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FOREWORD

THE distinctive feature of this book is that it challenges the widespre:
conviction that all that is most precious in our civilization has bes
derived from Christianity. Not only are the majority of histories ar
encyclopadias based on this presupposition, but our statesmen take

for granted, in legislating, that morality is a Christian monopoly. Or
of the arguments used by the Minister of Education when religiou
instruction was made compulsory in all schools in Great Britain wz
that such a step would check the growth of crime and juvenile delir
quency. He offered no evidence to support this view, and hardl
anyone disputed it. In face of the acquiescence of those presumed t
be experts, the general public could hardly be blamed for regarding i
as an established fact. Yet there are statistics available for a numbe
of countries and large cities of Britain and America which show tha
the exact contrary is the case.

This is but one example of the need for a critical re-examination ot
the prevailing belief that Christianity is the mainspring of social
progress and individual morality, that * Christian values’ and
** civilized values ”’ are synonymous. Even the scholars and historians,
on whom we so largely depend for our information, refrain from
judging according to the evidence, of which they must be perfectly well
aware. It does not seem to occur to them that what they regarded
as a self-evident truth, which it would be merely eccentric to deny, may
be no better than a fallacy. They make a tacit assumption a touchstone
for the selection of facts and for deciding their relative importance,
and whatever seems to contradict it is either suppressed or minimized.
The black pages in the history of the Church are hastily turned over
and attention is focused on the best periods. The sanctity of the few
is magnified, and the depths of infamy into which so many descended
are dismissed as brief aberrations from the norm, even though they
characterized many centuries. Ugly deeds and inhuman doctrines
are glossed over, relegated to footnotes, or ‘‘ buried in the decent
obscurity of a learned language.”

Mr. McCabe breaks -this conspiracy of silence. He removes the
tinted spectacles through which we are tempted, and all but compelled,
to view the age-long struggle between obscurantism and reaction on
the one side, and science and humanism on the other. "He lays before
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us a mass of evidence that is not usually admitted to court, but its
credentials are unimpeachable. We are free to draw what conclusions
we think reasonable, but he insists that we should look at the quite
startling facts that he has adduced—facts known to specialists but
rarely alluded to in writings intended for the general public. The
searchlight of Mr. McCabe’s original and scholarly mind lights up
dark places indeed and compels us to re-examine much that perhaps
we have previously accepted on authority or without troubling to
question. The effect on some readers will be profoundly disturbing,
but all who dip into the 1,800 concise articles in this remarkable volume
will share the intellectual excitement of re-discovering the past.
Familiar outlines will disappear; individuals we admired will be seen
without the halo of legend; some characters whom we had been taught
to execrate will be viewed in another light altogether. Long periods of
history to which we have looked back nostalgically will stand revealed
in a new perspective. It may be that all history is written with bias,
but it is certain that history cannot be written without facts. To re-
trieve from neglected archives and ancient manuscripts facts which
challenge the pre-suppositions of some of our best historians is a
tremendous personal achievement.

The treatment of subjects in this book is necessarily condensed.
For those who wish further to extend their knowledge the author
indicates reliable literature in all subjects that are controversial. On
historical matters, which occupy a large part of the work, he gives
references to ancient Christian and medieval writers, and for more
extensive quotations from these the reader is referred to his book
THE TESTAMENT OF CHRISTIAN CIVILIZATION (Watts & Co.).

P.R.C.



A priori Knowledge. [See Empiricism;
Intuition ; Psychology.]

Abbot of Unreason, The. Among the
normal features of medizval life which
are now commonly suppressed, or
falsely described, because they discredit
the myth of the ‘ simple piety >’ of the
people, were a number of annual
festivals. These usually began with
more or less blasphemous parodies of
the Mass in the cathedrals and churches,
often in monasteries and convents, and
continued with gross and indecent revels
on the streets. One of these was that of
the Abbot of Unreason (also called the
Abbot, or Lord, of Misrule, the Abbot
of Joy, or the Pope of Fools), which was
held on different dates in different
regions. A layman was hilariously
elected and robed as abbot for the
express purpose of suspending for a day
all rules of discipline and decency.
Scott (The Abbot, Ch. XIV) describes the
feast as it was held in Scotland, but he
wrongly imagines that it was a popular
festival which the clergy resented. The
clerical as well as the civic dignitaries
commonly took part in these festivals,
and the occasional zealots who protested
were powerless. We trace the Feast of
the Abbot throughout the Middle Ages,
from Scotland to Greece, until the pres-
sure of Protestantism, in the sixteenth
century, put an end to so many scandals.
On account of the reticence on such
matters of modern historians one has to
go back for the details, which are often
very obscene [see Ass, Feast of the,
and Fools, the Feast of], to Du Cange’s
Glossarium medie et infime Latinitatis
(1678, ** Abbas laetitiae ”’) and, especi-
ally, Du Tilliot’s Mémoires (1741).

Abd-er-Rahman III (891-961), most
successful of Moslem Caliphs. Al-
though he accomplished one of the
greatest feats in the history of kingcraft,
he is not among ‘ the Heroes of the
Nations > because he was a sceptic and
very far from spiritual in his personal
life. A descendant of the Syrian
Caliphs, who despised Mohammed, he
inherited the Arab dominion in Spain

A.

when it was ag dilapidated as Rome
after the barbaric invasions, raised it
in twenty years, leading his armies in
person, to a prosperity and splendour
without parallel until modern times, and
ruled it with a social justice that shames
Christendom; and he so openly defied
the Koran that Moslem writers have tried
to suppress the eulogy of him which Al-
Makkari, the famous Arab historian,
left in his History. S. P. Scott (Moorish
Empire in Europe, 3 vols. 1904) speaks of
him as * sensual to the verge of insanity **
and finds that he spread ** the destructive
poison of infidelity,” and then describes
his marvellous achievement and the
happiness of his people in lyrical
language. Stanley Lane-Poole (The
Moors in Spain, 1897) says that he raised
Spain to a height of civilization ** such
as the wildest imagination can hardly
conjure up” (p. 126). His story is
vitally relevant to the question of religion
and civilization, and it is never noticed
in that connection.

Abélard, Peter (1080—1142), the first
apostle in Christian Europe of the
supremacy of Reason. The mental
awakening of Europe from the torpor
of the Dark Age began, under Arab-—
Spanish influence, in Southern France—
see the rare picture of its life in the
second half of the eleventh century in L.
Palustre’s Histoire de Guillaume IX
(1882)—and long before the Crusades,
to which it is wrongly attributed.
Abélard, son of a Breton nobleman,
found school-life well developed and
joined the wandering scholars. He
settled in Paris and became the most
brilliant master of his age. His con-
nection with Heloise led to his emascula-
tion by order of her uncle, a Canon of
the Cathedral—life was still so barbaric
that Abélard demanded the like punish-
ment, by law, of the Canon—which
dimmed his brilliance, but he still wrote
unorthodox books (Dialogue and Yes
and No, a cynical collection of 1,800
contradictory texts from the Fathers),
and he was twice (1121 and 1141) con-
demned by the Church, chiefly for his
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thesis that * Reason takes precedence of
Faith.,” See McCabe’s Peter Abélard
(1901). Helen Waddell’s Peter Abélard
(1931) is an historical novel, and J. G.
Sikes's Peter Abailard (1932) a study of
his theology, but otherwise unreliable.
Abgar, The Alleged Letters of Jesus
and. These documents—a letter pur-
porting to have been written by a
legendary King of Edessa and the reply
of Jesus—are still quoted in popular
religious literature. They are such
clumsy forgeries, quoting gospels which
no one claims to have existed until forty
years later, that even the Catholic
Encyclopeedia rejects them. They ap-
pear first, in the fourth century, in the
Ecclesiastical History (I, 13) of Bishop
Eusebius, a diligent collector of fairy-
tales about the early Church.
Abiogenesis. The theory that living
things are, or once were, developed from
inanimate matter by what used to be
called Spontaneous Generation, or by
natural chemical processes. Until the
sixteenth century it was generally held
that animals (insects, etc.) arose from
decaying matter, but by the nineteenth
century the Law of Biogenesis, Omne
vivum e vivo (All living things come from
living things), was accepted in science.
This law refers to nature to-day, not to
a past which was then unknown. An
attempt of Pouchet to refute the law
by experiment was defeated (1859)
by Pasteur and—a fact now generally
ignored—by the Materialist Tyndall.
In 1906 Butler Burke renewed the
attempt (The Origin of Life) and Dr.
Bastian [see] maintained the claim all
his life, but it was held that the living
organisms found in his cultures came
from spores which had survived the
imperfect sterilization of his flasks, It
is, howeyer, quite incorrect to say that
“‘science >’ does not admit abiogenesis in
nature to-day. A number of authori-
ties—Sir E. Sharpey-Schifer, in his
Presidential Address to the British
Association in 1912 (p. 14); Sir P.
Chalmers Mitchell, in Materialism and
Vitalism (1930, p. 16); Prof. B. Moore,
in The Origin and Nature of Life (1913,
p. 63); Sir A. Thomas, in Concerning
Evolution (1925, p. 48)—have held that
living matter may be evolving from non-
living in nature, though bacteria and

fungi may absorb it as it is formed; but
the general feeling is that the evolution
took place in the very different thermal
and electrical conditions of the earth
1,500 to 2,000 million years ago. What-
ever theory of the formation of the earth
we accept, the vast masses of early
volcanic rock testify to this difference of
conditions. The theory (held by Helm-
holtz, Kelvin, and Arrhenius) that a
meteorite may have brought the germs
from another world, would, apart from
the destructive action on them of the
intense cold and ultra-violet rays in
space, merely shift the problem to un-
known conditions.

Science assumes, in the absence of
proof that there is anything in the living
thing which could rot be evolved, that
the first organisms, like all other con-
tents of the universe, come under the law
of evolution or arose from inorganic
matter by a very slow and gradual series
of chemical changes. The best detailed
suggestion of this evolution is in Prof. B.
Moore’s Origin and Nature of Life (1913),
in the Home University Library. Since
the publication of that work the increas-
ing recognition of the importance of
enzymes (ferments) in the living body
has led many to believe that these may
have been the first outcomes of the
primitive chemical evolution. More
recently the discovery of viruses (the
ultra-microscopic causes of certain
diseases) has raised the question whether
life may not have begun in this form. A
few useful pages on the subject will be
found in Julian Huxley’s small popular
book, Beginnings of Life (1938), and in
H. H. Newman’s section of the sympo-
sium, The World and Man as Science
Sees Them (1937); but the best general
survey is that of Prof. L. L. Woodruff in
the symposium, The Evolution of the
Earth and Man (ed. by Prof. G. A.
Baitsell, 1929, Ch. IIl). See also R.
Beutner, Life’s Beginnings on the Earth
(1939).

Most biologists take little interest in
these theories, because the conditions on
the primitive earth are-still too obscure
for profitable discussion. The position
of the Rationalist is, like that of biolo-
gists generally, that the attempt to show
that * life ” or * vitality ” is an imma-
terial something which could not have
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been evolved from matter has failed
[see Vitalism] and it would therefore be
absurd to suppose that, while our mil-
lion species of advanced organisms are
the outcome of evolution, the earliest
and most primitive of all were not
evolved. It is one of the elementary
fallacies of apologetice that the Rational-
ist, especially if he is a Materialist, is
bound to supply a detailed theory of a
phenomenon (origin of life, conscious-
ness, etc.) when he rejects the mystic
* explanation.” On obscure matters his
attitude is logically negative. Organic
chemistry is, however, making such pro-
gress that the origin of life cannot be
called a mystery. Inregard to criticisms
of what is called Haeckel’'s Carbon
Theory—he never advanced any theory—
see Carbon Theory of Life. The impor-
tance of carbon in this connection is now
much more appreciated than ever.
Abolitionism. [See Slavery.]
Abraham. It is a matter of indiffer-
ence to Rationalists whether there is
some sort of tribal tradition preserved in
the Abraham stories in Genesis. They
were in the last century confronted with
the claim that the book had been written
by Moses and contained no errors, and
they pointed out that certain features
show that it is late and legendary. The
name Abraham, an obvious fiction, is
recognized by all authorities to be of
doubtful meaning even in Hebrew—it
certainly does not mean * Father of a
multitude of peoples,” as the writer of
Genesis represents (xvii, 5)—and only
a very much later writer could speak of
“ Ur of the Chaldees,” since the Chal-
dzans (or Kaldi) did not rule Ur for
more than 1,000 years after the supposed
date of Abraham. These criticisms are
unaltered, and the joy of bibliolaters
when archzology unearths names of
cities or kings which are said to corres-
pond, often by a strain, with names in
Genesis is misplaced. This misrepre-
sentation of the Rationalist position is
unfortunately endorsed by Sir Leonard
Woolley in his recent Abraham (1936).
It is regrettable that the learned archao-
logist chose that title, since he does not
claim to have found a shred of proof that
such a person ever existed, and the few
and faint correspondences of the Bible
story with his own description of life in

Ur prove nothing. No one questions
that the ancestors of the Hebrews may
have come from that region or that the
final * redactors ” of Genesis lived, or
had lived, in Babylonia. Sir Leonard’s
claim that in a certain dialect of Arabic
the name BRM—written Semitic lan-
guage omits the vowels—might be written
BRHM leaves the crude blunder of the
writer of Genesis just where it was.

