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THE RELIGION OF
ANCIENT EGYPT

By REV. ALEXIS MALLON, SJ

I. GENERAL NOTIONS

1. In Ancient Egypt there existed a Religion.—Herodotus
once wrote that the Egyptians were the most religious of
men (IL 37). Andin point of fact it was long ago noticed
that all the monuments they have bequeathed to us are
temples or tombs : temples for the cult of the gods, tombs
for that of the dead. These two ideas, the Divine and the
Other-world, seem to have dominated their whole life, and
to have claimed their best energies. It was beneath their
influence that the Egyptians undertook those giant labours,
and built the pyramids and temples which have defied the
centliries and form matter for the amazement of each
succeeding generation.  Of private dwellings, of the homes
of princes and the palaces of kings, nothing, or next to
nothing, remains ; they were but halting-stations for their
inhabitants, or inns where one tarries for a day and
passes on ; no more attention than what necessity demanded
was given to their building. And of the papyri which have
reached us, the vast majority, not to say absolutely all, deal
with subjects immediately or remotely religious; they
enshrine the story of the gods, and hymns, and above all,
information upon the after-life ; formulas, prayers for the
use of the dead. There existed, therefore, a religion in
Egypt. What were its distinguishing characteristics?
These can be reduced to two main points : it was a Religion
of Nature, and it was Composite.

2. General Characteristics of the Egyptian Religion.—
First and foremost, then, it was a religion of Nature, and
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2 Comparative Religion 9]

primarily of the Sun : not indeed that the Egyptians adored
sun or moon, heaven or earth, or their great river Nile;
but if we set aside its abstract notions, all that their rellglon
contained of symbols, of emblems, of figures andimages,
was borrowed from the visible Egyptian world. Hence,
there exists a supreme God, a Creator : but this god
approximates so closely to the sun that in certain hymns it
is often impossible to distinguish whether it is the material
San or the God who is being worshipped. The sun, ever
radiant, ever victorious, rising and setting in ever the same
quarters of the sky, was for them theideal figureof Divinity.
They imagined him in a boat, during the day time sailing
resplendent over the heavenly ocean, at night floating
down an unknown and mysterious stream, and returning
from West to East, there to be re-born into the upper
world, after his journey, prodigal of light and joy, among
the dead.

The divinities of the second rank, who exercised a
certain influence on world and men, but dependent ever
on the sun-god, had for their emblem the moon; for the
goddesses, it was the starry firmament or the earth; for
the god of especia benevolence for man, Osiris, it was
the Nile, father of Egypt; for yet other deities, Water,
the Desert, etc. Did the Egyptians stop short at these
material elements? Did they fail to reach the spiritual ?
the invisible? We shall show that'our answer must be,
unhesitatingly, No.

Another essential feature in this religion is that it was
a mixture of different systems; it had no unity in the
strict sense of theword, especially at first. About 4000 B.C.,
before the first king, Menes, had established the political
unity of Egypt, each tribe was independent, and had its
own gods and temples, priests and rites, and beliefs.
After the unification, when all Egypt owned one sway, the
tribes, confined to their respective homes, continued to
preserve their religious autonomy. However, together with
political and commercial unification, the fusion of cults and
creeds gradually came about. Out of the various pre-
existing elements peculiar to the several tribes, a religion
more or less common to all Egypt was not long in forming.
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Hence that army of gods and goddesses which peopled
the Egyptian pantheon.  There were more than sixty who
received specia worship in various places, without counting
their aftendant crowds of lesser deities. All these a??ds
come from every point of the compass ended by takin
up different relations one to the other, and finally form
an amost complete hierarchy.

We must, however, insist, at the outset, that this
multiplicity was but superficial: it was a multiplicity of
titles, not ‘of gods. The supreme Creator god was called
Attm at Heliopolis; at Memphis, Phtah; at Hermopolis,
in Middle E?ypt, Thot; Amon at Thebes; Horus at Edfti;
Khnum at Elephantine’ ; but if we examine them minutely,
at once we recognize that these divinities have everywhere
a like nature, the same attributes and properties, an
identical r6le They differ only in external imagery and in
a few accidental festures. Ultimately, we have one god
under many denominations.  The Egyptians were quite
aware of this themsdves. The worsnippers of any local

od claimed that he united in himself all the other gods.

or the Thebans, the_(r:]rem Amon was Atum of Heliopolis,
Phtah of Memphis, Thot of Hermopolis, he was all the
gods at once, or rather, he was the only true god, possessing
witmn himself, under various names, the fulness of the
divine prerogatives.

The same amagam of notions was reveded in the
current beliefs concerning man and the future Ufe.  Here,
it would seem, unity was even harder of realization, either
because the eements essentialy defied combination, or
because the subject-matter was in itself dark and
mysterious.

Thus the Egyptian Religion does not offer itself to our
g/es as a_ well-systematized body of doctrines, with

efinitely fixed principles, with ‘stable and .unshlft!nﬁ
found?tlons withlogica condlrt]l ?ns a?d conclusions Whlcf
may form a homogeneous whole. It is a mixture o
belaye‘s and cults placed side by side, sometimes harmonious,
often disparate, and sometimes even contradictory. In
this esssy we shall confine oursdves to a general outline
and essentid characteristics.
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IL GOD AND COSMOGONY

1. The System of Heliopolis—The whole of ancient
Egyptian theology is dominated and goverried ,by the
system which was formed at Heliopolis, a town*not far
from the Cairo of to-day. The doctrines which from the
earliest times—from between 3000 to 4000 years before our
era—were taught in this town, are known to us by means
of perfectly authentic documents, i.e, the texts of the
fifth dynasty pyramids. Heliopolis was one of the oldest
towns of Egypt. Even after the foundation of the great
cities of Memphis and of Thebes herself, Heliopolis always
remained the religious capital. It was, moreover, the
centre of learning; not only was theology taught there,
but also all the other sciences then known ; thither students
flocked from all quarters for instruction and training;
there Moses received his education. The University, so
tocal it, continued to exist till the Roman epoch. To-day
Heliopolis has vanished; maize and cotton grow green
upon its site; a solitary obelisk still stands upright, lonely
and rigid above the waving crops.

According to the doctrine of Heliopolis, in the beginning
ocean and darkness alone existed, the primeval waters and
a chaos named Nd or NOn. In this dwelt none but Ajdm
(Tutn, he was aso called), the first God who was to create
and set in order the whole world; and from it he came
forth when as yet there was neither heaven nor earth,
neither plants nor animals. From it he came forth in the
likeness of a Sun, and as in Egyptian sun is R4, he was
named Atdm-R&a or R&-Atom, or Ra unqualified. During
the daytime he was R4, travelling resplendent over heaven
with the sun, and in the night-time Atudm, living his own
life while all ese is darkness and nothingness, and
manifesting himself when and as he wills. When he
shines on the horizon he is called by a special name,
Ra Khopri, Ra Scarab, that is, to teach that he issues
from his own substance and is re-born of his own intrinsic
power. For the Egyptians the scarabaeus-beetle was at
all times the symbol of new birth and resurrection. Scarabs
were always most carefully placed in every mummy, over
the heart, as emblem and pledge of the dead man's return
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to a new life. In pictures, on the walls of subterranean
chambers, on funeral papyri, when the sun sals the
waters of the rivers of Night, and is on the point of
returning to the horizon, he is pictured in his boat as
having a human body with a scarab for head; in the
daytime, when he traverses the firmament, his body is
still human, but his head is that of the hawk of piercing
sight, surmounted by the solar disk ringed by the uraeus
snake. As Atim—that is to say, in his r6le of First
Principle—his head is always human.

Notice that according to the texts Atum-Ra comes
forth from Chaos, but does not create it. No more than
the other nations of antiquity do the Egyptians appear
to have had the idea of a creation ex nihilo—from nothing.
They have some formulae of striking energy—they cry to
Atlm R& or to Amon Ra: " O Thou who hast made all
the gods, all men and all things! " but this making of
all things presupposes, in their thought, pre-existing
matter, Nd, or chaos. Their creation is really organization.

In the Heliopolis-doctrine this organization is related
in a symbolic, almost cryptic fashion. Atlm-Ra, the
first God, who lives of himself, is reproductive within
and*of himself ; he has eight descendants, four male and
four female, grouped in four pairs and named in the
following order : Shti, Tafnut; Qeb (or Seb), Nut; Osiris,
Isis; Set, Nephthys. The last four are but the grand-
children of Atum-Ra; their parents are Qeb and Nut.
This list of nine gods is not always identical. Ten, eleven,
twelve, and more are sometimes found, owing to the
doubling of certain of the divine functions. Set is often
replaced by Horus, and Nephthys by Hat-hor.

The first couple born of Atum is accordingly Shti and
Tafnut. Shd is a god of human form, and is known as
the first-born son of R4 His r6le, in the formation of
the world, is to insinuate himself between the two other
children of Atum, Qeb and Nut, to separate them, to
uplift Ntt, the symbol of Heaven, by the middle of her
body, and to hold her aloft, arched like a vault, still
touching Qeb, the earth, with her feet in the East and
with her hands in the West. Shti therefore is the air,
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the atmosphere which supports the firmament. In his
numerous statues which still remain to us, Sht ips repre-
sented kneeling on one knee upon the earth ; his twg'hands
are lifted to the height of his head, and on them, like a
heavy burden, rests the sky.

Tafnut, sister of Shd, is a secondary deity of failed
importance. She symbolizes the heat of the atmosphere,
or fire, or light.

The second pair, Qeb and Nut, have well defined
functions. Qeb is Earth, the lower world, and Nt
Heaven, the higher. These two deities, originally united
in a mystic wedlock and then separated by Shd, are the
authors of all life that isto be. Qeb is the first father and
Nat the first mother, for Atum is neither father nor
mother ; his productive power issingle. Nut, as firmament,
is mother of the stars : she symbolizes the celestial ocean
where sals the solar bark.

Osiris and Isis, the two first-born of Qeb and NUt, are
perhaps the best known and widest celebrated of Egyptian
gods. Yet they owe this celebrity to a later phase of
development, and not to their r6le in the Creation-system
of Heliopolis. In it, in all probability, Osiris was the
humid element, the fertilizing water, the Nile water,' Nile
itself; Isis was at first the fruit-bearing earth, the fertile
soil. These two elements, once united, are the source of
all the riches of Egypt. Further, Osiris would seem to
represent the first man and Isis the first woman.

The last pair, Set and Nephthys, is revealed from the
very outset as at war with Osiris and Isis in all their
functions.  Set is the sterile part of Egypt, the desert, the
sands with their perpetual menace to the green valley,
Isis and Osiris. Set is aso the animal kingdom, and
especially the mysterious creature whose home is in the
desert and who is the enemy of mankind. Set is, in
effect, pictured as a strange animal of whose identity we
cannot yet feel sure. As for Nephthys, she would seem to
exist only for the sake of parallelism; in pictures and
statues she is a human-headed goddess, clad in a long
tunic and carrying on her head the hieroglyph which repre-
sents her name.
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Suchisthemyth of Heliopolis—agroup of nine, composed
of a Creator-god, Atum Ra, and of his eight descendants,
who represent the totality of created things; the creation
itself is related by a series of cryptic symbols. The
following is a different account, clearer, and not devoid of
beauty. It was placed in the mouth of R& himself :—

| am He that hath made the heavens and the earth, that hath

lifted UEI the mountains, and created all that is upon them.
| am He that hath made the water, and created the great abyss.
| am He that hath created the firmament and covered therewith

the(zi two horizons, and | have placed therein the souls of the
gods.

| am He who, if he openeth his eyes, produceth Light, and if
he closeth them, the Darkness : He that maketh the waters
of the Nile to rise at his command : He of whose Name the
gods themselves are ignorant.

| am He that maketh the Hours and giveth birth to the Days :

| am He that sendeth the feasts of the year, that makeththe
inundations.

| am He that maketh the flame of life to rise, that the labours

in the fields may be permitted.

