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THY KINGDOM COME ON EARTH

THE kingdom of God does not complete itself in the
redemption of the individual. It includes the individual
and infinitely more. The Kingdom means that some day
science and society, commerce and letters and trade shall
be purified, and uplifted till they are in happy harmony
with the will and purpose of the divine Father. Only so
can there be anything like an adequate answer to the first
petition of our Lord’s Prayer, “Thy kingdom come and
thy will be done on earth as it is in heaven.”

Jesus clearly intended that his disciples should interest
themselves in the temporal and earthly aspects of the
heavenly Father’s dominion and power. They are to pray
for the coming of his Kingdom, and the accomplishment
of his will on earth, even as they pray for daily bread or for
the forgiveness of sin. “Thy kingdom come. Give us day
by day our daily bread. And forgive us our sins.” To pray
thus sincerely and intelligently presupposes active partici-

ation in the working program of the Kingdom; that is,
1n all those activities making for that transformation and
reconstruction of life through which alone individuals and
organized society can be brought into accord with the will
and the rule of God.

Too often in human history the sharp contrast between
actual conditions and the higher demands of the Christian
ideal has discouraged those upon whom rested the responsi-
bility for making that ideal real. A short-range view of life
has obscured the actual growth of the Kingdom which the
larger perspective of history reveals. In the face of the
overwhelming preponderance of sin and selfishness in the
world the Christian Church has again and again contented
iteelf with snatching as many brands as possible from the
burning, without, at the same time, seeking to organize the

9



10 THE TEACTIINGS OF JESUS

constructive forces of life and of cociety for the seemingly
impossible task of putting out the conflagration. Thus the
actual process of the Kingdow’s coming among men has
proceeded for the most part “without observation,” like
the first growth of the seed that has been buried in the soil.

1t is possible to-day, in the light of the completed records
of the Old and New Testaments and the subsequent history
of the Christian centuries, to discover definite stages of
advance with successive landmarks of progress in the grad-
ual establishment of the reign of God in individual lives
and in the institutions of mankind. Such a survey of
progress alrcady achieved should hearten the organized
('hristian forces in their forward look and their endeavor to
establish still more firmmly among men the principles and
ideals of the Kingdom. It should encourage the individual
to redouble his efforts and inspire in him an unfaltering
confidence in the ultimate realization and triumph of God’s
rule. Herein lies the purpose of the special course of study
in the development of the Kingdom of God in which this
volume constitutes one textbook.

Beginning with a brief consideration of the funda-
nmentals of religion and the nature of man and of Deity, the
studies trace the development of religious experience and
ideas among the Hebrews and the Jewish people down to
the heginning of the Christian era. This early period, cover-
ing the development of the Kingdom in Old Testament
times, is presented in two volumes of twenty-six study
chaplers each, the division being made at the point in the
historical development following the rise of eighth-century
prophetism and the fall of Samaria. In similar manner
two volumes are devoted to the Life and Teachings of Jesus
which are assumed to be of central importance in the for-
ward and upward movement of humanity. The Teachings
of Jesus are presented in this volume.

Subsequent studies present in two volumes a survey of
the development of the Kingdom since the time of Christ,
including a discussion of those social-religious movements
of the present day, the support and inspiration for which
are to be found primarily in the Christian conception of
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God and the world. The concluding volume of the series
is entitled The Coming Kingdom and presents in construc-
tive form the abiding faith of the Christian fellowship in
the final triumph of the kingdom of God.

It is confidently expected that in their revised form these
studies will serve a two-fold purpose. As elective courses
for adult Bible classes interested in this vital and most
fascinating of all studies, their usefulness has been much
enhanced. At the same time they are intended to meet the
increasing demand for modern textbooks written in schol-
arly spirit but popular style for preparatory and high
schools and for advanced groups in week-day religious in-
struction in local parishes. That they are admirably suited
for either purpose will be evident from an examination of
any one of the volumes in the series.

A WORD FROM THE AUTHOR

THE character of this volume is explained in part by the
title of the series to which it belongs, “The Kingdom of
God Series.” Under that general title there are & number
of studies covering Old and New Testament times and
Christian history since Jesus’ day. The title itself ex-
presses the conviction that the meaning of history is to be
found in the thought of a new world which God is shap-
ing, a kingdom of truth and righteousness which is beihg
established upon earth.

Sucn a dynamic conception involves a correspondingly
dynamic treatment. Too often Bible study is a gathering
together of all possible material, exegetical, critical,
archaological, theological, so long as it has some reference
to the Bible. The interest of this series is vital. Its
primary concern is religious, that is, with the way in
which these records bear on human faith and life, and with
the light which they throw upon this story of the making
of 2 new humanity. Here lies the supreme meaning of the
Bible. And this is history in the true sense, not the in-
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discriminate record of past occurrence, but the study of
that which lives on in our institutions and ideas to-day.

This interest governs us in our study of the teachings
of Jesus. Our task is first of all historical in the narrower
sense, namely, to understand the message of Jesus in the
setting of his time and in that succession in which he
came. Critical results need to be utilized, even where
critical processes are not set forth. The ever-present danger
must be avoided of making Jesus speak as & “modern,”
whether liberal or conservative, theologian or social re-
former. Nor are we to extort answers to questions which
Jesus never considered. But when we have agreed upon
the need of this strict historical method, then there are
other interests still to be weighed. We study the teach-
ings of Jesus because he has given the supreme answer to
man’s deepest questions. Our question is, What were the
great truths that formed his faith? What was that mes-
sage which with increasing power has commanded the con-
science and convictions of men even to our day?

A Life of Jesus, by the same author, has been issued
as a companion volume. It should be at hand for refer-
ence or for collateral reading. The message of Jesus and
his life must be studied together if either is to be rightly
understood.

Harzris FRANKLIN RALL.






SUGGESTIONS FOR STUDY

AT the close of each chapter the student will find Directions
for Study. Look at these before beginning the reading of the
chapter. A few general suggestions are here given.

First, get a clear idea of the purpose of the book. Back of
it lies a twofold conviction: that Jesus had a message for
men, clear and definite, and answering the great questions of
life; and that this message of Jesus has been one of the great
forces in human history that has wrought for the coming of
the kingdom of God. This suggests the double interest of
this book: What did Jesus teach, and what has his teaching
meant for human faith and life?

In order to understand the teachings of Jesus, they must
first of all be closely related to his life and times. Read and
refer to the Life of Jesus issued as a companion to this
volume.

While the individual subjects are separately studied, remem-
ber that the teachings of Jesus are not a string of opinions
or a collection of doctrines. His words have a living source
and a common center: his life with God and his conception
of God.

As you begin the study of a chapter, read carefully the in-
troductory paragraph which usually makes the connection
with what precedes and gives the new theme. Then read the
chapter through at a sitting and grasp its outline as a whole,
joining it to what has gone before.

Now go over it again more carefully. Read the Bible refer-
ences in the Directions for Study and in the text. These form
the real subject for study. Form your own conclusions on the
basis of the Gospels themselves.

Answer carefully the questions raised in the Directions for
Study, writing the answers out if possible.

Write, and write constantly. Keep a special notebook for
this study. Write in it the answers to all questions. A most
helpful plan is to write an outline of each chapter, or to sum
up its argument in your own words. Write out the ideas sug-
gested to you by the Gospels or by the discussion. Nothing
is more helpful to the student than constant writing, especially
if studying alone. It compels more thorough work, it clarifies
the thought and tests our knowledge, and it fixes in mind what
we have learned.

Ask yourself constantly what this all means for yourself
and for the life of the world about you. To do so will not only
btrigg profit to yourself, but meaning and zest to all your
study.

14



CHAPTER 1
JESUS THE TEACHER

TaE KINGDOM AND THE BIBLE

ONE of the great Christian ideas which is taking hold of
the thought of our day is that of the kingdom of God. Set
by Jesus in the forefront of his teaching, neglected in
later years or limited in its meaning, we have come more
and more to see its significance. It has given to usa Chris-
tian view of history. Humanity’s story is no unmeaning
tangle of events, nor is the world a mere machine that
blindly grinds us all at last to dust. All this would give us
happenings, not history. We have history only when events
have a meaning, when there is movement toward a goal.
For Christian thought God is the moving force, and the
final goal is that rule of truth and right and peace which
will bring man’s highest life and which we call the kingdom
(or kingship) of God.

If this, then, be our thought, that God is in his world
working out such ends, then it will affect definitely our
conception of the Bible and our mode of study. The Bible
is not a book apart from the world, not so many words
dropped down out of the sky. It is the evidence of this
work of God in the world; it is the fruit of that higher
life of men which has been wrought by his Spirit. Back of
the Bible lies this great movement which we call the de-
velopment of the Kingdom. Out of this movement the
Bible has come, and of that movement it is the witness.

Dynamic Study of the Bible.—All this suggests a certain
mode of Bible study. It is not enough to ask what a cer-
tain Bible verse means. It is not enough to ask when and
by whom a book was written, what facts it contains, or what
doctrines it teaches. We need a dynamic study of the
Bible. These events that are recorded, what do they mean
for this movement of the kingdom of God? These teach-

15
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ings, how do they witness to the growing truth and the
clearer light which God is giving to men? This life of
prophet and people, is it the life of God that is to make
at length the new world? This book is one of a series in
which the Old Testament and the New are studied from
this standpoint. In a companion volume the life of Jesus
is presented. In this we study the teachings of Jesus.
We want to know just what message Jesus brought to
men, what he had to say about the great questions of God
and our life here and our future, and what this message
has meant for the growth of the kingdom of God. Here
is the heart of all Bible study, for in Jesus we have the
clearest word that God ever spoke to men and the greatest
deed that God ever wrought for men.

TuE Prack oF CHRIST

The Return to Christ.—The return to Christ has been
one of the great religious movements of our age. Never
before have the life and words of Jesus been studied with
such care and interest. The volumes which present these
themes are numbered by the thousands, and of all these
books hardly a single one had been written a hundred years
ago. To-day, as never before, we see that Christianity
means Jesus Christ. Other things have their place—the
church, the creeds, the forms; but Christ stands supreme,
and all the rest must constantly be measured and tested
by him. This has not always been so. Christian men have
always put Christ’s name first, but in practice, when men
asked what Christianity really was, frequently something
else came in between. Sometimes it was the church, some-
times a creed, sometimes the letter of the Bible.

His Supreme Authority.—We know to-day that there
can be only one final authority for us, and that is the mind
of God as revealed in Jesus Christ. The church has au-
thority orly so fer as it is filled with the Spirit of Christ
and is doing his will. The creeds have authority just so
far as they set forth the truth that is in Christ. And the
Bible itself must be used with constant reference to Christ.
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The authority of the Bible does not lie in its letter. We
cannot pick out passages here and there as we will. Here
too Christ is the final standard. When he rules out the
ancient law of divorce, it must fall, even though it stands
in the Bible. If his spirit condemns the morals of Judges
or Joshua, then we cannot defend them. More important,
however, is this: the study of Jesus shows us that the Bible
represents not a dead letter but a living movement. What
we see is not so much the imperfection of the Old Testament
ag its preparation for the New.