Absolute, The., Eisler, in his Dic-
tionary of Philosophy, gives a score of
different meanings of this word in
different systems of philosophy. In its
broadest meaning it denotes a reality
postulated by metaphysics (not proved
to exist) which is not related to other
realities or definable in terms of them:
the ultimate, all-embracing, all-unifying
reality. The assumption does not imply
that it is a personality or is the cause (or
creator) of the realities of which we have
experience, but in most systems, especi-
ally Hegel’s, with which it is particularly
identified, it is Mind or Spirit and
excludes the existence of material things.
Viscount Haldane (The Reign of Rela-
tivity, 1921) and others tried to find con-
firmation of it in mathematical Relativity,
but in this the word “ relative ” has an
entirely different meaning. Some modern
theologians, moved by the discredit
in philosophy of all arguments for the
existence of God, fall back upon the
postulate of the Absolute, though this
is hardly less discredited. [See Philo-
sophy, Modern.]

Abyssinia and the Papacy. British
and American Catholics often claim
that Pope Pius XI condemned the rape
of Abyssinia by the Italians. In fact he
never made, and they cannot quote, any
explicit reference of his to it. E. Price
Bell, of the Chicago Daily News, was sent
to Rome to get a declaration from him,
and it was refused. See the article by
Bell in Liberty, Oct. 19, 1935. On July
28, 1935, the Pope made a vague state-
ment that he was sure that the rulers of
Italy would do nothing against charity
and justice (Times, July 29). On Aug.
20 he (knowing that Mussolini declared
Italy’s action to be defensive) explained
in the Osservatore that ** defence can very
well of itself alone be justified » (see the
Times, Aug. 29 and 30). Fear of Eng-
lish and American Catholics kept him
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silent after that date, but the entire
hierarchy and Church in Italy—obviously
with his approval—enthusiastically sup-
ported the war, and at the close ordered
prayers for God’s blessing on “ Italy’s
rulers and the glorious army which once
more is used in defence of the Christian
civilization.” As soon as the conquest
was completed large numbers of priests,
monks, and nuns were taken to, and
churches built in, Abyssinia at the
expense of the Italian Government
(International Review of Missions, Jan.
1937, p. 103). The Pope Pius XII was
then Secretary of State and directed the
entire policy.

Acosmism. Disbelief in the existence
of a material world. It is found in
various systems of modern philosophy,
notably those of Berkeley and Hume,
and in the theories of Sir J. Jeans [see]
and Sir A. Eddington [see].

Acquired Characters and Heredity.
Since Lamarck’s and, in less degree,
Darwin’s theory of evolution involved a
belief that acquired characters—struc-
tural modifications which (like the
pugilist’s arm-muscles) have been ac-
quired during the individual’s life—are
passed on to the next generation, some
writers confusedly raise doubts about the
truth of evolution because, they say, the
inheritance of such characters is now
denied. The fact of evolution [see] is
independent of the Darwinian or any
other theory of its mechanism, and
Darwin was fully conscious that in his
time little was known about heredity.
The statement, however, that the theory
of the inheritance of acquired characters
is now dead (W. F. Wheeler, Inheritance
and Evolution, 1936, p. 94, A. E. Watkins,
Heredity and Evolution, 1935, p. S, etc.)
is inaccurate. In an address to the
Royal Institution on ‘ The Hereditary
Transmission of Acquired Characters”
(printed in Nature, June 20, 1931), Prof.
MacBride claimed that several series of
recent experiments proved such trans-
mission, and the late Prof. Kammerer
and a few other high authorities agreed
with him. Prof. J. B. S. Haldane,
criticizing these views (Nature, July 4
and 11, 1931) judiciously said that these
characters are transmitted *so rarely
that the exceptions are of little import-
ance.” As Prof. A. F. Shull says in his

Heredity (1938), a standard work, the
old idea is ‘ generally ” abandoned.
This does not mean that, as some
represent, environment is no longer
important in evolution. Prof. H. S.
Jennings (Genetics, 1937) thinks it
‘“ overwhelmingly important in some
cases,” and the general attitude now is
that genetical claims of a few years ago
were greatly exaggerated, and heredity
and environment are co-operating agen-
cies. [See Evolution.]

Acton, Baron John Emerich Edward
Dalberg (1834-1902), Catholic historian.
As Lord Acton is the only Catholic
historian of Great Britain or America
whose distinction is recognized in the
academic world, many wonder what was
his attitude towards the painful facts of
Papal history. He abhorred what he
called the crimes and vices of the Popes.
His opinions will be found best in
Selections from the Correspondence of
the First Lord Acton (1917), the revela-
tions in which were so disturbing that
the promised second volume never
appeared. See, especially, the letter on
p- 53. He says—and he refers chiefly to
the nineteenth century—that *‘ the Papacy
contrived massacre on the largest and
also on the most cruel and inhuman
scale ”’; that the Popes were *‘ wholesale
assassins’; and that the modern
Catholic movement for the glorification
of the Papacy is a scheme for * the pro-
motion of sin.”” He had a passionate
love of liberty and tolerance, but he was
emotionally attached to the Church,
though it twice condemned him.

Acts of the Apostles, The. This book
of the New Testament, which is some-
times called the second volume of Luke,
purports to tell the history of the
Church from the supposed Resurrection
to the year 63. As some ** physician
named Luke is mentioned in one of the
Epistles (Col. iv, 14), the orthodox
tradition is that this man was a com-
panion of Paul and wrote the third
Gospeland Acts. When criticism began
it was noticed that, while the narrative
is generally objective, large sections are
written in the first person (*‘ we »’), and
it was said that here at least the writer
quotes some sort of diary of a com-
panion of Paul. The fact that the
authenticity of the Epistle to the Colos-
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sians itself is seriously disputed weakens
the basis of this flimsy structure of
reasoning, and liberal divines further
discredit it. Kirsopp Lake (professor
of divinity at Harvard) shows that, not
only is there not the least suggestion
that the author of the * we * section was
a physician, but hc gives an entirely
different account of Paul’s experience in
the primitive Church (quarrels, etc.)
from that conveyed by the Pauline
Epistles (Introduction to the New Testa-
ment, 1937). He concludes that the
“we” is ‘““a purely literary device.”
Dr. B. W. Bacon (professor of New
Testament Criticism at Yale) and others
also stress these vital differences (The
Making of the New Testament, 1912,
Home Univ. Lib.). The author of Acts
never mentions any letter written by
Paul, and he mixes supernatural and
natural events in the familiar Gospel
manner. The book is of unknown date
and authorship, includes myths of late
date like the Resurrection, is incon-
sistent with the Pauline documents, and
is not quoted by any early Christian
writer. It is therefore, on the ordinary
canons of history, not a document
upon which we can rely for events of the
first century.

Adam and Eve. The name Adam is
the Hebrew word for ‘ man ”—the
Greek translators of the Old Testament
were often uncertain whether to take
it as *“ man ” or as a proper name—and
Eve does not mean ‘ Mother of the
Living.” Tt isan obscure word, possibly
connected with *life” or * serpent.”
The names are obviously fictitious and
the story is the Hebrew variant of the
world-wide folk-story of the origin of
the human race. Sir J. G. Frazer
collects, in his Creation and Evolution in
Primitive Cosmogony (1935, pp. 3-34), a
farge number of local variants of the
myth, showing that the childlike idea of
the gods forming the first men from clay
or earth was widely spread over Poly-
nesia, Southern Asia,and North America,
as well as in Babylonia, Egypt, and
Greece. Some of the Polynesians (Tahi-
tians and Maoris) even said that, while
the gods made the first man out of earth,
they made the woman out of one of his
bones while he slept. The Greeks knew
the very spot where Prometheus had

formed the first man out of clay. The
Hebrew version, while giving names of
its own to the first man and woman,
was clearly derived, though possibly
through intermediate nations, from the
Babylonian story of the creation [see
Creation Stories, Sir E. A. T. W.
Budge's Babylonian Legends of the
Creation (1931), W. C. Leonard’s
Gilgamesh, the Epic of Old Babylonia
(1934), and for a separate epic, with
early man living in the garden of the
gods and eating the forbidden fruit, Prof.
Langdon’s Sumerian Epic of Paradise,
the Flood, and the Fall of Man (1915).)

Adams, John (1755-1826), second °
President of the United States and one
of the compilers of the Constitution.
Adams, a lawyer by profession and one
of the most cultivated of the revolu-
tionaries, was, like large numbers of the
middle-class colonials, drawn into the
Rationalist Movement which French
and English Deistic literature inspired
in the eighteenth century. He did not
share the dogmatic Materialism of his
friend Jefferson, but he was just as con-
temptuous of the Christian creed, and
was practically an Agnostic. Writing
to Jefferson (their correspondence is in
The Works of John Adams, 10 vols.,
1856) in the last year of his life, he calls
the doctrine of the Incarnation an
‘“awful blasphemy” (Jan. 22, 1825).
Nominally a Deist, he defined God as
““ an essence that we know nothing of
(Jan. 17, 1820), and he thought the
attempt of theologians and philosophers
to get beyond this *““a game of push-
pin.” This Agnosticism is expressed
even more strongly in his letter of Jan.
22, 1825." The statement of his attitude
to religion in his grandson’s Life of John
Adams (1871) is not in accordance with
his own words.

Adamson, Professor Robert (1852-
1902), philosopher. Described in the
Cambridge History of Modern Literature
(X1V, 48) as *“ the most learned of con-
temporary philosophers,” he was pro-
fessor of philosophy and political
economy at Owen’s College 1876-93,
of logic at Aberdeen 1893-5, and
then of logic at Glasgow University
1895-1902. Manchester University
honours him with an annual Adamson
Lecture. In spite of his high academic
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position he was an outspoken Agnostic,
a utilitarian in ethics, and a Monist
(holding that mind and matter are
aspects of one reality) in philosophy.
In his essay * Moral Theory and Prac-
tice,” in the symposium Ethical Demo-
cracy (1900) he writes that * the world
conquered Christianity ” instead of
Christianity conquering the world.

Addams, Jane (1860-1937), American
reformer and Nobel Prize-winner. After
graduating from Rockford and studying
social conditions in Europe (1883-5) she
founded Hull House—* the first and
most famous settlement house in the
United States,” the Encyclopedia Ameri-
cana says—in Chicago, and she directed
it for forty-six years. It is a social and
educational centre on the model of
Toynbee Hall and has rendered invalu-
able service in Chicago. A newspaper
questionnaire reported her the most
eminent woman in modern America.
She was also founder, and President for
seven years, of the Women’s Interna-
tional League for Peace and Freedom
and was awarded the Nobel Peace Prize
in 1931. 1In her works (Democracy and
Social Ethics, 1902, Twenty Years at
Hull House, 1910, etc.) she avoids
religion, but J. W. Linn, in his biography
of her (Jane Addams, 1935), shows that
she never departed from the Rational-
ism she had learned from her father, and
that she joined the Congregational
Church only *“ as she might join a labour-
union ”’: that she * did not accept it
[membership] so much as undergo it "
(pp. 80-1). All Chicago honoured her
fine character and splendid work on the
day of her funeral.

Adler, Professor Felix, Ph.D. (1851~
1933), founder of the Ethical Culture
Movement in America. Son of a rabbi,
and invited to succeed his father in New
York (though he had been born and
educated in Germany), he declared him-
self a Rationalist and secured the posi-
tion of professor of Oriental languages
at Cornell. From 1902 onward he was
professor of social and political ethics at
Columbia University, and he founded
the New York Society for Ethical Cul-
ture in 1876. Austere in character and
intuitionist in ethics and philosophy, he
in his later years professed an impersonal
Theism.

Adonis. The Greek form of the
Syrian word Adon (Lord), a title given
to the ancient Babylonian vegetation-
god Tammuz. His cult, which spread
westward to Egypt and Greece, was one
of the chief sources of the Christian myth
of the Resurrection. The legend of his
death and annual return to earth and a
vivid account of the celebration will be
found in the volume of Frazer’s Golden
Bough entitled Osiris, Attis, Adonis
(1936). Ezekiel (viii, 14) describes the
women ‘ weeping for Tammuz > at the
door of the Temple at Jerusalem, and
Jerome says in his Commentary on
Ezekiel (Migne ed., XXV, 82) that the
reference is to an annual celebration in
the Babylonian month Tammuz (June-
July) ““ in the course of which his death
is mourned by the women, and after-
wards his resurrection is chanted and
praised.” Cyril of Alexandria says the
same of the Jews of that city (Comm. on
Isaiah, II, 3). The substance of the
myth was that the handsome divine
lover of the mother-earth goddess was
slain, but he was permitted by the gods
of the underworld (to which he had
descended—the *“ descent into Hell ”’) to
return to earth every year for the spring
and summer: a very obvious and primi-
tive explanation of the winter, spring,
and summer seasons. The slain and
resurrected deity was worshipped as
Osiris [see] in Egypt and Greece and as
Attis [see] in North Syria, Asia Minor,
and Rome. Defects in the ancient
calendar, from ignorance of astronomy,
caused shifts of the date to different
months, and the. priests found it con-
venient to celebrate the death and the
resurrection within a few days of each
other.

Adrenals, The. [See Glands.]