In the morning | 'am Khopri, and at midday R&, and in the

evening Atim."*

The gods of Heliopolis were admitted and recognised
by all Egypt; they became national gods, and received
worship in the majority of temples.

2. The Memphis-myth.—Memphis, one of the first capitals
of Egypt, adored from the outset a mysterious god called
Phtah. His statues represent him in human form, standing
upright, his head shaven, and entirely enveloped as it were
with mummy-clothes, from which only his hands emerge.
They hold a sceptre pressed against his breast. This
picture is symbolic. Phtah filled at Memphis the position
of Amon-Ra at Heliopolis. He is Creator of gods and
men, and Organizer of the universe ; but he himself remains
hidden and invisible, not emerging from the darkness to
shine like a sun. He was, too, a god of the lower-world,
endowed with authority in the kingdom of the dead,
and is there called Phtah-Sokar-Osiris, or Sokaris for short.
Connected with the cult of Phtah is that of the bull Apis.
This bull was called the new Ufe of Phtah, because in him
the spirit of the great god was considered to reside. When

‘& E. Naville, La Religion des Anciens Egyptiens, p. 194.
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the bull died, the spirit passed into another bull, and
Apis was re-born. The highest possible honours were
bestowed on it, not, it is quite clear, for its own sake,
but because it was held to be the throne of the Divinity.
With Phtah is usually associated, as consort, the goddess
Sokhmit, " Powerful One," represented always as a statue
with alion'shead. To these as child was given Nerfertism,
a god human in form. In this way a triad was obtained
similar to that of Thebes, Amon, Mut, and Khonsu.

3. The Hermopolis-myth.—At Hermopolis, Ashminein
in Middle Egypt, the supreme Creator-god was the ibis-
headed Thot. This god sank rapidly to a lower rank, and
had to be satisfied with appearing under human attributes
and as the substitute of R& Later, he became the
secretary of the gods, judge in the heavens, inventor of
the Divine Words, i.e, of hieroglyphs. He it was who
taught to men language and writing, mathematics,
medicine, and all sciences. Thot did not remain alone :
he had produced from his mouth four gods who joined
to themselves, later on, four goddesses. At Hermopolis,
too, was thus formed a group of nine similar to that at
Heliopolis. But the eight secondary gods never had any
personal, outstanding, clear-cut character, and are of no
importance in Egyptian religion.

4. The Theban-myth—At Thebes in Upper Egypt, the
capital of the Middle and Later Empires, the well-known
Amon or Amon-Ra was enthroned. The local beliefs
were ultimately similar to those of Heliopolis, but they
are better known, and seem to us more developed and
on a higher plane. Amon, like Atdm, is the primordial
deity who has created all and ordered all; he is the king
of gods and the supreme master of men, and he, too,
isidentified with the sun. Various groups form themselves
around him; the most important is a triad composed of
Amon, the goddess Mut (the " mother "), and their child,
Khonsu, a human god. To this triad, considered as a
unity, it was sought to attach the eight gods of Heliopolis
born of Atum, so as to form a group of nine. This new
group succeeded in attaching to itself yet other divinites,
and ended by incorporating in itself nearly all the great
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gods of Egypt, associated one with another so as ultimately
to fall into nine sets.

Amon Ra followed the fortunes of Thebes and of the
greater Egyptian dynasties, and is certainly the god who
received the greatest honours. To him was dedicated that
gigantic temple of Karnak upon which every generation
spent new labour, and which grew worthy to be considered
one of the world's seven marvels. By him inspired,
Egyptian religious thought rose, as we shall se to the
highest level that it ever reached. Under the great
dynasties a Divine Marriage was devised between Amon-Ra
and the Queen, and thence the sovereign was supposed to
spring. Amon entered into social life, and had a large
share in the direction of human history.

5. Other Divinities—d! the other divinities, we must
mention Horus of Edfti, a solar god whose emblem is the
winged disk which represents the sun at the moment when,
victorious over his foes, he leaps into the air ; and Khntim
of Elephantine, whom the inhabitants of that district—
their main trade was pottery—loved to portray as the
divine Potter moulding the world and men upon his wheel.

The principal goddesses other than those already named
were Hat-hor, Neith, Bastit, and Maat. Hat-hor is,
fundamentally, but another form of the sky-goddess Nut;
but in this better-known and more popular shape the
goddess rose to the first rank among her fellows, and
became the divine representative of women. Her emblem
was at first a cow, which was painted as upheld in the
hands of Shu, covered, like the firmament, with stars,
and carrying on its back the solar bark. Neith was the
most important goddess of Lower Egypt, and was
honoured especially at Sals. According to one of her
statues, now in the Vatican, she is " the Mother who
gave birth to the Sun, and who became a mother when
none else had yet borne children." She is generaly
represented in warlike guise, holding a bow and arrows.
Bastit is the goddess of Babastis in Lower Egypt. Cat-
headed, sistrum in hand, basket on arm, she presides
over dancing, music, and games. Finally, Maat is simply
the deified idea of Truth and Justice.
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6. What the Egyptians held concerning the Nature of the
Gods—Egyptian worship was not pure Animal Worship
or zoolatry. For a long time all our knowledge of the
Egyptians was derived from Greek authors, who were
glad to dub the foreigners animal-worshippers. They
nurtured, it was remembered, with the greatest care,
crocodiles, cats, cynocephalus apes, etc., and paid divine
homage to them. But we must distinguish between
different periods. In the last period, i.e, from the seventh
century B.C. onward, there was indeed a certain animal
cult, and we shall refer to it below ; but previously nothing
similar can be detected, whether in the most distant reaches
of Egyptian history or in the wildest manifestations of
the religious spirit. Nothing can be adduced except the
cult "of the bull Apis at Menphis and of another bull
called Mnevis at Heliopolis; and these animals were,
after all, honoured only for the intimate relations which,
it was believed, they enjoyed with a deity distinct from
themselves.

However, in all epochs alike, in the Egyptian pantheon
might be noticed animals or animal-headed gods, and
this shocked the artistic susceptibilities of the Greeks not
a little. Thot has the head of an ibis; Amon, a jam's;
Horus, a hawk's; Khndm, a ram's; Anubis, the divine
escort of the dead, a jackal's; Sobk, the water-god and
patron of Ombos, and in particular of the Fayom, a
crocodile’'s; most of the goddesses have the head of a
lioness. What can explain such hideous hybrids? In
default of absolute certainty, we can but offer the most
plausible hypothesis. At the origin, each of the nomad
tribes which came and established themselves in the Nile
valley had its religion and its totem, that is to say, a
special animal of which the image was carried on a pole;
it was the standard, the rallying-point of the whole tribe.
Moreover, each of these tribes had its god. There was
the Ibis-tribe, which worshipped Thot; the Ram-tribe,
which worshipped Am6n; Horus was the god of the
Hawk-tribe. What were the connecting links between
god and totem? And how did these two notions
amalgamate, till they ended by forming a single whole ?
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That is less clear. Probably when the tribes had become
stationary and had built towns, and when, united and
incorporated in a single kingdom under a single chief,
they built temples and wished to represent their god
in visible form, they chose as his emblem the more or
less sacred animal which had guided them on their way.
Thus they preserved at once their special cults, and an
appearance of political independence. The totem, which
had ceased to be a rallying-point, became a religious
symbol. The hawk came down from his pole, where he
had become meaningless, and his head was clapped on
to the shoulders of Horus. The god in this composite
form summed up in himself the whole life of the clan.
The tendency to preserve these personal characteristics to
the gods was strengthened by the fact that practically
thus only could they be distinguished.

Polytheism—To what grade in the knowledge of the
Divine Nature did the Egyptians rise? We must begin
by noticing that in their long-drawn history of over four
thousand years ideas must inevitably have changed,
evolved, been modified not a little; that they could not
have been immutable and identical for all the millions of
men, who peopled the valley of the Nile. At the first
glance, and considered as a whole, Egyptian religion is
at all epochs alike purely polytheistic, with a marked
inclination, in fact, towards idolatry. The plurality of
gods is a fact which stares one in the face : it is everywhere,
on all the monuments, in all the texts, in all the temples
and the records, over all the face of Egypt. Not a single
expression could we find of blame, of condemnation, of
rejection; or of clear affirmation of the duty of believing
in one only god, or of faintest praise for one who should
so believe. Polytheism reigned supreme over this ancient
Egypt, as over Assyria and Chadaea. This polytheism
was certainly not the crude idolatry which stops short
at the statues of wood and stone; it habitually addressed
itself to supra-sensible gods conceived as intelligent and
powerful; yet very often, too, it attached itself to the
material elements, and in particular to the sun. No
doubt the material sun was endowed with higher and
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indeed divine attributes--life, intelligence, omniscience,
omnipotence; he is caled Creator of all things—but the
worshipper could with difficulty disengage these attributes
from their material subject, and they cannot easily be
conceived of as realised elsewhere than in the material
sun, so splendid and brilliant, the crowning marvel of the
visible world. ldolatry, without being a distinctive
characteristic of Egyptian religion, is, none the less, one
of its secondary features.

Hints of Monotheism—No doubt, then, remains, that
these gods are stamped with the impress of error,
polytheism, and idolatry. Yet we may ask whether in
thisreligion, which was part of the life of so many millions
of men, no spark of truth ever sfione; if across this crass
darkness the lightning never flashed which may reveal
the one true God; if the theologians, at least, never rose
to the conception of a god One, Infinite, and Spiritual;
if they never uttered principles which should logically
lead to monotheism.

For anyone who reads the texts without prejudice an
answer of glad affirmation is the only one possible. Here
is an extract from a hymn to Amon :

" The august %%d, the Lord of all gods, Ainon-R& :

The august Soul which was in the beginning :

The great God who lives of Truth, the god of the first cycle
\t/vhgo gggal the gods of the other cycles, and who made all

The ur?ique One, who made all that exists when the earth began
to be at the Creation, He of mysterious begettings, of
innumerable forms, of whose increasing none can tell. . . .

Sovereign Lord of existence, all that exists is because He is,
and when it began to be, nothing existed except Him : from
the first dawn of creation He was already the Solar Disk,
Prince of the Splendours and the Glories, He whose appearing
gives life to men."*

It is also said of Amon-R&:
" He commanded, and the gods were born.
Men came forth from his eyes, and the gods from his mouth.
He it is who made the grass for the cattle, and the fruit tree
for men ; He who createth that whereon live thefishesin the
stream and the birds under the heaven ; He who putteth the
breath in the egg, and nourisheth the son of the worm, and

1 Ct. Naville, op. laud., p. 123.
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?roduceth the substance of insects, even as of worms and

leas ; He who maketh what is necessary for the mice in their
holes and nourisheth the birds on every tree.

It i8 for love of him that the Nile cometh, he the sweet, the
well-beloved : and at his rising men do live.

And this Chief of the gods hath yet his heart open to him that
calleth on him.

He protecteth the fearful against the audacious man.

Therefore is He loved and venerated by all that doth exist, in
all the height of heaven, in the vastness of the earth, and the
depth of the sea. ) )

The gods bow down before thy majesty and exalt their Creator.

They rejoice at the approach of Him who did beget them :

Be praised | say the wild beasfs. Be praised ! saith the Desert.

Thy beauty conquers hearts."

