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MAHAYANAVIMSAKA OF NAGARJUNA

PREFACE

The Tibetan and the Chinese translations of the present
treatise with an English translation made by him was published
in a paper in 1927 by Mr. Susumu Yamaguchi in The Eastern
Buddhist, Vol. IV, No. 1-2, pp. 56-72, 167-176. Having gone
through the edition it occurred to me that further studies in it
were required and I made an attempt to reconstruct the lost
Sanskrit text from the Tibetan and the Chinese versions collat-
ing them as far as was possible for me. And the result is now
placed before the public.

There are two Tibetan versions, T and T?, and Mr. Yama-
guchi used the ‘“‘Red’’ or the Peking edition (=P) of them. I
have compared it as printed in the paper with the ‘‘Black’’ or
the Narthang edition (=N) in our library. He does not give
any particulars regarding the edition of the Chinese version (=C)
he has used. I have compared it with the Shanghai edition and
found only one variation in the end of the third line of the kirik4,
No. 5 as noted in the Notes.

For the sake of convenience of comparison I have followed
the number of the order of the kirikés as given by Mr. Yama-
guchi, but the right order, in my humble opinion, is mdlcated by
numbers above the kéarikis.

The kéirikés, only four in number, which, I think, are added
afterwards, are prlnted in smaller types. :

For easy reference both the Tibetan texts and a facsimile of
the Chinese version of the Shanghai (19og-1913) edition are
given here.

In the Comparative Notes I have translated into Sanskrit
each line of every karik4i in its three versions, two Tibetan and
one Chinese, where all of them are found. I have also tried to
find out their mutual agreement and disagreement, though in
some cases very slight, and to show from which line or lines of
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them each line of a kérik4 is reconstructed. An attempt has also
been made to explain the difficult words or passages in the text.

As regards the Chinese portion of the work I am much in-
debted to my dear friend Prof. Dr. G. Tucci for the indispensable
help he has given me.

There has been added an English translation.

V. BHATTACHARYA.
VIDYABHAVANA,

November, 1929.



INTRODUCTION.
§1. THE MAHAYANAVIMSAKA.

The small treatise of which the original Sanskrit is lost and a
Reconstruction from the Tibetan and Chinese versions is now presented
here for the first time is called Mahayanavim$aka, as evident from the
Tibetan and Chinese sources. In Tibetan the very name is transliterated
together with its translation, Theg. pa. chen. po. ni. #i. su. In Chinese
version it is named Ta shang erh shi sung lung literally meaning
Mahayanagatha- (or karika-)vims$aka-Sastra.

‘There are other two works of the same or similar name, Mahayana-
vim$ati (Tib. Theg. pa. chen. po. #ii. su) and Tattvamahayanavimséati (Tib.
De. kho. na. #iid. theg. pa. chen. po. #ii. su).! But as an examination of the
contents of them shows these two books are quite different from our
Mahayanavimséaka. They are edited® in the original Sanskrit by Pandit
Haraprasad Shastri under somewhat different names, Mahayanaviméika
and Taltvavims$ika respectively, in a volume called Advayavajrasari-
graha, GOS, 1927, pp. 54, 52. They are attributed to Advayavajra.

§2. THLE AUTHOR.

The authorship of the work is assigned to Nagarjuna in the colophons
of the T'ibetan and Chinese translations. While I'? has prefixed to his name
the epithet dcarya (slob. dpon), and T? acarya arya (slob. dpon., hphags),
C has Maha- (ta). Now in Buddhist literature there are more
than one Nagarjuna ; one Nagarjuna who systematized the Madhyamika
philosophy is well-known ; there is another Nagarjuna who is said to have
been one of the ecighty four Siddhas and to whom the authorship of most
of the books found against his name in the Rgyud.hgrel or Tantravrtii
section of Cordier’s Catalogue of Tanjur, Vol. III, may rightly be attri-
buted. ‘The second Nagirjuna is also called arya, acarya-arya, and besides
them mahacarya, mahacarya-arya, bhiksu, and bhattaraka. Which of these
two Nagarjunas is the real author of the Mahayanaviméaka is a natuial
question, but it should now remain unsettled owing to want of sufficient
materials. It may, however, be observed that there is no evidence to show
that it is the first Nagarjuna to whom we may assign the authorship of the

! Cordier, Vol. II, p. 217.

? This edition is not critical and full of mistakes, and as such shonzld be used
very carefully.
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work. It may be noted here that the date of the first Nagarjuna is circa
200 A.D., while the second Nagarjuna is believed to have flourished in
about the first half of the seventh century A.D.

§3. TRANSLATIONS.
Tibelan and Chinese.

There are two Tibetan translations of the Mahdyanavimsaka, and both
are preserved in the Tanjur, Mdo ; one in Gi (fols, 2110.8—213%.2) and the
other in Tsa (fols. 156°.4—1572.5) (Cordier, Vol. III, pp. 357, 293). For
the sake of reference we mark them by I" and T? respectively. ‘There is
nothing to show that these two translators knew of each other’s transla-
tion.

T? was made by one Pandita Ananda (Jayananda) of Kashmir and the
Tibetan Translator Bhiksu Kirttibhutiprajiia (Dge. lon. grags. hbyor. Ses.
rab) and T? by an Indian Pandita Candrakumiara and Bhiksu Siakyaprabha
(Dge. lon. $a. kya. hod). Sikyaprabha is also the translator of the Taitva-
mahayanavimsdti already referred to. He was contemporary of Gopala,!
the founder of the Pal dynasty in Bengal (800 A.D.).

There is a Chinese translation made by Danapala (Shi-hu) in 980—1000
A.D. in the later Sung dynasty, 960—1127 (B. Nanjio, No. 1308).

§4. THE DATE OF THE ORIGINAL TEXT.

No definite date can be assigned to our work until more materials are
forthcoming. That the work was existent in 1000 A. D. is quite clear
from the Chincse translation as shown above. Its existence in 800 A. D.
is proved by the fact that it was translated into Tibetan by Sakyaprabha,
contemporary of Gopala. The very name Nigarjuna itself as its author,
as found from both the sources, Tibetan and Chinese, clearly shows that
it cannot be later than the last part of the seventh century A. D. It is
further supported by the following fact. Indrabhiiti who is believed to
have flourished in 700 A. D. or just a few years after has the following
§loka in his JAanasiddhi’, X1, 8:

kalpanajalapiirnasya samsirasya mahodadheh 1
vajrayanam anaruhya® ko va param gamisyati 11

! Poussin : Paficakrama, 1898, p. ix.
! Two Vajryana Works, ed. Dr. Benoytosh Bhattacharyya, GOS, Baroda, 1929,
68

*The actual reading in the text is samdruhya which is evidently wrong.
The Tib. version reads andriighah (ma. Zon. par).
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This is in fact the karika, No. 22, of our Mahayanavirméaka with the
single variation that while the former which deals with the Vajrayana uses
the word vajra-, the latter treating of the truth of Mahayana has there
rightly maha-. That this identity is not accidental but is a deliberate
quotation by Indrabhiiti from the Mahdyanavinsaka may be clear if one
considers the fact that Indrabhati expressly quotes from different works
and writes at least a portion of his book with the materials taken from
others.! In reality it is partly a compilation just like the Subhdsitasari-
graha, ed. Bendall. It can therefore be said that it is Indrabhiiti who has
borrowed the karika from the Mahayanavimnsaka.

§5. ITS AUTHENTICITY.

That the present work is an authentic one can be known from the
quotation referred to above. Moreover, the following karika (No. 10) is
quoted from it as an agama® in the Sanskrit commentary on the Aécarya-
caryacaya® edited by Pandit Haraprasad Sastri, p. 6, in his Buddha Gana
o Doha:*

yatha citrakaro rapam yaksasyastibhamkaram 1
samalikhya svayam bhitah sathsare’py abudhas tatha 1l

But the termn agama as used in the commentary alluded to may not
necessarily imply so much authenticity as the old canonical works have.
For, while the word is once used (p. 56) with regard to a quotation® from
the Samadhirvaja-sitra (BTS, p. 28), or to that® from the Gandavyiiha,’
it is employed with reference to an Apabhraméa passage® or to a stanz® in
the Mahayanaviméati (or Mahayanaviwéika)'® of Advayavajra, the time of
which is believed to be about 978-1030-A. D.

S

» Op. Cit. p. 75: sarvatantre sthitam tattvam, tebhyah (?) kificin nigadyate;
Tattvasamgraha-tantradau sthitam; p. 69 : yuktir apy ucyate ’dhund Yogatantrokta-
drstantaih ; p. 65 : nktam ca—Kalpantad®. See also the whole of Chapter XV,

3 Candrakirtti’s Madhyamakvrtti, p. 75: ¢‘saksad atindriyarthavidam 3ptanam
yad vacanar sa dgamah.” ‘The speech of those aunthoritative persons who directly
perceive things beyond the cognizance of the senses is called dgama.’

* Not CarydcaryaviniScaya as writes the editor. See IHQ, Vol. V., No. 4;
Pravdsi (a Bengali Monthly), 1836 B.S., Karttika, p. 141.

¢ Vangiya Sahitya-Parisat-Granthdvali, No. §5, Cal. 1323 B.S.

8 “Yalthd kumdrio’’: Here are many wrong readings; for better ones see
Madhyamakavriti by Candrakirtti, p. 178.

*P. 68: ‘‘dhiimena jfidyate vahniro.”

" See Subhasitasarigraha, p. 13.

*P. 70: ““‘jima jalao.”

*P. 77 : ““na kle$d bodhito bhinnao.’”’