This, then, is the reason why we give special study to
the message of Jesus, a message which he gave to us in his
spirit and life as well as in his words. Here is God’s full
and final answer to the cry of man. The great philosopher
Kant once said that all the questions of men might be
summed up in these three queries: “What can I know ?”
“What must I do?” “What may I hope for?” Christ is
the answer to all three. We cry: “What may I know?
What is the meaning of this world? What is the power
back of it? What is my life?” Jesus answers all with
one word, “Our Father.” His love and his power are the
key to all. We ask: “What must I do? What shsall be the
rule of my life? What do I owe to others?” Again the
answer is with Jesus: “That you may be children of your
Father.” To show the spirit of the Father in our life with
our brothers, that is all. “What may I hope for?” we ask
again. “What shall be the end of human life and strife
on this globe? And what of the single human lifed If
a man die, shall he live again?’ Again Jesus answers all
with one phrase: “The kingdom of God.” This heavenly
Father is to rule; that means the kingdom of righteousness
here, that means the eternal kingdom beyond, that means
life for us now, that means life to come.

THE PrAcE oF TrACHING IN JESUS’ WORK

His Constant Task.—“And Jesus went about in all
Galilee, teaching in their synagogues, and preaching the
gospel of the kingdom.” It was thus, as a teacher, that
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Jesus began his work. And that is what we see as we follow
him month after month; he is ever teaching. Now he
stands in the Nazareth synagogue or in the magnificent
temple court at Jerusalem, now by the side of the lake
where the pressing throngs crowd him into a boat. Now
it is on the road as he walks with his friends, again at the
table where he has been bidden as guest. Sometimes it is
to crowds that fill the house and overflow into the street,
or that cover the hillside; again it is to one woman by
the wayside, one visitor at night, or a few mothers in the
market place. Always he is teaching, talking to men about
the Kingdom, showing men God and the life of his sons.
Sometimes it is to idle throngs that listen and turn away,
sometimes to wondering crowds that hang upon his words,
again to scowling priests or the crafty pupils of the scribes
who are waiting to entrap him, again it is to his beloved
companions. He takes weeks and months just to teach that
last little group. His last days are spent, in the midst of
imminent peril, in teaching; and when he leaves the temple
for the last time and goes to the sacred upper room with
the twelve, it is to use those last precious hours to give one
more lesson to his followers.

The Meaning of Teaching.—It is plain that this work of
Jesus meant far more than what usually passes under the
name of teaching. It was no mere giving of information
or training of the intellect. Education is the giving of
self and the training of the whole spirit of a man. “The
teacher is the life-sharer,”” writes a modern educator. “The
educational process at bottom is the sharing of life.” The
work of Jesus is the best commentary on this statement.
It is a mistaken conception of teaching which causes some
people in the church to oppose regeneration to education
and to insist that we need more of the Holy Spirit and less
of religious culture. Jesus makes plain two facts concern-
ing religious education : first, the great instrument of God’s
Spirit is the truth; the truth is what God uses to win men
and to make men. Second, that truth must be in the life
of the teacher that it may bring forth life in the learner.
When Phillips Brooks defined preaching as “truth through
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personality,” he told what true teaching was. We do not
wonder then that the great leaders in the Christian Church,
a Paul, an Augustine, a Luther, and a Wesley, were above
all else teachers.

Tue TeacHER’S CREED

A Parable for a Teacher.—The Parable of the Sower
might be called the teacher’s creed. I doubt not it was
spoken some time when the disciples were discouraged at
the slow progress that was being made. It seemed so slow,
so futile, just to go from village to village, talking to folks,
explaining, inviting. The crowds that followed one day
melted away the next. To do some great miracle, to com-
mand a great following, that would have seemed to them
worth while. And so Jesus told them the story of the
sower (Mark 4. 1-9). “I am a sower,” he said to them.
“There are some souls on whom my words fall, that are like
the beaten ground where no seed can take root. Then there
are folks who accept the truth at once, but have no depth
of understanding or purpose; they shout to-day, but for-
get to-morrow. They are like that place in the field where
a little soil covers the rock, where the wheat springs up
quickly only to wither away. And there are the divided
souls. They are interested in my words, but they have
other interests, too, roots of selfishness and sin that are in
them ; and these other interests crowd out what I say. All
this I see, but I see something more. I see the good soil,
the simple earnest folks who take my words into hopest
hearts. And I know the seed: it has life in it. I know
the power of the truth: and I know that it will bring forth
thirty, sixty, a hundredfold.”

Jesus’ Trust in the Truth and in Men.—This was Jesus’
creed as a teacher. He believed in the truth and its power.
He flung it forth with prodigal hand and without fear as
to results. It might grow slowly, but it had the life of God
in it. And this truth was his trust. He did not organize
a church or write a creed. He did not try to win the help
of the people of influence, the scribes and priests. He
gimply went forth to sow.
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He believed not only in the seed that he sowed, but also
in the soil. Nothing is more wonderful than his confidence
that men could receive his truth and rise to the higher
life that he proclaimed. He set that truth before all kinds
of folks: the reprobate taxgatherer, the outcast woman,
the narrow Pharisee, the man of the crowd, the thief on
the cross. And this faith of the teacher was not more
astonishing than the results that followed. Buried aspira-
tions sprang up at his touch. Men rose to walk in newness
of life, to be the men that he saw they might be. When
Christian missions have taken the highest ideals to pagan
Africans and Fijian cannibals and debased Tierra del
Fuegians, as well as to the down-and-out of the great city,
they have simply shown this faith of their Master.

JEsSUs’ ORIGINALITY AND INDEPENDENCE

What impressed the hearers of Jesus first of all was his
independence. It was in such absolute contrast to the
scribes, who were the professional theologians and acknowl-
edged authorities. The test of a scribe was his knowledge
of what others had said, his great duty was to remember
the traditions of the past. Jesus “taught them as one hav-
ing authority, and not as their scribes.” This independence
of Jesus is seen in his life. He knew himself as Messiah,
and yet he went contrary to everything that men looked for
in that figure. They looked for one to come in glory; he
took the way of a servant. They thought of a king; he
became a humble wandering preacher. They expected one
who would convince people by his miraculous power;
Jesus refused to work wonders simply to astonish or win
men. This young Galil®an, a peasant from a petty village,
set himself against all the leaders of theology and the rulers
of the church. He had to oppose, indeed, even his own
family and friends and townspeople. And all this was done
among a people which reverenced authority and worshiped
tradition to a degree probably nowhere practiced in the
world to-day.

The 0ld Testament in Jesus’ Life.—Did not Jesus recog-
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nize one authority at least—that of the Old Testament?
As we study Jesus’ relation to the Old Testament, we are
struck first by his deep reverence for it, and then by the
constant use that he makes of it. In these pages he found
God’s presence, God’s word to his people of old, and God’s
word for himself. He does not claim to come with any
new religion; it is the God of Abraham, and of Isaac, and
of Jacob that he proclaims (Mark 12. 26). He censures
the scribes not for following the Scriptures, but for making
void its words by their traditions (Mark 7. 6-13). He
answers his enemies with words from its pages, and his
gpeech is full of Old Testament phrases and allusions. The
place of the Bible is even greater in his life than in his
teaching. It gives him wisdom and a weapon in his first
temptation. It gives him light when he seeks the Father’s
will for his life; Isaiah’s passages about the servant confirm
him in the way of service and suffering that he has chosen.
And in the last dread agony, it is the words of one of the
psalms that are caught from his lips by those that stand
near the cross.

Jesus’ Discrimination.—And yet even here we see the
independence of Jesus. It appears in the way in which
Jesus selects from the Old Testament. He not only uses,
but he passes by. He chooses that which is congruous with
his own spirit and message: not the legal and ceremonial,
but the moral and spiritual. His quotations are mainly
from the Psalms and prophetic books, and from books of
prophetic spirit like Deuteronomy. Especially significant
is his use of the Messianic passages. Most of the Messianic
passages do not seem to have influenced him at all, espe-
cially those that speak of the Messiah’s glory and his
destruction of his foes (see, for example, Psalm 2; Isaiah
11.4). He read Isaiah 61. 1, 2 in the Nazareth synagogue,
but stopped in the midst of the sentence before the words,
“the day of vengeance of our God.” The passage that in-
fluenced him most, it would seem, was one which none of
the Jewish scholars of his day, so far as we know, had
thought of referring to the Messiah, namely, the passage
of the suffering servant (Isaiah 52. 13 to 53. 12).
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His Claim to Higher Authority.—But Jesus does more
than select: he sets his own authority definitely above the
0ld Testament. Some of its rules he disregarded. Despite
Leviticus 13 and 15, he did not shun or send away the
leper and the woman with an issue of blood. Likewise he
sets himself above the Sabbath law (Mark 2. 28). Other
laws he specifically corrects or abrogates. The Old Testa-
ment asserted the principle of retaliation (Exodus 21. 24;
Leviticus 24. 19, 20; Deuteronomy 19. 21) ; he swept this
aside and proclaimed the sole law of love. He puts aside
the Mosaic law of divorce (Mark 10. 2-12, as against
Deuteronomy 24. 1). The Old Testament made provision
for oaths; he forbade them (Matthew 5. 34). Most signifi-
cant is what Jesus said when they accused his disciples of
eating with unwashed hands (Mark 7. 14-23). First he
showed how the Pharisees were defeating the law by their
rules. Then he went further and laid down the principle:
what comes out of a man defiles him, not what goes in.
His meaning is perfectly clear. A man is not made evil
by material things, whether by the food he eats or the
objects he touches. It is only moral things that make him
evil, the things within his own heart. It is not merely the
rules of the scribes that Jesus corrects here, but all that
Levitical law which makes defilement a physical instead
of a moral matter (Leviticus 11 to 15).

THE GROUND OF JESUS’ AUTHORITY

A Unique Relation.—How is it that Jesus assumes such
authority? There are two reasons, though at bottom these
are one. First, Jesus is conscious of a unique relation to
his Father. “All things have been delivered unto me of
my Father: and no one knoweth the Son, save the Father;
neither doth any know the Father, save the Son, and he
to whomsoever the Son willeth to reveal him” (Matthew
11. 27). He was not one Teacher among others; he was
the Teacher, the Master (Matthew 23. 8, 10). He was one
among many brethren, and yet he was the Son in a special
sense. God speaks to him through the Old Testament, but
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he is not dependent upon this. The Father speaks to him;
the Father’s Spirit and the Father’s will are in his own
heart. He does not ask, therefore, what others have taught
or what is written. He speaks directly out of his own heart;
and so sure is he that he even challenges at times those
sacred writings of his people in which he himself had been
reared. But what he says thus from his own heart goes
straight with conviction to the hearts of others.

A TUnique Mission.—Second, Jesus is conscious of a
special mission in the world. He is the Messiah; he is the
beginning of a new day, the founder of the Kingdom.
That does not mean that Jesus thought of himself as a
revolutionary. He says of himself that he is a fulfiller, not
a destroyer (Matthew 5. 17). He recognizes God’s work
in all that has gone before. But the new cannot be
hampered and held by the old. It may keep the old truth,
but it must make its own forms. The old wine skins will
no longer do; you cannot use the new cloth simply to patch
up the old clothes (Matthew 9. 16, 17). Long ago the
prophet had looked forward to a new day, when religion
should be an inner spirit and power in men’s lives, and
not a set of laws above them (Jeremiah 31. 31-34). Jesus
knew that he had brought that day and that covenant
{Luke 22. 20). The new religion of the spirit could not
be bound by the old form or the old letter. And so Jesus
puts them aside. What Jesus here asserted Paul fought
for later on when he denounced those who insisted that
Christians must keep the old forms like circumcision, and
the old days like the Jewish Sabbath (Galatians 5. 6;
Colossians 2. 16, 17).