Adultery in Ancient Law. Christian
moralists are so prone to represent
Babylon and ancient Rome as epitomes
of sexual wickedness that it is ironical to
find that the law in both these civiliza-
tions punished adulterers very severely.
A very wide range of lower peoples per-
mitted the injured husband to kill an
adulterer, and in several primitive
civilizations (Mexico, Yucatan, etc.) the
law was severe. The general idea was
that adultery was an injury to a man'’s
property (wife). In Babylonand Rome
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the ground of the law was moral. In
Babylonian law (The Hammurabi Code,
translation by C. Edwards, 1904) Clause
129 enacted that the erring pair were to

be bound together and thrown—doubt-

less from a tower on the wall—into the
river. A qualifying clause suggests that
it was an old law that was not strictly
applied, but rape (130), incest (154-8),
and other sexual offences incurred the
death sentence without reserve. Egyp-
tian law of the Middle Kingdom pre-
scribed 1,000 strokes of the lash, but the
clause does not seem to have been
operative; though the * Tale of Two
Brothers ** (from which the story of
Josephand Potiphar’s wifeisadapted)and
other literature show that adultery was
condemned. In ancient Rome the Lex
Julia imposed heavy fines on both parties,
and Augustus sentenced his favourite
daughter to a painful exile for life for
loose conduct. That the Jews would
stone ¢ the woman taken in adultery ”
is one of the many errors of the Gospel
writers, but she was sentenced to death
in Jewish law. Christendom abolished
legal penalties on adultery, yet its apolo-
gists have succeeded in persuading the
world that it has saved society by impos-
ing a more severe view of adultery than
the Romans held.

Advocate, The Devil's. A popular
title, even in ecclesiastical circles, of the
Vatican official who is in Papal law
styled the Promoter of the Faith
(established 1587). His function is, in
theory, to find objections against the
character or the orthodoxy of those
whom the Church proposes to declare
*“Blessed” or ‘“Saint.” Since in
modern times the motive of the pro-
cedure is generally political—to con-
ciliate the country to which the ‘‘ saint *’
belongs—or financial (fees to Vatican
officials may run to more than £10,000),
the office is a mere formality. [See
Canonization.]

Agean Religion. The £gzan civiliza-
tion (about 3000 to 1200,B.c.), which
spread across the Agzan Sea from Crete
to Asia Minor and in Crete rose to a
height comparable with that of Egypt,
was particularly interesting from the
religious point of view. There is no
trace of temples, or at the most there
were very small open-air sacred enclo-

sures in the towns; and the chapel in the
great palace at Cnossos (which the pre-
sent writer has visited) is hardly larger
than a sentry-box. Until the last phase
of the civilization, when a young-man
god (the counterpart of Attis and
Adonis) was introduced, a goddess alone
was worshipped: clearly the Mother-
Earth goddess which was for ages the
supreme deity from Crete to Mesopo-
tamia, if not India. The claim that the
princes were priests of this goddess is
disputable. The small coloured statu-
ettes of priestesses, in curiously modern
flounced skirts and embroidered bodices,
suggest rather a body of female ministers
of the goddess corresponding to the
Amazons [see] of Asia Minor. Sir John
Evans, The Palace of Minos (1921), J.
Baikie, The Sea Kings of Crete (1926) and
Prof. G. Glotz, The &£gean Civilization
(1925).

Asculapius, He was said by the
ancient Greeks to have been a son of
Apollo and the nymph Coronis, but
there is reason to think that he was
originally an historical person with
exceptional powers of healing, so that
he became the god of medicine. It is
important, in view of the claim that
the ancient Romans had no hospitals
until a Christian lady founded one in
A.D. 380, to know that, as every Classical
Dictionary shows, the temples of ZEscu-
lapius acted as hospitals, and the walls
were covered with votive tablets record-
ing cures. It is believed by experts that
the more serious patients were kept in
the temples or in adjoining houses.
The cult was introduced into Rome in
the third century B.C., and the great
temple of ZEsculapius on an island in the
Tiber served for medical studies as well
as for free treatment. That the Chris-
tians should open one small hospital to
keep their sick away from the pagan
temple—and the temples were closed by
Imperial orders shortly afterwards—is
scarcely surprising. But this was only
part of the pagan provision of free treat-
ment. Greek and Roman cities had
municipally-paid physicians and a very
large number of domestic physicians
(especially to treat slaves of the house-
hold). [See Hospitals and Medicine.]
Asculapius was believed not only to
have gone about among the people
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curing the sick, but to have had miracu-
lous powers and raised the dead to life.
Jupiter is said in the myth to have slain
him for fear he would make men immor-
tal. The myth may have contributed to
the Christ-story.

AEsthetics and Theism. It is often
said—sometimes even by scientific men
who deny that there is a conflict of
science and religion—that science deals
only with material things, leaving the
immaterial or spiritual to religion and
philosophy. AEsthetics (the science of
beauty or of the feeling for beauty),
ethics, psychology, and comparative
religion make the distinction meaning-
less, since the objects of these sciences are
not admitted to be material. Asthetics
has, in fact, been used as a basis for
theistic argument ever since the days of
Plato and his stress on the Good, the
True, and the Beautiful. In so far as
this refers to beauty in nature, see
article under this title; but a few apolo-
gists, notably Balfour in his Foundations
of Belief (1895), have contended that the
sense of beauty itself points to an
intelligent creator of man. These writers
generally proceed on the familiar
apologetic fallacy that the Rationalist
who rejects the supernatural explanation
of a phenomenon must work out an
adequate explanation of it. In logic and
common sense the burden of proof is
on the affirmer. But we have here a
mystery no longer. Not only do pro-
fessors of ®sthetics never have to invoke
supernatural explanations, but modern
psychology does not recognize the
special ‘ @sthetic faculty ” which the
apologists postulate, and anthropology
describes the entirely gradual evolution,
in lower peoples and in prehistoric
culture, of our emotional appreciation of
beauty. See Art, Prehistoric for an
account of the very long and slow
development of man’s feeling for beauty.
The evidence suggests that the primitive
feeling for art developed in connection
with sexual selection. It is enough that
we can trace it in gradual evolution from
very elementary to the highest expres-
sions. For a critical analysis of Balfour’s
arguments see Mr. Balfour’s Apologetics
(anon., 1902; Watts & Co.).

Atas, The. [See Negritos, Religion
of the.)

Affirmation, The Right of. The fine
struggle of Charles Bradlaugh against
the compulsory oath in the House of
Commons ended in the passing of a Bill
(51 and 52 Vict., c. 41) in 1888 permitting
Rationalists and others to substitute an
affirmation for an oath, in courts as well
as in Parliament. (See Charles Brad-
laugh, by H. B. Bonner, 1906, II, 203~
365.) This is confirmed in the Oaths
Act 1909. The right is so little exercised
that court officials sometimes try to
exact an oath on the ground that the
copy of the formula cannot be found.
The Rationalist would do well to take a
copy of it to court, and, ‘ having no
religion,” insist upon his right: It is:

“Ioooie... do solemnly, sincerely, and
truly declare and affirm that the evidence
that I shall give shall be the truth, the
whole truth, and nothing but the
truth.” Officials have no legal right to
interpolate a declaration of unbelief in
the formula, as they sometimes do: nor
are they entitled to question any man’s
right to affirm instead of taking the
oath.

Agape, The. Theologians dispute
whether there were in the Church from
earliest years two different suppers, one
sacred (the Eucharist) and one secular
(the Agape or Love Feast). However
that may be, from the end of the second
century the Fathers (Clement of Alex-
andria, Paed. II, 1, Tertullian, De Res.
Carnis, I, etc.) complain of drunken-
ness and other scandals at the Agap.
When, in the fourth century, these began
to be held in the churches in honour of
the martyrs, whom the priests multi-
plied by the thousand [see Martyrs],
both the licence and the number of
feasts increased. Augustine (Conf., VI,
2) tells how Ambrose had to suppress
them in the churches of Milan (then the
second largest city in Europe) because of
the orgies. Augustine later found that
he had to suppress them in the African
Church, though the Church Council of
the year 393 reports that bishops and
priests took part in them. Years later
he complains that the drunkenness,
dancing, and singing still continue in the
churches of Carthage (Sermon 311), and
that he incurred considerable personal
risk by his opposition to the scandal.
This general custom throws a broad
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light upon the character of the * con-
verts *’ from paganism and is in accord
with all the other evidence. [See
Christianity; Damasus; Jerome, etc.]

Age of the Earth, The. In the familiar
attempt to attenuate the conflict of
scxence and rehglon by jibes about

*“ changes in scxence, a good deal is
made of changes in the estimate of the
age of the earth. In the last century
Lord Kelvin concluded that the globe is
about 25 million years old, while the
lowest estimate to-day is more than
2,000 million, The fact is ignored that
Kelvin’s estimate exposed the absurdity
of the Biblical estimate [see Antiquity of
Man], and it was of no further interest
to Rationalists whether or no this
figure was increased. But it was, in fact,
never accepted in the branch of science
which is most closely concerned—
geology. In his Force and Matter
(Engl. edition, 1884, p. 160) Prof.
Biichner gives a number of geological
estimates rising to 6,000 million years.
Sir C. Lyell demanded 560 million years.
Kelvin's conclusion was based upon a
false theory of the source of the sun’s
heat, which was then thought to be due
to contraction. Calculations of the
time requiréd for the oceans to reach
their present salt-content put the age far
higher, but geologists now agree with
physicists in accepting a figure, based
upon radiological evidence, of between
2,000 and 3,000 million years.

Metals with heavy atomic weight,
such as uranium, thorium, and radium,
disintegrate at a known rate, and the
final product is a special kind of lead
which can be distinguished spectro-
scopically from ordinary lead. Hence
the proportion of such lead (checked
sometimes by the accompanying helium
gas which has been released) discovered
in uranium-bearing rocks at various
depths of the crust yields the age of the
rocks. The oldest rocks thus tested go
back about 1,700 million years, and we
must allow some hundreds of millions
of years before the rocks were formed.
The process is delicate, and it has been
found that the crystals which are
examined are not strictly uniform when
taken from rocks of the same age
(Nature, April 24, 1937), so that it is
absurd to seek to discredit the method

because experts differ in their estimates.
The age of the earth is now agreed to be
somewhere between 2,000 and 3,000
million years, and closer to the former
figure. See H. Jeffreys, The Earth (2nd
ed. 1929). The theory that the earth was
formed out of matter disrupted from the
sun by a passing star is still generally
held, though criticized. All such theo-
ries are not *‘ the teaching of science,”
but merely provisional speculations.

Age of the Stars, The. This question
is still in a stage of great uncertainty.
Astronomers are divided between a
* long scale ” (103 years) and a * short
scale ”* (1010 years) theory. (The smaller
number is that of the ciphers.) There is
an admirable survey by Sir J. Jeans in
Nature, Sept. 14, 1935.  In his books Sir
J. Jeans’s dogmatic manner. which has
repeatedly been censured in Nature, mis-
leads many into thinking that it is
accepted that the source of a star’s
energy is the annihilation of matter,
upon which the longer estimate is based.
On the contrary, most of the great
American astronomers and many others
believe that atoms are built up, not des-
troyed, in the stars. (See H. N. Russell,
The Composition of the Stars (1933).)
The shorter estimate is based upon a
mathematical calculation of the time it
has taken for the universe to expand to
its present dimensions. (See H. S.
Jones, Astronomer Royal, Worlds
Without End, 1935). For the reply to
Jeans’s claim that it can be proved that
the world had a beginning, see Beginning
of the Universe. There is nothing in the
teaching of . astronomy that suggests
either a beginning or an end of the
material universe as a whole, though
individual stars or galaxies are born and
die, and many astronomers resent the
intrusion into their science of these
changeful mathematical speculations.
(See Prof. H. H. Plaskett, The Place of
Observation in Astronomy (1933).)

Age of Faith, The. This phrase is
applied to the whole of the Middle Ages,
but particularly to the second part (about
1050-1550), because the earlier part,
the Dark Age, has a moral, social, and
cultural record which by no means
commends the faith it professed. But
the application of the expression .to the
later Middle Ages is ironic. Belief had



Agnosticism

10 Agnosticism

been immeasurably more uniform and
unclouded in the densely ignorant and
gross Dark Age. Rebellion against
the Church and its creed began as soon
as Europe was awakened from its
medieval torpor, and it increased
exactly in proportion to the spread of
enlightenment, so that in little more than
a century the Church retained its
authority only by extreme and compre-
hensive violence. The early school-
movement, which is usually represented
as a pious extension of episcopal and
monastic schools, was to a very large
extent a multiplication of free and
independent lay schools, sometimes for
women, and some of its most brilliant
leaders—Abélard [see], Arnold of Bres-
cia [see], Roscelin, Bérenger, Gilbert de
la Porée, etc.—were prosecuted for
heresy. The early literary movement—
that of the troubadours—defied both
religion and morals.

Apart from these, moreover, heresy
spread rapidly. As early as 1017
thirteen canons and priests of the
diocese of Orleans were burned alive for
heresy, and such executions in batches
occur all over Europe until, at the end of
the twelfth century, rebels against the
faith—Albigensians [see], Cathari, etc.
—populated entire provinces and ran to
at least many hundreds of thousands.
Massacres [see] and wholesale execu-
tions failed to check the rebellion, and
the Inquisition was established and the
schools and universities rigorously con-
trolled. Yet the literary movement of
the Renaissance which followed was
steeped in scepticism and. immorality,
and the increasing corruption of the
Church led to the multiplication of
rebels by the million. [See Lollards;
Houssites, etc.] On the other hand, the
features of medizval life which are con-
ventionally assigned as the symptoms
of a deep general faith—religious art,
cathedrals, new orders of monks [see
articles on each]—are found on close
inspection to have no such significance,
while the period was one of a remarkable
grossness and licence of life which hardly
suggests a deep faith in a creed which
sternly enacted eternal torment for
sexual indulgence. General familiarity
with the vices of the clergy, monks, and
nuns, which were derided in popular

songs in all countries, and coarse paro-
dies of the Mass in cathedrals and
churches on certain festivals, have the
same implication. The various articles
in this Encyclopazdia covering these
points will be summed up in Dark Age
and Middle Ages.