** Advayavajrasarngraha, GOS, p. 66.
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§6. THE KARIKAS OF THE WORK.

As regards the number of the karikas in the present treatise there is
much discrepancy among the different versions ; T' has twenty karikas, T
twenty-three, and C twenty-four. The word vimsaka itself in the title of
the work, Mahayayanaviméaka, clearly shows that it is compo_sed of twenty
karikas. But this fact alone cannot safely lead us to the final conclusion
regarding the actual number of the karikas in the work. For, it is often
seen that books which bear titles indicating the number of stanzas in them
do not nccessarily contain the same number of them. For instance, the
Vimsika of Vasubandhu (ed. I.évi) has twenty-iwo karikas with the com-
mentary instead of tweniy as signified by the name. In the present case,
where there are different versions of the same work and each of them gives
a different number of karikas, this difference cannot be ignored, and
attempt should be made to explain it as far as possible.

In dealing with such questions preference is sometimes given to the
shortest text ; but this is not always safe, for somehow or other a portion
of the original may have been left out. Nor is it always safe to discard the
longest text simply on account of the fact that it is the longest. One should
therefore proceed to discuss the matter very cautiously depending more on
the internal evidences, if any, than on the external.

If a karika is found in all the versions, even with variants, we may
safely take it as a genuine one. But if it is not so, there is room for doubt
of its genuineness.

Now, we see that out of the twenty-three karikas in I'? nineteen are
to be found in all the thrce versions, and the numbers are 1-7, 10-17, and
19-22. And as such they can be regarded as genuine. The doubt is,
however, in regard to the remaining four, viz., Nos. 8, 9, 18 and 23. They
are entirely wanting in T?, and are found only in T? and C.

In the longest text, C, the number of the karikas is, as said before.
twenty-four. Here the additional number is due to the fact that where
T? has one karika, C and I" have two (see No. 21).

As the consequence of kalpana is well described in Nos. 11 and 12,
which are found in each of the versions, it appears that No. 8 which is only
in T? and C is not necessary. Similarly when the nature of sattvas is
already shown in No. 2 in all the texts, and pratityasamutpada already
mentioned in No. 3 and in No. 15 is spoken of again, it seems that No. 9
which occurs only in T? and C is not required. One may, therefore, think
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that these two karikdas, Nos. 8 and 9, were added afterwards. It should,
however, be noted that the reason advanced here is not conclusive.

As regards No. 18 it may be observed that when saniskria is already
described as s@inya in No. 3, to say of it again in No. 18, though with
some addition, after what has been said in Nos. 16 and 17, seems to be
quite unnecessary. Nor can it be put just before the concluding karika,
No. 22 (=T'20, T322, C 24), in accordance with the Chinese version.

No. 22 (=T*20, T?22, C 24) is to be found in all the versions. Its
subject matter and the number of order in T' and C (viz., 20 and 24
respectively) taken togcther with what is said in the preceding karika,
No. 21, clearly point out that it is the concluding karika of the treatise.
Therefore No. 23 cannot be placed at the end as it fs done in 1. This is
perfectly clear also from the number of order (22) in C. No. 20 is C 21,
after it let one read No. 23 and it will be apparent that even here it cannot
rightly be placed.

Thus one may think that the above four karikas, Nos. 8, 9, 18 and 23,
did not originally form a part of our Mahayanavimsaka.

The four karikas mentioned above being excluded we have twenty
karikas in all in T*. According to it the karika No. 18* which in fact is
17 in T is to be put beforc No. 19 in the place of No. 18. C, too, has thus
twenty karikas. But in 1 there are only nineteen and it is due to the
fact that No. 18® or T'17 corresponding partly to Nos. 18 and 19 of C is
here completely omitted.

§7. THE ORDER OF THE KARIKAS.

The following table shows the actual order of the karikas as arranged
in the Tibetan and Chinese versions :

T ™ C
1—5 1—5 I—5
6 6 7

7 7 6

8 0 8

9 0 9

10 8 10
11 9 11
12 10 12
13 11 13

14 12 14
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18 13 15
16 14 16
17 15 17
18 0 23
19 18 20
20 19 21

e * "
22 20 24
23 0 22

§8. INTER-RELATION OF 'I'HE VERSIONS.

The comparative notes will show that in most cases I has agreement
more with C than with T Only in four karikas, Nos. 4, 14, 15, 22, T!
agrees more with T? than with C.

§9. THE SUBJECT AND ITS TREATMENT.

After expressing his obeisance to the Buddha the author tells us some
of the general conceptions of the Madhyamikas which can be regarded as
common to Yogacara system. Next, he advises one to realise Buddhahood,
so that one may help the people suffering from the false notions of things.
Then he says that through the knowledge of praiityasamutpada one can
see the transcendental truth (bhitartha) and by it can understand that the
world is §iinya. To the wise, he continues, there is no sansara, just as the
object of dream has no existence to one in the waking state. Next he
teaches us that there is nothing but inind (cittamdtra) and such notions as
the bad and evil karman, their consequences, etc., are only owing to that
mind, and when the mind is completely suppressed there is none of them,
The things have no independent existence, yet one imagines them variously
and then falls into the ocean of samsara, and cannot come out of it without
resort to the Mahayana.

These are mere statements without any arguments or discussion, and
thus the subject is not treated here thoroughly.

The only thing that may be specially noted here is the advocacy by
the author of the idealistic views in the treatise. Mr. Vamaguchi has
noticed this in his Prefatory Notes (The Eastern Buddhist, 1926, Vol. IV,
No. 1, pp. 57-58) and found out even from Nagarjuna’s own work,
Yuktisastika, 34, 36, that the main idealistic thought is adopted there by

*For T? 21, T® 16-17, and C 18-19 see note on No. 21.
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the author himself. Idealistic views are expounded in various canonical
works and the Madhyamikas explain the fact saying that they are meant
only to lead the disciples who are mnot keenly intelligent to the highest
truth. See Madhyamakavytti, p. 276. Nagarjuna himself says:

cittamatram jagat sarvam iti ya deSana munel 1
uttrasapariharartham balanim sa na tattvatal) 11!
Subhasitasamgraha, p. 20.

One may, therefore, say that the Mahayanvimsaka represents the views
of both the Vijfiana- and Sanya-vadas, and as such it does not belong to
a particular school of the Mahayana. It is simply a book of the Mahayana,
as shows its title.

§10. THI SUMMARY OF THE TEXT.

Having indicated in the first karika in which he has paid his homage
to the Buddha that the truth he is going to propound can hardly be
cxpressed by words the author says that in the transcendental truth
(paramartha) there is ncither ufpada ‘appearance’ nor nirodha ‘disappear-
ance.” The Buddha and the beings are of the same nature and they are
just like the sky which has no real existence. There is no origination
(jali) on either side of the world. A compound thing (samskrta) comes into
existence through its cause and conditions, and therefore in its essence it is
nothing but §inya. This is what comes into the range of an omniscient
one. In regard to their own nature all things are just like a shadow.
Worldlings imagine an @tman when in fact there is no atman. They also
imagine pain and pleasure, and such other things, but in reality they are
non-cxistent. It is on account of this false imagination that pcople suffer
from klefas ‘evil passions,’ as a forest is burnt by fire. LAS a painter is
frightened having seen a picture of a Yaksa drawn by himself, so it is
owing to his false notions that a man is frightened in the samsara. As a
stupid person moving himself is drowned in mud, so are drowned the
beings in the mire of false discrimination and cannot come out of it.
Seeing that these men are helpless one should try to become

! agti khaly iti niladi jagad iti jadiyase 1
bhavagrahagrah@veda-(ve§ad) gambhiranayabhirave 11
vijfilnamétram evedam citramh jagad udahgtam 1
graihyagrihakabhedena rahitarh mandamedhuse 11
gandharvanagarakarath satyadvitayalafichitam 1
ameyﬁnantaka]paughabh&van&éudd};:uabuddhaye 1
Subhdsitgsamgraha, pp. 14-15
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a Buddha, so that one can help them. The world is $iinya to him
who realizes the transcendental truth having known pratityasamuipada.
The samsara and nirvana are mere appearance ; in fact, they have no
existence ; the truth is that the things are quiescent from the very begin-
ning (ddifanta), clean, changeless and pure. All this is nothing but mind
(citta), and just like maya. When the wheel of this mind (citta-cakra) is
destroyed all things disappear ; therefore they are anatman (i.e., without
any definite nature). The things have no nature whatsoever, yet, the
people take them to be eternal, think them to be dtman, and consider that
happiness may be derived from them. And thus they are covered with
the darkness of ignorance and attachment and fall into the ocean of
samsara. And without the ‘great conveyance’ (Mahayana) no body can
reach the other side of that occan.

—— e o s

ABBREVIATIONS.

The letters a, b, ¢ and d imply the four lines of a stanza respectively.

C stands for Chinese version (B. Nanjio, No. 1308).

T' stands for ‘l'ibetan version, Tanjur, Mdo, Gi, fols, 211b.8—213a.2 (Cordier,
Vol. 111, 357).

1% stands for Tibetan version, Tanjur, Mdo, Tsa, fols, 1568.4—157a.5 (Cordier,
Vol. 111, p. 293).

N.B.—In the Tibetan in Roman transcription, 7 has bgen used for the guttural
nasal (=ng as in English sing). This letter, 1, is used for the Sanskrit and other
Indian cerebral n, but as the press did not have the proper letter for the guttural
nasal we have used n as a makeshift. In Sanskrif words, simple n before gutturals
stands for the guttural nasal.



RESTORED SANSKRIT TEXT

MAHAYANAVIMSAKAM

Namas ‘Triratnaya.

