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FOREWORD 

It is refreshing to find our old friend Lala Sita Ram as 
active as ever in the field of literary activities. His latest 
achievement is a selection from all the more important Hindi 
writers from the earliest times. The whole field of Hindi 
literature has been judiciously divided into various sections. 
The present volume Contains the section dealing with saints. 
We know that the work of these saints has been compared 
to the Protestant Reformation in Europe. The extracts from 
the various saints that are contained in this volume go to 
strengthen this belief. About the time when the earliest 
of these saints flourished, the Hindu religion had become 
too highly organised to satisfy the cravings of the ordinary 
Hindu. The high philosophy of the Upanishads has always 
been beyond the grasp of the ordinary mind and as all our 
religious observances had a back-ground in that philosophy, 
the natural consequence was that religion in the true 
sense of the term tailed to appeal to any but the most 
highly educated and developed mind. The religious instinct 
of man demands some Being on which it could bestow the 
highest form of devotion and love. This devotion and 
love called prema therefore forms the keynote of the Pro­
testantism of these saints. The religion of devotion and 
love became very popular, also because it attached no impor­
tance to distinctions of castes and creeds. The only thing 
on which stress is laid is puri ty of mind and steadfastness 
of devotion. No mind can approach God which has the 
slightest taint upon i t . This condition of pur i ty being 
fulfilled there was nothing left. It should not be under­
stood however that there has been any departure from the 
final goal as adumbrated in the more formal religion of 
Hinduism. Even with these saints, unification wi th God 
remains the final goal,—only the means are somewhat 
simplified. Nor is there anything new in the means either : 
bocause the devotion preached by these saints is not very 
far different from the Bhaktiyoga of the Bhagwat Gita. But 
the whole thing is presented to us wi th a degree of simpli­
city which could not but appeal to the unsophisticated mind 
of the multitude. The disciplinary process again upon 
which these saints have laid stress does not differ very 
much from the Rajayoga discipline of the Yogasastras and 
yet here also the process has been simplified. Nothing 
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contained in the teaching of these saints is above the head 
of the multitude. Even the abstrusest teachings of the 
Vedanta are presented in a language so simple yet dignified 
that it appeals straight to the heart. Herein lies the secret 
that has led to the success of the work of these saints. 

What is specially striking in the present volume is the 
picture that it presents to us of the teachings of the Sikh 
religion. We have in the volume extracts from the teaching 
of Guru Nanak and three of his successors. These teachings 
bear to formal Hinduism the same relation as the teachings 
of Kabir and other saints and it affords proofs, if proofs are 
needed, of the fact that there is no radical difference between 
Sikhism and Hinduism. Apart from the religious aspect of 
this question there is the linguistic aspect. We have all 
along been under the impression that the Granth Sahib is 
composed in a language which is peculiar to the Punjab and 
which can not be read w i t h advantage by a student of Hindi . 
Readers of this volume will be agreeably surprised to find 
themselves disillusioned on this point. The language of 
the teachings of Nanak and other Gurus is Hindi pure and 
simple. If we exclude certaiu provincialisms of pronuncia­
tion and of spelling the language of these teachings presents 
no difficulty to the ordinary Hindi reader. I t will be thus seen 
that even in Protestantism there is a thread of Hindi run­
ning through all that has happened all through the country. 

Lala Sita Ram has done a real service in bringing to­
gether the more important parts of the works of these 
saints. Though the complete works of some of these have 
been available in print, yet we can never expect an ordinary 
student to find the time or perhaps the inclination to 
wade through hundreds of pages of even a single series of 
books like the Santbani Series published by the Belvedere 
Press, Allahabad, To such readers a volume like the present 
must be very welcome ; providing as it does selections from 
these writers or rather teachers, judiciously made and 
intelligently arranged. The book wi l l be found specially 
useful in our Universities where Hindi along wi th its sister 
Urdu has just begun to find a place. We wish the compiler 
every success. 

G A N G A N A T H J H A 
The University, Allahabad, 

13th September 1924. 
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1. Swami Ramanand. 
" In the fifteenth and sixteenth centuries of the Christian 

era a great and wide spread reformation was inaugurated in 
mediaeval India. A new religion of love and devotion was 
established, social and caste distinctions having been strong­
ly condemned, were as a result, greatly relaxed in some 
places and in others entirely abolished. The North Indian 
Vernaculars too received a great impetus from this movement 
and some of the greatest and most renowned works in those 
languages were the outcome of this Reformation." 

The great inaugurator of this Reformation was Swami 
Ramanand. The date of his bir th has not been ascertained 
wi th any degree of certainty, but he is generally believed 
to have flourished in the fourteenth century of the Christian 
era. The Ramanand Yashawali attached to Sita Ram Saran 
Bhagwan Prashad's edition of the Bhakta Mal, however 
says that he was born on Magh Badi 7, 1356 V. E. 
in Allahabad. His father Punyasadana was a Kanakubja 
Brahman and his mother was Sushila. He was originally 
a Ramanujite monk and had travelled far and wide. His 
pagalian or footprints are still an object of worship on 
Mount Abu. 

During his travels, Ramanand seems to have freely 
mingled wi th teachers of other creeds and formed new ideas 
on religion and social observances. When he returned home, 
his co-religionists and those who had previously lived w i t h 
him interrogated him as to his observance of caste-rules, 
since his departure from them. It was found that his theological 
beliefs had altered in some respects and that he had relaxed 
the severe caste-rules of the orthodox order. His brethren 
of the order thereupon expelled him ; but his guru appears 
to have felt some sympathy wi th him, for he authorised 
him to found a sect of his own which he accordingly did. 

" Ramanand went to Benares and there began to gather 
disciples wi th whom he often held discourses on religious 
topics. The philosophical and theological tenets of the new 
faith, he preached, corresponded to a great extent to those 
of Ramanuja, but he added to them a new gospel 
of freedom of religious and social equality. He laid down 
as a rule that all persons of any caste who accepted the 
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tenets and principles of his sect, might eat and drink to­
gether irrespective of birth. A l l men who serve God are 
equal. He thus threw his spiritual door wide open, admitted 
disciples of all castes, and boldly announced that jnan or 
knowledge of God emancipated men from all bondage. He 
called his disciples the "l iberated" (avadhuta), as he allowed 
them, and they accepted, a liberal interpretation of Hindu 
social rules sanctioned by religion. At the same time, it 
may be noted, Raman and vehemently opposed atheists and 
those who boasted that they existed independently of God. 
The following hymn of Ramanand occurring in the Adi 
Granth reveals his characteristic mysticism and simplicity :— 

Whither shall I go ? I am happy at home, 
My heart wi l l not go wi th me; it hath 

become a cripple. 
One day I did have an inclination to go ; 

I ground sandal, took distilled aloe-wood and 
many perfumes, 

And was proceeding to worship God in a temple, 
When my guru showed me Brahma in my 

heart. 
Wherever I go, I find only water or stones, 

But Thou 0 God ! art equally contained in 
everything. 

The Vedas and the JPuranas all have I seen and 
searched. 

Go thou thither, if God be not here. 
0 True Guru, I am a sacrifice unto Thee, 

Who hast cut away all my perplexities and 
doubts 

Ramanand's Lord is the All-Pervading God. 
The Guru's word cutteth away millions of 

sins. 
(Macauliffe's Sikhism.) 

From this isolated hymn which has come down to us it 
is presumed that Ramanand discountenanced image worship. 
Ramanandis of the present age, however, as found in Ayodhya 
and elsewhere, are the greatest image worshippers of the 
world, " Ramanand ", says Sir George Grierson, " was 
the populariser of the worship of Rama." His famous dis­
ciple kabir succeeded in founding a s t i l l existing sect which 
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has united the salient points of Muhammadanism and 
Hinduism. Here we first touch upon the marvellous 
catholicity of sentiment of which the key note was struck 
by Ramanand, which is visible in the doctrines of all his 
successors, and which reached its truest l ight in the lofty 
teachings of Tulsidas two centuries later. The worship of 
the deified prince of Audh and the loving adoration of Sita, 
the perfect wife and the perfect mother, have developed 
naturally into a doctrine of eclecticism in its best form, a 
doctrine, which while teaching the infinite vilenees of 
mankind before the Infini tely Good, yet sees good in every­
thing that He has created, and condemns no religion and 
no system of philosophy as ut terly bad that inculcates, 
' Thou shalt love the Lord thy God wi th all thy heart, and 
w i t h all thy soul, and with all thy strength, and wi th all 
thy mind ; and thy neighbour as thyself."— 

The influence of Ramanand over the present religions 
of India has been enormous. The teachings of Kabir and 
Raidas were accepted by innumerable saints such as Dadu, 
Charandas, and others, and without any intention of offend­
ing the Sikhs I can say wi th confidence by Guru Nanak also. 
Kabir's sakhis, saloks, and pads find a prominent place 
in the Granth Sahib and it is said that when Guru Nanak 
was once questioned by a Musalman he replied in the words 
of Kabir showing that lie was a student and an admirer of 
his predecessor. The followers of Nanak acknowledge 
themselves to be idol-breakers. Are we therefore to presume 
that Swaini Ramanand's teachings in this part of the country 
so deteriorated that his followers relapsed to the old practices. 
Before however discussing this point I would give two 
extracts from the article " Hinduism and Image worship " 
by Mahamahopadhya Dr. Ganga Nath Jha, published in the 
Hindustan Review of June, 1920. 

" Says a well-known text : 

' For the benefit of the aspirants, forms have been 
assumed for the Formless, Absolute.' This means that each 
man assumes for his object of'reverence that form which 
inspires him most easily wi th the greatest reverence and 
devotion. And as the hearts of men are diverse, the forms 
worshipped by them must needs be diverse also. To some 
men nothing can appeal so strongly as something that 
they can touch and feel and which they find capable of 
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supplying their needs. These men wi l l naturally worship, e.g., 
rivers, mountains, trees, as also the sun and the moon. 
Men whose minds are capable of soaring above the purely 
physical, begin to realise the presence of some Force or 
rower behind what they see and touch ; this Force being 
endowed wi th potencies that explain the several effects that 
man comes across in his daily life. The first division of 
these Powers was into the Powers of the sky, of mid-air and 
of the earth. To the sky belong the sun and the moon ; 
to the mid-air, Indra, the lord of the atmosphere, and to the 
earth, the Agni, Fire. To these invisible powers the 
worshipper finds it necessary to import Rome form, as he 
is not sufficiently advanced to fix his attention upon a purely 
formless Being. What this assumed form wi l l be, depends 
upon the idiosyncracy of the individual worshipper. For 
the Hindu, for whom parents and masters are the nearest 
objects of reverence and devotion, and also the fittest re­
presentatives of the universal creator, what is more natural 
than that he should think of the Invisible Power in the 
human form ; but w i t h a view to indicate and account for 
the greater potencies of the powers, he comes to attribute 
to the figure a larger number of hands and eyes and so 
forth. This is why we find all the more important gods 
of the Hindus described as having four arms and three 
eyes. This process has been called the ' first philosophy of 
the human race ' ; and " this by no means artificial or the 
work of any one individual only ; it was suggested by 
nature herself." 

