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NOTE.—Seeing that the vignette which Dr. Dillon once
designed fur his notepaper and copy lighted, by the way, was
so appropriate, he has been good enough to let iue place it on
the cover of this book. It represents the wind blowing at a
piece of thutledown, while underneath, in Ambit, we read

that all things pass away.



TO JOHN DALEBROOK OF SEVILLE

NCE upon a time, at Guimaraes in Portugal,

| made a vow that | would share a book

with you. The telegram you sent me thither
stated that when | returned to Seville it would
be to your abode, for you would share with me
the final piece of bread. That evening in towered
Guimaraes had otherwise been melancholy, since
the truth—a ghastly truth at any time of life-
had forced itself upon me that | was un-
picturesque. All day | had been seated, more
or less, upon the outside of a bumping coach
whose many other occupants were garbed, or
so | fancied, for a performance of the Portuguese
National Anthem, which has the sound of comic
opera. Up above me was a most unbending
patriot who played this Anthem on a concertina
from the misty dawn into the night. Up above
me aso was an agricultural lady, far in years
and of a merry disposition ; now and then her
feet would dance a little, and throughout the
day they were unclad and were supported by
my shoulders. But in Guimaraes | found your
message. . . . Books are the best provender—
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6 DEDICATION

" Cest la meilleure munition que j'aye trouve,”
says Montaigne, " a cet humain voyage." And
if this bread of mine has not the sunset flavour
which attaches to the last production, have |
not demonstrated that the picturesque is not for
me ? Now this part of the book, such as it is,
is yours; perhaps it is the better part, for |
am dealing with afriend. | think of you, John
Dale brook, and the palms are waving near the
Guadalquivir and my heart is heavy.

Oil, the splendid nights when you and Dillon
and myself would sit in rocking-chairs upon the
roof and listen to the deep of Sevillel You
the man of comfortableflesh, withimps of laughter
lurking in the folds thereof ; Dillon of the wistful
countenance, a god of language, seeing that his
words were as a flock of stars—(not seldom, too,
some falling star to gratify our frailties)—we
spoke of great things and of small, for instance
1 related how that venerable man with whom |
used to bathe had answered me. One day
when he had rowed into the middle of the tawny,
rushing river, and | was about to plunge, | put
the query : " Don Cristobal, if you were not here
to take me back into the boat a hundred metres
farther down, should | be carried off to Cadiz
and the s;ea?" " Que hombre!" declared the
boatman—we may call him that without ex-
aggerating, for he dwelt in one boat underneath
a sort of tent, while his avocation was to keep
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that and four other boats from being stolen ;
not a single one of them was his—" hombrel™
declared the hoary boatman, " thereis no occasion
for you to be mournful, Don Enrique ; | should
think your body, long before it reaches San Fer-
nando, would be thrown upon the mud, and
those who are engaged in such affairs would give
you very decent burial. . . ." SoDillon, you and
| discoursed of this and that, not resting longer
anywhere than does the wind-swept moon of
Andalucia. Presently from earth would come
the watchman's cry: Ave Maria Santissma !
We stand at three o'clock. It is serene.”

That is as much of the dedication as | wrote
yesterday, and since then 1 have had a terrifying
dream. Innumerable men and women floated
down a river, each of them astride a book ; the
river was tempestuous and very dark. Before
we came to the first of the bridges various books
—not only little ones—had sunk, and the river
was very dark. Upon the bridge a multitude of
people stood, some of them so boorish that they
did not look on us at all, and some regarded
only certain sorts of travellers, and some who
leaned across the parapet appeared to have an
eye for each of us. | turned towards the comrade
who happened to be next to me; his brow was
radiant in to-morrow's sun. " Tell me," sad I,
"whither do we go ?" And he replied: "To
Cadia and the everlasting sea!" Then we
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discovered on the mud a person looking at us,
not unkindly, through a pair of tinted spectacles.
" Thatisacritic," quoth my neighbour. " Listen
now ; he wants to ask you something." Strange,
| mused, for such is his appearance that one
scarcely would have thought oneself to have a
secret to reveal to him. " Whither are you
going ?" exclaimed the critic, and whirling
past | made reply, as bravely as | could: "To
Cadiz and the sea" We swept along and what
he shouted | could hear but faintly : " Depends
on—your—boat." We jostled onward in a
piteous confusion and T could not answer. Woe
Is me, | wish | could have shouted back : "Ave
Maria Santissma ! It is serene”
H. B.
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EDITORIAL NOTE

THE  object of the Editors of this series is a
very definite one. They desire above all
things that, in their humble way, these books
shall be the ambassadors of good-will and under-
standing between East and West—the old world
of Thought and the new of Action. In this
endeavour, and in their own sphere, they are
but followers of the highest example in the land.
They are confident that a deeper knowledge of
the great ideals and lofty philosophy of Oriental
thought may help to a revival of that true spirit
of Charity which neither despises nor fears the
nations of another creed and colour. Finally,
in thanking press and public for the very cordial
reception given to the " Wisdom of the East"
Series, they wish to state that no pains have
been spared to secure the best specialists for
the treatment of the various subjects at hand,

L. CRANMER-BYNG.
s. A. KAPADIA.
NORTHBROOK SOCIETY,
185 PICCADILLY, W.
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THE SINGING CAR A VAN

I
THE LIFE OF ARAB POETRY

O man may look upon the dead and say,

" They were, they are not." If we come

to those Bedawi tents among the stones that
have been Babylon we cannot say that Babylon
is dead. One stone may not be standing on
another, but the words which are inscribed upon
them are inscribed on living hearts. We shall
not look across the years and say that one of
them has been a people's boundary. Forsooth
we think in sorrow of a vanished people, and we
do not think in sorrow of ourselves. But if
their hand has carved some words upon a boulder
in the wilderness and they are living words—
the people live. So does the poetry of all the
Arabs dwell to-day with the Bedawi. Ask of
one from where he came. " From the longest
lineage | come, from the deserts and the blameless
deserts. | do not deny my fatherland, my father
is unknown to me." Be skilful in your reading
of the poets and you have a place in the Bedawi's
heart; but if you read them badly you will

1



12 THE DESERT ARAB

e, like Burckhardt, that the book is pulled out
of your hand.

The desert, which in our eye is a wilderness
of desolation, has for the Bedawi quite another
aspect. "We descry the traces of a path, we
moralise and say that for a thousand years
it has been overgrown by vegetation; the
Bedawi says that but a thousand years ago his
brother came along the road. Men are men,
and most of them are buried. So the stranger's
camping-ground among the Arabs is a graveyard,
where he finds the most distinguished of his
hosts. Always it was the desert which the
Arab loved. " | have nothing on my conscience,”
says an emir who died in the year 1049, " except
the death of five or six folk of the desert whom
| dew ; as for the town's people, God has no
thought of them." An Arab's home is in the
desert, where the white fire of the sun is falling.
No matter if the present architects could never
carve the ruined capital which ornaments a
doorway ; as the present owner gazes on it he
considers that for him this architect was working.
Even as a palm, he can preserve his dignity
among the ruins; he is no more to be agitated
than the yellow shrubs of oleander or the colonies
of cactus. At the close of daylight, when he
glides towards the fire of aromatic smoke, he
watches how the desert, the unchanging desert,
is the scene of night's procession, which is brown
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and violet and graver blue and indigo. And
while he chants the mournful, venerable airs, he
watches that procession of the sky—red, orange,
green—until the stars come out and seem to be
so near and large that we and they must have
a common destiny. For those who are the
most unfortunate Abu'l-Alahas written :

You sing about the smallness of the stars—
The fault is in your eye, not in the stars.

And there is something now which has been
thrown before an Arab's eye. No longer does
he have the wish to pluck the violets of the
setting sun, he does not dance at all to see the
dance of white flower on the almond-trees, and
when the shining summit of a mountain broods
above the mist he does not think that there are
mighty poets in Arabia. These are the words

of Abul1-Ala®

Is it not in the winds our love reposes,

Which are ambassadors of all the roses V

Is not the lord of rocks and trees their lover
And of the flowersthat strive his land to cover ?
But man is earth's uncomfortable guest

Until she takes him on her lap, to rest.

! This thought is adapted from Mansur-at-Tamami, the
jurisconsult who died in the year 918. " There be foolish
folk," he said, " who d recate the study of the law, but
it will not suffer from their contem t. = The mldday sun
wiJl shine serenely and upon the blind.

The great Syrian poet. Cf. The Diwan of Abu I-Ala
in this series.
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" | leave you thefinest part of my inheritance,"
said the great-uncle of Zohair, " 1 leave you my
talent for poetry.” " But that is mine already,"
said the famous pre-Islamic poet. " Nay,"
replied the old man, " all Arabia knows that
poesy is an inheritance of my house, and that
it went from me to you." Notwithstanding
this, he gave to Zohair amore worldly legacy as
well. And in the inheritance of the modern
Arab there is much of this world, much of Islam.
He is the descendant of the miserable men who
sacked the library of Alexandriaand flew zealously
upon the ancient literature of Persia. Faithful
to the creed, they strove, when collecting early
poetry, not to collect anything which referred to
pagan gods or customs. They had made up
their minds that there existed only one God ;
so when other people settled that the gods were
three hundred and sixty it was evident the
people were depraved. And it was doing them
a kindness if one substituted Allah's name in
every passage where one found the names of
Lat or Uzza. But even as the children of these
fanatics did arise, to preserve the glories of
antiquity, so would it now be possible for
them to rise again, to shake aside the veil of
Islam, and to watch the marvels of the sun, the
wind, the rain. These were the three magicians
who made the poets of Arabia, and the people,
intheir wisdom, said that poetry was lawful magic.
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Now this veil of Islam is but lightly worn
by the Bedawi. They put their faith in holy
tombs and charms and sacred groves. They
will not exalt religious functions into spheres
of the police, as did occur in mediaeval
Baghdad : it was customary in the mosqgue,
while the prayer was being said, for a policeman
to be present, listening for an omission. When
such a thing happened the culprit could be
slain. Some, at all events, were in favour of
that course, while others—for example Abu
Hanifa, the great jurist who died in the year
767—were opposed to any punishment beyond
a physical correction. ... As for the Moslem
with one God and the pagan with many, it
would seem as if a chasm yawned between the
places of their worship. The true believer has
a God who does not want for names; the pagan,
on the other hand, has many gods who merely
have one name apiece. If we select among the
Moslems' ninety-nine " most comely names,”
we notice that their God is called the Independent
One, the Very Strenuous One in devising Strata-
gems, the Frequent Repenter of His Wrath,
the Owner of the Day of Retribution, the Praised
One (which is no exaggeration), the Tent-peg,
the Postponer—nobody will be surprised to see
the Moslem stand in fear of such a God. The
pagan has a multitude of gods, and looks at
them with more familiarity. If he is Mau-
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passant's good farmer he will wash their faces,
though your laughter is immoderate. That was
not always so—we learn from an Assyrian in-
scription, telling of the deeds of Hassar-Laddon
inthe desert: "" The Arab King came to Nineveh,
town of my domination, with numerous presents ;
he kissed my feet. He prayed that | would
give him back his gods; | had pity upon him.
1 had the statues of the gods repaired ; | had
inscribed on them the praise of Assour, my lord,
accompanied with my signature, and 1 gave
them back to him." Now there are many who
would praise the moderation which inspired the
missionary efforts of Hassar-Laddon ; perhaps he
thought that there was not much difference
between the one God and the many.

We talked about a chasm which divides
the temples of the Moslem and the pagan : in
this temple is a pagan Arab worshipping the
dog-star, Sirius; in that other is a Moslem
worshipping his God, and, after calling him
by many names, he cries, "0 Lord of the
dog-star." Here is the Moslem saying that
the dog-star should be worshipped—so bright
a jewel is it in the girdle of the Lord—and
here is the pagan saying that the dog-star
should be worshipped. This Moslem preference
for one God would not matter very much if it
did not make him dull to poetry, and in that
respect it is deplorable. As for the Bedawi,
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faithful to the sun and moon which are the
gods, says Aristophanes, of the barbarian— so
long as a Bedawi lives we cannot say that Arab
poetryisdead. Myrrhand citronellearedrooping
on the desert, powerless 1o give a perfume to
the winds; perhaps a rain will make them
free. But centuries have passed across Arabia
while poetry has hardly raised a voice against
the silence. Y et we have not come to bury poets,
but to praise one; and, however much we are
inclined, as we read Mutannabi's song, to think
about Abu'l-Ala:

When you came into the town you lit up the darkness with
daylight,
Since you have left us forsaken the darkness imprisons the
day;
When that our home was your home, aloft rose the glory of
Manbedsh—
So that in heaven it stood vastly more high than the
Calves. . . .

we shall not speak about the death of Arabic
poetry. Abu'l-Ala is not the last, but the most
recent poet to win greatness in Arabia; and if
we are to understand him we must have some
knowledge of his predecessors and contemporaries,
we must regard the men who were devoted to
religion and philosophy, nor must we be in
ignorance of politics.  Suppose Abul-Ala had
written nothing but the purest poetry, descrip-

2



IS THE DESERT ARAB

tions of a lizard or a night of stars, it is con-
ceivable that such a poem would be perfect.
Those who love it may not want to know its
father or its age. But the poems of Abu'l-Ala
have much to do with morals and religion, diet,
women and philosophy. The reader will desire
to know what were the prevalent opinions, so
that he may see how far the poet was unorthodox.
There is a passage where we are informed :

Know that the water will be sour as sin
If it has been the bedroom of a jmn.

And we must try to learn how far the poet was
expressing his own opinion, how' far he was
repeating a superstition. If we happen to re-
member what occurred at Mecca by the Zum-
zem well, where one could see the faithful being
soused with buckets of the water, full of a belief
that Allah multiplied it in the night (whereas
it used to sink), then we shall consider if Abu'l-
Ala was not sarcastic. A poem whose appeal
is ethical must not be sent before another judge,
and when we read Abu'l-Ala on women it is
requisite that we should know what place they
filled or could fill in Arabia. . . . With regard to
politics, the sword of Islam had so great an
influence upon the pen that it would be impossible
to spesk of Arab letters if we did not bear in
mind the fortunes of the Arab empire. Under-
neath that empire was a book, while underneath
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all other books, for better or for worse, lay the
empire. " The royal palaee of Ingilterrah is
caled Parlamentu,” so the Persians wrote a
hundred years ago when they compiled a history
for the British Minister; and we may write
with greater truth that " the libraries of Arabia
are called the Koran. . . ." One must give some
attention, naturally, to the States with which
Arabia came into contact, such as Egypt, Persia
andBy zanti um.

So we shall begin with pre-Islamic poetry ;
we shall proceed with Islam rising in its strength
and the enfeebled poets of the period ; we shall
continue with a weaker, less pietistic time of
islam and a flourishing of poetry first in Arabia
and then in Spain ; we shall proceed with Islam
in a sullen mood, driven back and trying to
display its power by the destruction of such
things as poetry, because they hang like pictures
on the wall and mitigate the grand austerity.



[
THE PRE-LSLAM1C PERIOD

IT is not necessary for us to believe that Adam
was the first of Arab poets. There is handed
down a certain distich as being his, but we are
unable blindly to accept the word of those who
handed down, the rawi. They were enthusiasts,
often they were themselves poets, and confusion
could not help arising, for the rawi would intro-
duce his own words, and then again he would
insert into his own poem, unconsciously or by
way of compliment, the verses which had been
confided to him. Any piece would rise in vulgar
value if an ancient bard was made the author
of it. Hammad, a rawi of the eighth century,
was invited to explain why one of Zohair's
poems opened so abruptly. His reply was that
the poem started with three other lines, and
these he gave. They have always been retained,
as they are beautiful and most appropriate,
and they have not suffered from the fact that
~ ' Beginning: " We are the sona of earth. ..." And when,
in his Risalatul Ghufran, Abu'l-Alais on the way to Paradise

he meets with Adam and at once begins to criticise the verse,
while Adam strenuously argues that he did not writeit.

20
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Hammad, later on, confessed they were his own.
We sympathise with Hammad. Doubtlessly he
practised all the common virtues and the vices
of the rawi. What in a poem was obscure he
would elucidate, he would explain allusions, he
would illustrate the poem with a mass of detail
from the author's life. Without the rawi we
should not have had the poems.!  If he sometimes
yielded to his own poetic temperament, adding
or omitting as he thought was good, the critics
of the day were quite ingenious in showing that
the mention of more than one mistress in a
set of verses caused them to scent interpolations ;
also they discovered signs of editing by differences
of the dialect, by lack of idiom, and so forth.
Anyhow, the virtues of the rawi put their vices
in the background, but the special sympathy
we feel for Hammad is aroused by his attack
on sham. Hisweapon was a sham, but no matter.
It was good enough to prick the folly of all those
who like a work of art in proportion to its age.
May the gods preserve us from that kind of
critic. We do not expect him to know what is
beautiful, and clearly we must not expect him to
know what is old. He loved the beauties of
Macpherson's poem when he thought it ancient;

" Longer than many another people,” says Flugel in
his History of the Arabs (Leipzig, 1832, p. 71), " and in spite
of all their traffic with the lands of culture, did Arabians
neglect the art of writing."
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now he says it is not beautiful. And for the
sake of him a rawi said that Adam wrote the
distich.

Let us go back no further than the golden age,
the Age of Ignorance. A fire is on the desert.
Hospitable, avaricious, warlike and exclusive, a
Semitic people which for centuries had been in
some connection with the peoples who were
then most civilised, we may perceive them in
the Age of Ignorance possessing arts that others
had, but with a specia passion for the art of
verse. It is unjust that we should criticise a
people by the standard of an alien race. " Be-
hold," we seem to say, " the glorious Germanic
race, which is our own! Let the Semitic people
show how far they have Germanic qualities.
In poetry they have indeed the Psalms and
Hebrew poetry in general, but are they tender
and profound ? Do they complain as we do
of the works of God ? In morals they are
strict and sometimes lofty, but are they profound
and tender ? In politics they have no middle
way, but always anarchy or despotism. Perhaps
a wise despotism is the best of governments.
However, we—we know what is liberty. Maybe
our knowledge has from time to time been aca-
demic, maybe in mediaeval Florence or in ancient
Athens or in revolutionary France or in religious
Spain it has not always been expedient to draw
the line between licentiousness and freedom.
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But we have understood, as well as Bishop
Butler, that the liberty of a community implies
obedience, subjection, authority, subordination.
Is it not very much to have recognised as much
as that ? What have the Semites done ?—they
have given us religion. That of the Germanic
people used to be so full of poetry, so vague.
That of the Jews arrived and laid it down that
God created earth and heaven—a very simple,
formal and fanatic faith. But when apparently
becoming universal, then it was reformed by
Jesus and it has resumed the poetry. More
and more is the religion of Germanic peoples
being purged of the Semitic hardness and assur-
ance.

DANCING.—Thusit would seem as if Semitic
peoples could not be compared, except un-
favourably, with the Germanic. But in the
greatest and the oldest arts of music, verse and
dance it will be seen that Greece herself cannot
look down upon Arabia. So much devotion
did the Arabs pay to verse that one is apt to
think they were indifferent to dance and music.
"All three,” says Aristotle, "have a common
basis, being imitative of the characters of men,
their actions and their passions.” A Pindaric
ode was sung, accompanied by music and the
dance. For long these arts were deemed in-
separable, and the man who practised one was
obliged to practise all. Thus nobody before
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Eleuther sang at Delphi in the contest if the
words were not his own. And elsewhere they
prevented Hesiod from taking part, for he did
not accompany himself upon the Iyre. Now
with the Arabs there was no such unity, but in
the spheres of dance and music they were not
barbarians. Unfortunately nowadays their
dancing has become a rite, and one in which
the clothes are treated not at all as in another
dance of Semitic origin. At Seville, where the
stately movements of the Seises are an imitation
of the dancing of the Israelites before the Ark,
enormous care is given to prevent the clothes
from being injured. But al-Ghazzali shows us
what in better days prevailed among the Arabs :
"As for the tearing up of garments, there is no
indulgence for it except when the matter passes
beyond the control of volition." It is therefore
not surprising that to-day they blush to dance
in public and consider it an exercise for which
there must be payment. That it was tended
once with a solicitude we can applaud is to be
gathered from a second observation of al-Ghazzali.
" It belongs,” says he, " to good breeding that
no one should arise to dance with people if his
dancing is considered sluggish and inert."
Music.—With regard to music we have got
the word of Ibn Chaldun, saying that the pre-
Islamic Arabs were acquainted with no music
save the cries for urging on their camels, and
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we know that singers were addressed as camel-
drivers. But when Persia fell there came into
the hands of the victorious Arab all the science
of Persian music. Though Mahomet counselled
that the faithful should have none of it, they
settled subsequently that his prohibition was
not laid on any music except such as was infected
with unseemliness. In China, by the way, there
have been edicts for the punishment of airs
that sound effeminate. So, then, the Persian
science flourished in Arabia, till it became a part
of what an Arab savant had to learn. Deep
were the speculations: a doctor known as
Ibnol Heisem, who died in the year 1038, wrote
on the effect of melodies upon the souls of animals.
There was an effort to replace the Persian system
by the Greek. A man of erudition, al-Farabi,
the philosopher who died in the year 950, com-
posed his book wherein the definition of rhythm
is quite in the Greek spirit, and he divides music,
after the Greek fashion, into theoretic and
practical. The Arabs called him a musical
wonder and a magician, but they did not follow
him. As for the Persian influence, about the
year 1300 many writers lived who were especially
devoted to the mathematical and philosophic
side of music. On the other side, the practical,
we get the system of the seven whole and the
five half-tones, which is now established in
Europe, and forms the foundation of our own
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science of music. We have no proof that this
was taken into Persia by European missionaries
or ambassadors, who would not usually occupy
themselves with such things. Nor could the
learned Orientals have been anxious to accept
the teaching; but while they were occupied with
theories, inconceivably profound, the players,
who did not possess the will or the capacity to
be learned, went on playing and by chance
they found the proper system. We may see
in mediaeval Europe much the same condition
of affairs between the doctors of music and the
musicians ; when these latter had already got
the minor and major scale, the learned men,
says Glareanus, were disputing as to whether
eight or twelve or fifteen was the number of the
keys. Thus Arab music was of Persian origin,
but the developments reveal the working of the
Arab mind. There was a tree, they held, which
had four roots, the roots of music, in precise
relation to the elements. One was the root of
water, and the music of that root was cold and
damp; one was the root of fire, and the music of
it warm and dry. We need not go on climbing
through this wonderful Arabian tree whereon
the tones of music are not only boughs and
branches but are in relation to the twelve celestial
signs, the planets and the seven nights and days.
We would not, like the Chinaman who wrote
about the dynasty of T'ang, suppose we had
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described the Arabs if we wrote they have
black beards and large noses, that they drink
no wine and have no music. On the contrary,
they have a great deal of music, and if we close
our eyes to what appears fantastic and observe
what is harmonious to our own convictions we
shall think more favourably of it. Hajji Thalfa
teaches that the soul, by melodies enchanted,
longs to contemplate a loftier being, have a
message from a purer world, and that the spirit
darkened by the body is prepared to mingle
with the forms of light which are about the
throne of God. And itisafact that the crusaders
carried home to Christian Europe what has
since remained the battle-music. This appar-
ently was cultivated, first of all, not with a view
to giving armies some encouragement, but for
the discouraging effect upon the foe. " They
shall raise up a cry of destruction,” says Isaiah,
"intheway of Horonaim." And asthenorthern
tribes went into battle they were accompanied
by blasts of the wild horns and by the sound of
awe-inspiring harps. We have more sympathy
with those who sang less indirectly for their
own side, declaiming an old poem while the
ranks arranged themselves for battle, the mill
of battle, as they called it. The crusaders did
not only bring war-music from Arabia, but
instruments of music also. And, as another
proof that Arabs were addicted to this art,
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we have to look no further than the singers and
musicians who were gathered at the court of
Frederick |1 . of Hohenstaufen; they were the
most esteemed of artists, and in them the Arab
element predominated.