1

namo vacid’vacyam api dayaya yen de$itam 1
dhimate vitaragaya buddhayiacintyadaktaye 111 11
2
paramirthena notpado nirodho’pi na tattvatah 1
buddha akasavat tadvat sattva apy ckalaksanah 11 211
3
nasmiims tasmims tate jatih sarmskrtamh pratyayodbhavam 1
§inyam eva svarupena sarvajiiajianagocaralh 11 311
4
sarve bhiavalh svabhavena pratibimbasama matah 1
Suddhah Santasvabhiva$é ca advayas tathata samah 11 4 11
5
tattvenaaatmani prthag-janenatma vikalpitalhh 1
suikham dulkham upeksa ca kleSo moksas tathaiva ca 1511
6
gatayah sad h¢{ sarmsare sugatau sukham uttamam 1
narake ca mahad duhkham sarvaiih na tattvagocarah 11 6 11
7
asubhiad duhkham atyantar jara vyadhis tatha mrtih 1
karmabhis tu Subhair eva $ubham eva hi nidcitam 11 7 11

mithyakalpanaya sattvd davagnineva kiananam 1
kle$analena dahyante narakidau patanti call 811

vathd yathd bhaven mayd sattvdhh syur gocaris tathal
jagan mayasvariipam hi pratiyasambhavarn tatla 11911

8
* yatha citrakaro riapath yaksasyatibhayanl.aram 1
samalikhya svayam bhitalhh samhsare’py abudhas tatha 1l 10 11
9
svayam calan yatha panke bialah ka&cin mnimajjatil
nimagnalh kalpaniapanke sattvas tathodgamaksamah 11 11 11



MAHAYANAVIMSAKA OF NAGARJUNA

10
bhavadaréanato’bhave vedyate duhkhavedana 1
tayor jiianavisayayor badhyante kalpanavisaih 11 1211
11
alokya tan a$aranan karupava$amanasah 1
sattvanam upakaraya bodhicaryamh samacaret 11 1311
12
taya saficitya sambharan prapto bodhim anuttaram 1
kalpanabandhanan muktah syadd buddho lokabandhavah 11 14 11
13
yah pratityasamutpadad bhatartham avalokate 1
sa janati jagac chinyam adimadhyantavarjitam 11 1511
14
daréanenaiva samsaro nirvinam ca na tattvatah 1
nirafijanam nirvikaram adi§antath prabhasvaram 11 16 11
15
visayah svapnabodhasya prabuddhena na dréyate 1
mohandhakarodbuddhena samsaro naiva dréyate 11 17 11
mayaiva dréyate mayanirmitam samskrtam yadal
naiva kificit tada bhavo dharmanam saiva dharmata 1l 18 11
16
jatiman na svayarh jato jatir lokair vikalpita 1
vikalpa$ caiva sattva$ ca dvayam etan na yujyate 11 18+ 11
17
cittamatram idam sarvath mayavad avatisthatel
tatah Subha$ubhath karma tato jatih $ubhasubha 11 1911
18
sarve dharma nirudhyante cittacakranirodhatah 1
aniatmanas tato dharma vi§uddhas tata eva te 1] 20 11
19
bhavesu nihsvabhavesu nityatmasukhasarhjfiaya 1
ragamohatama$channasyodbhiito’yamm bhavambudhih 11 21 1l
20
* kalpanajalapiirnasya samsarasya mahodadheh 1
mahdyinam anariidhah ko va paramh gamisyati 1122 11
avidyapratyayotpannasyédsya lokasya sarhvidah 1
kutah khalu bhaved esam vitarkanath samudbhavah 11 28 11
11 Acaryarya-Nagarjuna-krtam Mahayanavithéakam sampiirnam 11



TRANSLATION.

ADORATION TO THE THREE TREASURES.

1
I make my obeisance to the Buddha who is wise, free from all attach-
ment, and whose powers are beyond conception, and who has kindly
taught the truth which cannot be expressed by words. 1.

2
In the transcendental truth there is no origination (utpada), and in
fact, there is no destruction (nirodha). ‘The Buddha is like the sky (which
has neither origination nor cessation), and the beings are like him, and
therefore they! are of the same nature. 2.

3
There is no birth either on this or the other side (of the world). A
compound thing (sawiskyia) originates from its conditions. ‘Therefore it
is funya by its nature. This fact comes into the range of knowledge of
an omniscient one. 3.
4
All things by nature are regarded as reflections. They are pure and
naturally quiescent, devoid of any duality, equal, and remain always and
in all circumstances in the same way (fathata). 4.

5

In fact, worldings attribute atman to what is not atman, and in the
same way they imagine happiness, misery, indifference, passions and
liberation. 5.

6—7

Birth in the six realms of existence in the world, highest happiness
in the heaven, great pain in tﬂé’ hell,—these do not come within the per-
view of truth (i.e. cannot be accepted as true) ; nor do the notions that
unmeritorious actions lead to the extreme misery, old age, disease, and
death, and meritorious actions surely bring about good results. 6-7.

It is owing to false notions that beings are consumed by fire of passions even as
a forest is burnt by forest conflagration and fall into the hells, etc. 8.

As illusion prevails so do beings make their appearance. The world is illusory
and it exists only on account of its cause and conditions. 9.

' The Buddha and the beings.
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8
As a painter is frightened by the terrible figure of a Yaksa which he
himself has drawn, so is a fool frightened in the world (by his own false
notions). 10.
9
Even as a fool going himself to a quagmire is drowned therein, so
are beings drowned in the quagmire of false notions and are unable to
come out thereof. 11.
10
The feeling of misery is experienced by imagining a thing where in
fact it has no existence. Beings are tortured by the poison of false notions
regarding the object and its knowledge. 12.
11
Seeing these helpless beings with a compassionate heart one should per-
form the practices of the highest knowledge (bodhicarya) for the benefit
of them. 13.
12
Having acquired requisites thercby and getting unsurpassable bodhi
one should become a Buddha, the friend of the world, being freed from
the bondage of false notions. 14,
13
He who realizes the transcendental truth knowing the pratityasamut-
pada (or the manifestation of ‘entities depending on their causes and con-
ditions), knows the world to be §iinya and devoid of beginning, middle
or end. 15.
14
The sawmsara and nirvana are mere appearances ; the truth is stainless,
changeless, and quiescent from the beginning and illumined. 16.
15
The object of knowledge in dream is not seen when omne awakes.
Similarly the world disappears to him who is awakened from the darkness

of ignorance. 17,

‘I'he creation of illusion is nothing but illusion. When everything is compound
there is nothing whch can be regarded as a real thing. Such is the nature of all
things. 18.

16
One having origination (jati) does not originate himself. Origination
is a false conception of the people. Such conceptions and (conceived)
beings, these two are not reasonable. 18a.
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17
All this is nothing but mind (citta) and exists just like an illusion.
Hence originate good and evil actions and from them good and evil
birth. 19.
18
When the wheel of the mind is suppressed, all things arc suppresscd.
"Therefore all things are devoid of atman (independent nature), and conse-
quently they are pure. 20.
19
It is due to thinking the things which have no independent nature as
eternal, atman, and pleasant that this occan of existence (bhava) appears to
one who is enveloped by the darkness of attachment and ignorance. 21.
20
Who can reach the other side of the great ocean of samsara which is

full of water of false notions without getting into the great vchicle (i.e.,
Mahayana) ? 22.

How can ‘hese false notions arise in a man who thoroughly knows this world
which has originated from ignorance? 23.

Here ends the Mahayanaviméaka of Acarya Nagarjuna.
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TIBETAN TEXT.
I(TY).

rga.gar.skad.dul ma.ha.ya.na.vim.§a.ka l
bod.skad.dul theg.pa.chen.po.ni.fii.su.pa 11

dkon.mchog.gsum.la.phyag.htshal.lo 11

1
gan.gis. brjod.pahi.chos.kyis, ni 1l
brjod.du.med. kyan brtse.bas. bstan 1
chags.med. blo.can. blo'.med.pahil
mthu.can. sans.rgyas.la. phyag. htshal 11

2
skye.ba. don.du. yod. ma. yin 1
hgag.pahan de.fiid.du. med. de l
sans.rgyas, nam.mkhha. ji.bZin.la 1
sems.can.rnams. kyan. mtshan.fiid.gcig 11

3
pha.rol. tshu.rol. skye med.pas®1 N
hdus.bys. rten.skyes. de.dag.kyan 1
ran.gi.no.bo. ston.pa.ifiid 1
kun.mkhen.ye.§es.spyod.yul.can 11

4
dnos.po. thams.cad. ran.bZin.gyis 1
gzugs.briian.dan, ni. mtshuns.par. hdod 1
dag. dan. zi.bahi.ran.bZin. tel
gilis.med. de.bZin.flid. dan. mtshugs 11

5
so.sohi.skye.bo. de.fiid. dul
brag.med.na. yan. bdag.fiid. dul
bde. dan. sdug.bsnal. btan.sfioms. dan 1
fion.mons. kun.tu. rnam.par.brtag 11

! P blon. Read bla. Here bla.med =bla.na.med.
* After pha.rol P reads tshul.bZin. skyes.pa.yi.
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6
hkhor.bar. hgro.ba. rnam.drug. dan1
bde.hgro. bde.ba. mchog. fiid. danl
dmyal.bar. sdug.bspal. chen.po. dan 1
yul.la. de.iiid. mi.bsam.par® 11

7
gZan.yan. mi.dge. sdug.bsnal. dan 1
rga.dan. na. dan. mi.rtag.fiid 1
las.rnams.kyi. ni. rnam.smin. dan? 1
bde.ba, dan. ni. sdug.bsnal. fiid 1

8

yan.dag. ri.mo.mkhaun.gyis. ni l
§in.tu.hjigs.byed. géen.rjehi.gzugs ]
bris.te. ran. yan. hjigs.pa. ltar 1
hkhor.bar. rmons.pahan. de.bZin. no Il

9

ji.Itar.ran.gis. hdam. byas.nas 1
byis.pa. hgah®.ba. hdren.pa.ltar 1
de.bZin. §in.tu. dgah.ba.yi l
rnam.rtog.hdam.du. sems.can. byin 11

10
med.la, yod.par.mthon.ba. yin 1
sdug.bspal. tshor.ba. myon.bar.byed 1
filam.na. phyin.ci.log.blo.yis 1
rtag.pahi dug.gis. gnod.par.byed 11

11
skyabs.med. de.dag. mthon.nas. nil
sfiin.rjehi.dban.gyur.yid.can.gyis 1
sans.rgyas. phan.mdzad. sems.can.rnams 1l
rdzogs.pahi. byan.chub. la. spyod*. mdzad 11

! See Notes.

