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Preface to the first issue.

‘Thankfully reporting my general circumstances
to be favourable, I would yet say that the passing-
on of time renders it prudent that [ should not
delay any longer than may be necessary in issuing
the first portion of this Work.

[n special studies like the present completed
sections necessarily become detachable units; and
critical writers more often than not have published
treatises upon parts of the main lore which engages
their professional attention at certain intervals.

This discussion was asked of me long since
by representative persons, which is another reason
why [ present a portion of it now, notwithstanding
the fact that all, or almost all the remaining parts
of it lie ready type-written to the printer’s hand '.

By waiting till the whole book is manufactured
I might lose forever the opportunity of saying what
it has cost me so much labour and time to prepare.

I therefore proceed to lay before my auditors
in Oxford and before my rcaders elsewhere what
I have been able to ascertain with regard to the
relation once supposed to exist between the well-

! One can of course never be certain as to what one may not
add to such a broad p-eseutation of a subjcct.
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known chief Concepts of the Zend Avesta and cer-
tain more or less closely analogous developments
among the suggestions of the Greek philosophical
writers, including permissibly among them the Jewish
Alexandrians with their most prominent scholar,
Philo.

I have in my opening chapter entered to a
certain extent upon prefatory and introductory
matter, which renders what I have to say here all
the more succinct.

The work is an attempt to fulfil an engage-
ment accepted by me now some few years ago with
the Trustees of the Sir ]. Jejeebhoy Translation
Fund of Bombay. Those Gentlemen (then upon
that Board) requested me to write a book upon the
‘Antiquity of the Avesta’, the occasion for their
invitation having been (apparently) a sudden change
of opinion on the part of one who was intimately
associated with the works of Parsi scholars and also
nearly allied to myself (not however that this item
was directly mentioned).

I answered my esteemed correspondents that I
could furnish them with an essay within a very
short time, but that a thorough investigation of the
question might be delayed for some few years '.

! ,owing to the fact that I was in the course of preparing several
other works, the sho‘rifest of which required prolonged attention. (See the
Texts of the Pahlavi Yasna as for the first time edited with collation
of Mss. and also for the first time critically translated and commented
upon in the JRAS July 1900, April and July 1903, Z.D.M.G. April
and Oct, 1902, April and Oct. 1903, JAOS July 1901, and Oct. 1903,
etc., etc.; see also the Dictionary of the Gathic Language of the Zend

Avesta 1902, preceded by the Second Edition of Verbatims and Me-
tricals in 1900, etc.).
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And in fact I have indirectly fulfilled both these
proposals, for I began not so long after their com-
munication to print articles distinctly bearing upon
the matter in the Asiatic Quarterly Review and
later in the Journal of the Royal Asiatic Society
and in that of the American Oriental Society and
in the American Journal of Philology as well as in
the Critical Review, and several of the Chapters
contained in this book are really approximate re-
productions from those insertions '.

I was especially under obligations for the com-
mission for an interior reason. It was this, - to meet
the request made it obligatory upon me to do
without further delay what T had always otherwise
intended to do, which was to take up once more
the thread of my original researches begun in ’72.
As I have elsewhere noted ?, I entered upon Zend
Philology in the summer of 1876 in order to follow
out a study of the history of Hegel's method of
procedure by sublated negation, regarding this latter
as having had its true origin through Fichte and
Jacob Boehme in the writings of the Gnostics, whose
ideas in their turn were, as I then thought and
as I think still, to a large extent founded upon the
suggestions of the Avesta or of its kindred lore.

I trust that my results will be viewed with the

! The introductory chapter was partly printed in advance in the
Asiatic Quarterly Review (Jan. 1903), so the treatment of Tansar's letter
(1902), s0 the section upon ‘parallel development’ (1901). So *Zarathushtra
and Heraclitus’ and ‘Philo’s dyndmeis’, appeared in the Journal of the
Royal Asiatic Scciety (see July 1901, Oct. 1902), etc.

* See The Five Zarathushtrian Gathas, Introduction, at the close.
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more indulgence when it is remembered that this
is the first serious effort as yet ever made by any
writer to present anything like an interior investi-
gation of the question.

The influence of Philo upon the Avesta had
been asserted by a great scholar and repeated, I
dare say, by his gifted satellites; but he did not
proceed to enter upon any very close discussion of
the texts on either side, or of the subject matter
considered in its entirety; that is to say, not so
far as I am aware.

I cannot believe that he would have persisted
in his sudden change of opinion had his valued
life been prolonged. As to this however no one
can make an assertion. [t is sufficient for me to
say that I have spared no pains to make the treat-
ment thorough; and [ trust, that this will be obvious
upon the face of it'.

! Naturally 1 mean to say this only when my full argument is
taken into consideration m the sequence of my publications. A, to the
main matter in hand, the translation of the Gathas, I am happy to say
that so far as a literal rendering is concerned, my Latin Verbatims of
’92—’9g4 have not yct been superseded, nor are those which I made of
the Gathas into Sanskrit; see Roth’s Festgruss, 1804, and the Actes of
the International Congress of Orientalists at Paris, 1397; that is to say,
‘not’, judging from a certain prominent rendering of Yasna 45 by an-
other writer. For my verbatim treatment of that piece (in 1892—0q)
s with some alternatives practically identical with that referred to.
Sce also the copious translations which appeared not long since in the
works of a certain brilliant, if young, contributor to the Syntax of the
Avesta in JAOS. With one notorious exception, which really proves
the rule, we are now (some of us very reluctantly) practically unanimous,
In the exceptional casc referred to the Author follows all the eccentricities
of tradition with little reserve.

With few exceptions no terbatims are tanght in any critical

school save those published in my Gathas of ’92—’94 as re-edited in the
English Verbatims of 1900. Even as to interpretation, which is a very differ-
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There is one especial service which I hope
that I may have rendered to my greatly more distin-
guished colleagues upon kindred branches of research.

It is this. We are, all of us, particularly
anxious to secure the opinions of experts upon the
connection of other specialties with our own.

Here historical writers will at least receive
opinions upon the relations of the Avesta from one
who has made exceptional sacrifices of time, erfort and
patience in the study of them; and he should therefore
be all the more fitted to afford auditors, whether
through print or lecture, information as to what are
the bearings of the matter as regards other themes
as well as to give closer elaborations of the original
texts. I call this first publication ‘Zarathushtra and
the Greeks’ instead of the fuller title for an obvious
reason. For the traditional aspects of the inquiry
so far as it touches upon history [ refer to the
admirably complete summaries of DProfessor A. V.
W. Jackson as published in his very valuable volume,
‘The Prophet of Iran, Zoroaster, NY. This present
treatise necessarily confines itself to doctrine; and
to history only as affected by interior considerations.

L. H. M, Oxford 1903-—04.

ent thing from Verbatim translation, there is scarcely a possible opinion
of any scrious importance which cannot be found at Jeast alternatively
stated in my three Editions together with the Commentary of ’92-—’4,
and the Dictionary, Gathas, Vol Illa pp., 623— 21, 1902. Many sub~
ordinate touches are of course appearing by way of superficial im-
provement; but they are for the most part really mere alternatives, the
authors themselves not reggrding them as the most probable suggestions;
and they are doubtless very useful m stirring up thought.

) e -
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The Avesta:.

No subject in the range of ancient oriental
literature should be considered more important of
its kind than that collection of venerable documents
which has come down to us under the above
mentioned well-known nwme. The immense litera-
ture of India with its divisions and subdivisions
would indeed prove itself a formidable rival to any
other monument of the early intellectual life of man.
Its depth and later rare rcfinement, with its minute
delineations of the more subtle forms of human
passion, and the rough exuberance as well the
remote age of its earlier portions make it, taken as
a whole, perhaps the most astonishing phenomenon
of its kind among the present possessions of our
race, always excepting the aesthetics and dialectics
of incomparable Greece, and the moral carnestness
of the Jewish and Christian Scriptures. But truly
wonderful as Indian literature may well be termed,
it does not in the matter of spiritual tone surpass
the sparse relics of Iranian lore in their mysterious
sublimity, if indeed it be fair to institute a com-
parison between the two. Ifor, let it be well re-
membered, each may claim all that is impressive in
the other, as they are very near akin.