VERSE.—Dancing, music—now we come to
verse. When a tribe discovered that a poet
had been born to them it would be but a little
time before the news had gone abroad, so that
the neighbours came to wish them joy. Mutton
and the milk of ewes would be prepared, grass-
hoppers and aso locusts that are caught in early
morning when their wings are damp with dew.
And those who feast whole-heartedly in honour
of the poet will not think of what the Arabs
say concerning one who finds no fault: " You
are like a grasshopper ; in your mouth nothing
is distasteful.” Then would the house of cloth
resound with music and congratulation, for the
poet was a weapon against man and time. With
songs of scorn' he would abash the foe, while

! The rhymed prose of the mocking songs, or higa, was
among the Arabs the earliest form of poetical speech. Prose
of this kind (c/. Ignaz Goldziher, Muhammcdanischc Sudien)
was considered magical, and was employed not only in
combat but in exorcisms, in protesting prayers and by
mendicants who thought that it would have the power to
open purses. With regard to songs of scorn, the makers of
them had enormousreputations which, under I1slam, it became
an object of the caliphs to destroy. They wished to have
the songs regarded as a heathen relic, and as criminal. Thus
when Archilochus, unable to become Lycambes son-in-law,
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he would chronicle in verse the splendour and
the deeds that otherwise would be forgot. " A
pedigree,” says Abu'l-Ala, "will not keep a man
alive," but even as in death an Arab will not
deep among the members of another family, so
did they cherish more than other things the
stock from which themselves were sprung. It
may or it may not be meritorious to think your
tribe can do no wrong—such was their attitude.
So when a woman married into foreign parts
her father or her brother would address her :
" Bear not easily,” they said, and have no
boys ; for thus wilt thou bring near the distant
plac&s and wilt raise up enemles The record
of each family was kept in verse® And some
times all the members of a family had the poetic
prowess. |lbn Khallikan relates about the Abu
Hafsa that "These persons have the power of
touching with their tongue the point of their
nose, and this indicates a talent for speaking
with elegance and precision.” Says Ibn Khalli-
kan, " God knows how far that may be true! "
But he is quoting from al-Mubarrad, a deeply

wrote against him a satire which was said to have persuaded
him to suicide, the Lacedaemonians commanded that this
writer's books should be carried from their city.

1 3o, too, among tho Hebrews, whose poetry in choice of
words and in construction differed largely from tho common
language. " All that deserved to be generally known and
accurately remembered,” says Bishop Lowth (Lectures on
the Sacred Poetry of the Hebrews, delivered at Oxford in 1741),
" was clothed in poetry."
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learned man. The Abu Hafsa were, no doubt,
exceptional; but if a poet rose in solitude
among his tribe there was a custom which enabled
him to spread his work, and cultivate the work
of others. Prom of old the so-called months of
peace were sacred, and without them poetry
would not have come to such a pitch before
Mahomet : laws of quantity and rhyme had
been established ; the cassidas had a certain
sequence of ideas, so that one might not sing
the praise of the beloved or a patron if one had
not portrayed the blackened hearthstones and
the lonely dwellings and the brushwood and the
raven at the spot where the beloved once had
been. We may compare the sacred months
with what was called the Treuga Dei, founded
when in the year 1032 a revelation visited the
Bishop of Aquitaine. It was atime of unaccount-
able calamity, and so great was the superstitious
dread that neighbours settled to be peaceable
for seven years, and that in future nobody should
go in fear of molestation' from the evening of
Thursday until Monday morning. As for the
Arabian peace-months, nobody was ever during
them to be made an object of attack, and the
Prophet, while he specially retained the peace-
time of the pilgrimage to Mecca, gave permission
that one could attack the foes of Islam always.
When the people were assembled in the month
of pilgrimage they brought new words and
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lovely words from all the districts of Arabia, so
that the poet's instrument became a splendid
one to wield. It was comparatively splendid,
for we see too often that a flying thought, when
we have given it the garb of words, will droop
and fly no more. We may be tempted to suggest
that in Arabia the language made the poetry :
when some impressionable Arab saw the caravans
emerging from the desert and depositing before
his tent a wealth of words he thereupon sat
down and wove them into poetry. But even
as our ship does not come sailing into port for
the reason that we hope it will, so did no desert
ship arrive but as the fruit of toil. Arabs in the
sixth century had an imagination, they were
passionate, they were men of enterprise and
they were free, their character was strongly
marked, their morale was as pure and open as
the sky—that is, they had what is required for
poetry. They would have wrought it even if
their instrument, the language, had not been
improved. The Chinese language is most rudi-
mentary, it is without inflection and the order
of the words may not be changed, yet the people
are so gifted that—not to speak of other exploits
—they have made themselves the literary people
of the world. Of course it would have been
much better if they had attempted to improve
their instrument, as did the Arabs. But in
able hands an awkward instrument will be of
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greater use than if in awkward hands is placed
one that is delicate.

It isindeed worth while for us to pay attention
to the pre-Islamie verse. " Zohair has said about
you many things of beauty,” quoth the caliph
Omar to a person who had sworn to give not only
what the poet wanted but for every poem in his
honour likewise a female slave or ese a horse.
"And we," replied the person, "we have given

him as many things of beauty." " What you
gave him," said the caliph, " that will perish, but
his praises will endure for ever. . . ." And we

know what kind of people were these Arabs,
iIf we make a study of the verse. Bad qualities
and good, in our opinion, would be necessary
for the founding of an empire which imposes
one command on many people. Say that we
believe, like Ibn Chaldun, that an empire goes
through certain phases and will usually finish
in three generations, it would still be valuable to
regard the qualities of those who founded it—
not the special circumstances that were favourable
to the Macedonians, the Assyrians, the Arabs,
but the underlying qualities they had in common.
Ibn Chaldun's mind was turned towards the
nomads, their establishment in towns, their
yielding to the life of luxury ; but even if an
empire cannot last beyond three generations it
would still be curious to note the mingled motives
which impel a people to give orders in the house-
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hold of another people. Yet we must now con-
fine ourselves to studying the Arab, and in
those four stages into which we set his culture,
so that we may mark the place of Arabs in
the story of the world; we shall be able to
devote ourselves more to the changes of the
moment if we can establish, first of all, a clear
conception of the things which are unchanging.

Conservatism," be it vice or virtue, is the
most remarkable phenomenon of Arab literature.
We picture Islam as a prison-house, exhibiting
a catalogue of antique regulations, and refusing
to regard the difference of intellect between one
inmate and another. " Out beyond my Avail,"
it says, " you shall not go"; and certainly
there is some evil stalking on the other side.
" Separated by the wall," it says, " are good
and evil; this my wall is the production of
the highest wisdom. . . ." But before the days
of Islam there existed an Arabian wall, the
product of the wisest, so they said. A ringlet
might be called a scorpion, while it was per-
mitted to compare a handsome- face with the
full moon or the day. Certain objects might

! To show that Arabs have preserved this quality we may
repeat their proverb, " ugly as a chameleon " (Landberg,
Proverbes et Dictions du Peuple Arabe). A man of Beyrout
took a wife on the description of a wet-nurse who arranged
the marriage. But on the following day the man made his
description: "I find she has tho head of a chameleon";
and he repudiated her.

3
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be mentioned by the poet, such as an antelope
or an ass, the father of stupidity, or an aged ass,
the grandfather of stupidity ; the panther was
apparently not thought poetical. It cannot in
these circumstances be surprising that the
famous warrior and poet of the Ignorance,
Antara, should begin his great cassida with the
lamentation, very possibly authentic, that there
iIs no more to say. Restriction, as was found
by Wordsworth in the sonnet, is a blessing ;
but the bird who pours a splendid sorrow from
the cage is in the dungeon silent unto death.
We can have too much of ancestral law, just as
of ancestors. " Your father was an Arab, but
your mother,"” so they taunted Antar, "was
an Abyssinian slave, a negress” He replied :
" One half of me is of the purest blood, the other
is my sword ; so when you are in trouble it is
me you call upon, and not on those who spend
the time in calculating all their ancestry. . . .
Conservatism, a meticulous attention to detail,
a palpable facility of technique, a Pegasus, in
fact, who seems more of the circus than of Arab
plains—these, if one may vary the metaphor,
these are the builders who were ordered to
construct between them almost every monument
of Arab literature. You might very well suppose
that censuring an Arab for conservatism is no
more than a declaration that we are Occidentals.
But listen to Abu'l-Ala:
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They walk upon the road their fathers trod,

And amiably receive their fathers' God.

What if they linger at Mahomet's tent ?

They care not much for whom their knees are bent.
In wakefulness and sleep their sole desire

To keep the settled plan of things entire.

Of the great pre-Islamic poets® Imr el Kais
was the most picturesque. His work was that
of a consummate artist, and Mahomet said
that his was the prerogative of leading all the
poets to the place of woe? But Imr el Kais
does not concern himself about the future
and about the past; his one lament is for the
disappearance of his youth, and the resulting
loss of favour in the eyes of women. The poem
of Tarafa is appreciated very highly by his
countrymen ; about a third of it is occupied
by the description of a camel, and it is remem-
bered, to the glory of this writer, that alone of
all the seven he compared a camel with a ship,
and as the dancing girl, he said, floats at the
banquet of her lord, so does the camel float
upon his path in pride. The poets were supposed
to have experienced what they sang, and all

! To give translations of the woll-known pre-lslamic odes
—the Mu'dllaqut—does not enter into tho schome of this
volume

2 But that oarly theologian, who desirod to show that
womon were addressed to holl and for a proof collected
sayings of tho Prophet, had forgotten that Mahomet peopled
Paradise with houris.
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these pictures were insinuated so that one might
construct, with their assistance, a more vivid
painting of the poet's character. Zohair was
old when he wrote his cassida "1 am blind,"
he says, " and | have eighty years of grief and
glory." Being wise and virtuous, he was revered.
Lebid, another of the seven, was less fortunate
in his old age. Owing to the influence of the
Koran, not so much the doctrine of it as the
literary beauties of the second chapter, he
professed himself a Moslem, and thereafter
fell to writing very badly.! The cassida of
Antara is a mingling of the tender and the fierce.
But he is more remarkable as having gathered
round him what is known as the Romance of
Antara. This pretends to give his life and
exploits, but is in fact a store of national tradi-
tions. Some people, pointing to the scalds
who came with Hollo's army into France, have
claimed for it a Gothic origin, while others
take it as the handiwork of Saracens who settled
in Spain at the beginning of the eighth century.
This chivalric romance preserves its popularity ;
those who now recite it in the streets of Cairo
are called Anatiren. They chant the poetry
and read the prose. Whatever view be held

! One may contrast Lebid with Cacdmon, the father of
English song, who likewise flourished in the seventh century.
Before he was converted from Paganism he was a simple
herdsman ; later, in the Abbey of St. Hilda, he sang for
holy ends, and, what is more, he sang very well.
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as to its origin, Gothic, Saracen, or Indian, it
was apparently composed from traditionary
tales at the court of Haroun al Rashid. Just
as men were apt to put all works of heroism to
the credit of Antara, so do unlettered Arabs of
to-day ascribe to him all poetry.*

Arab writers of the golden age were not devoted
solely to cassidas, but also to rhythmical prose
and impromptu verse. We have specimens of
this kind of prose in sundry proverbs on the
weather :

March is the blusterer. Earthquakes and rains are in wait,
The seven huge snow-storms will come and others which are
not so great.

As for the impromptu verse, it would appear
from all the numberless examples that herein
the Arabs' courage was unequalled save by
their success. " We are all gods ! " cried Julian
the Apostate ; "we have but to dare! " One
may quote the verses of Mahomet ben Omer el
Enbari, who died in the year 977, and would
have died before if 1bn Abbad, the vizier, had
not urged a wrathful governor to pardon him.
In return he was requested by the vizier to

! So spake a comrade of Miss Lowthian Bell, as they
were sitting in the desert undorneath the stars. Probably
you know the passage in that most enchanting book The
Desert and the Sown,
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make a poem on the candles that were burning
before him. And he said :

The flames upon the candle
Like fiery lances wave.

They are the fingers of the foe,
And your forgiveness crave.

Those who do not like this unpremeditated art
will say that even if the verse be meritorious it
has merely been preserved with a view to showing
what an agile person was the poet. However,
there is one case, if no more, in which a man's
impromptu was extremely useful. Meskin ed
Darimi, the poet, is said to have withdrawn
into a mosque where lie wanted to forget the
world. A merchant came into the town with
a shipment of black veils, but, as he could not
sell them, he approached the poet and entreated
his assistance. '"'What can | do ?" said the
recluse, " for | have long since given up the
art of poetry." The merchant did not cease
from begging, and finally the poet left the mosque,
put on his abandoned dress and said :

Fair veiled in black !  Oh, make the purpose plain
That with our pious friend you entertain,

Who barely was departed for the mosgue

Than you were sitting at the door again.

As soon as it was known that the poet had
returned to his former life not a woman or a
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girl could live without one of the black veils,
which were sold by the merchant at an incredible
price. The poet went back into the mosgue,
to meditate.

Several times in the foregoing pages one has
had occasion to refer to the cassida, so that a
moderate familiarity may be presumed with
what was the original Arabian form of verse.
It was a poem with a purpose, but in early
lyric days the purpose was not other than to
sing the praise of mistress or of benefactor.
Afterwards it grew to be didactic ; yet of these
it issufficient if we note the work of 1bn Habib,
agrammarian who flourished in the tenth century
and manufactured us a cassida for the sake of
inculcating syntax. When it was employed
for purposes of panegyric both the names of
patron and of poet were habitually introduced,
the former near to the beginning and the poet's
near the close of the cassida. But this way of
signature was not restricted to that form of
verse ; it was quite usual in other forms which
had more than two couplets and were derived
from the Arabian rhyme system.! Of all of

! Of. the Anglo-Saxon poet Cynewulf, who weaves into
the lines of his verse tho Runos which spell his name And
in tho Bihari folk-songs, collected by Mr. Grierson when ho
was magistrate of Patna, it is customary for a poet to insort
his own name and that of his patron in the last line. There
is one example given whore wo havo the poet courteously
attributing his inspiration to the King, saying that " King
Ram Chandra sang this song of the twelve months to Sur.”
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these the ghazel is the favourite of Oriental
poets, and the ghazel resembles the cassida.
But the true subject of the ghazel is love, and
commonly it is more brief than the cassida
With regard to laws of metre, they were settled
very thoroughly and very soon; each kind of
the seventeen metres is adapted to a certain
sentiment. The rhyme of the whole poem is
determined by that of the opening line; and a
translator into English has to recognise his
limitations when a single rhyme, as occasionally
happens, is repeated ninety times. This mono-
rhyme is characteristic of the Arabian system,
and usually decorates the second line of all
the couplets, while the first remains unrhymed.
A perverted feature of Arabian couplets—but
no! when something of another people seems
to us to be perverse are we seated aways on
the throne of reason ? May we pretend that
Arabs had a fase idea of beauty on the ground
that Olaiya, the caliph's daughter, wore a fillet
of rare stones about her forehead to conceal
its height ? And when Jamil, the poet, sings
of Olaiya, "I then took her by the ringlets
and kissed her lips with the pleasure that a
man, whose throat is parched with intoxication,
finds in the cool water of a spring,” are we to
say that Arabs had a false idea of decency because
al-Yafi in his annals has omitted the latter of
these verses, saying that it is not decent ? Are
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we so sure that Arabs cannot occupy the throne
of reason, because they hold that love is in the
liver and reason in the heart ? Couplets of
Arabian verse, with few exceptions, must give
utterance to certain subjects and ideas in a
strictly regulated order, and the individual
couplets rarely carry on the argument. In
their two lines they are complete, and sometimes
it would seem to us as if an argument is hardly
carried on from the first line of a couplet to
the second. Thus we have afeeling that Abu'l-
Ala does not avoid inconseguence, for this quota-
tion is a couplet and not a pair of single lines.
"It isno sin," he says—

It is no sin—a poem for your love.
| say the pilgrims do not cut their nails.

Verily he does not, as we nowadays are pleased
to call it, labour the connection between his
thoughts. ... In the building of a Moorish dome,
athing of air, one isfree to play with the supports,
to render them fantastic. So was the building
of an Arab poem. In a Gothic structure is the
vault, a vast and vastly soaring mass, which
must control the form of its supports. One has
in Gothic a continued progress of the structure,
and dependent on it was the progress of decora-
tion. Moorish detail was developing, what time
the structure was content to stay such as the
bygone folk had regulated. So was it with
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the fortunes of the Arab State, as with their
poems and their domes. Mahomet had con-
ceived an empire of the spirit, and although it
passed when he was dead through mundane
greatness and decline, yet the mortar of that
building was the spirit. Round the dome of
Arab empire, welding it for good or evil, was a
mortar which consisted of the Koran, the Tra-
ditions and the general practice of the ancient
imams. It was not susceptible to change. " No
life is spoiled but one whose growth is arrested,”
quoth Lord Henry Wot ton, whom epigrams
could not prevent from being wise. How can
Islam be compatible with progress, seeing that
it crystallises into one unchanging whole the
criminal, the civil and the canon law ? But
even as with domes and poems, so did the fan-
tastic blight assail that mortar, and, apart from
the diseases which invaded the material stones,
it was quite evident the mortar was decaying
when the people took to long discussions as to
whether or not Abdallah, father of the post-
humous Mahomet, was in hell.

Of the subjects proper to cassidas there is
one whose import cannot be exaggerated. In
the modern world opinions may diverge on the
matter of equality between the sexes. there
are men who deprepate it, being apprehensive
that they will become less chivalrous; there
are women who demand it in the name of
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justice, and would be indignant if you gave them
nothing more. But on this point an Oriental
does not argue.

It is said by Meredith that if the Comic Muse
is kept away there will be no civilisation, and if
you want the Comic Muse you must have between
the sexes some degree of social equality. There
has been fun, he says, in Baghdad. But before
Mahomet came there was a possibility of some-
thing more than fun. 1 will not say that all
the freedom which the women had was of great
advantage to the race ; often they could choose
their own husbands and could obtain divorce,
but on receiving a certain sum they could marry
for a certain time—a year,amonth two days,
oneday or for the duration of a market or a fair.
The women who participated in these temporary
marriages were for the most part widows, and
it must not be supposed that in the time before
Mahomet every sort of union was allowed. A
stepmother was not prohibited from marrying
her stepson, though the general opinion did not
think it nice, but a mother and a daughter were
forbidden to accept in marriage the same man
at the same time. It is in the cassida where
lies the surest evidence that pre-Islamic women
had a status. We are obliged to make a study
of these old Arabian poems so that we may be
familiar with the people's life and thought and
feeling just before the rise of Islam. They
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were barbarous in many ways, but also cultivated
the spiritual, and—to confine ourselves to woman
—in the greatest poems of that epoch woman
has a very honourable mention. Love has not
been turned to a religion, neither has the power
of woman been excessively increased by fore-
stalling St. Jerome and making love a sin. But
a man regards his mistress with a sane enthu-
siasm ; thus in some degree prevails between
them that much-desired equality.

