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Jory, 1930 ] SOMII REMARKS ON THE BHAGAVADGITA

.\()\ll' I{]v \IARI\b ON THE BHAGAVADGITA,
By Pror. JARL CHARPENTIER, Pu.DD, Ursara
(Continued from page 103.)

The re is stillanother pormnt where there seems to me to exist 4 marked difierence between
the carlier and fater pat of the Gita It seems quute obvious that the later cantos i certain
passages quote different systematic treatises on phlosophy, which 1s scarcely the case with
cantos 1 x1 Thus oy, 15

Nwrveasya cahawe hrde samniegto

mattah sm, b jiinam apohanam ca

sedars ca sarcarr aham cva vedyo

vediainlahid vedard eva ctham || 15 |
We heu about the Vedanta, though it may be doubtful whether by that 1~ meant the Upani-
cads or the later Vedanta svstem Inoxv, 20.and i ave, 24, we hear about 4 Sustre which
can scarccly be anything hut a yogasista , and that such 18 the case scom obvious from a
comparson with svi, 5 a b

alistrarihilom ghorave lapysnte ye tapo jnih |

.o tin oddhy dsuraneseayan |

For \\fmi vlw conld this mean but to denote those who practise austere and tonble penance—
an, ¢ g the Jams  forwhich tulesare not laid down inthe orthodox yoge-&icfra. ‘Thenin v,
13, we hearot paiea haranane, which are lad down samkhye kytante 'This mu~t nceds mean *in
the Samhkhya systemand though 1t be quate true that the doctime lad down here is not
found i the existing handbooks of Samkhya, this means nothing, sceing that they are all very
late Theore can be no doubt that an earlier exposition of that system is 1eally meant here

IPmally we come upon a crueral pont, ez, the mention of the brakmasstia i xni, 4

ssibleer bahadhi gitam chandobler vomdhah, prthak |
hrakhmasilrapadaes cavea hetumadbho vonodah | 4

1t has been cmphatically stated by Professor Jacoh™ that this verse must he an interpola-
tion, and upon his authonity the same oprnon has been expressed also by other scholars ™
But Pofessor Jacobi's arguments seem to me scarcely valid — When he finds that the verse
i, fodestrov. the connection between 3 and 5, this 15 a suggestion of entirely individual
hearing as T oannot ind any sign of such a discontinuation  Strong s the other objection,
1oz, that Bidarivana has i three passages quoted the present Bhagavadgita It 15 quite true
that the commentanies oni, 3, 23 (ape smaryate) | v, 3, 43 (ape smaryale), and v, 2, 21 (yoginah
praty ar smagyate smrte cafe) expressively pomnt to the Gita, av, 0, 12 avd v, 2, xv, 7
and vin, 23 57, as bemg those passages of the Smrti alluded to by Badiayana Such
statements in comumentaries much later than the text’ are, of course, not authoritative
by themselves , and 1t should be distinetly proved that there exist no other passages in the
literature rog,&rd« d by Badammrm as Smrti7* than even those from the Giti. to which he

T l)u:tvr'lu IAI 7:!/ . l‘J N, 7171, '.)_’.’, lﬂl i

1 ¢p Professors Wmnternitz, Geschuchte d. and Lat, i, 429, no1, and Kewh, .1 Histor 7 of Sanshrit Lt
po+is,n Las wellas De W Ruben, Festschrift Jaca[n, p 351. Other, and moro sensible, opmions are
put torth by Professor Hopkins, 2%he Grcat Epie, p 16, and Dr. Raychaudhun, Larly Hestory of the
Vawshnava Soct, p. 52

72 Tho cxact date of the Brahmasitias still remams unknown. It 1, of coure, L above my power
to crtictso the opmuons of Profossor Jacobt ou the dates ot tho philosophical Sitras (/1 108, xxx1, 11)
However, they appenr to mo mceonc hsive sumply beeause 1 consider 1t nmpossible to date works, the wter.
nal lustory of which 19 entuely unknown to us, on putely mternal grounds.  'That the Biahmasitras should
date from 200 130 A 1.as, of course, possiblo ; but. T should venture to think that an ewher date 13 not
excluded by the nigmnents ot Profes-or Jucol

7% ¢ Unter Smrtiswurd das Mahabharata und inshesondere die uhug\ sdgitd ver.fanden.  tuch Sam-
khyn und Togr worden als ¢ Smrtis .o Bezug aaf die Yogins * bezewchret * (Winternid. wiod and Lu,
iii, 429 f.) Tlowever, 1t does not <eem clear to me whether later and le « authoritatine works may not
also havo been looked upon by the conunentators as belongmg to St
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could have alluded here, before we take it for granted that the Brahmasiilras really quote
the Gitd. However, I am fully prepared to admit that Br. S4.,iv, 2, 21, is really a quotation
from viii, 23 {., though the argument be not wholly conclusive, for thisx passage belongs
to what I call the earlier Gitii, and that may certainly be older than the work of Biadariyana.
The reference to xv, 7, in the commentaries on Br. Si., ii, 3, 45, is inconclusive as the same
idea might easily be drawn from x, 41 f. As for i, 3, 23, Sanikara finds that. it alludes to xv,
6, 12, while Ramanuja quotes xiv, 2 ; and whatever Bidarayana meant by his api smaryate
in this passage it is perfectly obvious that he could not at one time have in mind hoth these
entirely different-passages.

Thus I can find it in no way proved that the author of the Brahmasiitras did ever quote
from the book xiv or xv of the Gita, and I feel fairly sure he did not. Consequently, I cannot
look upon xiii, 4, as an interpolation, and it seems to me fairly obvious that the brakmasitra
mentioned means nothing but the one known to us.

To sum up what has been said hitherto : I venture to think that the present text of the
Bhagavadgita does mainly consist of three different parts, viz. :—

1. Cantos i and ii, 1—11, 31—38, belonging to the original text of the Mahibhirata.

2. Cantos ii, 12—30, 39—72 ; iii, }—xi, 50, and xviii, 74—78, being what I would call
the earlier Gita. OF this part, the Prigtubh verses in xi, 15—50, may probably be an carlier
fragment which has been incorporated in the text.

3. Cantos xi, 51—B85, and xii, 1—xviii, 73, forming what I would call the later Gita.

Suggestions like these can, unfortunately, never be proved. To different minds they
may possess a greater or lesser degree of verisimilitude.

1

1]

To try and form, with any degree of exactitude, an opinion on the date of the Bhaga-
vadgitd—or rather of its differemt parts—will probably never be possible. However, a
scholar who, like the present ome, has tried to set forth his humble opinions on the original
form and development of that text, will probably feel bound by duty to add a few suggestions
also upon the problem of dates. This is perhaps the only cxcuse for the few modest remarks
thet follow below.

The Bhagavadgita is insolubly joined with the names of Krsna and Arjuna. Whether
these two were originally historical persons— which according to my opinion is highly prob-
able—may be left aside here as being fairly irrelevant. However, we must begin with a

_rapid ghnce at those passages of the literature that contain some sort of information regard-
ing their history, be it originally real or mythical.

Krsna is said to have been the son of a certain Vasudeva— whence his paternal name
Vasudeva?4—and Devaki, the cousin of Kamsa. His elder brother was Balarima or Sam-
karsana, whose mother was Rohini. Of this Krsna we hear for the first time— tlm is at least

74 Professor Jacobi, ERE., vii, m». nud Fulachr Mrmtln g, pe 102 £, has trmd to prove thut Vasudeva
i the old name of & tribal god from which was derived a namo Vasudevs said to be that of his father. This
is contrary to Patafijali on Pag., iv, 1,114, vartt. 7,and can cortainly not beupheld. That the form visublia.
dra, used in the Sowndarananda, i, 23, and m ths Datawikya, v. 6, should be very old, seems at least doubtful ;
also that the father’s name was erigi kadundubhi, which ds un ly like a nick
Finally, en arg! t of Pref J«:obuu pletely umntolhgxbhmma It runs as follows: “ In the
Chaad. Up., iiy, 17, I, where we fireb hear of Krspa (Krsna Devakiputra) only his mother, not his father, is
mentioned. Now, if Vasudeva wae really a patromymic it eught to be applied firsb of all to Visudeva'’s
eldest mon Samkargana. He, | , is never atyled thus but only by his maternal namo Rauhigeya (from
Rohigi)” Wish ali due respect: I shhandd likerto aslkk Professor Jacobi: what does this prove excepé that a .
tradition wak prevecvad accending to which Erma snd Sugdarsans wrere the sons of ons father but of differ-
et mothers, Dewalts and Bohinf ¥ In that ease wimt could be more natural than that they should wesg
just these names, viz., Devakiputra and Rauhi ?

'y
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the ‘general opinion—in the Chdnd. Up., iii, 17, 11., & pumage which hus been repestedly
translated but may still be given here in eatenso :—

““ When one craves for food and drink and finds no plessure—that is one’s diksd. (1.)

“When one cats and drinks and finds all pleasure—then one takes .part in the
upasadah. (2.)

““When one laughs and feeds sumptuously and joins in sexual intorcourse— then one
takes part in stotra and jastra. (3.)

‘ Penance, almsgiving, upright behaviour, akimad, and truthfulness, these are the saori-
fleial gifts. (4).

“ That is why they say : *he will press Soma (procreate)—he has pressed Soma (pro-
crented) "—that is his rebirth, that is his death. The ceremonial ablution is death.” (5.)

Ghora Angirasa, having explained this to Krana Devakiputes, said—for he was free from
thirst : ““In his last hour he should take refuge in this t¢rratma™: ‘Thou art the in-
destructible ; Thou art the never reborn; Thou art the sharpening of the vital spirits.’ 19
And here are these two Rk-verses : (6)

““Just then they sec the carly dawning light of the old kind '7 that gleameth
beyond heaven’

* ‘ From out of surronding darkness we, beholding the higher light, have come to Sirya,
god amonggt the gods, the very highest light—yea, the very highest light.” 78 (7.)

This Ghora Angirasa is mentioned in Kaus. Br., xxx, 6, as being the Adhvaryn of the
Adityas which probably means as much as a sort of Sun-worshipper. This certainly tallies
well with the importance evidently ascribed to that luminary in the passage translated
above. Whether again Krsna (Devakiputra) is identical with the Krsna Angirasa men-
tioned in Kaug. Br., xxx, 9, seems highly doubtful. Krsna is by itself not an uncommon
name ; and though he may well have called himself Angirasa in imitation of his Guru, there
is no necessity for an identification.

And now which is the doctrine that the otherwise unknown Ghora Angirasa preaches
to Krgna Devakiputra ? The answer seems to be that he compares the phases of human
life to the stages of the diksa™ which may be said to be an adequate interpretation if these
phases be taken to be successive and not contemporaneous. We must remember that the
diksd is not inaptly compared with human embryoship and birth 8; but this probably
is not enough. For what Ghora expresses in Chand. Up., iii, 17, 1, can scarcely be said about
the human embryo. This, however, is a fairly fit description of the life of & drakmaodrin
when the young student is bound to chastity (na ramate) and a very simple and austere life.
"Phen in the two following paragraphs there is the description of the life of the newly married
maa, the g hasthe, whose carly domestic pastimes are compared to the upasad and the
wutadasira. But even duzing a gay and pleasant life one is bourd to praetise virtwes,$!
and these are compared to the sacrificial gifts (daksind), which, like good gualities, count
as merit in a future life. But the height of earthly existence is the procreation of offspring,
of sons who will be able to continue the family and feed the spirits of the forefathers ; and
thus the procreative act is compared to the pressing of the Soma. V_Vhen man is no longer
able to procreate, then death is awaiting him, and the funeral csremonies are aptly compared

765 T have allowed myself to borrow this Buddhist expreesion, not being able to find a fit modern equiva-

lent of traya in this passage. : . .
76 T feol somewhat baffled by the expression prinasamsditam asi; however, saméila must probably

ean tho same as saméiti in Ast. Br., i, 26.
™ M p retasah is puzaling ; it probably means ¢ (the light seen) by the old forefathers,’ cp. the
use of the same expression in RV ., iii, 31, 10 (Geldner, Der Rigueda, i, 331). )

78 A ourious paradlel to some parts of Ghava's teaching is formd in 7'S,, vii, 4,9, 1.  But as that passage
has probably got nothing to do with ours we shall not touch upan it farther here. .