Agnosticism. The word ‘* Agnostic ”
was coined by Prof. T. H. Huxley to
indicate that, while his contemporaries
seemed to have definite knowledge
(gnosis), positive or negative, about
ultimate realities and might be described
as Gnostics, he had no such knowledge.
In his Collected Essays (V, 237) he ex-
plains that the idea came to him from
the discussions of the Metaphysical
Society, to which men of all shades of
opinion belonged; though Murray’s
New English Dictionary quotes R. H.
Hutton saying that Huxley invented the
name some years earlier (in 1869) in his
presence. Huxley, following the prin-
ciples of Hume and Kant, held that the
mind cannot attain to any truth beyond
the phenomenal universe or the world of
experience. Hence the original mean<
ing is that man cannot know the truth
about God and immortality, and must
leave the issues open. With the pro-
gress of psychology and the return of
philosophy toward realism this dog-
matic philosophical basis of Agnosti-
cism weakened, and Sir L. Stephen, in
his Agnostic’s Apology (1893), vaguely—
he confesses—reinterpreted it to mean
that after two millennia of discussion the
mind seemed to be in fact unable to
establish the truth in these matters, and
that in any case it was desirable to have
an alternative word to Atheism, to
which a good deal of odium attached.
In frequent conversation with the present
writer Stephen acknowledged that his
mind was not open or undecided about
the value of theistic evidences, which he
described as ‘‘ weaving faith out of
moonshine.” A. W. Benn, in the chap-
ter on Agnosticism in his Revaluations
(1909), returns to the Spencerian or
Huxleian definition, but he wrongly
assumes that the Atheist, being a
Materialist, must be prepared to offer
an explanation of everything in nature.
Sir G. Greenwood is even more Spen-
cerian, insisting on the Unknowable,
in his Faith of an Agnostic (1919);
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though Greenwood had little knowledge
of the advance of either philosophy or
science. The great majority of Agnostics
to-day mean by that term that they have
examined the arguments for the existence
of God and rejected them. That the Ag-
nostic * leaves the question open,” while
the Atheist [see] does not, is a myth of the
apologists. The article on the subject
in' the Encyclopedia of Religion and
Ethics, which ought to be a standard
authority, is inaccurate and prejudiced.
,Agnostics and Athgists now usually
mean the same thing—that they are
without belief in God—and the descrip-
tions are used in the biographical
notices in this Encyclopadia according
to the preference, expressed or pre-
sumable, of the subject of the notice.

Ahriman (or Angra Mainyu). [See
Persian Religion.]

Ahura Mazda (or Ormuzd). ([See
Persian Religion.]

Aikenhead, Thomas (1678—-1697), the
last Rationalist martyr in Great Britain.
He adopted Deistic opinions while he
was a student at Edinburgh University,
and was arrested and charged with blas-
phemy. The youth recanted, but the
Lord Advocate, impelled by the clergy,
¢ called for blood >’ (Macaulay, Hist. of
England, IV, p. 783), and Aikenhead
was hanged. He had no counsel at the
trial, and the only witnesses were those
of the prosecutor. Howell’s State Trials
(1812, XIII, pp. 917-38).

Aim of Life, The. [See Fate.]

Airy, Sir George Biddell, K.C.B,
D.C.L., LL.D,, F.R.S. (1801-92), astro-
nomer. He was Atronomer Royal
1835-81, President of the Royal Society
in 1872-3, and one of the most dis-
tinguished mathematicians and astro-
nomers of his age. He had Russian,
Prussian, Swedish, and Brazilian decora-
tions, and diplomas from many other
countries. He nevertheless courageously
published a work, Notes on the Earlier
Hebrew Scriptures (1876), in which_he
rejected miracles and revelation. In
the Preface (p. vii) he says: ‘I regard
the ostensible familiarity of the (Biblical)
historian with the counsels of the Omni-
potent as mere oriental allegories.” He
remained a Theist.

Albert the Great, usually quoted as
Albertus Magnus (1205-80), one of the

most learned of the medizval school-
men. Albert, a Dominican monk and
for a few years Bishop of Ratisbon, is
commonly put forward as a supreme
proof (like his contemporary, Roger
Bacon) that the Church did not oppose,
indeed that it encouraged, science.
Though less gifted in this respect than
Bacon, he had a good knowledge of the
science of the time, and it is claimed that
he made personal observation in botany.
He was the teacher of Thomas Aquinas,
who, however, learned little of his
science, and his printed works run to
thirty-eight volumes. Any sketch of his
life will show that he acquired his
knowledge of science entirely from Arab
and Greek sources. His early studies
were made at the University of Padua—
he was a son of the Count of Bollstadt—
and the science of the Sicilian Arabs was
then well known in the cities of North
Italy, which were very independent of
Rome. Later he was familiar with Latin
translations of the works of Avicenna
[see], the greatest Arab-Persian master
of science. Latin translations of the
works of Aristotle are, however, acknow-
ledged to have been the chief source
of his knowledge. He wrote extensive
commentaries on Aristotle’s works
(physics and psychology as well as logic
and metaphysics). He was too impor-
tant a man to be persecuted, as Bacon
was persecuted, but he was sourly
attacked by his colleagues. The claim
that Bacon and he show that the Church
had no hostility to science is easily
refuted, not only by the ‘imprisonment
of Bacon [see], but by the fact that the
two monks had no successors or pupils,
even of second or third rank, in their
respective Orders. The two Orders,
Franciscan and Dominican, rapidly
degenerated, and they conciliated the
corrupt Papacy by checking the study of
science and confining their masters to
theology. .
Albigensians, Massacre of the (1211-
15). The extent to which historical
truths of great social importance are
suppressed in our time is illystrated by
the fact that there is not a single work
available in the English language on this
most shameful chapter of the history of
the Middle Ages. 1t is painfully evaded
in English and American historical
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fiterature, and the incredible meanness
with which Catholic writers defend it is
finding its way into standard works of
reference. It occurred in what is held
to be the finest period of the Middle
Ages, and was ordered and directed by
the greatest of the Popes, Innocent III.
At least 100,000 men, women, and
children, but probably a quarter of a
million or more, who defied Rome were
brutally slaughtered, and the most pros-
perous and most enlightened area in
Europe was devastated. To speak of
them as the Albigensians (people of
Albi) is misleading, for Albi and its
region were only the central part of the
principality of Toulouse, 200 miles in
width, with hundreds of towns and cities,
which the heretics dominated. The
influence of the brilliant civilization of
the Spanish Arabs had, through the
liberal Christians of Barcelona, who
were friendly with them, extended to the
south of France in the eleventh century,
while the remainder of Europe was still
almost entirely squalid and ignorant.
The Papal Legates complained that
1,000 cities and towns were lost to
Rome. Innocent III declares in one of
his letters (Luchaire, p. 146) that his
* Crusaders ”’ captured 500 towns and
castles, while his 220,000 soldiers took
several years to exterminate the heretics,
so that the number of victims can be
vaguely appreciated. But here we can
describe only the nature of the heresy
and the behaviour of the Pope.

The modern Catholic plea, which the
Protestant historian H. C. Lea (History
of the Inquisition, 1906, Ch. III) has
singularly admitted, is that the doctrines
of the Albigensians would, if generally
accepted, have ruined the structure of
civilization. The Encyclopedia Britan-
nica and the new Encyclopedia Ameri-
cana, in paltry notices (probably written
by Catholics) of the historic outrage,
make the—for works of their standing—
scandalous mis-statement that the Albi-
gensian clergy released their followers
from all moral obligations. This is,
presumably, what would, in their view,
have led to soeial ruin. One might
briefly reply that the province, instead
of facing social ruin, was admittedly the
most prosperous in Christian Europe;
that Pope Innocent III said nothing

about moral licence or social interests;
and that according to all authorities the
Albigensians were the sternest critics of
the vices of the Christian clergy. But
the most painful aspect of this mean
modern apology for a ghastly massacre
is that the one authority alleged, P.
Alphandéry, does not give it the least
support. In the most serious attempt
that has been made to understand the
ideas and conduct of the heretics (Les
idées morales chez les héterodoxes Latins
au début du X1II siécle, 1903, in Vol. XVI
of the Bibliothéque des Hautes Etudes)
he shows that (as all admit) the conduct
of the initiated or esoteric members
(perfecti) of the sect was ** ascetic to the
point of cruelty,” and that they merely
permitted the great body of their ad-
herents to live ordinary, but decent,
human lives. It is ironic that the code
of the initiated heretics which is now
assailed was just that which in Christen-
dom made saints of the few monks and
nuns who observed it—strict celibacy,
fasting, etc.—and in the case of the
Albigensians it was logically based upon
a belief, borrowed from ancient Persia
through the Manichaans [see], that the
devil had created the body (and all
matter). They rejected the Old Testa-
ment and the Incarnation, which gave
Jesus @ material body. They had bishops
(some say a Pope), churches, and nuns,
and the Pope’s legates reported to Rome
that the Church was in danger of perish-
ing, so widely had the heresy spread.
The hundreds of thousands of ordinary
members seem to have known little about
the esoteric doctrines of “the per-
fect” and to have been alienated from
the Roman Church by its corruption.
No one denounces this comprehensive
corruption more strongly than the Pope
himself, and the highest authority on
contemporary France, Prof. Luchaire,
gives us an appalling picture of morals at
the time in his Social France at the Time
of Philip Augustus (Engl. trans. 1912).
The most powerful missionaries
having failed to make any impression in
Provence, Innocent called for what he
described as a Crusade. It is not dis-
puted that greed for loot was the chief
impulse of the 20,000 knights and 200,000
footmen who marched south under
Simon de Montfort, a poor noble who
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coveted, and got, the principality. In
an extant letter (XI, 232) the Pope in-
structed his Legates to disarm the
Count of Toulouse by lying, and to the
end he treated that prince with the
gravest injustice. As the ‘ Crusaders ”
slew 20,000 (including babes in arms) in
the first city they took—it is here that
the Monk-Legate is reported to have
said, ** Slay all, the Lord will know his
own,” which is at least what they did—
and the slaughter continued for three
years, its monstrous proportions may be
imagined. H. C. Lea’s account (History
of the Inquisition, Chs. III and 1V) and
the article in the Encyclopedia of Religion
and Ethics are the best in English,
though a full and accurate study is
greatly needed. The third volume of
Prof. Luchaire’s Innocent III (6 vols.,
19048, not translated) is nearest to an
adequate account. The R.P.A. has a
work in course of production.

Alcuin (properly Alhwin, 735-80).
Apologists for the Dark Age confront us
with the great learning and educational
work for Charlemagne of this British
scholar. His learning—he had lessons
from Irish monks at York during the
short-lived zeal of the Irish and British
after their conversion—may be seen in
the Migne collection (Vols. C and CI):
commentaries on Scripture and a few
elementary treatises on grammar, dia-
lectics, and music, a few fragments that
had survived the destruction of Latin
literature. As to his work, all historians
of education record that it was the anti-
Papal Lombards who inspired Charle-
magne, and that the schools hecompelled
some of the monks to open were closed
after his death. [See Charlemagne.]

Alembert, Jean le Rond 4’ (1717-83),
French philosopher. He was the chief
colleague of Diderot in compiling the
Encyclopzdia [see] and one of the most
brilliant mathematicians in Europe. He
was not, as is sometimes said, the son of
a priest, but of an officer who had the
nickname ““ Canon ” because he was in
the artillery. His simple and generous
life—he refused invitations to settle at
the Courts of Frederic the Great and
Catherine of Russia—and high social
ideals (best seen in his Eléments de
Pphilosophie, 1759) are as far removed as
possible from clerical caricatures of

‘“the French philosophers.” In his
letters to Voltaire he prefers to call
himself a Sceptic (Agnostic) rather
than Atheist, and he is convinced that
the soul or mind is merely a function of
the brain,

Alexander VI (1430-1503), Pope. In
discussing the causes of the Reformation
some recent historians, largely under
Catholic influence, allege that the
corruption of the Papacy was exag-
gerated by Rationalists of the last
century. In regard to the most corrupt
Pope of the period, the Borgia Pope,
this is the reverse of the truth. Official
documents establishing the birth of six
of his children were published from the
archives of the Duke of Ossuna, and the
Vatican then admitted that it had copies
of the same documents (birth-certifi-
cates, etc.), so that even Catholic writers
have yielded. The documents are pub-
lished in an appendix to Thuasne’s
edition of Burchard’s Diarium [see] and
in Vol. V, pp. 363-5, of the History of
the Popes of L. Pastor (Catholic priest
and professor, 29 vols., 1891-1938).
Both authorities, and all others, admit
that Alexander was completely licentious
from youth, got the Papacy by very
heavy bribery, and almost certainly had
a child by a mistress, Giulia Farnese,
while he was Pope. Thuasne gives
contemporary evidence in support of
Burchard’s statement that extraordin-
ary orgies were held in the Vatican
during his pontificate. The charge
against the Pope of poisoning is prob-
ably exaggerated, but seems to be true
in at least two cases. It is more
important that the authoritative works
quoted above show that, while Alexander
was exceptional in continuing his licence
while on the Papal throne, owing to the
longer persistence of his heavy sensu-
ality, the Papal Court was comprehen-
sively corrupt from (with a few short
periods of reform) about 1450 to 1650;
and it is to be noted that the only great
period of Roman art falls in the most
degraded section of this time. For a
temperate Protestant account see Bishop
A. H. Mathew’s Life and Times of
Rodrigo Borgia (1912)—Bishop Creigh-
ton’s History of the Papacy is here in-
accurate and too lenient—and McCabe's
Crises in the History of the Papacy (1916,
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Ch. XII). Pastor calls Catholic apolo-
gies for Alexander ** a perversion of the
truth » (11, 542).