! Introductory.
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And in their close relationship the northern lore,
shorn of its dimensions as it is by the effects of an
unfavourable climate and a bad (strategetic) position,
(on the highway of migration between last and
West) may still assert for itself in the primeval
sisterhood, if not the senmior place, at least one
which, in several important particulars, is of superior
interest.

Its myths are as hoary with the gray of primi-
tive history as the Indian; its language, while it has
shown signs of departure from the common mother
stock in some particular items where the Indian has
remained steadfast, has yet preserved others which
are lost in the kindred speech; and perhaps it can
claim a preponderance of earlier survivals.

And the Tranian, as of course, occupies the
more original home. The Aryan Indians (as no one
doubts) once lived in lands to the North Kast (or
North West) of Iran, if not in Iran itself. And our
convictions as to this are not founded upon mere
undefined traces of their nationality, but we have
actual relics, even in our documents, of those who
held to the Indian creeds. They still lingered in the
times of the later Avesta as a down-trodden portion
of the community, while in the feuds of earlier cen-
turies they are strong and vigorous, as seen in the
older book *.

There they enter ficrcely into the very struggles
of the partisans of the two (once twin) religions, just
as the Deévas themselves and the Asuras were said
to contend, in some of the old fragments of the

! The Gathas.
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Indian lore!. D(a)éva-worshippers are met with as
an inferior caste in the Vendidad long after the
mass of the I)(a)éva- worshipping Aryans had gone
south (toward India). And we have in the Gathas
a conflict so marked, and of a bitterness so pungent,
that some scholars have been induced to believe
that it affords us a glimpse of an original feud, hav-
ing been actually the scene of the first split be-
tween the main body of the [ranians and the future
Indians. Some critics have also in fact asserted
their belief that this religious difference really in-
duced the memorable march toward the land of the
Iive Rivers with its momentous consequences 2. And,
as I nced hardly add, in these more northern places
where future Indians and Iranians once lived, (and
loved and quarrelled) we have way-marks of that
remote and still prior migration from the unknown
land from which the carlicst Aryans came.

In these time-honoured paths there lingered a scant
nation of virtuous hushandmen who preferred to worship
God under simpler names than Vairuna or Indra, if
indeed their epoch was not so remote that these
venerable names were as yct unheard by them *. And
as these ‘tiller-men *’ werc of the same blood with
the future Indians, so they spoke the same rich
language, as described above, with a difference
not greater than, if indeed so great as, that which

! See Haug’s Ewsays, pages 270, 271
? See my article The Veda and the Avesta in Eust and West,
Feb. and March, 1902; sec also the XIXth Century Review for jan, '94.
3 Which indeed scems hardly possible.
4 Aryans,
1*
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distinguishes the dialects of Greece!. They knew
the same gods also who were extant at their par-
ticular ages, and sang to the best of them in the
same old metres. It is therefore not at all quite
fair to separate these lores too widely.

Questions indeed arise, and must for ever remain
unsettled as to how far the differing literatures were
divided as to time; but no one with any capacity
whatsoever to read the evidence' can well fail to
recognise the identities, as they so unmistakably reveal
themselves before our cyes. Vedais Avesta in many a
fundamental trait, and Avesta is Veda. I{ach however
has its strongly marked idiosyncracies as a sub-
division of the whole. The Veda possesses enorm-
ously the greater hulk, and in the richness of its
very numerous sections and subscctions it surpasses
Avesta amid a thousand forms of beauty and ex-
actness, while the lranians lead the Indians and in
fact all ancient folk beside them in the elevation
of their moral and religious tone. Yet even as to
colour and aroma, we could only acknowledge the
superiority of India so long as we forget that mass
of middle and later Persian art which may be
regarded as a continuation of the Avesta in a cer-
tain sense, with the Pahlavi literature as the inter-
mediate between the two. Surely the early Rk is
not much ncarer to the Hitopadeca than the later
Avesta is to the first Persian bard; and if we take in
the middle Persian literature, Iran does not look so
scant in comparison with the thronging South. The

! The one from the other; sce Oldenberg, The Religion of the
Veda, p. 27.
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fairest field for an estimate is however the earliest
period; there the two lores should be regarded, for
once at least, as things by themselves, apart; for
so indeed they are, in the (¥ithas and in the Older
Veda. Whnen the Vasishthas ' chanted the Rk of the
seventh book, or the Vamadevas that of the fourth
there was no other Veda extant of any ecqual power.
And so when Zarathushtra tirst composed the hymns
of which our (rathas are the fragments, there was
nothing among things germane which equalled them
extant, as we must believe, The Veda?, even of that
day, 1s everywhere the fullest, judging from the
wild luxuriance of its human thought alone. Its varied
poetic forms impress us; but Avesta stands for ever
alonc as the oldest lore still surviving which speaks
so distinctly as 1t does, revealing to us a spiritual
life on carth with a moral heaven beyond it.

And great is our privilege in exploring it. For
where, to mention but a single point, in all the
thousand Rks, if we must compare the two, can you
find such a grouping of personifications as in the
Immortal Seven, the Ameshas, \hura with his Six?
In the Veda they exist indeed, but in sporadic oc-
currences, not grouped but torn apart, if we may
su explain their scattered distribution, or, it may be,
never gathered, and thercfore lost to-that signal
influence which comes from the concentration of
ideas. And that combination of the concepts in
the .\vesta, the good God with Tis attributes, made

! Sn, better than Vasishtha,
* In a larger sense.
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up one of the most powerful beliefs that has ever
influenced the destiny of men.

With regard also to the differing phases of
their hoped-for spiritual future, the most effective
considerations which can operate upon the ca-
reers and destinies of men, where do you find
such pointed expression of the soul’s own judgment
upon itself? Much as the later Indian literature may
indeed surpass the later Iranian, that is to say, if we
exclude the middle and later Persian from the liter-
ature called ‘post-avesta’, in the closeness of its
definitive discussions, and more engaging as the
primitive Indian may appear in its accumulated
attractions, tinged with the charm of a richer fable,
yet amid those first voices which arise from the
abyss of immemorial antiquity the Avesta can claim
that deeper grasp and nobler enthusiasm which lifts
the soul higher out of the dust of sensuality into
the clear realm where it is freed {rom thc degrading
claims of mere sell-centred interests and linked closer
in its better aspiration with the spirit of the Divine.

I do not know that we are called upon to take into
consideration such a subordinate matter as #e range of
their respective influcnce(that of the Avesta andof Veda).

‘The swarming millions of India, even at an early
period, no.doubt presented an audience in their
cultivated classes which was impressive indeed, and
they must be said to surpass any fair estimate of the
numbers of those who listened to the Rishis of
Old Iran. So also as to the succeeding populations
in the accumulating generations, the throngs of
quick-witted hearers must have been greatly more
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compact in India than in the North. And indeed may
we not say with reason that the learned class was
greatly more numerous there than in any other centres,
not excluding those of European nations at any past
age, and with them even those of the present (?) day.
But if we may include all Iran, I am not aware that
any one Kmpire in India ever surpassed, or even
reached the dignity of Persia from the time of
Cyrus. She was the Rome of Asia and for cen-
turies, later even subduing repeatedly the forces of
the Iiternal City. Her literature, as represented by
the Zend Avesta in its related lore and in its now
lost portions, if not by the echoes of our actual
books themselves, had its effect beyond any manner
of doubt upon the Medo-persian Kmperor of Babylon.

Deeply inspired by the entire atmosphere of
those thoughts which are so obviously forced upon
us from the Inscriptions, and which are as un-
mistakeably seen to be germane to the Avesta, he
did not yield his interest so much to the engross-
ing theologies of .\ssyria, or to the current literature
of India, even then (?) perhaps over-refined, Dblasé,
too nimble of the wit, but he became distinguished
by sympathy with a small group of captive tribes
(by the waters of Babylon) on whose development
were to depend the most extensive religious move-
ments which have ever taken place. [India itself
could not boast an audience more mighty than the
combined Kurope which has accepted the lore of
the once Jewish exiles, whose Divine Martyr uttered
a Persian thought in Persian syllables ' at the moment

VVAugy Aiym cor, Giusgor per’ luod ¥ey v 1¢) mepadticy *
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when he was (as has been believed by the West
for many centuries) redeeming the very world.
Avesta, or something radically akin to it !, that is to
say, to a distinct extent identical with it in sisterhood
or origin, moved the mind that ordered the Resto-
ration of the Holy City and the Return of the van-
guard people. Surely in the matter of audience,
if the ultimate hearers are held in view, Avesta micht
not fear a comparison with Veda; that is to say, if
Avesta is as nearly kindred to the Inscriptions, as
the Inscriptions are to the Scriptures.