In spite of its numerous incoherences, does not this
picture suggest to us the vision of a supreme Being, who
has created all things, and gods as well? Of a Being
whom all the universe, and the gods themselves, adore?
Was not the fit conclusion that He alone deserved the
worship of mankind? The hymns are numerous in
which identical ideas recur in identical forms. It is no
doubt true that it is nowhere declared that there is one
only true god and that all the others are false : but the
others are all the work of a First and Supreme ; and this
first god is unique—unique not only in each individual
town, at Memphis or at Thebes, but unique over all the
face of Egypt and unique in heaven. It is the same
god who, under different names, is everywhere. " He
is the Amon who resides in all things, the venerated god
who was from the beginning. It is according to his
designs that Earth exists. He is Phtah, the greatest of
the gods, he who becomes aged and full of years, and
then once_more a young child, in a duration that lasts
eternity."? Elsewhere the same god is identified with
Atam of Heliopolis and with Thot of Hermopolis. Yet
in spite of their lofty conception of the deity, the
Egyptians remained in practice polytheists ; they preserved
in their Olympus an army of gods to whom they built
temples, put up statues, and offered sacrifice. Like the
other pagans of antiquity, they deserved the reproaches

]20‘. Adolf Erman, La religion Egyptienne, tr. Vidal, pp. 87, 88.
Cf. Naville, op. laud., p. 125.
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of the Apostle’. As for their religious feelings, the solidity
of their convictions, their respect for the divine, their
confidence in it, the spontaneity of their worship, their
zeal in offering sacrifice, their fidelity to the sacred
ceremonies and daily exercise of worship—in a word, the
practical observance of religion, all this is revealed to
us as animated by the greatest loyalty and the most
profound sincerity. This is the general tone of all their
religious literature; scarcely can one verify one or two
isolated texts which betray doubt or indifference, and
which insinuate the enjoyment of this present Ufe and
its pleasures without thought for the future.

[11. LEGEND OF ISIS AND OSIRIS

Of the numerous legends which crystallized round the
gods, none had a wider success than that of Osiris and
Isis.  We cannot omit it here, for it pervaded Egyptian
religion, and was the foundation of all hopes of a future
life. This legend is related by Plutarch in his Isis and
Osiris; but it is to be found in detail even on the oldest
of Egyptian monuments.

Osiris, son of Atum-Ra, had to wife his sister Isis.
He was long ago king on earth, after Ra his father, and
taught men the doctrines of the good and the practice
of virtue. He was the best of all kings; he made his
people happy and procured for them all earthly goods,
and made peace and justice to rule throughout his
kingdom. Now Set, brother of Osiris, urged on by
jealousy or by some other motive unmentioned by the
legend, resolved to dethrone him and put him to death.
The faithful Isis, who had discovered this criminal design,
succeeded for some time in foiling the plots of Set; but
his skilful intrigues ended by triumphing over Osiris : he
seized him, tore him to pieces, and scattered the mutilated
fragments to the four winds of heaven and over the waters
of the sea Isis, stripped of all her rights, humiliated,
all tears, set out, heart-broken, to search for the remains

Rom. ii. 21.
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of Osiris, and gave herself no rest till she had found them.
Then, kneeling down beside her sister Nephthys, she
uttered this prayer :
" Come to thy home, come to thy home, O God On !

Come to thy home, O thou who hast no enemies.

O fair Kouth, come to thy home where thou shalt sse me.

| e;m thy sister who loveth thee; thou shouldst not hold aloof

rom me,
O fairest child, come to thy home. . . .
| s thee not, and yet my sorrowful heart goeth toward thee,

And mine eyes are all eagerness to e thee.

Come to her who loveth thee, thee, O Unnofriu, the blessed.

Come to thy sister, come to thy bride; come to thy bride,
O thou whose heart has ceased to beat.

Come to the mistress of thy house.

| am thy sister, born of the same mother.  Stay not far from me.

God and man alike have their face turned to thee, and alike
lament thee . ...

| call, and | lament, and my calls and my laments rise up to
heaven, but thou hearest not my voice.

Yet am | thy sister whom thou lovedst when on earth.

Save me, thou lovest none other, O my brother, my brother."*

And the greatest of the gods had pity on Isis, and he
sent one of his children, Anubis, who embalmed and
buried Osiris. Then Osiris began to live once more, not
indeed on this earth, but in the other world, where he
became God, King, and Judge of the dead. Yet upon
earth he had an Avenger in the person of his son Horus,
born after his father's death. Horus, brought up by
his mother Isis amid a thousand dangers, driven to seek
a sanctuary in the desert to escape the implacable pursuit
of Set, grew at last to maturity, and dethroned Set, and
placed on his own brow the crown of Egypt.

The success of this story was ultimately due to the
human elements which are its groundwork: love of
justice in Osiris, conjugal fidelity and maternal tenderness
in Isis, filial piety in Horus, and, highest of all, the
recompense of the righteous in a better world, the final
triumph of justice over iniquity, of Ufe over death.

' Cf. Erman, op. laud., p. 49.
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[V. RELIGIOUS AND MORAL CHARACTERISTICS

The Egyptian mind was fundamentally a religious one.
Having built temples for the gods, the people did not
leave these empty. Everywhere, amongst the ruins of
these monuments, have been found quantities of small
objects such as statuettes, tiny steles, etc., which, like
the ex-voto tablets in our sanctuaries, are indication8 of
the piety of the people. These objects give thanks to
the god for having heard some prayer, or invoke him,
or praise his goodness and mercy. The most noteworthy
of these objects come from Memphis and Thebes.

Similar mental dispositions are indicated in severa
literary compositions of a moral character, some of which
are not without some similarity «with the sapiential books
of the Old Testament. Such are the Sentences of Phtah
Hotep, the Peasant's Complaints, the Warnings of a Wise
Man, the Instructions of Amenemhat, the Philosophical
Dialogue, and above all the Wisdom of Amen-em-opet.
Space will not allow us to describe all these treatises, and
we will accordingly confine ourselves to a few words on
the last-mentioned work, which would seem to have
provided a few sentences for the Proverbs of Solomon.

The treatise of Amen-em-opet is contained in a British
Museum papyrus (No. 10474) published in facsimile, Wlth
transcription and a translation by Sir Wallis Budge
It comprises 27 columns, with, in all, 551 lines.

The work is divided into thirty chapters, with a long
prologue. It was apparently composed about the tenth
or ninth century B.C. The teaching it contains is noble
and elevated.

It deals with social relations, but the aim of the author
is not to set forth the first principles of the natural law,
which he takes for granted, but he penetrates more
deeply into the sphere of conscience. He mentions and
condemns the blameworthy acts which usually escape
control, such as illicit and corrupt methods of rounding
off one's field, or of increasing one's gain.

YFacsimiles of Egyptian hieratic ﬁapyrl in the British Museum.

Second Series, London, 1923. The Teaching of Amen-em-opet,
1924.
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The writer takes pains to defend the weaker classes
of society. He'demands respect for the aged, the widows,
and the poor. He condemns all abuse of power or
agu}]hority. He recommends moderation in the search for
riches :

Better is poverty in the hand of God than the riches in the shop.
Better is bread when the heart is joyful than riches with regrets.

Amen-em-opet has a remarkable sense of justice and
of the moral order. He speaks, not as a censor, but as
a counsellor, or as a friend. He is a herald of the
conscience, an interpreter of the divine law written upon
the human heart.

He is deeply religious, and bases his teaching not on
human laws, but on the first cause of all justice, God.
He has a very high idea of God. To designate him, he
uses for preference (26 times) the general term p-noute,
" God," as the Copts do later on. In his mind, this
"god" without a special name is doubtless the supreme
God of Egypt, Ra, or Amon-Ra. We have here a
tendency towards monotheism. Nevertheless, he is a
conservative, and does not deny the divinities of his
ancestors. To each he continues to ascribe his traditional
office. Khoum-Ra remains the master of the tower in
which creatures are fashioned. Thot is the divine scribe,
represented on earth by the Ibis and the cynocephalus.
R& is the sun, which presides over the day, and the
Moon-god watches over the night. These various functions
inspire some of his strongest sentiments.

_ When weighing, one may deceive men, but there is an
invisible observer whom none can :
The cynocephalus is seated in front of the scales,
He carefully watches the leaden wire.
Woe to the one who falsifies writings or measures ! :
The finger of the scribe is the beak of the Ibis, take care not
todivertit. N
The bushel is the eye of Ra.
Towards the gods he recommends trust and confidence :
Address thy prayer to Aton when he arises.
Say to him : Give me salvation and health.
He will give thee the necessities of life,
And thou shalt be delivered from all fear.
He will not have a man cherish thoughts of vengeance
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against one who has done him wrong :
For thou knowest not the counsels of God,
Nor if thou shalt see the morrow.
Rest thyself between the arms of God,
Thy silence will vanquish them.

A specia interest attaches for us to this " wisdom "
inasmuch as some of its sentences resemble a section of
the " Proverbs of Solomon," xxii. 17-xxiii. 11. It is a
remarkable fact that this section is found almost complete
in the treatise of Amen-em-opet. The order is different,
but the sentences are identical. The relations are even
so close that the Egyptian has been utilised by severa
writers to explain some puzzling passages in the Hebrew.
Also, it has been generally admitted that the sacred author
was acquainted with the treatise of Amen-em-opet, and
took from it some sentences, which he incorporated in
his Book of Proverbs. But it has been pointed out that
we are in presence here, not of an ordinary plagiarism,
nor of a servile translation, but rather of an adaptation.
The Egyptian document has been remodelled and revised
to such an extent that the text in Proverbs constitutes
a new text, and one animated above all by a new spirit,
the fear of Jahweh and of trust in Him.

V. MAN AND HIS DESTINY

Immortality of the Soul.—For the Egyptian, man was
composed of a body, a soul, and a third element which
was called Ka, and which, with the French, we may
translate double. In the paintings the Ka is in fact
often represented standing behind the individual in
question, in appearance identical with him; in short,
his vaguer replica. The nature and function of this
element are extraordinarily obscure. It was conceived
as a sort of invisible genius or shadow, which accompanied
each person, or perhaps dwelt within him; which was born
with him, but which survived him, and after his death
continued to manifest an interest in his soul and his body.
Whatever we may hold about the Ka, whether we regard
it as distinct from the soul, which is the common opinion
of Egyptologists, or as identical with it (which is far
harder), it is absolutely certain and universally admitted
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that the Egyptians had the most obstinate belief in a
future life, and, in consequence, in the survival of an
essential part of man. This belief is what is most
outstanding, and in the most vigorous relief, in the
Egyptian soul. To realize it, one need but cast a glance
at their monuments and funerary literature. Chaldas,
Assyria, Greece, may boast of their temples; but if there
is one thing which iIs unique in this world, and which is
peculiar to the Nile valley, it is assuredly those gigantic
tombs which are the Pyramids, those subterranean
chambers bored vertically for 70 or 80 feet into the sheer
rock, as at Saggarah, or tunnelled into the mountain
to a depth of 650 feet as at Thebes; and it is those
mummies which were s, well embalmed that the lapse
of more than 3,000 years has left them as perfect as
when they left the hands of the embalmers. Why these
huge labours, this scrupulous care, these multiplied
precautions, if nothing of man survived to reap and
enjoy the fruits of them in an existence beside whose
lengths the span of mortal life might count as naught?
Do not seek an adequate explanation in pride, in a
vanity anticipatory of the joys of having a tomb
impenetrable, and flesh that never should corrupt.
Though this motive may have played its part, and
however great may have been the force of standing
custom, that is certainly not the source of the principle
itself, the imperious principle which dominates all
Egyptian burial, and which dictates that at all costs
the body must be preserved from corruption and must
keep its limbs entire. This principle could only follow
from a belief in a future life, whatever its conditions
might be.

Besides, written documents exist, and are decisive,
and make all doubt impossible. The most important
of these documents is the Book of the Dead. It is one
of the world's most ancient texts: it dates from the
earliest dynasties, and extracts are found graven on the
latest tombs. It was so popular and so useful in the
other life that everyone was eager to take it with him
into his grave. One of the most important services one
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could render to the dead man was to furnish him with
a complete copy of the book, or at least with a transcription
of its essential parts. Now, not only does this book
explicitly affirm the immortality of the soul,* but by its
very nature and aim it presupposes and exacts it, so much
so, that without this belief the book would be utterly
pointless and lose all raison d'efre.  In fact, it is a collection
of various documents which may serve to instruct the
soul in all that it must accomplish in the other world—
incantations to be made, prayers to be recited, formulae
to be repeated before the gods and the genii who guard
the dwellings beneath the earth; it tells of the canals
to be crossed, and the means of finding a bark ; of pathways
to be followed in order to reach the fields of bliss; the
plan of the most formidable spots; the portraits of the
most alarming foes—in fact, a regular guide, an illustrated
guide, to the lower world. Whatever name be given
to the part of man which goes on living, or rather which
lives with a new sort of life, it is certain that it implies
a continuation, a prolongation of personality; it is still
the same individual who existed upon earth and who still
exists, and who repeats again and again such words as
these :

| am |, [his name follows here] ;

| stand upright :

| live : | have all my limbs.

| begin myself anew. :

The belief in another life is therefore one of the b
established points in Egyptian Religion. Let us follow
the soul through this new phase.