DIRECTIONS FOR STUDY

Scripture references: Mark 4. 1-9; Matthew 7. 28, 29; Mark
12. 26, 29-31; 10. 2-12; Matthew b. 38, 39; Mark 7. 14-23; 2. 18-22.

Review in your own mind the life of Christ, and make a
list of all the scenes that you can recall in which Jesus appears
as teacher. Follow this by reading the first sections of this
chapter.

Read “The Teacher’s Creed” and the parable of Mark 4. 1-9.
Consider the emphasis which Luther, Wesley, and other great
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leaders have placed upon teaching and preaching. What does

this parable mean for the student?
Read the sections on Jesus’ originality and his attitude to-

ward the Old Testament, looking up all the references.
Discuss the Christian use of the Old Testament as suggested

by this chapter.



CHAPTER II
JESUS’ METHOD AS TEACHER

THERE are two reasons why we wish to study Jesus’
method as a teacher. We should like, first of all, to learn
the secret of his success. Here is one whose work covered
but a few months, or at most a few years. He penned no
line, nor arranged for others to write down what he said.
And yet his words, flung upon the air, have lived on im-
perishable; their light has guided the faith of men, and
their power has transformed human life and history.
Second, we must study the method of his teaching in order
to interpret his words rightly. Few teachers have been so
often misunderstood, and this has been largely because men
did not understand his way of teaching.

TaE CHARACTER OF Hi1s TEACHING

He Sets Forth No System.—The ordinary teacher has a
more or less complete system of ideas which he sets forth
in order one after the other. That was not the method of
Jesus. He gave to mep a wonderful revelation of God; but
he never said to his disciples, “Now I will tell you abeut
the doctrine of God and prove his being and describe his
attributes.” He taught simply as the occasion demanded.
His great messages were called forth by the need of the
hour or suggested by some incident of the way. He sees a
dead sparrow and makes it a text from which to preach on
God’s might and God’s care; not even that sparrow can fall
without your Father, he says. He is criticized for associat-
ing with sinners; his answer is the story of the prodigal
son with its revelation of a God of mercy. A woman by a
wayside well calls forth the message about worshiping in

b
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spirit and in truth. The effort of disciples to keep some
little children away brought out the great truth that the
kingdom of God belongs only to the childlike.

He Is Interested in Life, Not Theory.—Too often the in-
terest of the church has been in doctrine for its own sake;
to have correct beliefs was considered the most important
matter in religion. Jesus cared for men and not for ideas.
The truth that he cared about was truth that would make
for life. That is why there are so many subjects about
which he did not speak. His silence here means as much
as his speech. When men brought him matters of dispute
or curious theory, he always turned them to something vital.
These men whom Pilate killed, they asked him, were they
ginners above others? That is an idle question, says Jesus:
here is something more important: If you do not repent,
you will all likewise perish (Luke 13. 1-5).

He Sees Eternal Truth in Common Things.—Although
Jesus’ teaching is practical, it is not shallow ; he deals with
common needs and common duties, but he lifts them up to
the plane of the eternal. It is the common life in which
he is interested: how to love and help folks, how to be a
good neighbor, how to have peace and joy. But he brings
heaven itself down to light up these common things. He
tells those that clothe the naked and visit the prisoner that
they are doing it to the Christ himself. Loving your
enemy, he says, is nothing less than being a son of the Most
High God. And the peace that he gave men was to come
because they saw God himself in their world and in all their
life.

His Knowledge of Men.—And this teacher knew men;
that was another secret of his power. He had not been
brought up apart in some king’s palace. He had lived the
common life. He knew what hard work was. As the eldest
son of a widowed mother, he knew what it meant to plan
and provide. He knew the burdens and sorrows of common
folks. He knew their sins: their shallowness and selfish-
"ness, their love of wealth, their pride, their worry. He
knew the nobler part that was in them, the higher possi-
bilities that lay buried under sin. He knew the man that
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might be, as well as the man that was, and his faith in the
better man became a power in such men’s lives. Other men,
as well as he, saw Levi, the despised taxgatherer; he alone
saw Matthew, the apostle and evangelist.

TEACHING BY PICTURES

Its Value and Power.—Jesus’ teaching was picture-teach-
ing, and a large part of its simplicity and power lies here.
Modern education knows the value of the appeal to the eye,
and the “movies” show how popular such an appeal is.
Nowhere is the picture more needed than in teaching spirit-
ual truths. It holds the indifferent man, it convinces the
unwilling, and it makes the simplest and dullest to see.
And never was one who used pictures like Jesus. He took
the familiar things of common life, bird and beast, grain
and weed and flower, salt and seed and candle, men at work
and children at play; but these common things he made to
speak to men of all the high truths of heaven and earth.

We note the simplicity and clearness of the teaching.
Men were afraid to trust God, he was so holy and so far
off. Jesus took his picture from the most familiar experi-
ences of life. He put that picture into one word, and into
that word he packed a whole creed. He bade men say,
“Father,” and in that word gave them a new faith. He
found men burdened with anxiety and fear; he said, “Con-
sider the lilies.” He saw them scrupulous about the rules
of religion, but hard and selfish at heart; he said, “Yohu
must be children of your Father.”

But simple as Jesus’ teaching is, his phrases are crowded
with meaning. Single phrases have whole sermons in them,
driven home in unforgetable pictures. It was a customary
form of Jewish teaching, as was the parable, but used by
none other as by Jesus. These sermons in a phrase have
become part of our common speech : a house divided against
itself, wolves in sheep’s clothing, counting the cost, grapes
from thorns, whited sepulchers, the first shall be last, salt
of the earth.

The Poetry of Jesus.—A separate lesson might well be
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given to the study of Jesus as poet. It was not, of course,
the poetry of labored effort, but the speech of a soul that,
itself filled with beauty as with truth, saw all things truly
and spoke all things well. Not even the translation from
Aramaic to Greek, and again from Greek to English, can
hide from us this form. Jesus’ parables are like pictures.
There is perfect composition, no line out of place. There
is the frugality of the artist; not a word can be spared,
nor need another word be added. Each phrase, each picture,
has a certain finality. We feel that this has been said once
for all; hereafter we can only repeat. And so we do not
wonder that these phrases have passed over into the common
speech of all lands and ages.

Hebrew poetry did not use rime and did not depend upon
meter as commonly with us. In this respect it was more
like the modern vers libre. Its special mark is parallelism.
Line is placed by line, sometimes repeating the thought,
sometimes contrasting, but always so that these lines to-
gether form a whole. The psalms give the best examples.
To this form of poetry the speech of Jesus rises again and
again. Here, for example, is the close of the Sermon on
the Mount. The parable forms two stanzas. In each of
these, two longer lines state the theme, four short lines fol-
low, with a long line in conclusion. The strong line that
closes the first stanza is like the rock upon which the house
rests; the last line of the second stanza is like the solemn
tolling of a funeral bell.

“Every one therefore that heareth these words of mine, and
doeth them,
Shall be likened unto a wise man, who built his house upon
the rock:
And the rain descended,
And the floods came,
And the winds blew,
And beat upon that house ;
And it fell not : for it was founded upon the rock.

And every one that heareth these words of mine, and doeth
them not,
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Shall be likened unto a foolish man, who built his house
upon the sand:
And the rain descended,
And the floods came,
And the winds blew,
And smote upon that house;
And it fell : and great was the fall thereof.”

The Sermon on the Mount is rich in such passages. Note
especially the beatrtudes, and the whole passage about the
single heart and the single trust (Matthew 6. 19-34). Here
noble thought is fitted with speech as beautiful as it is
simple, while over all is the atmosphere of Christ’s own
peace. The first half of Matthew 7 is entirely composed of
passages cast in the Hebrew poetic form. In none of this is
there the sign of labor. It is merely the beauty of form
instinctively chosen for pure and noble thought.

THE PARABLES

What is a Parable ?—Most of the pictures that we have
spoken of so far are simple likenesses. The parable is an-
other form of Jesus’ picture-teaching, and one that de-
mands special attention. The parable is an invented story,
like the fable or the allegory. It differs from the fable in
being a story that might naturally happen. The parables
have no talking animals, for example, like the fables of
Alsop. Even more important is the difference from the
allegory. A parable, like an allegory, is a story used #o
Erove or illustrate some spiritual meaning. In an allegory,

owever, like the Pilgrim’s Progress, each figure and inci-
dent has its special meaning, and one must ask continually,
what does this mean? and what is that? The parable, on
the other hand, is an argument intended to prove one cen-
tral point. Other points may suggest a comparison, but the
real point of the parable is one.

Some Difficult Parables.—Many of the difficulties in the
parables will disappear if we realize this, that they are
arguments meant to prove one point. Here is the unright-
eous steward (Luke 16. 1-12). Jesus does not commend his
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sharp practices. The parable has just one point: let the
disciples be as efficient in the affairs of the Kingdom as this
man was in his own selfish interest. There is just one
point in the parable of the eleventh-hour laborers (Matthew
20. 1-16). We are not servants in a market place waiting
to be hired. God is not a mere master dealing with his
workmen. Nor does Jesus teach that men should get equal
wages whether they work one hour or twelve. God is like
the Lord of the vineyard in just one thing: he gives, and
does not simply pay. He deals with men not after their
desert, but according to his grace.

The Parable of the Forgiving Father.—None of the
parables of Jesus is better known than that of the prodigal
son. Its theme is that eternal one of a boy’s waywardness
and a father’s love. It should be called the parable of the
forgiving father. Jesus did not tell it in order to picture
human sin and its consequence, though it does that wonder-
fully. The story is his argument in answer to the criticism
of his foes (Luke 15. 1, 2, 11-24). They had criticized
him bitterly for associating with the taxgatherers and other
religious outcasts, or “sinners”; he was violating the law,
overturning all order, and actually encouraging unright-
eousness. So Jesus tells them the story of this father and
his boy. Just where his story was leading them his hearers
probably did not see. But even the Pharisees must have
been moved as they saw the old man, worn with his waiting,
at last catch sight of the boy far down the road and run
out to meet him. He forgets the boy’s rags and filth and
even his sin, nor does he mind what the neighbors say. He
has won back his boy, and that is enough. God is like
that, says Jesus. His rule is mercy and his joy is in win-
ning back his wayward children.

THE ExAMPLES

Four Examples.—Four of Jesus’ stories usually classed
with the parables may better be called examples. They are
those of the good Samaritan, the Pharisee and publican in
the temple, the foolish rich man, and Dives and Lazarus.
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What we have in each case is an impressive illustration set-
ting forth a great spiritual truth. And how effective these
examples are! Men who cannot understand a discussion
of justification through faith, look at the Pharisee and pub-
lican, and see that God’s one concern when men come to
him is the penitent and humble heart. The rich farmer,
standing with poor and naked soul before God, shows us
in a flash the folly and failure of what men call wisdom and
success.