*» For smin.dan P par.smin.
®* Both N and P dgah.

¢ P sbyor.
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12
de.dag. bsod.nams. tshogs. bsags.nas 1
rtog.pahi.dra.ba.las. grol.tel
ye.$es. bla.na.med.pa. hthob I
sans.rgyas. hjig.rten.giien.du. hgyur 1l

13
yan.dag.don.ni. mthon.bahi.phyir 1
ji.bZin.ye.S§es.skyes.pa.rnams 1
de.nas. thog.mthah.bar.spans.pahi 1
hgro.ba, ston.pa. fiid. du. mthon 11

14
de.dag. bdag.fiid. hkhor.ba.dan 1
mya.nan.hdas.pa' mi. mthon. nol
ma.gos. hgyur.ba. med.pa. danl
gzon.nas. ¥i.%in. hod.gsal.baho 11

15
rmi.lam.nams.su.myon.bahi. yul 1
sad.par.gyur ni.?> mi. mthon. nol
rmons.pahi.mun.pa.sad.pa.yis 1
hkhor.ba. mthon.ba. ma. yin. fiid 11

16
ran.b%in.med.pahi. dnos.rnams.lal
rtag.bdag.bde.bahi.® hdu.§es.kyis 1
chags.rmons.mun.pas. bsgribs.pa.na 1
srid.pahi.rga.mtsho. hdi. hbyun. noll

17
skye.bo.* ranp.fiid. ma.skyes.rnams 1
hjig.rten.rnams.kyis. skye.bar. brtags1
rnam.par.rtog. dan. sems.’can.rnams 1
hdi. dan. gilis.kar. rigs® ma. yin 11

! P pahi for pa.
* Both N and P na.

*N med.

*Both N and P ba for bo. See Notes.
S P sesm, evidently a misprint.

*N rig.
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hdi.dag. thams.cad. sems.tsam. ste'l
sgyu.mar.hgyur.ba.bZin. du. skyel
de.las. dge. dan. mi.dge. las 1
de.las. ske.ba. bZan. dan. nan 1l

19
sems.kyi. hkhor.ba. hgags.pa.na l
kun.gyi. chos.fiid. hgag.pa. yin 1
de.fiid. chos.la. bdag. med. del
de.fiid. chos.kyi. rnam.dag. ste 1l
20
* * * *
theg.pa.che.la. ma.brten.par 1
hkhor.bahi.rga.mtsho.chen.po.yi 1
pha.rol. brgal.bar. hgyur.ba. med®1

theg.pa.chen.po.fii.su.pa. slob.dpon. hphags.pa. Kklu.sgrub.kyis.
mdzad.pa, rdzogs. so 1l

kha.chehi. pan.di.ta. d.nan.da, dan 1 lo.tsa.ba. dge.slon. grags.hbyor
des.rab.kyis. bsgyur.baho 1l

!N ste.
* P min.
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1I (T®)

rgya.gar.skod.dul ma.ha.ya.na.vim.$i.ka 11
bod.skad.dul theg.pa.chen.po.fii.su.pa 1l

hjam.dpal.gZon.nur.gyur.pa.la. phyag htshal.lo 11

1
chags.med. thugs.su.chud. sans.rgas 1
rjod.byed. bjod.par.bya.ba.min 1
thugs.rjes. rgyal.bar.’ snan. gyur.pal
mthu.bsam.mi.khyab. phyag.htshal.lo 11

2
dam.pahi.don.du, skye.med.phyir 1
de.fiid.du. ni. grol.bahan. med 1
mkhah.bZin. sans.rgas. de.bZin, te 1
sems.can. dan. ni. mtshan.fiid.cig 11

3
pha.rol. tshu.rol. skye. med.pas 1
ran.bZin. mya.nan.hdas.pahan. med 1
de.bZin. hdus.byas. mnon.par. ston 1
kun.mkhyen.ye.§es.spyod.yul. yin Il

4
dnos.po. kun.gyi. ran.bZin.ni 1
gzugs.briian. dan. ni. mtshuns.par.rtogs 11
rnam.dag. Zi.bahi.no.bo. fid 1
giiis.med. de. bZin, fiid.du. miiam 11

5
bdag. dan. bdag.med. bden. min. te 1
so.sohi.skye.bos. brtags.pa. yin 1
bde. dan. sdug.bsnal. ltos®*.pa. stel
fion. mons. rnms. dan grol.de.bZin 11

!N ba.
* N bltos.
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6
hgro.ba. rigs. drug. hkhor.ba.ru 1
mtho.ris. mchog. dan. bde.ba. dan 1
dmyal.bar. sdug.bspal. chen.po. ste 1
de.dag. yul.rnams. fiams.su.myon 11

7

mi.dges. mchog.tu. sdug.bspal, Zin 1
dgalh.na. mi.rtag. rgud.pa. yin 1
dge.bahi. las.rnams.fiid.kyis. kyan 1
bzan.po.fiid.du. nes.pa. yin 11

8

skye.med.rtogs'.pas. bskrun.pa.yis 1
w» E ] * *

dmyal.la.sogs.pa. sfian.ba.ni 1

fies.pa. ngas.kyi. me.bZin, bsreg 11

9

sgyu.ma. ji.lta. ji.lta.bar. 1
de.bZin. sems.can. yul.la.spyod 1
hgro.ba. sgyu.mahi.ran.bZin. yin 1
de.bZin.du. ni. brten.nas. byun 11

10

ji.ltar. ri.mo.mkhan. gyis®.gzugs 1
gnod.sbyin. hLjigs.pa. bris.pa.yis 1
de.yis. ran.ilid. skrag.pa.ltar 1
mi.mkhas hkhor.bar. de.bZin. no 11

11

ji.ltar. ran.gis. hdam. gyos.pas 1
byis.pa. hgah.%ig. byin.ba.ltar 1
de.bZin. rtog.pahi. hdam.byin.bas 1
sems.can.rnams.ni. hbyun. mi. nus 11

! Read rtog. See Notes.
*N gwi.



TIBETAN TEXT II 23

12

dnos.med. dnpos.por. lta.ba.yis' 1
sdug.bsnal.tshor.ba. flams.su.myon 1
yul. dap. ses.pa. de.dag.tul

rnam. par. rtog?.pahi. dug.gis. bcinis 11

13

de.dag. siiin.po.med. mthon.bas 1
des.rab.sfiin.rjehi.yid.kyis. nil
sems.can.rnams.la. phan.pahi.phyir 1
rdzogs. sans.rgyas.la. sbyor® bar. bya 1l

14

des. kyan,. tshogs. bsags. kun.rdzob. tul
bla.na.med.pahi. byan. chub. thob1l
rtog.pahi. hchin.ba.rnams.las. grol 1l
sans.rgas, de. ni. hjig.rten.gfien 11

15

ji.ltar. rten.cin.hibrel.hbyun.bal
gan.gis.* yan.dag. don.du. gzigs 1
de.yis. hgro.ba. ston.par. mkhyen 1
thog.ma. dbus, dan.tha.ma.® spans 11

16

de.ltar. mthon.bas. hkhor.ba. dan 1
mya.nan.hdas.pahan de.fiid. min 1
fion.mons.pa.yi. rnam.pa.med. 1
thog.ma.dbus.mthah®.rag.bZin.gsal” 11

17

rmi.lam. fiams.sa.myon.ba.bZin. 1
so.sor.rtogs.pas. snan.ba.min 1
rmons.pahi. mun.pa. giiid.sad.la 1
hkhor.ba.rnams. ni. dmigs.pa. med 11

!N yin.

* N riogs.
* N sbyar.
‘N P gi.

%It is in P, N reads mthah.ma.