Alexandria, Ancient, Science and
Scepticism in. Histories of science
record how, apart from the speculations
of the Ionic philosophers, Greek science,
especially in mathematics and astronomy,
made its chief progress in Alexandria.
The city had been projected by Alex-
ander when he conquered Egypt, and
it was built on a splendid scale by the
Ptolemies who took over this part of his
empire., Isolated alike from Greece
and Egypt, the Ptolemies respected the
gods of neither, beyond a politic
patronage of the temples, and they
made the new city the worthy successor
of Athens. At the Serapeum, a vast
college nominally dedicated to the god
Serapis, whom they rather cynically
raised from obscurity, and the Museum,
they gathered together and maintained
for several centuries the most brilliant
colony of scientists, historians, and poets
the world had ever seen. As far as
evidence of the opinions of these
survives, nearly all were Materialists,
generally of the Atheistic Epicurean
school. Mathematics, astronomy, and
geography now reached the highest
point they attained in the ancient world,
and literary and historical studies were
just as assiduously cultivated. It was
mainly from the works of these Alex-
andrians that the Arabs and Persians
restored science four centuries later, but
the complete destruction of the great
academy by the monks and people of
Alexandria under Archbishop Theo-
philus in A.D. 389 (Gibbon, Ch. XXVIII),
after six centuries of magnificent service,
has left only fragments of their work.

Alexandrian Library, The. The Ptole-
mies collected, at enormous expense,
more than 500,000 volumes—some
ancient writers say 700,000—for the use
of their scholars. The best estimate
seems to be that there were 42,000
volumes in a smaller library at the
Serapeum, and 490,000 in the vast
library attached to the Museum. The
latter was destroyed during Casar’s
siege of Alexandria, but Marc Antony
gave Cleopatra 200,000 volumes from
the library of Pergamus to replace
them. Some religious writers deny that

the Christians under Theophilus des-
troyed this library, and quote the Arab
writer Abulpharaj saying that when the
Arabs invaded Egypt they found it still
so large that they fed the public baths
(4,000 in number !) for six months with
the books. They omit to state that no
contemporary Arab or Christian writer
mentions this Arab vandalism, and that
Abulpharaj, in whose work the story first
appears, lived 600 years later; while we
learn of the earlier Christian vandalism
from Christian historians of the time.
Professor Bury, whose notes to Gibbon
(appendix to Vol. III) are here strangely
inconsistent, admits these facts, yet
rather arbitrarily thinks that a large
number of books may have survived to
Arab times.

Alfonsine Tables, The. In the record
of contributions to science of the
medieval Church we invariably find
this work, which contained the best
results to date (the thirteenth century) of
Greek, Arab, and Persian astronomy.
Alfonso X, whose name it bears, was the
only Spanish monarch who made any
attempt to preserve Arab science in
the new Christian civilization. All the
others encouraged their people in the
most ruthless destruction of. art and
culture since the days of the Huns. But
it is not disputed by any authority that
Alfonso employed, to compile the work,
the Jewish and Moslem teachers whom
he had brought to his University of
Salamanca. The editor was the Jew
Isaac Ibn Sid, and none of his colla-
borators were Christians.

Alice, Maud Mary, Princess (1843-
78), daughter of Queen Victoria. Prin-
cess Alice was from the first the most
attractive figure in the royal family.
Her father said that she was ** the beauty
of the family, an extraordinarily good
and merry child.” The article on her in
the Dictionary of National Biography says
that she became ‘ one of the most
accomplished young ladies in England.”
She married the Grand Duke of Hesse-
Darmstadt and was one of the most
brilliant women in the Duchy, a sincere
and enlightened patroness of art and
culture and greatly esteemed for her
benevolence. She made a serious study
of philanthropic work. Few English
writers ever mention that she and her
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sister the Empress Frederic [see Victoria]
were advanced sceptics. The Grand
Duchess was very friendly with D. F.
Strauss [see], at that time considered the
chief anti-Christian writer in Germany.
He read his study of Voltaire to her in
manuscript and was permitted to dedi-
cate it to her. Prince von Biilow, who
knew her well, says in his Memoirs (111,
76, 1931): *The Grand Duchess Alice
was as liberal in politics, and especially
in religion, as her sister the Crown Prin-
cess.” The editor of the Literary Guide
(June 1937) revealed that it was she who
translated the article by Haeckel which
appeared in the first issue of the Agnossic
Annual, which he also edited.

Allah. Although Néldeke holds that
the word, which is obscure in its origin,
was a common name for ‘“a god”
among the early Arabs, most authori-
ties believe that Allah, which has no
plural, is the proper name of one of the
very numerous deities or spirits wor-
shipped in Arabia in the pre-Islamic
period. Muslim writers say that it
means “the worshipped,” but the
meaning is unknown. Why Moham-
med singled out this particular name of a
god and raised the familiar cry * There
is no God but Allah ” is equally obscure.

Allbutt, Sir Thomas Clifford, K.C.B.,
M.A,, M.D, B.Sc, LLD., FR.S.
(1836-1925), physician. He was Re-
gius Professor at Cambridge 1892-1925
and Vice-President of the Royal Society
1914-16. The long list of his honours
reflects the very high position he held
in his science, and he was on various
occasions Lane Lecturer, Goulstonian
Lecturer, and Harveian Orator. In his
Oration (Science and Medieval Thought,
1901) he criticizes the Church severely
for opposing and retarding the progress
of science, and he repeats these emphatic
criticisms in his Historical Relations of
Medicine and Surgery (1905); yet the
leading Catholic apologist in this field,
Prof. J. J. Walsh (The Popes and Science,
1912), tells his readers that Allbutt
rejected the charge against the Church of
obstructing science. One could quote a
dozen passages like that (p. 51) in which
Allbutt says that the bigotry which
impeded the progress of surgery * cul-
minated in the reactionary authority of
the Church.” In his Harveian Oration

he professes Agnosticism: * I wonder if
we are glad that the riddle of the origin
and issues of being, which tormented
their eager hearts, is not solved but
proved insoluble.” It may not be idle
to add that we are unaware that any even
of the very numerous sceptics of the
Middle Ages were *‘ tormented > by the
riddle of life.

Allen, Grant (Charles Grant Blair-
findie, 1848-99), author. Canadian by
birth and son of an Irish Protestant
minister, he taught philosophy for some
years at a college in Jamaica before
settling in England. His Agnostic views
are seen in his Evolution of the Idea of
God (1897) and The Hand of God (post.
cheap ed. 1909). He was a remarkably
versatile and accomplished writer, and
his fine character made him a respected
figure in the group of late-Victorian
Agnostics.

Allenby, Field - Marshal Edmund
Henry Hynman, First Viscount (1861-
1936). Allenby served with distinction
as cavalry commander in the South
African and the European Wars. In
1917 he attained the rank of General and
was transferred to the East, where his
conquest of Palestine won for him the
title of Field-Marshal and Viscount.
He was a member of the R.P.A., and his
Rectorial Address to Edinburgh Univer-
sity, ““ World Police for World Peace,”
in the last year of his life, is one of the
noblest appeals for peace and progress
ever made by a soldier. He pointedly
excludes religion and the Churches from
his enumeration of the agencies of
betterment. The address is published
as Allenby’s Last Message (1936). See
Field-Marshal Lord Wavell, Allenby, a
Study in Greamess (1940).

Alma-Tadema, Sir Lawrence, Litt.D.,
D.CL, R.A, F.S.A. (1836-1912). The
distinguished painter was born and
educated in Holland, but naturalized in
Great Britain. He was elected to the
Academy in 1879. His beautiful and
sympathetic pictures of ancient Greek
and Roman life show an intimate know-
ledge as well as appreciation of pagan
times. He was an Agnostic (informa-
tion from his personal friends).

Altruism. Concern for others, often
to the point of exposing oneself to
danger, goes back deep into the animal
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world. It begins with certain fishes
which nest and guard their eggs—in
some cases (stickleback, etc.) the male
parent does this—and becomes a con-
dition of survival in the birds and
mammals, many of which will fight to
the death for their eggs or young. The
development of social life among the
mammals extends altruistic practices
beyond the parental relation. At the
human level altruism expands with social
life—to the clan, the tribe, etc.—and is
the chief basis of moral law, being now
an “enlightened egoism* or conscious-
ness of communal interests. Social-
moral progress is based upon the
expansion of the deep-rooted family
sentiment to larger and larger groups,
ultimately to the entire race. Wester-
marck traces altruism in the animal and
savage worlds in Ch. XXXIV of his
Origin and Development of the Moral
Ideas (1926). For the superficial claim
that Christianity first taught altruism see
special articles (Children ; Hospitals ;
Philanthropy ; Slavery, etc.).

Amazons, The. The old Greek legend
of the Amazons of Asia Minor is now
generally regarded as a garbled story
told by early sailors who had seen
bodies of women of masculine appear-
ance and dress. These were probably
the celibate priestesses of Ma, the
mother-earth goddess of the Hittites
[see]. These priestesses, of whom we
have discovered carved representations,
wore short tunics, armour, axes, and
daggers. The Greek geographer Strabo
tells us that in certain * holy cities ”
they formed the majority of the popula-
tion. In one city there were 6,000 of
them, besides eunuch priests like those
of Attis. They carry back the story of
religious celibacy to the dawn of civiliza-
tion. See the Rev. Prof. Sayce, The
Hittites (4th ed., 1925) and, especially,
?’éiﬁeonhard, Hittiter und Amazonen
1 .

Amenhotep 1V, [See Ikhnaten.]

Americanism. The name first given
by the Vatican to the Modernist Move-
ment in the Roman Church. In the
later years of the last century many
American Catholics, lay and clerical,
loudly professed, as part of their
attempt to win America, that they were
going to modernize their branch of the

Church. In 1899 Pope Leo XIII
drastically denounced this *‘ American-
ism,” as he called it, in a public letter to
Cardinal Gibbons, and the American
bishops and cardinals meekly submitted.

Amerindians, The Religion of the.
The religion, or religions, of the Amerin-
dians at the time of the Spanish conquest
afford the purest example of the develop-
ment of religion from a very crude level
to that of an elaborate mythology and
organization. American archzologists
periodically announce discoveries of
pre-Columbian cultures, but, though
one or two claims are still under dis-
cussion, none have yet been substan-
tiated. It is the general cqnviction that
the first immigrants who ¢rossed from
extreme north-eastern Asia to Alaska at
some date between 5,000 and 10,000
B.c.—the Ice Age precludes an earlier
date—entered a virgin continent over
which they spread as far as Tierra del
Fuego, at one time, it is estimated,
numbering about 100,000,000. The low-
est religious level, among the Indians of
the far North—there has been much
degeneration in South America, especi-
ally in the case of the Yahgans—and the
peoples of north-eastern Asia, suggests
the starting-point, a crude nature-
religion with shamans, and the cults of
the Aztecs, Mayans, and Peruvians
exhibit a natural evolution from this
stage to that of ethical and sacerdotal
religions. The late Sir G. Elliot Smith
contended that Egyptian culture had
reached America through Southern
Asia; but no American archzologist
admits this, and the present writer, who
visited the sites from Central Mexico to
Southern Yucatan, found the theory
unintelligible. We have here, therefore,
not only a fine illustration of the natural
evolution of civilization by the contact
of peoples with different cultures—the
civilization began in the bottle-neck of
Central America—but of the natural
growth of a moral ideal which conquers
the priestly demand for human sacrifices
and inspires beliefs and practices in
many respects like those of Roman
Catholicism. The Spanish missionary
who accompanied the Spaniards to
Mexico, Fr. B. de Sahagun, tells us
(Historia General, Span. trans., 1829)
that he and his colleagues were amazed
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to find the Aztec priests practising
austerities, hearing the confession of
sing, and having a sort of * holy com-
munion * (or eating of the god). [See
Aztecs ; Communion ; Confession.]) The
religions of the Mayans and Peruvians
[see] were still mor¢ advanced and in
some respects closer to Catholicism.

Amphitheatre, The Roman., The great
or Flavian Amphitheatre—in Christian
times called the Colosseum or Coliseum
(after the Colossus of Rhodes)on account
of its colossal size—was built by Vespas-
ian and Titus and opened in A.D. 80.
The practice of counting its gladiatorial
games and animal combats the chief
amusement of the Romans is inaccurate.
It seated only 90,000 spectators, while
the Circus, with its bloodless games,
accommodated about 400,000, and,
according to all contemporary Latin
writers, the chariot-races in the latter
stirred the Romans far more than did the
gladiatorial displays. The Stoics pro-
tested against the cruelty, but it con-
tinued under the pagan and Christian
Emperors until the Fall of Rome des-
troyed the fortunes of the Emperors and
rich Senators who had been accustomed
to defray the very heavy expenses. For
the myth that a monk secured the aboli-
tion of the games in A.D. 404 see
Telemachus; and for proof of the
falseness of the tradition that Christians
were executed in the Amphitheatre see
Coliseum, Martyrs of the ; Gladiators.