THEJUDGEMENT.—Immediately after death, the deceased
underwent a judgement béfore Osiris and forty-two other
judges, his assessors.  This judgement scene is celebrated,
and is reproduced on amost all the funerary papyri,
which are preserved in great numbers, and which are,
in fact, simply extracts of great or less length taken from
the Book of the Dead. The Judgement is in chapter 125.

Osiris, the god of the dead, is seated on his throne;

*For instance, in chapter 44, where we read " | die not a second

time in the Nether World." Le Page Renouf, The Egyptian Book
of the Dead, London, 1904, p. 101.
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at his side are ranged, sceptre in hand, the forty-two
judges ; before him is a balance, and in one scae is
placed a leaf, the symbol of Righteousness; in the other
the heart of the deceased. Anubis, the god who had
buried Osiris, weighs the heart; Thot, the scribe of the
gods, writes the results; in a corner lurks a hideous
monster, to execute, if necessary, the sentence. In front,
the deceased watches the weighing, and by no means
impassively; for he speaks, he proclaims his innocence.
This is when the Negative Confession takes place.
Transporting himself in thought to this supreme moment
when his eternity is being decided for him, the Egyptian
could hear, clear and distinct, each cry of his conscience ;
he could discriminate most vividly every obligation of
the moral law which was written in the very depths of
his being; not one of them does he dismiss; he realizes
acutely all their gravity; he understands that the
disregarding of them merits punishment, that to observe
them merits rewards. He knows that there is one only
way to salvation, and that is innocence and justice.
And so a proclamation of perfect innocence is put into
his mouth.

Hence the Negative Confession gives us a standard
whereby to measure the Egyptian code of morals :—

THE NEGATIVE CONFESSION

Hail to thee, mighty God, Lord of Righteousness.

I am come to thee, O my Lord : | have brought myself that |
may look upon thy glory. | know thee and | know the name
of the forty-two gods who make their appearance with thee
in the Hall of Righteousness, devouring those who harbour
mischief, and swallowing their blood, upon the Day of the
searching examination in presence of Unneferu.

Verily, " Thou of the Twain Eyes, Lord of Righteousness," is thy
name. Here am I; | am come to thee; | bring to thee Right,
and have put a stop to Wrong.

| am not a doer of wrong to men.

I am not one who slayeth his kindred.

| am not one who telleth lies instead of truth.

| am not conscious of treason : | am not a doer of mischief.

| do not exact as the first-fruits of each day more work than
should be done for me.

My name cometh not to the Bark of the god who is at the Helm.

| am not a transgressor against the god.
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| am not a tale bearer : | am not a detractor.

| am not a doer of that which the gods abhor.

hurt no servant with his master.

cause no famine : | cause no weeping.

am not a murderer : | give not orders for murder.

cause not suffering to men.

reduce not the offerings of the temples : | lessen not the cakes
of the gods.

rob not the dead of their funeral food.

am not an adulterer.

am underited in the sanctuary of the god of my domain.
neither increase nor diminish the measures of grain.

am not one who shorteneth the palm's length.

am not one who cutteth short the field's measure.

put not pressure upon the beam of the balance.

snatch not the milk from the mouth of infants.

draw not the cattle from their pastures.

net not the birds of the manors of the gods.

catch not the fish of their ponds.

stop not the water at its appointed time.

divide not an arm of the water in its course.

extinguish not the lamp during its appointed time.

do not defraud the Divine Circle of their sacrificial joints.
drive not away the cattle of the sacred estate.

stop not a god when he cometh forth,

am pure, | am pure, | am pure, | am pure.

And again, addressing each of the forty-two assessors
by name, he ends thus :—

" Be ye praised, 0 Gods, | know you, and | know your
names. Let me not fall beneath your sword. Say not
to this god, O you who belong to his suite, anything that
is evil against me. Speak the truth concerning me to
the Lord of all that exists, for | have done in Egypt that
which is just; | have not injured the god, and the king
did not have to busy himself about me. | have done
what men do say and what doth satisfy the gods; | have
contented the gods with that which is their pleasure ;
| gave bread to the hungry and water to him that thirsted,
clothes to the naked and a boat to him that had no boat.
| gave offerings to the gods, and funeral alms to the
glorified Ones (=the Dead}."

Thus the Egyptians held as certain that every human

e Page Renouf, Egyptian Book of the Dead, London, 1904,
p. 212-214.
Book of the Dead, ch. 125.
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action met with its sanction in the other life. This
position cannot be disputed, and in fact is not. This
belief is directly affirmed in the Later Empire, and even
in the middle Empire, which leads us back into the third
millennium before Christ. Until recently not many
clear traces could be found of it in documents previous
to the Middle Empire, and many Egyptologists had
proposed the hypothesis that this idea of sanction was
in fact unknown to the early Egyptians. However, a
tomb of the sixth dynasty has recently been discovered
which bears inscriptions containing fragments of the
Negative Confession, and which speaks explicitly of the
judgement. "1 shall be judged by the Great God,
Lord of the West, in the place where Truth is" (or,
according to a variant rendering, in the place where
judgement is given). In consequence the deceased
proclaims his innocence : "l have told no lies before
the judge : | have sworn no false oaths/'

Thus the idea of sanction is found in the Early Empire,
and would appear to be a primordial notion of the
Egyptians.

RETRIBUTION.—1. The Fate of the Wicked—Written
in advance and to order, the manuscripts of the Book of
the Dead naturally never condemn the property owner.
The fate of the wicked is scarcely mentioned in documents,
save for a few short allusions, or for scenes depicted in
tombs. It would seem that the wicked were devoured
by the assessing judges, or ese they became the prey
of hideous monsters, serpents, or dragons, or ese they
were even compelled to enter into the bodies of unclean
animals, and to return to the earth, there to lead an
unhappy Ufe.

2. The Reward of the Righteous—According to the Book
of the Dead, when the judgement is concluded, Osiris
pronounces this sentence :

" Let him go forth justified wheresoever he wishes near to the
spirits and the gods. He will not be in any wise repulsed by the

guardian of the gates of the Amenti. Give him his food and his
offerings.”

'J. Capart, Funeral Chamber of the Sixth Dynasty, 1906, p. 25,
Platel I I (in French).
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Chapter 126, which follows immediately upon the
description of the judgement, has as a vignette a basin
filled with water, with flames on either side, and four
cynocephali to guard it. The text indeed speaks of
purification : " Enter, O such an Osiris; we remove all
evil from thee; we take away all that is disordered in
thee. Enter, and cross with confidence the threshold-of
Amenti."

Amenti is the Kingdom of the Dead. The Egyptians,
who were not afraid to think about death, and who when
they were able prepared their own tombs while still alive,
and who delighted to decorate and embellish these while
they neglected the house in which they wereliving, aso
took pleasure in contemplating the dwelling place of the
dead by endeavouring to imagiffe the kind of life led
there. Thus they composed several books, in which
they describe the lower world, and the peregrinations of
the dead. We will content ourselves here with drawing
therefrom a general idea which, it would seem, was
common throughout Egypt.

In the mind of the people, Amenti was another Egypt,
happy and flourishing, in which the ancestors, gathered
together under the crook of Osiris, gave themselves up
to their chosen distractions. The entry thereto was
made with the setting sun by the door of the West, and
the realm extended beneath the earth in undetermined
regions. After illuminating the living during the daytime,
the sun, Ra, rose over the realm of the dead, passed
across it with all its attendants, and thus returned to
the East, to renew once more its course in the firmament
of the heavens. Thus the living and the dead enjoyed
its benefits in turn.

In Amenti, the occupations were more or less the same
as those on earth, but without pain or suffering. There
giant harvests increase of themselves, the corn beirg
laden with heavy ears ; there on the trees ripened exquisite
fruits which could be gathered simply by stretching forth
the hand ; there streams of delicious waters wound through
the land, irrigating the ever-fertile plains, and dotted with
boats wafted by the breeze.
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For the rest, the " happy ones," as they were called,
enjoyed the greatest freedom. They could, if they so
chose, return to their tomb, stay there, and consume the
good things offered by their friends.

At the time of the New Empire, there was ascribed to
the blessed a happiness which apparently was at the
beginning reserved as a privilege for the Pharaohs. When
the evening came to him, bringing back the darkness into
Amenti, he was able to leave, ascend once more to the
earth, and contemplate the sun which was then shining
for the living. He could even ascend into the azure vault,
and enter in the ship of the sun which was travelling across
the firmament, and take his place with the gods who
formed the bodyguard of, Ra, contemplate them, speak
with them and, what is more, sit at their table. This
favour was contained in the sentence of Osiris: " Let him
go forth justified wheresoever he wishes, near to the spirits
and the gods."

Such was the idea formed by the Egyptians of the other
life—a simple and naive idea, in truth, but at the same
time one which, for so early a people, is not lacking in
nobility and dignity.

The " respondents."—We would perhaps have given too
attractive a picture of the other world if we omitted to
mention at least one of the features which darken it—
namely, the custom of placing with the mummy in the
tomb a quantity of statuettes in enamelled earth which
archaeology calls the " respondents " (Egyptian : oushabtis).
They appear already in the Middle Empire, carrying only
the name of the deceased person. In the New Empire,
they are multiplied, and generally bear an inscription

which indicates their precise object :

' " O Oushabti, if so-and-so is called upon for the work
which is done down below, as a person is called on for
duty, to cultivate the fields, water the borders of the river,
transport the sand from East to West, say that | am here."

Thus they did not exclude from the other world the idea
of being called upon for fatigues, but they hoped to avoid
this by substituting servants in their place. The god who
was able to impose upon the dead the task of digging and
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of working could very well, apparently, give life to an
earthen image, and why should he not accept its services ?
Thus it was necessary to take with one a sufHcieftt number
of these cheap substitutes, intended to " respond " to the
name of the dead person, and to carry out all the work
imposed.

VI. END OF THE EGYPTIAN RELIGION

Such was the general aspect of Egyptian Religion during
long centuries. Six or seven hundred years before our
era it embarked on a career of decadence. Then begins,
tolast until theintroduction of Christianity, that unchecked
cult of animals which Herodotus describes to us. These
animals, which the ancients had in some sense mingled
with their worship as symbols of the Deity, now ascended
the altarsin their own persons, and, if they do not actually
evict the gods, at least they relegate them to the second
rank. Serpents, crocodiles, birds, cats, rams, are treated
as sacred objects, and are reverenced as much as, or more
than, the statues of Amon-R& and Osiris, are embalmed,
mummified, and buried with divine honours. Incalculable
is the number of the sacred animals which modern
discoveries have brought back to light, buried with all the
flattery and luxury which in old days only the rich and
powerful could afford. Immense cemeteries full of them
are found, side by side with the ancient burying-places of
lords and kings. Cats emerge from their trenches in
hundreds of thousands, each carefully swaddled in its
bandages, protruding a desiccated head. Whole families of
crocodiles come forth from hole and cavern, carrying at
times within them precious papyri, which were used to
stuff them. Hawks, ibis, serpents, fish, are delivered up
by the broken potsherds, and lie in heaps among the relics.
It really seems as if the men of those generations, victims
of some extraordinary mental aberration, lavished more
care on the sepulture of a cat than on that of their father
or mother.