Was there much of this, you will demand, in
Greece and Rome, where one is accustomed to
expect amore than pre-Islamic civilisation ?  Any
Roman was alowed ! to put his wife to death
if she tasted wine or stole the cellar key ; but
she had a good position in the household—aye,
so good that even half a step upon the path of
drunkenness was held to tarnish it. Before
the dulled, imperial days of luxury there was
fine moral and domestic life. Apart from the
bearing which it has on civilisation, any woman
would prefer the possibility of punishment
from a Roman husband to the terrible indifference
which Monsieur Bergeret adopted towards his
peccant wife. The Grecian woman was not
looked upon as equal to the man, but Hesiod
did not indicate her true position when he talked
about " a horse, a wife and a ploughing-ox."
An Aspasia, a Sappho or a Helen were not

L Cf. Pliny, Hist. N. xiv. 14.
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prevented from becoming famous, and upon this
point the people may be said to have been
civilised more than the sages. Perhaps it was
misguided of them, but it proves that women
were accounted somewhat when the populace
was angry with Praxiteles for making a statue
of Venus unadorned. And aso it is unlikely
that they fell into the error of Diogenes, who
embraced nothing but cold statues. The situation
of their women was, in fine, sufficiently exalted
to permit of comedy, but it is curious to notice
that a comedy was not a spectacle considered
suitable for women. The Greeks thought that
it was not well to hide any facet of themselves.
What was all too mortal they took as unavoidable,
and they preferred not to revile it but to bestow
on it a sort of secondary rank in the social scale
Women were excluded, and Aristophanes does
not, in his numerous addresses to the public,
make any to the ladies, as undoubtedly he
would have done. It may be thought improbable
that their exclusion was necessitated through
the play's defective modesty, for they were free
to witness the religious festivals. Whatever be
the cause of that, a Grecian woman did enjoy
some of the liberty which is so needful to the
race. In Sparta they were told to do no more
than to perpetuate the race, and where is Spartan
comedy ?
! Of. Nietzsche, Geburt der Tragodie 3, 116.
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Returning from this little voyage to the
study of the pre-Islamic poems, we remark
that none of them were written down until a
hundred years from when Mahomet fled. The
tribes were scattered, the rawi gone, the speech
of Pagan times had now become affected by the
speech of the conquered, and much of the poetry
was lost. Ah, what if islam did achieve the
glory of a great religion—to exchange one set
of idols for another ? If an Arab shop is plun-
dered—or, as one says, cleaned out—the specta-
tors laugh and they remind the shopman that
cleanliness is part of the faith.

So much for the poetry of pre-lIslamic Arabs.
But as all things are relative it will behove us
to compare this poetry and one with which
we are supposed to be more familiar, that of
the Old Testament. The Jews, the Syrians and
the Arabs, three Semitic races, have a similarity
of intellect. Not given very much to abstract
thought, they have no veritable system of
philosophy, nor yet the noblest forms of epic or
dramatic poetry. The Hebrew genius was richer
far than the Arabian, just as the landscape
was poor and the country of the Jews was much
more varied. That the Jews would commonly
not sing of Nature pure and simple is of slight
importance ; if as such it failed to win their
interest they saw in it a passing symbol of the
works of God. " Ye who turn judgments to
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wormwood, and leave off righteousness in the
earth ; seek Him that maketh the seven stars
and Orion, and turneth the shadow of Death
into the morning, and maketh the day dark
unto night ; that calleth for the waters of the
sea, and poureth them out upon the earth.
The Lord of hosts is His name. . . ." So, till the
time of Job, was Nature treated as a shadow—
the shadow of Jehovah. it is written in the
Book of Job: " Hast thou clothed his neck
with thunder '? "' But the Jewish mind is under-
going a transition; it begins to have a wider
sense of Nature, to celebrate it with no after-
thought, and the poem is continued thus: " He
saith among the trumpets, Ha! ha! and he
smelleth the battle afar oil, the thunder of
the captains and the shouting™ So the writer
of this book has fled from the divine—that is
to say, from what your theologians call divine—
and suddenly the Bible is not older than the
Bible in Spain: "Truly he stood on his head
and these eyes saw him ; he stood on his head
in the saddle as he passed the Frank rider, and
he cried ' Ha! ha! ' as he passed the Frank rider ;
and the Moslem horsecried ' Ha! ha! ' as he passed
the Frank breed, and the Frank lost by a far
distance.” One may say that these two passages
are of an equal age, since Nature was regarded
in the former passage not as had been customary
but in such a way as would not have appeared
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anachronistic to a person living at the time of
Borrow's imitation.

And when Abu'l-Ala set out to paint a steed'
he did not fare so badly : " How greedily he
seizes on the course ! Round his feet are bands
of silver." But the way in which the Jews
regarded Nature was sublime, and from their
later poetry the clouds of glory did not dis-
appear.

One may notice that between the poetry
of Jews and Arabs other differences had their
cause in the different customs of the people.
Whereas an Arab sings of blood-revenge the Jew
does not, for on this point had Moses legislated.
Andthefamiliar customs, beingglorifiedin Hebrew
poems, were allied to grandeur: "Behold," says
Isaiah, " | have made thee athreshingwain.” And
almost every point of conduct, with Arabs as
with Jews, was connected either indirectly or
directly with their religion. And the religion
which Mahomet gave the Arabs may undoubtedly
be said to owe far more to Judaism than to
Christianity or Paganism. It is the religion of
the Jews adapted to Arabia, and, although
Mahomet disapproved of the dogmatic teaching
and the rigour of the Jewish ethic, one discovers
up and down the Koran reminiscences, allusions
and the very terms of Judaism, of its lore and

1 In another place he says, " One that rivals the North
Wind with his proud lineage.*'
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ceremony. It so happened when Mahomet came
that Arabian Christianity was in alow condition,,
and the Prophet's knowledge of it was derived
from Greek or Abyssinian slaves. With the
Jewish people it was different; they read and
wrote and were upon the pinnacle of culture.
We may not overlook the powers of magic
which were said to be inherent in the Jews and
which exalted them in popular esteem. Jesus
was regarded in the Talmud, and generally by
the ancient world, as a magician. So Juvenal
(vi. 542-7) has made it clear that with regard
to Hebrews this was the Grseco-Roman judgment.
Now that reputation must have been of great
assistance to them in Arabia, and even if they
were too wise in such a climate to pretend to
have those rain-producing powers which in
more western countries they professed. A manu-
script entitled The Sword of Moses, dating
from the first four centuries of the Christian
era, has been discovered and decyphered by Dr.
Gaster. One part consists of the mysterious
names of God or angels, and another part of
the diseases which recital of the names will
cure. Thus, for baldness say No. 43 over nut-oil
and anoint withit; to send an evil spirit against
thy neighbour take a green grasshopper and
say over it No. 129 and bury it in an earth-
hill and jump over it; to kill a lion or any other
hurtful animal take the dust from under the

4
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right foot, say over it No. 79, and throw it into
their faces. Here if the patient was unsuccessful
there would presumably not be the modern
need of telling him that he had insufficient faith.
And from another recipe we s how modest
was the doctor, since " to know if some one
sick is going to die or live, say before him No.
90 : if he turns his face towards you he will
live, if away he will die."

The Jews were settled more or less throughout
Arabia, but principally in the southern province,

Yemen ; and they were possessed of their ances-
tral powersof poetry. Yemen, by the way, must

have been a pleasant region :

Und der Sklave sprach : Ich heisze
Mohamed, ich bin aus Yemen,
Und mein Stainm sind jenc Asra,*
Welche sterben, wenn se lieben.

If the Jews had written in the language of their
triumphs it would hardly have seduced their
audiences, but now they turned to Arabic.?

! Beauty and true love abounded, so they tell us, in the
tribe of Asra. Once a member of the tribe was questioned,
" What is tho matter with your hearts ? They are as the
hearts of birds, and dissolve away like salt in water. Why
have you not moro firmness ?" And he made this answer :
" Wo see eyes of which you do not see tho like."

2 Among these were the heroic Samuel bon Adiya, his
son and grandson. Perhaps wo may include Omayya,
who wrote satires on Mahomet, though this man was of
the Hanif communion, a sort of Jewish Christianity. They
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They fired the hearts and the imaginations of
the Arabs, and it was agreed by every one that
the Jews were the superior people. What they
taught of a Messiah was believed, and every one,
with faces turned towards Jerusalem, awaited
him. The Talmud had been interdicted by
Justinian when the Messiah came. Known at
first as Kothan, lie was welcomed by the Jews
as one who would convert Arabia to Judaism.
Also the faithful Arabs welcomed him. He
changed his name into Mahomet, the Praised,
2 that he would seem to fulfil a prediction
both of the Old and the New Testaments. And
when he turned against the Jews he had the
faithful Arabs at his back. . . . Now when Abu'l-
Ala was writing it appears the Jews were
privileged beyond the Christians :

The Christians read their books inside the cells,
The Jews are reading psams with stars for sentinels.

But all the rulers of the time did not discriminate
between the two religions. Hakim, the tyrant
of Egypt, who died in the year 1020, forbade
both Jewish and Christian women to tread the
streets for seven years; that they should find

had certain Roils of legal traditions called the " Rolls of
Abraham and Moses," but the Talmud tolls them that, in
company with scoffers, liars, and slandorers, they shall not
e God. The satirica Omayya, wo should not forget,
had once intended that the Prophet should be himself.
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it difficult he gave commands forbidding shoe-
makers and capmakers to work for them. No
Christians or Jews could mount an ass or go
aboard a ship, and where he did discriminate
it was to force the Christians to carry wooden
crosses of an inconvenient size, and make the
Jews have bells suspended at their necks.
Tolerance, when you come to think of it,
does not denote a very gracious attitude ; but
the number is not small of men who give the
name of Dark Ages to some out of the periods of
history which are dark to them, and such folk
often will assert that, anyhow, in tolerance those
populations were inferior to us. But | would
rather have a blind and foolish hatred than a
dull-eyed tolerance. Suppose it possible for
any wise man to be certain that his way of
thinking is the best for others, and should, for
that reason, be diffused, then he would walk far
closer to the man who blindly hates than to the
man who merely tolerates. Hormizd V. of
Persia cannot ever have tolerated the Christians,
whereas it is conceivable that he once hated
them and subsequently grew to wisdom ere he
made his answer to the priests when they
demanded of him that he should deprive the
Christians of hisfavour. " Asourroyal throne,"
he said, " cannot stand on its front legs alone,
so our rule cannot stand and be firm if we turn
against us the Christians and members of other
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alien religions. Cease, therefore, your attacks
on the Christians, and follow zeaously good
works, that the Christians and others of alien
faith may se them and give praise and be
drawn towards your faith. ..." 1 fear we cannot
say, as yet, how many centuries he was before
his time. And while he lived the Pagans of
Arabia were singing. They were passionate,
imaginative, free; but they would not have
sung so clearly had they not been free of Islam.
And what did officia Islam hold of them ?
Worshippers of sun and stars and angels, some
of them believed in a future state," while others,
curiously, had no faith in a creation or aresurrec-
tion, but ascribed the origin of aII things to
Nature and their dissolution to age? We cannot
think that such men were depraved, but what

1 wewill not go so far as von Kremer, and believe because
the Arabs had no future tense that nono of them had any
thoughts of afuture. There was no such tense in the Assyrian
language, but that people certainly believed in a future life.
And the Arabs did have something to replace thisimperfection
of their language : they employed a prefix that was a short-
ened form of tho word " finally." Thus, when they said,
" Finally he goes," they meant: " He will go." Besides,
to prove that they did cherish sometimes the idea of a future
life, wo have the men who wished a camel to be buried with
them, so that in the hereafter they would not have to walk.
And other men declared that, from their corpse, abird would
rise and would return to their grave at intervals of a hundred

years.
2 Cf. the Preliminary Discourse to Sal€'s translation of the

Koran.
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is the opinion of Mahometan Arabia? Is the
poets' principal defect an absence of Islamism
or the presence of Paganism '?

It is better, | suppose, to speculate and never
learn than not to speculate at all. And fre-
quently, confronted by two similar effects, we
go our way and think the causes have not been
dissimilar. Mahomet was averse from por-
traiture, so was Plotinus; but while the
Prophet's reason was religious, that of the
profound Egyptian was philosophic. "It is
the image of an image,” so he said. " Why
perpetuate the human form, seeing that it is
itself an image of reality 2."



THE RISE OF ISLAM AND THE FALL OF
POETRY

| do not blame the world ; if any blame
There is my shoulder will support the same.
Are not the grape, the wine, the bottle free
From error when the drinking sullies me ?

BUT Mahomet did not share the philosophic
wisdom of Abu'l-Ala. The spectacles through
which the Prophet looked on life were of un-
tinted glass. He was a cold, a grim ascetic.
" Not in this world," he proclaimed, " shall
the desires of man be satisfied. So turn your
thoughts away to Paradise! " And with a
flaming eloquence he called upon his tribe to
leave their many gods and lift their eyes to
that which was eternal. His entreaty grew to
be the battle-cry of millions: " The world has
no delight for man! Let us abandon it!"
So, rushing in the Prophet's train, they captured
half the world.

55
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To-day where a Bedawi shepherd looks across
the stony wilderness a grave Bedawi looked
upon a battle. Rows of lances brilliant in the
sunlight, horses, bowmen nearly naked; then
a single combat, and he watches how they work
the swords, he thinks of what a Moslem told
him, that this weapon is the key of heaven
and hell ; afterwards the ranks, family by
family, are flung into the tumult. Behind
them are the women shrieking blame, encourage-
ment ; sometimes they chant a legendary song.
He sees Mahomet, his exultant eyes, and watches
how his hand from time to time strays through
the beard. . . . Down comes the night to separate
the foes, an aching silence has succeeded to the
frenzy and the clamour ; the Bedawi broods.
And little voices murmur in the wind: " The
world has no delight for man! Let us abandon
it!" Another voicereplies: " Untrue! untrue!
we followed him because of his success." And
through the darkness floats a cry: " Not in
this world shall the desires of man be satisfied.
So turn your thoughts away to Paradise! "
And then: " Untrue! untrue! my own desires
| satisfied."

They captured half the world. A concourse
of tribes became a nation, rolling over Africa
and Asia and Europe, founding capitals in Spain
and Mesopotamia. The flag of Islam was to
wave in the Byzantine and the Persian capitals,
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Constantinople and the pearl-white Ctesiphon.
The city founded by the Parthians had in the
seventh century become a place of splendour ;
hunts and river-picnics were accompanied by
music, the performers being brought in pleasure-
boats—et cent musiciens faisant rage sur I'eau.
To-day when British boats go down the curving
Tigris a pedestrian has opportunity of making
several short-cuts; for instance, he may dis-
embark and visit Ctesiphon, which now consists
of Chosrau's ruined arch, and then regain the
steamer. Savage animals were chained before
the ruler's throne in Ctesiphon so that the popu-
lace should be impressed ; to-day these animals
may roam at will. But a wonderful success of
statecraft shall not purge your private sins, and
Mahomet has to answer for the sin of not believing
in himself. The varied acts of tyranny and
broken faith, vindictiveness and treachery were
in that far-distant age the common armour of
a politician; thus he shall not be blamed for
using them. Besides, he did not cease to watch
and pray, and always lived in very simple fashion,
which is much to be commended seeing that,
as he himself explained, he was exempt in his
position asthe Vicar of God from that old Arabian
custom of dividing all the plunder equally.
But the man did not believe in himself ; at
the beginning of his arduous campaign, when he
was fighting for the one true God, there was



58 MAHOMET'S FAILINGS

in him a grand enthusiasm.
says Mutannabi—

Strive always,"

Strive always for the highest, you will gain the highest seat,
And have the half-moon's silver for the covering of your feet.

Afterwards he wavered, saying there had been
revealed from heaven those orders he desired
to have obeyed on earth. Such proceedings
one may try to palliate by thinking that he was
himself deceived, accepting as a revelation what
he thought of in his cataleptic fits. And also
for establishing a State it was almost essential
that the man should be regarded as a Prophet,*
the religious and the social being intertwined.
And also, when it comes to blaming people for
the disregard of their convictions, we must not
forget le grand Desplein of Balzac's La M esse de
I'Athee. . . . Withregard to women therestrictions
which Mahomet placed on other men were, as
we have remarked, most serious for poetry and
life. But zeal of conquest and the changed
conditions were as much responsible for stifling
poetry. The Koran took the place of it. And
yet this period? has Duraid and al-Khansa.
Duraid was a famous poet and a man who strug-

1 In fact a Moslem is required to put his faith in 124,000
prophets, of different ranks. Jesus is said, in the Koran,
to have been a prophet from childhood, and to have wrought
miracles surpassing those of all the other prophets—even of

Mahomet.
2 Cf. Sir Charles Lyall's Ancient Arabian Poetry.
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gled against Islam. When he had divorced his
wife he came one day by the tents of Sulaim,
where he saw al-Khansa, daughter of the chief.
She was the most distinguished poetess among
the Arabs, but was then anointing a sick camel
of he* father's with some pitch, and had removed
most of her garments to be more at ease. Now
Duraid was a man of seventy, but lie loved her,
and composed a poem, on his passion and the
camel and the lady. He visited her father on the
following day, when he received from al-Khansa,
who was behind a curtain, thisreply : " Do you
think 1 would leave my cousins, who are bright
as spear-heads, and marry an old man who will
be an owl to-morrow ?" So the suitor went
away, and in a poem censured her for lamentable
taste. She was urged to write a poem on Duraid.
" | have rejected him, that is enough,"” she said,
"lwillnotsatirisehimalso."Therelivedinthetwel fth century
judges of Seville, one Ibnol Arabi. He tells
us that he understands, from excellent magicians,
that in every sura of the Koran is a verse against
which all the powers of magic are of no avail.
And certainly the Koran is remarkable. Its
order and the logic have those imperfections
you would look for in a volume that was written
from day to day, to meet the necessities of the
moment. Yet sometimes in the Koran is a

! That is, will soon be dead.
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majesty which has been surpassed by no religious
book. One does not, as a rule, in estimating a
religion stop to think if its philosophy be fine
or feeble; otherwise Mahomet could not bear
comparison with Buddha. Believing, like Abu'l-
Ala, that the universe is a chain of necessities,
of decomposition and recomposition, Buddha
spent his time in teaching a noble, godless philo-
sophy and a most elevated system of ethics.
But the conversion, in the year B.C. 250, of Asoka,
whose domain was from Madras to Kabul,
brought it about that Buddhism was changed
from an obscure local sect to one of the great
world-religions, nor could they preserve un-
changed and uncorrupted the austerity. When
it was taken out of India it was unsuited to
non-Indian minds. They wanted above them a
divine power, a compensating heaven; and
Buddha, who never prayed to any god, became
agod himself at the hands of his foreign disciples.
He was represented, first of all, by symbols—
a pair of footprints or an empty chair. That is
to be seen at Sanchi in the relief sculptures which
date from about 200 B.C. But in those from
Gandhara, of the second century A.D., Buddha
has become a copy of the Grseco-Roman statues
of Apollo. Once the Buddhist faith was preached
by men who thought the gods were empty
shadows and who did not raise an altar, not
even to the unknown god. But the Koran is
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provided withahell. " | swear," says Mahomet,
"that it is one of the most serious things.”
It aso has a Paradise, an orchard which is
traversed by streams of flowing water and is
full of falling fruit and women! But if we
judge the Koran as a work of literature we
perceive therein much merit. Elegant and pure,
passionate, magnificent are many places ; indeed,
Mahomet was a master of rhythmical prose.
There had not arisen yet among the Arabs any
reputable school of prose. The current style
was awkward and pretentious, but Mahomet
wielded it with such a skill that he could not
resist the use of it on inappropriate occasions.
Precepts with regard to gaming, washing, food,
inheritance are not adaptable to rhyme, and yet
the form was then so popular that nobody
could have too much of it. Now and then
Mahomet is obliged to introduce unnecessary
words,? to change the order of his words, and

L cf. from a Traged?/ that was written in the year 1720
and was called Abra-Mule) ; or, Love and Empire :

Solyman.  Yet ev'n ?/our Anger charms, and you appear
Awfully fair, and lovely in your Frowns.
Not our great Prophet's self enjoys such Beauty
In the delicious Groves of Paradise,
When on sweet Beds of Flow'rs—
Abra-Mule. If any thing
Can possi bly be more offensive to me
Than Flat t'ry, 'tis Prophaneness.

2 Cf. Noldeke, De Origine et Compositione Surarum Quorani-
carum ipsiusque Qorani.
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even change a word's pronunciation so that
he may keep the rhyme ; but even such a prose
accommodates itself more easily than verse to
subjects which are generally thought prosaic.
One Pherecydes of Syros, who lived some ages
after Homer, was the first among the Greeks
to publish prose. In the poetic ages law was
put in metre.

Should a man possess the qualities you like,
then you would never ask if he has got them
accidentally. So we must give honour to the
Koran, thinking of the diverse flowers that
were grown upon it. We have come out to see
that in this period the Koran murdered poetry,
but we should have a most erroneous picture of
the time if we imagine that the shadow of Ma-
homet fell upon all radiant things with an im-
penetrable darkness. It is not in all conditions,
under all the skies' that poetry can live, and,
luckily, the unpoetic ages are not to be condemned
without a hearing. We may discover in them

! In Les Occasions Perdues . . . Goneral 1zzet Fuad Pasha
says that " on July 22nd wo received the news of tho first
success of Plevna. ~ This telegram, too long and in a language
hardlil] military, seemed to bo exaggerated, for Gourko's
raid had given riso to much discouragement. Tho whole
camp was delighted . . . but hesitated to believe, one roason
being that the telegram was written in tho form of an epic

oem. " | don't boliovo aword of it ! " cried the commander-
In-chief. . . . That was tho moment for attack, tho moment
was come, it was let slip—owing to tho telegram's unseason-

able poetry."
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certain qualities of thought, imagination, enter-
prise that go to make your poets. But even
so this age, perhaps, would not detain us if it
were not that the poets of our third and brilliant
period are so profoundly different from the pre-
Islamic poets; much of the difference is due
to men who in the second period were sowing.
Astronomy, philology, history, geography—but
what they studied lirst was the reading of the
Koran. This was taught in the mosque of
Kufa by one Abu Abd as Sulami who died in
the year 74 of the Hegira, that isA.D. 683. Then,
after some fifty years, grammar was taught
in the mosgues publicly. The professors at this
early time were in receipt of no remuneration
other than the presents it was customary for a
pupil to supply when he was leaving for another
class. It was considered highly scandalous that
money should be taken by a teacher of theology.
" You have made a falcon of religion, wherewith
to catch your victim," cried Ibn a Mubarak
to some teacher who gave out that he was ready
to be paid. But the system of the presents on
promotion might, one fancies, with a needy
master lend itself to clear abuses. And the
pupils, at a later period, become more reconciled
to paying for their lessons, though it was regarded
as a necessary evil. Yet we have, as late as the
twelfth century, a noted instance of a teacher
who would receive no presents nor take any
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payment. 1lbn al Hutaya was a great and cele-
brated saint who lived outside the city of Old
Cairo. The lessons which he gave were on how
to read the Koran, but even when the famine
came across his threshold he would accept no
money from the pupils. So they determined
unanimously that one of their number, al-Fadl
Ibn Yahya, who was a tall man, a draper and
a notary of Cairo, should beg his daughter's
hand. This marriage having taken place, the
husband asked permission for the mother of his
wife to come and live with her ; and this was
granted. However, Ibn al Hutaya was excep-
tional, because another school at Cairo, known
s " the house of wisdom," had been in prosperous
existence for a century and more. Amid the
details given us by al Makrizi we observe that
the annual revenue was 2,570 dinars,® whereof
12 were devoted to the repair of books, 5 to the
carpet for winter, 8 to palm-leaves with which
to strew the floor in winter, 15 to the far rash
who kept order, and 48 to the librarian, while
salaries were paid to jurisconsults, Koran-
readers, astronomers, grammarians, philologers
and physicians.

