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PREFACE.

This book is intended to be used in schools, and
perhaps even, colleges, as a source-book for the
History of Hindu India. The extractsare so made as
to serve the following purposes. (1) To give an
idea of the'character of the authorities upon which
the historian has to build, (2) to convey a general
impression of the character of the Hindu History as
a whole and not to give all the material relating to
any particular topic or period, and (3) to give an
insight into the actual process of work involved in
the use of this material for historical purposes. These
purposes will be best served only by careful teaching
which would involve considerable preparation for the
average teacher. To help him to do this efficiently a
companion reading book will beissued giving a bird's-
eye view of the whole of the History of Hindu Iridia
in a rapid survey. This will contain a sdect list of
books that will have to be used by the teacher for
his preparation.

It is left to him to choose the extracts he would
use for his purposes. Having done this he will give
a general account of the time or the personages
connected with the pieces selected and illustrate that
history by the passages chosen. It is to be hoped that
this will prove the means of making the study of
Indian history popular and its teaching intelligent.



iv PREFACE.

There was some consderable delay and some
difficulty in the work of making the sdections, as
several of these had to be extracted from published
works, the copyright of which belonged to others.
It gives me the greatest pleasure therefore to ac
knowledge my obligations to all those who gave a
ready permission: the Government of India, the
Epigraphists to the Governments of India, Madras
and Mysore, the editors and proprietor of the Indian
Antiquary, the Oxford University Press and the
Royal Asiatic Society of Great Britain and Ireland.

| have also to acknowledge my gratitude to some
friends who readily agreed to my incorporating in
this book matter in their works, some of them very
recent. | mus mention specially Professor T. W.
Rhys Davids of Manchester, Sir W. Hoey, the trans
lator of Olddenburg's Buddha, and Mr. K. P. Jayaswal
of Patna.

S K. A.
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HINDU INDIA

FROM ORIGINAL SOURCES.
CHAPTER I.

Hymn to Indra-Varuna.

[The higtory of India begins with the coming of the
Aryans. They were a civilized people formed into
tribes, clans and families. These tribes effected settle-
ments in North-Western India, and had to fight in the
course of their expansion both with the native com-
munities, usually called by them Dasas or Dasyus, and
other Aryan settlers. These Aryans were a race highly
gifted in intellect, and a body of poems composed by their
priests has come down to us. This body of poems is called
the Rig-Veda and forms, as it were, the bass of Vedic
literature. These poems are of the character of prayers
addresed to various gods ether in thanks of praise
for benefits already bestowed, or for blessings yet to
come. The first extract contains a combination of both.
It is addressed to Indra and Varuna, the two most
prominent of Vedic gods. The greater part of it is
thanksgiving for help rendered to Sudas against his
enemies. It ends however in praying for protection
and prevalence of law and order. ]

[ Rig-Veda. Book VI 1. Hymn 83.
Trans. Griffith. J

Looking to you and your alliance, O ye Men, armed
with broad axes they went forward, fain for spail.
Ye smote and dew his Dftsa and his Aryan enemies,

and helped Sudas with favour, Indra-Varuna,
H.i.F.0.s
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Where heroes come together with their banners raised,
in the encounter where is naught for us to love,

Where all things that behold the light are terrified,
there did ye comfort us, O Indra-Varuna.

The boundaries of earth were seen all dark with dust :
O Indra-Varuna, the shout went up to heaven.

The enmities of the people compassed me about. Ye
heard my calling and ye came to me with help.

With vour resistless weapons, Indra-Varuna, ye con-
guered Bheda and ye gave Sudas your aid.

Ye heard the prayers of these amid the cries of war:
effectual was the service of the Tritsus' priest.

O Indra-Varuna, the wickedness of foes and mine
assailants' hatred sorely trouble me.

Ye Twain are Lords of riches both of earth and heaven:
SO grant to us your aid on the decisive day.

The men of both the hosts invoked you in the fight,
Indra and Varuna, that they might win the wealth,
What time ye helped Sudas, with all the Tritsus' folk,
when the Ten Kings had pressed him down in their

attack.

Ten Kings who worshipped not, O Indra-Varuna,
confederate, in war prevailed not o'er Sudas.

True was the boast of heroes sitting at the feast: so at
their invocations Gods were on their side.

O Indra-Varuna, ye gave Sudas your aid when the Ten
Kings in battle compassed him about,

There where the white-robed Tritsus with their braid-
ed hair, skilled in song worshipped you with homage
and with hymn.

One of you Fwain destroys the Vrtras in the fight, the
Other evermore maintains his holy Laws.

We call on you, ye Mighty, with our hymns of praise.
Vouchsafe us your protection, Indra-Varuna.

May Indra, Varuna, Mitra, and Aryaman vouchsafe us
glory and great shelter spreading far.

We think of the beneficent light of Aditi, and Savitar's
song of praise, the God who strengthens L aw.
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-(H) -
Vi'svamitra and the Rivers.

[Thishymn like the previous one is addressed in prayer
requesting a favour. It is Vi'svamitra, the Rishi, that
prays to the goddessss of the Rivers Beas and Satlgj in
flood to let him and his following have a safe passage
across. It was the tribe of Bharatas in whose favour the
prayer was made, and shews that this tribe of Bharatas
advanced eastwards across the rivers to settle in the
region which became afterwards the most famous centre
of Aryan civilization. It is from thistribe of the Aryas
that the name for the whole of India became Bharata-
varsha, in use even now in all religious ceremonies.]

[Rig-Veda. Book 1 11. Hymn 33.
Trans. Griffith. ]

Vi'svamitra: 1. Forth from the bosom of the mountains,
eager as two swift mares with loosened
rein contending,

Like two bright mother cows who lick
their youngling, Vipa's and 'Satadru
speed down their waters.

2. Impelled by Indra whom ye pray to urge
you, ye move as 'twere on chariots to the
ocean.

Flowing together, swelling with your bil-
lows, O lucid Streams each of you seeks
the other.

3. | have attained the most maternal River,.
we have approached Vip&'s, the broad,
the blessed.

Licking as 'twere their calf the pair of
mothers flow onward to their common
home together.



4 HINDU INDIA

The Rivers. 4. We two who rise and swell with billowy
waters move forward to the home which
Gods have made us.

Our flood may not be stayed when urged
to motion. What would the singer, call-
ing to the Rivers?

Vi'svamitra: 5. Lingeralittleat my friendly bidding; rest,
Holy Ones, a moment in your journey.

With hymn sublime soliciting your favour
Kuslika's son hath called unto the River.

The Rivers: 6. Indra who wields the thunder dug our
channels: he smote down Vrtra, him
who stayed our currents.

Savitar, God, thelovely-handed, led us, and
at his sending forth we flow expanded.

Vi'svamitra: 7. That hero deed of Indra must be lauded for
ever that he rent Ahi in pieces.

He smote away the obstructers with his
thunder, and eager for their course forth
flowed the waters.

The Rivers. 8. Never forget this word of thine, O singer,
which future generations shall re-echo.

In hymns, O bard, show usthy loving-kind-
ness. Humble us not mid men. To thee
be honour!

Vi'svamitra: 9. List quickl), Sisters, to the bard who
cometh to you from far away with car
and wagon.

Bow lowly down ; be easy to be traversed:
stay, Rivers, with your floods below our
axles.

The Rivers: 10. Yea, we will listen to thy words, O singer.
With wain and car from far away thou
comest.

Low, like a nursing mother, will 1 bend me,
and yield me as a maiden to her lover.
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Vi'svamitraill. Soon as the Bharatas have fared across
thee, thewarrior band, urged on and sped
by Indra,

Then let your sreamsflow on in rapid mo-
tion. | crave your favour who deserve
our wor ship.

12. Thewarrior hog, the Bharatas, fared over:
the singer won the favour of the Rivers.

Swell with your billows, hasting, pouring
riches. Fill full your channds, and roll
swiftly onward.

13. Solet your wave bear up the pins, and ye,
O Waters, spare the thongs;

And never may the pair of Bulls, harmless

and snless, wagte away.

-(iii)-
The Rivers.

[ This hymn, usually known as theriver hymn, isof im-
portance as giving us a number of geographical details.
The mog important of thee latter are the twenty-one
rivers known to the Aryans of those days. From these
we learn that the Aryans were in occupation of the
country between the Afghan mountains and the Indus,
and expanded eastwards from thence to the Jumna and
the Ganges. Book X of the Rig-Veda is bdieved by
scholars to contain the hymns composed the latest in
point of time. By this time then the Aryans of India
had spread themsdves out to occupy the country be
tween the Indus and the Ganges, the Madhya-de'sa, as it
is called. ]
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[Rig-Veda. Book X. Hymn 75.
Trans. Griffith.]

The singer, O ye Waters, in Vivasvan's place, shall tell
your grandeur forth that is beyond compare.

The Rivers have come forward triply, seven and sven*"
Sindhu in might surpasses all the streams that flow.
Varuna cut the channels for thy forward course, O

Sindhu, when thou rannest on to win the race.

Thou speedesto'er precipitous ridges of the earth, when
thou art Lord and Leader of these moving floods.

His roar is lifted up to heaven above the earth : he puts
forth endless vigour with a flash of light.

Like floods of rain that fall in thunder from the cloud,
so Sindhu rushes on bellowing like a bull.

Like mothersto their calves, like milch-kine with their
milk, so, Sindhu unto thee the roaring rivers run.

Thou leadest as a warrior king thine army's wings what
time thou comest in the van of these swift streams.

Favour ye this my land, O Ganga, Yamuna, O 'Sutudri
(Satlej), Parushnl (the Ravi), and Sarasvat*.

With Asikni (Gk. Akesines, the Chenab), Vitasta (the
Jhilam), O Marudvridha, O Arjikiya with Sushoma
hear my call.

First with Trishtama thou art eager to flow forth, with
Rasa, and Susartu, and with Svetya (the Swat or
Suvastu perhaps) here,

With Kubha (Kabul); and with these, Sindhu! and
Mehatnu, thou seekest in thy course Krumu (the
Kurm) and Gomati (the Gomal).

Flashing and whitely-gleaming in her mightiness, she
moves along her ample volumes through the realms,
Most active of the active, Sindhu unrestrained, like to a

dappled mare, beautiful, fair to see.

* Three sets of seven like the Indus and its confluents.
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Rich in good steeds is Sindhu, rich in cars and robes,
rich in gold, nobly-fashioned, rich in ample wealth.
Blest Silamavati and young Urnavati invest themselves

with raiment rich in store of sweets.

. Sindhu hath yoked her car, light-rolling, drawn by
steeds, and with that car shall she win booty in this
fight.

So have | praised its power, mighty and unrestrained,
of independent glory, roaring as it runs.

-(iv) —
The God of the Veda.

[ These two extracts shew the advance of the Aryan
intellect, as the former ones exhibited the extension of
the region they occupied. These Aryans addressed their
prayers to alarge number of deities whom they discovered
in all creation around them. These two hymns taken
from the latest shews their attempt to look behind the
vast number of gods to the God himself. There is a clear
indication of the groping to know the Unknown, that
which all religions seek to know. ]

[ Rig-Veda. Book X. Hymn 121.
Taken from Oldenburg's Buddha : Hoey's translation. ]
He who gives breath, He who gives strength;
Whose command all the bright gods revere,

Whose shadow is immortality, whose shadow is death;
Who is the God to whom we shall offer our sacrifice?

He through whose greatness these snowy mountains are,
And the seg, they say, with the distant river (the Rasa)
He of whom these regions are the two arms;

Who is the God to whom we shall offer our sacrifice?

He through whom the sky is bright and the earth firm
He through whom the heaven was 'stablished, nay the
highest heaven
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He who measured out the space in the sky ?

Who is the God to whom we shall offer our sacrifice?
He who by His might looked even over the waters
Which held power and generated the sacrificial fire,
He who alone is God above all gods;

Who is the God to whom we shall offer our sacrifice?

'(V)'

[ Rig-Veda. Book X. Hymn 129.
Trans. Max Muller.]
Nor Aught or Naught existed, yon bright sky
Was not, nor heaven's broad roof outstretched above.
What covered all? What sheltered? What concealed?
Was it the water's fathomless abyss?
There was not death — yet was there naught immortal,
There was no confine betwixt day and night;
The only One breathed breathless by itself,
Other than It there nothing since has been.
Darkness there was, and all at first was veiled
In gloom profound—an ocean without light
The germ that still lay covered in the husk
Burst forth, one nature, from the fervent heat.
Who knows the secret? who proclaimed it here,
Whence, whence this manifold creation sprang?
The gods themselves came later into being
Who knows from whence this great creation sprang?
He from whom all this great creation came,
Whether His will created or was mute,
The Most High Seer that is in highest heaven,
He knows it — or perchance even He knows not.



CHAPTERII.
- (i) -

Vratyas or Non-Brahmanical Sryans.

[ The extracts in this chapter are made with a view to
shew the change of character of the religion of the Aryans.
We pass from a religion of simple prayer for benefits and
blessings already bestowed or to be bestowed, to one of
very elaborate religious ceremonies.

The first extract shews that all Aryansdid not adopt the
same religious views and practices. As the extracts in
the first chapter shewed Aryan tribes hostile to one an-
other in other matters, so in this extract we see there were
Aryan tribes who differed in religion and even in civili-
zation. ]

[ Tandy a Brahmana of the Sam a Veda.

Taken from Weber's History of Indian Literature. J

"They drive in open chariots of war, carry bows and lances,

wear turbans, robes bordered with red and having fluttering

ends, shoes, and sheepskins folded double; their leaders are

distinguished by brown robes and silver neck-ornaments;

they pursue neither agriculture nor commerce; their laws are

in a constant state of confusion ; they speak the same language

as those who have received Brahmanical consecration, but
nevertheless call what is easily spoken hard to pronounce.”

- ( ii )_
The animalsfit for being sacrifieed. The offering of the
Puroda'sa, forming part of the animal sacrifice.

[ Of the religious works enjoined upon an Aryan the
most beneficent is the Sacrifice called a Yaga. This
consists of a complicated series of rites ending in the
sacrifice of a victim to be offered into the sacred fire
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made for the purpose. The best victim was considered
man himself, substituting for self another man. A horse
took the place of man, giving place to a bull in course
of time. This again gave place to a sheep and that
to a goat. It is permissible nowadays to offer in
sacrifice only a goat and none else. But even this has
undergone a modification. Instead of goat kneaded rice
could be substituted, as containing the substance of
theearth. This is particularly exhibited in the second
of these two extracts. Both the goat and kneaded rice
are alone the victims that could now be offered. It is
usually more for the benefit of the community than for
that of the individual that these sacrifices were offered.

This development of rites is found embodied in a set
of explanatory books called the Brahmanas.]

[ Aitareya Brahmanam.
Trans. Haug. ]

The gods killed a man for their sacrifice. But that part
in him which was fit for being made an offering, went out
and entered a horse. Thence the horse became an animal
fit for being sacrificed. The gods then dismissed that man
after that part which was only fit for being offered had gone
from him, whereupon he became deformed.

The gods killed the horse; but the part fit for being
sacrificed (the medha) went out of it, and entered an ox;
thence the ox became an animal fit for being sacrificed. The
gods then dismissed (this horse) after the sacrificed part
had gone from it, whereupon it turned to a white deer.

The gods killed the ox; but the part fit for being sacrificed
went out of the ox, and entered a sheep; thence the sheep
became fit for being sacrificed. The gods then dismissed the
ox which turned to a gayal (bos goaewus).

The gods killed the sheep ; but the part fit for being sacri-
ficed went out of the sheep, and entered a goat; thence the
goat became fit for being sacrificed. The gods dismissed
the sheep, which turned to a camel.
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The sacrificial part (the medha) remained for the longest
time (longer than in the other animals) in the goat; thence
is the goat among ail these animals pre-eminently fit (for
being sacrificed ).

The gods killed the goat; but the part fit for being sacri-
ficed went out of it, and entered the earth. Thence the
earth is fit for being offered. The gods then dismissed
the goat, which turned to 'Sarabha.

All those animals from which the sacrificial part had gone,
are unfit for being sacrificed, thence one should not eat
(their flesh).

After the sacrificial part had entered the earth, the gods
surrounded it (so that no exgpe was possible); it then
turned to rice.  When they (therefore) divide the Purodasa
into parts, after they have killed the animal, then they do it,
wishing "might our animal sacrifice be performed with
the sacrificial part (which is contained in the rice of the
Puroda'sa)! might our sacrificial part be provided with
the whole sacrificial essence” ! The sacrificed animal of
him who has such a knowledge becomes then provided with
the sacrificial part, with the whole sacrificial esn<3&

The relation of the rice cake offering to that of flesh.
The Vapa and Puroda'sa offerings.

[ Aitareya Brahmanam.
Trans. Haug. ]

The Purodasa (offered at the animal sacrifice) is the animal
which is killed. The chaff and straw of the rice of which it
consists are the hairs of the animal, its husks the skin, its
smallest particles the blood, all the fine particles to which the
(cleaned) rice is ground ( for making, by kneading it with
water, aball) represent the flesh ( of the animal) and what-
ever other substantial part is in the rice, are the bones (of
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theanimal). He who offers the Puroda'sa, offers the sacrificial
substance of all animals ( for the latter is contained in the
rice of the Puroda'sa). Thence they say : the performance of
the Puroda'sa offering is to be attended to.

Now he recites the Yajya for theVapa ( which is about to
be offered): yuvam etani divi, i.e. Ye, O Agni and Soma,
have placed, by your joint labours, those lights on the sky t
ye, Agni and Soma, have liberated the rivers which had
been taken (by demons), from imprecation and defilement.
(Rig-Veda 1,93, 5.)

The man who is initiated into the sacrificial mystery (the
Dlkshita) is seized by all the gods (as their property).
Thence they say : he should not eat of a thing dedicated
(to the gods). But others say : he should eat when the Vapa
is offered; for the Hotar liberates the sacrificer from the gods
by (the last words of the mantra just mentioned): " Ye,
Agni and Soma, have liberated the (rivers) which had been
taken." Consequently he becomes a sacrificer (a yajamana),
and ceases to belong, as a Dlkshita, exclusively to the gods.

Now follows the Y ajya verse for the Puroda'sa (mentioned):
anyam divo matari'sva (1, 93, 6), i. e. Matari'sva brought
from heaven another ( Soma) and the eagle struck out another
( Agni, fire,) of the rock, etc. (On account of the meaning
of the last words "and the eagle" etc.,, the verse is used as
Yajya for the Puroda'sa offering.) For it expresses the idea,
that the sacrificial essence had gone out and had been taken
away ( from man, horse, etc.) as it were, just as ( Agni) had
come out ( of the rock ).

With the verse: Taste (O Agni ) the offerings, burn them
well, etc. (3, 54, 22 ) the Hotar makes the Svishtakrit of the
Puroda'sa. By this mantra the Hotar makes the sacrificer
enjoy such an offering (to be granted by the godsin return
for the gift), and acquires for himself food and milky essences.

He now calls the lla ( and eats from the Puroda'sa). For
Ila means cattle; ( by doing so) he therefore calls cattle, and
provides the sacrificer with them.
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_(iv)_
The Story of S'unah'sepa.

[This extract containing the story of Sunah'sepa’s
sacrifice expounds the principle of substitution in sacrifices.
Rohita saves himself by substituting a Brahman youth.
From this it is also clear that these sacrifices had
assumed the importance that prayers had. Wsvamitra
figures here as the priest of the Bharatas asin Ch. I. ii.
His loyal children continue the Bharatas; while the
fallen ones become the Andhras, Pundras, 'Sabaras,
Pulindas, etc. Al these people are found on either side
of Vindhyas, on the eastern side of these mountainsin
later times. This reference may shew that these were
non-Brahman AryansliketheVratyas, in Extracti, Ch.11.]

[Aitareya Brahamana.
Trans. Haug. ]

( King Harischandra wishes for a son. Stanzas praising

the possession of a son.)

Harischandra, the son of Vsdhas, of the lkshavfiku race,
was a king who had no son. Though he had a hundred wives,
they did not give birth to a son. In his house there lived the
Rishis, Parvata and Narada. Once the king addressed to
Narada (the following stanza):

"Since all beings, those endowed with reason ( men) as well
as those who are without it ( beasts) wish for a son, what is
the fruit to be obtained by having a son? This tell me,
O Narada ?"

Narada thus addressed in one stanza, replied in the follow-
ing ten :

1. Thefather pays adebt in his son, and gains immortality,
when he beholds the face of a son living who was born to him.

2. The pleasure which a father has in his son, exceeds the
enjoyment of all other beings, be they on the earth, or in the
fire, or in the water.
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3. Fathers always overcame great difficulties through a
son. (Inhim) theSelf is born out of Self. The son is like
a well-provisioned boat, which carries him over.

4. " What is the use of living unwashed, wearing the goat-
skin, and beard? What is the use of performing austerities?
Y ou should wish for a son, O Brahmans! " Thus people talk
of them ( who forego the married life on account of religious
devotion).

5. Food preserves life, clothes protect from cold, gold
(golden ornaments) gives beauty, marriages produce wealth
in cattle; the wife is the friend, the daughter object of
compassion, but the son shines as his light in the highest
heaven.

6. The husband enters the wife (in the shape of seed),
and when the seed is changed to an embryo, he makes her
mother, from whom after having become regenerated in her,
he is born in the tenth month.

7. His wife is only then a real wife (jay a from jan, to be
born ) when he is born in her again. The seed which is placed
in her she develops to a being and sets it forth.

8. The gods and the Rishis endowed her with great beauty.
The gods then told men, this being is destined to produce
you again.

9. He who has no child, has no place ( no firm footing).
This even know the beasts.

10. This is the broad well-trodden path on which those
who have sons walk free from sorrows. Beasts and birds
know it.

Thus he told.

( A son is born to Harischandra. Varuna repeatedly requests
the King to sacrifice his son to him; but the sacrifice is under
different pretences always put off by the king.)

Narada then told him, " Go and beg of Varuna the King,
that he might favour you with the birth of a son (promising
him at the same time) to sacrifice to him this son when
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bom." He went to Varuna the King, praying, " Let ason be
born to me; | will sacrifice him to thee". Then a son,
Rshita by name, was born to him. Varuna said to him, "A
son is born to thee, sacrifice him to me." Harischandra said,
" An animal is fit for being sacrificed, when it is more than
ten days old. Let him reach this age, then | will sacrifice
him to thee". After Rshita had passed the age of ten days,
Varuna said to him, " He is now past ten days, sacrifice him
to me". Harischandra answered, " A n animal isfit for being
sacrificed when its teeth come. Let his teeth come, then |
will sacrifice him to thee ". After his teeth had come, Varuna
said to Harischandra, "His teeth have now come, sacrifice
him to me". He answered, "An animal is fit for being
sacrificed when its' teeth fall out, then | will sacrifice him,to
thee." Histeeth fell out. Hethen said, "His teeth arefalling
out, sacrifice him to me". He said, "An animal is fit for
being sacrificed when its teeth have come again. Let his teeth
come again, then | will sacrifice him to thee". His teeth
came again. Varuna said, " His teeth have now come again,
sacrifice him to me". He answered, " A man of the warrior
caste is fit for being sacrificed only after having received his
full armour. Let him receive his full armour, then | will
sacrifice him to thee". He then was invested with the
armour. Varuna then said, " He must have now received
the armour, sacrificehim tome". After having thus spoken,,
he called his son, and told him, "Well, my dear, to him who
gave thee unto me, | will sacrifice thee now ". But the son
said, " No, no," took his bow and absconded to the wilder-
ness, where he was roaming about for a year.

(Continuation of this story, Rohita, Harischandra's son,
purchases after six years of fruitless wanderings in the forest,
a Brahman boy, Sunah'sepa by name, from his parents, to be
sacrificed in his stead by Hamchandra to Varuna.)

