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PREFACE TO THE FIRST EDITION

————n

In April 1887 I was invited by the trustees of the Burnett
Fund to deliver three courses of lectures at Aberdeen, in
the three years from October 1888 to October 1891, on
“The primitive religions of the Semitic peoples, viewed in
relation to other ancient religions, and to the spiritual
religion of the Old Testament and of Christianity.” I gladly
accepted this invitation; for the subject proposed had
interested me for many years, and it seemed to me possible
to treat it in a way that would not be uninteresting to the
members of my old University, in whose hall the Burnett
Lectures are delivered, and to the wider public to whom
the gates of Marischal College are opened on the occasion.
In years gone by, when I was called upon to defend
before the courts of my Church the rights of historical
research, as applied to the Old Testament, I had reason to
acknowledge with gratitude the fairness and independence
of judgment which my fellow - townsmen of Aberdeen
brought to the discussion of questions which in most
countries are held to be reserved for the learned, and to
be merely disturbing to the piety of the ordinary layman;
and I was glad to have the opportunity of commenfling to
the notice of a public so impartigl and so intelligent the
study of a branch of comparative religion which, as I
venture to think, is indispensable to the future progress of
Biblical research. ‘



vi PREFACE TO THE FIRST EDITION

In Scotland, at least, no words need be wasted to
prove that a right understanding of the religion of the
Old Testament is the only way to a right understanding
of the Christian faith; but it is not so fully recognised,
except in the circle of professed scholars, that the doctrines
and ordinances of the Old Testament cannot be thoroughly
comprehended until they are put into comparison with the
religions of the nations akin to the Israelites. The .value
of comparative studies for the study of the relig‘lon of the
Bible was brought out very clearly, two hundred years ago,
by one of the greatest of English theologians, Dr. John
Spencer, Master of Corpus Christi College in Cambridge,
whose Latin work on the ritual laws of the Hebrews may
Jjustly be said to have laid the foundations of the science
of Comparative Religion, and in its special subject, in spite
of certain defects that could hardly have been avoided at
the time when it was composed, still remains by far the
most important book on the religious antiquities of the
Hebrews. But Spencer was so much before his time that
his work was not followed up; it is often ignored by
professed students of the Old Testament, and has hardly
exercised any influence on the current ideas which are
the common property of educated men interested in the
Bible.

In modern times Comparative Religion has become in
some degree a popular subject, and in our own country
has been treated from various points of view by men of
eminence who have the ear of the public; but nothing
considerable has been done since Spencer’s time, either in
England or on the Continent, whether in learned or in
popular form, towards g systematic comparison of the
religion of the Hebrews, as a whole, with the beliefs and
ritual practices of the other Semitic peoples. In matters
of detail valuable work has been done; but this work has
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been too special, and for the most part too technical, to
help the circle to whom the Burnett Lectures are addressed ;
which'I take to be a circle of cultivated and thinking men
and women who have no special acquaintance with Semitic
lore, but are interested in everything that throws light on
their own religion, and are prepared to follow a sustained
or even a severe argument, if the speaker on his part will
remember that historical research can always be made
intelﬂgiblé to thinking people, when it is set forth with
orderly method and in plain language.

There is a particular reason why some attempt in this
direction should be made now. The first conditions of an
effective comparison of Hebrew religion, as a whole, with
the religion of the other Semites, were lacking so long as
the historical order of the Old Testament documents, and
especially of the documents of which the Pentateuch is
made up, was unascertained or wrongly apprehended;
but, thanks to the labours of a series of scholars (of
whom it is sufficient to name Kuenen and Wellhausen,
as the men whose acumen and research have -carried
this inquiry to a point where nothing of vital importance
for the historical study of the Old Testament religion
still remains uncertain), the growth of the Old Testament
religion can now be followed from stage to stage, in a
way that is hardly possible with any other religion of
antiquity. And so it is now not only possible, but
most necessary for further progress, to make a fair com-
parison between Hebrew religion in its various stages
and the religions of the races with which the Hebrews
were cognate by natural descent, and with which also they
were historically in constant touch,

