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WHO AMI

(1)

With my Sdf unknown, that is, unrelated to its
‘condtituents and tothe rest, unordered, | fed hepless
and hopdess. But knowing onedf is like placing onesdf
at the centre, with all dse of itsdlf weaving round that
centreinto a web, receiving meaning and dsgnificance
from me and giving the ssmeto me. He who knows
himsdf knows the Vedic Samhita, cosmic order, and
vice versa. To know the Sdf is to know the Supreme
Function and Purpose—the Paramartha. He who
knows shines, becomes a Devata and as light is power,
the knower as if claims the throne of Indra, -having
obtained Indrahood, Indratva. Blessed are the givers
of light and rainers of plenty. Power is fullness, is
wealth, inexhaudgtible. The true power is the power
of light; the power of darknessis symbolized by Ahi,
‘the Serpent, the Cave-mind, the grabbing-mind, the
coiled mind. '

(2)

Whoam | ? First, inréation to mysdf, then in
relation to the visble and the invisble, and lastly, in
relation to the matrix, the substratum of all relation-
ship, and also to the Unrelate, Indeterminable, I ndeter -
minant.
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(3)

Whoam | ? He who knows himsdf alone knows
the whence and whither and why. But to fed that
oneislimited, bound by whence behind and whither in
the front, and why on right and Ieft, isto fed log even
before thefight is begun. Honestly and frankly, |
am aware and ure of my I-ness no less no more. In
repect of myself | am aware that somehow | am the
mader, | am more than body and mind, feding and
emotion, waking and dreaming and dreamlesness |
am not only more than all that but on the path to the
mod. Even my failingsand failures will, somehow,
have contributed to making me more and mogt. Is
this a handicap, is this a blessng ?

(4)

And yet | am afraid of ganding alone, Mighty and
Most and AU-suffident-Unto-mysdf and All-Right-in-
Methough | gand. For He, they say, was not happy
alone. Hefdt snall and gatic and unhappy. He
was not Brahman, he wanted to be Brahman, to grow,
to go asthe fire goes and to leap up and to move and
to expand and to multiply. Alas! and Hurrah! we
can grow on the plane of desre and prayer to become
the mog. He moved in the waters of His own Being
for, theee was no one d excgpt Him. Eternal
motion, infinite motion can only take the shape of
. res and mation in the waters, can assume a circular,
repetitive form and can never be linear. It means
going and returning both. In wanting to- be very
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great He becamevery small. |Is He not both Virata
and Vamana or Angushtha matra ? He became Me.
(5)

Whoam | ? A window on the timelesss Who
am|? Aneyeon the pacdess Whoam | ? A
line of verse of the Poem of Causdesness Who am
| ? A leaf, aflower, assed ; A song, awave, a bird,
aray. All knowledge beginsand ends as, at first, a
similitude, and then an identity. | know mysdf better
through amiles and metaphors.  And by comparing
myself to awindow, | undersand both the window
and mysdf better. | annex the window, the tree, the
gar, the horse, the whed, the dawn, the village, the
cow to my awareness, to the domain of my becoming,
thereby growing more and bigger. The Vedic Seer
wanted to know himsdf and lo! he started by concentra-
ting on a knowledge of thevigble the shining, the
Devas and the Devatas. | have to go out in the firg
dage of sdf-knowledge ; when | return | shall have
brought such light as will eadly illume any ignorance
of Af left in me.  Everything | s= in my journey
outwards, | refer to mysdlf, the Ultimate Reference
Book. | relate mysdf to everything and thereby see
the hidden in me unfolded, uncoiled. Reveal and re-
vell are philologically the same*

(6)

You cannot knowlanythi,ng unless you have
thoroughly -identified yoursdf with it and to _identi_fy
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yoursdf with something outdde you, on the thought
plane, on the emation leve, on the physca surfacg is
to share that object's degtiny, limitations, sorrows and
evils as much its joysand virtues. To know mysdf
| mugt know the universe around me and to know the
universe | mug becomea part, a full, working and auf-
fering partner of it.  And how long will a full know-
ledge of the universe take? Shall | wait till then? And
then, identity with nature involves mein thegood and
evil of nature. | become datic and dynamic, black
and white, crud or impotent, as | identify mysdf
with, ssk the knowledge of, res and motion, night
and day, doneor flower. What then ?

(7)

All knowledge is knowledge of the function or
functions Such knowledge is infallible, is the final
authority. Function or functioning is equivalent to
Karma. The Veda is infallible because it is the
vidya of Karma. Knowledgeisthe result of identity
or Yoga, joining completdy, and knowledge is
knowledge of function. Hence Karma Yoga is
both the gart and the goal. | function to know
mysf and-I know mysf to function wel and
truly. If 1 know well and truly | know both light
and darkness both good and evil, both progress and
retrogresson, both lifeand death.

(8)
Thereissudh a thing, uch a dage or levd, as of
unattached identification, pure knowledge and
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purposdless functioning, Nishkama Karma, Vishuddha
Jnana and Bhakti, or Sambuddhi Yoga. True s
ing is dispassonate seeing, seeing whole, seeing from
the fifth dimenson. True love, fullest love, freest love
is only possble on the supra-mental plane where no
Vasana or desre intervenes. True being, infinite being,
Is awareness of nothing dse but being.

(9)

Whoam | ? | am I, in thefirst ingance ; that is
theimmediate answer. But there areinfinite I's. Are
all these I's one in some Brihad, very big, Most | ?
Thereisa palace of Awareness and each | isa window
In the palace. Or each | is a separate room with its own
window, having nothing to do with therest. But| do
fed | am not unconnected with therest. For thereis
functional similarity and identity. Take any pheno-
menon, individual or collective, whether of heat, light,
electricity or magnetism, or of tribal, national or inter-
national living, or of vegetable, mineral, animal or
astronomical worlds. Its similarity and identity with
Man isthere, Man who has thevices of hisvirtues and
the privileges of his handicaps. Thereisnot only func-
tional identity but mutual respongveness. In making
angels, man rises to angd-hood; in making machines
man descends to mechanicality. Gardening reacts on
man as does meat-selling; spinning lies and spinning
yarn have their special separate effects on the weaver
and the politician. Thereward comesto me at every
gep of my activity. Erethe man | have stabbed or
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bombed, breathes hislast, | have receved my punish-
ment; he has avenged himsalf on me. | havefalen in
the very act. On the other hand, themoment | have
rased my hands, bowed my head in prayer or uttered
a hymn, | have touched God and received His Grace.
The fathet can be touched only by the fastedt-
thought.
(10)

Who am | ? | am one of the many and diverse,
but somehow | am related to all gone before, all
present, and all still to come. Maybe my relation-
ship with them is of life in genera, of purposein
common, of common destiny. | fed, again honestly
and frankly, that the others are purposely placed here
either to serve me or to thwart me, to please meor to
annoy me, either to contribute to my growth or to
detract from my greatness, either to hold the mirror to
me or to veil the truth from my sight. Why do | want
to posess them all, to exploit them all ? Why am | not
happy aone ? Why must | have the thinking head, the
striking arm, the producing, storing, supporting thigh
and the all-serving, suffering feet in the shape of the
Brahmana, the Kshatriya, the Vaishya and the Sudra?
Why must the star and the dust, theflower and the
thorn, the day and the night, the snow and the fire,
the river and the pool—all, all be there to minister to
me ? | would rgect all smiles and no tears as |
rgject all tearsand no smiles. Why this alternating
desire for londliness and companionship, for war and
peace?
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| (11)

Whoam | ? | am aunity wading its way through
asa of oppodtes | want to grow by devouring all,
by pervading all, by assmilating all and then breathing
out all, pouring out all, dropping of all, detaching
mysdf from all. | am functioning dualigically,
metonymically, but | am unity, my purpose is unity,
and perhaps even my function is unitive; it is one exten-
gon from aye to nay, from pogtive to negative, the
illuson of time, place, cause making the dngle appear
asdouble or dual. Theinterval beween two thoughts
IS time and gace and arousss the illuson of causation
through time and space One thing, however, is plain.
| fed bound, fed unhappy, fed ignorant, fed asif
cheated of lifein timeand gace and caue | do not
want to die | do not want to beignorant; | do not
want to be unhappy. All my hopesand fears can be
dasdfied under one or cother of thee three heads |
want knowledge, life and bliss at the expense of every-
thing, of evaybody d= Well, if somehow all this
turns out to be a unity, a sygem, a whole, an order,
if somehow, at some levd, all the I's count, shall | not
have to pay, shall | nat be harming mysdf in harming
another, impoverishing mysdf in robbing ancther; shall
| not have topay ? Is not there another path, a
sfer one, one going along which | shall not be afflic-
ted with reactions ? Maybe | can havelife by giving
life, I can have joy by giving joy, | can have know-
ledge by giving knowledge.  The problem of problems
therefore is. Do | gand alone, or in rdatedness to the
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entire lot of I's; isthis world a sysem, one integral
whole, from heaven to earth, from the individual to the
race, from the pas to the future, from one cause to all
causss or isitall aterrificmes ? Looking at my own
body, my own mind, my own intellect, my own
dreaming and waking and dreamless states, my own
manifold longings and experiences and divisons, | find
that it is one whole, pervaded by Me. | connate and
collate all experience and integrate it and give it value.
What if I am to the whole as a part, the smallest part
or dedre or action of mineisto me ?