In the mediacval period the literature of Persia,
had it been known in Europe, would have taken a
very high, if not the leading rank, and until late
in  that interesting age; and at present Persia
is entitled to be called at least the most uropean
of Lastern nations. And it is far from certain that
she does not owe all the manhood which has ever
characterised her from the first to her earliest source
of guidance, with its solitary voice proclaiming amid
the brutality of an undeveloped age the need for
*holiness as to thought, as to word, and as to deed’.

Yes, the .\vesta is important, if anything
at all like it could be cver called so; and it
should be preserved to us not only as a mass
of documents considered by some to be of intercst,
nor even as a (uantity of unique monuments, but
most of all as a Ioly Book.

Schools of sound exegesis should be founded

! That the carly Avesta was once far more widely extended as
oral lore than the portims which have survived to us goes without
saying and as of course,
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totally freed from that sinister corruption which
combines to exalt empirics and stifle advanced dis-
cussion.

And yet, it was just as we were beginning to
investigate the Avesta in the only way defensible,
that is to say exhaustively, we heard a voice which
seemed to utter impeding principles. A prominent
expounder suddenly retracted his clear words, or
rather superseded them without retraction. A man,
the endeared of all, whose genius was as delicate
(and  beautiful) as his personal honour was un-
tarnished, turned his back upon some of the leading
facts which he had himself in his first edition pre-
sented, and perhaps even more pointedly than others;
and with & change which one cannot so well explain.

Ilere are his statements as to the antiquity of
the .\vesta in the first edition of his Vendidad made
in accordance with principles then widely accepted,
and on the strength of which I acceded to his
urgent request that | should hecome his continuator
i the Serics of the Sacred Books of the last '
: That all Avesta ideas were already fully developed

in the time of, or at least at the end of the NAchae-
-menian dynasty appears from the perfect accor-
dance of the account of Mazdaism* in Theopompus
-with the data of the Zend Dooks.« Introduction
to S.B.E, TV, p. XL

»>We must admit that the religious literature
»then in existence, if there were any, must have

b osJe le désire du fond du ceeur; car 4 defaut de vous je ne

vois pas qui pourrait faire la chose et la faire bien . . dans Pespoir
d'une réponse favorable.e  Letter of Nov. gth, 1853
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»differed but little, so far as its contents were con-
»cerned, from the Avesta...., therefore nothing
sforbids us to believe, with the Parsis, that the
»fragments of which the Avesta is composed were
»already in existence before the Greek invasion.«
S. B.E, IV, Introduction p. xLui, flg.

... »It is quite possible« (he goes on to say)
»that Herodotus may have heard the Magi sing in
»the fifth century B. C. the very same (athas which
»are suny now-a-days by the Mobeds in Bombay, p.Lur.
»Some parts of the collection are undoubtedly older
»than others . . . (hardly however a necessary remark).

»The Gathas are certainly older than the rest
»of the Avestac.

»There is no part of the Avesta which. . may not
»have been written in those times (the Achaemenian
»period). Nay the Greek accounts of that period
»present us, in some measure, with a later stage of
»thought, and are pervaded with a stronger sense
»of symmetry than the .\vesta itself. Such pas-
ssages as the latter end of the Zamyad Yasht and
»Vendidad X, 9, seq. prove that when they werc
»composed the seven Arch-dtvs were not yet point-
»edly contrasted with the seven Ameshaspends®, and
»therefore those passages(some of the very latest parts,
»L. 1T M) of our extant \vesta might have been
sawritlen long before the time of Philip'. The theory
»of time and space as first principles of the world,
»of which only the germs are found in the Avesta,
»was fully developed in the time of lfudemos, a
»disciple of Aristotle«, see p. LLv.

! The italics are mine, for the passage is most remarkable.
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My gifted friend here repeated the universal
argument, which is that Herodotus and his succes-
sors report a stage of Mazda-worship which had
become more fixed and liturgised than such lore as
we find even in »parts of the later Avestac« .

Those statements I take as my ‘text’ in the
following discussion. My lamented colleague’s later
views as to thc main issue treated in this discussion
are directed fully against himself. T will defend him
therefore, as I say, against that opponent (himself).

T had kept silence, though deeply wounded at
the turn events had taken. It seemed almost as if
my fellow labourer had intended to helittle the sub-
ject which he had committed to me in so conspicuous
a manner. But any conscious tendency in this
dircction was of course impossible.

' The newer Avesta could not however possibly have been less than
from two to five conturies later than the older Avesta, the Gathas
So? wrote the author of S, B. E., IV, in 1381, and it was on the strength
of this that he urged me to take up his task, and that I accepted the
cugagement. [ make no attempt at all to trace out all the ideas which
may be intended to lurk in the various allnsions to the subject in the
great works of the eminent author. I refer the reader (o those impres-
sive publications for all the detals which were intended to be obscurely
implied, or not.  Butmany points scem to me to be hinted at by the
Editor rather than fully stated. I confine my discussion to those above.
It 18 of course possible that T have misapprehended some particulars, and
0 misstated them, 1 only hope that Ihave indecd so mistaken him. Just
in so far as any crittc may suppose me to have done so, just to that
degree lct thuis argument be regarded as having no direct application to
his later departure; but let 1t be regarded as a defence of the Avesta
agaiust any possible future attacks from others occupying such a curious
pomt of view as that Which T have succinctly sketched. M. as
above,
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The Discussion.

Perhaps it will be well to begin our discussion
with a curious question which gives point to the
whole matter at once (I have already alluded to it).
It will be remembered that among the views so sud-
denly brought into prominence by my more dis-
tinguished associate was one which to non-experts
may have appeared very striking indeed. It was to
the effect that the Vohumanah of the Zend Avesta
was the T.ogos of Philo; that is to say, that the
entire system of (rthic thought was closcly akin to
that of the Platonic-philonian philosophy, to which
philosophy it was, as he avowed, indebted for its
conception  of Vohumanah and the accompanying
five personified abstractions so well known under
the popular name of \meshaspends (umesha spenta),
a title which does not occur in the (dthic Avesta,
appearing however in the next oldest portion, the
Guitha Haptanghaiti. s we sce, this introduces us
at once into the interior of the entire subject, for
i’ the (ithic system be dependent upon the Philon-
ian, its origin must be subsequent to it.

To explain a little more fully.

The point which was made by my collengue
and to which [ refer with so much regret was
then this:

That our present surviving texts of the Gathas
date from B. C. 100 to A D., a chief reason given
being that they are full of the spirit of Philo,



The Avesta, 13

especially as expressed in those concepts to which I
have just referred.

My greatly distinguished predecessor seems to
have been confirmed in this unfortunate conclusion by
three items, one of them something considerably
more than a subordinate consideration.

First, he notes the place in the Denkart where
one Tosar (sic, emended with fair probability to
Tansar) is mentioned as a chief Mobed who col-
lected the religious documents of his time.

Second, he cites the Arab historian ‘Masqdi’,
also of the IXth century to prove that a certain
Bishar (the name being again restored as ¢Tansar’
by correcting the small diacritical points of the
Arabic) was a ‘Platonician’.

And third, he reproduces Tansar’s celebrated
letter * to the princclet Jasnaf-shah of Tabaristan,
where the supposed character of this Tansar is {ully
depicted; for according to that document, if only
half accepted, this Tansar was certainly a very
remarkable man, corresponding also in a very inter-
esting manner with the Tosar or Tansar of the
Denkart and with the Bishar (Banshar etc. restored
as Tansar) of MasTdi. The points of the con-
nection, as T suppose, were somewhat as follows:

This Tansar being believed to be a Platonic
philosopher of the school of Socrates (is this a par-
donable little blunder?), the circumstance proves that
people could be Platonic, or Philonian, in Medo-
persia in the year A.D. 226 (about). 'Then, if the

10r ‘holy’.
* Which had long been known in manuscript.
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(iathic concepts, Vohumanah, or Asha, could be
regarded as showing strong analogies with the Légos
of Philo (based upon the Platonic concept though
modified), we have an obvious proof from pro-
bability that there was some historical connection
between the two.