The plan which I have framed for my guidance in
carrying out the desires of the Burnett trustees is ex-
plained in the first lecture. I begin with the institutions
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of religion, and in the present series I discuss those
institutions which may be called fundamental, particularly
that of sacrifice, to which fully one half of the volume
is devoted. It will readily be understood that, in the
course of the argument, I have found it convenient to
take up a good many things that are not fundamental, at
the place where they could most naturally be explained;
and, on the other hand, I daresay that students of the
subject may sometimes be disposed to regard s funda-
mental certain matters which I have been compelled to
defer. But on the whole I trust that the present volume
will be found to justify its title, and to contain a fairly
adequate analysis of the first principles of Semitic worship.
It would indeed have been in some respects more satis-
factory to myself to defer the publication of the first
series of lectures till I could complete the whole subject
of institutions, derivative as well as primary. But it
seemed due to the hearers who may desire to attend the
second series of lectures, to let them have before them in
print the arguments and conclusions from which that
series must start; and also, in a matter of this sort, when
one has put forth a considerable number of new ideas, the
value of which must be tested by criticism, one is anxious
to have the judgment of scholars on the first part of one’s
work before going on to further developments.

I may explain that the lectures, as now printed, are
considerably expanded from the form in which they were
delivered ; and that only nine lectures of the eleven were
read in Aberdeen, the last two having been added to
complete the discussion of sacrificial ritual.

In dealing with the multiplicity of scattered evidences
on which the argument rests, I have derived great assist-
ance from the researches of a number of scholars, to whom
acknowledgment is made in the proper places. For Arabia
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I have been able to refer throughout to my friend
Wellhausen’s excellent volume, Reste arabischen Heiden-
thumes (Berl. 1887), in which the extant material for this
branch of Semitic heathenism is fully brought together,
and criticised with the author’s well-known acumen. For
the other parts of Semitic heathenism there is no standard
exposition of a systematic kind that can be referred to
in the same way. In this country Movers's book on
Pheeniciaa religion is often regarded as a standard
authority for the heathenism of the Northern Semites;
but, with all its learning, it is a very unsafe guide, and
does not supersede even so old a book as Selden, De diis
Syris.

In analysing the origin of ritual institutions, I have
often had occasion to consult analogies in the usages of
early peoples beyond the Semitic field. In this part of
the work I have had invaluable assistance from my friend,
Mr. J. G. Frazer, who has given me free access to his
unpublished collections on the superstitions and religious
observances of primitive nations in all parts of the globe.
I have sometimes referred to him by name, in the course
of the book, but these references convey but an imperfect
idea of my obligations to his learning and intimate
familiarity with primitive habits of thought. In this
connection I would also desire to make special acknow-
ledgment of the value, to students of Semitic ritual and
usage, of the comparative studies of Dr. Wilken of Leyden;
which T mention in this place, because Dutch work is too
apt to be overlooked in England.

In transcribing Oriental words, I have distinguished the
emphatic consonants, go far as seemed necessary to preclude
ambiguities, by the usual device of putting dots under the
English letters that come nearest to them in sound. But
instead of % (p) I write ¢, following a precedent set by
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eminent French Orientalists. In Eastern words both ¢ and
g are always to be pronounced hard. But where there is
a conventional English form for a word I retain it thus
I write “ Caaba,” not “Kaba;” “ Caliph,” not “ Khalifa ”;
“Jehovah,” not “Yahveh” or “Iahwé.” As regards the
references in the notes, it may be useful to mention that
CIS. means the Paris Corpus Inscriptionem Semiticarum,
and ZDMG. the Zeitschrift of the German Oriental Society ;
that when Wellhausen is cited, without referende to the
title of a book, his work on Arabian Heathenism is meant;
and that Kinship means my book on Kinship and Marriage
in Barly Arabia (Cambridge, University Press, 1885).

Finally, I have to express my thanks to my friend, Mr.
J. 8. Black, who has kindly read the whole book in proof,
and made many valuable suggestions.