Under the Ptolemies (c. 300-30 B.C.) decadence moves
headlong, in spite of the exterior pomp and circumstance
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of the religious ceremonies. The new rulers of Egypt
realized what an advantage they could draw from the
national religion as a prop for their power, and they used
the old beliefs as an instrument of government. Not only
did they leave them all liberty, but they vied with one
another in exalting their prestige. They respected the
privileges of the sacerdotal caste, took part in processions
and the divine ritual, restored the temples and enriched
them with the most sumptuous adornment. Most of the
sanctuaries still standing in Egypt are the work of the
Ptolemies. In return, the people set no bounds to their
veneration for these worthy successors of the Pharaohs;
the priests decreed divine honours to them as in the days
of Rameses and Thotmes?

And yet all this gaudy display was but a surface
phenomenon : it lacked that spontaneity, that sincerity,
which proceeds from the heart's inner self. The grand
religious notions of yore had for all time deserted the
Egyptian soul. The whole of Egypt sank deeper and
deeper into the slough of animal worship. The r6les are
reversed : man is no longer lord of the animals, but they
become his masters. One must suffer oneself to be stung
by snakes, devoured by crocodiles, rather than cause them
the slightest injury by trying to defend oneself. A Roman
who by accident had killed a cat was murdered by the
mob (Diodorus Siculus, i. 84). The inhabitants of the
Cynopolite nome (in Middle Egypt) caught and ate a
certain fish venerated by the inhabitants of the neighbouring
nome of Oxyrhynchus. A sacred war was at once declared,
and the Oxyrhynchites captured the dog adored by the
Cynopolites and cut its throat (Plutarch, Isis and Osiris, 72).
Crocodiles were kept in sacred cisterns at enormous expense
(Strabo, xvii. 38). The author of the Book of Wisdom,
who lived at Alexandria about 150 B.C., and who was in
consequence an eyewitness of these horrors, had no need
at all to strain his imagination when he wrote (xi. 16, 17) :
" In punishment of the insane imaginings of their iniquity,
for that some of them in their folly adored dumb serpents
and sensdess beasts, Thou didst send upon them a
multitude of dumb animals for Thy vengeance, that they
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might know that whereby a man sinneth, thereby is he
likewise punished.” No doubt the Egyptian generations
contemporary with the Exodus had deserved these words
of reproach, for they too had had an exaggerated cult for
animal-emblems of their gods ; but with far greater reason
were they addressed to the Egyptians of these last six
centuries, who abased their animal fetishism to the most
degrading practices.

Such was the religion of the people. Was that of the
higher classes the sdlf-same? At Alexandria and in the
other towns where the Greek element was dominant, we
cannot doubt but that the thinking and literary classes
were gradually detaching themselves from the old beliefs,
or rather, were tending to modernize, that is, to Hellenize
them. Greece, at that time, meant Science, Philosophy,
inaword, Civilization. The attraction Greece universally
exercised drew men likewise toward the Greek religion.
Accordingly we can e the gods of Olympus making their
way into the ancient circles of the Heliopolitan or Theban
deities; Zeus ascends the temple thrones of Osiris or of
Amon ; Aphrodite takes her place at the side of Isis. As
ideas advance, many of the ancient national divinities are
actually forgotten; only a few of them remain : Osiris,
Isis, Horus, Thot. Even so, care is taken to strip them of
their rigidity and hieratic outline; to deliver them from
the bands which swathe them; to set them at their esse
among the lithe and supple Greeks. Horus becomes
Harpocrates, a charming child who likes to go for rides on
goose or ram, the sacred animals of Amon ; or ese holds his
ringer to his lips, and so becomes named God of Silence.
Or again, we meet him disguised in Greek attire, and on his
arm rests a basket, or a horn of Plenty. His mother Isis,
too, was obliged, if she was still to find worshippers, to put
on the characteristics of Aphrodite. Osiris, at Alexandria,
had to retire into the background before great Serapis, or
else to identify himself with this new god, imported from
Snope* in Asia Minor by Ptolemy Il on the advice of a
dream. Serapis installed himself in a luxurious temple in
the very heart of Alexandria, and remained the favourite
god of thecitizensuntil they were converted to Christianity.
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In the first Christian century Egyptian Religion was but a
hotch-potch of Greek and Egyptian elements.

In this shape it subsisted for some time still, in the Delta
towns especially, side by side with the new Faith.
Christianity spread with extraordinary rapidity up the
entire valley of the Nile; in the third century the majority
of the population was already Christian. The last vestiges
of the old worship are to be found in the sixth century in
the temple of Isis at Philse.

CONCLUSION

Religious the Egyptians certainly were, and more so,
perhaps, than the other nations of antiquity, as Herodotus
remarked. They were religious by temperament, good,
upright, earnest, of an endurance which stood all tests,
easily given to reverie beneath a sky that was always blue,
with a calm and peaceful life, consisting of a constant and
regular round of occupations. Quite naturally, and
without effort, they rose to the knowledge of God. They
even formed a fairly correct and fairly complete notion of
several of his attributes. They knew that there was one
Creator of all things, heaven and earth, gods and men, a
supreme and independent Master, a righteous Lord who is
good and who loves men, taking care of them, looking to
their necessities, and providing for all his creatures. They
proclaimed themselves to be his servants, with a sincere
heart. They were conscious that some day they would have
to give an account of all their actions before an incorruptible
judge, and that good and evil would have in the next life
an eternal sanction. This was sufficient for their moral
life. But these were particles of truth mixed up with the
dross of error, and they did not succeed in gathering
together the attributes which they so nobly conceived and
uniting them in one single Being, for like all the peoples of
antiquity they were good polytheists. They even went
further still, and on their altars they placed creatures made
for their service, such as unclean animals ; they bowed down
before serpents, and sank into the mire of the most shameful
practices. For them more perhaps than for the others was
there a pressing need of the Truth which makes men free.
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APPENDIX

The treatise of the old Boeotian and priest, Plutarch of -
Chaeronea, upon Isis and Osiris, deserves to be mentioned in
these pages. It marks the highest point of Greek philo-
sophical reflection when it was applied to the old Egyptian
cult of Isis and Osiris, which in a mystical and sublimated
form attained enormous popularity in the first two or three
Christian centuries. In it we see the old Egyptian worship
of Truth still accentuated, and, in accordance with the
philosophy of the time, the transcendent unity of the divine
nature is much stressed, the anthropomorphic mythology
being allegorized away.

To call the Nile or other natural phenomena " God,"
Plutarch argues (p. 377, C), or tile vine Dionysus, implies no
more than the calling the rudder the pilot, or medicine the
healer. It would be absurd if we meant it literally. " For
not mindless, nor soulless, is God, nor an instrument in
human hands." God is one and eternal, though many-
named, just as sun and moon are one, though called differ-
ently by different nations. " We use" he continues
(p. 378, A), " consecrated symbols, some enigmatic, some
transparent, in our guidance of man's thought to the Divine.
Y et not without danger ! For some do lose their foothold,
and roll headlong into superstition, and others, shunning
superstition as a slough, fall, before they know it, over the
cliff of atheism." Living human creatures, he insists
(382, B), are better " mirrors" of God than the richest
statues. And through it all, truth is being sought, " for
(p. 351, C) thereis no gift greater for man to take nor more
august for God to give, than Truth." The attaining of
truth explains Immortality ; for (ib., E) " i f thought and
intelligence of thingswere taken from us, immortality would
benoltfe, but merely time." Thestory of Osiris, rent by his
enemy, and gathered into one by Isis, means that Sin strains
to tear asunder the divine Word within us, which the goddess
(whose name he derives from eidenai, to know) reunites ; and
they are in truth and justice named " carriers of sacred
things " and " adorners of sacred things" (two Egyptian
ritual offices), " who carry about in their soul, asin ashrine,
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the sacred Word about the gods, pure of all superstition and
exaggeration, and in their soul adornit " (352, B). Andthe
Isiac devotee was buried in his religious habit to show (ib.)
that " this divine Word iswith him, and that possessing it
and naught beside he makes his journey thither."

In what is perhaps his sublimest passage (382, E) he
explains the mysterious existence of Osiris and the soul in
the Hidden World beyond death.

" This thing that our priests to-day, with prayer for mercy and in
dim revelation, most reverently do hint, eventhat Osirisis King and
L ord among the dead, bewilders the minds of most menwho know not
how the truth of thisthing is. For they fancy that Osiris, in whom
most surely is all holiness of God and nature, is thus said to bein the
earth and beneath the earth, where are hidden the bodies of those who
seem to have had their end.  But Osiris' self is far indeed from earth,
untouched, undefiled, immaculate of all substance that admits of
corruption and of death. And souls of men, here in the embrace of
bodies and of passions, have no communion with the God save asin a
dream, a dim touch of knowledge through philosophy. But when
they are set free, and shift their homes into that Formless and
Invisible and Impassible and Pure, then in truth is God their |eader
and their king, even this God, so that fastened unto Him, and
insatiably contemplating and desiring that Beauty ineffable and
indescribable of man—whereof the old [egend would have it that Isis
wasin love, and did ever pursue and with it consort—all beings there
arefulfilled of all the good and fair thingsthat have sharein creation."

As for Isis, in these words does she address one who in
his distress had invoked her' :—

" Lo, | am here, Lucius, moved by thine entreaty, |, parent of
nature, lady of the elements, firstborn of the ages, crown of godhead,
queen of the dead, first in heaven, unific vision of gods and goddesses,
who at my nod govern the luminous towers of the sky, the healthful
breezes of the sea, the lamentable silences of hell, whose single
Power inmyriad symbol, invaryingrite, inmanifold name, thewhole
world does worship." And she recites the long roll of names b
which the one mother-godhead was now conceived of as invoked.
"1 am here, pitying thy distress, | am here, favourable and pro-
pitious. Put away tearsand leave lament, and groan no more, forin
my providence thy day of salvation has dawned."

It will be seen that aworship doomed to almost immediate
decay could still inspiresuch different charactersasthe pious

old Greek priest and the licentious African to genuine
worship.

1Appuleius, Metamorphoses, xi . 5.
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EDITOR'S NOTE

This was apparently the last work from the learned pen
of Pere Mallon, for he died on April 7th, 1934, at the comparatively
early age of 59 years, to the great loss of Biblical Scholarship.

May he enjoy the reward of his labours.

dThe manuscript has been seen through the press by the General
Editor.



THE RELIGION OF BABYLONIA
AND ASSYRIA

By Rev. A. CONDAMIN, SJ

-1 GEOGRAPHY—HISTORICAL ~ SOURCES

THE peoples who form the subject matter of this S%/ inhabited
Mesopotamia, the great plain of the Euphrates and the Tigris, from
about 3500 B.C. to B.C. Inthe southern part, which the ancient
inscriptions call Sumer, the chief cities Wereéproceedlng from south
to north) Eridu, Ur, Larsa, Uruk, Lagash, Umma, Shuruppak, and
Nippur.” A little higher up, where the two rivers approach closest
to each other, there were Borsippa, Babylon, Kish, Kutha, Sippar,
and Agade, all beIongl_n% to the country of Akkad, the name of which
isordinarily linked with that of Sumer. _ )

_ The southern portion of Sumer, bordering on the Persian Gulf, and
inhabited by the Kaldu, often at war with the Babylonians, was
called Chaldea. From the seventh century B.C., this name was
extended to all the country from the sea as far as Babylon. On the
other hand, the importance of Babélon itself led the Greeks to give
to_all this country the name of Babylonia.

The fertil |t¥) of ‘the country was dué above all to a clever system
of irrigation, by means of canals which were carefully kept in"order
from the earliest times. - ) ) ) )

To the Sumerians, a non-Semitic race, is ascribed the invention of
the cuneiform script, (Thiswas a very complicated form of script,
of pictographic origin, in which the linear signs gradually took the
form of pins or wedges, whence the name " cuneiform,"” from the
Latin cuneus=wedge. o ) )

However far back we trace their history, we find the population
of Sumer including some Semitic elements. In the country of
Akkad, during the third millenium B.C., the Semites predominated,
but Sumerians were also present. During the second millenium,
the Semites became the masters of the country, as far as the south,
and absorbed the Sumerian element.

