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How should we shape our Course of Life?

“A man shoald thinrk on wealth in all just upright
ways, and strive to win it by adoration ever on the
path of Law and Order; but should never think
of acquiring it by unjust unlawful means. He must
counsel himself with his own mental insight, and his
deeds must accord with h‘ig‘bonscience. Thus he
should ever grasp still nobler vigour with his spirit”
(X, 31,2) “Impart active wisdom to us, O Glorious
Lord, as does a Sire to his?sons; ‘teach-.and guide us
iu this our course of lifo so that we may attain fo
Thby Light in this very life”” (VII, 32, 26) “Longing
and ycarning for Thee and depending wholly on
Thee, O Glorious One, close to Thy friendship do
we cling. Lead us beyond all evil and suffering
along the path of Thy Holy Law” (Rig Veda, X,133,6)

What should be the practical course of our life ;
what are we to seek and what to avoid ; what are we
to do and what not to do; how are we to use our
short span of life to secure the greatest amount of
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happiness not only for ourselves but also for ethers ;
how are we to train ourselves to work for the greatest
happiness of the greatest number; and finally how
are we to attain to divine light in this very lite,
and make it possible for others to attain to the same 2
These (uestions are before man, ever sinee he appear-
ed on our globe, in some form or ether. But the
answers proposed have been very various and quite
bewildering. And who ean decide where doctors
differ ? Many are the doctors whe have eome out
with their special prescriptions for the ills of life.
And to add to ear difficulties it very often becomes
not an casy task te wpderstand sthese doectors and
make ont the preseriptions they have offered for the
bevefit of mankind. Lot ws take a few instances to
make our peint elear. Tukarama, the Mahratta
saint, says af onc plaee : “Where compassion for-
giveness and calmuness are, there is God” This s truly
a very noble teaching ; but we must note that if
these virtues avo net guided by timth, jusiice and
prudence, then they areapt to mislead us by encourag-
ing idleness and villainy which are ever ready to
dupe simple people. 'Lhe same is the case with love
and other similar geutle virtaes, for false love is ag
bad as eruelty ; so we say that Jove must” be of the
right sort tempered with discretion and justice. So
when the Buddha, Jesns and Nanak preached the
value of love, we must take it to mcan the right sort
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of love and not blind false love which is eveu worse
than hatred. Evou great scholars are misled in inter-
preting such saints. We have given an example of this
in chaptor LI of Part L of our “Vedic Teachingd and
Ideals”. T'hero we had to show how Dr. Bhandarkar
wisinterpreted both Tukarama and the Veda when
such great soholars find it diffi zult to understuud the
spirit of saiuts and scriptures, iow much hardor it is
for ordinary folk to get at the true meaning of these
same. Thus we see how great und mauny are the
diffi sulties in our task of decidiug upon the right
course of practical life. Evensupposing that wo have
overcome these hardships aud founl out the right
priciples of couduct, another most diflicult task awaits
us in the shape of adjusting or harmonising our prac-
tical couduct with these same principles. For hard
a3 it is to acrive at the right decision and judgmnoent,
if we have not the moral courage to carry it out, then
all our labour will be lost. But even here our helploss-
ness does not end ; for with the possession of both
right judgment and moral courage, if we have neither
the authority northe means to eufores it, then too our
efforts will bear no fruit. So frail is human natare. [s
there no hope then? Cannot man shake off this
helplessness ¥ Before we proceed to answer these
questions let us seo exactly where human fradty lies,
in what respect humu nature is weak; forif we can

find vhis out then it will suggest the rvinedios we want
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for removing our weaknees as far as possible. Where«
in then does our weakness lic; what are the points
of our helplessness ? Let us give them iu their due
order :— (1) Ignorance of the true Principles and
Rules of conduct, (2) Lack of moral courage to act
up to those principles even when they are known,
and (3) Lack of power, authority, influence and such
other means of enforcing and putting into practice
the right primciptes of conduct. The third point
includes lack of earnestness, sincerity, lofty aspiration,
noble endeavour, perseverance, right resolve, and the
like, These suggest clearly what we require in shap-
ing our course of life. Itis very intcresting tonote
here that these three points point to the harmonious
development of all the faculties of man, physical,
mental, moral, spiritual and social. Also what is called
the Kight-Fold Path by the Bhuddha and his followers,
namely, Right Knowledge, Right Aspiration, Right
Speech, Right Action, Right endeavour, Right liveli-
hood, &c., comes under these same three points we
have stated above, as they are_comprehensive enough
o cover Buddha's Path.

Now let us turn to the first mantra quoted above,
Its meaning is very simple yeot deep.j It teaches us to
thiok on und strive to acquire wealth by all just and
lawful weans possible; next it tolls us ever to
counsel ourselves with our own meutal insizht and
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conscience so that we may not go astray from the
Lawful Path but always keep within its limit; thirdly
and lastly the mantra advises us to be ever ready to
grasp higher and nobler spiritual vigour and blessed-
ness Here we have a perfect scheme of life stated in
simple yet most signiflcant terms. We arein fact
told how to shape our course of life in this world of
perplexities and disappointments and sorrows so that
we 1nay always be able tosteer clear of ruinous rocks,
shallows and eddies in our earthly voyage. The
maatra does not refer to (3od but still takes man from
earthly to heavenly association, from sccularity to
spirituality. .

The very first idea the mantra places beforc us
is that of wealth, the second of Path of Law, the third
* of humble Adoration, the fourth of deep montal In-
sight, the Gfth of conscientious Work, the sixth of
nobler and greater Spiritual vigour. These six idecas
are 80 comprehensive as to embrace the whole field
of human endeavour ; physical, montal, moral, spiri-
tual and social, both secular as well as heavenly. In
a few simple words the mantra gives us the chief
principles which ought to guide our activities through-
out our life-pilgrimage. We take them one by one

I. Acquisition of Wealth:— Iere we must note
that the word Wealth ro-presents all the physical
necessaries of life including even bodily strength
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Health, &c. None will dispute that acquisition
of wealth is the first of those requirements which
go to make our life happy. Kalidasa, the greatclas-
sical poet of India, has well put it: “ Sariram adyam

khalu dharma-sadhanam ”’

which eans, our body is
the first and foremust means of acquiring religious
merit or spirituality. In Sanskrit, the word sarira
means that which gives sholter to orgunic,super-orgauvic
and super-physical thiugs such as the mind and spi-
rit. And wealth means all that physical material which
is esgential to the building up of a strong and vigor-
ous body which is itself the mould basis and shelter
of super-physical objects. Thus we see how the acqui-
sition of wealth gaius in importance as the first step
towards “‘grasping higher and nobler spiritual vigo-
ur” of which the mautra speaks as the last and high-
est aim we should havo in this life. So wealth is to be
but the means to that end; and so long as we look
upon it in this light and use it for that noble eund, we-
alth is quite desirable. Bat if we disregard this
principle and look upon wealth as the end in itself,
making the acquisition of wealth the one supréemo aim
of our life, then surely we go wrong and comwit a
a ruinous wmistake, a suicidal bluuder. To guard
against this pit-fall the mantra adds the remaining
clauges which we shall bave to consider in their pro-
per places, Uuless man be coustautly on his guard
“he is'apt to'ge wrong and 3o 'the maatra -adds -the
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qualifying clauses commanding him to remain withia
the sphere of law, order, eonscience and humble adora-
tion of God. Wealth we wust have only to use it for
the highest end.

“T'he Veda, you say, tells us to acquire wealth ;
but our great saints sneh as Tukarama Kabira
and Nanaka as well as Jesus and Buddha have all
along preached the great value of poverty: to give
up, in fact, wealth and the world ; to whom shonld we
-give our allegiance and whom are we te follow ?”’
Lt us try to enderstand the saints as well as the
Veda, especially when the former prefer poverty and
the latter wealth, progeny, fame and glory. Says
Tukarama:  Women and wealth are deceitful, give
up these and then yon will be happy, for, even great,
very great men have been cheated by them ; these
two hauve been the cause of all misery. I do net want
wealth, honour, progeny, learning or long life; nor
am I mad after Mukti, final liberation ; but 1 pray for
one thing and that is, may I die with God's name on
my lips. As regards ignorant people, their devotion
consists in desirigg and praying for wealth, their
worship in thinking of sensual pleasure, their action
in longing for the fruit thereof, and their knowledge
in meditating on luxuries ; how can such persons get
to God ? Even if you become a millionaire, not a
piece of rag will ‘go with you,” - But he does also say
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“After acqniring wealth by the best of means and
being ever nnattached to it, spend it for the best of pur-
poses, ever do good to others, never speak ill of others,
look uprm another’s woman as thy mother or sister,
take the vow of non-violence and injure none, be
calm and contented and thus magnify the good name
of your ancestors, and honour elders—this is in short
the hause-holders’ duty which will lead them to bliss.
Do not fast ror go to the woods (do not ronounce the
world), but always think of God in weal or woe, nei-
ther be lost in enjoyment nor in renunciation, but be
like the child in the lap of thy Mother (God) fear-
less and joyous—no more advice is needed” From
these Tukarama’s words it is clear that the too tea-
ches the Vedic Idcal of acquiring wealth and utilis-
ing it for the best of purposes; and what sane man
will not teach it? We must teach, preach and prac-
tise just those things which, when performed by the
generality of men, will be conducive to the well-being
of all. Why is it said that to be truthful and honest
and just is tho best course to follow ?  Just because
such a course, if followed by men in general, will do
good to all. Similarly not to despise wealth but to
acquire it in the right way is the best course to follow
as it is the first step towards advancing common
weal. Supposeall or most men took into their head
to turn recluses, give up the world and despise wealth,
then what would happen ? Most of these hermits
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will have to live upon the lahour of a few worldly
folk, and the condition of man would be far more
horrible than it is now. So the hermit-ideal of des-
pising wealth and of giving up- the world is not the
best one for man to follow, and hence wman must
follow the Vedic Ideal which is meant for the gener-
ality of men as it alone can make man happy if fol-
lowed in the right spirit. Ouar first duty thea is to
leok to improve our physical equipment and effi-
ehency.

