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INTRODUCTION

In the introduction to part ii of Vol. III of the Gilgic Manuscripts was
given a preliminary idea of the leaves and vastus of the Malasarvastivada-
Vinaya that came into our hands. On a closer examination of the leaves it
has been found that several of the leaves (e.g. 341-399) described in the
above-mentioned introduction as unidentifiable belong to the Bhaisajyavasts.
The Tibetan version of this Vasts extends over 630 leaves (Narthang
edition, Dul-va, Kha, 10-563 and Ga, 1-78). Out of the total 630 leaves, we
have the Sanskrit original of about 300 leaves ic., a little less than half,
which are as follows:—

Vol. Kha, leaves 10-20 correspond to printed pages 1-xiv
do 224-407 do do 1-159
do 504-536 do do 161208
Vol. Ga, leaves 1478 do do 209288

Unfortunately the more important portions dealing with the use of
medicines and the ecclestastical rules relating to the use of medicines are
missing and what we have in these leaves are mostly stories of the Avadina
type. In the first fourteen pages (i-x1v) there is some information about
medicines while in pp. 221-240 there are a few Vinaya rules relating to the
acceptance by monks of molasses (pp. xi1, 248), meat, fruits, and uncooked
food. There are however many interesting avadinas. On a compari-
son of the Avadanas appearing in the present text with those in the Divya-
vadina it becomes apparent that stories in the latter text have been
embellished with passages revealing the late Mahayanic influence. A few
Avadanas are not given in extenso and the readers are referred to the Sam-
yuktagama (p. 19), Ekottarigama (p. 45), Madbyamigama, (pp- 93> 9B,
111, 112, 217) and Dirghagama (p. 97).! This fact implies that the Sanskric
agamas unlike the Pali Nikayas contained stories of the Avadina type. A
notable find in these leaves is the Sthaviragatha, which was so long known
to us by its mere title (sce Divyavadana, p. 35).

1 The page references are to the present Sanskric text.
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Résumé

Pages ixiv: Buddha permitted the monks to use the follawing
articles of food as medicines: —

(f) Kalikani (to be taken promptly): manda (scum of boiled rice),
odana (boiled rice gruel), kulmasa (sour gruel), mamsapapa (meat-cake).

(i) Yamikani* (to be taken for a short perod): coca (cocoanut-milk),
moca (gum of Salmali tree),® kola (jujube, sour juice or vinegar), asvattha
(juice of leaves of fig tree or Bo-tree), udumbara (juice of leaves of fig-tree),
parusika (juice of Grewia Asiatica), myrduika (juice of raisins), kbarjura
(juice of dates).

(1) Saptahikani (to be taken for a week): sarps (clarified butter), taila
(oil), phanita (molasses or juice of sugarcane), madbu (honey), Sarkara
(sugar).

(i), Yavajjivikani (to be taken any time during the whole life): medi-
cines produced from mitla (roots), ganda (stalk or stem), patra (leaves),
puspa (Rowers), phala (fruits), pafica-jatini (lac-tree), pafica-lavanani (five
saline substances), and pafica-kasayi (five astringent substances). For de-
tails of these five kinds of each of the substances, see p. iii-iv.

Besides the medicines mentioned above, a few more are prescribed,
e.g., five kinds of marrow, collyrium for eyes, raw meat, etc. A few ins-
tances are cited of monks approaching the physician and taking directions
from him regarding the preparation and use of medicines.

After this, several leaves (about 100) are lost. The next available leaf
opens with an account of Buddha’s peregrination, commencing from
Kashmir where he made the forecast about the advent of Madhyandina
and the conversion of Kashmir. He then visited Bhrastalaya, Kantha, and
Dhianyapura, converting Senatdja at the last mentioned place. He then
went to Netari where he converted a potter. After crossing Sadvala he
teached Nandivardhana where he converted king Bhavadeva and the two
Nagas, Aévaka and Punarvasu, and gave the Nigas an image of his for
worship. He then converted Kunti yaksini at Kuntinagara and then
reached Kharjurik where he saw a boy making stiipas of earth and foretold

1 Cf. Pali Vinaya, I, p. 251; IV, pp. 83, 87. 2 Ibid, |, p. 246.
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that the boy would be reborn 400 years after his parinirvana as king Kaniska.
He proceeded northwards, crossed Rohitaka and reached the Adirzjya.

Buddba at Mathura (pp. 3-17)

Sirasena is called the Adirajya (first kingdom) because it was here for
the first time a king was elected and was called the Mahdsammata (lit. the
great elected). Mathurd was the capital of this territory. Buddha pointed
out to Ananda the Urumunda hill whete, he foretold, Nata and Bhata,
two brothers, one hundred years after his parinirvana, would erect a
monastery which would become the seat of Upagupta and a favourite haunt
of quietude-loving monks. He further foretold that Upagupta would be
ordained by Ananda and that he would propagate the religion widely and
would attain nirvana only after he had made quite a large number of dis-
ciples reach the arbat stage. He then related a previous birth story of
Upagupta.

Upagupta was once born as an ape and acted as a setvitor of some
Pratyckabuddhas. When the Pratyckabuddhas passed away from this
world, the ape became very dejected until it met some ascetics who were
practising rigorous practices. It caused hindrances to the practices of the
ascetics, made them take to the meditational methods followed by the
Pratyckabuddhas, and ultimately helped them in acquiring the thitty seven
bodbipaksiya dbarmas.

While sojourning in Mathura, the Brahmanas of the place resented
Buddha'’s presence there as he was preaching the purity of all the four
castes. They approached the chicf Brahmana teacher Nilabhiiti and im-
pressed upon him the necessity of dissuading Buddha from visiting the
place. Nilabhati was a lover of truth. He declared that he would revile
or praise Buddha as truth would dictate to his tongue. On seeing Buddha
he began to eulogise him. In forty beautiful stanzas he expressed his
admiration for Buddha and in doing so he stated briefly Buddha’s ethical
and philosophical teachings.

After pointing out the five defects of Mathurd, Buddha accepted the
gift of food offered by the Brahmanas of the place. He then proceeded to-
wards the residence of Gadrabha Yaksa. The Brahmanas of the place com-
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plained against Gadrabha Yaksa for his cruclty. On their agrecing to build
monasteries for monks, the Yaksa promised to desist from his cruel acts, so

also did other Yaksas and Yaksinis.

Buddba at Otala (pp. 17-24)

At Otali Buddha saw 500 cultivators ploughing fields with 1,000
bullocks. He explained to the monks that the cultivators and the bullocks
in their former lives had been recluses, but the former being slothful
(kausidya) while the latter being not observant of the minor rules of disci-
pline (ksudranuksudra-Siksipada) were suffering in the present existence.
He then accepted the invitation of Otalayana Brahmana, who, however,
internally wished that the disciples of Buddha might be reborn as bullocks.
Buddha came to know his inner thoughts and rebuked him for such evil
wish.

At the same place Buddha met Kacangali and asked her for some drink-
ing water. Kacangala was very much moved at this request. She offered
water and then wanted to embrace Buddha. She was allowed to do so as
a special favour because, Buddha pointed out, she was her mother in several
previous existences. It was for her unwillingness to allow him to renounce
the wotld and offer gifts as also for some other evil acts of her she was
reborn in this existence as a maid servant. She was admitted into the
Safigha as a nun and became the chief female expositor of the Sitrantas.
This was due to her proficiency in skandba, dbatn, ayatana and pratitya-

samutpada in one of her previous existences.

Buddha at Vairambha (pp. 24-48)

Buddha then reached Vairambha in South Paficila where he converted
a Brahmana who had an aversion towards the Buddhists. The king of this
place then was Agnidatta, a Brahmana. As a matter of courtesy, he in-
vited Buddha to his kingdom and offered him food and other requisites for
three thonths, which was accepted Buddha by silence. He then asked his
men to get food ready for the monks and debarred his subjects from
making any gift on the pain of death. The same night the king had a
dream which his Brahmana ministers interpreted in such a way that he, at
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their advice, decided to remain<completely cut off from the outside world
for three months. He could not give any instruction to his men to offer
the food to Buddha and his disciples nor to cancel the order debarring his
subjects from making any gift. So Buddha and his disciples could not pro-
cure any food. Fortunately at that time a trader reached the place with
a large caravan and offered to Buddha and his disciples a portion of the barley-
grains meant for his horses.  All the disciples except Sariputra and Maud-
galyayana agteed to stay with him and live on barley. After passing the
rainy season with this kind of food Ananda went to sce the king to take
his leave. On enquity the king realised his blunder, felt repentant and
confessed his sin. He was absolved of his sin and was obliged by Buddha
by accepting his invitation for one day. An old monk out of disgust kicked
at the food, to which Buddha took exception and laid down the rule that
if 2 monk touched the food by fect, he would be guilty.