" The Teacher also, when he advises the man to worship 
the image, does not give a wrong teaching ; in fact he does 
what every experienced teacher of any subject would do. 
Every teacher adapts his teachings to the capacity of his 
pupil. If the pupil is a beginner, the principles of the 
subject are put before him in a crude form ; and it is only 
when he advances that he is brought face to face w i t h the 
further niceties of the science. Similarly, so long as the 
mind of the devotee is not sufficiently trained, and it cannot 
grasp anything beyond the reach of the senses, the intell i­
gent teacher wil l naturally confine the teaching to such objects 
alone ; and wi l l only gradually take the pupil higher and 
higher by slow degrees, unt i l he finds him ful ly able to 
grasp the ultimate reality ; when dropping off all the thea­
tres of ignorance, the man soars aloft into the regions of 
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the Absolute, and becomes imaged in His primeval essence ; 
the drop returns, to the placid ocean and all is quiet and 
peace ; the soul has found its haven." 

The only way, therefore, to explain this divergence 
between the present two representatives of Ramanand's 
creed, is to presume that Ramanand like a true Jogi was 
indifferent to either kind of worship. He proclaimed to 
the world that Rama and Rama alone was the Representa­
tive of God on earth in His glory and the name Rama in 
place of Ishvvar or Brahma has been adopted ever since as 
a synonym for God even by those who do not believe him to 
be the son of Dasartha or even an incarnation. The crusade 
against idolatory was started by the Musalmai] brain of 
Kabir who could4 not shake off his Musalman propensities and 
was followed by Guru Nanak whose works show that he had 
a greater knowledge of Persian than of Sanskrit. In the 
extract from Ananya appended to this book the teacher has 
shown under what circumstances the hhakta can instal an 
image and the credit of showing the fu t i l i t y of image 
worship does not therefore belong exclusively to reformers 
w i t h political aims and Musalman bias. Swami Ramanand 
among other things seems to have anticipated the present 
cow-killing riots, the originators of which are mostly low 
caste Hindus who have embraced Islam and who even before 
conversion had no repugnance to beef. He aimed at the 
elevation of depressed classes and therefore as a first step 
admitted in his discipleship the chamar Raidas, the 
Mohammadan julaha Kabir, the barber Sena and the 
butcher Sadhna, the lowest of the low in the scale of the 
Hindu society and all these are now worshipped as the 
greatest saints all over the country, thus proving the 
t ru th of the adage, 

His other disciples were Anantanand, Sukhanand 
Sursuranand, Padmavati, Narhayanand, Pipa, Bhawanand 
and Sursari. 
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2. KABIR. 
We have already mentioned in the note on Raman and 

that the scheme of a universal religion had been the dream 
of the Hindu reformers and the text of wandering preachers 
throughout India during the fourteenth century. The 
vernaculars of Northern India, received a great impetus 
from this movement ; and some of the greatest and most re­
nowned works in Hindi literature were the outcome of this 
Reformation. 

Kabir was one of first disciples of Ramfmand. His 
fearless and yet humble advocacy of t ru th and his profound 
mystic poems and utterances make him a most prominent 
figure in this mediaeval movement and his influence over 
his contemporaries and successors seems to have been 
unbounded. 

According to the editor of the Bhaktamal, Kabir was born 
in 1451 V. E. (1394 A.D.). Many legends are still afloat 
about his birth and parentage, but none can be safely relied 
upon, Traditions goto prove that he was the son of a v i rgin 
Brahmin widow, who exposed him in order to avoid the 
odium of society. The child was picked up in Labartara, 
a pond near Benares, by Nima, wife of Nur i , a 
Musalman weaver. They brought him up as their own 
child and a legend goes on to say that the Qazi was in due 
course requisitioned to give the child a name. The Quran 
was opened and a lot was cast. The word Kabir which 
means great in Arabic language was the first that presented 
itself and the name was accordingly given to the child. 

The traditions current about him, are almost unanimous 
on the point that Kabir, although nurtured in a Mohammadan 
family, was born of a Hindu mother. Very l i t t le is known 
about his early training and the way in which his spiritual 
genius was kindled. He seems to have been of a contem­
plative turn of mind from his very childhood, and often 
surprised his parents and neighbours by his queer acts of 
love and charity and even by the occasional exhibition of 
his protestant spirit. He, nevertheless, seems to have 
followed his trade and at the same time mixed wi th holy 
men and mendicants. 

For some time he remained without a guru. He had 
heard the name and fame of Ramanand and had cherished 
a great desire to sit at the feet of the great reformer, but 
there stood a great difficulty in the way of his getting 
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himself accepted as his disciple. He himself was a 
Mahomedan ; while his would-be guru was a Hindu and 
would, therefore, very naturally feel the greatest repugn­
ance in making him a disciple. In order to obviate 
this difficulty, Kabir hit upon a strange expedient. He 
knew that Ramanand went every day to bathe in the 
Ganges in the dark hours of the morning. He therefore, one 
day concealed himself in the flight of steps that led down 
from the steep bank of the river to its waters and along 
which the latter would be sure to pass in order to take his 
accustomed dip. It so happened that, while descending the 
flight of steps, the would-be guru unwi t t ing ly trod upon 
Kabir's body and cried out in bewilderment, " Rama! Rama !" 
that being the name of the deity whom he worshipped as 
the incarnation of God. Thereupon Kabir declared that he 
had received the mantra of init iat ion from the lips of his 
master and had thereby been admitted into discipleship." 

The Bhaktamal says that Ramanand sent for him and 
put t ing a screen between, asked Kabir how he claimed to 
have been initiated by him. Kabir replied that the holy 
name of Rama was the greatest mantra and that he had 
heard it from Ramanand's lips and that nothing more was 
wanted. Ramanand was pleased and recognised him as his 
chela. This fact is recorded in a supposed conversation 
between Gorakhdas and Kabir, in which Kabir replies in 
the following terms :— 

' I became suddenly revealed in Benares and Ramanand 
illumined me," 

Whatever may be the t r u t h of the story, we are inclined 
to think that as one of the first acts of his mission, 
Ramanand readily admitted Kabir in his church, as he did 
Raidas, a chamar, Sena a barber, and Sadhna, a butcher. 

" Kabir " says Evelyn Underbill " never adopted the 
life of the profession, an ascetic or retired from the world, 
in order to devote himself to bodily mortifications and the 
exclusive pursuit of contemplative life. Side by side wi th 
his interior life of devotion, its artistic expression in music 
and words—for he was a skilled musician as well as a poet— 
he lived the sane and diligent life of the oriental craftsman. 
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Like Paul the tent-maker, Boehoeme the cobbler, Bunyan 
the tinker, Tersteegen the ribbon maker, he knew how 
to combine vision and industry ; the works of his hands 
helped rather than hindered the impassioned meditation 
of his heart. Hating mere bodily austerities, he was no 
ascetic, but a married man, the father of a family—a circum­
stance which Hindu legends of the monastic type vainly 
attempt to conceal or explain—and it was from out of the 
heart of the common life that he sang his rapturous lyrics 
of divine love. Here his words corroborate the traditional 
story of his life. Again and again he extols the family 
life of home, the value and reality of diurnal existence, 
wi th its opportunities for love and renunciation ; pouring 
contempt upon the professional sanctity of the yogi who 
has a great beard and matted locks, and looks like a goat 
and on all who think it necessary to flee a world pervaded 
by love, joy and beauty —the proper theatre of man's quest 
in order to find that One Reality ' who has spread His form 
of Love throughout all the world .' 

His preachings brought down the opposition of 
Brahmans and this manifested itself in hatred and i l l -w i l l . 

He was persecuted in various ways but every time he 
was saved by the intervention of the Lord and Master whom 
he served. 

' A young courtezan was sent to tempt Kabir but like 
the Magdalen of Biblical story, was converted by her sudden 
encounter wi th the initiate of a higher love.' " 

Nevertheless there is no reason to believe that his persecu­
tion compelled him to leave Benares. The current saying, 

Jo Kabir kasi tarai to Ramahi kaun nihora. " if Kabir 
should attain beatitude by dying in Benares, what is there 
to be grateful to God," 

alludes evidently to the popular belief that death in 
Benares secures beatitude. Kabir's ideal was much higher. 
For a true lover of the Lord, every bit of the earth is as 
sacred as Benares. He therefore removed to Mag-har in 
Basti district, and there he died, in the year 1518 A. D. 

It is said that both Hindus and Musalmans fought for 
his dead-body. Hindus wanted to cremate it while Mu­
salmans desired to bury i t . Kabir himself appeared before 

2 
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them and asked them to l i f t the shroud and look beneath. 
This they did and to their great astonishment they found 
a heap of flowers, half of which was buried by the Musal-
mans at Mag-har and the other half was taken by Hindus 
to Benares and burnt,—a fitting conclusion to a life which 
had made fragrant the most beautiful doctrines of the 
two great creeds. 

Kabir's teachings have exercised a profound influence 
upon the lives and thoughts of the people of Northern India. 
His songs are chanted even at the present day 'by many 
a wandering ascetic and roving minstrel and listened to 
wi th rapt attention by crowds of admiring hearers, through­
out the countryside in Northern India. 

Nanak was his contemporary and seems to have studied 
his works. In fact the influence of Kabir over the teaching 
of the great reformer of the Punjab was so patent that 
shortly after Nanak's death, a schism in the religion preach­
ed by him, openly declared Nanak to have been a disciple of 
Kabir. The reply given by Nanak to the Moulvi in Mecca 
was in the words of Kabir. His successors also on more 
than one occasion quoted Kabir and Kabir's shabds and 
saloks (sakhis) find a prominent place in the Granth Sahib. 

Kabir's Religion and Poetry. 

" The main doctrines of Kabir's creed were, as might 
have been seen already, based on the current Vaishnavite 
philosophy and religion. In his hands, however, those doctrines 
were purged of all theological obscurity and reasoning and 
propounded wi th a beauty and mystic poetry unrivalled in 
that mediaeval epoch.' 

