), the atoms constituting.
the world will be scattered and flying about in the
space and instead of Cosmos there will be only chaos,
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Hence the existence of these two Dravyas (substances),
is postulated.  Akasa or Space is eternal, pervasive,
formless and gives room to all the other Dravyas to
exist in it. The Space which is co—extensive with
the world is called Lokakasa (world=space) and that
which is beyond is Alokakasa ( non-world space )
which is infinite, pure space. Kala or Time from the
ordinary point of view is that which helps to produce
changes in substances- and which is known from
modifications produced in substances, while real Time
is understood from eternity.

All these six, Soul, Matter, Dharma, Adharma,
Space and Time arescalled Dravyas. The term Dravya
denotes that which has a permanent substantiality which
manitests through change of appearing and disappear-
ing, Utpada (appearance), Vyaya ( disappearance )
and dhrouya (permanency). Excepting Time the other
five substances are called astikayas as they have exten-
sion or Bahupradesha. But time has no such extension
since it is unilateral. The universe is constituted by
the six Dravyas which are upcreated and are existing
from enternity

Soul.

Jiva or Atma or Soul is the central theme in the
Jaina System. There are infinite souls in the Universe
and they were existing in the pasty, are existing now,
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and will continue to exist in the future. They were
not created at any time. All the souls are equal as
regards their intrinsic nature. Exery Jiva is potentially
divine but its divinity is obscured and obstructed be-
cause of its association with karmas. When the Kar-
mas are removed, the soul will shine in all its glory and
atain Godhood. The following characteristics of
Jiva are to be noted. It has life, consciousness upa-
yoga (perception and knowledge), is potent, performs
actions, is affected by their results, is conditioned by
its own body, is incorporeal and is ordinasily found
with karma.

1. Jiva lives with four pranas. Indriya ( 5 senses )
Bala (3 forces of body, speech and mind), Ayuh (dura-
tion of life) and uchvasa ( respiration ).

2 1t has cousciousness i. e. the ordinary finite
consciousness which is associated with will and emo-
tion viz  acting and eajoying.

3 Upayogais the manifestation of chetana in
the act of understanding. Jnana and Darsana (know-
ledge and perception) are the two kinds of Upayoga.

4. It has the capacity to ‘assume ‘different states of
existences in the mandane world. Every Jiva is the
atchitect of his own life.
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S. It is the doer of its own karmas

6. It is the enjoyer of the frits of ifs own
karmas. ’

7. It is of the same size as thebody it occupies.

8. It is incorporeal being spiritual by nature

9, During his mundane existence he is always
associated with karmas.

Samsari Jivas ( mundane souls ) are of twc kinds,
Sthavara (fixed) and Trasa ( moving ).  Jivas living in
earth, water, air, fire and. plants have the sense of touch
only. Worms, oysters, conches etc., have two sensesy
touch and taste. Ants, bugs, lice etc., have three sen-
ses, touch, taste and smell. Flies, bees, mosquitoes
possess four senses, touch, taste, smell and sight. Men,
birds, animals possess five semses viz. touch, taste,
smell, sight, and hearing. But men have well develop-
ed consciousness and hence they are called five sen-
sed beings with mind, The Jaina conception that Jivas
are potentially divine and are found in different states
of existence is echoed in the following fines of the
Sufi Mystic.

“God sleeps in the minerals
Dreams in the vegetables
Wakes to consciousness in animals
To self consciousness in man
And to God consciousness in Man made
perfect.”
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Karmas.

The Jaina ¢oticention of karmas s a very impot-
tant and significant contribution to Metaphysics. W hen
a person thinks of doing a thing there is in him what is
called Bhava Karma, When he actually does the
thing there is Dravya Karma produced. The Jainas
believe that there are very subtle particles of matter
called Karmic varganas in the world-space which bind
the soul whenever it does a deed due to passions of
Anger, Pride, Deceipt and Greed. These Karmic par-
ticles bind one’s soul whether one actually does the

deed, induces others to do the deed cr approves of
the deed  done by others.

These Karmas are of eight kinds.
[ Jnanavaraniya which obscures the knowledge.
2. Darsanavaraniya which obscures the perception,
3. Mohaniya infatuates the soul and interferes with
its self-realisation and self-absorption.
4. Aataraya throws obstacles to the performances
of deeds such as giving charity, getting profit etc.
5. Vedaniya causes pleasure and pain.
6. Nama determines the body, the state of existence.
et¢,, in which the sou) is to be born.

7. Ayuh.psescribes the duration of:life that a soul
has to live in a.particulas state of existence.
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8. Gotra determines the birth of a soul in a higher
or lower social statas

These karmas constitute the karmic body which is
associated with the soul throughout its career ot trans-
migration producing its appropriate results till it is
finally cast away and destroyed when the soul atains
perfection or Moksha.

God and Moksha.

When the soul is freed from all karmas it becomes
pure and attains full divinity or Godhood. He becomes
Paramatma devoid of all blemishes and free from birth
and death. He has infinite knowledge, infinite percep-
tion, infinite power and infinite bliss. He cannot be
perceived by the senses and He is said to reside at
the summit of the Universe, This dogmatical assertion
is strengthened by the way in which the people talk of
God. They always refer to Him as, “One who is
above” pointing to the sky. He has nothing to do with
the world and He is only an Ideal for the other jivas to
aspire to He is also called by the name of Siddha,
one who has accomplished. Attainment of the soul’s
perfection is the attainment of Moksha. This is the
¢onception of God or Paramatma accordiug to Jainism.
Though Jainism and Sankara agree in  maintaining the
ultimate identity of Jivatma and Paramatma, yet the
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Jaina ideal of Patamatma wvith infinite qualities will be
found to differ from Sankara’s ideal of Nirguna Brahe
man. But Ramanuja is one with the Jaina system in
his conception of God with infinite qualities. There is
no coming back of the Paramatma ( Liberated Soul )
to the mundane world again because a Perfect Being
cannot become imperfect and hence the theory of
Avatar according to which God is said to be born in
flesh and blood is not accepted by the Jainas. Existence
in Moksha or. Nirvana has a beginning but no end,
whereas the mundane existence of the imperfect soul
has no beginning but can have an end.

Moksha Marga: The Way to Liberation.

The way to Moksha is said to consist of Right
Faith, Right Knowledge and Right Conduct. Right
Faith is the undoubted faith in the nature of the seven
Tattvas which are I. Soul, 2. Non souly 3. Asrava (the
way by which karmas flow into the soul), 4. Bandha
(bondage of the soul with karmas', 5. Samvara (stop-
ping of the inflow of the karmas). 6, Nirjara ( the
destruction of karmas ) and 7. Moksha ( freedom
from all karmas ). Right knowledge is the correct un-

derstanding of the nature of these Tattvas and Right
Conduct is defined as living according to the rules of

conduct laid down in the sacred books. The rules of
conduct are of two kinds, ( I ) those prescribed for the
laymen and ( 2 ) those prescribed for the ascetics.



Xvi

Jaina Logic.

= The Jaina Darsana is preeminently a system based
on Logic. No statement, from whatever source it
might come, will be accepted by a secker after Truth
unless it is tested on the touch-stone of Logic. The
author of this book exatnines Jaina Logic under the
following heads, Lakshana, Pramana, Naya, Sapta-
bhangiy and Nikshepa.

In between the sections dealing on Saptabhangi
and Nikshepa, he has introduced two sections on
Ahimsa and on Castey evidently to show that, as
Saptabhangi emphasises the equality of all dharmas,
Ahimsa emphasises the equality of all Jivas and' Caste
emphasises the equality ot all castes and the brother-
hood of all mankind.