Within this story is inserted another story. Ananda wanted to have
the batley grains crushed by some one and he came across a Brahmana girl
who agreed to do the same, provided Ananda entertained her with conver-
sation. Ananda acceded to her request but instead of expatiating on the
merits and teaching of Buddha, he related to her in detail how a Cakravarti
obtained his seven jewels. At the conclusion of the talk the girl wished to
become the queen of a Cakravarti. Buddha said that she would have taken
the tesolution to become a Buddha if she had listened to the merits and
teaching of Buddha.

Buddha then recounted a previous birth-story of his when he was born
as a teacher with 5oo disciples. At that time he cast aspersions on Vipasyi
Buddha and his disciples saying that they deserved only barley grains and
not the good food offered by the faithful. This was assented to by 498
students but disapproved by two. As a resule of this all of them except
Sariputra and Maudgalyayana, who were the two disapproving students,
had to live on barley grains (see infra.).

Buddba at Ayodhyi (pp. 48-65)
From South Paficala Buddha went to Ayodhya and delivered a dis-

course there to his disciples. The substance of the discourse is as follows: —
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A monk should remain unaffected by

(i) the functions of the six organs of sense;
(if) the respective spheres of the organs of sense;
(i) worldly pleasutes and attachment; and
(iv) the notion of I-ness.
A monk should not
(v) come in close contact with householders and other recluses or
share their joys and sotrows;
(vi) perform religious rites with a view to enjoy heavenly existence;
(vir) fail to observe moral precepts and
(vii) commit evil deeds and at the same time pose as a true
brabmacarin.

The cowherd Nanda listened to this discourse and after due formalities
took ordination and attained emancipation. He frightened his countrymen
by his exclamation that there were four kinds of fear, viz., birth, old age,
disease and death. A frog at that time preferred to die than to disturb the
cowherd when the latter was listening to the discourse by resting his pole on
the frog. For this merit the frog was reborn as a god.

Buddha then related the past deeds of the cowherd Nanda and the
frog. At the time of KiSyapa Buddha, Nanda joined the order. He be-
came proficient in the three pitakas, expert in preaching the dbarma, and
efficient in settling ecclesiastical disputes. He was once approached by
two proud monks for having their dispute settled by him. With the object
of humiliating the monks, he delayed the decision and placed the matter
before the Safigha. It so happened that while he was away on an errand,
the dispute was decided by the Sangha. He became displeased with the
members of the Sagha for scttling the dispute in his absence and ex-
pressed his displeasure by calling them cowherds.

The frog was once born as a monk given to meditation. He was
repeatedly disturbed by some monks who used to read aloud at night.
Out of disgust he said that the KaSyapiya $ramanas were like frogs rattling
the whole night.

Buddha then came across 500 aquatic animals. He imparted to them
his teaching that all constituted things are impermanent and substance-
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less and that Nirvana is quietude. The animals thereupon desisted from
taking any food and put an end to their lives. They were reborn
as Caturmaharajika gods. They listened to a discourse on truth, became
Srotapanna and took refuge in the Triratna. On enquiry by his disciples
about the past acts of the aquatic animals Buddha said that in one of their
previous lives, they were monks who did not observe the minor prcéepts
(ksudranuksudraka-Siksapadas).

Buddha then came across some pretas (spirits) who had needle-like
mouths and were unable to drink water to quench their thirst, not to
speak of taking any food. Buddha felt pity for them and by his mira-
culous power widened their mouths and asked Maudgalyayana to give
them water, which they drank so much that their stomach burst and they
died. On account of their faith in Buddha they were reborn as gods.
In one of their previous lives they were upasakas. They reviled some
monks for begging alms as so many pretas. It was in consequence of this
vilification that they were reborn as pretas.

The next story relates to the origin of the Ganges. In ancient times,
there was a king of the Pinda family. While going to his pleasure garden
he saw an old man, then a diseased one and at last a dead. On enquiry
when he came to know that he was also subject to old age, disease and
death, he became very dejected and consulted his minister Velima
Brahmana. At his advice he celebrated sacrifices by opening halls of
charity.  So great was his charity thac the boiled-rice water turned into
a lake in 12 years. This lake came to be known as the Anavatapta lake,
from which issued the Ganges.

Buddba at Saketa (pp. 66-68)

A new section begins here with an Uddana (summary of contents).
Buddha visited the undernoted places and gave a mythological account of
their origin: Kumaravardhana; Kraufica; Angadika; Manivati; Salabali;
Salibala; Suvarl}aprastha; and Saketa.

The earliest king of Saketa, he said, was Uposadha. A boil grew on
his head, and out of the boil issued forth a child, who became known as

Prince Mandhati. On the death of Uposadha, Prince Mindhata was
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consecrated as the king at Saketa where he was then stopping (see infra.

p- x1).

Buddha at Sravasti (pp. 68-73)

From Saketa Buddha went to Sravasti, where a Brahmana tilling the
soil was met by him. His daughter brought for him some drinks. On
sceing the great man’s signs on Buddha’s body he became a devotee of
Buddha and offered him the drink that was brought for him. Buddha
by his miraculous power made a near by well full with that drink and
asked the Bribmana to distribute the same among his disciples. Then he
imparted to him the dharma and made him realise the four truths, and
attain the stage of srotadpanna. When he returned to his fields he saw that
his barley corns had turned into gold. He offered the due share to his king
but the gold corns so offered reverted to their original state. The king
was amazed at this change and agreed to accept whatever gold corns the
Brahmana would be pleased to give him. When he gave hum the gold
corns for the second time, there was no further change.

Buddha then came across 500 cultivators with their bullocks, who
approached him with due veneration. He taught them the four truths,
which they realised and became srmotaapannas. Buddha ordained them by
the Ehi bhsksu formulae. In course of time they attained arhathood.. To
the bullocks he imparted the same teaching as he did to the aquatic
animals (see above, p. vi), and the result was also the same. Buddha then
told the disciples that in one of their previous lives the cultivators were
monks who did not study the scriptures nor practised concentration of
mind, while the bullocks were also monks who did not observe the minor

disciplinaty rules (ksudranuksudra-Siksapadas).

Buddba at Toyika (pp. 7379)
Buddha then procceded to Toyiki where a Brahmana was uilling the

soil. On observing the great man’s signs on Buddha’s body the Brahmana
wanted to adore him but at the same time he did not like to stop the
tilling of soil, so he prefetred to offer his salutation from the place where
he was standing at the time. Buddha pointed out to Ananda that he him-
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self was standing on a spot which contained the relics of Kaéyapa Buddha
and he regretted that the Brahmana did not come to the spot and missed
the opportunity of adoring two Buddhas. At Ananda’s request Buddha
took his seat at the spot and consecrated it and then by his miraculous
powers showed the relics to his disciples. King Prasenajit, king Virudhaka,
Anathapindika and others could not see the relics and so they fele dis-
appointed. They were however advised by Buddha to adote the spot by
circumambulation and by offering earthen balls, flowers, garlands, lamps,
scents, patasol and flags. On listening to the religious instructions of
Buddha some of them aspired to attain Samyaksambodhi, others Sravaka-
bodhi, or Pratyekabodhi. Some of them attained the different stages of
sanctification, e.g., wsmagata, mirdbana, ksanti, srotaapatti, sakrdagami,
anagiami, or arhatva (see my Aspects of Mabayana Buddhism, ch. iv). This
story appeats also in the Divyavadana.