Speaking of Kabir's concept of God, Evelyn Underhill 
says :— 

" These (Kabir and other mystics) have resolved the 
perpetual opposition between the personal and 
impersonal, the transcendent and immanent, static and 
dynamic aspects of the Divine Nature ; between 
the Absolute philosophy and the " sure, true Friend " of 
devotional religion. They have done this, not by taking 
these apparently incompatible aspects one after the other ; 
but by ascending to a height of spiritual intuit ion at which 
they are, as Ruysbroeck said, " melted and merged in the 
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Unity ", and perceived as the completing opposites of a 
Perfect Whole God is here felt to be not the final 
abstraction, but the one actuality. He inspires, supports, 
indeed inhabits, both the durational, conditional, finite world 
of Becoming and the unconditioned, nonsuccessional, infinite 
world of Being ; yet utterly transcends them both. He is 
the Omnipresent Reality, the " A l l Pervading " wi th in whom 
" the worlds are being told like beads." In His personal 
aspect, He is the " beloved Fakir " teaching and companion­
ing each soul. Considered as Immanent Spirit, He is " the 
mind within the mind," The need felt by Kabir for 
both these ways of describing Reality is a proof of the 
richness and balance of his spiritual experience ; which 
neither cosmic nor anthropomorphic symbols, taken alone, 
could express. More absolute than the Absolute, more 
personal than the human mind, Brahma therefore exceeds 
whilst He includes all the concepts of philosophy, all the 
passionate fount of energy, the source of life and love, 
the unique satisfaction of desire. His creative word is the 
Om or " Everlasting yea," The negative philosophy, 
which strips from the Diviue Nature all its attributes and 
—defining Him only by that which He is not—reduces 
Him to an " Emptiness " is abhorrent to this most vi tal of 
poets. " Brahma," he says, "may never be found in abstrac­
tions. He is the One Love who pervadeB the world, discerned 
in His fulness only by the eye of love ; and those, who know 
Him thus share, though they may never tell , the joyous and 
ineffable secret of the Universe." 

Various collections of his works have appeared. The 
Second Triennial report of Search of Hindi Manuscripts gives 
the following : — 

1. Agadha Mangold, on the practice of yoga. 
2. Aksara Bheda Ki Ramaim, on spiritual knowledge. 
3. Aksara Khanda Ki Ramaini, on spiritual precepts. 
4. Alif Nama I Dit to ditto. 
5. Alif Nama II Di t to dit to. 
6. Anuragasagara, on spiritual precepts, manuscript 

dated 1790 A. D. 
7. Arznama Kabir a A'a, or hymns of praises. 
8. Arati Kabira Krita, on the way of worshipping the 

religious preceptor by waving light round his head* 
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9. Balakha ki paija, a dialogue between Kabir and 
Sah Balakha, who was probably some Mohammadan 
Saint. 

10. Bara Masi, on spiritual knowledge. 
11. Bhakti Ka Anga, the effect of devotioa. 
12. Bijaka Kabira Ka, on spiritual knowledge. (Well 

known). 
13. Chappai Kabira Ka, about devotees. 
14. Chauka para ki Ramaini, religious precepts. 
15. Chautisa Kabira Ka. Dit to. 
16. Gosti Gorakha Kabira Ki, being a spiritual dialogue 

between Gorakha and Kabira. 
17. Jnana Chautisa, on spiritual knowledge. 
18. Jnana Sagara Dit to . 
] 9. Jnana Gudari Di t to . 
20. Jnana Sarodaya, on the principles of music and 

spiritual knowledge. 
21. Kabir, Gorakha Ki Gosti, manuscript dated 1813 

A. D. 
22. Kabiraji Ki Sakhi, subject as No. (16) but distinct 

from i t , (well-known) on spiritual knowledge. 
23. Kabira Astaka, in praise of the Almighty . 
24. Karma Kanda Ki Ramaini, on spiritual precepts. 
25. Mangla Sabda, on praises of God. 
26. Mohammad Bodha or a dialogue between Kabir 

and the prophet, Mohamet. 
27. Nama Mahatama I or the greatness of the Lord's 

name. 
28. Nama Mahatama II as above, but distinct. 
29. Piya Pahichanabe Ko Anga, on spiritual know­

ledge. 
30. Pukara Kabira Krita, hymns of God. 
31. Saba Aloha Dhuka, or spiritual precepts. 
32. Sabda Raga Gauri aura raga Bhairava, on 

spiritual knowledge. 
33. Sabda Raga Kafi aura raga phagua as above. 
34. Sadha Ko Anga, an account of devotees and de­

votion. 
35. Satsanga Ko Anga, the advantages of good 

company. 
36. Swansa Gunjara, on the way to test the breath, 

manuscript dated 1789 A. D. 
37. Tisa Jantra, on spiritual knowledge. 
38. Janma Bodha do. 
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39. Kabira Sahib Ki Bani, manuscript dated 1898 
A. D. 

40. Makhona Khanda Chauntisa, on spiritual knowledge, 
devotion and morality. 

41 . Nirbhai Jnana, manuscript dated 1888 A. D. on 
spiritual knowledge. 

42. Rekhata, manuscript dated 1904 A. I ) . , in praise 
of religious precepts and on spiritual knowledge. 

43. Sat Nama or Sab Kabira, on spiritual knowledge. 
44. Jnana Sambodha, on the greatness of saints. 
" A glance at the above 44 works, all of which are 

attributed to Kabira Das, and must suggest to a critical 
reader that at least some of them (as for example Nos. 
16,21,26) cannot possibly be kabir's works. In any case 
it would be preposterous to contend seriously that a real 
dialogue took place between Mohamet, the prophet of Islam 
and Kabira Das. Even Gorakha Nath flourished more than 
a century before Kabira and the two probably never lived 
together." 

We agree wi th the writer of the report. A collection 
obtained for me by Babu Jaganmohan Varraa from Mag-har 
throws considerable doubt on the genuineness of many of 
the sakhis attributed to him. The fact appears to me that 
the successors of Kabir like those of Nanak adopted the 
name of Kabir and added it to their own compositions. 

In these provinces Kabir is famous for his innuendoes 
(Kabir ka ulta) which are unintelligible to the ordinary 
reader. I have therefore appended to the first three extract 
the commentary by Maharaj Viswanath Sinha of Rewa. 
It is evidently on Vaishnava lines, but is much more in­
telligible than the commentary writ ten by followers of his sect. 
The Sakhis at the end are taken from the excellent collec' 
t ion printed by the Belvedere Press, Allahabad, w i t h the 
kind permission of the proprietor. 

I have only to add that there is much in Kabir's teachings to 
show that in spite of all that has been said the Satyaloka and 
Chaitanyadesh of Kabir Panthis is identical wi th " Saket" of 
Vaishnavas, Saket being particulary mentioned in one of the 
stanzas quoted and Kabir's conception of God and bhakti in 
only a variant of the Vaishnava doctrines. 

Printed by B A M Z A N A L I S H A H at the National Press, Allahabad. 
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SRI RAIDAS 

The saint Raidas, one of the famous disciples of 
Swami Ramanand, was a chamar by caste and as re­
marked by my esteemed friend P. Shyambihari Misra, 
in the Second Triennial Report of the Search for 
H i n d i Manuscripts, " it is very creditable to the 
Vaishnava sect to have embraced in its fold and 
assigned honourable position to persons of such castes 
as Dom (Nabha) and Chamdr Raidas." 

According to the Sant Bani Series, his father was 
Raghu and his mother was Ghurbinia. He was in i t ia ­
ted by Swami Ramanand while yet a chi ld aud given 
the name Ravidas subsequently changed to Raidas. 
It may be noted here that Raidas's hymns appear in 
the Adi Granth Sahib and there he is called Ravidd,?. 

One of his disciples was a Rani of Chittor. 
Some believe that this Rani was the famous Mira Bai. 
In the Bhaktamal however she is Jhal i whereas 
Mi ra was Merti, of the family of Merta Rathors. 

Raidas is said to have died at the age of 120 
years. 

We have not been able to find out the dates of 
his b i r th and death but he flourished in the middle of 
the fifteenth century of the Christian era or the 
beginning of the sixteenth century of the Vikrama 
era. 

Raidas's principal works are Raidas ji hi Bani 
and Raidas ji ke pad. The fol lowing extraots are 
taken from the A d i Granth Sahib. 
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4.-NAMDEV. 

The famous saint Namdev, though a native of 
Fandharipur in the Sholapur district of the Bombay 
Presidency, is now universally admitted to be a 
H ind i writer. A number of hymns composed by him 
in Bhasha appear in the Granth Sahib and there is no 
reason to believe that they wore rendered into H i n d i 
for insertion in that sacred collection. 

The author of the Bhaktamal, wi th his usual 
conciseness, devotes one stanza to Namdev. This 
stanza describes the three miracles performed by him 
and concludes wi th the remark that his resolves were 
maintained (by the Lord) l ike that of the Votary of 
Narsinha (Prahlad) in the Treta Yuga. 

The commentator Priyndas however gives some 
details, which w i l l be discussed further on. 

Like most great men, a b i r th in the ordinary 
course of nature is denied to him by Vaishnavas. They 
piously believe that he was begotten on his v i rg in 
widow mother by the Lord Krishna Himself. His 
own countrymen however, say that he was abandoned 
by his natural mother and picked up by the v i rg in -
and the virgin's father init iated him in the service of 
the Lord. In this part of the country he is considered 
to have been a Chhipa (calico-printer), the caste to 
which his adopted parents belonged. His country­
men say that he was a tailor. The saintly editor of 
the Bhaktamal dist inctly says that Namdev was 
a Chhipa, a calico-printer, and not a tailor. We are 
of opinion that he was tailor, and the mistake is 
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easily explained. Shimpi in Marathi means a tailor and 
shimpi can be easily transformed into Chhipa. 

There is another word Chhippi in H ind i which 
means a calico-printer in the United Provinces north 
of the Jumna and a brazier in Bundelkhaud. Bat the 
fact that Shimpi of the Marat hi was translated into 
Chhipa of the United Provinces shows that Naindev's 
activities were confined to this part of the country 
and that whatever may haven the land of his b i r t t i , 
he received his inspiration in Northern India and 
composed his hymns in the language making the 
nearest approach to the Brijbhaslni s l ightly tinged 
w i t h Marathi as we find s t i l l spoken by natives of 
Bombay Presidency who have settled in Benares and 
elsewhere. His early life seems to have been spent 
w i t h his adopted parents Dama Seth and Goa Bai in 
Pandharipur. The Bhaktamal gives Damdev as the 
name of his wife's father. 

Some Deccan writers are of opinion that Namdev 
flourished in the 12th century and thus preceded 
Swami Ramanand. The compiler of the Saints of 
India series however gives the fol lowing reasons for 
believing, as we do, that Namdev belonged to the 15th 
century of the Christian era and was, thus, a contem­
porary of Kabir . 

" The reference in this and other minor stories 
in Namdev's life to Mahomedan persecution, and the 
reference in one of ibis poems also to a destruction 
of idols by the Turks, seem to show that Namdev 
should flourished some time after the advent of 
Mahomedans into the Deccan. The first inroad and 
establishment of the Mahomedan power in the Deccan 
took place in the beginning of the 14th century A. D. 
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It may also be said that we find no reference to the 
Mahomedans in Mahipathi's life of Dyandev. Another 
fact too, according to Sir Bhandarkar, points the same 
way. The strong dislike of idolatry which is at t r ibut­
ed to Vitlioba Khesar, aad which through him,accord­
ing to the story and one of Namdev's own poems, 
descended to Namdev himself, must to some extent 
have been the result of Mahomedau influence.* 
A th i rd factor in determining the period of Nam­
dev is found in the fact that, while Dyandev's style 
is highly archaic, Namdev's is more modern. From 
these, it may be safely inferred that Namdev flourish­
ed in the latter part of the 14th century (1370-
1440 A, D. may, for the present, be taken as provi­
sional dates), and the date 1270 A . D . (Saka 1192) 
which is traditionally given as the date of Namdev's 
b i r th should be considered as antedated by at least 
one hundred years." 