Varuna now seized Harischandra, and bis belly swelled
(i. e, he was attacked by dropsy ). When Rohita heard of it,
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he left the forest, and went to a village where Indra in human
disguise met him, and said to him, " There is no happiness
for him who does not travel, Rohita! thus we have heard.
Living in the society of men, the best man (often ) becomes
asinner (by seduction, which is best avoided by wandering
in places void of human dwellings); for Indra surely is the
friend of the traveller. Therefore, wander ! "

Rohita thinking, a Brahman told me to wander, wandered
for a second year in the forest. When he was entering a
village after having left the forest, Indra met him in human
disguise, and said to him, " The feet of the wanderer are like
theflower, his soul is growing and reaping the fruit; and all
his sins are destroyed by his fatigues in wandering. There-
fore, wander!"

Rohita thinking, a Brahman told me to wander, wandered
then a third year in the forest. When he was entering a
village after having left the forest, Indra met him in human
disguise and said to him, " The fortune of him who is sitting,
sits; it risesswhen he rises; it deeps when he deeps ; it moves
when he moves. Therefore, wander! "

Rohita thinking, a Brahman told me to wander, wandered
then a fourth year in the forest. When he was entering
a village afier haviug left the forest, Indra said to him,
" The Kali is lying on the ground, the Dvapara is hovering
there; the Iretais getting up, but the Krita happens to walk
(hither and thither). Therefore, wander! "

Rohita thinking, a Brahman told me to wander, wandered
for a fifth year in the forest. When he was entering a
village after having left the forest, Indra said to him, " The
Wanderer finds honey and the sweet Udumbara fruit; behold
the beauty of the sun, who is not wearied by his wanderings.
Therefore, wander, wander | "

Rohita then wandered for a sixth year in the forest.
He met (this time) the Rishi Ajigarta, the son of Suyavasa,
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who was starving in the forest. He has three sons, Sunah-
pucchha, Sunah'sgpa, and Sunolangula. He told him,
"Rishi! | give thee a hundred cows; for | will ransom
myself (from being sacrificed) with one of these (thy sons)".
Ajigarta then excepted the oldest, saying, " Do not take
him", and the mother excepted the youngest, saying,
" Do not take him." Thus they agreed upon the middle
one, Sunah'sspa. He then gave him a hundred cows, left
the forest, entered the village, and brought him before his
father, saying, "O my dear (father!) by this boy | will
ransom myself ( from being sacrificed).” He then approached
Varuna the king (and said ), " | will sacrifice him to thee!"
He said, "Well, let it be done; for a Brahman is worth
more than a Kshattriya!" Varuna then explained to the
king the rites of Raasuya sacrifice, at which on the day
appointed for the inauguration (abhishechantya ) he replaced
the sacrificial animal by a man.

(The sacrifice with the intended human victim comes off.
Four great Rishis were officiating as priests. Sunah'sSpa
prays to the gods to be released from the fearful death.
The Rik verses which he used are mentioned and the different
deities to whom he applied.)

At this sacrifice Vi'svamitra was his Hotar, Jamadagni
his Adhvaryu, Vasishta his Brahma, and Ayasya his Udgatar,
After the preliminary ceremonies had been performed, they
could not find a person willing to bind him to the sacrificiai
post. Ajigarta, the son of Suyavasa, then said, " Give me
another hundred cows, and | will bind him." They gave him
another hundred, whereupon he bound him. After he had
been bound, the Apri verses recited, and the fire carried
round him, they could not find a slaughterer. Ajigarta then
said, " Give me another hundred and | will kill him." They
gave him another hundred. He then whetted his knife and

2. H.1.F.0. 8
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went to Kkill his son. Sunah'sgpa then got aware that they
were going to butcher him just as if he were no man ( but $
beast). " Well," said he " | will sak shelter with the gods"
He applied toPrajapati, who is the firs of the gods, with the
verse, kaaya nunam katamasya (1,24,1). Prajapati answered
him, " Agni is the neareg of the gods, go to him." He then
applied to Agni, with the verse agner vayam prathamasya
amritanam (1, 24, 2). Agni answered him, " Savitar rules
over the creatures, go to him." He then applied to Savitar
with the three verses (1, 24, 3-5) beginning with abhi tva deva
Savitar. Savitar ansvered him, " Thou art bound for Varuna
theking, go to him." He applied toVaruna with the follow-
ing thirty-one verses (124, 6-25, 21). Varuna then answered
him, " Agni is the mouth of the gods, and the mos com-
passonate of them. Praise him now ! then we shall rdease
you." He then praised Agni with twenty-two verses (1, 26,
1-27,12). Agni then answered, " Praise the Vi'sve Dsvas
then we shall rdeaseyou." He then praised the Vi'svs Dsvas
with the verse (1,27,13) namo mahadbhyonanwarbhakebhya.
The Vi'svs Dsvas answvered, " Indra is the strongest, the most
powerful, the mog enduring, the mos true of gods who
knows bet how to bring to an end anything. Praise him,
then we shall rdeaseyou." Hethen praised Indra with the
hymn (1, 29) yach chid satya somapa, and with fifteen
versss of the following one (1,30,1-15). Indra, who had
become pleased with his praise, presented him with a golden
carriage. This presnt he accepted with the verse, 'sa'svad
indra (1, 30,16). Indra then told him, " Praise the A'svins,
then we shall rdease you." He then praised the A'svins with
the three versss which follow the above mentioned (1, 30,
17-19). The A'svins then answered, " Praise Ushas ( Dawal,
then we shall rdlease you." He then praised Ushas with the
three verses which follow the A'svin versss (1, 30, 20-22),
As he repeated one verse after the other, the fetters (of
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Varuna) were falling off, and the bdly of Harischandra
bedame smaller. And after he had done repeating the last
verse, (all) the fetters were taken off, and Harischandra
restored to health again.

(Sunah'sypa is released.  He invents the anjah sava pre-
paration of the Soma. Vi'svamitra adopts him as his son.
Stanzas.)

The priests now said to Sunah'spa, " Thou art now only
ours (thou art now a priest like us); take part in the
performance of the particular ceremonies of this day (the
abishechamya)." He then saw (invented) the method of
direct preparation of the Soma juice (anjah sava, without
intermediate fermentation) after it is squeezed, and carried
it out under the recital of the four verses yach chid dhi tvam
grihe grihe (1, 28, 5-8). Then by the verse uchchhishtam
chamvor (1, 28, 9) he brought it into the DrOnakalasa.
Then after having been touched by Harischandra, he sacrificed
the Soma under the recital of the four firs versss (of the
hymn, yatra grava prithubudhna, 1,28,1-4), which were
accompanied by the formula Svaha. Then he brought the
implements required for making the concluding ceremonies
(avabhritha) of this sacrifice to the spot and performed them
under the recital of the two verses tvam no ague Varuriasya
(4,1, 4-5). Then, after this ceremony was over, Sunah'sspa
summoned Harischandra to the Ahavaniya fire, and recited
the verse Sunah chichchhepam niditam (5, 2, 7).

Sunah'sypa then approached the sde of Vi'sv& mitra ( and
st by him ). A jigarta, the son of Suyavasa, then said, " O
Rishi! return me my son." He answered, " No, for the gods
have presmted ( deva arasata) him to me" Since that time
he was Devarata, Vi'svamitra's son. From him came the
Kapileyas and Babhravas. A jigarta further said, " Come,
then, we (thy mother and | myself) will call thee" and added,
"Thou art known as the seer from Ajigarta's family, as a
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descendant of the Angirasah. Therefore O Rishi, do not
leave your ancestra home; return to me." Sunah'sSpa
answered, " What is not found even in the hands of a Sudra,
one has seen in thy hand, the knife (to kill thy son); three
hundred cows thou hast preferred to me, O Angiras!". Aji-
garta then answered, " O my dear son! | repent of the bad
deed | have committed ; | blot out this stain! one hundred
of the cows shall be thine!"

Sunah'sepa answered, " Who once might commit such a
sin, may commit the same another time; thou art still not
free from the brutality of a Sfidra, for thou hast committed a
crime for which no reconciliation exists." " Yes, irreconcil-
able (isthis act)," interrupted Wsvamitra.

Wsvamitra then said, " Fearful was Suyavasas son (to
look at) when he was standing ready to murder, holding the
knife in hishand ; do not become his son again ; but enter my
family as my son." Sunah'sepa then said, " O prince, let us
know, tell (us) how I, asan Angirasah, can enter thy family
as thy (adopted) son?" Wsvamitra answered, " Thou shait
be the first-born of my sons, and thy children the best. Thou
shalt now enter on the possesson of my divine heritage.
| solemnly instal thee toit." Sunah'sepa then said, " When
thy sonsshould agree to thy wish that | should enter thy family,
O thou best of the Bharatas! then tell them for the sake of my
own happiness to receive me friendly." Wsvamitra then
addressed his sons as follows: "Hear ye now, Madhuck-
handah, Rishabha, Renv, Ashtaka, and all ye brothers, do
not think yourselves (entitled ) to the right of primogeniture,
which is his (Sunah'sepa's).”

(On Vi'svamitra's descendants. How the reciters of the
Sunah'sepa story are to be rewarded by the King. Stanzas.
On the pratigaru for the riches and stanzas at this occasion.)

This Rishi Wsvamitra had a hundred sons, fifty of them
were older than Madhuchhandas, and fifty were younger than
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he. The older ones were not pleased with (the installation of
Sunah'sepa to the primogeniture). Vi'svamitra then pro-
nounced againg them the curse, " You shall have the lowest
cades for your descendants” Therefore are many of the
mos degraded dasss of men, the rabble for the mog part,
auch as the Andhras, Pundras, Scbaras, Pulindas, and
Mutibas, descendants of Wsvftmitra. But Madhuchhandas
with the fifty younger ones, said, " What our father approves
of, by that we abide; we all accord to thee (Sunah'sepa) the
first rank, and we will come after thee!" Vi'svamitra,
ddighted (at this answer) then praised these sons with the
following verses.

"Yemy sons will have abundance of cattle and children,
for you have made me rich in children by consenting to
my wish."

"Ye sons of Gathi, blesssd with children, you all will
be successful when headed by Devarata; he will ( always)
lead you on the path of truth."

" This Dsvarata, is your mase ( man); follow him, ye
Ku'sikasl He will exercise the paternal rights over you
as his heritage from me, and take possesson of the sacred
knowledge that we have."

" All the true sons of Vi'svamitra, the grandsons of Gathi,
who forthwith sood with Dsvarata, were blessed with wealth
for their own welfare and renown.”

" Devatata is called the Rishi who entered on two heri-
tages, the royal dignity of Jahnu's house and the divine
knowledge of Gftthi's stem."

This is the sory of Sunah'sgpa contained in the stanzas
which are beyond the number of the hundred Rik verses
(recited along with them). The Hatar when sitting on a
gold embroidered carpet, recites them to the king, after he has
been sprinkled with the sacred water. The Adhvaryu who
repeats the regponses Sts likewise on a gold embroidered
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carpet. For gold isglory. This procures glory for the king
(for whom these Gathas are repeated). Om isthe Adhvaryu's
repone to a Rik (repeated by the Hotar), and evam
tutha (thus in this way it is) that to a Gatha (recited by
the Hotar). For om is divine (therefore applied to rika,
which are a divine revelation ) and tatha human. By means
of the divine (om) and human (tatha) responses the
Adhvaryu makes the king freefrom sin and fault. Therefore
any king who might be a conqueror (and consequently by
Shedding blood a sinner) athough he might not bring a
sacrifice, should have told the story of Sunah'sspa. (I f he
do so) then not the dightest trace of sn (and its conse
guences ) will remain in him. He mug give a thousand cows
to the teller of this story, and a hundred to him ( who makes
the responsss required ); and to each of them the (gold
embroidered) carpet on which he was sitting; to the Hotar,
besdes, a slver decked carriage drawn by mules. Those
who wish for children, should also have told this gory ; then
they certainly will be blessed with children.

_(v)-
The Problem of Death: Knowledge its Solution.

[ We said in theintroduction to Extracts IV and V of
Ch. I. that some of the choice spirits among the Aryans
had already begun to look behind the numerous gods of
the hymns to the Unity that is God. Kindred spirits
there were among Brahmanas who began to ask for the
meaning and purpose of the series of rites described
in the Brahmanas. This enquiry would gradually lead
on to the nature of Death and Immortality. Such
enquiries into the nature of God, Life, Death and Life
after Death are described and preserved to us in the
forest-books (Aranyakas of the Vedas) and the Upa-
nishads. Theanswer to these questions is the Vsdanta
(the end of the Veda.)
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This extract is from one of the Upanishads called
Kathspanishad and is an exposition of the phenomenon
of Death. It leads ultimately to knowledge of the nature
of Death, leading to the solution of the problem what
lifeisor God.]

[ Kathaka Upanishad.
Taken from Oldenburg's Buddha:
Hoey's Trandlation, pp. 55-58.]
" Ucant, son of Vajacravas," the Upanishad begins, " gave
away all that he had. He had one son, named Naciketas.
In this youth faith was awakened, when the offerings were
being carried away. He then reflected :
" Water-drinking, grass-eating, milked-out (creatures)
whose drength is exhausted
Cheerless are the worlds called, to which he tends who
offers such gifts.
He said to his father: " Father, to whom wilt thou give
me?" And a scond and a third time (he asked this).
Then hisfather said : " | give thee to Death."

THE SON.

" Many come after me: many have before me trodden the
path of death.

The Prince of Death, the god Yama, what need can he

have of me?"
THE FATHER.
" Look forward, look backward; a like fatality rules here
and yonder.

The deginy of man resembles the grain, which ripens,
falls, and again returns.”

The poem passs over what now happens: Naciketas
descends to the kingdom of Death. Yama, the God of Death,
does not se him: so he remains three days unhonoured in the
realms of the deoarted.
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THE SERVANTS OF THE GOD OF DEATH.

A flaming fire is the Brahman who approaches the house
as aguest. Yama presents water to the guest, thus the heat
of thefireis allayed.

" Hope and wish, friendship and every joy,
The fruit of his actions, children and fruitfulness of the
flock,

These the Brahman takes away from the foolish man
In whose househe tarries unfed.”

YAMA (THE GOD OF DEATH).

" Unfed within my house three nights,
Brahamana, a worthy guest, hast thou tarried.
Honour to thee, let prosperity attend me;
Three wishes shall be granted thee; choose! "

Naciketas chooses as the first wish, that his father may
receive him without ill-will on his return from the realms of
the dead; as the second, that the God of Death may teach
him the hidden knowledge of the sacrificial fire, by the help
of which man wins the heavenly world. Death imparts to
him the mystic knowledge of this fire and guarantees that it
shall be called among men after his name the Naciketasfire.
Naciketas has now to express his third wish.

NACIKETAS.

" Inquiry is made regarding the fate of the dead :
"They are’, says one;' they are not ,' says another.
This | wish to know, resolve this (doubt) for me.
This is the third wish, which | choose."

THE GOD OF DEATH.

" The gods themselves sought after this long since;
Hard to fathom, dark is this secret.

Choose some other boon, Naciketas,

On this insist not, release me from my promise.”
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NACIKETAS.

" From the gods themselves is this hidden, thou sayest;
Hard to fathom hast thou, O Death, declared it.

There is no other who can reveal this to me as thou canst,
There is no other wish which | can choose instead of this."

THE GOD OF DEATH.

" Fulness of years, and children's children,
Choose gold, herds, elephants, horses,

Choose widely-extended rule upon the earth,
Have thy life long as thou desirest.

If this appear to thee acceptable instead of that other wish,
Then choose wealth, choose long life,

Rule broad realms, Naciketas;

| give thee the fulness of all pleasures.

What mortal men obtain but with difficulty,
Choose every pleasure on which thy heart is set.
Maidens here, with harps, with carriages,

Fairer than men hope to gain,

These give | thee, that they may do thee service;
Ask not of death, Naciketas."

NACIKETAS.

" The lapse of days causes, O Lord of Death,

The power of the organs of life to fail in the children
of men;

The whole life swiftly passes away ;

Song and dance, chariot and horse, thine are they.

Riches cannot give contentment to man ;

What is wealth to us when we have beheld thee?

We shall live as long as thou biddest us;

Still this wish aone is that which | choose.

Tell us of the far-reaching future of the world to come.

Whereon, O Death, man meditates in doubt.

The wish, which penetrates into hidden depths,

That alone it is which Naciketas chooses."
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The rductance of the God of Death is overcome, and he
grants to the importunate inquirer his request. The two
paths of knowledge and ignorance diverge widely from each
other. Naciketas has chosn knowledge, the fulness of
pleasures has not led him astray. They who walk in the
path of ignorance, endlessly wander about through the world
beyond, like the blind led by the blind. The wise man
who knows the One, the Everlasting, the ancient God, who
dwells in the depths, has no part in joy and sorrow, be
comes free from right and wrong, free from the present,
and free from hereafter. That is Yama's answer to
Naciketas's enquiry



CHAPTERIII.

(i) —
Cessation of Desire, the Solution.

[This extract taken from theMahabharatatakes up the
question of Death dealt with in the extract immediately
preceding this. It carries the investigation further by
trying to find the cause and provide a remedy. Desire
is the cause of existence. Existence carries along with it
death and sorrow. The cure for all this is cessation of
desire. This can be brought about by true knowledge.
This is the answer to the problem of Birth and Death
according to one view of Brahmanism. Therearevarious
other solutions some of which we shall meet as we
proceed.]

[ Mahabharata X | | . Ch. 173 :— ( Kumbakonam Edition }
Taken from L. D. Barnett's The Heart of India]

When a man has lost his substance, or his wife, son, or
father has died, he may feel the sadness of it and yet by me-
ditation* be able to cast off his sorrow. And as to this they
tell this ancient tale, how a friendly Brahman came to Sengjifc
and talked with him. Seeing this king overcome by sorrow
for his son, distraught with grief and downcast in spirit, the
Brahman spoke these words:

"Why art thou so utterly discomfited, why lamentest thou,
when thou thyself art worthy of lament, inasmuch as men
will lament for thee likewise and then must themselves go
lamented down the same path ? Thou thyself, O king, and 1
and all who do homage to thee, shall all go thither whence we
have come."

Sanajit said: " What vision, what mortification, O Brahman,
what meditation, O thou who art rich in penance, what know-
fedge and what scripture-lore hast thou gained that thou art
not discomfited ?"
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The Brahman said: "Look how creatures of the highest,
midway, and lowest degrees are every where here enmeshed in
grief because of their works. Even this my soul here is not
mine; or rather, the whole earth is mine, and as it is mine, s0
it belongs to others likewise; thus| think, and abide undisturb-
ed. Having gained this vision, | rgoice not and grieve not.
As in the great ocean one piece of wood meets another, and
after meeting they again part from one another, such is the
meeting of creatures. Thus it is with children and children's
children, with friends and kinsmen ; it is not well to have love
for them, for parting from them isinevitable. Come hither
from the dark and again gone back into the dark, another
knows not thee, and thou knowest not him ; who then art
thou, and what is anything, that thou lamentest for it?
'From the dress of dedre arises grief, from the dress of
grief arises pleasure, and from pleasure again arises grief,
and again grief. The immediate issue of pleasure is grief,
the immediate issue of grief is pleasure; pleasure and grief
among men roll round like a whed. When thou hag passed
'from pleasure into grief, thou wilt then pass once more into
pleasure; men cannot for ever have grief, nor for ever have
pleasure. Thebody is the seat alike of grief and of pleasure.
Life also arises together with this body; both wax together,
and both together decay. Men are held by the manifold
snares of the desires in the world of sense and they fall away,
without winning to their end, like dykes of sand in water.
Like sssame-grains for their oil, all things are ground out
In the mill-wheel of creation by the ail-grinders, to wit, the
taints arising from ignorance, which fagen upon them. The
husband gathers to himsdf evil works on account of his wife;
but he alone is therefore afflicted with taints, which cling
to man alike in the world beyond and in this. All men areat-
tached to children, wives and kin; they sink down in thedimy
sea of sorrows, like ageworn forest-dephants, On the loss
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of children, on the loss of substance or of friends or kinsmen,,
men suffer exceeding anguish, like the fire of a burning for-
est, my lord. This whole world depends upon Fate in plea-
sure and pain, in birth and unborn being. Whether a man
have friends or not, whether he have foes or alies, whether
he be wise or void of wisdom, he gets his happiness through
Fate. Friends suffice not to make one happy, nor foes to
make one unhappy; wisdom suffices not to make one wealthy,.
Wedth suffices not to make happy. Prudence is not enough
to attain wealth, foolishness hinders not success;, the wise
man, not the fool, understands this course of the world's way-
Fortune follows whomsoever she meets, the understanding
and bold, the silly and cowardly, the dull and the wise, the
weakly and the strong. The cow belongs to the caf, to
herdsman, to the master, and to the thief; to him who drinks
her milk the cow verily belongs. The most foolish in the
world and the most prudent easily win success; but he who
stands midway between them is afflicted.” . .

"Pleasure, when it is of the spirit of sloth, ends in grief;
grief, when it is of the spirit of energy, leads to pleasure;
prosperity and happiness dwell with the man of energy, not
with the slothful. But whether it be pleasure or pain, sved?
or bitter, a man should bear with what befalls, as it befalls,
unconquered of spirit. A thousand motives of sorrow and a
hundred motives of fear fall daily upon the erring, but not upon
the wise. Grief touches not him who is understanding, who
has won illumination, seeks for knowledge of scripture, and is
free from envy, self-controlled, and master of hissenses.  The
wise man should hold fast to thisillumination and keep watch
over his thoughts; then he knows how the world arises and
dissolves, and no grief can touch him. Whatsoever be the
cause whence may arise a grief or an affliction or a sorrow
or a labour of spirit, a man should put away that from which
these may spring, even though it were a limb of his own
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body. Whenever any work is done from a spirit of sdfish-
ness in the issue it becomes a source of grief. Whatever
desres are cast out, their place is filled up by happiness; but
the man who runs after desires falls into destruction after hi$
desres.  All happiness that may come from fulfilment of
wishes in the world, and all the exceeding bliss that there
may be in heaven, do not together weigh the sixteenth part of
the happiness that consss in the destruction of desre. On
the head of each man, be he wise or foolish or valiant, comes
every good and evil work that has been done by him in for-
mer incarnation, according to the manner of its doing. Thus
truly all thee swedts and bitternesses, sorrows and joys in
souls roil round and round. Holding fagt to this illumina-
tion, the gopod man gts in peace. He should guard himsdlf
from all desres; he should cast desresbehind him. Wrath is
the name of him who stirsin the heart, who when strengthened
is as death dwelling in the spirit; abiding in the bodies of
embodied bengs, thus is he named by thewise. When a man
has drawn inwards the desres from all ddes as the tortoise
gathers in its limbs, he shall behold the light of the Sdlf as
his Sdf in himsdf. When one fears none and none fear him,
when he desres no longer and hates no longer, he passs into
Brahma. When he surrenders alike the true and the untrue,
sorrow and joy, fear and courage, when he leaves behind him
the sweet and the bitter, he will live in peace of soul. When
he in wisdom does no kind of hurt to any creatures, either in
work or thought or in words, he passssinto Brahma. Desire
isa dckness that is hard for the foolish to abandon, which
ages not with man's ageing, which only ends with life itsdlf;
Mesd is he who frees himself from it! "

—(ii)-
[Thefallowingisanother extract from the Mahabharata.
This attacks the problem of death from a somewhat dif-
ferent point of view from the preceding extract. It leads
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the protest againg the orderly ritualism of the orthodox
Brahman and holds even the knowledge of the Upanishads
in compar atively lower esteam to conduct and sdlf-contral.
While keeping to the orthodox Brahman teaching, there
isin this a shifting of enphasis, more importance being
attached to conduct and discipline, than to the formal
performance of works. The bearing of this will become
clearer when we come to learn about Jainism and
Buddhism.]

[ Mahabharata, X | | . Ch. 174.
Taken from Barnett's The Heart of India. J

A certain Brahman who delighted in reading the Veda had
a wise son, by name Medhavi. Now this son, who had skill
for salvation, religion, and worldly affairs, spoke thus to his
father, the lover of Veda-lore: " Father, what should a wise
and understanding man do? For the life of mankind soon
fades away. Tell me father, how it is in the isug in due
order, that | may fulfil my duty."

The father said: " My son, after a man has studied the
Vedas as a disciple under the vows, he should seek to beget
ons to pay the debt to his fathers; and then, after he has
kindled the fire and fulfilled the rites of sacrifice according
to rule, he should go into the forest and strive to become a
saint."