Astronomy began by being cultivated, as was
the case with other sciences, for a religious

! The dinar, whoso name was borrowed from the Romans'
silver denanus was the gold coin of the Moslems, and was
then worth about ten shi lings.



HOW LEARNING WAS BEGUN 65

purpose. It was the means by which men
ascertained the time for prayer as also the
direction of Mecca, whither they were wont to
turn their mosgues. Before Mahomet they ad-
vanced no further in astronomy than to foretell
the weather from a star and give the star a
name. Subsequently they made striking progress
and surpassed the Greeks. . . . Biography was
practised with a view to studying the characters
of the traditionists. So numerous were the
traditions! which had reference to the sayings
and the doings of Mahomet that it became
essential to discriminate: a tradition was ac-
cepted only if the character was good of all
the men by whom it had been handed down,
but the tradition was rejected if one member
of the line displayed inadequate veracity or
piety. Before this time the Prophet's followers
had given much attention to preserving gene-
alogies, so that the captured treasure might
be properly distributed. There was a census
taken whose object, unlike that of Domesday,
was to give. The people were arranged into
families according as they were related to

1 | ascience de latradition," says Bossuet, " est la vraie
science ecck'siastique ; le reste est abandonne aux curieux,
meme a ceux du dehors, comme la ete, durant tant do siecles
la philosophic aux pai'ens. ..." The collecting of traditions
was encouraged by Mahomet. " Whosoever has collected
forty, him 1 declare will God, on the Day of Judgment, send
as a learned man into Paradise."

5



66 BRANCHES OF SCIENCE

Mahomet, and preference was shown to men
who had been speedy in accepting Islam or
had taken part in Islam's battles or had special
knowledge of the Koran. From this it was, of
course, a great advancement to biography,
and after the beginning we have indicated
books of anecdotes and memoirs increased
prodigiously. Suffice it if we mention one of
the tenth century, el-Morsebani's very useful
Book of Poets. Not only does he give selections
and their author's pedigree, but is so finished
a biographer that he devotes one section of his
book to " what is said about the burdens and
the frailties of poets,® of their personalities and
their physical faults, such as limping, squinting,
having one eye, having none, being leprous,
and of those with faults in other limbs, narrated
l[imb by limb." EI-Morsebani undertakes to
tell what were the religions of the poets, and
another section speaks of those who were too
proud to write when Islam had been introduced,
of those who sang but of one single object, and
of those who were too kind to continue writing
satires. . . . History was also one to whom the
Koran was a mother, areluctant mother. When
it was allowed to be, religion said that it must
do no more than mark the ways of Cod to man.

1" The poetry of Mr. Leigh Hunt," said a Blackwood
reviewer, " is such aa might be expected from the personal
character and habits of its author."
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Some of the swarm of histories which followed
have a value when they do not strain immoder-
ately to be beautiful. One does not ask for
truth; indeed " if God should offer me with one
hand Truth,” said Lessing, "with the other
Search for Truth, then would | have the second.”
Better that historians should search for truth,
and with less eagerness for beauty. In Arabia
were some who wrote too preciously, while
others wrote too carelessly, like the royal Abu'l-
Feda, who would not command his grammar.
Lastly, some historians pursued the middle way.

. With regard to geography the Koran—I
can hear some critic saying—patronised no
place but heaven. Still the road to Mecca was
now made familiar, because the man who does
not go the pilgrimage may just as well die Jew
or Christian, says Mahomet. And the books
about the various roads are the most ancient
books of Moslem geography. One need have
no consideration for those early writers who
declined to travel, and did nothing more than
to repeat each other, so that in their work a
place is frequently described in glowing colours
when it has become a ruin. By the bye, in
northern Africathere is among the Moors to-day
the most pathetic custom of delivering from
father down to son the key of their ancestral
home in Andalucia, which has long since been

1 ¢/. Micbaelis, Arabische Grammatik, 1781.
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a ruin or not even that. We may have more
confidence in Y akubi, who realty was a traveller,
a son of the road, as Arabs say. But for an
accurate account we turn to books about the
post-routes. At every station were some horses
in the government employ—one recognised it
by the strange, distinctive mode in which their
tails were cut—and at every station dwelt a
man who was supposed to furnish the authorities
with notes on agriculture, coinage, the position
of the peasants and the conduct of the local
governor. Such information he would give, no
doubt, unless he and the governor were too
friendty. But if a traveller had wisdom he
became on friendly terms with him. And
sometimes, with a greater wisdom, he would
plunge into the swirling sees of life. " Powerful
princes have lent me their ear and anon | have
joined a band of robbers or sat as a retail-dealer
in the bazaar," says Mokaddasi, who died in the
year 985. " | have enjoyed much honour and
consideration, but | have been destined aso
to listen to many curses, and to be reduced to
the ordeal of the oath, when | was suspected
of heresy or evil deeds.” As a whole the geo-
graphical achievement of the Arabs was not
trifling; they corrected many lapses of the
Greeks in longitude and latitude. . . . Here,
then, are some out of the paths of knowledge
whichtheArabstrod. And hardly lessimportant
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than the written word is that whereon they
wrote. It was the custom, in the first two cen-
turies of the Hegira, to have recourse to skins
or hones or potsherds. "Everything that wo
have need to know'," declared the followers of
Jaafer as Sadik, an imam, "and everything
which is to happen till the Day of Judgment
hes been written by our imam on the skin of
a four-month-old kid." This man who wrote
was born in the year A.D. 699 But these con-
ditions were supplanted during the third century
of the Hegira, when it was no longer necessary
to rely on skins or bones or Egyptian papyrus,
Chinee paper was imported and was manu-
factured in the northern districts of Arabia,
probably of cotton. Afterwards a Chinaman
whO came to Samarkand was the first who demon-
strated the utility of flax. And as paper could
be made more essly and cheaply, knowledge
cane to be accessble to every seeker. Thus
Abu'l-Alacould say :

Knowledge is a lock, and you may find the key,
Supposing that- you strive and struggle ceasdesdy.
Before- you gain some end from toil you may not shrink,
Before you raise the cup it is not well to drink.



v

THE WEAKENING OF ISLAM AND THE
RISE OF POETRY

ONE day in the tenth century some grammarians
were going on a pleasure trip from Bassora
They did not wish to waste the time, and were
less fortunate than selim er Rasi, the philologer,
who, when he was cutting pens or walking, was
accustomed to recite a passage of the Koran
or the names of God. Now the grammarians
from Bassora thought it would be opportune
if they went through a Koran imperative ; but
certain countryfolk, gatherers of dates, were
vexed and soundly cudgelled them. A time
was coming when the court of Baghdad smiled
on those who laughed at Islam, if—this was the
one condition—they believed in nothing ese
And even as the pietistic attitude was now
relinquished by the gatherers of dates, so did
other critics bring their powers to bear upon
the Koran. What in former times had been
considered to be God's eternal, uncreated word
was by the Sultan Mamun determined to have

70
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been ereated, and those who said they could
not share in his belief were hanged. A pub-
licist, al-Kindi, wrote that, very far from being
God's eternal, uncreated word, the Koran was
inspired by Christian monks, was presently
aggrandised with some Jewish tales, and was
collected in a loose, haphazard fashion. The
Dervish of Chorassan, Abu Said," was allowed
to write his quatrains on the attributes of God ;
two centuries before him lived a Sufi who pro-
pounded, " | am God", and was slain by torture.
Abu Said put the same thing in a different

way : " Deny your own existence, affirm that
of God. Behold the meaning of the form. ' There
is no God but God."" And his words became

the prayers of the faithful. Of course they
were not understood, but even so they would
have probably sufficed to kill the Sufi. Al-
Biruni speaks about a controversial correspond-
ence 2 which was written for the sake of damning
Islam. A certain Abdullah the Hashimite sent
a letter of twenty-two pages to Abd al Masih al-
Kindi inviting him to embrace Islam ; thereupon
al-Kindi wrote an answer of one hundred and

L Cf. Darmesteter, Lrs Original de la Poesie Persane.

2 Thismethod is, at all events, much more polite than that
which, carried on by the Prophet and Amra the Ghassanito,
was responsible for the first war between Islam and Chris-
tianity. Lettersof amissionary character were sent to Ami a
by Mahomet, and the Ghassanite, regarding this as aninsult,
executed the mossenger.
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forty-two pages, refuting Abdullah's arguments
and inviting him to be a Christian. If he had
allowed himself to be convinced he would have
had no reason, at all events no worldly reason,
to repent ; for with less inclination to venerate
the Koran there was more freedom for the
different religions, for philosophic speculations
and for poetry. No longer did the Moslem
jurists quarrel as to whether soldiers had the
right to kill a Christian priest, or whether he
should be regarded as a kind of dervish. Now
the disabilities from which the Christians suffered
were entirely due to the paternal care of Govern-
ment, which put a close to internecine strife
between Nestorians and Jacobites by laying
down that Baghdad should not be the permanent
abode of the Jacobite' Metropolitan. As for the
sacred buildings, not only were the churches
and the monasteries very numerous but Christian
monks, unlike the followers of Islam, were
allowed to sell wine publicly. One of the func-
tions of the versatile police was to prevent the
open sde of wine—in vino Veritas—by Moslems,
but on the other hand they were forb|dden
usually to force their way into aprivate dwelling'

! Thus in Berlin the police may enter private houses only
after six o'clock in the morning. When cobbler Voigt, tho
ragamuffin officer of Koepenick, was traced through troachery
a number of police were stationed round and on tho house ;
but until six o'clock they could not introduce themselves
and seize their prey.
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or to permit the peace of any one to be disturbed
by supercurious neighbours. And the morals of
a Moslem were in some degree controlled by the
police ; a Christian convent, on the other hand,
was able to receive both men and women. Al-
Junaid, the ascetic who died at Baghdad in the
year 900, has told us that a slave-girl was pre-
sented to him since a song of hers, wherein he
felt a mystic undercurrent, made him swoon.
He declared before God that the girl was free,
and " afterwards,” he says, " | gave her to
one of our companions in the convent, and
she had by him a lusty boy who grew up well."
The convents, as arule, were situated in alluring
scenery and they were visited by notables who
wanted change of air. So much for the Christians ;
we have a picture also of the chief rabbi going
to an audience of the caliph. Many cavaliers
attend him, the turban which he wears is white,
the robe is of embroidered silk, and heralds go
before him crying, " Make way for the son of
David! " Every man arises, Jew and Moslem.

This was indeed a time when shackles were
discarded. Predestination had been thrown upon
the people by their Prophet, acting as apolitician.
There had been, in pre-Islamic times, a sort of
theory of life. Although the search for causes
had been deprecated by Semitic peoples—" Vanity
of vanities, saith the Preacher "—yet we find
that in the early chapters of the Koran is main-
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tained the doctrine of freewill: " Every man,"
it says, " is hostage for that which he deserves."
And now the philosophic views of life were
brought again into the public air. Chief of
them was Neo-Platonism, and what forces one
to take a backward glance is not so much because
that philosophic system had originated in the
third Christian century as because there dwelt
in it the elements of old philosophies. It will
not be needful for us to go back with Brucker
and inquire into the philosophic systems which
prevailed before the Deluge. Rather shall we
listen to Descartes when he pronounces in his
Discours de la Methode that " men who give
up too much time to travel grow at last to he
as strangers in their own land, while such as are
too fond of prying into things of other epochs
will not seldom stay in ignorance of things
which flourish now." But Neo-Platonism is
like a sea—perhaps the Dead Sea—whose water
has been carried down by various streams.
The Stoic more especially contributes to the
Neo-Platonist. With regard to whether Stoicism
came from Asia, it. is thought that one should
praise the Creek, and not his Asiatic ancestors,
for Greek philosophy. One of the most con-
vincing arguments is that the source of Zeno's
system should be Greek, although this man who
founded Stoicism had not only Asiatic ancestors
but was by race half a Phoenician. So we say
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that Greek philosophy was taken over by the
Arabs.! Whether it wastaken with fair judgment
Is another question. There have not been
wanting people in Arabia to say that Arabs
did not understand the Greek philosophy, nor
has that carping been unjustifiable. But even
the philosophers were hard upon themselves.
" If you do not understand what Aristotle teaches
and even if you act as Aristotle would have
acted, then," cries Farabi, " you are not so good
as he who knows his Aristotle and rejects him."
Poor Farabis knowledge was of such a sort
that he denied there was a difference, except
in phraseology or unimportant details, between
Aristotle and Plato! There was in the Syrian
adesire not so much to play the critic as to build
a final, perfect theory of life. And other men in
other ages set themselves the task of showing
that there was no difference between two rival
schools : " Between the Moslem and the Pro-

! Tho Christians of Syria were those who introduced
Greek culture to the Arabs. At first tho school of Edessa
was tho most important. This was closed in the year 489,
and being reopened in Nisibis it was patronised by the
Sassanides.  Here so much esteem was given to religion that
in the year 590 the Holy Scriptures were not allowed to be
read in any room which contained books on worldly topics.
Another Christian school, for philosophic and medical studies,
existed at Gondeshapur, in Persia. The translations from
the Greek were usually much more accurate in logic and
natural science than in ethics and metaphysics. Herein
the obscure was often misunderstood or omitted,
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testant there is,” quoth Martinus Alphonsus
Vivaldus, “no difference; in fact they have
precisely thirteen points in common—both of
them allow divorce, reject the worship of the
Saints, support themselves on what is written
down, and so forth/* ™ Likewise between the
followers of Pope and Prophet there is no differ-
ence,” said Reland who flourished about the
year 1700—" both of them enjoin the prayers
for the dead, believe in pilgrimages to the Holy
Places, in the intercession of angels, and so
forth." Arguments like these may not find
welcome nowadays, but even as one recommends
a house with many somewhat dirty windows
rather than a solitary window which is clean,
so does the perfect knowledge of a single system
fall inferior to the study, prejudiced, partial and
imperfect, of rival systems. When the Koran
weighed less drearily upon the land, philosophers
arose and looked about them. Neo-Platonism had
been thriving in the (Jreeco-Koman world until the
middle of the sixth century ; what now became
the tenet of Arabian philosophers was Neo-
Platonism modified, because they looked upon
the Persians also and the Indians. Alas! we
cannot cease from criticising : what the Moslems
took from India was not of India's best. We
can agree with the industrious Biruni declaring
that " India, not to mention Arabia, has produced
no Socrates,” but what she did produce were
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ethics and metaphysical speculations. These,
however, did not make so much impression on
the true believers, idol-breakers, as did the
local idol-worship and the images of Buddha.
It is true that various philosophers among the
Moslems gained a knowledge of some principles
of Buddha's faith, such as the belief in metem-
psychosis, but the philosophic enterprise of
Arabs cannot rouse within us great enthusiasm.
Failure is not aways more estimable than
success.  We shall not think more highly of the
Romans' Neo-Platonism when recalling that it-
strove in vain to rescue from the flood of Chris-
tianity the forms of (Grecian culture. Nor shall
the Arabs' Neo-Platonism be admired because
the Koran ultimately overwhelmed it. But
because it groped among the shadows we must
not disdain it.

Now we come to poetry ; and hereit is essential
that we should have the courage of our own
opinions. If we try to follow such a recognised
authority as Ibn Khallikan we shall be led
astray. The renascence of poetry was so terrific
that one thinks it would have been a simple
task to catalogue the men who did not write.
And Ibn Khallikan, apparently, was too good-
natured to omit a single versifier and a single
adjective of approbation. Prose does not present
so many pitfallsto the critic ; but Ibn Khallikan
does not escape them when he treats, for instance,
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of al-Hasan, who died in the year 728, and was
given a remarkable funeral. The mother of
this man was by profession a story-teller to
the women. One day al-Hassan came to see
her and he found that she was eating onions.
" 0 mother," he exclaimed, " throw away that
nasty weed." "0 my son,” she answered,
"you are aged and advanced in years ; sometimes
you dote." Then heretorted, " Mother, which of
us is the elder ?" And Ibn Khallikan, having
guoted this, remarks of al-Hassan's phrases
that they were maxims of wisdom and models
of elegance. So, while our gratitude to Ibn
Khallikan is of the greatest, we must not cling
to him when he goes out beyond his depth.
He does not seem to have a faultless taste in
humour; otherwise he would have made a
different comment on Ibn al Mukaffar, an author
whom Sofyan, the governor of Bassora, slew in
a fashion we need not describe. This lbn al
Mukaffar used to make free with the governor;
in fact, he was accustomed to address him as

"son of the lascivious female." " And this ap-
pellation," says Ibn Khallikan, " wasinjurious to
the honour of Sofyan's mother. . . ." Looking

at the multitude of poets handed down to us
we cannot but recall a saying of Abu'l-Ala:

When that the new moon's hoof into the full moon grons—
Ah, many alittle moon her limitation knows.
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Verse was now considered as an item of your
education ; the learned Avicenna wrote in verse
his treatises on logic, science and medicine.
But because the versifiers were immoderate in
quantity they were not always moderate in
quality. Viziers and carpenters, grammarians
and oculists—they wrote in verse and sometimes
very well. There is a neatness in this poem by
one Ibn Ebi Moas el Masirnabadi, a Persian
carpenter who wrote in Arabic :

Tell the Sheik that is the lantern
Of this earth and of the time,
Of the strong administration,
Sheik of those who murder crime ;
Say that i have dedicated
uUnto him the present rhyme.
See, the lip moves !  Oh, the parlance
Must, as ever, be sublime:
" Man, you have the Sheik's permission
Both for this and every time ! "

There is neatness aso in the lines of Ibner
Rumi :
Think otherwise of me, for it is wrong
To scowl because my praises are so long.

As there lay very little in the well,
| could not use a shorter rope of song.

And there is something more than neatness in
the lines of el-Bohtori:

Now gardens underneath a tender rain
Of spring assume the robe of stripes again.



80 VERSESEVERYWHERE

Old furtive winter from the joyous rout,

Like some detected swindler, passes out.

We se the waters of Bathias How,

Whereon the gorgeous vessels come and go.
What time it rains the drops are as a band

Of lucent pearls, flung by the self-same hand.
Within the light there is a redness made

Of rubies, mingled with the green of shade.

And when the dew-drops fall upon the stream
They rise like fairies' bosoms, when they dream.

And when Ahmed lbnol Chajjath, the praiser
of kings, arrived as a young man in Aleppo he
entered the house of Abul-Hassan. " Where do
you come from ? " asked the older man." Da
mascus." " What is your trade ? " " Poetry."
"Let me hear,” said Abu'l Hassan. " Alas! "
quoth he,

" Alas, | have no wares to sell—
Look at my rags !

It is but honour that | bring,

And who will buy so grave a thing ? "

"Stay with me,” said Abu'l Hassan. " What
for 2" " To make poetry, for Syria has many
poets." Then he gave him money. But in
the market-place, where common language was
poetic, one could encounter poets who com-
plained that when they sang it was not thought
extraordinary. " Nourishment for nightingales! "
is the call of the cake-seller. @ Mother of two
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fires ! " exclaims the vendor of well-roasted pess.
And the venerable Abu Hilal el Askeri sang :

| stand among the market fops,
Which are the weeds of all tho crops.
No breath of good will rise, | know,
From this vain profit-seeking row.
What splendid irony—they scorn
Me, and because my coat is torn !

The market was indeed a spot wherein the
literary people congregated. Some, with their
bodies swaying to and fro, recited from the
Koran, others who had written books were listen-
ing to the dealer's voice uplifted in advertise-
ment, others plied the pen of public writers—
maybe after having tried in vain to please the
public with their writing they were writing now
just Avhat the public wanted. Then a poetess,
er ribas Omm Kolfum, comes through, riding
on her elephant; she sings what she has written,
and a man caled Sherif hears two lines of the
cassida:

A monstrous, ruddy wind are we,
The mother of the cooling orange-tree.

And the fate of foreigners has summoned them
to Baghdad : Moors from Andalucia in pursuit
of wisdom, savage Seljuks for the caliph's body-
guard, Indian merchants with bamboos to be
the handles of Arabian lances, foreign corpses

6
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on the Tigris bridge—for now the fate of many
lands is interwoven with Arabia. And, as new
words were brought from all the districts of
Arabia when the pre-lslamic poets were assembled
in the month of pilgrimage, so now from foreign
lands were brought fresh images and more
philosophy. Thus did the poems of Abu'l-
Atahija, of the brilliant Mutannabi, of Abu'l-
Ala fly through an atmosphere undreamed of
by the early Arabs. Wings were put upon
the Muse, but none of them came from Byzantium,
which was so irretrievably prosaic that when
George Pachymeres saw Damascus he declared,
in something like a lyric rapture, that it—yes,
it—that it was fair. Spaniards and Persians
and Egyptians were, at any rate, much more
ambitious, and their poetry much more sustained.
Mysticism dwelt in Egypt, for example in the
work of lbn Far id, an admirable poet. Pan-
theism, romanticism, Sufiism were cultivated by
the Persians, whose national literature began
in the ninth century. As a Sufi poet, bringing
to the world of letters the desire to reconcile
philosophy with revealed religion, one may
touch on Abu Said, whose reported dialogue, if
so it may be called, with Avicenna goes to demon-
strate that science is much loftier than intuition.’