“ Why then have saints all along preached and
preferved poverty 2 To this we answeor: Real saints
eannot preach what is evil and.absurd and subversive
of all that is noble, What they have condemned is
not wealth but its abuse; and we have alrsady shown
how they really teach the Vedic Idoal. They were
sorely pained to see people abuse wealth and their
most tender heart burst forth into exoclamations
like : —“ The people are sinking into. the ocean of
misery, and I cannot see themu sink thas, O Lord”
ns Tuka Rawma exclaimed. When these holy men
told men to give up woalth and women, they
meant that excessive attachment. o these things must
be given up.

If we read carefully the two different sorts of
quotations given abovefrom Tuka Ruma, we shall find
that the sole aim of that saint was to wean men from
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their attachment to perishable thingsand te persaade
them to fix their heart on the Iwperishable. He
clearly asks ¢ Why do ye run after perishable things
and lose thus the Imperishable ? 1 greatly woonder
how these people have lost their sense”” We see from
khis that Tukarama aims at the Vedic ldeal which
teaches men to lovk npon the world and its wealth as
but a stepping stone to reach God. Wlen the sains
says that wealth and women are deceitful, he merely
warns men not to look upon thera as everlasting
things and thus be deceived by them but to regard
them: as but fleeting and evanescent. Iu interpret-
ing these saiuts as well as the Vedas, we must not be
led by the letter but by the sense and spirit t hereof,
It is not wealth or women or the weorld that deceives
us but it is our ignorance of the trne nature of these
things that misleads us, Hence in the first manira
quoted above, the injunction to acqnire wealth is fol-
lowed by clauses which tell us to follow certain regu-
Iations and principles so that we may always ba on
the right track. In ownr previous books ard pam-
phlets, wo hisve had to show lLow evil is subjeetive
and not objective, how it springs from us and not
from eome’ﬁﬁﬁ‘? and somewhere outside us. If we
know how to nse wealth for the best of purposes, it
will-be good for us as well as for others; but if we
do not know that, then it will not do us good. Se,
really speaking, we should not-blame either wexlth or
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wowen or the world bav either our ignorance or our
folly or perversity, Tukarama too did not really
blame the world and its wealth or women but our
ignorance aud folly. Because he distinctly says:
“The devotion of ignorant people cousists in desir-
ing woealth, &c. “ This does wvot mean that men
should not at all desire wealth, nor does it mean
that all persons who desire wealth are ignorant, bus
it .really meaus that ignocant and foolish people
make acjuisition of wealth their sole end and aim of
Life, as they know nothing better ml:Than
wealth., So the saint really blames folly and ignor-
auce ot men, Just as although the Sun appears to us
to move rouud the Earth really th¢ Earth moves
roand its own axis, 8o although the letter appears
to condemn the world and its wealth, the sense
really condemns folly and ignorance of man, Kven
in.common language, people use figures of speech
such as the metaplor, transferred epithet and thelike.
“ A sweet sight ; iny hand writes ;. he thought in his
heart ; this spirit broke ”’—theso are common exam-
ples; but song and poctry are full of these figures
of epeech ; and Tuka Rama sang his ‘abbuagus’
which are poetical,

Thas we find that the wor'd anl its wealth are
all good things if we do bi. use them in the right
way. Not .ooly is this a fuct wut also we have the
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complementary fact that the world and its wealth are
things that are absolutely necessary for not only our
worldly well being but slso for higher spiritusl ad-
vancement. The sage Patanjali says in his Yoga
Darshana “ Bhoga Apavargaartham drishyam ” which
means, the world is meant for both enjoyment and
Moksha, or final liberation, Bhoga means enjoyment,
Apavarga means Moksha, and Drishyam means that
which is seen, the visible palpable world. The sage
does but re-echo what the Veda teaches. Those
readers who have gone through our previous books
and pamphlets will remember how the world is
regarded by the Veda as the Love-gift from God to
His creatures for their benefit. The world and its
wealth are not things to be thrown off and away as
we like—in fact we cannot cast them off—but are
most valuable for the chastening, disciplining, puri-
fying, invigorating, iuepiring as well as ennobling
of our lives so that we may at last reach our goal,
the Divine Presence.

‘But the world and its wealth is all maye,
illusion, and hence the Saints have all taught men
to turn away from it to God, the only Reality. The
werld is a vast mirage, a bubble, a dream, a non-
entity, a noﬁﬁ{ﬁ#, which to-day appears to be but
£0-MoTrow " \\mni‘shes leaving not a rack behind is
bence it ia'but proper $hat holy men haye all along
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tanght men to give up the world and its lures and to
turn to God, the One Sole Real Being, and the only
Bestower of bliss.” lLet us exarine this crecd but
briefly. When it is held that God is the only Reality
and nothing besides exists, all else being ¢ maya’
illusion, we are forced to ask: who or what are we,
and who or what are the saints 7 We and the saints
must, according to the maya-creed, be either maya or
God or nothing. If we andthe saints are but nothing
but waya, or illusion, then we and the saints cannot
be trusted or be responsible to God for our thonghts,
words or deeds, all these being illusive. But if we
and the saiuts are neither nothing nor maya, then we
are God which we are not; so this creed reduges
itself to absurdity., The world and its wealth are
therefors not maya, illusive, but are the love-gift
from God to His creatures. The world is subject to
Law (Rita) which is immutable and eternal, which
shows and proves that the world is not maya but real,
We see the reign of regular order and unchangeable
Jaw in all the activitics of Nature which is directed
by God and ruled and presided over by Him. Were
the world mere maya, illusive, a dream, a mere
nothing, a mere void and vanity, then all order, all
law, all Dharma, all experience, all idea of God’s rule—
nay, all our idea of God Himself would be maya or
illugion. Nay, further,Yaccording to the maya-creed,
God Himself would be maya and vanish into nothing.
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Sq, this creed proves itself suicidal, cutting at its
own root. Hence the Vedic teaching is true.

“ The world is «ver-cbauging, hence we say it is
may:, illusive, deccitful, unrcliable, and therefore
worthy to be giveu up by wise men’. Well, who are
these wise men; ave they also subj-ct to change or
are Lthey nov? If everything chaugeable, is maya,
then if your wise men are chaugeable thay are also
illusive, dezeptive Aud il you say they are unchange-
able then they are not men, for men do change all
over the world. No doubt the world is ever changing,
but the changes it und-rgoes are regular orderly
and subject to immutable laws hence we say the world
is not illusiv: or decep ive but real and reliable. And
wise men are those who humbly do strive to study
and then obey these same divine laws of Nature with
a resolute will, x:oble@mw_w
devout heart. Thosa idle persons who do turn saints
and sadhus ;.nd hermits by hundreds and live sinfully
upon the hard labour of others are condemued by
Tuka l{am;himself, and who will not condemn such
cheats ? Thus we see that the right course to follow
...is to live in the world and do our duty as dictated
by our consciencc never straying from the path of
holy law.

The world isever changing according to fixed laws,
and 8o by studying these laws, facts and priuciples
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‘of Nature and then shaping onr life and conduct

in harmany with them we ean attain to divine
light, companionship aed bliss. This idea is ﬁl_l:]—;
developed in the sncceeding paras of the mantra as
we shall presently see. We tuke here the second
idea ; that of the Path of Law,

II. The first idea which the mantra placed
before us, we have seen, is regarding the acquisition
of wealth, and we know why it was placed first.
According to the commonly received notions of Post-
Buddhistie period, Dharma, Law, is placed first, and
the second place is given to wealth. "This, in & sense,
is quite right as during the first period of life known
as Brahmacharya Ashram, Dharma was to be studied
first, in,ancient India ; and wealth was to be acquired
in the second period of life known as Grihastha Ash-
rama. Bat if we take wealth not in the sense of
money alone but in a wider sense embracing the
whole ficld of physica! equipment, then wealth will
have to be given the first place as it forms the very
basis, as it were, of all other equipment such as men«
tal, moral, spiritual and social. The first thing we
require to begin independent life-carcer in this world,
then, is wealth or physical equipment; and the next
consideration for us is to see and be constantly on

our. gnard that our acquisition of wealtfiis in perfect

couformlty with holy divine Law, In other wcrds
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the Path of Law must ever be uppermnst' in our
mind when we thiuk and strive to acquire wealth,
These two ideas of Dhana (wealth) and of Dharma
(law) are the most prominent concepts we meet with
in the Vedas. Iiven the most superficial student of
the Veda will have to admis that he meets. with these
two ideas of wealth and law almost at cvery step as
he goes through that earliest Scripture of mankind.
Aud the beauty of it all is that these two ideas go
together, as in the mantra we have begun this paper
with. The Vedic Rishi does incessantly and nnwen-
riedly pray for ample abundant riches wealth and
glorious blessed possessions; and he does this as
much unweariedly as he looks forward to the falfil-
.ment of diviue law in all his thoughts, aspiratiouns,
words, strivings and activities. Rayes and Ritam
riches and righteousness (or law), ever go together in
the Rishi's mind, as they are closely interwoven with
his entire being and becoming. Riches he does
desire but never without righteousvess, because he
is fully aware of the fact that without them he can-
not advance even a step forward in the spiritual
joarney he has undertaken to reach his divine goal
throngh the stormy ocean of life. The Rishi, Rayas
and Ritam (the sage, riches, and righteousness or
law)—these are the three R’s reader or student of the
Veda has to master and understand fully before he
can cnter into the spirit of that primeval Revelation
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given to mankind. Suchis the close connection
between the Vedic concepts of wealth and law.