I. Lakshana is defined as the differentiating charac-
teristic of a substance.

Il Pramanais Proof or authority. Itis of two
kinds, Pratyaksha Pramana ( direct apprehension of
reality ) and Paroksha Pramana ( inditect apprehension
of reality ). The five kinds of knowledge, Mati, Sruta,
Avadhi, Manah-paryaya and Kevala are said to be
Pramanas. Of these Mati Jnana ( knowledge obtained
through sense perception and memory ). and Sruta
Jnana ( knowledge obtained through boeks, signs, pic-
tures etc, ) form Paroksha Pramana Avadhi Jnana
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( clairvoyant knowledge of things and events in distant
places and ‘in distant times, either past or future ),
Manah-Paryaya ( telepathic knowledge which enables
one to read the minds of others) and Kevala Jnana
(Omniscient knowledge) form Pratyaksha Pramana.

[1l. Naya is a means of understanding reality from
a particular point of view. There are seven different
Nayas.

I. Naigama-Naya. Any part of a series of qualities
or actions is taken to represent the whole. A manis
seen packing things and when asked, “What are you
doing ?”, he replies, ¢l am going to Delhi”. He is not
actually going then but it is the purpose for which he is
packing the things.

2. Samgraha-Naya is the class view. The name
cose refers to the whole class of flowers known by
that name-

3. Vyavahara-Naya is to study things under the
several species constituting a genus. e. g. studying the
six dravyas separately.

4. Rijusutra-Naya is to study the nature of a thing
at the present mathematical moment. e. g. “ltis very
cold now’.

5. Shabda-Naya refers to the use of words having
different meanings due to differences in gender, number
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etc, uscd to indicate one and the same object e. @,
the words, dara ( masculine ) bharya ( feminine ) and
kalatra ( neuter ) having different meanings due to dit-
ferences in gender refer to wife.

6. Samabhitudah-Naya refers to synonyms which
though interpreted may reter to the same identical thing
It is the differentiation ot terms according to theii 100t
e. g. the terms “Indra’, “Shakra” and ‘Purandhaia’ imply
respectively ‘the prosperous’, ‘the powertul' and ‘the
destroyer of enemics’ but refer to one and the same
person.

7. Evambhuta-Naya icfers 1o a particular action
or capacity of a thing. at the time of speaking ¢ ¢. the
term ‘gau’ (cow) means an animal in motion when

the cow is actually going at that time.

Of thesc scven Nayas, the first four aie calicd Artha
Nayas as they deal with objects of knowledge and the
remaining thiee are called Shabda Nayas in as much as
they are conccrned with the tcrms and their meanings,
According to another classification the first thiee come
under Dravya Naya (the substantive aspect) and the
other four come under Paryaya Naya (the aspect of
change or modification).

IV. Syadvada or Saptabhangi (seven modes of
predication) is the crown ot Jaina Logic. The Jainas
understood the complex nature of reality, The truth
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ol the reality cannot be understood unless it is studied
in various aspects. Every object can be spoken of
both in the aftirmative and the negative. How can
we make two contradictory statements both true ot
an object ?,  The answer is the nature of the object
is such. As a thing has several assertions and relations
several predications are necessary. s this idol made
of marble or white clay ? If it is the one, itis not
the other, Was Alexander a Greck or a Roman ?
He was a Greek and not a Roman.  These statements
exhibit the possibility of predicating affirmation and
negation of the same thing. /s and &5 po# can signiti-
canuy refer to the same object.  But the pomt of view
is different in each case. When a subject has two
predicates, no one predicate alone can monopolise the
subject to itself. The aspect left out by this predicate
can very well be expressed by the other predicate.
No predicate can be absolutely true excluding other
predications about a particular subject; hence the
necessity for qualitied assertions about any object.
These qualified o1 conditional assertions are primarily
two, affirmation and negation.

I. In some respects X is.
2. In some respects X is not.

As these two aspects are found inherent in the
same thing, we can say
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3.  In some respects X is and in some other fes

pects X.is not.

In this proposition we are speaking of a thing in
its two aspects which are inherent in and expressive of
the thing, As there is no predicate which can express
these two aspects conjointly, we are unable to describe
the thing. This fact is expressed in the fourth mode
of predication.

4. In some respects X is indescribable,

We may qualify this propesition by each of the
lirst three predicates, Then we will have the last three
modes of predication which are.

5. In some respects X isy though indescribable.

6. In some respects X is not, though indescribable.

7. In some respects X is and in some other res-

pects X is not though indescribable.

In Sanskrit these seven modes of predication are
called.

I. Syadasti

2. Syannasti

3. Syadastinasti cha

4. Syadavktavya

S. Syadasti avaktavya
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6. Syannasti avaktavya
7. Syadastinasti avaktavya

These seven modes of predication are usually illus-
trated with reference to some object such as a Jar or
Ghata. W hether it should have an affirmative pre-
dicate or negative one depends respectively on two
groups of four aspects:-Svarupa (its own form), Sva-
dravya (its own matter), Svakshetra (its own place} and
Svakala (its own time), leading to affirmation and
Pararupa (alien form), Paradravya (alien matter), Para-
kshetra (alien place) and Parakala (alien time) bringing
in hegation to the jar,

[. Now what is its own form, Svarupa ? The word
jar invariably implies certain definite attributes of a
particular object designated by the term. These essential
attributes connoted by the term Jar will be its Svarupa.
The attributes of any other object implied by any other
term will « e its Pararupa, alien to the jar. If existence
is predicated of the Jar both from its own form as well
as trom that ot an alien thing like cloth (pata) then the
jar will lose its distinctive character and become one
with the cloth, If on the other hand non-existence is
predicated from its own form as from alien nature then
there will be no Jar atall, Neither of these results stands
to reason.

2. What is its own matter, Svadravya ? Clay is
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its own matter and gold is alien matter. The jar is made
of clay and it is not made cf gold.

3. What is its own place or Svakshetra? The
ground where the Jar is found is its own place Sva-
kshetra and cvery other place is its Parakshetra,

4, What is its own time or Svakala ? The Svakala
of the Jar is the duration of the time in  which it exists
intact. Its past when it was a mass of clay and its future
when it will be a heap of broken <hells will be its
Parakala.

Thus a thing is affirmed in its four-fold self-relation,
form, matter, place and time and is denied in its four-
fold alien relation.

Now the Svarupa etc., are determined with reference
to the four-fold other relation of Pararupa etc., The
self-relation apart from the other relation has no mean-
ing The essential nature of a thing not only implies its
Svarupa but difterentiates it from Paraiupa, In experi-
ence we not only perceive a thing but perceive itas dis-
tinct from other things. A Jar is seea not merely as a Jar
but as athing distinct from a cloth lying by its side.
Without this distinction there can be no perception of
the Jaratall  The very process of self-assertion implies
differentiation from non-self. As#7 implies selt-assertion.
Nastiimplies alien exclusion. A thing not only asserts
its own individuality, but also discards anything alien
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to it. It is this clement of discarding that everything
must have in order to be real that entitles it to have
the negative predicate. Instcad of leading to a confusion
this clement of differentiation is the only basis for self

asscrtion of a thing. Asti and ANasti, assertion and
exclusion, are inalicnably present in the same  thing

W leiever there is Asti, there is Nasti and  wherever
there is Nast: there is Asti also.

The primary modes of predication are three, Syad-
asti, Syannastt and Syadavaktavya. The other fow
aic obtained by combining these threc

Now according to the Samkhya philosphy every-
thing is real and theretorc exists.  According to Bud-
dhism everything is momentary and unreal.  Bcth these
vicws atc icjected by the Jainas as extremes.  The
former is tive according to the principle of Dravyar-
thika Naya while the latteris trucaccording to Parya-
yarthika Naya. Hence each is true in its own way and
is not true absolutely.  Again reality is  indescribable
according to the Vedantins who emphasise the anirva-
chaniya aspect of reality.  Even this is only partially
true, for otherwise even this predicationy that reality-is
indescribable will be impossible.

The same seven modes of predication may be ob-
tained in the case of the following pairs of attributes;
cternal and changing, one and many, universal and
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particular etc. These pairs of opposites can very well
be nredicated of reality and these may yield the other

derivative modes of predication. Thus practically
every attribute by being affirmed and denied according

to different aspects may bring about seven fundamental
propositions true of the real subject.