1 Avicenna said : " Ho sees as well all that | know."
Abu Said said : " He knows all that which | do not see"
Such tales, however, and their opposites, circulated by the
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And, looking on the greatest poets of Arabia, we
see that ancient standards have been swept
away. There was at first a sinning spirit of
revolt which, under Haroun al Rashid, flung
aside the old and did not take upon itself a new
restraint. The poems of Abu Nowas, hisdrinking
songs and so forth, arc, chiefly marked by cynicism
and unseemliness. But the chief of the police
at Baghdad, el Hadshadsh, was unrivalled for
the levity and wantonness of his poems. Greater
than Abu Nowas was Abul-Atahija, with whom
began Arabia's philosophic poetry. Born at
Kufa, where the manufacture of traditions was
so vigorously prosecuted that the Very term
“tradition of Kufa' became synonymous with
forgery—one man, lbn Aby Auga, confessing
before his execution in the year 772 that he
had set in circulation four thousand false tra-
ditions—Abu'l-Atahijawas grave and pessimistic,
and the learned folk are said to have despised
him because of his belief that one should write
for all to understand. He set his face against

men who do not love a scientific proof, are not always capablo
of being proved. We likewise have our legends whose
design it is to prove that science is inferior to intuition.
One of them is founded on a flower which was seen by Tenny-
son and Kelvin walking down a Surrey lane. This logend
is so healthy that it found its way, three years ago, into a
sermon in the English Church at Aix-les-Bains. Of course
tho (Joreacher did not know that in his congregation were
Lord and Lady Kelvin, or that on tho best authority this
legend was declared erroneous.
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the common Arab practices of word-juggling
and plagiarism. In fact, there is only lbn al
Motazz who attempts to regulate our admiration
for this poet.

We may stop a moment to admire some of
the critics' own productions. Here are lines
that have resemblance to a Japanese picture :

Our old moon put her horns away and the dark niglits wore
three ;

There danced a girl-moon through the clouds, pallid asivory.

At break of day went Jupiter patrolling down the sky,

Just as the lonely watchman with a lantern passing by.

lie exchanged verses with the slave-girl Chisani,
for when she renounced wine and began to be
pious he wrote :

So now you pass along a thoroughfare

With face averted from the vineyards there.
Y ou give arose to me, as if to say

That all things speedily shall pass away.

And shereplied :

Son of the highest, in your pearled speech
What others think you generously teach.
Myself | listened to the years that kill—
Ah, would that | were unconverted still.

The mind of 1bn al Motazz was prompt, they
tell us, in conceiving original ideas of great
beauty ; he was wont to say that four poets
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had a character contrary to that of their works :
Abu'l-Atahijas were noted for piety, but he
himself was an atheist, while the other three
poets had the unpleasant qualities of a baboon,
a goat and a dog, but their poetry had not.

Here is Abu'l-Atahijas poem on the burial of
his son :

Full is my sorrow now that you are dead,
And | have thrown the dust upon your head.
In other days | preached unendingly,

But now, my little boy, you preach to me.

Of Mutannabi, the wise and proud and noble,
the grand, the grandiose we shall do better not
to speak than merely mention.

Nor does Mutannabi offer us encouragement:

Ah, the blacksw,arm of the pods- have emptied reproaches
upon me—

What is incurably rotten is not adapted for praise.

Lips that have drunk of the foulness of putrified waters

Cry that the heart of a crystalline torrent is foul.

lie was perhaps the foremost- man of his time,
and when be would not praise the vizier el
Moheliibi this personage incited other poets to
attack him. One of them proclaimed that
Mutannabi was the son of a water-carrier, and
the great man, unable to support such treatment,
took a camel in the night and fled from Baghdad.
Of such importance is he that the Jetirnet devotes
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a section to the thoughts and pictures which he
stole from other poets and to those which other
poets stole from him. This very el Mohellibi
is among the thieves. Said Mutannabi :

The parting was suspected when eyelids 'gan to part.
They bled, and all the sorrow was tearing through my heart.

And these are the words of the vizier :

With your departure eyelids will be parted,
Nor will they close before the tears have started.

Arab of the Arabs, overbearing, conceited,
subtle, using strange words that one might
think him learned, yet his words went soaring
on tremendous and most lovely thoughts. Before
he started on the voyage that was ended by
assassination at the hand of robbers he made a
farewell song, with which we shall take leave
of him:

Nought am | but an arrow that is expelled into space,

And with no second's delaying shall 1 return here to you.

Else would | tremble with shame, dear master whom | am
forsaking—

Shame in the presence of God, whose hand is always in yours.

Associated with him at Aleppo was the poet
Abu Firas, cousin of the governor Seif ed Dewlet.
The stylein which he lived was princely. Several
times he represented his absent cousin, and,
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joining in the expeditions, he was several times
a prisoner of the Greeks. Once on the Euphrates
he escaped by leaping on horseback from the
castle wall into the river. Subsequently he was
taken out of Menbedsh* and imprisoned in
Constantinople. His language, elevated and
simple, was naturally used on themes of war.

A learned vizier used to say the art of poetry
began and ended with a prince, Imr el Kais
and Abu Firas. Mutannabi had the greatest
respect for him and this explains, says an his-
torian, why the great man celebrated in his
song all other members of the royal house and
said no word on Abu Firas. Here are verses
written by the prince when he was captive at
Constantinople :

O night, why do you work so grievously.
For ever sweeping back old friends to me ?
Behold the sorrow-laden people fall

Upon the breast of sleep, and | may call

For that; aye, call. The Syrian breezes win
Towards my heart, they softly enter in.
They bring a message o'er the troubled sea,
That many Syrians remember me.

Mutannabi, Abu Firas, and Abu'l-Ala have
made us turn our eyes towards Aleppo. No
longer was the Syrian town regarded as a mere

! The name of this town was afterwards Hierapolis. A

change of name is not infrequent theroabouts, e.g. in Genesis ;
"Bela, which is Zoar,"
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provincial place, for the caliph’'s empire was
dividing so that Baghdad's ruler did not rule
in Syria. The masterful Adhadewlet, of the
House of Bujeh, was in power at Baghdad, while
his brother, Seif ed Dewlet, held Aleppo.

This poem, by Aleppo's ruler, throws an inter-
esting light upon the local customs :

At last the tavern-keeper heard our cries,

He came with sleep-intoxicated eyes.

Then round and round, like stars, the cups of wine he sent—
Like stars which clamber round the Firmament.

There lay the south apparelled in a pall

Of cloud, wherefrom a fringe of showers fall;

The dusky-coloured garment had been it

By using rainbows for the seams of it.

Often does this man wage war against Byzan-
tium, and if that neighbour is the one with
whom he dedls the most, there is another in
the south as keen to enter on the fine inheritance.
" Aleppo,” saysAbu'i-Ala, "for him who journeys
thither is a garden of Eden, for those who travel
away itisaraging fire." So thought Byzantium
and Egypt. In the year 069 Aleppo saw the
Byzantines. Arms and mules, gold and silver
were extorted, and the motley soldiers marched
away. In the year 1009 Aleppo was obedient
to the commands of an Egyptian vassal. Nor
were these her only neighbours. In the year
1033 she saw the powerful Bedawi rushing from
the south, overthrowing the Egyptians and
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establishing their dynasty, the House of Salih.
But the death-year of Abu'l-Ala, 1057, was the
year when Egypt sent a vast, victorious army,
and Aleppo was Egyptian. Afterwards it fell
to Salih's grandson. Afterwards it fell again
to Egypt. And if it still resembled Adam's
garden the religious bodies flung themselves
upon it, as if they were determined that an
unbelieving poet's spirit should not breathe o'er
Eden. Sects arose more numerous than chapters
in the Koran, while the words they uttered
signified, in many eases, nothing and were full
of sound and fury ; they were a blow, as Arabs
say, on iron that is cold. And each religion
formed a state within the State. Notorious
among them were Carmathians who spread
abroad from Kufa, rebelled against the Baghdad
caliphs, and were highly favoured by the lords
of Egypt. " There is coming" they exclaimed,
"an imam ! " Then the poet sag :

" There comes a. man of God"
The people cry,
" And he will save us, he will Gave
Us from perplexity."
Vain thought ! man's reason in aone
So god-like and so elear,
Which from the morning-star until the night
Shall be the pioneer.

" Qur life is nothing," said the poet, "but a
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brief repose, and then we travel on. Much
better than your imam to reveal the truth, to
be infallible is verily the blind man's staff which
is a guide to him when he goes down the street."
But the Carmathians were not hated by Abu'l-
Ala because they did not share in his philosophy.
And not because they were opposed to pil-
grimages. But because they spurned the Abba-
sides, and let loose upon the land a giant cause
of conflict. Now Syria was in truth araging fire.
Devastated by this enemy or that, her story,
while Abu'l-Ala was living, is very much the
story of her neighbours. " Barbarous, blas-
pheming Saracens,” says Leo the Byzantine;
but his own behaviour towards them was not
such as would induce them to make any changes
in these habits.

Byzantium was well equipped for warfare at
the time when Leo wrote. Not alone were
levies furnished by the various warlike nations
of the Empire—those which had a peaceful
disposition gave assistance of another kind, as
when the Greeks provided gold and horses to
satisfy the Emperor Romanus's demand for
men—but also with the Byzantines was a peculiar
sort of skill. Letters could be sent which caused
opposing generals to have suspicion of their
officers, and very often battles could be cheaply
won by means of bribes. And if it came to
fighting one could check a savage onrush by
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judicious application of Greek fire. This was a
substance which dealt consternation: "It is
the most horrible thing," says Joinville, "that
| have ever seen " ; but on land, at all events,
it was not very harmful, for St. Louis was un-
injured when it covered him. At seathe mixture,
squirted out of tubes® is said to have put fire
to woodwork on the hostile ships. But naval
warfare did not much appeal to Moslems, and
although they finally procured a fleet of galleys
and of triremes on the Byzantine model, orders
had been issued by the caJiQh Omar that all
fighting should occur on land.© Against Byzan-
tine artifice the Syrians could imitate, of course,
the shirts of mail; they could not change their
modes of thought. " If once they are well
beaten," says Leo the Wise, " they take it as
a sign of heavenly wrath and lose heart al-
together." And Byzantines were not above
employing, if they found it useful, just the
strategy the Syrians favoured. Both of them
would manage not to meet; the Syrians would
fall on Cappadocia, and the Byzantines descend

! Cf. Charles Oman, The Art of War in the Middle Ages.

% Tho lack of s%mpathy which Arabs entertained towards
tho sea may well be noted from the names upon their maps.
The Indian Ocean has the title " Sea of Darkness," while
Edrisi, writlng in the year 1154, constructs a map which
has nine islands off the coasts of Africa and Andalucia.
None but the penultimate—our own Anklltara—has a name,
and all about them is tho " Sea of
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on Northern Syria—which made the border
people's life a sorry burden. Yet where they
both went raiding one beheld the difference
between the Moslem and his prudent foe, because
it was the custom of the latter to command the
wretched husbandmen to cultivate for him the
following harvest. Even if with conquered cities
one should think, like Machiavelli, that their
ruin is the most effective means for keeping
them, it must be said that in the case of open
country there is much to make one praise By-
zantine methods.

The very year in which the Byzantines were
in Aleppo and her roofed bazaars of stone
was also when rebellion blazed in Egypt. Royal
attributes were taken from the Abbasides and
assumed by al-Moizz the Fatimide. No longer
was the Friday prayer 1o be offered up for him
who was at Baghdad, no longer was his name
to stand upon the coinage. And a military
expedition started. We are told that when the
Kaid Jawhar, commanding al-Moizz's armies,
was about to leave he kissed his master's hand
and the hoof of hishorse. Then al-Moizz, return-
ing to the palace, sent to Jawhar, as a present,
all the clothes which were upon him, save his
drawers and ring. The country lying to the
north of Egypt was inhabited by powerful
Bedawi races, whose adherence to the Abbasides
was the slightest possible. They used for their
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advantage the enmity which Cairo had for
Baghdad. But their consent was sullen when
a vassal of the Fatimides was seated at Aleppo.
Hakim had succeeded to the caliphate of Egypt,
his opinions being preached in Syria were es
pecially repugnant to Abu'l-Ala. " The worst
of all," says he, " is the ruler of an empire who
demands the payment of divine honours" ; which
indeed the caliph did expect by virtue of being
the tenth incarnation of the Deity. But in the
year 1020 lie was killed, and Syria became the
plunder of Bedawi. Ramleh fell, and the
Egyptians were thrown back as far as Ascalon.
Enraged at his defeat, the son of Hakim turned
against his father's theological opinions and
severely persecuted those who clung to them,
the martial Druses. But his attitude was
natural, because the new religion said that Hakim
was not born and never had a child, so that
it gave to him the rank of foundling. Meanwhile
the Bedawi lorded it in Syria: " 1 do not blame
the deeds of Salih," said Abu'l-Ala, "but |
suppose that he is satisfied more easily than | . "
Fresh armies came from Egypt, Salih fell, his
son was at Aleppo for a time and beat a force
of Byzantines, and was then beaten by the men
of Egypt.

In the turmoil of religious bodies the Car-
mathians, allegorical interpreters of Islam, were
only one of many. Rising up againsfthe rigorous
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observance, they dispensed with prayer and
fasting, or, to quote their critics, from the First
eternal principles of order. At any rate, they
were impatient of restrictions, and they held
that, as a chosen people, it was fated for them
to possess this earth as their inheritance. And
they assisted fate by means of clever missionaries
that, according to the customs then in vogue,
permeated all the empire, founded secret clubs
and were instructed, very candidly, to modify
their methods in conforming with the tempera-
ment of those on whom they chanced to operate.
Now the Oarmathians had sprung out of
Shi'ites, the adherents of Ali, and their arch op-
ponents were the party of the Sunna, who said
that they continued the traditions of Mahomet.
Though the Shi'ites, spreading over Persia, have
embraced religious doctrines of that country, yet
first of all they were divided from the Sunnites
merely by the fact of their allegiance to Ali and
his descendants. So blind a fury grew between
the parties that they did not stop to think that
Ali, having married Fatima, could not have
descendants who were not descendants of the
Prophet. Other hostile bodies had their seeds
within the Koran, which asserts that, while the
actions of a man are predetermined, yet the
man is held responsible. The Mo'tazilites, who
influenced Abu'l-Ala, were rationalists, and
strove against predestination. " The root of
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their belief," explains ash-Shahrastani, " lies in
their attempt to know the reason for everything,
and this was the very root when he before whom
no man was accursed began to want to know
the wherefore of the creation, and of what use
it was to pray to Adam." Nor does ash-Shah-
rastani favour those reformers who do not
accept the theory of predestination. " | have
heard,” he says, " of the wonderful meeting
between Amr ibn a-Asz and Abu Musa al-Ashari.
Quoth the first of these: 'Suppose | find one
to dispute with me, | will dispute with him,
my lord." Quoth the second : ' Such a one am I,
who undertake the contest.’ Says a-Asz: 'So,
then, God settles that | am to do the deed and
afterwards will punish me?' Says al-Ashari :
"Yes.' Saysal-Asz: ' Andwhy ?' Saysal-Ashari :
" Because he inflicts no injustice upon you"
Then, we are told, was Abu ibn a-Asz silent,
and he found no answer. But Jabarites and
Szifatites and Malikites and Hanifites and
Shafi'ites and Hanbalites were far from silent.
It was with the utmost energy that Jabarites
denied the attributes of God, for example good-
ness, but affirmed that God essentially is good ;
the Szifatites cried loudly for the literal reading
of the Koran; Malik demanded corporal chas
tisement for the men who did not guard against
comparisons. " Who moves his hand when he
is reading 'l have created with My hand,
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this man desarves" said Malik, " that his hand
should be hacked off." But the teachings of
the mildest and most philosophical of all these
sects, the Hanifites, was such that it produced
unbridgeable aysses Think of what would
happen when Abu Hanifa, arguing that one
should give a general not a detailed obedience,
asserted that a man is truly a bdiever if he says,
"1 know very well that God has forbidden
the enjoyment of the pig, but | do not know if
this forbidden pig is haply that sheep or another
animal."

So while the land was being violated by her
neighbours the Syrians, religious Syrians were
at each other's throats. Abu'l-Ala did not
pretend to be religious, but it would have been
as well if they had marked his words :

Devotion's dwelling has no fear of night,
And pious words are little lamps of light.

One had supposed that, when the Sdljuk hordes
came sweeping through the country, they would
not stop to take the sde of one of these religious
parties. Summoned to protect the frontier, they
were given land, but turned the ploughshares
into swords ; splendidly successful in the field,
subduing Persia, crushing those who crushed
the Baghdad caliphs, Togrul Beg, their lord,
became about this time—1053—a follower of
Islam. Not merely that, for he became a Hani-
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occupied by the Muhammadan rulers—Haidar Ali and
Tipu Sultan.

JAINA WRITERS OF THE PERIOD

Although the Jainas had lost their former pre-
dominant position, their continued zeal for their religion
is shown by the fact that in 1603 the colossal statue of
Gommatesvara at Y enur was sculptured. A re-anointing
of the statue at Sravana Belgola in 1612 is described by
the poet Panchabana of that town in his Bhujabali-
charitre (1614). In 1646, the Karkala image aso was
re-dedicated. The history of thisimage and of Gommata
is ?(iven by Chandrama of the Tuluva country in his
Karkala-  Gommatesvara-charitre.

Occasionally the Jainas were subject to persecution.
The Telugu paleyagar Jagaddeva-raya of Channapatna
even went so far as to suppress the worship of
Gommata. Not long after, however, his dominions
were annexed by Mysore; and on appeal being made
to the rgja, and the antiquity of the worship proved by
the numerous sasanas, the priests, who had retired to
Gersoppa, were recalled, and the worship resumed.
These tacts are mentioned by Chidananda-kavi (c. 1680)
in his Muni-vamsabhyudaya, a genealogical account of
the Jaina munis.

In addition to these works, and to Bhattakalanka's
great grammar (1604) already mentioned, the following
Jainaworks belon% to the seventeenth century:—Bijjala-
rafja-charitre, which gives the Jaina version of Basavas
life at the Kalyaija court; Jina-muni-tanaya® a cento on
morals from the Jaina standpoint; and Ramachandra-
ckaritre, a new version of the Ramayana story, com-
menced by Chandrasekhara (c. 1700) and completed by
Padmanabha (1750).

Our account of the Jaina literature in Kanarese may
be closed with the mention of the Rajavali-kathe, a
prose summary of Jaina history and traditions, drawn
up by Devachandra (1838) for a princess of the Mysore
royal family. It has been of great assistance as a guide
to the history of Jaina literature, The same scholar

.
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wrote a Ramakathavatara (prose) based on the Pampa
Ramayana.

LINGAYAT WRITERS OF THE PERIOD

In addition to the writings of Shadakshara-deva already
mentioned, the following are the most noticeable Linga-
yat writers of the period under review :

Basava-linga (1611) wrote Svadhikya-purana,  on
the pre-eminence of Siva, and in it he incidentally
justifies the reception of even the lowest classes into the
Lingayat community.

Siddha-nanjesa, a guru of Nandial(c. 1650), wrote the
history of the poet Raghavanka; and aso the Guru-
raja-charitre, or " History of the Great Gurus,” which is
a very useful account of the Virasaiva gurus, acharyas,
saints and poets. It contains aso an account of Siva's
twenty-five liles.

Kavi-Madanna (c. 1650) retold the story of Nannayya,
a contemporary of Basava's, whose devotion is often
referred to in Lingayat literature, on account of his
having cut off his own head to do honour to his guru.

Santa-linga-desika (1672), setting out to tell more
fully in prose the stories briefly referred to in the
Bhairavelvara-kavya of Kikkeri Nanjunda (c. 1550),
enlarged his scope, and drawing tales from a wide circle
of early writings, finally produced a collection of 81 tales
and 618 vakyas. Apart from the tales, it is of consider-
able value owing to the fact that it gives incidentally
much information about Virasaiva writers and their
works. [t is entitled Bhairavesvara-kavyada-Katha-
sMra-ratnakara ("Mine of Stories from the Bhaira-
vesvara-kavya ").

Lingayatism received a severe blow when the Jangama
priests were massacred and the Lingayat mathas des-
troyed by Chikka Deva Raja, about 1680; and there
appear to have been few Lingayat writers for some
time after. But Marulu-siddha (c. 1700), in his admira-
tion for Basava, made an enumeration in prose of the
miracles wrought by him, in thought, word or deed, and
entitled it "The Marvels (pavada) of Basava-raa/’
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They had now grown to be no less than 360. The
Brahmottara-kanda, a favourite Saiva work, aso pro-
bably belongs to this period.

WORKS ON ADVAITA PHILOSOPHY

We have thus far spoken of Kanarese works on
three religions, but have said nothing of works on the
Advaita philosophy. This has been because all works
on this subject had hitherto been in Sanskrit In the
seventeenth century, this form of religion aso was
brought within reach of the Kanarese reader by
Ranganatha, called also Rangavadhuta. As he appears
to have been a disciple of the author of the Bhakti-
rasayana (c. 1650), his date is about 1675. At the
opening of his work he thus justifies his use of the
vernacular:

Scorn not my words because | seek
In common speech deep truths to speak.

A \?Iass may lack a Sanskrit name,
et show one's features all the same.

The way to blissishard to find
When wrapped within a Sanskrit rind ;
But, told in homely Kanarese,
Is free for every man to seize.

‘Tis then like plantain's luscious pulp
When stripped of intervening skin ;

Or_cocoanut which, broken, shows
Therich sweet milk which lies within.

If on€e's intent to gain release
From bonds that bind the soul,
What matters if he reach that goal
By Sanskrit or by Kanarese ?