Not knowing this intimate relation between
Ritam and Rayas of the Veda, many a Vedic scholar
has gone astray in modern times and called the Veda
quite an unspiritual secular work. If secularity
means a full participation and enjoyment of the joys
of this world, and if spirituality means a thorough
companionship of God ; if worldliness means devotion
to the affairs of this world, and if godliness means
devotion to God; if the one consists in our mind
being filled with the idea of duty and responsinility
we have towards our fellow-beings, and if the other
is made up of our heart, soul and consciousness being
completely saturated with the idea of God’s all-in-alle
ness and all-pervasiveness ; then the Vedie Rishis did
both practise and teach a well-balanced harmonious,
combination of both secularity aud spirituality, The
Veda teaches us to strive and secure all kinds of
wealth, physical, mental, moral and spiritunal, in their
proper proportiou, as it requires us to develep duly
every one of our faculties so that we may attain to
our fullest stature and perfect humanity., The Vedic
Teaching is not one-sided and narrow but all-sided
and all-comprehensive. Modern critics of the Veda
have failed to understand this characteristic of that

hoary Scriptare. They say that the Veda is full of
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prayers for sons, wealth, health, sterngth, length of
life, fame, valour, glory and the like * worldly
geods,” and so in their view the Veda is * worldly”.
But they forget that these very things which 1hey
think to be worldly are necessary for a full and
complete manhood forming the basis of a perfeet
spiritual life. The idea that the spiritual is eppesed
to the secular is un-Vedic and untrue. The true
secular is the basis of the truly spiritual becanse the
latter eannot be secured without the aid of the
former. Or rather, the truly spiritual is & mere
continuation of the truly secular, or, we may say, an
improvement and advancement of the same. To
obtain the best results the truly secmlsr and the
troly spiritnal must be intimately interwoven with our
very being and becoming as it wasin the case of the
Vedie Rishis, To sepurate the one frowm the ether
and then te oppose them ene against the other betrays
but an effete condition of the human mind. At any
rate, it bespeaks an wnnatural abnormal state of mind
to oppese the worldly against the spiritual ; for none
but a diseased worldling will find morality and spiri-
tuality most difficult to practise and astain to. A
perfect sound and healthy physical condition does
ensure good morals gliding easily inte noble spiyitu-
elity. And on the other hand, a rotten stute of
society will always reveal woeful physical conditions
in which the wretched people live. Thus we see how



the physical or the secular and the moral or the spi«
ritual conditions act aud react upon each other in
such au intricate way as to baffle all our efforts at
separating them.

Now we give here some Veda mantras that teach
us the value of Law and Order :—* True, guardian of
the Law, Thy faithful worshipper wins awmple light
and dwells in peace, whom jThou as, the Supreme
Lord and Kriend of all guardest by banishing his
trouble, O God ” (vi, 3. 1.) “Friend acrt Thou of
the lofty law. Countroller of many a,blessing. Thou
art the bestower of wealth ; from Thee spring all
our blessings as branches from a tree; give us such
things as bring high fame and hero-children ; grant
us seed and offspring full of vigour : may brave sons,
Auspicionus God, Y gladden us a hundred years”
(vi, 13). *‘For full perfection and weal bring
the immortal Gods who strengthen holy law; let not
our household gear be found defective” (vi, 15).
‘Free from all blame, without reproach, uninjured,
let us invoke Him who with steadfast laws gives
wealth and fair precious things to us, and in whom
anite all paths that_lead to riches, like rivers that
commingle with the ocean; grant us glory, the
mightiest might, strong and most poteut force, all
splendid vigorous manly powers that they may make
us joyful ; from every side wmay LThine heroic strength
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eoms to us, giving usthe glory ofthe realmof splendour;
with most heroic aid frem Thee, like heroes may we
win wealth by deeds-of glory; Thoeu, King, art Lord
of earthly and heavenly treasure: give us riches,
vast, sublime, and lasting——through these Thy
friendships, O God 1invoked of many, may we be
victors over every oppressor and be happy, helped
by Thee, with ample riches’’ (vi, 19) ¢ Filled full of
fatness, compassing all things that be, wide, spacious,
dropping meath, beautitul in their form, the
earth and heaven stand parted each from each by
Varuoa's (the Supreme God’s) decree, unwasting and
rich in germ and seed. The eternal Pair, with full
streams, rich in wilk, in their pure rule poudr fatness
for the pious man. Ye who are the Regents of this
world, O Earth and Heaven, pour into us the genial
flow that prospers men. Whoso leads a righteous
life succeeds, aund, spreading by Law, in his seed, is
born again ; from the earth and heaven flow things
diverse in form but ruled alike”. (vi, 70) ¢ Guard us
from evil, Pushan (Vivifier), guards us strengtheners
of Law: let not the evil-wisher master us”’ (vi. 75,
10) ¢ Give riches borne on cars, with many a brave
son, all-satisfying, and the guard of mighty Order,
Give us a lasting home that we may disperse godless
bands that oppose us and meet with men to whom
the Gods are gracious. Rudra (the Mighty) by day,
Rudra at night we honour with our songs, the
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Universe’s Father, Greatand Lofty, Blissfull, Undecay-
ing " (vi, 47), “ Savitar, God, whose l.aw is constant,
is the root of wealth, gatherer up of treasares, and
looks with His might on every form and figure”
(x, 139, 3) “ I laud Thee Lord of all blessiugs with
‘my song, bring hitherward the Devas whose Laws
we love most o show us gracs and thus bless us”
(x, 150, 3) ¢ Yea, the tirst followers of Liaw pure holy
strengtheners of Law, the Fathers were” (x, 154. 4)
“ Bless us now with wealth, choice and excellent, for
Thou art He who deuleth wealth., Further me in
obeying Eternal Law, the Law of Gods, as we mor-
tals acknowledge it” (x, 33, 7, 8) “ None harms the
mortal man who honours and obeys divine laws; he
makes his house endure, gathers plenteous wealth
who pays ohedience to divine will ; born in his sons
avew he spreads as Law commands and prospers
every way unharmed ; even without strife he gains
riches and goes his way on pleasant paths whom the
Gods proteet ; so we claim of them wide protection,
as a son ; may we obtain that which shall bring us
far greater bliss’ (viii 27, 15, 16, 17, 22) “ Thorn-
less, easy, is the path for him who obeys the Law”.

Here we see how much the Vedic Rishis res-
pected divine law, in what high honour they
held it, They regarded sin, sorrow and misery as
the outecome of disobeying it, Laws are physical,
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mental, moral, spiritual and social, and any one who'
breaks them will have to suffer for his ill-deed whe-
ther he dose it knowingly or unknowingly Hence
it is our bounden duty to first acquaint ourselves with
these same laws and thon to shape our conduct in
accordance with them, 7 This appears to be simple
enough at first sight but it is not so, because human
nature 18 frail and weak in many points, physically,
mentally, morally aud spiritually. Therefore in the
opening mantra we have the third idea: namely, of
humble Adoration, from which we cun derive most
valuable help in getting over the many difficulties
that arvise from our weakness, as we shall see pre-
seutly when we cowe to take up that point.

From the quotations given above from the Veda
we have to notice ono more point of great import-
ance, which we have discussed alveady. In the Veda,
Rayas and Ritam, <. e, riches and righteousness (or
Dhana and Dharma) go together. The idea of wealth
and the idea of law are breathed forth in the same
breath by the Rishi. Lawful, splendid, glorious,
righteous, blameless, irreproachable, vast, excellent,
invigorating and blessed wealth, riches and posses-
sions, earthly as well as heavenly,—for such lasting
blessings the Rishis do ever pray. This is just what
‘'man should aspire to and strive for in this life. Fulls
ness and perfection, not narrow one-sidedness, must
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be nur aim as far as it is possible for man. Harme.
nious al-ronnd development of ull the faculties of
man must we strive to secure in this life. So broad
and comprehensive is the sublime Vedie Ideal the
mantras place before us.