Anabaptists, The. Literally, those
Protestants who ‘“ baptized again”’: a
sect of Reformation days, organized in
1524, who rejected infant baptism and
therefore baptized every adult convert.
They were semi-Rationalistic, and many
of them rejected the Trinity and deve-
loped an advanced social radicalism.
At one time the sect sanctioned poly-
gamy. The Anabaptists won power in
many cities and destroyed the orthodox
churches. It was, broadly, a movement
based upon the Bible, yet Lutherans as
well as Catholics crushed it by savage
persecution.

Angsthetics, Religious Opposition to
the Use of. More or less stupefying
mixtures were given to the patient in
medizval surgical operations, but the
use of any anasthetics to allay the pains
of childbirth was warmly resisted. As

early as 1591 a Scottish lady was burned
alive for asking a physician to give her
relief (Dalyell’'s Darker Superstitions of
Scotland, 1834, p. 130). The hostility
was based upon the text ‘ In sorrow
thou shalt bring forth children > (Gen.
iii, 16). When Sir J. Simpson, in 1847,
advocated the obstetrical use of chloro-
form there was a widespread protest
from Scottish pulpits against this attempt
to * defeat the Lord’s curse.” Simpson
neatly countered with the text (Gen. ii,
21) in which the Lord sends Adam into
a deep sleep before removing his rib (Dr.
S. Hillier, Medical and Surgical Science,
1912, p. 89). Catholic writers some-
times boast that this opposition came
entirely from Protestants, but in fact the
most violent criticism of Simpson came
from the Catholic hospitals of Dublin
(J. Duns, Memoir of Sir J. Y. Simpson,
1873).

Anahita. One of the chief deities of
the ancient Persians, described in the
Avesta as ‘ the immaculate one >’ and
‘“a beautiful woman.” She seems to
have been particularly associated with
water as a purifying and fertilizing
element, and, as a goddess of fertility,
was analogous to the Babylonian Anat.
The Greeks identified her with Aphro-
dite, the goddess of love, and, when the
cult spread from Persia to ancient
Armenia and Asia Minor, she in many
places displaced the mother-earth god-
dess Ma [see], and there was sacred
prostitution in her temples. The cult is
interesting as showing a fertility-goddess
stage in Persia before the ascetic deve-
lopment set in, and because Anahita
was one of the ancient models taken for
the Christian cult of Mary, which began
in the East while, in the fifth century,
Rome (and Augustine) still. resisted it
(Conybeare, Myth, Magic, and Morals,
1909, p. 229).

Anatomy, Papal Obstruction of. Dr.
Hillier (Medical and Surgical Science,
1911) says that “ by a Papal interdiction
of the year 1300 dissection of the human
body was prohibited” (p. 37). The
leading American Catholic apologist in
this figld, Dr. J. J. Walsh (The Popes and
Science, 1912, a tissue of inaccuracies
and abuse), ascribes this mis-statement,
or ambiguous statement, to A. D. White’s
Warfare of Science and Theology (1896),
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but White correctly states that the
decretal of Boniface VIII—Catholic
writers do not add that this Pope was
himself condemned for scepticism and
debauchery—which is in question merely
forbade the practice of removing the
flesh from the bones of Crusaders who
had died in the East, and whose bodies
were to be brought home (II, Ch. XIII).
White then gives Catholic evidence that
the decretal was commonly interpreted,
since the basis of it was the dogma of the
resurrection of the body, as a general
prohibition of dissection. As late as
the eighteenth century Benedict XIV
was asked if the decretal prohibited
dissection, and White quotes several
councils forbidding monks to practise
surgery or medicine. Though the anti-
Papal Frederic II ordered dissection in
his schools, surgery remained for cen-
turies in a pitiful condition, and Vesa-
lius, the great pioneer of anatomy, was
fiercely persecuted for his human dis-
sections. [See Allbutt ; Medicine and
Surgery ; Vesalius.]

Anaxagoras (500-427 B.c.). A Greek
philosopher whose speculations gave
rise to the argument for the existence of
God from the order and beauty of
nature. Born in Ionia and educated in
the Ionic philosophy, he migrated to
Athens, and he was for thirty years one
of the most brilliant and most respected
figures in the circle of Pericles. He was,
like nearly all the Greek philosophers
[see]l, a dogmatic Materialist, but the
very obvious defects of the Ionic theory
of evolution (as contrasted with the
modern) caused him to imagine a special
principle, impersonal and material (as
Plato complains), to explain the origin
of order and beauty. He does not seem
to have laid much stress on this Nous
(literally, Mind), as he called it, but it
gave Socrates and Plato the argument
for a spiritual God which is so often
attributed to their superior religious
genius or insight. Anaxagoras was
impeached for Atheism, but Pericles got
the sentence of death changed to one
of banishment. He held that the stars
were white-hot material bodies, a view
which gave great offence to the priests
and the people.

Ancestor Worship. In the case of very
many peoples, from the lowest to the

civilized level, gods were worshipped
who are said to have been originally
human beings or ancestors. The Bush-
men attribute creation to remote ances-
tors, and the Australian aboriginals
ascribe marvellous powers to their
Alcheringa. Asculapius, Osiris, Quet-
zalcoatl, Krishna, and other deities are
believed by some to have been deified
men. While this is undoubtedly one
of the sources of god-making, Grant
Allen’s theory that it was the chief or
general source (The Evolution of the Idea
of God, 1897) is an exaggeration, and is
due to the author confining his attention
too narrowly to African peoples, which

are not at the lowest cultural level. [See’
Religion, the Origin of.]
Ancestral Trees. One occasionally

meets disdainful references to the
genealogical trees of the animal world
generally, and of man in particular,
which Haeckel used to design for his
works. All the illustrated works in
which he did this belong to the last
century, and the fact that modifications
of these are required in view of the vast
research and progress of the last forty
or fifty years, especially in the science of
prehistoric man, is scarcely a ground for
suggesting distrust of science. In point
of fact, Haeckel's trees, while they were
admittedly provisional, were very sound.
*“ We marvel at the accuracy of Haeckel’s
intuition,” says Sir A. Keith in his
Construction of Man's Family Tree
(1934, Forum Series), with express
reference to these trees.

Andamanese, The. [See Negritos,
Religion of the.]

Anderson, George (1824-1913), philan-
thropist. A self-made man who used
his fortune liberally in the support of
Rationalism. He was a friend of
Bradlaugh, Holyoake, and Watts, and
it was he who made possible the issue
of the very important series of R.P.A.
Reprints by his generous monetary
gifts to the Association. He gave with
the same generosity, while spending
modestly upon himself, to hospitals and
charitable institutions.

Angell, Sir Norman (b, 1874), a
pen-name of Ralph Norman Angell
Lane. From ranching and prospecting
in North America he turned to journal-
ism, and on his return to Europe he
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became manager of the Paris Dally Mail
(1905-14). In 1910 he attracted world-
wide attention by his criticism of war,
The Great Illusion, which was translated
into fifteen languages. In 1913 he
delivered the Conway Memorial Lecture,
War and the Essential Realities, in which
he puts reason above intuition. It ends
with the words of Moncure Conway:
‘“ Entreat for peace not of deified
thunderclouds, but of every man,
woman, and child thou shalt meet.”
Angels. A Greek word meaning
‘“ messengers,” but now used to desig-
nate supernatural or superhuman beings
below the level of deity but distinct from
disembodied spirits in monotheistic
religions. In pre-Exilic writings of the
Old Testament angels are unknown—
the meaning of the few apparent
references in the Greek translation is
disputed—and devils little known. Dur-
ing the Exile the Hebrews became
familiar with the Babylonian religion,
which abounded in demons, and the
Persian religion, which had legions of
both devils and angels, and they adopted
the superstition. References to cheru-
bim and seraphim in the Old Testament
show that they also borrowed the
fantastic winged supernatural monsters
of the Assyrians and Babylonians. The
arrangement of these and the angels in a
sort of celestial hierarchy begins in
Jewish literature after the Dispersion
(or after 200 B.c.), and was borrowed
therefrom by Christians.
Anglo-Catholicism. That section of
the Church of England, also known as
Anglicanism, Ritualism, and the High
Church, which holds that the Reforma-
tion ought to have confined itself to a
rejection of the authority of the Pope,
the moral reform of the Church, and the
correction of a few abuses such as the
sale of indulgences. In its extreme form
it retains all the rites, doctrines (except
the supremacy and infallibility of the
Pope), and sacraments of the Roman
Church, and therefore calls itself English
Catholicism. Its logic is admirable—if
a Holy Ghost was sent to teach the
Church all truth for all time it cannot
have gone so far astray—and in the
sacred name of logic it offers the modern
world such monstrosities as transub-
stantidtion, the confessional, and indis-

soluble marriage; and it evades, by
denying the historical facts, the question
why the Holy Ghost permitted such
comprehensive corruption in the mediz-
val Church. Its real attraction is the
ornate ritual which it borrows from
Rome, and many of its ministers take
doctrine figuratively. English reformers
were divided from the start, and the
“ Catholic ” wing had such powerful
leaders, like Laud, that it had to be
tolerated.

Animals, Cruelty to. The idea that
Christianity first inspired a concern for
animals has, like so many similar claims,
no relation to the historical facts.
Without going into earlier civilizations,
we have the notorious fact that the
Buddhist King Asoka [see] insisted
strongly on kindness to animals and
forbade his subjects to kill them for
food (third century B.c.). He was, in
this, influenced by his belief in the trans-
migration of souls, but from that time
Buddhism inculcated kindness to ani-
mals everywhere. In the Greek world
Plutarch, Seneca, Porphyry, and other
pagan writers urged it, and cruelty to
animals was often punished by law.
For quotations see Lecky’s History of
European Morals (cheap ed. 1911, II,
pp. 69-70), in which the strained com-
pliments to Christianity are refuted by
the facts given by the author. For the
gladiatorial games see article on them.
The Church did not condemn cruelty to
animals, objecting that they had no
souls, and from the earliest Middle Ages
to the nineteenth century the most
callous cruelty (especially in fights of
animals) was permitted everywhere.
The Pope refused to sanction the
R.S.P.C.A ,saying that it was based upon
the * theoretical error >’ that man had
duties to animals, and cruelty lingered
unchecked in Italy, Spain, and Spanish
America. A few clerics and W. Wilber-
force [see], who was educated in sceptical
and humanitarian ideals, supported the
modern movement when it began in the
eighteenth century (under the influence
of the French philosophers), but, while
the great Rationalist leaders—Owen,
Bentham, Romilly, Mackintosh, etc.—
all supported the movement, the Church
was so apathetic that the passing of a
Bill was resisted and derided in Par-
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liament for twenty years. (See any
history of the R.S.P.C.A.). Great
Britain founded the first society and
passed the first law for the prevention
of cruelty.

Animals, Intelligence in. Older claims
of intelligence in the sub-human species
are generally useless. They are based
upon an antithesis of instinct [see]
and intelligence which is obsolete in
psychology and upon faulty observa-
tion and analysis. Many even of
Fabre’s statements (on the Sphex wasp,
for instance) have been disproved, and
stories of unusual behaviour of indivi-
dual animals (of which there are great
numbers in Romanes’ Mental Evolution
in Animals, 1888) and accounts of the
more complex activities of some groups
of animals (bees, ants, birds, beavers,
etc.) were, on account of the backward
condition of psychology, too superfici-
ally appreciated. Some recent obser-
vers (Prof. Jennings, Behaviour of the
Lower Organisms, 1906, Lloyd Morgan,
Life, Mind, and Spirit, 1926, etc.) are
biased by Vitalist or Spiritualist theories.
It is now generally agreed in compara-
tive psychology that there is no intelli-
gent action below the level of the higher
mammals and no degree of conscious-
ness in the invertebrate world. Sir C.
Sherrington says in his important Rede
Lecture (The Brain and its Mechanism,
1933) that “ during vast ages there was
nothing in the way of intelligence on the
earth ” (p. 17) and that it appeared some
80,000 years ago (meaning when man
began to make tools, which was prob-
ably at least a quarter of a million years

20).

In the higher mammals the automatic
response to stimulation of the inherited
neuro-muscular structure begins to be
modified by that special adaptation of
individual behaviour to new conditions
which we call intelligence. There is a
certain plasticity of behaviour at lower
animal levels—the sharp distinction of
rigid instinctive from individually adap-
tive action does not hold—besides that
the individual animal (e.g., rat), even
without intelligence, can learn by ex-
perience. In the higher mammals this
plasticity reaches the degree which we
call intelligence. Scientific tests now
replace the old practice of regarding

every purposive or ingenious action of
an animal as intelligent. It is, for
instance, enclosed in a box with a simply
latched door. A cat will fumble hap-
hazard until it may happen to release the
catch, but an ape will soon adapt its
behaviour to conditions which it has not
encountered before. Kdhler found that
a chimpanzee would fit one short bam-
boo rod into another to reach an object
lying outside its cage, and even an
ordinary monkey may, after a time, use
a stick. On these tests intelligence is
found to rise, in harmony with evolu-
tion, from the lemurs to the monkeys
and from these to the anthropoid apes,
of which the chimpanzee seems to be the
most intelligent. Some observers claim
a lower degree of intelligence in dogs,
cats, and rats. Professor D. Katz,
Animals and Men (1937—this work
catalogues a long list of papers on
experiments); Dr. G. Zuckermann,
Functional Affinities of Man, Monkeys,
and Apes (1933, with list of works on the
subject); W. N. and L. A. Kellogg,
The Ape and the Child (1933); W
Kohler, The Mentality of Apes (1927).