V. Nikshepa is the consideration of a thi.g in
four aspects, Nama, Sthapana, Dravya and Bhava.

Nama Nikshepa—Giving a name to a thing which
does not possess the qualities connoted by the name
e, g. to call a person Bhimasena even though he may
be very weak in body and cowardly at heart.

Sthapana Nikshepa—Representing a thing by an
image, picture or symbol.

Dravya Nikshepa—Attributing a name to an ob-
ject which does not possess the qualities connoted by
the name now, but which possessed them in the past
or might possess them in the future, e. g. to call a
retired Commanderas Commander or to call the Crown

prince as King.

Bhava Nikshepa, Giving a thing & name conno-
ting the attributes possessed by the object at present
e. g. soldier considered as such when he is actually
fighting.
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Jainism and the other Indian Darshanas.

According to Jainism Jiva is established as a real
entity. But the Charvakas do not accept this as they
recognise no proof except Pratyaksha which is only
derived through the senses. In Nyaya Philosophy the
identity of a quality and the possessor of that quality
is never recognised, but in the Jaina system Jnana and
Darshana are not only the qualities of Jivay but are
identical with it. The Jaina view that Jiva is formless
is contrary to the views held by Kumarila Bhatta and
also of Charvaka who does not recognise anything
that cannot be perceived by the senses, According to
the Samkhya philosophy, the Purusha (corresponding
to the Jiva of the Jainas) is always udasina (indifferent)
and is only a passive spectator but in the Jaina system
the Jiva is an active agent, The Samkhya system
which is Nirishvara (Godless) is similar to Jainism and
Buddhism in their opposition to the Vedic sacrifices.
The Jaina view that Jiva is Bhokta (enjoyer) refutes
the doctrine of the Buddhist philosophy that an agent
does never enjoy the fruits of Karmas. The doctrine
that the Jiva is co-extensive with the body it occupics,
refutes the views of the Nyaya, Mimamsa and Samkhya
systems. The Jaina views that the Jiva is in Samsara
refutes Sadashiva, that it is Siddha refutes Bhatta and
Charvaka and that it has an upwaid notion refutes
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the views of all other philosophers. Samsara for the
Vedantin is the manifestation of a single self Brahman
and Moksha is the merging of the self in the Absolute
and thus losing its individuality, For the Jainas infinite
number of Jivas, each having its own paryayas, consti-
tute the Samsara. The Jaina conception of Moksha
according to which the Jiva becomes pure and perfect
and does not lose its satbhava, substantia) reality, is
contrary to the Buddhist view of Nisvana as the anni-
hilation of the ‘self. The atomic structure of the universe
is accepted not only by the Jainas but also by the
Nyaya and the Vaisheshika schools.

Jainism and Western Thought.

Jainism is a dynamic realism and it will be interes-
ting to note that some of its doctrines are similar to
the views held by the philospohers in the west, especi-
ally those belonging to the Realistic School. The
Jaina conception of Dravya, Guna and Paryaya (sub-
stance, qualities and modifications) is approximately
similar to Spinoza’s view of substance, attributes and
modes. Spinoza uses the term “attribute” with a
technical meaning but in Jaina metaphysics it means
qualities. Hegel had a conception of reality similar
to the Jaina conception of Dravya. Satta and Dravya
are one and the same as Hegel maintained. Thing-
in-itself and experience are not absolutely distinct,
Dravyas refer to facts of experience and Satta refers
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to existence or reality. The French philosopher Bergson
also recognised substance =as a  permanent thing
existing thtough ¢hange. Darshana and Jnana {percep=
tion and knowledge) may be said to be analogous to
Kant’s conception of sensibility and understanding,
Space and Time are real entities according to Jainism
Time helps to produce changes in substances. Bergson
vegards Time as the instrument of creative evolution.
The E uropean mathematicians Cantor, Peano and Frege
have accepted the reality of Space and Time. The
English Philosopher and Realist Bertrand Russell is also
of the opinion that Time is a reality and not a form of
experience. The Jainas say that Timeis urdhva-pra-
chaya, unilateral and in the language of mathematical
philosophy Time is mono-dimentional. To sum up the
modern realists admit the doctrines that Time is real
and is made up of instants or moments, Space is real
and is made up of points and the physical world is
real and is made up of atoms., Again, Hegel’s asser-
tion that affirmation and negation are identical, is simi-
lar to the predications of Asti and Nastiin Sapta-
bhangi.

Jainism and Modern Science.
If a student of science were to read the Jaina meta-

physics he would be surprised to note that several of
the modern scientific notions and discoveries were



already known to the Jaina philosophers who lived centu-
ries before the Christian era. The eternity of the uni-
verse, the indestructibility of matter, the conception of
the ultimate atom and the realities of Space and Time
are all facts recognised by modern science. The Jaina
idea of sukshma-ekendriya Jivas, subtle-one-sensed
beings, corresponds to the scientific view of microsco=
pic organisms. The analysis of sense qualities is as
minute as that of modern psychology and the division
of cutaneous sensation into eight varieties is in keeping
with modern scientific achievement. That plants live,
take and assimilate food, breathe and are amenable to
the sense of touch are now proved and scientifically
established by the great Indian scientist Dr. Bose.
Sound is not a product of Akasa but is produced only
when molecules strike against one another. This view
is held by the modern science also. The function of
Adharma Dravya corresponds to Newton’s theory of
gravitation and Newton’s distinction between relative
and absolute time is also similar to the Jaina view.
Like the Jainas the European Mathematicians also
accept the reality of Time and Space.

Jainism and Ahimsa

Ahimsa is the corner-stone of Jaina Ethics. Ahimsa
is the negation of Himsa, What is Himsa ? Srimad
Umaswami  says  SAQQWIRMQsqeQed fgal
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Hurting any of the vitalities of a living being through the
passions of angery pride, deceipt and greed is himsa or
injury. When we harbour an evil thought against any
living being, we first commit himsa to ourselves, When
we speak a harsh word or  do a cruel deed we do
injury to others and to ourselves also. The greatest
help that we can easily do to other lives is not to hurt
them or kill them, since no living being desires pain or
death,  All the living beings are intrinsically equal and
are sacred in as much as every one of them however
minute it might be is potentially divine. In this con-
nection an incident in the life of Gibbon, the greatest
historian of “The Rise and Fall of the Roman Empire”
is worth noting here.  One of his friends took him one
day to see St. Paul’s Cathedral.  The friend showed
Gibbon every portion of the building, its beauty and
grandeur. Gibbon was greatly pleased to see the
wonderful architecture. While coming down from the
building they both sat for a while ona step to take
rest. The friend asked Gibbon, “How do you like
this temple of God? Is it not magnificent?”.  The
great historian replied, “Magnificent indeed but in no
way more magnificent than this temple of God ( point-
ing to an ant that was crawling on the step near their
feet) in which He lives, breathes and moves”. All the
great men of the world and all the great religions
uphold the divinity of Soul. ~ When this divinity is
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developed in a soul it gains a mysterions spiritual power
which makes the surroundings calm and peaceful.
Even wild animals forget their cruel nature and lie down
befote him as tame animals. The lives of Saint Francis
of Assisi and of Abdulla Hala of Bagdad give us
very interesting information as to how animals and
birds, both wild as well as mild, responded to their
calls and obeyed them. The saints addressed the animals
and birds as “Brothers and Sisters” and treated them
with love,

Man has no right to ¢ut short the lite of a crea-
ture and thus retard its spiritual progress. Every soul
is born according to its own karmas and it must be
allowed to work out its own salvation. [f possible
we can help other living beings but in no way hinder
them. Man is upder the impression that he is the lord
of the ¢reation and hence does not hesitate to destroy
life indiscriminately. Himsa is generally committed for
the tollowing purposes. I. For the sake of food. 2.
For sport or fun, 3. For medical research, 4. For
fashion, 5. For propitiating deities.

