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SOME PERSONAL REMARKS

HE purpose of this study was originally to

tracc thc dceper roots of the ideas which

found their most striking and disastrous ex-

pression in German National Socialism. It

was for this reason that I restricted my inves-
tigation to those trends of Europcan thought whose
greatest influence had becn in Germany. But the results
of this investigation showed clearly that I had been trac-
ing the roots of a danger which was, and still is, thrcaten-
ing the whole of our civilization—a recognition confirmed
by the fact that the disappearance of the systems against
which the war was fought has not brought about the
secure peacc which they alone seemed to endanger. It
has led only to a further extension of the chaos by which
one country after another is lost to our civilization, and
by which its complete destruction is threatened.

I beg the reader of this book, thercfore, not to consider
it as describing a development which is purcly German
or Europcan, but to consider its general validity. It is
true that most of the men with whom it is concerned
were German, and I hope, too, that this book will be
useful in conveying some knowledge of Europe, for the
lack of understanding of the general European situation
has always been a grave danger. It is also true that, if
these ideas develop elsewhere, it will probably not be
in the same way as they did in Germany. Even when they
are the same, they affect the situation in each country
in different ways and to different degrees. But thesc are
comparatively minor differences and they are altogcther
outweighed by the similarities, for the conditions of mod-
ern society, as well as the spiritual crisis of our time, do
not vary in essentials throughout western civilization.

X
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Those of us who have become aware of this danger by
similar cxperiences arc again watching, with increasing
apprehension, the signs of an all too familiar crisis. All
the Christian virtues, magnanimity, forgiveness, lqve of
one’s enemies and the urge to help the suffering who-
ever they may be, are more and more despised as “un-
realistic”” and as signs of weakness, while those qualities
which have obviously devastated our world, heroic virtue,
nationalistic passion, ruthless warfare and ruthless retri-
bution, are once more considered as realistic and praise-
worthy. The Christian tradition is losing its hold over a
greater and greatcr majority of all nations, and democ-
racy, even if still very much alive in some parts of the
world, is in danger of becoming morc and more power-
less, because the intricate machinery of the modcrn state
and particularly of foreign policy can no longer be under-
stood, and thercfore no longer directed, by the average
citizen. The decisions which influence our lives most
deeply are taken outside the spherc of parliaments; they
seem more and more to come from a mysterious fate
which cannot be directed by anybody.

The greatest danger lies in a tendency which is ex-
tremely strong today—that of struggling against bad
actions, not because they are bad but because they are
done by another nation. The same kind of action is con-
sidered as wrong and abominable if it can be labelled as
German (or with some similar label), and as right and
desirable if it is done by others against Germany (or
against the nation or race whom we happen at the mo-
ment to despise). This device for perverting the moral
judgment was used consciously by many totalitarian
systems to blind thc people and to educate them in
cruelty. There is probably no such intention at work at
present, but the consequences of the destruction of a
soundly based morality must, nevertheless, be the same.
So long as we denounce wrong actions when they can be
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ascribed to others, but justify them when they are our
own, we arc heading for disaster.

It is most dangerous, too, to explain cverything we do
not like as being a result of the last hundred and fifty
years of German tradition, for a few years scem to have
been sufficient to cause a considerable growth of the
same tendencies everywhere. The forces at work in all
countrics are fundamentally the same, and so are the
potentialitics of human nature. We shall escape these
evils only if we recognize that the danger to which Ger-
many was one of the first to succumb is a common
danger.

For these rcasons it secems important to me to point
out beforechand what this book is meant to be. I have
tried to show the wrong turning which European
thought took during the ninetecnth century and to chal-
lenge its dangcrous inheritance, so as to make room for the
growth of differcnt and better ideals. For it is this inherit-
ance which, for all of us, prevents our recognizing clearly
the impending danger.

Two further remarks may help the reader to find his
way through the book.

As T have tried to follow the development of thought
historically, I have had to start with the more difficult
subjects, with thc achievements of Kant and Goethe.
This was also justified from another point of view; very
simple doctrines are frequently based upon the most
complicated theorics, even though their authors may not
always be aware of it; this was the case in the nineteenth
century. The easier teachings, therefore, can only be fully
understood after their foundations have been examined.
Those readers, however, who find Chapters II and III
rather difhicult, can proceed from Chapter I to Chapter
IV or V, espccially if they are more familiar with one
of the problems considered there, for these chapters
present no great difficulties. This will help them to grasp
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the main line of argument, and thus to read the preced-
ing chapters afterwards with more case.

Unfortunately I lost all my notes concerning this in-
vestigation on one of the three occasions on which I had
to escape from the ever-growing sphere of the Nazi
régime. Owing to the very large number of books to
which I refer, it has proved impossible to trace all my
quotations without the help of these notes. I have been
reasonably successful in some of the chapters and these
are provided with footnotes; in others I have found it
better to replace the incomplete references by a bibli-
ography which will be found at the end of the book and
which may prove helpful. I refer to this bibliography at
the beginning of each chapter in which I was unable to
give precise references. When I have used existing Eng-
lish translations of books in foreign languages, I have
referred to them by their English titles; where I have
made my own translation, the original titles are given.

* * *

I have to acknowledge my great indcbtedness to Pro-
fessor H. H. Farmer and to Professor C. E. Raven, with-
out whose patient and unrclenting encouragement 1
could not have ventured to write this book.

Finally, T have to express my thanks to Mr. Douglas
Hewitt who, regardless of all the trouble and time in-
volved, gave me his invaluable help in finding the right
English expression for my thoughts. He collaborated in
this throughout the writing of the book, and much of the
credit for its present form therefore goes to him.

Paur Rousiczex
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CHAPTER 1

THE EXPERIMENT OF THE NINETEENTH
CENTURY

HE predominance of Christianity which had

been characteristic of the Middle Ages was

broken by the Renaissance in the south, by

the Reformation in the north, and through-

out Europe by Humanism. The chains which
the supreme power of the Church had fastened on human
life and the human mind had grown unbearable, and at
first the Renaissance and Humanism strove only to shake
these off, the Reformation to renew a purified Christian-
ity. They did not attack Christianity; they fought only
to bring man freedom and the realization of the dignity
of the human mind. Yet they started a development
which led to a fundamental change in the significance
of religion for man.

Previously, human life on this earth had been consid-
ered a part, even a small part, of a Christian reality which
included both this world and the next, the beginning and
the end of time, which, disclosing infinity, transcended
infinitely this earthly life and the span of time known to
us. But in the course of this development religion be-
came merely a part of human life, one among the many
experiences and endeavours of man, a part only of his
knowledge. It could be considered his highest endeavour;
man could indeed dedicate himself entirely to religion,
but even so it remained always subordinated to human
life. The scope of religion became, on the whole, more

1



2 THE MISINTERPRETATION OF MAN

and more restricted, and eventually man learned com-
pletcly to do without it.

This development reached its climax in the 1gth cen-
tury. This century can be seen as a great experiment—the
attempt of European man to renounce Christ and to live
without God. After two thousand years of blind belief, so
it seemed to the 1gth century, man, free at last from all
prejudices, confronted the truth itsclf. Christianity, to be
sure, did not entirely disappear. It retained its power over
a part of Europe, over a part of every nation, but it was
pushed back more and more; it lost its importance in the
general ordering of life, and thc influential spiritual and
political leaders paid no attention to it. All those who
shaped the face of Europe in this century acknowlcdged
at best, as one of the many feelings of man, an uncertain
religious feeling, or they restricted religion to morals
and ethics. So far as it could be subordinated to man,
therefore, religion was not always questioned; an uncer-
tain rcligiosity, derived from many religions, remained
compatible with some important endeavours of this time.
Christianity itself, in order to vindicate its position against
the natural sciences, partially acquired the tinge of such
an indistinct religiosity. Yet by many Christ and the
Christian conception of God were completely renounced.
Nietzsche only stated most definitely what was felt
throughout Europe when he wrote an Antichrist and
proclaimed: “God is dead.”

The following investigation tries to determine whether
or not this experiment has been successful. We are still
living, although we do not realize it, in the world of
thought of the 1gth century; its ideas penetrate all our
thinking, so that we often accept as sclf-evident what we
ought to recognize as long since refuted. We uphold con-
victions in which we no longer really believe. It appears
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high time that we became conscious of the achievements
and failures of this century. Has the turning away from
Christian belief disclosed a new basis for human life, or
does it threaten us with the destruction of all certainty?

Today, this question is mostly answered with pre-
judices. Some people indeed rest safely on the Christian
belief; they sce only that the destruction we are witness
ing is due to rcfusing to recognize Christ. Others feel a
longing for that absolute trust which faith alone can give.
For still others, Christianity is no longer a living rcality;
they consider its followers as an unimportant minority
who do not understand the signs of thc times, and the
solc question for them is which of thc many other bcliefs
to embrace.

It is the desire of the author to entrust himself to
Christianity, but for this very reason he is convinced that
this question must not be answered so simply. It cannot
be mere accident that Christianity has been pushed so far
into the background; only because it has become alien
to life can it have lost its connection with life to such a
dcgree. It must have been preached and developed in a
wrong way. A belief, once lost, cannot be restored inten-
tionally and artificially; it will gain new power only after
we have been compelled to make assumptions which
render it believable. The experiment of the 1gth century
is important for Christianity as well, for it discloses the
mistakes and the gaps which have endangered and in-
creasingly endanger Christianity.

Christian faith will regain general validity if it with-
stands the opposing ideas. It has to remain valid, even if
we follow the other ideas as far as we believe them justi-
fied. To be a living faith it must be able to lead us where
the other ideas do not reach. We must give the ideas
which oppose Christianity the opportunity of convincing
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us; only if the Christian belief remains stronger than they
are, only if it comes out of the struggle against them puri-
fied and .renewed, will it inspire that security and trust
the lack of which threatens at present to destroy the
European world.

It is necessary, therefore, to investigate in detail and
without prejudice the ideas of the 1gth century; the in-
vestigation has to be made in such a way as to have the
same validity for the believer and for those who have
embraced opposing ideas. For the sake of faith itself
we must not start from Christianity; rather must we
follow as far as possible the opposing ideas, and renounce
all preconceived opinions. Assuming as little as possible,
we must take our, chance whether or not we shall be led
back to faith. If we succeed in strengthening our belief
in this way, we can hope to persuade our opponents too,
or at least those of them who are perplexed; if not, we
shall have to accept another system of thought.

The following investigation tries to present the strug-
gle for the independence of man with the help of single
examples. It does not strive to be comprehensive, nor
does it give the history of the whole century. It confines
itself to a selection of those attempts which seem most
important for ourselves. The experiment which has just
been summarized will be traced in so far as it is exempli-
fied in the history of thought in thc 1gth century.

This restriction makes it necessary to leave out of con-
sideration some trends, the investigation of which could
probably be expected in a book of this kind. This limita-
tion, however, is justified by the following reflections
which have determined the scope of this book.

Although the world of ideas is investigated, no at-
tempt is made to decide whether the spiritual move-
ments of a period are caused by its material circum-
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stances, or whether, on the contrary, the conditions are
changed by the ideas. In this respect, too, the investiga-
tion approaches its subject without prejudice. 'T'his ques-
tion will be considcred only as soon and as far as it arises
through a consideration of these ideas themselves.

But, however this question may be decided, the in-
vestigation of ideas remains important. It does not mat-
ter for our purpose how ideas arise, whether they are
causes or effects; once they have come into being, they
become realities which influence man’s actions. No-
body can entirely escape their influence, not even the
materialist who strives in the first place for material
changes. It may be that Marxism, for example, is the
necessary consequence of capitalist economy, but this
conscquence has been transformed into an idea, and it
is as such that it is effective. To discuss ideas is to dis-
cuss realities.

The concentration upon the world of ideas inevitably
prevents us from considering outward changes, the tech-
nical developments and, to a certain degree also, the
progress of the natural sciences, but that does not mean
that their importance is being overlooked. The enormous
changes in externals in Europe between 1800 and 1900
would make it foolish in any case to deny their im-
portance. As this investigation does not aim at compre-
hensiveness, so its limitation must not be taken as im-
plying that everything not mentioned is considered as
unimportant.

Nevertheless, a definite attitude of mind underlies this
book; it is based upon the conviction that we cannot
rely upon material changes alone, but that we have to
prepare, to influence and to elaborate them by our think-
ing. Yet this assumption can hardly be called a prejudice.
It will be the task of this book to show how decisively
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the ideas of the 1gth century still affect our lives. Have
we to wait until outward changes shake us even more
deeply than two world wars? Have we passively to ac-
cept technical and social changes in the blind faith that
they will produce their moral consequences automati-
cally? All material facts can be interpreted in a variety
of ways; we see time and again that new developments
are hindered or prevented by a wrong interpretation.
Have we, therefore, to refrain from trying to prepare
the future in our thinking?