The Good Samaritan.—It was the question of a quibbling
lawyer that called forth the story of the good Samaritan.
In answer to an earlier question, Jesus had declared that
the heart of all religion was the simple law of love. What
God wanted, in other words, was just being a neighbor.
And now he shows us in a picture what being a neighbor
means. A poor traveler had been plundered and beaten on
that robber-infested road between Jerusalem and Jericho.
Priest and Levite passed him by, religious men who did not
know what real religion was. The Samaritan may have
had his natural prejudice against this Jew, but what he saw
now was not a Jew, but only a brother in need, his neigh-
bor, no matter how far they were separated in home and in
race. To have a heart of love for all men and to show it to
the man in need, that is religion. And through all ages,
as men think of this, there will stand before them this
Samaritan.

TuE M1suse or JEsUS’ TEACHING

1

Allegorizing.—Three mistakes are often made in connec-
tion with the teaching of Jesus. The first is that of al-
legorizing. Men have not been content to take the single
simple point of the parables, but have tried to find some
hidden meaning in every part. So in the parable of the
prodigal son men have found a meaning for the far coun-
try and the famine, the husks and the swine, the robe and
the ring, the shoes and the calf, and many other mafters.
There is, of course, no agreement among such allegorizers,
and no limit except the imagination of the individual, who
reads into it his own particular doctrine or system. This
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system flourishes in the Roman Catholic Church and in cer-
tain Protestant circles.

Literalism.—The second mistake is that of literalism.
Jesus used vivid phrases to startle men and pictures to make
them see. It was the method of the poet and prophet, and
men have too often lost the meaning by turning it into
dull prose. They declare we must be loyal to the word of
Jesus and so take it letter by letter. But where is the
Christian who hates his father and mother (Luke 14. 26),
who cuts off his right hand, or plucks out his right eye?
(Matthew 5. 29, 30.) And what shall we do when he tells
us at one time to let our light shine before men, and a little
later that we are not to let the right hand know what the
left hand does? Or again when he says, “Peace I leave
with you,” and then, “I came not to send peace, but a
sword > Jesus’ teaching has made literalism impossible
for those who will really study it. It is the spirit that Jesus
cares for in our life, and it is the spirit that we must dis-
cern in his teaching.

Legalism.—The final mistake is that of legalism, or the
effort to turn Jesus’ teaching into a new system of laws.
But it was not rules that Jesus came to bring, but life.
Jesug’ idea of religion was not a better set of laws, but a
new spirit in the hearts of men. All this becomes plain
when we look at his teachings. There is no effort to set
forth any system of laws; rather he is like the wise
physician, prescribing this for one patient and that for an-
other. To the rich young ruler he says, “Sell all which thou
hast” ; but he does not require this of Zacch®us. One man
he tells to leave all and follow; but the Gadarene demoniac
he sends back to his people. Systems of law come and go,
like systems of theology; they must be suited to conditions
and times. But the message of Jesus is eternal; to every
age he says, “The words that I have spoken unto you are
spirit, and are life.”

DIRECTIONS FOR STUDY

Scripture references: Luke 13. 1-6; Matthew 13, 34; 6. 18-
16: Luke 10. 29-37; 16. 11-24.
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This lesson is mostly concerned with Jesus’ picture-teaching.
Read carefully the discussion. It is most important, however,
to read as fully as possible in the Gospels themselves, testing
for yourself every point made in this chapter.

Write out from memory as long a list as you can of the
objects used by Jesus for illustration, including the parables.

Make as long a list as you can of the parables from memory.

Select two of these parables and give the meaning.

Recall some of the doctrines in regard to which Christian
people have disputed and Christian churches divided. Are any
of these discussed by Jesus?

What do you consider the most beautiful of the parables or
other messages of Jesus?



CHAPTER III
THE FATHER

THE heart of a man’s faith is what he thinks about God;
from this everything else follows. That is true of Jesus;
once grasp his simple but wonderful thought of God and
all his teachings become plain. The men of his day thought
him dangerous because he put aside rule and ritual and
simply bade men love; but that was because he believed
in such a God. When he urged men to pray and not faint,
when he bade them face the world without fear, it was be-
cause he believed in a God who cared for all men and who
ruled all the world. Only one chapter is given here to the
special theme of Jesus’ teaching about God, but that truth
in fact will underlie the whole course. Indeed, we have
here the test of all Christian teaching: Does it agree with
the character of God as Jesus revealed him in his life and
word ?

TuE Ipea or Gop IN ISRAEL

In Jesus’ Day.—The highest gift that life can bestow on
us is a warm, strong faith in God. That was the need of
the men of Jesus’ day. There was a great deal of religion
but not much of God, and so there was not much love or
peace or strength. Religion was a round of hard duties,
a task rather than an inspiration. The world was very near
and very real. Men loved it and feared it, and the love of
the world and the fear of the world alike kept them in
bondage. God himself seemed far away. They knew that
he had once been with his people, that he had led them
forth from Egypt and given them their land. Some time
in the future they expected to see his power again. Mean-
while he had left men his laws. Religion was not fellow-
ship with God, but the study and keeping of these laws.

34
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The God of the Prophets.—Far richer and stronger had
been the faith of the prophets. “Hear, O Israel: Jehovah
our God is one Jehovah,” so the creed began. These
prophets believed in one God. He was the Creator; he had
“measured the waters in the hollow of his hand, and meted
out heaven with the span.” He was the God of history as
well as of nature; he it was who had called forth a Cyrus,
“to subdue nations before him.” He was a God of mercy
toward his people, “a just God and a Saviour.” “In all their
affliction he was afflicted, and the angel of his presence saved
them: in his love and in his pity he redeemed them; and
he bare them, and carried them all the days of old.” He
was a God of righteousness, this God of the prophets; his
concern was not for sacrifices and offerings, but that “jus-
tice roll down as waters, and righteousness as a mighty
stream.”

THE Gop oF JESUS

Jesus and the Prophets.—All this living faith of the
prophets we find again in the message of Jesus. God was
a living presence. Jesus saw the hard, wicked world as
clearly as anyone—more clearly, indeed, than others. But
it was a different world for him because in all and above
all he saw God. The glowing sky, the sudden tempest, the
wayside flower, the little birds, all spoke to him of God. It
was the vision of God that had made the prophets; their
work began when they “saw the Lord sitting upon a throne,
high and lifted up.” But Jesus saw this Lord not merely
in the glory of the temple, but in all the world’s life. He
was not merely the God before whom the flaming spirits
cried, “Holy, holy, holy,” he was the God near at hand to
help even the little child, and without whom not even the
sparrow fell.

THE KING Is FATHER

There are two phrases in which we may sum up Jesus
teaching about God, and the first is this: The King is
Father. With that thought he begins the prayer that he
taught his disciples: “Our Father who art in heaven.” He
who is in heaven, who rules over all, is Father.
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Fatherhood in the Old Testament.—This message of
God’s Fatherhood is Jesus’ first great advance over all that
went before. It is true that Jehovah is sometimes called
Father in the Old Testament, but we see the difference
when we look more closely. In the Old Testament God is
first of all a King. True, this King is fatherly toward his
people; he pities those that fear him as a father pities his
children ; but his real character is that of king. The real
faith of a people comes to expression in its hymns and
prayers. Where is there a Christian that does not say
“Father” when he prays? But in the psalms, the Old
Testament prayer book, you look in vain for a single pas-
sage where the worshiper calls upon Jehovah as Father.
(Psalm 103. 13; 68. 5; 89. 27, 28 are only apparent excep-
tions.) There is one other notable fact: with perhaps one
exception, when Jehovah is spoken of as Father in the Old
Testament, it is in relation to the people as a whole or to
their representative, the king. The common man did not
think of God as his own Father.

The God of Mercy.—What does this Fatherhood mean ?
First of all it means undeserved mercy. The religion of

.the law is the religion that earns: men get just what they
deserve. So Judaism thought; God was a lawgiver and an
even-handed judge. There was a double danger under such
teaching : that the “sinner” should give up everything in
despair, and that the “saint” should become proud and
gelf-righteous. For all this there is no room with Jesus.
God is not a taskmaster paying wages: he is the Father
whose mercy goes out to all his children. It is what Gop
is that determines his gifts to men, not what men are.
And not all the evil of men can change God’s love. That
is the message of Matthew 5. 43-48. Jesus had noted the
hard ways of men, which they called justice. That is not
God’s way, he said. Look out upon this world. His sun
shines upon the evil and the good; his gracious rain falls
upon the just and the unjust.

But it 1s the parable of the eleventh-hour laborers that
gives the death-blow to this Jewish idea of a bargain reli-
gion and a God who is merely a paymaster (Matthew 20.
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1-16). A certain landowner sends his steward into the
market place of the village to hire laborers, and the agree-
ment is that each shall receive a denarius, or about seven-
teen cents. During the day he hires still other men, some,
indeed, only an hour before the day’s close. The master
himself pays off the men. He begins with those last hired,
who, to their surprise, receive their denarius, though they
have worked but an hour. But when the master comes to
those who have worked all day, he gives them the same.
To their protest he answers: “Cannot I do what I will with
my own? Are you to be angry because I am good, because
I choose to give to these men more than they have earned ?”

This parable is an argument, and it seeks to prove one
point: God deals with men on the principle of mercy, not
of hard justice. With this parable Jesus swept away the
whole religion of law and labor, of earning and getting.
God is not that kind of a God. With this word Jesus gave
a new hope to the hopeless, and drew sinners and outcasts
to himself. The old theologians used to say that God must
always be just, that he might when he would be merciful;
but they were not true in this to the teaching of Jesus.
God is Father, and mercy is the law of fatherhood. God
will always be merciful, as he will ever be just.

An Individual Love.—This is one side of Fatherhood,
an unbounded and undeserved love for all men. The other
side is this: God loves men individually. His Fatherhood
is not a general good will. It is not his love for mankind
as a whole, or for some race, or for his church. He cares
for each single man, as the shepherd does for the single
sheep that may be astray. The humblest child is precious
in his sight; woe to him who makes one such child to
stumble! God has his loving purpose for every human life.
There is not one thing that concerns a man that God is
not interested in; the hairs of your head are numbered
(Matthew 10. 29-31). But if God be such a God, loving
each man, then religion is man answering that love with
like love. It is man entering into fellowship with the
Father as a true son, loving him, talking with him, making
God’s will the great concern of his life. And so religion
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becomes a personal relation. “This is life eternal, that they
should know thee the only true God.”

Three Great Truths.—Here, then, are three great truths
that flow from Jesus’ teaching about the Father. (1)
Individualism: God knows the single man, and cares for
him. (2) Universalism: if God cares for each man, then
he cares for all men. He is not limited to one nation,
whether Jew or Anglo-Saxon, nor to certain elect. (3)
Religion becomes a personal relation: the rule of God is
to be carried out in family and industry and state, but the
heart of it all is man’s fellowship with God. Confessing
the creed, performing the rite, belonging to the nation or
the church, none of these can take the place of this per-
sonal relation of the child with the Father.

Tuae Faruer Is King

Love Upon the Throne.—The Father is King; that is the
second phrase in which to sum up Jesus’ teaching about
God. It is not enough for men to believe in the love of
God. Does this love sit upon the world’s throne, or is there
another power that men must fear? That was the weak-
ness in men’s faith in Jesus’ day, as it is in ours; men
feared and loved other things besides God. Back of Jesus’
joyous message about the Father was the abiding assurance
of his Father’s power. It is easy to say, as we do each
Sunday, “I believe in God the Father Almighty;” but do
we really believe that the Power Almighty is a Father, and
that our Father is Almighty Power? So Jesus believed.
There was evil in the world, but God would surely carry
out his purpose for each individual and for his world. So
Jesus rejoiced not merely in God’s love but in his power.
He says: “I thank thee, O Father, Lord of heaven and
earth.”