Before passing on to the diseussion of the third
idea, namely, that of humble Adoration, we have to
dispose of a question}relating to the sceond and the
first. It is this: ““ Seek yo first the Spiitual, and
then all other things will be added to it™ these
words are put in the mouth of Jesus; we have sub-
stituted the word spiritual in the pluce of the phrase :
kingdem of heaven. In Mundakopanishad we find a
similar idea expressed in different words : “ By know-
ing what can we know all this ?”” The answer given
ig: ““The knowers of Brahma sny that there are two
sciences to be known, the higher ard the lower, the
latter is four Vedas and the six Angas; the former
is that by which the TIinperishabls is obtained”. This
meaus that to reach God we have to study the Vedas
first (this book-knowledge being the lower) and then
strive practically to reach God by putting into prac-
tice the principles leaint from the Vedas. The
higher science refers to the knowledge gained by
leading practical life according to the precepts of the
Veda. In ancient times in India people went to a
gura or lived with thcir own father and studied th‘o
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Veda. The knowledge gain.d thus was not fall and
perfect and therefore this imperfect knowledge gained
during the bachelor (Brahmacharya) state is fitly
called lower. When however the student in afrer-
life carries into practice the Vedic precepts, and gains
a full and perfect knowledge, this is fitly called
higher. The Upanishad thus tells us that we can
reach God avd know all things if we study the Veda
and live a life according to its teachings avd ideals,
This is perfectly sane and ratiomal, as well as natural.
By knowing God, of course, we can know all ; but to
kuow God we have to proceed steadily step by step
from the lower book-knowledge or word-knowledge
to the higher practical ife kmowledge abeut Nature,
Soul and Ged. In Rig Veda I, 50, 10, we have the
experience of Rishis who have attained to Divine
Light, step by step, after securing knowledge (light)
of Nature and Soul:—“ Gaining the higher knew-
ledge of the Soul after the knowledge of physical
Nature, we have secured the highest knowledge of
God the Supreme Being * Here in this mantra three
grades or stages of knowledge, lower, higher and
highesb, are spoken of referring to inorganic or physi-
cal, organio or psychic, and superorganic or spiritual
planes. The first is called Ut, high, the second is
called Uttara, higher, and the third is called Uttama,
highest, in the mantra. These three stages of know-
ledge we have to reach or attain to if we wantto
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know of God and reach Him. Ut (high) is the phy-
sical Nature, and we have to study it before wé ‘can
study Uttare (higher) or organic or psychic Nature
about life and mind. And uuless we study and
know about these two we cannot aspire to gain tle
kuowledge ot Uttama (the highest or supreme God.)

Now we think we ave in a position to explain
the sentenee which is ascribed to Jesus and which s
misunderstood generally, namely, ¢ Seek ye the King-
dom of God first and all other things will be added *.
This sentence does not mean that we should not seek
for other things first, because, as we have just shown,
we cannot proceed to seek the kingdomof God if we
have net the ¢other” things already. Kingdom of
6God means obedience to- Divine laws, physical and
spiritual ; and if we want to obey these laws we must
be alveady br the possession of those “other ” things
and their knewlddge; se- we cannot seek first the
kingdom of God if we lack the ‘other’ things. Thus
the real meaning of that sentence is and must surely
be: Be ever ready to study Divine Laws, physieal,
mental, mosal, spiritual and social, as alse to obey
them ; and make this your ideal rale of life as well
as the praetical rule of your conduet; them you can
get all blessed thimgs yom desire. Se the injunc-
tion: seek ye first the kingdom of God simply means
give the firat and foremost place to Divine Rule and
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Laws in your mind and heart, life and conduct. This
-8 exactly and precisely what the Vedas teach, as we
have shown already. If, however, in the opinion of
some, Jesns held no such distinetly Vedic Ideal, then
we a k what was his ideal and how did it differ from
that of the Veda ? ¢ Jesns always distinguisned bet-
ween the kingdem of God and earthly kingdoms”
Well, who does not do that ? The Veda does not
identify the two but marks off divine laws and divine
rule and government from man-made laws and human
rule, the one being declared as quite perfect, just,
righteous and holy and the other often oppressive
unjust and eruel. We give here only one mantra out
of many: “ Lord of splendonr, be kind to us as we
approach Thee in spirit, good as a Fribud to friend
and gracious as Father and Mother to children ; the
races of mankind are great oppressors: burn up al]
malignity that strives against us” (iii, 18, 1). The
heart of every pious man has always cried out to
God against inhuman oppression perpetrated by
human agency ; Jesus too cried out in agonising
terins against it. Swami Dayananda too did the
same. They haveadvocated certain measures also to
be adopted by man against all this evil. Swami
Dayananda, with the Ancient Rishis, has told us to
study and follow the Vedas which contain the Divine
Law or Eternal Dharma revealed to man to guide his
footsteps through the bewildrring maze of life, And
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when Jesus said ¢ seek yeo first the kingdom of God’
he too, we are sure, told men to study and follow
Divine Law or Eternal Dharma, as we have shown
above. He did not mean “give up the world’ as
some think he did. Supposing that he did mean
that, then his teaching to give up the world must have
been meant for a few and not for the whole of man-
kiad.

Thus we see that the Velic Teaching: Seek all
blessed wealth, but never go against Divine Law, is
ot universal application as it can be accepted by all
meun; it is very broad aad comprehensive, it makes
neither insidious nor invidious vicious distinction bet-
ween this world and the next. It can be said to the
eternal glory of the Veda that that primeval holy Scrip-
ture of mankind does nowlere teach us to give up
this world, but always to use it well to reach God,

1II. Humble Adoration of God—Now we come
to the third great idea revealed by the wmantra,
namely, Devout and humble Adoration of God. The
first injunction the mantra gave us was to seek and
acquire all blessed wealth; but in seekiug for and get-
ting it men may go wrong ; so the second command=
ment is to study and obey Divine Law. These two
commandments, it would seem, are sufficient to guide

man in bis life-career ; for many among us would ask:
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is it not sufficient for man to acquire lawful wealth
and enjoy it ; what more does he want to be bhappy ?
In anticipation of these questions, as it were, the
mantra asserts :—* No doubt lawful acquisition and
enjoyment of wealth is necessary and goes a long
way towards making man happy in this world, but
there are other things which arc as much necessary
as those two to make man fully happy and blessed.
Humble adoration of God is one of those things that
are absolutely needed to wmake our happiness endur-
ing.

Let us see why it is indispensable. - We have
geen some people, and we dare say the reader may
have seen such also, very quiet and harmless, very
gentle and docile, neither wholly ¢ worldly > nor very
much ‘other-worldly > who would as much ahstain
from burting others as refrain from inflicting pain
upon themselves, very nice and pleasant sort of people
to be sure on the whole. But—and we have closely
watched their carcer —with all these soft and gentle
virtues, we are sorry 1o note, they were not ss much
happy as they should have been with a little more of
genuine warmth of devotion to the nobler aspects of
human life cuch as spring from an entbhusiastic love of
truth, justice and freedom, and, above all, of God. In
short a study of their lifo left a lasting impression on
our mind that mere lawful acquisition and eniovment
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of wealth is not enough to make man happy
and blessed. And this is not the only reason why
bumnble adoration of God is indispensable for human
bappiness; there are other reasons and other cousi-
derations alse. One of thom is this: We see often
how people, otherwise blameless in their lives as
possessing lawfully acqnired wealth, do yet fall an
easy prey to pride and even arrogance which hinder
their further spiritual progress thus diminishing a
large part of the unalloyed bliss which would have
fallen to their lot had they been humble devotees of
God. Humble adoration of God imparts indescrib-
able bliss to man.

But this humble adoration is in itself a great
blessing which man has to acquire by constant prace
tice and ardent effort. Nothing can be secured in
this world without conscious effort. Now the two
words ¢ humble adoration ' stand iu the original for a
single word NAMAS carrying two-fold sense of hum-
ble Adoration. The reason probably is that these
two ideas go together. We cannot adore God with-
out at the same time feeling ourselves humble before
Him who is the boundless Ocean of all blessed quali-
ties, riches and possessions, . When we know ourselves
to be but a mere ato.n, now floating and now swim-
ming, in this vast limitless Ocean of light life love,
of beauty bounty benignity, uf grace greatness glory, of
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might mercy majesty, then we cannot but bend down
our head in a humble spirit of adoration to the
Supreme Buing to whom the Veda prays thus:  Fiil
us full of that heavenly wealth which Thou deemest
worthy to be desired by us, for we know Thee to be
the boundless ocean of muuificence, O Glorious One”’
(v, 39, 2) ¢ Stay with me and forsake me not, O Lord
of all woalth, I worship Thee with all my heart,
With sweetest song I grasp Thy garment’s hem, as a
son grasps his father’s, O mighty Lord” ¢ O Lord
impart strength to our bodies, strength to our cattle,
strength to onr seed and progeny that they may live;
for Thou art He whe giveth strength” ¢ With vari-
ous aids ever come to us, Lord, with best .aids speed
us” (i, 63, 2, 18, 21) “To Him Adorable, Mighty,
this holy hymn, unceasing, they have offered ; may
the Lord hear us with heaveunly splendours; hear us
Eternal One with heavenly lustre. Soft be our path
and smooth for ever, well-provisioned ; with pleasant
meath the herbs besprinkle; safe and euduring be
my bliss, O Lord, in Thy friendship; may I attain
the seat of blessed foodful riches. Accept our wor-
ship and offering, beam Thou strength upon us; com-
bine Thou for our good all kinds of glory, lighting us
every day with loving kiudness; (iii, 54, 1, 21, 22)
¢ Look out for us O Lord, as our Leader and guide us
on’ to gain yet wmore blessed treasure. Excellent
Guardiap, bear us well through peril and leud us on
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to weal with oareful guidance. Lead us to ample
room, to happiness, to security and to light and joy, O
Thou who knowest. High are Thine arms, Mighty
Lord, may we betake us to their lofty shelter. Be
gracioas, Lord, let my days be lengthened ; sharpen
my faculties as a blade of iron, whatever words I
spenk loving Thee and depending on Thee alone
accept them lovingly, and be ever with me with Thy
divine proteotion. I call on the Mighty Lord the
Rescuer and gracious Helper may He the Liberal
prosper and bless us. May helpful Loed our good
Protoctor, the Lord of treasures of all description,
favour us with His succour, baffle our foes, give us
rest and safety and may we be the lords of hero-
vigour. May we enjoy the grace of Him the Holy,
yea, may weo dwell in His auspicious favour; may
the helpful Lord as our good Preserver drive from
us even from afar all danger and hostility. Who
lauds satisfies and pays Him worship ? Even the
strong find Him mighty ; as when one moves his feet
alteruate, He, with power, makes the last foremost
and the first follow. Famed is the Hero as each
strong man’s Tamer, ever advancing one and thenm
another; King of both worlds, taming the high and
haughty He protects the people that worship and
obey Him > (vi, 47, 7, 8, 10-13, 15, 16) “ Through all
our days may we be healthy-minded and live a healthy
life ; may the Treasure-Lord of treasures grant this
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with Bis sueeanr ” ¢vi, 52, 5) “ Mighty is homage,
humble adoration, hence do I resort to homage in
every way ; homago holds in place the earth and the
heavens. Homage to Gods, hemage holds them
together ; I banish by hemage all sin committed.
“Ye Furthervers of Law, Kternal and BDivine, Pure in
your spirit, Iufallible, Dwellers in the HBome of Urder
and Law,——to You all Heroes, Mighty and Far-see-
ing, [ bow me down, O Hely Ounes, with humble hom-
age and adoration ” (vi, 51, 8, %) “ We crave of God,
the Adorable Source and Spring of nll, that highest all=
yielding all-supporting eonquering gift of treasure
much to be enjoyed which we would gladly win. His
supremacy, most glorious and beloved of all, none can
diminish in anght. For He does give to His worskip-
per blessed riches, of which we strive to get eur wond-
rcus Share. Grant us now excellent prosperity with
progeny. Put far away from us all evil and give us
ouly that whiech is good. May we obtamn all lovely
things by God’s favour and yet become and remain
sinless in the sight of the Eternal Lerd for our ever-
Iasting weal. We adore with hymns the Lord and
protector of the good, the All-God, the Snpreme Lord
whose decrees are true. He who evolves all beings
and invests them all with glory, Him we adore” (v,
82). These mantras tell us something of God.