A further restriction will be that we shall not attempt,
even in the realm of ideas, to give their objective history,
for we are interested in them only so far as they are still
alive and powerful today. We shall not study the birth
and development of all the ideas of the 1gth century,
but we shall choose those ideas in the terms of which
we still think, and which still influence our life and
thinking, and we shall take them up in the form in which
they appear to us today, without considering whether
or not this form is that which they assumed at the time.
We want to separate the ideas which can help us from
those which only hinder us, and to frec the idcas from
the associations which have overgrown them. We want
to make room for the future in the sphere of ideas. We
are not concerned with collecting mere data, nor with
a disinterested survey, but with a struggle against the
past for the sake of the Present. Our Investigation ap-
‘préaches the ideas without any preconceived theory, but
it confronts them with our own lives, and tries to dis-
cover their value for ourselves. In this respect, but in
this respect alone, it represents history one-sidedly, de-
termined in this by the end it wants to serve.

This neglect of historical comprehensiveness, how-
ever, can easily be justified, for even the greatest com-
prehensiveness does not guarantee objectivity. The his-
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tory of ideas, this most abstract part of history, cannot
be separated from the philosophy of history, and this
philosophy is always the expression, more or less dis-
guised, of a tendency. History is open to an infinite num-
ber of interpretations, and past events are no touchstone
for any philosophical assertions, for almost any precon-
ceived theory can be made plausible by a skilful inter-
pretation of these past events. The correctness of a theory
could only be proved if accurate prophecies could be
drawn from it, prophecies not of single events, which
can occur for other reasons than expected, but of a succes-
sion of events over a considerable period of time. At the
time of its creation, therefore, we can never know
whether or not a philosophy of history has a rehable
basis. It always remains the expression of an opinion
about the contemporary world, and it is exactly such an
historically clarified discussion of our time that is to be
given here. Our task is simplified if this intention is not
hidden behind the claim of historical comprehensive-
ness, but openly confessed.

This form of investigation has also to renounce an-
other of the usual methods of approach, in that it does
not attempt to give a psychological analysis of the crea-
tors or representatives of the ideas in question. But this
limitation, too, does not appear as a serious loss. The
psychological method is helpful so long as the relations
between man and his deeds are doubtful or intentionally
falsified; it becomes a meaningless playing with ideas as
soon as these relationships can easily be discerned. Nat-
urally, character and deed correspond, but of what use
is it to us to learn to understand in its subtlest details the
never-recurring deed of a unique character? We want to
build up our own lives, we want to know how to live
ourselves. For this reason, individual human destiny is
here considered and interpreted as an example. We ask
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how the ideas held good in the lives of their creators,
and what the lives of these men disclose for us. Com-
plicated psychological interrelations are considered only
in order to recognize deviations, and to understand, even
there, the general rules which can be applied to our-
selves. We arc concerned exclusively with the relation
of ideas to life in general, and with their teaching for
us. It should not be necessary to mention that we do
not intend in discussing the representatives of these idcas
to apportion praise or blame. It is not with them that
we are arguing, but with ourselves.

This limitation is only possible because a further as-
sumption is accepted, an assumption which seems to me
so essential a condition of all those elements in our
time which are fruitful and which promise help for the
future, that it can only be a gain if it becomes the basis
of this book as well. Human life is dependent and con-
ditioned in so many ways that tragedy cannot be avoided.
In spitc of this, however, the conviction that every life
must lead towards a tragic catastrophe seems to me a
shirking of the most urgent problems of life. The cruci-
fixion of Christ, the death of a martyr, tragic though
they seem to the onlooker, do not represent a tragedy,
but a fulfilment of life and its highest triumph. Even
death, unavoidable as it is, can be interpreted, prepared
for, experienced, in different ways. I start from the as-
sumption, therefore, that it is possible to live in a right
and in a wrong manner, and that the right way of living
can transform even a terrible catastrophe into a fulfil-
ment of life.

This “right life” may not always be the same—it may
depend upon the contemporary situation; yet it is just
this right way of living for today and tomorrow which
we seek.



CHAPTER 11

KANT: MAN'S NEW FREEDOM

the Renaissance had begun, seemed crowned

with complete victory. In the period of the

Enlightenment all the mind’s activities were
thought of as coming within the realm of the intellect,
so that they were cut off from matters outside the purely
human nature of man. For the intellect recognizes as
valid only what can withstand the test of reason, what
man can understand, explain, and prove, that is, when
he keeps strictly within the limits of his own powers. It
seemed possible at this time to give a direction to life
in this way, and to understand it.

But the victory quickly proved pernicious; the in-
tellect destroyed belief without replacing it by anything
else. European culture stagnated and was in danger of
losing all impetus; the Rococo, a wanton playing with
results long since achieved, was inevitably short-lived.
The driving force with which the Enlightenment started
was soon lost, and the endeavours of its greatest repre-
sentatives were eventually reduced to erotic toying,
court-dallying, and drawing-room intrigues.

Because of this dictatorship of the intellect, it was in
the sphere of philosophy that the confusion was most
obvious. Here the intellect had just enough power to
ask for a proof of the existence of God, so that this con-
cept, too, was dragged before the forum of reason. The
proof was bound to fail, for God transcends inconceiv-

9

Y THE second half of the 18th century, the
]% struggle for the independence of man, which
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ably the sphere of intellect. Nevertheless, the search for
this proof implied the demand that it had to be achieved,
for as the validity of the concept of God had not yet
been questioned, the intellect would have had to con-
fess its impotence if it had not been able to include a
proof of God. Atheism was rejected even by Voltaire.
Yet as the possibility of the proof was taken for granted,
it gradually acquired more and more grotesque forms;
speculation, not yet limited by scientific thinking, ven-
tured the boldest combinations.

One of the first important philosophic books of Kant,
The Dreams of a Ghost-Seer, was an almost humorous
polemic treatise. A philosopher who could assert of him-
self that nothing was awe-inspiring to him but “what,
in the way of sincerity, is admitted into a quiet mind,
open to all arguments” *—such a thinker could free him-
self from the contemporary abuses of thinking only by
mockery and laughter.

How seriously, however, this confusion had to be
taken is shown by the development of morals. The
moral laws, the rules for human behaviour, had been
chiefly divine laws, yet as the proof of a dictating God
never became quite convincing, the quest of the intellect
for tangible proofs was applied directly to morals. The
only sufficient reason for human activity which the in-
tellect can acknowledge is personal advantage, and thus
this motive was given to the moral laws. More decisively
than ever before, morals were supported by a promise
of a reward. A proof was attempted that the happiness
of man, his really lasting advantage, if clearly recognized,
is achieved with the help of moral actions. In this way,
however, ethics were thoroughly falsified. Previously, the
moral laws had been seen as majestic commands of God,

i Triume eines Geistersehers, I. Teil, 4. Hauptstiick.
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and only occasionally and incidentally had they been
made more tempting by a promise. Now they were up-
rooted, but not replaced. The same old laws were re-
established by the aid of immoral motives, and the way
was open for the moral justification of the most im-
moral deeds.

In short, man thought himself free, but he had only
robbed himself of the heights and depths of life. His
activities were more and more confined to thosc low-
lands which were adequate to his new freedom. This was
sufficient to start the French Revolution, but insufficient
to prescrve its significance for us.

But at this crossroads, ten years before the revolution
begins, Kant published his Critique of Pure Reason, a
book for which his contemporaries, appreciating rightly
the importance of his achievement, called him “the
all-crushing.” For this book is more revolutionary than
the revolution itself; it is in this book that the rights of
man, which the revolution soon surrendered to the dic-
tatorship of Napoleon, become unimpeachable, eternal
and consistent demands. The real meaning of the Renais-
sance and the Enlightenment is established; the positive
clements in the works of Kant’s predecessors, notably
Hume, Roussecau and Voltaire, are justified and ful-
filled, so that they are not consumed by the revolution,
but remain valid and cffective until today. The solution
is found first where the confusion had been greatest;
philosophy becomes independent of religion. We have,
therefore, to begin with the consideration of the work
of Kant.

Kant achieves this end with the help of two funda-
mental theses. The first is that all our knowledge is con-
ditioned by the laws of our thinking. We cannot think
without our thinking apparatus, and it follows that it is
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impossible to control these laws of our thinking, for
there is no external viewpoint from which we could
compare the world with our thinking, and examme how
they correspond. All our knowledge, therefore, remains
relative, conditioned by the structure of our mind. We
can never recognize anything outside our experience,
never the true nature of things upon which this is based,
always the appearance and never the “thing per se”
which creates it. The second thesis is that we ourselves
are embodiments of this thing per se. It is true, we have
to judge even ourselves with the help of our thinking,
and know, therefore, even ourselves as appearances only.
But, quite independent of all intellectual knowledge, we
hear within ourselves the voice of the absolute. We
have a different kind of knowledge, based on our feel-
ing, which discloses good and evil and prescribes rules
for our actions, without concern for whether our con-
scious knowledge agrees with these laws or not, or
whether our intellect accepts or rejects them.

The first thesis not only makes an end of the con-
troversy about the proof of the existence of God, which
is no longer important, but also makes mectaphysics im-
possible. Metaphysics come into being when concepts,
won from experience, are applied to objects which lie
outside all possible experience—whether qualities known
to us are ascribed to God and immortality, or whether
concepts which are mere abstractions from our experi-
ence, like matter, force, or ether, are considered as final
explanation of the true nature of the universe. Kant
agrees that to progress from rudimentary sense impres-
sions to conscious experience is only possible with the
help of those concepts which had served for the proof
of God’s existence; we can exclude from our thinking
neither infinity in space and time, nor perfection, nor
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the assumption of a first cause. But these concepts, ac-
cording to Kant, do not justify any conclusions which
transcend the realm of experience. They arc indis-
pensable for the ordering of our experience, but as such
they are nothing more than formal and abstract con-
cepts which do not give the slightest idea of an objcct,
and are completely empty if we do not fill them with
a content by our perception. They cannot, therefore,
give content to metaphysics. On the other hand, as our
experience is dependent on thcse concepts, it is not
possible to regard it as comprehensive. These concepts
are necessary for experience, indeed they make it pos-
sible, yet they cannot be derived from it. They belong
to the laws of our thinking and are given, thercfore, a
priori, before any experience; they have to be added to
it. For this reason, experience itself cannot provide the
final explanation.

This teaching is so important because, in contrast to
all idealistic and materialistic theories, one can really
confide oneself to it. Kant never denies the existence of
the thing per se; our organs have to be stirred by it for
us to have any kind of experience, in order to become
conscious of any appcarances. The world does not exist
in our mind alone, but also outside it in rcality. Kant
asserts only what cannot be denied—that the laws of
our thinking form an integral part of all our knowledge,
and that, therefore, absolute knowledge is impossible.
At the same time, however, mind is not unimportant
and superfluous, for with its help alone we can grasp
the world, and it cannot be severed from our experience
in any way. It is a forming and essential part of our
world. “Without the power of sense we should be aware
of no object, without the power of intellect we could
think of no object. Thoughts which lack content are
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empty, perceptions which lack concepts are blind.” * In
this way, the unchecked development of man is guaran-
teed, together with the reality of the outside world.

If knowledge were absolute, the importance of our
thinking would be crushed by natural laws, leaving no
room for the importance of our existence. We should
either lose ourselves entirely in the world, or we should
have to secure our importance by dogmas. Now we can
follow our experience without hindrance, for the con-
cepts which make experience possible guarantee at the
same time the sovereignty and freedom of man, by ex-
cluding absolute knowledge and establishing the réle
which we ourselves have to play in the world. The think-
ing apparatus itself, which prevents any intellectual
knowledge of the absolute, is a miracle and an enigma,
vouching for the existence of, and our partaking in, the
absolute. The way for the natural sciences is open, but
at the same time—and this achievement is not yet fully
realized—their sphere is defined and limited, so that
they cannot swallow up the whole of life.

Even more important is the second thesis. Up to then,
the majesty of the moral laws had been derived from
supernatural concepts; the validity of these laws had
been founded either religiously or philosophically upon
metaphysical assumptions, or by the connection, forcibly
established by mystics, between the human and the
divine spheres. Some conception of God, or at least of
another world, had always been their background and
source. Thanks to Kant it is possible without any super-
natural support to make the moral world real. For the
first time the attempt is made, not to found the moral
laws upon divine or metaphysical commands, but to

3 Kritik der reinen Vernunft, Der transzendentalen Elementarlehre
2. Teil, Einleitung, § 1.
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represent them as a part of human nature, as a knowl-
edge of human facts which can be scientifically ascer-
tained. It is truc that this means a disclosure of the
divine in man, and these divine elements connect his
fate once more with the whole world, known and un-
known, but before the thesis is falsified (we shall come
back to these falsifications in a moment), the emphasis
lies upon the knowledge of human naturc. The super-
natural no longer supports the moral laws; on the con-
trary, the moral laws point towards the supernatural,
and the given nature of man discloscs the existence of
an absolute. The moral problems are considered only so
far as they can be recognized in man.