W. ROBERTSON SMITIL

CuRIsT'S COLLEGE, CAMBRIDGE,
18t October 1889,



NOTE TO THE SECOND EDITION

————

THE failure of Professor Smith’s health from 1890 onwards
made it impossible for him to prepare for publication the
Second and Third Series of Burnett Lectures, delivered in
March 1890 and December 1891 ; but the subject never
ceased to interest him, and the comparatively manageable
task of embodying in a new edition of the First Series the
results of further reading and reflection, as well as of
criticisms from other workers in the same field, was one of
his latest occupations. On March 17th, only a fortnight
before his lamented death, he handed over to my care the
annotated print, and also the manuscript volume of new
materials, with the remark that, apart from some adjust-
ments in detail, which he hoped he might yet find strength
to make as the work passed through the press, he believed
the revision was practically complete. In making the
adjustments referred to, it has been my endeavour to carry
out with absolute fidelity the author’s wishes so far as I
knew or could divine them; and in the majority of
instances the task has not been difficult. My best thanks
are due to Mr. J. G. Frazer, and also to Professor Bevan
(both of Cambridge), for much valuable help in correcting
the proofs.

J. 8. B
EDINBURGH, 3rd October 1894.
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LECTURE I

INTRODUCTION : THE SUBJECT AND THE METHOD OF
ENQUIRY

THE subject before us is the religion of the Semitic peoples,
that is, of the group of kindred nations, including the Arabs,
the Hebrews and Phoenicians, the Arameans, the Baby-
lonians and Assyrians, which in ancient times occupied the
great Arabian Peninsula, with the more fertile lands of
Syria Mesopotamia and Irac, from the Mediterranean
coast to the base of the mountains of Iran and Armenia.
Among these peoples three of the great faiths of the
world had their origin, so that the Semites must always
have a peculiar interest for the student of the history of
religion. Our subject, however, is not the history of the
several religions that have a Semitic origin, but Semitic
religion as a whole in its common features and general
type. Judaism, Christianity and Islam are positive religions,
that is, they did not grow up like the systems of ancient
heathenism, under the action of unconscious forces operat-
ing silently from age to age, but trace their origin to the
teaching of great religious innovaters, who spoke as the
organs of a divine revelation, and deliberately departed
from the traditions of the past. Behind these pe’

religions lies the old unconscious religious trad’
I
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body of religious usage and belief which cannot be traced
to the influence of individual minds, and was not propagated
on individual authority, but formed part of that inheritance
from the past into which successive generations of the
Semitic race grew up as it were instinctively, taking it as
a matter of course that they should believe and act as their
fathers had done before them. The positive Semitic
religions had to establish themselves on ground already
occupied by these older beliefs and usages; they had to
displace what they could not assimilate, and whether they
rejected or absorbed the elements of the older religion,
they had at every point to reckon with them and take up
a definite attitude towards them. No positive religion that
has moved men has been able to start with a fabule rasa,
and express itself as if religion were beginning for the first
time; in form, if not in substance, the new system must
be in contact all along the line with the older ideas and
practices which it finds in possession. A new scheme of
faith can find a hearing only by appealing to religious
instinets and susceptibilities that already exist in its
audience, and it cannot reach these without taking account
of the traditional forms in which all religious feeling is
embodied, and without speaking a language which men
accustomed to these old forms can understand. Thus to
comprehend a system of positive religion thoroughly, to
understand it in its historical origin and form as well as
in its abstract principles, we must know the traditional
religion that preceded it. It is from this point of view
that I invite you to take an interest in the ancient religion
of the Semitic peoples; the matter is not one of mere
antiquarian curiosity,but has a direct and important bear-
ing on the great problem of the origins of the spiritual
“"~ion of the Bible. Let me illustrate this by an example,
w how large a part of the teaching of the New
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Testament and of all Christian theology turns on the ideas
of sacrifice and priesthood. In what they have to say on
these h&ads the New Testament writers presuppose, as the
basis of their argument, the notion of sacrifice and priest-
hood current among the Jews and embodied in the
ordinances of the Temple. But, again, the ritual of the
Temple was not in its origin an entirely novel thing; the
precepts of .the Pentateuch did not create a priesthood and
a sacrificial service on an altogether independent basis, but
only reshaped and remodelled, in accordance with a more
gpiritual doctrine, institutions of an older type, which in
many particulars were common to the Hebrews with their
heathen neighbours. Every one who reads the Old Testa-
ment with attention is struck with the fact that the origin
and rationale of sacrifice are nowhere fully explained ; that
sacrifice is an essential part of religion is taken for granted,
as something which is not a doctrine peculiar to Israel
but is universally admitted and acted on without as well as
within the limits of the chosen people. Thus, when we
wish thoroughly to study the New Testament doctrine of
sacrifice, we are carried back step by step till we reach a
point where we have to ask what sacrifice meant, not to
the old Hebrews alone, but to the whole circle of nations
of which they formed a part. By considerations of this
gort we are led to the conclusion that no one of the religions
of Semitic origin which still exercise so great an influence
on the lives of men can be completely understood without
enquiry into the older traditional religion of the Semitic
race.