‘P mtha

' P bsal.

ni.
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18
sgyu.mahi.! sprul.pa. sgyu.mar. mthon 1
gan.tshe. hdus.pa. dehi. tshe 1
cun.zad. yod.pa. ma. yin.tel
de. ni. chos.rnams, chos.iiid. yin 11

19
hdi.dag. thams.cad. sems.tsam. te® 1
sgyu.ma..lta.bur. gnas.pa. yin 1
dge. dan. mi.dge. las.rnams.kyis 1
de.yis. bzan. nan. skye.ba.rnams 11

20
sems.kyi. hkhor.lo. hgags.pa.yis 1
chos.rnams. thams.cad. hgag.pa. fid 1
de.phyir. chos. fiid. bdag. med. cin}
des.na. chos.fiid. rnam.par.dag 11

21
dnos.po. ham. ni. ran.bzin.la 1
rtag.tu. bde.bar. hdu.§es. §in 1
rmons.pahi. mun.pas. bsgribs.pas.na 1
byis,pa.hkhor.bahi. rga.mtshor. hkhyam Il

22
rtog.pahi, chu.bos. gan.ba.yil
hkhor.bahi.rga.mtsho.chen.po.la 1
theg.chen.gru.la. mi.%on.par® 1
gan.gis. pha.rol. phyin.par.hgyur 11

23
ma.rig* rkyen.gis. byun.ba. hdi 1
yvan.dag. hjig.rten.mkhyen.pahi. phyir 1
rnam.par.rtog.pa. hdi.dag. ni 1
ci.Zig.las. ni. hbyun.bar. hgyur 11

theg.pa.chen.po.iii.su.pa, slob.dpon. klu.sgrub.kyi.%al.sna.nas.mdzad.pa.

rdzogs.so 11
rgya.gar.gi. mkhan.po. tsan.dra.ku.ma.ra. dan. dge.slon.

$a.kya.hod.kyis. bsgur 11

! P mas. > N can.te for tsam te.
*P pa. ¢ N rigs.



NOTES

COMPARATIVE AND EXEGETIC.
For triratnaya T*® manjusrikumarabhutaya.

1
a C namo’ cintyabhavaripebhyalh
T' yena vagdharmena
'['? vitaragair avabudhair buddhaih
b C buddhebhyo vitragebhyah
T' avacanam (or avacyam) api dayaya de$itam
T'* vitaragair avacyam
¢ C dharma avacana navacanah
T vitaragaya matimate ’'nuttara-
T* dayaya suprakasitam
d C buddhena dayaya sudeS$itah
T Saktaye buddhiaya namah
I'* acitya$aktaye namah.

Comparison.

Ca, T* ¢ (last part) and d, T*d; Cb, T' candd, T*> a;
Ce, Tob, T"b; Cd, T'b, T? c. -

Restoration.
aCa,c,d; T a,b;T?b. bCd;T"'b;T*¢c. ¢Cb;T" ¢;
T a dCa,d; T ¢, d; T.

In ¢ of T! after blo.can P has blon.med, while N reads blo.med. ‘The
last word pahi shows that blon.med or blo.med is to be construed with the
following word mthu in d. I think, therefore, that one should read here
neither of the above two readings, but bla.med (= bla.na.med.pa) meaning
anuttara in Sanskrit. 1t closely corresponds to the mthu.bsam.mi.khyab of
T? in d, and is fully supported by C a (pu k’0 ssu i hsing).

In a vagdharmena (or vaca) avacyam (or anabhilapam) (T' brjod.pahi.
chos.kyis.ni.brjod.du.med, T? rjod.byed.brjod.par.bya.ba.min), or na
vacyam (or abhilipyam) and na avdacyam (anabhilapyam), or na vacanam
and na avacanam (C fei yen fei wu yen), refers to Buddha's anaksara
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dharma, i.e., the dharma which is not expressed, or cannot be expressed by
words. See MV., p. 264 ; BCP, (with a slight variation), p. 365:

anaksarasya dharmasya $§rutih ka de$ana ca kal
$riiyate dedyate capi samaropad anaksrah 11

yasyam ratrau tatagato’bhisambuddho wvasyam ca parinirvyto’trantare
tathagatenaikam apy aksaramh mnodiahrtam. See /Lankdvatara, ed. B.
Nanjio, p. 143 ; Suduki, Studies in the Lankavatara-siitra, p. 376.
Catustava (Nirupamastava, 7) quoted in BCP., p. 420, and Tattvaratnavali
in Advayavajrasangraha, GOS, p. 22:

nodahrtam tvaya kificid ekamapy aksaram vibho 1
krtsna§ ca vaineyajano dharmavarsena tarpitah 11

Cf. also the following (MV, pp. 348-429) :

yo ’pi ca cintayi §iinyakadharman
so 'pi kumargapapannaku balah 1
aksarakirttita §Gnyakadharmis
te ca anaksara aksara uktah 11

Mahayanasiatralankara, XI1I1. 2:

dharmo naiva ca de$ito bhagavata pratyatmavedyo yata
akrsta janata ca yuktavihitair dharmaih svakith dharmatam 1
Kenopanisad, 3:

na tatra caksur gacchati na vag gacchati no manah 1
na vidmo no vijanimo yathaitad anudisyat 11

2

a C paramarthena notpadal
T' utpiado vastuto nasti
T? paramarthena anutpadat

b C anuvrtti§ ca na svabhavatah
T nirodho ’pi na tattvatah
T? mokso ’pi nasti tattvatah

¢ C buddhah sattva ekalaksanah
T' akasavad yatha buddhah
T* akasavad tatha buddhah

d C akasavat samianyato drstam
T sattva apy ekalaksanih
T? sattva§ ca ekalaksanah
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Comparison.
C a, T'a, T?%a; C b, T, T%; C d, T', T%; C ¢

T'd, T*d,

Restoration.
aCa;Ta; Ta. bCb; T'b; T?h. ¢ Cd; T'e; T3
dCec:Td: T d

In b for nirodha (hgag.pa) or moksa (grol.ba) in I'" and T2 respectively,
C anwvrtti (zui ten) which is evidently a wrong reading for nirvrti. The
reading moksa in T? is certainly not better than nirodha.

Nagarjuna’s doctrine of anutpada and anirodha is well-known, and
specially in his Madhyamaka-karika.

The following from his Yuktisastka, 22, may be quoited here:

de.ltar.ci yan skye.ba.med 1
ci.yan.hgag.par mi.hgyur.ro 1l
We may translate it thus:
evarl na ka$cid utpado 1
nirodho pi na ka$cana 11 )

Like the sky the Buddha and the beings have neither utpada (orgina-
tion) nor mirodha (cessation). Therefore, in this respect they have the
same characteristics. See Astasahasrika-prajiaparmita, pp. 39-40:
mayopamias te devaputrah sattvah svapnopamais te devaputrah sattval®.
samyaksambuddho’py arya subhiite mayopahal svapnopamal ; BCP, IX,
151 (p. 590): yata$ canutpannaniruddhih sarvadharma ata dha nirvyl-
etyadi.

nirvrtanirvrtanar ca viSeso nasti vastutah 1

The following karika of which the wording is to be noted, is quoted
here from Nigarjuna’s Catuhstava cited in BCP, p. 590:

buddhanam sattvadhato$§ ca yenabhinnatvam arthatahl
atmana$ ca paresam ca samata tena te mata 1l

3
a C nasmims tasmirhs tate jatih
T! pare apare ca tire jatir nastiti
T2

b C svabhavena pratityasmutpannani

"

T? samskrtani pratyotpannani tani
T2 na pirvanaim svabhavatah
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¢ C tani samskrtani sarvani $anyani
T? svarupena $§iinyany eva
T? vyaktarh tatha samskrtam $inyam

Tl ’
Ta "

Comparison.
Ca, T'a, T?a; Cb,'I'b; Cec, T, T?c; Cd,T'd, T?d.

Restoration.
a Ca; Ta; T?a. b Cb; T'. ¢ Cc; T%; T?. d Cd;
Td ; 'T?d.
T?b differs from all.
In T'a N has the same reading as in I'%a, but P reads pha.rol tshul,
bfin. skyes.pa.yi. 'This reading cannot be defended.

4

a C aklistas tathatarapah
T' sarve bhavah svabhavena
£\ ”»
b C advayah é4antah
T? pratibimbasama matah
T2 vs
¢ C sarve dharma laksanasvabhivena
T? $uddhah santasvabhava$ ca
T? vi$uddhah $antasvariipa$ ca
d C pratibimbopama abhinnah (=samah)
T' advayas tathata samih
T2

3

Comparison.

Ca T ¢d, T ¢-d; Cb, T ¢-d, T> ¢-d; Coc, T' a, 1% a;
cd, T b-d, T? b-d.

Restoration.
a Cc;T'a;T?a. bCAd;T'"b;T?*b. cCab; T ¢; T
d Cabd ;T d;T?d.



NOTES 29
For fuddha and $antasvabhava see the note on karika 16, and MV.,
p. 373.8 :etac ca $antasvabhivam ataimrikake$adarsanavat svabhavarahitam.
The word advaya means grahyagrahakarahita, ‘without percipient and
perceptible.” 'The word tathata generally translated by ‘‘suchness’ or
‘thisness’ means ‘absolute reality.’ (tatha ‘true’). Here this absolute reality
is nothing but Sanyatd ‘voidness’ or ‘relativity’ as Stcherbatsky has, 1
think, rightly translated. It is meant here by using the word that things
are $anya, pratilvasamuipanna. See MV, p. 196: $anyatam tathatalak-
sapam ; Siksasamuccaya, p. 263: Dharmasangityam apy uktam tathata
tathateti kulaputra $anyataya etad adhivacanam. sa ca Sanyata notpadyate
na nirudhyate. aha. yady evam dharmah Sanya ukta bhagavati kasmit
sarvadharima notpatsyante na nirotsyante nirarambho bodhisattvali. aha.
evam eva kulputra tatha yathabhisambudhyase sarvadharma notpadyante na
nirodhyante. aha. vad etad uktai bhagavata samskrta dharmia utpadyante
niruddhyante cety asya tathagatabhasitasya ko ’bhiprayah. aha. utpadaniro-
dhabhinivistah kulputra lokasannive$ah. tatra tathagato mahakaruniko
lokasyottrasapadapariharartham vyavaharavasad uktavan  utpadyante
nirudhyante ccti. no catra kasyacid dharmasyotpado na nirodha iti. BPC,
p. 354: para uttamo’rthall paramarthah akrtrimam vastusvaruapaul
sarvadharmanam nihsvabhiavata $Sunyata tathata 'bhﬁtako;ir dharma-
dhatur ityadiparyayah. See Madhyantavibhanga of Maitreyanatha, I. 16.
Here the following is quoted from Sthiramati’s tika (fol. 14®. 1. 3), the
[talicised words being in the commentary by Vasubandhu on the original
work (Tanjur, Mdo, Bi, fol. 6* 1. 2): tatra ananyatharthena tathateti
avikriyarthenety [arthal. tattvakhyanan nityam tathatvad ity uktam.
nityarh sarvasmin kale ’samiskrtatvin na vikriyata ityarthah.]' Sece also
Astasahasrika Prajiaparamita, pp. 273, 374 ; Stcherbatsky :  The Concep-
tion of Buddhist Nirvana, p. 35.