This teaching, too, is unassailably true to life, and
serves life. Every human being possesses a knowledge of
good and evil, based on his feeling, which forces him
to value his actions according to these standards, and
to call them good or evil. Yet a fundamental contradic-
tion has to be overcome before this kind of knowledge
can be accepted.

The laws of thinking, which condition our experience,
connect the different experiences according to the laws
of causality; they prove that the effect necessarily, and
thercfore unfreely, follows its cause. But the concepts of
good and evil, and our sense of responsibility which
makes us apply them, presuppose freedom, for only if
we act freely are we entitled to value our actions morally.
The overcoming of this contradiction is of paramount
importance, for we cannot avoid regarding our actions
as free and judging them by moral standards, and yet
our intellect sees them as unfree. The feeling of freedom
and of the validity of the standards of good and evil is so
strong that it cannot be destroyed by any proof of our
bondage, however convincing, not even if we sincerely
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believe in the proof. But our intellect cannot acknowl-
edge this freedom. Kant is right when he says that moral
actions are demanded from us even if “there should
never have been actions which really sprang from such
pure sources,” because “reason itself, independent of all
experience, ordains what ought to take place.” “Pure
sincerity in friendship” for example “is required of cvery
man . . . though there might never yet have becn a
sincere friend.” * Any system which does not resolve this
contradiction must remain futile.

Kant solves this problem so perfectly that it loses its
importance. His discovery of the laws of thinking makes
it clcar that we have at our disposal two aspects of the
world. On the one hand, there is the external world of
our expcrience and intellectual knowledge which, owing
to the dccisive influence of the laws of our thinking, is
recognized as a world of necessity, a world of appearances.
On the other hand, there is our inner world of freedom,
the world of the moral laws, inexplicable, yet governed
by the voice of the absolute. The partaking in our knowl-
edge of the laws of our thinking reconciles these two
worlds for the first time; they can exist side by side,
without forcing us to renounce logic or to disbelieve
experience. The laws of thinking limit the sphere of in-
tellectual interpretation and make room, therefore, for
freedom and ethics, and by excluding any intellectual
knowledge of the absolute, they enable us to acknowl-
edge the miracles and enigmas which we experience in a
different way. They justify our intrinsic knowledge of
inexplicable absolute standards.

Thus the focussing of attention upon man is really
achieved. Just as in the past, man, lacking knowledge of

3 Fundamental Principles of the Metaphysics of Ethics, transl. by
T. K. Abbott, 3rd ed., pp. 24-25.
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the laws of thinking, had been enslaved by scholasticism
and speculation, which claimed absolute validity, so, in
the future, if he forgets the discoveries of Kant, he must
inevitably succumb, as he did in the 1gth century, to
the overpowering onslaught of the natural scicnces. No
space would be left for man’s true nature in face of that
scientific and technical conquest of the world which the
19th century enabled him to achieve. And were it not
for the possibility of a different, but nevertheless logical
and scientific, exploration and penetration of the moral
nature of man, his moral consciousness would have to
take refuge in speculation, which, in the age of scicnce,
would mean a painful self-negation. Kant is the first and
only philosopher to make this new and chaotic world
habitable, and his work transforms even such a world
into a dwelling for a powerful, fully alive and fully de-
veloped humanity. In the middle of an intellectual
dwarfing of thinking, of a conventional restriction of
religion, of romantic sentimentality and pathetically
blcak heroism, a new, strong and beautiful feeling can
arise, a feeling which gives to the independence of man
its justification and its splendour.

Kant himself has expressed this feeling in perfect and
lucid words. Concluding his second chief work, the
Critique of Practical Reason, he writes: “T'wo things
fill the mind with ever new and increasing admiration,
the oftcner and the more steadily we reflect on them:
the starry heaven above and the moral law within. I
have not to search for them and conjecture them as
though they were veiled in darkness or were in the
transcendent region beyond my horizon; I see them
before me and connect them directly with the conscious-
ness of my existence. The former begins from the place
I occupy in the external world of sense, and enlarges my
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connection therein to an unbounded extent with worlds
upon worlds and systems of systems, and moreover into
limitless times of their periodic motion, its beginning
and continuance. The second begins from my invisible
self, my personality, and exhibits me in a world which
has true infinity, but which is traceable only by the un-
derstanding. . . . The former view of a countless multi-
tude of worlds annihilates as it were my importance as
an animal creature, which after it has been for a short
time provided with vital power, one knows not how,
must again give back the matter of which it was formed
to the planet it inhabits (a mere speck in the universe).
The second on the contrary infinitely elevates my worth
as an intelligence by my personality, in which the moral
law rcveals to me a life independent of animality and
even of the whole sensible world.” *

In the course of our investigation we shall have to
stress, time and again, how the discoveries of Kant have
been falsified, first by himself, and later by all his pupils,
and how dangerously they have been undermined. It is
perhaps good, therefore, to remember first how great,
in spite of all distortions, have been the effects of his
teaching.

Hardly a single one of the important thoughts of the
last century would have been possible without his pre-
paratory work. His justification of enigmas and his dis-
covery of the lawgiving power of the human mind
opened the way for the Romantic Movement. Fichte,
the romantic philosopher and a pupil of Kant, played
an important part ir bringing about the participation
of hesitating Prussia in the wars against Napoleon, thus
helping decisively to shape modern Europe, and it was

4 Critique of Practical Reason, transl. by T. K. Abbott, 4th ed,,
p- 260.
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Fichte also who started the overestimation of individu-
ality, which created the modern form of individualism
and inspircd Nietzsche. Hegel, making use of Kant’s
discovery of the laws of thinking, transformed the
philosophy of history into one of the dominating im-
pulses of thc century. Without him the teaching of
Darwin could never have had such a general and far-
reaching influence, and Marxism would not have been
possible. Schopenhauer, who considered himsclf as ful-
filling Kant’s work, led once more to Nietzsche, who
thought himsclf independent of Kant, and also to Wag-
ncr, whose impact upon the world of feeling must not
be undcrrated. Schopenhaucr accomplished for the
world of feeling what Hegel did for that of thinking. At
present, the immediate followers of Kant are more or
less forgotten, but he himsclf is more alive than ever;
the latest development of the natural sciences provoked
a new and direct discussion of Kant’s work, for only his
teaching remained valid in face of the newcst discoveries.
Modern thinking and feeling, therefore, can be said to
begin with Kant’s libcration of personality.

Kant himself, however, is forced by his discoveries to
face ncw tasks. The sciences, freed from the fetters of
dogma and justificd by philosophy, no longer need help;
Kant has only an indirect importance for them, in that
he abolishes the compcetition of speculation. Science
will find its way without Kant. So the main interest of
philosophy is shifted to the sphere of ethics. The thirst
of man for absolute knowledge and for freedom is in-
satiable, and as both are accessible only in the spherc
of cthics, it is there that Kant is necessarily driven. He
is conscious of this nccessity and even believes that he
detects in his discoverics an “intentional device of nature,”
for it scems to him that man’s urge towards metaphysics
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shows him that he cannot have absolute knowledge, in
order to force him to concern himself with cthics, where
alone he can reach the absolute. And the first discoveries
of Kant, which are purely formal, cannot yct be suffi-
cient, for, if man has to be prevented from turning back
to metaphysics, he has to find a content in ethics, and
for that definite laws and clear rules for his activity are
necessary. '1'o be led to cthics is important only if we can
occupy ourselves with them, and if they can satisfy us.
The main task now confronting Kant, therefore, is the
completion of his system of ethics.

He succceds, first, in finding the starting point for all
moral tcaching, and by defining the task of reason in
establishing morals he prevents any relapse into mys-
ticism which, owing to the nccessary stress on the fecl-
ings, would seem almost inevitable.

‘The emphasis on fecling as the basis of the knowledge
of good and evil might scem to make any conscious per-
fection of morals entirely superfluous, for the voice of
conscicnce is clearly and distinctly alive i cevery human
being. Even the simplest men, if they are not confused
or misled, can decide so certainly what is good and what
evil that it would seem sufficient, “without in the least
teaching them anything new,” to “direct their attention
to the principle they themsclves employ, and that there-
fore we do not need science or philosophy to know what
we should do to be honest and good, yea, even wise and
virtuous.” ® But Kant casily refutes this objection: “In-
nocence is indeed a glorious thing, only, on the other
hand, it is very sad that it cannot well maintain itself,
and is easily seduced.” ® The simple man is continually

® Fundamental Principles of the Metaphysics of Ethics, transl. by

T. K. Abbott, 3rd ed., p. 20.
¢ Op. cit. p. 35.
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being confused. The animal desires, which struggle
against the moral forces, already have in the simplest of
men a very seductive art of persuasion. Traditional cus-
toms and morality frequently depart very far from true
morality, and the cxigencies of everyday life are in con-
flict with it. Natural morality can only be saved from
all these seductions by a clear and comprehensive moral
teaching, which brings morals completely into the sphere
of consciousncss. Reason cannot cxplain the basis of
morals, but it is indispensable for comprchending moral-
ity as a part of human nature.

Kant moreover, with his magnificent intellect, defines
the pure essence of all ethical teaching. The last version
of his Catcgorical Imperative reads: “Act so that you use
humanity, in your own person as well as in any other,
always as an end, and never as means only.” 7 The holi-
ness of humanity and its liberation from all bondage are
firmly cstablished by this command. We are no longer
able to hide behind supernatural orders, nor to usc a
cruel fate as an cxcuse, nor to justify the destruction of
humanity by higher values; we have become inde-
pendent, because the highest measure of our life and
deeds lics within ourselves.

Yet we have intentionally quoted first the last of the
many versions of the Categorical Imperative. Kant’s
strength is declining while he climbs to this height, and
we are approaching the limits of his achievement. Kant
has dedicated his life to the struggle against metaphysical
speculation; to serve this purpose he was forced to de-
vote most of his strength to metaphysical investigations,
and so he himself cannot escape metaphysical conclu-
sions. What is most important to him is the fact that
the sphere of morals is the sphére of the absolute; in

" Metaphysik der Sitten, 2. Abschnitt.
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spite of his struggle against them he applies all moral
knowledge to dcduce metaphysical conclusions. As soon
as he has stated a moral law, he does not go on to ask
how we must live, but what we can conclude from the
existence of morality.

It is true that Kant’s mctaphysical conclusions never
contradict his critical tcaching. He never considers them
as absolutc knowledge, but only as postulates and
analogies correct by the laws of logic. The concepts of
God and of immortality are introduced because it is not
possible to fit morals into a consistent picturc of the
world without these concepts, and because it scems
necessary, thercfore, to accept them if onc accepts
morality. Kant investigates Religion within the Limits
of Mere Reason, without transcending this “Mere
Reason.” But it is this very limitation which is the mis-
take. Most of the followers of Kant consider his return
to the ideas of God and immortality as a betrayal of his
former discoveries, explicable only by his growing age.
They are both wrong and right at the same time.

Religion is not an abstract doctrine, derived from
man’s knowledge, but a disclosure of facts, a disclosure
of a reality which we cannot discover by relying upon
our reason alone. It is a matter of faith, and thercforc we
need not bclieve in it, but in any case it does not come
within the province of explanation and construction.
While Kant struggles against metaphysics, he is doing a
great service to religion as well, for by defining the sphere
of philosophy he frees religion from encroachment by
speculation, which, though irrelevant to religion, never-
theless endangers it by its claim to be absolutc. After
this liberation, there are two possible attitudes—either
that reason is considered as sufficient, and religion there-
fore is superfluous, or that religion is necessary and its
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world the real one, so that philosophy has to lcad to its
threshold and then to resign in face of the supernatural
which religion discloses and which, as Kant himself has
shown, cannot be discussed by philosophy. It is right to
make philosophy independent from religion, but wrong
to lct it dominate over it.

Kant sces that philosophy in itself is not sufhicient to
cover all the ground there is, but that it forces us to
make postulates which point towards religion; this is not
a betrayal but a clcar recognition of the true nature of
reality. Yct Kant dweclls on these postulates and makes
deductions from them with the help of the intellect, and
in this he is wrong, for he rcplaces religion by concepts
which must remain empty when they arc confined to
the realm of pure intellect. By restricting himsclf to
reason, Kant prevents himsclf from including Chris-
tianity, which gives a distinct mcaning to all these con-
cepts because they have been derived from the Chrstian
religion, and in this restriction again Kant is right, for
Christianity cannot be a part of philosophy. But he is
wrong in including in philosophy the fundamental con-
cepts of religion, for, severed from any religious teaching
and feeling, they remain purely formal. In including
them, he uses abstract thought in the very way he has
proved wrong, and these empty abstractions lead him to
somc of those disastrous falsifications which he had
proved to be inevitable if we think along such lines, and
which hc had struggled to abolish.