I hardly believe that it was meant to hint that
Tansar in A. D. 212 flg. was actually the author of
the (vathas!, (this latter as a possible alternative to
the view that they were composed B. C. 100 to
A.D. One circa).  But that a Tansar of the year A.D.
212(?), flg. was, or may well have been, the author
of some portions of a lore now lost, which might
be justly called ‘Avesta’, or even of parts of our
present later Avesta (and this was perhaps intended
to be suggested), 1s an idea which possesses every
plausibility; for if this Tansar did not write, or re
write, something which might well be called ¢ Avesta’,
somebody else exactly in his position must most
assuredly have engaged in such a kind of author-
ship. For beyond any reasonable doubt ‘Avesta’
of such a kind as that which we have in the later
fragments was being continually written.  And in-
deed we have one surviving piece among our actual
Avesta texts which, considered as language, is as bad
in its forms as anything that a Tansar might have
written, and it is perhaps greatly later than his age *.

To continue (and as [ proceed T will fill up
the gaps in the statements which seem to have been
intentionally left open); — [ should say that we were
intended to be informed that some Alexandrian,

! See the Yasht XXIV of Westergaard.
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or some Persian scholar largely under the influence
of the Alexandrian Platonism, not only inspired the
idea of Vohumanah (or of Asha) in the (iathas,
but that he was actually the author of these singular
pieces in their ancient Zend, with their old ante-
vedic metres, with all their personal allusions, and
in their, at times, really passionate tone. Whether
this authorship was intended to be represented as
a forgery, or as genuine, is not very clearly said
Possibly our great critic actually meant to imply
that there was really a Vishtaspa at the time
of Christ, and a struggle then transpiring be-
tween the Iranian tribes and the Daeva worshippers
lingering in that far northern land with the original
Zarathushtra at the head of the Iraman forces; and
this, hundreds of years after the name had become
a household word in many lands, and the language
had merged into Pablavi.

1 do not know that it will be any very serious
‘anticipation’ for me to say here at once what 1
expect to say later on with proofs and illustra-
tions with regard to the authorities adduced in sup-
port of this theory. It is this; [ am of the
opinion that the venerable Denkart as well as
Mas‘adi, or Tabari, or Albiruni, while of the
greatest’ value when taken as indircct witnesses, are
yet at times wholly useless, or worse than useless,
when taken in direct affirmative evidence, as in fact are
nearly all ancient and also many modern histories, for
their own literal statements are, some of them, among
the most ‘unhistorical’ that have heen recorded.

And here also our eminent commentator



16 The Avesta.

began his attack most fairly, as I understand him,
not upon this direct evidence of the I)eénkart, or of
Mas‘di, or of ‘Tansar’s’ letter, but most appro-
priately upon that of the Gathic texts themselves.
The whole argument is well built upon the too
advanced depth of the thoughts in them. The
accomplished Zendist could not believe them to be
ancient in the old Vedic sense’. Ilc therefore posi-
tively held during the last few years of his lamented
life that this (vithic literature was indebted to a
direct or indirect historical contact with Alexandria,
having been composed by some Parsi-persian who
had drunk deeply at the sources of P’hilonic inspi-
ration, possibly in the City itself.

With this further attempt to unravel the tangled
issues we can at once address ourselves to the
closer details of the subject.

The first thing for us to do is obviously to
ask what the concept of Vohumanah precisely is,
as it appears in the Gathas. ‘Then we had better
discuss thoroughly the document which is supposed
to have brought up the whole question, i. e. Tansar’s
letter. And after this would be the time to examine
into the nature of the Philonian Ldgos, showing
how little it stands really related to Vohumanah.
The way will then be open for us to refute the
variously important or trivial arguments which have
been adduced to disprove the Antiquity of the
Avesta upon the grounds of this supposed close re-
lation between it and Philo, as well as for other
reasons once thought by some to be valid;

! "This doubt was however first expressed in SBE, XXXI, p. xxxvi.
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and then we can see what can be said to show
the close connection between the Bible (Scriptures)
which Philo had been taught from his infancy and
the Zoroastrian lore, through the Achaemenian
Inscriptions.

Vohumanah.

What then, let us ask, was the Vohu manah!
of the Giathas? \We can very rapidly correct a
subordinate misapprehension, pausing only for a
moment. It is Asha, the Vedic Rita, which should
have been brought forward as the analogon to the
Légos, and not Vohumanah; for this latter came to
the front through a mistake in exegesis on Y. 28,
2 or 3.

Asha, as Rita, is actually a lgos, the rhythm
of nature. But the error is of trifling importance,
for the question is as to the analogy of the I.ogos
of Philo, or one of the 16goi, with some one of the
concepts of the Zoroastrian heptade, or the lack of
such analogy. What then was the Zarathushtrian
Asha, or Vohumanah?

An indispensable distinction.

First of all it is necessary to make here a
greatly needed distinction. It is one which ought
indeed to be obvious; but unfortunately it is
far from familiar. So that if we are to make it,
we must do so in the most incisive manner that we

! In the Avesta two words, Vohu manah; in the Pahlavi one word,
Vahoman or Vohifiman, in the Parsi Bahman. I will write it in familiar
occurrences as one word,

2
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can command. Perhaps. the most discouraging, and
I had well nigh said, fatal circumstance in connec-
tion with the entire controversy is the simple failure
on the part of most writers to define, or even to
state, what really the sphere of the facts, or sup-
posed facts, is in regard to which they are attempting
to draw conclusions. In plain words we seem too
often not really to know even what facts we are
talking about. What should we say for instance
of debaters in biblical exegesis who proceeded as
if the Pentateuch and ‘the Lives of the Saints’
were of similar date and of equal importance in
church history? Or what should we say of people
who used ‘Christianity’ with no apprehension that
it includes various and sometimes heterogeneous
forms of belief? Yet in our so-called Zoroastrian
science outside a very small number ' of fully in-
formed persons, writer after writer quotes, now from
the Gathas, and again from the late Pahlavi hooks,
and apparently as if they were closely related and
equally authoritative parts of the same fundamental
lore.

What should we say of a scholar who spoke
of the Greek philosophy and its dogmatic system
as if there were no distinction between the physicists
and the idealists? One can only repeat the facts,
though with little prospect of their being even super-
ficially taken into consideration. Be it known then,
let me attempt once more to say, that not only the

! In all these specialties the number of living persons who even
make any pretension to be called ‘experts’ in a thorough, and therefore
in the only truthful sense, is exceedingly restricted.
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Asha and Vohumanah of the earliest period, but
also several other elements of the first importance
in it beside them become essentially modified in
progressive degrees as the texts grow remoter (and
yet more remote) from the (Gathic period: so that
even in the later but still rich, valuable and genuine
Avesta these original concepts seem to have lost
almost entirely some of their most important ori-
ginal uses.

While again, on the other hand, between the
later Avesta and the next stage, that of the Pahlavi
literature, the meaning of these words is also different
in both point and degree of significance. Let it
then be distinctly understood that it is my purpose
to discuss these concepts for the present only or
chiefly as they appear in the original and oldest
Avesta, that is to say, in the (iathas, which are the
obvious expression not only of the oldest forms of
sentiment in the entire lore, but which are also the
expression of a sentiment which was acutely expe-
rienced by persons living at the time of their com-
position.

These questions are however so exceedingly
wide and so exceedingly difficult that I have made
them the subject of laborious separate treatises. And
these I have had the honour to insert in that most
authoritative periodical, the Journal of the American
Oriental Society. They will be found under the fol-
lowing titles and dates; —

“Asha as the Law in the Gathas’, ]J.\. O. S.
1899. pp. 31—35.

‘The personified Asha’, J. A. O. S, pp: 277—302.
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‘Vohumanah in the Gathas’ J. A. O.S,, second
half, 1900, pp. 67—387.

¢ Khshathra, Aramaiti, Haurvatat and Ameretatat’, it
is hoped, will follow. To these the reader is referred.
But, as many valued friends in Bombay may not
be able to gain a ready access to those volumes,
I will say here in a few words what my results
have practically been. 1 discover Asha and Vohu-
manah to be first of all simply expressions for the
attributes of ‘truth’ and ‘benevolence’; first as those
characteristics arc supposed to inhere in the supreme
good Deity; and then 1 find them as expressing
those qualities in the faithful disciple.