(12)

Who am | ? Through every thought, through
every action, through every contact, | am asking this
question. Every object in nature, every heart, throbs out,
echoes and re-echoes the vital query, whoam | ? Life
shouts this quegtion through every window, every dar,
every age, every bit of pace, every caue The man
who murders another is asking it of the man whom he
murders and the victim aks it of the vanquisher.
Day asks it of night and night of day. Heaven asks
it of earth and earth asks it of heaven. We hear the
guestion reverberating on all ddes, but not the answer,
unless the question bears the answer within its womb,
unless the question be itsdf a form of the answer, a
velled form if ,you please an extenson, thefirst part
of theanswer. Hewho does not ask the question is
not alive, has not acquired the status of I-ness, of Life,
of Joy, of Knowledge. No, there is none so dead as
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not to nourish and cherish this question. To word
and frame and mouth this quegtion is to confess that
there is somewhere a full and final fulfilment of mysdf
which | have yet to attain, to confessthat | have not
attained to the awareness which puts no quegtions but
ress content in its slence.  The Brahman saw all and
out of the fulness of His awareness and joy and know-
ledge voiced, | am Brahman, | am the very greates,
the very fullest. It was tantamount to saying | am |1,
| am what | am. Can we say that, with hunger and
death and misery facing us within and without. He
was able to say what He said as He saw His own
greatness, light, sound, magnetism, fire, life, dedre,
everywhere.  Not so we, who still ask, whoam |,
whoam | ? When and as we s something €se, we
ask whoam |, who am | ? He who sss nothing dse
than himsdf is never moved impatiently and impetuous-
ly to ak, who am | ? This divison between | and
not-1, mine and not-mine, has originated the tragedy
for me. Thetragedy is not universal, it is individual
or personal, if you likeit. Maybe while theres of the
world is saying, you are part of me, you hear it not,
and say, aye, | am not you, but then tell me who am_
| 7 He who hearsthe mugc of the spheres, he who
converses with the angels, he who dances with the
fairies, runs with the wind, agitates with the waters,
gands with the earth, hewho dreams with the grass
and burns with the forest, he does not split the infini-
tive, does not split the atom, does not split the race,
does not parcd the world, nor divide, parcd humanity
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into classes, he does not even parcel action into good
and bad, time into past and present, cause into just
and unjust, feeling into physical and spiritual.

(13)

To ask who am | is really to ask why do | suffer,
why do | die, why am | so weak and imperfect. Man
IS so susceptible to physical injury because he is so very
mental—he is all desres and emotions and thoughts; he
Is so devilish because he is even higher than the angels;
he is so mortal because he is intended for immortality,
conditioned for it; heisso unhappy and ignorant be-
cause he alone has been made fit to attain infinite bliss
and awareness, he is so weak because he is created for
the attainment of the highest and widest spiritual
strength; he is so beset, besieged, afflicted by maniness
all around, from the family to the state and the iron
system of nature, because he has been commissioned to
assert, to reflect the superiority of the One to the many,
to prove the possibility of the re-transformation of the
many to the One through imitation.

Man is bound physically so that he may learn to
escape mentally; he isagain bound mentally to learn
to escgpe spiritually and thus ultimately reach the goal
on the level and by the means destined for him. Manis
given over to death that he may learn the secret of
immortality from Death itself. Death. stops further
questioning and gives him the final and full reply to
all his questions. The father is the question; the son
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iIstheanswer. The nation isthe question; the indivi-
dual istheanswer. History isthe question; Poetry or
Mythology istheanswer. Thelover is the question,
the beloved istheanswer. The Fire is the question,
the Fireistheanswer. The Mahabharata (the Great
Conflagration or Sacrifice) isthe question, the Gita
( Song of Joy) is the answer.

(14)

If thereisany inter-relation between man and man,
any mutual response, of understanding or loveor like- 4
nes or teachership-discipleship, if there isany inter-
relation between man and God, of devotion or surrender
or re-cognition, then surey thereisproven inter-related-
ness between Oneand all, between all and One. | am,
somehow, at some level or plane, linkable and linked
with every object, every, person, every idea, every time-
gacecaux My eyes arelinked to the Sun and the
Moon; my fegt to the earth; my breath to the coamic
dual motion, intakeand outgive; my heart to the cosmic
charge, and so on. Out of thiswhole | have, | have
drawn into me a part which | giveit back only to
imbibe a little more or alittlelessagain. | have the
power and the weakness, virtue and vice, freedom and
bondage, of thewhole. 1 am a particular number which
has its particular place and valuein the indeterminate
sries being an indeterminate mysdf. From zeroto
onethereare infinite numbers; from the created to
the Creator are countless forms of becoming. Thus
my new philosophy gands on three pillars: universal
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inter-relation; universal corresponsveness, and uni-
versal transformationalism. | am not only a number
in the sries | repond to the other numbers and |
am continuoudy being transformed into another
number. The peculiarity of meis as patent as is my
commonality. And this holds good of my physcal
part, my emotional part, my thinking part—no, not
part but weapon.

(15)

Much of my trouble arises out of my ignorance of
the inter-relation between the body, the heart, the mind,
and thel. | is the predding awareness, the other
three form a trio of objectivity. The heart objectifies
or objectivates as the body; and the mind as the heart.
The body is objectified heart—the feding faculty.
The solidification or objectivization occursat a certain
temperature, at a certain level, and asa rexult of the
presence of a certain force in emotion and thought.
Usually in the period represented by death and pos-
death, previousto another embodying, this force this
level, this temperature, obtains or assembles The
body is not a garment; it isa word which incarnates
an emotion, a thought, single or compound. Asthe
universes arean objectivization of thewish of the Lord,
o are our bodies the objectivizations of our thoughts
and emotions, of a past unit of life. As God at no time
or place and for no cause disconnects from the universe
over which He as lsvara preddes, smilarly the
objectified body isat no timeand in no part and under
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no cause separated from or immune from the influence
of the mind. We mug not forget the relationship of
seam to water and water to ice, nor of seed to
trunk, trunk to leaf and flower, and then to seed again.
In fact the entire universe is an illustration of our
human life in all its several aspects, and conversdy
our human life illustrates in itsworking all the pro-
found manifest in nature. Thus there is a
fundamental, badc, all-pointed reationship of functio-
nal correspondence. The pattern of that similar or
identical functioning, responsve and inter-convertible,
Is fixed, fixed by His wish or will; that iswhy all
I's ss,e the same pattern, fed the same pattern, think
the same pattern. The grass, the bird, the electron,
the sar, the engine, the poet, the aeroplane, all enact
the same pattern and weave the same web, asa whole
or in some part. The entire universe assembles at the
sacrifice to create and sugtain a man asthe Greater
Man sacrificed His whole to create and sugain the
universe. Everywhere there is give and take, progress
and return, within an orbit, according to fixed laws.
The greater the objectivity, the more obvious is the
law. But whether it is law or love or freedom, the
presumption of relatedness, interdependence, inter-
convertibility, interpenetration, cor responsveness is
there. | am related toall I'sin the Greatest I; | am
dependent somehow on all I's; | am convertible into
every other | ; every other | penetrates meas| pene,
trate every other | at some depth; every other | res
ponds to me at some temperature. The whole universe
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looks through the particular window which | am,
as | look out at the whole univer se through the window
of my sdf. | am, therefore, the smallet as well as
the greatest. Sharing in the individuality and univer-
sality of God and the universe, | am both alone and
a company or companionship, representing a triangle
with its apex below, a reversed reflection in the waters
of being of God's triangle with apex up. Everywhere
are reflections, whether physical, moral or spiritual;
reflection in the sense of an image and also in the
snse of a thought. It is a reflection and therefore
an illuson, something you cannot grasp. My
individuality is an illuson for it is a reflection,
ungraspable, a very necessary fiction, true as long
as it lasts, a dream which is very real in its effects
| am both a reality and a dream, both an idea
and a fact, both illuson and alluson. On the
physcal dde | am a fact, on the spiritual dgde
| am afiction ; why, even, the reverse is true. Most
vulnerable, leas dgnificant, most bound, least effective
on the physcal sde in mysdf | am all power, all
meaning, all freedom, on the spiritual Sde of me, asa
word in the Great Poem, as a changein the great
changing, as aleaf on thegreat Tree, as a gar in the
vasg firmament. Let me accept my freedom and
bondage, strength and weakness death and life,
and get along, moving to and fro, and march merrily
round.