79 Cp. Dr. Barnett, Hindu Gods and Heroes, 68 f. and 82 f. 80 Cp. Att. Br,, i, 3, sto,

81 With Chand. Up., iii, 17, 4, cp. the tion in Bhagavadgita, x, 4-G,
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to the .avabk yika abluticn. Thus there is a strict parallelism between human life and the
sucoessive i.tlgﬂ of the sacrifice. And this human life contains only two of the regular four
déramas, viz., that of the brahmacarin and the grhastha.8? Now Professor Winternitz83
has s'hown that the oldest Upaniyads, viz., the Brhadiranyaka and the Chandogya, know
nothing of the later orthodox four déra?nas, but that they make a difference between the life
of tht.a householder and that of the muni or pravrdjin. Only the Chand. Up., viii, 15—almost
certainly a._la:te passage—knows the three successive stages, viz., brahmacarin, grhastha,
and samnyasin, ’

The life of two asramas, however, which I venture to think Ghora has been comparing
to the sacrifice, seems to be the most natural one for the keattriya. For, even if great kings
of yore have after the domestic life turned wandering ascetics—as, for instance, does Janaka
in Jain and Buddhist lore—they undoubtedly were exceptions. The usual life of o krattriya
probably ended either on the battlefield or in his own house— though the latter mode of death
is sometimes disapproved by the authors of lawbooks.84 A possible way of ending one’s
life may slso have been by suicide by fire—a sort of self-sacrifice which was held to lead to
brakmaloka—svarga. &6

But there is something more still in the teaching of Ghora Angirasa who was free from
thirst (pipdsd, the trsnd of the Bauddhas).f In one’s final hour one ought to take refuge
in three precious thoughts, viz., that some being is the indestructible, the never reborn
(s.e., the everlasting absolute), and the sharpening of the vital spirits. This being, as far as
mwy understanding goes, is not brakman but even Siirya, the Sun, or rather the radiant brahma-
loka or svarga beyond the visible heaven to which pious men who fulfil their svadkarma may
aspire. In so far the teaching of Ghora tallies with the promise of svarga held out by Krsna
to Arjuna$? ; but that is probably the common creed of the ksattriya caste.88 How far
we can otherwise hope to find in the Gita a reflection of the doctrine of Ghora Angirasa may
be somewhat doubtful, though the efforts of a most eminent scholar 8 in that direction
are worthy of every attention. Unfortunately, the material for comparison is scanty
and vague. -

Thus the Chindogys Upanisad tells us about a certain Krsna Devakiputra—and there
is to me not the slightest doubt that he is identical with the Krsna of the Great Epic—who
was no doubt a kssttriya and who was the pupil of Ghora Angirasa. It is, of course, only
natural to think that in some way or other he propagated these doctrines and perhaps others

“of his own, and thus perhaps became the founder of some sect—sects seem to have been
numerous in India from fime immemorial. The date of the Chandogya is, unfortunately,
just as unknown as that of nearly every important Sanskrit work. But upon the consensus
of many leading authorities it is declared to be pre-Buddhist ; and if that means anything

83 Among recent literature on the problem of the G4 ep. Prof Wi itz, Festachr. Jacobi,
P 218 {. (with literature) ; Dr. Eggers, Das Dharmasiitra der Vaikhanasas (Goettingen, 1929), and Dr. Wein-
rich, Archiv far Relig. Wiasenschaft, xxvii, 77 f.

83 Jc, p. 216 1. 84 Cp. MBh., vi, 8468 ; Visnusmrti 3, 44, etc.

85 On suicide by fire, cp. & paper by the late Professor Hillebrandt called Der freiwillige Feuertod in
Indien und die Somaweihe in the Sitz. Ber. d. Bayer. Akad. d. Wiss., 1917, 8. Cp. also Mrcchakatika, Act i, v.

4 o-d: rdjanam viksya p P dayendévamedhena cestvd | labdhvi cayub databdam dadadinasahi.
tam éidrako 'gnim pravisiah ||

88 T am totally at a loss to understand the suggestion of Mr. Jainath Pati, IHQ., v, 272, n. 2, that Zara.

thushtra was known ‘in Vedic times........ either as Jariitha or Ghora Angirase.’ But as the theories of
Mr. Patiin general seem to run outside the pale of scientific method and criticism, I may perhaps be
excused for not discussing them here. 87 Git3, ii, 37.

88 It should be r bered in this tion that what Krgpa preaches to Arjuna in the Gitd is

expreasly called the rajavidya, the rdjagubyam (=rdje igat), Gitd, ix, 2, cp. the makipalavidhi of MBh.,
xii, 11876 (on which cp. Professor Edgerton, AJPhil., xlv, 44 £.). And iniv, 1-2, we hear that the yoga has
formerly heen taught to fon of rdj h (cp. bhakid rdj h, ix, 33). The Gitd is essentially
not a friend of the Brah ; the lusion of Prof Ropkins, The Great Epic, p. 384, that it isa ¢ purely
priestly product * is simply unintelligible. 89 Cp. Dr. Barnett, l.c., p. 82 f.
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at all, it must probably mean that this Upanisad belongs to the time about 600—550 B.C.
at the very lowest.20

This Krena also, from the name of his father, became known as Vasudeva, and as such
he in undouhbtedly mentioned by Panini. 1 shall not venture to enter upon & renewed in.
vestigation of the rule iv, 3, 98 (Véasudevarjunabhyim vun) which has up to a very recent
dato given rise to a somewhat spirited and partly most infructuous disemssion.9? I shall
simply take it for granted that in iv, 3, 95, bhakti has its usual sense of ‘ adoration ’ or ‘ wor-
ship,’ and that Vasudeva and Arjuna—of whom Visudeva is obviously looked upon as being
the chief person—are the well-known heroes of the Mahabharata. The sitra of Panini proves
nothing for the existence of the Bhagavadgiti—which at his time in all probability did not
exist—as Krsna and Arjuna certainly formed a pair already in the earliest nucleus of the
Epic. However, Panini apparently knew that these two were worshipped by certain secta-
rians, which is, after all, no more marvellous than his acquaintance with the followers of
Parasarya and Silalin, Karmanda and Kréidva betrayed by siitras iv, 3, 110—111 —to
mention only one single cxample. And these sectarians were according to him called Vasu-
devaka and Arjunaka 9* That is all ; and this need probably trouble us no further. That
Arjuna should also have shared in some divine honours, or at least have been worshipped
as a hero of yore—which in India is scarcely a very uncommon thing—is not so very shocking,
seeing that in the Mahdbhdrata Bhisma himself proclaims the divine nature of Krsna and
Arjuna, 9 and that they were probably at an early date identified with Nardyana and Nara.o4

Panini’s date, of course, remains somewhat of a puzzle. The one which has long been
semi-traditional in Furopean literature on the subject, viz., 350 B.c., lacks even the very
slightest value. Tho present writer has, some years ago, given it as his humble opinion that
some time about 500 R c. would suit him better,% and he has so far found no reason to
change his opinion.9 If such be the casc, then it would follow that Krsna and Arjuna
were worshipped as heroes about the presupposed date of the Buddha. That this worship
should have had any special connection with the North-Western Frontier, the home of
Panini, would be a precipitato conclusion. Still it may be well to remember that, according
to the Mahabhdrata, Arjuna conquers the North and North-West and performs his mighty
penance in the far North. He also at the end, like his brothers, dics in the mountains of
the North.

90 The very wise words of the late Professor Rhys Davids (CHI., 1, 172 f.) ought to be taken more to
heart by scholars than 1s perhaps generally done. The present writer willingly admits that he has at one
time himself (cp. TA4., xlui, 118 f., 125 f., 167 f,) maintained, in the face of evidence perhaps just as valuable,
that the year of Buddha's death was 477 B c. This as well as other dates 13, of course, mere guess-work.
All we know 1s, unfortunately, that Afoka (about 250 B.0.) knew of his (pretended or genuine) birth-place,
and also that Adoka called hun bhagavdn. It may have taken some considerable time ere such a title
was apphed to the founder of a sect that was at the beginming perhaps not very numerous. That time
may have been two or three centuries, perhaps even more and certamnly lees. There would, of course, be
a slightly older test y for Buddha’s if the fragment in Clem. Alex. Strom., 1, xv, 71, 6, be
really taken from Megasthencs ; but this seems to me highly uncertamn. However, the Japudvxc may
really have been Buddhist friars, and in that case such people would be proved to have existed before
300 B.c. : but that does not carry us very much further.

91 Cp. Kielhorn, JRAS., 1908, p. 502 f., Professor Keith, sbid., 1908, p. 847 {.; Sir G. Grierson, ibd.,
1809, p. 1122 ; Bhandarkar, ibid., 1910, p. 168 f., Vaisnavism, p.3; Professor Hopkins, The Great Epic,
p. 395, n. 2 ; Garbe, Bhagavadgitd, p. 34f.; Mr Ramaprasad Chandra, MASL., No. 5 (1819), etc. ; and quite
lately Mr. U. Ch. Bhattacharjee, IHQ., i, 483 f., 1i, 409 f., 865, and Mr. K. G. Subrahmanyam, bid., 1, 186 f.,
864 f. Tho editor of the IHQ. is to be complimented upon having closed the last montioned discussion at «
fairly early date.

92 In MBh., xiii, 1, 18 f., o hunter is introduced by the name of Arjunaka.

3 Cp. Holtzmann, Mahabhdrata, ii, 110 ; cp. also Dr. Barnett, Le., p. 87 s7, 92 f. The Gita itself
(x, 37) mentions Vésudeva and Dhanafijaya in close connection.

#4 Visudeva and Nérayana are identified with each other (and with Vigpu) already in Taitt. 4., x, 1,6.

98 Cp. Zeitschr. f. Indologie, ii, 147 {.

96 Cp. also BSOS, iv, 343 ; JRAS., 1928, p, 345 f,
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1f now we procesd farther, we next meet with ths testimony of Megasthenzs. The walne
of his fragments has at timcs been somewhat overrated™ ; however, we guther from him
that about 300 B.c. Kysna was a great god, the Indian Heracles, who wus speoially wor-
shipped by the Siirasenas around the towns Mathuri and KAeuroS8dpz This is anyhow im
perfect accordance with Hindu tradition.

To make a long story short, we have now only to turn to the well-known Besnagar in.
soription and to the Mahabhisya of Patafijali—other testimonies of a somewhat later date
may well be left aside. The insoription on a column at Besnagar, which must probably be
not much later than 200 B c., tells us that a Garuda-column of Vasudeva, the deva-deva, was
erected by the bhigarata Heliodorus, son of Dion, from Taxila, who came as an ambassadar
from the Great King Antialcidas (4wtalikita) to King Kasiputra Bhigabhadra. And there
are below it the two lines whioh toll us that :

trini dapadini (su)anuihilini

4

yanti svage damaciga apramada.

And Patafijali, whose date must fall about 150 B.c.98 in his commentary on iv, 3, 98, speaks
of Vasudeva as bhagavin and in that on ii, 2, 34, mentions temples of Rima and Kedava.

Now, I ventare to think that what the Besnagar inscription tells us is strongly remini-
scent of what I have proposed to call the earlier Gita, »z., cantos ii—xi. Heliodorus, son of
Diya, calls himself a bhdigavata, a follower of Bhagavan ; and he styles his god Vasudeva
the deva-deva, the  god of gods,” an epithet which recurs in the Gita, x, 15 and xi, 13, but is
otherwise only used in a few passages of the Mahabhdrata and in the late Bhdgavata-gurdna.
And at the end of his inscription he refers to ‘ three immortal steps’ that lead to heaven,
svarga, the svarga promised by Krsna to Arjuna (ii, 37) and spoken of in still other passages
of the earlier Gita, the common goal of the brave warrior and the bhakia. And these three
‘ steps ’ are dama, ‘self-control ;' {ydge, which may well mean ‘restraint’ but also ‘liberality,’
‘ almsgiving,’ and epremada, ‘alertness’: all these three are qualities specially characteristio
of and laudable in a ksaliriya.9

Such coincidgnces cannmot, in my humble opinion, be quite fortuitous. And I sheuld
thus venture to conclude that if the earlier Gita (ii—xi) be not exactly contemporaneeus
with the Besnagar column inseription, it still belongs to a period which falls somewhere about
200 B.c. or perhaps even slightly earlier. That such a conclusion is not wholly prepesterous
seems clear to me also because the late Professor Garbe arrived, for his purified Gita, at a
period about 200—150 B.c., though for reasons that are perhaps partly fallacious.100 As
for the later Gita (xii—xviii) I can fix upon no definite period whatsoever that would partiou-
larly suit it. However, I should not feel astonished if there were aninterval of several centu-
ries between the two parts of the poem. .

Such are the modest conclusions at which I have been able to arrive. It would be quite
tempting to go into some other details connected with this extremely important text, but
lack of time unfortunately prevents me from doing it.

97 This seems to me to be the case in the otherwise very valuable work by Professor O. Stein, Megas-
thenes and Kawupilya (1922).

98 I still feel convinced that the Yavana king mentioned by Pataijali is really Menander. Profeasor
Ilonow sometime ago (Aota Orientalia, i, 35) tried to prove that he was rather Dx Tus bat i

seem to me to carry little weight. Apperently he was not aware that such an idea had been forestalled

M. Lévi Quid de Gramois veterum Indorum monumenta tradiderint, pp. 38, 63, and by R. O. Franke, Gosst. gel.
Anzeigen, 1891, p. 953.