Things are sama ‘equal’ for all of them have no utpada ‘origination.
Let us cite here the following passage in the Aryasatyadvayavatarasiatra
quoted in the MV, pp. 374, 375 : paramarthatalh sarvadharmanutpidasama-
taya paramarthatah sarvadharmatyantajatisamataya sama dharmah. Sce
Gaudapada’s AgamaSastra, 1V, 93.

! The following is in Vasnbandhu's Trimsikad (Lévi., p. 41) : tathatdpi sah.
sarvakdalarh tath3bhavat., Com : tathetda tathd hi prthagianasaiksydsaiksdvasthdsu
tatiaiva bhavati.
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5

a C prthagjano vikalpacittena
T! prthagjanena tattvena
T? atmanatma na satyah

b C tattvata anitmanam atmeti manyate
T! anatmany apy atma
T? prthagjanena kalpitah

¢ C tasmad uttisthanti kleéah
T! sukham duhkham upeksa
T? sukhamn duhkham apeksa

d C punar duhkhasukhopeksa
T! kle$ah sarvatra vikalpitah
T2 kle$o moksas tatha

Combparison.
Ca, T'aq, T*b; Cb, T " b, T*a; C¢, T d, T*d; Cd,
T! ¢, T? ¢.
Restoration.
a Cb;T"'b;T*a. b Ca;T" a;T?*b. ¢Cecd;T ¢c;T?c.
dCc; T'd;'T?d.
In ¢ for upeksa ('I'’c btan.sioms, C d she) T'c reads apeksa (bltos. pa)
which is certainly not a good reading.
6
a C devagatau (=§varge) viistam sukham
T samsare gatayah sodha
T? samsare gatayah sat
b C narake ’timatramh duhkham
T! sugatav uttamarh sukham
T? paramah svargah sukham ca
¢ C sarvar na satyagocarah
T? narake ca mahaduhkhaim
T2 )y
d C sad gatayo nityamh pravartante
T* visayas tattvenacintyah
T? tani visayesu vedyante

Comparison.
Ca, T'b, T*b;Cbhb, T ' ¢, T*¢;Ce¢,T'd; Cd, T a, T a
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Restoration.
a Cd;Ta;T?h. b Ca;T*'b;T?*bh. ¢ Cb;T'¢c;T?*c.
d Cc; T d.

T? d differs from all.

In d P of T' reads yul.de.fiid.mi.bsam.par which is evidently an
incomplete line. Here N adds la between yul and de, thus making the line
complete. It is, however, not satisfactory. In order to make the line in
P complete we may read bsam with N for bsams, adding yod at the end,
and it agrees to some extent with C c.

7

a C loke jara vyadhir maranam
T! api cakuéalath duhkham ca
T2 agubhat paramam dulikharh
b C bhavati duhkham anistai
I jara vyadhir anityata
T? vyasanam prityanityata
¢ C karmanusirepa patanam
T! karmanith vipakalh
T? §ubhair eva karmabhis tu
d C tat satyam asukham
T! sukham duhkham =va ca
T? §ubham eva niScitam
Comparison.
Ca,T'b,T?*b; Cb,T"a,1Ta; Cec T, T?c; Cd,Td.
T d.-
Restoralion.
a Cb;T'a;T*a. b Ca;T'b;Tb ¢ Cc;T'c;T?c.
d Cd;T'd; T*d.

For the reading na in b of T!' Mr. Yamaguchi unnecessarily suggests
to read nad, both the words na (=mna.ba) and nad meaning vyadhi ‘disease.’
In b of T? we have dgal.na, but may one not read here dkah for dgah?
In that case it would mean krcchrarvr vyadhili or krcchravyadhih. mi.rtag
(.Aid) = anityatd. rgud.pa=vyasana.

8

a C sattva mithyakalpanaya

™ o
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T? anutpadavabodhena utpadanat (?)
b C kle$dagnina dahyante

T o
T o

¢ C narakadigatisu patanti
i\ o

T# dr§yante narakadisu
d C yatha davagnina vanam dahyate
T o

‘I dosena davagnineva dahyante

Comparison.
Cbd,'1¥d;Cec, T?c.
Restoration.

a Ca. b Cd. ¢ Cb;T2*d. d Cc;T?c.

T! is entirely wanting. I has only three lines a, ¢, and d, b being
missing. The reading in a of T* is evidently defective. It does not give
here any appropriate meaning. According to C a cheng shéng wang fén
pieh one may, as Mr. Yamaguchi suggests, rcad here skye.bo.rtog.pas for
the original, meaning janah kalpanaya. Or in the original rcading let one
take skye for skye.bo (janah) or skyes.bu (purusah) ; med which means
abhdva may be taken in the sense of abhiita ; and rtog.pas (for the original
rtogs.pas) means kalpanayd ; thus just like C we have purusal (or janah
or sativah) abhiatakalpanaya. In accordance with C b the following may
be suggested for T?b : fion.mons.pahi.mes.sreg.pa.ni=dahyale
kleSavahning.

9

a C sattvo milato yatha maya
T? yatha yatha bhaven maya
b C punar mayavisayam grahniti
T? tatha sattvo gocaral
¢ C gacchan mayakrtayam gatau
T? jagan mayasvariipam
d C na buddhyate pratityasamutpannam
T? tatha pr_atityasamutpannam

Comparison.

Cabdb, T? a-b; C d, T? d.
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Restoration.

a T*a b T?b. ¢ T?¢c. 4 T? d.

This karika is not in T,

The restoration is entirely from T* with which C agrees substantially
differing only in details. Tib. hgro in ¢ may mean both gati and jagat. I
prefer here the latter. For this C has tdo meaning gati (not marga, though
generally it is taken in that sense) as in lu tao ‘sad gatayah’, Tib.
hgro.ba.rigs.drug. ‘This gati has already been referred to in karika 6.

10

C yatha loke citrakarh

T* samicina$ citrakarah

T? yatha citrakaro riipam

b C yaksasya akrtim ankayati
T! atibhyankaramh yamasya riipar
T? yaksasya bhayankarma ankayitva (lit. ankanena)

¢ C svayam ankayitva svayam bibheti
T* ankayitva svayam bibheti
I'? tena svayam bibheti

d C sa ucyate ajiiah

T! satisare miadho ’pi tatha

T? samsare 'budhas tatha

«

Comparison.
Ca,T'a,T?a; Cb T b, T2b; Cc, T ¢, T¢c; Cd, T d,
T2 d.

The original karika is found quoted in the Tika of A$caryacaryacaya
wrongly named Carydcaryavini$caya,! edited by Pandit Haraprasad
Shastri with other three books in a volume named Buddha Gana o Doha,
Vangiya Saahitya-Parisad, 1323 B. S., p. 6.

In d of the original karika as found in the above book is samsare hy
abudhas tatha. Here for hi one may read api agreeing with T d:
hkhor.bar. rmons.pahan. de b¥in.no. Mark here han.

In Vamaguchi’s edition of the Tib. text read skrag for sgrag in ¢
of 'T?, and rmons for rmon in d of T

The main difference among C, I'?, and T' is that the last one reads
yama for yaksa in the first two supported by the original Sanskrit.

! For details see my note in The Indian Historical Quarterly, Vol. VI, No. 1.
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11

a C sattvah svayam utpadayati ragam
I'' yatha svayam pankam krtva
T yatha svayam panke calanena

b C tena samsarahetur
T*® balah kascid akrstah
T? balah kaécin nimagnal

¢ C Kkrtva bibheti patanat
T! tathiatyananda-

T2 tatha kalpanapanke nimajjya

d C ajfianavimuktah
T! vikalpapanke sattvd nimagnah
T? sattva udgamanaksamah

Comparison.

Ca T a,T?a; Cb,c,ddiffer from T and T? ; T' b, T? b ; T" ¢
differs from C, T?; T? ¢, T* d ; T? d excepting the word sativa (C a,
T* d) differs from C and 1I%. In d C avimukia may be compared with
udganaksama in T2,

Restoration.
a T a;T?a b T'b;T?b. ¢ T'd;T?c. d T?d.

The restoration is mainly from I?. In the end of a of C jan ‘to dye’
implies rafijana, here raga ‘attachment’.

In b of I? both P as in Yamaguchi’s edition and N read dgah whick
must be changed to hgah.