The Fear of God.—If the Father is really King, then we
must fear him. In his own strong word Jesus puts the
truth: “I say unto you my friends, Be not afraid of them
that kill the body. . . . But I will warn you whom ye
shall fear: Fear him, who after he hath killed hath power



THE FATHER 39

to cast into hell” (Luke 12. 4, 5; compare Matthew 10.
28). This is not, of course, fear in the ordinary human
sense. It has, rather, the meaning of reverence and awe.
It belongs not simply to the sinner, but to the saint who
utterly trusts and loves. It was in Jesus’ own soul. It
is awakened as much by the thought of God’s infinite and
holy love as by the thought of his power. To such rever-
ence and awe Jesus summoned men. They were to pray,
“Hallowed be thy name.” They were not to swear at all.
The trifling Sadducees with their frivolous question he
rebukes with the word: “Ye know not . . . the power
of God.”

The Source of Strength and Peace.—Such reverential
fear is the foundation of strong character. The reason
is plain. (1) The fear of God and obedience to his will
give men purpose in life and power. Life gains unity.
Lesser aims and petty interests lose their influence. Man
is strong because he has a great and commanding end. (R)
The fear of God delivers a man from all other fears. Fear
and trust belong together, as Jesus showed. He begins
by saying, “Fear him”; he ends with the words, “Fear
not” (Matthew 10. 28, 31). It is the fear of God that
delivers us from all other fears. The great reason why
men are so anxious and worried is because they have not
had the real vision of God’s power.

Superstition and Worry.—Worry was not simply a fail-
ing in the eyes of Jesus; it was a sin. The heart of worry
is an unwillingness to trust God or to leave our lives to
his will. The root of worry is paganism, an unbelief in
God, perhaps more often a belief that God rules but part
of the world, while the rest belongs to chance or powers of
evil. Closely allied to this are the lingering superstitions
that may be found even in our day. What is the meaning
of the little superstitions about lucky pennies, the number
thirteen, knocking on wood, and picking up pins for good
luck ? Is it not the feeling that at least a part of this world
is not under the rule of God and his ordered action, but
of some “chance” or power of evil? How widespread this
is, even among educated people, was shown some years age
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by a writer who declared that in response to personal
queries nearly three fourths of the teaching force of Har-
vard University confessed that *‘they had little habits and
customs indicating that, whether consciously or subcon-
sciously, they were under superstition’s influence.” Of
nearly nine hundred students examined in the University
of California, one hundred and thirty-eight believed wholly
or partly in the Friday superstition, and one hundred and
thirty in the idea of misfortune associated with the number
thirteen. A simple thoroughgoing faith in a power that is
good and that rules absolutely all life is the highest gift
that can come to a man, a gift that brings quiet of mind
and strength and joy.

TaE HoLINESS OF GoD

Holiness in Jesus’ Day.—We have spoken of the love of
God and the power of God, but thus far have not considered
the holiness of God. 1t is significant that there is only one
passage in which Jesus is reported as using the adjective
“holy’” with God (John 17. 11). Now, Jesus believed as
strongly in the holiness of God as did those about him;
but the reason that he and the early church used it so little
seems to be that the word had acquired a meaning which
they did not accept. It had come to mean something
formal and ritual both for men and God. Holiness meant
separation from defilement. In men it meant mainly a
scrupulous observance of the many rules of ceremonial
cleanness. One of the great requirements was to keep
away from all “sinners,” the contact with whom would
defile. In a similar way, the holiness of God meant his
separation from sinful men.

Love—Jesus’ Ideal of Holiness.—It was a new and
greater ideal of holiness that Jesus brought. It was the
holiness of love, so wonderful, so pure, so boundless, as to
transcend all that men had ever conceived. He himself
exhibited that holiness in his life. It was not a holiness
that separated from men, but one that drew near. Jesus
prefers to use the name “love” for this rather than “holi-
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ness” ; it is, however, none the less holiness with which we
are dealing when we speak of God’s love. It is only neces-
sary to see clearly what kind of love this Father love is
which Jesus proclaimed.

Not all love is holy love. Sometimes love is unholy
because it is impure, sometimes because it is foolish or
weak. Such mistaken sentiment is often shown by parents
and friends, and makes for moral harm and so for unright-
eousness. The love of the Father, infinite and gracious
and undeserved, is not the weak love of sentiment that
men have sometimes thought it. It is a love that touches
men to save men. Its least gifts go to all, the gifts of sun
and rain. Its great gift, the gift of life, goes only to those
who surrender themselves to it and enter the fellowship of
God. But that fellowship is a moral fellowship. It de-
mands obedience, it lifts a man from sin. It is God’s way
of overcoming evil. The greatest power for righteous-
ness in this world is not the threat of the law; it is this
mercy of God as the power to destroy sin. God’s love is
pure holiness.

The Idea of Love and the Sense of Sin.—One question
more needs to be answered. With this place given to mercy
as supreme in God, are we not sacrificing the sense of sin
and the fact of judgment? To this we must answer em-
phatically, No! First of all, this teacher of love, this
Christ of mercy, has done more to deepen the sense of sin
than all proclaimers of law and punishment. Not till we
have studied Jesus do we see what sin really is. It is not
the breaking of some little rule. It is not the failure df
some sacrifice. It is man standing out against the love of
such a God. He may do that in various ways, as we see
from the Gospels. He may refuse to receive that love.
“How often would I have gathered you together,” says
Jesus, “and ye would not.” He may show the hard, un-
loving, selfish spirit in his own life, as did those who
criticized Jesus for receiving sinners ; these Jesus portrayed
in the little parable of the elder brother (Luke 15. 25-32).
Or else there may be definite refusal of God’s loving pur-
pose, and a life of opposition, such as was seen in the
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enmity to Jesus that culminated in the cross. In every
case it is in the white light of God’s love that we see the
real blackness of sin.

Love and Judgment.—And there is place for judgment
in this message of love. That follows from the very nature
of the case. Such judgment is not torment which God:
inflicts upon the sinner; it is the sinner’s own deed in
shutting himself out from the love of God. If God’s love
meant merely the gift of health or other earthly good, it
might be different; but it means a personal fellowship
which God offers to man. From that personal fellowship
man may shut himself out by selfishness and disobedience.
And, though the love of God will follow him, we can see no
reason why man may not shut himself out finally. If it
be life eternal to know God, then such disobedience is
death. Jesus himself does not discuss the doctrine of pun-
ishment and the future life, but he makes clear the princi-
ple of judgment. Sin has its consequences as well as right-
eousness. “‘These shall go away into eternal punishment:
but the righteous into eternal life.”

DIRECTIONS FOR STUDY

Scripture references: Matthew 5. 43-48; 6. 9; 20. 1-16; 10.
28-31.

Read carefully the first three Scripture references and the
whole discussion of “The King is Father.” Recall other say-
ings or parables in which Jesus brings out this doctrine. Go-
ing back to his life, recall how he illustrated it there.

Read the discussion of “The Father is King,” and the last
reference. Again refer to Jesus’ life. Note his spirit of
obedience, his reverence in prayer (Matthew 4. 4, 7, 10; 11.
25; 26. 39).

Study the unity of holiness and love. Here again it is the
life and spirit of Jesus that will best show us, if we are per-
plexed, alike the unity of these two and the full meaning of
each.

Discuss the following practical questions: The meaning of
God’s fatherhood for a man’s faith and life; the meaning of
God’s holiness; how the idea of God’s holiness suffers when
we leave out his love; how the idea of love suffers when holi-
ness is omitted.



CHAPTER 1V
THE HIGHER RIGHTEOUSNESS

ALL the teaching of Jesus moves about two great words:
Father and sons. And these two words suggest the double
task of his life: to show to men the Father, to lead men
into the life of sons. Along these simple lines our study
of the teaching of Jesus will move. We are to consider
what sonship is, how men are to live as sons in relation to
the Father, to their brothers, and to the world. Then we
take up some questions about the Father’s rule (the king-
dom of God) ; and in our closing lessons consider the Son,
in his character as showing us true sonship, and in his
teaching concerning himself. In this lesson we study the
higher righteousness which must characterize the sons of
the Kingdom.

RIGHTEOUSNESS WITH THE JEWS

The idea of righteousness belongs to all higher religions.
It is the life that is demanded of men. The righteousness
of man is his accordance with the standard set by God.
That was what lifted Israel’s religion above that of the
nations about her; her God demanded more than sacrifices,
he asked for righteousness of life. And never in all the
history of Israel was there such a determined and sys-
tematic effort to fulfill this righteousness as in Jesus’ day.
There was a group of experts, the scribes, who gave their
whole life to the study and teaching of just what was de-
manded by way of righteousness. Their word was law to
the people. And they were backed by a party which in-
cluded the influential leaders of the people, the Pharisees,
who stood for the strictest obedience to the law.

The Criticism of Jesus.—Jesus came with a new demand.
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All this is not enough, he says. “Except your righteous-
ness shall exceed the righteousness of the scribes and
Pharisees, ye shall in no wise enter into the kingdom of
heaven.” The reason for the criticism is not far to seek.
First of all, these leaders had passed by the prophets, who
gave the highest message of righteousness to be found in
the Old Testament and upon whom Jesus constantly built.
Second, when they took the law, they did not try to get at
its inner spirit, but simply added more rules to the rules
which they found, until all religion was simply a keeping
of these rules.

The Failure of Legalism.—Such a religion could not but
fail. The young man was probably quite sincere who said
to Jesus, “All these things have I observed from my youth.”
He had lived up to his ideal, but his ideal was too low.
On the other hand the keeping of rules cannot give life.
Just as soon as some earnest Jew like Saul of Tarsus looked
beyond the letter he found that he had, indeed, a com-
mandment over him, but no power of life within. Instead,
he found the war in his members, and could only cry,
“Who shall deliver me out of the body of this death?”
(Read Romans 7.)

AN INNER RIGHTEOUSNESS

Jesus’ Demand for Higher Righteousness.—The theme
of the Sermon on the Mount is the higher righteousness
of the Kingdom as contrasted with the righteousness of
the scribes. Men sometimes think of Jesus as offering
the easier way. We realize that his gospel brings relief
from burdens too heavy to be borne, like those of the Jewish
law. We recall Jesus’ own words when he says that his
yoke is easy and his burden is light. But the Sermon on
the Mount brings us face to face with the fact that Jesus
demands not less than others, but far more. First of all
Jesus declares that the righteousness of the Kingdom is
an inner righteousness. With a sure hand he uncovers the
faults of a mere righteousness of rules. Rules can control
a man outwardly, but they may leave wholly untouched the
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real life of the man which is within. To show this Jesus
takes up certain commandments by way of illustration.

The Spirit of Murder.—Here is murder. The law says,
“Thou shalt not kill.” But that law does not touch the
real sin, the spirit that lies back of murder and out of
which murder proceeds, the spirit of contempt and anger.
Murder was a little-known crime among his hearers. But
he knew only too well the bitterness and hatred that were
among them. He knew that those models of strict law
observance, the Pharisees, were full of scorn for the com-
mon people. Jesus had been criticized for being so lax;
now he shows how much more searching his demand is than
that of the strictest scribe.