After this I find that they becomc also personi-
fied, first rhetorically, then doctrinally, as ‘Arch-
angels of God’, and later even as ‘his sanctified ser-
vants’, Asha representing in these instances ‘the or-
thodox community’, and Vohumanah ‘the orthodox
individual’. 'This explanation leaves them indeed very
impressive and refined as religious-philosophical con-
ceptions, but they seem to have been introduced in
a spirit which was cuite simple and without any
trace whatsoever of hair-splitting dialectics. They
however express in a significant manner the activity
of the Deity as directed by His justice and Ilis
love, and by these as exerted toward His entire
creation, which is declared to comprise the chief
objects even of material nature!. There is indeed
‘an evil creation’; but with this the supreme Deity
has nothing whatsoever to do, either directly or in-

! The earth, the rivers, thc waters, the winds, the cattle, and man.
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directly through either his Vohumanah or his Asha
(except indeed to oppose and finally to overcome (?)
it). It is the work of a separate Original Spirit, not
supreme of course, but independent *. Such are .\sha
and Vohumanah in brief.

And what on the other hand is Philo’s Logos?
We can answer this (uestion most conveniently
if we include what we may have to say within a
more cxtended section; that is to say, within a direct
examination of the supposed analogies which arc
believed to exist between Asha and Vohumanah as
described above and this same Platonic Philonian

Logos.

Before however we enter upon this detail it
lies in our path first to examine critically that bril-
liant document which seems to have given rise to
entire suggestions involved. T.et us then recall and
study more carefully ‘Tansar’s letter’.

Tansar’s alleged Letter.

The distinguished Commentator proceeds  as
follows.

The Chaplain of Ardishir is known to us through
the Denkart, a Pahlavi compilation of the IXth cen-
tury. In this treatise this Chaplain is given the
title of Herbad of the Herbads, that is to say, High-
priest, or Chief of the Religion, and the personal
name by which it mentions him can be read either
Tosar, or Tansar 2,

1 See below on the fuller analysis of the system, also in its relation
to that in the Achacmenian Inscriptions,

? See Haung’s Ewsay on Pahlavi, p. 146 (bound up in one volume
with the Old Pahlavi-Pazand Glossary).
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It is this Tosar, or Tansar, whom Ardashir,
according to the Denkart, charges with the task of
collecting the Sacred Texts on which Zoroastrianism
reposes, and of restoring the Avesta which had
been lost or mutilated. He receives the epithet of
‘man of the doctrine of the ancients’. ‘

In addition to this Mas‘udi (so spelling the
Arabic historian’s name), also of the IXth century,
alludes to the relations which Ardashir had at the
commencement of his reign with a pious personage
of royal blood, named Bishar, who belonged, as he
says, to the Platonic sect® (sic). In the Kitab et-
tambih™ he returns to this Bishar, ‘a name which the
fancy of the copyists transforms now into Banshar,
Yanshar, Tabshar’ (on account of the shifting of
the small diacritical points which determine whether
a letter should be read ‘b’ or ‘t’, ‘y’ or ‘n’, etc.);
and this recalled to Professor [). the 'IGsar or Tan-
sar of the Dénkart. This Bishar, etc. was, so Ma-
s‘adi, as cited in the passage, goes on to say,
Ardashir’s Mobed and also his ‘apostle’ (sic). He
(this Mobed or apostle) was one of ‘the Kings (sic)
of the provinces’?, and he reigned in the Province
of Persia, Farsistan, at the ancient seat of the Per-
sian kings.

Again, he repeats, that he was of the Platonic
sect, that he ahdicated (s0), and embraced the reli-
gious life (so). Then he, this Bishar, proclaimed the
advent of Ardashir, sent missionaries into the pro-
vinces, and so facilitated the triumph of the Prince

1 In his Golden Meadow., II, 161,
2 Mulik ut-taviif.
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over the other provincial kings. Mas‘udi adds that he
composed excellent treatises upon administration and
upon religion. In these he justified the innova-
tions which Ardashir had introduced into both, and
which were unknown to former kings. In particular
a letter of the king of Tabaristan is cited, and
another to the king of India (so). Mas‘adi, as the
Editor remarks, gives us a fragment of one of these
letters . But a happy accident, so he adds, has
preserved to us the whole. (Journal Asiatique, mars-
avril, p. 186, fig.).

A certain Bin-ul-Hasan, a native of Tabaristan,
had undertaken to write the history of his coun-
try. In the course of his researches he found
an important document in a shop at Khvarizm. It
was apparently a letter addressed by ‘lansar, a
Persian sage and High-priest of Ardashir Babagin,
to Jasnaf-shah, the prince of Tabaristan.

Bin-ul - Hasan translated it into Persian and
inserted it in the Introduction to his history of
Tabaristan. This was in about the year A. D. 1z210.
The text from which Bin-ul-Hasan thus translated
into Persian was itself in Arabic and made by one
Ibn al - Mokaffa‘, a converted Guebre (. e. a
renegade Zoroastrian), who had devoted himself to
translating the principal national books of the Per-
sians into the language of their conquerors, 450 years
before.

He died in 760 A. D, in the year 152 of the
hejira (hijrah). This Arabic version is supposed to

1 The following reference is made: ‘voir la citation au commentaire
de la page 17D’
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have had two intermediaries at least between it and
its Pahlavi original, Bahram, son of Khorzad, and
before him his father Manuchir (so), Mobed of Kho-
rasan, and still other intermediaries are mentioned,
viz. ‘the sages of Persia (so)’.

The document, as already intimated, is in the
form of a rather abnormally extended letter from its
reputed author to the Prince above named, written
with the object of inducing him to give in his ad-
hesion to the Rule of Ardashir. And it is more-
over said to have been written in response to a
letter of inquiry received from the said Jasnaf-shah,
in which he brings a severe critique to bear against
the acts of Ardashir, and this fourteen years after
he had begun to reign'. In itself, as a document
and without any reference to its genuineness, or to
its partial genuineness, it possesses great interest.
But very much of its supposed original has perished,
and little wonder; Ibn al-Mokaffa* is supposed to
have worked on it nearly five Jundred and jfifty
vears after the accession of <Ardashir.

His translation of it, or that part of the letter
which is supposed to be his translation, is so over-
loaded with Arabic allusions that the style at least

! So far, these remarks arc almost a translation from the number
of the Journal Asiatique. I may say that I understand that a very able
English translation of the whole letter was made by a High-priest
Darab Peshotan Sanjana of Bombay. I wish that I had secn it; doubt-
less it contains valuable annotations. I may mention to non-experts in
Bombay that translations by different writers must really differ from cach
other in some respects; but that more often they only scem to differ
through the choice of varying words which possess very nearly the same
meaning.
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of the original work must have been wholly, or al-
most wholly, obliterated.

And Bin-ul-Hasan translated this translation
nearly four centurics and a half after this, evi-
dently taking similar liberties. That is to say, the
last translation was made at second or fourth hand
about a thousand years after its lost original was
supposed to have appeared, four intermediaries at
least having interposed, not to say an indefinitely
larger number.

The ahove data, aside from my own few remarks,
I take immediately from the mars-avril number of
the Journal Asiatique of 1894, pp. 185—188, to which
the reader is referred.

The Kditor justly calls attention to the fact
that at the age of Ibn al-Mokaffa‘, A. D. 760, Pah-
lavi must have still been current as a written lan-
guage, so that so far as the actual wording goes,
a document might well have survived from the date
of Ardashir, A. D. 212—230 odd, to the time of
Bahram and Mantchir, the originals of Ibn al-No-
kaffa‘; see above. And I would cordially add that
such a political letter as this had an increased chance
of surviving; moreover [ positively believe that por-
tions of it have survived and are incorporated in
the document, though not in its original terms.

The French translation published in the num-
ber of the Journal Asiatique for mai-juin 1894 ‘re-
présente essentiellement la version d’Ahmed- Bey
Agaeff’ (a young musulman of the Caucasus, and a
pupil of Professor Darmesteter in Paris in 1892).
It had been revised by M. Ferté in 1894 at the French
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Consulate at Teheran. The text is said to be sub-
stantially that of the Indian Office Library, no.1134,.
though it was first made on no. 7633 of the Addenda
of the British Museum. Betore we come to our
discussion of it, let me say here at once with regard
to this French translation which lies before us, that
I accept it cordially, but with reserve, as Professor
Darmesteter did, not at all criticising its freedom,
which is often desirable and admirable.