Buddha and Mabakaiyapa at Sravasts (pp- 79-84)

Buddha then reached Sravasti. He was being entertained by Anatha-
pindika, who asked his gate-keeper not to allow any non-Buddhist ascetic
to enter the house until Buddha and his disciples had finished their meals.
Mahikasyapa came to meet Buddha but he was refused admission by the
gate-keeper who took him to be a non-Buddhist ascetic as he had long hairs
and beard and scanty robes on account being a forest dweller. He was
glad that no one recognised him as a disciple of the Sakyaputra, and so
he thought of conferring his blessings on some unfortunate person
by accepting gifts from him. He approached a low-caste beggar woman
suffering from leprosy and asked her if she had anything to spare for
him. He accepted the boiled rice-water which she had but a fly fell into
in it. While removing the same, one of her diseased fingets dropped in it
but Mahakasyapa to the surprise of the beggar woman drank the water
and passed the day without any other food. This act of Mahakasyapa
elated her so much that she died then and there and was reborn as a god
in_the Tusita heaven.

With a view to earn more merits, Indra with his wife Saci assumed
the form of a poor weaver and his wife, clad in rags so that Mahakasyapa

2
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might be pleased to accept gifts from them. When Mahakasyapa found
out that were in disguise, he turned down his bowl and the ambrosia
offered by the king of gods dropped on the ground. On this matter being
brought to the notice of Buddha, he directed that a monk should uphold
the alms received by him (pindopadbanam dbarayitavyam).

Buddha and Prasenajit (pp. 84-92)

Raja Prasenajit heard of Mahakasyapa's greatness and wanted to feed
the monks for seven days in the name of Mahakasyapa. He made the food
ready and invited Buddha and his disciples to partake of it. A poor man
(kottamallaka) seeing the food made ready by the king developed faith in
Buddha. When Buddha had finished his meal he asked the king whether
he could give thanks to one who is more meritorious than him. On the
king’s assenting to the proposal, Buddha offered thanks to the poor man
who was waiting there. For six days Buddha repeated it. The king felt sad
and consulted his ministers about the same. On the seventh day the minis-
ters deliberately wasted some food; this made the poor man rush for the
same and the faithful poor man lost his veneration for a little while.

Buddha then offered thanks to the king.
Then Buddha related the story of a prcvious birth of the king. In a

former existence king Prasenajit was born as the son of a trader who fared
ill in his trade in a distant place. The son was engaged by a friend of his
father to look after his fields. One day there was a function in the house
of the employer and the boy’s mother could not procute any food from the
house for her son, so she gave her saltless rice-gtuel to the son, who again
being impressed by the calm deportment of a Pratyekabuddha, offered
the same to him. By this metitorious act of his, he was born several times

as the king.

King Prasenajit began to shower gifts on the monks. A low botn
woman heard of these gifts and wanted to make herself a gife to Buddha.
She procured a little oil from a Khandamalla, made a lamp and offered
the same to Buddha and wished that as a result of this meritorious act of
hets she might become a Samyaksambuddba hereafter. She had so much
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merit to her credit that her lamp could not be blown out by ahy petson of
god and she was foretold that her wish would be fulfilled.

King Prasenaji¢ heard about this forecast and approached Buddha to
enquire why inspite of his several gifts he should not ke foretold about his
attainment of sambodhi. He was told by Buddha that the sambodbi is very
deep and subtle, beyond discussion and is realisable by the wise only
within one’s ownself, and it cannot be attained by a hundred or a thousand
gifts. In order to attain the same one must make gifts, earn merits and act
according to the direction of a spiritual preceptor. The king then re-
quested Buddha to give an account of his acquisitions and sacrifices in his
past lives.

Past lives of Buddha

Buddha then related a number of stories dealing with his past lives
which are as follows: —

(§) King Mandhata (pp. 93)
(ii) King Mahasudarfana (pp. 97-8)
(i) Velama Brahmana (pp. 98-9)
(iv) King Kusa (pp. 99-107, 107-9)
(v) Trisanku Matangaraja (pp. 109-111)
(vi) King Mahadeva (pp. 111-2)
(vif) King Nimitdja (pp. 112-2)
(viit) King Adarfamukha (pp. 114-122)
(ix) Prince Sudhanakumira (pp. 122-159).

(1) The story of King Mandhata

King Mindhata issued out of the head of King Uposadha (see above,
p. viii). The story is not given here in full and the readers are refetred to
Rajasamyuktanipata of the Madbyamagama. Only one incident of his life
is related here. '

There was at Vaiéili an ascetic called Durmukha. He was disturbed
in his meditation by the chirping of birds, so he cursed them that they would
all lose their wings. He was in turn asked by Mandhata to leave his domi-
nion, so he sought refuge on the Sumeru mountain, There too he was
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not beyond the clutches of Mandhata and so he was advised by a Yaksa to
allay his anger. He then frightened the king’s soldiers. Maindhata was
enraged at this and wished that the matted hair of the ascetic be shorn, and
his wish was fulfilled. The king brought under subjection the Nandopananda
Naga kings, Caturmahirijika gods and Asiiras and ruled over the four con-
tinents. But inspite of all his acquisitions king Mandhata had a fall for his
pride and suffered from illness. He realised that thitst for worldly enoy-
ments could have no end and what was needed was the destruction of thirst,
for which struggled the disciples of Buddha. King Mandhata then started

making gifts and eatned merits.

(ify Tbhe story of King Mabasudariana

This story is not given in our text in extenso though it appears in full
in the Tibetan version. The readers are referred to the Mabasudarsana-
sitra in the Dirghagama (Cf. Digha Nikaya, 11, pp. 169 £). King Maha-
sudarfana fed 500 Pratyekabuddhas and offered them robes. He uttered
two stanzas expatiating on the necessity of gifts by one possessed of wealth
to those observing moral precepts. By such gifts, it is pointed out, the wise
and the faithful are reborn in this world and enjoy happiness.

(i) The story of Velima Brabmana
This story is also not given here in extenso though it appears in the
Tibetan version. The readers are referred to the Velimasitra® in the
Madbyamagama, Brabmana-nipita. There ate only two concluding stanzas
telling us that that by gifts one can have worldly possessions or heavenly
life or emancipation.

(iv) The story of King Kuia
In ancient times there was a king called Sakuna. He had no issue.
His friend the king of gods, Indra, brought for his queens a medicine,
which would give them sons or daughters. The chief queen was asleep at
the time when the medicines reached the place, so the other queens took

1 Velamasutta is mentioned in the Jataka, 1, P 228; Sumangalavilasini, 1,

p- 234; Mabakarmavibbanga, p. 163.
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the medicine. The chief queen on waking found the other queens with
child  As there was no medicine left, she washed the kusa cups in which
other queens took the medicine and drank the washings. She also became
pregnant and gave bitth to a son. The son, however, had the 18 evil signs
and a lion-like face. With due ceremonies he was named Ku$a. On account
of his uncouth appearance his father disliked him. On one occasion his
father’s dominion was besieged by the provincial chiefs. His father became
frightened and remained within closed gates. Prince Kua approached his
father and obtained his permission to ward off the enemies. As he was a
Bodhisattva the king of gods came to his aid. On heating the sound of
his conch-shell the enemies made good their escape. The old king Sakuna
was pleased with Ku$a and sought for a bride for him. As no one was
willing to give his daughter in marriage to Kusa, the old king took resort
to a device and got him married with a princess, who hated him and called
him a pifdca. Again there was a rebellion within the kingdom and Prince
Ku$a was dcspatchcd to quell it. During his absence, his wife went back
to her father’s place. Not finding his wife on return, he started for his
wife’s father’s place. On his way he killed a lion. In order to win the
favour of the princess, he became an apprentice, one after another, of the
king’s garland-maker, cook and physician. Being a Bodhisattva, he
quickly became proficient in the different arts. He pleased the princess
with his wotkmanship but failed to win her favour. He then approached
the ministers and offered himself as a warrior able to fight against
a thousand. He was taken into the army. At that time the prince, to
whom the hands of the princess were first offered, heard of the return of
the princess and demanded of the king to give him his daughter in
marriage. He was informed that the princess had already been married
to Prince Ku$a and so his demand could not be fulfilled. The prince
therefore besieged the kingdom and the king out of fear put himself within
closed gates. The warrior Kufa told the king that he would put the prince
into flight provided he agreed to give him his daughter in marriage. The
king was in a dilemma but at his ministers’ advice he at last gave his
consent. In no time Kufa defeated the prince and demanded the king’s
daughter, When the king was hesitating, the princess came forward and
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agreed to be the wife of the watrior as she found out that the warrior was
no one else but her husband in disguise On his way back to his own
country he took up residence in a forest. There in a lake he saw the reflec-
tion of his appearance. He made up his mind to end his life for his ugli-
ness. The king of gods intervened and gave him a jewel which when
put on his head would make him look beautiful. Prince Kusa settled down
with his men in a forest where there were mines of metals. He built a
town there and called it Kufavati. He established there charity houses for
endless charity. The story is closed with a few stanzas dilating on the
merits of gifts.