’ (16)
The Earth is the fest of the Greater Man ; it is
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the outermogt limit of objectivization; it is the point
of return; so is man. Remember the triangle with
the apex down. Now centred in the body, becoming
physically minded, | ssk complete union on the body
plane; | sk the uttermostness of physcal poses
sons ; | ssk unending joy and infinite knowledge in
terms of thebody ; | sk completest freedom on the
asurface of objectivity. This is the real cause of my
misery, my cruelty, my dnfulness This is my fall.
| am too unconscious of my physcal and mental limi-
tations and my spiritual freedom. | make too much
ue of the one and too little of the other. Either |
want only to be a beast and no bird, or too much of a
cuckoo and no' cow. All the five dements, all the
myriad forms of life, all the dars and the seasons mix,
mingle, blend in me. Why should | not utilize all ?
Why should | not take cognizance and be aware of the
multiplicity granted to me ? L et me enjoy freedom on
the plane on which it is available; enjoy bondage on
the planeon which | am destined, patterned to taseit,
and convert the one into the other through an establish-
ment of interrdlatedness  The Artist, the Poet, the
Musician, the Seer go on performing the miracle of
inter-convertibility or inter-transformation. The
Scientist is doing the same, converting objects into
ideas and ideas into objects, discovering old relationships
and egtablishing new ones interweaving matter and
mind. Of course, try as he might, he cannot go be-
yond the pattern. Nothing that heacts or performsia
outsde the play, the conception and planning of the
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playwright. Heisgreater than the greatet, and all
our freedom and licenceisin Hismind, at His Level
and from Hisangle, His Law, His Destiny, His Love
for us Freedom as we seit, fed it, think it, law and
loveasHe sssit, fedsit, thinksit.

(17)

That | am related to the entire universe, ssen and
unseen, sympathetic or antipathetic, is proved not only
by the similarity of my |-ness, a pure awareness of pure
being, not only by functional similarity and identity
between my sdf-processes and those of nature,
but also by the fact that my special privilege of
language and thought can only operate in terms of
natural proceses of processes or objects of nature
and human society. In  smpler language, all
language and thought is similitudinal or metaphorical;
thus language incarnates reality, epitomizes it. And
the interrelation of language, its objectivization
from thought and sound to sentence and meaning
IS symbolic, emblematic  of inter dependence,
inter-convertibility, interpenetration and correspon-
dence—corresponsveness. Grammatical relations
are human rdations, philosophical relations, astro-
nomical relations, mathematical reations, sodo-
economico-biological relations. The idea, then the
sound, then the letter, then the word, then the
sentence, and the completed sentence as a Smile or a
metaphor egtablishing a relationship, through inter-
weaving, with others, and, finally, a oeech or a poem



All themyriadformaof lifemix andblendin me..,,
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or a hymn of praissor prayer. Further there is the
root, the transformation, the joining, the action, the
subject or the act or the object or the result or the
victim. Still more, the shape of the letter, the time
of the action, the place, the mood and, finally, the
meaning. All meaning arises from and is manifest
in and as relationship. All knowledge is establish-
ment of relationship, of seeing, feeling, hearing, etc,
of onein terms of another. Who am | can only be
fully and properly and multi-meaningly answered as
my relationship to God, to other men, to nature, to
my own vehicles, to timeplacecauses. God knows
his own meaning through the Universe. He creates,
as the Artist knows his latent perfection only through
the objects he paints, the forms he carves, the songs
he words, the ingtitutions he rears, the interpretations
he puts. And thereisno art without harmony, order,
balance, perspective, foreground and background or
smply fore and after. Production of harmony
implies mastery of the oppodtes, assemblage of
past and present, transcendence of good and evil.
| can, therefore, know the answer to who am I,
if | view things from a height, a coign of vantage,
which is above both me and the rest, and then
view both the one and the rest placed in position. Place
yoursaf somewhere in the scheme, the order of = things,
and then sudy your functioning detachedly; then
only will you know who you are. The motion must
sop for howsoever short a period ; the drop must-
separate from the ocean on the supra-mental plane ;
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then only can the seer view the motion, the drop
realize its rdationship. Rolling on the whed of
timegacecause we can never apprehend the timeess,
the causdess the pacdess | think the child, like the
poet, can work this miracle. In our childhood we can
stop time, dow it down completely, compress all past
and future into yesterday and tomorrow, and establish
a universal interrelationship and ‘transcend the duali-
ties of friend and foe, harmful and beneficial, and mix
all colours, tastes, views, noisss, touches, fedings, into
one. The moon is nearer then, the future is next
door, causss are controllable, unresigant, all-blended,
or if you think it more apposite, jJumbled up. Heaven
jostles with earth, and angels and fairies move among
human crowds. What a loss weincur in leaving
behind that period of timdessness acdesness and
caudesness And yet who would forego the summer
of youth or the winter of age. The ssed is no more
meaningful or enjoyable or illuminating than thetrunk,
the flower, the fruit. Darkness has its depths, its
population, its benefits, as has light and the entire
pattern must be lived by all I's as miniature gods
informing their miniature universes. The universe
of the atom is as alive and asvas as the universe
of the Sun and the darkness in the cave of the heart
IS no. smaller than the darkness of the sdlar
gaces and beyond. It is only the magnitude that
differs, that appears or seams to differ. And yet the
small and thegreat arerelativee.  What then am 1?
Both very great and very small, infinite like decimal
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something which can extend infinitely on the right Sde,
but ever remaining less than one and only making one,
totalling one with all the others who are countless How
can you comprehend the meaning of history, or of an
individual, until you havetotalled up all history, and all
the pagst and future account of the individual. How can
| know what am | and whoam | till | have compre-
hended smultaneoudy all of me, in the pas and in the
future, aloneand in relationship ? It is easer to say
who is God but so difficult to answer who am | for in
Hiscase, you go on usng all namesfor Him, usngall
formsfor Him, all pacesfor Him. He who is most
unknown is bes known, Hewho is farthest is neares
via name and thought or even thoughtlessness—Sunya.
| am so farther off from me, and all thetime, at all
gaces, and under the dress of every different cause, |
fed asif | have not known the whole of me, asiif | still
have to discover mysdlf in reaction to every new exper -
lence and fresh face and re-oriented day. Every day,
every place, every event is going to show more of me
to me. What an illuson, what a necessary illuson !
And yet something in me, | fed, remainsever the
same, the spectator of the vortex of change, the collec-
tion of experiences, the valuer, the assembler, the un-
concerned Wilier-Magician, knowing the most and
ordering for it. Deprived of everything on death bed,
| still fed l4iave got the best, madeit a part of me,
wherefore | am none the poorer. As to pain, | am
going to emerge from it noworse.  What hope, what
confidence, what stability ! Hope thrives on despair”®
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faith enriches itsdf with doubt and. gability is at its
bes poissd on a rope of dreams. | always presde—as
much at my birth asat my death, pre, that is before,
and gde that is pain and death and sorrow come to
take me high up and degp down, to make me awar e of
my presdency, to show my detachability, to prove my
ubjectivity. Death merdy <gacss life,- caue be
times continuity, and ace beokens ret before
motion. | never dies is never cleft, for it is aware
ness which links up motion to motion through red.
Universal life oesks through us as 1.

(18)

In trying to undersgand who am |, | have srioudy
to grapple with three problems. Do | count in this
immene universs not very friendly ?  Does the
universe, without my bang aware of it, advance my
wdfare and does it remembea me when | pass out ?
Secondly, what isthis sex-hunger, and, thirdly, why
mug | fesed my gomach every day and undergo all the
physcal and mental tortureand davery and dailiness
for feeding it ? Theimmendgty outsde ought not to
frighten me, for all this is but a counterpart of the
Immengty indde, and from within | can conquer my
fear of it, from within | can even govern the immensty
outsde The myriad things outdde have bean placed
by methere; they areall present within me as white-
nessand darkness asearthinessand garriness, as heat
and cold, as motion and red, asgrowth and decay.
Outsde me their shapes and functionings are merey
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objectivizations of abstract idess which form a part
of me and which | can appropriate. In seaeing them
| usethem ; in using them | s them.