This would make him a contemporary of Kabir 
and Swami Ramanand and a mere casual reader of 
Namdev would find the influence of both in his w r i t ­
ings, and more especially of the former. 

We shall now describe some of the miracles of 
Namdev. According to the gloss on the Bhaktamal 
his grandfather Namdev used to worship the Lord 
With offerings of boiled mi lk . On one occasion he 
went out leaving Namdev to perform the worship. 
Namdev was a chi ld and believed that the Lord 
actually drank the mi lk offered to the image. He 
prepared the mi lk and offered it to the image. The 

* Is not safer to presume that this is due to the influence of 

Kabir's teachings ? 
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m i l k however remained untouched. N&mdev thought 
that the m i l k had not been properly prepared and 
refused to take any food. The next day he prepared 
the m i l k as best as he could and placing it before the 
image, said, " How is it that you do not drink the 
m i l k offered by me ? My grandfather w i l l be 
displeased." The m i l k however remained untouched 
as before. The th i rd day Namdev brought the m i l k 
and said holding a knife in his hand, " I f you do not 
drink the mi lk what shall I say to my grandfather ? 
I shall cut my throat." The image smiled and forth­
w i t h drank up the m i l k . When Damdev return­
ed he asked if the image had been worshipped where 
upon Ndmdev in his innocence to ld him the whole-
story. Dam would not believe it whereupon N&m 
took the bowl of m i l k and placed it before the image. 
The image did not drink. Namdev said, " Y o u 
drank up the mi lk yesterday and now you are making 
a l iar of me. Remember I have s t i l l that knife w i t h 
me '' ; and the mi lk was quaffed as before, to the 
great astonishment of Damdev. 

Another miracle is the turning of the temple, 
Namdev in one of the visits tied up his shoes in his 
dhoti evidently for fear of their being stolen and 
according to Vaishnavas to prevent a distraction 
of his attention in worship for fear of theft of shoes. 
The shoes were noticed and Namdev was turned out. 
He went behind the temple and began to sing his 
hymns. It is said that the temple turned towards 
Namdev and the very men who had insulted Namdev 
now fel l on his feet. 

This story has a different version in the Deccan 
and we give it in extract below from the book 
N&mdev in the Saints of India Series. 
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Namdev's Pilgrimage. 
NAMDEV'S pilgrimage extended as far as Hastinapur 

and Badrikashram in the north. His visits to those 
shrines seemed to have comprised nothing more 
than the usual routine of worship and prayer ; but, 
on his return journey through Berar, an interesting 
incident is recorded by Mahipathi to have happend at 
a place of Saivite pilgrimage, called Avinda Nagnath. 
The story is interesting as it agrees w e l l w i th the 
gentle and tender spirit of Namdev and also bears 
testimony to the easy persecution that befell the 
reformer or the faithful preacher of those days. 
Happening to arrive at Avinda Nagnath on the day 
of Maha Sivaratri, Namdev and his fel low-pilgrims 
bathed and went and worshiped Siva in the shrine. 
A l i t t l e time after, Namdev moved by deep devotion 
took the cymbals in his hands and began to sing and 
preach. Large numbers of men gathered and sat to 
hear h im. Namdev's words and songs engrossed the 
hearts of the listeners. " A s the sea swells at the 
sight of the f u l l moon,' ' runs the description of 
Mahipathi , " so did the hearts of the audience swell 
w i t h devotion at the words and songs of the Deccan 
saint." As the preacher and audience were thus 
immersed in one stream of devotion and music, the 
priests and Brahmans of the temple appeared, smear­
ed a l l over w i t h ashes, beads round their necks, 
holy water in hand and articles of worship. Seeing 
the crowdod audience that blocked the passage to the 
inside of the shrine, the Brahmans spoke aloud in 
angry tones, " Make way, touch us not. ' ' The 
assembled people demurred saying, " What is there 
of pol lu t ion here! you may go." But the haughty 
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Brahmans would not, and, approaching Namdev, 
said " Avaunt ! thou wretch ! Thy bhakti lore has 
ruined the holy principles of rel igion. Go behind the 
shrine and there carry on thy mad dance and song." 
The words fe l l l ike a bolt from the blue. The audience 
were perturbed and Namdev was struck wi th grief 
and sorrow beyond a l l measure. His thoughts instant­
ly turned to the shrine of his k ind and gracious V i t h a l 
where there was none high or low and where song 
and prayer were never despised. Though inwardly 
grieved, he moved w i t h his audience, according to 
the bidding of the Brahmins, to the western court­
yard of the temple, and there continued his songs 
and preaching. To the surprise of a l l present and of 
the Brahmins in question, the image and temple 
suddenly turned west, in order, it is said, to please 
and honour Namdev; and it is said that to this day the 
Siva temple at Avinda Nagnath remains facing the 
west (generally Hindu temples face the east). His 
pilgrimage over, Namdev returnedto Pandharipur and 
spent his life at the feet and in the presence of, his 
beloved Vit toba. 

The Sikhs and Punjabi followers of Namdev 
say that he was cremated at Ghuman in the Gurdas-
pur district of the Punjab, This Ghuman had 
gradually sprung up over the place of his cremation 
and a fine domed bui lding was erected in his memory 
by Sirdar Jassasingh Ramgavhir. 

The following hymns are taken from the Granlh 
Sahib. 
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5-MIRABAI 

Mirabai , according to Sir George Grierson, the 
one great poetess of India, was the daughter of Raja 
Ratan Singh Rathor, second son of Duda and grand­
son of Rao Jodha, founder of Jodhpur. Duda's brother, 
Bika, was the founder of Bikaner and Duda himself 
restored the old and deserted town of Merta on the 
road from Ajmer to Jodhpur at a distance of 80 miles 
from the latter. Ratan Singh had received twelve 
villages of Merta State and founded a village named 
Ratnas. One of the villages allotted to Ratan Singh 
was K u r k i and here Mirabai was born. The country 
about 40 miles around is s t i l l called Mirabai ka Des 
(Mirabai's country). She was married to Bhojraj, eldest 
son of the famous Rana Sanga of Chittor. It was ex­
pected that Mi ra would in time become queen of 
Chittor but unfortunately Bhojraj predeceased his 
father. The date of Bhoj's death has not yet been as­
certained but it was evidently between 1573 and 1583 
V , E . Duda, Vi ram and Jaimal were w e l l known Vaish-
navas and a temple of Chaturbhuj bu i l t by Duda is s t i l l 
an object of worship in Merta. There is no wonder, 
therefore, that Mi ra from her very childhood imbibed 
that love of Lord Krishna which is prominent in her 
writ ings and has secured for her a high place among 
the votaries of the Lord . A pretty story is to ld of 
how she attached herself to Krishna in her childhood. 
It is said that a marriage party was passing near the 
windows of the palace w i t h a chi ld bridgroom. Mira 
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in a fit of ch i ld i sh cur ios i ty asked her mother who 
her br idegroom w o u l d bo. The mother smi led and 
po in t ed out the image of K r i s h n a Rancher i n s t a l l ed 
in a temple inside the palace. 

In her husband's f a m i l y , M i r a took the image 
w h i c h she worshipped and to w h i c h she sang songs, 
and even danced in ecstasy. She always slept on a deer­
sk in spread on the ground and m i x e d freely w i t h sadhus. 
Th i s i r r i t a t e d her husband's f ami ly and several conver­
sations between M i r a and her husband's sister, TJda, 
s t i l l preserved, depict her unshaken love for the L o r d 
K r i s h n a and her h igh regard for sadhus. I t is said tha t 
vexed by the t rea tment in her husband's f a m i l y , she 
wen t over to Br indaban where she was worshipped l i k e 
a saint, i l e r husband repented and p u t t i n g on the dress 
of an o rd ina ry beggar, went to the temple in B r i n d a b a n 
where M i r a b a i l i v e d , and prayed for a lms. M i r a said 
" W h a t can you expect f rom a beggar woman? I can 
o n l y give you my blessings." Bhojraj said, " Y o u alone 
can give me w h a t I r e q u i r e . " M i r a said, " W h a t can 
I do for y o u . " Bhojraj thereupon - sa i i , " Pardon, 
me"and l a i d aside his beggar's dress, M i r a recognised 
her husband, at once forgave h i m and at his request 
w e n t back to O h i t t o r . 

M i r a ' s persecut ion, however commenced shor t ly 
after Bhojraj ' s death. I t i s said tha t she appl ied to 
T u l s i Das for advice. The f o l l o w i n g is p o p u l a r l y 
be l ieved to have embodied the query :— 

19 
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To which Tulsi Das replied as fallows : 

On receiving this reply, Mira was confirmed in her 
resolve and left Chittor. Various stories of her perse­
cution by Ratan Singh have been handed down to 
us. The most famous of these is an .attempt to poison 
her. Ratan Singh, on the advice of a bania courtier of 
the Bijawargi tribe, had a cup of deadly poison prepared. 
The courtier took it to the gates of palace and sent it 
to her remarking and it was a cup of charanamrita sent 
by the Rana for her, Mira took the cup and drank the 
poison. The fol lowing song is believed to have been 
composed by Mira on the occasion :— 
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' We have, however, reason to believe that it is not 
a composition of Mira as she could not become the 
Buna's Queon (patrani). 

Another story is that Mi ra died after dr inking the 
poison but cursed the courtier saying that his family 
would never have both wealth and progeny and the 
Bijawargis of Jodhpur s t i l l believe that on account of 
this curse they are either childless or poor . I t is also a 
fact that no Bijawargi is ever trusted in the manage­
ment of the State or receives a high office. The 
fol lowing distich shows the public opinion regarding 
Bijawargi Banias : 

"A Bijawargi B in ia , a Gujar, and a Dahima Brahmaa 
combined are sure to ruin a fami ly ." 

According to some, Mirabai went over t a M e r t a 
and the date of her departure from Clutter also marks 
the advent of the series of calamities on the Sisodia 
family. 