On enquity why Kusa had such an ugly appearance, Buddha said that
in a previous birth he reviled some Pratyekabuddhas but later he became
repentant and begged their pardon, and showed them due honout. For
his reviling the saints he had the ugly appearance and for honouring them
later he was born in a king’s family.

(v) The story of Trisanks

Trifanku was the head of the Mitangas (Candilas) in Kalinga. He
was full of love and compassion for all beings. By acts of truth he could
make the clouds rain in time, and so the people living with him were never
afflicted by famine. He became an ascetic and acquired the five higher
powers (abhijiia). Once the soothsayers informed the king of Benares that
there would be famine in his dominion for 12 years. The king in turn
asked his subjects who had not enough food grains to last during the famine
to go elsewhere. His subjects went to the land of the Matangas. He
learnt from his ministers about the virtues of the chief of the Matangas and
persuaded him to perform an act of truth so that there mighe be rain in his

kingdom. The chief complied with his request and the famine was averted
by timely rain.
(vi) The story of king Mabadeva
Mahadeva was a king of Mithila. The story is not given in this text
in extenso and the readers are referred to the Madbyamagama, Raja-

samyukta nipita. Thete are a few verses eulogising the charities of the
king. (Compare Makhadeva sutta in the Digha Nikaya, i),
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(vit) The story of Nimiraja
Nimiraja was the last of the kings of Mithila. The story is not given
here in extenso and the readers are referred to the Madhyamagama, Raja-
samywuktanipata. As usual the story is concluded by a few verses expatiat-
ing on the merits of charity. (Compate Nimi lataka).

(vii) The story of king Adarsamukba

There was of yore a king called Ananda. He had five sons, of whom
the youngest was wise, gentle and self-restrained while the other four were
rough and cruel, and lacked wisdom. The king in his deathbed wished
that the youngest should succeed him. As this was against the custom he
took resort to a device. He left certain instructions to the village
headmen (grimanyas) and directed them o put on the throne that son who
would be able to satisfy them in regard to the instructions lefe with them.
The village headmen found that the youngest son Adarfamukha was the
most intelligent and was the son whom the king wished to succeed him.
He was placed on the throne. He became famous for administration of
justice, and was approached by both men and animals for judgment. He
decided all disputes very judiciously like King Solomon. By way of illus-
tration one instance Is cited here: A Brihmana, Dandi, borrowed a pair
of bullocks from a householder. In the evening when the householder was
taking his meals, the Brahmana brought back the bullocks, but the bullocks
strayed away by another door. They quarrelled and approached King
Adarfamukha for decision. The king decided that the tongue of the
Brihmana Dandi should be cut off as he did not inform the householder
about the return of the bullocks, and the eyes of the houscholder be taken
out as he did not see the bullocks, when returned. (Compare Mahosadha’s
judgment, in Jataka, vol. VI, pp. 334 £). The story is concluded by an
account of the endless charities given by King AdarSamukha at the time of
twelve years’ famine.

(ixX) The story of Sudbana

This story is preceded by an account of immeasurable charities made

by Sudhana Mahirija who was a Cakravarti,
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In ancient times the Paficala kingdom was divided into two territories,
north and south, The northern Paficala had its capital at Hastinapura and
its king was Dhana. It was a prosperous kingdom free from thieves,
diseases and so forth. The king ruled righteously. In the city there was
a lake full of lotus and haunted by birds. In that lake lived a young ele-
phant called Janmacitra who made the clouds rain in time, making the
country full of crops. It was a good resort for the poor and the religeaux
who depended on alms. The king of South Paficala was rough, cruel and
unrighteous. He tyrannized his subjects by punishmentand imprisonment.
On account of the king’s unrighteousness the clouds did not rain in season.
The people gradually left the territory and settled down in North Paficala.
On ascertaining from his ministers the cause of the departure of his sub-
jects the king made up his mind to change his ways of life and ruled
righteously, and exercised love and compassion towards his subjects. He
further learnt from his ministers that the luck of North Pafcila was due
not only to the ruler’s virtues but also to the young elephant Janmacitra.
He called the sorcerers and promised them rewards if they could bring
Janmacita to his territory. A snake-catcher undertook the task and dis-
covered the young elephant. He went back to his place to bring the neces-
sary articles for applying his magical spell. The young elephant got scent
of the danger to his life and approached a hunter called Phalaka who lived
near the lake. At his request the hunter agreed to give him protection.
When the sorcerer returned and was going to utter the spell the hunter
threatened him with death unless he withdrew the spell. The sorcerer out
of fear agreed to it but he was ultimately put to death. The elephant was
highly gratified and invited the hunter to his abode undetneath the water
and offered him precious jewels. The hunter related that affair to a hermit
who also lived near the lake. He was advised by the hermit to ask as
present the Amogha-net which would enable him to catch anything wished
by him. The parents of the elephant were unwilling to part with the
Amaoghadiet but they had to yield on the insistence of the hunter and the
young elephant.

A son was botn to King Dhana. He was called Prince Sudhana. He
was brought up In great luxury and was given the education befitting a
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prince. The hunter one day met the hermit and learnt from him that
Manohari the daughter of the king of Kinnaras came to the lake every
fortnight. With the magic net he one day caught her but on her assurance
that she would not fly away he released her. At this time Prince Sudhana
reached the spot in coutse of his hunting expedition. The hunter thought
it proper to give such a beautiful damsel to the prince, who readily accepted
het and was charmed by her beautiful appearance. He rewarded the
hunter by granting him a village. He took the princess to Hastinapura
and passed the days with her very happily.

Two Brahmanas came to the kingdom of Dhana, one became the
purobita of the king and the other of the prince. The former
apprehended that the latter would become the royal purobita when
the prince would ascend the throne. He then devised ways and
means to get rid of the prince. On one occasion there was a rebellion in
the kingdom. He persuaded the king to despatch the prince with an army
to quell the rebellion. The prince was unwillling to leave Manohara alone
but he had to go at the insistence of the king. Manohara possessed a
ctest-jewel, by the magical power of which she could fly away to any place.
Lest Manohara should fly away during his absence the prince entrusted the
crest jewel to the care of his mother. The prince went to quell the rebel-
lion. He was helped by the gods. In the meantime the king had some
evil dreams and was told by the purobita that in order to counteract the
evil foreboded by the dream the king must offer a sacrifice with the blood
of Manohara. Very reluctantly the king made the necessary preparations
for the sacrifice, but the queen helped Manohari to escape by giving her
the crest-jewel. The king was dumb-founded when he saw that Mano-
hari was flying away. The prince returned victorious to the capital and
was received by the king with due honour. When the prince heard the
news of the departure of Manohara he became very much disheartened
and made up his mind to find out Manohara at any cost. He approached
the hermit, at whose instance he got Manohara, for guidance. Manohara
also while going away saw the hermit and requested him to advise the
ptince not to go anywhere in quest of her but in case the prince insisted
on finding her out she left, the necessary directions with the hermit. The

3
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obstacles that were to be overcome were many and were almost insur-
mountable by a human being but the Prince was not the person to fight
shy of them. He took the necessary directions from the hermit, dared all
the obstacles and ultimately succeeded to reach the land of Kinnaras. He
communicated his presence in the forbidden land of Kinnaras by means of
a signet ring which he managed to put in a pitcher of water that was te
be poured on Manohara. Manohara asked her attendants to keep the
the prince concealed 1 a place and inquired of her father what he would
do with the prince should he come to his dominion.  The king of Kinnaras
said in reply that he would chop him into pieces. Manohard protested
saying that how could a human being reach his dominion. The Kinnara
king reahsed it and his anger was gone and said that he would in that case
give his daughter in marriage to the prince.  Manohari brought the prince
to the presence of her father who put him to certamn tests. Being a Bodhi-
sattva the prince savsfied the king with lis abihties. At the request of his
people the Kinnara-king agreed to martry his daughter to the prince.  After
staying for some time in the land of Kinnaras the prince became sad for
separation from his parents. He returned to Hastundpura with his wife.
He was received by the king with greac pomp and splendour and was
anointed as the king of the country.