I. Killing for the sake of food. The structure of
the body of man, his teeth and his digestive organs
clearly show that man is a frugivorous animal and not
a carnivorous one. Even from the point of view of
health, vigour, strength and power of endurance the
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vegetarian diet is considered to be far superior to meat
diet.  So killing for the sake of food is unnecessary
and unwarranted.

2. Killing for sport or fun. Scme people take
delight in shooting not only wild animals tut also
harmless and innocent animals and birds.If the hunters
imagine themselves to be in the place of the hunted ones
and reflect seriously on what they are doing they will
come to know the miserable condition of the innocent
victims. There are several instances of people who,
on seeing the agony of the animals they had shot had
to shed tears and swear not to hurt any more any living
being nor to taste flesh diet. The lives of the Duch-
ess of Hamilton of England and of Thoreau of America
may be read for further elucidation on the point.

3. Killing for medical research. Throughout the
wortld in all medical Research Institutes thousands of
animals, birds ‘and reptiles are vivisected and killed to
enrich medical knowledge for the benefit of man. Is
man justified in gaining such a knowledge at the cost
of innocent living beings?, Have medical men suc-
ceeded in lengthening the life of man or lessening the
number of diseases?. The answer is No, On the other
hand the average life of man throughout the world has
decreased. The number and variety of diseases are on
the increase and the doctors are busy finding names for
the new ailments.
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4. Killing forthe sake of fashion. Nowadays it
has become a common thing to see in almost every
town people using purses made of cat’s skin, shoes and
belts made of cobra skins, fountain pen holders made
of lizard skins and ladies adorning themselves with
feathers and seal-skins. s this really a mark of civili-
sation?. The aboriginal tribes living in jungles also
take delight in wearing skins and feathers, Why call
them as barbarians and ourselves as civilised people.

5. Killing in order to propitiate deities. There is
a belief among certain people that some gods and god-
desses are fond of sacrifices of animals such as goats,
buffaloes, pigs, fowls etc. This belief is due to time-
honoured superstition and fear, This kind of sacrifice
is generally offered by low class people. They are
tempted to offer the sacrifice in the hope that no
calamity might occur in the future, that a thanks-offering
should be given in return for getting a son or some
fortune, and that any of their near and dear relations

suffering from epidemics like cholera, small-pox etc
may be cured. Fortune or misfortune, children or no

children, calamity or no calamity are entirely due to
one’s own karmas. Diseases are entirely due to unheal-
thy surroundings, unclean habits, careless and unhygie-
nic way of living of the people, There is no meaning
in attributing these to. gods and goddesses and kill
innocent and helpless animals and birds.
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We also commit himsa [. intentionally 2. in doing
our house hold daties. 3. in carrying on our profession
and 4. in fighting our enemies. The layman or the house
holder is prohibited from doing any ‘Himsa" with a
deliberate intention The other three kinds of ‘Himsa’
must be as less as possible. The ascetics should abstain
from all kinds of Himsa.

It is said that the Jainas have carried the doctrine
of Ahimsa to its logical conclusion and hence it is not
possible to practise it. This is only a mis-conception.
Even today the entire Jain community consisting of
nearly 25,00,000 of members is observing it in every
day life. Nothing is difficult for a man if he has only
the will to do it. Mahatma Gandhi, the greatest per
sonality of this age is the most prominent proof of the
possibility of practising Ahimsa as taught by Jainism
and that too with wondertul success.

In order to make the practice of Ahimsa casy the
Jaina Scriptures enjoin that the follower of Ahimsa
should have control of speech, control of mind, care-
fulness in walking, care in lifting up and laying down
things and should thoroughly examine his food and
drink before taking them. Also he should avoid tying
up, beating, mutilating or overloading animals or human
beings and withholding food or drink from them dye

to anger or carelessness.  Buddhism also preaches
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Animsa but its followers have taken to flesh eating for
some reason or other. Unlike the Buddhists, the
Jainas hold an uncompromising attitude. No Jaina is
allowed to take flesh or commit himsa for any reason.

Some people argue that the killing of animals and
birds is necessary in order to check their increase in
number so that they may not be a menace to us.  This
is only a fanciful excuse. We need not worry oursel-
ves regarding the increase of animals and birds. There
is what is called the Balance of Nature working always
An act of God or a phenomenon in Nature will set
right matters  Every man is expected to live as harm-
lessly as possible helping those around him according to
his means and power, and be a friend of all and enemy
of none.

Jainism and the Caste System

The caste system based on birth is peculiar to India,
It is a positive hindrance to the progress of the human
society. Hinduism recognises four] ‘astes based no birth '
namely Brahmin ( priest ). Kshatriya ( warrior ), Vai-
shya ( merchant ) and Shudra ( servant ). Those who
do not come under any of these classes are called
avarnas, now popularly named as the Harijans who
were hitherto treated as untouchables. Jainism does
not recognise any of these castes as based on birth. In
Jaina books these words are used only 10 show the
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protessions which these people follow. All men are equal
by birth. They differ only as regards the avocations
they follow. A chandala or Harijan, if he is a follow-
er of Ahimsa and has right faith in the doctrines of
Jainism is far superior to a deva who has no faith
Every person is at liberty to follow any profession he
likes or is fit to take up provided it is free from himsa.
It is no exaggeration to say that Mahatma Gandhi has
given a death-blow to the caste system in India by
rousing up the consciousness of the depressed people,

by appealing to the enlightened members of the society
and by actually living in the midst of Harijans and

working for their welfare and amelioration. According
to Jainism a Samyakdrishti or right believer should be
free from the pride of caste.

Is Jainism a Nastika System ?

Jainism, Buddhism and Charvaka System are said
to be non-Vedic systems, as they do not accept the
authority of the Vedas. For that reason they are also
dubbed as nastika schools of thought. This is only a
misnomer. According to an accepted definition, a
nastika system is one which does not believe in Atma,
Moksha and Moksha-Marga. It this criterion is ado-
ted then "the Charvaka alone will come under this
classification. On who studies Jainism and the other
Indian systems will see an important underlying com-
mon ground between these - systems. It can be said
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that the creation theory, as known to the Semitic reli-
gions, is not accepted by any of the Indian systems of
philosophy. Kapila the propounder of the Samkhya
system openly ridicules the creation theory and con-
tends that it is quite impossible and untenable as a
metaphysical doctrine  Patanjali (Yoga) speaks of an
Ishwara who is not a creator but who is only a moral
ideal for the other purushas. Vadantism does not
recoginse the doctrine of creation. Sankara comp-
letely throws overboard the Vedic account of creation
as purely a oyavaharic fiction, Mimamsa similaily
rejects the doctrine and does not recognise any creator
or the possibility of creation. The strongest and the
most logical condemnation of the creation theory is
tound in the Mimansa  system which is perhaps the
most orthodox of the Hindu Darshanas in as much as
it emphasises the authority of the Vedas tc be supreme.
The Vedas according to them is eternal and apaus
rusheya. The only Vedic Darshanas which prima

facie appear to recognise the doctrine of creation are
the Nyaya and the Yaisheshika schools. Even acco-
rding to them the ultimate principles of souls and atoms
are considered to be eternal ard uncreated. The work
of the Creator is merely to build up the bodies for the
jivas or souls according to their merits or demerits.
The Jaina view does not amount to anything more
than what is already contained in the Vedic Darshanas.
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if Jaina Darshana is condemned as nastika for the
simple reason of rejecting the doctrine of creation, then

the title would be applicable to every Hindu Vedic
Darshana with equal justification.

Jainism as a solution to some modern problems.

Social inequality and economic distress are the two
great problems that agitate the minds of our leaders
now. Social inequality based on birth or financial
status and economic distress due to insufficiency of
food, clothing, shelter; and funds to meet other dom-=
estic functions are the reason for the mass unrest and
rebellion.  Can the principles of Jainism offer any
solution to solve the difficulties ? Yes. It has enjoined

its followers to practise the following twelve viatas or
vows.