As to sx, let us not put the cart before the
horse ; the third degree before the first degree; the
third root before the integral number. The sexud
act isthe puny, least satisfactory fulfilment of complete
union with another, perhgps an opposite or comple-
mentary number. The union physical is so short and
so empty of content in comparison to the union
mental and the union spiritual. A union of thoughts
Is profounder and more fruitful. A harmony spiritual
is the most satisfying for it spans across any distance
of soace or time or causg, for it is whole-man union,
and unfettered by limitations or regrets. The Spiritual
Union of which the physical union is an objectivization
in the third degree, hence grosser, is possble with all
objects, at all times and without the necessty of a
cause, and possble with all objectsand ideas. It is at
bottom and originally the spirit that goes out to meet
‘the spirit. In confining the desire to one, and to the
physical plane, we are atrophying our sdf, endaving
our sif, subjecting our sdf to misery and, therefore,
sinning against the universe. The union of place
is already there for | as a word am there in-the
poem of the universelinked, through the first crestive
action, to every other word. A union with a beautiful
flower, a serene statue, a noble act, a throbbing sar,
and a chearful day, is as much creative and blissful
as the sxua act. |t has ben tedified to by a saint
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that no conjugal blissis even a millionth part of the
bliss of uttering His name once. All union, all re-
lationship is conjugal, not excepting the relationship
of knowledge, of mental similarity and spiritual
identity. AIll relationship is creative. Relationship
with one who is not wholly yoursin law and love, to
whom you have not wholly surrendered is a relation-
ship of sin, of destruction, of bondage, of injustice ; it
IS an insult to society and a crime against God. All
physical relationships are only pointers, indicators,
metaphors of the spiritual relationship which aone is
whole and complete and truly creative. Thisisthe

psychology of fear of the universe and of love of the
woman.

Now about the third problem—that of physical
hunger. Heretoo it is relatedness that has necess-
tated this hunger business to illustrate and teach which
the universe around 'has been created. Everything
in nature and society howsoever small or great con-
tributes to feed the fire of your body and mind and
heart. You are forced to acknowledge this relatedness,
to sk it, to sufier for edtablishing it. You feed the
fire of nature and nature feads the fire of your being.
Hope and fear, love and charity, all expound the same
interrelatedness, and your most urgent need has to be
fulfilled by a most immediate co-operation between
world forces. It is the understanding of that related-
ness, interdependence, co-operation, inter-convertibility,
inter penetration, correspondence, and corresponsve-
nesswhich iaimportant, not the satisaction of the hunger
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for bread, hunger for conjugal union, and even hunger.
for life. Every object and process is intended to serve,
yield, a truth to us, the truth of rdatedness All' life
exigs to illustrate, and thereby make more easly
assmilable, the knowledge of the Pattern. We eat
to know, we do not know to eat. Pain forces aware-
ness death makes awareness complete on all planes,
and fear only throws oursdves upon our resources,
makes us stand on end, on our own legs The
beginning is knowledge, the end is knowledge, the
means is knowledge. Every act required of us by
Nature and God and Society isa provison of material
for a part of the ansver to Who Am |.

(19)

In the presence of correspondency, we acquire
knowledge whether we proceed outward or inward,
and it is not necessary to have tdesocopes or micro-
oopes or sethoscopes to observe and formulate, infer
and deduce or induce. The ancients with nothing but
their bodies, the book of stars, the book of ssasons the
book of dreams, and the book of intuitions, were able -
to arrive at the same truthsor laws. Only if you let
the universe gpeak through you, it will reveal all its
revealable secrets through your own mouth. Language
itsdf is as.| have said dsewhere, a perfect embodi-
ment, a revelation of all truths and laws, covering from
the field of social polity to constellational movements.
If nothing ese, the very dlences and darknessess of the
Universe will voice them if your ears are attuned, il
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your eyes are centred, if your mind is receptive, if your
spirit is linked to, turned on, itself. The answers are
therein plenty in varying colours and tones and curves;
we oursalves do not put the one question, who am |.
Who will assure us that we count, that we are a part
of the great scheme, an indispensable part, that even
the ant and the blade of grass and the passing meteor
and thefleeting sunbeam and the visiting dewdrop are
strands of the web. Alas! itis the mani-ness which
confounds us. What is one sunbeam in the flood of
life ? What is a dewdrop among the countless strings
of pearls? What isone meteor among millions and
millions of stars ? What isthis earth and this hour
in eternity and infinity ? It isagreat ded anditis
indispensable. If timeisanillusion, sois eternity, so
is infinity. If the straight line is anillusion soisa
circle. If God isfiction, soisman. If Philosophy is
a figment of imagination, so is continuous history and
documented biography *. if fairies are fancies, 0 are
races and nations. Centre yourself in Him, embed
yourself in Him, and fed important, fed big, be the most.
All our sgnificance, all our beauty, all our knowledge-
fulness, all our joy, all our power is in and through
the Universal Unity. Detached from Him and placed
in ahogtile, indifferent milieu of society and nature,
we are reduced to what we physically are. Each of
usis important only spiritually, important to God,
important in co-operation, in correspondence, in
interpenetratedness, in interdependence. God apart
from His lendour, his grestness devatva, mahatta,
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which is manifest as mani-ness, is an unthinkable,
powerless God. Hethen is reduced to zero, Sunya,
which may be more and most or just positive nothing-
ness Is God afraid of His mani-ness ? Why should
we be afrad? The universeis mine, it is my mani-ness,
the | that speeks in me, presdes at my body-mind,
is the universal |, wherefore | should be most brave
rather than cowardly and mean. All my illusions are
reversed truths, they are very useful. As and a
the smdlest point | have a peculiarly advantageous
position from which to look at things. Time, space
causation, contradictoriness, dichotomy—they appear
as my worst enemies, striking terror within me and
making me fed frustrate. But are they really
inimical ? Itisonly the unknown, the unseen that
frightens, that gppears disproportionate. It is the
function of darkness to obliterate distinctions and
proportions. What isunderstood is annihilated ; it is
made a part of sdf and one therefore ceesss to be
afraid of it. Time keeps things fresh, space provides
the perspective, and causation assures the rule of the
law, contradictoriness kegps the play on and under-
lines proportion and balance—we do not get stuck up
in one thing. Whatever evil | commit, in my
own eye | am never guilty, so gquilty as others
may take me to be To mysdf | am never
thoroughly and finally dead. What | Dbeieve
in is truer than what others pin their faith to.
All these are indications that at a certain level | am,
| can be, free from sin, free from death, free from
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blindness. There ishope for me, for every man, for
the race. Time is a curer, space is aleveller, and
causation isa lift, which brings some down and takes
others up and the whol e process of which is one exten-
sion, is one continuity.

(20)

The priceis great because the prizeis great. And
whereas the price is great, whereas the prize is great,
the keys to the solution of the puzzle are also many
and varied and ever-present. Hints for the solutions
crowd upon us from all sides, and surge in our hearts
at all times. Meteors pass, lightning flashes, to
fertilize; heat and light and magnetism bring their keys
to unlock some of the treasures. How many have
been the occasions when abird, a noble person, a law,
a love, aview, astatue, or aline of verse has brought
me a deeper understanding of myself! It has often
assured- me of my place in the past and in the future.
It has delivered me messages of hope and cheer and
compensation from gods and angels and fairies. It
has. dropped in.a stocking whole plans and charts of
treasure islands. Inspiration and revelation—why,
thereisnoend ofit. And each revelation, though a
link in achain, aday in the year, comes with a charm
of its own, with an overwhelming freshness and
pervading enchantment. The cloud, the sunset, the
dawn, the ever-spreading tree, the silent mendicant, the
leprous beggar and the infected prostitute all stand
there with messages written on their faces, messages
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of interdependence, of interdatedness How im-
portant am |I! For do they not appeal to mefor love,
for judice for appreciation of ther beauty, for
sympathy for thar uginess Were | to fed respongble
for all of them, | dal fed truly great. To be
Brahman, to be God, isto asume persona respons-
bility for every dngle act, pas and presnt, of the
cregtion ; it isto bear the brunt and burden of all, from
the humbles to the mightiet. In medieval Indian
literature there are three sublime utterances than
which there has been for me nothing sublimer.  Guru
Gobind Singh (1666-1708 A.D.) isthe author of two
and thethird isattributed to Guru Nanak Deva (1469-
1538).