It is no doubt a very great advantage for us
to have a version of a Persian document from the
pen of a native Persian, but we must not forget
that this writing is by no means a modern Persian
document; and one can easily see from even our
own early English that a Persian of to-day might
very readily misunderstand some of the idioms of
the thirteenth century. The piece, while affording
no particular difficulty as to the main bulk of it
is by no means so clear in many places, not to
speak of the fact that the text itself at times requires
especial emendation. But T accept the rendering
gratefully for the time being; and it would be also
odious as well as dithcult to attempt to rearrange
it. For, let it be distinctly understood that I object
to the statements contained in it only partly; andI
differ from the conclusions drawn from them by the
commentator only up to a certain poini; and I am in
controversy with thos ewho have brought it forward
only in an external sense. That is to say, I have
little interest in questioning anything that may be
questionable in the treatment of the texts, as such,
either as regards the edition, or the translation.
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My present business is with the historical con-
clusions, which are very often to be drawn from
texts even when they are imperfectly reproduced;
and it is proper to state our point at places, not
from the letter itself, but from other works of its
Editor.

‘The object in bringing the letter forward seems
to have heen to prove that there existed in Persia
at the time of Ardashir a high state of social and
intellectual culture, and even a school of philoso-
phical thought, this being regarded as fully illustrated
as well as proved by the document. ‘Then the im-
pression seems intended to be left upon us that
much Avesta was written during the early part of
the reign of Ardashir, which last is, in fact, uite
natural enough, even if other views are not to be
supported. If any Avesta could have been written
at the period, the implication is left upon us that
the (Gathas themselves may have been written some
200 or 300 years before, say in A.D). circa or
B.C. 100. [ do not think that the above course
of reason is sound. My reasons are that the ‘letter,
like scores of similar documents in those early and
also in later ages, is, in everything but its nucleus,
entirely spurious, and with the rejection of it I most
especially doubt the presumption that a philosophical
spirit at all seriously prevailed at the time in Persia.

[ hope to illustrate the truth of these last ob-
jections by an examination of the document as pub-
lished and explained in the French periodical.
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The Document.

Graphic details meet us at once at the com-
mencement. Tansar (accepting this reading of the
name also provisionally for the Bishar of Mas‘udi)
is said to have been a ‘Mobed of the Mobeds’,
which is well in keeping with the conclusions,
as  Zarathushtrianism was  distinctly organized,
and its adherents might be well called a ‘church’,
and the line of the Chief-priests must have Dbeen
also continuous and practically unbroken.

"~ We can freely compare our own ecclesiastical
system as to this onc particular.

But extraordinary peculiarities are at once claim-
ed for this Archbishop (sic), and by himself; before
these, however, we have the item f{rom Masu‘di
quoted. This refers to a self-sacrifice #o# claimed by
Tansar himself. The Bishar (Tansar) mentioned in
Masudi was said to be onc of the provincial kings
(or princes), and to have reigned in the Province
of Persia. Ile was also declared, as we have seen,
to have heen of the Platonic sect(so). 1le abdicated and
embraced the religious life (thus our worthy annalist).
Now these tales of kings becoming monks, though al-
ways, of course, possible, are, as in themselves, more
than suspicious; and here our suspicions are at once
deepened into the strongest possible adverse conviction
alter reading the letter of this princely renunciant
with philosophic convictions. [ for one do not hesi-
tate to say that 1 do not at all believe that the
author of such a composition ever had the oppor-
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tunity of resigning a kingdom, however insignificant.
He states that he was an ‘ascetic’, and had been
one for fifty years. ‘I have abstained rigorously’,
he goes on, ‘from the joys of marriage and of love,
from the acquisition of riches and the intercourse
of men. I have never taken deeply to heart what
I happened to desire, and have lived in the world
as a prisoner, that the nations (/es peuples) might
know my justice and my virtue, and seek my coun-
sels as to the salvation of the soul’.

Now this would indeed be an admirable policy
for securing the object held in view; and if the
bombastic tone of the letter did not betray it as
the made-up fiction of a later age, it would be
adapted to its object. Audacity in an extreme ma-
nifestation might seem well calculated to produce
the desired effect; but it is out of all keeping with
historical circumstances. Asceticism and celibacy
were, in the first place, strictly against all the usages
of the Parsi priesthood, in all probability also as
even defined by law. And these assumptions are
still more out of keeping with the character of the
man as revealed in this document, which is sup-
posed to have been his composition. Then, also, his
excessive claims to spiritual sanctity are not harmon-
ious with the tone of his effort, which is worldly to
a degree. I will not, of course, deny that egotism
and vanity may have manifested themselves in a
person otherwise fairly honest and sincerely fanatical;
but the objection which I have already made is so
obvious a difficulty with the later compilers of the
letter that they immediately hasten to ‘accuse’
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while ‘excusing’ themselves, for they elaborately
anticipate the expected criticism.

Anachronisms in the course of the discussion.

“How could I dare to attack my religion,” he
is made to exclaim, “by refusing to accept what it
permits as to wife, as to wine, etc., for to forbid
what is permitted is as bad as to permit what is
forbidden?” He proceeds to defend himself by way
of precedent; — that is to say, he cites certain sup-
posed sages who did the like from the days of
Darius. ‘They preferred, he declares, ‘to isolate
themselves, to renouce this hollow life and the ways
of the brutes (sic). DBlushing to own those as their
companions who were walking outside the paths of
reason, they crushed their hearts; and, refusing to play
longer with foxes, they went to seek peace among
the panthers. They bid adieu to the world, re-
nounced the thousand passions which follow it, and
preferred the struggle for the soul and for eternity
to those scenes, where they empty the cup of vain
desires; they sacrificed their passions to the salvation
of their souls, for it is written in the Bible (Cas ¢/
est dorit dans la Bible!') ‘to fly from the ignorant
is to approach unto God, for there are none more
miserable than two kinds of men; the first is the
sage whom the world leaves miserable in the hands
of the ignorant; the second is a King whose evil
fortune has hurled him from a throne to poverty’
One would suppose that this passage was enough

! This exclamation point is my own, not the revicwer’s.
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alone and of itself to decide at once and for ever
as to the genuineness of the letter. What had the
Iranian High-priest of Ardashir to do with the He-
brew Bible in A. D. 226 odd? Of course, the remark
came from one to whom the Thora* (so) (not ‘la Bible’)
was familiar through the Kuran, and the Kuran
alone; but the Kuran was not composed till centu-
ries after A.D. 226, nor known in Persia till still
later. Yet the distinguished Liditor is ecqual to the
occasion, for he at once elides the passage, and
most properly so. The sentence is not possible, so
he cordially acknowledges, when regarded as an
original part of a letter composed at the time and
place named, and by the person who, as he main-
tains, had been the author of it.

Surely by such a process we can prove any-
thing to be genuine.

We have only to cut out of it all the passages
which make it clear that it was late. Of course,
we must eliminate the passage, if we wish to prove
that the bulk of the letter was written in A. D). 226,
following; but what right have we to eliminate this
passage unless we at the same time eliminate what-
ever is cognate to it? What can be more apt than
this rejected citation, or more germane to the con-
text? Why should it be eliminated? The process
of elision can only be rationally guided by the con-
gruity or incongruity of the passage to be retained
or elided either to the immediate context, or to the
bulk of a document. The author of the letter wishes
to conciliate sympathy with those who voluntarily
or involuntarily fly from the world, and in defiance
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of the spirit of Zoroastrian precepts. The words
seem written by a man who knew something of the
(early) lives of the saints written centuries after
Ardashir. If a real Tansar at such a date
had any knowledge of the Bible, it would be
only to despise it. And yet this ‘Bible’ citation
is wholly germane to the contexts, for both the old
and the new Bible abound in ascetic hints urging
upon men to give up the world to save their futu-
rity. ‘The new presents one ascetic figure which
has been signal for all ages!. Why then, should
these remarks be cut out? As we all agree, no
High-priest of Ardashir ever penned or dictated such
a sentence; but neither did he pen that which goes
before it, nor that which follows after. Why not elide
those" passages as well? The sole difference be-
tween the Iiditor and me is this: that in order to
get at the real nucleus of the letter as extant in
A.D. 220, T would elide not merely an awkward
passage here and there, but almost the whole mass
of the text as in its present form, for almost the entire
mass of it, as it now stands, is impossible as an
original production by a Parsi at the date pro-
posed.

Further discussion.