99 Dr. Ba{c}uudhuri. JProcASB., xviii (1922), 269 {., has very happily compared the final verse of the
inscription with MBh., xi, 7, 23 sq., where dama, tydga and apramdda are said to be the three steeds of Brah-
ma that lead to brahmaloka. We are well aware that brahmaloka here means the same as svargs. 'We are
reminded again of the part played by svarga in the edicte of Agoka, which are about half a century older
than the Besnagar inscription.

100 Cp. Garbe, lLc., p. 75 f. Garbe thought thet the grammarian Patafijali and the autior of &.%
alitras must be the same person, which, in giw of the high authority of Professor Liebich, is not
case. Otherwise dates suggested for the Gité are very vague; op., e.g., Holtmann, rata, i, 127,
i, 121 ; Professor Hopkins, The Great Epic, pp. 205, 402 ; Professor Liebich, Panini. (Cp. also Franke,
Qoctt. gel. Anzeigen, 18901, p. 956.)
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SOMEs ADDITIONS 10 THE LALLA-VAKYANL,
(The Wise Sayings of Lal Ded.)
By Panpir ANAND KOUL, SriNacar, KASRMIR.
(Continued from page 113,)
149
Laz kisey skit niwirey ,
Tran zal karey dhir.
Yih kami opadesh Luruy, hiila Bhaild,
Atsitan watas sutsitan kath dyun dhdr !
It (the sheep) removeth shame and dispelleth cold (by clothing made of
1ts wool),
It eateth (and) drinketh grass (and) water.
Who taught this doctrine to thee, O foolish Brahman,
To give a living sheep to a hifeless stone to eat ?
20.
Loluk nir Lallih lolik lalanowum.
Maranay moyus tah rizas nah zaray.
Rangah ratshh zitsaiy kyih nah rang howun ?
Buh dapun tsolum ; kydh sanah karay *
Rivanah manzay ravun rovum.
Ravit athih dyas bhavasaray.
Asdn ginddin Sahazay provum.
Dapanuy karum pinas saray.
I, Lalld, bore the fire of love in my bosom.
Before death I died and remained not in old age.
What form did I not show in my formless nature ?
I got rid of cgotism. What shall ¥ do ?
In the loss I lost the loss
After getting lost I got found in the lake of existence (i.e., this world).
Laughing (and) playing I found the Frue Nature (Siva)
This matter I did ascertain for myself.

21.
Mandis vidar lay vidaris sakrey.
Sakrey karak marak nah zdh.
Sakrey trdvit karak kukrey,
Adah wakray gatshiy tah bhalak nak zih.
Sickness (overtaketh) the weak and to the weak treatment (is necessary).
If thou undergoest treatment thou shalt never die.
If thou, having left treatment, wilt do ill deeds,
Then thou shalt get cramped and shalt never be cured.
22,
Mudas prunun chhuy mutwdl tsidun ;
Mudas prunun chhuy muri dyun kob ;
Mudas prunun chhuy somudur pirun ;
Mudas prindn rdviy doh.
To impart instruction to a fool i» tantamouat ta splitfang & hair ;

To impart instruction to a fool is tantamount to piting wp a hill
as a soreen ;
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To impart instruction to a fool is tantamount to filling in the sea,
In imparting instruction to a fool thou shalt lose the day (i.e., it will be &
useless labour).
23.
Maudo kriy chhey nah dhdrun tah pirun.
Mudo kriy chhey nah rachhin kiy.
Mudo kriy chhey nah deh sanddrun—
Sahaz vélsdrun chhuy opadesh.
O fool it is not a pious deed to observe a fast and to eat after a fast.
O fool it is not a pious decd to preserve the body.
O fool it is not a pious deed to feed the body.
To comprehend the Supreme (Siva) is the (true) doctrine.

24.
Natho, bub no rdniy mangay :
Meh Rivanun rdj karém kydh ?
Yih gom Uikhit tih md harim ;
Harém harém tah harim kydh.
Lord, I shall not ask Thee for cven a qucen,
What will even Rivan’s kingdom avail me ?
Whatsoever (He) hath inscribed as my lot, that cannot he cffaced.
Go off, go off from me, and what shall go off from mc ?
? 25.
Parin pardn z2v tdl phajim ;
Tsh yugi kriy tajim nah zdk,
Sumran phirdn nyoth tah anguj gajim ;
Manach duyt mdli tsajim nah zdh.
By reciting (and) reciting my tongue and palate got worn away,
I could not do practice befitting Thee.
By telling the beads of the rosary my thumb and index-finger got worn
away ;
(But,) O Father, I never got rid of the inner duality of my heart.

26.

Parit tah bizit Brahman tshétan ;
Agar ghatan tihindi Veda satiy ;
Pattanach san nit thivan Mattan ;
Mokil man gaish™k ahankiriy.
" After reading and hearing (what religion is) the Brahmans will get
polluted,
The sources (of rivers) will shrink down by their (recitation of)
Vedas,
They shall carry to Matian property stolen from Pattan,
Having committed robbery, their mind will hecome proud (instead of
being repentant).

Pattan is a village in the Bangil pargana. Mattan is a village near which are the magni-
ficent ruins of the temple of Martanda, or the Sun. This saying expresses remorse and
agony at the prospect of the doom of degraded Brahmans.
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27,
Par par kardn zal do manddn ;
Badyok timany ahambhdy ;
Qita pardn hethd labhin.
Param Gita tah pardn chhas.
(They are) reading (and) re-reading. as if (they are) churning water
(i.e , doing uscless work) ;
To them self-love hath increased,
(They are) reading (the Bhagavad) Gitd (and) finding a pretext (to do so).
T have read (the Bhagavad) Gitd and am still reading it (i.e., it is futile
to read it without profiting by its teachings).

The other version of this saying is given in No. 4 above.
28.

Rangas manz chhuy byun byun, labhun.
Soruy tsilak bharalk sukh.
T'sak rashi teh vair ay gilak ;
Adah deshal Shiva sund mukh.
He is in different guises in the actors show. Kind Him.
1f thou bearest everything, thou shalt enjoy peacc.
1f thou killest anger, cnvy and enmity,
Then thou shalt see the face of Siva.
29,
Samsdr ko malih yiriv jangul ;
Liriy kelam tah biyh badbiiy.
Gharah ' karun ho mdli pitha pyun sangur ;
Nerak nangur tah darog-goy.
The world is, O father, like a forest of pine trees ;
Thou shalt be stained with tar and get an evil smell (there).
To muintain a houschold (is a calamity as bad as) a mountain coming
crash down (upon you).
Thou shalt go out as a pauper and a liar.
30.
Shayih dsas shayh chhas ;
Lay buh pinay pinas chhas.
Nirit gatshdn ; tilit yiwdn.
Milit pinak Dayi chhas.
I was in the six (attributes of the Supreme Deity), I am in the six (the
same attributes),
I am absorbed within myself.
1 go out (into the world); after an excursion I return (to the Supreme
Deity).
1 am one with the Supreme Deity.
31
Shiv chhuy zdvyul z4l wahardvit ;
Kranzan manz chhuy tarit kyat.
Zindah nay wuchhihan adah katih marit
Pénah manz pln kad vitsérit kyat.

1 Scil, garah—{EpiTOR.]
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Siva is with a fine net spread out,
He permeateth the mortal coils.

1If thou, whilst alive, canst not see Him, how canst thou when dead ?
Take out Self from self, after pondering over it.

32.

Suyih kul no dudah sali sagizey.
Sarpinih-thilan dih zih nak phdh.
Séki-shdthas phal no wavizey.
Riwarizih nah kum-ydjan til.
Mudas gnydnach kath no wanizey.
Kharas gor dinah réviy doh.
Yus yuih kariy sub tyut surey.
Krersy karizih nah pananuy pin.
Irrigate not the nettle with milk.
Hatch not a snake’s eggs.
Sow not seeds on the sandy river bed.
Waste not oil over bran-cakes.
Tell not matters of religion to a fool.
If thou givest molasses to an ass thou shalt lose the day (i.e., thou shalt
lose thy labour),
Whoever treateth thee in whatsoever manner, he will himself fare in the
same way.
Let not thyself fall into a well.

33.

Uchhédn tah bub chhas sirisay andar ;
Uchhum prazaldn sdrisay manz.
Buizit tah rizit, uchh Haras.
Garah chhuh tasanduy ; buh kussh, Lall ?
I saw and (found) I am in everything ;
1 saw (God) effulgent in everything.
After hearing and pausing, see Siva.
The house is His alone : who am I, Lalla ?
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NATURE STUDY IN THE SANSKRIT POEM MEGHADUT
By LILY DEXTER GREENE, Pa.D.
(Continued from page 1117.)

In stanza 65, we have the wonderfully striking figure of the Ganges as a * costly train
skirting the sacred hill ”” of Airavata, which is really the Elephant of Indra, or the Regent of
the Fast. The Hindu idea is that each point of the compass has a presiding deity and
each of these deities has a male and a female elephant attendant. This. too, with reference
to her garments, is vividly realistio :—

“ Where brilliant pearls descend in lucid showers,
And clouds like tresses clothe her lofty towers.”

The description of the city of Alaka, the capital of Kuvera’s kingdom, as the * city of
the gods” is full of the extravagant imagery of Oriental writers. The toilet of the
Yakeinis, whose only “care” is “dress’’ and ‘““all their labour play,” is minutely
described with special reference to the flowers used for personal adornment. They are de.
soribed as spending much of their time in elaborate toilet preparations, which deal chiefly
with the adornment of their persons with flowers, at the special period when these flowers
bloom. Stanza 67 gives the names of several of these.

1. Lotus.—The Lotus—Nelumbium specs blooms in Sarad, the sultry, moist,
autumn season of August and September. At fhat time these yakrinis render the hot
hours bearable by using great fragrant lotus blossoms as fluttering fans, and at the same time,
no doubt, enhance their own personal charms. In some parts of India, as along the moist
Coromandel coast, the lotus blooms all the year, but in Bengal in April, May and June,
and in Kashmir in Sarad.

The plant derives its botanical name, Nelumbium, from two Sanskrit words & (nfla)
—blue, and qEE (ambuja) produced in water. The Sanskrit name is padma, the name so
familiar in the Buddhist prayer, Om mani padme hum. The blossoms are frequently used in
the sacrificial rites of the Hindus. The broad, oval-shaped leaves, often rest on the surface
of the water. The edges are smooth and unbroken, except that the part which was
topmost before the leaf began to expand is emarginate when fully opened.

The leaf's upper surface is a rich pea-green, soft and perfectly smooth, while the under-
side is of a vinaceous colour. Roxburgh says that when the blossoms open, they lift their
heads a few inches above the surface of the water, but in the Dal Lake in Kashmir, the blossoms
and leaves as well, are four feet or more above the surface of the water. The white, pink,
and cream-coloured ones are the most common, but there is also a blue variety.

2. Kunda.—* Kunda topknots crown the jetty hair.” Here we seem to have a re-
ference to the Jasminum pubsscens, Roxb., or to the Jasminum grandifiorum, for both of
these have large, circular, snow-white blossoms, which are partioularly effective as hair or
ear ornaments, and both bloom during the rainy season.

3. Lodhra.—The custom of tinting the cheeks red is referred to in the following :

“ Now o’er the cheek the Lodh’s pale pollen shines.”

The lodhra or rodkra in Sanskrit is a small-sized tree—Symplocos racemosa, Roxb.,—commonly
found in sub-HimAlayan tracts and in Chota Nagpur. The bark of this tree is used to make
a red dye with which cloth is coloured. Ground to powder, it is used by the Hindus to throw
upon each other during the days of the Holi Festival. It flowers during hemanfa—the win-
ter season—and ripens its seeds in May. The seeds when ripe are strung like beads and hung
round the necks of little children, with the superstitious belief that they will keep off evil
or sickness.

4. Amaranth.—The passage, ““ Now ’midst their curls the Amaranth entwines,” refers
to the kuravaka or kurabaks, which is Gomphrena globosa. This is an annual, cultivated
commonly in Indian gardens during vasanta, or spring. There are two varieties, one with
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crimson flowers, tha other with white, and both blossom during the raimysssson and the
winter. Some authorities consider the kuravaka a red variety of Barleria.

5. Sirisa.—* Sirisha blossoms deok the tender ear.” The large, fluffy, ball.like flowers,
with globular heads of greenish-white, fragrant corollets are often worn so asto droop gracefully
from the ears, as though a jewel of some sort. This is the flower of the common tree, Albizaia
Lebbek, the Mimosa Sirissa of Roxburgh, which flourishes all over India and is much valued
in gardens because of its dense shade. It puts forth its blossom during grigma—the hot season.