The last version of his Categorical Imperative, the
most perfect statement of Kant’s moral teaching, betrays
at the same time most clearly and painfully the falsifica-
tion of his teaching. For Kant makes use of it to prove
that, if every human being, as a moral bcing, represents
an end in itself, the community of moral men forms a
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realm of ends—and this abstract and meaningless realm
of ends destroys the moral autonomy of man as thor-
oughly as any speculation or any rigid convention created
by wrong religious and moral teaching. Kant even falsi-
fies the basis of his ethics, for this support and confirma-
tion of morality is nothing other than the promisc of
reward, nothing other than a proof that obeying moral
laws leads to happincss. Kant’s morality is no longer valid
for the sake of the good itself, but because it promises
that God will admit moral man into the etcrnal realm
of ends.

We are not led onwards, therefore, by the last version
of this imperative, but referrcd backwards to previous
versions, and there the content of cthics remains purely
formal. Thc first version, “Act only according to such a
maxim that you can will at the same time that it be-
comes a general law,” ® is again absolutely correct. It
excludes all the dangers of unconsciousness and of in-
stinctive egotism, and as the emphasis is laid upon the
maxim—that is, upon intention and not on the deed—it
also prevents us from judging the deeds of others.
Rightly, the Categorical Imperative remains above all a
measure of judging ourselves. But it does not direct our
actions. We can, after acting, judge by it what we have
done, but ethics should lead us to action and teach us
how to live, not merely how to judge ourselves. Kant
feels this himsclf and he varies the form of the impera-
tive over and over again, eventually giving it, in order
to make it appear more substantial, the name of duty.
Duty, however, is once more an empty form, indis-
pensable and beneficial if applied to right conduct, but
very dangerous if its meaning is not stated, for then it
can be applied to any conduct whatsoever. We need the

8 Op. cit., 2. Abschnitt.
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concept of duty, because we have neither the heart nor
will to do good without any compulsion, yet the cmpty
concept of duty tends to become disastrous, because even
the most immoral activities, partial jurisdiction, war-
mongering and systematic murder can be considered as
duties and thercfore as moral acts. Once again, the
grossest offences against morality can be hallowed, and
they have become almost unassailable.

Kant’s aberration, however, does not diminish the
importance of his work for us. Today we are at a suffhi-
cient distance from him to separate the positive from the
negative elements of his work, and to recognize his great
achievement in liberating man from dogma and specula-
tion. On the contrary, even his aberrations can help us
by pointing to the tasks which his achievements set us,
for his failures have a reason which is easily scen. He is
the first philosopher to discover the rcal importance of
man, but he does not yet trust him. He, like the thinkers
of the Enlightenment, believes in rcason alone, and not
in other capacities of human nature. The cmancipation
of man, which Kant demanded and justified, cannot
comc into being rcady-made; it is not somcthing which
exists, but something which has to be fought for. It has
to be created, and so we have to discover what makes it
possible. We have to educate and to develop ourselves
to become capable and worthy of this independence.

This conclusion is confirmed, in a most moving way,
by Kant’s own life, which merits the highest praise
which can be given to the life of a philosopher.® All

9 This account of Kant’s life and last years is based upon the re-
ports of his friends and pupils, notably on those of L. E. Borowski,
R. B. Jachmann and A. Ch. Wasianski. The latter has been partially
translated by Thomas de Quincey in his essay “The Last Days of Im-

manuel Kant,” contained in “The English Mail-Coach and other
Essays” in Everyman’s Library.
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those who knew him affirmed that “Kant lived as he
taught,” and they all agree with the admiring exclama-
tion: “If ecver a man devoted himself to truth, cxpressing
this devotion with his entirc being . . . it was Kant.”
Thus it is that his life reveals both the greatest truth
and the greatest error of his teaching.

According to the records of his life the impression
which his personality made was unusually grcat. His
character is onc of the few pure realizations of moral
man. He is equal to all the cxigencies of life, his power
of work is admirable, and his social intercourse displays
that serenity and childlikencss which are the most cer-
tain signs of fulfilled morality. In the reports of visits to
him, the comparison with Christ continually recurs.
From the beginning, his influence upon people is very
strong; without conscious exertion he always takes over
the lead. So convinced is everybody of his importance
that, in spite of the fact that he has hardly yet distin-
guished himself, his first lecture is overcrowded. More-
over, he knows himself what he is able to accomplish,
and his works are very soon characterized by a great and
inspiring certainty. In his first book ** he already writes:
“I have mapped out the way I want to go. I shall start
my course, and nothing shall deter me from continuing
it.” Here he already attacks the most famous authorities
of his time, Newton and Leibniz: “If one is in the
situation of being able to persuade oneself that one may
trust one’s own reasoning, and that it is possible to catch
Leibniz out in a mistake, one strives one’s utmost to
confirm this conjecture.”

This strength of personality is intensified by his main
works. When he begins his critical activity, he renounces

1 Gedanken von der wahren Schitzung der lcbendigen Krifte,
Vorrede, § vii.
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all outward diversions, and subordinates his life entirely
to his work. His influecnce grows to unusual dimensions;
from all over Europe, and from all classes of society, he
receives enthusiastic letters; his advice is asked in diffi-
cult questions of conscience, and he is always willing to
give advice and to help. His youthful courage develops
mnto a complete and unshakable certainty. To the second
edition of his Critique of Pure Reason he gives the motto
by Francis Bacon: “Concerning ourselves we remain
silent; but concerning the subject treated here we ask
that men may not consider it as a conjecture, but as a
necessary work, and that they may be convinced that we
do not undertake to lay the foundation of a sect or an
arbitrarily contrived system, but of thc dignity and
welfare of the human race.” *

Yet this excmplary life leads towards a dreadful ca-
tastrophe. The descriptions of Kant’s old age are among
the most pathetic records that we have of the collapse
of a human life. It is understandable that he should have
exhausted his physical strength. He was born poor, his
hard youth weakened his health, and the enmity of the
Prussian Government withheld a professorship from him
for fifteen ycars, so that, famous throughout the world,
he had still to overwork and even to struggle for the
barest necessitics of life. 'The University of Konigsberg,
thanks to his fame, attracted students from all over
Europe, but yet he could not concentrate upon his lec-
tures and in order to earn his living he had to be private
tutor, librarian and registrar as well. Nevertheless, he
makes important contributions to the natural sciences
at that time, and prepares the foundations of his philo-
sophic system in many books and essays. As soon as his
living is sccured, he abandons everything else and starts

! Francis Bacon, Instauratio Magna, Prefatio.
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his critical works which are in even greater drain on his
strength. Yet the last six years of his life remain a tor-
menting downfall. Even one of his most ardent ad-
nurers, who tricd to hide the growing weakness of Kant
from the world, writes when he hcars that Kant has
died: “I pondered on this event, so strange for mankind,
that even a Kant had to survive his mind, and I was
rclieved and glad at the final dissolution of his body.”

We cannot but share his relief and joy. Kant’s body
becomes so weak that he cannot hold himself upright;
“he fell over when he walked and when he stood still”;
and he already wishcs to dic becausc “he could no longer
be useful to the world, and did not know what to do
with himself.” His mind is so weak that he is unable to
judge his last work which he is still writing; at one mo-
ment he rightly regards it merely as notes, at another
he thinks that it is rcady for printing. He receives
strangers with the words: “Gentlemen, I grow old and
weak, you must treat me like a child,” and soon he does
not receive any strangers at all. But his descent docs not
end here. At last he can no longer write, he cannot even
sign his name, he does not recognize his friends, he can-
not express himself intelligibly, he loses his sight, his
hearing and all sensc of time. He sleeps all day, yet
he has to be watched, because at the same time he is
restless, and in this and other ways he betrays that he
knows of his painful state himself. His death has in fact
to be welcomed as a delivery.

This decline of Kant, however, is clearly connected
with the flaws in his tcaching, for it develops because he
trusts his reason alone and not any of the other human
capacities nor the spontaneous flowing of life within him.
Thus the harmony between his life and teaching, at first
an example and a triumph, begins gradually to turn
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against him, and when his tcaching begins to fail, this
very harmony destroys his life and transforms the exam-
ple into a warning. That the quality which made his life
great should lead towards disaster is especially moving,.
In the same way, the exclamation of which he is so fond
in his youth, “Give me matter, and I will build a world,”
at first a cry of triumph, can be interpreted eventually
as an cxpression of despair, for, though they are still
systematically corrcct, it is content which is lacking in
his later works. It is everything admirable which con-
tributes to his doom.

The extent to which he models his life upon maxims,
and governs it by his intcllect down to the last detail, is
exceptional. The arrangement of his days and of all his
activitics, dressing and eating as well as working and
teaching, become the fulfilment of a duty. He succceds
in carrying out perfectly his fundamental rule to act from
duty only, and thc course of his daily life is a moral
action. But it is just because his actions are transformed
into duties that they cannot be adapted to changed cir-
cumstances. In particular the petty practical affairs, the
regulation of which seems at first sight most admirable,
become rigid and meaningless, and gradually deaden his
life. The killing of the spontaneity of the natural activi-
ties avenges itsclf, and as Kant replaces the natural
richness of his gifts by intellectual formulae, he sinks at
last into complete poverty of spirit. For the sake of his
work he avoids cven the smallest distractions and
changes, and so, eventually, even the dismissal of his
servant, or a change in the view from his window or in
the position of his furniture cause him extraordinary
alarm. He never leaves the immediate surroundings of
his native town, and so he very soon feels unable to leave
his house. He reaches his great age by struggling con-
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stantly against his weak body; this age really is, as he
often asserts, his personal merit. But it is just this age,
won by the observation of minute rules, which becomes
so terrible. The regulations with which he defends him-
self against disease are the cause of his pathetic weak-
ness. His disciple and friend finally exclaims: “Ile was
dried like a husk”—what a symbol for the end of a mag-
nificent life!

But the 18th century does not dismiss us with the
clarifying of thought alone, not only with the precise
basis for an indepcndent human life. It also gives to this
life content and meaning. For the work and life of
Gocthe create an cxample for this new life which has
to come into being—the example of a man who has been
freed from all the fctters of dogma and who has to rely
upon himself alone.



CHAPTER III

GOETHE: MAN’S NEW OBLIGATIONS

ANT and Gocthe are distinct opposites—Kant,
who concentrates on thcorics and increas-
ingly retires from life, and Goethe, who prides
himself that he has “never thought about
thinking,” * and who takes part in practical

activities all his life. Nevertheless, their decisive basic
attitude is the same, and they strugglce for the liberation
of man in the same way. The clearer Goethe becomes
about himself, the better does he recognize those funda-
mental principles of his life which are in complete ac-
cordance with Kant’s philosophy. He, too, knows the
limits of human thought. He tries untiringly to find “the
centre of nature and frecdom,” “thc mean bctween
nature and subject,” in order to ascertain the scope of
his freedom of thought and action, and to make all the
results of his thought and activity consistent with the
nature of the human mind. He rejects the searching for
the “immense and inconceivable” * as decidedly as the
“lively quest for the cause.”

In his scientific attempts, Gocthe endeavours to state
“the relationship among the objects themselves,” and
never claims objectivity; on the contrary, he takes into
consideration “especially the relation of the most im-
portant earthly object, man, to the others.” * Goethe’s
scientific writings are an almost unique attempt to

1 Aus dem Nachlass, Zahme Xenien.
2 Dichtung und Wahrheit, 4. Teil, 20. Buch.
3 Farbenlehre, Didaktischer Teil, § 181.
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reconcile natural scicnce with the theory of knowledge,
and their fundamental principles could have been taken
from Kant. “We find ourselves in the position of forcing
upon experience certain ideas. . . . Afterwards, it is,
so to speak, the task of nature to comply with these
ideas.” * And how important these problems appear to
Goethe himself is proved by his remark: “The highest
achievement would be to understand that everything
factual is already theory.” ®

The same correspondence exists with regard to the
moral liberation of man. The concept “God” is very
important to Goethe as an image, as an exprcssion of
fecling and as a symbol, but he says: “As scientists we
are pantheists, as poets polytheists, as moral beings
monotheists.” ¢ The belief in God, therefore, no longer
determines thinking, but conforms to human nceds, and
to be thus independent of God leads again towards a
morality founded upon humanity. Goethe rcaches the
same absolute morality as Kant.