This story 1s sprinkled with beaut.ful verses describing the pangs of
separation of the two lovers. The poems are rich in similes and describes
the great prowess cxhibited by the prince i overcoming the various
obstacles to reach the land of Kinnaras. The charming details of female

beauty though written i prose do credit to the composer.

Past lives of Buddha's disciples (pp. 159-171)

Several leaves of the manuscript (corresponding to Tibetan, leaves
409-503) are mussing here.  The missing leaves contain, as it appears from
the statement on page 162, accounts of the metits acquired by King
Prasenajit in his previous lives and of the events of the previous lives of the
Teacher from the development of his Bodbicitta to the attainment of the
Samyaksambodbi. The available leaf after the missing portion contains
the concluding part of the story of Cafici Manaviki, who at the instigation



19

of the hetetics, visited Jetavana monastery every evening and one day falsely
charged Buddha of having polluted her. She was exposed by the king of
gods. Buddha then explained to the people that chis calumny was brought

upon him on account of an evil deed of his past life.

The distinguished monks stated that as Buddha had related all the
events of his previous births, it behoved them to recount the events of their
previous births leading to their renunciation and their ultimate attainment
of arhathood, incidentally mentioning that such recounting was one of the
ten conditions (sec p 163) to be fulfilled by Buddha before he passed
away from this world.  They chose the Anavatapta lake as the scene for
tecounting the stories, which they did in gathas. Before the gathas are
commenced, a few stortes of the past lives of Sariputra and Maudgalyayana
were related by Buddha, mn connection with Maudgalydyana’s efforts to
bring Sariputra from Grdhrakiita parvata to the Anavatapta lake.  There
was a trial of strength between Sarputra and Maudgalyayana. Though
the latter was described by Buddha as the chief of those monks who acquir-
cd muraculous powers, he was unable to excel Sariputra even m that power.
Buddha told the monks that the two vied with each other in the exhibition
of ther skill in their previous cxistences also, and every ume Maudgal-

yiyana was SU[’PZ\SSCd by Sﬁl‘lpll[t‘d.

(1) Once Sariputra was born as an artist of the Yona country and
Maudgalyayana as o mechanic. The former became a guest
of the latter who made a wooden figure of a maid servant
and placed 1t the room of the artist as 1f to serve him.  Not
being able to make out that 1t was @ wooden figure, the artist
snatched 1t and broke 1t mto preces. He tele ashamed ac hus
foolishness, and wanted to have a friendly retaliation. He
thereupon painted on the door a picture of himself commut-
ung suiade.  The mechanie unwittingly nformed the king
that his friend had commutted suicide. When the king’s
officers and other men came there the artist came out from

hus hiding place and heartly enjoyed the fun.

(ir) In anothier existence they were born both as painter-artists and
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Sariputra surpassed Maudgalyiyana in the exhibition of their
paintings.

(1) Once they were born as two ascetics, know as Safkha and
Likhita. One day there was rain and Sankha slipped at a
muddy place. He got angry and cursed that the clouds must
not rain for twelve years. The king was upset at this curse
and approached Likhita for remedy. Likhita counteracted the

curse. There is a similar instance of another trial of strength
between these two ascetics.

(iv) Sariputra was again born as an painter-artist while Maudga-
lyayana as an ivory-carving artist. The former made the latter
look foolish in a trial of their powers. The stories are con-
cluded with the remark that in spiritual attainments Sariputra
was superior to Maudgalyayana.

Sthaviragatha and Apadana

The text of the Sthaviragathi begins here. The first collection of
gathas is attributed to Mahakasyapa, the next to Sariputra, and so on. Out
of the 36 collections of gathas we have got only 24, a few of which again
are in fragments. In each collection the monk is supposed to be recounting
some of the events of his past lives, and as a result of which he either
suffered pain or enjoyed heavenly pleasures. Then on a certain occasion
he got an opportunity of earning some merit, in consequence of which, he
was able to become a monk and have spiritual gains, and ultimately
attained perfection.

On a compatison of this text with the Theragathi and Apadina in
Pali it is found that the three texts do not agree though they have the same
object in view, viz., recounting the events of past life and the ultimate
attainment of arhathood. There are only occasional agreements in the
biograpkical references. It seems that the texts were independent com-
positions of different poets, all having utilised the traditional biographies of
the monks. There is, however, a striking resemblance in the utterances
attribuced to Sona Kotivisa appearing in this text and the Apadana. The
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githas of the Apadina are quoted here in extenso for the convenience of

compatison (p. 298): —
Vipassino pavacane ckam lenam mayi katam
‘catuddisassa sanighassa Bandhumi-ajadhaniya.
Dussehi bhiimi lenassa santharitva pariccajim
udaggacitto sumano akasim panidhim tada:
Aradhayeyyam sambuddham pabbajjaii ca labheyy’ aham
anuttaraii ca nibbinam santim uttamam
Ten’ eva sukkamiilena kappam navuti samsarim
devabhiito manusso va katapufifio viroc’ aham
Tato kammavasesena idha pacchimake bhave
Campiyam aggasetthissa jato’'mh: ekaputtako.
Jatamattasa me sutva pitucchando ayam ahu
dadim’ aham kumarassa visakoti aniinaki
Caturangula ca me loma jata padatale ubho
sukhuma mudusamphassa “tulapi ca mahasubha.
Atita navuti kappa ayam cko 'va uttarim
nibhijanimi nikkhitte pide bhume asanthate.
Aradhito me sambuddho pabbajim anagariyam
arahattafi ca me pattam sitibhiito ’mhi nibbuto.
Aggo araddhavirtyanam niddittho sabbadassina
khinasavo ca arahi chalabhififd mahiddhiko.
Ekanavut’ ito kappe yam dinam adadim tadi
duggatim nabhijanami lenadinass’ idam phalam

Kotiviso t1 so Sono bhikkhu sanghassa aggato
pantham puttho viyakasi Anotatte mahisare ti.

te will be observed that the two versions are identical even in wordings,
only one is in Sanskrit (see p. 181-2) and the other is in Pali. The agree-
ment is so close that it may be stated that one is based on or borrowed
from, the other, but the probability is that both the Pali and the Sanskrit
texts wete derived from a common eatlier source (see infra.).

The Sthaviragatha is brought to an end by a collection of verses deal-
ing with the evil acts committed by Buddha in his past lives. The Sanskrit
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original of this portion is missing but to our pleasant surprise a Pali version
of the same has been found in the 4padana (P.T.S. ed., pp. 299-31). It is
slightly abridged but the main events agree in detail. In the absence of the
Sanskrit or.ginal, we have to utilize the Tibetan translation for the purpose
of companison.  We reproduce here only those Tibetan gathas, which

correspond to the gathds in the Pali text: —
Apadana, pp. 299-301, vs. 4:
Munilt (Sans. Mrnila) nim’abam dhutto pubbe anfdsu jatisu
paccekabudham  Surabhim abbhicikkhim adusakam.
Tib 18a. . 57.
NN 35 a8 FRA I |
SN e SCE L R
FIATHIH /5|
Api. vs. 6:
Tena kammaivasesena tdha pacchimake bhave
abhakkhinam maya laddham Sundarikaya karana.
Tib. 18b. 1. 1-2:
QA8 AN gayrssrme |
R WE IR |
N g gaafa AEN 8RR |
WE' /AN RE H=A 59 |
Apa. 10-14:
Brihmano sutavi as.m aham sakkatapiijito
mahivane pancasate mante vacem! manave.
Tartthagato Isigano paficibhinfid maliddhiko
tafi caham 3gatam disva abbhicikkhim adiisakam

Tato "ham avacam sisse: kamabhogi ayam st

mayham vibhisamanassa anumodimsu manava.
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Tato mianavaki sabbe bhikkhamana kulakule

mahdjanassa ahamsu: kamabhogi ayam isi.
Tena kammavipakena pancabh kkhusata ime
abhakkhanam labhum sabbe Sundarikaya karana.