6. Kadamba.—‘ Or new Cadambas, with thy coming born,

The parted locks and polished front adorn.”
This points to the fact that the large tree known as kadamba, or nipa—the Nauclea Cadamba
of Roxburgh—puts forth its blossoms at the coming of the refreshing rains. This tree is com-
mon in India, is very ornamental and furnishes dense, close shade. Its flowers are celebrated
in Indian literature as among the beauties of the hot season, and as having a fragrance simi-
lar to that of new wine. No doubt the name Halipriya, by which it is known, refers to this
fragrance, as Hali was the Bacchus of India. These fragrant blossoms are used by the women
as graceful hair ornaments suspended down the central parted portion of the hair and allowed

to rest on the forehead as indicated in the words “ the parted locks and polished front,” ete.
Stanza 73—

‘“ The Lord of Love, remembering former woe,

Wields not in Alaca his bee-strung bow :

Yet still he triumphs, for each maid supplies

The fatal bow with love-inspiring eyes.”
Here we have once more the idea of the bee-strung bow of Kdma, the god of love. Kama of
the Hindus is the Grecian Eros or the Roman Cupid. He was the son of Vispu and MAyS,
and his bosotn friend was Vasanta. He is represented as a beautiful youth, spending much
of his time in gardens or temples, with his mother, or his companions. Sometimes by moon-
light he rides on a lory or a parrot, surrounded by dancing nymphs, one of whom, the leader,
ocarries a banner, on which is a fish on a red ground. This refers to a marine monster called
makara, which he is said to have subdued. His favorite haunt is near the region of Krsna’s
loves with the Qopis—the forest of brindavan, the modern Brindiban. Kéma is armed with
a bow made of sugarcane. His bowstring is made of bees and his five arrows are pointed
with flowers. According to Siyana, the names of the five flowers are the lotus, adoka, éiriga,
dmra, and the blue lotus, and each arrow has a name supposed to indicate the quality
possessed by the flower. According to Sir William Jones, these flowers are campaka, dmra,
kesara, ketaka, and vilva. Still other lists are given in the Gitd-govinda.

The “ formes woe ”* refers to the story of Kandarpa or Kdma, given in the Rémdyana,
L. 25,10. There he is said to have sent one of his darts towards Siva, while the latter was prac-
tising austerities, whereupon the enraged deity cursed him with a terrible voice and, flash-
ing his wrathful eye upon him, consumed his bodily nature. From that time on, he is said
to have had power over the minds of mortals only and is called Ananga (bodiless). (See
“ Hymn to KAma Deva ” in the works of Sir William Jones.)

Stanza 74—

“ Where on rich boughs the clustering flower depends,
And low to earth the tall manddra bends.”

The manddra is a splendid and fairly lofty tree (Erythrina indica), commonly known as
the Indian coral tree. The flowers are in clusters like great branches of coral, and each
single flower has a peculiar arrangement of keels and wings whioh makes it bear a marked
resemblance to the parrot, hence the Indian children call it the fofa, or parrot, flower.
The flowers bloom in greas profusion in March and April, long before the leavesappear. In
some parts of the East the tree is used to support the black pepper vines. See Marsden’s
History of Sumatra for the extensive use of the tree for that purpose, The rapid growth
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of these trees makes them very suitable for this, and they are easily grown from cuttings.
Their firm, strong, smooth bark, which never shales off, affords a strong hold for the vine,
while the dense shade of its abundant leafage during the hottest months, not only affords pro-
téction from too much heat, but also keeps the ground moist. During the cold season, the
leaves fall and expose the vines to the beneficial effects of the winter sun and rain, which
renders them even more productive. For the purposes of this cultivation of the pepper vine,
the young trees are topped, and the lateral branches trimmed =o as to render pepper gathering
easior, The treo is very ornamental and the flowers, heing rich in nectar, attract many birds
during floreicence, The wood is valuable as it does not warp or split. and hence, is much
used for fine lacquered work in various parts of India.
Steanza 77:—

1. Madhavi—* See where the clustering Mddhavi entwines.” This is a crééper known
a8 Gasrinera racemosa (Roxb.), or Banisleria bengalensis (Linn.). Tt is the Hiplage Madablota
of Gaertner. Tt is referred to by Hindu poets because of the superior appearance of its rugged
vine and leaf, and the remarkable beauty and fragrance of its rich white blossoms.

2. Kuruvaka.—This is probably the same as the kuravaka of stanza 67, the crimson
Amaranth, though it is possible that this may refer to the Barleria cristata, with its purplish
blue and white flowers, as this, too, is called kuravaka.

3. Asoka.— Profuse, Asoka sheds its radiant flower . . . .  well expresses the
wonderful beauty of the Asoka blossom. The Saraca indica (Jonesia Asoka, Roxb.) is a
middle-sized tree with dense foliage and shapely form. The branches are very numerous
and spread in all directions, so a8 to form a very large, symmetrical, compact trec head.

When fresh new leaves come out, they are tinted with a rich wine color, and the cdges
are slightly crinkled. The flowers, which are very numerous, appear at tho beginning of the
hot season, but the seeds do not ripen until the rains. When the flowers first open, they are
of a beautiful, deep, orange-scarlet, striped with yellow. These gradually change from day to
day, through a variety of rich shades, to deep red. The rare fragrance of these blossoms
is given off at night, after sunset and before sunrise, when they are covered with the morning
and evening dews. This tree, when in full bloom, with its vich leafy fohage, is one of the
most beautiful objects in the plant world. A poetic thought of the Hindu mind is that the
Adoka tree blossoms at the touch of the face or the foot of a woman who is in love.

Stanza 82— And budding Cesara adorns the bower.”—The plant called kesara, or
vakula, in Sanskrit is a large tree (Mimusops Elengi, Linn ), commonly cultivated in the pavks
and gardens of India. The flowers, neither very large nor very small, droop on the tree
and are very fragrant, pure white, blossoms. When the flowering scason 18 over, the fruit
appears as an oval, smooth, yellow berry, with a central seed, and is eaten by man.

Stanza 83—

‘ These are my rivals ; for the one would greet,
As I would willingly, my charmer’s feet,
And with my fondness, would the other sip,
The grateful neotar of her honey’d lip.”
This refers to the belief of the Hindus that the kesasa tree blossoms at the touch of a
woman’s lips, and the asoka at the touch of her foot or her lips.
Stanza 98—

*“ For when the Sun withdraws his cheering rays,
Faint are the charms the Kamala displays.”
The kamala is the lotus, which opens at the touch of the rising sun and closes again at
sunset., Here the Yaksa’s separation from his wife is likened to the scparation of the sun
from the lotus,
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A HEBREW INSCRIPTION FROM CHENNAMANGALAM.
By P. ANUJAN ACHAN, State ARncEX0LOGIST, CocmixN,

DURING my inspeotion work last year, I happened to comeacross a very important Hebrew
inscription of the thirteenth century A.D.in the possession of the Black Jews residing at the
eastern end of the island of Chennamangalam, in Cochin State. It is neatly engraved on a
piece of polished granite measuring about 14” by 8’ and is complete in nitie lines. Though
the subject matter of the inscription may not be of any great interest, in that it merely records
the day of the burial of one Sarah, daughter of Israel, the facts that it was engraved so
many centuries ago, and that it was, and is still, so carefully preserved by a small colony of
Jews residing in a remote corner of the country, invest it with considerable interest.

The inscription is dated “ in the year 1581, of the era of contracts, on the tenth day of
the month of Kislev,” which corresponds to 1269 A.p. Itis said that there once took place at
Cranganore—a place hardly two miles and a half down the Periyar river, to the west of the
Jewish settlement at Chennamangalam—a great feud between the reigning head of the Jews
and his brother, in which the White Jews sided with the former and the Black Jews with the
latter. But, in the end, the elder brother with the help of the local R4ja was able to drive
out of Cranganore the younger brother and his comrades, the Black Jews, who fled to Chenna-
mangalam, Parur and other neighbouring places and settled down under the protection of the
respective local chiefs. The inscription under reference was, according to tradition, brought
with the Jews from Kottappuram—a locality in Cranganore—when they first migrated to
Chennamangalam from that place.

Cranganore had been the first place of settlement of the Jews on the west coast. ‘“ Accord-
ing to their own account the Jews made their way to this coast soon after the destruction of
the second temple of Jerusalem by the Romans in 70 A.p. They appear to have been well
received in their adopted country and to have enjoyed a degree of toleration to which they
were strangers in Europe. In course of time they evidently attained a considerable amount
of material prosperity, which isevid d by the copper-plate charter granted to them by king
Bhaskara Ravi Varman. The charter (which is now in the possession of the White Jews at
Cochin) conferred valuable privileges upon them, and raised the head of the Jewish com-
munity virtually to a position of equality with the Ndduvdls chiefs. They continued in the
enjoyment of this high standing till the arrival of the Portuguese, who not only persecuted
them, but compelled them to leave their ancient settlement at Cranganore in 1565”2 The
Cochin State Manual evidently omits to mention the feud that took place at Cranganore be-
tween the White and the Black Jews, and the consequent dispersal of the latter to other places.
In the Malabar Quarterly Review for June 1802 (vol. I, No. 2, p. 131), Mr. C. V. Subrah-
manys Aiyar, who has contributed an article on The Jews of Cochin, writes: “ In the middle
of the fourteenth century two brothers of a noble family quarrelled for the chieftainship of
the principality [of Anjuvannam] which fell vacant when the line of Joseph Rabban became
extinot.? The younger brother who was backed up by his converted slaves, slaughtered
the White Jews, who enlisted themselves under the banner of the elder brother. They sought
the help of the neighbouring Rajas who planted themselves in the principality and dispossessed
the Jews of Anjuvannam. The younger brother fled to Cochin (Chennamangalam and
other places) with some of his followers, and the elder brother had to follow suit (after two
centuries) on account of the persecution to which he and his followers were subjected by
the Portuguese.”

The point at issue now is as regards the probable date of the first dispersal of the Jews
from their ancient and foremost settlement at Anjuvannam? in Cranganore. According to

1 The Cochin State Manual by C. P. Achyute Menon, g 129-30.

9 This is only another version of the story.
3 Inthe late chart ted by BhAskara Ravi Varman it is stated that the village of Anjuvan
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tradition two things have to be accepted —(1) the quarrel hetween the White and the Black
Jews over the disputed succession to the chieftainship of the principality of Anjuvannam,
and (2) the victory of the White Jews over the Black Jews. That the defeat of the Black Jews
was followed by their subsequent dispersal to other more peaceful centres, where they conld
exercife hetter freedom, is undisputed. That one of the centres in which they found it conve.
nient to settle waa the nearest island of Chennamangalam s also confirmed by tradition.
What now remains to he decided ix when were the Black Jews forced to leave their chuef
settlement at Cranganore, and when did they first come to colonize Chennamangalam.
The fact that the tombstone, with its inscription in the Hebrew script dated 1269 A.v.,
was brought with the Jews from Cranganore when they first left that place precludes us
from assuming an earlier date for their advent to Chennamangalam. Ibn Batuta. the
famous Arab traveller (1342-47 A.p.), who makes mention of a prosperous colony of Jews
at the eastern end of this island, throws definite light on the point. Speaking of his
journey by the back-water in 1342 A.n. from Calicut to Quilon, he says: “ It (Quilon)
is situated at the distance of ten days from Calicut. After five days Icame to Kanji-
rakkara which stands on the top of a hill, is inhabited by Jews, and governed by an Emir,
who pays tribute to the king of Kawlam (<ic).”¢ Mr. C. P. Achyuta Menon, commenting upon
this passage, writes :—* This Emir wasevidently the Villirvattat Chief. Theriver hereabouts
used to be known as Kanjirappuzha, and the palace of the chief, the site of which is st1ll pointed
out, was on the top of the hill® at the eastern end of the island of Chennamangalam, At
the foot of the hill is a Jewish settlement, one of the oldest in Cochin.™8

Thus, while the tradition helps us to assume a date near about 1269 a.p. for the first
dispersal of the Black Jews from Cranganore, the interesting account left behind by lbn
Batuta definitely suggests a date much earlier than 1342 A.n., by which time one section of
the Black Jews had stably settled down at Chennamangalam. ‘ If the statement that some
of the tombstones of the Black Jews are said to be six hundred years old is a fact,”” writes
Mr. C. V. Subrahmanya Iyer in the Malabar Quarterly Review (vol. I, No. 2, p. 133), * then
the Jews must have migrated to Cochin from Cranganore about the year 1200.” We do not
know to which tombstone reference has been made here, but the tombstone that we now edit is
nearly 660 years old. It is impossible to say whether this latter is that of a Black Jewess or
a White Jewess. Mr. E. I. Hallegue of Cochin, himself a White Jew and a Hebrew scholar,
holds the opinion that the fend between the reigning head of the Jews and his brother, which
caused the dispersal and the consequent advent of the Black Jews to Mattancheri (Cochin),
Parur and Chennamangalam, had taken place about the date of the inscription or soon after it.
This view, I think, is more plausible.