1. God knows of the aufferings of every one
every dngle being, be he a saint or a snner.

2. Theloud walil of the dephant in pain reaches
Him much later than the dlent lament of the dying
ant.

3. That is the golden age when a whole nation is
held regpongble for the an and the crime and the lapse
of a gngleindividual member of it; that is the Slver
age when thewhole cage-br otherhood assumes respons-
bility for the misdeed of a member ; that is the brass
age when the entire family agress to be taken to task
for the ungainly condud of a member ; that istheiron
age when only the individual himsdf is hauled up for
his transgresson. |
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How sublime, indeed, are all the three! How
glorious were these witnesses to the importance of the
individual and to the greatness of the Lord. Who Am
| ? | am a witness, avery particular and sgnificant
witness to the glory of man and God. | am a
particular path which He tracesfrom Himself to Him-
«f, from the manifest to the unmanifest. We come
from the unmanifest and we return to the unmanifest.
The unmanifest throbs with, teemswith, ever greater
life. Thereisno darknessin which the cows of light
are not hidden and there isno sourceof light at the
heart of which the dark, the unmanifest does not
resde. Somewhere within death hides life and to
live is to die every day to some part, some emotion “of
oursf, for life is a continuous series of sacrifices,
«df-givings radiations. And yet radiation does not
reduce the mass ; it isa characteristic of light, so is
it a characterigtic of magnetism, so of motion. Life
Isa dock automatic, which winds itsdf as the hands
move. Theless important | fed, the more comp-
letely | surrender, the more important do | grow in
His eyes the more usgful and blessngful am | to my
race, thelesshave | to worry to gain mastery of
«df and of nature. There is an oppodte of every
law, every love and that is as true, for the oppostes
just complete themsdves in the third, the neutral.
In the spiritual, the mental and the physical lose their
antagonism and attain their common fulfilment. In
.the formlesswe taste all forms without feding the
limitation of any form. In Him our personality
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becomes the mog without our auffering from the
exdusveness which personality dands for. | am
smultaneoudy, compresently, one and many in Him.
| hear, &g tagte, touch both time and timdesnes
in Hisbosom, at His fe. He is both duality and
non-duality, and what isbeyond ; He is the manifet
one-fourths and the unmanifes three-fourths and also
the Undivided Whole. How can a snner remain a
gnne in His presence how can an ignoramus remain
an ignoramus in His presence how can a dead body
remain a dead body in His pressnce ? To attain to
His presnce is the eadet thing in all the three
worlds. It isjus tothink of Him, to name Him by
any name. | am but a name and the moment |
make a present of my nameto Him, treat my name
as Hisname | have flown to His pressnce on the
wings of the word. Thinking of Him is difficult,
but naming of Him is easy. The more | love Him,
themorel long for Him, the more frequently and souf-
fully and impetuoudy will | redte Hisname. What
moredo | nesd ? By naming Him | obtain reease
here and now, into the freedom of His qualities
Havewenot bemn asured that he who remembers
Hisname at degeth-bed attains immortal life. Why
wait for thedeath-bed ? Who Am | ? Of coursg, a
name of His. Guru Gobind Sngh was not stidied
with the thousand and one names of the Lord
current in the Hindu tradition. He loved Him o0
much’ that he would not reg till he had coined
svaral thousand new names of His in all languages
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single and mixed ; aye, further, till he had transferred
to Him the names of all other things, for instance, of
thesword ! ! And he usad every conceivable tradi-
tional metre—about 200 in all—to sing the newly
coined names of Him and in all manner of stanzaic
forms. Yes, every nameis His name, every measure
His metre, every danza His form, every " victory
His victory—for did not Guru Gobind Singh give
us as our national cry and individua form of
salutation : The pure are of God, and to God
belongs the victory. Time, pace, cause dole
Him out to us; for our benefit they parcd Him
well, for we cannot stand His blinding refulgence,
His overwhelming bliss, and His al-powerful pull.
At the lower level we are afraid of losing our individu-
ality or personaity—whichever you prefer—in Him;
but at the higher level wewill indst that we must be
rid of the last vestige of separation. What does it
matter whether | find mysdlf or not; incidentally, as
the final and destined fruit of research, | have found
something much greater—my God. There are no
incidents in thisworld, there is happy purpossfulness,
which makes us the happier by its surprises. And God
isthe end of all roads ; all roads whether of sdence or
'poetry, grammar or economics, politics or psychology,
lead up to Him for Heisthe heart of all thought. All
true freedoms ae spiritual essentialy, and all
discoveries are the discoveries of God (dis-covery). Al
necessities are divinely imposed and the angel of death
isan angel of God, not of the devil. Yama, the name
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of the angdl of death, isa name of God Himsdf and
means, literally, control.

(21)

The problem isnot to be great but to be aware of
my greatness. The moment | am awareof my inter-
relatedness with the universe, that very moment | am
great, | enjoy my greatness. | want to be mogt happy.
And when | have shed every care, every other aware
ness except of my sdf, I am mos happy. In other
words, happiness is already there as my purest despes
being; | have only to become aware of me. And
whatever makes me shed other cares and other aware-
neses aids me to "re-cover” my "logt" happiness to
re-gragp my forgotton being. When | am mos happy,
| am mogt forgetful, and then | have the tightest hold
of my Sdf. | am mogt my Self when 1 am mog happy.
And when | have known a thing, anobject or a law,
or alove | fed | havereally known it all.along, only
| was not aware of that knowledge. Knowledge is as
if only un-covering, un-veiling of a position of my own
being, of something which was all along in my grip
and grasp. Thus | am all-knowledge, all-joy, all-life,
somehow led to ignorance of this truth, and serioudy
playing at recovery of my lost possesson—my Sdf.
So | am not a poor, little, miserable, helpless devil,
and whatever takes me out of that poor, little, miser-
able, hepless devilry is the culmination, goal of
knowledge, is Vedanta. Vedanta is not a philosophy,
it isthe peak of sdf-awarenegs, it is the highest triumph
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of man, it is the Restoration of Kingliness, of
Brahmanatvato Man, it is the Regaining of Lost
Paradise. The ancient-'sser started with the visble
lights—the eyes and the Sun and the Moon, and ended
with the Upanishad, going from darknessto light of
Sdf, he ended with the realization of the importance
of the Sdf, via the knowledge of physics and astro-
physcs and astro-chemistry, ahd astro-biology. He
started with reality and ended in the discovery of
illusion. But the discovery of theillusion dso pointed
to the importance of the individual, the I, which
deludes itsalf with mani-ness only to while awvay time,
never losing hold of the Redlity, the Personality of the
Lord and the Sdlf. Yes, God at our level is Persond;
at Hisownlevel Heis Impersona, aLaw, aLove, just
asatmy level | am only an individual but at His or my
own profoundest level | am the very God, the Vamana,
the Nara, ever a one with the Virata and the
Narayana. How grand, how amusing that Narayana,
Si Krishna, drove the chariot of Nara, Arjuna !!!
Yes, God drives thechariot of every Arjuna who not
knowing his own or his driver's grestness, thinks of
the driver as afriend, a relative, a party man. God
iIsno God if Heis not great enough to be the driver of
every chariot, if Heisnot great enough personally to look
after every tree in His Garden. If He cannot mest
me a my level, bring me Hislove at my own door,
minister to every need of mine, then Heis not my God.
And He on Hisdflehas really to do none of thee
degds for so many, but just to beinfinitey great and
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eternally present, the presder at every function. And
|, toappeal to Him, to bring Him down, have nothing
more to do than completely to surrender toHim and
be entirely forgetful of mysdf, empty of my df, only
retaining the pure awareness of awareness. Let me
not be adegp when Hecomes but let me be adeep
just enough not to beaware of anything ds2 He
comes in the twilight, He comes when ssasons mest;
He comes where rivers confluence, He comes where two
courses, two parties, two oppogtes conjunct, He comes
when and where life shakes hands with death, when
good and evil lose themsdves in each other, happiness
and sorrow are transcended, and theindividual and
the society clagp each other in the las embrace. And
He comes never single, never alone, but with His entire
Heaven about Him. Paradise only fringes His pre-
snoe the content of which is fullest sdf-awareness of
the entrant and no more, no less God can only be
the unsseable and the farthet God. God that
comes down to uscan only bea fish-god, a man-God
and the man that risssto Him can only be the God-
in-man. Only the smilar can cure can pleass, can
know, can enliven the similar: the smilar alone cart be
completely identified with. The oppodtes neutralize
each other and the neutral alone can contain the oppo-
gtes God can only be a neutral God, an asexual God,
atranscendent God. | am in my essmcethe same.
(22)