“The texts known to us at the present day enable us to trace the
history of the kingdom of Assyria as far back as the twenty-third
century before Christ. The chief city was Asshtir, on the banks of
the Tigris, about 200 milesto the north of Babylon. Nineveh, which
Ia}/ about 55 miles to the north of Asshur, did hot become the capital
city of the kingdom until the last kings, Sennacherib, Asarhaddon,
Assurbanipal and hissons; it then heldthis position until itsrain in
612 B.C. The mscngetmn_s of the kings of Assyria are in the
Akkadian language (Semitic). The Assyrians were distinguished
from the Babylonians above ‘all by their’'warlike and more savage

customs,
10 1
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Till the middle of last century, Babylonian and Assyrian
religion was known to us only through the meagre
information and allusions furnished by the Bible and
profane authors and, in particular, by a few fragments of
the writings of Berosus, a priest of the temple of Bel
at Babylon about 175 B.C. Research in Assyria and
Babylonia has, since 1842, excavated the ruins of the
ancient towns, Nineveh, Asshtr, Babylon, Nippur, Lagash,
Kish, etc., unearthed temples and paaces, and brought to
light a mass of texts, in cuneiform script, of every epoch
from the fourth millenium to the last centuries before our
era. Historical and votive inscriptions, annals and records
of the kings, collections of religious documents, rituals,
incantations, hymns, litanies, prayers of various sorts, long
lists containing names of divinities and of temples, epics,
myths, legends, astrological texts, laws, a great many deeds
and contracts, the correspondence of officials and private
persons—this immense literature is a rich mine of informa-
tion about the religion of Babylonia and Assyria. A large
and very interesting portion of it is contained in the 20,000
tablets which belonged to the library of Asshurbanipal, and
are to-day in the British Museum. The inscriptions and
remains of various kinds to-day amount to tens of thousands
in the various museums of Europe and America. Since
1922, the British Museum and the Museum of the
University of Pennsylvania have collaborated in the
excavating of Ur, the birthplace of Abraham, and already
many remarkable discoveries have been made there.

To avoid rash generalizations and hasty comparisons in
the history of Religions, it is of prime importance to note,
at the outset, that our knowledge of Assyro-Babylonian
religion is, in many points, incomplete and provisional.

1. A small part only of the texts buried beneath the sands
of the Tigris and Euphrates plains has as yet been
discovered ; and even of those stored in museums, a mere

'H. R. Hall, C. Leonard Woolley, C. J. Gadd, Sir Arthur Keith,
Ur Excavations (since 1927), Leon Legrain, Sidney Smith, E. R.
Burrows, Ur Excavations, Texts. Publications of the Joint
Expedition of the British Museum and of the Museum of the
University of Pennsylvania to Mesopotamia.)
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fraction has been published : and of this not all has
seriously been studied.

2. We do not know the date of the composition of many
of these texts, and this applies especially to cases where we

only copies of earlier texts, as in the tablets in the
library of Asshurbanipal.

3. Sumerian Religion had many features in common with
that of the Semites, and it is impossible to distinguish
clearly what features properly belonged to each, and to
determine the part played by borrowed elements and
influences.

4. The greater number of documents (royal inscriptions,
hymns, rituals, etc.) give us information on the official
religion, or on the speculations of the priest theologians ;
the religion of the populace is less known to us.

IL THE BABYLONIAN AND ASSYRIAN PANTHEON.
POLYTHEISM OR MONOTHEISM ? THE NAME
OF YAHWEH

A few authors, especially the late Professor A. H. Sayce,
of Oxford, working as far back as possible towards the
source of Babylonian religion, and striving to disentangle
Sumerian from Semitic elements, mistakenly reduce
Sumerian religion to Animism or the cult of spirits.
According to others, Babylonian religion was at first purely
agtral in character. F. X. Kugler, S.J., astronomer and
Assyriologist, has refuted the main arguments by which
Winckler and A. Jeremias support this theory.

Babylonia was not, in those distant ages, a united and
homogeneous kingdom ; it was divided into " a number of
little independent states formed by each severa city.
Each of these cities was consecrated to a god, who was
regarded as its real sovereign,” and in whose name ruled a
viceroy (Sumerian, isak ; Semitic, ishshakku ; in ideographic
script, pates). A well-known Assyriologist, L. W. King,
describes for us the Pantheon of this early epoch as
follows —

" In the most literal sense of the phrase the Babyloman may be

sald to have formed his gods in his own image .... Even in the
early periods of Sumerian history the city- god was merely an
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enlarged reflection of the patesi, or human ruler of the city, who was
his representative and counterpart .... A large compagy of gods
were members of his household and ministered to his w or served
him as officers of state. Thus it was the privilege of specia deities
to act as his cup-bearer, the keeper of his harlm, or the driver of his
chariot; others were musicians and singers; others again were
shepherds, land-stewards, architects, or inspectors of fishing and
irrigation ; while more important deities were his counsellors of
state, or the generals who planned his campaigns and looked to the
defence of his city. When it is recalled that even in the earliest
historical CFEI'IOdS many other deities were worshipped in most of the
citiesin addition to the city-god, and that each of these had his own
household and divine atténdants, one reason will be apparent for
the large number of gods whose names were known to the later
Babylonians and Assyrians, even if their origin and functions were
often obscure."*

In the course of centuries Iarger states were formed, and
several divinities, possessing some unusual similarity of
character or attribute, were fused into asinglegod. The
importance of a god depended largely on that of the town
whose special patron he was. The chief god of the city
which had acquired suzerainty over others became supreme
god of the kingdom. Thus, in the time of Hammurabi
(almost certainly the Amraphel of Genesis xiv.), about
2000B.C., Marduk, god of Babylon, becameprincipal god of
the kingdom. Thiswould not prevent a host of secondary
gods existing at his side. The names of these are mainly
preserved in incantations, which were prayers considered
efficacious in proportion as they invoked a greater number
of gods : the series entitled Shurpu names about 150.

Little by little, groups and theological systems were
formed. Several divinities were interconnected ; the réle
and relations of each became defined. At the head of the
Pantheon we find AN U, god of the sky, the father and king
of gods, the god par excellence, whose most ancient and
most important sanctuary was in the town of Uruk;
ENLIL, god of earth, who determines the destiny of beings,
andwhose principal city wasNippur ; EA, god of the ocean,
and god of wisdom, the arts, and of writing, honoured
specially at Eridu.

When, under Hammurabi, Babylon became, for nearly

'Cuneiform Texts from Babylonian Tablets, etc., in the British
Museum, part xxiv., 1908, p. 5.



[10 The Religion of Babylonia and Assyria 5

2,000 years, the religious centre of all Babylonia, MARDUK,
its god, was elevated by the priests to the supreme rank ;
in the Creation-poem he is proclaimed L ord of Heaven and
Earth, Master of the destiny of Godsand Men. Hence-
forward, NABU (Nebo), the god of Borsippa (a town older,
perhaps, than Babylon itself) becomes the " well-beloved
son of Marduk " ; he is god of Wisdom and Science, of
Writing, Incantations, and Oracles, the special patron of
priests.

SINisthe Moon-god, with famoustemplesin thetowns of
Ur and Harran. He s one of the most powerful gods of the
Babylonian Pantheon. King Nabonid calls him " Prince
of the Gods of Heaven and Earth.” Beside him stands his
son, the Sun-god SHAMASH, god of justice and of oracles,
honoured with a special cult at Sippar in Northern, and
Larsain Southern Babylonia. NINURTA (whose name was
once read as NINIB), war-god and patron of agriculture, is
another solar divinity, asis probably NERGAL, god of war,
pestilence and destruction, originally worshipped at
Kutha. AD AD (called aso RAMMAN) is a storm-god.

Each of these gods had a companion goddess or spouse.
But the majority of these goddesses had but a colourless
r6le, and were practically merely the " doublet " of the male
divinitieswith whom they were associated. Many of them
ended by being identified with Ishtar, which name even
became synonymous with " goddess." Ishtar occupied
an important place side by side with the great gods. She
was the feminine principle of fecundity, reproduction, and
life, the goddess of sensual love and pleasure. She was also
the goddess of battles and of war. At Uruk (Erech),

priestesses and voluntary eunuchs served the goddess.
According to the great Babylonian epic of Gilgamesh, the
plot of which centres, in fact, at Uruk, her town, she hasno
‘legitimate spouse, but picks her lovers at her good pleasure.”
(F. Jeremias). .

DUMUZI or TAMMUZ (the Adonis of Phoenicia and Greece)
is not one of the more important gods, but his cult and
legend are famous. He is god of vegetation and spring ;
he perishes each year, devoured by the blazing summer
sun, in the month which bearshisown name, Tammuz. He
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is the lover of Ishtar, and when he descends into the lower
world, Ishtar follows him to snatch her beloved from
death : this is the subject of the poem The Descent of Ishtar
into Hell.

The gods were grouped in two main categories, according
as they were celestial or terrestrial; they were called the
IGIGI and the ANUNNAKI respectlvely

Assyria borrowed her religious ideas and divinities from
Babylon.  Its own national deity, ASSHUR, was at first
merely a local god, who was elevated to the first rank when
Assyria became a powerful kingdom. He was particularly
the god of war. His spouse, NINLIL, was the Assyrian
|shtar, and the godd%s of battles, invoked as " Ishtar of
Nineveh or Arbeles," the two, Assyrian towns where she
had her chief sanctuaries.

Many authors have asserted that, by the time of
Hammurabi (about 2000 B.C.), Babylonia had reached a
certain monotheism.  Proper names of persons, dating from
this period, are found compounded with the name of God
(ilu), thus : llu-ittia, " God with me"; llu-abi, " God is my
Father " ; Avd-ilu, " Servant of God," etc. So, too, in the
code of Hammurabi, discovered by M. de Morgan, 1901-02,
and deciphered by Fr. V. Scheil, O.P., it is frequently laid
down that the guilty or accused person be brought " before
God," without a name of any particular deity being added.
Must we not then conclude that the Babylonians were
thinking of a supreme god, unique perhaps, the Only True
God? No: that isnot at all what the examples we have
quoted, or any analogous to them, prove; for we can—
and most probably ought to translate, " a god is with me,"
"agodis my father," etc. ; or, better still, " the god," i.e
the god | invoke, the principal protector of town, family, or
individual. This is the opinion of an expert who has made
a speual study of personal proper names of Hammurabi's
time.! The Babylonians thought that each individual was
under the protection of a particular deity, " his god " or
" his goddess," who kept him from misfortune, and watched
over him, as angel guardians watch over us.

"Hermann Ranke, Early Babylonian Proper Names, Hammurabi
Dynasty, 1905, p. 214, n. 3.
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We may here repeat what Professor Flinders Petrie said
about the religion of ancient Egypt: " The god under whom
a man was born and lived, was the god to him ; and equally
it was right in his view for everyone born under other gods
to worship them. The common references to ' god ' or
the 'great god' in religious inscriptions mean naturally
the god of the place."!

An often-quoted text, much relied upon by those anxious
to indicate monotheistic tendencies and currents in Baby-
lonian religion, is the following; it probably dates from
the late Babylonian epoch :—

Nergal is Marduk (as God) of War.
Zababa is Marduk (as God) of Battle.

Enlil is Marduk (as God) of Rule and Government.
Nabu is Marduk (as God) of Wealth.
Sin is Marduk as Illuminator of the Night.

Shamash is Marduk (as God) of Justice.
Adad is Marduk (as God) of Rain.
(Translation by L. W. King).