A number of miracles are recorded in Vaishnava 
books as haying been performed by Mi ra . Jaimal was 
also a Vaishnava and a companion of Mi ra in dava-
t ion . In 1610 V . E . Maldev attacked Jaimal. Jaimal 
was then worshipping the Lord and the Lord himself 
r id ing a gray charger fought for him in the field of 
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battle, and won the victory. This was found afterwards 
when an ear-ring (Kundal) usually worn by the image 
wns picked up in the battle-field. The place where the 
earring was found is s t i l l called Kundal. She is also 
said to have blessed Jaimal in the fol lowing lines:— 

"Thy family w i l l hicroasse and w i l l never be de­
feated on the battlefield' ' 

There is s t i l l a saying among the Mer t ia l la tkors : 

w ich means, "Uda's descendants are magnificient in a 
procession and Duda's children are splendid on the 
battle-field. As an instance of her ready wi t , it is said 
that when she went to Brindaban there was a famous 
saint there who refused to see young Avomen. M i r a 
sent word to him that the only man in Brindaban was 
Lord Krishna and thai it was arrogance for any one 
else to consider himself other than a woman. The 
holy man was struck by the reply and readily wel­
comed Mira . Mira died in 1603 V .E . Various myths are 
current about her death. The most famous of them 
in this part of the country says that the Lord himself 
was sitting besides her in loving conversation when 
information was given to the liana. The Rana appe­
ared immediately sword in hand, to find in the temple 
only Mira and the image of Krishna. The Rana wan­
ted to k i l l her but she ran towards the image and dis­
appeared. In the Modern Vernacular l i terature of 
Hindustan a s l ight ly different account is given. "She 
became the patroness of vagrant Vaishnavas, and vis i ­
ted in pilgrimage, Brindaban and Dwarika. Previous 
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to leaving the latter place she visited the temple of her 
tutelary diety to take leave of him, when on the com­
pletion of the adoration, the image opened, and Mi ra 
leaping into the fissure, it closed and she finally 
disappeared." "She is believed to have composed a 
commentary on the Gita Govinda of Jayadeva. Her 
other works are Rag Govind. Narsai ka Maira' and 
Rag Sorath he pad. To Mira belongs the honour of 
being the model votary and Lover of the Lord in the 
mode of worship formulated by Vallabhacharya and 
Chaitanya. She looked upon the Lord as her Lover and 
upon herself as His mistress. Her Bhakti was entirely 
her own though in one of her songs she distinctly says 
that she received her inspiration from Uavidds (Rai-
das), a disciple of Swami Ramanand. 

Various collections of Mira's hymns have been 
published. The following extracts are taken from the 
one printed in the Sant Bani Series published by the 
Belvedere Printing "Works Allahabad, w i t h the k i n d 
permission of the Manager. 
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6. GURU NANAK. 

Guru Nanak flourished in the fifteenth [century 
of the Christian era. "According to a l l ancient Sikh 
records," says Macauliffe "the founder of the Sikh 
religion, was born, in the early morning of the th i rd 
day of the l ight half of the month of Baisdk (Apr i l -
May) in the year 1469; hut for convenience's sake his 
anniversary is now observed by the Sikhs on the occa­
sion of the f u l l moon in the month of Kartik (October-
November)." His father Ka lu was an accountant in 
the village Talwandi fcin Lahore district and his 
mother Tripta is said to have been very much devoted 
to her son. 

From his early years Nanak was a very thought­
fu l and pious chi ld . His education commenced at the 
early age of seven and wi th in a short time he acquired a 
fair knowledge of Persian. " I t is highly probable," 
says Macauliffe, "that his habit of free thought and 
toleration for other men's opinion were assisted by his 
perusal of Mahomedan writ ings w i t h which the 
Persian language abounds.'' 

Ka lu tried his son in various occupations but 
Nanak persisted in doing no useful work and K a l u in 
dispair is reported to have said, "Thou art lost to us." 
He was next advised to enter government service. He 
was employed as a store-keeper and discharged his 
duties to the entire satisfaction of the governor. It 
was here that Mardana Dum came to Nanak and was 
employed by him as a private servant. He does not 
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appear to have stayed long wi th the governor. He 
seems to have constantly associated w i t h Sadhus and 
having formulated his doctrines started on his mission. 
His biographer says that he visited Kurukshetra, 
Brindaban, and Benares, "the b i r th place of the re­
nowned Kabir—then dead but not forgotten"—every­
where making converts and refuting the arguments of 
his opponents. On reaching Kamrup, l ike founders of 
some other religions, he is said to have been tempted by 
Ka l iyug , a H i n d u prototype of the Devi l , but in vain. 
He is said to have gone as far as Mecca, disguised in the 
blue dress of a Mohamedan p i l g r i m . "When the Guru 
arrived, weary and footsore, in Mecca, he went and 
sat in the great mosque where pilgrims were engaged 
in their devotions. His disregard of Moslem customs 
soon involved him in difficulties. When he lay down 
asleep at n ight he turned his feet towards the Kaaba. 
An Arab priest kicked him and said, 'Who is this 
sleeping infidel ? W h y hast thou, 0 sinner, turned thy 
feet to wards God?' The Guru replied, 'Turn my feet 
in a direction in which God is not." Upon this the 
priest seized the Guru's feet and dragged them in the 
opposite direction, whereupon, it is said, the temple 
turned round, and followed the revolution of his body. 
Some understand this in a spiritual sense, and say it 
means that Guru Nanak made a l l Mecca t u r n to his 
teaching. Those who witnessed this miracle were as­
tonished and saluted the Guru as a supernatural being/ ' 

"The high priest asked Nanak if the I t indus 
who read the Vedas, and the Musalmans who read the 
Quran, should or should not find God. The Guru 
courageously replied in the fol lowing outspoken hymn 
of Kabir:— 
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0, brethren, the Vedas and the Quran are false 
and free not the mind from anxiety. 

If for a moment thou restrain thy mind, God 
w i l l appear before thee. 

0 man, search thy heart daily, that thou mayest 
not again fa l l into despair. 

This world is a magic show which hath no real i ty. 
Men are pleased when they read falsehood, and quar­
rel over what they do not understand. 

The t ru th is, Creator is contained in the creation; 
Ile is not of a blue clour in the guise of Vishnu. Thou 
shouldst have bathed in the river which floweth in 
heaven. 

Take heed; ever fix thine eyes on H i m who is 
everywhere present. 

God is the purest of the pure; shall I doubt 
whether there is another equal to him ? 

Kabir, he to whom the Merciful hath hown 
mercy, knoweth H i m . " 

This great teacher died atKartarpur, on the 10th 
day of the l igh t half of the month of Assu, Sambat 1555. 

N A N A K ' S TEACHINGS. 

" H i s mission was to preach the Truth and to 
lead the misguided Hindus towards the path of r ight ­
eousness. To reform the corrupt practices which had 
become a part and parcel of a people's l ife is not an 
easy affair. Very few people can rapidly imbibe the 
spirit of reform and as a rule communities are averse 
and slow to change. Time is the great reformer as it 
is also the great healer, though a strong personality is 
equally essential to divert the minds of the people from 
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the habitual grooves of thought andactiou. To set up 
the worship of one God in place of many gods and god­
desses in a land which had lost its hold on the sublime 
teaching of Hinduism, and where people had fallen 
into a sleep of indifference and social torpor and had 
become fossilised through centuries of superstition and 
ignorance—to set up a purified form of worship in 
such a land is a task which required stupendous effort, 
Nanak's hands were not strong enough for the purpose. 
In other parts of India we find a wave of religious 
renaissance spreading rapidly and preparing the way 
for the new ideas of reform that were in the air. Saints 
l i ke Kabir , Ramanujand Ramanand in the North of 
India and Tuka Earn in the South were working in the 
same direction a l i t t l e before Nanak as did Nanak 
in the 15th century in the Punjab. Their systems were 
influencing Hindu thought and we find many people 
who followed them....Sikhism had the advantage of 
becoming crystallised under very special historical 
circumstances of which we w i l l take note as we pro­
ceed, The v i t a l i t y of a sect, it may be remembered, 
does not necessarily depend upon its high philosophical 
doctrines but on the s impl ic i ty and practicabil i ty of 
its teachings and on the spirit of devotion and sincerity 
it infuses into the followers through a great and a 
noble teacher. 

"Sikhism as preached by Nanak fulfilled a l l these 
conditions amply. If I were to define Sikhism, it 
would be something l ike this "Sikhism is a creed of 
devotion or bhakti towards one Almigh ty Being, a 
Being that is Timeless and Deathless, the Creator of the 
Universe, who is self—existent and incomprehensible. 
Faith in H i m is the source of a l l joy, and the service 
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of his children, our fellow men, is oneness w i t h H i m . 
We are a l l children of the same Father and His worship 
consists in service of our fellow brethren. Devotion 
and Service are therefore the great ideals which early 
Sikhism placed before the Hindus. Sikhism even now 
is known in the Punjab for these two great ideals. 

"The Sacred Book of the Sikhs is a compilation 
of devotional songs tuned to Indian Music. It com­
prises hymns from the first five Sikh gurus and the n in th 
guru and also contains the hymns from the lips of 
Kabir (weaver), Farid (Mussalman Saint), Jaya Dov(the 
author of Git Govind), Dhana (Jat), Namdeo (calico-
printer) , and Sadhna (a butcher). One is struck by the 
simplici ty and straightforwardness of the teaching and 
the spirit of h u m i l i t y and devotion that pervades every 
page of this book. 

"The passages are typical of the spirit of devotion 
and fearlessness that distinguished and characterised 
this movement. You must have noticed the name of 
Nanak at the end of each hymn. These hymns were 
not a l l compositions of Nanak but a l l the successors of 
Nanak assumed the name Nanak and that shows that 
they were continuing the same mission and were the 
followers of the same founder. The language of the 
Granth is pure H i n d i and not Punjabee as some are 
led to think. Only the character or script is a corrupted 
form of H ind i , which was given the name Gurumukhi 
by the "second Guru"* 

The following extracts are taken from Granth 
Sahib w i t h the spelling sl ightly modified* 

*The Sikhs by Sirdar Pritam Singh M.A., Hindustan Review, April 1919 
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6. GURU ARJAN. 

Guru Arjan, the fifth Guru, Avas born at Goind-
wal on Tuesday the seventh day of the dark half of 
Vaisdkh, 1020 V.E. (15(53 ) His father was Guru 
Ramdas and his mother Bibi Bhani was a daughter of 
Guru Amardas. It was in his time and under his 
auspices that the sacred tank at Amritsar was cons­
tructed and the l larmandir , now known as the Golden 
Temple, bu i l t in the middle of i t . It was he who 
laid down the rules for his followers in the perfor­
mance of their daily religious duties and expiatory 
rites. "This course could reduce his re l igion to con­
sistency, and hinder divergent tenets and ri tuals. 
That consummation, however, could only be attained 
when the exact words of the Gurus were permanently 
recorded in one grand volume. Guru Amardas, in 
the twenty- thi rd and twenty-fourth pauris of the 
Anand, bad decided that only the real hymns of 
the Gurus should be repeated and reverenced by 
Sikhs." An attempt was therefore made to collect 
the hymns composed by the first four Gurus. The 
followers of the principal Indian saints, H i n d u and 
Muhammadan, since the days of Jayadeva, were 
also invited by the Guru to attend and suggest 
suitable hymns for insertion in the sacred volume. 
They repeated hymns of their respective sects ; and 
such as conformed to the spiri t of reform then in 
vogue, or were not whol ly inconsistent w i t h the 
Guru's teaching were adopted and incorporated in 
the Granth. It may bo here conceded that those 
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hymus received some alterations in the process of 
transmission from the saints to their followers who 
were contemporaries of Guru Arjan ; and this w i l l 
explain whyjso many Panjabi words are found in the 
Bhagats' wri t ings, and why they differ from their 
compositions preserved in other parts of India . The 
Granth Salieb is likened to a city and the hymns from 
the Gurus are so many different Mahal las or streets. 
The hymns of the first Guru, Mahalla I, come first, 
then those of the second Guru, Mahalla I I , and so on. 
After the Guru's hymns the hymns of Bhagats or 
Indian saints who had previously conceived reforma­
tory ideas, were inserted, though without any fixed 
precedence. The contents of the Granth have been 
succintly described at page 168 of this book. 