- 'We cannot admire, mach less adore, God unless we
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know His glorious powers and sablime attributes; so
a good deal of such knowledge is quite necessary be-
fore we can have faith in His grace and help which
engenders in us a deep sensc of humble admiration
and adoration. Knowicdge engonders faith and ad-
mijration from which springs up spontaneously a deep
feeling of adoration siucere and humble: this is the
genesis of Adoration. Of it we shall have to treat in

the next section,

But how is one to adore and worship God? To
answer this question we must kaow that Adoration ig
four-fold : in spirit, in thought, in words, in works.
Adoration in spirit is the first and chief of them all
as the other three are mere expressions of it internal
and external, Adoration in thought is the internal,
and adoration in words and works is the external
expression of adoration in spirit. So really speaking
adoration and worship comes of or springs from spirit,
thence passing through thought word and works to-
wards the object of worship. But what is Worship
or Adoration itself ? This question is to be answered.
Adoration is that feeling of our 'own huwbleness and
littleness and inferiority evoked in us when we are
conscious of a vastly superior Power above us, which
feeling is accompanied by a deep seunse of awe love
devotion and reverence all mingled togcther. ¢ If
this is adoration, then better let us have none of it ;
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it is so degrading, you see. Give us some elevating

idea in its place’’ Youn want an elevating idea in the
place of the degrading idea conveyed by the words
worship and adoration, do you? Then do please tell
us what an *elevating ’ idea is, and what a ‘degrad-
ing 'one. An clevating 'idea takes us from a low
pbsition to a high one, while a degrading idea lowers
us from a high position. Epictatus says at the very
beginning of his discourses: Wouldst thou be good,
then first think that thou art not good. The be-
ginning of philosophy is the consciousness of oune’s
own feebleness and incapacity in respect of necessary
things. ¢ This does not mean that we should always
be thinking of our badness or evil nature, but it
simply tells us that to be conscious of our short com-
ings is the first step towards our elevation, as it may
tend to urge us to rise or at least to strive to rise from
our low condition to higher position, In this sense
worship and adoration of God affords us the best op-
portunity of introspection, of knowing just what we
are, how we are and why we are thus feeble—this is
the first use and value, The second use and value of
worship of God consists in the fact that it places be-
fore our earnest self the highest Ideal, that of Divine
Perfection, so that we may ever contemplatmg it srive
to raise ourselves in every way possible, by the force
of sincere devotion to God. Saint Tukarama says in
one of his abhangas “I, weak and frail, have become
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strong by resorting to Him ”. So contemplation of
Divine Perfection, which forms the essence of worship
and adoration of God, is the m»st valuable and elevat-
ing means at our disposal, if we want to cast off
human weakness. Far from being degrading, it is the
most ennobling.

“ Man becomes what he constantly thinks himself
to be; hence 1t is not at all advisable for him to think
that he is weak, wicked, evil and sinful, but to consider
himself to be strong good and sinless. _For if he
believes himself to be weak and sinful then he will
become so, on the other hand if he believes himself to
be strong and good he will become and remain strong
and good. Therefore we said above that tho con-
sciousness of our feebleness is a degrading idea, T'he
Upanishads tell us to meditate: Aham,Brahma Asmi,
“I am Brahma the Supreme. Thisis quite clevating
and ennobling an idea for man to meditate upon’’,
It is quite true that the mind exercises’a great iuflu-
ence for good or evil upon a man’s condition; but it
is also quite true that before we start upon any ad-
veuture or before we begin to uudertake some difficult
task, we should have or form a correct estimate of our
abilities ; otherwise we may utterly fail in our object,
It is common experieuce that men very often rush
into a business without baving the slightest notion of
their qualifications and needs; the result is failure
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and misery. The conclasion to be drawn from thisis
that we should first study our own nature and needs,
should exercise introspection constantly and procced
carcfully on our path marching steadily to our goal in
this life. This is the right course for us to follow.

Mind-culture is a very valuable thing and we
shall como to it in the next section. Here we have to
note the equally great value of work and activity, by
the side of meditation. For this purpose let us take
a concrete example. Suppose we desire to go to
Benares, and instead of preparing for our jouruey we
shut oursclves in a room and meditite : I am Brahma
the Supremc and the Mighty, I can not only go to
Benares but to any place I like; lo, hore I have
already reached Benares. We think we cannot reach
Benares by mere meditation alone sayiug; [ am
Brahma, [ am Brahma. Far be it from us to ridicule
meditation and contemplation which we hold in the
highest regard as far as they go; for they have got
their own use and value. But we wanted to show
clearly how they can be misused, by giving a very
common example. Man is cndowed with action-
organs just as well as with mind "which' can be used
as s coctewplative organ also. If we want to be
¢ whole perfect * men then we should biing into daily
exercise all of these organs, mind as well as the other
action-crgans ; thus alone we caun develop ouiselves
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harmoniously. Thus then wo see that to adore and
worship God mere contemplation of Divine Perfection
i8 not enough: the bare rcpctition of the formula
* Abam Brahma Asmi” I am Brahma, T amn Brahma,
will not make us divine. Our actions must also be
godly. What is the use ot saying ‘ Rama Rawa™
while our actions are thcse of a Ravava; or what is
the use ot saying, ‘God God' if we all the whils act
the devil?  luv is written about RAMAKRISHNA PARAMA-
HANSA that he lived just like Hanuman and acted like
him for days together when he wanted to be a great
Bhaktu or devolee of Rama; and that he lived within
the zenana among the women wearing sarees and
acting just liko women for many days when he waunted
to do away with all notious of the sex-differences.
From all this we lcarn that both contemplation of
Divine virtues and practising them are mnecessary to
adore God.

1V. Deep Mental Insight—Without this we can-
not properly shape our coursc of life, 1f, in the first
soction, we were told to ,secure full physical equip-
ment, here weare advised to pessess full mental equip-
ment mind-culture or intellectual insight. Between
these came obedience to Divine Law aud Order, and
humble Adoration of God. "The relation between each
of these and the next following is: 'Tho Acquisition
of wealth and all physical necessaries must bo wade
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strictly according to Divine Law and Humble Adora-
tion of God ; but all these three are impossible if we

are not intellectually equipped fully ; hence the im-
portance of this fourth Section.

If it is of such great importance that without it
the other three become impossible then why was ib
not given she first place? l'o this weanswer: There
Four to which we give for the sake of brevity the
names, physical, moral, devutional and intellectual,
are all of thew of great value each in its own wa.y'.
They are so closely inter-related among thcemselves
that in the absence of any one of them the other three
become impossible. Heunce any place may be given
to them. But the order and place assigned to them
in the wantra can be justified in another way, Mat-
ter and Mind, the P’hysical and the Intellectual, are
the two things that are mnost impressive, as their
workings and effects are most palpable being mostly
in evidence, Therefore these two are given the first
and the last place, and the moral and devotional fare
placed between them. Viewed in this light vhe order
and place assigned to the four 1 the mauntra is very
beautiful. It is but quite befitiing that the moral and
the devotioual should be protested by the physical on
the ove hand and by the intellectual on the other,
just as the lungs and the heart are protected by the
ribs on the one hand and by the back-bone on the
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other within the body of man.