I am indebted to Professor M. Winternitz, of Prague University, for the English
translation of the inscription which I give below. The era of contracts is the so-called Seleuci-
dan era, which dates from the battle of Gaza in 312 B.c. “ It is called ' era of contracts,”
remarks the Professor, * because it was used by the Jews in legal documents. It was used
by the Jews as early as the Book of Maccabees, and it was likewise used by the Oriental Jews
and Syrians until late in the Middle Ages and is still occasionally employed by Jews in the
East.” The word “ Rock ” in the inscription means God. ¢ He is the Rock, his work is
perfeot.” (The Bible, Book of Deuteronomy, ch. 32, verse 4.)

TRANSLATION.

“ Praised be the true Judge. the Rock; perfect is his doing. And there was buried

Sarah, daughter of Israel, in the year 1581 of the era of contracts, ~n the tenth day of the
month of Kislev.” -

4 The Cochin State Manual, p. 96, f.n.

5 Vide the Annual Report of the Archaological Department, Cochin State (1926-27), platc U (u).
¢ The Cochin State Manual, p. 96, f.n.
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RUSTAMJI MANAK : A NOTABLE PARSI BROKER.
By HARTHAR DAS, B.Lirr. (Oxox.), F R.S L., F.R.Hist 8.
(Comlinued from page 108.)

Tt was not possible to obtain at Surat a more reliable and experienced interpreter than
Rustamji to accompany the ambassador on his mission to Aurangzeb, and Sir Nicholas Waite
and his Council were therefore quite justified in the choice they made. Sir William's
prejudice against Rustamji may perhaps have been due to the influence of his reeretary,
Mr. Mills. Sir Nicholas strongly advised the ambassador to avoid giving occasion for misunder-
standing to arise between Mr. Mills and Rustamji, and also urged him to take the latter into
his confidence becausc he was “ well-vers’d in ye misterious intreigues of the Durbars may
probably placc money that will have it's operation sooner than greater sums all delays and
formalitys being dangerous at this juncture when our rivals are for divideing your Excy ete
from your [sic] and the most apt of your retinue, and so aged an Emperor and all the Euro-
pean Comp* in combination for oposing any Phirmaund [farmdn] . . , . if Rustum’s found
unfaithful to your interest please to return him imediately that regards your honor equally
with his owne.”’®  Sir Nicholas Waite and his council had such great confidence in Rustam)i
that they repeatedly impressed upon the ambassador their firm belief that the broker was
“ unspotted in your interest (however his other natural man may be inclined) for managing
matters with those great men and their durbars in we® he is estcemed here a proficient
master of those misteries.”? There was, therefore, no doubt in the minds of the Surat autho-
rities concerning Rustamji’s fitness for they wrote again to the Court of Directors on the
27th October 1701, complaining that the ambassador, not having sufficient confidence in
Rustamji, had Jcntrusted the management of affairs to Mr. Mills.

Throughout the difficult negotiations conducted by Sir William Norris with the Mughal
officials Rustamji’s help proved invaluable. He thoroughly understood the intricacies of
such transactions at Court as would involve the distribution of presents, or in other words
diplomatic bribery nccessary to enable him to effect the object of the mission. He was con-
stantly in attendance upon the ambassador and was in fact the sole intermediary between
him and the Court officials. He was thus entrusted with eonsiderable responsibility and it is
necessary to judge how far he honestly served his master and the Company during
the negotiations.

In Sir William’s journal glimpses can be obtained of Rustamji’s own transactions, but
these were of an unimportant nature. The latter, in the diary written in the form of lotters
from the Mughal’s lashkar at Burhinpur, describes the causes which led to Sir William Norris’
sudden departure from the Gourt and its sequel. The letters are written in ““ Gentu * script
and were afterwards translated into Portuguese. It is doubtful whether tho translator has
retained the dignity and colour of Rustamji’s original letters, for the Portuguese version (now
preserved at the India Office) does not appear to have been carefully executed. The first
letter, dated 12th November 1701, is addressed to his son Framji at Surat, with the request
that he would communicate its contents to Sir Nicholas Waite and his Council. It contains
details which explain the enormous difficulties experienced in the endeavour to secure tho
necessary farmins and the reasons for Sir William’s detention on the way to Surat by the
Muth.l’s general Ghiziu’d-din Khén Bahddur Firiz Jang. Rustamji’s account is of great
value as giving an exact description of what happened when Sir William Norris left the Camp
without the Emperor’s permission. Rustamji was always with the ambassador, and is there-
fore able to give first-hend information of all that vorarred. In his letter he desoribes the
negotiations between Nawb Asad Khin and the ambassador regarding the"seourity of the

8 See 7569, O. C., 67—I, India Office.
? Ibid.
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port of Mocha and the particulars of prunleges to be obtained from the Emperor, and also
shows that when the business was transferred to the hands of Inayatulla Khan, the question
of security again came into prominence. There scoems to be no doubt that the intrigues
engineered by the Vakil of the Old Company at the Court were particularly designed with
the view of thwarting the plans of Sir William Norris. Rustamji comments on the attitude
taken by the ambassador towards the Muiha.l officials, which in his opinion demonstrated a
decided lack of diplomatic tact at the most critical phases of the negotiations. The impa-
tience shown by the ambassador and his threat to return to England if the necessary far-
mdng wero not granted, omitting the obligation of the security of the scas, caused, as Rus-
tamji tells us, great annoyance to Nawab Asad Khan. The fact that Sir William did not
entrust the negotiations entirely to Asad Khin resulted in a breach between the latter and
Inayatulls Khan Rustimji vividly narrates the forcible detention of Sir William Norris
by the Emperor’s messenger Mu‘tabar Khan, who endeavoured to persuade him to return to
the Camp and made a great, if ineffectual, cffort to induce him to refrain from returning to
England without the Emperor’s permission. As a result of his attempt to do so, the ambassa-
dor was detained by the Mughal’s general and Rustam)i acted as an intermediary between
them. His account shows that the ambassador repeatedly refused to return to the Camp
for the reconsideration of the privileges to be obtained by the New Company

At this crisis the shrewd broker took immediate steps to communicate all the circum-
stances to Sir Nicholas Waite and further informed him that the Emperor had sent a com-
mand to the Mughal Governor at Surat to detain Sir William Norris in casc he attempted to
embark for England. He definitely states that the ambassador’s own conduct was preju-
dicing the business ; and that further complications were added by the moral support given
him by the minister Yar ‘Ali Beg, who had thereby incurred the Emperor’s displeasure.8

On the 25th November 1701, Rustamji communicated again with Sir Nicholas Waite
and his Council, informing them of an exchange of civilities which had taken place between
the Nawib Ghiziu'd-din Khdn and the ambassador. In return for the Nawab’s present of
fruit, Sir William had sent Rustamji and three other persons to present to him ““ 100 gold
mohurs, six scarlet pieces, four big muskets, two pistols, two large brass guns, two watches,
and one hundred broadswords.” Before taking leave they were regaled with a sumptuous
banquet and presented with ““ serpaws ”? [sar u pd] by the Nawab. The latter took the op-
portunity of sending a message to the ambassador to the effect that the Emperor would be
annoyed if Sir William did not refrain from going to Surat until all his business had been
satisfactorily settled. He also empbasgized the fact that he would do everything in his power
to further the granting of the farmdns. As a mark of friendship and courtesy the Nawib
sent him a magnificent dinner, which was conveyed to the ambassador’s Camp in “ 18 dishes
of gold, with covers of the same ; seven silver dishes, with covers of the same; and seven
gold dishes with bread.”

Sir William, in recognition of the Nawab’s kindness, sent Rustam)i and threc English-
men to present to him a gift of 101 gold mohurs, which were allaccepted and, in return, * ser-
paws ” [sar u pd] werc again bestowed upon them. Before taking their leave they were
assured by the Nawib that he had written to the Emperor on behalf of Sir William Norris
and that the pattamars 10 would convey the letter immediately. Rustamji alludes to the
visit of the Nawab’s chief physician to tho ambassador and to the longjconversation which
took place between them. This is followed by a detailed description from his pen of further
communications between the ambassador and the Nawib. He tellsjus that Sir William
persisted in his refusal to visit the Nawab, in spite of the great courtesy shown him and of the

8 Bee 7757, O. C., 57—IL
9 Robe of honour.
10 Foot messengers—Ovington.
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fact that the latter was desirous of personally giving him the presents from the Emperor to
the King of England as well as those for the ambassador himself. Ghéziu'd-din Khin gave
him emphatic warning of the consequences which would ensue if he did not return to the
Court, telling him that he had received orders from the Emperor to detain him by force if
necessary. Rustam)i is no less emphatic in declaring that Sir William continued to slight
the request of Ghdziu'd-din Khan, notwithstanding that it was impressed upon him that
the Nawab occupied an exalted position, being considered as a *“ second king ” in the Empire.
The remonstrance had no effect upon Sir William, who in an angry outburst declared that
if the Nawib were ““to give me the whole of Hindustan I would not go to take it.”
Rustam)i’s account proves that if the ambassador had shown due courtesy to the Nawib in
receiving at his hands the presents intended for the King of England he might have avoided
giving needless offence to him.  Sir William Norris lacked the qualities of a shrewd diplomat
in his dealings with Nawab Gihéiziu’d-din Khan, who had not only shown great courtesy to him,
but had also offered in every way to expedite his journcy to Surat. The ambassador went
80 far as to reply to those overtures in more haughty terms than before, going, according to
Rustamji, so far astosay:‘ Though you were to assecmble all the Umaras of Hindustan
to guard me more closely, yet T will not stay

Rustamji explains that on account of the obstinacy shown by Sir William the long
drawn out intervicws between him and the messengers from Ghéziu'd-din Khin had ended m
a deadlock. Sir William’s attitude greatly annoyed the Nawib, who, when he next sum-
moned Rustamji, told him of the indignities offered to his messengers and ashed why the
ambagsador had appeared go alarmed by the prospect of the proposed visit.  The Nawab
therefore put Rustamji in prison as a hostage pending the safe return of the messengers and
also threatened if any harm befell them to cut off his head. The poor broker suffered greatly
during the few hours he was kept in the prison. Meanwhile the ambassador made one mere
attempt to eflect his departure, and actually rode away But being pursucd by a large
Mughal force, described by Rustamji as consisting of “from 1,500 to 2,000 horsemen, 1,500 to
2,000 gunners; 20 gun carriages,” which followed him for * three leagues begging the ambas-
sador to return.” Sir William was compelled to retrace his steps and return to the Camp
Rustamji’s detailed account of this episode is corroborated by Sir William’s own version of
his arrest. Rustam)i writes that he was entrusted by Sir Willlam with a petition to the
Nawdb in which he protested against his detention. Not without some justification, the
Naw4b in his reply pointed out to Sir William that he had been kindly received at the Empe-
ror’s Court as the representative of the King of England, and that his actions had been un-
worthy of the position he occupied. He reiterated his great regret that he had been com-
pelled to detain him because he had not taken formal leave of the Emperor. At the same
timo he gave him an assurance that no further harm would be done to him, but that he must
remain at the Camp till the Emperor’s pleasure became known. According to Rustamji, a
long discussion between him, Mr. Mills and the Nawab’s brother followed, concerning the
time when the ambassador might be allowed to take his leave, whether that would be permit-
ted in two or four days. They debated whether the farmdns should be given now or within
forty days at Surat. It wasalso decided that if the farmdns contained no promises regarding
the security of the scas, a lakh of rupees should be given to the Emperor and to Ghiziu'd-din
Khén and Rs. 20,000 to Jlamid Khin. Rustamji was also commissioned to give a written
guarantee that these promises would be carried out.1t

Tho last phase of the negotiations between Nawdb Gl.4ziu’d-din Khan and the ambassador
is revealed in a letter written by Rustamji from Burhanpur to Framji at Surat on December
1,1701. From this it is evident that the Agent of the Old Company was still actively engaged

11 See 7764, O. C, 57—1IL.
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in placing impediments in the way of the ambassador and that he was endeavouring to per-
suade tho Nawib not to grant the farmdns. It was reported that the Nawab’s messengers,
when they failed to persuade Sir William to visit him, threatened that the Nawib would
agree with the proposal of the Old Company’s Procurator not to grant the farmdns, and that
the ambuassador might roturn to England. In this letter Rustamji oxpresses his disgust at
the nature of the proccedings generally. The ambassador had not yet received any farmin
and as Rustamji was not sure whether he should take leave of the Nawab, he solicited the
advice of the Consul as {0 the best course to be pursued under the circumstances, and further
suggested that Sir Nicholas Waite himself might be willing to come to receive the farmdns
from the Nawib and in case he deeided to the contrary, that Mr. Bonnell might be sent as
his representative. In cither case Rustamji expressed the hope that the Consul would com-
municate with him as to the procedure to be adopted with the Nawab. He warned the Con-
sul that no communication as to the above proposal could be conveyed to the ambassador
on account of the stramed relations botween him and Sir Nicholas Waite, and also informed
Framyi that the ambassador would quickly repair to Surat if no further obstacles were placed
m his way 1