Iphigenia, who 1n the most beautiful way embodies
the new freedom, refuses to do the deed asked of her
because it contradicts the human law within her. The
robbery of the statue which is demanded from her is
sanctified by divine command; it is, moreover, justified
by all reasonable considerations. If Iphigenia tells the
truth she risks the lives of her brother, of his friend, and
of the ship’s crew, and yet she dares to defy the gods and
to accept this great responsibiilty so that she may remain
faithful to herself. She obeys neither the gods nor her
own reason, but only her conscience. The longing for
truth, for a clear conscience, for the right to feel grati-

4 Cf. Goethes Simtliche Werke, Jubiliumsausgabe, Vol. 39, p. 369.

® Jubildumsausgabe, Vol. 39, p. 72.
8 Aus dem Nachlass, Spriche.
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tude is stronger than all traditional precepts and all con-
siderations of external circumstances. Life seems to her
worth living only if it can be lived in accordance with
morality. This mcaning of her decision is strikingly em-
phasized. Iphigenia makes her decision also to test the
gods: “I lay it on your knees. If you are truthful as you
are praised for being, show it by your help!”? Behef,
therefore, has become cntirely dependent on the victory
of morality; morality itsclf is already certain beyond all
doubt.

This fundamental knowledge, however, which is a
result for Kant, is the starting-point for Goethe Although
it is later that he gives expression to it, and then only
partially, it forms the self-cvident and clearly felt basis
of his striving almost from the beginning. It is only as
he comes to realize this that Gocethe’s real work begins,
and hc starts to give to the new frcedom, to the libera-
tion from supcrnatural chains, a significance which is
alive and intelligible to man. By the slackening of re-
ligion, by the decline of the Renaissance and the Baroque
into the Rococo, European culture had become a
chaos which neither the revolution nor the transitory
Napoleonic order was able to master; Goethe, however,
gives to this life, which is our life, a new order and mean-
ing derived from man’s own nature. He enlarges the
sphere of the purely human in life and consciously sets
an example for modern man. Kant’s system of thought,
which is still valid for us, is amplified by this example.

Gocthe’s conscious struggle to shape the development
of human life begins with his journey to Italy. When he
is approaching the middle of his life, he suddenly flees
from Weimar, but he does not yet know exactly what it
is that drives him away. Only instinctively do his

" Iphigenie auf Tauris, 5. Akt, 3. Szene. '
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thoughts play round the two fundamental pre-conditions
which he needs to perform his task; he wants to become
clear about himself, and he wants to get to know the
culture, built entirely upon belief in man, of which
Italy, as he sees it, offers two perfect examples—Antiquity
and the Renaissance. But as soon as his stay in Italy
brings the clarity he hoped for, his decision to give form
to human life becomes equally clear. For his return to
Germany, on which he soon decidcs, is not at all a matter
of course. No external reason could induce him to go
back. He had fled tortured and worn out from Weimar;
only when he is in Rome does he enjoy his world-wide
fame, only there, frce from all material and official trou-
bles, is he a cclebrated member of a society consisting
of the best creative minds of Europe. What could have
driven him back to depressing external duties, to
estranged friends, to the provincial narrowness of
Weimar, if not an inner decision?

His return is undoubtedly a renunciation, the renuncia-
tion of all the advantages he could gain with the help of
his genius. It is true that he gives up his external duties
at first to devote himself entirely to his art. But he can-
not escape these duties for long, and it is no accident
that, soon after his return, his poetical activities cease
almost completely for many years, in spite of his first
intentions. He goes back to the sphere of his former ac-
tivities because he does not want to distinguish himself
from other people more than is absolutely necessary; he
wants to live the normal and ordinary life. He renounces
these advantages so that his life can be an example to
others.

His account of the journey to Italy already shows some
of the characteristics which are important in his later life.
The extraordinary use he makes of time is particularly
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striking. He writes about almost every minute, and in
cvery minutc somcthing has been achieved. Conscious
self-control gradually enables him to get rid of all fatigue;
as soon as he is tired by one activity he changes over to
another. Mcditation upon the arts alternates with poetic
work, scientific with artistic activity, reading with social
intercoursc. He even knows how to draw from the depths
of seasickness some passages of the Tasso. Even as early
as this he could have exclaimed: “My greatest gift . . .
is that I can split a day in millions of parts by the quick-
ness and variety of my thoughts . . . and that I can
transform it into a little eternity.”

This full use of time is as important as Kant’s dis-
covery of the nature of time. For timc plays a somewhat
strangc part in our lives. If there is a period of time
which we do not use, or which we waste on trivialitics,
time has disappeared when we look back, but on the
other hand time which we have used well gains lasting
value and gives more content to our lives. The length of
our lives cannot only be measured in years; the same span
of time can be longer or shorter according to our ability to
make use of it. Time is, as it were, a part of our life
which we have to conquer by experience, and the de-
velopment of personality is dependent on this conquest
of time. The more time is wasted, the less can personality
develop, for the less do we know of our potentialities.
Today very little attention is paid to this, but as we
shall investigate the qualities necessary for a completely
developed life, we shall have to refer again and again to
this giving of content to the passage of time within us
by which time becomes real. To do this as completely
and as well as possible is, so to speak, the technical condi-
tion of the development of personality.

The fruitfulness of this principle is very soon shown
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in Gocthe’s own life. If time has to be filled it is not
sufficient simply to follow one given activity; if we do
not want to waste time, we have to husband our strength
and to fit each activity into our lives. On the one hand,
we must know the relation of each activity to personality,
and how to harmonize its special qualitics with those of
our own character, and we must know its secondary
effects upon personality. And it is just this concern for
the psychological conditions which is characteristic of
Goethe’s whole work. He gives, with cvery account of
an activity, also its psychological implications; although
they hardly bclong directly to it, these implications are
an essential part of his aesthctic and scientific writings.
Indced, while their explicit content is becoming obso-
lete, it is these psychological considerations which are
the most valuable part of them for us. For it is here that
Goethe creates, for himsclf and for us, the tools for the
development of personality. On the other hand, this con-
cern for time leads to an increase in the number of our
activities, for only if we change from one activity to an-
other can we avoid fatigue. Goethe cannot restrict him-
sclf to poetry and contemplation because he wants to
make full use of his time, and so he is driven to painting,
to collecting, to numismatics, to an ever-increasing num-
ber of branches of the natural sciences, and to his many
official activities.

This endeavour to develop the mind in many different
directions is once more a decisive factor in the conscious
giving of a pattern to life. Any specialization leads away
from it. It is not the mind itself which is guilty of that
narrowing and impoverishment of life of which we are
accustomed to accuse it, but its imperfect and purely in-
tellectual development. If it is made to grow in a compre-
hensive way, our natural selves are not thwarted and
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deformed, but strengthened and developed. Only thus
can the danger of that development which took place
in the 1g9th century be avoided, the danger of the destruc-
tion of lifc by an over-cultivation of the intcllect. The
simple “Back to nature” is useless and misleading, for the
primitive, once lost, cannot be re-created artificially, and
the struggle against intelligence, whatever form it may
take, merely fosters stupidity. Only if it is developed in
many directions can mind become so comprehensive and
harmonious that it is able to restore, on a higher plane,
the hcalth of natural lifc to a being living in the sphere
of a dangerously complicated civilization.

In this way, however, what is perhaps Goethe’s great-
est advance is made almost naturally. Ignorance of the
structure of personality, the failure to develop those
tastes and activities which are in harmony with our char-
acter, the gulf between mind and nature—thosc are the
important, and in everyday life the overwhelmingly im-
portant, causes of frustration. Gocthe struggles above all
for the power to control man’s life; he wants neither to
change it, nor to enhance it, but to fulfil it, and so in
Italy he already achieves the conscious and emphatic
turning away from tragedy. Iphigenia in Tauris, the
most perfect introduction to the new period of his crea-
tive work, is his first entirely successful creation of a
drama which is not tragedy. With this drama Gocthe’s
hatred of all that tends towards destruction and death is
transformed into a creative principle. So long as a tragic
catastrophe seems inevitable, any attempt to give a
conscious shape to life remains futile; it is only when the
conviction of the inevitability of tragedy is overcome,
when the catastrophe can be avoided, that the way to a
fulfilment of life is open. Only after he has rejected
tragedy can Goethe live his life as an example.
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Only now can the life of man reach its full develop-
ment. The Renaissance had only half made the step
from the supernatural God to natural man. Blinded by
the magnitude of God, its representatives tried to raise
man beyond all earthly limits. In order to pile up glory
and honour, no hcroic deed was great enough, no power
widc enough; they had always to be surpassed until the
strength of man too was surpassed, and so the tragic
catastrophe became inevitable. In this way, in spite of its
intention to value 1t most highly, the Renaissance time
and again destroyed human life. Goethe, on the contrary,
knew how at the same time to hcighten and to preserve
human life, for he renounces the absolute validity of the
aim; he does not carc for the deed itself, but for the way
in which it is achieved, and it is not the achicvements
themselves which are essential to him, but the ability of
man to give form to his life. Again and again he says:
“I honour the man who knows clearly what he wants,
who goces forward unceasingly, who knows thc means to
his end, and how to seize and to apply them; whether
his aim be great or small, deserving praise or blamc, I
consider only afterwards.”

Thus every man, whatever his gifts, can achieve whole-
ness. “The least man can be complete if he move within
the limits of his own abilities and skill.” ® Any condition
can be made to serve a valuable end: “By nature we
posscss no fault which could not become a virtue, and
no virtue which could not become a fault.” ® Even simple
things, if they present themselves in their completeness,
are transformed into images of the wholeness of the
world, for “everything that happens is a symbol,” and
it can perfectly reflect the whole. Even “the genius in

8 Maximen und Reflektionen, Anhang.
? Wilhelm Mcisters Wanderjahre, 1. Buch, ro. Kapitel.
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his highest form” is characterized by the fact that “he
is aware of himself and knows his sphere of action.”
Every man in this way can live fully. IHc need no longer
wait until accidental and external circumstances make
great deeds possible, he need not venture actions which
are bound to destroy him, and yet he is justified in feel-
ing that his life is important and significant. Every man,
whoever he may be, can be in touch with the highest,
and he can fulfil himsclf because everyday life, which
forms the largest part of cvery man’s existence, is no
longer despicable, unimportant, and irksome, but be-
comes, on the contrary, his main concern.

There are numberless appeals in Gocthe’s work to
make use of the life which is given to us serenely, to live
every day fully and joyfully, to scize every opportunity,
to do everything energetically and efficiently, and not to
despise anything, but to do the most ordinary things
with the same seriousness as the extraordinary. He asks
“What is duty?” and answers “The tasks of each day.” *°
The rehabilitation of everyday life is the most obvious
part of his conscious teaching. Nothing is more hateful
to him than inactive longing for vague ideals or romantic
drcaming. The greater guilt, so it secms to him, is to over-
look the given task for the sake of such ideals. The whole
of his work is an overwhelming paean in praise of life
as it is, without any special transformation, in praise of
life as it can be lived and experienced every day.

Everything that seemed boring, dull and unimportant
before acquires colour and brightness, beauty and
strength, fullness and multiplicity. Hardly anyone else
has Goethe’s ability to present reality as it is, directly,
with the greatest sensibility and on the highest possible
level, and still without any intellectual falsification. He is

1 Maximen und Reflektionen, Anhang.
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sensitive to the minutest vibrations and to the possibili-
ties of this life in all its fullness. In pursuing distant aims,
we usually let the immediate moment pass without pay-
ing attention to it, but for Goethe every moment be-
comes precious, for in it we can experience something,
fecl somcthing, recognize something, perform something.
Nothing is worthlcss, for cvery sensation, cvery thought,
every action, even if they do not contribute at all to out-
ward success, may lay the foundations of a lifc which
is consciously shaped and directed. Not in the cxtraordi-
nary but in the ordinary things of lifc arc the highest
possibilities to be found. “If you want to go into infinity,
go within the finite in all directions.” **

This very emphasis upon everyday life is the only
possible salvation for us today. Any escape from every-
day life is closcd to the overwhelming majority of men,
for under normal conditions hardly onc man in a thou-
sand has any opportunity of living a life made interest-
ing by external experiences, or of distinguishing himself
by great deeds. Only if the normal daily life acquircs
meaning and importance can hte becomc worth living
again.

At the same time, we are saved from the fear that this
life may shrink into a comfortable narrowness, or that
it may dcgencrate into sensuality or senseless industry,
for if we follow Goethe this life has to conform to his
dictum that “Man’s merit does not consist in moderated,
but in controlled strength.” Thus this life is both given
a strong impulse and kept within bounds, because it is
held in tension between two extremes.

On the one hand, Goethe, as we have seen, under-
stands the moral nature of man, and he is always con-
scious of its beauty. He knows that the perfection of

! Spriiche in Reimen, Gott, Gemiit und Welt.
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man has to be a moral perfection, for morals are an es-
sential part of man, and therefore, because he asks for
wholeness, morals cannot be neglected. His glorification
of life is at thc same time a glorification of goodness, of
gratitude, of reverencc and of love, and all the abstract
commands of morality are made real and living in his
work. Yet on the other hand, he struggles for the giving
of content to time, of which we have spoken, and man,
thercfore, has to be not only good but active. He must
combinc an cager activity with purity, with warmheart-
edncss and with love.