Let us now turn to the meaning of the phrase
which forms the heading of this section and which
seems to be very easy and simple to understand, at
first sight. Deep meuntal insight means not merely
deep knowledge but also what is known as the most
valuable virtue of tact, prudence or wisdom. Wide
and deep knowledge is quite necessary but with it
there must be wisdom also to make use of that wide
range of knowledge. The second mantra placed at
the opening of this paper contains a very beautiful
prayer to God for granting practical wisdom: ¢ Im-
part active wisdom to us, O Glorious Lord, as does a
Sire to his sons; teach and guide us in this our
course of life so that we may attain to Thy Divine
Light in this very life of ours”, What a heavenly
prayer! The general notion is that Solomon in
‘ancient Judia, Solon and Socrates in Amncient Greece
were. the wisest persons of ancient World just because
they valued wisdom most of all, but long before they
were born, the Vedic Rishis prayed for active wisdom
and prized it most. And see what a fine simile the
Rishisuse: “ Asa Sire to his sons, so do impart
active wisdom to us’'. Again mark well why they
pray for wisdom and guidance from God: *So that
we may attain to Thy Divine Light in this very life
of ours ”. Here Divine Lignt means highest spiritual
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knowledge and joy. The Rishis pray for aetive wis-
dom and guidance from God in order to attain to His
Light, 1. e., full spiritual knowledge and bliss divine,
““’That is a very selfish énd after dll, or at least looks
like that ” wiil exclaim some of our® readers. Yes, it
looks like very selfish if we do not fully understand
the meaning of Divine Light or highest spiritnal
knowledge and joy. One who uas attained to Divine
Light can never be selfish, ov if he be selish he can-
not attain to divine light. We have to leave behind
all touch and tinge of selfishness, narrow-mindedness
and meanness if we desire to attain to divine light.
We give here another prayer: *“(Five unto us a good
and sound, healthy and happy mind, give .us great
energy and high mental power and activity 7 (x; 23,
1y. ere too the Rishis pray tor sound mental culture
which is indispensable for success in everyone of the
many walks of life. The great ancient Law-giver
Manu says justly :  “ Water purifies the body, mind
is puritied by truth, knowledge purifies the reasoning
faculiy, and the human spirit is elevated by learning
and discipline ”. Truly so. Mental culture, therefors,
is secured by means of truth and wisdom, knowledge
and tact, learning, reasoning and disoretion or pru-
dence. For this purpose we should ba ever ready to
study Nature—inorganic, organic and super-organic
as represented to us by the physical, mental, moral,
spiritual and social phenomena inside as well as
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outside us. We thus see how vast the field of mind-
chlture is. Our mind is wot a thing to be trifled
with ; for upou its proper training depend all our best
hopes and aspirations.

Hence in the Veda the greatest importance is
given to knowledge, wisdom aud mind-culture ; nay,
the very word Veda means knowledge, wit or wisdom
as imparted or revealed by God to the Rishis as the
Vedas themselves assert: *“The Vedic hymns rest
upou the Imperishable Supremne Being on whom all
the Geds depend ; he who dues not know this facs,
what will he do with them? but those alone who
kunow it can he fully blessed " (i, 164, 39), ¢ At firss
in the very begiuning the Vedic Prayers were utter-
ed ; the All-Wise, All-Loving Lord disclosed bright
flashes of wisdom from the highest place—disclosed
His deepest dearest rovelations, womb of the non-
existent (potentiality) and the existent (actuality)™
(A. V.iv, 1, 1). “Forth from the Full ftows the
Full, the Full pervades the Full ; may we kaow the
Fountain from which- the Full flows. I kuow the
string on which all these creatures are strung, I know
the thread’s Thread, thus I know the Mighty Brah-
man, Moeu versed in sacred lore of the Vedas kuow
that Living Supreme Self that abides in the nine-
portalled lotus flower (the human body) enclosed with
triple bands. Desireless, firm, wise, self-existent,
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immortal, fall of joy, blissful with the essence, and
Jacking nothing, is the Supreme Soul ; he who knows
Him as such, wise, conrageous, youthful and eudeeay-
ing, becomes free from the fear of death ” (A. V, x,
8). These mantras affirio the great value of Know-
Jedge.

Knowledge is the back-ground as 1t were of all
else. Mental culture is as the bottom of all osher cul-
turec whether physical, moral, spiritual er secial.
From the least of things to the greatest, if we wans
to secure them, we have to resort 1o kuowh dge and
wisdom. Without proper knowledge we should
neither truss or believe nor act or work., Withous
proper knowledge we camnot get what we desive or
aspire to, veither ean we become what we desire o be
or what we caght to be. In short without knowledge
man cannot love and destre, trust and ass, rise and
prosper, or be free, fearless, strony, good, just, happy
apd blessed. The reader will find more du our book :
“ Vedie Teachings and ldeals, Part 11, ch. vi, entitled
Junana Yoga, the Path of Knowledge, where we have
treated the subject more fully.

The Mind or Intellectual Faculty in man is called
Autah-Karana, internal organ, in Indian Philcsophy ;
it is desciibed to be both passive or reeeptive and
actave, 1t s held 1o manifess itself in four ways: us
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Ahankara, conscionsress ; as Chitta, will and memory ;
as Buddhiy reason; and as Manas, thiaking or ideating
faculty. These readeced into Knglish are the same
as cousciowsness, feeling, perception, will, memory,
thinking, reasoning, judging, &¢  So meuntal culture
will mean and inclnde the training of al) these differens
phases of the same Luternal Sense and Action Organ
krown as Antah-Karana, [ntellcetual Faculty. Deep
wmental Lnsight can be secured by fully training this
same Antah-Karana or mental faculty of ours. Our
feelings and emotions must he refined, our desires and
will must be ennobied and well-directed, our thoughts
and aspirations must be elevated, our memory musst
be steengthened, our reason muast be sharpened, our
perceptious must Le gurickened, our ideas well formed
aud securate, aud our ideals well-chosen and lofty.
Iu this way can broad and deep mental insight be

secured by carefully training our Antah-Karana.

We now give a few mantras from the Veda relat-
ing to mind-cultare :—* The Most Exalted (Varuna)
inspires the holy Vedic Texts (mantras, prayers); so
we adore, pray and approach that Kuower and Finder
of the Path of Dharma, our Guide, for inspiration,
He reveals through the heart true knowledge, anspici-
ous thoughts and profound wisdom. May this true
knowledge of the Law arizse anew in our hearts” (i,
105, 15.). “ The thought which has been given to me,
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a8 well as the active wisdom, cause the same to grow
and swell like a milch-cow with milk, and accept my
humble prayers . “The desires, thoughts and will
within my heart exert their full power: they yearn
and long with love, and fly to all the regions round.
None other Comforter is found save only these: my
longings and my hopes are fixed upon the Gods, the
Munifestation of Divine Glory ” (x, 64, 12, 2).
““Binging hymus ever with godly G rd-devoted hearts
we invoke the Gods for grace, help aud strength ”
(wiii, 27,18). *“Assemble together and meet one
another peacefully, speak together and discuss freely,
8o that your minds may bs fully enlightened; thus
equipped thoroughly well dischurge nobly your sacred
duty to one and all, just as ths sages of old wero
devoted to God, to lis work (the wirld), and to His
purpose {man’s duty), uunitedly, wi~ely and fervently .
“ Let the people hold and take common counsel, moet-
ing in a common assembly ; common be their mind,
unanimous, so be their thought united. A common
purpose do I lay before you, offering common worship.
One and the same be your resolve, and be your
hearts of one accord ; uuited be the mind and thoughts
of you all, so that all may live together happily with-
out discord ” (x, 191, 2, 3, 4). ‘““May we attain the
excellent Glory of the Supreme Lord, so that He may
direct our thought« as well as our activities ”, ¢ [,eb
us adore the supremacy of that Divine Being who
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illuminates all, from whom all proceed, and who gov-
erns all ; may He direct our minds aright in our pro-
gress towards Him”. With full understanding of
Him we earnestly crave our share of weal. Urged by
the mmpulse of their thoughts men worship the Lord
with hymnns and holy rites " (ii1, 62, 10-12) * Give us
agreement with our own, with strangers give us unity
and concord, and join us a!l in sympathy and love.
Let us not fight against the Divine Npirit that in-
spires corcord. Aronnd us rive no din of frequent
glanghter ” (A. V. vii, 52) ¢ The wise sage who knows
Thee thus shall have the Devas in  his control (can
control Natnres’s phenomena to reach” ¢ 1 know this
Great Being, the Mighty Soul. whose light the Sun
reflects, bevond the reach of darkness and ignorance.
By knowing Himalone one can leave death far behind:
there is no other path but this one alone to reach the
goal” (Y. V. xxxy, 21, 18) “ He who knows these
manifestations of the glory of God rightly shall be-
come the father's father (attain to the highest know-
ledge, truth, wisdom—Y. V. xxxii, 9 “May blissful
thonghts and auspicious powers come to us from every
side, never suppressed, unhindered, and ever rising
victoriously ; so that Gods may ever be with us for
onr prosperity, our Guardians day by day unceasing
in their care” (R.V.i, 89,1) “Now I saw Him
whom all may see, high above all phenomena ” (R, V,
i, 25, 18) “ The wise has entered into me the simple”
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(i, 184,21) TFrom these mantras we see that we must
be earnest and sinceve and homble o gain rrue kuow-
ledge and wisdom and deep tusight to lead uy to
Divinity.