You observe that in this argument I take it for
granted that, when we go back +to the most ancient
religious conceptions and usages of the Hebrews, we shall
find them to be the common property of a group of
kindred peoples, and not the exclusive possession of the
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tribes of Israel. The proof that this is so will appear
more clearly in the sequel; but, indeed, the thing will
hardly be denied by any one who has read the Btvle with
care. In the history of old Israel before the captivity,
nothing comes out more clearly than that the mass of the
people found the greatest difficulty in keeping their
national religion distinct from that of the surrounding
nations. Those who had no grasp of splntual principles,
and knew the religion of Jehovah only as an affair of
inherited usage, were not conscious of any great difference
between themselves and their heathen neighbours, and fell
into Canaanite and other foreign practices with the greatest
facility. The significance of this fact is manifest if we
consider how deeply the most untutored religious sensi-
bilities are shocked by any kind of innovation. Nothing
appeals so strongly as religion to the conservative instinets ;
and conservatism is the habitual attitude of Orientals.
The whole history of Israel is unintelligible if we suppose
that the heathenism against which the prophets contended
was a thing altogether alien to the religious traditions of
the Hebrews. In principle there was all the difference in
the world between the faith of Isaiah and that of an
idolater. But the difference in principle, which seems so
clear to us, was not clear to the average Judean, and the
reason of this was that it was obscured by the great
similarity in many important points of religious tradition
and ritual practice. The conservatism which refuses to
look at principles, and has an eye only for tradition and
usage, was against the prophets, and had no sympathy with
their efforts to draw a sharp line between the religion of
Jehovah and that of.the foreign gods. This is a proof
that what I may call the natural basis of Israel’s
worship was very closely akin to that of the neighbouring
cults.
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The conclusion on this point which is suggested by the
facts of Old Testament history, may be accepted the more
readily Because it is confirmed by presumptive arguments
of another kind. Traditional religion is handed down from
father to child, and therefore is in great measure an affair
of race. Nations sprung from a common stock will have
a common inheritance of traditional belief and usage in
things gacred as well as profane, and thus the evidence
that the Hebrewsand their neighbours had a large common
stock of religious tradition falls in with the evidence
which we have from other sources, that in point of race
the people of Israel were nearly akin to the heathen
nations of Syria and Arabia. The populations of this
whole region constitute a well-marked ethnic unity, a fact
which is usually expressed by giving to them the common
name of Semites. The choice of this term was originally
suggested by the tenth chapter of Genesis, in which most
of the nations of the group with which we are concerned
are represented as descended from Shem the son of Noah.
But though modern historians and ethnographers have
borrowed a name from the book of Genesis, it must be
understood that they do not define the Semitic group as
coextensive with the list of nations that are there reckoned
to the children of Shem. Most recent interpreters are
disposed to regard the classification of the families of
mankind given in Genesis x. as founded on principles
geographical or political rather than ethnographical; the
Phoenicians and other Canaanites, for example, are made
to be children of Ham and near cousins of the Egyptians.
This arrangement corresponds to historical facts, for, at a
period anterior to the Hebrew conquest, Canaan was for
centuries an Egyptian dependency, and Pheenician religion
and civilisation are permeated by Egyptian influence.
But ethnographically the Canaanites were akin to the
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Arabs and Syrians, and they spoke a language which is
hardly different from Hebrew. On the other hand Elam
and Lud, that is Susiana and Lydia, are called chhdren of
Shem, though there is no reason to think that in either
country the mass of the population belonged to the same
stock as the Syrians and Arabs. Accordingly it must be
remembered that when modern scholars use the term
Semitic, they do not speak as interpreters of Scripture, but
include all peoples whose distinctive ethnical characters
assign them to the same group with the Hebrews, Syrians
and Arabs.