The son said : " Seeing that the world is so afflicted and
hdld in bar around, and the Unfailing ones arefleeing by, why
gpeakest thou as though thou wert wise ?"

The father said: " How should the world be afflicted, and
by what is it held in bar around, and who are the Unfailing
ones here that are fleeing by ? Of what wouldst thou make
me afraid ?"

The son said: " By death the world is afflicted, by age it is
held in bar, and the nights are the Unfailing ones that are
ever coming and going. When | know that death cannot
halt, what can | expect from walking in a cover of lore? If
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life grows ever shorter as night after night passes by, then
the man of understanding may likewise find his days barren.
Who could fed joy where he is like a fish in shallow water ?
Before he sees his dedres fulfilled, death falls upon man.
Death will saize upon him, while heis gathering flowers and
his thought is turned esawhere, even as a shewolf saizes
upon a lamb, and hasten away with her prey. This very
day do what is to thy best profit; let not this hour pass over
thy head; for death carries away a man ere ye his tasks
are fulfilled. Rather should one do to-day the work of the
morrow, rather in the forenoon the work of the afternoon;
for death waits not, whether one has brought to an end his
labour or not. Yea, who knows whose hour of death will be
to-day. Let even the youth accusom himsdf to do his duty,
for life is frail. Fulfilled duty brings honour-on earth and
bliss in the world beyond. Possessed by dedusion, a man
toils for wife and child; but whether he has fulfilled his
purpose or not, he mus surrender the enjoyment thereof.
When one is blessad with children and flocks, and his heart
is clinging unto them, death carries him away, as a tiger a
deeping deer. While he is still gathering, and while his
desres are still unfulfilled, death carries him away, as a tiger
an ox. While one is bused in strivings and gratifications,
thinking ' this is done this mugt be done, and this other
matter is half don€, death overcomes him.

...... Be he weak or strong, a valiant man or a coward,
foolish or prudent, death carries him away ere he has reached
the goal of all his wishes As death and age, sickness and
sorrow, arising from many causss, attach to the body, how
cang thou remain composed? Death and age pursue all that
are born for their destruction; to these two all creatures,
unmoving and moving alike, aresubject. The town-dweller's
love of wife is a door of death, but the forest is a meeting-
place of the gods, says holy writ. The town-dweller's love of
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wife is a fettering share; the good break it and escape, the
bad break it not. He who does no hurt to creatures either in
thought or in word or by his body, gets likewise no hurt from
the living things which take away life and possessions.

Without the Truth no man can ever defeat the assailing
host of Death]; untruth must be renounced, for in truth is the
seat of immortality. Therefore he who walks under the vows
of truth, and devotes himself to union with truth, and has a
true scripture and is constantly self-controlled, overcomes
death by the truth. Alike the need to die no more and the
need to die have their foundation in bodily life. The need to
die arises from delusion ; from truth arises the need to die no
more. |, who do hurt to none, who long for truth, who have
cast away desire and wrath, and am indifferent and content
in pleasure and pain, shall become free from death, like one
of the immortals. Rejoicing in peace as my sacrifice, self-
controlled, abiding in the worship of Brahma, a saint offering
the sacrifice of word, thought, and deed, | shall pass away by
the sun's northern road. How should one such as | bring a
bloody sacrifice of beasts ? the wise man brings living offerings
bearing temporal fruit, like a devil? He who has utterly
suppressed words and thoughts for ever, who practises
mortification, self-denial, and truth, verily wins the universe.
No eye is peer to knowledge, no mortification to truth; no
sorrow is equal to passion, no happiness to self-denial. Born
in my Self by my self, established in my self, albeit without
offspring, | shall live in my Self alone ; offspring cannot save
me. No wealth is so precious for a Brahman as concord,
indifference, truthfulness, goodness, firmness, harmlessness,
uprightness, and gradual withdrawing from works in their
order. What should avail thee wealth, or kindred, or wives,
O Brahman, since thou must die? Seek thou the Sdf, which
is lodged in its covert. Whithet have thy forefathers and
thy father gone ?

3. H.i.F.0.S



CHAPTER 1V.

MahaviraVardhamana.

[ Following further the line of thought indicated in the
last extract, various teachers appeared each with his own
solution of the problem of death. Among these two
stand out prominently, namely Mahavira, the founder of
Jainism ( from Jina, conqueror, the conqueror of death ),
and Gautama, the Buddha or Enlightened. The above
is an abridgment of Mahiivira's life as contained in the
Kaipa Satra, a work of the fifth century A.D. The
special feature of the teaching of Jina being Ahimsa ( for-
bearance from inflicting pain) and the rejection of the
orthodox ritualism of the Brahmanas.)

[ Abridged from the Rev. J, Stevenson's Version
of the Kalpa Sutra (1848).]

The venerable ascetic Mahavira, in the age and time of
which we speak, met with five propitious conjunctions under
the constellation ( Kathuttarai) Uttaraphalguni, which were
as follows ; he descended from above in Uttaraphalguni, and
entered on the embryonic state; in Uttaraphalguni he was re-
moved from one womb to another; he was born also; he was
shaved likewise, and from being a householder became a house-
less wanderer, and, lastly, in Uttaraphalguni, he obtained that
real and supreme wisdom and perception, which isinfinite in
its subjects, incomparablein itskind, imperturbable, free from
all obscurity, a touchstone for all other things, and perfect in
all its parts. It was under Svati, however, that the lord
obtained Nirvana (cessation from action, and freedom from
desire).
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In this age and at that time, the adorable ascetic M ahavir a,
in the summer ssason, in the fourth month, in the right
demi-lunation, during the increasing moou of Ashadha, and
on its sixth day, descended from the all-joyous super-cdedial
abode called Pushpottara, which, like the lotus among flowers,
is the chief of all the super-cdestial abodes During the
currency of this Avasarpini (age), after the Happy age
(consigting of four hundred billions of oceans of* years)
had passed, and the Happy age also (of three hundred
billions), and the Happy mixed with Misery likewise (of two
hundred billions), and the Miserable tinged with Happiness
(of one hundred billions of oceans of years) was also goent,
except forty-two thousand and seventy-four years and eght
months and a half; after twenty one Tirthankars had been
born, of the tribe of Ikshvaku, and family of Kasyapa, and
two in the Harivams a tribe, and family of Gautama; twenty-
three Tirthankars had then passad away, when the adorable
axcetic Mahavira, the lagt of the Tirthankars, and pointed out
as about to obtain this dignity by those who preceded him,
took up his abode as a fogtus in the womb of Brahmani
Dsvananda, of the family of Jalandhara, wife of Rishabha
Datta Brahman, of the family of Kodala, of the city of
Kundagama, at the middle of the night, at a fortunate
conjunction of the moon and planets, having Ieft his heavenly
banguet, quitted his cdegtial abode, and laid asde his former
body. In reference to this transaction there are three kinds
of knowledge the adorable ascetic Mahftvira may be supposd
to have had; that he was to descend, that he had to; that he

was descending, that he had not; and that he had descended,
that he had.

On that very night on which the ador able ascetic M ahftvira
took the form of an embryo in the womb of Dsvananda, of
the family of Jalandhara, the same Devanandft was lying on
her_couch, and after degping a short time wakened up after

* Sagaropama] a very large number.
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seeing the following most excellent, prosperity-foreboding,
evil-destroying, wealth-conferring, fortunate, delightsome
objectsin adream. The objects were as follows: an elephant,
a bull, alion, the goddess L akshmi, a garland of flowers, the
moon, the sun, a military ensign, a largejar, the lotus lake,
the sea (of milk), the celestial residence of the sages, a
collection of pearls, a smokeless flame of fire.

Thereon Rishabha Datta Brahman, having carefully appre-
hended the matter she had laid before him, glad and
delighted thus addressed Devananda: " O beloved of the
gods, you have seen a dream foreboding prosperity; beloved
of the gods, a most fortunate dream; beloved of the gods,
a pleasure-giving dream; a dream, the source of felicity.
This much is most certain, yes at the end of nine full months
and ssven and a-half nights, a child shall be born with
well-shaped hands and feet, perfect in every member of his
body, with every lucky mark, mole, and characteristic,
proportioned in height, weight, and thickness, with every
limb fully developed, and perfect in beauty, with a form
resembling the moon, graceful and pleasing to the eye;
to.such an entirely lovely child will you give birth. On
leaving the state of childhood, he will be perfect in all the
inferior branches of knowledge, and after entering on the
state of youth, he will soon become able to repeat, defend,
and uphold the four Vedas, the Rig Veda, Yajur Veda, Sama
Veda, and the Atharvana Veda, and the Itihasa (History),
which is considered afifth Veda, and the Nighantu (Lexicon),
which' may be termed a sixth; the body of divinity with
all its members, and know aso their hidden meaning. He
will be acquainted with the six subsidiary members of the
Veda, and the sixth, philosophical system (the Sankhya),
with Mathematics, the Institute which directs the rites
and ceremonies, Grammar, Prosody, Analysis of words,
Astronomy, and other Brahmanical Scriptures, especially
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that relating to the state of an ascetic; in al of these he will
become a proficient. Thou, O beloved of the gods, hast
indeed seen a dream that forebodes prosperity.”

After a little while, reflecting within himself on the subject
before him, the following thoughts occurred to the mind
of Sakra*, prince and king of the gods; surely such a
thing as this has never happened in past, happens not in
present, nor will happen in future time, that an Arhat, a
Chakravarti, a Baladeva, or a Vasudsva should be born in a
low caste family, a servile family, adegraded family, a poor
family,'a mean family, a beggar's family or a Brahman's
family; but, on the contrary, in all time past, present, and
to come, an Arhat, a Chakravarti, a Vasudeva, receives birth
in a noble famity, an honourable family, a royal family, a
Kshatriya family, as in the family of Ikshvaku, or the Hari-
vamsa family, or some such of pure descent.

The best thing then that can be done is to withdraw the
venerable ascetic Mahavira, last of the Tirthankaras, as
pointed out by his predecessors, from the womb of Dsvananda,
and. place him in that of Tris'ala, the Kshatrayani,, of the
family of Vasistha, wife of Siddhartha, the Kshatriya, of
the family of Kas'yapa, both of pure Kshatriya descent.

Harinegamesi, chief of the heavenly messengers, having
received the commands of Sakra, king and chief of the
gods, arrived at Jambudvipa, at the house of Rishbha
Datta. On entering, he a once saw the worshipful ascetic
Mahavira, and prostrated himself before him. Then having
cast Devananda, with all her attendants and family, into a
deep deep, having removed all impure water, he took out
what was pure, and without injuring or paining the adorable
ascetic Mahavira, he placed him surrounded with a divine
lustre, in the palm of one hand, and covering him with the
other, carried him off to the Kshatriya division of Kunda-
grama, to the house of the Kshatriya Siddhartha, where was.

*Indra
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his wife Tris'ala; having then cast her and her attendants
into adeep deep, without injury or pain, he introduced the
adorable ascetic Mahavira in the womb of Kshatrayani.
When he had performed this service, he returned and report-
ed to his lord that he had performed what he was commanded
to do.

In the same night that the adorable ascetic Mahavira was
removed to the womb of Tris'ala, she waslying in her splendid
mansion, she saw the same fourteen propitious dreams that
the Brahmani Devananda saw, after which she wakened up,
and fixing the dreams firmly in her memory, and descending
from her couch by means of a footstool, went to the place
where the Kshatriya Siddhartha was lying in his bed adeep;
after being seated, thus in sweet accents addressed him:—
"Q my lord, while | wasthisevening sleeping in my splendidly
furnished apartments, | saw the following objects in a dream,
viz,, an elephant, a bull, etc. Tell methen, my lord, what
good fortune, happiness, these fourteen dreams forebode."
King Siddhartha, glad and delighted, after fully grasping with
his mind, and reflecting again and again on the dreams, while
he summoned up all his powers of intellect and reason, having
comprehended their meaning, thus explained it to Tris'ala.
Such shall be thy son ; and when he passes from the state of
childhood to that of youth, hewill be perfectin all the common
branches of knowledge, and as a youth will be brave, heroic,
powerful, well built, capable of leading armies; in aword, a
kingof kings. Thou hast seen, therefore, a most propitious
dream; " — and this be repeated two or three times.

In the morning, at the first dawning of the day, Siddhartha
attended by the commanders of the troops, and heads of
departments, the vice-regent, the heads of the police, chief of
the royal messengers, counsellors, inferior and superior, as
trologers, warders, cabinet ministers, slaves, and persona at-
tendants, citizens, with the lawyers and bankers, commanders
of the forces, commanders of the chariots, couriers, and
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sealers, issued forth the king and lord of men, the bull and
Hon among men, lovely to behold as the moon after emerging
from a large white cloud, shining among the surrounding
darsand planets, and came outsde to the place where the
hall of audience was, and sat down upon his throne, which
was placed 0 as to face the east. In the north-east quarter
were placed eight seats of honour, covered with cloth white
as the flowers of the white mustard plant. Beyond thee
again, at a respectful distance, there was drawn a curtain
fringed with jewels, and of the finest city manufacture, embroi-
dered with images of sags, bulls, horsss men, crocodiles,
birds, serpents, heavenly chorigters, eight-legged deer, Tibetan
cows and dephants, with forest flowers and water lilies,
forming a perfect screen from the multitude. Within this
was s a throne covered with the purest whitecloth, and fring-
ed with gold and jewels, for Queen Trisala, soft and easy to
st on. Having then called the royal mesengers King
Siddhartha thus addressed them : —" O bedoved of the gods
go quickly and call a sage skilled in the Institute of the eight
kinds of prognogtics, learned in all the Sagtras, and especially
skilled in the interpretation of dreams." O bdoved of the
gods, the noble Tris'ala, to-night, after having dept a short
time, saw, in he own splendid apartments, the following
fourteen dreams: An dephant, a bull (asbefore). Tell me
what particular good fortune, and special felicity, these
dreams portend." Thereupon the interpreters of dreams,
with glad and joyous hearts, having heard the request of the
noble Siddhartha, one of them, citing the texts from the
Institute of Dreams, spoke as follows: — " O beoved of the
gods, we have diligently searched the Institute of Dreams,
and find that there are forty-two common dreams, and thirty
extraordinary dreams, in all seventy two. And it is further
said, that the mother of an Arhat (highest order of Jain
saint), or Chakravarti (emperor), sses fourteen of the thirty
extraordinary dreams at the period of such child's conception.
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Itis further stated that the mother of a Vasudsva, on such an
occasion, sees seven, and then awakes; and the mother of a
Bdadeva, four; while the mother of a Mandalika Raja (de-
pendent king ), sees one.  Since, then, O beioved of the gods,
the noble Tris'ala has seen the whole of the fourteen propi-
tious dreams; this portends the obtaining of wealth, the
obtaining of felicity, the obtaining of a son, the obtaining of
joy, the obtaining of sovereignty,— and all this, O beloved of
the gods, without any sort of doubt. Accordingly, after nine
months and seven and a half days, the noble Tris'ala will
bring forth a son, who shall be a roya standard to his
family, ... an emperor of the four regions of the world, a
conqueror of the passions, and aso emperor of the four virtues.
Such, O beloved of the gods, is the purport of the propitious
dreams the noble Tris'alasaw. " Having then loaded them
with sweetmeats, sweet-smelling garlands, garments, orna-
ments, and such gifts as were due to them, King Siddhartha,
with the highest reverence and honour, dismissed the inter-
preters of dreams.

It was in the summer season, in the first month, in the
second demi-lunation, during the bright half of the moon of
Chaitra, on the thirteenth day, after a gestation of nine months
and seven and a half days, that the venerable ascetic Maha-
vira was born, a faultless child, when the planets were at
their greatest elongation, and when they were in a fortunate
conjunction with the moon. It was at midnight, under the
constellation of Uttara Phalguni, at a lucky conjunction of
the moon and planets, that the event took place.

The venerable ascetic Mahavira was learned and intent on
the acquisition of knowledge, perfect in his form, and free
from all defects, benevolent and affablein disposition. Thirty
years he lived as a householder, but after the departure to
the abode of the gods of his father and mother, he determined
to carry out his purpose, and obtained the consent of his
brother, who had now become king. While the venerable
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ascetic Mahavira was yet living in the society of men, and
following the religious practice of a householder, he had
obtained incomparable, all-manifesting indestructibleintelli-
gence and perception. Therefore by this incomparable, all-
manifesting intelligence and perception, clearly seeing that the
timeof hisinitiation had arrived, he abandoned in fixed resolve
all his silver, abandoned all his gold, his wealth, kingdom,
country, army, chariots, treasury, store-houses, city, private
apartments, and society ; and taking his money, golden orna-
ments, jewels, precious stones, pearls, conchs, corals, rubies,
and other precious stones, he distributed them in charity, and
divided them among his relations. Thereupon the adorable
ascetic Mahavira accompanied also with all hiswealth, all his
glory, ail histroops, all his chariots, all his attendants, all his-
magnificence, all his ornaments, all his grandeur, all his
wealth, all his subjects, all his dancers, all his musicians, all
the members of the femae apartments, in the midst of all
these attendants, and while all those musical instruments
were sounding, he proceeded through the midst of Kundana-
gar, to the garden called the Prince's Park, where the As'oka
( Free from Sorrow ) tree grew ; under it he alighted from his
palanquin of state, and stripped himself of all his garlands,
jewels, and ornaments; he then performed the fast of absti-
nence from six meas without drinking water, and having
torn out fivelocks of his hair, he then, under the constellation
Uttara Phalguni, at a fortunate conjunction of the moon,
assumed the garment of the gods, and all aone, without a
companion, and having been shaved, from a householder he
became a housdess pilgrim. The adorable ascetic hero for
one year and a month wore clothing, afterwards he went
robeless, and had no vessdl but his hand. The adorable asce-
tic Mahavira, for twelve years and full six months, entirely
neglected his body, and laid aside all care of his person, and
with whatever things he was brought in contact, whether
gods, men, or other animals, whether pleasing or displeasing*
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he conducted himself with perfect patience and equanimity,
and felt nothing dispirited by the wretchedness of his con-
dition. The adorable ascetic Mahavira was now houseless, a
wanderer, a speaker of the truth, eating only what had no
fault, having no vessdl either to receive presents, or to make
oblations, altogether free from pride, perturbation, sin and
sdfishness, having no gold, plate, nor coin; and as water
does not enter the substance of the brazen vessdl that is dip-
ped into it, nor sound into that of the conch which emitsit, so
his soul was not subject to the accidents of mortality, but
like the firmament, raised above the world, unrestrained like
air and fire, and pure as the showers in spring. His person
resembled pure gold, and was of the colour of pure honey or
fire; and yet he was patient as the earth, trodden on by the
feet of all the world—he had no attachment or tie binding
him to the world. These ties are of four kinds: articles of
possession, place, time, affections.

On finishing the rest of the rainy season, the venerable
ascetic Mahavlra travelled eight months, during hot and cold
weather, remaining a night at a village, and five in a city,
esteeming the dust of ill-flavoured wood and of sandal-wood
the same; looking on grass and pearls, gold and a clod of
earth, pleasure and pain as all alike, bound neither to this
world nor to the world to come, desiring neither life nor death,
wholly superior to worldly attachments, setting himself
to slay the enemy, Works*. Thus did he labour for twelve
years in theroad that leads to absolute repose (Nirvana), to
attain perfect wisdom and perception, religious practice,
abstraction from the love of home and country, power, indiffer-
ence to every object, readiness to obey, patience, freedom
from desire, self-restraint, joy, truth, mercy and perfection in
austerity. In the second half of the thirteenth year, when
half a month had elapsed in the summer season, in the second
month of summer, the month Vais'akha, in the fourth

* Karma.
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demilunation, the tenth day after the full moon, when the
shadow was going eastward, and one watch remained on the
day called Savita*, and the Muhurta called Vijaya, at the
town of Trimbhikagrama, outside the town, at ariver called
Rituvalika, at a moderate digance from the Yaksa temple,
called Vairyavartta, in the fidd of a husbandman named
Sama, under a Sal treg, sitting in a crouching posture as one
dossin milking a cow, while inflaming his mind with devotion
on the heated earth, and after the fast of sx meals without
the use of water, under the congdlation Uttara Phalguni, at
the time of a fortunate lunar conjunction, while he was en-
gaged in abstract meditation, he obtained infinite, incompar -
able, indestructible, unclouded, universal, perfect, certain,
supreme inteligence and perception. Thereupon the ador-
able ascetic hero having become an Arhat ( worthy of divine
honours), a Jina (a conqueror of the passions), a man of
established wisdom, omniscient, all-percipient, he knew and
saw all the qualities of the three worlds inhabited by gods,
men, and demons, being perfectly acquainted with all the
comings and goings, staying and movements of all living
creatures, in all worlds, as well as with their mental cogita-
tions, lawful and unlawful enjoyments, and their open and
concealed actions; being an Araha, (one from whom nothing
is concealed), and the undisguised object of worship to all
bengs At that time, then, having obtained a perfect know-
ledge and perception of all the qualities and conditions of all
living creatures, in all the world, characterized by mental,
vocal, or bodily attributes, he continued ever after to enjoy
thesame.

At this time the adorable ascetic Mahavira came to the
town Asthigrama, and pent there the first rest of the rainy
saon.  Proceeding then to Champa and Prishtachampa he
there spent three, at Vanijyagrama near Vaisali he spent
twelve, and in the village of Nalanda near Rajagriha fourteen,

* Sunday.
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six a Mithila, two at Bhadrika, one at Alambhika, one at
Sravasti, one a Panitabhumi, and the last of the rainy season
he spent at Papa, where reigned King Sasjipda.  There
having spent the season of rest at the royal court, in the
fourth month, in the seventh demi-lunation, on the night im-
mediately preceding the new moon, was the time of the ador-
able ascetic hero completed, his earthly career finished, the
bands of decay and death loosed, and he entered on a state of
perfect bliss, wisdom, liberty, freedom from care and passion,
and absence of all pain.

On the night on which the adorable ascetic hero was deli-
vered from all pain, Gotama Indrabhuti, the chief of his per-
fectly initiated disciples, had the bonds of affection by which
he was tied to his preceptor cut asunder, and attained infinite,
certain, and supreme intelligence and perception. On the
same night the Navamallika and Navalechhiki, kings who
reigned at Kasi and Kosala, after performing the fast of the
new moon and sitting awhile motionless, said, " Since the
light of intelligence is gone, let us make an illumination of
material substances”  On the same night the planet Kshudra
Bhasmaka, destined to continue two thousand years, ascend-
ed the natal constellation of the Lord Mahavira, and as long
as it continues there, there will be a great waning of piety and
religious worship, among male and female ascetics and religious
persons, but when the planet descends from that constellation,
ascetism and piety will blaze forth with new brilliance.

The venerable ascetic Mahavira lived thirty years as a
householder, and then twelve years and six months and a full
half month more a sage only in outward guise ; thirty years
less six and a holy month in the exercise of perfect wisdom,
atogether having lived seventy-two years. At that time the
four Charans* of this Avasarpini, i. e, Vedani, Ayu, Nama,
and Gotra, were finished, and the fourth Ara, called Dukhama-
sukhama, had all expired except three years, and eight and a

* Quarters.
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half months, in the city of Papa ( Mag. Pawa ), aone without
a companion, performing the fast in which abstinence is kept
up for three full days and nights, without even tasting water,
under the constellation Svati, at a fortunate conjunction of
the moon, in the morning, the lord sat down upon his lotus
seat, while the public reading of the fifty-fifth lesson, which
-gpesks of the fruits of righteousness and of sin, was going on.
At that time repeating without a prompter the sixty-sixth,
called the chief lesson, he obtained emancipation, and enter-
ed on a state of freedom from passion, and absence of pain.
After nine hundred years from his departure had elapsed,
and in the eightieth year of the currency of the tenth hundred,
this book was written, and was publicly read in the currency
of the ninety-third year.

_ (i) _
The Buddha.

[ The following is an abridgment of the life of the
Buddha as detailed in the Nidanakatha. It givesin full-
ness the orthodox Buddhist account from which it is easy
to separate history from the embellishments of exaggera-
tion. Buddhas mission in lifeand his actual achievements
stand out clearly, as adso the teaching peculiar to him.
The rooting out of desire, and righteousness in conduct
are the end and the means respectively. These lead
ultimately to the attainment of salvation, according to
the Buddhists, Nirvana.]