V. Conscientions Work—After knowledge must,
come work, for the nse and fruit of knowledge lies
in work and action, especially in the service of our
fellow-creatnres.  What is the use of knowledge at all
if we do not make use of it in elevating the condition
of our fellow-heings and onrselves 7 So knowledge
is to be made nse of in bettering our own as well as
other creatures’ condition ; and when it is thus utilised
it ia called wisdowm, tact, vradence or discretion. We
saw that to gain knowledge we have to strive, act and
and work; here we see vhat after gaining it too we
have to work and utilise it. T'o act and work, know-
ledge is needed as much as to knov and study work
is needed. This shows that activity and knowledee
are hoth interwoven with our very nature being and
becoming. Knowledge and work are as it were the
warp and the woof of the web of our life; they are
complementary to each other each aiding the other,
This is proved to be the fact by a study of our physical
and meutal organs, We possess five organs of per-
ception and five more of action, called in Sanskrit
¢ panche jnana indriyas’ and ¢ pancha karma indriyas’,

The mind however is both an action-orcan as well as
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a sense-organ, it being both active and passive In
the last section, the value of knowledge and wisdow
was dwelt upou, hece the tmportance of conscientious
work must be set downr,  Our mantra does lay stress
upon, we muast remember, not merely work but upon
conscientious work, 4. e, work done in au honest
earunest spirit of tuliliing our duty as dictated bv our
reason and conscience trained and developed by a
proper study of Nature and the Veda. 'The Vedic
injunction is: *¢ Utu svena kratuna sumvadeta > which
means, man should ever try t) bring his actions in full
agreenineub with his conscience after constaus weigh-
ings of lus deeds, words aud thoughts, All of us know
how muach necsssary iv is for us, to keep constant’
watch over our actions, speech and ideas if we want
to walk ulong the path of righteousuness; but this
knowledge very ofteu dues come to us rather tuo late
after bitter experience and dire suiferings in this
world. So to avoid all this misery which in most
cases is not inevitable but preventible, the mantra
advises us to mount guard over ourselves and keep a
strict and rigid watch over our doiugs, desires and
endeavours ever and always, We live in a world
where ths uumost care is not only expected of us but
actually exacted from us, u world in which every step
we take, overy deed we do, every word we utter, every
thought we thiuk, every desire we cherish, must be
begun with the utmost c¢are on our part. Nature
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wants, expecis and requires we to be ever ale.t,
watchful and circumspect, she teaches us to be ever
on our guard. And what do the Vedas teach ?
“ Bver hold ecommunion with your conscience and see
and watch and be on yoar guard always to bring
your acts, words and shoughts in full conformivy with
it.”  (Uta svena kratuna swmvadeta). What a noble
teaching and commandment the Vedas lny dowu!
Before we begin to do a work we must counsider
whether it is good, just and right so that we may not
be misguided in undertaking it, or we may not have
to repeut and saffer for it afterwards. Hvery haman
being possesses the elementary notions of what is
right just and good aud what is not; and that by
means of which he is enabled to discriminate right
fiom wrong, the inner monitor, is called coascience,
And just as a good farmer will not allow wheat to be
choked by weeds or tares, so a good man will not
allow his conscience to be choked by unlawful unjusu
considerations and meau purposes. The best way to
secure this result, so worthy and so uwoble 1s to hold
constant communion with our conscience, in fact the
way of searching introspection in which we sit in
judgment over curselves daily and hourly. To work
steadily using constantly both 'introspect,ion and cir-
cumspection, does the Veda advise us in these few-
words which place before man four of the most valu
able liedeas, namely of the constant wapplication of
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conscience, introspection and eircumspection to work,
Men suffer because they ;do not utilise these ennobl-
ing ideas.

“The chief purpose of gaining knowledge and
wisdom is to put an end to all sort of trouble and
work, and not as you hold to labour and work. Wis-
dom must really do away the necessity of work,
because work and wisdom are antagonistic in ouar opi-
nion”, There is a school of philosophers who main-
tain thus a sort of deadly opposition between the two
ideas of work and wisd{om.  We canmot call it
wisdom which leaves us the necessity to work >’ say
they. Shankaracharya, the great philosopher of post-
Buddhist India, exclaims: ¢ Do you not see the great
mountain like uashakable antogonism and opposition
that exists between knowlelge and action ?”7  In fuct
these philosophers cintend that a wman of knowledge
has no need to work, that knowledge lifts him above
the need to act and work and labour awl endeavour,
that wisdom is au end in itself and vot at alt a means
to secure something else. DBut we have just shown
how the name wisdow i8 given to knowledgs when it
is used for some goo'l purpose in doing good to human-
ity. If we look at the life and works of Shankar-
acharya himself, his very life and labour contradict his
philusophy. What a holy, sellless, noble, active, enci-
grtic, laborious Lifehe led | Was he uuwise in laboure
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ing for the goond of the mankind ? His life eomn-
demns his philosophy, and his philosophy condemus
his life. But we do not condemn his noble lifs, and
hence we have to condema his philosophy which
teaches that a wise man need not work at all. The
notion that wise men need not work and that wisdom
lifts man above the need to work or that wisdom con-
sists in doing away with the necessity of working is
founded on a fallacy. Some lazy and cunning people
manage to live apon the labour of others, and this is
looked upon as wisdom, but it is both sin and folly
as it is quite unjust as well as disastrous in the end.
Life is exercise, exercise is work, and work is enjoy-
ment ; s0, to fully enjoy the blessings of life, we have
to bring into due exarcise all our facualties harmoni.-
ously and all our organs fully, If we allow any of
our faculties or organs to be idle, if we do nob exer-
cise them duly, then thoy will rust and turn into dust
and decay, so that our enjoyment of life will be pro-
portionately diminished and our life will be cut short
or rendered useless and barren. Thus does Nature
punish us for breaking her just laws. When cunning
people ‘dnpe others and seem to score some sort of
“ guccess,” it is but at the double cost of ruining
themselves as well as others, It caunot be called
wisdom but folly of the worst kind. Not to work is
to ruin and kill oneself and injure others : it has been
characterised as “ suicide’’ justly by the Vedas. Not
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to work is to kill ourselves and commit suicide,

because we live and grow by work: as life iy work
and work is life, In Yajurveda, xi, it is stated:

“ One, only doing karma here, shonld wish t live a
bhundred years. No way is there for thee but this,
For thus karma (action) cleaveth not to man.” Thus
and in such clear terms docs the Veda ecommand man
to act and work, Not only does the Veda commaud
men to lead an active and strenuous life but it does
also warn men of the ruim they would bring upon
themselves if they broke the commandment to work
in the very next mantra thus: ‘“Aye, to those
Asurya worlds enwrapt in blinding gleom depart the
men who kill the Self when they die.” Here the
phrase: who kill the Self, means those persous who
break the commandment to work hy going agaiust
the rule of life, pamely, to work, which was laid
down as a commandment in the preceding mantra,
The meaning of the two mantras put together isthis:
work, if you want to live; but if you do not work, you
will kill yourself, .. pass aftor death into gloomy
miserable condition. In the first of these two mantras
the most important word is Nara, and in the second,
Asurya. Nara means leader, a wise great learned
man, or on: who has what is called vairagya, passion.
lessuess, dispassionateness. So the first of these two
mantras lays down that even wise and dispassionate
wen should work, The cowmwaundment o work is for
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all men including even the wairagees, those that have
rison above petty selfish considerations. The reader
can refer to our book Veda Mantrartha Prakasha,
Part II, if he wants this point to be explained
clearly, Asura in the second mantra means those
who are given to sensunlity. So the second mantra
means th at persons who do not work will find them-
selves even after death in such gloomy miserable
places as are fit for sensualists : in other words, idle
lazy inactive persons and sensualists will have to
guffer the saine or sinnlar dreadful fate. The Gecta
too preaches this same Vedic commandment: to work
and do one’s duty conscientiously, in many a well-
known pas-age. The wiser a person the more work he
should turn out for the betterment of his fellow-
beings. Mankind will be happy only wheu wise learned
upright godly men will come forward to work for the
general weal. And mankind suffers whenever the
.unwise unjust and illiberal get into power as leaders
and rulezs of the people. These are almost
truisms. Kuowledge wisdom and work must be
coupled with justice uprightncss and righteousness to
give us the best of results. This is tanght in
the following two mantras taken from Vajur Veda x1:
“'11‘0 blinding darkness go those who make a cult of
non-knowledge exclusively. The exclusive devotres
of knowledgze enter into still greater gloom” “He who
kneweth and maketh use ol both these two at the same
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time gaineth ecternal life by means of knowledge
after overcoming death by noun-knowledge” (12, 14).
Non-knowledge here means work. These two mantras
condemn with great force and clearness eXclusive
attention and care bestowed either upon Karma (Work)
aloue or upon Vidya (Knowledge) aloue: and assert
that two must be utilised combinedly if we want to
got the best result.