Ahimsa=-Abstinence from injury.
Satya=Truthful ress

Asteya~Abstinence from stealing
Brahmacharya-Chastity

Parigraha parimana-Limiting the possession,
Digvrata~Taking a life-long vow to limit

worldly activity upto certain boundaries in all
the ten directions.

o ME LN -

7, Deshavrata-Taking avow to limit worldly
activity for a shorter period of time.
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Anarthadanda vrata-Taking a vow not to
commit sins like speaking ill of others, preas
ching of sinful deeds, giving objects of of-
fence, reading ot hearing bad books.

Samayika~Contemplating on the self at fixed
hours every day.

Proshadhopavasa—Fasting on four days in a
month, on the 8:h and the 14th of the bright
half and the dark haif of every month

Bhoga Upabhoga-parimana.-Limiting the use
of things which can be enjoyed only once
like food, drink etc., and of things which can
be enjoyed again and again such as dress,
cushion, umbrella etc.

Atithi-samvibhaga.-Taking a vow to {eed an
asceticy a righteous house-holder or an afflic-

ted, poor and hungry person before taking
his food.

Of these twelve vows we shall study the numbers
1,5,6, and 7 which are relevant for our purpose.

Ahimsa. This i1s based on the fact that all lives
are sacred and all have a right to live and march on
the path of evolution. All men are equal to whichever
country, race, colour or c¢reed they might belong
There can be no social inequali*v and no inferiority or
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superiority complex among them, Through Ahimsa,
Mahatma Gandhi has not only gained political freedom
for the country but he has gone a great way to get
the social inequality removed.

Parigraha—parimana.  Jainism teaches that every
man should have alimit for his possessions. Asa
necessary corollary it follows that he should fix a limit
for the acquisition of his wealth. After reaching that
limit he should retire and give room for others to eam,
For example if a lawyer retires from his profession after
acquiring the wealth which he has fixed tor himself, he
will be creating chances to his juniors to take his place
and earn.  Similarly the business people also should
do. If people understand the significance of this vow
and follow it closely, the unequal distribution of wealth
can be gradually removed. According to the Jaina
Ethics it is said that too much of worldly activity and
too much of attachment for worldly things will lead a
soul to hell )

Digvrata aud Deshavrata. Limiting one’s activities
in all directions for the whole life time and limiting one’s
activities within certain boundaries for a limited time

These are not merely religious vows They are of
much economical importance, A person who practises
these vows has to depend upon things of his own
place or village or limited area. He cannot send for
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things from outside, nor send out things from his place.
He has to depend upon his own people. In a village if
the majority of the people begin to practise this vow,
the village, out cf necessity, has to become a self
supporting unit and the people would feel self-conten-
ted and self sufficient. The advice of Mahatma Gan-
dhi to boycot foreign goods was perhaps based upon
this vow, fully conversant of Jaina vows. as he was.

This is not a difficult vow to practise. Even to-
day we find in South India some villages where the
Jainas depend entirely on their own village products
and manufactured things.

Itis further enjoined that the gift of food, of
medicine, of leaming, and of protection should be
given to the deserving and to the needy If these vows
are strictly followed on a wide scale without any
transgressions, social inequality and economic distress
will soon vanish and all people will have enough food,
clothing, shelter and comfort.

JAINAM JAYATU SHASANAM
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NOTES.

PAGE 1 LINE 4. @afd Bhagawan Mahavira. When
the Tirthamkara was a child, two Charana Munis, Jayanta
and Vijaya, who had philosophical doubts, paid a visit to
the Lord. When they saw the Divine Child, all their doubts

were cleared and they called Him, Sanmati,

PAGE 2 LINE, 2, sgsi@  Four kinds of life prin-
ciples are Indriya (senses), Bala (strength), Ayu (duration of
life ) and Svasochhvasa ( Respiration), These four pranas
become ten when the details are taken into consideration.
The senses are tive viz. touch, taste, sound, smell, and sight.
Strength is of three kinds viz., of mind, speech and body. The
five senses, the three kinds of strength, age and respiration
form the ten pranas.

PAGE 2 LINE 16. =ugwmaa@g Upayoga is defined as
the manifestation of consciousness through Knowledge and
Perception, Jnana and Darshana. It is the characteristic of
Atma and not of Prakriti which is by nature nonsentient.

PAGE 3 LINE 3. =gRd& Formlessnass. The Jiva
is formless since it has no colour, taste, smell and
touch. It is not the resultant or the combination of earth,
water, fire and air as these are devoid of consciousness, where-
as a Jiva is found to be having consciousness. A child on
the very day of its birth, manifests its desire for drinking its
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mott er’s milk.  This desire is duc to pratyabhijnana which
is again due to Smarana. Smarana is the remembcerance of
an object, whereas Pratyabhijnana is the recognition of an
object by observing its special characteristics. The existence
of the spirits such as Bhutas and Pisachas goes to establish
the existence of Atma and its immortality. According to
the realistic point of view, Jiva is without torm, because the
five kinds of colour and taste, two kinds of smell and eight
kinds of touch are not present init. But according to the
ordinary point of view it has form through the bondage of

karmas.

PAGE 4 LINE 1. aniféi According to the ordinary
point of view Jiva is the doer of pudgala karmas But
according to Shuddha nischaya naya ( pure realistic point of
view ) the Jiva is the agent of pure feelings while according

to ashuddha nischaya naya (impure realistic view ) it is the
cause of impure feclings like attachment, aversion etc.

PAGE 4 LINE 8. @Rg—uftaimes  Jiva is coextensive
with the body it occupies.

PAGE 6 'LINE 4 & According to the ordinary
point of view the Jiva experiences the results of its own
good or bad actions. According to the realistic point of
view the Jiva has the experience of its conscious state.

PAGE 6 LINE 9 sxaaf@awad The Jiva has
by its nature the tendency to go upwards.  But
because of its association with karmas which bind it, it has
to roam about in Samsara or worldly existence. The karmic

bondage is of four kinds, Prakriti, Pradesha, Sthiti and Anubh-
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aga. Prakriti Bandha refers to the nature or kinds of kaima
binding a soul. Pradesha Bandha is the bondage of the mass
of Karma. Sthiti is the duration of the bondage. Anubhaga
refers to the intensity of the bondage whether mild, mediocre
or intense. When the soul is rid of all bondage, it rises up to
the summit of the world. Samsari Jivas are souls bound by
karmas. When they die and when they have to take new
births they are said to have movements in directions, exclud-
ing vidisas. They can move along the cardinal points and
up and down. These are called the =Tafmai the ladder
paths. Jivas are classiffed under two heads, Samsari and
Mukta, the unliberated and the liberated.

PAGE 6 LINE 19. =igda sigaam Fourteen classes of
jivas. Samsari Jivas are divided into two classes Sthavara
and Trasa. Sthavara Jivas have only one sense
viz the sense of touch, For example earth, water, fire, air
and vegetables have one sense only. They are again either
gross -or very subtle (invisible) Each of these is again divided
into two classes. Paryapta ( developed ) and Aparyapta
(undeveloped). Trasajivas are of five kinds, those having
two, three, four, five senses such as worm, ant, bee and man
respectively, and those having five senses and mind. Each
of those is again divided into two classes, Paryapta (deve-
loped) and Aparyapta ( undeveloped ). Thus we have on
the whole fourteen classes of jivas or souls.

9g20 ARweam Fourteen Marganasthanas or  conditions
in which Jivas are found. They are (1) Gati (2) Indriya
(3) Kaya (4) Yoga (5) Veda (6) Kashaya (7) Jnana
(8) Samyama (9) Darsana (10) Leshya (11) Bhavya
(12) Samyaktva (13) Sanjni  (14) Ahara.
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) AGEN—aueaE  Fourteen stages of spiritual development.
They are

(1) farard  In the first stage, a person has no belicl
in the true doctrines.

(2) wam@ia This is a stage of transition. A person
who loses true belief and comes to entertain false doctrines,
passes through this stage.