But analogous lists similarly identify various divinities
with Ea, Bel, Ninurta, or Nergal, etc. This suggests a
tendency in the various religious centres to simplify the
Pantheon, to refer everything to the chief god, to exalt
Marduk, Ea, etc., above the other gods, regarding each of
these as possessing or reflecting one or the other of his
attributes.  Besides, we are not exactly sure of the meaning
of these speculations : many Assyriologists refuse to se in
them an expression of any genuine monotheistic notion.
And rightly, for these formulae are far from the true
monotheism which proclaims one only God, and regards
all other gods as nothing. To the very end, the kings of
Babylon and of Nineveh in their inscriptions invoked gods
and goddesses. So, too, private persons in their corres-
pondence name as their protectors Asshur, Belit, Sin,
Shamash, Adad, Marduk, Zarpanitum, Nabt, Tashmetum,
Ishtar, Ninurta, Nergal, Laz, etc., the great gods of heaven
and earth and the guardian gods of the country. We must
conclude, then, with the best Assyriologists and historians of
religions that if Babylon and Assyria did indeed move

"ransactions of the Third International Congressfor the History
of Religions, vol. i ., Oxford, 188
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towards monotheism, they never took the final step, and
to the end maintained a monarchical polytheism. Partisans
of natural evolution must, therefore, confess that mono-
theism was never reached by Babylon and Assyria in a
religious history of more than 3,000 years ; it would be but
good logic to recognize the transcendental character of the
monotheistic religion of Israel.

It has been asserted that the name of Y ahweh was known
to the Babylonianslong before the time of Moses. Mr. R. W.
Rogers, for instance, writes as follows : " Here, then, isthe
name Jahweh in use among the Babylonians, at the
Hammurabi period, two thousand years before Christ .. ..
There can therefore be no escape from the conclusion that
the divine name Jahweh is not a peculiar possession of the
Hebrews,"* Still he recognizesthat theideaof the Divinity
is incomparably higher among the Israelites : " Jahweh
himself is not taken away. He remains the priceless
possession, the chief glory of Israel. It is only the name
that is shown to be widespread. And the name matters
little .... Into that vessel along line of prophets, from
Moses onward, poured such a flood of attributes as never
apriest in all Western Asia, from Babyloniato the Sea, ever
dreamed of in his highest moments of spiritual insight.
In this name, and through Israel's history, God chose to
reveal Himself to Israel, and by Israel to the world. Therein
lies the supreme and lonesome superiority of Israel over
Babylonia."?

The presence of the actual name Yahweh in the
Babylonian documents, where it is believed to have been
found, is very problematical. It may be maintained with
many learned Assyriologists (cf. Lehmann, Zimmern,
Bezold, Hilprecht, Ranke, Daiches, Hehn), that it is not
as yet even proved probable.

"The Religion of Babylonia and Assyria, especially in its Relations
to lsrael, 1908, pp. 93, 95.

%|b.p. 9. These pages on the name of Yahweh were quoted entire
in the Expository Times, April 1909, pp. 316-319.
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[11. COSMOGONY

The ancient cosmogonies tell us naively what a nation
thought about its gods and their relations with mankind.
Accordingtothe Babylonianidea, the godscreated mankind
with the utilitarian object of making them work for them,
and thus enabling themselves to enjoy their repose. The
word " cult " (dullu) signifies " service," " work " for the
gods (Bruno Meissner). We possess portions of a fairly
large number of cuneiform texts on the Creation. The
longest is agreat epic poem in seven tablets, of which more
than 850 lines have been preserved. Here isthe beginning
of this poem :

When in the height heaven was not named,

And the earth beneath did not yet bear a name,

And the primaeval Apsti, who begat them,

And chaos [Mummu], Tfamat, the mother of them both,

Their waters were mingled together,

And no field was formed, no marsh was to be seen;

When of the gods none had been called into being,

And none bore a name, and no destinies [were ordained];

Then were created the gods in the midst of [heaven] .. ..
L. W. King's translation.*

At the beginning there existed only Apsu, the ocean of fresh water,
as the masculine principle, and Tiamat, the ocean of salt water, as
feminine principle, and these mixed their watersin the.chaos. Their
son, Mummu, is the first to be mentioned. Then were born the gods
Lahmu and Lahamu ; after them came Anshar (the upper world) and
Kishar (the lower world). Anshar created the god Anu, and Anu
generated the god Ea. Soon Apst complains of the gods, whose
activity disturbs his repose :—

" By day | cannot rest, by night | cannot lie down." He consults
Tiamat, and together they resolve to destroy the gods. Tiamat
gives birth to serﬁents, dragons, and monsters of all sorts, which
she hurls against the gods. The god Anu is sent to do battle with
her : but at the mere sight of Tiamat he flies in terror. Marduk
consents to undertake the fight, on condition, though, of being
exalted in the assembly of the gods. The gods accordingly meet

“The Seven Tablets of Creation, London, 1902. A more complete
edition” of the poem, with Introduction, Transcription, and
Commentary, has been given (Oxford, 1923) by S. Langdon, under
this title: " The Babylonian Epic of Creation restored from the
recently recovered Tablets of Asshur,
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at a great banquet, and, in their cups, bestow the omnipotence on
Marduk. He arms for the fray :—

The bow and the quiver he hun% at his side.
He set the lightning in front of him
With burning flame he filled his body
He made a net to enclose the inward parts of Tiamat,
(or, to enclose Tiamat therein)
The four winds he stationed so that nothing of her might

escape

Thus equped r|d|ng on a hurricane for chariot, Marduk advances
boldly against Tiamat. Directly that monster opens her jaws, he
hurlsa tempestuous wind between them, and pierces her body with
an arrow. He divides the body, and with half he covers heaven ;
to support the waters aloft, he shoots a bolt and instals a sentinel.
Thus is formed a sort of firmament containing the upper waters.
Marduk proceeds to set in the sky stars, planets, moon, and sun :
the moon he establishes to regulate time. In_the remalnmg
fragments of the last tablet, Marduk is seen forming man out o
blood—perhaps, according to severa authorities, his own blood.
The poem ends with the glorification of Marduk 3/ gods and men.
Bel gwes him his own name of Lord of the World, and fifty titles

estowed on him for the proclamation of his attributes.

The evident purpose of this poem is to elevate Marduk,
god of Babylon, above all other gods. The poem dates
from the period when that city rose to the first rank, about
2000 B.C., but the fundamental notion of the poem, the
traditions which it makes use of, are presumably far more
ancient than this. In other places it is the god Ea who is
represented as creator of mankind.

Many writers have insisted on the similarity of this story
to that of the Hebrew Genesis. But the dissimilarities are
yet more striking, and they are essential and profound.
In the mythic poem, the gods are born when they emerge
from chaos : their life is threatened by the very principle
which gave them birth ; they engage in a struggle which
might have ended in their destruction. Anu basely flies
before the enemy. The gods get drunk and noisy. The
" omnipotence" of Marduk seems doubtful enough in
view of his way of acquiring it, of the magic proofs
he gives of it, of the odd armour he is obliged to don in
order to fight Tiamat; in fact, the whole scene is grotesque.
In the Bible, however, instead of this coarse polytheism, we
find apuremonotheism. A unique God acts from the outset
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as absolute master, with genuine omnipotence. He has no
needy to embark on a perilous conflict with hostile forces;
with a single word he creates and organizes all. The
spirituality of the ideas, the dignity of the tone, the majesty
of the picture, exalt this first page of Genesis incomparably
above the Babylonian legend and all the cosmogonies of
antiquity.

In the Flood episode (tablet xi. of the Gilgamesh epic) the
similarities with the Bible narrative are, in a number of
details, far more striking; but here, too, the gods cut a
sorry figure :

The gods were afraid of the Flood :

They withdrew and ascended the heaven of Anu;

The bgods, like dogs with drooping ears, crouched behind the

arrier ....

The gods smelt the smell of the sacrifice,

The gods smelt the pleasant smell;

The gods gathered like flies above the sacrificer.

(Lines 114-116, 160-162).

The poem does not make the motive of the deluge plain :
the gods dispute about it. Enlil isindignant on beholding
that everyone has not perished. Ishtar plays a ridiculous
réle : she had decided on the destruction of humanity, and
yet deplores the spectacle of mankind's death by drowning.
In the Bible, the Flood is a punishment of corrupt humanity:
the righteous Noe is spared.

In 1915, Professor Stephen Langdon published a
transcription, translation, and interpretation of a Sumerian
text which he called " The Sumerian Epic of Paradise, the
Flood, and the Fall of Man."! But Sumeriologists and
Assyriologistsin general have not found in its text any trace
of Paradise, the Flood, or the Fall of Man. We therefore
pass this by.

V. MAGIC, WITCHCRAFT, INCANTATIONS

Sickness and disasters were not regarded as effects of
merely natural causes, but as punishments for offences
against a god, and were attributed to maleficent demons.
Wizards, and especially witches, were very powerful in

~University of Pennsylvania, The University Museum ; Publica-
tions of the Babylonian Section : vol. x., No. 1
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drawing down these evils upon men. They could confound
nature, change the destinies of men, influence the decisions
of the great gods, impress a whole army of evil genii against
a miserable mortal. Charms, magic potions, mysterious
operations, or simply the " evil eye," the whispering of a
few ill-omened words, sufficed to effect these prodigies.
Against this malevolent power exorcist-priests fought by
means of incantations. They strove to break the spell,
either by turning it back upon the sorceress, or driving out
the evil demon by a categorical command—" Go hence ! "—
or, finally, by addressing prayers to the gods, especialy
those of Light and Fire. They enumerated the various sins
of which the afflicted person might have been guilty, and,
next, the different ways of falling under a spell :

Be the spell broken, whatever it be .. .

Whether through his father's image he be bewitched,

Or through the image of his elder brother or elder sister he be

bewitched,

Whether he have encountered a man bewitched,

Or have slept in the bed of a man bewitched,

Or have sat in the chair of a man bewitched,

Or have eaten in the plate of a man bewitched,

Or have drunk in the cup of a man bewitched.

[To conjure the spell, the object by which it has been transmitted
must be |scovered.ﬁ)

He hunts, he hunts ! He hunts in the bed,

He hunts in the chair, He hunts in the dish,

He huntsin the IamF, He hunts in the bellows,

He hunts in the tablet and the writing-reed ....

He hunts at the going out and the coming in of the city,

He hunts at the exit and at the entering in of the house.

Various series of documents of this sort have been
published, showing how large a place witchcraft and
conjuration occupied at Babylon. It is vividly described
in the 47th chapter of Isaias. The prophet says to
Babylon :

.... An evil shall come upon thee, thou shalt not know how to
charm it away ....

Keep then thine enchantments and the multitude of thy sorceries,
wherein thou hast laboured from thly?/outh up !

They perchance shall be of avail for thee; they perchance shall
make thee terrible.

TH. Zimmern, Beitrage zur Kenntnis der babylonischen Rdligion,
2nd. tablet " Shurpu."

1
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V. DIVINATION AND ORACLE

The custom of consulting the gods and receiving their
oracles witnesses to the belief of the ancientsin a Providence
who governs the world, knows future events and the
resolutions of human wills, hears prayer, and is willing in
certain circumstances to reveal His designs. But here too
is an essential and fundamental difference between these
oracles and the prophecies, containing the true revelations
with which God deigned to favour Israel, His elect.!

Amongst the Hebrews, the office of prophet was the
privilege of a very small number of men, chosen and sent
directly by God, and not knowing beforehand what they
would have to say in Hisname. Amongst the Babylonians,
on the other hand, divination wasawell-organised art, learnt
and taught, and handed down from father to son. It was
the function of the baru, the " seer" or " diviner."
Divination had avery large field. The ancient inhabitants
of Chaldea thought they could detect throughout the realm
of nature mysterious signs by which the divinity com-
municated to them the knowledge of future things. They
called the stars " the writing of the firmament." Colleges
of astrologers were instituted in order to study the order
and motion of the stars, register the various phases of the
eclipses of sun and moon and their exact dates, and to
interpret their significance.

With so much observinP art thou wearied ?
Let them arise, then, let them save thee,
They that make the chart of the heavens,
And that observe the stars,
And tell unto thee each month
Whence the things that are to be shall come !
Isaias x|vii. 13.