The book is entitled Anubhavamrita, or " Nectar of
Fruition." It is written in shatpadi, and expounds the
expression Tat twam as (" THAT art thou), the
doctrines of the Universal Soul (atman) and of Illusion
(maya), the mode of attaining emancipation, and the
worship of the Absolute (nirgunaradhane), and other
matters. Theworkis still studied as aleading text-book
of the Vedanta in Kanarese. On it is largely based
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another well-known work, the Jnana-sindhu (" Ocean of
Knowledge"), by Chidanandavadhuta (c. 1750). The
epithet avadhuta, which both writers bear, signifies that
they claimed to have cast off all family and property ties.

COLLECTIONS OF SHORT STORIES

Collections of short stories form another branch of
literature which, popular at all times, flourished in this
period. Most of these collections are in prose, and
have a very large reading public. They are generally
from Sanskrit originals, and in one form or another are
known all over India. The famous Brihat-katha, or
" Great Story Book," of Gunatfhya was, as we have seen
(pp. 28 and 38), rendered into Kanarese very early.
Another such collection, based on the BhairaveSvara-
kavwa, has also been aready mentioned (p. 94).
Other very popular ones are the following:

The Panchatantra. A champu version of this has
already been mentioned as having been made by Durga-
simha as early as 1145. The same stories, however, are
found besides in more than one prose version in Kana-
rese, the order of the tales varying somewhat in differ-
ent recensions.

This famous work corresponds in a general way to the Fables
of Bidpay or Pilpay, made known in Europe through a transla-
tion from the Arabic. B|dan and Pilpay are indeed believed to
be corruptions of the Sanskrit vidyapati,” " learned man.”" The
work relates how some unpromising princes were taught political
science by a clever minister under the guise of stories and fables
about animals. _ . .

It receives its name from its " five chapters' which treat of as
many conditions of political success. Thefirst, Mitrabheda, " the
Sowm;% of Dissension among allied enemies," isillustrated by the
story of alion and a bull, who were close friends until a jackal

oisoned the mind of each against the other. The second, Mitra-
abhd) or the "Acquisition of Allies," isillustrated by the taleof a
tortoise, deer, crow and mouse, whose fnendshl%vproved useful
to them all. Chapter iii, Kakolukiya or the" War between the
Crows and the Owls," illustrates the danger of alliance between
those whose conflicting interests make them natural enemies.
Chapter iv, Labda-pranasa, " The Loss of what has been Gained,"
enforces the warnm? that what has been acquired may again be
lost, and that opportunities not utilised may never refurn. This
is illustrated by several stories, the chief "of which is about a
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monkey, which, having once ed from the clutch of acrocodile,
could not be caught a second time. Chapter v, Aparikshita-
karita, " Precipitate Action," teaches that actions done without
due consideration may lead to disaster, as, eg. when the owner
of a mungoose, through not waiting to investigate, dew the
faithful creature which had saved thelife of his child.

Batttsa-puttali-katke, a collection of thirty-two stories
about Vikramaditya, supposed to be told to Bhoja Raja
bk)]/ the thirty-two images which adorned the steps of his
throne.

Bttala-panchavirhfati-kathe, which exists in three
forms, champu, tripadi and prose. It tells how Vik-
rama, of Ujjayini, in order to obtain certain magical
powers, is directed to remove a corpse from a tree by
night in perfect silence. On each of twenty-five
attempts a vetala (a goblin or sprite) accosts him and
tells him some story involving aknotty problem. His
interest being aroused, he is led to speak, and so to fail
of his object.

Suka-saptati, seventy tales, related by a parrot to a
married woman whose husband was away on his travels.

Hamsa-vimsati-kathe ~ twenty tales by a swan.

Katha-manjari) and Katha-sangraha, tales, often
with morals, from various sources, which include the
Epics and Puranas.

Tennala-ramakrishnana-kathe a collection of laughable
anecdotes of the court jester at Anegundi, in the time
of Krishna Raya, of Vijayanagar (1508-30). The king
and his chief minister appear in many of the stories.
It may be well to mention that Tennala Ramakrishna
was not only a jester ; he was a scholarly Brahman
who, under the name of Ramalinga, wrote several
works in Telugu.

A Specimen of Kanarese Humour

TENNALA RAMAKRISHNA AND THE HUNCHBACKED
‘MAN

When one day Tennala Ramakrishna had played on the -king
a practical joke of more than usual audacity, the king was so
angered that he determined that the jester should die. He
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ordered that he be buried in the earth up to his neck, and trampl -
ed to death by elephants. The bodyguard accordingly took
Tennala Ramakrishna to the open plain outside the city, dug a
it, placed him init, and shovelled the earth around him; leavin
is head exposed. They then went off to fetch the ro
elephants. Whilethey were gone, a hunchbacked man came that
way ; and seeing a man's h prolectm? from the ground, asked
in astonishment how he had managed fo get buried like that.
Tennala Ramakrishna replied that for years he had suffered
much from having a hunchback, and had Spent his all on doctors
but none of them had been able to cure him ; that some one ha
suggested that if he got buried up to his neck in the ground, his
back would st_rajghten of itself. Being very anxious for relief, he
had got his friends to bury him. What hé now wanted was that
some one should kindly dig him out.  The hunchbacked man at
once set to work and released him. Then Tennala Ramakrishna
expressed great delight, and said, See, | havelost my hunch-
back, and am perfectly straight again! Now you get in; and lose
¥pur hunchback." ~So the man got in, and Tennala Ramakrishna
illedintheearth : and then went his way and hid himself. When
the_bod%/gqard.returned with the elephants, they were astonished
to find buried in the ground a man other than the one they bad
put there. Having heard the man's story, they reported the
matter to the klnﬁ, who laughed so heartily at his’jester's wit and
mgenwtﬁ, that he forgot his anger, pardoned the offender and
restored him to his office.
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THE MODERN PERIOD
NINETEENTH CENTURY

WITH the nineteenth century begins an entirely
new period of Kanarese literature, brought about by
the influence of English rule in India, the impact of
European civilisation, and the introduction of Western
scientific methods of research and ideals of scholarship.
The reorganisation of the education of the country on
Western lines has largely increased the reading public,
and extended the knowledge of and desire for literature,
which now takes the form almost entirely of prose.

NEW CLASSES OF WORKS

The scope of this book, which treats rather of
India's heritage from the past than of its productions
in the present, as well as limitation of space, forbid
any attempt to enumerate the authors and writers of
this period. Their number has been very great,
especially during the past fifty years. It will be
sufficient to indicate the classes of works most character-
istic of it, and to name a few examples.

i. Educational and informational works have been
produced in large numbers and of steadily increasing
value. Thesehaveincluded worksonlinguistics, history,
biography, mathematics, agriculture, hygiene, medicine,
law and other subjects. Thus has been brought about
the beginning of a scientific literature—all earlier works
of quasi-scientific character being hopelessly out of date.
Although works on astrology and omens are still much
in demand, they will gradually yield to the advancing
wave of exact science.
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ii. Tikas, or verbal paraphrases, of the chief
Brahmanical poems of the past have been prepared in
large numbers, to bring them within the understanding
of students. This does not extend, however, to the old
classical Jaina works, which are still very much neg-
lected owing to their religious standpoint being out of
favour.

iii. A class of books very largely indemand consist
of stories from the Epics and Puranas, in a new literary
form which sprang up in the eighteenth century, and is
called Yaksha Gdna. It is a sort of dramatic composi-
tion suitable for recitation before rustic audiences by
professional or amateur actors. The earliest example
with which | am acquainted was by Madhva Dasa of
Udupi. Santayya, a Brahman of Gersoppa, who became
Principal Sadar Amin at Mangalore, wrote a large
number of works in this style.

Dramatic works of a higher order are now being
produced—a department of literature in which only a
single specimen (p. 91) has been found in earlier
centuries. During the past thirty years, however,
quite a considerable number have been published. The
Epics, Puranas and Kavya literature supply an inex-
haustible fund of material. Such stories as those of
Sakuntala, Harischandra, Nala and Prahlada are favour-
ite subjects. The Rajasekhara has been dramatised ;
and several of Shakespeare's plays have been adapted.
Among the earlier productions of this class may be
mentioned the Sakuntala by Basavappa Sastri, court
poet of Chamarajendra Wodeyar (1868-94) and the
Tapatl Parinaya by Venkatavaradacharya of Sargur.
One of the most prolific dramatic authors has been
Bellavi Narahari Sastri. Another is Sama Rau. But
it is almost invidious to mention names.

iv. Novels are becoming increasingly popular.
Most of those hitherto published have been reproduc-
tions from English or Bengali. Several of the plays
of Shakespeare have been reproduced in this form, e.g.
Bhranti Vilasa (Comedy of Errors); aso such works as
Sir Conan Doyle's detective stories of Sherlock Holmes.
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The Bengali novels of Babu Bankim Chandra
Chattopadhyaya and of Surendra Nath have been
reproduced, chiefly by Mr. B. Venkatacharya, a retired
munsiff.  The most esteemed of these are the Durgeia-
nandirii and Devichandhu-rani.

v. Periodical literature, in the form of daily or
weekly newspapers, and monthly magazines, are
characteristic of this period. Some of these are
prepared especially to meet the needs of female readers.
Others are representative of Government departments
{i.e. the Economic Journal), or of particular classes in
the community {i.e. the Vokkaligara Patrike). The
Vrittanta Patrike’, a weekly published at Mysore, has, |
believe, the largest circulation of any newspaper.

vi. All the various sects continue freely to produce
works illustrative of their creeds and praising the deities
of their choice. Many Brahmanical works, including a
prose version of the Bhagavata (entitled Krishna Raja
Vanivilasa) were produced under the patronage of
Krishna Raja Wodeyar | | | (1799-1868). Other works
are of the Bhakti-sara class, or are expositions of the
Vedanta. Some are the utterances of the modern
theistic movement, or are exhortations to morality.
Special mention may be made of the Niti-mahjari,
by Mr. R. Narasimhacharya, which reproduces in ancient
Kanarese poetic form portions of some of the striking
moral treatises existing in Tamil, including the Kurral,
of Tiruvalluvar; the Mudarai and Nalvale, of Auvai;
the Naladiyar, etc.

Christianity has entered the field with versions of
the Bible, Biblical Commentaries, books for the instruc-
tion of the Indian Christian community in the histor
and teachings of Christianity, translations of suc
Christian classics as Bunyan's Pilgrim's Progress
(Desantriya Pray Una or Yatrika Sanchara), Augustine's
Confessions, etc., and lyricsfor use in Christian worship.

It deserves to be added that Kanarese is indebted to
themissionariesprobably for theintroductionof printing,
and certainly for the improvement of its typography by
the preparation of fresh founts of beautiful type for the
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printing of successive editions of the Bible. Mission-
aries have also led the way in the careful study of the
language and literature.  Witness the English-Carnataca,
and Camataca-English Dictionaries prepared by Rev.
W. Reeve, of Bellary ; the scholarly Kannada-English
Dictionary and historical Kannada Grammar, by Rev.
F. Kittel ; the same scholar's editions of the Chhandom-
buddhi and Sabdamanidarpana ; and useful anthologies,
grammars, etc., by Revs. Moegling, Weigle, Wurth,
and others.

As a specimen of recent productions we have only
space to quote the following :(—

Mysore Royal Anthem

Refrain ; Great Gauri, thou lotus-eyed goddess benign,
Pour forth on our Raja thy blessings divine.

Thou Lady celestial, of loveliest grace,
Upholding all being—unbounded as space.

As Indra the demons—Agastya the sa—
Thou makest all powers of evil to flee.

All %ood that men seek is by thy hand outpoured,
The Consort co-equal of Sambhu, thy Lord.
O Chamundi, dark-visaged lady divine.
Watch over Thy namesake of Chamendra's line.
For our gracious and good Maharaja we pray.
Oh cherish him, guide him, and guard him alway.
NOTE.—The vocabulary of this anthem is almost entirely
Sanskrit, though the forms are Kanarese. Chamundi is another
name of Gauri. Her temple on Chamundi Hill looks down upon
Mysore City. Like Krishna, she is represented as of dark-blue
countenance. Chama a modification of Sanskrit syama, means
" dark-blue " or " black." Thefounder of the present d\énasty,

and father of the reigning Maharaja, bore the name of Chama
Rajendra.

PRESENT POSITION AND PROSPECTS OF KANARESE
LITERATURE

It has already been mentioned in the Preface, that
by the researches, especially of the German missionaries
and of Mr. Lewis Rice and his coadjutor and successor.
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in the Archaeological Department of the Mysore Govern-
ment, the wealth of Kanarese literature has been made
known, the chronological position of the chief writers
determined, and alarge amount of information about them
made accessible.  An extensive collection of manuscript
work has been assembled in the Oriental Library,
established in Mysore. Some important works have
been edited in the Bibliothcca Carnatica under the
auspices of the Mysore Government, and others by
private scholars, especially in two series, entitled
Kavya-manjari and Kawya-kalanidhi, and are thus
avallable for general study. Jaina works (but mostly
Sanskrit with Kanarese tikas or verbal commentaries)
are being edited by B. Padmargja Pandita, who also
publishes a monthly journal, Jaina-mata-prakasika, on
Jaina subjects. Some Lingayat works have been
edited by Kari Basappa Sastri of Mysore, and others at
Poona.

In May, 1915, while the present little book has been
under preparation, an Association has been formed at
Bangalore, under the auspices of the Mysore Govern-
ment, and named the " Kannada Sahitya Parishad,” or

Kannada Academy." This association includesrepre-
sentatives from all parts of the Kanarese country. It
has as its object not only the study of past literature
and the encouragement of present writers of merit, but
the cultivation and improvement of the language—e.g.
by the unification of dialects, the fixing of scientific
terminology, and the formation of a common literary
style. These are matters of much importance, as the
language is undergoing rapid changes, and is exposed
to dangers which need to be held in check. It is
evident that the bulk of the literature will henceforth
be in prose instead of in verse, and that a vocabulary
and style intelligible to all readers of ordinary education
will more and more take the place of archaic words and
forms. It behoves writers to see that in giving
expression to the thoughts of a new age they do no
violence to the genius of the language. Three examples
will illustrate the dangers of a time like the present.
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1. During the brief period of Muhammadan rule in
Mysore, Persian was made the language of the courts,
and large numbers of Persian words and idioms were
needlessly imported into Kanarese. Many of these
still survive in Government notifications and legal
documents, and form an object lesson of how Kanarese
ought not to be written. Again, at the present time, in
the conversation of English-educated Kanarese persons,
English expressions are being similarly imported whole-
sale, without any attempt at naturalisation. These
reappear in hurriedly written newspaper articles, and,
being widely read, are apt to affect the style of public
speech, and denationalise and deprave the language.

2. One of the beauties of Kanarese is that all the
pauses and intonations, which in English are represented
by punctuation, are expressed by the vernacular idiom
itself; so that no well-constructed Kanarese sentence
requires any marks of punctuation whatsoever. Never-
theless, most modern Kanarese books are disfigured
with all the cumbrous apparatus of Western commas,
semicolons, inverted commas and marks of interrogation
and exclamation. The result is, that there is growing
up a slovenly mode of writing, in which the sense is no
longer clear without these alien aids.

3. Another evil tendency appears in books rendered
from Western languages by incompetent translators.
Complicated sentences are reproduced in facsimile, in
which one adverbial clause is subordinate to another, and
that to a third. Such a mode of expression iswholly
foreign to Kanarese idiom and destructive to good
writing—a native Kanarese sentence, however lengthy,
being always simple in structure and pellucid in meaning.

It is to be hoped that no encouragement will be
given to the introduction of foreign idioms involving
intricacy and obscurity; but that Western languages
will be utilised only to enrich Kanarese literature (1)
by fertilising it with new and noble thoughts, and (2)
by lending it such additional vocabulary as is absolutely
necessary to express the ideas that result from world-
wide intercourse*
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SOME CHARACTERISTICS OF KANARESE
LITERATURE

| T will be helpful to the English reader if we mention
a few characteristics of Kanarese literature, some of
which will be found to be characteristic of other Indian
languages aswell .

1. It will be noticed that the interest of Kanarese
writers is almost entirely religious. If we exclude
grammatical and linguistic works, there is, until the
nineteenth century, extremely littlethatis not connected
with religion. The history is mostly sacred history or
hagiology; the works of imagination centre round
puranic and mythological subjects; and every book
openswith alengthy invocation of all the gods and saints
of the author's sect.  Secular history, except as
represented by the records contained in Sasanas on stone
or copper, begins to appear only at alate period.

2. The great bulk of the literature until the nine-
teenth century had been in verse. The Jaina poets
used a form of composition called champu, in which
passages of prose were interspersed among the metrical
stanzas; but complete prose works have been compara-
tively few until recent years, when they have become
common enough. To read Kanarese books in the
ordinary tone of speaking is to miss much of their
beauty; they are intended to be chanted. @~ When thus
chanted with correct phrasing and musical intonation,
all the author's grace of alliteration, metaphor and
metre are brought out, and the effect is highly pleasing.
Even those who cannot follow the meaning will listen
to such chanting with delight,
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3. Literary and poetic usage demands the use of
archaic forms and words, as well as of Sanskrit terms
for common things. Hence the ordinary Kanarese man
is no more able to follow the meaning of the great poets
than an ordinary Englishman is to understand an Anglo-
Saxon book. The books are written for scholars, not
for the man in the street. In indigenous schools it is a
common practice for boys to repeat large portions of
such books as the Jaimini Bharata without understand-
ing in the least what it is all about.

4. Indians have great admiration for the wit and
ingenuity shown in what is called dJUda or double
entendre; and a writer's fame is much enhanced if his
work abounds with stanzas which are capable of two or
more meanings. This effect is facilitated by the fact
that consecutive words are ordinarily run together, so
that the letters are capable of being divided up in
different ways. The Pandava- Raghaviya, a Sanskrit
work of the sixteenth century, is written throughout
on this principle, so that, divided up in one way, it tells
the story of the Ramayana and divided up in another
way, the story of the Mahabharata! In English literature
the practice of punning is confined to works which are
semi-comic, such as some of the writings of Tom Hood.

From the use of desha and of archaic words and forms
two results follow. The first is that the writings of the
poets need to be elucidated by commentaries or tikas,
which give modern forms for ancient, and vernacular
terms for Sanskrit, and which expound the double or
treble meanings and the allusions to mythologic story.
The other is that a Kanarese poem defies anything like
literal translation into another language. To give any
idea of the spirit of the original it would be necessary
to paraphrase freely, to expand the terse and frequent
metaphors into similes, and to give a double rendering
of many stanzas. An example will make this clear,
The opening stanza of the Jaimini Bharata is given in
Sanderson's translation as follows :

. May the moon-face of Vishnu, of Devapura, aways suffused
with moonlight smile, full of delightful favour-ambrosial rays—a
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which the chakor aeye of Lakshml is enraptured, the lotus-bud
heart of the devout expands, and the sea of the world's pure
happiness rises and overtlows its bounds—give us joy.

The following: is an attempt, by means of a freer
rendering, to retain something of the spirit of the
original:

When the full moon through heaven rides,
Broad Ocean swellswith all its tides ;

The lotus blossom on the stream

Opens to drink the silv'ry beam ;

And far aloft with tranced gaze

The chakor bird feeds on the rays.

So, when great Vishnu's face is seen—

Whom men adore at Devapore—

Like to the sea, the devotee

Thrills with atide of joy

Like to theflower, that blissful hour

The heart of the devout expands ;

And Lakshmi Queen, with rapture keen,

Watches with ever-radiant face

For her great Consort's heavenly grace,
O may that grace be ours’!

5. There is a number of stock metaphors, drawn
from the lotus, the carpenter bee, the tide, etc., of
which Indian writers seem never to weary, and of
which use is made with infinite ingenuity in practically
every Indian poem. Some of these do not correspond
with the facts of natural history, but are mere poetic
conventions ; such as that the chakor a bird feeds only
on the rays of the moon, that the lotus grows in rivers,
that the Asoka tree has no fruit, and that the lily
blooms only by night.* There is an interesting chapter
on this subject in the Kavyavalokana of the twelfth
century.

6. One misses in India the poetry of pure human
love, which forms so large and rich an element in the

! Compare the popular, but erroneous, belief, current in
Europe, that the ostrich hides its head in the sand to
danger-—an idea probably derived from some fable. Also the old
Greek and Roman idea'that the swan sings sweetly, especialy
*when death approaches.
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literature of the West. This is partly due to the very
inferior position accorded to woman; but it is aso
largely due to the fact that marriages are arranged and
consummated in very early life, so that neither men
nor women ordinarily pass through that beautiful
and romantic period of courtship, with all its mutual
reverence, shyness and mystery, which is natural to
full-grown unwedded youth. The practice of early
marriage, it istrue, safeguards youth from many serious
dangers. But its unfortunate effect on literature is that
the sweetheart is replaced by the courtesan ; and instead
of the healthy sentiment of a pure love we have
nauseous passages of erotic description, which disfigure a
very large proportion of the poetical writings. Against
this may perhaps be set touching examples of wifely
fidelity, such as Sita, Damayanti and Savitri.

7. | am afraid it must be confessed that Kanarese
writers, highly skilful though they are in the manipula-
tion of their language, and very pleasing to listen to in
the original, have as yet contributed extremely little to
the stock of the world's knowledge and inspiration.
They excel in the grammatical study of their own
language, and in description of the recurring phenomena
of the seasons ; but there is little original and imperish-
able thought on the questions of perennial interest to
man. There are earnest calls to detachment from the
world ; but this, after all, isonly anegative virtue. High
counsels of morality are given ; but they are too abstract;
they lack embodiment in genuine historical characters.
The legendary illustrations offered are marred by unreal-
ity, if not also by moral imperfection and faulty ideals.
The writers are dominated by the depressing conception
of life as either an endless and unprogressive round
of transmigration or a quest of the tranquil dreamless
sleep of nirvana. Hence a lack of that which stimulates
hope and inspires to great enterprises. Moreover, their
thought moves ever within the circle of Hindu mytho-
logical ideas, andis not likely long to survive the passing
of those ideas, which are now rapidly on the wane.
Among their writers one looks in vain for any rousing
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moral preacher comparable to the prophets of Israel,
to the great Greeks and Romans, or such modern writers
as Ruskin, Tolstoi and Carlyle. As historic testimony
to a phase of human thought the literature is valuable.
But while there is abundant evidence of earnest spirits
perplexedwith the mystery of the universe and seeking
to know THAT which lies at the back of what is seen
and temporary, there is no such answer to these
questions of the heart as to provide permanent solace
and inspiration. But a new and vitalising force has
now entered the land. The people are learning the
new truth that they are children of a Heavenly Father,
that life is an education for something better, that self-
sacrificing service of the brotherhood of mankind is
nobler than a selfish asceticism, and that righteousness
and sympathy are the qualities that unite to God—the
true path of yoga. And so, conscience is awaking as
never before, new ideals of integrity and duty are
beginning to inspire the mind of the people, and before
them shines a star of immortal hope.