If my new philosophy of Relational ism, Correspon-

dency, Inter-convertibility, Interdependence, and
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I nter penetration, is correct, then a certain answer can be
formulated towho am |, and from that answver can be
deduced certain rights and duties for me—very startling
indeed. ‘

If | am a unity, if the universeis a unity, if 1 and
the universe are one, if | am linked up with the physcal
world through physcal hunger and likeness, in necessty,
if I am linked up with all minds, in freedom, through
‘wishing and willing and fedling, through identity, if |
am the identical I, which preddes at every other object,
if matter and mind are inter-convertible, if God is at
the centre of my being, of every being, then | have
rights which no democracy or republic can give, no
fascism or monarchism can take away, | have know-
ledge and realization—which no leader, prophet, Guru,
philosopher or scientig can impart or wrest from me,
| have joy, which no posessons or deprivations should
affect, | have life which isindependent of birth and
death, | have a vital reationship, dependence and
penetration which drikes and sees far degper than poli-
tics and economits can reach, | have power which being
spiritual at base can never be flouted for long, | have
an inexhaugtible fund of love which neither killing nor
non-killing can crab, crib and confine. -

In other words, | am a man, indeed, and even as
but a limb and a member impelled by the exigencies of
necessty and freedom, body and spirit, | am very
great, truly and wondroudy, and having all, can afford
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to give away all, thereby not losing but gaining the
mod. | can afford to die | can afford to recave
hurts, injuries, sorrows and insults | can afford to
dand alone amids forests and slons and desarts, or
mix in arowds and battle-arrays, provided of course|
have humourfull hold on- my interdependence and pro-
vided, of course | let my driver be friend, guide. and
philosopher—and occadonally Master. Whereisroom
for argument, for abject fear or vain hope or prafitless,
midirected charity, or ineffectual sasking and Sadhana?

With equanimity, serenity, baanceat my heart, |
can afford to play any play amidst which | am s, or
can ente any fidd of my own choicg in a srious
spirit, and yet detachedly, as Hiscum-My Lila, Krida
Driven away are philosophies vanish all sygems that
endave and peaides death itsdf or they all recave
indulgence from me and are allowed to operate with-
out any harm to me. There ensues a recondliation of
mine with a world, already known, and mastered or
srved. | srve mydf if | srvetheworld; | mase
theworld, if | mager mysdf. Yes Reconciliation, Re-
cognition, Revelation, Repoe and Re-esablisnment
of digurbed gods and fires and powe'sare the five
fruits of my fivefold philosophy. | reedablish the
dars the ssesns the snsss thejivas, the hitory, the
floraand fauna, the order of gpace and causs, the beauty
and truth of life, the deathlesness of death. Heby
His sacrifice established all thisand pervaded it; | by
my sacrifioe by my knowledge, add joy, re-establish
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all thisand pervedeit. | take possesson of what is
mine by right, by birth. Don't you recall the popular
belief that the'spirit of the murdered possesses the
person of the murderer till it has wreaked its vengeance?

(23)

There is a definite purpose of " Who Am | *; itis
written to bring chexr to men, women and children
who have suffered unspeskable, hitherto unheard-of
atrocities in Bharata, the land of Fire, of the Divine
Play; in Japan, theland of the First Ray-ing; in China,
the land middle or the Realm Cardinal. To every one
of these aufferers | say, ak yourself—who am |, se if
the answer | have arrived at is correct, and fed assured
that the evil-doers have done more harm to themsdves
than to you, that you are not the poorer, the worse, the
less manly and godly for the evil done to you, that not-
withstanding all that is being done or saidit is a good
world and Heis a good God, a kind God, a loving God,
that What has died hasnot died for all time, that
the law of compensation and contradiction or neutra-
lization must have its recourse, that ssorms and mete-
oric falls and edipses and lightnings and floods are as
fertilizing, saving, creative, sublime as clouds and
breezes and comets and streams and constellations.
From death to lifeand lifeto death is one extension, and
the poor individual and the mighty tate, the victim
and the vanquisher, the seen and the unseen, time and
eternity are complementary, explanatory haves of each
other, working for one ancther's neutralization. That
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isthe law, that isthe destiny, that is the love. Let
Who Am | restore your dignity to you, your cosmic
importance to you, your faith in man, natureand God
to you ; let it make you independent of states, free of
religions, and fearless of evil and injury in the sense
that what you have, none can take away, that none-
can " give" you anything essentia and important that
you already do not posess Rightsand duties are
inseparable, two names for the same realization, two
views of the same scene from right and left.  Your
rights | have outlined above are your duties as well,
and your duties your privileges. Thosewho live by
the physical shall perish by the physical and those who
pray to the spiritual shall be freed, empowered, pleased,
enlivened, and made wise by the spiritual. Man has
nothing of vital importance which he can lose, which
he can be deprived of by rape, stabbing, plunder. His
most important possesson is his Self; the rest are his
belongings which he can afford to lose every now and
then for higher ends; aye, even those belongings come
back, are added unto him, as the Christ said.

| am | and that no One can take away; my dearest
posesson is my relationship with God and with the
entire universe, my Sonship, and that no one can'.ruin
or steal. If | am awareof these, then | am free amidg
bondage, alive in the grip of desth, wise though. girt by
darkness of ignorance all round, an Arjuna in the
battlefield and a Janaka at the Court, aye, a Naaketas

andaVyasa and a Vashishtha at tapas a Buddha i in
meditation.
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Escape, and find freedom and power and inter-
relation in the spiritual where alone freedom is possible.
The body, the physical, represents necessity, bondage,
company; the mind represents freedom and its instru-
ments, and doneness, and power, arworthiness.
Remember earth is the uttermost of solidification, of
objectivization, whence it is the farthest from Heaven,
and yet it is nearest to Heaven. Man, the weskest, most
sengtive, physicaly, isthe strongest, spiritually. Every
man is an individual, but also'a universal. Theinflictor
of sufferings knows not who he is and Who the
other fellow is, and so is bound. Let the sufferer
know and be free. One knowing individua can
neutralize the evil doings of a whole state, can bear the
burden of the entire universe, as, of course, he can retard
a world's moral and socid progress. The individual
is still the master. The only difference is that law and
love are on the Sde of the good individual, for into the
very congtitution of the universe have been mixed the
good, the true and the beautiful.

And not ultimacy but |mmed|acy and urgency is
therule of joy and life and knowledge. The good
triumphs, the beautiful transforms, the true pervedes
and-perfumes not ultimately but immediately, some-
how" on some plane. It at once begins to take effect,
it, that is, the power spiritual, the thought noble, the
act telational or serviceful. On the other hand, the
very nature of evil whichis divisionism, compulsion,
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attachment, darkness, ignorance, acts asa check on
further mischiee—further than the physica - hurt, -to the
victim, and prevents the multiplication, fertilization 'of
the deed, while the evil act generaes in the doer so
much fear, causss him so much loss of personality, of
greatness, of sharein the good and the beauty and the
truth of the universe. The. dakness in him grows
darker, the divison ism grows intenser, the barrenness
grows more barren. He becomes smaller, more
insignificant, less fruit-bearing, more hard, till there
being no more good function left for him to perform,
he is eliminated, heis split up. The evil-doer is most
physical, harder than flint, more barren than sand.
Watch his disgpppearance. The order of the world
unites, co-operates to dispel, to gect, to rgect
the disordering factors. Evil is a mote in the
eye and the whole body syssem and mind system sds
in motion to exped it. Be sure of that—you do not
stand aone in your fight with the devil. Morethink-
ing, more of loud thinking, more of silent contemplation,
and you will soon be able to answer for yourself—Who
Am |. What you will attain theresfter will . be for
the good of the entire world," even for the good of
the doer of evil to you. For the evil-doer may
have forgotten you, you in the moment of your
virtuous triumph shall be compelled by your sharp good-
nessto ssk him out and yet save him.  Theevil-doer
has done evil and shut his eyes to the consequences that
have started coming towards him, while the victim of
hisevil strains his eyes and ears and touch to spy and.



