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PREFACE

THis treatise outlines the Philosophy of
Responsibility. It is a sketch rather than
a final elaboration. I would not have
’{t{:ought of publishing it in this form, if

e emergencies of our troubled times did
not call upon every one of us to offer here
and now whatever contribution he can
make towards the solution of the present
problems. ‘

I hope that the Philosophy of Responsi-
bility, which has been in my mind for
many years, will help to create and to
stimulate the conscious knowledge that we
are responsible ancestors and that we have
to act accordingly. This result would be
valuable enough and would amply justify
the publication of this somewhat frag-
mentary treatise.

Dr. R. JORDAN.

Johannesburg.
May, 1941.
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PROLOGUE

Whoever to-day wants to get any clear
idea about himself, the world, the past and
the future, whoever wants to know, where
actually he stands and what he is supposed
to do, finds himself in great difficulties.
Turning to religion, he finds that it does
not stand up to the test of his intelligence,
however much he may agree with its
moral teachings. Turning to philosophy,
he finds it practised mostly by specialists,
who use a pedantic and often rather obscure
language, who know something about
morals, but who generally do not possess
the moral will which would be necessary
to raise philosophy up to an equal standard
with religion. Turning in despair to science,
he finds a still higher degree of special-
isation, which more often than not leads
to the disturbance rather than to the
enlightenment of anybody who tries to
find out something by the mere application
of common sense.
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If he is not too particular, he might
find, on the other hand, quite a number of
publications written just for the average
intelligent reader with common sense, many
of them very good in the field of popular
science. Most of these publications, how-
ever, are at the same time sophisticated
and prejudiced, giving the impression that
much more is known than is actually the
case and that quite a number of problems
could be solved, if only some more common
sense were applied.

Now it still holds good what Descartes
said, namely, that nothing in the world
is so well distributed as common sense,
since with this faculty at least everybody
believes himself well and sufficiently pro-
vided, whatever other shortcomings he
may admit. However, all this well dis-
tributed common sense has not helped
mankind very much in the past. Common
sense alone, therefore, is not enough.
Moreover, all these popular publications
lack the necessary unprejudiced moral
will, and any enlightenment which does
not lead up to an answer to the most
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urgent question ‘‘ What shall we do?”
is not very valuable for our actual life.
In fact, it leaves us more perplexed than
before.

In this dilemma most people to-day
have given up the struggle and just carry
on without any definite ideas at all.
Without religion or philosophy, they are
satisfied with a very nebulous thought of
doing good, and they are completely con-
fused the moment they have to make up
their minds on any problem which goes
beyond the limits of the most simple
common sense. Even such relatively plain
questions as confront the juryman in
court or the citizen on election day are
often beyond the average man’s so-called
common sense judgment. Common sense
is extremely valuable in private life and
in simple situations, but in many other
and slightly more complicated cases it has
proved and still proves to be just a screen
for ignorance.

In this our contemporary state of affairs,
the intellectual élite seems to despair of
ever again acquiring real standards of
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moral conduct, compatible with and
founded upon the development of know-
ledge. The less intellectual classes, in-
cluding usually those privileged by tra-
dition, cling with all their might and
influence to hypocritical religious or philo-
sophical remnants, trying to save their
mistaken interests and to hide their bad
conscience. The ignorant masses, in dire
need of some moral standards and less
prejudiced by vested interests, follow any-
body who has some sort of moral will and
who offers any standards at all, be it only
his personal and arbitrary whim in some
pseudo-scientific or pseudo-philosophical
disguise.

We propose to alter this
state of affairs by preaching
the Philosophy of Responsi-
bility.

Philosophy cannot be taught like
science, it has to be preached like religion.
Unlike religion, however, it has to be
preached to the intellect. The Philosophy
of Responsibility looks towards the future,
and it postulates a set of moral values for
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our will, based upon knowledge derived
from the past. It expects more from us
than common sense. It demands from us
moral action. It is concentrated in the
40 Theses of the second part. These
Theses need some introductory explana-
tions and they will be followed by a short
discussion of some of their effects in practice.

Mutual understanding between men has
its limits, and nowhere else are these limits
felt more than in philosophy. True, all
our brains are built after the same pattern.
But the inherited individual thresholds are
very variable. Every personality, com-
posed of intellectual as well as emotional
and purely physiological forces, selects
and assimilates different parts of know-
ledge in its own way. Though the facilities
of education may be the same, the growing
range of knowledge serves rather to increase
these differences.  This is particularly
important for philosophy, where we en-
deavour to go right down to the roots of
our being and our actions.