After the ambassador had finally taken leave of the Nawab and had received from him
the letter and presents for the King of England, it was decided that Rustamji should remain
at BurhAnpur in the hopo of obtaining the three farmdns. Sir Nicholas Waite and his Coun-
el also directed him not to advance or pay any of the sums promised till he had obtained
them. Rustamji was so hopeful of obtaining the farmdns that he informed the President
that they would be forwarded to Surat within a few days. But this hope was doomed
to disappointment 19

The charges incurred by Rustimji’s residence at the lashkar became so great that the
Presidont and Council wrote to him on the 9th December 1702, revoking their former order and
instructing hum to make no further demand for the grant of tho three farmdns nor to pay
any money towards sceuring them, but to return to Surat with all convement speed and to
resume his former employments 13 Rustamji on his part represented to the President that
he had already been compelled to disburse cousiderable sums for the purpose of securing the
ambassador’s pardon. This prolest was only an excuse for prolonging his stay at the Court
and for procuring payment of a still larger amount for his expenses. Sir Nicholas Waite
however did not accept those excuses and insisted on seeing for himself the various 1tems of
the expenses incurred —Rustamyi was finally permitted to return to Surat on the 26th
February 1702.3

When the two Companies were united, Rustam)i, on the nomination of Sir Nicholas, was
continued in office as their broker ; but his position with the Company’s authorities gra-
dually becamo insceure, partly owing to his own conduct and practices, and partly also to the
rivalry and jealousies existing amongst his employers. Tn a letter dated the 25th April
1706, Sir John Gayer and his Council stated that Rustamji’s corrupt practices in connection
with private shipping were very prejudicial to the interests of the Company and that it was
doubtful whether they would continue to employ him. This accusation was endorsed by
Sir Nicholas Waite in a letter to the Court of Directors written in the following year.15

It was unfortunate that Rustamji, who had been enjoying the entire confidence of Sir
Nicholas Waite for tho last fow yoars, should have now incurred his displeasure, which cul-
minated in his dismissal from the service of the Company in 1706. It was alleged that Sir
Nicholas Waite on his transfer to Bomhay evaded the payment of Rs. 50.000 claimed by

T 12 See 7786, O. C., 57—LI.
138 See vol. VII, pp. 172, 286, of Surat Factory Records.
14 See O. C., 58—II.
16 See p. C¥, vol. I1I, of Hedges' Diary.
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Rustamiji as a reward for using his influence with the Mughal Governor to kecp Sir John
Gayer in prison. Rustamji circulated his grievances amongst the servants of tho English
Company at Surat, and this action groatly annoyed Sir Nicholas. At the time of his dis-
missal the Parsi broker also claimed a large sum from the Company for various transactions.
The representatives of the English Company at Surat, who were hostile to Sir Nicholas Waite,
took the opportunity to conspire with Rustamji and reported against the former to the Court
of Directors, bringing various charges against him, some of which were based on information
from Rustamji. They rightly maintained that great loss would acerue to the Company’s trade
and business at Surat if Rustamji were not restored to his former position, seeing how great
was his influence with the merchants and local Mughal officials, while they also called atten-
tion to the irregularities practised by Sir Nicholas Waite in defiance of the rules laid down
by the Court of Directors.'$

Rustamji was perfectly justified in claiming the sum promised him by Sir Nicholas Waite,
and there is no room for doubt that the latter used him as an instrument for keeping Sir John
Gayer in prison. If Rustamji was dismissed on that ground alone, his dismissal was un-
doubtedly an unjustifiable act on the part of Sir Nicholas Waite and the betrayal of a trust
reposed on him. There is no doubt that the Company was indebted to Rustamji for a very
large sum at the time of his dismissal, and that the Company’s servants at Surat and Bembay
tried their utmost to secure the rejection of the broker’s claim. But the latter’s claim for
sums expended by him in securing Sir William Norris’ pardon from the Mughal may well be
considered to have been an afterthought. He did not, however, live to see his claims admit-
ted by the Company, dying in 1721, but the three sons—Framji, Bomanji and Nauroji—
who succeeded him as brokers in the Company’s service, fought hard to substantiate their
father’s claims

.

Nauroji was deputed by his brothers to proceed to England to state a case before the
Court of Directors. Accordingly he presented a petition in May 1724 on bebalf of himself
and his brothers, praying that justice might be done them in relation to the demands made
by them on the Company. The caso was referred to the Committee of Correspondence for
the purpose of being examined with regard to the allegations contained therein. The Com-
mitteo, after carcfully considering the demands made by Nauroji, and having examined the
accounts contained in the Company’s books, decided that the matter should be submitted to
arbitration. After nine months, the arbitrators gave their award in favour of Nauroyi, his
two brothers, and of their deccased father Rustamji Minak with regard to the sum of money
due to them from the Company ““in their own right or as representatives of their said father
five hundred forty six thousand three hundred and ninety rupees which the Company are to
pay.” The whole sum was ordered to be paid to them by instalments within the next two
years. His other complaints against the Company’s servants at Surat and Bombay were
also placed before the Directors, and were all satisfactorily settled by the Court. His busi-
ness now being concluded, Nauroji returned to India in the Wyndham, taking with him ten
brass guns and provisions for himself and his twelve servants free of freight.1”

The decision of the Court in favour of Nauroji was received by the Company's servants
at Surat and Bombay with some dismay, but they had no choice but to carry out the orders
of the Court. The three brothers cach received a sar u pd,and in addition a horse was given
to Nauroji. In a despatch sent to the Court of Directors, the Company’s servants pointed
out that Rustamji Minak and his family were considered as of no importance at Surat before
they joined the Company’s service, but that thereafter their fortunes were assured. Though
some wrong, they admitted, had been done to Rustamji’s family and the decision had been

1¢ See vol. III, pp. §95-6, 619 of Bruce’s Annals.
17 See Court Book 51, I. O.
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given in favour of the latter by the Court of Directors, they nevertheless maintained that
they had acted in the Company’s interest. In despair the factors complained that their
point of view had received very little consideration from the Court and that it would reflect
on their reputation.1®

In reviewing Rustamji’s connection with the Company it 1s difficult to agrec with Mr.
George Briggs, who in his book, The Parsis, tentatively described the broker as “ the quint-
essence of mischief.” There are also other writers whose estimate of Rust.nji’s character is not
altogether fair and accurate. They based their statcments only on dc:patches sent by the
Company’s servants at Surat and Bombay. The latter were Rtstamji's cnemies and they
misrepresented his actions to the Court of Directors. The position occupied by Rustam)i
proved a difficult one, for the factors were unable to dispense with his services and he had
therefore unlimited power over the entire trade of the Company, which led at times to abuses
of his responsibility. On the other hand the circumstances and environment of that period
must be taken into account. Rustamji had dealings with the local meichants and Mughal
officials who were in the habit of giving presents in money for scrvices rendered. He was a
shrewd and hard-headed man of business, who thoroughly understocd how to deal with his
clients and how to profit from opportunities of increasing his own asrcts  He, thercfore, in-
dulged at times in practices which practically amounted to bribery and contuption.  Perhaps
tho best summary of his character and business acumen may be found i an unsigned docu-
ment, entitled * Observations on Surat,” without date or year, preservedin the India Office.
It was written by an unknown writer, evidently after the termmaticn of fir William Norris’
Embassy, who compared the Old Company’s broker Venwallidas with Ri-tum)i and consi-
dered the former to be ** a sorry lying flatering dissembling pittyfull coy ctous fearful person,”
whereas the latter seemed to him ** a bold spirited person, hath abundance of friends at Court,
a great many he made when he went with the Ambassador and I belicve served the New
Company with all his might and seldom or never undertook anything but performed 1 He
also alludes to the fact that Rustam)i had considerable influence with the Mughal Governor
at Surat and that the Old and New Company’s servants from various :cttlements were ob-
liged to employ him as their broker, otherwise their trading w ould be obstructed. The
writer further adds that it was ** belicved by all that the last embargo laid upon all merchan-
dize of both Old and New Comp® goods in Suratt was occasioned by him.”20 In the same
writer’s opinion Rustamji’s services were indispensable on account of h:s ability to get any
business entrusted to him speedily accomplished

Note.~ -A complete account of Rustamji Minak's connection with the New English East
India Company 18 undor proparation by the present writer.

18 See Bombuy Letters, vol 1-A
1% See 0. C. 56--IV, pp. 406-7.
20 Ibid,, p. 408.
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BHAMAHA AND DINNACGA.
By Prorrssor GIUSEPPE TUCCI, Pu.D.

THE date of Bhamaha has been the subject of long discussions among scholars, which have
been recently summarized by Professors Batuk Nath Sarm4 and Baladeva Upddhyaya in
their learned and diligent introduction to the new edition of the Kdvydlankira ? Tt is not my
purpose to study here all the various questions connected with the solution of this problem,
but only to point out some facts, which have, I think, their weight.

I

As it has clearly been scen by Professor Jacobi? and the Benares Professors, in the fifth
chapter of Kdvydlankdra, containing a brief allusion to logical theories, we are confronted with
some data, the value of which cannot be sufficiently emphasized when we want to fix the
approximate time of the completion of the book.

The views held by scholars are two : according to Jacobi, followed by Professor S Is De,?
Bhamaha was influenced by Dharmakirti, and therefore must come after him. But Professors
Sarmé and Upadhyéya are against this theory and try to show that no influence of Dharmakirti
can be traced in the Kdvydlankdra. I quiteagree with their views. But since this is a fundament-
al point for fixing the chronology of our text it is worth while to examine thoroughly the logical
theories as expounded by Bhimaha, and then to find, if possible, their exact correlation in the
Buddhist Nydya-édstras. We shall then be able to ascertain whether this view can be aceept-
ed as a well cstablished fact rather than as a probable hypothesis.

(@) Pramdines.—According to our author they are only two, that is : pratyakse, dircct per-
ception, and ghumdna, inference. So far as our present knowledge goes, we can safely assume
that the doctrine maintaining the existence of two pramdnas only represents an innovation
due to Dinnfga ; though it was not accepted by all Buddhist schools as is generally believed.
The followers of the ancient Yogécara system, ac expounded by Maitreya and Asaiga, insisted
upon maintaining thrce pramduas, viz., pratyaksa, anumdine and dg . Such a view was
accepted by Sthiramati and continued cven by relatively later authors, such as Haribhadra
(ninth century A.D.), the commentator of the Aglasdhasrikd-prajiid-pdramitd.* On the other
hand, the Madhyamikas (prdsagikas) were ready to accept the four traditional pramdnas,
but of course in the mere plan of contingent exgperience, sanrtisalya ;because paramdr-
thatah ,pramdnas, as well as any other notion, or dharma (prameya) are antinomical, contra-
dictory, and therefore $inye, as was expounded in great detail by Nigirjuna in his
Vigrahavydvertani.

But according to Dinndga and his followers, such as Sankarasvimin, Dharmakirti, Dhar-
mottara, etc., the pramdnas are certainly two.

Now the definition of these two pramdnas, as given by BhAmaha,  asidhdranasimdnya-

vigayatvam ta!/dt kda” (v. 5), though finding 1ts parallel even in the Nydyabindu, is really
that aiready given by Difindga in his Pramdpasamuccays as well as in his Nydyamukha,b

1 KA4l Sanskrit Series, n. 61, 1928. Cf. also the article of Mr. Diwekar in JRAS., 1929, p. 826, where
o rolation between Bhameha and Nydyapraveda is stated.

8 Suz. d. Preuss. Akad. Wiss, XXIV, 1922, p. 211.

3 Hastery of Sanskrit Poctics, vol. I, p. 50.

4 80 also by his master Vimukti in his A4bhs. dlankdrakdrikdvydkhyd. Both works are being
edited by me. For the i heories on pramdn “before Dinndga I must refer to my Buddhist
Logic before Diandga, " JRAS., 1929, p. 461, .ml to the Introduction of my book, Pre-Diindya Buddhist
Logic. (Gaekwad’s Oriental Series.)

5 And not Nydyadvéra. See JRAS., 1928, p. 8. This book has been translated into English by me and
will appear shortly in Heidelberg in the Bulletin published by the Buddhist Institute of Prof. Walleser.

.
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where we read : ““ Thus there are only two premdazs by which we can apprehend [respect-
ively] the thing in itself (cvalaksana) and its universal character (sémdnyalaksana). There
is no other knowable besides these two, which could be apprchended by a pramdna other
than these two.”