[ Abridged extract from the Nidanakatha,
Buddhist Birth Stories: Vol. 1. T. W. Rhys Davids.]

And queen Ma ha Maya, when she too had thus cherished
the B5disat in her womb, like oil in a vessdl, for ten months,
felt herself far gone with child: and wishing to go to her
family home she spake to King Suddhodana, and said,
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"O king! | wish to go to Dsvadaha, to the city of my
people.”

The king, saying, " It is good," consented, and had the road
from Kapilavastu to Dsvadaha made plain, and decked with,
arches of plantain-trees, and well-filled water-pots, and flags,,
and banners. And seating the queen in a golden palanquin
carried by a thousand attendants, he sent her away with a
great retinue.

Now between the two towns there is a pleasure-grove of
sd-trees belonging to the people of both cities, and called
the Lumbini grove. At that time, from the roots to the top-
most branches, it was one mass of fruits and flowers;, and
amidst the blossoms and branches swarms of various-coloured
bees, and flocks of birds of different kinds, roamed, warbling
sweetly. The whole of the Lumbini grove was like a wood
of variegated creepers, or well-decorated banqueting hall of
some mighty king. The queen beholding it was filled with
the desire of besporting herself in the sa-tree grove ; and the
attendants, carrying the queen, entered the wood. When she
came to the monarch sal-tree of the glade, she wanted to take
hold of a branch of it, and the branch bending down, like a
reed heated by steam, approached within reach of her hand.
Stretching out her hand she took hold of a branch, and then
her pains came upon her. The people drawing a curtain
round her, retired. Standing, and holding the branch of the
sal-tree, she was delivered.

Now at the very time when our Bodisat was born in the
Lumbini grove, the lady, the mother of Rahula, Channa the
attendant, Kaludayi the minister, Kanthaka the royal horse,
the great Bs-tree, and the four vases full of treasure, aso
came into being. Of these last, one was two miles, one four,
one six, and one eight milesinsize. These seven are called
the Sahgjata, the Connatal Ones.

The people of both towns took the Bsdisat and went to
Kapilavastu. On that day too, the choirs of angels in the*
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Tavatim sa heaven were astonished and joyful; and waved their
cloaks and rgoiced, saying, " In Kapilavastu, to Suddhftdana
the king, a son is born, who, seated under the Bo-tree, will
become a Buddha."

But the Bodisat in due course grew to manhood. And the
king had three mandons made, suitable for the three seasons,
one nine gories high, one sven dories high, and one five
gories high ; and he provided him with forty thousand danc-
ing girls. So the Bodisat, surrounded by well-dressed dancing
girls, like a god surrounded by troops of houris, and
attended by musical instruments which played of themsaves,
lived, as the seasons changed, in each of thess mansons in
enjoyment of great majesty. And the mother of Rahula was
his principal queen.

Now one day the future Buddha, wanting to go to his
pleasure ground, told his charioteer to harness his chariat.
The latter accordingly decked the glorioudy beautiful chariot
with all its trappings, and harnessed to it four state horses of
the Sindhi breed, and white as the leaves of the white lotus
flower. And he informed the Bsdisat. So the Bsdisat as
cended the chariot, resplendent like a manson in the skies,
and went towards the garden.

The angds thought, " The time for young Siddhattha to
attain Enlightenment is near, let us show him the Omens."
And they did so by making a son of the gods represent a man
wasted by age, with decayed teeth and grey hair, bent and
broken down in body, and with a gtick in hishand. But he
was only visible to the future Buddha and his charioteer.

Then the Bddisat asked his charioteer, as is told in the
Mahapadana, " What kind of man is this, whose very hair
is not asthat of other men ?"  When he heard his servant's
answer, he said, " Shame then be to life! snce the decay of
every living beng is notorious!" and with agitated heart
he turned back at that very spot and re-entered his palace.
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The King asked, " Why does my son turn back so hurri-
edly ?"

" He has seen an old man," they said; "and having seen
an old man, he will forsake the world."

"By this you ruin me," exclaimed the raja; "quickly get
ready concerts and plays to be performed before my son.
So long as he continues in the enjoyment of pleasure he will
not turn his thoughts to forsaking the world." Then increas-
ing the guards, he placed them at each point of the compass,
at intervals of half a league.

Again, one day, when the future Buddha, as he was going
to his pleasure ground, saw a sick man represented by the
gods, he made the same inquiry as before; and then, with
agitated heart, turned back and re-entered his palace. The
king also made the same inquiry, and gave the same orders
as beforej and again increasing the guards, placed them all
round at a distance of three-quarters of a league.

Once more, when the future Buddha, as he was going to his
pleasure ground, saw a dead man represented by the gods, he
made the same inquiry as before; and then, with agitated
heart, turned back and re-entered his palace. The king also
made the same inquiry, and gave the same orders as before ;
and again increasing the guards, placed them all round at a
distance of a league.

Once again, when the future Buddha, as he was going to
his pleasure ground, saw one who had abandoned the world,
carefully and decently clad, he asked his charioteer, " Friend,
what kind of man is that ?" As at that time there was no
Buddha at all in the world, the charioteer understood neither
what a mendicant was or what were his distinguishing char-
acteristics ; but nevertheless, inspired by the gods, he said,
"That is a mendicant friar; " and described the advantages
of renouncing the world. And that day the future Buddha,
cherishing the thought of renouncing the world, went on to
his pleasure ground.
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At that time Suddhodana the king, who had heard that the
mother of Rahula had brought forth a son, sent a message,
saying, " Make known ray joy to my son|" The future
Buddha hearing this said, " An impediment has come into
being, abond has come into being." When the king asked,
"What did my son say?" and heard that saying, he gave
command, " From henceforth let Rahula (impediment) be
my grandson's name."  But the Bodisat, riding in his splendid
chariot, entered the town with great magnificence and exceed-
ing glory.

At that time a noble virgin, Kisa Gotami by name, had
gone to the flat roof of the upper story of her palace, and she
behdd the beauty and majesty of the Bodisat as he was pro-
ceading through the city. Pleased and delighted at the sight,
she burg forth into this song of joy :(—

Blessed indeed is that mother,
Blessed indeed is that father,
Blessed indead is that wife,

Who owns this Lord so glorious !

Hearing this, the Bodisat thought to himsdf, " On catch-
ing sght of such a one the heart of his mother is made happy,
the heart of his father is made happy, the heart of his wife
made happy ! Thisisall she says. But by what can every
heart attain to lasting happiness and peace? And to him
whose mind was estranged from sin the answer came, " When
the fire of lust is gone out then peace is pained ; when the fires
of hatred and deluson are pone out, then peace is gained:
when the troubles of mind arising from pride, credulity, and
all other sins, have ceased, then peace is gained! Sweet is
the lesson this singer makes me hear, for the Nirvana of
Peace is that which | have been trying tofind out. Thisvery
day | will break away from household cares| | will renounce
the world! | will follow only after the Nirvana itself!

4. H.I.P.O. S
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Resolving that very day to accomplish the Great Renun-
ciation, he rose from his couch, went to the door and called
out," Who is there?"

Channa, who had been sleeping with his head on the thre-
shold, answered, " It is |, sir, Channa."

Then said he, " | am resolved to-day to accomplish the
Great Renunciation — saddle me a horse."

Now after the Bodisat had sent Channa on this errand, he
thought,” 1 will just look a&t my son." And rising from his
couch he went to the apartments of Rahula's mother, and
opened her chamber door. At that moment a lamp, fed with
sweet-smelling oil, was burning dimly in the inner chamber.
The mother of Rahula was adegp on a bed strewn with many
jasmine Mowers, and resting her hand on the head of her son.
Stopping with his foot on the threshold, the Bodisat thought,
" If I lift her hand to take my son, she will awake; and that
will prevent my going away. | will come back and see him
when | have become a Buddha." And he left the palace.

And when the Bodisat had left the palace, he went to his
horse, and said, " My good Kanthaka, do thou save me this
once to-night; so that |, having become a Buddha by your
help, shall save the world of men, and that of angels too."
Then leaping up, he seated himself on Kanthaka's back.

The Bodisat rode on the mighty back of the mighty steed :
told Channa to catch hold of itstail, and arrived at midnight
at a great gate of the city.

But the future Buddha, making light of the kingdom of the
world, thus within his reach, —casting it away as one would
saliva,— left the city with great honour of the fuU-moon day of
A'salhi ( Asada), when the moon was in the Uttarasaiba
( Uttarasada) lunar mansion (i.e. on the 1st July ).

Hence it was that he only got over thirty leagues.

Now the Badisat, stopping at the river side, asked Channa,
" What is thisriver called ?"

" Its name, my lord, is Anoma."
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" And so also our renunciation of the world shall be called
A noma (illustrious),” said he; and signalling to his horse,
by pressing it with his hagl, the horse sprang over the river
five or six hundred yards in breadth, and stood on the oppo-
site bank.

The Bodisat, getting down from the horse's back, stood on
the sandy beach, extending there like a sheet of silver, and
said to Channa, "Good Channa, do thou now go back, taking
my ornaments and Kanthaka. | am going to become a
hermit."

" But | also, my lord, will become a hermit."

" Y ou cannot be allowed to renounce the world, you must
go back," hesaid. Three times he refused this request of
Channa's; and he delivered over to him both the ornaments
and Kanthaka.

The three robes, and the alms bowl,
Razor, needle, and girdle,

And a water strainer — these eight

Are the wealth of the monk devout.

Taking these eight requisites of a mendicant, he gave them
to him. The Bodisat dressed himself in the outward signs
of an Arahat, and adopted the sacred garb of Renunciation;
and he enjoined upon Channa to go and, in his name, assure
his parents of his safety. And Channa did homage to the
Bsdisat reverently, and departed.

But the Bddisat, having renounced the world, spent seven
days in a mango grove called Anupjya, hard by that spot,
the joy of salvation. Then he went on foot in one day to
Rajagaha, a distance of thirty leagues, and entering the city
begged his food from door to door. The whole city at the
sight of his beauty was thrown into commotion, like that
other Rgagaha by the entrance of Dhana-palaka, or like
heaiven itself by the entrance of the Ruler of the Gods;

Atukthe Bodisat went forward on hisway. And joining
himself to Alara Kalawa, and to Uddaka, son of Rama, he
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acquired their sysems of ecstatic trance. But when he saw
(hat that was not the way to wisdom, he left off applying
himsdf to the realization of that sysem of Attainment
And with the intention of carrying out the Great Struggle
againg sin, and showing his might and resolution to gods
and men, he went to Uruvela. And saying, " Pleasant, indeed,
is this spot!" he took up his resdence there, and devoted
himself to the Great Struggle.

Now the Bodisat thought, " | will perform the uttermost
penance.”  And he brought himsdlf to live on one seed of
the oil plant, or one grain of rice, and even to fast entirely ;
but the angels gathered the sap of life and infused it into him
through the pores of hisskin. By this fasting, however, he
became as thin as a skeleton; the colour of his body, once
fair as gold, became dark; and the Thirty-two signsof a
Great Being disappeared. And one day, when walking up
and down, plunged in intense meditation, he was overcome
by severe pain ; and he fainted, and fell.

And the Great Being's Sx years penance became noisad
abroad, as when the sound of a great bell is heard in the sky.
But he perceived that penance was not the way to Wisdom ;
and begging through the villages and towns, he collected
ordinary material food, and lived upon it. And the Thirty-
two dgns of a Great Being appeared again upon him, and his
body became fair in colour, like unto gold.

Then the five attendant mendicants thought, " This man
has nat been able, even by six years penance, to attain Omni-
sience ; how can he do so now, when he goes begging through
the villages, and takes material food? He is altogether logt
in the Struggle. To think of getting spiritual advantage
from him islike a man, who wants to bathe his head, think-
ing of using a dewdrop. What isto begot from him ?* And
leaving the Great Being, they took each his robes and beg-
ging bowl, and went eighteen leagues away, and enteredIs'ipa-
tana (a suburb of Benares, famous for its schoals of learning).
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The Bodisat turning his back upon the trunk of the Bo-treg,
and with his face towards the East, made the firm resolve,
"My skin, indeed, and nerves, and bones, may become arid,
and the very blood in my body may dry up; but till | attain
to Complete insight, this seat | will not leave!" And he sat
himsalf down in a crosslegged position, firm and immovable,
as if wdded with a hundred thunderbolts.

At that time the ange Mara, thinking, " Siddattha the
prince wants to free himsdf from my dominion. | will not
let him get free yet!" went to the hogs of his angds, and
told the news- And sounding the drum, called "Satan's
War-cry," heled forth the army of Satan.

Thus was Mara unable by these nine— the wind, and the
rain, and the rocks, and the weapons, and the charcoal, and
the ashes, and the sand, and the mud, and the darkness— to
drive away the future Buddha. So he called on his hogt and
said, " Why gand you till ? Seize, or day, or drive away
this prince!” And himsdf mounted the Mountain-girded
and seated on his back, he approached the future Buddha,
and cried out, " Get up, Siddattha, from that seat! It does
not belong to thee! It is meant for me! "

The Great Being lisened to his words, and said, " Mara !
it isnot by you that the Ten Cardinal Virtues have bean per-
fected, nor the lesser Virtues, nor the higher Virtues. It is
not you who have sacrificed yoursdlf in the five great Acts of
Sdf-renunciation, who have diligently sought after Know-
ledge, and the Salvation of the world, and the attainment of
Wisdom. This seat does not belong to thee, it is to me that
it bdongs"

At the Botreds foot the Naga bands
Shouted, for joy that the Sage had won ;

" The Blessed Buddha — he hath prevailed!
And the Tempter isoverthrown !"
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At the Bo-tree's foot the Winged Ones
Shouted, for joy that the Sage had won ;

" The Blessed Buddha— he hath prevailed !
And the Tempter is overthrown ! "

At the Bo-tree's foot the Angel hosts
Shouted, for joy that the Sage had won ;

" The Blessed Buddha — he hath prevailed !
And the Tempter is overthrown ! "

At the Bo-tree's foot the Brahma Gods
Shouted, for joy that the Sage had won ;
"The Blessed Buddha — he hath prevailed!
And the Tempter is overthrown ! "

It was while the sun was still above the horizon, that the
Great Being thus put to flight the army of the Evil One.
Then, whilst the Bo-tree paid him homage, as it were, by its
shoots like springs of red coral falling over his robe, he ac-
quired in thefirst watch of the night the Knowledge of the
Past, in the middle watch the Know  of the Present, and
In the third watch the Knowledge of the Chain of Causation
which leads to the Origin of Evil

It was thus in surpassing glory and honour, and with many
wonders happening around, that he attained Omniscience,
and gave went to his emotion in the Hymn of Triumph, sung
by all the Buddhas.

Long have | wandered ! long!

Bound by the Chain of Life,
‘| hrough many births:

Seeking thuslong, in vain,

" Whence comes this Life in man, his Consciousness,
his Pain!"
And hard to bear is Birth,

When pain and death lead to Birth again.



FROM ORIGINAL SOURCES.

Found! Itisfound!

0 Cause of Individuality !

No longer shalt thou make a house for me:
Broken are all thy beams.

Thy ridge-pole shattered !

Into Nirvana now my mind has past :
The end of cravings has been reached at last!

" And then the Blessed One sat mentionless for seven da
realizing the bliss of Nirvana."

Then he thought of the five mendicants, how faithfully
they had served him for a time, and casting about in his
mind where they then might be, he perceived they were at the
Deer-forest in Benares. And he determined, saying, " There
I will go to inaugurate the Kingdom of Righteousness."
But he delayed a few days, begging his daily food in the
neighbourhood of the Bo-tree, with the intention of going to
Benares on the full-moon day of the mouth of May.

And at dawn of the fourteenth day of the month, when
the night had passed away, he took his robe and his bow!;
and had gone eighteen leagues, just half way, when he met
the Hindu mendicant Upaka, And he announced him how
he had become a Buddha ; and on the evening of that day he
arrived at the hermitage near Benares.

The five mendicants, seeing already from afar the Buddha
coming, said one to another, " Friend, here comes the men-
dicant Gotama. Fie has turned back to a free use of the
necessaries of life, and has recovered roundness of form,
acuteness of sense, and beauty of complexion. We ought
to pay him no reverence; but as he is, after all, of a good
family, he deserves the honour of a seat. So we will simply
prepare a seat for him."

Then seated on the place prepared for him, and surrounded
by myriads of angels, he addressed the five attendant elders,
just as the moon was passing out of conjunction with the
lunar mansion in June, and taught them in that discourse
which was the Foundation of the Kingdom of Righteousness.
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Of the five Elders, Kondanya the Believer gained in know-
ledge as the discourse went on; and as it concluded, he, with
myriads of angels, had arrived at the Fruit of the First Path.
And the Master, who rem lined there for the rainy season, sat
in the Vihara the next day, when the other four had gone a-
begging, talking to Vappa: and Vappathat morning attained
to the Fruit of the First Path. And, in a similar manner,
Bhaddiya on the next day, and Maha Nama on the next, and
Assaji on the next, attained to the Fruit of the First Path.
And, on the fifth day, he called all five to his side, and preached
them the discourse. On the Non-existence of the Soul;
and at the end of that discourse all the five elders attained to
Nirvana.

Then the Master perceived that Yas'a, a young man of
good family, was capable of entering the Paths. And at
night-time, as he was going away, having left his home in
weariness of the world, the Master called him, saying, " Fol-
low me, Yas'a! " and on that very night he attained to the
Fruit of the First Path, and on the next day to Arahatship.
And He received also the other fifty-four, his companions,
into the order, with the formula, " Follow mel " and caused
them to attain to Arahatship.

Now when there were in the world sixty-one persons who
had become Arahats, the Master, after the rainy season and
the Feast with which it closes were over, sent out the sixty in
different directions, with the words, " Go forth, O mendicants,
preaching and teaching." And himself going towards Uru-
vela, overcame at the Kappisiya forest, half way thither, the
thirty yoa.ig' Bhadda-vajjiyan nobles. Of these the least
advance! the Third Path : and he received them all into the
Order with the formula, "Follow me!" And sending them
also forth into the regions round about, he himself went on
to Uruvela.

There he overcame, by performing three thousand five
hundred miracles, the three Hindu ascetics, brothers, — Uru-
vela Kassapa and the rest, — who had one thousand disciples.
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And herecdved them into the Order with theformula, " Fol-
lov mel" and established them in Arahatship by his dis
course, when they were seated on the Gaya-sisa-hill, " On
the lessons to be drawn from Fire." And attended by these
thousand Arahats, he went to the grovecalled the Palm-grove,
hard by Rajagaha, with the object of redeeming the promise
he had made to Bimbisara the king !

When theking heard from the keeper of the grove the say-
ing," The Mager is come" he went to the Master, attended
by innumerable priests and nobles, and fell down at the feat
of the Buddha,— those sacred feet, which bore on their surface
the mydtic figure of the sacred whed, and gave forth a halo
of light like a canopy of cloth of gold. Then he and his re-
tinue respectfully took their seats on one sde

Now the question occurred to those priests and nobles,
" How isit, then? has the Great Mendicant entered as a stu-
dent in religion under Urn vela Kassapa, or Uruvela Kassapa
under the Great Mendicant ?" ¢ And the Blessed One, becom-
ing aware of their thus doubting within themseves, addressed
the Elder in the verse—

What has thou seen, O dwdler in Uruvela,
That thou hagt abandoned the Fire God, counting
thysdlf poor?

| ak thee, Kassapa, the meaning of this thing:

How isit thou hag given up the sacrifice of fire ?
And the Elder, perceiving what the Blesssd One intended,

replied in the verse —

Some men rely on sights, and sounds, and taste,

Others on sensual love, and some on sacrifice;

But this, | s isdross so long as Sin remains.

Therefore | find no charm in offerings great or small.

And (in order to make known his discipieship) he bowed
hishead to the Buddha's fest, saying, " The Blessed Lord is
my mager, and | am thedisciple1" And seven timesherose
into the air up to the height of one, two, three, and so on, up
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to the height of seven palm-trees, and descending again, he
saluted the Buddha, and respectfully took a seat aside. See-
ing that wonder, the multitude praised the Master, saying,
"Ahl how great is the power of the Buddhas! Even so
mighty an infidel as this has thought him worthy! Even
Uruvela Kassapa has broken through the net of delusion, and
has yielded to the successor of the Buddhas ! "

But the Blessed One said, " Not now only have | overcome
Uruvela Kassapa; in former ages, too, he was conquered by
me." And he uttered in that connexion the Mahft Narada
Kassapa Jataka, and proclaimed the Four Truths. And the
king of Magadha, with nearly all his retinue, attained to the
Fruit of the First Path, and the rest became lay disciples
(without entering the Paths ).

Then the Master entered upon the path thus made free by
the Archangel, and entered Rgjagfiha attended by a thousand
mendicants. The king gave a great donation to the Order
with the Buddha at their head; and had water brought,
bright as gems, and scented with flowers, in a golden goblet.
And he poured the water over the hand of the Buddha, in
token of the presentation of the Bambu Grove, saying,“'!,
my lord, cannot live without the Three Gems (the Buddha,
the Order, and the Faith). In season and out of season |
would visit the Blessed One. Now the Grove of Reeds is far
away ; but this Grove of mine, called the Bambu Grove, is
close by, is easy of resort, and is a fit dwelling-place for a
Buddha. Let the Blessed One accept it of me1 ™

And when the Master has accepted the Bambu Grove
Monastery, and had given thanks for it, he rose from his seat
and went, surrounded by the members of the Order, to the
Bambu Grove.

Now whilst the Successor of the Buddhas was dwelling
there in the Bambu Grove, Suddhadana the king heard that
his son, who for six years had devoted himself to works of self-
mortification, had attained to Complete Enlightenment, had
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founded the Kingdom of Righteousness, and was then dwelling
at the Bambu Grove near Rgagftha. So he said to a certain
courtier,” Look you, Sir; take a thousand men as a retinue, and
go to Rgjagftha, and say in my name,* Y our father, Suddhadana
the King, desires to sse you ; ' and bring my son here."

So the King said to him, " Friend Kala Udayin. as | wanted
to see my son, | sent nine times a thousand men ; but there is
not one of them who has either come back or sent a message.
Now the end of my lifeis not far off, and | desire to see my
son before | die. Can you help me to sse my son ? "

"1 can, O King!" was the reply, "if | am dalowed to
become a recluse.”

" My friend," said the king, " become a recluse or not as
you will, but help me to se my son! "

And he respectfully received the king's message, with the
words, "So beit, O King", and went to Rftjagaha; and stood
at the edge of the disciples at the time of the Master's
instruction, and heard the gospel, and attained Arahatship
with his followers, and was received into the Order.

"My lord! " was the reply, " Your father is anxious to see
you once more; will you not show favour to your relations?"

" Tis well said, Udayin! | will do so. Tell the Order that
they shall fulfil the duty laid on all its members of journeying
from place to place."

KalaUdayin accordingly told the brethren. And the Blessed
One, attended by twenty thousand mendicants free from
sin — ten thousand from the upper classes in Magadha and
Anga, and ten thousand from the upper classes in Kapilavatthu
—started from Rajigaha, and travelled aleague a day ; going
slowly with the intention of reaching Kapilavatthu, sixty
leagues from Rgjagaha, in two months.

Some attendant announced it to the king, saying, " Your
son is begging his bread from door to door; " and she magni-
fied him with the eight stanzason "The Lion among Men,"
beginning—
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Glossy and dark and soft and curly is his hair;
Spotless and fair as the sun is his forehead ;
Well-proportioned and prominent and delicate is his
nose;
Around him is diffused a network of rays;, —
TheLion among Men !

The king was deeply agitated; and he departed instantly,
gathering up his robe in his hand, and went quickly and stood
before the Blessed One, and said, " Why, Master, do you put
usto shame? Why do you go begging for your food? Do
you think it impossble to provide a meal for so many
monks?"

" Thisisour custom, O king! " was the reply.