But let us not consider the question settled by
any means. On the contrary, let us patiently pro-
ceed to examine the entire document, or the greater

! Viz., the Baptist.
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part of it, for it is in itself of the highest interest,
in fact a masterpiece in early historical romance.

Upon this beginning follows a statement con-
cerning Quabus king of Kirman, and his submission;
and we have but few data at hand to verify or
refute it, save that the entire tone and diction of
the remarks are far advanced beyond the period to
which we must assign Ardashir and his counsellor.
Ardashir is declared to have remarked in the style
of T.ouis the Magnificent, and to his Mobed of
Mobeds; see p. 513: — ‘We intended not to give the
title of ‘king’ to any creature in the kingdom of
my ancestors, but here is (Juabus, who has come to
seek asylum with us, and we will confirm to him
his throne and crown.

It is of course not only possible, but very pro-
bable, we might even say ‘certain’, that some of the
petty princes who werc nearly independent under
the Parthian dynasty, should have hastened to make
their submission to the new ruler; and that the
timely submission of (Quabus should have secured
to him advantages; but that Ardashir ever expressed
himself in the finely discriminating manner recorded
with reference to the fact I do not for a moment
credit. He would have had no audience capable of
appreciating his subtle diplomacy; notice also the
expression ‘the great way of obedience’ which
savours of religious vows, and later times. I do not
think that it refers to the (Gathic ‘way’ in any
sense, which it might well, if the other circumstances
were congruous.
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Claims to clemency.

Not far on after this follows a claim to pecu-
liar clemency in the interest of the King (of kings),
almost in contradiction to what is said later (see
p- 515). ‘The reigning Shahanshah (so) has power, so
the document goes on to say, ‘over religion. God
is his ally, and in changing this work of destruction
and in altering the order of violence, I see him better
armed and adorned with virtues than the ancients.
But as a matter of fact he found it to be necessary
to execute his brothers,' a too familiar procedure
for an ancient Oriental upon mounting a despotic
throne. Still, this particular by no means decisively
militates against the genuineness of this eulogy.
Ardashir may well have dealt less in bloodshed than
others (yet see p. 43); and nothing would be more
natural than that he should order his creatures to
multiply assertions to this effect as to his goodness;
and as to this the substance of the letter must have
been genuine. But these urgent and cunning in-
junctions which resulted in its present form belong
to the party politics of a different age. I make no
doubt of it that the real author of the Persian trans-
lation was in sympathy with the Parsi community,
whose first Sasanian King he was lauding, though
I am not quite sure that he was himself a Parsi;
and the passage seems to me to have been intended
to produce an effect upon Parsi and Arabic opinion
long after the conquest, toning up the waning Zara-

! This is the opinion of a certain close critic. It hardly looks
like the Gathic lore.
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thushtrian sentiment of the day, and stemming the
tide of perversions to Islam.

The Destruction of the Books.

Then follows (p. 516) a simple acceptance of
the ancient tale that Alexander destroyed the sacred
books, no limit being placed to the assertion: ‘He
burnt our sacred books written upon twelve thou-
sand ox-skins” But does the distinguished liditor
really seem to hint here, or elsewhere, that this is
a reason for supposing that ‘all the original Zend
documents have totally disappeared’? I should he-
sitate very seriously before I accused anyone of
such an idea. In the loose phraseology of the later
Zoroastrian books this was, however, often and plainly
stated. See the ‘Arda Viraf’, with its allusions to
‘the accursed Alexander’, i. 7, and the ‘religion
written upon prepared cow-skins and with golden
ink (szc), which he burnt up’.

The fact that valuable or splendid Mss. em-
blazoned upon leather were burned or otherwise
destroyed at Persepolis and in various places during
Alexander’s march is most credible. As the religion
of Auramazda was nearly universal, it would seem
to be hardly possible that some Mss. should not
have disappeared, especially from the chief palaces,
which immediately attracted the cupidity of the in-
vaders; but that Alexander of all men in any way
whatsoever especially ordered their destruction de-
pends entirely upon how much he may have feared
their influence as a means of strengthening the fana-
tical resistance of the population. In t;lf first flush
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of his successes, and in the eagerness of pressing
them, he may possibly have given a free hand to
military arson; but everything goes to show that
directly his results seemed secured, he would have
been anxious to preserve rather than to destroy the
Mss. He seems soon to have hit upon a policy
of conciliation and even of assimilation; he affected
to become half-persian himself, at one time even
adopting the Persian dress; he tried to talk the
Persian language, and sought to be indoctrinated in
its lore. He was the last man living to order the
destruction of the monuments of an ancient faith,
unless he acutely felt the danger of their inspiring
his adversaries, and any such apprehension with re-
gard to the Zoroastrian documents must have been
rapidly dispelled, if it ever existed. Precious copies
of the Mss., like many a fire-altar, must have been
destroyed with the brutal fury of a victorious sol-
diery, and, as usual, the person supreme in command
reaped the credit of the mishap, though he may
never have known that it occurred. But that any-
body endowed with a critical judgment should for
a moment suppose that Alcxander destroyed all the
then extant ‘books’ or manuscripts of the Zend
Avesta, or could have destroyed them had he made
the attempt to do so, is very remarkable, nor has
anyone positively ventured upon such a suggestion.
‘The priesthood swarmed, of course, and every hamlet
had its altar, or at least its assembly; the sacred
places may have been indeed defenceless, but the
Mss. would have been hurriedly concealed. That
there existed some very valuable parchments in the
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palace at Persepolis goes without saying, for even
a lukewarm King would have preserved a fine col-
lection, and this whether or not they were written
in ‘letters of gold’ and on ‘cow-skins’ If they
were set up in gilt they would have been beautiful
enough, for the character was shapely even then;
but that these codices comprised more than a very
few copies of their extant Zoroastrian scriptures is
not at all probable. They perished, naturally enough,
with the burning castle; but there were doubtless
hundreds, if not thousands of copies of every one
of the different books in the strong chests of the
priests scattered throughout the provinces. To de-
stroy the Mss. so that not a ‘letter remained’ would
have taken years, and occupied an incuisition aided
by the most modern of police. The ‘scriptures’
were a talisman of life to the people; an indestruc-
tible fanaticism would have saved them. The loss
of the treasures at Persepolis was doubtless great,
and Alexander, if he ever heard of it, would have
bewailed it most. However that may be, this much
is certain: that whether done at Alexander’s order
or hy his wish, or without his directions or know-
ledge, this pre-vandal vandalism could not have had
any appreciable effect upon the continuity of the
great religion, as it did not, in fact, for Ardashir
some 500 years later than this could only have
enthroned a faith which was part and parcel of the
mental life of vast masses among his people. So
much for the really unreasonable belief that Alexander
burnt the Mss., all of them, and on purpose; that
is to say, such an opinion would have been extra-
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ordinary when regarded as the conclusion of a
modern critic; but it was a very natural belief in-
deed when regarded as prevailing among the Zoro-
astrian Persians at the time of Ardashir the Great.
This, then, is in favour of the general authenticity
of the facts presented. Alexander’s foraging parties
must have burnt up many documents with or without
his will or knowledge; and nothing was more natural
than that he should have reaped the credit of burning
all of them that were so destroyed; for it would be
foolish to suppose that any facts in favour of that
great conqueror, who was so bitterly hated, could
have maintained themselves for a decade in the
memories of his enemies. The ‘infamy’ of Alexander
was the talk of the priesthood for generations, and
if Ardashir encouraged it, the circumstance simply
proves that he did not possess either the inclination
or the capacity to make the easy discriminations in
the case. The least statement that modified the ini-
quities would have been extremely unpopular.
Even a longer catalogue of misdeeds would not
have come amiss to him. As it is, the indict-
ment is by no means light, and it is quite certain
that it prevailed at every period since the date of
its victim. Both Ardashir and his Minister may well
have uttered the usual calumny whenever they were
displeased with Greece or with Macedon, or other-
wise thought that the repetition of it might be
useful.

This item, then, belongs to the real nucleus of
the ‘letter’, whether gathered from separate docu-
ments long subsequent to Ardashir, or not. But it is
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stmply a matter of course; it proves nothing, nor
does it disprove anything, and, indeed, I may say
at once that the same can be said of almost every
sentence in the piece.