(3) fam A person in this stage has true and false belief
in a mixed way.

(4) =éaa wanzfe A person who is in this stage has
faith in the true doctrines and has control over excessive
passions, but he is unable to control the moderate or
slight degrees of anger etc.

(5) daaigaa A person who is in this stage is
able to control moderate degress of passions and succeeds
in having greater self-control than those in the fourth stage.

(6) swa—daa A person has all possible control
over self and begins to refrain from injury, falsehood, .
theft, lust and a desire for worldly possessions,

(7} =swa—é%a In  this stage the tendency to
be attached to outer things is thoroughly overcome. There is
perfect self control and spiritual strength is firmly established.
Manah-paryaya-jnana (telepathic knowledge of other’s mind)
appears only in a person who has reached this stage.

(8) wgs®wm A person in this stage may be
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eithet on the path of annihilation or on that of pacificatioti
of Karmas.

(9) =fsafsdan  Equipped with Shukla Dhyana, a
person in this stage destroys the grosser forms of desires and
impulses of the soul.

(10) aza@iqura In this stage, the gross and subtle
desires may either be rooted out or suppressed.

(1) sawida @@ Due to the suppression of Karmas,
a person in this stage gets spiritual peace.

(12) #=m &A™ In this stage all the passlons are
destroyed.

(13) &fawa@ A person in this stage attains omni-
scient knowledge. But he has the activities of the mird,
speech and body.

(14) =@wwad In this stagz yoga ( activity ) dis-
appears and after that the Siddha state is achieved.

PAGE 6 LINE 22 Siddhatvam. Siddha-hood or God-
hood.

ff —Restraint of body, speech ancg mind. Samiti-
Carefulness.

4y Observance of the ten kinds of excellent virtues.
9971 Twelve kinds of reflections.

gRazag Conquering the twenty-two kinds of troubles,



Charitra-Conduct.

PAGE 7 LINE 1. @wmad Six kinds of external
nusterties. Antaranga tapa. Six kinds of internal aust-
erities. Shukla dhyana is pure meditation on the true nature
of reality.

When the eight kinds of Karmas binding a Jiva are dest-
royed it becomes a Siddha possessing eight infinite qualities.
It is slightly less than the tinal body from which it got libera
tion and is eternal in its essential character. It goes up to
the summit of Loka and there remains stationary. The eight
kinds ot karmas are 1. Fnanavaraniya which obscures
knowledge of a Jiva, 2. Darsanavaraniya which obscures
the perception, 3. Mohkaniya which infatuates Jivas and
makes them unable to distinguish right from wrong, 4, Anta-
raya-that produces obstacles in the way of a Jiva’s action
S. Vedaniya which causes pain or pleasure for asoul 6. Ayu=
Karma which determines the age of a Jiva in a particuler
body 7 Nama Karma is that which determines the shape,
colour etc, of the body in which ajiva is to be born,
8. Gotra Karma is that which brings about the birth of a
jiva in a high or low social status.

PAGE 9 LINE. 12. &% «@a%  Karmas and No-
karmas. Karmnas have already been explained. Nokarmas are
defined as karmas which help the soul to experience the
result of the karmas.

PAGE 9. LINE 13. =gif§ Four conditions of
existence as (1) Celestial beings, (2) human beings, (3) sub-
human beings and (4) hellish beings.
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PAGE 9 LINE 16 w%# 3% =@ Dharma Dhyana or
Righteous concentration, and Shukla dhyana or Pure
concentration, Righteous Concentration is of four kinds:—
(1) =mifdmx Contemplation on the teachings of the
Arhat. (2) =wiafa=a Contemplation on how the universal
wrong belief, knowledge and conduct of the people can be
removed. (3) famiEfasia Contemlation on the fruition of
the eight kinds of karmas. (4) =arafysa  Contemplation
on the nature and constitution of the Universe. 7% <ara
is also of four varieties. (1) T#ARAFNTIC Meditation of
the Seclf, unconsciously allowing its different attributes to
(2) uweAfIaFE=T Meditation on

replace one  another.
onc aspect of the Self without changing the particular

aspect. (3) asnfEamfaufa Deep meditation ot the Self in
the Sayogi Kevali Gunasthana when there is very subtle
activity of the boly. (4) sgwafrafazfa: Total absorption
of the Soul in itself, stcady and undisturbably fixed without
any motion of vibration whatsoever, in the Ayoga kevali

qunasthana.

PAGE 10 LINE 1 =8a® un-self-controlled. Sammad
Partial self—controlled. #ad—Self controlled.

LINE t1. a7 qwa Five supreme beings. They are
Arhat, Siddha, Acharya, Upadhyaya and Sadhu. An
Arhat is that pure soul which has an ausbicious body,
has destroyed the four Ghati Karmas and has the fow
infinite qualities of knowledge, perception, happiness and -
power. A Siddha is one who is bereft of the bodies prod
uced by eight kinds of karma, is the seer and knower of Loka
and Aloka, has a shape like that of a human being and - stays
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at the summit of the universe. An Achaiya is one who
practises the five Acharas ( kinds of conduct ) and instructs
his disciples to do the same. An Upadhyaya is one who
is always engaged in teaching the tenets of Jainism to others
and who is possessed of right faith, right knowledge and
right conduct. A Sadhu is one who is always engaged in
practising perfect conduct based on perfect faith and perfect
knowledge and doing penances.

LINE 13. agQt q@rir  Supreme Self with body. Zadic
q@ i1 Supreme Self without body.

LINE 15 aifa®® Karmas which destroy the natural
characteristics of the soul. Tithamkaras and other omnis-
clent beings in the 13th and T4th stages of spiritual devel-
opment (gunasthanas) are called Sasarira Paramatma. That
Paramatman with body, in the 13th Gunasthana, who shows
the path to the believing souls, to cross the ocean of biiths
and deaths, is called Tirthamkara. He is also called by the
names of Arhat, Jinendra and Apta.

PAGE 11. LINE 3. mgdtwgunsar is Siddha.

LINE 8. 3g%@ (matter), 89 ( principle of motion )
799 (principle ot rest), TH¥ ( Space ), and &1&@ (Time) These
five together with Jiva or Soul form the six Dravyas
or substances. That which has qualities and modes is called
&, real substance. It has the characteristic of persistence
through change. lts instrinsic qualities are always permanent,
but its modifications appear SWIE and disappear 33%
For example a lump of gold has the intrinsic qualities of
yellow celour and malleability which never change., Rut
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the lumpness of the gold may disappear (vyaya) and take
the form of a chain (utpada). This chain may be destroyed
(vyaya) and made into a cup (utpada). Dravya is that
which has a permanent substantiality which manifests thr_gugh
the changes of appearing and disappearing,. Utpada (appear-
ance). Vyaya (disappearance) and Dhrouvya (Permanency)
form the three—fold nature of the real.

LINE 13. 33@ has the characteristics of colour, taste,
smell and touch.

LINE 16. 9% is not the quality of Akasa, Sound
is a kind of matter and is perceptible to the sense of hearing.
Because of its material nature it is obstructed by walls and
interrupted by opposite wind.

PAGE 12. LINE 1 318 and wit Karmas are also
modifications of matter.

LINE 10. @% (darkness), &1 (shade) ™a9 (sunlight)
and =13 (moon-light) are also forms of matter as these
are perceptible to the senses.

LINE 12. Pudgala is of two kinds, @4 and =g
molecules and atoms. An atom is defined as an indivisible
particle of matter occupying one pradesha or point in space.

Molecules are formed by the combination of two or more
atoms. .

PAGE 13. LINE 8. wuiuifaf¥ Existence of
dharma and adharma. Dharma and Adharma are two
substances forming the principles of motion and rest respecti-
vely. They are eternal, formless and existing throughout the
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world-space; In the same way as water helps the movement
of fish, Dharma helps the movement of moving Jivas and
Pudgala. It is not moving In itself and not imparting motion
to anything, but assists the movement of Jivas and Pudgala.
Without Dharma dravya the movement of Jivas and Pudgala
would be impossible. As shade assists the staying of travel-
lers.  Adharma assists the staying of Jivas and Pudgala. It
does not stop the motion of Jivas and Pudgala, but assists
them in staying still while they are in a state of rest These
two metaphysical principles of motion and rest have nothing

to do with punya and papa which are purely ethical in
character.