" Not 0, Master! our descent is from the royal race of the
Great Elected; and amongst them all not one chief has ever
begged his daily food."

"This successon of kings is your descent, O king! but
mine is the successon of the prophets (Buddhas), from
Dipamkara and Kondanya and the rest down to Kassapa.
These, and thousands of other Buddhas, have begged their
daily food, and lived on alms."

On the second day the mother of Rfthula arrayed the boy
in hisbest, and sent him to the Blessed One, saying, " L ook,
dear, at that monk, attended by twenty thousand monks, and
glorious in appearance as the Archangel Brahma! That is
your father. He had certain great treasureswhich we have
not seen since he abandoned hishome. Go now, and ask for
your inheritance, saying, ' Father, | am your son. When
| am crowned, | shall become a king over all the earth. |
have need of the treasure. Give me the treasure; for a son
is heir to his father's property.'"

The boy went up to the Blessed One, and gained the love
of his father, and stood there glad and joyful, saying'' Happy,
O monk, is thy shadow! " and adding many other words be-
fitting his position. When the Blesssed One had ended his
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meal, and had given thanks, herose from his seat, and went
away. And the child followed the Blesed One, saying, " O
monk! give me my inheritance! give me my inheritance! "

And the Blessad One prevented him not. And the disci-
ples, being with the Blessed One, ventured not to stop him.
And s0 he went with the Blessed One even up to the grove.
Then the Blessed One thought, " This wealth, this property
of his father's, which he is asking for, perishes in the using,
and brings vexation with it! | will give him the sevenfold
wealth of the Arahats which | attained under the BMree, and
make him the heir of the spiritual inheritance!”™ And he
said to Sariputta, "Well, then, Sariputta, receive Rahula
intothe Order."

The Blessad one established his father in the Three Fruits;
and he returned to Rajagaha attended by the company of the
brethren, and resded at the Grove of Sita.

The Master, hearing the messenger's words, left Rajagaha
attended by a great multitude of monks, and in due course
arrived at the city of Savatthi. Then the wealthy merchant
decorated the monastery; and on the day on which the Bud-
dha should arrive at Jetavana he arrayed his son in splendour,
and sent him on with five hundred youths in festival attire.
And he and his retinue, holding five hundred flags resplen-
dent with cloth of five different colours, appeared before the
Sage. And behind him Maha-Subhadda and Cflla-Subhadda,
the two daughters of the merchant, went forth with five
hundred damsdls carrying water-pots full of water. And be-
hind them, decked with all her ornaments, the merchant's
wife went forth, with five hundred matrons carrying vessds
full of food. And behind them all the great merchant him-
of, clad in new robes, with five hundred traders also dressad
in new robes, went out to meet the Blessed One.
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To give to monks a dwelling-place,
Wherein in safety and in peace

To think till mysteries grow clear,

The Buddha calls a worthy deed.

Then they shall preach to him the Truth,
TheTruth, dispelling every grief,—
Which Truth, when here a man receives,
He sins no more, and dies away !

And so the Blessed One lived in that spot from the attain-
ment of omniscience under the Bo-tree till his death.



CHAPTER V

- (|) ~
S'is'uuagas and Maury as.

[ T his extract from the Makaimmsa of Ceylon gives
the history of what is known in Indian history as the
Saisunaga dynasty. This is the Buddhist version of that
history according to the Southern tradition. The Maha-
vamsa is a history of Buddhism in Ceylon and was
compiled, in the form in which it has come down to us, in
the 6th century by Sthavira Buddhist monk Mahanaman.
This account was no doubt based on earlier accounts, but
its reliability for this part of history is not altogether
above question. The Brahman and the Jain version of
the same history have to be taken into account in consi-
dering the historical character of the Ceylon tradition.]

[ The Mahavamsa or The Great Chronicle of Ceylon,
PP. 12, 18, 27 and 28, by Wilhelm Geiger, Ph. D.]

Bimbisara and the Prince Siddhattha were friends, and
friends likewise were the fathers of both. The Bsdhisatta
was five years older than Bimbisara; twenty-nine years old
was he when he left ( hisfather's) house. When he had
striven six years and thereafter had attained to wisdom, he,
being thirty-five years old, visited Bimbisara. The virtuous
Bimbisara was fifteen years old when he was anointed king
by his own father, and when sixteen years had gone by since
his coming to the throne, the Master preached his doctrine.
Two and fifty years he reigned; fifteen years of his reigu
passed before the meeting with theConqueror, and yet thirty-
seven years (of his reign) followed in the life time of the
Tathagata.
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Bimbisara's son, the foolish Ajatasattu, reigned thirty-two
years after he the traitor, had dain (his father). In the
eighth year of Ajatasattu the sage entered into nibbana and
thereafter did he, Ajatasattu, reign yet twenty-four years.....

When Ajatasattu's son Udayabhaddaka had dain him he,
the traitor, reigned 16 years. Udayabhaddaka's son Anurud-
dhaka dew ( his father) and Anuruddha's son named Munda
did likewise. Traitors and fools, these (sons) reigned over
the kingdom; in the reign of these two ( kings) eight years
elapsed.

Munda's son Nagadasaka dew his father and then did the
evil-doer reign twenty-four years.

Then were the citizens wroth, saying: ' Thisis a dynasty
of parricides’ and when they had banished the king
Nagadasaka they met together and (since) the minister known
by the nameSisunaga was proved to be worthy, they anointed
him king, mindful of the good of all. He reigned as king
eighteen years. His son Kalasoka reigned twenty-eight years.
At the end of the tenth year of Kalasoka's reign a century
had gone by snce the parinibbana of theSambuddha...........

The sons of Kalasoka were ten brothers, twenty-two years
did they reign. Afterwards, the nine Nandas were kingsin
successon ; they too reigned twenty-two years.

Then did the brahman Chanakka anoint a glorious youth,
known by the name Chandagutta, as king over all Jambudipa,
born of a noble clan, the Moriyas, when filled with bitter hate,
he had dain the ninth ( Nanda ), Dhanananda.

Twenty-four years he reigned, and his son Bindudfira reigned
twenty-eight. A hundred glorious sons and one had Bindusar a;
Asoka stood high above them all in valour, splendour, might
and wondrous powers. He, when he had dain his ninety-
nine brothers born of different mothers, won the undivided
sovereignty over all Jambudipa. Be it known, that two
hundred and eighteen years had passed from the nibbana of
the Master unto Asoka's consecration. Four years after the
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famous (Asoka) had won for himself the undivided sovereignty
he consecrated himself as king in the city Pataliputta.
Straightway after his consecration his command spread so
far as ayojana (upward ) into the air and downward into the
( depths of the) earth.

(i) -
S'is'unagras.

[ This and the following two extracts together give the
history of the Sisunagas, Nandas and Mauryas, like the
one preceding, but from the point of view of the Brahman
Pur anas. These give no details of reigns and as the
statementsar eput in thefuturetense, these weretoo readily
discredited. A careful comparison of the two will make
it clear that the character for credibility is not all on one
side. The older of these Puranas were put in their
present form in the 4th century A. D., though the earliest
may go back to the 2nd century. ]

( The Dynadties of the Kali Age,
pp. 6810 70, by F. E. Pargiter, M. A.]

Sisunftga will destroy all their prestige and will be king,
Placing his son in Benares he will make Girivraja his own
abode. Sisunsga will reign 40 years. His son Kakavarna
will obtain the earth 36 years. Ksemadharman will be king
next 20 years. Ksatraujas will obtain the earth 40 years.
Vimbisara will be king 28 years. Ajatas'atru will be king 25
years. Dars'aka will be king 25 years. After him Udayin
will be king 33 years. That king will make as his capital on
the earth Kusumapura on the south bank of the Gangesin
his fourth year. Nandivardhana will be king 40 years.
Mahanadin will be43years.

These will be the 10 Sisunaga kings. The Sisunagas
will endure 360 (or better, 163) years, being kingswith ksatriya
kinsfolk.

5. H.i.F.0.s
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(i) -
Nandas.

As son of Mabftnandin by a siidra woman will be born a
king,Mahapadma (Nanda), whowill exterminate all ksatriyas.
Thereafter kings will be of sudra origin. Mahapadma will
be sole monarch, bringing all under his sole sway. He will
be 88 years on the earth. He will uproot all ksatriyas, being
urged on by prospective fortune. He will have 8 sons, of
whom Sukalpa will be thefirst; and they will be kings in suc-
cession to Mahapadma for 12 years.

A Brahman Kautilya will uproot them all; and, after they
have enjoyed the earth 100 years, it will pass to the Mauryas.

-(iv)-.
Mauryas.

Kautilya will anoint Chandragupta as king in the realm.
Chandragupta will be king 24 years. Vindusara will be king
25 years. Asoka will be king 36 years. His son Kunala
will reign 8 years.

Kunala's son Bandhupalita will enjoy the kingdom 8 years.
Their grandson Dasflna will reign 7 years, His son Dasa
ratha will be king 8 years. His son Samprati will reign 9
years. Salisuka will be king 13 years. Devadharman will
be king 7 years. His son Satadhanvan will be king 8 years.
Brhadratha will reign 70 years.

These are the 10 Mauryas who will enjoy the earth full 137
years. After them it will go to the Sungas.
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- ( i ) -
Chandragupta Maurya.

[ In this extract is given thecircumstances under which
the Indian Chandragupta came into touch with Seleucus
of Asia, the successor to Alexander in the Asiatic por-
tions of his Empire. This extract was made by Justin
from an earlier work belonging to the age of Augustus,
the first Roman Emperor who died in A. D. 14. Justin
himself must have lived before the 5th century A. D. and
no more precise date of his is known to usas yet. |

[ The Indian Antiquary,
Vol. VI. p. 114.J

" Justinus says of Seleukos Nikator, ' He carried on many
wars in the East after the division of the Macedonian kingdom
between himself and the other successors of Alexander, first
seizing Babylonia, and then reducing Baktriane, his power
being increased by the first success. Thereafter he passed
into India, which had, since Alexander's death, killed its
governors, thinking thereby to shake off from its neck the
yoke of slavery. Sandrokottos had made it free: but when
victory was gained he changed the name of freedom to that of
bondage, for he himself oppressed with servitude the very
people which he had rescued from foreign dominion. San-
drokottos, having thus gained the crown, held India at the
time when Seleukos was laying the foundations of his future
greatness. Seleukos came to an agreement with him, and,
after settling affairs in the East, engaged in the war against
Antigonos."
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The India of Megasthenes.

[This and the following four extracts are taken from
the Indica of Megasthenes whose acquaintance with India
extended over a number of years. He was in the Court!
of Sybertios of Sogdiana before he was sent to India as
Seleucus ambassador to the Court of Chandragupta.
His account of India, such part of it as has come down
to us, isafaithful impression of all that he saw and heard
of the country. Much that may seem unreliableis due
to the sources of his information, and he cannot be
convicted either of ignorant credulity or of conscious
untruth. Such part of his work as can be ascribed to his
direct observation or immediate access to sources of
information are capable of confirmation from other
sources. His work therefore is of double importance:
firstly as a direct source of information for an important
period of Early Indian History, and secondly as providing
an important test of thereliability or otherwise of native
accounts such as we have. The first extract gives an
account of the various important classes of Mauryan
society ; the second isa description of Pataliputra (Patna),
and of the manners of the Indians generally ; the third is
a description of the administration, both civil and military,
such as Megasthenes found it obviously; and the last
extract gives us an insight into the intellectual condition
of the society.]

Classes of People.

[ The Indian Antiquary,
VolVI.pp.123-124)]

The whole population of Indiais divided into seven castes

of which the first is formed by the collective body of the
Philosophers, which in point of number isinferior tothe other
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classes, but in point of dignity pre-eminent over all. For the
philosophers, being exempted from all public duties, are
neither the masters nor the servants of others. They are,
however, engaged by private persons to offer the sacrifices in
due time, and to celebrate the obsequies of the dead ; for they
are believed to be most dear to the gods, and to be the most
conversant with matters pertaining to Hades. In requital of
such services they receive valuable gifts and privileges. To
the people of India at large they aso render great benefits,
when, gathered together at the beginning of the year, they
forewarn the assembled multitudes about droughts and wet
weather, and also about propitious winds, and diseases, and
other topics capable of profiting the hearers. Thus the people
and the sovereign, learning beforehand what is to happen,
always make adequate provision against a coming deficiency,
and never fail to prepare beforehand what will help in atime
of need. The philosopher who errs in his predictions incurs
no other penalty than obloquy, and he then observes silence
for the rest of hislife.

The second caste consists of the Husbandmen, who appear
to be far more numerous than the others. Being, moreover
exempted from fighting and other public services, they devote
the whole of their timeto tillage; nor would an enemy coming
upon a husbandman at work on his land do him any harm,
for men of this class, being regarded as public benefactors,
are protected from all injury. The land, thus remaining
unravaged, and producing heavy crops, supplies the inhabi-
tants with all that is requisite to make life very enjoyable.
The husbandmen themselves, with their wives and children,
live in the country, and entirely avoid going to town. They
pay aland-tribute to the king, because all Indiais the property
of the crown, and no private person is permitted to own land.
Besides the land-tribute, they pay into the royal treasury a
fourth part of the produce of the soil.
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The third caste consists of Neatherds arid Shepherds, and
in general of all herdsmen who neither settle in towns or
villages, but liveintents. By huntingand trapping they clear
the country of noxious birds and wild beasts. As they apply
themselves eagerly and assiduously to this pursuit, they free
India from the pests with which it abounds, — all sorts of wild
beasts, and birds which devour the seeds sown by the
husbandmen.

The fourth caste consists of the Artisans. Of these
some are armourers, while others make the implementswhich
husbandmen and othersfind useful in their different callings.
This class is not only exempted from paying taxes, but even
receives maintenance from the royal exchequer.

The fifth caste is the Military. It is well organised and
equipped for war, holds the second place in point of numbers,
and gives itself up to idleness and amusement in the times of
peace. The entire force— men-at-arms, war-horses, war-
elephants, and all - are maintained at the king's expense.

The sixth caste consists of the Overseers. It is their pro-
vince to inquire and superintend all that goes on in India,
and make report to the King, or where there is not a king, to
the magistrates.

The seventh caste consists of the Councillors and Assessors
of those who deliberate on public affairs. It is the smallest
class, looking to number, but the most respected, on account
of the high character and wisdom of its members; for from
their ranks the advisers of the king are taken, and the
treasurers of the state, and the arbiters who settle the disputes.
The generals of the army also, and the chief magistrates,
usually belong to this class.

Such, then, are about the parts into which the body-politic
in India is divided. No one is allowed to marry out of his
own caste, or to exercise any calling or art except his own ;
for instance, a soldier cannot become a husbandman, or an
artisan a philosopher.
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(i)
Pataliputra.

[ Indian Antiquary,
Vol. VI. pp. 131433]

According to Megasthenes the mean breadth (of the Gan-
ges) is 100 stadia, and its least depth 20 fathoms. At the
meeting of this river and another is situated Palibothra, a city
eighty stadia in length and fifteen in breadth.* It is of the
shape of a parallelogram, and is girded with a wooden wall,
pierced with loopholes for the discharge of arrows. It has a
ditch in front for defence and for receiving the sewage of the
city. The people in whose country this country is situated is
the most distinguished in all India, and is called the Prasii.
The king, in addition to his family name, must adopt the
surname of Palibothros, as Sandrakottos, for instance, did, to
whom Megasthenes was sent on an embassy. (This custom
aso prevails among the Parthians, for all are called Arsakai,
though each has his own peculiar name, as Orodes, Phraates,
or some other).

The greatest city in India is according to Megasthenes,
that which is called Palimbothra, in the dominions of the
Prasians, where the streams of the Erannoboas ' and the Gan-
ges unite,— the Ganges being the greatest of all the rivers,
and the Erannoboas being perhaps the third largest of Indian
rivers, though greater than the greatest rivers elsewhere; but
it is smaller than the Ganges where it falls into it. Megas
thenes informs us that this city stretched in the inhabited
quarters to an extreme length on each side of eighty stadia,
and that its breadth was fifteen stadia, and that a ditch encom-
passed it all round, which was six hundred feet in breadth and
thirty cubits in depth, and that the walls were crowned with

About 9 miles by 1% T Hiranyavaha, the Sone.
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570 towers and had four-and-sixty gates. The same writer
tells us further this remarkable fact about India, that all
the Indians are free, and not one of them is a slave. The
Lakedaemonians and the Indians are here so far in agreement.
The Lakadaemonians, however, hold the Helots as daves,
and these Helots do servile labour; but the Indians do not
even use dliens as daves, and much less a countryman of
their own.

Of the manners of Indians.

The Indians all live frugally, especialy when in camp.
They dislike a great undisciplined multitude, and consequent-
ly they observe good order. Theft isof very rare occurrence.
Megasthenes says that those who were in the camp of San-
drakottos, wherein lay 400,000 men, found that the thefts
reported on any one day did not exceed the value of two
hundred drachmae, and this among a people who have no
written laws, but are ignorant of writing, and must therefore
in all the business of life trust to memory. They live, never-
theless, happily enough, being simple in their manners and
frugal. They never drink wine except at sacrifices. Their
beverage is a liquor composed from rice instead of barley,
and their food is principally a rice-pottage. The simplicity
of their laws and their contracts is proved by the fact that
they seldom go to law. They have no suits about pledges or
deposits, nor do they require either seals or witnesses, but
make their deposits and confide in each other. Their houses
and property they generally leave unguarded. These things
indicate that they possess good, sober Sense; but other things
they do which one cannot approve; for instance, that they
eat always alone, and that they have no fixed hours when
meals are to be taken by all in common, but each one eats
when he fedsinclined. The contrary custom would be better
for the ends of socid and civil life.
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Their favourite mode of exercising the body is by friction,
applied in various ways, but especially by passing smooth
ebony rollers over the skin.  Their tombs are plain, and the
mounds raised over the dead lowly. In contrast to the gene-
ral simplicity of their style, they love finery and ornament.
Their robes are worked in gold, and ornamented with precious
stones, and they wear also flowered garments made of the
finest muslin. Attendants walking behind hold up umbrellas
over them: for they have a high regard for beauty, and avail
themselves of every device to improve their looks. Truth
and virtue they hold alike in esteem. Hence they accord no
special privileges to the old unless they possess superior
wisdom. They marry many wives, whom they buy from
their parents, giving in exchange a yoke of oxen. Some they
marry hoping to find in them willing helpmates; and others
for pleasure and to fill their houses with children. No one
wears a crown at a sacrifice or libation, and they do not stab
thevictim, but strangle it, so that nothing mutilated, but only
what is entire, may be presented to the deity.

A person convicted of bearing false witness suffers mutila-
tion of his extremities. He who maims any one not only
suffers in return the loss of the same limb, but his hand also
is cut off. If he causes an artisan to lose his hand or his
eye, he is put to death. The same writer says that none of
the Indians employ slaves; (but Onesikritos says that this
was peculiar to that part of the country over which Musikanos
ruled).

The care of the king's person is entrusted to women, who
also are bought from their parents. The guards and the rest
of the soldiery attend outside the gates. A woman who Kills
the king when drunk becomes the wife of his successor. The
sons succeed the father. The king may not deep during the
daytime, and by night he is obliged,to change his couch from
time to time, with a view to defeat plots against his life.
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The king leaves his palace not only in time of war, but also
for the purpose of judging causes. He then remains in court
for the whole day, without allowing the business to be inter-
rupted, even though the hour arrives when he must needs
attend to his person, — that is, when he is to be rubbed with
cylinders of wood. He continues hearing the cases while the
friction, which is performed by four attendants, is still pro-
ceeding. Another purpose for which he leaves his palace is
to offer sacrifice; a third is to go to the chase, for which he
departs in Bacchanalian fashion. Crowds of women surround
him, and outside of this circle spearmen are ranged. The
road is marked off with ropes, and it is death, for man and
woman alike, to pass within the ropes. Men with drums and
gongs lead the procession. The king hunts in the enclosures
and shoots arrows from a platform. At his side stand two or
three armed women. If he hunts in the open grounds he
shoots from the back of an elephant. Of the women, some
are in chariots, some on horses, and some even on elephants,
and they are equipped with weapons of every kind, as if they
were going on a campaign.

- (iv) -
The Administration.
[Indian  Antiquary,
Vol.VI.pp.23839.]

Of the great officers of state, some have charge of the
market, others of the city, others of the soldiers. Some
superintend the rivers, measure the land, as is done in Egypt,
and inspect the duices by which water is let out from the
main canals into their branches, so that every one may have
an equa supply of it. The same persons have charge aso of
the huntsmen, and are entrusted with the power of rewarding
or punishing them according to their deserts. They collect
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the taxes, and superintend the occupations connected with
land, as those of the woodcutters, the carpenters, the black-
smiths, and the miners. They construct roads, and at every
ten stadia set up a pillar to show the by-roads and distances.
Those who have charge of the city are divided into six bodies
of five each. The members of the first look after everything
relating to the industrial arts. Those of the second attend to
the entertainment of foreigners. To these they assign lodg-
ings, and they keep watch over their modes of life by means
of those persons whom they give to them for assistants.
They escort them on the way when they leave the country, or,
in the event of their dying, forward their property to their
relatives. They take care of them when they are sick, and if
they die bury them. The third body consists of those who
inquire when and how births and deaths occur, with the view
not only of levying tax, but aso in order that births and
deaths among both high and low may not escape the cogniz-
ance of Government. The fourth class superintends trade
and commerce. Its members have charge of weights and
measures, and see that the products in their season are sold
by public notice. No one is alowed to deal in more than one
kind of commodity unless he pays a double tax. The fifth
class supervises manufactured articles, which they sell by
public notice. What is new is sold separately from what is
old, and there is a fine for mixing the two together. The
sixth and last class consists of those who collect the tenths of
the prices of the articles sold. Fraud with regard to this tax
is punished with death.

Such are the functions which these bodies separately dis-
charge. In their collective capacity they have charge both
of their special departments, and also of matters affecting the
genera interest, as the keeping of public buildings in proper
repair, the regulation of prices, the care of markets, harbours,
and temples. Next to the city magistrates there is a third
governing body, which directs military affairs. This also
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consists of six divisions, with five members to each. One
division is appointed to co-operate with the admiral of the
fleet, another with the superintendent of bullock-trains which
are used for transporting engines of war, food for the soldiers,
provender for the cattle, and other military requisites. They
supply servants who beat the drum, and others who carry
gongs; grooms also for the horses, and mechanists and their
assistants. To the sound of the gong they send out foragers
to bring in grass, and by a system of rewards and punishments
ensure the work being done with despatch and safety. The
third division has charge of the foot-soldiers, the fourth of
the horses, the fifth of the war-chariots, and the sixth of the
elephants, There are royal stables for the horses and
elephants, and also a royal magazine for the arms, because
the soldier has to return his arms to the magazine, and his
horse and elephant to the stables. They use the elephants
without bridles. The chariots are drawn on the march by
oxen, but the horses are led along by a halter, that their legs
may not be galled and inflamed, nor their spirits damped by
drawing chariots. In addition to the charioteer, there are
two fighting men who sit up in the chariot beside him. The
war-elephant carries four men - three who shoot arrows, and
the driver.

- ( v ) -

Intellectual Condition.
[ Indian  Antiquary.
Vol.VI.pp.243-245]
M egasthenes makes a different division of the philosophers
saying that they are of two kinds — one of which he calls the
Brachmanes, and the other the Sarmanes. The Brachmanes
are best esteemed, for they are more consistent in their opi-
nions. From the time of their conception in the womb they
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are under the guardian care of learned men, who go to the
mother and, under the pretence of using some incantations
for the welfare of herself and her unborn babe, in reality give
her prudent hints and counsels. The women who listen
most willingly are thought to be the most fortunate in their
children. After their birth the children are under the care of
one person after another, and as they advance in age each
succeeding master is more accomplished than his predecessor.
The philosophers have their abode in a grove in front of the
city within a moderate-sized enclosure. They livein a sim-
ple style, and lie on beds of rushes or ( deer) skins. They
abstain from animal food and sexual pleasures, and spend
their time in listening to serious discourse, and in imparting
their knowledge to such as will listen to them. The hearer
is not allowed to speak, or even to cough, and much less to
spit, and if he offends in any of these ways he is cast out
from their society that very day, as being a man who is want-
ing in self-restraint. After living in this manner for seven-
and-thirty years, each individual retires to his own property,
where he lives for the rest of his days in esse and security.
They then array themselves in fine muslin, and wear a few
trinkets of gold on their fingers and in their ears. They eat
flesh, but not that of animals employed in labour. They
abstain from hot and highly seasoned food. They marry as
many wives as they please, with a view to have numerous
children, for by having many wives greater advantages are
enjoyed, and, since they have no slaves, they have more need
to have children around them to attend to their wants.