12
a C sattva mithyacittena
T* abhave bhavadarSanena
T2 ’s
b C utpadayanti mohamalaragam
T' vedyate duhkhavedana
T2 '
¢ C nihsvabhavarm kalpayanti sasvabhavam
T! atankaviparitabuddhya
T* jfianavisayayos tayoh
d C vedyante duhkhe’tiduhkhat
T! kalpanavisena badhyante
T? vitarkavisena badhyante
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Comparison.
Cab,T'c; Cc,T ' a,T?a; Cd,T'b, T b ;
T? ¢ differs from all ; T? d, T d.
Resloration.
a Ta;T?a. b Cd;T'b;T*bh. ¢ T?c. & T'd;T?d.
In the end of a in T both P and N read min which cannot be accepted.
‘I'? of N reads there yin. According to it one may read in T a, too, yin
for min. Yamaguchi suggests here yis agreeing with T?a of P which has
yis. Undoubtedly this reading is better. At the beginning of a of T, P
has, as Yamaguchi says, dogs, while N reads rtogs. Both the readings are
wrong, the true reading being rtog. Read rtog also for rtogs in d of T?
of N.
13
a C buddhah pa$yati tan atranan
T! tan a$aranan drstva
T? tesam asaratidar§anena
b C tata utpadayati karunacittam
T? karupava$amanasah
T? prajiadkarunyena manasa
¢ C tata utpadayati bodhicittam
T! hitakaro buddhah sattvebhyal
T? sattvinam upakaraya
d C vipulam abhyasyati’ bodhicaryam
T' sambodhicaryam karoti® (N)
Or
sambodhau yogam karoti® (P)
T? sambuddhasya yogam kuryat
Comparisan.
Ca, T a-c,T?a; Cb, T' b, T* b; C c differs from both T" and
T, T ¢, T?c; Cd, T d, 'T? d.
Restoration.
a Ca;T a; T*>a. b Cb;Tb;T*b. ¢ TV ¢c; T? c.
d Cd;T*d;Td
In T! for spyod in d of N we have sbyor in P. In T* for sbyar in
d of N there is sbyor in P.

! Or abhyasyet.
* Or kuryat.
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14

a C prapto’nuttarajfianaphalam
I" taya punyasambhiran saificitya
T? tena ca sambharal saficitah samvrtau

b C tada pariksate lokam
T? kalpanajalan muktah
T2 anuttarath bodhim praptah

¢ C vikalpair bandhah
T? anuttaram jfianam praptah
T? kalpanabandhanan muktah

d C tasmad bhavati hitakarah
T* buddho lokabandhavah syat
T¥ buddhah sa lokabandhavah

Comparison.

Ca T ¢, T*b; T a, T a; Cb, T ' d, T?d; C ¢, T b,
T c¢; Cd, T d, T? d.

T? a with regard to samvrtau entirely differs from C and T2, T? a,
and T? a have also no agrcement with C,

Restoration.

a T a;T>*a. b Ca; T' ¢;T*b. ¢ Ca;T'b; T c.
dCbd; T d; T d.

15
a C pratityasamutpadat
T? bhitarthadarSanaya
T? yatha[vat-]pratityasamutpadat
b C janati bhitartham
T! jatayatharthajfianah
T? bhutartham avalokate
¢ C atha pa$yati lokam $iinyath
T? tata adyantavarjitatrh
T? jagac chipyam janati
d C adimadhyantakotivarjitam
T jagac chiinyam eva paSyati
T? adimadhyantavarjitam
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Comparison.
Ca,T'b,T?a; Cb,T'a,T*b; Cec¢,T'd,T?c; Cd, T ¢,
T? d.
Restoration.
a Ca;T'b;T?a. b Cb;T'a;T?b. ¢ Cc;T'd;T*¢c;
d Cd; T c; T?d.
16
a C paSyati samsaram nirvanam
T? ta atmatah sathsaram
T? evamh darfanena samsarah
b C etad ubhayam anatmatah
T? nirvapnam ca na pasyanti
T? nirvanam ca na tattvatah
¢ C nirvanam aviparinatam
T? nirafijanam nirvikaram
T? aklistakarat
d C adiSuddhamh nityasantam
T?! adiéantam prabhasvaram
T? adimadhyantaprakrtibhasvaram

Comparison,
Cab, T'ab;Cc, T ¢c; Cd, T d, T2 d.

Restoration.
ab Cadb; T' a-b; T? ab. ¢ Cc; T ' ¢. d Cd; I d;
T? c-d.
For the first half of the restored karika cf. Yuktisastika 7 :
srid.pa. dan. ni. mya.nan.hdas 1
giiis. po. hdi. ni. yod. ma. yin 11
It may be translated thus:
nirvanam ca bhava$ caiva
dvayam etan na vidyate ]

There is an almost entire agreement between C and I''. ‘The expression
dtmato and na (bdag.fitd and mi) in a and b respectively of T® is in fact
andtmatah (wu wo) in b of C. Here dtman means ‘essence’ svariipa, which
is the same as tativa (tattvatah, de.siid) of T? b,

In ¢ of C wu jan means anupalipta (Rosenburg: Introduction,
Tokyo, 1916, p. 309) and this can be taken as a synonym for nirafijana,
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ma. gos in T* ¢. Tib. gos.pa means lipta in Sanskrit (Sarat Chandra Das,
Tib.-Eng.Dict., p. 233). 'Therefore ma.gos.pa is alipta and this is in fact
nirafijana. ‘The word nirasijana in the Tattvarainavali published in the
volume called Advayavajrasangraha, GOS, p. 18, 1. 24, is translated in its
Tibetan version actually by ma.gos.pa. For the significance of the word
see Madhyamakavrtti, pp. 285-6: ya§ ca vibhavo ’nupadanih [sa]
skandharahitatvat prajfiaptyupadanakaraparahitatvan nirhetukah syat.
ya§ canupadano nirafijano’vyakto nirhetukah kah sa na ka&cit sah.
Cf. Bramabindipanisat, 4: nirvikalpam nirafijanam.

T'c nirvikara (hgyur.ba.med) and Cc aviparinata (wu huai) are the
same. Rosenberg, Op. cit., p. 102. In such cases there is no difference
between vikara and wviparindma. In -fact nirvikara is asamskrta. See
Mahayaanasiutralankara, XI 37: avikarita asamskrtam akasadikam.

T!' d gzod ‘adi’ and C d pén ‘mila’ may be taken here in the same
sense,

T3¢ aklistakara (fion.mons.pa.yi.rnam.pa.med) is in reality Suddha
of Cd ch’ing ching.

For T'd prabhasvara (hod.gsal.ba) and T3*d prakrti-bhasvara
(ran.b%in.gsal [as in N, P bsal] see Madhyamakavrtti, p. 444 ; and
Mahayanasitralankara, XI. 13:

tattvarh yat satatath dvayena rahitarh bhrante$ ca samniérayah
éakyam naiva ca sarvathabhilapitum yac caprapaficitmakam 1
jileyarh heyam atho viSéodhyam amalam yac ca prakrtya matai
yasyaka$asuvarnavarisadréi kle§ad viSuddhir mata 11

trtiyam viSodhyarh cigantukamalad vi§uddhath ca prakrtya. yasya prakrtya
viSuddhyasyakasasuvarnavarisadréi kle§ad viSuddhih. na hy aka$adini
prakrtyd asuddhani. na cagantukamalipagamaad esam  viSuddhir
nesyata iti.

In T%d adimadhyanta (thog.ma.dbus.mthah) means ‘beginning, middle
and end.’ These are the different stages of a thing; they are merely
supposed by ordinary people, but in reality there are no such things.

Td adiSanta (gzod.nas.ti) ‘originally quiescent’ and Cd nityaSanta
(ch’ang chi) ‘eternally quiescent’ are the same. This is well-known in
the Madhyamaka system ; for instance, see Nagarjuna’s Madhyamakakarika

VII, 16:

pratitya yad yad bhavati tat tac chantamm svabhavatath 1
tasmad utpyadamanam ca §antam utpattir eva ca Il
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See Madhyamakavatara (T'ib. text), p. 225 ; Gaudapada’s Agamasastra
with the present writers commentary (to be published soon), IV. 93, and
Mahayanasatralankara, XI. 51: yo hi nihsvabhavalh so’nutpanno yo
'nutpannah so ’niruddho yo ’niruddhah sa adiéanto ya Aadi$antalh sa
prakrtiparinirvrta iti ; MV, p. 225:

adisanta hyanutpannah prakrtyaiva ca nirvrtah.
Gaudpada’s Agamasastra, IV. 93.
adi§anta hy anutpunnalh prakrtyaiva sunirvrtih 1
satve dharmah samabhinna ajam samyam viaradam 1!
17
a C svapnavisayan
T" svapnanubhavavisayaih
12 svabne 'nubhiiyamanatn
b C prabuddho na pa$yati
™ ’s
T? pratyaveksako na pa$yati
¢ C jiiani mohanidraprabuddhah
T! mohandhakaraprabuddhah
T? mohiandhakarodbuddhasya
d C na pa$dyati samisaram
T! samhsaram naiva padyati
T? sariisara nopalabhyante

Comparison.
Ca, TVa; Cb,T'b,T*°b; Cc¢, T ¢, T?¢c; Cd, T d, T?d.
Restoration,
a Ca;T'a;T?a. b Cb;T'"b;T?>b. ¢ Cc;T ' ¢c;T?c.
d Cd;T'd;'T?d.
There is complete agreement of all the versions. VYamaguchi is quite

right in suggesting that in I?b one should read rtogs for rtog, and min for
yin found in both the editions, P and N.

18
a C tesu dharmesu dharmatayat
T? mayanirmitamh maya dréyate
b C tattvanvesina kificid api dharmo nopalabhyate
T? yada samhskrtam tada
¢ C yatha loke mayacaryo mayavastu karoti
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T? kificid api bhavo nasti
d C jifianina tatha jfiatavyam
T? dharmanam saiva dharmata

Comparison.