SO CELSL ALK
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Nﬁ*%rﬁawgayr£1
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5% &R R ARy §F 3N |
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NEN & AR AN J |

ﬂg' :]. :ﬂ. a' ﬂq' qx. 3; ‘

N o

Apa. 79:

Sabbabhibhussa Buddhassa Nando nam’ asi savako
tam abbhakkhaya niraye ciram samsaritam maya.
Dasavassasahassani niraye samsarim ciram

manussabhavam laddhiham abhakkhianam

bahum labhim
Tena kammavasesena Cifica manavika mamam

abbhakkhasi abhiitena janakayassa aggato.

Tib. 18b, 1. 67
& 193, . 1:

NCNFN g 35 3 AFFE |
I BN P AN QEE g
3 F SRR

EN° 3 & Qg §X'W Q54 |
fN R AN J- 5“' AN |
A Q= of afR & 48 4|
AN 35 SEA T ENY N |
R aper = q amy FE |
R ol g me g
- gRET RN _ER |
§5® .ng. a qjﬂ. & |
e ﬁ"]'&l"ﬁﬁ‘ﬁ X2 59 |



Apa. 15-16:

Tib. 193,
I 1 &3

Apﬂ. 23-24:

Tib.
193, L. 57:

5

Vematu (kanittha-) bhataro pubbe dhanahetu hanim aham
pakkhipim giriduggesu (majjhe) silaya ca apimsayim
Tena kammavipakena (avasesena) Devadatto silam khipi

anguttham pimsayi pade mama pasina-sakkhara

TG 4 ¥ Ay
C” & AT B §F § |
DR A8 57 [T 53°Y |
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= 8 KA ayg |

[

Fa e g 8 |

49

35 I 3 T auew 5 |

R @IV §F § |
Eaa" §aN AR 3K |

Aham kevattagamasmim ahum kevattadarako
macchake ghatite disva janayim somanassam.
Tena kammavipikena sisadukkham ahu mama.
Sakkesu hanfamanesu yada hani Vidudabho.

§5 § yud- A5 ARG |
9':'1&' SR. %. g;.q. i ‘
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ygRA AR AR BT |
U?H. AR’ q%’ gﬂ. q&.g; '
rzm'@' %54'51*' §H’4§N ‘

VA& R Gar |
qy g5 § RE & 5 |
FR aas g s B |
Apa. 25-26:
Phussassa (Vipassino) aham pavacane sivake paribhasayim
yavam khiadatha bhufjatha mi ca bhuijittha saliyo

tena kammavipakena temasam khaditam yavam
nimantito brahmanena Verafijayam vasim tada.

Tib. 19, 1. 7-16b. 1. 2:
gEass QR qye <q |
3% B Ry §Y 9N 5
B & SWRA 23%" AL |
By Rgy 38 Ta Ju |
g N SR Y5 SRR |
%‘ﬁ.‘“' ”W'ﬁ' %""]'SN' a '
R NgR RS &7 AN QSN 5 |
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N 3 Ray 3 g8 55 X |
LI NCEEME NS B O

Api. 28:
Tikicehako aham asim setthiputtam virecayim
tena kammavipikena hoti pakkhandika mama.
Tib. 1gb.
L 24
:o ?q' ﬁch;- gxcqc q '
-~ - - N
¥o' sEF g & qE=" REA) & |
A g7 g g
YR NG A7 BN 3 4 |
ooe ‘
Rar an gy w3 )
R 5] ag 38" ayfar gan |
Apa. 2g-30
Avacaham Jotipalo (Nandipala) sugatam Kassapam tada:
kuto nu bodhi mundassa bodhi paramadullabha?
Tena kammavipakena acarim dukkaram bahum
chabbassan’ Uruveliyam tato bodhim apapunim.
Tib. 1gb.
Il. 67.
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akx" WK A< & A § |
BRRS Q= & xq° gE° &N |
S5 &% B % A¥E AR 3 |
I GV aTN 77 599 |
XAy 7 AR YR N
gﬂ]’ YN NCY INNY AT |

The probability of a common source of the two versions of the gathas of
Sona Kotivisa and Buddha is confirmed by the above Tibetan rendering of the
Sanskrit version. These two agree closely, but the Pali version adds one or
two incidents of Buddha's life, while the Sanskrit adds after every incident
one stanza stating that the Bodhisattva suffered long in hells for the evil deed
and that it was in his last birth he ended the effects of karma (karmavasesa)
by suffering a certain pain or disease. These additions and omissions clearly
prove our contention that one is not based upon the other but both were
derived from a common source.’

Buddhbipadina in prose

The Sthaviragatha is followed by a repetition in prose of the above versi-
fied account of the evil deeds committed by Sikyamuni ir. his past lives. A
few leaves containing the account are missing. The available leaf commences

with the story when Sakyamuni was born as Bharadvija bhiksu.
(i) Bharadvaja was looked after by a devoted houscholder. He invited
his brother Vasistha to stay with him. The latter made such a good im-
pression upon the householder that he received more gifts than his elder
brother. This roused the envy of Bharadvaja, who made the maid servant

1 See Winternitz, History of Indian Literature, ii, p. 160 n.
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of the house throw calumny on his brother and thereby broughe discredit:
upon him.

(if) Sakyamuni was once born as a teacher proficient in the Vedas and
Vedangas and had soo disciples at Varanasi. At this time arrived there a
hermit who had acquired the five higher knowledge (abbijiia). The peo-
ple were pleased with his demeanour and gave him all their gifes. This
roused the jealousy of the Brahmana teacher, who told his students, .that the
hermit was an enjoyer of worldly pleasures. The student communicated
the same to the people who then began to show him distespect. The asce-
tic thereupon left the place.

(ii) Sakyamuni was once born as a wicked man called Mimnila who
lived with a courtezan called Bhadra. On one occasion Mrnila found out
that Bhadrd was entertaining another person, and so he flew into rage and
killed her outright. There was a great uproar and Mrnila finding a hermi,
who was a Pratyekabuddha, near by, lefe the blood-stained sword near him
and joined the crowd, which fixed the guilt upon the Pratyekabuddha and
brought him before the king. When he was being led to the gallows,
Mrmala became repentant and confessed his guilt. For all these sins of his,
he was calumniated by Cafica manavika.

(iv) To explain why Buddha had to live for three months on barley
grains, the story of his vilifying VipaSyi Buddha is repeated here (see
above).

(v) This is followed by the story of Nandipala Ghatikara to explain
why he had to undergo extreme self-mortification for six years before the
attainment of Bodhi. The readers are referred for the full story to the
Madhyamagama, Rajasamyuktanipita (compare Majjhima Nikaya, Sutta
No. 81). The story appears in extenso in the Tibetan translation.

(vi) As regards his suffering duc to diarrheea, Buddha said that once he
was born as a physician. He cured a houscholder’s son twice but did not
get any remuneration for his service. So he became dissatisfied with the
householder. When his son fell ill for the third time he gave such a medi-
cine that the intestines of the boy were destroyed.

(vit & wviii) There are two other similar stories; the leaves containing
these stories are missing.
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Buddba at Nagarabindu (pp. 220-4)

After recounting the stories of previous births, Buddha returned from
the Anavatapta lake and proceeded to Nagarabindu in Kosala where he was
entertained by the Brahmanas of the locality. Some dead relatives of the
Brahmanas were also dwelling there as spirits. With the consent of the
almsgivers, Buddha offered his thanks for the meals to the departed souls,
who thereby became happy.

Among the people of Nagarabindu there was a talk as to whether
Buddha and his disciples were greedy or not. One of them Vairagtasimha
Brihmana wanted to test them and so he made an elaborate preparation
of molasses and invited Buddha with his disciples to his house. In the
meantime Buddha warned his disciples to observe restraint in taking food.
When the Brihmana offered his sumptuous preparations of molasses, the
disciples took just their required quantities. This pleased the Brahmana,
who took ordination and joined the order. On this occasion Buddha gave
permissioﬁ to the monks to accept molasses even when they were not sick.