The Brachmanes do not communicate a knowledge of
philosophy to their wives, lest they should divulge any of the
forbidden mysteries to the profane if they became depraved,
or lest they should desert them if they became good philo-
sophers; for no one who despises pleasure and pain, as well
as life and death, wishes tobe in subjection to another, but
thisis characteristic both of agood man and of agood woman.
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Death is with them a very frequent subject of discourse.
They regard this life as, so to speak, the time when the
child within the womb becomes mature, and death as a birth
into real and happy life for the votaries of philosophy. On
this account they undergo much discipline as a preparation
for death. They consider nothing that befalls men to be
either good or bad, to suppose otherwise being a dream-like
illusion, ese how could some be affected with sorrow, and
others with pleasure, by the very same things, and how could
the same things affect the same individuals at different times
with these opposite emotions ?

Their ideas about physical phenomena, the same author
tells us, are very crude, for they are better in their actions
than in their reasonings, inasmuch as their belief is in great
measure based upon fables ; yet on many points their opini-
ons coincide with those of the Greeks, for like them they
say that the world had a beginning, and is liable to destruc-
tion, and is in shape spherical, and that the Deity who made
it, and who governsit, is diffused through all its parts. They
hold that various first principles operate in the universe, and
that water was the principle employed in the making of the
world. In addition to the four elements there is afifth
agency* from which the heaven and the stars were produced.
The earth is placed in the centre of the universe. Concern-
ing generation, and the nature of the soul, and many other
subjects, they express views like those maintained by the
Greeks. They wrap up their doctrines about immortality
and future judgment, and kindred topics, in allegories, after
the manner of Plato. Such are his statements regarding the
Brachmanes.

Of the Sarmanes he tells us that those who are held
in most honour are called the Hylobioi. They live in the
woods where they subsist on leaves of trees and wild fruits,
and wear garments made from the bark of trees. They
abstain from sexual intercourse and from wine. They
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communicate with the kings, who consult them by messengers
regarding the causes of things, and who through them worship
and supplicate the deity. Next in honour to the Hylobioi are
the physicians, since they are engaged in the study of the
nature of man. They are simple in their habits, but do not
livein the fields. Their food consists of rice and barley-meal,
which they can always get for the mere asking, or receive
from those who entertain them as guests in their houses.
By their knowledge of pharmacy they can make marriages
fruitful, and determine the sex of the offspring. They effect
cures rather by regulating diet than by the use of medicines.
The remedies most esteemed are ointments and plasters. All
others they consider to be in a great measure pernicious in
their nature. Thisclass and the other class practise fortitude,
both by undergoing active toil, and by the endurance of pain,
so that they remain for a whole day motionless in one fixed
attitude.

Besides these there are diviners and sorcerers, and adepts in
the rites and customs relating to the dead, who go about beg-
ging both in villages and towns.

Even such of them as are of superior culture and refine-
ment inculcate such superstitions regarding Hades as they
consider favourable to piety and holiness of life. Women
pursue philosophy with some of them.



CHAPTER VII.

Asoka.

[ The third ruler of the Maurya dynasty was Asoka,
the grandson of Chandragupta. The empire which came
down to him comprised all Northern India and the De-
khan. He carried on one war against the Kalingas
of what is now Orissa. A change came over him as
a result of this war in the 13th year of his reign, and
henceforward he devoted himself to peace and the
pursuit of a virtuous life both for himself and the people
entrusted to his care. The various lines of action he
adopted towards the achievement of this laudable desire
of his, find expression in the various edicts which he got
imprinted in the remotest corners of his vast empire on
rocks, pillars and equally permanent objects. The three
extracts given below explain themselves and make an
autobiography of this pious Buddhist who appears to
have devoted himself to incul cating the general feeling of
piety among those that came under his influence rather
than to preach the doctrines of his particular creed. It
was a magnificent effort and if it failed it was because this
is an imperfect world. It is likely that Asoka left his
subjects better than he found them, at any rate morally. ]

() _
The Fourteen Rock Edicts.
( Translation of the Shahbazgarhi Version. )
[ Dr. G. Buhler in the
Epigraphia Indica, Vol. | |. pp. 466-472. ]
EDICT I.
PREVENTION OF KILLING.

This rdigious edict has been incised by order of King
Priyadarsin, beoved of the gods:—No animal may be
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daughtered and offered hereasaburnt-sacrifice; nor shall any
festive assembly be held; for King Priyadarsin, beoved of
the gods, sss much evil in festive assemblies. There are,
however, also some kinds of fedtive assemblies consdered
most excellent by King Priyadarsin, beloved of the gods.

Formerly many hundred thousand animals were daughter-
ed daily in the kitchen of King Priyadarsin, beloved of the
gods in order to prepare curries. Now, when this réigious
edict is incised, only three animals are dain daily, two (2)
peacocks and one (1) deer; the deer, however, not even
regularly. But in future even these three animals will no
longer be daughtered.

EDICT I1.

PROVISION OF MEDICAMENTS.

Everywhere in the empire of King Priyadarsin, bedoved pi
the gods, as well as among those nations and princes that are
his neighbours, such as the Chodas, the Pamdiyas, the Satiya-
putra, the Keralaputa, Tambapamni, the Yona king called
Amtiyoka as well as among those who are the vassal-kings
of thisAmtiyoka, — everywhere King Priyadarsin, beloved of
the gods, has founded two (2) kinds of hospitals, both hos
pitals for men and hospitals for animals. Everywhere where
herbs wholesome for men and wholesome for animals are not
found, they have been imported and sown by theking's order.
And wedls have been dug by his order for the enjoyment of
men and beads

EDICT III.
CIRCUITS FOR PREACHING RELIGION.

King Priyadarsin, bdoved of the gods, speaks thtjs—When
| had been anointed twelve years (this following order was
given by me):—"Everywhere in my empire both my loyal
Rajukas and vassals shall go forth on a tour every five years,

6. H.ILF. 0.8
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—the reason of thisis the preaching the sacred law — as also
for other busness, (saying):— Meritorious is the obedience
towards mother and father, ( meritorious is the liberality )
towards friends, acquaintances, and relatives, towards Brah-
mans and ascetics, (meritorious is the abgention from
Killing living creatures), meritorious is the abstention from
reviling heterodox men. Moreover, the teachers and ascetics
of all schools will inculcate what is befitting at divine service,
both according to the letter and according to the spirit."

EDICT IV.
GROWTH OF PIETY ( DHARMA).

A long period, many hundreds of years, have passed, during
which the daughter of animals, the crud treatment of created
beings, the unbecoming behaviour towards relatives and the
unbecoming behaviour towards ascetics and Brahmans have
only increased. But now, in consequence of the fulfilment of
the sacred law by King Priyadarsin, bdoved of the gods, the
sound of drums, or rather the sound of the law, has bemn
heard, while the sight of cars of the gods eephants, and other
heavenly spectades were exhibited to the people.  As has not
happened formerly in many centuries, even 0 have grown
now through the god-bdoved King Priyadarsin's preaching
of the law, non-destruction of animals, good treatment
of living creatures, decorous behaviour towards relatives,
decorous behaviour towards ascetics and Brahmans, obedience
towards parents, obedience towards the aged. Thus, and
in many other ways, the fulfilment of the sacred law has
grown, and King Priyadarsin, beoved of the gods will
make this fulfilment of the sacred law grow still more
Moreover, the sons grandsons, and great-grandsons of King
Priyadarsin, biloved of the gods, will make this fulfilment of
the sacred law grow until the end of time, and will preach the
sacred law, abiding by the sacred law and by virtuous conduct;
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for that is the best work, viz, the preaching of the sacred law ;
but the fulfilment of the sacred law is not possible for a man
destitute of virtuous conduct. The growth of this very matter
and its non-diminution are meritorious. For this purpose,
viz. that they may cause the growth of this matter and may
not permit its diminution, this edict has been written. This
edict has been written by King Priyadarsin, beloved of the
gods, when he had been anointed twelve year$,

EDICT V.
OVERSEERS OF THE SACRED LAW (DHARMA).

King Priyadarsin, beloved of the gods, speaks thus :(—Good
works are difficult of performance. He who isthe originator
of good works does something difficult of performance. Now
much good has been done by me. If then, my sons and my
grandsons and those among my descendants who may come
after them until the end of time, will thus follow my example,
they will do what is meritorious. But he who will give up
even a portion of these virtuous acts will commit sin, for sin
iseasily committed.

Now a long period has passed, and the officials called the
Overseers of the Sacred Law have formerly not existed*
Now, when | had been anointed thirteen years, | appointed*
Overseers of the Sacred Law. They are busy among all sects
with watching over the sacred law, with the growth of the
sacred law, and with the welfare and happiness of my loyal
subjects, as also among the Yonas, Kamboyas, Gamdharas
Rastikas, Pitinikas, and all other nations which are my
neighbours. Among my hired servants, among BraWmans
and Vaisyas, among the unprotected and among the aged,
they are busy with the welfare and happiness, with tthe re-
moval of obstacles among my loyal ones. With the preten-
tion of unjust imprisonment and of unjust corporal punish-
ment, with the removal of obstacles and with  loosening
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bonds, for these purposes they are busy, considering that
there is a numerous progeny, or that the person concerned
has been overwhelmed by misfortune, or that he is aged.
Here, and in all the outlying towns, they are everywhere busy
in all the households of my brothers and sisters, and among
my other relatives. These Overseers of the Sacred Law are
busy with what concerns the Sacred Law, with watching over
the Sacred Law, and with what is connected with pious gifts,
in my whole loyal empire. This religious edict has been
written for the following purposes, viz. that it may endure
for along time, and that my subjects may act accordingly.

EDICT VI.
DESPATCH OF BUSINESS.

King Priyadarsin, beloved of the gods, speaks thus.—A
long pieriod has elapsed, during which formerly the despatch
of business and the hearing of the informers have not regur
larly taken place. Now | have made the following arrange-
ment, that the informers may report to me the concerns of the
people at any time, while |l dine, in my harem, in my private
rooms, in the latrine, in my carriages, and in my pleasure-
garden, and everywhere | despatch the business of the people.
Moreover, if, with respect to anything which | order by word
of mouth to be given or to be obeyed as acommand, or which
as a pressing matter is entrusted to my officials, a dispute or
afraud happens in the committee of any caste or sect, |
have given ordersthat it shall be brought forthwith to my
cognisance in any place and at any time; for I am never
satisfied with my exertions and with the despatch of business.
For | consider the welfare of all people as something for
which | must work. But the root of that is exertion and the
despatch of business. There is no more important work
than Jo secure the welfare of all. And what is the purpose
of every effort which | make? It isthat | may discharge the



FROM ORIGINAL SOURCES 85

debt which | owe to the creatures, that | may make some
happy in this world, and that they may gain heaven in the
next. Thisreligious edict has been writtan for the following
purpose, that it may endure for a long time and that my sons
and grandsons may thus exert themselves for the welfare of
all men. But that isdifficult to carry out without the,utmost-
exertion.

EDICT VII.
FULFILMENT OF THE LAW (DHARMA).

King Priyadarsin, beloved of the gods, desires that adhe-
rents of creeds of all kinds may dwell everywhere; for they
all sk after self-control anJ purity of mind. But men
possess various desires and various likings. They will put
in practice either the whole or a part only of what they pro-
fess. But self-control, purity of mind, gratitude and firm
attachment are laudable in alowly man, to whom even great
liberality isimpossible.

EDICT VIII.
TOURS OF PIETY.

A long period has elapsed, during which the beloved of the
gods used to go forth on so-called pleasure-tours. On such
occasions the chase and other similar amusements used to be
pursued. Now, when King Priyadarsin, beloved of the gods,
had been anointed ten years, he went forth in search after
true knowledge. Owing to this event, religious tours have
become a regular institution here in my empire. On that
occasion the following happens, viz, the reception of, and
almsgiving to, Brahmans and ascetics, the reception of the
aged, the distribution of gold, the reception of the people of
the provinces, the preaching of the Sacred Law and inquiries
concerning the Sacred Law; It isthus that, in exchange for
past pleasures, King Priyadarsin, beloved of the gods, since
then enjoys the pleasures which these virtuous actions procure.



86 HINDU INDIA

EDICT IX.
THE AUSPICIOUS RITE OF THE SACRED LAW (DHARMA).

King Priyadarsin, beloved of the gods, spesks thus—
The people perform various auspicious rites in misfortunes, at
marriages of sons and daughters, on the birth of sons, at the
time of starting on a journey. On these and similar occasions
the people perform many auspicious rites. But at such times
the women perform many and various despicable and useless
rites. Now, auspicious rites ought indeed to be performed.
But rites of this description produce no results. But the
following, the auspicious rite, which consists in the fulfil-
ment of the Sacred Law, produces, indeed, great results.
That includes kindness towards slaves and servants, reverence
towards venerable persons, self-control with respect to living
creatures, liberality towards ascetics and Brahmans. These
and other similar virtuous actions are called the auspicious
rites of the Sacred Law. Now a father, or a son, or a brother,
or a master, ought to speak as follows:—" Thisis meritorious;
this auspicious rite must be practised until the desired aim is
attained." T o the success of which auspicious rites does this
refer? For every wordly auspiciousrite isdoubtful. 1t may
be that it accomplishes the desired object; but it may be
that it remains even in this world. But that auspicious rite
of the Sacred Law acts without reference to time. If it does
not secure here the desired object, it yet produces endless
merit in the next world. But, if it secures the desired object,
fctoth are gained ; here that desired object, and endless meritis
produced in the next world through that auspiciousrite of the
Sacred Law,

EDICT X.
TRUE GLORY IN A FUTURE LIFE.

King Priyadarsin, beloved of the gods, does not think that
glory and fame bring much profit, except that he desires
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glory and fame with the view that at present and in the future
the people may practise obedience to the Sacred Law,
and that they observe the duties of the Sacred Law. For
this purpose King Priyadarsin, beloved of the gods, desires
glory and fame. But all the efforts of King Priyadarsin,
beloved of the gods, are made with reference to the results
for a future life. How so? It is his wish that all may be
free from danger. Now the danger issin. But assuredly the
thing is difficult to accomplish, whether for the low or for the
great, except by the greatest exertion and by the renouncing
of everything. But it is ( most difficult) for the great.

EDICT XL
GIFT OF THE DHARMA (LAW) — THE TRUE ALMSGIVING.

King Priyadarsin, beloved of the gods, speaks thus.—
" There is no such gift as the almsgiving of the law, nor any
thing like the intimacy through the law, the charitable gift of
the law and the connection through the law. This law in-
cludes the good treatment of slaves and servants, obedience
towards parents, liberality towards friends, acquaintances,
relatives, ascetics and Brahmans, and the non-destruction 6t
living creatures. Therefore a father, or a son, or a brother,
or a master, or a friend and acquaintance, or even a neig bour,
ought to give advice on this matter, saving:—'That is
meritorious; this ought to be done.' He who acts thus both
gains this world and produces for himself endless merit in
the next through this almsgiving of the sacred law."

EDICT XII.

TOLERATION.
King Priyadarsin, beloved of the gods, honours men of hi!
creeds, both ascetics and householders, by gifts and honours

as of what ? —that an increase of essentials may take placfe
among men of all creeds. But the increase of essentials may
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happen in various ways. But thisis itsroot, viz, guarding
ones gpeech — how s0? " Honouring on€s own creed and
blaming other creeds shall not be in unimportant points, or it
shall be moderate with respect tothisor that important point."
But other creads must even be honoured for thisor that reason.
Acting thus, one exalts on€s creed and benefits also the other
creeds.  Acting differently, one hurts on€s own creed and
injures the other creeds How s0? For he who honours his
own creed and blames all other creads out of reverence for his
own creed thinking "1 promote thereby the interests of my
own creed," however, acting thus, injures his own creed
exceedingly. Hence sdf-restraint alone is commendable.
How s0? " They shall hear each other'slaw and love to hear
it." For thisis the desre of the Beloved of the gods. What?
"that men of all creads shall have heard much and shall
posess holy doctrines” And to those who adhere to this or
that faith it mugt be said: " The Beoved of the gods thinks
not so much of gifts and honours as of what?— that an
increase of essentials may take place among men of all creeds
and a large one" For this end are working the Overseers
of the Sacred Law, the Superintendents of women, the
Vachabhumikas* and other bodies of officials. And this is
its result, viz. the exaltation of onés own creed and the
promotion of the interests of the law.

EDICT XIII.

TRUE CONQUEST —THAT THROUGH THE SACRED
LAW (DHARMA).

King Priyadarsin, beloved of the gods, being anointed eight
years, conquered the country of Kalinga. One hundred and
fifty thousand souls were carried away thence, one hundred
thousand were dain, and many times as many died. After
wards, now that Kalinga has been conquered, are found with

* Quperintendents of latrines or cow pens according to the two versons
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the Beloved of the gods a zealous protection of the Sacred
Law, a zedlous love for the Sacred L aw, a zealous teaching of
the Sacred Law. Jhat is the repentance of the Beloved of
the gods on account of his conquest of Kalinga ; for when an
unconguered country is being conquered there happens both
a daying and a dying, and a carrying-off of the people. That
appears very painful and regrettable to the Beoved of the
gods  But the following appears to the Beloved of the gods
still more regrettable than that; for there dwell Brahmans, or
axdics, or men of other creeds, or householders, among
whom the following is practised, viz. obedience towards the
firsborn (?) obedience towards parents, obedience towards
venerable persons, becoming behaviour towards friends,
acguaintances, companions, and relatives, daves and servants,
and firm attachment. Such men suffer there injury or
destruction, or forcible separation from their bdoved ones
Or misfortune befalls the friends, acquaintances, companions.
and relatives of thase who themselves are well protected, but
whose affection is undiminished. Then even that misfortune
becomes an injury just for those unhurt ones. All this falls
severally on men, and appears regrettable to the Beloved of
the gods And men have faith not merely in a single creed.

Even one hundredth or one thousandth part of those men
who were dain, died, or were carried off during the conquest
of Kalinga, now appears to the Beloved of the gods a matter
of deepest regret. Even, if a man does him an injury, the
Bdoved of the gods holds that all that can be borne should be
borne. Even on the inhabitants of the forests, found in the
empire of the Beloved of the gods he takes compassion, if he
is told that he should destroy them successvely—and the
Beloved of the gods posesses power to torment them. Unto
them it issaid — what ? " L et them shun doing evil, and they
shall not be killed;" for the Beloved of the gods desres for
all beingsfreedom from injury, sdf-restraint, impartiality and
joy fulness.



90 HINDU INDIA

But this conquest the Beloved of the gods holds the chiefest,
viz. the conquest through the Sacred Law. And that conquest
has been made by the Beloved of the gods both herein his
empire and overall his neighbours, even as far as six hundred
yojanas, where the King of Yonas, called Amtiyoka dwells.
and bevond this Amtiyoka, where the four (4) Kings dwell,
viz., he called Turamaya, he called Amtikiui he called Maka,
and he cdlel Alikasulara further in the south, where the
Chodas and Pamdas dwell as far as rambapamni, likewise
where the Kida-king dwells. Among the Visas, Vajris,
Yonas, Kamboyas, in Nabliaka of the Nabhitis, among the
Bhojas, the Pitinikas, the Amdhras, and Pulidas — every
where they follow the teaching of the Beloved of the gods
with respect to the Sacred Law. Even those to whom the
Messengers of the Beloved of the gods do not go, follow the
Sacred Law, as soon as they have heard of the orders of the
Beloved of the gods, issued in accordance with the Sacred Law;
and his teaching of the Sacred Law, and they will follow itin
future.

And the conquest which thereby has been made every-
where— aconquest made every where—yields a feeling of joy.
But thisjoy isindeed only something small. The Beloved
of the gods esteems as precious only that which refers to the
nextworld.

And thisreligious edict has been written for the following
purpose. Why? "In order that my sons and grandsons as
many as they may be, may not think a new conquest desirable,
in order that on the occasion of a conquest only possible by
the sword, that may find pleasure in mildness and gentleness,
and in order that they mav deem a conquest through the
sacred law alone a real conquest. That yields bliss in this
world and in thenext. All their joy bethejoy in exertion :
for, that yields bliss in this world and in the next"
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EDICT XIV.
PURPOSE OF THE EDICTS.

These religious edicts have been written by order of King
Priy ad arsin, beloved of the gods, under aform, whether abridg-
ed, or expanded. For not every thing issuitable in every place,
For my empire is large, and much has been written, and |
shall write still more. Certain sentences have been repeated
over and over again because of the sweetness of their import.
And for what purpose has that been done? It is with the
intention that the people may act thus. But it may be that
something has been written here incompletely, be it on account
of the space, be it on account of some reason to be specialy
letermined, or through a mistake of the writer.

-5 (i) -
Pillar EdictVI1I.
[ Epigrapkia Indica.
Vol. I'l. pp. 271-273]
REVIEW OF THE KING'S MEASURES FOR THE PROPAGATION
OF THE LAW OF PIETY.

1. King Piyadasi, beloved of the gods, speaks thus :—

" Those kings who lived during the past ages conceived,
this wish," Might mankind in some way grow the growth of
sacred law' ! But mankind did not grow a befitting grpwth
of the sacred law."

2 . Concerning this ( matter ) king Piyadasi, beloved of the
gods, speaks thus:—

"This (thought) came to me, 'On the one hand kings
conceived during the past ages this wish, Might mankind in
some way grow a befitting growth of the sacred law I' On the
other hand mankind did not grow a befitting growth of the
sacred law. By what means then would mankind (be moved)
toobey ? By what means would mankind grow a befitting
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growth of the sacred law? By what means may | raise up
some among them to (grow ) the growth of the sacred law ?"

3. Concerning this ( matter) king Piyadasi, beloved of the
gods, speaksthus—

"This (thought) came to me'Sermons on the sacred law
| will order to be preached; instruction in the sacred law
| will order to begiven. When men hear it, they will obey,
they will raise themsdves, and mightily they will grow the
growth of the sacred law.! For this purpose | have ordered
sermons on the sacred law to be preached, and have directed
various ingructions on the sacred law to be given, so that
(even my servants) who dwell ( as rulers) among many men,
shall giveinstruction and expand it. Even the lgjukas* who
dwell (asrulers) among many hundred thousands of souls,
even they have been ordered by me, 'Instruct (my)loyal
people in thisway and in that/ "

4. Piyadas, beloved of the gods speaks thus :—

" Havingregard to this same matter, | have erected pillars
of the sacred law, | have appointed superintendents of the
sacred law, | have ordered to be preached (sermonson) the
sacred law"

5. King Piyadasi, beloved of the gods, gpeaks thus:—

"I have aso planted banian-trees on the high-road9,
(intending that) they shall give shade to men and beads
| have planted mango-gardens. | have also ordered wells to
be dug at every half Kosand | have ordered rest housesto be
built; and | have ordered many watering sationsto be made
here and there for the enjoyment of men and beasts. ( But
something small indeed is) this so-called enjoyment. Both
former kings and myself have blessed the world with various
blessings. But | have done (all) this (in order) that men
may render their obedience to the sacred law."