VI. Attainment of greater and nobler Spiritual
Vigour: We now como to the last point in our discus-
sion to which the other points vaturally lead as the
chief object at which they aim. To the enquiry : How
should we shape our course of life ? the mantra has
furnished a six-fold answer. Out of the six poists
we have considered already five, and we have now to
discuss the sixth and the last, That man should
think out all possible ways of acquiring wealth, that
he should strive to acquire it only by fair, just acd
Jawful means always walking along the path of divine
laws, that he should do all this in a humble pious <pirit
devoted toadoration ot God, that heshould acquire a
full and deep mental insight, wisdom, tact and discretion
that he should apply all his woalth wisdom and devotion
to selfless disintercsted work such as the service of
humanity—these are the five points we have already
discussed. These are quite sufficiznt, nay, are more
thau enough for a well-ordered uoble career of life in
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this world as it now is. Wealth, Wisdom, Work and
Worship, all lawfully acquired, conscientiously done
and dev.tedly performed—these are  1ough, more than
enough, for an ordinary man to set before him as the
guidivg principles of his lite. What more does he
want to make his life happy and contented at least on
this planet ? Just as the three R’s, writing, reading
and arithmetic, were considered suffi:ient for the
common man inthe street, so these four W’s, Wealth,
Wisdom, Work and Worship are quite sufficicnt for
the average man to make him happy. How many
men pass away from this world without having either
wealth or wisdom or worship. How many men
there are to whose lot only work falls. So taking the
present condition of man into censideration, a combi-
nation of the four W’s is quite enough to make the
avferage man happy. Wealth lawfully acquired,
Wisdom strenuounsly gained, Worship God-devotedly
performed, and Work conscientiouly done—these are
the four W’s the Veda places before us to look to in
order to make our life blessed and blissful here and
hereafter. In the first two sections we were told to
acquire wealth right lawfully, in the third section
we were told to worship and adore God with humble
devotion, in the fourth we were told to gain deep
mental insight and wisdom, and in the fifth conscien-
tious work we were told to do with tho help of wisdom
wealth and worship,
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But we must remember that these four W’s are
bat the means to an end and not an end to themselves,
And what that end and purpose is is stated in the sixth
section we are treating now. Why should we work
and worship? And why should we acquire wealth
and wisdom? To attain to greater and mnobler Spiri-
tual Vigour 18 the answer. But what is this Spiritual
Vigour: and how is it the end and aim of human
life ? It is called Divine Light in the second mantra
with which we have opened our subject. Itis also
called Aindram Balam, Divine Strength, in Yajurveda,
xix,8. Inlater Sanskrit Literature itis known as
Brahma Varchasa, the Ilighest Divine Splendour. The
eud and aim of human life is to attain Spiritual
Vigour, Divine Light, Aindram Bualam, or Brahma
Varchasa. T'he Yajurveda mantra to which we have
just referred can be rendered thus: “O man thou art
bound by duty to possess Spiendid Physical strength
Intellectual Power and Spiritual Vigour for therein
is the source of great unfailing joy, delight, bliss and
glory”. In Rigveda ix, 113, 7-12, we are givea a
glimpse of the blessedness of Divine Light of Spiritual
Vigour thus: ‘“Holy Oue, place me in that deathless
undecaying world wherein the light of heaven is set
and everlasting lustre shines. Make me immortal in
that realm where they move even as they list (where
action is unrestrained) in the third sphere of ine
most Heaven where lucid worlds are full of light.
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Make me immortal in that realm of eager wish and
strong desire— the region of the Radiant One which
is full of delight. Make mo immortal in that roalm
where happiness and transports, where joys and
felicities combine, and longing wishes are fulfilled”.
On this, Professor Von Roth observes: ¢The place
where these glorified ones are to livo is heaven, In
order to show that not merely an outer court of the
divine dwellings is set apart for them, the highest
heaven, the midst or inuermost part heaven, is expressly
spoken of as their seat. This is theirplace of rest; and its
divine splendouris not distigured by any specifisation of
particular beauties of enjoyments, such as those with
which other religions have been wout to adorn the
mansions of the blest: the languago used ta describe
their condition is the samne with which is denoted tho
most exalted fehicity” I'hus we see that theso mantras
give us but a gliupse of weal that awaits the blessed
ones who shape their course of life and regglate it
according to Vedic Dharma as propounded by the
mantra with which we have opened this payer.
Wealth, Wisdom, Worship and Work lead to Weal
says the Veda mantra which, we see, deals with five
‘W’s that man requires if he wants to make his life a
complete success. Th:'mantra gives the fivst place to
Wealth lawfally asqaired, the second place to Worship
anl Adoration of God most humbly porformed, the
thivd place to Wisdom & Kuowledge most strenuously
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gained, fourth place to Work most conscientiously
done, and the fifth place to Weal everlasting and
spiritual, showiug that the last is the consequence of
the preceding fonr combined in a well-ordered life.
Here are some prayers for well-ordered life: ¢Thoun
over all, O Exalted Lord, art Sovereigr, be they Gods
or mortals, O Mighty One; grant unto usjto see a
hundred autumns; may we enjoy the blessed long
well-ordered lives of our predecessors’ (ii, 27,10)
“I'o whom Thou Lord of blesse1 riches grantest free-
dom from all sin with perfect soundness and whole-
ness, and whom Thou with auspicious strength
quickenest with noble children and wealth—may we
be they O Boundless Eternal One” (i,94,15) “Shower
upon us for our great good fortune Thy mighty bliss,
most excellent be Thine effulzent glorious splendours
for us; may our affairs be well-ordered and harmonious
making it easy to maintain our lordship and suhduing
the might of tho hostile” {v,28,3). We now give a few
more mantras which have a general bearing upon the
subject : “Yea, grant us treasure thousandfold pros-
perons with noble children; grant us splendid vigorous
manhood, exalted and undecaying” (iii,13.7) *“Lord
of great felicity wealth and nanly vigour, grant us,
as such, deal us wealth and hero-might, O Bounteons
Most Glorious One, most lofsy, very glorious rich ia
progenny, free fromn disease, and fuall of power. Give
us not up to indigence nor to want of hero sons nor
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to lack of wealth, nor to blameg drive Thou our ene-
mi-s away, Help us to strength, Blessed Oue, rich in
heroic progeny, abundant ; flood us with riches yet
more uoble and plenteous, bringing weal, with high g
renown, Most Glorious Oue” (iii,16,3,5,6) “I'he wan’
whom Thou providest enjoyeth domestic plenty nudi-
minished ; blest is Thy favour pouring plenty ; Thy
worship blesses men thousandfold Bestow on us
resplendent wealth ; let ns enjoy Thine overflow of
bounty : vast and wide as the sea our lonzing bath
expanded, fulfil it, O Thoa Treasure-Lord of troa-
sures” (iii,30,7,19) “I crave Thy mighty powers, I
crave Thy mighty friendship full many a prayer goeth
to the Evil-Destroyer; we seek the favour of the
Prince Be Thou, O Bruuteous Uue, our Guard aud
Keeper. Showcrer of blessnngs, Dcar to all, who
giveth the power of living, ¢ y-me unto us with Thine .
augspicious friendship, hastening, Mighty One, with
mighty succomts. I honour Thee with worship;
chase Thou the many ‘godless evil creatures, and ;
give us Thy heavenly light to help us, O Lord of .
bounteous wealth” (iii,31,14,18,19) *“With reverence
let us worshjp the Mighty Lovd, Great and Sublime,
KEternal, Ever-Youthful ;Jwhose greatuess the world.
halyes have not measnred, no, nor conceived the might
of Him the Holy., Mauy ara Hisnobly wrought
achievements, and none of a]l the Gods transgress
His statutes; He beareth up the earth and heaven, und



Doer of marvels, He b&i’i the sun and the dawu”
(1i1,28,7,8) ““O Glorious Bounteous Lord of wealth,
grant us abandant woslth thas bringeth all blessings:
give us a hundred autumns for our life-time, give us
heroes” (iij,36,10) “Tvashter, the Omniform Creator,
God, begets aud feeds mankind in diverse manuer;
is, verily are all these creatures living ; great is the
God’s sole and supreme dominion’ (i1i,55,10) “Joying
in sacred food and free from sickness, with strong
knees striding on the eartn’s broai sarface, following
with full knowledge closely Divine Statutes, may we
remain in His gracious favour who is the Friend of
all. Auspicious and Adorable, He is Friend King
Disposer of fair dominivn; may we enjoy the
grace of Him the Holy, yes, may we re-t
in His propitious aud loving kinluess. Foremost will
he be who worshipping Thee strives to keep Thy
sacr.d Law and uever is he slain or subdu:d whom
Thou helpsst ; un him falls no affliction from near
or far”’ (iii,59,3,4,2) “O Holy Purifier give us such
blessed wealth as is praiseworthy and strengthens life
increasing vital power ; bestow on as O Helper that
which wany crave, more glorious still by rishteous-

nesy”’ (viii,49,11).

In these mautras too we meet with same Five

W’s: Wealth lawfully got, Worship of God hambly

performed, Wisdom strenuously svught for, Work
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" »al nndecaying aimed at.
To secure the lash we st have the preceding four,
Through Wealth Wisdom Worship and Work, Weal
must be sought after, Now we close this rather leng-’

righteously turned out, a/

thy discussion with a short but sweet snblime prayer
taken from Tenth Book of Rig Veda: “Longing snd
yearning for Thee, and depending wholly upon Thee,
O Glorious One, close to Thy friendship do we clirg 5
lead us beyond all evil and sufferirg, along the path of
Thy Holy Law’’ (x,183,6) Yes, in longing and jearn-
ing for Him, in depending wholly upon Him, and in
closely clinging to His friendship, dose lie our real
weal and bappiness, joy and blessedness, as thus alore
we can reach beyond all sin sorrow and suffering by
walking along the Path of Divine Law ever aud al-
ways. Thus can we grasp higher and nobler Spiritual
Vigour ; thus can we fulfil our highest human destiny
leading well-ordered holy life for iv is said: “The winds
waft sweets, the rivers pour sweets, for the man who
does keep the Law”’ (i,90,6) Let us shape oar course
of life according to Holy Law, as kiid down iun the
Vedas, seeking unfailing Weal through lawful Wealth,

deep wisdom, devoted Worship und conscientious
Work, May the Loid give us Hx?lﬂ’esmd succour.

OM Shantih Shantih Shantih.
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