The Spirit of Impurity.—From the sixth commandment
Jesus turns to the seventh: “Thou shalt not commit adul-
tery.” Here again he makes the contrast between the inner
spirit and the outer act. There in the impure heart is the
source of the sin; there, indeed, is the sin itself. Many
a man is kept from murder or adultery or theft by the
mere fear of consequence. The lustful glance, the impure
desire—these are the sin against woman and self and God.
The terrible evil of commercial prostitution is being
curbed ; but the great problem of the social evil is in the
hearts of men, and the great challenge is to religion, not
to the state. We must build up an inner righteousness,
strong and pure, that shall show toward every woman the
chivalry of Jesus.

The Spirit of Dishonest Speech.—The sin which Jesus
condemns in Matthew 5. 33-37 is not ordinary profanity.
The law made provision for the taking of oaths, simply
insisting that an oath taken in the name of Jehovah must
be kept (Leviticus 19. 12; Numbers 30. 2; Deuteronomy
23. 21): Many scholars hold that this is the meaning of
the third commandment also, and that it should be trans-
lated: “Thou shalt not take the name of Jehovah thy God
for falsehood” (Exodus 20. 7, margin). Jesus’ meaning,
at least, is clear. It is the same protest against an outer
life that does not correspond with the inner, the same in-
sistence that only the inner spirit counts. The Jews used
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many forms of oath in Jesus’ day. Some were held to be
binding, some were not. Instead of making speech more
sacred or men more true, these oaths worked the other way.
The virtue of simple true-speaking was lost. When men
try to make one kind of statement more sacred and bind-
ing than another they imply that a man need not be so
careful to be honest in ordinary speech. Against all this
Jesus protests. Let your speech be simply yes and no, says
Jesus. What Jesus wants he makes clear in another pas-
sage of this same sermon, 6. 22, 23: a single life absolutely
given to God. In such a life there is only one purpose, to
let God rule not simply in some words but in every word,
and in the inner thought as well. This one perfect loyalty
is the single eye, and that means a whole life that is light.
A life that is all of one piece, true within and without, is
what Jesus wants.

The Religion of the Spirit Foretold.—Men had seen the
need of a religion of the spirit before Jesus’ day. It ap-
pears in such noble passages as Psalm 51. 10 and Jeremiah
31. 31-33. But Jesus was the first to set forth that religion
in its purity, to live it himself before men, and to give
others power to live it after him. The Christian Church
has not always maintained the high plane of its Master.
Often men have sought to revive some letter of Old Testa-
ment law, like the Jewish Sabbath. At other times men
have sought to make a law for men’s faith and conscience
out of some set of doctrines or rules or ordinances. Rules
and forms and creeds have their place in the Christian
Church, but they are not laws to be enforced nor are they
ends in themselves. And we have no right to set them
up between a man and God. So far as they help the Chris-
tain life and express the spirit of Christ, they may be
retained as means. But the one and only essential is an
inner spirit, the spirit of Christ. He who has this is a
Christian. :

.J

RIGHTEOUSNESS AS BROTHERHOOD AND SONSHIP
Righteousness as a Life With Men,—The higher right-
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eousness is social. With the Jews righteousness meant
something to be done for God, so many rules to be kept
because God had commanded them. With Jesus righteous-
ness is a life to be lived with men. The rule of this life is
good will. What good will means he makes plain by con-
trast. The primitive law among men everywhere has ap-
parently been that of retaliation, and the Jewish law was
not an exception. “Thine eyes shall not pity,” it said ; “life
shall go for life, eye for eye, tooth for tooth, hand for
hand, foot for foot” (Deuteronomy 19. 21; Exodus 21. %4;
Leviticus 24. 20). Over against that Jesus sets up the
principle of good will. Not love for love, and hate for
hate; but love for all men no matter what they do. Noth-
ing is to overcome this inner spirit which wishes only the
good of others. They may beat you, or cheat you at the
law, or oppress you by force; there is only one thing for
the son of the Kingdom to do—to keep on showing them
the same good will as did Jesus himself (Matthew 5. 38-
42).

Sons of Your Father—And so Jesus comes at last to
the heart of his message. It can all be put into one word:
men are to be sons of their Father (Matthew 5. 45). We
have seen how Jesus took the name of Father and gave it
a richer, larger meaning. He did the same with the name
of son. The Jews too thought of themselves as children
of Jehovah; but they had in mind only their privileges.
When Jesus spoke of sonship he meant obligation, not
privilege; an inward spirit, not an outward favor. To bg
a son of God is to be like God. And so we have the one
and final standard for men; not any set of rules, not even
those of the Old Testament, but the heart of God himself.
To the men of his day, narrow, selfish, exacting their
rights, he said: Love all men, enemy as well as neighbor.
Pray for all men, persecutor as well as friend. Look up
and see what God does; his sun shines upon good and evil,
he sends his rain upon the unjust as well as the just. And
you are to be like that; you are to aim at nothing less.
“Ye therefore shall be perfect as your heavenly Father is
perfect.”
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Nor LETTER NOR LAW, BUT THE SPIRIT

Literal Observance.—And now we must turn again to
some of the precepts in this chapter over whose meaning
and use men have differed so widely. Are we to take
these all literally and absolutely? Are the Friends right
in refusing to take an oath even in courts of justice? Is
Tolstoy right in declaring that there should never be any
resistance to violence, nor any refusal to another’s request
for goods or money? The writer heard one minister of
the gospel declare that if a man came to his door and
asked him for a quarter, it was his duty to give, even though
he knew it would land in the saloon keeper’s till in the next
few minutes.

The smaller sects and religious movements have often
illustrated the error of literalizing the words of Jesus.
There is a Russian sect whose members bawl from the
housetops whatever message they have to give, because
Jesus told his disciples to proclaim from the housetops
what he spoke in their ears. The same men hold smoking
to be the sin of sins, because Jesus declared that it was
that which came out of a man that defiled him. There is
a certain humor in Jesus’ word to Peter, when he declares
that the disciples are to receive in this life a hundred
houses for each that they had left, and so also mothers
and brothers and sisters a hundredfold (Mark 10. 30).
Because Luke in his report of this mentions wife also
(Luke 18. 29), the Mormons claim that Jesus supported
polygamy; for did he not promise the disciples each a
hundred wives?

Jesus’ Principle and Method.—It must be answered that
in all these positions there is a fundamental misunder-
standing of Jesus’ principle and method. Jecsus is not
giving a new set of rules to take the place of the old. It
1s not rules at all that he is giving. He is replacing a
religion of rules with a religion of the spirit. His method
in the Sermon on the Mount is very simple. In each case
he points out how inadequate the old rule is, showing that
it is the inner spirit that counts. Then he makes this
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plain by means of concrete illustrations. These suggestions
of his, however, are not rules, but illustrations, and it is
quite in his manner to give these in striking and even
extreme form. Take Matthew 5. 38-42. Jesus opposes two
principles to each other. One is that of give and take,
it is the world’s way to-day; the other is that of love, un-
grudging, unmeasured, invincible, the kind of love that
Paul sings later on. You may fight evil with evil, or you
may show your unchanged good will by the turned cheek.
You may meet injustice with retaliation, or you may an-
swer the oppression by a deed of love; that 1s giving the
cloak to him who has taken the coat. It is the spirit of
love that Jesus is after. But it is not love to give a quar-
ter to the man whose whisky-laden breath betrays his
weakness ; that is to sin against love. If we follow the law
of love, we shall refuse the quarter. Those who turn these
words of Jesus into a new set of rules are missing the
Master’s whole lesson, and unwittingly are becoming the
scribes of a new legalism. The great demand of Jesus
is for this spirit of love that is like the Father’s, undeserved
and invincible. The illustrations make plain the de-
mand. But how that love shall show itself in the in-
dividual case will depend upon the circumstances. One
way to show your good will for the drunkard at the door
is to join the fight that will destroy the saloon; but that
will cost you more than five minutes time or twenty-five
cents of money.

Waar, THEN, Is GooDNESS?

The Heart of Righteousness.—It is perhaps possible to
put Jesus’ ideal of goodness, or righteousness, in two words,
though these words must be far larger and richer than in
our common use. (1) Obedience (Matthew 6. 33; 7. 21;
Mark 3. 35). This does not mean blind submission to
some authority, nor the matter of habit or rule. It may
be present in men who know but little of God and truth.
The test is this: Does this man say “Yes!” to the highest
that he knows? He that does this belongs to God, though
he may hardly as yet know the name of him who speaks to
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him. He who fails here has failed wholly (Matthew 5. 43-
48; 22. 37-40). (%) Love. Man’s “Yes” opens the door
to God, the Spirit of goodness, but love is the best word
to describe the spirit that thus comes in. It is more than
a sentiment, an emotion. It is a character, the quality of
unselfishness, of unconquerable good will, of positive serv-
ice. It is, in other words, the spirit of Christ and the
heart of God himself. This simple test may be applied in
pagan land or Christian, with children or old folks, to the
simple and the wise. One touches the will, the spring of
all life; the other measures the heart, the inner spirit of
the man. It does not mean perfection in either case; it
does test the direction and spirit of a man’s life, and tells
surely what its goal will be.

DIRECTIONS FOR STUDY

Scripture references: Matthew 5. 17-48; Luke 11. 33-44.

Review the principal points of the first two chapters, espe-
cially what is said about Jeaus’ method of teaching and wrong
methods of interpreting his words.

Look through the whole Sermon on the Mount and note
how all three chapters deal with the one theme of the true
righteousness. Note how Jesus’ method of teaching is illus-
trated here. He is practical, vital, concrete. He does not dis-
cuss in general terms, but gives concrete examples and applica-
tions. We must go back of these pictures to get the general
principle.

Note how this chapter builds upon the last. The central
thought of this chapter is sonship, and the idea of sonship
flows directly from that of Fatherhood.

Read with great care Matthew 5. 17-48. State Jesus’ cen-
tral teaching here and show how this is illustrated and applied
in each section.

What shall the modern Christian do with Matthew 5. 38-
42? Can we follow its letter? Where would this lead us? Do
we need its spirit? What changes would the rule of this spirit
make?

Read Luke 11. 33-44. Note Jesus’ criticism of the teaching
and practice of the scribes (lawyers) and the Pharisees. Here
is ground for their bitter hostility.

Consider Jesus’ own spirit and life as illustration of his
teaching about righteousness.

Note that this chapter gives us in a nutshell the ethics of
Jesus, his ideal as to human character and conduct.



CHAPTER V
SONSHIP AS A GIET

Jmsus had accused the Pharisees of binding upon men’s
shoulders burdens that could not be borne. But ‘if the
demand of the law was hard, was not the demand of Jesus
still harder? The law required certain deeds and gifts;
Jesus went back of all this and demanded that the last
thought and the last motive should belong to God. It was
not enough to refrain from murder; there must be no
anger, no bitterness in a man’s heart, no impure desire in
his soul. Love for friends and family was not enough,
nor any single gift or deed of service; a man’s whole life
must be under the sway of the spirit of love, and he must
show that continually and toward all men. All the rules
of the Pharisees become petty and easy compared with
this. No wonder the disciples exclaimed, “Then who can
be saved ?> Jesus demands that which is impossible for
man. Sonship, in the sense of Jesus, no man can give to
God. So we come to the other side of Jesus’ teaching:
sonship is a gift. God gives to men that sonship which he
asks of them.