Several bards who had accepted the Sikh rel igion 
appeared before the Guru, and offered him panegyrics 
of himself and his predecessors. The Guru graciously 
gave such compositions a place in the sacred volume. 

"When a l l the hymns for insertion had been 
determined on, the Guru sat w i t h i n his tent and dic­
tated them to Bhai Gurdas. After much time and 
labour the volume was completed on the first day of 
the l igh t half of Bhadon, Sambut 1661 (1604)." 

The Sukhmani, an extract from which has been 
given, is a composition of this Guru and is divided into 
twenty-four ashtapadis, a word which means eight pads. 

A pad contains ten lines, and thus somewhat re­
sembles the English sonnet. Each ashtapadi therefore 
contains eighty lines. The word Sukhmam means 
peace of mind. This composition is repeated in the 
morning by every earnest Sikh after the Japj i . 
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8. GURU TEG BAHADUR. 

" G u r u Teg Bahadur, the n in th Sikh Guru, was 
the youngest son of the sixth Guru, Har Govind and 
his wife Nanaki, and was born in what is now called 
Guru ke Mahal of Amritsar, in the Punjab, on Sunday, 
the fifth day of the dark half of the month of Baisdkh, 
a watch and a quarter before day in the Sambat year 
1679 (A.D. 1622)"* 

He was married to Gujari, daughter of L a i 
Chand, a native of Kartarpur in the Jalandhar distr ict . 
Teg Bahadur ascended the Gadi at the age of 43. He 
at first refused to accept the office saying that he 
would rather be Deg Bahddur (Lord of the cooking-
pot-hospitality) than Teg Bahadur (Lord of the sword), 
meaning thereby that he preferred to support the 
poor and feed the hungry rather than be a warrior . 
The assembled Sikhs hailed this as a most auspicious 
offer of unbounded hospitality, and acted up to the 
maxim iJiska deg uska Teg' (My services are at the 
disposal of him who feedeth me.) by flocking in great 
numbers under his banner. 

Teg Bahadur seems to have travelled far and 
wide. In his visit to Kara in Allahabad district he 
met the famous saint Maluk Das. Maluk Das is 
popularly believed in this part of the country to have 
been as great if not a greater saint than Teg Bahadur 
and the miracle attributed in Sikh writings which 
humbled Maluk Das seems to be a hyperbole. He 

* Macauliffe's Sikh Religion, Vol, IV pp. 331. 
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stayed for six mouths in Allahabad whore his wife 
conceived and subsequently brought forth the famous 
Guru Govind Singh at Patna. 

He next went to Benares where he is said to 
have stayed in a house now known as the Bari Sanyat 
in Resham Katra. From Benares he proceeded to 
Gaya and thence to Patna. Here he loft his wife, 
who was far advanced in pregnancy, in the present 
local Har Mandir, a magnificient edifice, constructed 
by the Sikhs of the place. From Patna he accom­
panied Raja Bam Singh in his expedition against the 
rebel Raja of Kamrup. It is said that at Guru Teg 
Bahadur's intervention, the expedition was terminated 
wi thout bloodshed and a reconciliation was effected 
between Ram Singh and the Raja of Kamrup, Guru 
Teg Balnidur did not stay long in Patna. Leaving his 
family he went back to his country. In the Punjab a 
deputation waited on him from Kashmir complaining 
against the oppression of Aurangzeb, who had ordered 
to convert a l l people in the Punjab and Kashmir to 
the Mus l im faith. The Guru advised the Kashmiris to 
represent to the Emperor that Guru Teg Bahadur was 
seated on the Gadi of Guru Nanak and that if ho 
could be converted to Islam there would be a great 
accession of H indu and Sikh converts. Aurangzeb 
at once invited him to come to his court. The Guru 
promised to comply, but for various reasons his vis i t 
to Delhi was delayed and it was understood that he 
had concealed himself. Orders were at once issued 
for his arrest. He was eventually found in Katkar in 
Patiala State and sent under escort to De lh i . 

The Emperor asked him to embrace Islam but he 
refused to do so. Anrangzob said that it was his pleasure 
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that there should be but one religion in the world 
and that Hinduism and a l l other religious ware false. 
The Guru replied, "Oh Emperor, thou and I and a l l 
people must act according to God's w i l l . If it were 
the w i l l of God that there should be only one r e l i ­
gion, He would not have allowed the Mohammedan 
and the Hindu religion to exist at the same time. 
He hath no partner, and He can do as He ploaseth. 
Neither thou nor I can oppose H i m . " 

The advice fel l flat on the bigot and Teg Baha­
dur was ordered to be imprisoned. The Guru s t i l l 
persisted that his was the only true religion and was 
finally beheaded on an absurd charge of some breach 
of etiquette and propriety. 

The fol lowing slok is said to be his last message 
to his son Govind I t a i . 

" M y strength is exhausted; I am in fetters and; 
have no resource." Sayeth Nanak, 'God is my refuge, 
He w i l l succour me as- He did the elephant.' 

" M y associates and companions have deserted 
me ; no one remaineth w i t h me to the last: sayeth. 
Nanak, " I n this calamity God is my only support'." 

Guru Tog Bahadur was the first Sikl martyr in 
the cause of religion and his death marks an epoch 
of that upheaval in the Sikh community which sheek 
the foundations of the Moghul Empire. 

The following Hind i sloks and songs of Guru 
Teg Bahadur have been taken from the Hindi JPanj-
Oranthi published by Lal Bihari Sinha Kha t r i and are 
recited every day by pious Sikhs. 
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9. GURU GOVIND SINGH. 

"Guru Govind Singh was the tenth and the 
last Guru of the Sikhs. He became the acknowledged 
head of Sikhs and it was he who, partly to avenge his 
father's death and partly because he was ambitious of 
power, awakened his followers to a new life. He 
aroused the latent energies of the people and directed 
them into a pol i t ical channel. He took advantage on 
the one hand of the declining Moghul Empire and on 
the other hand of the oppressed condition of the H i n ­
dus and working on the imagination of the latter, i n ­
fused a fresh spirit into them. The ground had al­
ready been prepared for the purpose and the magic 
touch of Guru Govind's hand transformed the band of 
innocent Sikhs into a ful l pledged mi l i ta ry organisa­
t ion. He established the ceremony of in i t ia t ion . He 
made it a rule that a l l Sikhs should abstain from 
smoking, should wear turbans and should keep the fo l ­
lowing five things w i t h them—(a) The long hair, (b) a 
comb, (c) a sword, (d) an iron bracelet, (e) a knicker-
bocker.* He exhorted his followers to worship one 
God, to revere Guru Nanak and his successors and to 
respect the Adigranth. He enforced on them the de­
sirabil i ty of keeping their hair unshorn and to name 
themselves Singhs after the fashion of the Rajputs, to 
wear arms and to be ready to fight when required. 
He established a M i l i t a r y Theocracy which later on 
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became a strong engine for fighting against Moghul 
tyranny and succeeded in chalking out a short-lived 
empire in the Punjab and a l i t t l e beyond the frontiers 
of the Punjab. It was the constructive genius of 
Guru Govind Singh that gave to the Sikh Church a 
complete mil i tary transformation and organised a dis­
banded set of disciples or Sikhs into one theocratic 
army of adventurers, fighters and marauders. He es­
tablished two or three forts of his own at strategic 
points and brought under control a few of the neigh­
bouring h i l l chiefs and made thorn his own allies to 
fight against the declining power of the Moghuls. 
His influence as a great religious leader brought h im 
innumerable followers and his secure mil i tary points 
served as a base for his mi l i ta ry designs against the 
then Imperial Government of Delhi . Guru Govind 
Singh was a born warrior and a statesman and combined 
w i t h these his deep scholarship and knowledge'of H i n ­
duism gave him enormous power over his devoted f o l ­
lowers. He was in fact the creator of the 'Khalsa* 
and you find the present day Sikhs to be what Govind 
Singh had made them. He introduced the new form, 
of salutation "Khalsa is the Lord's, Victory to H i m . " 
Sikh or Singhs as they came to be called now became 
a pol i t ical menace and there came to be adopted (as 
Governments would do under the circumstances)a po­
l icy of repression and suppression and of extermination-
The cost paid by Guru Govind Singh was enormous,. 
Four of his sons had to be sacrified and became mar­
tyrs and thousands of his long-haired followers were 
selected for torture and were put to death. But as 
was natural, the blood of the martyrs served as a ce­
ment for the Sikh Church ; the Singhs became more 
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and more united. The greater the persecution, the 
larger they grew in numbers and the greater was their 
zeal and fervour. A weak vanquished people were 
filled w i th a longing to liberate themselves from the 
tyranny of an alien rule and were actuated to become 
freed people. (The word Khalsa means the liberated 
one) . Foundations were therefore laid for the b i r t h 
of a v i r i l e and a l i v ing community, distinguishable 
from amongst their fellow brethren the Hindus. The 
people who ral l ied round the banner of Guru Govind 
Singh must have been hardy, daring and religious-
minded and these qualities have been inherited by the 
present day Sikhs/ ' (Hindustan Review, A p r i l 1919 
The Sikhs by Sirdar Pritam Singh M. A. ) 

In the note on Tegbahadur it has been remark­
ed that in the course of his journey to the eastern pro-
vinces he left his mother and his pregnant wife in 
Patna. Here, Govind Rai was born on the 7th day of 
the br ight half of Poh 1723 V. E. The family remain­
ed in Patna for some time when they went back to 
Anandpur, only shortly before Tegbahadur's fateful 
journey to Delhi , On the death of Tegbahddur, Govind 
Rai became the tenth guru at the ago of nine years. 