PAGE 14 LINE 16 =ismzea®. The substance of
Space. That which gives space to all Jivas, Pudgala, Dharma,
Adharma and Kala and is eternal and pervasive is called
Akasa or Space.

PAGE 15 LINE2 w@ay Thisis the last and
the seventh of the Nayas. Naya is defined as a means of insight
into the nature of reality from a particular point of view.
According to the €a49q the term must just designate
the particular aspect or attitude in the objéct referred to.

LINE 10. Akasa is of two kinds, @&®® and
HAWIERT - Lokakasa.is that .in which Jiva, Pudgala, Dharma,
Adharma and Kala exist. That which is beyond this Loka-
kasa is c. lled Alokakasa.

LINE 15. Tat four non-living substances: Pudgala,
Dharma, Adharma and: Akasa together : with. Jiva for the
five sftasim, . An. Astikaya 1o dc/incd as That  which
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exists and has many Pradeshas like a body. Dharma,
Adharma and Jiva have innumerable pradeshas, Akasa has
infinite pradeshas. Pudgala has numerable, innumerable and
infinite pradeshas. A pradesha is that portion of Akasa (space)
which is occupied by one indivisible atom of matter.

PAGE 16 LINE 1. #@zsa% The substance of Time. It
has the characteristics of a1 or continuity. It is the deter-
mining!cause of changes in substances. It does not cause the
changes but only assists the changes to be produced. Time is of
two kinds, @19 &1@ (absolute time) and sqagR T (relative
time). Vyavahara Kala is that which helps to produce
changes in substances and which is known from modifieations
produced in substances. The points of time (F11T), like
heaps of jewels, exist one by one in each pradesha of Loka-
kasa. These Kalanus (instants of time) do not have the
qualities associated with physical objects. The time series
formed by instants is mono—dimentional in the language of
the Mathematicians. That is why Time is denled Kayatva
by the Jaina Philosophers. Time which is so constituted
by Instants is called stwia %1,

PAGE 17 LINE 7. @9 (mind) is of two kinds.
zsgnd and wi@ad Dravya Mana is physical and material
in character, while:Bhava Mana is Identical with knowledge
which is the characteristic of Atma. .

PAGE 18 LINE - 9, wmaa® Asrava is defined
as the flowing in"of the karmic particles into the soul. ltis
of two ~kinds, WEiEd and %W Bhavasrava refers
to the virtuous or vicious teeling ot the soul. Dravy-
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asrava refers to the actual karmic particles flowing into the
soul.

PAGE 19 LINE 4, «9as1 That conscious
state by which Karma is bound with the soul is called &
&9  The interpenetration of the Pradeshas of Karma and
of the soul is described as =4 a7

PAGE 20 LINE 7. #&aw@a® Stoppage of the
influx of Karmas into the soul. Samvara is the antogonistic
principle of Asrava. That modification of consciousness
which is the cause of checking Asrava is surely Bhavasamvara
The actual stopping of the inflow of Karmic particles is known
as Dravya Samvara.

LINE 13. fasuada. The destruction of Karmas,
That modification of the soul by which the karmic particles
disappear after yielding their results and also the destruction
of karmas by penance Is called Bhava Nirjara. The actual
destruction of the karmic matter is said to be Dravya
Nirjara.

PAGE 0 LINE 19, ®wwaw® That modification of
the soul which is the cause of the destruction of all the
karmas is Bhava Moksha. The actual separation of the
soul from all karmas is Dravya Moksha. According to
Yyavahara Naya the three jewels of Right Faith, Right
Knowledge and Right Conduct are the causes of Moksha.
But according to Nischaya Naya, the soul itself possessing
the three jewels is the cause of Moksha. The three jewels
(Right Faith, Right Knowledge and Right Conduct) do not
exist in any other substance excepting the soul. Therefore
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the soul only is the cause of liberation. Right Faith is the
belief in the Tattvas. This is a quality of the soul and when
this arises, Jnana (knowledge) being free from errors surely
tecomes perfect.

PAGE 21, LINE 6 @saugia (Right Knowledge) is the
detailed cognition of the real nature of the soul and the non-
soul. and is iree from Samsaya (doubt), Viparyaya (perver-
sity) and Anadhyavasaya (indefiniteness). Samsaya consists
of doubt when the mind sways between one thing and
another without being able to assert the true nature of
anything. ¢, g doubting whether the object seen at a distance
is a man or a post Viparyaya is the cognition of an
object as something which is quite the contrary of its real
self, e. g. thinking nacte to be silver, Anadhyavasaya is
knowledge of something without any clear idea as to what

it is really, e. g, touching something without knowing what
it is.

PAGE 21. LINE 7, According to Vyavahara Naya
Samyak Charitra consists of Vratas (Vows), Samitis [attitu-
des of carefulness) and Guptis (Restraints) and refrains from

pursuing what is harmful. But according to Nischaya Naya
the checking of external and’ internal actions is Samyak

Charitra

LINE 10. am@far external actions ;uc.li as committing
the five sins. Abhyantara Kriya —internal actions such as
three kinds ot Yoga of body, speech and mind and the four
kinds of passions anger, pride, deceit, and greed.

PAGE 24 LINE 4. asw, w91, 99 and AR Know ledge
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of the soul and the non-soul is not possible except through
these four.

LINE 8. @sw is that which helps us to distinguish
between different things. It is of two kinds. =i®¥a-one’s
own inherent quality, e. g. heat is the quality of fire,
consciousness is the quality of Atma; colour. taste, sme'l
touch etc are the characteristics of matter. FARAYA is the
quality which is attributed to & thing for the time being,
but which is not its inherent characteristic, e. g. to call a
man having a stick (danda) as the stick man.

LINE 17 @swwi® is defined as the fallacy of attri-
buting to a thing a quality which is not its own, It is of
three kinds, ssa® =i and w&wfa  Avyapta is that which
is not found in all the objects belonging te a species, e. g,
a specific colour of a cow is not found In all the cows.
Ativyapta to attribute the name of a bigger class to a smaller
one.e.g Cows are animals, But really animals include
not only cows but buffaloes and several other kinds of
quadrupeds, Asambhaviis to speak of a thing as having
an impossible attribute, e, g. to. descrlbe a man as possessing
a horn.

PAGE 27. LINE 5. =samia-right knowledge. faxamm
false knowledge.

PAGE 28, LINE 13. s@zsa@ Immediate and direct
appehension of reality. 90%WW Mediate and indirect
apprehension of reality.

LINE 17, ataqii® is knowledge which is derived
through the five senses and mind for worldly purposes.
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LINE 21, 3% is the initial knowledge about an
object after it is brought Into contact with a sense organ.

PAGE 29, LINE 1 g1 is the desire to know the

particulars of the object.
LINE 2, =n3am@ s the definite finding of the particulars.

LINE 4, 9ra@r is the lasting impression which results
after the object with its particulars, is definitely ascertained.
This impression enables us to remember the object afterwards.

PAGE 29, LINE 15 As these four Ayagrsha etc. are
bue to sense perceptlon, they are called &frzasw@=.

LINE 16° Mind (manas) is called 3 fiza and know-
ledge through Mind is =i fezasag.

PAGE 30, LINE 6. wraifassmg is that which is
apprehended by Atma immediately and dircctly. It is of two
kinds 8%@ (perfect) and fA®® (imperfect) ¥F@ma (omnis-
cient knowledge) comes under Sakala Pratyaksha. =afa
(the psychic knowledge which is directly acquired by the
soul without the medium of the mind or the senses) and @a:
735 (knowledge of the ideas and thoughts of others) come
under Vikala Pratyaksha.