GRACE AS THE LAaw oF Gob’s LiFe

Grace in the 0ld Testament.—The law of God’s life is
grace; such is the message of Jesus. The Old Testament
was not without its vision of Jehovah as a gracious God.
“When Israel was a child [that is, when he was insignifi-
cant, helpless], then I loved him, and called my son out of
Egypt” (Hosea 11. 1). “In all their affliction he was
afflicted,” writes the Isaiah of the exile, “and the angel
of his presence saved them: in his love and in his pity he
redeemed them ; and he bare them, and carried them all the
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days of old. . . . Idwell in the high and holy place, with
him also that is of a contrite and humble spirit, to revive
the spirit of the humble, and to revive the heart of the
contrite” (Isaiah 63. 9; 57. 15. Compare Psalm 103. 3-
14). But all this had been obscured by the idea of God
as lawgiver and judge. Men felt that when they had
earned the right by their obedience, then God would treat
them as sons, then he would receive them at his table in
the Kingdom. God’s presence and fellowship were a re-
ward which men must first deserve. God’s justice was the
rule of his life, and justice was of this legal kind.

Grace in Jesus’ Conduct and Word.—As elsewhere, Jesus
here went back to the prophets. Better said, Jesus looked
into his own heart. He knew what God was from the spirit
that was in himself. That spirit he knew to be God’s
Spirit. When he received sinners and ate with them, he
was setting forth God’s way. That is why he told the
parable of the forgiving father, which we have called the
parable of the prodigal son. To be gracious and merciful
is the very heart of God, it is the rule of his life. When
Jesus served men and healed men, when he poured forth
the wealth of his love and truth for the humblest and
neediest, he was simply showing forth God’s heart and
acting in God’s way. He did not, like the scribes, simply
tell men what to do, or announce judgment. Ile went after
men. He set himself in mercy to seek and to save the
lost. Iere too, he declares, he 1s only showing forth God.
God is the Father who is ever watching for his children
to turn to him, and going forth to meet them on the way
(Luke 15. 1, 2, 11-32).

Sonship Is Gift as Well as Task.—Here, then, is the
second meaning of sonship. The first meaning of sonship
as studied in the last chapter is moral likeness to God,
with which alone God can be satisfied ; that is God’s demand
and man’s task (Matthew 5. 45-48). In this second mean-
ing, as considered in this chapter, sonship is the loving
fellowship with himself into which God graciously takes
men ; sonship is God’s gift (Luke 15. 20-24). And as we
study this further, we shall see how task and gift are one.
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Waat Is SONSHIP AS A GIFT?

Christian Forgiveness.—This gift of sonship involves
forgiveness first of all. We must, however, get Jesus’ idea
of forgiveness. Forgiveness with men often means simply
crossing off a debt, canceling a charge. 1t is looking back-
ward and wiping out the past With Jesus it means noth-
ing less than God taking a man into the fellowship of a
son despite the sins that had separated. Forgiveness means
the gift of sonship, the gift of life. God never merely for-
gives sins, he forgives iho sinner; that is, he takes him to
himself. With God forgiving and giving always go to-
gether.

The Gift of Fellowship.—The end of forgiveness is thus
fellowship, and fellowship is sonship. It is not a part of
sonship, it is sonship itself. One may say it is not a part
of religion, it is the whole of religion according to Jesus.
The life with the Father as son is God’s great glft to man,
is man’s great privilege and end. Prophet and psalmist
had seen something of this (see Psalm 23) ; but never had
it been seen so clearly, and set forth so slmply and beauti-
fully. God has many good gifts, but there is none like
this gift, in which, indeed, all others are wrapped up. He
is willing to give himselt] Here is the wonder of Jesus’
teaching. Te showed men the God high and lifted up. He
taught men reverence. He showed men, indeed, that there
was nothing else to be fcared beside this God who had all
things in the power of his hand. And then he taught mén
to look up to this same mighty God and say, “Abba,
Father.” He made them feel this God coming into their
own lives, mercifully calling them, willing to walk with
them, ready to share every “least SOTTOW, Wllhng to give
every good gift.

The New Meaning of Religion.—Here is the thought
of religion with which Jesus has blessed the world. Reli-
gion, then as now, was filled with many things. It meant
a great institution, with its priests and sacrifices. Tt
meant a sacred book with many commands. It meant end-
less rules that one must always be studying and keeping.
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All these Jesus brushed aside. To look up and say, “Our
Father”; to look out and say, “Brother”—that is religion.
To have a heart filled with love, the love that is utter
humility and trust before God, and boundless good will
toward men—that is religion. And all this may be put
into the one word—*fellowship”: to live as a son with the
Father and with one’s brothers. All faith is here, all
needed doctrine. All trust is here, and peace. All confi-
dence and joy are here, all service, all righteousness.
Church and Scripture and creed and form—all of these
we need. But they are the handmaids of religion, not
religion itself. Religion is to live the life of a son with
the Father, in the spirit and by the grace of Him who has
shown us what both Fatherhood and sonship mean.

Tuae Power or A NEw LIrE

The Problem.—And now we face the problem with which
we began. What about the demand of God? Fellowship
with God does not mean simply taking his gifts. To walk
with God means to be like God. Of what use is it that
God shall call us sons when we are not sons? Is the God
of Jesus indifferent to holiness; can he look upon sin with
allowance? How, then, can he receive sinners as if they
were sons? And of what help is it that he invites us to
come to him?

“So vile I am, how dare I hope to stand

In the pure glory of that holy land?
Before the whiteness of that throne appear?”

The Answer.—The answer seems a paradox, but the
Christian knows its truth: God receives us as sons in order
that we may become sons. The trouble has been that we
have looked at the relation of God and man under terms
of law and business: so much credit and so much due.
Jesus turned from mart and court and took the home. The
world is God’s house and men are his family, his children.
They are not servants working for him; they are sons
being trained. The father does not say to his boy, “First
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become true and strong in character, and then I will
associate with you.”” He takes the boy into fellowship with
himself in order that the boy may become like himself.
The friends of a certain Roman once asked him why
he dined with his slaves. “I dine with some of them,” he
answered, “because they are worthy, and with the rest
that I may make them worthy.”

The Transforming Power of Fellowship.—Now we see,
with Jesus, the deeper meaning of this fellowship. It is
not a reward: it is God’s method of training men. The
only way to help people to be good is to live with them. The
only way to lift up human life is to give life. That is the
work of the teacher; it is not to give ideas, but to give some-
thing of oneself. That is the highest task of a father or
a mother: to live with one’s children and to give oneself
to the children. Clothing and food and shelter and school
advantages which money purchases can none of them take
the place of fellowship between a father and his boy, in
which a father gives his affection, his ideals, his spirit to
that boy. That way Jesus went. He lived with men, and
there was no other way to save men except this way of
fellowship. We rightly put the cross at the center, but
the death of Christ would have had no meaning but for
the life that went before. And the glory of that life and
death is the conviction which it brings us, that through him
we look into the heart of our Father. God is no mere
power dwelling on high, handing down his command to
men. He is the Presence, dwelling near us in love, wdlk-
ing with us in fellowship. The heart of our lesson is this
idea of the transforming power of fellowship. That is the
way God gives life to men, that is the way he makes men
over. God asks of us the spirit of love. We cannot make
it; we can only open our-heart to it. And so he gives us
what he asks.

Sanctification.—It may profit us to look at the word
“sanctification” and see the place of this doctrine in Jesus’
teaching about sonship. There are two simple meanings
for the word “sanctification.” It means, first, belonging
to God, and, second, being made over into the likeness of
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God. The thought of sonship, or fellowship, as Jesus pic-
tures it, throws light on both of these, and includes both.
Sonship means belonging to God, or sanctification in the
first sense. The son 1s one who has given himself to the
Father, who belongs utterly to him in all trust and love
and obedience. But it is upon the second question espe-
cially that light is thrown. It is, of course, always through
the Spirit of God that men are made over, or made holy
in life. But how does God’s Spirit come and how does his
Spirit work? We answer, in and through the fellowship
which we have with God as his children. It is in the
fellowship of children, in the practice of love and trust
and aspiration and obedience, that God gives us his Spirit.
And it is thus that the life of men is made over; it is thus
that we grow as sons into the likeness of Jesus Christ.

The Holy Spirit.—And here the doctrine of the Holy
Spirit becomes more clear. It is not some magic power
or strange presence for which we pray when we ask God
for his Spirit. We are asking simply for his presence, for
this fellowship which alone can transform our life. The
presence of the Holy Spirit involves this fellowship with
Jod on the one hand, and a Christlikeness of temper and
life on the other.

OTHER ASPECTS OF SONSILIP

Sonship and the New Birth.—What we have been con-
sidering here is what the church has called regeneration,
or the new birth, though we find neither of these names
in the first three Gospels. The third chapter of John
speaks of the new birth, or the birth from above (John
3. 3, margin). We cannot always be sure in reading the
fourth Gospel whether we have the words of Jesus or the
evangelist’s interpretation of Jesus’ message in his own
language. But the truth brought out in John 3 is the
same teaching of Jesus that we have been considering.
What John says in mystical phrase the other Gospels give
in simpler speech. When God reccives men in forgiveness
as his sons, he puts in them the spirit of sonship. This
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spirit of sonship is the life from above, the new birth. So
Paul understood it (Galatians 4. 5, 6; Romans 8. 9, 14,
15).

The Secret of Sonship.—In a passage of wonderful
beauty Jesus points out what this fellowship means and
how men may enter upon it (Matthew 11. 25-30). This
spirit of sonship is his spirit. He has the secret of this
fellowship, it is his own life, and he longs in his love to
give it to men. The secret is not open to human wisdom,
the clever cannot find the way. But children may find it,
the humble and cager. They nced only come to him. And
they would come, if they only knew the peace and joy of
that life as he knows it. And so, in words that have lured
the hearts of men in all the centuries since, he speaks his
invitation: “Come unto me, all ye that labor and are
heavy laden, and I will give you rest. Take my yoke upon
you, and learn of me; for I am meek and lowly in heart:
and ye shall find rest unto your souls. For my yoke is
easy, and my burden is light.”

The Scope of Sonship.—The questions have often been
debated, Is God the Father of all men? Are all men chil-
dren of God? A large part of this controversy has come
from failure to understand what is meant by Fatherhood
and sonship. Fatherhood, in Jesus’ sense, means the spirit
of grace and good will toward men. This spirit God
ghows toward all men, evil and good (Matthew 5. 45).
He is, therefore, the Father of all, not only in the lesser
sense that he has brought forth all men in his image, bu¢
in this high and absolute sense of his character. Because
it is God’s character that makes him Father, he will al-
ways be a Father to all men. It is different with men.
There is the lesser sense in which all men are sons of God.
God has made them all in his image, with the capacity for
knowing and loving him, and all belong to him. But in
the higher and truer sense, as Jesus uses the word in
Matthew 5. 45, men are sons only when they are like God
in character. They must have the Father’s spirit to be
the Father’s children. Tt is character that makes sonship
just as it makes Fatherhood. Men must love as God loves
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in erder to be sons of their Father. Using the words, then,
in this higher sense, we may say that God is the Father of
all men and that men are to become his sons.

DIRECTIONS FOR STUDY

Scripture references: Luke 15. 1, 2, 11-32; Matthew 11. 25-
30; John 3. 1-16.