(b) Pratyaksa.—Of dircct perception we find in our text two definitions—(1) kalpandpodha.
(2) tato 'rthdt. The paternity of these two definitions can casily be traced. Chronologically
the second must come first, and the first second ; in fact we know that talo rthdt (rapddes
tata eveti ndnyatalt, v. 10) was the definition of pratyaksa given by Vasubandhu, or rather Ly
the author of the Vddavidhi, whoever he may have been. The passage quoted by Uddyota-
kara® has been identified by me in the Pramdaasamuccaya, where Dinnaga attributes this
definition to the Vddavidhi,” and refutes it.

The second definition kalpendpodha is, as already noted by the Benares profeescrs,
quite peculiar to Ditindga , he suppressed the word abhrdnta or aryabhic.rn conteined m the
definition of pratyakse, as already given by Maitreya and Asanga , but, es 1s known, ehhadnlu
was again added by Dharmakirti, for reasons expounded by Mallividdin n his Tippani (p 19)
on Nydyabindutikd.8 It is almost certain that the word abkrdnta was again added to kal-
pandpodha by Dharmakirti, because Sankarasvamin, who lived between Difinfiga and
Dharmakirti,® still strictly follows Dinndga, in his definition of pratyaksa.!®

P} a Ay 4.

(c) The definition of kalp as jjatyddiyojand.—This is the doctrine of Dinnaga :
kalpand is joined with ndma and jéti, etc., and it is just this doctrine which was criticised by
Uddyotakara in his famous passage (p. 41) : “ apare tu manyante pratysksam kalpandpodham
its, atha keyam kalpand ? ndmajitiyojand.”'' But on this point, as on many others, Dharma-
kirti held a different view: for him kalpand or vikalpa is ndmasamsraya (abhildpini protits
according to Santiraksita, Tatfvasangraha, p. 366).

pratyaksam kalpandpodham pratyaksenaiva sidhyati

pratydimavedyah sariesdn vikalpo ndmasani$iayahl?
or, as said in Nydyabindy - abhildpasamsargayogyapratibhdeapratith. This discrepancy is
not of mere words, but involves also difference of views, upon which we have not to insist
now, especially because all this point has been so well illustrated by Séntiraksita and Kama-
lasila (Tattvasangraha, p. 398).

We must only remember that the definition of kalpand, as known to Bhdmaha, is tha.t

of Diiindga, but it has no relation whatsoever with that propounded by Dharmakirti.

(d) apoha.—This is quito peculiar to Diandge’s teaching (though it was also continued
long after him-—cf. the Apolasiddhi by Ratnikarasanti) : it was refuted, as is known, by
Uddyotakara. Nydyavdrttike, 328 f.

6 Nydyavhittika, p. 40 ; of. JRAS., 1928, p. 473.

7 On this book cf. Indiun Historicul Quarterly, vol. IV, p. 631, and vol. V, p. 81.

8 Cf. JRAS., 1929, p. 472. '

9 And was known to Yuan Chwang, while no mention of Dharmakirti is to be found in the Memoirs of
the great Chinese pilgrim.

10 Pratyaksam kalpandpodhams flaj yfdnam ripddaw ndmajhtyddikalpandialatem tad aktam aksam
prati vartata iti pratyaksam. Cf. the definition of pratyakea contained i Nydywnulha, and the Sanskrt
original of which has bheon proserved in the paljikd of Kamalaéila to Tativasangieha (p. 372,1 23): Yaj
jmf,:.,m artharipddan videsandbhidhdyakdbhedopacdrendvikalpakam tad aksam aksam prab varlata
pralyaktam.

11 This is the nght readmng, instead of kalpand ndmajdlydds of the printed text of Kdvydlankdra as
well as of Nydyavdritrka.

13 So Dharmakirti in his metrical
my note, JRAS., 1028, pp. 378 and 908,

tary of Pramdn ya, called Promdnavdrt.ika. See
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(¢) anumdna.—Here also, as noted by the editors,” two definitions of inference are re-
ferred to by Bhamaha—(1) trirdpaliigato jiidne and (2) tadvido ndntariydrthadarsana. This
socond definition is quoted by Uddyotakara. 1 have found m the Pramdnasamuccaye the
corresponding translation of this passage, which is quoted by Dinndga as being taken from
Vddavidhi and refuted by him.13

As to the first definition we cannot be so precise as regards its identification; in fact we
know that the definition of the anumdna as given by Dinnfiga in Pramdnasemuccaye was :
anumeye'tha tatiulye sadbhdvo ndstitd *sati. 14

But it is quite evident that here the essential and fundamental aspect of the anumdna is
contained, viz., its trairtipya : paksadharmatd, sapokgasattva, vipaksdsattva. This theory of the
trairdpya, as T have shown elsewhere,15 doesnot represent an innovation due to Dinniga, since
it was certainly pre-existent, as is sufficiently proved by the fragments of the Terka-ddstra
preserved in Chinese.

Therefore, even in this case, the facts alluded to seem to point to an analogy with
Difndga more than with Dharmakirti.

(f) pratijiiddosas or pratijiidbhdsas, viz., thesis or proposition vitiated by errors,
The definition of paksa and that of prati;fid imply that Bhimaha considers paksa as different
from pratijiid, viz., paksa is the formulation of the probandum, quite independent of the
sddhana, and pratijiid is this very pakse enunciated as the first member of a sédhana. Lhis
doctrine (on which see Indian Historical Quarterly, vol. IV, p. 632) was accepted by Asanga
and the Védavidhi, but Dinniga suppresses the pratiyfid and substitutes for it the very paksa.
Bhamaha im this place also seems, therefore, to follow doctrines anterior to Dinnaga.,
Bhémaha knows only six paksdbhisas :i—

(@) tadarthaviruddha.,

(b) hetwinruddha.

(c) svasiddhdntariruddha,
(d) sarvigamaviruddha.
(e) prasiddhadharma.

(f) pratyaksaviruddhe,

Difindga also knew five paksibhdsas only, as is evidenced by his Nydyamukha and
Pramdasamuccaya ; while in the Nydyapravesa by his pupil or follower, Sankarasvamin, we
have a list of nine paksdbhdsas,® which again Dharmakirti reduces to four (anumdnanirdkria,
pratyatsinirdkrta, prafitinirdkria, svavacananirdkrta). For Dinndga the five paksdbhdsas
are ag follows :—

(1) svavacanaviruddha : mati me bandhyd, sarvam vacanam mithyd,
(2) pratyaksaviruddha : anugpo ‘gnih.

(3) anumdnaviruddha : nityo ghatah.

(4) lokaviruddha : $aéi na candrah.

(8) dgamaviruddha.

Now it is evident that of the six paksdbhdsas quoted by Bhimaha, (a)=(1), (c)=(5),
(9)=(4), (f)=(2). The second—(b)—cannot be so easily identified ; but from the example given
it seems that it consists in the assumption of a dharmin anyatardsiddha, that is, a subject not
proved for one of the opponents ; e.g., when a Sankhya discusses with a Buddhist he cannot
state this' proposition : *“ the dtman is existent,” or  prakyti is existent,” because the prativd-
din does not admit of any déman or prakrti : so that the thesis would in fact ignore one of the

13 JRAS., 1929, pp. 474-475.
14 Nydyavarttrka, p. 55.

15 JRAS., 1929, pp. 479.

16 Cf, JRAS,, 1928, p. 12,
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fundamcntal aspmfnof pa.km viz | prwszddfa,,dhamm 'ﬂn kind oi ;ral aU Jeads notb in Dm~
niga, but 13 to be found in Sankarasvamin, and, as 1a cvidenced by the commentary ‘of K'wei-
chi on the Nydyspravesa, was largely discussed in logical schouls after the great logician.  One
of the possible ways to aveid this fallacy was found in the theory of the wrvedhdra.a or
specification viz.. the dlman, in which we believe, or in which you believe ote.

Anyhow it is worth mentioning that the example given by Bhiimaha as the second case
of paksibhisa clearly shows that it was taken from some Buddhist vade mecum.

(g) Trairépya of the hetu—1 have shown clsewhere!? that Difindga cannot be considered
as the author of this theory, which we meet also in the Tarka-sid<ties certainly anterior to
him, and was perhaps contained also in the Vddavidhi Anyhow the definition of vipaksa
as sddhyavydvrtts was not of Difindga, who in Nydyamukha as well as in Pramdyasamuccaya
contests the validity of such definition We find vipaksavydrrttt in Tarkaldstra.

(k) Drstants.—The first definition, sddhyasddhanadharmébhydm, may be compared with
that given by the author of Vddavidhi: tayoh sambandhanidarianam drstdnta quoted by
Uddyotakara (NV., p. 137, 1. 3). The sccond is beyond any doubt of Dinniga, and it
is reproduced almost literally by Bhimaha. He says :

(v. 27) Sddhyena lingdnugatis taddbhdve ca ndstitd sthipyate yena drstintah—
and the definition of Dinndga, in Nydyamukha and Pramdndsamuccaya. quoted and refuted
by Uddyotakara (NV., p. 137) in its Sanskrit original. runs thus .—

sadhyendnugamo hetuk sddhyibhdve ca ndstild.

(¢) Jdtis —The Jdlis were reduced by Dinnédga to 14 only in Nydyamukha and Pramd-
nasamuccaya. Accordmg to Sankarasvimin they are considered as sddhanadosodbhdvandns ;
and sddhanadoga is nydnatva, ete., viz., ddhikya ; this is just the thcory that we find in
Bhimaha, though in his case mention of sddharmyasamddaya!® is still to be found, just as in
Dinndga’s works.

L.

Now if we are to sum up the results of this comparison of Bhimaha’s logical chapter
with Nyaya theorigs known to us, it appears evident that no trace of Dharmakirti can be
found in Kdvydlapkdra. All the doctrines upon which Jacobi founded his conclusions, viz
that Bhémaha is dependent on Nydyabindu, after closer examination prove to be not pecu-
liar to Dharmakirti but anterior to him. We may add that not a single theory, proper to
Dharmakirti, can be traced in Kdvydlaikdra. On the other hand, Bhdmaha refers twice

* quite unmistakably to Vasabandhu, or better, to the author of Vddavidhi, whose doctrines are
80 often alluded to and refuted in Pramdnasamuccaya. And it is known that the Vddavidhi was
completely superseded by the big work of Difinaga and the logical activity of his followers,
so that after Difnga it is only occasionally alluded to for polemical purposes, e.g., by Uddyo-
takara, but it did not influence in any way the Nydya theories of post-Difiniga time. On
the other hand, Dharmakirti, with his Pramdnardritika, Pramdnaviniscaya and Nydyabindu,
very soon took the prominent part, and after him Pramdnpasamuccaya and fits author were
left in oblivion. VAcaspati and Jayanta as well as the Jaina logicians are always engaged in
refuting Dharmakirti's views, and only occasionally refer to Dinndga’s doctrines. But from
the comparison that we made in the first part of this paper it appears that BhAmaha’s views
reﬁect chiefly the older N ydya theories, such as those expounded by the Vddavidhi and Pra-

aya or Nyd , from which texts he seems to differ in a few points only.
The fact that he still quotes from V Gdavidhi and ignores tho nine pal siibhdisas of Sankarasvﬁmm

17 Cf. JRAS., 1929, p. 479. E ) -
18 This must be the reading, and not adhay

h of the printed text,
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seems to indicate that he was nearer in time to Dinndga than to Dharmakirti. The verbal
quotations that have been notcd in connection with the definition of the two pramézas,
pratyakss and specially of drgtinta prove beyond any doubt that he had direct acquaintance
with Diiindga’s works, and that he was strictly dependent on them.