To proceed; — the statement that Ardashir was
the ‘right-minded and honest man to revive the
religion’ must be of course understood chiefly in a
political sense; and it was fully justified, all things
considered, though in all human probability he owed
his success from the first to the last as much
to the vitality of the Religion as that vitality
owed to him. But this is not my present point,
which is the credibility of this ‘letter’ as being
a document founded upon an historical nucleus.
Such a statement as the one just recalled would be
very natural, and something like it must have been
constantly said.

The social status rcorganised.

Another item most certain or probable in itself
is that the new king reorganised the social status,
or at least attempted to do it. He rallied, or re-
vived the system which had been earlier in vogue,
but how about the names of the different classes?
They are all in Arabic, which came in 300 years
after Ardashir, as did the Kuran alluded to ahove.
Our answer to this would be wholly sympathetic
with the reproducers of the document; it is that
Persian itself is now at least one-fifth Arabic, and
it may have been so in A.D. 1210; and that this
Arabic-persian was the language of the last author.
Such objections as that to the use of Arabic, I am
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glad to be able to say, have little validity. If Arabic
terms were made use of in this translation of the
XlIIth century, where more simple ones would have
been natural, the plea might be made that this was
simply accidental; and this reply would be all
sufficient. But the question with reference to the
subject-matter aside from the dialect is not so
easily answered. How about the existence of that
passage in the Yasna, Pahlavi or otherwise, in
which this enumeration of classes is seen to have
taken place?

The Pahlavi Yasna citeds ifs cffect upon dates.

First we must notice in passing that if these
sentences rcally occurred in a Pahlavi treatise of
A.D. 228, that is to say, in a Pahlavi commen-
tary on the Yasna, they prove at once the point
which the entire reproduction of the ‘letter’ was
intended to disprove; for such occurrences show of
course that the original Avesta Yasna XIX, of which
the Pablavi was a commentary, existed much earlier
than at such a date. I am far from wishing to
press any adventitious advantage in this debate.
But I must really point out that if this passage is
supposed to be a part of the Pahlavi Yasna, and
especially if that Pahlavi Yasna were at all like the
document which has survived to us as the Pahlavi
Yasna, and if it existed in this form in A.D. 212—228,
the fact would push back the date of the original
Zend Yasna XIX say a hundred, if not hundreds of
years beyond and before that date; for valuable,
or rather invaluable as the Pahlavi translations
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which have survived to us are, the differences be-
tween them and their originals, that is to say, their
inaccuracies, prove that they, the Pahlavi translations,
must have post-dated their originals by at least a
hundred years, many would say by a much longer
period. The date of Yasna XIX would then in that
casc be pushed back at least till A.D.; and Yasna
XIX is later Avesta. And this would therefore have
a disastrous effect upon the theory that the Gathas,
or the original Avesta, were composed as latc as
that same Annus Domini, or indecd 100 years earlier.

The opinion that the Gathas antedated the rest
of the Avesta may be regarded as universal. And
several of the compositions which follow the Gathas
are of earlier date than this Y. XIX. The Ahuna
vairya, Airyaman Ashya, and the Yenhe hatim;
these may indeed have been echoes of the Gathic
period, say 50 to 100 years after it had closed.
But then comes the Yasna of the Seven Chapters ',
which was so distinctly later that the term ‘Bounti-
ful Immortal’, amesha spenta, first appears in it.
This shows that the Gathas had even then been
long looked back upon as ancient pieces, for nowhere
within them do we meet with these terms. Then
come the Srosh Yasht and the Hom Yasht, which
could hardly be expected much before two hundred
years at the very least; where then are we to
place Y. XIX in reference to the age of the (vithas?
not to speak of its Pahlavi translation, which I have
purposely excluded for the moment. Surely if Y. XIX

! See S.B.E., XXXI, page 281, cp. this with the oversight in a
certain prize essay which did me the honour to refer to me.
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were written about the time of Christ, and the Hom
Yasht, the Srosh Yasht, the Seven Chapters, and
the Yenhe hatam, etc. intervened between the al-
ready previous date of this Y. XIX and that of
the Gathas, together with the main Yashts and the
Vendidad as well, then the Gathas would certainly
be determined to an antiquity of at least 200
to 300 years greater than that assigned to them
by the brilliant scholar who has pressed this letter
upon our attention (in connection with an argument
to the effect that the Gathas were composed as
late as 100 B.C., possibly even hinting at a later
authorship). If the passage was Pahlavi because
our Pahlavi translation existed at A.D. 212—228
odd, this of itself frustrates the purpose for which
the passage was cited. But, as I say, I would not
press such a point, for there is no reason at all
why the Avesta text itself should not have been
cited in Pahlavi forms, even if no full or continuous
Pahlavi commentary then existed, almost impossible
as this latter supposition appears to be. T will then
simply point out the obvious circumstance that if
this passage was written in Pahlavi or otherwise in
A.D. 212—226 (about), then in that case it is cer-
tain that the Avesta text of Yasna XIX, Pahlavi
or original, must have existed then. But if only
this is true, and if it be not certain that a regular
Palklavi translation of the Avesta texts somewhat like
our present ones existed at that time !, then this alone
and of itself proves that the Gathas, which were so

! Which, as I may say in passing, I regard as simply an obvious
certainty, for Pahlavi had been familiar for centuries.
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long previous to that Yasna XIX, were far older than
one of those dates so uncritically assigned to them
in the face of universal opinion. But all this is men-
tioned only in passing, important though it is. Our
present and immediate object is to show what is
possible as part of a letter written by a Tansar
(sic) at the date suggested, and what is not possible.
Whatever the important bearing of this citation may
be upon the question of the date of the Gathas,
the citation itself was thoroughly possible at the
period stated; and the fact that the present terms
are in Arabic has no force at all as an objection.
The item indeed possesses no power whatever to
increase the probability that the nucleus of the
letter was written in A.D. 228, but it also possesses
no force in the contrary sense.

What now follows seems to me to be probable
enough as one of the particulars freely disseminated
at the period of the Restoration; but it is diametri-
cally in contradiction to what was so emphatically
said in the earlier part of the letter; see above on

page 34.
rdashir's modceration.

For the letter goes on to say; see p. 520:
»In regard to what may appear excessive to your
»eyes in the tortures or penalties which the Shah-
»anshah inflicts and in the prodigality with which
»he sheds the blood of those who act contrary to
»his views or his orders, know well that the an-
»cients had a shorter arm (literally a shorter hand)
»than he, because disobedience and the abandonment
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»of good manners did not exist (sic) in the cha-
»racter of the people’«.

It is therefore freely conceded here in this
part of the (extended) ‘letter’ that Ardashir shed
blood abundantly, and this coincides with the facts; for
not only did Ardashir find it necessary to resort to
such a procedure, but this was in so far the custom
that three! at least of the Parthian kings succeeded
to the throne upon murdering their fathers. Yet
notice the cynical language, p. 521: »It is the rain
»which reanimates the earth, the sun which comforts
»it, the wind which increases its breath. If he pours
»out the blood of such people with a prodigality of
> which one sees no end, we, for our part, know
»that it is the life and happiness of the future (sic)«.

This was indeed in the true line of sequence;
and I by no means deny that the justifications were
warranted in the sense of the times.

Those early centuries after Christ were as
terrible as those before him. Bloodshed may well
have been absolutely indispensable to avert what
was worse, and that is, anarchy. I only object to
the excessively worked-up and most modern type
of thought and diction with which the whole theme
is handled, and to the direct contradiction in terms
in the ‘letter’ itself. Tt is impossibly original to a
Tansar of the middle of Ardashir’s reign.

»You tell me«, so the supposed author of the
‘letter’ goes on to say, »that they speak much of
» these effusions of blood, and fear them. I tell you
»that there are many kings who have poured out

1 Did not four? of them follow this device?
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»blood solely by shedding a few drops; others have
»slain thousands who ought to have slain more, for
»the thing was necessitated by the times and the
»men« ',

Eliminations.

But what shall we say as to the ‘elimination’
of the passage translated on page 5217 It seems
to be exactly in harmony with the context, and, as
we may notice, it is not written in Arabic®. The
concluding bracket which separates it from the rest
of the text is accidentally absent, which I note
simply to guide readers. It should be added in
the 7th line from the top of page 217, mars-avril
1894. The passage seems to be a good clincher
for the general argument. It proceeds to show
why the King gave the order to prevent the pas-
sage of persons from class to class. ‘If masters
were turning servants a