Review the main points of the last two chapters. Note care-
fully how Jesus’ idea of God as Father determines all his
other teaching. The last chapter gave the heart of Jesus’
teaching about ethics; here we have the heart of his thought
of religion.

Read again the story of the prodigal son with one question
in mind: What does it tell about the character of God and the
way he receives men? State the narrower and the larger mean-
ing of forgiveness.

With this same parable before you, consider what this re-
stored sonship meant to the boy: (1) a gracious gift, the fel-
lowship and friendship of his father; (2) a great demand, to
live up to the spirit of this home and the character of such
a father; (3) a great help, the love and sympathy of his
father as a help to lead the new life. How far is all this true
of a man's life with God?

Read Matthew 11. 25-30 and consider the transforming power
of fellowship. Find illustrations of this in the home, and in
the person of friend or teacher or paster. Are men ever helped
apart from some such personal touch? How does Jesus him-
self give such personal help to his followers? Note that his
great promise here is that he will lead men into that fellow-
ship with God which was his own strength and joy.



CHAPTER VI
SIN, REPENTANCE, AND FAITH

THE message of Jesus was one of hope and good cheer.
“Love is the law of God’s life,” he said. True, the
Pharisees too spoke of God’s love ; but they said, “God loves
the good,” and they were ever separating the sinners from
the saints. For the saints they held up promise of reward,
for the sinners only condemnation. Jesus said, “The
heavenly Father loves all.” To harlots and taxgatherers
and all manner of outcasts he declared, “God is your Father
and is ready to receive; nay, more, he has gone out to look
for you.”

Such a proclamation seems at first glance to take out
of religion all moral demand, to leave the matter of
righteousness wholly to one side, to make religion a pure
gift, a mere matter of God’s mercy. If God thus loves the
evil as the good, what have men to concern themselves
about? Only the shallowest thinking can so regard Jesus’
message. The good news is not an encouragement to rest
eagy; it is a tremendous call to repentance and righteous-
ness. If God so loves, if he is waiting to receive you as his
son, then it is time to hate the old ways, to seek the new
ones. Such love shows what sin really is, such love sum?!
mons men to turn about, such love demands faith and life.
No man ever condemned sin like this prophet of love and
mercy, and no one ever issued such a trumpet call to
repentance.

JEsus’ TEACHING ABOUT SIN

The Heart of Sin.—There is always a danger that our
ideas of sin and righteousness shall become conventional
and shallow. There are people who are narrow, selfish,
censorious, domineering, and yet who consider themselves

59



60 THE TEACHINGS OF JESUS

unusually pious, it may be, because they observe this form
or avoid that amusement. There were men in Jesus’ time
who ignored pride and hardness of heart, but who were
horrified at the breaking of some Sabbath rule. It is in-
teresting to note what Jesus points out as sinful in the
Sermon on the Mount. To be selfish or hard or unforgiv-
ing toward your brother, that is sin. To care for anything
else more than for the right, that is sin. To fear anything
more than you fear God, to love anything more than you
love God, that is sin. Fear, worry, selfishness, greed, half-
heartedness toward God, hard-heartedness toward men—
these are the sins that concern Jesus. The heart of sin is
the denial of the heart of goodness.! The test of goodness
is man’s “Yes” to the highest that he knows; the test of
sin is man’s “No” to good and God. The heart of good-
ness is the inner spirit of love, or good will; the heart of
sin is selfishness.

Sin in All Men.—Jesus saw this sin in the hearts of all
men. It is true he recognizes differences; he speaks very
simply of the good man and the evil man (Matthew 12.
35). But goodness is simply relative here; over against
the standard of God even good men are evil (Matthew 7.
11). It has been pointed out that Jesus calls some men
righteous, and declares that he came not to call these, but
ginners, to repentance (Matthew 9. 10-13); but a little
attention will show the irony in Jesus’ word. These men
were “righteous” after their own fashion, but it was not
the righteousness of God; for God said, “I desire mercy,
and not sacrifice,” and these men were hard and unforgiv-
ing. Plain and unmistakable is his position in the parable
of the two in the temple, where he speaks of those “who
trusted in themselves that they were righteous, and set all
others at naught” (Luke 18. 9-14).

A Keener Sense of Sin Needed.—One of the deep needs
of to-day is a keener sense of sin. We are too indifferent
toward sin, too ready to condone it. There are certain
forms of sin which we are quick enough to condemn, but

18ee Chapter IV.
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they are not always the most serious. If a man but keep
within certain limits he may be arrogant, self-seeking, lack-
ing alike in humility and brotherly kindness, and we pass
it by ofttimes without a word. We praise a man as a bene-
factor though the girls in his shop do not get a living wage.
He may make himself rich out of the nceds of the poor,
but we are silemt so long as he observes the forms of the
law. And how often do we toleratc in our own lives the
thing that we know to be impure or selfish or unbrotherly ?
We need to feel more deeply the eternal difference between
right and wrong, the shame of all evil, the glory of all
good. Especially do we need in all our leaders of Church
and state a deeper passion for righteousness, a greater
abhorrence of all self-secking, a more loving and earnest
concern for the common man.

Social Repentance.—In one aspect we may find some
encouragement to-day, and that is in the new social pas-
sion and social penitence. It is significant that it is here
that Jesus’ indignation against sin was the strongest.
Tender and patient with the individual, he was stern
enough with the sins of men toward others. His woe is
pronounced against the man that makes the little ones
to stumble. That is why priest and scribe and Pharisee
felt his scourge. We are coming, though slowly, to share
Jesus’ vision. We have been wont to point out the in-
dividual consequences of sin, to warn men of the hell to
which they are tending. We need to point out the hell
upon earth that sin makes for others. Sin is that which
hinders God’s kingdom; sin is that which curses our
brothers and sisters. And we are all responsible. It is
easy to rail at saloon keeper and dive keeper and corrupt
politician, but how long could these live if good people
had the goodness that Christ wants? Such goodness must
know how to hate evil and love good and fight with God.

Tur MESSAGE oF REPENTANCE

The Demand of Jesus.—The call to repentance had been
John’s stirring summons. He had told the people that
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the coming of God’s kingdom meant not so much the
triumph of the nation, as a day of judgment and of separa-
tion for the people. Let them therefore make ready and
repent. It was this word that Jesus took up when the
great prophet’s lips closed in death: “The kingdom of God
is at hand: repent ye, and believe in the gospel” (Mark
1. 14, 15). John saw that men were not ready for God’s
judgment; Jesus saw that they were not ready for God’s
love, and so his whole ministry is one great summons to
repentance. He sends éut his disciples with this message
(Mark 6. 12). He declares that the purpose of his coming
is to call sinners to repent. He tells the Pharisees that he
is like another Jonah, calling the age to repentance (Mat-
thew 12. 41). It is the failure to repent with which he
upbraids the cities of the plain (Matthew 11. 20). His
last week in Jerusalem is one great appeal to the nation
to turn from an evil and mistaken course. The doctrine
of Jesus is not that of an easy and indulgent Father over-
looking the sins of men; it is a heroic call to a change of
heart and life. And man’s answer to that call, he declares,
fills all heaven with joy (Luke 15. 7, 10).

What Is Repentance?—The Greek word used in our
Gospels, metanoia, means literally a change of #hought, or
mind ; but that does not give Jesus’ full thought. Neither
is it enough to think of repentance as being merely a feel-
ing of regret or sorrow, no matter how deep. Nor does it
refer simply to the past. All these elements are included
in repentance and more, for it is nothing less than a
revolution in a man’s life. Repentance includes a change
of mind, or thought. The man that repents, like the
prodigal, comes to himself. He has been beside himself;
now for the first time he is sane. He sees his sin and he
sees life in the right light. His whole attitude of mind
is altered. But this is more than a change of thinking;
his feelings are stirred. There is a sorrow over sin (2
Corinthians 7. 11), a hatred of it. And finally his will
enters in. Tears may mean remorse; of themselves they
do not mean repentance. Repentance is man’s “about
face” in purpose as well as in mind and feeling. And so
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repentance looks forward as well as backward ; the turning
away from sin involves a man’s longing for something
higher.

gPictm'es of Sinners.—All this we gather not from so
many words spoken by Jesus, but from his pictures of sim-
ners and his own dealings with them. There is the
{:rodigal son. His repentance begins on a pretty low plane;

e is simply hungry. But the stomach pangs of the wan-
derer, like the need of many a wretch who has drifted into
a rescue mission, are simply God’s opportunity. When at
last he turns home, he knows his sin and he wants his
father; it is his sin that he talks about when he meets that
father, and not bread. The publican in the temple shows
even more clearly the thought of Jesus (Luke 18. 13).
Here is the very essence of repentance: its humility that
will not so much as lift up its eyes, the sense of sin that
cries “me a sinner,” the longing for God that makes him
plead “God be merciful.” And so Jesus approves the poor
publican, just as he did that son who at first refused but
afterward “repented himself, and went” (Matthew 21.
28, 29).

Jesus’ Intercourse with Sinners shows clearly what he
thought of repentance, how he rejoiced over it, and how
tenderly he dealt with those that were stirred with his
sorrow. There is the story of the woman who washed his
feet with her tears and anointed them with ointment (Luke
7. 36-50). The Pharisee, Jesus’ host, saw only a sinner,
a woman of ill repute; Jesus saw a soul stirred with the
passion of penitence that gave promise of a new life. The
story of another and like woman in John’s Gospel (8.
1-11) shows Jesus’ contrasted attitude toward penitent
and unrepentant. Jesus saw that the woman taken in
adultery was not the only sinner present in that company;
indeed, was there one of those about him who had not been
guilty at least of evil desire? And was not their presence
a sign of hard vindictiveness? Only, these men were un-
repentant. “He that is without sin among you, let him
first cast a stone at her.” With that word and with ome
look he convicted them and sent them out. We are not told
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that the woman repented, but who can doubt from that
final word of Jesus what happened? She came hard,
defiant. She stood in that presence which was as pure as
1t was merciful. She left in penitence with his words in
her cars: “Neither do 1 condemn thee: go thy way; from
henceforth sin no more.”

Repentance and Righteousness.—The meaning of Chris-
tian repentance may be seen when we recall Jesus’ idea of
righteousness. If righteousness is an inner spirit and life,
then it 1s not enough for men simply to stop doing evil
deeds and begin attempting good ones. The inner atti-
tude must be changed. A man must not only leave sin,
but learn to hate it. He must not only turn to the new
life, but he must do so with an inner passion of desire and
devotion.

JEsvus’ TeAcnING ABoUT FarTH

What Is Faith %—What we have to consider here is not
the broad question of faith in general, but faith as joined
to repentance at the beginning of the Christian life. What
was the faith that Jesus asked of mien? First of all, it
was not mere belief. It is true we read in Mark 1. 15,
“Repent ye, and believe in the gospel.” But the word “be-
lieve” is put here in our English Bible because we have
no verb in English that corresponds to the noun “faith.’
The original Greck has such a word. TFaith with Jesus
meant a personal trust and surrender. That was what he
asked of men in relation to himself. Ile did not begin
by saying: “What do you believe about me? Do you con-
sider me to be the Messiah ?” He said, “Arise, follow me !”’
That was what he asked of men in relation to God; not,
“What do you believe about God?” but, “Will you give
yourself to this God in trust 7’

Why Faith Is Needed.—Such faith is the beginning of
the Christian life and the source of all its power. With-
out it repentance would be helpless and hopeless. With
th