This is a task which requires at the same time unusual
strength and restraint. For morality and the full use of
timc lcad in diffcrent directions. Concern with morality
easily leads man away from the cxternal expcricnces of
lifc into its depths, and the concern with the giving of
content to the passage of time points towards the surface,
the broadening of lifc. To comply with the demands of
both, thercfore, requires the greatest effort. If, however,
man is successful in this, the realization of his highest
possibilities is certain, for if morality pervades his whole
life without restricting it, and if, in this way, time is not
only completely but also rightly used, man has really
achieved wholeness.

The solution of this problem becomes possible, be-
cause the concept of single actions is replaced by that of
a general activity. If we concentrate our attention upon
a performance of a single deed those periods of time
which do not go to its preparation become worthless; we
despise men who are not equal to it, and dismiss cvery-
day life as unimportant. Only by that activity which has
to be carried out step by step is a constant tension
created, and only for such an activity are the smallest
things as important as the greatest. All that Gocthe
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demands can be achieved because nothing can be
despised or dismissed as unimportant.

Goethe’s dedication of himsclf to a general activity,
which we remark everywhere in his life, may be said to
1epresent the second decisive step which he takes, for by
it he destroys the most dangerous obstacle which the
Renaissance had crcated, the belief that human nature
cannot be changed. It is only this possibility of change
which justifies his teaching and example, for only if man
can change can he be asked to achicve something new.
A comprchensive education of man becomes possible and
the lesson of the “untragic drama” can be consolidated
by the novel Wilhelm Meister’s Apprenticeship which
shows the conscious devclopment and cultivation of
personality.

The effects which arise from the concept of a general
activity become visible when we compare them with
thosc which spring from a concentration upon single
decds.

There are in every man various possible ways of re-
acting to cxternal demands. Most of these possibilitics
remain latent, for disposition and habit combine to create
and to strengthen our special kind of reaction which
slowly becomes rigid and unchangeable, and this bias
towards a fixed reaction forms the character. If man is
expected to perform great deeds and to make sudden
isolated decisions, it is natural that this character should
be all-important, for there is no time for a change of
attitude, nor would such a change scrve any useful pur-
pose. A man will be most able to act quickly and force-
fully, if he acts according to a fixed pattern of reactions.
The tragedy of the Renaissance in its concern with heroic
deeds is bascd, therefore, on the belief that character
cannot be changed, and its tragic catastrophe is for the
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most part due to man’s inability to learn from experience
and to be wise save aftcr the event.

A concern with gencral activity, on the contrary, al-
lows man time to adjust himself, for he can experiment
with various attitudes and test his unknown potcntiali-
tics without great risk, thc more so as all activitics are
made up of frequent repetitions so that a singlc failure
does not mean that all is lost. He can grope his way for-
ward, allowing conscious and unconscious longings to
awaken within him, developing his dormant gifts and
learning to cultivate new abilities. The influence of this
development upon character may be small at first, loosen-
ing but slowly the fixedness of his rcactions, and if an
important decision has to be made too soon, this rigidity
of character will suddenly reappear. But if he is not
forced by great dceds, again and again, to forget what
he has lcarned, his activitics can affect his whole being,
until his character and his rcactions are transformed.
They can affect it because, by this transformation of
character through a gencral activity, man is really made
free. Herc again, Kant’s teaching is amplified and brought
into touch with real life.

Kant had proclaimed man’s inner frcedom, but the
limitation of his teaching prevented him from seeing its
outward manifestations, and he had not distinguishcd
for our everyday life between those actions which arc
free and those which are not. It could even seem that
his discovery prevented any such separation, for all ex-
ternal events, in that they are governed by the laws of
our thinking, are seen as the necessary effects of their
causes, and can be thought of, therefore, only as not
being free. Even if we ourselves are the first cause of an
external event, thought alone cannot prove our frecdom;
we shall always be able to discover something upon
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which our decisions depend. There is a gap between the
moral law within and the world without. Moral actions
are demanded of us whcther they are possible or not, but
how they are to become possible remains undisclosed.
Yet what use is our frcedom if we do not translate it
into action?

Gocthe sces that to ask it in this way is to miss the
point of the question. Our frecdom is an inner freedom
and, therefore, does not concern cxternal actions as such,
but rather our conception of them, and the inner use
we make of them. It 1s incorrect to ask whether or not
our action is free, for it can be both at the same time.
Certainly, every cvent is detcrmined by an inevitable
necessity, but it becomes good or bad for us only by our
interpretation of it, and the samc misfortunc can be
either a catastrophe or the motive for new endeavours.
The morce willingly we accept what befalls us, the better
use can we make of our freedom. “If man declares him-
self free, he will feel dependent. If he dares to declare
himselt dependent, he will feel free.” 2

‘This opinion, not altogether new as an idea, gains
meaning and importance by the ability of man to alter
his character. For of what use are all our moral exertions
if we are bound to react in the same external way to all
demands, so that all our deeds keep us enchained by our
old habits? Only if our character, our pattern of reac-
tions can change, can our inner freedom make itself
felt in the sphere of real life, in the sphere of necessity,
because only then can our interpretation of events in-
fluence our further actions. Even then we shall not act
freely at once; we cannot escape by a sudden decision
from the actions imposed upon us by the pattern of

12 Die Wahlverwandtschaften, IL. Teil, 5. Kapitel, Ottiliens Tage-
buch.
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reactions which we have built up by innumerable choices
in the past. But, by striving in the prescnt to alter our
reactions, we can preparc for free decisions in the futurc,
for if we change our character, we enter into the rcalm
of causality as a different causc, and one which has been
brought into being by our freedom. Our interpretation
of cvents, by changing our own personalitics, eventually
changes the events themselves.

It is true that the interrelation of freedom and neces-
sity remains a mystery. We cannot know exactly how the
inner transformation takes place, neither how far the
changes within us are projccted into the external world,
nor how far external neccssity affects the world within
us. But later experiences always show us the consequences
of our freedom and, thercfore, demonstrate its existence.
When we understand how this freedom works, we can
control the development of our character. In this scnsc,
everybody has “his own happiness in his hands, as the
artist his raw material.” 3

That the sphere of freedom cannot be preciscly de-
limited is an advantage, for thus this freedom is not a
gift but a duty, constantly demanding the effort to ex-
tend its sphere. “The tissue of this world is woven of
necessity and accident; human reason stands between the
two and knows how to govern them; it treats the neces-
sary as the basis of existence, and is able to guide, to
direct and to make use of the accidental.” But this has
to be learned, for “it is with this art as with all arts: the
talent alone is born in us, and it has to be grasped and
put into practice carefully.” ** This frcedom, therefore,
is only fully achieved by education, for it is not a means
of comforting ourselves, but a stimulus to action.

! Wilhelm Meisters Lehrjahre, 1. Buch, 17. Kapitel.
14 Ibid.
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Gocthe, however, is fully able to achieve this freedom,
because he is endowed with one especially valuable qual-
ity, which is cxtraordinary, but not superhuman, and
which thus indicates the goal towards which we all can
and must struggle. All these statements of his which we
have quoted show that Goethe habitually thinks in op-
posites. Nature and man, infinity and the finite, neces-
sity and accident, freedom and dependence—all these
concepts become intclligible by the contrast between
them. The education of Wilhelm Meister, too, is not
governed by strict and exclusive rules; duty is supported
by inclination; not a single teacher but a “League” direct
the education, and cvery “apprentice” is exposed to in-
fluences so varied that even persons of entirely different
character can be completely developed along their own
lines.

This clarification by opposites is a fundamental char-
acteristic of the way in which we think. We cannot think,
for instance, of somecthing bright without thinking of
something dark, nor of something light without think-
ing at the same time of hcaviness, nor of good without
evil. Only if we acknowledge these opposites and usc
them, can our thoughts and actions become fruitful.
Goethe sets out these opposites correctly, so that their
usefulness is brought out. Usually they are considered
simply as positive and negative and thus deprived of their
full meaning, but Goethe knows ncither perfect good nor
complete evil. Even the negative in its spccial way has
for him a positive cffect, even evil represents a form ot
goodness. Mephistopheles says: “I am a part of that force
which always wills evil,.and always creates the good,” '*
and thesc words are very important if we are to under-
stand Goethe, for he is able to make the most complete

15 Faust, 1. Teil, Studierzimmer.



GOETHE: MAN’S NEW OBLIGATIONS 47

use of things which seem most harmful, and he knows
to an astonishing degree how to transform misfortunes
into blessings.

Nothing is for him merely an obstacle, everything
leads to fresh deeds. He never fights against anything
merely by negating it, and he warns us, again and again,
never to be led into this. He always fights against evil
deeds by confronting them with the achievement of
good. In this way, the limiting of our personal freedom
and the education of ourselves by the acceptance of
nccessity work entirely for good, for if we see all com-
pulsion, all error and all failure not as a ncgation but as
a positive discipline which can lead to new efforts, blind
fate can be seen as a controlling destiny. If human
strength is developed in this dircction, our freedom is
renewed by every impact of necessity.

The best examplc of this way of thinking, and evi-
dence of its fruitfulness, is given in Goethe’s scientific
activities. He never follows the traditional path. If he
meets a rigid division such as is to bc found in the
morphology of plants and animals, he looks for the
unifying principle, for here the opposites are supplied by
rcality. In this way, he is able almost completely to an-
ticipate the theory of evolution, and to make one of the
most important discoveries which lead up to it. If, on the
contrary, he finds a forcibly created unity, as in the theory
of colours, he discloscs the fundamental opposites.

In his theory of colours he displays a magnificent sym-
bol of his own method of thinking. He starts from the
contrast of light and darkness, of light and non-light.
Which pair of opposites could be morc easily identified
with the simple opposition of positive and negative? Yet
it is just the clash of these two opposites which creates
the most marvellous quality to be found in real things—
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their colour, and as all things which we see are coloured,
it 1s rcsponsible for the infinite variety of the visible
world. This positive achievement, moreover, is due
equally to both extremes. Light alone is colourless, and
so is darkncss, and only if they communicate with the
help of a material medium, only if such a means causes
them to come into opposition, is colour born. It does not
matter whether it is light or darkness which prevails. The
predominance of light gives rise to red and ycllow, the
predominance of darkness to blue and violet-blue, and
who would dare to decide which is the more beautiful?

Cecrtainly, this theory is not correct in the view of
modern scicnce. Gocthe proves it with special kinds of
experiments, and it would have been hardly possible in
this way to discover the important invisible rays—the
ultra-violct and the infra-red. It is perhaps only a symbol,
but onc which is perfectly expressive. Yet it sccms quite
possible that Gocthe by his deep intuitive insight into
nature has anticipated, here too, the future development
of science. He opposes Newton’s system, and this has
already been replaced by the quantum-theory. Gocthe
himself points out that his hypothesis has a great simi-
larity to the explanation of electrical phenomena. The
quantum and the electron theorics are being more and
more connected and it seems quite probable, thereforc,
that in the end a common explanation of the phenomena
of electricity and of colours may be found. Electricity
itself, created by two poles which are given the names
of positive and negative, yet which are both necessary
and both active in a way which we can truly call positive,
leads oncec more back to the scientific method which
Goethe applied.

Thus we are given all the means by which we may ful-
fil life and give form to it. For constant and unrelenting
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activity and cducation are forced upon us by the tension
between those opposites, both of which have always to
be considered but which cannot, nevertheless, be over-
come, and it is this incessant striving which is the most
important discipline for us. Our knowledge is not abso-
lute and we have to recognize freedom gradually and by
long cxperience, and so we can never know whether our
aims arc cntirely right. We can be justified only by a
continual striving, by a constantly renewed cndeavour to
reconcile our external actions with those inner laws to
which we hold. Any complacency, cven though it follow
the greatest deeds, will incvitably destroy us, for it shows
a wrong and arrogant belief that we know dcfinitely how
right and how good we are; it shows a wrong intcrprcta-
tion of our frcedom and the beginning of the consequent
destruction of our personality. For the sake of education
Gocethe now, cven more decidedly than before, denies
the value of the absolutc aim and emphasizes only growth
and maturity. “Everything which is finished and done
with can no longer gain our attention. . . . Woe to any
kind of education which refers us to its end, instead of
making us happy itself as it goes along.” *® It is only be-
causc he strives unrelentingly that Faust can be re-
deemed.