The scientific definition of an ethnographical group
depends on a variety of considerations; for direct historical
evidence of an unimpeachable kind as to the original seats
and kindred of ancient peoples is not generally to be
had. The defects of historical tradition must therefore
be supplied by observation, partly of inherited physical
characteristics, and partly of mental characteristics, habits
and attainments such as are usually transmitted from
parent to child. Among the indirect criteria of kinship
between nations, the most obvious, and the one which has
hitherto been most carefully studied, is the criterion of
language; for it is observed that the languages of man-
kind form a series of natural groups, and that within each
group it is possible to arrange the several languages which
it contains in what may be called a genealogical order,
according to degrees of kinship. Now it may not always
be true that people of the same or kindred speech are as
closely related by actual descent as they seem to be from
the language they speak; a Gaelic tribe, for example, may
forget their ancient speech, and learn to speak a Teutonic
dialect, without ceasing to be true Gaels by blood. But,
in general, large groups of men do not readily change their
language, but go on from generation to generation speaking
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the ancestral dialect, with such gradual modification as the
lapse of time brings about. As a rule, therefore, the classi-
ficatio. ,of mankind by language, at least when applied to
large masses, will approach pretty closely to a natural classi-
fication ; and in a large proportion of cases the language
of a mixed race will prove on examination to be that of
the stock whose blood is predominant. Where this is not
the case, where a minority has imposed its speech on a
majorily, we may safely conclude that it has done so in
virtue of a natural pre-eminence, a power of shaping
lower races in its own mould, which is not confined to the
sphere of language, but extends to all parts of life. ~Where
we find unity of language, we can at least say with
certainty that we are dealing with a group of men who are
subject to common influences of the most subtle and far-
reaching kind; and where unity of speech has prevailed
for many generations, we may be sure that the continued
action of these influences has produced great uniformity of
physical and mental type. When we come to deal with
groups which have long had separate histories, and whose
languages are therefore not identical but only cognate, the
case is mnot so strong; but, on the whole, it remains true
that the stock which is strong enough, whether by numbers
or by genius, to impress its language on a nation, must also
exercise a predominant influence on the national type in
other respects; and to this extent the classification of
races by language must be called natural and not artificial.
Especially is this true for ancient times, when the absence
of literature, and particularly of religious books, made it
much more difficult than it has been in recent ages for a
new language to establish itself in a race to which it was
originally foreign.  All Egypt ‘now speaks Arabic—a
Semitic tongue—and yet the population is very far from
having assimilated itself to the Arabic type. But this
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could not have happened without the Coran and the
religion of the Coran.

The Semitic nations are classed together on thesgtound
of similarity of language; but we have every reason to
recognise their linguistic kinship as only one manifestation
of a very marked general unity of type. The unity is
not perfect; it would not, for example, be safe to make
generalisations about the Semitic character from the
Arabian nomads, and to apply them to the &ncient
Babylonians. And for this there are probably two reasons.
On the one hand, the Semite of the Arabian desert and
the Semite of the Babylonian alluvium lived under alto-
gether different physical and moral conditions; the
difference of environment is as complete as possible. And,
on the other hand, it is pretty certain that the Arabs of
the desert have been from time immemorial a race
practically unmixed, while the Babylonians, and other
members of the same family settled on the fringes of the
Semitic land, were in all probability largely mingled with
the blood of other races, and underwent a corresponding
modification of type.