LINE 16. ®3zemally ¥a@@ The subject matter of
Kevala Jnana is all the substances in all their modifications,
Kevala Jnana or omniscience is knowledge unlimited as to

space, time or object.

PAGE 31, LINE.22. Paroksha Pramana is of five
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‘inds, wift, waafgE, oF, 99919 and FAw

PAGE 32, LINE 2. ®f7 is the remembrance of an object
once seen. S@fEIA is identifying that object with what
we have seen, read or heard about. & is knowledge of
the universal concomittance of any two things. =ga4 is
inference. WA is knowledge derived from one who is
trustworthy.

PAGE 35, LINE 13. ®1aiga1a inference for one’s own
self  gtratga@—inference for others,

PAGE 38, LINE 9., u&fd—one sided view Anckanta

many sided view.

PAGE 42, LINE 13. 4% are of two kinds, z=3if4% and
qatqifis—Dravyarthika—substantive aspect. Paryayarthika,
the aspect of change or modification. Ot the seven Nayas,
W, g, QK1 AYEA, 5K, 4Afie<iand Udd the first three
come under Dravyarthika Naya and the remaining four come
under Paryayarthika Naya.

PAGE 44. LINE 13. According to another classification
the first fo r Nayas are called 9979 in as much as they deal
with objects of knowledge and the other thtee are called 17
A7 as they ae concerned with the terms and their meanings.

LINE 16. Each of these Nayas has a greater extent or
denotation than the one which follows it, each succeeding
Naya denotes lesser than the preceding one. Each of the
Nayas is dependent on the one preceding it.
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PAGE 45, LINE 7. The Primasy Nayas are two,
f=a and s33E Nischaya is of two kinds, Shuddha Nischaya
and Ashuddha Nischaya. Shuddha Nischaya Naya (Pure real-
istic point of view ) holds the Jiva as having ¥@ w4
etc., in its pure and unconditioned ( fa&qifd ) state. Jiva as
having AREM etc., in the @AWY state is defined accor-
ding to Ashuddha Nischaya Naya, Vyavahara is of two kinds,
€@ and wWEIYA. Satbhuta implies the intrinsic nature
of a thing. Asatbhuta implies the importation of alien qualities
into the self. Satbhuta Vyavaharais of two kinds, 3taRa
and wa9ERa. According to Upacharita Satbhuta Vyav-
ahara, Jiva has the qualities of Mati Jnana etc. According to
the Anupacharita Satbhuta Vyavahara Naya, Jiva has the
characteristics of Kevala Jnana etc. There are also two kinds
of Asatbhuta, Upacharita and Anupacharita. Upacharita asat-
bhuta Vyavahara refers to the possession of an alien thing
as one’s own, ¢, g. Devadatta’s wealth, Anupacharita asat-
bhuta Vyavahara refers to the identification of the self with
some alien thing. e. g. Jivas body.

PAGE 4s5. LINE 21. w@gi@—conditional predi-
cation. lt does not hold one sided view. Substances are to be
studied in all their manifold aspects.

PAGE 46. LINE 3. Sevenfold predication.
LINE 4. @w@a—one’s own nature. R3113-other’s nature.

LINE 5. @a—existence;  W&A--non-“existence; &4
substance. Tata-modification. @7 d-general. faA¥—particular.
fa-eternal. W ™-non-eternal,

LINE 8. Syadvada is the seed of Jaina Agama.

LINE 12. Without the help of Syadvada it Is not
possible to know the Truth.
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LINE 13. u2 Za1—six blind men. This refers to
the parable of six blind men who wanted to know what an
elephant was like, by touching its legs, side, trunk, ears, tail
and tusk.

PAGE 46, LINE 14, In the same way as the blind
men who could not see the true form of the elephant, were
giving their own conjectures, so alsoa man devoid of the
eye of @ERE cannot see the true reality and will be giving his
own notions.

PAGE 48, LINE 2. =fima  (knowledge derived from
tution) is from Pramana and Naya.

LINE 5, s &zl is Syadvada. @4 =Rl consists
of the seven Nayas mentioned already.

LINE 7, Syadasti eva ghata (From some point of view
the jar is).

Syannasti evaghata(From some point of view the jar is not).

Syadasti nasti cha ghata (From some point of view the
jar is and is not.)

Syadavaktvya eva ghata From some point of view the jar is
indescribable).

Syadasticha avaktvya ghata {(From some point of view the
jar is, though indescribable.)
Syannasticha avaktvya ghata ( From some point of view
- the jar is not tnough indescribable.)
Syadastinasti cha avaktvya ghata ( From some point of
view the jar is and is not though indescribable.)

PAGE 58, LINE 21t. The basis of Jaina Ethics is
=fzar)
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PAGE 59, LINE 4. Hurting the vitalities of any being
by mind, speech or body due to passions is f&ar.

PAGE 61, LINE 2. &#—intentional. &Fedt fiar
(intentional injury to lives) is objectionable according to
Jainism. For instance, in carrying on agricultural operations,
though there is himsa, it is not intentional injury to lives.
The motive of the agriculturist is not to destroy any life but
only to produce food.

PAGE 62, LINE 11. Some believe that it is not a sin
to commit himsa for propitiating a god or goddess, for the
sake of puja or for a guest. Some others believe that to kill
one life instead of many lives, to destroy that being which
causes the death of others, to put an end to a life which is
in a very miserable condition, to send one to &Hifd, to kill a
being that his soul may be set free, to offer one’s flesh and
blood to a hungry beast are not objectionable. But they are
all fallacies of Ahimsa.

PAGE 63, LINE 17, Himsais of two kinds, &ed
and F&FE Committing himsa by mind, speech or bedy, or
inducing others to do or approving the himsa done by others
is sald to be &t f&ar |

LINE 20. =&F@lis of three kinds:— =ivaeg, sqsey
and fadasi™ Himsa caused in the performance of daily house-
hold duties is called Arambhajanya. Himsa resulting from
the carrying on of one’s own profession is nameg Udyogajanya,
and Himsa committed in protecting oneself from enemies is
said to be Virodhajanya.

PAGE 64, LINE 6. The abovetfour forms of himsa
are in relation to laymen. In the life of a @fst or ascetic these
are not possible, A Muni regards all alike. There is no differ-
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ence for him between a friend and a foe or between praise and
abuse. All his actions are permeated with Ahimsa.

PAGE 66, LINE 19. @R or right belief should
be free from pride due to caste etc.

PAGE 70. LINE 3. f&is an aspect from which
things are studied.

PAGE 71, LINE f&3W is of four kinds:- %1% *a9ar 559
CICH]

amfau—the mere naming of a person even though he may
not possess the qualities connected by the name. e. g. naming a
man Mahavira even though he may have no bravery orait@
in him. @a9ar fa¥—is the representation of one thing by ano-
ther. It is of two kinds:—a&a and #a%d The first is the repre-
sentation of a person by his statue or picture. The second is

the representation by symbols or letters, ¢ g. X is equal to
100.

PAGE 72, LINE 18. z=1 fa%w is attributing to a
person the qualities which he may possess only latter on, e. g.
to call a Yuvaraja as Raja.

PAGE 73, LINE 5. ltis of two kinds: —#mmzsafe=m
and M FrMz=fay Agama Dravya Nikshepa, e. g. to call a
Raja as such though he may not be performing the duties of a
Raja at that time.

LINE 15. No—Agama Dravya Nikshepa is of three
kinds:—graadea arfy agsafafis |

Jnatru Sariram is to call the Raja’s body as the Raja.

Bhavi is to call a person a king even though he will be ¢
king only in the future.

Tadvyatirikta is the determining cause of the wgm,

PAGE 74, LINE 16. Bhava Nikshepa Giving a thing a

name to connote the attributes of its sresent condition. It is
also of two kinds. Agama-Bhava Nikshepa, When the soul
knows and is actually attentive. No Agama Bhava Nikshepa,
When the actual present condition of a thing is referred to.
e. g. to call the present ruler a king.
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