Animism. The word was invented in
the eighteenth century for the theory of
a world-soul, and it had various mean-
ings until Tylor in his Primitive Culture
(1871) gave it to his theory of the origin
of religion. That is, that religion began
with a vague belief or feeling that all
nature is pervaded or animated by a sort
of soul or vital energy, and that in a later
stage this was embodied or crystallized in
individual spirits or gods. The theory
was generally accepted, but during the last
quarter of a century experts have come
to trace (they say) an earlier phase, Pre-
Animism. It is suggested that in its
earliest stage religion was an unreason-
ing emotional attitude (awe, fear,
wonder, etc.) toward nature’s energies.
There are now several rival theories.
[See Religion, the Origin of.]

Annet, Peter (1693-1769), Deistic
writer.» A schoolmaster at Liverpool
(which was then little more than a
village) who in 1739 published a defiant
Rationalist work, Judging for Ourselves :
or, Freethinking the Great Duty of
Religion. He lost his position and
came to London, where he greatly
helped the spread of Deism. In 1761 he
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founded The Free Inquirer, and he was,
at the age of sixty-eight, condemned to
the pillory and to a year of hard labour
for blasphemy. C. Twynham, Peter
Annet (1938), and Robertson’s Short
History of Freethought, 11, 169.

Annunzio, Gabriele d’. Prince of
Montenevoso (1863-1938), the most
brilliant Italian writer of modern times.
His poems, novels, and plays won world-
wide recognition. He led the Risorgi-
mento (the Rebirth of Italian literature)
and defined it as * the worship of man.”
It was an asthetic neo-pagan move-
ment with a deep disdain of the Church,
which put all his works on the Index,
and in 1928 the Pope specially warned
the faithful not toread them. D’Annun-
zio was at first a Socialist and scorned
Mussolini’s alliance with the Papacy,
but he was reconciled politically—
Mussolini gave him his title—and his
life in his later years was marred by
unhappy political adventures and the
loss of his literary brilliance.

Anthony, Susan Bromwell (1820—
1906), American reformer. A teacher
of Quaker extraction, who is regarded
by the women of America as the greatest
leader they ever had. She worked in
the Abolitionist, Temperance, and Femi-
nist movements and was, like many
of her associates, an Agnostic. With
Mrs. Gage she wrote the standard
History of Woman Suffrage (3 vols.,
1881-7), and in this she often attacks
the Churches. Miss Anthony was a
woman of strong and balanced intelli-
gence and high character. Ida H.
Harper, Life and Work of S. B. Anthony
(2 vols., 1898-9).

Anthropomorphism. The practice of
conceiving or representing gods in
human form, whether in graven images,
sacred books of the character of the Old
Testament, or creeds which attribute
human psychological features to a
deity—as do all creeds except a few of
very restricted acceptance. For the
question how far the attribution of ** per-
sonality ** to God may be called anthro-
pomorphic see article under that title.

Antinomianism. A  description—
meaning, literally, * against the law " —
applied to certain Christians of the early
Church and others at the time of the
Reformation (when Luther coined the

word) who held that the law did not
bind the man who had perfect faith.
The claim was based upon Rom. vi,
14, and did not, in sincere cases, refer to
the moral law ; but there'were groups who
interpreted the text to mean that they
were released from moral obligations.

Antipodes, Vergilius and the. Apolo-
getic works on science and religion often
state that an eighth-century bishop,
Vergilius of Salzburg, was so learned in
science that he discovered the rotundity
of the earth or the existence of antipodes.
It is mere conjecture that the man was an
Irish monk named Ferghil, who later
became Bishop of Salzburg, though this
is not unlikely, since the Irish and Saxon
monks still had their zeal for such learn-
ing as had survived the Fall of Rome,
and for missionary work in Furope.
But all that we in fact know is that, in a
letter to St. Boniface, Pope Zachary
(741-52) says that Boniface has reported
a certain Vergilius—* I am not clear if
he is a priest,” the Pope says—for claim-
ing that * there is another world and
other men under this,” and he is to be
excommunicated. That some of the
Greeks had held that the earth is a globe
could be read in the scrapbooks of
knowledge which a few Christian
writers compiled after the destruction of
the Greek-Roman civilization and its
vast literature. The Pope’s letter is in
Migne (LXXXIX, 946).

Antiquity of Man. Religious writers
now set aside with a smile, as a personal
eccentricity of Archbishop Usher (Annals
of the World, 1658), the statement that
the Bible puts the creation of the world
and man in the year 4004 B.c. Usher
was, in fact, the most learned prelate of
his age, and any man who cares to take
the trouble will find that the Old Testa-
ment, by giving the age of each patriarch
and the year of the birth of his eldest
son, does limit the age of the world to
a few thousand years. No Christian
writer questioned this estimate until in
1825 a French archzologist and ad-
vanced Deist, Boucher de Perthes [see],
began the study of flint implements and
founded prehistoric science (De la
création, 5 vols., 1839-41). Religious
writers unanimously called it a ‘“‘ huge
imposture,” but with the publication'of
Lyell's Antiquity of Man (1863) the
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broad truth was established. A long
series of finds of the bones of pre-
historic man, from the Neanderthal
skeleton (1856) to the remains of the
Pithecanthropus of Java (1891), fol-
lowed, and by the end of the century no
scientific authority doubted that man’s
antiquity ran to hundreds of thousands
of years. The pace of discovery has
accelerated since 1900, and we now have
a collection of skulls and skeletons,
from the ape-like Pekin and Java type
to the New Stone Age, which would fill
a large room; though Catholic writers
like McCann still assure their readers
that the scientific case rests upon a few
disputed bones which one could wrap
in a handkerchief. It is impossible to
ascertain the exact age of recent geolo-
logical strata, as the radiological test
does not apply to them, and estimates of
the age of the earliest remains vary
between 500,000 and 1,000,000 years.
This difference of estimates has no
more than an academic interest because
on other grounds we are compelled to
put the appéarance of man or his semi-
human ancestor tens of millions of years
before the beginning of the Ice Age.
One or two experts (in some cases
influenced by the prejudice against con-
necting man with the ape) have claimed
that man does not come from a family
of arboreal apes, but from an earlier
type of mammal—apologists who quote
this do not realize that it gives an even
greater antiquity to man’s ancestor—
but the authorities are practically
agreed that man and the four anthro-
poid apes had a common ancestor. It
follows that the divergence of the human
stock from the general animal tree must
have been not later than the time of the
first appearance of ape-remains in the
geological record. We have ample
remains—see any recent work on
paleontology—of apes which show that
the family was perfectly developed and
had spread from India to Southern
Europe and Africa in the early Miocene,
and the accepted geological date for that
period is at least 20,000,000 years ago,
since Eocene strata can be dated on
radiological tests at about 60,000,000
years ago. The actual development of
the anthropoid family must be put
earlier than the appearance of perfectly

formed apes, and so 25,000,000 years is
the minimum we can now assign for the
antiquity of man or ape-man. See
Prof. W. K. Gregory, Man’s Place
Among the Anthropoids (1934). Sir A.
Keith follows the older geological
estimate in his Antiquity of Man (1915),
but in his Construction of Man’s Family
Tree (1934) he accepts the usual esti-
mate. Incidentally, as quoted under
Ancestral Trees, he expresses admiration
of Haeckel’s genealogical trees, which
are often derided.

Anti-Semitism. The oppression of
the Jews throughout the Middle Ages
need not be described, but two points
must be noted. Very few writers tell
how during the same period (about
900-1450) the Jews enjoyed complete
liberty in the Arab civilization, and they
rose to equal distinction with the Arabs
in commerce, art, and science. See Ch.
XVII of McCabe’s Splendour of Moorish
Spain (1935). It was their Golden Age.
On the other hand, recent Catholic
writers maintain that some of the Popes
protected them in Christendom. Mgr.
Mann claims in his 20-volume Lives of
the Popes (1910, etc.—a work of con-
siderable erudition and astonishing
sophistry) that ** the Popes for the most
part protected the Jews > (XIV, 291).
Only five Popes out of 270 made any
pretence of protecting them, and it was
for financial reasons in each case.
Alexander III had a Jew as secretary of
the Papal treasury and drew large sums
from the Jews. Innocent III merely
protested against popular massacres and
was otherwise very cruel to them, being
the first Pope to make them wear
ignominious badges. Innocent IV and
Martin V were heavily paid for protec-
tion in certain regions (Graetz, History of
the Jews, II, 603). Sixtus V is declared
by his Catholic biographer Baron von
Hiibner to have * protected the Jews in
order the better to exploit them” (I,
349).

Modern Anti-Semitism had its rise in
the economic conditions of 1870-80 and
the increase of prosperous Jews in the
cities of Germany and Austria. Ger-
many advanced rapidly after the Franco-
German War, and the Jews—who were
0-14 of the population in France, 1'22 in
Germany (mostly in Berlin), and 3-85 in



Antonine

Ape

Austria-Hungary (chiefly Vienna)—had
a large share of the new wealth and
cultural distinction. Most of them were
National Liberals and supported Bis-
marck in his struggle with the Catholics
[see Kulturkampf]. He sacrificed them,
in the Teutonic man~ner, when he
diverted his attack from the Catholics to
the Socialists, and from 1874 onward
thoy had to face a mixed opposition
of National Liberals (under Lasker),
Agrarian Conservatives (jealous of their
wealth), Socialists, Catholics, and some
Protestants. Prof. Treitschke then put
forward (building on Hegel) the theory
of the pure Aryan blood which was to be
protected from Jewish contagion. Wil-
liam II suppressed Anti-Semitism in
Prussia, and it was the Christian (Catho-
lic) Socialists [see] of Bavaria and
Austria who created the virulent modern
movement. They put into circulation
the old blood-charge and the ridiculous
Protocols of Zion, and Vienna, where
Hitler imbibed his ideas, became the
chief centre of Anti-Semitism in the
world. Although the Jews co-operated
very cordially with the Catholics in the
struggle against Hitler to the end of 1932,
the Catholics made, through Von Papen
and the Vatican, a separate peace with
the Nazis and abandoned the Jews to the
fury which followed Hitler’s seizure of
power. B. Lazare, L’ Antisemitisme (en-
larged ed., 2 vols., 1934) and H. Valentin,
Anti-Semitism Critically and Historically
Examined, 1936.

Antonine Emperors, The, This term
strictly denotes the two Emperors
Antoninus Pius (138-161) and Marcus
Aurelius Antoninus (161-180), but 1s
often extended to cover the series of
Roman Emperors which, _began with the
accession of Trajan (A.D. 98) and ended
with the death of Marcus Aurelius (A.D.
180). It is acknowledged by all his-
torians that this was the finest period of
ancient history. Gibbon (1890 ed., p.
73) calls it *“ the period in the whole of
history when the condition of the
human race ’—he means of course the
Roman Empire—** was most happy and
prosperous.” [See Education ; Philan-
thropy ; Rome, etc.]. The tribute to
paganism which this implies is (by the
few apologists who know anything about
Roman history) modified by attributing

the reform to the influence of the
*“ Stoic religion * and calling the rulers
the Stoic Emperors. Stoicism [see]
was not a religion except to a very few of
Zeno’s Greek followers, and the pre-
vailing creed at this time among the
educated classes in Rome was a blend of
Epicureanism and Stoicism with the
few mystic features of the latter entirely

-omitted. The finest Emperor of the

series, Hadrian, was an Epicurean.
The only Stoic was Marcus Aurelius,
who, in leaving the Empire to his
corrupt son, nearly ruined it. The other
two Emperors of the series, Trajan and
Antoninus Pius, knew nothing of either
philosophy, but were chiefly influenced
in their fine work by the Stoic-Epicu-
reans.

Ape, The, and Man. It is usual,
though not invariable, to restrict the
name ‘““ apes " to the chimpanzee, orang,
gorilla, and gibbon. Some call them
the Great, Anthropoid (Man-like), or
Tailless Apes, as distinct, from the
monkeys. They belong, with man, to
the family of Anthropoids. The ana-
tomical, physiological, and psychological
features which are common to man and
the apes, and peculiar to them, led
scientists to turn at once to them for
man’s ancestry, and it is now agreed—
apart from one or two (Osborn, etc.)
who would put the origin of man before
the ape-stage—that they had a common
ape-like ancestor, probably in the
Oligocene Period. [See Antiquity of
Man and Evolution.] The popular
phrase that man ** comes from an ape ”
is inaccurate only in the sense that no
living or fossil ape is in the line of his
descent. If we discovered the remains
of man’s semi-human ancestor we should
certainly class the creature as an ape.
The late Sir G. Elliot Smith, one of the
highest authorities, repeatedly writes of
man’s ancestor as an ape. Which of the
existing apes is nearest to man is dis-
puted, but the chimpanzee is the more
favoured, and this is confirmed by tests
of animal intelligence {see]. The earliest
remains of man are found in Asia, where
the orang and gibbon now are, but the
remains of very man-like apes [see
Australopithecus] and primitive men are
found also in Africa, the home of the
gorilla and the chimpanzee. The origi-
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nal home of the anthropoids is generally
believed to have been to the north of
India, where fossil ape-remains abound,
before the Himalayas rose. The most
plausible explanation of the great diverg-
ence of the family s that theapes retreated
south and led solitary lives in family
groups in the tropical trees, with ample
food and safety—as we find the orang
‘and the chimpanzee to-day—and this
led to degeneration. Ape-skulls of the
Miocene. Period seem to show a larger
brain-capacity than those of to-day.
Man’s ancestor probably remained in
the cooling region, where the forests
disappeared as the mountains rose, and
faced the struggle on the ground. Sir
G. Elliot Smith finely works out in his
books (Evolution of Man, 1927 ed.) the
effect that this would have on the
development of the brain. Those who
fancy Africa as the cradle of the race
postulate similar conditions. [See Evo-
lution and, for books, Animals, Intelli-
gence in.]