* Rajjukasor officers
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6. Piyadas, beloved of the gods, speaks thus.—

" My superintendents of the sacred law are also occupied
with the various matters of grace, affecting both ascetics and
householders; and they are likewise occupied with men of all
ceads. | havearranged it that they will be occupied with the
Brahmanical Samgha ; likewise | have arranged it that they
will be occupied with the Nigamthas; | have arranged it
that they will be occupied with (all) the manifold creeds
Various dfficials (have been appointed ) for various (classes
of men and purposes) in accordance with the several require-
ments.  But my superintendents of the sacred law are occu-
pied both with those (mentioned) and with the men of all
creeds”

7. King Piyadasi, beloved of the gods, speaks thus:—

Both these and many other chief officials are occupied with
thedistribution of gifts, both my own and those of the queens;;
and in my whole harem they (point out) various ways, the
manifold sources of contentment both here (in Pataliputra)
and in the disance. And | have arranged it that they will
be occupied with the distribution of the gifts both of my sons
and of the other princesin order (topromote) noble desds in
accordance with the sacred law and obedience to the sacred
law. For, these are noble deeds in accordance with the
sacred law, and thisisaction in accordance with the sacred
law, whereby compassion, liberality, truthfulness, purity,
gentleness and holiness will thus grow among men."

8. King Piyadasi, beloved of the gods, speaks thus.—

" Whatever works of holiness | have worked, these men
have followed, and these they will intimate in future; and
thereby they havegrown and will grow in futurein obedience
fowards parents, in obedience towards venerable men, in
reverence towar ds the aged, in proper conduct towards Brah-
mans and ascetics, towards the poor and the wretched, even
towards daves and servants.”
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9. King Piyadasi, beloved of the gods, speaks thus :—

"But men have grown this growth of the sacred law in two
ways, (viz,) through restrictive religious rules and through
deep meditation. But among these two the restrictive reli-
gious rules are something small, more (is worked) by deep
meditation. But the restrictive religious rules, indeed, are
these, that | have ordered various kinds of creatures to be
exempt from slaughter; but there are also numerous other
restrictive religious rules which | have imposed. But by
deep meditation the growth of the sacred law has been
increased more among men, so that they do not injure created
beings, so that they do not slaughter living creatures."

For the following purpose these (orders) have been issued,
(viz.,) that they may last as long as my sons and great-grand-
sons reign, as long as moon and sun endure, and that men
may act accordingly. If man obeys them in this manner,
happiness has been gained both in this world and the next.
| have caused this religious edict to be written after 1 had
been anointed twenty-seven years.

10 Concerning this the Beloved of the gods speaks (thus):—

" This religious edict must be incised there, where either
stone pillars or stone tablets are found, in order that it may
endure for a long time."

(i) -
Brahmagiri Edict.
Date 252 B. c
[ Lewis Rice in the
Epigraphia Carnatica. X 1. 93)

By order of the Prince ( Ayaputa) and the Mahamatas at
Suvapgagiri (Suvarpagiri) the Mahamatas in Jsila are to be
wished good health, and addressed as follows :—
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The Beloved of the gods (thus) commands.—For more
than two years and a half that | was an upasska (or lay dis-
ciple) | did not exert myself strenuously. One period of six*
years, or indeed more than a period of six* years since, 1 enter-
ed the sangha (or community of the Order), and have stre-
nuously exerted myself; and in this time the men who were
(regarded as) true in Jambu-dvipa ( have been shown to be)
fase, together with the gods. This indeed is the fruit of
exertion. But thiscannot be attained by the great only; for,
if he desire, even the lowly can by exertion gain much heavenly
bliss. For this purpose lias this exhortation been delivered :—
"Let small and great exert themselves to this end. My
neighbours too should know this; and this exertion should
be of long continuance. And ( so) this purpose will grow,—
it will grow exceedingly— it will grow to at least half as
much again. And this exhortation was delivered by the
Vyuthat (or the Departed) 256 (? years ago).

Thus says the Beloved of the gods.—Obedience should be
rendered to mother and father. So also regard for living
creatures should be enforced. Truth should be spoken. These
virtues of the sacred law should be practised. So adso the
teacher should be honoured by the pupil, and towards relations
due respect indeed should be shown. This is the ancient
standard (of piety),— this conduces to long life, and this
should thus be done.

Written by Pada the scribe.

*One period according to more recent readings
T The Buddha



CHAPTER VI11.
(i) -

Sungas.

[ When Asoka died the empire of the Mauryas passed
on to feeble successors from whom Pushyamitra, the
Commander-in-chief of the Maurya Brhadratha, usurped
the throne. He founded a dynasty known in history as
that of the Sungas. Pushyamitra had to fight against the
Greeks of the Punjab, the ruler of Kalinga by name
Kharavela, and the rulers of Berar. After ten succes
sions the dynasty gave place to that of the Kanvas, a
Brahman dynasty. These two together lasted a little
more than a century and a half.]

[F. E. Pargiter:
The Dynasties of the Kali Agel]

Pusyamitra the commander-in-chief will uproot Brhadratha
and will rule the kingdom as king 36 years. His son Agni-
mitra will be king 8 years. VasujvSstha will be king 7 years.
His son Vasumitra will be king 10 years. Then his son
Andhraka will reign 2 years. Pulindaka will then reign
3ygars. Hisson Ghosa will be king 3 years. Next Vajra-
mitra will be king 9 years. Bhagavata will be king 32 years.
His son Dsvabhami will reign 10 years.

These 10 Sunga kings will enjoy this earth full 112 years.
From them the earth will pass to the Kanvas.

— (ii) —
Kanvayanas (Sungabhrtyas).

[F. E. Pargiter:

The Dynasties of the Kali Age]

The minister Vasudsva, overthrowing the dissolute king

Devabhami because of his youth, will become king among
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the Sungas. He, the Kanvayana, will be king 9 years. His
son Bhumimitra will reign 14 years. His son Né&rayana will
reign 12 years. His son Susarman will reign 10 years.
These are remembered as the Sungabhrtya Kanvayana kings.
These four Kanva brahmans will enjoy the earth ; for 45 years
they will enjoy this earth. They will have the neighbouring
kingsin subjection and will be righteous. In succession to
them the earth will pass to the Andhras.

-(Hi)-
Andhras.

[From the Kanvas the empire passed on to the Andhras,

a dynasty which must have been in existence at least
when Pushyamitra was ruling. When actually the
Andhras usurped the empire and which member of the
dynasty actually did it, we do not know for certain yet.
There were 30 members of this dynasty the total period
of whose reigns, according to the Puranas, is 460 years.]
[ F. E. Pargiicr:

The Dynasties of the Kali Agel]

The Andhra Simukawith hisfellow tribesmen, the servants
of Susarman, will assail the Kanvayanas and him (Susar-
man ), and destroy the remains of the Sungas' power and will
obtain thisearth. Simukawill beking 23 years. Hisyoun-
ger brother Krsnawill next reign 10years. His son Sri-Sata-
karni will reign 10 years. Then Purnotsanga will be king
18 years.. Skandhastambhi will beking 18 years. Satakarni
will reign 56 years; hisson Lambodara 18 years. His son
Apilaka will reign 12 years. Msghasvati will reign 18 years.
Svati will be king 18 years. Skandasvati will be king 7 years.
Mrgendra Svatikarna will reign 3 years. Kuntala Svati
karna will be king 8 years. Svatikarna will be king | year.

7 H. I.F.O.S
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Pulomavi will reign 36 years. Aristakarpa will reign 25
years. Then Halawill beking 5years. Mantalaka will be
a powerful king 5 years. Purikasena will reign 21 years.
Sundara Satakarni will reign one year. Chakora Satakarni
will reign 6 months. Sivasvati will reign 28 years. King
Gautamiputra will be king next 21 years. His son Putema
will reign 28 years. Satakarni will be king 29 years. Sivasri
Puloma will be king 7 years. His son Sivaskandha Sata
karni will be king 3 years. Yajnas'ri Satakarnika will
reign 29 years. After him Vijaya will beking 6 years. His
son Chandasri Satakarni will reign 10 years. Another of
them Pulomavi will reign 7 years.
These 30 Andhra kings will enjoy the earth 460 years.

- ( i V) -
Sagrala, the City of Menander.

[ Thesethree extracts relateto a famous Greek king who
ruled in N. W. India. One of the provinces of the Persian
Empire, Bactria, revolted, along with ancther distant
province Parthia, from the rule of the Greek kingsof Asia,
the successors of Alexander, about 250 B. C.  There were
two invasons of India by these Greco-Bactrian rulers
and Menander ( Milinda) was left to govern the Indian
provinces of Bactria. Menander was contemporary with
Pushyamitra and came into touch with the Chinese
Empire even. He became a Buddhigt through the influ-
ence of Nagasena, the Buddhist teacher. This. dynasty
of Bactria and India ssems to have been overthrown in
the invasons of the Yueh-Chi which were the cause of
great unsettlement in Central Asia, and which gave India
the dynasty of the Kushans of which the greatest king
was Kanishka.]
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Sacred books of the East,
edited by Max Muller, Vol. X X XV . page2. s 2.]

2. Thus hath it been handed down by tradition — There
is in the country of the Yonakas a great centre of trade, a
city that is called Sagala,* stuate in a deightful country well
watered and hilly, abounding in parks and gardens and groves
and lakes and tanks, a paradise of rivers and mountains and
woods  Wise architects have laid it out, and its people know
of no oppresson, snce all their enemies and adversaries have
been put down. Brave is its defence with its many and
various grong towers and ramparts, with superb gates and
entrance archways; and with theroyal citadel in its midg,
white walled and deeply moated. Well laid out are its Sreets,
quares oross roads, and market places. Well displayed are
the innumerable sorts of costly merchandise (2) with which
its shops are filled. It is richly adorned with hundreds of
amshalls of various kinds; and splendid with hundreds of
thousands of magnificent mansions, which rise aloft like the
mountain peaks of the Himalayas. |Its dreets are filled with
eephants, horses carriages, and foot-passengers, frequented
by groups of handsome men and beautiful women, and crowd-
ed by men of all sorts and conditions, Brahmans, nobles, arti-
ficers, and servants. They resound with cries of welcome to the
teachers of every creed, and the city is the resort of the lead-
ing men of each of thediffering sects Shopsare therefor the
sale of Benares mudin, of Kotumbara suffs, and of other
cloths of various kinds; and sweet odours are exhaled from
the bazaars, where all sorts of flowersand perfumes are taste-
fully st out. Jewdsaretherein plenty, such as men's hearts
desre, and guilds of traders in all sorts of finery display their
goods in the bazaars that face all quarters of the sky. So
full isthe city of money, and of gold and slverware, of
copper and stone ware, that it is a very mine of dazzling

*Slalkot
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treasures. And thereislaid up there much store of property
and corn and things of value in warehouses-foods and
drinks of every sort, syrups and sweetmeats of every kind.
In wealth it rivals Uttara-kuru, and in glory it is as
Alakamanda, the city of the gods

- ( Vv ) -
Menander.
[ Sacred books of the East,
edited by Max Muller, Vol. X X XV . page 6, sec. 9-10]

The novice became the king of the city of Sagala in India,
Milinda by name, learned, oquent, wise and able; and a
faithful observer, and that at the right time, of all the various
acts of devotion and ceremony enjoined by his own sacred
hymns concerning things past, present, and to come. Many
were the artsand stiences he knew—nholy tradition and secular
law; the Sankhya, Ysga, Nyaya, and Vaiseshika sysems of
philosophy; arithmetic; music; medicine; the four Vedas,
the Puranas, and Itihasas; astronomy, magic, causation, and
spells, the art of war; poetry ; conveyancing in a word, the
whole nineteen.

As a disputant he was hard to equal, harder still to over-
come; the acknowledged superior of all the founders of the
various schodls of thought. And asin wisdom o0 in strength
of body, swiftness, and valour there was found none equal to
Milindain all India. Hewasrich too, mighty in wealth and
prosperity, and the number of his armed hogts knew no end.

Now one day Milinda the king proceeded forth out of the
city to pass in review the innumerablghost of his mighty
army in its fourfold array (of dephants, cavalry, bowmen,
and soldiers on foot). And when the numbering of the forces
was over, the king, who was fond of wordy disputation, and
eager for discusson with casuigts, sophists, and gentry of that
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sort, looked at the sun (to ascertain thetime), and then said
.tohisministers: ' Theday isyet young. What would bethe
use of getting back to town so early? Is these no learned
person, whether wandering teacher or Brahman, the head of
some school or order, or the master of some band of pupils
(even though he profess faith in the Arahat, the Supreme
Buddha), who would be ableto talk with me, and resolve ray
doubts?

—(vi)-
Menander (Milinda) and Nagasena,

[ Sacrqd books of the East,
edited by Max Muller, Vol, XXXVI. pages 1-4.]

' Venerable Nagasena, the Blessed One said :
" In friendship of the world anxiety isborn,
In househald life distraction's dust springs up,
The statelet free from home and friendship's ties.
That, and that only, istheredusesaim."
' But on the other hand he said:
" Let therefore the wise man,
Regarding his own weal,
Have pleasant dwelling-places built,
And lodgetherelearned men."

'Now, venerable Nagasena, if the former of these two
passages was really spoken by the Tathagata, then the
second must be wrong.  But if the Tathfigata, really said:
" Havepleasant dwelling-places built," then the former state-
ment must be wrong. This too is a double-edged problem,
now put to you, which you, have to solve.

' Both the passages you have quoted, O king, were spoken
by the Tathagata. And the former is a Satement, as to the
nature of things, an inclusive statement, a statement which
leaves no room for anything to be supplemented to it, or
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to be added to it in the way of gloss, as to what is seemly
and appropriate and proper for a recluse, and as to the mode
of life which a recluse should adopt, the path he should walk
along, and the practice he should follow. For just, O king,
asa dex in the forest, wandering in the woods degps where-
ever he desres, having no home and no dwelling-place, so
also should the recluse be of opinion that
" In friendship of the world anxiety isborn,
In household life distraction's dust springs up."
" But when the Blessed One said:
" Have pleasant dwelling-places built,
And lodge there learned men,"
that was said with respect to two matters only. And what
are those two? The gift of a dwelling-place (Vihara) has
been praised and approved, esteemed and highly spoken of,
by all the Buddhas. And those who have made such a gift
shall be delivered from rebirth, old age, and death. This is
thefirst of the advantages in the gift of a dwelling-place. And
again, if there be a common dwelling-place, (aVihara) the
sgers of the Order will have a clearly ascertained place of
rendezvous, and those who wish to visit (the brethren of the
Order) will find it an easy matter todoso. Whereasif there
were no homes for the members of the Order it would be
difficult to visit them. Thisis the second of the advantages
in the gift of a dwelling-place (a Vihara). It was with
reference to these two matters only that it was said by the
Blessed One:
" Have pleasant dwelling-places built,
And lodge there learned men.'*
"And it does not follow from that that the sons of the
Buddha should harbour longings after the household life.
"Very good, Nagasena! That is so, and | accept it as
you say/
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—(vii)—
Hathigumpha Inscription.

[Thisvery important extract relatesto the same period
and has hitherto been but imperfectly understood. A
more power ful rival of Pushyamitrathan Menander was
thisKalinga King, a Jain in religion and a powerful con-
queror. In oneof thewars he undertook against the North
he claims auccess against the Sunga ruler.  His palitical
relationship extended to the Pandyas of the South. The
inscription contains the important detail that it was cut
upon the rock in the Maurya Era 165, in the thirteenth
year of Kharavela. There is another reference to a
Nanda Conqueror 300 years before the fifth year of
Kharavela. The inscription goes far to make the rea-
tions between the Andhras and the imperial power clear ]

[ Hathi-gumpha Inscription, Vol. 111, Pt. 1 V. pp. 461-467,
from the Journal of the Bihar and Orissa
Research Society, by K. P. Jayaswal, M. A ]

Salutation to the Arhats. Salutation to all the Siddhas.
Sri Kbara-vela, Emperor of Kalinga, Alia, Mahameghavahana
and Maharaja, who attained the quality of being the support
of the whole land, of noble and auspicious feature-marks,
the agent of prosperity of the House of King Cheta.

For fifteen years having played princey games, with a
body majestic with fair-brown (complexion), and after having
thoroughly learnt royal correspondence, currency, date-
accounting, municipal law and dharma injunctions, and hav-
ing been accomplished in all the Vidyas ( arts), ruled for nine
yearsin the office of Yuva-raja.

As the twenty-fourth year was complete, (he) who for the
rest of his manhood made conquests which were accompani-
ed with gifts and observance of dharma, obtainsin the Third
dynasty of Kalinga (the anointing called) Mahar ajya-abhi-
sheka; for One generation. As soon as he was anointed, in hie
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i. First Year, (he) repairs the Kalinga Capital of which the
gates, city-walls and buildings hid bean destroyed by storm.
( He) a0 grengthens the embankments of (i.e., those round)
springsand cool lakes. ( He) also getsdone therestoration
of all the gardens.

(He), likewise, pleass the thirty-five hundred thousand
People (subjects).

2. In the Second year, disregarding Satakarni (he) des
patches a large army of horsg, eephant, foot, and chariot to
the Western Quarter; and in aid of the Kasyapa Khsatriyas
(he) dedtroys the Moshika Capital.

3. Again inthe Third year, (he) versed in the sdence of
music (Gandharva-veda ), entertains the Capital with shows of
dampa, dances, singing and music, and by holding festivities,
and Samgjas.

4. ThenintheFourth year, the Vidhyadhar a- Abode which
had not been damaged before, and which had been hed
sacred by the Former Kingsof Kalinga................coccoevniii.

With their coronets ( makutas) devoid of their sgnificance
and with their umbrélas and bhringaras (golden vase)
broken down and felled, the Leaders (of) all the Rashtrikas
and Bhojakas, deprived of their ratnas, were caused by (‘him)
to bow at his fed.

5. Thenin theFifth year, ( he) bringsinto the capital from
theTanasfiliya Road the Canal excavated by KING NANDA
three centuriesbefore..... ...,

6. (In the sixth year) anointed....................ccooevmnn
.............. showing royal favours to all the suffering ones,
(he) betows numerous privileges-by hundreds and thou-
sands— on (thecor por ate bodies) the Paura and the Jftnapada.

7. Ruling in the Seventh year,.......... to obtain (?) wife
Savitrt (?)..eeeeiiiinn.s

8. In the Eighth year, the Ministers(?)......... at Goradha
o [ S (0 T PP PP TP having go

*Barabar Hill,
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killed, ( he) causes oppression to the King of Rajagriha who
by the report of ( Khara-vsla's) offer of marching forward,
was made to retire to Mathura, leaving behind everywhere
his troops and vehicles.

9. In the Ninth year.................]| he gives away a Kalpa*
tree with leaves on, and horses, elephants and chariots with
their drivers, ( he gives) houses and asylums for all............
to make all those ( gifts) accepted, ( he) also feeds the Brah-
mans lavishly. Arhat............

On both banks of the Prachi (river) ( he) builds the royal
residence the 'Palace of Great Victory' at the cost of
Thirty-eight hundred thousand ( coins).

10. Inthe Tenth Year, ( he) causes thedepartureof the army
.................. to Bharata-varsha (Upper India)...............
once more ( he) obtains his desired objects.

11. In the Eleventh year ( he) leads out in procession the
rum-wood formation of the immortal body (i. e, statue) of
His Highness Ketu who (flourished) thirteen centuries
before,....................) which has been established by the
Former Kingsin the City of Prith=udaka-darbha and which
is pleasing to the Country.

12. In the Twelfth year, producing consternation amongst
the kings of the Uttarapatha ( Northern Punjab and Frontier
Countries) with................o. and causing great panic
amongst the people of Magadha, ( he) makes his elephants
enter the Gangeya (Palace-fort), and (he) makes the King
of Magadha, BRIHASPA TIMI| TRA bow at his feet.........
(He) brings home.............. of the First Jina...............
......... (in plural) had been carried away by KING NANDA
............... (and) the home ratnas as recaptures, (and) the
precious things of Anga and Magadha.

( He) establishes towers........... with carved interiors, for
(or "along with") gifts and captures of hundreds of precious

things. ( He) causes to be brought in here unprecedented
H.l1.F.O.s
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and wonderful captures ( or presents) of elephant-ships, also
horses, elephants, ( ratnas), men (?)......... the King of the
Pandyas.................... and gems and ratnas in hundreds.
............ (he) winsthe heart of theresidents of (the Kalinga
capital ?)

13. IntheThirteenth year ( he), who has fully extended his
empire by conquests,. ........ attached to the Nishidiya in the
premises of the Habitation of the Arhats on the Kumari
HilJ (Udayagiri), the ninety hundred sacred bulls, come
from (?) the worshippers and maintained by the King........

... kept (?) inthetimeof............... Jiva-deva.
On the Hill near the Arhat-Nishidiya, for the comfort of
the virtuous S'ramanas........... and to assemble together

Kshatriya ascetics from hundred directions ( he builds) by
( employing ) leaders of the guilds of excellent artizans, and
various contrivances........... in stone...........ool
(he) establishes a pavilion on four columns inlaid with beryl.

Intheyear Hundred and Sixty-five (lit. ' century years and
five with sixty intervening ') of theTimeof KING MURIYA,
(son of Muraor Mura, Chandra-gupta ), he causes to be made
this cave, of six poles, (to be) called ' Arkas'an .'

(he) is the King of Prosperity (Kshema), the King of
Extension of the Empire (or, a' King to the old People'), a
King to the Bhikshus (or, though King yet a bhikshu ), the
King of Dharma who has been seeing to, listening to and
experiencing welfare (kalyanas)...........ccoooviiiiiiiiiiiiinnn.
KING KHARA-VELA-S'RI, theGreat Conqueror, descended
from a family of the dynasty of royal sages, one who (has
kept on) crushing empires, Wielder of Empire, one whose
Empire remains protected, one whose chariot, standard and
army could not be obstructed, Rebuilder (or, Reformer) of
......... , one who respects every sect, one who is an expert by
virtue of special qualities...................oooiiiiil



CHAPTER IX.

Kanishka.

[ This extract regarding Kanishka is taken from the
record of travels of Yuwan Chwang ( Hiuen Tsang). We
have stated already that in the beginning of the second cen-
tury B. C. a tribe of nomadscalled Y ueh-chi brokein upon
Bactria and overthrew the Greek kingdom there, having
driven the Sakas before them southwards and westwards.
One of the mog powerful of the clans composing this
'people were called the Kushans.  This clan laid fast hold
of the territory of ancient Gandhara and founded a dy-
nasty of which the mog distinguished member was Ka-
nishka. Scholars have not yet come to an agreement in
regard to the actual time when this ruler flourished. The
date lies between 57-58 B. C. the beginning of the Samvat
Era, and A. D. 78 the beginning of the Salivahana Era so
called. There are some who would take him to the 3rd
century A. D. Hewasa great ruler and built an Indian,
Empire which came into touch with Parthia and Romeon
the West and China in the East. Threeor four successors
of his are known to us by their coins which are found
scattered up to Muttra in the East. He held a Buddhist
Council and became the patron of Mahay ana Buddhism.]

[ The Royal Asiatic Society's
Oriental Translation Fund, New Series, Vol. X | V,
on Yuan-Chwang. Vol. | ., pp. 203-205]

About eight or nine li to the south-east of the capital was a
large and very ancient sacred Pipphal Tree above 100 feat
high with wide-spreading foliage affording a dense shade
Under it the Four Past Buddhas had sat, and all the 996 Bud-
dhas of the Bhadra kalpa are to st here; the images of the
four Buddhas in the sitting posture were still to be seen,
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When SakyaJulai was sitting under this tree with his face to
the south he said to Ananda— " Four hundred years after
my decease a sovereign will reign, by name Kanishka, who a
little to the south of this will raise a tope in which he will
collect many of my flesh and bore relics." To the south of
the Pipphal tree was the tope erected by Kanishka. Exactly
400 years after the death of the Buddha, Kanishka became
sovereign of all Jambudvipa, but he did not believein Karma,
and he treated Buddhism with contumely. When he was out
hunting in the wild country a white hare appeared; the king
gave chase, and the hare suddenly disappeared at this place.
Here among the trees the king discovered a cow-herd boy
with a small tope three feet high he had made. " What is
this you have made ?" asked the king. The boy replied tell-
ing the Buddha's prophecy, and informing Kanishka that he
was the king of prophecy, adding that he had come to st in
motion the fulfilment of the prophecy. With this the king was
greatly pleased; he straightway became a Buddhist, and
proceeded to accomplish the prediction. Trusting to his own
great merits, he set about building a great tope round the site of
the boy's small tope, which was to be concealed and suppress-
ed by the great tope. But as the latter rose in height the
small topealways topped it by three feet. The king's tope
wasone and a half li in circuit at the base, which was 150
feet high in five stages, and the tope had reached the height
of 400 feet. The boy's tope was now suppressed and the king
was greatly pleased. He completed his tope by the addition
of twenty five gilt copper disks in tiers, and having deposited
aho of relics inside, he proceeded to offer solemn worship.
But the small tope appeared with one half of it outside as
under the south-east corner of the great base. The king now
lost patience and threw the thing up. So (the small tope)
remained as it was (i. e. did not all come through the wall)
with one half of it visible in the stone base below the second
stage, and another small tope took its place at the original



FROM ORIGINAL SOURCES 109

site. Seeing ail this the king became alarmed, as he was evi-
dently contending with supernatural powers, so he confessed
his error and made submission. These two topes were still
in existence and were resorted to for cures by people afflicted
with diseases. South of the stone steps on the east side of
the Great Tope were two sculptured topes, one three and the
other fivefeet high, which were miniatures of the Great Tope.
There were aso two images of Buddha, one four and the other
six feet high, representing him seated cross-legged under the
Bodhi tree. When the sun shone on them these images were
of a dazzling gold colour, and in the shade their stone was of
adark violet colour. The stone had been gnawed by gold-
coloured ants so as to have the appearance of carving, and the
insertion of gold sand completed the images. On the south
face of the ascent to the Great Tope was a painting of the
Buddha sixteen feet high with two heads from one body. Our
pilgrim narrates the legend connected with this very curious
picture as he learned it at the place.