Vairattasimha Brahmana began to practise meditation but he was
unable to get concentration of mind on account of the bad smell of dead
bodies. Buddha observed it and directed Ananda to provide him with a
well-scented beautiful place for meditation. This being done he quickly
attained concentration of mind and realised the truth (p. 224). The
Teacher then directed that those who seck pleasant objects for meditation

should be allowed to have them.

Buddba at Vaisali (pp. 224-232)

Buddha then visited Vaisal:, the land of Vijis, who made the arrange-
ment that no one singly should invite the Teacher and his disciples to meals
as in that case every person would not get the opportunity to earn merit by
entertaining them. The members of the Dhanika family were not aware of
this arrangement and so every member of the family, viz., Dhanika, his
wife, his son and his daughter-in-law invited Buddha one after another and
made elaborate atrangements for the meals of the Teacher and his disciples.
Thie Vijis took exception to the privilege thus taken by the members of
the Dhanika family but on expressing regret for being unawate of the
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atrangement they excused them. The Vjis were then offered some jewels by
the Dhanika family. At first they refused to accept them but on Buddha's
intervention they changed their minds and took the jewels. Buddha then
delivered his usual discourse on the four truths, by listening to which the
members of the Dhanika family became stotaapannas. Buddha then related
a few previous birth-stoties of the Dhanikas. The leaves containing the
stories are however missing.

Permission to cook food (pp. 233-6)

The Brahmanas and Grhapatis of Vaiéali then requested Buddha with
his disciples to pass the rainy season at their place and promised to supply
them with cheir necessaries for three months. When the period was about to
elapse, famine broke out in the country, and the people of Vaisali were being
approached by their friends and relatives for food. They told the monks
that it would be convenient for them to supply the necessary raw materials
if the monk would agree to cook their own food. Though it was against the
general Vinaya rule, Buddha allowed it 1n view of the special circcumstances
and pointed out to them the places which should be avotded for the pur-
pose of cooking.

At that time a monk fell ill. He was asked by the physician to take
hot drinks but he did not do so as it was not possible for him to heat the
drink. Buddha therefore permitted the monks to take hot drink if directed
by the physician and prescribed certain places as suitable for heating drinks.

Meat-eating (p. 236)

Once Buddha was staying on the bank of a lake called Markatahrada
near Vaidali. The commander of the army, Simha, who tefrained from
taking meat after listening to the discourses of Buddha, used to offer the
meat brought for him to the monks, who accepted it. This gave an oppor-
tunity to the heretics to speak ill of the Buddhist monks. On this occasion
Buddha laid down thtee conditions, which the monks should obsetve in
taking meat, The three conditions were that a monk must not have (a) seen
or (b) heard or (c) even thought of that the meat was being prepared for his

meal.
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Withdrawal of restrictions in times of scarcity (pp. 237-240)
In times of scarcity of food, Buddha permitted the monks to deviate
from the general Vinaya rules and do the following:—

() to cook their own fod;

(b) to eat food that was offered before meal-time (parvalabdham)

(<) to accept the excess food left with the householder after feeding
the monks;

(d) to accept the food lefe by the monks after eating.

Apart from the times of scarcity, the monks were allowed

(a) to accept fruits grown in forests, e.g., grapes, pomegranates, etc.

(b) to accept eatable plants grown in water, e.g., lotus, lotus-stalks,
etc.

The last direction is supported by a story of the sickness of Sariputra,
who was cured by taking lotus-seeds (visaksira or padmabijd). While fetch-
ing the lotus-seeds Maudgalyayana felt inclined to eat the lotus-stalks which
were given him by the king of Nagas.

Story of Mendhaka (pp. 242-9)

From Vaiali Buddha went to the village called Bhadramkara where
lived the six highly meritorious members of the Mendhaka family, viz.,
Mendhaka, his wife, son, daughter-in-law, servant and maid-servant. The
heretics, who were living at Bhadramkara, got frightened at the news of
Buddha’s visit to the place. They persuaded the villagers to give the
undertaking that they would not welcome or meet Buddha and even scotch
the village and convert it into a desert, and further they would impose a
fine of 60 karsapanas on every person who would go to meet the Teacher.
At this time there lived in the village a girl of Kapilavastu who was married
in a Brahmana family of the village. She approached the Teacher and
offered to hin a lamp for the night. Buddha gave her the necessary ins-
tructions and then directed her to inform the members of the Mendhaka
family about his presence there. He further told her that as the son of
Mendhaka possessed a miraculous purse which never became empty how-
ever much he spent, he could easily pay the fine and see him. When
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this matter was communicated by the gitl to Mendhaka, the latter was
surprised at the knowledge of Buddha about the secret and approached him
after leaving 6o karsapanas at the door of his house. Buddha imparted ro
him his teaching which made such an impression upon his mind that he
offered to pay the fine for anyone who would go to see Buddha. Gradually
all the inhabitants went to see Buddha. The concourse was so great that
Buddha spent the day in imparting instructions to them, and he could not
take his meal in time.  On enquiry of Mendhaka about the kinds of food
that could be taken by monks after meal-time, Buddha said there were four
such, viz., clarified butter, molasses, sugar and drinks. Mendhaka then
offered to Buddha one of such articles of food.

Acceptance of gold and silver
Mendhaka then requested Buddha to permit his disciples to accept

karsapana for wavelling expenses. Buddha agreed but on account of the
prohibitory rule that monks must not accept gold and silver, he directed
that the kdrsapanas mighe be received by a novice or an attendant sclected

for the purpose.

Mendhaka then requested Buddha to permit his disciples to accept
molasses as food. Buddha allowed it with certain restrictions (see p. 248-9).

Past life of Mendhaka (pp. 250-5)

Buddha then related the previous birth-stories of Mendhaka. Once
upon a time Brahmadatta was ruling in Benares. The astrologers made the
forecast that there would be famine in the kingdom for 12 years. Inci-
dentally the three types of famine are described, viz., Casicu, Svetasthi, and
Saldkavrtti. The king announced that those who did not possess enough
corns to last for 12 years should go elsewhete. Mendhaka did not leave
the place as he had enough to carry on for 12 years but his stock was
gradually depleted by helping others and all of his men died except six ot
themselves. At this time a Pratyekabuddha visited the house. Mendhaka
offered his share of the food to the Pratyekabuddha and made up his mind

5
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to give up his life. He was followed by his wife, son, daughter-in-law,
the servant and the maid-servant. As a result of this gift each of them
prayed for a boon, all of which were fulfilled. The king also noticed the
departure of the Pratyckabuddha. The storchouse of Mendhaka became
full. He informed the king about this and explained to him the whole
situation.

Conversion of Caturmaharafika gods (pp. 255-262)

A new section begins here with an Uddana (summary of contents).
Buddha was staying at Uduma where was located the hermitage of Kaineya
Jatila, an ascetic. He selected the bank of the Mandakini lake near Uduma
as the suitable spot for imparting instructions to the Caturmaharajiki
gods. Dhrtarastra with the Gandhatvas, Viriidhaka with the Kumbhandas,
Viriipaksa with the Nagas and Vairavana with the Yaksas approached the
Teacher w th suitable offerings. As Dhrtaristra and Viriidhaka were aryan,
Buddha imparted to them in aryan language (aryaya vaca) his dharma,
viz,, that the five skandbas are subject to decay and that whatever is seen,
heard or known has only apparent (unreal) existence. As Viriipaksa and
Vaisravana were non-aryan, he imparted to them in non-aryan language

(dasyw-vaca) the two mantras, viz., ene mene, etc. and masa tusa etc.

Buddha then requested all the four kings to protect his religion after
his demise and entrusted the care of the religion to Kasyapa bhiksu.

Buddha then related a story of the past birth of the four kings. Once
upon a time when Buddha KaSyapa was the Teacher there were two Nagas,
$visa and Mahaévasa and two Suparnas, AtteSvara and Cideévara. The
former were often chased by the latter and they fled for their lives. In
course of time they took refuge in Buddha and observed the precepts.
Thereby they became powerful and were no longer afraid of the Suparnas.
The Supatnas envied them for increase in their strength. They also like the
Nagas took refuge in Buddha and observed the precepts. All four of them
then wished that they might be reborn at a future date as Citurmahirajika
gods. The two Nagas became Dhrtardstra and Viriidhaka while the two
Suparnas became Viriipaksa and Vaifravana.
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Conversion of latilas (pp. 264-280)

Buddha then delivered a discoutse to Kaineya, who thereupon attain-
ed the Andgami stage. He was then offered by Kaineya the eight kinds of
drinks, coca, moca, etc. (see above, p. 2) which were previously prescribed
by the Teacher as medicine for monks. Buddha relaxed the rule and
allowed the monks to take the drinks with certain restrictions relating to
the time of preparation and drinking.