‘There is, however, still one omission. The way in which
Goethe arranged his lifc to fit in his many activities
shows us in overwhelming and almost exhaustive thor-
oughness how we may order our own lives. We can learn
from him how to usc our freedom as far as the form
taken by our bchaviour and striving is concerned, and the
best use of our abilitics and strength, for he translates
the moral laws into a practical and clear way of living.

¢ Wilhelm Meisters Lehrjahre, 2. Buch, 1. Kapitel and 8. Buch,
1. Kapitel.
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In this respect, he amplifies and transcends the discov-
eries of Kant. Now we know not only what frcedom
means but also how to arrange our lives so as to realize
it. The world of feeling, too, 1s made far morc alive than
it had ever been before. Yet his choice of activities can
hardly help us. All too frequently they are merely arti-
ficial ways of realizing his desire to give form to his life
by constant activity. But the aim of our striving, the real
point of our activity, is still unknown and here we can-
not and must not follow Gocthe. The activities in which
he spent his time are only symbols, and very frequently
they have an ambiguous, or even a misleading meaning.

The newly discovered possibilities of development in
man and the new value given to his lifc on carth demand
a new conquest of reality, a new perception and under-
standing of our world. Man could learn to live in quite
a ncw way. This task is also stressed to the utmost by
Gocthe, for a large part of his artistic activities, his trans-
lations, his collections, his aesthetic and scientific writ-
ings and most of his official activities arc directed, par-
tially or entirely, towards the creation of a culture for
which man’s new indcpendence has fitted him. But he
accomplishes it only to a very slight extent. He develops
in Weimar a culture of its own, and this culture, long
important, but not always good for Germany, is a great
achievement if one considers the mcans available to him.
Nevertheless, it remains an entirely artificial creation, and
few of the works which are created especially for it have
a lasting value. Goethe’s Weimar cannot be compared
with any of the great cultures of the world. He shows
how a culture ought to be developed, and the sphere of
his artistic endeavours and the institutions which he sets
up are such as are needed by a real culture. But they
lack a sufficient basis.



GOETHE: MAN’S NEW OBLIGATIONS 51

"T'his failure is best seen in his acsthetic writings. They
are almost entirely obsolete because he ignores the im-
mediate conditions which affect art and applies to it
only abstract and cternal considerations, and thus he
thinks of it as somcthing which can be learned. As soon
as these theories gain a decisive hold upon Gocthe or
Schiller, they produce only lesser works. The artists
whom they both helped most, especially the painters and
musicians, are saved from oblivion only by their connec-
tion with Goethe. The culture itself becomes completely
abstract too, independent of talent and of the possible
ways of expression of its time—that is, of all those ele-
ments which Goethe stresscd when he was concerned
with education and the development of -personality. It
is no mere accident that his greatest practical achieve-
ment in the sphere of culture is in the theatre, for here
what has to be performed is given, and it is only the
representation which can vary, so that here even an ab-
stract culture can produce work of rcal value.

What Gocthe actually does is only partially valid for
us. His achievements are often made possible by condi-
tions which he creates artificially, so that only the way
in which he struggles is left as an examplc. Goethe over-
comes his own dacmonic nature and thereforc he rejects
exuberance and passion. He forces himself to forget that
he owes his achievements not merely to restraint, but to
the restraint of powerful passions. He cuts himself off
from all politics. It is order alone which matters to him
and which he praises unconditionally, be it the Na-
poleonic order or that of the Holy Alliance; he even goes
so far as to prefer injustice to disorder. He is always a
good subject, and is loud in his overestimation of cer-
tain princes and rulers. Only by this acceptance of the
circumstances in which he finds himself is his immense
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work made possible, and only because he excludes every-
thing which could dcter him from carrying it out to the
end is he able, to a degree hardly achieved by anyone
clse, to sct a thorough example of how to live in frcedom.
But we who desire to follow his example must not for-
get that we cannot accept these circumstances as Goethe
did.

Ilec was ablc to remain a good subject because the
strength of his personality overrode the inadequate order
in which he lived, but we have to transform an inade-
quate order if we want to live in frcedom. If we are to
interpret the symbol thus created, we must understand
that his acccptance of these external conditions was
an artificial mecans of avoiding any dissipation of his
strength. Therc is no longer a princedom in the world
which could be made proof against outside interfcrence
and transformed into an oasis of culture. We have to
live in our world and we must find, thercfore, a way of
living which docs not depend upon artificial circum-
stanccs, and this is lacking in Goethe’s work. But, if we
understand this limitation, we can accept the formal laws
and principles of his life and the manner in which he
strove.

It is by isolating himself from the distractions of the
outside world, at the very last moment in our history
when such an isolation was possible, that Gocthe suc-
cceds in setting the perfect example of how we must
live. Iis renunciation is our good fortune. It would have
been very easy for him, instcad of working so hard, to
play a far morc rewarding part in political and artistic
life, yet by rcnouncing these possible triumphs, he
shows us the path we must pursue. A great dramatic or
political deed could have roused a generation who found
themselves in a similar situation to his, but only by
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refraining from such deeds has he shown the way to all
gencrations in every situation. But we must remember
always that we have to accept neither his failure to rec-
ognize Kleist and Beethoven, nor his worship of princes,
nor that “order” which he bought too dcarly, but only
what he achicved by these restrictions—the concentra-
tion of all his strength, and the completencss of his ex-
pression of his personality.

The casing of his task by artificial mecans was forced
on Gocthe as the price which he had to pay for perfec-
tion, and it can be recognized everywhere in his work.
Iphigenia in Tauris is a perfect “untragic” drama, yet
this perfection 1s duce not to a new dramatic architecture
and technique, but only to the fact that the command
of the gods can be re-interpreted at the last moment.
But this is a unique possibility in a single myth. Wilhelm
Meister’s Apprenticeship overcomes a romantic type of
construction with the help of the idea of cducation, but
he “Leaguc” which gives this education is very romantic
indced, and the education is obtained by a typically ro-
mantic arrangement. It is no accident that this work
was taken as their model by the romantic writers against
whom Gocthe struggled. His scientific writings, so far
as the fundamental thcory of knowledge and many single
results are concerned, provide a pattern for the future
development of scicnce, but their method is not scien-
tific, so that they alone could not have led to this future
science.

The most striking cxample of this lack of an adequate
aim is to be found in Faust. Faust himself embodics that
unrclenting striving which is necessary, but even his last
deed must not be accepted as valid in itself. It consists
in winning land from the sea, but while he is doing it,
he is unsatisfied and spoils it by the unnecessary killing
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of innocent people, and it is only when he is dying that
he deludes himself into the belief that the deed itself
was his true goal. This deed is once more a wonderful
symbol. Faust struggles against the seca—the daemonic
and uncontrolled powers within himself—to gain purified
feelings and a conscious humanity, governed by reason,
upon which could be built a whole life. This is his last
and highest aim and thcreforc the culmination of his
struggle, yet it is again only a symbol. It is not the work
itself but only its meaning which is important. Its sym-
bolic character is stressed by the fact that Faust’s glorifi-
cation of his work is based upon an error; he thinks that
he is hearing his workers, but really it is the digging of
his grave. And he is not redeemed because he has won
land from the sea, but because of his unrclenting striv-
mg.
Goethe himself feels that there is this gap in his work,
and he tries to overcome it. Once, in his novel Elective
Affinities, he grasps reality quitc directly, and the char-
acters are subordinated to it. In this way he creatcs a
perfect work of art and what is probably the best of all
German novels, but it leads to an inevitable and tragic
catastrophe, which almost denies the possibility of man
overcoming his fate by a conscious and comprehensive
education.

Finally, with a fervour quite unique in such an age, he
tries to correct this lack of real purpose which worries
him most by renouncing even essential parts of his
achievements. He tries, in Wilhelm Meister’s Years of
Wandering, to subordinate the personality of the indi-
vidual to the community. Rightly divining that thc age
of specialization is looming before him, he rejects as
nonsense any kind of general education. All the members
of the “League” have to become spccialists; “everyone
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must be perfect in one branch of knowledge,” ' so that
they have cach rigidly to restrict themselves to a tiny
sphere of activity. In contrast to his former demand that
even the least of men should achieve wholeness, now
even devcloped personalities are to be subordinated to
ends which exclude completeness. With an overtone of
pain which can be very deeply felt, he condemns even
the theatre. Praiscd at first as onc of the best means of
education, it is now utterly rejected, and a very precious
part of Gocthc’s lifc with it.

Yet all these sacrifices are in vain. There are magnifi-
cent passages in this work, and some parts of Goethe’s
teaching arc cxpressed most clearly and beautifully. It is
here that he darcs to pronounce his only general and
absolute rule—that reverence for one’s own personality
is the highest principle. This reverencc is indeed the
best safeguard against the wrong development of per-
sonality. It rightly directs our efforts, because it diffcren-
tiates and scts a distance between our private predilec-
tions and the potentialities which are within us, and
which we have to develop, partly with the help and
partly against these individual peculiarities. We have to
honour humanity in our own person as well as in others.
But Gocthc’s rcal intention of establishing a community
is not fulfilled, and the social Utopia remains a dead and
empty symbol.

It is true that cven here Goethe knows what is re-
quired of the individual. He knows that the new social
order can only be founded upon the active and creative
giving of help to others. Man “has to transform himself
into a centre from which the common good can radiate

. . and save in order to spend. What is the sense in
giving property and goods to the poor? It is more praise-

17 Wilhelm Meisters Wanderjahre, 3. Buch, 4. Kapitel.
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worthy to behave as an administrator on their behalf.” *#

But a social Utopia also necds external changes, above
all a real transformation of the social administration of
the world, and here Goethe takes rcfuge in his obscssion
with order. The members of the “Leaguc” have “to
acknowledge every form of government,” and to “excrt
themselves according to its desire and command.” **
Moreover, the details of the community made up by the
“League” are never made clear, and so we always find it
both confused and confusing. Thus this is his only great
work which lacks form, so that uneven parts are artifi-
cially bound togcther, and finally the thread of the ac-
tion becomes altogether entangled while important char-
acters are left undeveloped and lacking in reality.

But when we consider the whole of Gocthe’s work,
we sce how little this failurc mcans. We cannot and
must not ask him to fill these gaps, for we owc his over-
coming of the tragic view of life, his setting forth of a
comprchensive education, and his unrclenting striving
to this ability to create artificial conditions for his work.
Elective Affinities is, necessarily, in sharp contrast with
his other works, for as soon as he renounces that spiritual
experience which lies outside the orbit of his art, he can
only reproduce his own time and not anticipate the
future. It would be wrong for him to succeed in Wilhelm
Meister's Years of Wandering, for it is pointless to
prescribe the external way of life for the “new man” so
long as he is non-existent. As the conditions which make
this new way of living possible only came into existence
in his works, a narrowly limited aim, established by
Gocthe himself, would only have hampered its devclop-
ment. These inadequacies do not take away from the

18 Op. cit., 1. Buch, 6. Kapitel.
% Op. cit., 3. Buch, 9. Kapitel.
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importance of his achievement, but only show once more
the tasks before us. The way in which man can most
fully develop the potentialities of life is shown to us by
him, and we have to put this method into practice to
transform the world in harmony with this new concep-
tion of humanity.

Goethe’s greatest achicvement—the example of his
life—is the proof that he realized all his potentialities and
achieved all that was possible for him. For where clse
is to be found a life in which every moment is filled,
even up to the day of his death at such a great age?
Where clse is to be found a life in which an immense
body of work is produced and finished in every detail,
without the richncess, the sensitivencss and the fullness
of that life ever being diminished? Who has felt in-
creasing age so little as a burden, and welcomed it so
much as setting a new task? Only five days before his
death Goethe said: “I have nothing which presses upon
me more than the nced to develop what is, and has re-
maincd, within me.” *

This full development of his personality is no accr-
dental stroke of luck; this genius for living is not simply
given to Gocthe. In Italy he still complains: “I do not
know whether I shall cver lcarn to live. Men who scem
to understand it arc very different from me in their whole
being.” ** And later he writes: “Everything we do is only
a tiring out of ourselves; happy is he who does not get
tired!” ** Goethe has to learn to live just as we have. His
life, though on the scale of genius, i1s only a realization
of the potentialities which are in each of us, and thus
we can see them more clearly in ourselves. Goethe’s life

20 Brief an Humboldt, 17. Mirz 1832.

2! Jralicnische Reise, 2. Buch, Brief aus Neapel 26. Mirz 1787.
22 Kunst und Altertum.
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is not a finished performance, but a coming to terms
with the reality with which we are confronted, and so
his example is as valid for today as for yesterday and
tomorrow.

This magnificent example ushered in the 19th century,
and the question with which the new century was con-
fronted was that of whcther the adequate basis and the
goal which were lacking could be found in thc sphere
of the purely human. Qur task is to discover whether
this example was followed to a trinmphant conclusion
in the 1gth century or whether it was debased.