As a chi ld Govind Rai was fond of mart ia l 
exercises and shortly after his accession to the guru-
ship began to make preparations for a life of mi l i ta ry 
defence. He formed a regular army and had a big 
drum constructed. The h i l l Rajas aided by Muham-
madan mercenaries made war on Govind Singh but 
were completely defeated. He then formed the 
Khalsa. The method adopted is very interesting and 
we give it in extract from Macauliffe's Sikh Rel ig ion 

V o l . V . p. 91. 
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"The Guru invited a l l his Sikhs to attend the 
great Baisakhi fair at Anandpur without shaving or 
cut t ing their hair. On finding them assembled he 
ordered a carpet to be spread on a iraised mound 
which he indicated and that an adjacent spot should be 
screened off w i t h qanats or tent walls. When this 
was done, the Guru ordered a confidential Sikh to go 
at midnight, t ie five goats in the enclosure, and let 
no one know what he had done. The goats were duly 
tied, and separate orders were given to the Guru's 
orderlies not to go w i t h i n the tent walls. 

"Next morning the Guru rose a watch before 
day, performed his devotions, and put on his arms 
and uniform. He then proclaimed that there should 
be a great open-air gathering. When a l l were seated 
he drew his sword, and asked if there was any one of 
his beloved Sikhs ready to lay down his life for h im. 
No reply was given. A l l grew pale on hearing such 
a proposal. The Guru asked a second time, but w i t h 
the same result. A th i rd time he spoke in a louder 
voice, " I f there be any true Sikh of mine, let h im 
give me his head as an offering and proof of his fa i th ." 
Daya Ram, a Sikh of Lahore, rose and said, "0 true 
k ing , my head is at thy service." The Guru took his 
arm, led him wi th in the enclosure, and gave h im a 
seat. He then cut off a goat's head w i t h one stroke 
of his sword, went forth and showed the dripping 
weapon to the multi tude. The Guru again asked, ' Is 
there any other true Sikh who w i l l bestow his head 
on me?' The crowd now fel t quite convinced that 
the Guru was in earnest, and that he had k i l led Daya 
Ram, so no one replied. At the th i rd time of asking, 
Dharam Das of Delh i answered, '0 great king, take 
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my head.' The Guru, assumed an angry mein, took 
Dharm Das w i t h i n the enclosure, seated him near 
Daya Ram, and k i l l ed another goat. The Guru then 
looking very fierce came forth and said, 'Is there any 
other Sikh who w i l l offer me his head ? I am in great 
need of Sikh's heads.' On this, some remarked that the 
Guru had lost his reason, others went to Guru's mother 
to complain, and said that he had undergone a complete 
change, and was no longer responsible for his actions. 
They instanced his sacrificing two Sikhs w i t h appa­
rently no object. His mother was advised to depose 
h im and confer the Guruship on his eldest son. She 
sent a messenger for him, but he was too intent on 
his own purpose at the time to receive messengers of 
any description. He called out for a th i rd Sikh ready 
to offer him his l ife, whereupon Muhakam Chand 
of Dwarka offered himself as a sacrifice. Upon this 
the Guru handed him into the enclosure and k i l l ed a 
th i rd goat. He then came forth showing his dripping 
sword as before. When the Guru called for a fourth 
Sikh for sacrifice, the Sikhs began to think that he 
was going to k i l l them a l l . Some ran away and 
many hung down their heads. Sahib Chand a resi­
dent of Bidar clasped his hands in an attitude of sup­
i n a t i o n , and said he placed his head at Guru's dispo­
sal. The Guru took him behind the tent walls and 
k i l l e d a fourth goat. When he came back as before, 
asked for a fifth Sikh who was w i l l i n g to lay down 
his l i fe for h im. On this there was a general flight 
of the remaining Sikhs, and only those who were very 
staunch in their faith ventured to stay. Himmat of 
Jagannath answered the Guru's last ca l l , and said he 
might take his l ife also. The Guru then took h im 
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inside the enclosure and k i l l ed the remaining 
goat. 

"The Guru was now ready to sacrifice his own 
l i fe for the five Sikhs who showed such devotion to 
h im. He clad them in splendid raiment, so that they 
shone l ike the sun, and thus addressed them: 'My 
brethren, you are in my form and I am in yours. He 
who thinketh there is any difference between us erreth 
exceedingly. Then seating the five Sikhs near him, he 
proclaimed to the whole assembly:—'In the time of 
Guru Nanak, there was found one devout Sikh, name­
ly Guru Angad. In my time there are found five Sikhs 
to ta l ly devoted to the Guru. These shall lay anew 
the foundation of Sikhism, and the true religion shall 
become current and famous through the world. ' The 
people became astonished at the Guru's expedient, 
and fe l l at the feet of five devoted Sikhs saying ' H a i l 
to the Sikh religion ! You, brethren, have established 
it on a permanent basis. Had we offered our heads 
l ike you we too should be blest.' 

"The Guru again asked his Sikhs: 'Since the 
time of Baba Nanak charanpahul hath been customary. 
Men drank the water in which the Gurus had washed 
their feet, a custom which led to great humi l i ty : but 
the Khalsa can now only be maintained as a nation 
by bravery and sk i l l in arms. Therefore I now inst i 
tute the custom of baptism by water stirred w i t h a 
dagger, and change my followers from Sikhs to 
Binghs or lions. They who accept the nectar of pahul 
shall be changed before your very eyes from jackals 
into lions, and shall obtain empire in this world and 
bliss hereafter,' 
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"The increasing power of Gobind Singh filled 
the neighbouring h i l l Rajas w i t h fear and even roused 
the suspicion of the Delhi Government. An army 
was therefore sent under Saiyad Khan to subdue Go-
vind Singh. Saiyad Khan played false and joined the 
Guru. Another army was then sent under Wazir 
Khan . Wazir laid seige to Anandpur. The seige 
was protracted and in the end Gobind Singh was com­
pelled to leave the town. His mother and his two sons, 
the other two having fallen in battle, went to Sirhind 
where they took refuge in a Brahman's house. The 
treacherous Brahman robbed the mother of her wealth 
and betrayed them to the local Muhammadan Governor. 
The tragic story of the children's death is w e l l known, 
how the two heroic youths were asked on the penalty 
of death to embrace the Muhammadan faith how they 
nobly refused to f a l l away from the fai th of their 
father and how they were at last cruelly buried alive 
under a w a l l . 

"Gobind Singh was pursued by the imperial 
troops. In the meantime Aurangzeb died and his 
son Bahadur Shah applied to Govind Singh for help. 
The assistance was readily given and earned the gra-
titude of Bahadur Shah. Govind Singh was appointed 
a Panj Hazari and marched w i t h the Emperor on an 
expedition to the Deccan. On reaching Nander on 
the banks of the Godavari he was stabbed by one Gu l -
khan a grandson of Paindakhan, in revenge for the 
death of the latter at the hands of Guru Hargovind." 

Guru Govind Singh was a great patron of learn­
ing and had fifty two scholars and poets in his court. 
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He had the Mahabharat, the Bhagwat and the 
Chandi translated into H i n d i . These works were col­
lected in a book called the Daswi Badshahi ka Granth. 
A biographer of Guru Govind Singh is of opinion that 
most of his works were destroyed or lost. 

The accompanying extracts are taken from the 
Panjgranthi and the Swaiyas are transliterated from 
the scholarly edition of Bhai Jodh Singh M , A . , Pro­
fessor of Div in i ty , Khalsa College. 
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* Sutlej. 
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10. SWAMI DADU DAYAL. 

Swami Dadu Dayal, founder of Dadu Panthi 
sect was born at Alimedabad on Phagun Sudi 8, 1601 
V. E. His father was Lodi Ram a Nagar Brahman 
and not a Mochi as is generally believed in this part 
of country. He remained here t i l l the age of eighteen 
and spent the next six years of his life in visit ing 
various parts of Central India. At the age of twenty-
five he removed to Sambhar and thence to Amber, 
then capital of Jeypur State. Dadu stayed here for 
fourteen years after which he went over to Narana, 
now a station on the Rajputana Maiwa Rail way 
between Phulera and Ajmer and here on Jyestha Badi 
8,1660 V.E. , ho broathod his last. 

Narana is s t i l l considered the chief seat of 
Dadu Panth, and has a temple, inhabited by Sadhus of 
the order. I have not been able to collect further i n ­
cidents of his life but they are said to be very intorest-
ing, Dadu was exceedingly kindhearted and secured 
for himself the surname of Dayal. Mahamahopadhyaya 
Pandit Sudhakar Dvvivedi says that Dadu was a des-
ciple of Kamal, son of Kabir Das.* 

i)adu is believed by the natives of Rajputana 
to be the greatest religious preacher of modern times. 

* This may not be true yet Dadu had a very high regard for 
these saiuts, Vide Rui Sahib P. Chandika Prasad's Edition of ranft 
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He advocates Bhakti to Rama and the absolute neces­
sity of a knowledge of Atma. 

l i e wrote Sakhis as w e l l as Padas in H i n d i , 
Marwari , Gujrati , Marathi , Punjabi, and even Per­
sian. The greater part of his writ ings, however, is in 
Brijbhasha s l ight ly tinged w i t h Rajputani idiom and 
pronunciation. The fo l lowing extracts are taken 
from the excellent edition of Swami Dadu Dayal ki 
Ban i , by Rai Sahib Pandit Chandrika Prasad Tripathi , 
w i t h the kind permission of the editor. 
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1 1 . SUNDAR DAS. 

Sundar Das is one of the "fifty-two disciples who 
spread Dadu Dayal's doctrines throughout Rajputana 
and Ajmer, each of them leaving a large collection of 
religious verses. Thus, the poems and hymnology of 
Garib Das are said to amount to 32,000 lines; Jaisa is 
stated to have composed 1,21,000 lines; Paryag Das, 
48,000 lines ;Rajab J i , 72,000 ;Bakhna J i , 20,000; lines; 
Sankar Das, 4,400 ; Baba Jianwari Das, 12,000 lines; 
Sundar Das, 1,20,000 l ines; and Madho Das, 68,000 
lines." 

Sundar Das was born at Deosa on Chait Sudi 
9,1653 V.E. His father Parrnanaud was a Khaudalwal 
Mahajan of Busar Gotra and his* mother Sati was a 
daughter of a Khandalwal of the Sokia Gotra. A 
curious story is told about his b i r th . When Dadu 
was l i v i n g in Amber, one of his Chelas, Jagga went 
out abegging and after the fashion of arrogant fakirs 
cried, 

"Give me cotton and take a son." The g i r l Sati 
was then on the spinning wheel. She took some 
thread and offered it to Jagga saying 
to which Jagga promptly replied • and 
went back to his house. Dadu found out by clair­
voyance the promise made by Jagga and said " M y 
friend you have been cheated. You have promised a 
son to one who was fated to be sonless." Jagga was 
alarmed and said "Save me, my lord !'' Dadu replied, 
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A l r i g h t ! Go and te l l her parents that at the time 
of their girl 's marriage they must t e l l the relatives of 
her husband's family that the first son of the union 
w i l l become a recluse in his childhood". In course 
of time Sati was married and the son was born to her. 