Above 100 paces to the south-east of the Great Tope was a
white-stone standing image of Buddha eighteen feet high,
facing north, which wrought miracles, and was seen by night
to circumambulate the Great Tope. On either side of the
latter were above 100 small topes close together.  The Buddha
images were adorned in the perfection of art. Strange per-
fumes were perceived and unusual sounds heard ( at the Great
Tope), and divine and human genii might be seen performing
pradakshina (circumambulation) round it. The Buddha
predicted that when this tope had been seven times burned, and
seven times rebuilt, his religion would come to an end. The
Records of former sages stated that the tope had already been
erected and destroyed three times. When Yuan-Chwang
arrived he found there had been another burning, and the
work of rebuilding was still in progress.



CHAPTER X.

- ( i ) -
Andhrae.

[ The Andhras succeeded the Kanvas as an imperial
power. The following extract from the Puranas gives the
succession list of this dynasty. It is not certain whether
the first name in the list is that of the successor of the
Kanvas, as seems to be the case from this Puranic quota-
tion. The Satakarnis were known in the days of Khara-
vela, when they must have been a subordinate power.
There are various points in their history which require
further elucidation. There is no doubt that they held the
imperial position during the first two centuries of the
Christian Era. It issome one member of this dynasty that
put an end to the Saka power in the South. The most
distinguished of these being Gotamiputra Satakarni and
his son Pulumayi.]

[ F. E. Pargiter, M. A.,
The Dynasties of the Kali Age, pp. 71-72]

The Andhra Simuka with his fellow tribesmen, the servants
of Susarman, will assail the Kanvayanas and him (Sus'ar-
man), and destroy the remains of the Sunga power and will
obtainthisearth. Simukawill beking23years. Hisyounger
brother Krsnawill nextreign 10 years. Hisson S'ri-S'atakarni
will reign 10 years. Then Pflmstsanga will be king 18 years.
Skandhastambhi will be king 18 years. Satakarni will reign
56 years; his son Lambodara 18 years. His son Apilaka will
reign 12 years. Msghasvati will reign 18 years. Svati will be
king 18 years. Skandasvati will be king 7 years. Mrgendra
Svatikarna will reign 3 years. Kuntala Svatikarna will be king
8 years. Svativarna will be king one year. Pulomavi will
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reign 36 years. Aristakarnawill reign 25 years. Then Hala
will be king 5 years. Mantalaka will be a powerful king
5years. Purikasona will reign 21 years. Sundara Satakarni
will reign one year. Chaksra Satakarni will reign 6 months.
Sivasvati will reign 28 years. King Gautamiputra will be
king next 21 years. His son Pul5ma will reign 28 years.
His son Sivaskanda Satakarni will be king three years.
Yajflasri Satakarnika will reign 29 years. After him Vijaya
will be king 6 years. His son Chandasri Satakarni will
reign 10 years; another of them Pulomavi will reign 7 years.
These 30 Andhra kings will enjoy the earth 460 years.

-(ii)-
Rudradaman.
Year 72. Junagadh rock inscription of rajan mahaksha-
trapa Rudradaman.

[ Thisisarecord of Saka K shatrapa (Satrap), Rudrada-
man. A dynasty of people foreign to India, called
Sakas, migrated into India as a result of the movements
among the peoples of Central Asia, set up the Hunas
(Hiung-Nu). Two families of Chiefs related to each
other set up dynasties— one in the Bombay Coast and
the other in the country called Surashtra (now Guijarat).
Rudradaman was the greatest ruler of the latter and ruled
over Malva, Gujarat and surrounding regions. These
Satraps seem to have been subordinate to the Parthians,
who ruled over the Persian Empire from the middle of the
second century B. C. to the middle of the 3rd century A. D.
The dynasty of the Southern Kshatrapas was overthrown
by the Satavahanas, though the Malva branch to which
Rudradaman belongs continued till it was overthrown by
the Guptas. ]
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[ Epigraphia Indica,
Vol. X., Appendix, pp. 99-100.]
Records the restoration of the lake Sudars'ana situated at
some distance from Girinagara. The lake, originally con-
structed by the Vais'ya Pushyagupta, the provincial governor
(rashtriya) of the Maurya king ( rajan) Chamdragupta, and
subsequently adorned with conduits by the Yavana king
(rajan) Tushaspha for Asoka the Maurya, had been destroy-
ed during a storm at the date given above by the waters of
the Suvarnasikata, Palasini and other streams of mount
Urjayat. The work was executed by the minister (amatya)
Suvi'sakha, the son of Kulaipa, a Pahlava, who had been
appointed by the king to rule the whole of Anartta and
Surashtra. The inscription records besides that the king
(rajan) mahakshatrapa Rudradaman, the son's son of the
king (rajan) mahakshatrapa Svami'-Chashtana, was the
lord of the whole of eastern and western Akaravanti, the
Anupanivrit, Anartta, Surashtra, 'Svabhra, Maru, Kachcha,
Sindhu-Sauvira, Kukura, Aparanta, Nishada, etc.,; that he
destroyed the Yaudheyas; that he twice defeated Satakar ni,
the lord (pati) of Dakshinapatha, but on account of the
nearness of their connection did not destroy him ; and that he
himself acquired the title of mahakshatrapa.

Junagadh Inscription of Rudradaman.

[ Professor F. Kielhorn, C.I.E.
Epigraphia Indica. Vol. VIII. pp. 45-49. ]
(Be it) accomplished !

This lake SUDARSANA, from Girinagara (even a long
distance?). . . . . . .. ... of a structure so well
joined as to rival the spur of a mountain, because all its
embankments are strong, in breadth, length, and height
constructed without gaps as they areof stone[clay],....
.............. furnished with anatural dam, [formed
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by ?] .. ... , and with well-provided con-
duits, drains and means to guard against foul matter, . . . .
......... three sections . . . . . . . by .. ......

. and other favoursis ( now*) in an excellent condition.

This same (lake)—on the first of the dark half of
Mftrgas'irsha in the seventy-second—72nd year of the king,
the Mahakshatrapa Rudradaman whose name is repeated by
the venerable, the sonof. . . . ... .. ... ... ......
(and) son's son of the king, the Mahakshatrapa Lord
Chashtana the taking of whose name is auspicious, . . . . .
................... when by the clouds pouring
with rain the earth had been converted as it were into one
ocean, by the excessively swollen floods of the Suvarnasikata,
Palas'ini and other streams of mount Urjayat the dam . ...
................ , though proper precautions [ were
taken], the water —churned by a storm which, of a most
tremendous fury befitting the end of a mundane period, tore
down hill-tops, trees, banks, turrets, upper stories, gates and
raised places of shelter—scattered, broketo pieces, [ tore apart 1
.......... with stones, trees, bushes and creeping plants
scattered about, was thus laid open down to the bottom of the
river:—

By a breach four hundred and twenty cubits long, just as
many broad, (and ) seventy-five cubits deep, all the water
escaped, so that (the lake), almost like a sandy desert,
[ became ] extremely ugly [ to look at ].

...... for the sake of. . . . .ordered to be made by the
Vais'ya Pushyagupta, the provincial governor of the Maurya
king Chandragupta; adorned with conduit for Asoka the
Maurya by the Yavana King Tushaspha while governing;,
and by the conduit ordered to be made by him, constructed
in a manner worthy of a king (and ) seen in that breach, the
extensivedam, . . ... ... ..

.............. he who, because from thewomb he was
distinguished by the possesson of undisturbed consummate
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Royal Fortune, was resorted to by all castes and chosen
their lord to protect them; who made, and is true to, the vow
to the latest breath of his life to abstain from slaying men,
except in battle; who [ showed ] compassion . . . . . . . ..

. not failing to deal blows to equal antagonists meeting him
face to face; who grants protection of life to people repairing
to him of their own accord and those prostrating themselves
before him; who is the lord of the whole of eastern and
western Akaravantl, the Anupa country, Anarta, Surashtra,
S'vabhra, Maru,K achchha,Sindhu-Sauvira,K ukura, Aparanta,
Nishada and other territories gained by his own vaour., the
towns, marts and rural parts of which are never troubled by
robbers, snakes, wild beasts, diseases and the like, where all
subjects are attached to him, ( and ) where through his might
.the objects of [religion], weath and pleasure [ are duly
attained |; who by force destroyed the Yaudheyas who were
loath to submit, rendered proud as they were by having
manifested their title of heroes among all Kshatriyas; who
obtained good report because he, in spite of having twice
in fair fight completely defested Satakarni, the lord of
Dakshinapatha, on account of the nearness of their connection
did not destroy him; who[obtained] victory. . .= . . . . .
who reinstates deposed kings; who by the right raising of h|s
hand has earned the strong attachment of Dharma ; who has
attained wide fame by studying and remembering, by the
knowledge and practice of, grammar, music, logic and other

great sciences; who = . . . ] the management of
horses, elephants and chariots, (the, use of) sword and shield,
pugilistic combat and other =~~~ . . the acts of

quickness and efficiency of opposing forces; who day by day
isin the habit of bestowing presents and honours and eschew-
ing disrespectful treatment; who is bounteous; whose treasury
by the tribute, tolls and shares rightfully obtained overflows
withanaccumulation of gold, silver, diamonds, bery| stonesand
(other) precious things: who . .~ . . . . .
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proe and verse, which are clear, agreeable, sweet, charming,
beautiful, exceling by the proper use of words and adorned;
whose beautiful frame owns the most excellent marks and
dgns  such as (auspicious) length, dimension and height,
voice, gait, colour, vigour and strength; who himself has
acquired the name of Mahakshatrapa; who has been wreathed
with many garlands at the svayamvaras of kings daughters—
he, the Mahakshatrapa Rudradaman, inorderta . . . . . ..

. cows and Brahmans for a thousand of years, and to
increase his religious merit and fame, — without oppressng
the inhabitants of the towns and country by taxes, forced
l[abour and acts of affection — by (the expenditure of) a vast
amount of money from his own treasury and in not too long
a time made the dam three times as strong in breadth and
length. . . ... ........., [on]all [banks] . . .. ..
...... (and so0) had (this lake) made (even) more beauti-
ful to look at.

When in this matter the Mahakshatrapa's counsdlors and
executive officers, who though fully endowed with the quali-
fications of ministers, were averse to a task (regarded as)
futile on account of the enormous extent of the breach,
opposed the commencement (of the work), (and) when the
people in their despair of having the dam rebuilt were loudly
lamenting, (the work) was carried out by the minister
Suvisakha, the son of Kulaipa, a Pahlava, who for the benefit
of the inhabitants of the towns and country had been appointed
by the king in this government to rule the whole of Anarta
and Surashtra, (a minister) who by his proper dealings and
views in things temporal and spiritual increased the attach-
ment (of the people), who was able, patient, not wavering,
not arrogant, upright (and) not to be bribed, (and) who by
his good government increased the spiritual merit, fame and
glory of his mager.



CHAPTER XL
—()—

Samudragupta.

[This is the famous Allahabad Pillar Inscription of
Samudragupta, detailing his accomplishments as a sove-
reign, and his conquests. He was the second great ruler of
the Gupta dynasty which emerged into importance in the
beginning of the fourth century A. D. With the downfall
of the Kushan dynasty no paramount power was left in
Northern India, and the early Guptas seem to have dis-
tinguished themselves against the Sakas of Malva. They
rapidly rose in importance so much so that Samudragupta
could proceed on a career of conquest up to the Southern
frontier of the Empire of Asoka. He signalised this
achievement by the celebration of the Imperial ceremony
of Rgjasuya. Though the Southern expedition made no
permanent additions to the Empire, the whole of Hindus-
tan remained under the Guptas as a united empire till
the dynasty wasoverthrown by the incursions of the White
Huns. Samudragupta's father Chandragupta founded
the era which goes by the name Gupta Era. This began
intheyear A.D. 319]

[ Corpus Inscriptionum Indicarum.
Vol.lll.TheGuptalnscriptions:
No. 1. Plate I. pp. 10-17.]

This lofty column (is) as it were an arm of the earth,
proclaiming the fame, — which, having pervaded the entire
surface of the earth with (its) development that was caused
by (his) conquest of the whole world, ( has departed ) hence
(and now) experiences the sweet happiness attained by (his)
having gone to the aode of ( Indra) the lord of the gods, of
the Maharajadhir'aja, the glorious.
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Who, being looked at (with envy) by the faces, melancholy
(through the rejection of themselves), of others of equal
birth, while the attendants of the court breathed forth deep
sighs (of happiness), was bidden by ( his) father, who ex-
claiming " Verily (he is) worthy ", embraced (him) with
the hairs of ( his) body standing erect (through pleasures)
(and thus) indicative of (his) sentiments, and scanned (him)
with an eye turning round and round in affection, (and) laden
with tears (of joy ), (and ) perceptive of ( his noble) nature,
— (to govern of asurety ) the whole world :—

By whom, — having, unassisted, with the force of the prowess
of (his) arm that rose up so as to pass all bounds, uprooted
ACYUTA and NAGASENA . ; (by whom), causing him
who was born in the family of KOFAS to be captured by
< his) armies, (and) taking hispleasure at the (city ) that had
the name of PUSH PA, while the sun..the banks . . . .. ;

(Of whom it used to be said ),—" The building of the pale
of religion; fame as white as the rays of the moon, (and)
spreading far and wide; wisdom that pierced the essential
nature of things, .. . camness . . ... ; the path of the sacred
hymns, that is worthy to be studied ; and even poetry, which
gives free vent to the power of the mind of poets; (all these
arehis), (in short) what (virtue) is there that does not belong
to him, who aone is a worthy subject of contemplation for
those who can recognise merit and intellect ?"—

Who was skilful in engaging in a hundred battles of vari-
ous kinds; whose only ally was the prowess of the strength of
his own arm; —who was noted for prowess; whose most
charming body was covered over with all the beauty of the
marks of a hundred confused wounds, caused by the blows of
battle-axes, arrows, spears, pikes, barbed darts, swords, lances,
javelins for throwing, iron arrows, vaitastikaa, and many
other ( weapons) ;,—

Whose great good fortune was mixed with, so as to bein-
creased by (his) glory produced by the favour shewn in
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capturing and then liberating M AHENDRA of KOSALA,
VYAGHRARAJA of MAHAKANTARA, MANTA
RAJA of KURALA, MAHENDRA OF PISHTAPURA,
SVAMIDATTA of KOTTURA on the hill, DAMANA of
ERANDAPALLA, VISHNUGOPA of KANCHI (?), NILA-
RAJA'of AVAMUKTA, HASTIVARMAN of VENGI,
UGRASENA of PALAKKA, KUBERA of DEVARASH-
TRA, DHANAMJAYA of KUSTHALA"PURA, and all
other kings of the region of the South ;—

Who abounded in majesty that had been increased by
violently exterminating Rudradev Matila, Nagadatta, Chan-
dravarman, Ganapatinaga, Nagasena, Achyuta, Nandin, Bala-
varman, and many other kings of (the land of) Aryavarta;
— who made all the kings of the fores countries to become
(his) servants;—

Whose imperious commands were fully gratified, by giving
all ( kinds of) taxes and obeying ( his) orders and coming to
perform obeisance by the frontier-kings of Samatata, Davaka,.
Kamarupa, Nepala, Kartripura, and other (countries), and by
the Malavas, Arjunayanas, Yaudheyas, Madrakas, Abhlras,
Prarjunas, Sanakanikas, Kakas, Kharaparikas, and other
(tribes) ;—

Whosetranquil fame, pervading the whole world, was gene-
rated by establishing (again) many royal families, fallen and
deprived of sovereignty ; — whose binding together of the
(whole) world, by means of the amplitude of the vigour of
(his) arm, was effected by the acts of respectful service, such
as offering themsdves as sacrifices, bringing presents of
maidens, (giving) Garuda tokens, (surrendering) the enjoy
ment of their own territories, soliciting ( his) commands, etc.,
(rendered) by the Daivaputras, Shahis, Shahanushahis, Sakas
and Murundas, and by the people of Simhala and ail (other )
dwellersin islands; — who had no antagonist (of equal power)*
in the world;—who, by the overflow of the multitude of (his)
various virtues adorned by a hundred good actions, rubbed
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out the fame of other kings with the soles of (his) feet;—
who, being incomprehensible, was the spirit that was the cause
of the production of the good and destruction of evil;—who,
being full of compassion, had a tender heart that could be won
over simply by devotion and obeisance;— who was the giver
of many hundreds of thousands of cows ;—

Whose mind busied itself with the support and initiation,
etc. of the miserable, the poor, the helpless, and the afflicted;
who was the glorified personification of kindness to man-
kind; who was equal to the (gods) Dhanada and Varuna
and Indra and Antaka ; whose officers were always employed
in restoring the wealth of the various kings who had been
conquered by the strength of his arms;

Who put to shame (Kas'yapa) the preceptor of (Indra)
the lord of the gods, and Tumburu and Narada, and others,
by (his) sharp and polished intellect and choral skill and
musical accomplishments;— who established ( his) title of
'king of poets by various poetical compositions that were fit
to be the means of subsistence of learned people ; whose many
wonderful and noble deeds are worthy to be praised for a
very long time;

Whowasamortal only in celebrating therites and the obser-
vances of mankind, (but was otherwise) a god, dwelling on
the earth;—who was the son's son of the son's son of the
Maharaja, the illustrious GUPT A ; — who was the son's son of
the Maharaja, the illustrious Ghatotkacha;—who was the son
of the Mahargjadhiraja, the glorious Chandragupta, (and)
the daughter's son of Lichchaavi, begotten on the Mahadevi
Kumar adevi;

(And) whose fame,—ever heaped up higher and higher by the
development of ( his) liberality and prowess of arm and com-
posure and ( study of) the precepts of the scriptures, travel
ling by many paths, purifies the three worlds, as if it were
the pale yellow water of the (river) Ganga, flowing quickly
on being liberated from confinement in the thickets of the
matted hair of (the god ) Pas'upati.
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And this poetical composition, —(the work ) of the Khad-
yatapakika, the son of the Mahadandanayaka Dhruvabhtiti,
the Samdhivigrahika and Kumai-amatya, the Mahadanda-
nayaka Harishena, who is the dave of these same feet of the
Bhattaraka, (and) whose mind is expanded by the favour of
constantly walking about in ( his) presence—let it be for the
welfare and happiness of all existing beings!

And the accomplishment of the matter has been effected by
the Mahadandanayaka Tilabhattaka, who meditates on the
feet of the Paramabhattaraka.

-(H) -
Chandraguptal I .

[ These two passages are taken from the record of tra-
vels of the Chinese Fa-Hien who was in India from A. D.
399-414, and refer to the reign of the Gupta Emperor
Chandraguptall | ., Vikramaditya, the son and successor of
Samudragupta. It was in his reign that the Saka power
was put an end to and the Gupta Empire extended to the
Western Sea. He may be regarded as the greatest of the
Guptas. It was in his reign that the Hunas appeared
dangerous to the Eastern frontier of the Persian Empire,
and hung like acloud over the North-West of India. The
Gupta Empire had to struggle for existence against these
nomads, and was ultimately exhausted and overthrown
in the effort.]

[ James Legge:
Fa-hien Travelsin India and Ceylon, pp. 42 and 43.1

(@ AIll south from this is named the Middle Kingdom.
In it the cold and heat are finely tempered, and there is neither
hoarfrost nor snow. The people are numerous and happy;
they have not to register their households, or attend to any
magistrates and their rules; only those who cultivate the royal
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land have to pay (a portion of) the gain from it If they
want to go, they go; if they want to stay on, they stay. The
king governs without decapitation or ( other ) corporal punish-
ments. Criminals are simply fined, lightly or heavily, accord-
ing to the circumstances (of each case). Even in casss of
repeated attempts at wicked rebellion, they only have their
right hands cut off. The king's body-guards and attendants
all have salaries. Throughout the whole country the people
do not kill any living creature, nor drink intoxicating liquor,
nor eat onions or garlic. The only exception is that of the
Chandalas. That is the name for those who are (held to be)
wicked men, and live apart from others. When they enter
the gate of acity or a market place, they strike a piece of
wood to make themselves known, so that men know and avoid
them, and do not come into contact with them. Inthat country
they do not keep pigs and fowls, and do not sell live cattle;
in the markets there are no butchers' shops and no deders in
intoxicating drink. In buying and selling commodities they
use cowries. Only the Chandalas are fishermen and hunters,
and sell flesh meat.

After Buddha attained to pari-nirvana the kings of the
various countries and the heads of the Vais'yas built viharas
for the priests, and endowed them with fields, houses, gardens,
and orchards, along with the resident populations and their
cattle, the grants being engraved on plates of metal, so that
afterwards they were handed down from king to king, with-
out any one daring to annul them, and they remain even to the
present time.

[ James Legge:

Fa-hien's Travels, pp. 78 and 79. ]

(b) Inthiscity there had resided a great Brahman, named

Radha-svami, a professor of the mahayana, of clear discern-

ment and much wisdom, who understood everything, living

by himself in spotless purity. The king of the country
9. H.l.F.O.S.
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honoured and reverenced him, and served him as his teacher.
If he went to inquire for and greet him, the king did not
presume to sit down aongside of him ; and if, in his love and
reverence, he took hold of his hand, as soon as he let it go,
the Brahman made haste to pour water on it and wash it.
He might be more than fifty years old, and all the kingdom
looked up to him. By means of this one man, the Law of
Buddha was widely made known, and the followers of other
doctrines did not find it in their power to persecute the body
of monksin any way.

By the side of the tope of ASOK/V, there has been made a
mahayana monastery, very grand and beautiful; there is also
a hinayana one; the two together containing six hundred or
sven hundred monks. The rules of demeanour and the
scholastic arrangements in them are worthy of observation.

Shamans ( Sramanas ) of the highest virtue from all quar-
ters, and students, inquirers wishing to find out truth and the
grounds of it, all resort to these monasteries. There aso
resdes in this monastery a Brahman teacher, whose name
also is Manjusri, whom the Shamans of greatest virtue in the
kingdom, and the mahayana Bhikshus honour and look up to.

The cities and towns of this country are the greatest of all
in the Middle Kingdom. The inhabitants are rich and pros-
perous, and vie with one another in the practice of benevolence
and righteousness. Every year on the eighth day of the
second month they celebrate a procession of images. They
make a four-wheeled car, and on it erect a structure of five
storeys by means of bamboos tied together. Thisis supported
by a king-post, with poles and lances slanting from it, and is
rather more than twenty cubits high, having the shape of a
tope. White and silk-iike cloth of hair is wrapped all round
it, which is then painted in various colours. They make
figures of dsvas with gold, silver, and lapis lazuli grandly
blended and having silken streamers and canopies hung out
over them. On the four sdes are niches, with a Buddha