40 WHO AM t

welcome the movement of an entire interrelated
universe to avenge the wrong done to an organic, vital
member of its body corporate. Yes, the world ison
the sde of the under-dog, the world always waits for
and bows to the spiritual man who takes it out of its
physicality, endaving, weakening, darkening phys-
cality. The world forthwith waits for, longs for
the man who knows what and who heis so that he
may share his knowledge with the world and make it
stronger, more co-operative, more interdependent and
more and more responsble for every one of its parts.
The head is personally responsble not only for the
hands and the somach and the thighs but for the
doings of the feet also,-and with no feet, literally and
idiomatically, to stand upon whereisthehead ? The
ansver to who am | gives me feet to stand upon, to
stand straight and erect, to walk right into the parlour
of the Lord, and the Council-Halls of the State. Let
us not fear the state, the religious leader, the economic
planner, the scientific discoverer ; they have been and
aretoo much with us  No new discoveries no new
plans, no new organizations, no controls and sanctions
and frontiers, no revelations can take away what the
Lord God and what the congitution of the universe
have given us by way of fundamental rights, by way
of a charter of freedom, joy, knowledge and life, by way
of theinitial structure of our Sdf, by way of common®
responsbility and interpenetration and interdepen-
dence. Let us be true to oursdves let us know
ourselvestruly and well, and all will yet be well for
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every individual, for whom aone God exists and to
whom Moksha is at once available. Yes, |, the indivi-
dual-universal, perfect, in full possesson of mysdf, am
the goal of the World Order, and in my pefection is
the perfection of the world, in the establishment of
order in the world is my peace

(25)

My only right and duty and privilege is to attain
to full, voluntary, pure awareness of the law and the
love; for the rest the patterned whed of the universe
including myself will continue to rotate and revolve
according to plan and purpose inherent in its make-up.
| mugt put faith in the perfection of the order. | must
do nothing which minimizes me, for maximization is
good, my inmost, just, noble, true ambition and this
maximization is nothing but more and more of linking
up with others through giving, through smiling, through
radiation, through service, through goodwill.  The
flower exgpes from its rootedness, the star from its
osesdess motion, the mind from its own bewildering
variety by smiling, by concentration, by yoga. Let
me fed free under compulsion, and fed bound in
freedom; let me react so asto neutralize the charges
lent towards me. What you assmilate, "andyse, con-
tradict is neutralized, as Slence neutraizes noise, or
form neutralizes vaccum. My wife asks me, have |
found who | am ? My son and daughter, only 14 and
10 are happy | am writing a book; Who Am | ? They
are obvioudy—consciously or unconscioudy—interested
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in knowing whether | know mysdf better now, for to
know mysdf better isto be of greater, desper service
to mysdf and to them. To know mysdf isto know
how to face up to attacks from within and without, to
know mysdf more and better is to be more effective and
fruitful in my inter-relatedness. To know mysdf better
IS to be more and more reconciled to things physical and
more and more dedreful of things spiritual, for in the
gpiritual is the maximization, in the physcal the mini-
mization. And yet | am greates when | stand alone,
as great as when | have embraced the whole. No
statement is complete until its opposte has been
formulated.

(26)

Biology, Astronomy, Physcs, Chemistry, Palitics,
Geography, History, Zoology, etc., yes, you must
interrelateall through and within yoursdf. Transmute,
convert each of them into another and change all the
gifts they bring—observations and laws—into the terms
of, into the truths of, Brahmavidya. All are intended
to sarve Moksha, to provide material and mental
illustrations for your own intuitions of truth, for the
spiritual beauties of your being, your sructure; all are
intended wholly and solely to bring you freedom, prove,
your greatest greatness and smallet gsmallness and
unique worth: They pull you out, take you out of.the
mess of ignorance, they arouse in you the constiousness
of the various levels you combine, mix up, in you and
they carry you to the highes level where your real
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londiness and companionship are revealed. Vedanta
does not impose a God on you ; it makesa God of
you and then says, you have become God, but you
cannot become what you never have been and so con-
cludes that you were God all thetime on the level of
ignorance and under the pressure of ignorance—suffer-
ing rotation—revolution. Up there every sone of the
earth becomes a gar and down here the star becomes
thesone. Take in this one truth of sdence which is
smultaneoudy a truth of Brahmavidya. All know-
ledge, all joy, all peace, all balance, all beauty, all
greater, Brihad life—in which the many are the
one at the degpest and highest level—takesyou, astone,
up there where there is no pressure and makes you
Brihad, Brahman, a dar, indeed. This is
Vedanta. If you cannot rise at once, then at least
hitch yoursdf to a star, surrender completely to a dar
or the star, the Sun. That is Bhakti or devotion.
Let the Guru— the Fire which takes you out of
darkness into light—heat up the sone in or of you
tremendoudly and thereby lift you up, through sacrificial
fires, to become a star.  Hitching yoursdf to the
Star is Yoga. And there are eghteen kinds of it.
Hitching yoursdf to your own I, pure and blessd, is
one such Atma yoga. If you act sacrificial, if
through intense tapas and dhyana, contemplation,
‘through your gradual raising of your own temperatﬁre
and reduction of the presure of attachment of
sf-interest (cohesion) you raise yourssf more
and more, then you are becoming a star, becoming a
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light, a devata then you are employing the method
of karma yoga. The desxent was from Akasa
to ° Prithivi, the .ascent is from Prithivi to
Akasa. God is no more than the light of lights,
the sound of sounds, the darkness of darknesses the
aloneness of alonenesses, the gpadousness of adous
nesxss andthe' |' of I's.

(27)

Wings, aye, wings | nead to fly out of the window
on God and Infinity that | am. Guru Arjan Dev
says: Werewings available on sale, | would buy them
for all | posess; then | will fit them to my body
and fly throughout the <kiesto find my Love. Man
has wings of thought, of spiritual intuition, of balanced
and interrelated knowledge. Man in Sanskrit is
Manusha, a mind; not a body, mind you. The
body represents the weight necessary to keep him on
earth, just enough to balance the urge of his wings.
As you go up, the pressure decreases, coheson  dimini-
shes, the dead weight goes you split, split into becom-
iIng a sar, and then just aflash of you, a lightning,
remains, the dead weight of time-space-cause, of body
and mind both, expressed in termsof day and night,
ssans, half-year in the Upanishad. Wings, VYes,
wings we have, every one of us and theair isthe air
of amilitude and iden'tity, the force is of tapas and
saranagati, austerity and surrender, the person going
alone is |, the res areall his possessons his means,
his light equipment and his heavy equipment. Do not
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think too much of your weight. Feel the presure less,
do not let an event oppress you too much. Do not let
the world weigh too heavy on you—this world of action
and reaction, of time, that is death, of gacethat is
attachment, of causation, that is rotatory and revolu-
tionary thinking. Feel light and illumed. Darkness
IS not pogitive, it is just something negative, again a
dead weight to counterbalance the lightness of you.
Earth does not sand alone, is not contradictory, but
only, a mixture of Akasa and Vayu and Agni and
Jala or Apa, Akasa aloneis an element, the res are
compounds. Earth has fieriness in it, fluidity in it,
expansveness, pervasveness and stability in it. Make
use of all, beaware of it, know when to be earth, when
to be fire, when to be water, when to beair and when
to bejust Akasa, pure Akasa. Know when to attract
and when to dispd, when and also what. Create a
vacuum between you and the oppressing or uplifting
forces outer and inner, and then you will remain your
sdf, untouched, unoppressed, unattached, free in  your
prigine freedom, illuminant in your cosmic luminancy,
and changdess and serene in your divine ancestry.
Knowledge, if transmuted into truth through inter-
relation, must not, does not strikefear into our heart
and make us fed hepless, disintegrated, bound, snful
individuals. It is false knowledge, false organization,
false production and distribution, false procreation and
creativity which make you fed a whit less than God.
Art and Poetry and Sdence and Politics must bring
gods down and take up men and bring about -a
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contact, a converse between the two. History is such
a converse, Philosophy is such a converse Geology is
ch a conveese  Sek a marriage between heaven
and earth, s» yoursdf as a ouse in a boundles
harem. Yes that is the attitude preached and
practisad by the Indian Mydics one of whom says. He
aloneis male, all of usare paussof that Lord. Let
ustry to be worthy of his Love, His nearness which
isunion. How can earth qua earth be worthy of
heaven and how can heaven qua heaven take us into
its embrace ? And ya Heaven has theearth in its
embrace, of which alasl earth is unaware The
tragedy is not that weare not great but that we are
not aware of our greatness the tragedy is not that
we have inherent defects or vices which conditute our
desiny that wredks us the tragedy isthat we have
the defets of aur virtues; thetragedy is that we are
dmultaneoudy body and mind, weare 0 sndtive at
one end and 0 gony at the other, we are both human
and diving, both one and many. And were we not
both, how could we link up to both the human and the
divine? Thetragedy isin the Sructure, in the necessty
of the play itsdf. No play, no marriage, no knowledge,
nolove, nojoy can obtain, exid with only oneend,
oneactor. As He became Great, Brahman, Hethe
unmanifes became manifes astwo ends heaven and
earth, positive and negative, male and female, but the
Veda never talks of heaven and earth, always of
heaven-and-earth, ndther as Heand She in manlfei
tation, but only as Ardhanarishvara, When
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dectricity is generated, it is whoe but a whae
compridng and comprehending both postive and
negative; when an dectron goes out, the coming back
after touching a limit within the particular orbit of it,
isa part of the commisson granted toit. It isonly
functions that are named pogtive and negative it is
only the direction which is named differently. When
the dectric spark is manifesed, the podgtive-negative
Sparate in the ane and then one of these two unites
with the one—its oppodte—of ancther. L et uskep
all this in view when thinking of oursves or the
universal order. And that orbit, that fixed, destined
orbit, and its fixed valency and goead, its fixed content
and functioning, which functioning takes place on
various levds, is interrdated and interconvertible,
Is different and yet the samein isolation and in com-
bination. When | sy | the very minute one, have a
degtiny and am linked up with thevery Great, | mean
no dur in the firsa sentence and no flattery or fancy
in the ssoond. | date the fact and the truth. And
yet the fixed and limited orbit for me provides me
with the tage of infinity; even out of the finite with
the hep of my spirit, | can press out the infinite; the
orbit can be in Unitized through combination, co-opera-
tion, smilitude and identity, by intendfication indgde
and extengon outgde both of which are gpen to me.
If you in your life do not extend, do" nat intermingle,
well, the purpossful death will doit, it will impress
your detachability on you asnothing dsedoesand at the
same timeit will teach you the ssoret of interrelatedness
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and immortality. Who am | ? Go on repeating
this quegion before and ‘after each new experience
phydscal and mental, and you will taste a new bigness
joy, life, wisdom each time. Do not lose hold of
yoursdf, your I, do not let it mingle and be depressd
in ignorance; mix awaringly, die willingly, give
voluntarily in the full knowledge of the rdationship,
and then no weght, no compounding, no londiness
will depressyou, but each experlencerII yield a new
Rasa on some levd.