Ca T?d; Cb,T?c; Cec¢,T*a; Cd and T? b differ from
each other,

Restoration.

a'T? ; Cc. b Cb (last part) ; T?b. ¢ Cb; T?. d 'T?d; Ca.
In T’a maya- in mayanirmita (rgyu.mas.sprul.pa) may be explained as
mayakara agreeing with C mayacarya (huan shik). On nirmita see
Nagarjuna’s Madhyamakakarika, XVII. 31, 32.
dharmanar: dharmatd is ‘the rcal state or nature of a thing’ or ‘element
of the elements’ as translates Stcherbatsky. Madhyamakavytii, p. 364:
dharmata dharmasvabhivo dharmaprakrtih. It is variously described ;
see Stcherbatsky : The Conception of Buddhist Nirvan, 1927, p. 47.
In ‘T'?b-c, yada® nasti briefly means that whatever is samskria
‘compound’ is pratityasamutpnna and therefore Siinya. See Madhyamaka-
karika, VII, specially 33: ‘

utpadasthitibhanganam asiddher nasti samskrtam 1

18a

For this karika sce karika 21.

19
a C 1idam sarvam cittamatram
Tl . i 2]
T »

b C sthapyate mayanirmanalaksanpam
T mayavad jayate
T* mayavad avatisthate

¢ C kriyate kualam akusalam karma
T tatah ku$alam akusalam ca karma
T? ku$alair akusalai§ ca karmabhih

d C bhujyate kuéalakusala jatih
T! tato jatir uttamadhama ca
T? tata uttama adhamia$ ca jatayah
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v

Comparison.

Ca, T'a, T?a; Cb, T'b, T?b; Cc, T'¢, T?’cu Cd, T'd, Td.

Restoration.

a Ca; T'a; Ta. b Cb; T'b; T*. ¢ Cc; T'c; T.
d Cd;T'd;'Td.

In Cb I take an and li meaning ‘to lay down’ and ‘to stand’ respectively
in the sense of Skt. sthapana ‘causing to stand.” In Cd kan ‘to be
effected,’ ‘to be moved’ may be taken to mean Skt. ./ bhuj ‘to suffer,” ‘to
experience,’ ‘to undergo.’

In T2d I should like to read de.las for de.yis found in P as well as
in N.

On the point that the world is nothing but citta as held by Yogicharas
the reader may be referred, among many others, to the following:
Vasubandhu’s Vims$atikarika 1 ; cittamatramm bho jinaputra yad uta
traidhatukam, quoted in its vrtti (Lévi, p. 3) ; Dasabhumikasitra, Rahder,
p. 49 ; Subsasitasamgraha, Bendall, p. 19 ; Lankavatara, Nanjio, III.
51-53, p. 164 ; X, 153-154, p. 285 ; p. 169 ; III. 66, 78, pp. 180, 186. Cf.
Gaudapadakarika, II1, 31 ; IV 47, 61, 72.

20
a C cittacakre niruddhe
T 'y
T cittacakranirodhena
b C tada sarve dharma niruddhah
T! sarva eva dharma niruddhah
T? sarve dharma nirudhyante
¢ C ete dharma anatmanah
T' tata eva dharma anatmanah
T tasmad dharma anitmaianal
d C sarve dharma viduddhah
T! tata eva dbarma vi§uddhah
T? tena dharma viSuddhah

Comparison.

Ca, T a, T?a; Cb T"b, T'b; C¢, T ¢, T*¢c; Cd,
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Restoration,

a Ca;T'a;T%. b Cb;T"'b;T*b. ¢ Cc;T" ' ¢c;T c
d Cd;Td;Td.

In T'¢c and d, de.siid literally iecans tattva or tad eva, but it is to be
taken here for de.fiid.phyir, tata eva, or tenaiva (phyir being understood
in the Tib. text), and it is evident from de.phyir and des.na in T?c and
d respectively.

21

Here while T* has only one karika No. 21, T! and C have two
karikas each, Nos. 16-17 and 18-19 respectively. Their difference is as
below :

a C 18 mohandhakaravrtah

C 19 yadi vikalpyate jatiman
I 16 bhavesu nihsvabhavesu
T 17 jatih svayarm na jata
T2 bhive svabhave va
b C 18 patanti sathsarasagarc
C 19 satto na yathayuktah
T* 16 nityatmasukhasathjfiaya
T* 17 jatir lokair vikalpita
T2 nityam sukhasamjiii
¢ C 18 ajatamh manyate jatam
C 19 samsaradharme
T' 16 ragamohatamagchannasya
T!' 17 vikalpah sattas ca
T mohindhakaravaranena
d C 18 utpadayanti loke vikalpam
C 19 utpadayate nityatmasukhasarmijfia
T* 16 bbavabdhir ayam udbhiitah
T' 17 ubhayam etan na yujyate
% balah saimsarasigare bhramati
Comparison.

C18a, T 16¢,T*¢c; C18b, 1" 164d, T*d; C18¢, T 17 a
(cf.C194a); C18d,T'17b; C19b, T 17¢c-d; C19¢,T 164, T?a;
C19d, T 16 b, T? b.

C 18 a-b, T' 16 ¢c-d, T* ¢-d; C 19 c-d, T' 16 a-b, T? a-b;
C 18 ¢-d, T* 17 a-b.
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Restoration.

a-b Cl19 c-d ; T'16 a-b ; T? a-b. c-d C18 a-b ; T*16 c-d ; T* c-d.
Strictly speaking the restoration is entirely from T*16. T'l7 may be
translated as jatimar na svayam jatah® ' given as No. 18a in the body.
In Cl9a, yu shég ‘one having birth (jatir),” ‘jatiman’ is the same as
‘jiva.” See Rosenberg, Op. Cit., p. 244. Accordingly in T'17a, I think,
one should read skye.bo ‘jana,’” or skyes.bu ‘purusa’ for skye ba in both
N and P. In the same line read skyes with N for skye before rnams in P
as printed in Yamaguchi’s edition. In b, sesm is evidently a misprint

for which read sems as in N.
22

a C sanisaracakraparivartanamahasagare
T! o
T? kalpananadipiirpasya
b C sattvalh kleSasalilasampiirne
T!' mahayanam ana$ritah
T sarhsaramahasagarasya
¢ C yadi nohyate mahayanena
T! samsaramahasagarasya
T2 mahayananavam anartdhah
d C niScayena kathar prapnuyat tatparam
T! param uttirno na bhavisyati
T? kah param gamisyati

Comparison.

Ca,T'¢,Tb; Cb,T?a; Co¢, T'0,T?¢c; Cd,T"d, T*d

Restoration.

a Cb; T%a. b Ca; Tl¢; T%. ¢ Cc; T'b; T?%. d Cd;
Td ; 'T?d.

T'a is missing in both P and N. In I'* one may read chu.yis for
chu.bos agreeing with C b. It has already been said in the Introduction
§5 that this karika is, in fact identical with the J#iasiddhi, XI. 8, dealing
with the Vajrayana system.

1 See below. Cf. sattvalh in ¢. In accordance with the actual reading as found
in the xyvlograph this line should be translated as
jatir naiva svayam jata.
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a C buddhena vistaraso lokadharmo deditah
T? avidyapratyutpannam idam

b C jiAeyam idam avidyapratyayotpannam
T? samyag lokavidah pascat

¢ C yadi vikalpacittam anutpadayitum Sakyate
T? esam vikalpanam

d C sarve sattvah katham jatah
T kuta udbhavo bhavet

Comparison. -

a T%a. b T*b. ¢ T3. d T3d.

Restoration,

a T?a. b. T?b. c. T%. d. Td.
There is no T".
In Tb phyir (pascat) ‘after’ means ‘after the truth of the world is
perfectly known.” 'This is omitted in the restoration.

The Colophon.

C Mahayanakarikavihdakadastram  maha-Nagirjuna-krtamm  San-
kalikena Bhartiyena traipitakena Danapalena parivartitam.

T' Mahayanavithdakam acaryarya-Nagarjuna-krtath  sampiirpam
Kas$mirakena panditena Anandena parivartakena bhiksuna Xirttibhiti-
prajiiena ca parivartitam.

T? Mahayanaviméakam acirya-Nagarjunapada-krtaria sampiirnam.
Bhartiyena panditena Candrakumarena bhiksupa Sakyaprabhepa ca
parivartitam.

[Reprinted from the Visva-bharati Quarterly, Vol. 8, Parts I and II, November, 1930.
Issued separately April, 1981.]















	00000001.tif
	00000002.tif
	00000003.tif
	00000004.tif
	00000005.tif
	00000006.tif
	00000007.tif
	00000008.tif
	00000009.tif
	00000010.tif
	00000011.tif
	00000012.tif
	00000013.tif
	00000014.tif
	00000015.tif
	00000016.tif
	00000017.tif
	00000018.tif
	00000019.tif
	00000020.tif
	00000021.tif
	00000022.tif
	00000023.tif
	00000024.tif
	00000025.tif
	00000026.tif
	00000027.tif
	00000028.tif
	00000029.tif
	00000030.tif
	00000031.tif
	00000032.tif
	00000033.tif
	00000034.tif
	00000035.tif
	00000036.tif
	00000037.tif
	00000038.tif
	00000039.tif
	00000040.tif
	00000041.tif
	00000042.tif
	00000043.tif
	00000044.tif
	00000045.tif
	00000046.tif
	00000047.tif
	00000048.tif
	00000049.tif
	00000050.tif
	00000051.tif
	00000052.tif
	00000053.tif
	00000054.tif
	00000055.tif
	00000056.tif