Kaineya then invited Buddha with his disciples to his hcrmltagc for
meals and made claboratz preparations for same. His brother Saila was
living with him at the time. S$aila was astonished at the huge arrange-
ments for food made by Kaineya and on enquiry learnt that these were all
meant for Buddha. His devotion was roused at the mere mention of the
word ‘Buddha.” He hurried to the Teacher and joined the order along with
his 500 disciples. When Buddha came to Kaineya’s hermitage for food
along with his disciples, including $aila, Karneya was surprised to see Saila
in the garb of a monk and made up his mind to join the order along with
his 500 disciples. Buddha entrusted the training of 500 Jatilas to the care
of Kapphina bhiksu, 250 to Maudgalyayana and 250 tc Siriputra. Those
in Kapphina’s charge attained arhathood, those in Maudgalyayana’s charge
became Anigimis while those with Sariputra reached the Srotadpanna
stage. The monks were cutious why the attainment of fruits of sanctifi-
cation were not in accordance with the abilities of the teachers. Buddha
related a past birth story of the three teachers and pointed out that the
intellect of the first 500 students were sharp, of the second 250 were mode-
rate and of the last 250 were dull. The above-mentioned account of the
conversion of 1,000 Jatilas is repeated in versified form with further details
about the teachings of Buddha. There are 1n it references to the four
truths, the twelvelold chain of causation, impermanence of the constituted
objects, the moral precepts, the urgency of eradication of atctachment, hatred
and delusion, the acquisition of smyti (self-recollectedness), virya (energy),
samadhi (concentration of mind), upeksi (equanimity) and priti (serene
joy), practice of the seven bodhyangas (means for the attainment of Bodhi),
four brabmavibaras (excellent virtues), rddbipadas (psychic powers) and
samyakprabanas (right exertion).



36

A few Vinaya rules (pp. 280-281)

The Kaineya gathds are followed by the story of two recluses who
offered rich food to the monks though they invited them to a light meal.
Buddha instructed his disciples not to hesitate to accept the rich food if it
is offered in place of a light food. Incidentally Buddha prohibited the
monks from using golden holders of begging bowls or golden needle-cases
as also from exhibiting skill in any art in which a monk might be
proficient.

Story of Malla Roca (pp. 282-9)

Buddha then proceeded to the country of the Mallas. The Mallas
made the arrangement that no one singly should invite Buddha as in that
case every person would not get the opportunity of earning merit by enter-
taining the Teacher. Any one who would not observe this arrangement
would be fined 6o karsapanas. The Mallas in a body then invited Buddha
to a meal. The chief minister of the Mallas, Roca, who was the maternal
uncle of Ananda, remained with Buddha after the Mallas had left the
place. Ananda was curious why his uncle who had no faith in Buddha
should linger. He requested Buddha to deliver a discourse for his benefit
so that he might become a devotee of the Triratna. After listening to
Buddha’s discourse Roca’s devotion was roused and he invited Buddha to
a meal in his house. As Buddha had already accepted the invitation of
the Mallas in a body, he regretted that he was unable to comply with his
wishes. Roca thereupon approached the Mallas for permission to entertain
Buddha but he was refused. On his insistence the Mallas agreed to his
proposal to offer at least one sweet and one drink to the Teacher at the
meal time. Roca then asked his cook to prepare such a sweet that one
would be sufficient for a person’s meal. Roca offered this sweet to the
monks, who accepted it with the consent of the Mallas but they were
unable to partake of any other food prepared by the Mallas,

Mode of address by an almsgiver
Buddha then gave certain directions to his monks regarding the accep-
tance of alms from an almsgiver who would address them in a particular
form. ‘
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Mayarividya

We come now to the last story of the book. Buddha was at Sravast.
A newly ordained monk called Svati wanted to earn merit by rendering
some service to Buddha, so he went to the forest to hew some wood. He
was stung by a snake and fainted. For his medicine the physician prescribed
unseemly food (vikrta-bbojanam). On enquiry by the monks Buddha
told them that vikrta-bhojanam constituted unine of newly born calves,
foeces, ash of five kinds of wood (see details), and earth. Svau could not
be cured by any one of the four medicines, and so Buddha asked his dis-
ciples to learn from him the Mayirividya and utter the same 1n the presence
of Svat. The mantra 1s as follows: amale vimale mirmale etc. Sviu
tecovered from snake-poisoning. The mncdent 1s brought to a close with
an account of the discovery of the Mayarividya by a peacock who was

a Bodhisattva and of the past birth-story of Svati.
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T | ANTROFCTERafT Fen afcirrdsd A1 HE
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HERAT fgHE | ANTHE @@ Qg A
et At fioer sfren | asggEn i)
TE: | A7 dTE T SR e € Al | 8 #-
afq | WEgE W AR Wl S A )| wEnar.
i ARCIFGSTH | & 9 | 9 F A9 GERgee-
T A0 | AR GHA[A HTE TeAE] dee |
g A ofoqefa) avfeEsatE s9afka )| @
9 TeERAE a¥ge fF 9 @rRfa | 8 #9afq | ¥=-
gar afigRad | adft 4 ofogwd) g
faere | wrpweq: dwer E[EnEAE dvan ) R
A afeawd] | FaEfe | Ivrerm: [ arfesad |
avfr 7 afegEas | e @ | A4 e
a7 A FAE A afcqFan | oqeERol faemE wEa
A | wEEE | 3 @ [AiiEenfiesd
FgA | ARTCI=faf gen ofciFsan | A&
FIHA FOFH |

1 Tibotfe 23, BN 3NN FAN IS E G F A

l

Je; u)/

N3
Ag= {n: Wey- Ra N Ay Yaxy
2 Tib. 18a: 1.3. YK’ @Eflgq SR
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SERAl fA71A | 3w VLI NAATE
THEETAY | AT TR deeEt | g
w1 AE: [Anfgee afe'] Far A g #EREE:
oo | TERRETE! 38 TS | @ dTaRIEETEsR: |
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Ared] AT ) 89 R e ) oA
afig | @ @0t wafaganes: | sgwar fifega.
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au aifada dgefafq Fan aw ofoaess awifq.

1 See Tib. 18b, 1, 5. 2 Salted sour barley gruel.
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3 Tib. 19a, 1. 2: F’Q'@ﬁ'ﬁ\;&!'i' SEEA % |
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ITAY |

AEI@AY AiEATf FrEsaiaTT quiE: |

TEI ATA FRNG FA9Y A0H T o).
qaag: | aroE fagTfa wftaga gugm | e
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T [T HEWAT AW | 8] ATEE: AT A2 BT
[ | AT | ATEAE FENG JARY TEHE T
FVOEHAIS: | Ao Rl wfega gigw
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IufAfeal Aj@A AaTEOn: SEIE: | A<AERdte
WERd aawl salEn sEaatfa e 3|
WEARIGER: | STEHF WA TR e afgen
g faoo® |

1 Ms. adds gyrgeqraara aftdt@msay |

2 See above, p. iv.
4 RaaTih 90a 1 2



Note :

Several leaves of the original ms. are lost. The lost portion
corresponds to Dulva, 11, folios 20a, 1. 4 to 244a. l. 6.
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AFRig WA R dedel a5
9 gES a@AEEEEd | TEaf [@ A e
HiEWai aaf | wfa 9ge | o ae ;SR
AjieeH | A AtTaaffag ae merfeE aw -
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ofe | @9 g T qAY FEA]COSS WA T
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AgpeRtzmmaraly | @isima: | qdr W -
1 Tib. 2ub, 1 56 NAFBY" AN |

2 Tib. 244b, 1.7 NA" QLS |
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qEg: | AEEREEAl 969 3t aamt et
AT A | FH FARE FIE [ | A
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