To know that there is a dediny, that thereisan
orbit within, going and returning along a path, and a
companionship or a rdationship, and to be told that
there is infinity within a grain and outsde a grain,
to know that there are dosad universssin an infinite
universe, to know that there isindeterminancy as wel
as deerminancy, a bent aswell as a continuity isto
know at oncethe bet thing that can happen to the
individual, isto recdve the fullet asurance of onés
supreme importance, is to fed safe ssene and sure
is to shed all unnecessary tendon, is to enjoy both
individuality and universdlity, is to live both at the
draumference and at the centre, is to get the best out
of both the tragedy and the comedy of life, is to prabe
both into darkness and light.

| am addicted to the gudy of roots Among the
mos misused, misunderg¢ood words are Destiny and
Kismet-occidental and oriental. Add God to them.

What do we mean when we say, in the Eadt, such
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Is my Kismet, this is our Nation's Kismet, our people's
Kismet. Kismet literally means division, share. It
isequivalent to dis-position, dis-pensation.

Destine: Fr.,—L. destinare—de, inten., and root
sta—, In stare, to stand.

What is your destiny is where do you stand ? Y our
standard is your destiny ; thereis no destiny for life;
lifeis destiny. Lifeisextension in a direction, one of
the ten directions, depth and height being two. Life
in having divided itself into infinite parts, has manifest-
ed so many stands, so many shares, capacities. Each:
of us represents a capacity which extends into endless
past and endless future. To be a destined one, to be
a destiny for onesdf is the highest privilege of a
becoming. The emotional realization of the full
content gy theword destiny is to fed that one has not
died, has not 'become, but has still to move, still to
extend and intend in some direction.

But is our share limited ? Is our capacity
banked ? Suppose we weretold just this much : You
can grow unlimitedly and overflow your banks as you
please ; and were not assured that we shall be directed
and directioned in our extension and intension , would
we not fed lost, would not our freedom seem a
mockery, seem to mock us. Our destiny isrealy a
form of His Divine Grace ; it is its highest and best
and most beautiful form. Stands change, capacities
grow more or less. Standards rise and fall. But in this
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growing moreor less, going up or down, we are assured
of an individual stand, of a saving directedness and
individuality—inborn character-retaining mechanism.

Life has been guaranteed its meaning, which under-
goes endless formation and conversion. Life enjoys
irreversibility which form does not ; hence life and’
form arein opposition as spirit and nature. Theform
becomes the destiny of life but does it exhaust the
meaning of life, the reach of the spirit, the good of
activity, the joy of beauty, the music of truth ?

Through various ages and epochs nations* retain
their destiny, fulfilling themselves in many ways,
through extenson and intension, victory and defeat.

| met Mr................. at a small tea-party at
Lahore. 1 cannot recall the exact provocation but

* The diplomat who drapes lies and doles them out as truth,
the busnessking who arranges wars and treeties, the cabinet
and oonference members who uppress liberty, the soentis who
in the name of fact and peace, employs fiction and produces
slau%hter-machlnery, and lagtly the philosopher who splittin
one becoming into ends and means makes a busnessof love an
dands ill trying to learn wisdom from higory trested asa
museum of 'becomes’ dead bones rather than as a living drama
of infinite acts which uses all thoughts like all adions as its
players—destined players—all these conveniently forget that if the
gns of a father are visted upon his children, their own enormities
and mondrosties mugt be paid for by their countrymen, les
fortunate but moreinnocent.  Internationalism on any level is a
negation of human, destiny and the world is paying more heavily
for the unfixable ans of the United Nations committed out of an
utter lack of common sense decency and spiritual farsight and
ingght. A nation that thinks athers have no right to live or can
live only as exploitable daves is a $anding menace more to its
own exigence than to that of others
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| remember the words | was roused to utter: " A
nation isto be judged by its defeats not by itsvictories,
by its failures not by its successes. It isonly at your
lowest, at your worst, in your most deected and
despaired moods that the fact of destiny ismost brilliant-
ly and convincingly brought before you; destiny
wells up from somewhere in you and with her serene,
faithful face says : Heream I, | have come to take
you out somehow from the nether region, to take you
on to somewhere. There is no full stop, no death, no
defeat, for | represent the gods, the one God. My
defeat would be the defeat of the Lord."

| have passed through hell during the last eighteenJ
months. But whenever | have felt completely lost,
thoroughly vanquished, felt that it was now a matter
for urgent divine intervention, a point where some
oppressor or event stood as if challenging the might of
His Dispensation, asif it was a question of my enemy
vs. my God, the miracle has happened, destiny has
asserted itself, because | felt, believed that there was a
way for me although | could sse no way out. | am the
way which leads through the universetothe Lord; |
represent a way that does go on, that cannot be stopped
or checked by mountain or river, fireor storm. My
belief has been rewarded by a miracle; in preciser
language, life has asserted itself.

The great thing is not to confuse the Self with its
instruments of fulfilment The destiny isthere, the
instruments now non-existent will soon be drawntoit.
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You have nothing, but you have destiny; you are a
stand and with that firmly in your heart you can and
shall stand erect, triumphant before the apparently,
seemingly, silent, inactive God and the vocal, oppressive
man and nature.

You are an end, it isthe end that draws to it the
means. The more you believe in Kismet, Destiny,
‘the greater your speed of achievement, theintenser
your fire and fervour. -

But, and it isabigbut, thereisno suchthingas
an exdudve stand, a shae which can obliterate or
swallow other shares. It just cannot swallow though
it may appear or ssam to. No nation has gained at
the expense of another, only if it knew the whole truth.
Every addition to your share, sinfully effected, has been
effected at the expense of a loss in -.someform, at
ome level. There is therefore no such thing
as national destiny. So much blood has been and is
being spilt in the name of national destiny. Blood is
no spiritual food, nor land nor goods, nor even the
sne of mastery; and destiny isentirely aspiritual
affair. It is adirection to the individual soul (Jiva)
to come back home, a secret word spoken, entrusted to
it, akissorased imprinted onit. Thesed bearsthe
words | AM. The individual soul falls, remembers
the | but forgets the AM, till destiny every. now and
~ then flashesitsdlf, soinsinto hisvisonasAM. Thisis
theansver to WHO AM I.


