X
KANARESE GRAMMARIANS

FROM a very early period Kanarese writers have
shown marked eminence in the department of Grammar
and allied subjects, such as Rhetoric and the Art of
Poetry ; and this subject demands a chapter to itself. It
will be convenient to give a connected account of the
works of the chief grammarians, although their works
extend over several centuries. Most of these scholars
belonged to the Jaina community, to which Kanarese
literature owes so great a debt.

As early as. A.D. 600 Devanandi Pujyapada (see p.
27), wrote a Sanskrit grammar known as Jainendra,
which is quoted by Vopadeva (thirteenth century) as
one of the eight original authorities on Sanskrit
grammar. It is said to have received its name from the
title, Jinendra, which Pujyapada bore. It has aso the
name of Aneka-tisha VyakaraTia (See Ind. Ant. X, 75)*

About 850 was published the Kavirajamarga, awork
on ornate composition and rhetoric, fully illustrated by
examples, and evidencing a popular interest in the
subject, and a high state of development in its study
(see page 25). It is to alarge extent dependent onthe
Kavyadarsa, "Mirror of Poesy." of Dandin (sixth
century).

About 990 Nagavar ma | wrote the Chhandombudhi, or
" Ocean of Prosody," which, with additions by later
scholars, is still the standard book on the subject of
Kanarese prosody. It is based on the similar Sanskrit
work by Pingala. In the account of the writta metres,
each verse is so composed as to be an example of the
metre described init. It has been edited by Dr. Kittel-
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(Mangalore, 1875), who has added illustrations from
various poets. Kittel's edition includes an account of
shatpadi and other metres which were not invented
till after Nagavarma's time, but a description of which
had been added in later manuscripts.

In the twelfth century (c. 1145), another grammarian
of the same name, and hence known as Nagavarma I,
wrote two notable grammars of the language, one in
Kanarese verse, the other in Sanskrit sutras, which are
the earliest known systematic treatises on the subject
The first is called Sabda Shriti, and forms the first part
of alarger work, entitled Kavyavalokana, or " Treatise
on the Artof Poetry/' This is the fullest work in the
language on the subject of poetical composition. Suc-
cessive chapters treat of the Grammar of the language,
Faults and Elegances in composition, Style, and Poetic
Conventions. It iscopiously illustrated with quotations
from earlier writers, as well as with original stanzas.
He followed it by a Sanskrit work, the Karnataka-
bhsha-bhuskana, in which the grammatical rules are
reduced to 269 sUtras, or mnemonic formulae, each sutra
being accompanied by a vritti, or explanatory gloss, also
in Sanskrit. The edition by Mr. R. Narasimhacharyain
the Bibliotheca Carnatica includes a Kanarese commentary
probably belonging to the seventeenth century. Naga-
varma Il also compiled a Sanskrit-Kanarese glossary,
entitled Vastu KoSa, which is the earliest work of its
kind in Kanarese. It is composed in a variety of
metres. A mong other authorities, it quotes the Amara
Koia.

In the next century (c. 1260) KeSiraja wrote the
Sabdamanidarpana, or " Jewel-mirror of Grammar,"
which remains till now the standard early authority on
the Kanarese language. The rules are written in kanda
metre, and are accompanied by a prose vritti, or
illustrative commentary, provided by the author himself.
It was edited by Dr. Kittel (Mangalore, 1872), along
with a commentary of probably the seventeenth century.
Of this grammar Dr. Burnell says {Aindra School oi
Grammarians, pp. 8, 55): " The great and real merit
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of the Sabdamanidarpana is that it bases its rules on
independent research and the usage of writers of repute.
In this way it is far ahead of the Tamil and Telugu
treatises, which are much occupied with vain scholastic
disputation/' As Mr. Lewis Rice justly says. "This
encomium is equally applicable to other Kanarese
grammars, which had not been made public in 1875,
when Burnell wrote. Nothing is more striking than the
wealth of quotation anillustration from previousauthors
which these grammatical writings contain, and this gives
them a high scientific as well as historical value'
In 1604 was published Bhattakalanka Deva's Karna-
taka Sabdanusasana a fuller and more exhaustive
grammar in 592 Sanskrit sutras, accompanied with a
gloss and commentary in the same language. See
further, p. 83. Like his predecessors, he quotes numer-
ous previous authors and Kanarese writers.
Other works useful to the student of the language,
and illustrating the continuous interest in this subject,
may be tabulated in chronological order. The letter J
after a name denotes that the writer was a Jaina, and L
a Lingayat
c. 1150. Udaycidityalafikaram by Udayaditya, a Chola
%rlnce, 2 dtanzas on the art of poetry, largely
ased on Dandin's Kavyadarsa.

c. 1235, Kabbigara-kava] by Andayya g% a work written
entirely without tatsamas. p. 44.

c. 1300. Amara-kosa-vyakhyana avaluable Kanarese com-

mentary on ‘the Amara-kdia, %y Nachiraja (J).
c. 1350. Karnataka-sabda-sara, a prose dictionary of 1416

words.

1398. Abhinava-nighantU) or "New Lexicon," by Abhi-
nava Mangaraja, based on the Vastu-kdia of
Nagavarma'l | . It gives the Kanarese meanings
of Sanskrit words.

C. 1450. Chaturasya-nighantu, by Bommarasa (L); syno-
nymsin 130 stanzas. ) )
¢. 1500. Madhavalankara, atranslation of Dandin's Kavya-
daria, by Madhava, achief of Hiriyur in Kuntala.
Kavi-jihva-bandhana, by Isvara Kavi; on prosody,
rhetoric and other subjects.
c. 1530. Kabbigara-kaipidi, or "Poets' Vade-mecum,” by
Linga (L); a dictionary of synonyms in 99
verses, intended to aid thé understanding of the
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Saiva poets. He was minister to the Raya of
Nuggehalli. i
1533. Kawya-sara, a valuable anthology, by Abhinava
Vadi Vidyananda (J), .
c. 1550. Rasa-ratnakara, by Salva (J); a complete treatise
on dramatic composition,
c. 1560. Karnataka-Sabda-manjari, a vocabulary of tad-
bhava and Kanarese words ; by Totadarya (L).
c. 1600. Karnataka-sanjivana (J), a glossary of words spelt
with ra and la. )
,,  Nanartha-ratnakara, aglossary of Sanskrit words
having several meanings, by Devottama (J).
. Navarasalaiikara, by Timma;” on rasa and rhetoric
ornaments. )
c. 1640. Kavi-karitha-hara, " Poet's Necklace," a metrical
repertory of synonym's, b¥__Surya. )
1700. Apratima-vira-charitra, by Tirumalayengar, min-
ister of Chikkadeva Raya.

It is needless to refer to the many good modern
grammars prepared for use in schools.



X1

SANSKRIT WRITERS IN THE KANARESE
COUNTRY

AN account of English Literature would scarcely be
complete without some mention of Newton's Principia
and Bacon's Nowum Organum, although these were
writtenin Latin. Inlike manner, many notable works
have been written in the Kanarese country by Kanarese
men, but in the Sanskrit language. It has already been
stated that some of the early Jaina poets wrote in
Sanskrit, e.g. Samantabhadra and Pujyapada Devanandi.
Reference has also been made to various poets, such as
Ponna (c. 950), Nagavarma Il (1120), Palkurike Soma
(c. 1195), and Shatfakshara Deva (1657), who were
equally facile in Sanskrit and Kanarese, and some of
whom bore the honorific title, ubhaya-kavi, " Poets,
both in Sanskrit and the vernacular/* Mention has also
been made of Bhattakalanka's Kanarese Grammar,
written in Sanskrit (1604). A long list could doubtless
be given of Sanskrit writers within the Kanarese area.
The following are only a few of the more famous:

In the ninth century Sahkarachdrya, the great Advaiti
philosopher, established his principal monastery at
Sringeri, where some think he died. Some of his
commentaries may have been written there.

In 1085 Bilhana, a Kashmiri Brahman, who had
settled at Kalyana, wrote the Vikramarkadeva-charitra, a
Sanskrit poem recounting the adventures and prowess
of hispatron, the Chalukyaking, Vikrama (1076-1127).
At the same court lived Vijnaneswara, who there com-
piled the Mitakshara which remains to this day a
standard work on Hindu Jurisprudence. It concludes
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with the words: "On the face of the earth there has
not been, there is not, and there never will be, a city
like Kalyana; never was a monarch seen or heard of
equal to the prosperous Vikramarka."

In the thirteenth century Madhvachdrya, called also
Anandatirtha (1199-1278), founded the Dvaita school of
the Vedanta. He lived and established his principal
matha at Udupi in the Kanarese country, where he wrote
his commentaries. He exerted a powerful influence on
Kanarese literature.

Early in the fourteenth century, Vidyatirtha, guru
of the Sringeri matha, was a great exponent of Sankara's
philosophy; and Jayatirtha, guru of the Udupi matha,
of Madhvacharya's.

Madhavacharya, called also Vidyaranya, wrote the
Sarva-darSana-sangraha, or " Compendium of all the
Philosophical Systems/' and many other works. He
was purohita and first minister of Bukka Raya of
Vijayanagar (1353-77). He succeeded Vidyatirtha as
guru of the Sringeri matha. Hisowntownwas Hampe,
where he died and where histomb is still shown.

His brother Sayana, who died 1387, was the most
celebrated commentator on the Vedas.

| believe that many of the gurus of the Sriiigeri,
Melkote and Udupi mathas have been the authors of
learned Sanskrit works.



LEADING DATES

Exact datesare in thick type. Other dates are approximately
correct; but, if followed by a question mark, are more or less
conjectural.

Rashtrakutas ruling at Manyakheta in N. Karnataka, 820-973.

850 ' * Kavirajamarga.

941 Adi Pampa's Bharata and Adi Purana.

950 Ponna's  Santi-purana.

Later Gangas ruling at Talkad in S. Karnataka, 900-1000.
978 Chavunda-raya  Purana.

\990 Nagavarma |'s Chhandombuddhi.

1000-1050  Cholas overrun S. Karnataka.
Western Chalukyas ruling at Kalyanain N. Karnataka, 973-1156.

993 Ranna's Ajita-purana, etc.

1085 Bilhana and VijnaneSvara.

1145 Durgasimha's  Pahchatantra.

Kalachurisruling_at Kalyanain N. Karnataka, 1156-1186.

1160 Lingayat Revival under Basava and Channabasava.

Hoysalas or Ballal Rajas ruling at Dorasamudrain S. Karnataka,

_ 1040-1326. b

1105 Nagachandra's Pampa Ramayana.

. Kanti (poetess) and Rajaditya (mathematician).

1098 Ramanujacharya converts Hoysala Crown Prince to
Vaishnavism.

112 Nayasena's Dharmanrita.

1145 Nagavarma Il's Kawavalokanam and Bhasha-
bhushana.

1165 HariSvara's Girija-Kalyana.

N Raghavanka, earliest writer of Shatpadi.

1170 Nemichandra's  Lilavatl.

1180 Rudrabhatta's  Jagannatha-vijaya.

1195 Palkurike Soma.

Xii. cent. Transitionfrom Ancient to Mediaeval Kanarese.

1200 Devakavi's  Kusumavali.

12009, 1230 Janna's Yaiodhara-charitre and Anantanatha-
purana.

1232 Sangatya first used by SiSumayana.

1235 Andayya's Kabbigara-Kava.

1245 Mallikar juna *s Sukti-sudha'rnava.

1260 Kesiraja 's Sabdamani-darpana.

1275 Kumudendu Ramayana.

1280 Madhvacharya preaches Dvaita doctrine.

The temples at Halebid and Java building.



1310-1326
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Muhammadan invasions overthrow South India
kingdoms.

The Vijayanagar Kingdom, 1336-1610.

1350-1387
1389
1385

141946
1470
1500

1500(7
1509-
1510

XVi. cent.
1600(?)
1604

adhavacharya and Sayana flourish.
Bhima-kavi 's Basava-purdna.
Madhura's Dharmanatha-purana.
Padmananka's _Padmardja-purana*
Praudha Deva Raya's reign.
Chamarasa's  Prabhulinga-lile.
Kumara-Vyasa's Gadugina Bharata.
Tontada SiddheSvara
Kumara-Valmlki's Torave Ramayana.
Singi-raja’s Mala-basava-raja-charitre.
Nijaguna-yogt's  Viveka-chintdmani.
Krishna-deva-raya's reign,
Krishna-raya ~ Bharata.
Mallanarya's Bhava-chinta-ratna.
Kannada Bhagavata.
K abbigara-kaipidi.
Abhinava Vadi Vidyananda's Kavya-sara.
Salva-Bharata.
Purandara-dasa and Kanaka-dasa.
Ratnakara-varni's Anna gal'a-pada.
Channabasava-purana.
Transition from Mediaeval to Modern Kanarese.
Sarvajna-murti.
Bhattakalanka's Karnataka Sabddnusasana.

Mysore Rajas become independent, and adopt Vaishnavism, 1610.

1614
1646
1650

1657
1672

1672-1704

1675
1680

XVii. cent.
1700

1708
1728

1761-99
1838

Panchabana's  Bhujabali-charitre.

Karkala- Gommatesvara-charitre.

) B(inal a-rdya-charitre. . )

Siddha-nanjeSas  Guru-raja-charitre.

Shadakshara-deva's Rajasekhara Vilasa.

Santalinga-deSika's Sories from BhairaveSvara-
_kavya. .

Chikka Deva Raya's reign.

Chikupadhyaya and Tirumalayengar.
Anubhavdtnrita.

Mitravinda- Govinda.

Massacre of Jangamas.

The letter ra falls out of use.

Lakshmisa's Jaimini Bharata.

ChandraSekharas Ramachandra-charitre'.

Ananda Ramayana

Lakshma-kavi ~ Bharata.
Krishna-lildbhyudaya.

Haidar Ali and Tipu Sultan.

Devachandra's  Rajdvali-kathe.
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ABERCROM BIE'S Co org
Rajas, 89

AbhlnavaMangaraja, 112

Abhinava Nighantu, 112

Abhinava Pampa, 34

Abhinava Vadi Vidyananda,
45, 47, 79, 113, 117

Ablur inscription, 55

Achanna, 43

Acharyas, The Five Lingayat,
54,69, A _

AchyutaRaya, of Vijayanagar,
79,80

Adi Pampa, 30, 116

Adi-purana, 30

Adrisya, 70

Advaita, 23, 34, 75, 95

Aggala, 43

Ahavamalla (Chalukya), 32

Ajita-purana,

Akalavarsha (Rashtrakuta), 31

Akkadian language, 11

Allama-prabhu (Prabhulinga),
68

Alliteration, 29

Alwars, 91

Amara-kosa  (Sans.), 13, 111

Amara-kosa-vydkhydna, 112

Amara-simha, 36

Amitagati, 37

Ananda Ramayana, 92,117

Anandatirtha(Madhvacharya),
115

Anantandtha-purana, 43, 116

Andayya, 15,44, 1i2, 116

Aneka-sesha-vydkarana, 110

Anga-sthala, 51

Anjana-charitre, 44

Annagala-padagalu, 47,117

Anubhavamrita, 95, 117

Aparajita-Sataka, 47

Apratima-vira-charitra,
Aradhya-charitre, 69
Arddha Nemi, 43
ArikeSari (prince), 30, 31
Artha-panchaka (Tamil), 91
Aryabhata (Sans.), 33
Ashtavaranam, 50
Astrology, 43

Aswa-jaimini  (Sans.), 85
ASvamedha-parva, 85
Augustine's Confessions, 101
Auvai (Tamil poetess), 101
Avadhuta-gite, 70
Ayata-varma, 48

90,113

B ABU Bankim Chandra Chat-
topadhyaya, 101

Badaga language, 14

Bagavadi, 52 f

Bahubali (= Gommata), 19, 20

Bahubali of Sringeri, 26

Balipura (= Belgami), 33

Ballal rajas, 30, 34, 36, 42, 55,
60, 76, 116

Bana (Sans.), 33, 49

Banavase, 33, 43, 68

Bandhuvarma, 43, 44

Basavacharya, 24, 42, 52 ff, 57,
65, 68, 94, 116

Basava-linga, 94

Basavappa Sastri, 100

Basava-purana, 50, 53, 55, 59,
62, 64, 65, 117

Basava-puranada-purdtanara-
charitre, 69

Battlsa-puttale-kathe, 97

Bednur, 52

Begur inscription, 13

Behistuninscription, 11

Bellaturinscription, 13
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Bellavi Narahari Sastri, 100
Beiur, 61
Betala-panchavimSati-kathe, 97
Bhadrabahu, 18
Bhagavad-gita, 90, 92
Bhagavata-Purana, 11, 79, 90,
92, 101, 117
Bhairavesvara-kavya, 94, 96,
117
Bhakti-rasayana, 82, 95
Bhakti-sara, 101
Bhallataki-pura (Gersoppa) ,47,
64

Bhandarkar, Sir R. G., 23, 55,
77,80

Bharata (emperor), 20

Bharata, 35 f, 70, 81; Pampa,
31; Gadagina, 78; Krishna-
raya, 78; Salva, 47; Jaimini,
85; Lakshma-kavi, 92

Bharatesvara-charitre’, 47

Bharavi (Sans.), 28

Bhaskara of Penukonda, 46

Bhaskara (Telugu poet), 45

Bhattakalanka-deva, 8, 28, 83,
93','112, 114, 117

Bhava-chinta-ratna, 71, 84, 117

Bhilsa(=: Vaidiga), 26

Bhima river, 53

Bhima-kavi, 64, 68, 117

Bhrdnti-vilasa, 100

Bhucharas, 34

Bhujabali-charitre, 93, 117

Bible, 102

Bibliotheca Carnatica, 84, 103,
111

BijalaRaya, 52, 53, 55, 60

Bijjala~Raya-charitre, 53, 93,
117

Bilhana (Sans.), 114, 116

Bitti-deva (Vishnuvardbana),
34

Bommarasa, 46, 69, 112

Brahma-Siva, 37

Brahmi lipi, 14

Brahmottara-kanda, 95

Brahui language, 11

Buhler, Dr., 14

BukkaRaya, 46, 76, 115

Burnell, A. C, quoted, 14, 111

CALDWELL'S
Grammar, 11
Carnatic, 12
Chaitanya, 16, 24, 79
Chalukyas (Early), 17, 30
Chalukyas (Western), 29, 32,
33, 38, 116
Ch%r;arajendra Wodeyar, 100,
1
Chamarasa, 68, 70, 78, 117
Champu, 16, 38, 59, 105
Chamundi, 102
Chandra-chudamani-sataka, 34,
37
Chandragupta, 18, 19
Chandrahasa, 86 ff
Chandrama, 93
Chandraprabha-Purana, 43, 46
Chandra-raja, 33
ChandraSekhara, 35, 93, 117
Channabasava, 52, 54, 68, 116
Channabasava-purana, 50, 51,
53, 68, 117
Ch&nnabaava—stotrada—ragale,
Channapatna, 93
Channarya, 89
Chaturdsya-nighantu, 112
Chaturasya-Purana, 69
Chatu-Vitthala-natha, 79
Chauta Rajas, 64
Chavundaraya, 27, 32, 33
Chawundaraya-purana, 32, 35,
116 '
Cheramanka (King), 69
Chhandombuddhi, 33, 102
Chidananda, 82
Chidananda Avadhuta, 96
Chikka Deva Raja Binnapam,

Comparative

90

Chikka Deva Raja Vafobhus
hana, 89

Chikka Deva Raya, 89, 91, 94,
113, 117

Chikka Deva Raya Vamsavali,
89

Chikupadhyaya, 90, 117

Chitaldrug, 52

Cholas, 18, 24, 30, 33, 112, 116

Chudamani, 27
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[DANDIN (sans.) 27, 28, 110,
112

Dasara-padagalu, 80

Daiaratha-jdtaka, 36

Davangere, 76

Desantriya-praydna, 101

Devachandra, 24, 35, 93, 117

Devtchandhu-rdni, 101

Devagiri, 60

Deva-kavi, 63, 116

Devanandi  (Pujyapada), 26,
110, 114

Devanur, 85

Deva-raja-vijaya, 89

Devottama, 113

Dharmamrita, 35, 37,116

Dharmandtha-purana, 46, 117

Dharma-parikshe, 37

Digarnbaras, 18, 21

Dikshd-bodhe, 61

Divyasuri-charitra, 91

Dodda Deva Raja, 89

Doddahundi inscription, 13

Doddananka, 46

Doddayya, 46

Dorasamudra, 30, 36, 60, 61, 116

Drama, 91, 100

Dravidian languages, 11

Durgasimha, 38, 96, 116

Durgesa-nandini, 101

Durvinita, 28

Dvaita, 115, 116

ECONOMIC JOURNAL, 101
' Ekantada Ramayya, 55
Ekorama, 54, 55
Ekoraml-tande, 54

Epigraphia Carndtica, 13

Epigraphia Indica, 55
Ereyappa (Ganga king), 30
FA~ HIAN, 26
Farquhar, Dr. J. N., quoted,
41, 50, 77