But when every allowance is made for demonstrable or
possible variations of type within the Semitic field, it still
remains true that the Scmites form a singularly well
marked and relatively speaking a very homogeneous group.
So far as language goes the evidence to this effect is parti-
cularly strong. The Semitic tongues are so much alike
that their affinity is recognised even by the untrained
observer ; and modern science has little difficulty in tracing
them back to a single primitive speech, and determining
in a general way what the features of that speech were.
On the other hand, the differences between these languages
and those spoken by other adjacent races are so funda-
mental and so wide, that little or nothing can be affirmed
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with certainty as to the relation of the Semitic tongues to
other linguistic stocks. Their nearest kinship seems to be
with -the languages of North Africa, but even here the
common features are balanced by profound differences.
The evidence of language therefore tends to show that the
period during which the original and common Semitic
speech existed apart, and developed its peculiar characters
at a distance from languages of other stocks, must have
been "very' long in comparison with the subsequent period
during which the separate branches of the Semitic stock,
such as Hebrew Aramaic and Arabic, were isolated from
one another and developed into separate dialects. Or, to
draw the historical inference from this, it would appear
that before the Hebrews, the Arameaans, and the Arabs
spread themselves over widely distant seats, and began
their course of separate national development, there must
have been long ages in which the ancestors of all these
nations lived together and spoke with one tongue. And
as this was in the infancy of mankind, the period of human
history in which individuality went for nothing, and all
common influences had a force which we moderns can with
difficulty conceive, the various swarms which ultimately
hived off from the common stock and formed the Semitic
nations known to history, must have carried with them a
strongly marked race character, and many common posses-
gions of custom and idea, besides their common language.
And further, let us observe that the dispersion of the
Semitic nations was never carried so far as the dispersion
of the Aryans. If we leave out of account settlements
made over the seas,—the South Arabian colonies in East
Africa, and the Pheenician colonies, on the coasts and isles
of the Mediterranean,—we find that the region of Semitic
occupation is continuous and compact. Its great immov-
able centre is the vast Arabian peninsula, a region naturally
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isolated, and in virtue of its physical characters almost
exempt from immigration or change of inhabitants. From
this central stronghold, which the predominant opiaton of
modern scholars designates as the probable starting-point
of the whole Semitic dispersion, the region of Semitic
speech spreads out round the margin of the Syrian desert
till it strikes against great natural boundaries, the Mediter-
ranean, Mount Taurus, and the mountains of Armenia and
Iran. From the earliest dawn of history all® that lies
within these limits was fully occupied by Semitic tribes
speaking Semitic dialects, and the compactness of this
settlement must necessarily have tended to maintain uni-
formity of type. The several Semitic nations, when they
were not in direct contact with one another, were divided
not by alien populations, but only by the natural barriers
of mountain and desert. These natural barriers, indeed,
were numerous, and served to break up the race into a
number of small tribes or nations; but, like the mountains
of Greece, they were not so formidable as to prevent the
geparate states from maintaining a great deal of intercourse,
which, whether peaceful or warlike, tended to perpetuate
the original community of type. Nor was the operation
of these causes disturbed in ancient times by any great
foreign immigration. The early Egyptian invasions of Syria
were not followed by colonisation ; and while the so-called
Hittite monuments, which have given rise to so much
speculation, may afford evidence that a non-Semitic people
from Asia Minor at one time pushed its way into Northern
Syria, it is pretty clear that the Hittites of the Bible, d.e.
the non-Aramaic communities of Ceele-Syria, were a branch
of the Canaanite stock, fhough they may for a time have
been dominated by a mnon-Semitic aristocracy. At one
time it was not uncommon to represent the Philistines as
a non-Semitic people, but it is now generally recognised
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that the arguments for this view are inadequate, and that,
though they came into Palestine from across the sea, from
Caphibr, 4.e. probably from Crete, they were either mainly
of Semitic blood, or at least were already thoroughly Semi-
tised at the time of their immigration, alike in speech and
in religion.