Atmospheric phenomena were also analysed, and due
note was taken as to the month in which thunder was heard,
how often, and under what circumstances, and also whether
it resembled theroaring of alion, or abellowing, ableating,
or a barking.

" What prerogative, then, isthe Jew's? . . . . Much, every way.

First, that to them were entrusted the oracles of God."
(Rom. iii. 1, 2).
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Innumerable indications of the future were likewise
furnished by animals. The flight of birds was watched by
a special functionary, called " observer of the birds."
Attention was also paid to quadrupeds, wild and domestic,
such as lions, foxes, gazelles, oxen, sheep, asses, horses,
goats, dogs, and pigs ; also to reptiles and insects of every
kind, such as snakes, salamanders, lizards, chameleons,
scorpions, moths, ants .... To all this must be added signs
presented by springs, rivers, the growth of plants, and the
thousand and one events of daily life in town and country,
such as the mere meeting of some animal going along aroad,
appearances of spirits and of ghosts, etc . = = .

For the declaring of what was fotetold by a dream, there
were specialists called " interpreters of dreams." A
meaning was also sought for the birth of monstrosities,
whether real, or imaginary, or altogether chimerical. We
possess long lists in which the diviners of Chaldea set forth
what will happen if a woman gives birth at one and the
same time to two, three, four, and even up to seven or eight
children, also if a child is born with two heads, or four
hands, or with the head of a lion, or of a dog, a pig, a
snake, or a bird! " If a ewe gives birth to a lion with
a pig's eye, the princess will die ! "1

Even all these accidental and unlooked-for forecasts did
not suffice. In order to be able to consult the gods when-
ever one wanted to do so, as for instance before some
important enterprise, some manifestation of the divine will
was sought in the entrails of sacrificial victims, and
particularly by examining the liver, which was regarded
by the ancient Semites as the principal organ and the
source of life. Hepatoscopy (examination of the liver) or
Exstispicine (examination of the entrails) became a science
of the first order. Shamash, the sun-g6d, was consulted
by means of hepatoscopy. A good number of these
consultations and replies have been found and published.?
In the case of an illness of Ashurbanipal, the liver of the

'Cf. Ludwig Dennefeld, Babylonisch-Assyrische  Geburts-Omina,
Leipzig, 1914.

’Ernst Georg Kiauber, Politisch-Religiose Texte aus der
Sargonidenzeit, Leipzig, 1913.
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animal examined presented five unfavourable signs. If
the forecast was unfavourable, the experiment could be
repealed up to three times.

Possibly the oracles were often vague, and inspired but
little confidence ; witness the following message sent to King
Esarhaddon by the goddess Ishtar :

The former word
That | spake unto thee,

Thou hadst no confidence therein.
Lo, now !

In the last words
Have thou confidence 1

Professor Morris Jastrow here observes : " Clearly, the
Assyrian kings believed that the oracles existed to announce
what they wanted to héar ; they probably did not hesitate
to follow their own judgment whenever they considered it
superior to the advice given to them by the gods."

Several methods of divination could be employed at the
same time. The prophet Ezechiel, who, in his exile at
Babylon, is a first-hand authority, writes as follows : " The
king of Babylon stands at the parting of the two ways to
use divination (in order, scl., to decide in which direction to
make his expedition) : he shakes the arrows, he consults
his household gods, he examines the liver."*

A very easy method of divination, and one within the
reach of all, consisted in pouring a few drops of oil into
water, and observing what transpired. The texts con-
cerning this are simple and clear : " If thou consultest oil
for a marriage, and if one (drop of oil) is dropped in for the
man, and another near to it for the woman, and these two
drops approach each other, thou hast an oracle : they
will marry. |If after these (drops of oil) have approached
each other, that of the man divides into two, the man
will die; if that of the woman dividesinto two, the woman
will  die"

In Israel, instead of rites of divination laid down for
general public utility, we find throughout an official
condemnation of divination (Deut. xviii. 10-12; cf.
Lev. xix. 26, 31; xx. 6, 27; |. Sam. xxviii. 3; Il. Kings

YEzech, xxi. 21.
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xXiii. 24; lsaias xliv. 25, etc.). The prophet of Israel
differs absolutely from diviners of every kind: by his
supernatural vocation to the service of the true God, by
the object of his mission, which has to do with the great
religious interests of the people, by his manner of acting,
by the moral work which he accomplishes, and by his
language, which is simple, firm, and full of authority.

Even in their form, in spite of their similarities, the
simplicity of the Bible phrases cannot but be contrasted
with the prolix and complicated consultations of the
Babylonian priests, who enumerate all possible cases, and
multiply synonyms, for fear the god may misunderstand,
or rather, lest he elude the question, or give but an evasive
answer. Here is an example of an oracle :

" O Shamash, great Lord, to my deMmd, in thy faithful favour,
deign to answer. ~Between this day, the 3rd day of this month, of
the month of Art, until the 11th day of the month of Abti of this
¥/_ear, within these 100 days and these 100 nights, a space of time
ixed (as limit) for the oracle of the baru ; within this fixed space of
time will Kashtariti with his troops, or the troops of the
Cimmerians, or the troops of the Medes, or the troops of the
Manneans, or all other enemy, succeed in their designs ? By assaullt,
by force, by arms and battle, by breach, mine, or battering ram, by
starvation, by the names of the god and the goddess, by parley and
amicable conference, or by any other method or stratagem of siege,
shall they take the town of Kishassu ? shall they enter the walls of
this town of Kishassu ? shall they seize thistown of Kishassu ? shali
it fall into their hands ? Thy great godhead knoweth it " .... etc.

VI. HYMNS, PRAYERS, SACRIFICES

The Babylonians and Assyrians felt profoundly their
dependence upon the Divinity; they were essentially
religious. To start with, their own names bear witness to
their feelings : their names reveal sentiments of confidence,
gratitude, and respect for some one or other attribute of the
Divinity, or again, a prayer, a benediction : they signify,
for instance, Marduk has given a son; Sn has multiplied
the brothers; Sin has heard; Sn has accepted my homage ;

'J. A. Knudtzon, Assyrische Gebete an den Sonnengott . . .. aus des
Zeit Asarhaddons u. Asurbanipals, 1893, No. 1. These cunningelly-
yaried formulae naturally make us think of the words of the gospel :

" they think that in their much speaking they shall be heard."
(Matt. vi. 7)
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My master has heard me; Son of Sn; Son of Ishtar;
Son of his God; Servant of Ea; Handmaid of Shamash ;
Asshm’ is my drength; Adad is my help; Bel is good;
Shamash is King; Who is like to Asshur ? | shall behold
the face of Bel; Turn thee to Shamash ! These names are
found in historical documents or contracts, also in letters,
etc. Several thousands of these names are known, and
they furnish evidence of high utility for the appreciation
of religion.!

In the opinion of Professor Stephen Langdon, who has
published an important hymn-book of the official religion
of Babylonia and Assyria :

" Religious literature in Babylonia originated from two distinct
sources ;. on the one hand, the priest of incantation exercised the
mystic rites of magic over alicted persons in huts in the fields ; on
the olther hand, the psalmists had charge of the public services of the
temples . . . ."

And elsewhere the same author writes :

" The entire history of Sumerian and Babylonian religion
extending over a period of three thousand years, contains in the
ublic services a dominant note of penance and fear of the gods.
eligion is primarily a social expression of humanity, and it is the
expression of their heIFle$ness_ and their sinfulness. This does
not |m|p|y that the B_ab?/_ onian view of life was pessimistic. . . . Yet,
after all, their public liturgies and psalms leave upon us, as they
must have left upon them, an impression of indefinable longing
to be more pure.’

These sentiments are expressed in songs of lamentation,
which bewail public calamities or private misfortunes.
Those dealing with the latter have been called " penitential
psaims." After an exposition of the misfortunes in
question, which are regarded as a sign of the wrath of a
god, there follow supplications for deliverance from the
evils, in the form of litanies. In 1930, P. Maur Witzel,
O.F.M., an Assyriologist and Sumeriologist, published a

'Of great value, again, are the names of temples, which reveal the

oint of view from which the gpd and his sanctuary were considered.

he late Prof. D. D. Luckenbill has drawn up a list of over 300

Babylonian and Assyrian temple names gge American Journal of
Semitic Languages and Literatures, July 1908).

2Sumerian and Babylonian Psalms, Paris, 1909, p. vii.
transactions of the Third International Congress for the History
of Religions, Oxford, 1908, i., p. 249.
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translation of six Sumerian compositions from the liturgy
of King Ishme-Dagan (First Dynasty of Isin, about 2100
B.C) The first of these is a long chant of |lamentation
over the ruin of the temple, the city, and the people.
But the god Enlil, moved by compassion, will send the
goddess Ishtar to succour the afflicted; he will make use
of Ishme-Dagan to defeat their enemies and repair al the
evil done. Here are a few lines of this chant :

... . in the ruined dwelling place the Anunnaki [gods of the
earth] are beaten down ; in the hall of the assembly, where the great
judgment takes place, they no longer pronounce just decisions,

Asfor theé;ods who are (still) in their place, their sacred food shﬁs
to the ground, their crown is thrown down on the earth . . in the

reat sanctuary of the pure feast, the offerings of wine and sweet
Ibations are lost. ) )

At Nippur, the town the shadow of swhich, stretching afar, served
as arefuge for the people with black heads, the inhabitants are swept
from their dwellings as if by the waters; they are scattered as a
herd of oxen is scattered. = ) )

The interior of the town isfilled with bitter laments ; the spouse
of the sovereign, the goddess his consort, no longer cares for him.
Into the great temple, which now knows gnly lamentations, asinto
the midst of ruins, no one entefs . . . .*

The following hymn to Ishtar is no less remarkable
(translated by L. W. King) :
| pray unto thee, Lady of ladies, Goddess of goddesses !
O Ishtar, queen of all peoples, directress of mankind !
O Irnini, thou art raised on high, mistress of the Spirits of heaven
Thou art mighty, thou hast sovereign r[1)ower, exalted is thy name |
ThI\SI)u art tge light of heaven and earth, O valiant daughter of the

oon-god.

Ruler of %veapons, arbitress of the battle ! o
Framer of all decrees, wearer of the crown of dominion !
O Lady, majestic is thy rank, over all the gods is it exalted ! . . . .
Wheree(tihou lookest in pity, the dead man lives again, the sick is

healed ;
Theafflicted is saved from his affliction, when he beholdeth thy face !
I, thy servant, sorrowful, sighing, and in distress cry unto thee.
Look upon me, O my lady, and accept my supplication,
Truly pity me, and hearken unto mP/ prayer !
Cry unto me " It isenough ! " and [et thy spirit be appeased | )
How long shall my body lament, which is full of restlessness and
confusion ? ] o
How long shall my heart be afflicted, which is full of sorrow and
sighing?

'Perlen Sumerischer Poesie, Dritte Folge ; 1930, p. 19.
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It would be hard to find, in Babylonian literature,
many religious hymns entirely devoted to celebrating the
glory of the gods, to the expression of admiration,
gratitude, love, and confidence, without some mention at
least of the interests of their pious clients. The hymns
usuglly begin with magnificent praises of the Divinity :
they celebrate his attributes in terms of high rhetoric and
often sublime poetry : they regularly end with a petition.
One feds that the main, if not the unique, preoccupation,
is to win the goodwill of the gods so as to appease them,
to obtain their good graces, to get a favourable answer
to a request. Professor Jastrow assures us that Babylonians
and Assyrians alike only, turned to the gods when they
wanted to obtain something—patronage or cure, deliverance
from ill, or favour. The pure praise of the gods without
secondary preoccupations does not exist in the Assyro-
Babylonian cultus.

Yet prayer was frequent among them. Their language
has a score of synonyms of the word " prayer." "I
pray daily" is a formula constantly recurring in their
correspondence. No doubt the ordinary salutation is
" Good state of heart and good state of body," i.e,
" Happiness and he