In 1669 V. E. when Sundar was seven years old 
Dadu again visited Deosa. Parmanand and his wife 
brought the boy to him. Dadu on seeing him placed 
his hands on the child's head saying "Sundar ! Have 
you come," It is also piously believed that the chi ld 
was very beautiful and was called Sundar by Dadu. 

At the age of eleven, Sundar Das went over to 
Benares to study Sanskrit literature. Here he remain­
ed for about nineteen years and in 1682 V, E. went 
back to Rajputana where he stayed wi th Prag Das in 
Fytehpur (Shekhawati), In Fatehpur, the Mahajans 
bu i l t for him a pucca house and a we l l which are s t i l l 
in existence, He visited various parts of India in­
cluding Gujerat, Punjab aud Kathiawar. 

Sundar Das died at Sanganair onKartik Sudi 8, 1746 
V. E. His principle works are Gijan Samudra, Sundar 

Bilas, Saicaiya, Sakhis and Padas, and he wrote in 
Brijbhasha tinged w i t h Rajputani. The foregoing 
notes as also the following extracts .are taken from 
Sundar Sar, compiled by Purohit H a r i Narain, B. A. , 
w i th the kind permission of the publishers, the Kashi 
Nagri Praoharni Sabha. 
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12. MALUKDAS. 

Malukdas's famous distich is repeated by every 
Hindu g i r l who teaches a parrot to speak, 

and is the watchword of many a lazy man in this-
country. Malukdas however was one of those men who 
did not consider the householder's l ife incompatible 
w i t h that of a saint. He flourished in the reign of 
Aurangzeb. It is said that lie l if ted one of the em­
peror's ships which was sinking in the sea. Nume­
rous other miracles are attributed to him. 

Malukdds was born in Kara in 1631 V.E . the year 
of the publication of the famous Ramayan of Tulasidas 
and in the life of Tulasidas published in the Khadga-
vilas Press a miracle of Malukdas is recorded in 
which he sent a bag of money from Kara to Allaha­
bad by floating it in the Ganges. 

He was also visited by the ninth Sikh Guru, Teg 
Bahadur, 

The gaddis of his sect are s t i l l extent in Mul tan 
Patna, Nepal, Kabul and other places. His principal 
works as Ratnakhan and Jnanbodh. 

He died in Jagnnnathpuri in 1739 V. E., and 
his shrine can s t i l l be seen close to the temple. 
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13. ANANYA 

Born 1710. A Kayastha of Senuhra in Dattia State, 
He was diwan of Raja Prithichand, son of Raja 
Dalpatrai of Dattia, a contemporary of Maharaja 
Chliatrasal of Panna and his guru. It is said that on 
one occasion he was displeased, left the court and 
went away to a secluded spot. Search was made for 
h im and the Raja went in person to conciliate him. 
Ananya was ly ing on the ground w i t h his legs 
stretched and did not pay any heed to the Raja. The 
Raja thereupon said "When did you 
stretch your legs'1 to which the prompt reply was  

"From the time that I have made up my 
mind not to take any thing from any body." He was 
invi ted by the Maharaja of Panna but refused to go. 
He was a sanyasi and a master of the Vedantic sys­
tem of philosophy. He is also known as Akshara 
Ananya, and was the first to translate the Durgasap-
tashatl in H i n d i Verse. He is also the author of Raj-
yog, Vijnanyog, Dhdnyog and Sidhhantbodha, Viveka-
dipikd, Brahmajnan, Ananyaprakash and other works. 
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14. CHARANDAS. 

Charandas, the famous saint of Delhi , was born 
in 1763 V. E. in a vil lage called Dehra in Alwar 
State. His father Murl idhar was of the Dhoonsar caste 
and it appears that his religious turn of mind ins t i l led 
in the mind of his gifted son a spirit of that devotion 
to God which subsequently raised him to the digni ty 
of a saint. After the death of his father, Charatuhis 
removed wi th his mother to Delhi where he lived to 
a good old age of 79. 

Ho had 52 disciples and as many gaddis of the 
sect founded by him exist to this day. 

Numerous miracles are attributed to h im and 
the follower of his sect and his castemen jpiously be-
lieve that he was an incarnation of Krishna. Most of 
these miracles are described in a book called the 
Mazharulmarfat by Pannalal Bhargava. He is said 
to have received his spiri tual instruction from Shuk-
deva and in some of hymns Shukdeva is added to that 
of CharamUs, 





BOOK IV 297 

38 



298. HINDI SELECTIONS 



BOOK IV 299 



HINDI SELECTIONS 300 



BOOK IV 301 



302 HINDI SELECTIONS. 



BOOK IV 303 



H I N D I SELECTIONS 304 



BOOK IV 305 

39 



806 HINDI SELECTIONS 



BOOK IV 307 



HINDI SELECTIONS 808 



ROOK IV 309 



15 SAHJOBAI. 

Sahjo Bai is casually mentioned in the ModerN 
Vernacular Literature of Hindustan as the author 
of some hymns quoted in Krishnanand Vyasdeva's 
collection commonly known as the Sursagar, 

According to the Misra Brothers, she was the 
second daughter of Hariprasad Dhusar and flourished 
about the year 1760. 

She was a disciple of the famous saint Charan-
das. 

The editor of the Sant Bani Series says that 
several miracles are attributed to her. 

She wrote in Brajbhakha and her sayings i n d i ­
cate a deep devotion to God. 
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16. JAGJIVANDAS. 

Jagjivandas was a Chandel Thakur of Kotwa in 
Barabanki Distr ic t of Oudh, and flourished about the 
year 1761 of the Christian era, He is a well known 
religious teacher and also wrote poems in the verna­
cular. "Among his successors and disciples may be 
mentioned Jalalidas, Dulamdas and Debidas, a l l of 
whom were poets. He and they excelled in the 
quetistic stylo. Among his works may be mention­
ed the Gyanparkas Mahaparlai and the Pratham 
Grantk." 

According to the editor of the Sant Bani Series, he 
was born in Sardaha two cos from Kotwa on the banks 
of the Saryu. The story of his in i t i a t ion by his gurus 
is interesting and may bo stated as follows :— 

Jagjivandas's father was an ordinary cult ivator 
and Jagjivan used to look after his cattle. One day two 
famous Sadhus, Bul la Sahib and Govind Sahib came to 
h im and asked him to get some fire for their chilam. 
Jagjivan went home and got not only lire but some 
m i l k also for them. He was, however, afraid of being 
beaten by his father, whereupon the holy men told him 
that the mi lk in the house w i l l not be diminished and 
accepted the gift . They went away and Jagjivan drove 
the cattle to his house, only to see the whole house 
overflowing w i t h m i l k . Jagjivan ran after them 
and having found them asked them to ini t iate h im. 
They said that no in i t i a t ion was necessary as he 
was a Jogi of his previous b i r th and they had come 
only to remind him of his mission. Jagjivan insisted 
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on getting some token, whereupon Bulla Sahib gave? 
him a black thread and Gavind Sahib a white thread. 
Persons of this sect s t i l l wear a black thread on the 
left wrist and a white thread on the r ight . Jagjivarr 
Das's growing importance excited the jealousy of the 
villagers who began to devise means for persecuting 
him. Jagjivan therefore left Sardaha and removed to 
Kotwa. Shortly after Sardaha was carried off by t he 
river. 

In Kotwa there is s t i l l a samadh of the saints 
where a fair is held annually. 

Jagjivan was a family man. A strange story is 
told of his daughter's marriage. The marriage party 
refused to dine in his house unless meat diet was 
offered. The saint ordered brinjals to be cooked which 
the party ate w i th as much relish as if it was meat 
The followers of the sect abstain from brinjals. Bul la 
Sahib was a native of Ghazipur district and his other 
disciple Gulal was the great-grand Guru of Paltudas* 
of Ayodhya. 
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17. PALTUDAS. 

Paltudas's akhara is situated at a distance of four 
furlongs from my house in Ayodhya yet very l i t t l e 
could be ascertained about his l i fe . According to a 
verse composed by his brother Paltuprasad, he was a 
Kandu of Nanga-Jalalpur now called Nagpur Jalalpur 
on the borders of Fyzabad district , adjoining Azam-
garb. He was a disciple of Govind who in turn was a 
disciple of Bhikha Sahib. He flourished in the reign 
of Nawab Shujaudoulah who had his capital in 
Fyzabad and in whose reign Fyzabad was at the 
height of its glory and r ival led Delh i . He lived in 
Ayodhya and here he died and was buried. 

It is said that the bairagis of Ayodhya, i r r i ta ted 
by his teachings burnt h im alive but he appeared in 
Jagannath and, shortly after, disappeared. 

The accompanying extracts are taken from 
Paltu Sahib hi bani published by the Belvedere Steam 
Pr in t ing Works Allahabad with the k ind permission 
of the proprietor. 

W i t h Paltudas ends my collection of saints of 
special panths l ike Kabi r . The next two were great 
scholars and votaries of Lord Rama but had no panth 
of their own. 
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18. DEVA-TIRTHA KASHTHAJIVHA SWAM I. 

A great Sanskrit scholar and famous saint of 
Benares. He is said to have been a Saiva first but 
having been converted to the Vaishnava faith by the 
wel l known Ramsakheji of Ayodhya, he was required 
by his guru to argue wi th him. The guru was defeat­
ed and Deva thereupon put a wooden tongue in his 
mouth. A stone slab wi th his name engraved on it 
is s t i l l attached to the stops of the temple of 
Vishweswar and is trodden under foot by every p i l ­
grim to that famous shrine. His songs depict a deep 
devotion to Sita Ram and he is therefore called Sita-
ramiya Kashthajivha Swami. His principal works 
are Vinayamrita,Ramlagana, Ramayana-Paricharya, 
Vairagyapradipa and Padawali This last work was 
composed in 1897 V. E. He was guru of Maharaja 
Iswari Narain Sinlia of Benaros and his songs are 
s t i l l sung in the Benares Court. 
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19. YUGULANANYASHARANA. 

Yugulananysharana was one of the four 
Mahatmas of Ayodhya in my childhood. He was a 
great scholar of both Sanskrit and Persian and a 
good poet. He was respected by both Hindus and 
Musalmans and though I was too young to under-
stand his teachings, his personality was extremely 
impressive, and I have heard h im explaining the 
the esoteric meanings of Masnavi Moulana Rum's 
verses. He belonged to the sect of Janaki Sakhas or 
companions of Sita and he loved God as his Lover 
" the soul's comrade, teacher and bridegroom" in the 
manner explained in the note on Krishna C u l t . 

" H e has wr i t t en good many works, of wh ich 
37 dealing w i t h the Ram-cult and a l l ied subjects and 
covering no less than 2,200 pages, have been noticed. 
They were wr i t t en between Satnvat 1904 and 1922 
(1847 to 1865.) The poet was therefore born pro­
bably in the first quarter of the 19th century and 
is known to have died in 1876." (The Second Trien­
n ia l Report on the Search for H i n d i Manuscripts ; 
By Pt. Shyam Behari Misra). 
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