Apocrypha, The. - After the Baby-
lonian Captivity, when the Hebrew
literature was very drastically * redac-
ted ” (and falsified) by the priests, the
practice of putting old or forged names
(Solomon, David, Daniel, etc.) to new
writings spread. The orthodox Jewish
leaders, having accomplished all the
forging they needed, closed the canon
[see], and the sects (Essenes, etc.) had a
large number of uncanonical or apo-
cryphal (literally, * hidden’) books.
The canon was, in fact, not the same for
the Palestinian and for the more liberal
Alexandrian Jews, and many books (I
and II Esdras, Tobit, Judith, the Wisdom
of Solomon, Ecclesiasticus, Baruch, and
the Maccabees) which are not found
in the Protestant Old Testament are
included in the Catholic version, while
some are not admitted by either Church.
When the Christian period began, or in
the last part of the first century and
during the second, many lives of Jesus
and apostolic epistles were compiled by
pious fictionists, and in the fourth or
fifth century [see Canon] the Roman
Church selected the four Gospels and
twenty-one Epistles of the New Testa-
ment and condemned the others, many
of which are infantile in their absurdity,
as apocryphal. An excellent transla-

tion of these is published by the Claren-
don Press (The Apocryphal New Testa-
ment, 2 ed., 1926), and there is a volume
of them in the Ante-Nicene Library
(1870, Vol. XVI). The best edition of
the Old Testament apocrypha is that of
R. H. Charles (The Apocrypha and the
Pseudepigrapha of the Old Testament, 2
vols., 1913). The story, reproduced
(not seriously) in Haeckel’s Riddle of the
Universe, of the four Gospels leaping on
to the altar at the Council of Nicza is a
very late piece of fiction. The Council
of Nicza did not settle the canon.

Apollonius of Tyana, a Cappadocian
wandering moralist of the Neo-Pytha-
gorean school who in some respects
affords a remarkable parallel to Jesus.
He was a contemporary, though the
precise years of his birth and death are
unknown. He is credited with a very
ascetic life and a zeal for missionary
work that carried him all over the
Roman world and even to India; and
he is said to have raised the dead to life
and to have preached a very elevated
code of morals. Since the life of
Apollonius was not written until about
A.D. 220, when Philostratus composed it
for the Empress Julia, the parallel with
the Gospels must not be pressed. The
interest is that in the first century there
were wandering moralists of ascetic life
who attracted considerable attention,
and about the memory of whom legends
and miracle-stories gathered.

Apostates. In the law of the Roman
Church to-day—not in ancient times,
but as it is printed in the twentieth
century—"‘ heretics ” means apostates
from the creed, and they are condemned
to death. See Death Sentence for
details. “ Good faith ™ on the part of
such seceders is not admitted in the
Canon Law or Catholic theology.

Aquinas, Thomas (1227-74), the most
famous of the scholastic theologians of
the Middle Ages. As a member of the
noble family of the Counts of Aquino,
in South Italy, he was educated in the
University of Naples, which was deeply
influenced by Sicilian-Arab culture, and,
after becoming a Dominican monk, he
studied under Albert the Great [see] at
Cologne, later settling as master in
Paris. This education explains the
knowledge of philosophy, especially that

~
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of Aristotle (with such science as it
contains), that makes his work distinc-
tive. His purely theological work would
to-day confine knowledge of him to
Catholic circles; and very few priests
even in that Church ever read his works,
although Pope Leo XIII made strenuous
efforts to impose him. Since during
most of his life Aquinas knew only the
very faulty Arab-Syrian versions of
Aristotle—the Greek text was not
directly translated into Latin until after
1260—his ideas of the Peripatetic
philosophy are often erroneous, and the
Pope’s misguided pressure has given
Catholic philosophy the archaic features
which meke modern philosophers regard
it as negligible.

Since Aquinas studied also the politi-
cal works of Aristotle, he at times ex-
presses an opinion which seems to be in
advance of the medieval mind. But the
attempt of modern apologists to repre-
sent this regression to ancient Greek
ideas as an anticipation of modern
thought is saved from absurdity only by
selecting a few points out of a thoroughly
medizval socio-political system. Aqui-
nas endorsed every superstition of his
age and proved the justice of such
crimes as the' persecution of Jews and
heretics. E. Crahay, a distinguished
Catholic lawyer, shows in La politique de
S. Thomas d’Aquin (1896) that he held
that all political power came from God
(43-67); that absolute monarchy is the
best regime (114); that slavery and
serfdlom are necessary (he brackets
* serfs and animals ” together as not
members of the civil community in his
De Reg. Principum, 1, 14); that kings
are and must be subject to priests (123);
and that we must refuse freedom of con-
science and execute heretics (129)
because faith is an act of will and mur-
derers of the soul are worse than
murderers of the body. Successive
Popes now present Aquinas as the bene-
ficent guide required by the modern
world. .

Arabs, Civilization of the. One of the
gravest defects of British and American
historical literature is the almost univer-
sal reluctance to pay adequate attention
to the Arab-Persian civilization. Even
in our distinguished Cambridge Medic-
val History only about 100 pages—and

it seems that no British scholar could be
found to write these—are devoted to the
vast and splendid civilization of the
Arabs and Persians, while many thou-
sands of pages are given to the far
smaller and much less reputable coun-
tries of Christian Europe. Yet during
the most degraded period of Christen-
dom (c. 900-1050) the Arab civilization
spread from Portugal to the confines of
India, and it was in some respects
superior to the Greek-Roman. Half of
Spain under the Arabs then nourished a
population of 30,000,000—it is only
24,000,000 in the entire country to-day—
in a condition of high prosperity and en-
lightenment. Sicily had twice as large a
population as England then had, and a
wonderful culture, and there were—
with periods of reaction, when Moslem
fanatics obtained power—equally ad-
vanced civilizations in Egypt, Syria, and
Persia (which then stretched as far as
India). There were hundreds of cities
with populations of a quarter of a
million to a million (when London,
Paris, and Rome had not 30,000),
libraries of hundreds of thousands of
volumes, a general zeal for education
[see Avicenna] and beauty, and a stand-
ard of life in all classes far higher than
that of Christian countries. Science
was cultivated in colleges of university
rank and free education, to which even
Christian scholars were welcomed, and
was carried (as any modern history of
science shows—see, especially, Dr. G.
Sarton’s Introduction to the History of
Science '(1937), or Dr. H. S. Williams’s
Story of Modern Science (10 vols., 1923)
—far beyond the point at which the
Alexandrians had left it. There was an
equally voluminous literature of history,
philosophy, geography, and poetry.
There was very little slavery, while nine-
tenths of the people of Christian Europe
were in a state of squalid serfdom. In
toleration, freedom, social justice, clean-
liness, beneficence, and general happi-
ness the Arab-ruled countries were
leagues ahead; and the total population
of these was many times larger than that
of the Christian countries of Europe.
The reluctance of historians to appre-
ciate this remarkable civilization dis-
torts the whole perspective of the history
of Europe and protects the myth
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that Christianity was at least in large
part responsible for its recovery. They
continue to pay compliments to the
civilizing influence of the Church, allow-
ing only a stimulating contact with the
Arabs in the Crusades [see], and they
almost ignore the notable spread of
Spanish~Arab culture ‘over the south of
France before the First Crusade began
and the extension of Sicilian culture to
the cities of north Italy. Since Draper
drew attention to the truth, in his
History of the Intellectual Development
of Europe, in 1862, American literature
has had only one substantial work on the
subject—S. P. Scott’s Moorish Empire in
Europe (3 vols., 1904)—and, while the
works of Muir, Osborn, and Sykes on
Moslem Persia are excellent, though
outdated, English historical literature
has produced only two books in fifty
years (S. Lane Poole’s Moors in Spain,
1897, and McCabe’s Splendour of Moor-
ish Spain, 1935) on the Arab-Spanish
culture which really civilized Europe.
See also A. Michi, La Science arabe
(1938). The Moorish section of L.
Bertrand and Sir C. Petrie’s History of
Spain (1934) is a very inaccurate and ill-
informed Catholic tract. Meantime the
research of a number of liberal Spanish
historians and experts on Arabic—
Ballesteros, Ribera, Cordera, etc.—has
put the truth beyond question. This
conspiracy of silence obscures three
profoundly important points in the
true philosophy of European history:
(1) While the barbaric invasions are
blamed for the Dark Age, the equally
barbaric Arabs created a fine civilization
in Syria within half a century of the death
of Mohammed, and in less than two cen-
turies they extended it from Spain to
Baluchistan. (2) Inall the finest periods
of this Arab civilization (about A.p.
670 to 1300) scepticism was very wide-
spread, especially in the ruling class,
while the occasional triumph of fanatics
always led to reaction and destruction.
(3) The superiority of the Arab civiliza-
tion, especially in Spain and Sicily, was
the chief agency which awakened Europe
after six centuries of barbarism.

Arago, Dominique Frangois Jean
(1786-1853), one of the greatest French
astronomers and physicists of the nine-
teenth century. Reared in the days of

the Revolution, Arago, in spite of h:
rapid progress in academic distinctio
and the temptations of the clerical
royalist reaction after 1814, remaine«
faithful te its best ideals. After th
Revolution of 1830 he joined the groug
of anti-clerical deputies in the Chambre
and after the Revolution of 1848 he wa:
Minister of War and Marine. For hi¢
epoch-making work in physics and
astronomy he was appointed Perpetua:
Secretary of the Academy and awarded
the Copley Medal of the Royal Society.
His letters to his intimate friend Hum-
boldt (Correspondance d’Alexandre de
Humboldt avec F. Arago, 1907) abound
in anti-clerical and Agnostic sentiments.
His brother Etienne (1802-92), a dis-
tinguished dramatist, and his son
Victor (1812-96), an eminent lawyer-
statesman, had the same Rationalist
views and shared his anti-clerical
activity.

Aranda, Pedro Pablo Abaraca y Bolea,
Count d’ (1718-98), the greatest states-
man in modern Spanish history. He
was President of the Council and First
Minister from 1766 to 1773, when the
ideas of the French humanitarians, with
whom (especially Voltaire) he was in
closest touch, and of the anti-Papal
statesmen of Italy, began to penetrate
Spanish medi®valism. In that capacity
he inspired and directed the expulsion
of the Jesuits (1767), curbed the Church
and the Inquisition, and entered upon a
programme of comprehensive social re-
form. Spain had sunk so law in two
centuries of clerical domination that the
priests were able to get him deposed. He
was recalled in 1792 in the grave circum-
stances of ‘the country, but the clergy
again conspired to destroy him. He was
denounced to the Inquisition and
imprisoned, as he neared the age of
eighty, but his friends rescued him; and
the magnificent fight for liberty of Spain
in the nineteenth century is in large part
his monument. He was, like his friend
Voltaire, a Deist.

Archzology and the Bible. Several
hundred works of a jubilant character
have been published during the last forty
years to show that the progress of
archazology has vindicated historical
statements in the Old Testament. The
fact is blandly ignored that the Rational-
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ists and Higher Critics of the last
century set out merely to meet an
orthodox claim that there was not a
single historical or other error in the
Bible, and, in particular, that the
stories told in Genesis were revealed
to Moses and consti‘uted a * grand
revelation ”* of the early history of the
world and man. It is amusing now to
find Bibliolaters rejoicing that some
names of monarchs, cities, or battles in
the Old Testament are—or are said to be
—true, and that, while the early stories
in Genesis are clearly derived, directly
or indirectly, from Babylonia, the
Hebrew writers purged them of poly-
theism or even (after a civilizing contact
with Babylonia and Persia) in some
respects refined them. One of the
earliest and most scholarly—or the only
scholarly—of these works, the Rev.
Prof. Sayce’s Higher Criticism and the
Monuments (8 ed., 1908), was more
acceptable to Rationalists than to
Fundamentalists because it discredited
more statements of the Bible than it
vindicated, established the Mesopota-
mian origin of the creation and flood
stories, and showed the fictional charac-
ter of the book of Daniel. For Sir L.
Woolley’s recent encouragement of
these writers see Abraham. Another
work in this class by a competent
authority is Sir E. Marston’s The Bible
Comes Alive (1937), but it is almost
entirely devoted to his and Prof.
Garstang’s discovery of the ruins of
Jericho and Lachish. They do not
quote any Rationalist who ever denied
that there were such cities, and the fact
that Jericho had stout walls which (like
the walls of Troy, Babylon, etc.) are in
ruins is not, especially as the region is
notorious for earthquakes, very start-
ling. S. L. Craiger’s Bible and Spade
(1936) is moderate and well-documented,
but apt to strain the evidence at crucial
points. Most of the Biblical pzans, like
W. K. Beasley’s Jericho and Judgment
(1938) and F. W. Fawthrop’s. The Stones
Cry Out (2 ed., 1937