Finnish Language, 11

G ADUGINA Bharata, 78, 117

A Gadd-yuddha, 32

GangaKings, 13, 17, 24, 29, 32,
116

121

Ganjam, 77
Gautama Buddha, 20
Gazetteer of Mysore, 6, 14
Gersoppa, 47, 64, 93, 100
Ghatachakra-vachana, 54
Girija-kalydna, 60, 116
Gita-Gopdla, 90
GommateSvara, 19, 46, 93
Gopalswami Hill, 91
Gover, Chas., Folk Songs, 81
GovindaVaidya, 89
Grammatical works, 110 f
Gubbi, 69, 71
Gujarat, 18, 24
Gunadhya, 28, 38, 96
Gunanandi, 28
Gunavarmal, 30
Gunavarmal |, 43, 44
Guru-basava, 70
Gururaja, 69
Gururdja-charitre, 94,HADIBADEYA-
DHARMA, 91

Haidar, 81, 93
Halebid, 30, 60, 116
Hampe, 60, 61, 115
Hamsa-vimsati-kathe, 97
Hari-bhakti-rasayana, 82
Hari-bhakti-sara, 80
Harihara, of Vijayanagar, 46
Harihara, the poet, 60
Harihara (= sankara Nara-
yana), 76
Harihara-mahatva, 61
Harichandra-kavya, 60
HariSvara, 55, 60, 61, 69, 76, 116
Harivamsa, 20, 30
Harshadeva, of Kanauj, 91
Harsha-charita (Sans.), 49
Havell, Mr. E. B, quoted, 81
Hemachandracharya, 24
Hiuen Tsang, 17, 26
Honnamma, 91
Hoysalas, 17, 30, 44, 116
Hultzsch, Dr., 12

IKKERI, 52, 73
1" Indian Antiquary, 55
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Indraraja (Rashtrakuta), 22
Isvara-kavi, 112

TACOBI, Prof. H., 23, 36
J Jagadekaraalla (Chalukya),
38

Jagad-deva-raya (paleyagar),
93

Jagaddala Somanatha, 37

Jaganndtha-vijaya, 77, 116

Jaimini Bharata, 84, 85, 92,
106 f, 117

Jaina Religion and Literature,
17 ff

Jainendra(Sanskrit
27, 110

Jaina-mata-prakasika, 103

Jakkanarya, 70

Jangamas, 49, 70, 94

Janna, 43, 44, 116

Java, 14, 116

Jayabandhu,28

Jayasimha, 33

Jayatlrthacharya, 115

Jinachandra-deva, 31

Jinaksharamale, 32

Jina-muni-tanaya, 93

Jinas (= Tirthankaras), 19 ff

Jivandhara-raja, 46

Jiva-sambodhana, 44

Jndna-bhaskara-charite, 47

Jnana Sambandhar(Tamil), 71

Jnana-sara,34

Jnana-sindhu, 96

Grammar),

Journal of Royal  Asiatic
Society, 13, 65, 81
ABBIGARA KAIPIDI,
112, 117
Kabbigara-kava, 15,44,112,116
Kabir, 76

Kadambari ,33

Kadambas, 17, 43

Kaggere, 71

Kalachuris, 17, 24, 52, 60, 116

Kala-jnana, 56

Kala-jnana-vachana 54

Kalidasa, 28

Kalyana, 29, 52, 56, 68, 69, 114,
115/116

Kamalabhava, 43

Kamban (Tamil poet), 36

Kanaka-dasa, 80, 117

Kanarese Country, 12

Kanarese Language, 11-16,102-
104

Kanarese, idiom, 104; Ancient,
Mediaeval, and Modern
Forms, 14, 15 f, 59, 78, 116,
117; Typography and Print-
ing, 101, 104

Kanarese Literature, Periods,
15, 16 ; Present position and
prospects, 102-104 ; Charac-
teristics, 105-109; Modern
study of, 8,9, 102, 103

Kanchi, 18, 26, 91

Kannada Sahitya Parishad 103

Kanthlrava Narasa Raja Cha-
ritra, 89

Kanthlrava
Vijaya, 89

Kanti (poetess), 36, 116

Karahataka, 26

Kari Basappa Sastri, 103

Karkala, 19, 47, 93

Na rasa Raja

Karkala - Gotnmafeivara - cha-
ritre, 93, 117

Karnaparya, 37

Karnataka - bhasha - bhushana,
37, 111

Karnataka-kavi-charite', 8, 9,
28, 33

Karndtaka-Sabda-manjari, 113
Karnataka-sabdanusasana, 83,
112
Karnataka-sabda-sdra, 112
Karndtaka-sanjtvana, 113
Katha-manjari, 97
Katha-sangraha, 97
Kathiawar, 18
Kavana-gella, 44
Kavi-jihvd-bandhana, 112
Kavi-kantha-hara, 113
Kavi-Madanna, 94
Kavi-parameshthi, 26, 27
Kavi-rajamarga, 12,25, 29,110,
116

KavyadarSa, 28, 110, 112
Kdvya-kaldnidhi) 103
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Kavya-manjari, 103
Kawya-sara, 45, 47, 113, 117
Kawyavalokana, 37,107, 111, 116
Keladi Nayaks, 52
Kereya Padmarasa, 55, 61, 68
Kesiraja, 44, 45, 111, 116
Khagendra-mani-darpana, 45
Khecharas, 34
Kiggainscription, 13
Kirafarjuniya (Sans.z, 28
Kittel, Rev. F., 7, 14, 78, 102,
110, 111
Kolhapur, 12,43, 49
Kollipaka, 54
Kotesvara 46
Krishna-dasa, 81
Krishna-lilabhyudaya, 92, 117
Krishna-raja (Rashtrakuta), 31
Krishna-raja-vani-vilasa, 101
Krishna RajaWodeyarl| [, 101
KrishnaRaya( of Vijayanagar),
71,79, 97, 117
Krishna-ray a Bharata, 47, 79
Kumara Bankanatha, 70
Kumara Channabasava, 69
Kumara Padmarasa, 61
Kuraarapala of Gujarat, 24
KumaraValmiki, 79, 92, 117
KLj:rP?araVyasa, 68, 70, 78, 79,

KurSudendu Ramayana, 35, 45,

, 116
Kunigal, 71
Kuntala, 60, 86, 112
Kurral (Tamil), 101

Kusumavali, 63, 116

| A 13f, 59, 113

Lakkanna, 70
L akshma-kavi, 85
Lakshma-kavi-Bharata, 92, 117
Lakshmana-Raj FgSLIahara), 43
LakshmesVara  (Puligere), 30,

62
LagIBshmIpati (Chikupadhyaya),
LakshmiSa, 85, 117

Lilavati,43, 63, 116
ng%a(Bhava,Prana andlshta),

123

Linga-sthala, 51
Lingayat Religion, 49 ff, 94

MACDONELL, Dr.

' quoted, 28

Machikabbe, 22

Machi-rgja (Chal ukya general),
3

Madana-tilaka, 33, 37

Madana-vijaya, 44

MadhavaofHiriyitr, 112

Madhavacharya (Vidyaranya),
46, 76, 115,117

Madhavalankara, 112

Madhura, 46, 11/

M adhvachar¥a(K nandatlrtha),
16, 24, 76, 77, 79, 115, 116

Madhva‘dasa, 81, 100

Madi rgi a, 52

Madivala Machayya, 54

Madivalayya-sangatya,

Madura, 18

Mahabaiakaw, 43

Mahabharata, 35, 36, 37, 11, 78,
79, 85, 90, 106

M ahadevi-akka, 58

Mahalinga-deva, 70

Mahatmyas, 77, 91 ]

M%endrantaka (Ganga king),

A. A,

Maisuru-arasugala-purvabhyu-
aya, 89 ]
Malabasava-raja-charitre, 67,

Malla, poet, 13

Mallanarya, 69, 71, 79, 117
Mallanna, 69 .
Mallikarjuna,compilerof
M

M

M

pop

Sukti-sudharnava, 44, 47, 116
allikarjuna (Panditaradhya),
54, 69 ,
likarjuna-kavi, 69
linatha-purana, 34
Manargoli inscription, 53
Manchanna, 52

Mangalore, 89, 100, 110, 111
Mangaraja |, 45

Mangarasa, 46, 79

Do
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I\/Ianlkka Vachaka (Tamil
mystic), 51

Mantra-gopya,

Manyak eta, 17 25 29, 31, 116

Marathi 2

Mark and a Ramd ana, 92

Marula- S|ddba( oet 67, 94

Marula-siddha Fcharya

Mathematics, 36, 99

Maya-vadis, 75

Mifakshara (Sans.),

Mitravinda ovm a 91 nr

Moegling, Dr.

Mohana-tarang n|

Mrichchakatika (Sans) 30

Mudabidire, 47

Mildarai (T amil)

Muni-suvrata(Tirthankara), 20

Mun| vajmdbhggdega 93

ysore Rajas,
Mysore Royal Anthem, 102

NYABHOGAMANA-VIDYA,35
Nachiraja, 112

Nagachandra, 34 36, 116

Nagalambike, 5

ngananda (Sans) 34
Naga-kumara, 46

Nagaraja, 35 45

Nagarasa, 92

Nagarjuna, 28

Nagavarmal, 7, 33, 43, 110, 116

Nagiavarma |1, 37, 111, 112,

Nagavarmacharya 33
Nagideva (of Karasthala), 70
Nagini river, 71
Nala-charitre, 80

Naladiyar Tamll) 101
Nalvale (Tam68

Nambiyanna, 69

Nam- de'v " Marath|)
Nammalvar (Tamll)
Nanartha-ratnakara,
Nanja-kavi, 89

Nanjunda (ofK|kker|) 94
Nannayya, 94
Narahari-tirtha, 77 o
N%rsaqappa(KumaraValmkl),

Naerfsimha (Ballal) 1, 55, 60,

Narasimhacharya, R., 6, 30, 32,
55, 73, 79, 84, 111
Nara5|mhacharya, S.G,6
Naredalega (="ragi), 80, 81
Navarasalankara, 113
Nayaks of Kelad| Eednur) 52
Nayasena, 35 6
Nemanna, 47
Nemlchandra, 27, 43, 63, 116
Nemi-jineia-purana, 46
Ne‘r?)nmaiha (Tirthankara), 20,

Neminatha—purana, 30, 37, 43

Ni' una-Sivayoqi, 69 71
ial%anthacha?i/g

Niti-matijari, 01

erpatugﬁa (Rashtrakuta), 25

Nuggeh

Nurondu sthala 70

Nutana- puratanas 51

PADMANABHA, 35
Padma-charitra, 36, 44
Padmananka, 68, 117
Padmaraja Pandita, 103
Padmaraja-purana 59, 61, 68,

Paley s, 89, 93
Pal kuﬂ4e Soma, 53, 61, 62, 64,

69
Palkuri keSomesvara—purana)

Pampa (Adi)

Pampag bhlnava 34

Pampa Bharata,

Pampa Ramayana 34, 45, 116

Pampa-satakam, 60

Panchabana, 93, 117

Panchakshara, 51, 61, 71

Pane hat antra, 38, 96, 116

Pandava-Raghaviya, 106

Pandharpur,” 80, 92 .

Pand|taradhya (Mallikarjuna),
5" 69

Pandyan Kings, 18

Panini, 27, 3

Panini-iabdavatara, 27
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ParSvanatha, 20

Parivanatha-purana, 43

ParSva-pandita, 43, 44

Pataliputra, 26

Patanjali, 37

Pattadakal, 33

Paumachariya, 36

Pavadas of Basava, 53, 65,67,94

Penukonda, 68, 92

Periya-purdna (Tamil), 51

Persian words, 104

Pillai Lokacharya (Tamil), 91

Piilai Naynar (Tamil), 71

Pingala (Sans.), HO

Ponna, 31, 114, 116

Prabhudeva, 54

Prabhulinga, 68

Prabhulinga-lile,68, 78, 117

Praudha Deva Raya | | , 68, 70,
78, 117

Praudha-raya-charitre, 70

Pujyapada, 26, 41, 45, 110, 114

Puligere (LakshmeSvar), 24,
29, 30, 60, 62, 69

Puligere Soma, 62

Punctuation, 104

Punydsrava, 35, 45

Puranas (Jaina), 42, 43, 46

Puranas (Vaishnava), 79, 91

Purandara-dasa, 80, 81, 117

PurandaraVitthala, 80

Puratanas, 51, 60, 69

Puratanara-tripadi, 69

Pushpadanta-purana, 43

Pushpadatta, 72

Puttaiya, 89

D A, 13, 14,78, 113, 117

Rachamalla 1V (Ganga
king), 32, 33
Ragale, 16, 59
Raghava, 81

Raghavanka, 55, 59, 61, 94, 116

Raghavantka-charitre, 61

Raghunatha Rau, R., quoted,
15

Ragi, 80, 81

Rajaditya, 36, 116

Rajaiekhara-vildsa,
100

72, 84, 90,

Rdjdvali-kathe, 25, 93, 117
Raja- yogavachana , 54
Rajendra-chola, 24
Rajendra-name, 89
Rakkasa Ganga, 33
Ramchandra-charitra,35,93,117
Ramachandra-charitra-purana,

34
Rama-dhanya-charitre’, 80
Rdma-kathdvatdra, 35, 94
Ramananda, 76
Ramanujacharya, 42, 75, 76, 77,
116
Ramayana, 35 f, 92; Pampa,
34; Kumudendu, 45; Torave,
79; Markandeya, 92; Ananda,
92; Ramachandra-charitre,
94
Ram-charit-manas (Hindi), 36
Ranganatha (Avadhuta), 95
Ranna, 30, 32, 116
Rasa-ratndkara, 113
Rashtrakutas (Rattas), 17, 29,
30,%69, 116
Ratna-Karandaka, 48
Ratnakara-varni, 47, 117
Ratndvali (Sans.), 91
Ratta-kavi, 45
Ratta-mata, Ratta-sutra, 45
Ravishena (Sans.), 44
Reeve, W., Dictionaries, 102
Renuka (Revana), 54
Revana-siddha (Acharya), 54
Revana-siddheSvara-kdvya, 69
Revana-siddheivara-purdna, 69
Rice, Lewis, 5, 6, 84, 102,112
Rishabha (1st Tirthankara),
20
Rudrabhatta, 77, 116

SARA-SANKARA-
° VILASA, 84
Sabda-manidarpana, 44, 45,84,
102,111,116

Sabda-smriti111
Sabdavatdra, 28
Sadali, 92

Sadguru-ragale, 62
Sahajananda, 82
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Sahasa-Bhim-vijaya, 32
Saivas (four classes), 49
Saivdgamas, 49

gaivism, 26, 49 ff, 76
Sakuntala 100

Saligram, 81

Salivahana, 38

Sallekhana, 21 f, 26

Salva, 47, 113

SalvaBharata, 47
Samantabbadra, 26, 41, 114
SamaRau,D., 100
Saniaya-parikshe, 37
Sambhulinga hill, 71
Sampadaneya Siddhavira-

charya, 73

Sananda-charitre, 61

Sanderson, Rev. Geo., quoted,
106

Sangames*vara, 52 f, 65

Sangatya, 44, 59, 80, 90, 116

Sankaracharya, 24, 75, 76, 114

Sankara-Narayana, 76

Sanskrit, language, 13, 15, 26 ;
authorsreferred to, 27, 28, 33,
34, 36, 49, 50, 110, 112, 114 f

Sanskrit works reproduced in
Kanarese, 33, 38, 43, 69, 70,
71, 85, 90, 91, 92, 95, 96, 100,
101, 112

Sanskrit works by Kanarese
writers, 26, 27, 28, 38, 71, 83,
84, 111, 112, 114, 115

Santal a-devi, 22
santalinga-desika 94, 117

santayya, 100

Santhars, 21

Santiklrti, 46

santinatha (Santis*vara), 20,
39f

Santinatha-purana, 46

Santi-purana, 31

Santisvara-purana, 43

Saptakavya, 70

Saranu-Basava-ragal€, 62

Sarva - darsana - sangraha 76,
115

Sarvajna-murti, 72 f, 117

Sarvajhana-padagalu, 72 f

sasanas, 38, 43

sataka (a cento or poem of
100-108 stanzas), 34, 47, 60,
62

Satavahana, 38

Satyendra Chola, 84

Satyendra-Chola-kathe, 71

Saundatti Rajas, 44

Sayana,*76, 115, 117

Seringapatam, 73, 91

Shadakshara, 51

Shadakshara-deva, 67, 72, 84,
114, 117

Shakespeare, 100

Shatpadi, 16, 59, 61, 111, 116

Shatsthala, 50, 70

Shatsthala-jnanadnrita, 71

Shatsthala-vachana, 53, 57

Siddhalinga-yati (Tontada
SiddheSvara),71

Siddha-nanjeSa, 61, 94, 117

Siddharama, 54, 55, 61, 68

Sdhardma-purana 54, 60

Sddhesvara-purana 71

Silaharas (of Kolhapur), 43
silasampddana,62

Singararya, 91

Singi-raja, 67, 117

Singi-rajapurana, 67

Siragundainscription, 13

SiSumayana, 44, 116

Svddhiky a-Parana 94

siva-ganada-ragale, 60

siva-gita, 50

Sivakoti (of Kanchi), 26

siva-tattva-chintamani, 70

Siva-yoga-pradipike, 71

slesha, 106

Sobaginasuggi, 44

Soma (plant), 81

Somanatha-charitre, 60

Somanatha (Jagaddala), 37

Somaraja, 64

Somayya (of Puligere), 60; cf.
62

SomeSvara-sataka, 62
Sonnalige, 54 61, 68
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gravana Belgola, 9, 13, 18, 22,
46, 93

Singara-rasa, 64

Sridharacharya, 33

Sringeri, 114, 115

Srirangam, 76, 91

Sri Vaishnavas, 76

Srivarddhadeva, 27

grivijaya, 25, 28

Sruta-kevalin

Stevenson Mrs., quoted, 19, 24

Sthala, 4

Subandhu

Sudraka, 3(_)

Suka-saptati, 97

Sukti-sudhdrnava, 45, 47, 116

Sumanobana, 45

Suranga-kavi, 69

Surya, 113 )

SWSgtantra SiddhalingeSvara,

Swetambaras, 21
Syadvada, 9, 17, 22, 26

TlADBHAVA, 15, 44
Tailapa,31, 32

Talikota, 69

Taikad, 9, 13, 17, 24, 29, 116

Tamil, 14 15,91, 101, 112

Tanjore 18

TaPatl parmaya 100

5. 44

Telugu, 14 15 64,72, 79, 93,112

Tengalae

Tennala Ramakrlshna, 97

Terakanambi, 4

"Three Gems," 30

Tikas, 100

Timma, 113

Timmanna, 78

Timmarasa, 92

Timmarya, 92

Tipu Su tan, 89, 90, 93

T|rthankaras 19 20

Tirumalarya (T|rumalayen-
gar), 90,91, 113 117

T|rumala—raya 69

TirumalaVaidya, 92

Tirupati, 81, 9

127

Tiruvalluvar, 101

Twuvda/l mole

Tonta aS|ddheSvara, 71, 117

Torave Ramayana 79, 17

Totadarya, 113 '

Tribhuvana-tilaka 69

Triloka-Sataka 47

Tripadi, 16, 59

Tri ura—dahana

Tri ti- Iakshana mahd-
purana, 32

Trégashti—puratanara—charitre,

TukaRam, 72

Tulasi Das, 36, 77
Tquvacountry, 19, 46, 47
Tuluvalanguage, 93
Tumbuluracharya 27

UBHAYA-KAVI-CHAKRA-
A VARTL, 31, 114
Udaya, 28
Uda aditya,
Uda%ddn dlankdram 112
Udbhata
Udup| 76 81 100, 115
Jaylnl
Ulav, é
Ummatur, 51, 69
Uraiyur, i8
Urilinga-peddi, 57
Uttara-kanda,92
Uttara Ramayana 92

VACHANAS, 5658, 70, 71
VaishnavaRevival, 75 ff

Vaishnavaclassics, 78, 79, 91, 92

Vaishnava Dasas, 79

Vv ranand 27

Valmiki, 3

Vanara-dhva;a, 35

Varaha Timmappa Dasa, 81

VardhamanaM avlra 19, 20

V asavadat

Vastu- kosa 37 111, 112

Vemana (Telugu), 72

Vengi 33,

Venkatacharya, B., 101

Venkata Dasa, 81

Venkatapati Raya, 69
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Venkatavaradacharya, 100 f Vigishtadvaita, 90
Venkayarya, 92 ViSveSvaracharya, 54, 69
Vidyadharas, 34 Vitthala(Vithoba),80
Vidyaranya (Madhavacharya), ! Vitthala Dasa, 81

115 Viveka-chinta'maniy 71, 117
VijayaDasa, 81 Vokkaligara Patrike, 101
Vijayanagar, 42, 46, 64, 68, 79, Vopadeva, 110

80,83, 97, 115, 117 Vrishabhendra-vijaya, 53, 84
VijnaneSvara, 114, 116 Vrittanta Patrike, 101
Vikramarka-deva-charitra, 114  VHtta-vilasa, 37
Vimala, 28 Vyasa-raya of Sosile, 80
Vimala Suri, 36
Vincent Smith, quoted, 19 ARANGAL, 60
Viraktas, 70 Weigle, Rev. G. H., 102
Virakta Tontadarya, 62, 71 Wilks' History of Mysore, 89
Vira Ballad 43, 11 Wodeyars of Mysore and
Virabhadra-raja, 72 Ummatur, 51
Vira-rajendra, 89 * Wurth, Rev., 7, 102
Virasaivamrita-purana 69, 72
ViraSaivaReligion, 49 ff YADAVAS, 45 60
Vira SomeSvara, 44 v Yakshagana, 16, 100
ViraVasanta Raya, 56, 68 Yasodhara-charitre\ 43, 116
Virupaksha, 85 Y atis, 20, 34
Virupa-raja, 69, 72 Yatrika-sanchara, 101
Vishalaksha-pandita, 89 Yediyur, 71
Vishnu-pur ana, 11, 91 Y elandur, 71, 84, 89

Vishnuvardhana, 34 Yenur, 19, 47, 93
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