For all these reasons I think that the priority of Bhimaha to Dharmakirti must be con.
sidered as a well established fact, and not as a debatable hypothesis. His theories as a
whole are essentially pre-Dharmakirti and show but very little influence of the progress which
took place in Nydya after the Pramdnasamuccaya. Whatever the religious creed of Bha.-
maha might have been, there is no doubt that in his work we find a new proof of the great
influence cxercised by Dinniga and his logic not only upon Buddhist thinkers, but upon
Indian philosophy in general. Unfortunately we do not know very much about the philoso-
phical and, more particularly, Nydya literature of the time which separates Diiinfiga from
Dharmakirti. But from the scattered information at our disposal, we may gather that the
theories of Difniga were largely discussed and developed. This is what we can deduce from the
commentary of K’wei-chi upon the Nydyapravesa, which sheds much light upon the evolu-
tion of logical theories after Dinnaga and shows that many dootrines which appear now in
the works of Dharmakirti had been discussed and formulated before him. And it seems to
me that not only Buddhist authors were taking an active part in these discussions, but that
thinkers belonging to other currents also contributed to them. Difference of opinion was
always possible as regards the metaphysical and ontological points of view, but as regards
Nydya, and chiefly pardrthdnumdna, viz., syllogism and its laws, a8 applied to dialectical discus-
sions on philosophical topics, there was a general agreement.’® Prafastapida continues
views that had been already elaborated by Buddhist Tarka-sdstras. Sankarasvimin, whom
we have no arguments either for identifying or not with the philosopher of the same
name quoted by Kamalasila, cannot perhaps be considered, at least if we are to judge from
his name, as & Buddhist. The Mdtharavriti, as I hope to show in a forthcoming paper,
expounds logical theories similar, and therefore chronologically near, to those of Saiikarasvamin,
and so does the Jaina Pramdnanirnaya.20

Thus, we-are confronted, it seems, with a general predominance of formal logic as ela-
borated by the T'arka-édstras and Dinnfiga in his fundamental works, which influenced all
the vdda-édstras of t e time. This is a fact which is perhaps alluded to by Uddyotakara
in his maagaldcaraaa : kutdrkikdjiidnanivrttihetuh. Unfortunately, except the Nydyapravesa.
no other work of this kind has been preserved, though the names at least of some other
great logicians have come down to us. One of these, for instance, is Tsvarasena, well known
from Tibetan sources.?! He was the teacher of Dharmakirti and heseems to have held parti-
cular views as regards the interpretation of Dinndga’s works, which were not accepted by his
great disciple. But his works are lost : only some few fragments have come down to us.

Quotations from 4varasena are, in fact, to be found in the following Sanskrit texts :—

(1) Fragment of a Buddhist Nydya-édstra, preserved in the library of the Asiatic
Sooiety of Bengal. The reforences to f4varasena have been given by MM. Harapra-
sda Sstri as follows 22 :—

(ay na tu yathefvaraseno yata upalabdhyabhdvamdtram palabdhir it
(b) [u)palabdhyabhdvamdtram anupalabdhim abhdvasya prasahya [corr. prasajya-]
pratisedlidtmanal prami 1intaratvena gamikim icchanti lévarasenaprabhriayah.
19 Practically no result 18 jossible in dinlectical dehates 1f the opponents do not agree about the funda-
tal laws of the di ion itself.
20 We must remember, in fact, that the logical classifications of Nydyapraveda sre identieal neither
with Dinndga’s theories, nor with Dharmakirti’s. We must, therefore, ded that they rey & parti-
cular t in the evolution of logic t Diiindga and Dharmakirti.

31 TArdnathe, History of Buddhism, transl. by Schiefner, pp. 159, 176.
33 Descriptive Catalogue of the Sanskrit MSS. of the Asiatic Society of Bengal, vol. T, Buddhist MSS., p. 31,
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In another fragment of a Nydya treatisc, which was kindly shown to me by His Holiness

Sri Homardja Sarma, guru of His Highness tho Mahdrdja of Nepal, mention of him is also
found :—

.. ....cdnayali taltvat. para... ... .vity abhiprdyenesvarasena evdparo 'bhipretab.

These documents are few and quite inadequate to give an idea of the main features of
the system of 4varasena ; but considering that they are the only thing that time has left,*
thoy are not without value. They also belong to that period of great philosophical
elaboration which took place between Diindga and Dharmakirti, and of which Bhamaha
also has prescrved some not insignificant traces.

BOOK-NOTICES.

CrvLON JOURNAL OF SCIENCE, Section G. Archmology, } The present part of the Epuraphea Zeylanica
Ethnology, etc., vol. I, pts. 1 to 4; vol. II, pt, | confainsreadings of thetests. with tranlations and
annotations, of the (1) Oruvala sannase c.p mserp-
tion, probably of the time of Iarakrama Bahu V1T,

1 : edited by A. M. HocArT, Archmological Commus- ;
2) th dull 3
EPIGRAPHIA ZEYLANICA, vol. 111, pt. 2 : edited by s (2) tho Badulla pillar mnseription of about 942 A n,
|

sioner, Ceylon. London, Dulau & Co., 1925-28.

HW. Copmineros and S,  DARANAVITANA. :::;i t;hz Matr)mar Kacceri pl":\r mncnp.tmu of ahout
Oxford Univomity Prens, 1029, .p., the se‘cond of w‘hlch contains matter of

special interest in connexion with village organi-
zation, trading, fines and tolls, etc. The inter-
protation of many words and phrases in the latter
mscriptions are admittedly yot doubtful.

Scientific research n Ceylon has made a note-
worthy advance in the last few years, thanks
chiefly to the work of Messrs. H. W. Codrington,
E.R. Ayrton and A. M. Hocart., The results are
contained in a series of publications, including the C.E A W.0.
above, the Memoirs of the Archmological Depart. -
ment, Mr, Codrington's Coins and Covnage of Ceylon DU KUMARAPALAPRATIRODHA : Ein  Beitrag  zur
and his valuable Short History of Ceylon. The parts Kenntnis der Apablhramée und der Erzahlungs.
of the Journal of Scicnce hefore us, besdes tho Literatur der Jainas. Von Luduig Aladorf. (Al

archeological summaries, contain some striking “'"d . Nf"‘{"dlfdu Studien  herausgegeben  vom
arcticles by Mr. Hocart, ¢., on the Ongm of the Seminar /ur‘lwlzur '“}‘i Geachichte Indiens an
Stapa, India and the Pacific, and the Indo-European ;I;r [i "’"l‘“”!l:"’“;' 'Umwrmtul. 2',) Xii+227 pp.
Kinship System ; but perhaps the work of greatest 19“‘:: burg : Friederichsen, De Gruyter and Co.,

value to which ho has devoted hia attention i the
attempt to establish criteria by which the arch:eolo- Regions visted long ago remam allurng to the
gical remains of Ceylon can bo dated. Chronological | Memory ; and even he who will Drobably never be
data are peculiarly scanty in the epigraphical re- | able to revisit them will sometimes think of them
cords of Ceylon, and the extant chroniclesarealso | With A melanchohic pleasure. Beinz some twenty
defective in this respect. By patient, mothodical | years ago s pupil of Professor Jacobi the present
examination of the monuments, the materials [ Writer mado some lttlo promess n the study of
employed and the methods of construction, the Jam parrative literature. And, though he will
sculpture, balustrades, guardstones, ‘moonstones,’ | Probably nover find a real opportunity for resuming
ote., Mr. Hocart has been able to differentiate three | those researches, 1t is with a special pleasure that
main periods, which he calls (1) archaie, (2) classical he studies the researches of other scholars upon
and (3) archaistic. Though this nomenclature | th1s and cognate subjects.

may not meet with universal approval, we must
congratulate lim upon the perseverance with which
ho has tackled this difficult subject and laid a re-
liable foundation, at least, for future work. Hos

Dr. Alsdorf, & pupil of Piofessor Schubring, one
of the leading authorities on Jainism, has produced
an extensive and sohd work on the Kumarapa-
lapratibodha of Somaprabhe, or rather on those
being ably seconded on the epigraphical side hy | parts of i1t which are wrtten Apabhrainia.

Mr. Paranavitana, who has also contnbuted a very | Literary Apabhramsa—apart from  smaller
g note on Mahdy n Ceylon, contributions chiefly by Pischel—has  become
13 References to him are to be found in the y to Pramdpardritila by Dev hodhi,
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known by two masterly publications of Protessor
Jacobt ; and there 15 scarcely any doubt that theio
is stll in existence an oxtensive literaturo m that
interesting, if monotonous, idiom. Dr. Alsdorf
has used the edition of the Kumdrapdlapratibodha
published inthe Gaekwad's Oriental Series, vol. XIV.
And. though he has mot been able to avail himself
of any manuseript materials, there can be no doubt
that he has produced m the plurahty of cases a
sound and relizble text

The Apabhramga stanzas of the Kumdiapdla-
pratibodha, some 250 m nwmnber, make up an
allegoric tale called the Jivamanahkaranasam.
ldpalathd, a tale of the famous saint Sthilabhadra,
o hymn on Piriva, a small dogmatic text, four
verses on the seasons, and 42 separate verses of
hfferent contents.  Of all these, Dr Alsdoif gives
toat and tianslation, as well as a hst of words
Jn an extensivo and well-written mtroduction ho
deals with his texts from a literary, grammatical
and metrical pont of view And in tive appendices
we are able to study other texts dealing with the
fortunes of Sthdlabhadra ‘The author, whose
name we have probably not met with before, has
produced an altogether learned, interesting, and
excellent book.

Tempting though it be, we cannot here enter
into details which would really lead too far. We
shall only allow ourselves a few passmg remarks
which will at any rate prove that we have studied
the work with attention and with profit.

On p 112 (Sthilabhadra, 102, 4.5) we read tho
following hines :—

Kasana-vanny uppayai nala | bhanjur jav v avidhu
taha vi durchahd reha na hu| phvai gévarakhidu,

The text is undoubtedly 1 shght disorder, as the
second half of the first line 1s untianslatable  Ln any
case I suppose that we shall have to read bhunjua:
instead of bhanyui ; unfortunately, however, T am
completely unable to solve the niddle of the woud
avidhu. The rhyme proves it to be fanly correct—
the sense must be something n the way of Skt.
am:'tu or madhu. The tianslation would run some-
what lke this: ‘the black-colowed dung-heetlo,
even though he flies up to the sky and eats (honey )
will not attamn the lustre of the hees’ The word
kaveddiya-, ‘s porter’ (p 151), may possibly stand mn
somo relation to (Skt.) kai eala- 1n one of its difterent
wenwes. For joyai padyalt wo muss a reference to
Hemacandra's grammar, 1v, 332, with Pischel's
note, and the Prakiitgrammatik, p. 173, § 216,
Jhépinga- (p. 159) seems to mean n gort. of ghost ;
it would not he quite imposuble to derive 1t from
dyotis- *light,” as T helieve to have proved long
ago that glow-worms, ete., are at tunes looked
upon as ghostly apparihons, ep. Klane  Beoitr. -
tndosranischen  Mythologir, p 1 1 (1911). The
curwus word bhullaya, quoted on p. 174, does
‘not simply mean wiatiwumn ; Hemacandra explains

|

1t by pmabundhapravyttam pethe yam (Dr. Alsdorf's
(uotation 18 not quite exact), und it 18 nlso explained
by adhikdre sambalam. But I fml to make out
the exact sense underlying these explanations,

We take leave of Dr. Alsdorf with expressions
of gratitude for his able and interesting book,
and hope soon to meet with new contributions from
his pen

JARL CHARPENTIER.

MEMOIRS OF THE ARCH/EOLOGICAL SURVEY OF INDIA,
No 41 Survival of the Prehistoric Civilization
of the Indus Valley, by Rar BATADUR RAMPRASAD
Cuanps, BA 13 X 10 in, pp 40, with 2 plates
Caleutta, 1929.

In <ecking to find a hnk between  the Vedie
traditions and the chalcohithic cnvilization of the
Indus basi, us disclosed from the 1cmains found at
HarappaandMohenjo-daro, M1 Chaurla propounds by
views upon certamn subjocts, which, though  of wide
interest, hardly fall within the scope of archwology.
For example, he would abandon what he calls the
‘“ orthodox view,"” that the upper Indus valley was
wrested fiom Disas and Dasyus by a vigorous
race of Aryan immigrants, and suggest, as better
fitting the ewvidence, that ‘“‘the .Aryans, mamly
represented by the Rishr clang, came to scok their
fortunes insmallnumbers more or less as missionaries
of the cults of Indra, Varuna, Agni and other gods ot
nature and settled in peace under the protection of
the native rulers who reacily appreciated thewr
great ment as sorcerers and employed them to
secure the assistance of the Aryan gods ¥ We must
pomt out, however, that Indian tradition would
seem clearly to indicate that the earliest 759 weie
aestablished m the land before the so-called Aryan
mmmigration  He would go further, and rocognize
mn tho warnior clans —the Bharatas, Pirus, Yadus,
Turvadas, Anug, Diuhyus, ote.,of the Rig Veda—the
representatives of the ruling class ot the indigenous
chaleolithic population. Here agam wo are up
against & mass of Indian tradition. Rather than
attmbute the mgidity of castoe Lo the sharp distinetion
between the Arya and the Sadia, ho prefers to
regard 1t as due to the wide gulf that separated the

. cultures of the “proto-Brahmans and the proto.

Kshatiyas 7 - -tepms that seem to call for some
defimtion.  Ho praceeds to develop his view of a
fundamental difference n the mentality of tho
Brihmana and Ksatriya of ancient Indin by erting
evidence to show that thewr attitude towards puris-
amedha and anumarana were antagomstie, The
theory elaborated by him, that cortam statucttes
found at Mohenjo-daro 1epresent Yatis of tho proto-
historie and prelustorie  Indus valley crvilization
seemy somewhat  premature. Weo o feel, fact,
that the author attempts m thia <hert Manorr to
solve too many difficult problems, though his views,
if not convincing, are in many respects suggestive,
C.E.A.W.0.
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