CHAPTER 1V

THE ROMANTIC FLIGHT FROM REALITY

HE Romantic Movement in Germany, the

source of Romanticism throughout the world,

rests upon the achicvements of Kant and

Gocthe. It starts the new century fully con-

scious of itsclf. “Aurora has put on seven
league boots,” Friedrich Schlegel writes, “soon the whole
sky will burn in a single flame, and then all your tiny
lightning-conductors will no longer be of use. Then the
19th century will indeed begin.” ?

The Romantics are correct in their rccognition that
the most important achievement of their great predcces-
sors is their liberation of personality, but this very em-
phasis upon personality is immediately exaggerated and
distorted. Kant had shown that the human mind is not
only a passive rccipient of the world surrounding us, but
also its creator and law-giver. To know the whole of
reality, therefore, we must also™ explore the laws of
thinking. Now, however, this ncw and surprising task
of the mind is overestimated so that mind is considered
not only as having the same importance as reality itself,
but as its sole creator, and man is seen as absolute master
of the world. Fichte’s argument is: as it is I who think
and rccognize the world, and as of the thing per se
nothing is certain but the fact that I recognize it, this
“Ego” is the only thing which is certain. In this Ego
object and subject become one; it is known not only
as an external object, but also as an inner experience; I

! See Bibliography p. 297.
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can have direct, absolute knowledge ot it, and thus it
represents the whole of reality. The Ego becomes the
creator of the world, and objective reality is for Fichte
only the “Non-Ego” which is artificially created by the
Ego in order to scrve certain ends. The whole world,
man as well as the external reality, is determined by this
Ego alone, and all idea that “thc substance of our per-
ceptions might be given from outside” is utterly rejected.

Fichte himself is frightcned by the boundlessness of
the prospects opened by this idea, and he soon erects
new boundarics. But to the Romantics these thoughts
are the most welcome, and while Fichte still spcaks about
an abstract “World-Ego” which could replace God, the
Romantics believe only in the individual Ego of every
single person, and thus in unlimited individualism. All
that matters for them is the real and intoxicating power
of achicvement of the individual. “I am able to do what
I want to do. FFor man nothing is impossible.” This glory
of man is presupposed without any misgivings, and his
inner life, therefore, becomes all-important. “Within
ourselves and nowhere elsc lies cternity with all its
worlds, the past and the future.” The human mind be-
comes the sole absolute power, and as all laws arc cstab-
lished by the agency of the laws of thinking, it is mind
which makes the laws without itself being detcrmined
by laws; nund creates the world arbitrarily, according to
its own wishes. “Mind needs nothing but itself . . . for
what I recognize as the world is its most beautiful work,
its reflected image, created by the mind itself.” Other
creatures and objects “cxist because we have thought
them . . . we are the fate which kecps them in ex-
istence.”

This sovercign arbitrariness of the mind is for Roman-
ticism the ultimate good, and in order to maintain it the
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Romantics try, time and again, to refute all binding laws
and everything which might tie them down to earth.
The flight from necessity is the common charactceristic
of all the different and contradictory trends within the
Romantic Movement. It 1s for this reason that irony
takes the first place in their programme, for with the
help of 1rony the absolute freedom of the mind can be
proved. In rcal life, man cannot avoid taking single ex-
pericnces and objects scriously and considering them as
real, but with the hclp of irony the mind can lift itself
abovc them and express the consciousness of its omnipo-
tence. Irony secures also the magnitude and infinity of
the spirit which is excluded by nccessity. The rcalm of
the spirit is so immeasurable that no finitc human being
could cver exhaust it. If man wishes even to hint at the
existencc of this infinity, he must endeavour to rcalize
the most extreme contrasts and contradictions, and in
this he is helped by irony because it removes from every-
thing all weight and scriousness. An entircly free play of
the mental forces becomes possible, and thus the mind is
enabled to jump from one of these extremes to its
opposite.

At first, this new liberation of the mind from all re-
strictions is extraordinarily fruitful. A new world, inac-
cessible through the old concepts, is waiting to be awak-
encd, and only a mind which is utterly unfettered can
go on incessantly absorbing new objects and thus re-
discovering the fullness and abundance of life. The
stimuli which result from Romanticism are unusually
numecrous and important. The conscious ordering of the
world is confronted with its unconscious background;
the simplifying of the world brought about by the En-
lightenment is replaced by the mysterious wealth of the
senscs and the instincts, of the heart and the soul. In this
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way, old symbols and myths regain their meaning, half-
forgotten tales and legends, surviving only among simple
folk, are revived, and the spiritual life of primitive peo-
ples is explored. By the recognition of the unconscious
man bccomes able to grasp the essence and importance
of religion, so that Christianity and some of thc Eastern
religions, awakening a new emotional response, acquire
new meaning and new life.

As the Romantics acknowledge neither compulsion
nor a binding spiritual law, they are indeed able to
awaken to a fuller life. Without distorting them by their
own laws, they can accept and follow all modes of art
and penetrate into their real structure, and they can un-
derstand and appreciate epochs foreign to them. The
valuation by absolute standards which we find in Goethe
and Schiller, which led them to falsify many periods, is
replaced by a just appreciation. With the help of re-
ligion, the Middle Agcs, previously despised and neg-
lected, are recognized for the first time in their true sig-
nificance as one of the great epochs of European history.
But it is not only the significance of the Gothic style
which is recognized, but that of the Renaissance too,
and antiquity is freed from the wrong conception of
Classicism by the recognition of the passion that was
always present in it. Germany owes to the Romantics
the translation and assimilation of thc other literatures
of the world, for the translations of Shakespeare, of
Dante, and of the Spanish novels and dramas preserve
to an amazing dcgree the pcculiarities of the original,
and at the same time the modern history of the arts and
modern philology are coming into being.

By their longing to prove the breadth and variety of
the mind, the Romantics are continually forced to look
for new subjects. They turn to the Orient, to the Balkans,
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to Indians and savages. They discover the beauty of
landscapes previously shunned, of high mountains, dark
forests, the sea. They look for night and horror as well
as for loveliness and a new understanding of the mys-
terious, the twilight and the uncertain begins. Imagina-
tion is sct frec and fairy-tales, ghost-storics and the most
fantastic inventions flourish. At the same time, mind in
its playing with reality penetrates dccper, so that the
investigation of national characteristics and a growing
emphasis on them help towards the development of the
nations, and social Romanticism and social Utopias lead
towards socialism. All the discoveries of the natural
sciences are taken up and developed by the imagination,
and this has as stimulating an effect as the experimental
invention of new philosophical possibilities. In this way
most of the doctrines of the century, the bclief in prog-
ress, the theory of evolution, and ecvery form of the
philosophy of history are, at least in a fragmentary form,
anticipated.

The flight from nccessity is, in this respect, a great help
to the Romantics. These new subjects are for the most
part unknown, and thus their rcal and neccssary struc-
ture cannot be disclosed at oncc, so that it is impossible
to assimilate them into an art bound by strict forms. It
is only because the Romantics shun all laws and accept
every subject just as it appears to them, even though this
may be in its most superficial aspect, that they are able
to embrace such a variety and wealth of new subjects.
But this very quality of Romanticism justifics us in not
dwelling on its positive effects. For all these stimuli
gain importance only so far as they are taken up by those
outside the Romantic Movement, only so far as the suc-
cessors of the Romantics try, seriously and without irony,
to discover their real structure and the laws which govern
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them. Only when they are devcloped according to the
laws to which, of nccessity, they must conform, do these
subjects produce lasting effects, and only then arc these
sudden flashes of insight transformed into something
stable and powerful. Those of its results which have any
significance, therefore, lead very quickly beyond Ro-
manticism. We, however, in this study want to know
what is meant by “Romanticism,” and what has been
preserved of it in spitc of these further devclopments.
On which elements of Romanticism is based that atti-
tude which we call “romantic” today? We must, there-
fore, investigate its sources in order to gain more under-
standing of our own spiritual life, so as to be able, the
more correctly, to measure its value.

Those consequences of the flight from necessity which
become visible at once are the disastrous ones. Fichte’s
advance into the sphere of the unbounded introduces a
falsification of Kant’s system which is characteristic of
the thinkers throughout the century, and which cxercises
a pernicious cffect on their works.

Kant, in his first discoverics, was considerably in ad-
vance of his time. Neither he nor his successors can stop
at those boundaries of knowledge which he had dis-
covered; they cannot be content to leave the “thing per
s¢” unknown. But whereas Kant reintroduces only in-
directly and with the help of morality the metaphysics
which he has dethroned, all his followers try to avoid
this roundabout way. They acknowledge Kant’s dis-
coveries, but they all try to discover a single exception
by which, in spite of the laws established by Kant, they
may gain a direct knowledge of the thing per se. Only in
one single case do each of them claim to refute these
laws, but this one exception is sufficient for them to
smuggle into the theory of knowledge a complete
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metaphysical system. Fichte considers the Ego and its
omnipotence as such an exception, Hegel an abstract
concept of the spirit and of history, Schopenhauer the
will, and Nietzsche the psychological knowledge of the
Ego. All these conclusions are wrong, for it remains im-
possible to bring forward a complete proof of the ex-
ception, and thus they only introduce a new age of
errors.

Fichte makes use of the knowledge of the power of
the intcllect to avoid taking reality as his starting point,
for he asserts that reality must be such as we think it
and that, therefore, every logical conclusion must be
real, and thus he takes his start from thinking alone.
Kant is always concerncd with lifc and with the real
world. Even when, in his old age, he loses himself once
morc in metaphysical speculation, he still struggles with
concepts which, though overlaid by conventions, never-
theless refer to rcality. Fichte, however, is the founder
of a new scholasticismh; starting from purely logical prop-
ositions, he follows them as far as possible, without
feeling the necessity to examine whether they still corre-
spond to reality. Thus he succeeds in constructing a
purely speculative metaphysical system which explains
the world in all its details, so that he claims to know
the structure, the meaning and the purpose of the uni-
verse, without noticing that he has lost all contact with
the real world. It is hard to understand how such a
pretension is possible after Kant, but it is welcomed by
the Romantics. Friedrich Schlegel blames Kant for what
are-in fact his merits: “Kant concludes with the opinion
that, in the realm of speculation, we cannot know the one
thing which is certain, the true nature of godhead,” and
he asserts: “Posterity will probably judge the spiritual
greatness of this excellent man particularly by his physi-
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cal writings . . . while -his philosophical writings are
inevitably doomed to fall into oblivion.” But in Fichte
he sees the beginning of the new era. Novalis says:
“Fichte is the higher . . . Kant the lower organ.”

Yet this boundless individualism revenges itself upon
them, and grotesque metaphysical systems and uncon-
trolled and empty thoughts regain the power they had
just lost. Schelling gives as a fundamental rule: “The
existence of God is an empirical truth and the basis of
all practical expericnce,” and he meets all contradictions
in a purely speculative way and by a forced logic. “As
there can be nothing outside God, this contradiction
(namely that there are things) can be solved only by the
assumption that things have their source in that which,
within God, is not God himself.” In this way one can
explain everything, without explaining anything. Schlegel
and Novalis find that men belong more to the mineral
kingdom and women to the vegetable, and true love to
them is not a single flower, but a producer of vegetable
nature. In this manner they can go on philosophizing
indefinitely, and they finally believe that they know
everything about God and ghosts, about the stars and
the worlds, and about the mystical being of man. But
in fact they do not attain to the slightest knowledge,
and yet, from their lofty world, they look down upon
reality with arrogance and pity.

The disastrous consequences of this way of thirking
first become visible when, in the political writings of the
Romantics, it clashes with reality—and this leads straight
to the heart of our present situation. The Romantics. are
bound in these writings to make use of concepts taken
from reality, but they give them an ideal meaning with-
out concerning themselves with their real content. They
defend, for instance, the institution of kingship and
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glorify it in mystical terms, without noticing that the
real institution has become decadent and debased and
not at all worthy of support. By this thcy achieve the
oppositc of what they desired, because the revolutionary
aims, for the sake of which they support kingship, are
too abstract to become effective, and so their defence
simply helps to preserve the debased institution which
they actually want to abolish. The Romantics believe
that they understand the absolute order of the world,
and therefore ask for absolute power to organize the
world accordingly; they put forward reactionary and dic-
tatorial demands so that they may more quickly achieve
their revolutionary aims. But thesc abstract aims are
bound to remain ineffcctive, and thus it is their reac-
tionary demands alone which have real consequences.

Fichte, in his Speeches to the German Nation, pro-
poscs a very revolutionary system of education, but when
in consequence of this he is asked to draw up a plan
for the ncw Berlin University, his project is altogether
impractical and has to be rejected. Thus it is only the
demand for a stricter use of power which is really effec-
tive in his speeches—a demand most welcome to the
reactionary powers—and the slogans which help to trans-
form a heal