Coming down to later times, we find that the Assyrian
Babylonian and Persian conquests made no considerable
change in the general type of the population of the Semitic
lands. National and tribal landmarks were removed, and
there were considerable shiftings of population within the
Semitic area, but no great incursion of new populations of
alien stock. In the Greek and Roman periods, on the
contrary, a large foreign element was introduced into the
towns of Syria; but as the immigration was practically
confined to the cities, hardly touching the rural districts, its
effects in modifying racial type were, it would seem, of a
very transitory character. For in Eastern cities the death-
rate habitually exceeds the birth-rate, and the urban
population is maintained only by constant recruital from
the country, so that it is the blood of the peasantry which
ultimately determines the type of the population. Thus it
is to be explained that, after the Arab conquest of Syria,
the Greek element in the population rapidly disappeared.
Indeed, one of the most palpable proofs that the populations
of all the old Semitic lands possessed a remarkable homo-
geneity of character, is the fact that in them, and in them
alone, the Arabs and Arab influence took permanent root.
The Moslem conquests extended far beyond these limits;
but, except in the old Semitic countries, Islam speedily took
new shapes, and the Arab dominations soon gave way before
the reaction of the mass of its foreign subjects.

Thus the whole course of history, from the earliest date
to which authentic knowledge extends down to the time of
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the decay of the Caliphate, records no great permanent
disturbance of population to affect the comstancy of the
Semitic type within its original seats, apart fromf the
temporary Hellenisation of the great cities already spoken
of. Such disturbances as did take place consisted partly
of mere local displacements among the settled Semites,
partly, and in a much greater degree, of the arrival and
establishment in the cultivated lands of successive hordes
of Semitic nomads from the Arabian wilderness, whlch on
their settlement found themselves surrounded by popula-
tions so nearly of their own type that the complete
fusion of the old and new inhabitants was effected without
difficulty, and without modification of the general character
of the race. If at any point in its settlements, except
along the frontiers, the Semitic blood was largely modified
by foreign admixture, this must have taken place in
prehistoric times, or by fusion with other races which
may have occupied the country before the arrival of the
Semites. How far anything of this sort actually happened
can only be matter of conjecture, for the special hypotheses
which have sometimes been put forth—as, for example, that
there was a considerable strain of pre-Semitic blood in the
Pheenicians and Conaanites—rest on presumptions of no
conclusive sort. What is certain is that the Semitic
settlements in Asia were practically complete at the first
dawn of history, and that the Semitic blood was constantly
reinforced, from very early times, by fresh immigrations
from the desert. There is hardly another part of the
world where we have such good historical reasons for
presuming that linguistic affinity will prove a safe indica-
tion of affinity in race, and in general physical and mental
type. And this presumption is not belied by the results
of nearer enquiry. Those who have busied themselves
with the history and literature of the Semitic peoples, bear
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uniform testimony to the close family likeness that runs
through them all.

Iivis only natural that this homogeneity of type appears
to be modified on the frontiers of the Semitic field. To
the West, if we leave the transmarine colonies out of view,
natural conditions drew a sharp line of local demarcation
between the Semites and their alien neighbours. The Red
Sea and the desert north of it formed a geographical barrier,
which was often crossed by the expansive force of the
Semitic race, but which appears to have effectually checked
the advance into Asia of African populations, But on the
East, the fertile basin of the Euphrates and Tigris seems in
ancient as in modern times to have been a meeting-place
of races. The preponderating opinion of Assyriologists is
to the effect that the civilisation of Assyria and Babylonia
was not purely Semitic, and that the ancient population of
these parts contained a large pre-Semitic element, whose
influence is especially to be recognised in religion and in
the sacred literature of the cuneiform records.

If this be so, it is plain that the cuneiform material
must be used with caution in our enquiry into the type of
traditional religion characteristic of the ancient Semites.
That Babylonia is the best starting-point for a compara-
tive study of the sacred beliefs and practices of the Semitic
peoples, is an idea which has lately had some vogue, and
which at first sight appears plausible on account of the
great antiquity of the monumental evidence. But, in
matters of this sort, ancient and primitive are not
gynonymous terms; and we must not look for the most
primitive form of Semiti