One manifestation of this difficulty is
the experience of language as an obstacle
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to mutual understanding. Language is an
instrument of practical usefulness in daily
life and evolved for this purpose. With
philosophy we must have recourse over
and again to dead languages, a sure sign
of the fact that there is often very little
actual understanding. Even so, we fre-
quently cannot express what we want to
convey in any language. Considering this
difficulty we would rather prefer simple
expressions, even if not absolutely accurate,
to long and pedantic circumscriptions,
which prevent clearness and lucidity and
still leave some margin of accurateness
unfulfilled. As far as language is concerned,
much has to be done still and we must
have patience with each other. Too much
intellectual energy has been wasted upon
words, energy which could have been
applied elsewhere with far greater benefit.

Another difficulty of understanding in
philosophy arises from the fact, that many
of the results of science are not yet definite
and not yet universally accepted by the
experts. In this respect the sciences con-
cerned with the forces comprising the
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nervous centre in man are perhaps the
most important. Far from providing a
firm and safe ground on which to build
the lofty speculations of tentative phil-
osophy, science to-day is undergoing a
certain process of dissolution and disin-
tegration with no solid ground left at all,
and it becomes much rather the task of
philosophy to establish its values firmly
upon the indisputable facts of human
social relations and to set the practical
ends, for which science ought to be em-
ployed, on this basis. The days of the
scientist trying his hand at philosophy
are past. They have led to disaster, as
could have been foreseen. Knowledge as
such has no value at all, and men, who
have devoted their lives to the acquisition
of knowledge, have by this very dispo-
sition of their personality not the tem-
perament and not the moral will to set
up values, which must be preached and
cannot just be taught. On the other hand,
the philosopher, by the very temperament
of his personality, cannot any more to-day
comprise the sum total of scientific know-
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ledge. If he tries to do that—and many
philosophers have succumbed to this temp-
tation—he may become a scientist, but
at the same time he will cease to be a
philosopher. The results of science have
to be taken into consideration broadly,
but in every dispute of theories philosophy
cannot and need not participate.

There are very few true philosophers
to be found in the last generations. Nearly
all publications of philosophical interest
deal with the history of philosophy and
are in so far science, like all history. Even
works which promise to say something
new, always turn out to be mostly his-
torical and perhaps contain some pedantical
and pompous controversies about things
which are of no interest to anybody. We
shall try to evade these faults. We shall
introduce very little history and we shall
not go to any extent into controversies.

We intend to state our case as briefly
as possible. Many things, which we are
going to say, have been thought and said
before. But thoughts and words have
little value, if they are dead. They must
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become alive, they must be put to work,
they must produce results.

Precise, comprehensible, stimulating
formulations are necessary to bring phil-
osophy to life, and it is of little importance,
whether their contents are new or not.
Very few problems exist which have
escaped the attention of Aristotle, but
his moral influence upon men in our times
is nil.  Philosophers have at all times
expended too much time and energy on
unimportant controversies. Our age needs
philosophy, and we intend to concentrate
on that. Our purpose is to make philosophy
the stimulant it ought to be.

How has the present unsatisfactory
situation come about? A very brief and
abridged historical survey seems inevitable,
though we must take the more detailed
knowledge of the facts mentioned for
granted.

Thoughts about the future, based
mainly upon fear, have developed more
and more with the increasing capacity
for reflection in the nervous centre of man
and with the growing number of mankind
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in its present phase of evolution. Ever
further and further, his reflective thoughts
have tried to penetrate into the future.
Magic, religion, philosophy, these are the
evolutionary steps of man’s attempts to
master the world by assimilating it to his
nervous centre. Whether we call it pro-
jection of his brain upon the world or
conquest of the world by his brain, it is
a case of mutual assimilation. This mutual
assimilation has assumed successively dif-
ferent forms, according to the growing
capacity of the brain, the increasing num-
ber of men and the changing social
conditions.

The ideas within a tribe are different
from those within a large population or
from those of potential universal value.
The tribe assimilates, .e. explains, every-
thing within the narrow range of its
domain and its needs. The seasonal
changes in nature, the rhythmical events
of life around it and within it are measured
and valued against each other and sym-
bolised so as to make them assimilable to
the least intelligent member.
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Assimilations between the nervous centre
and the environment have always to con-
form somehow to the intellectual capacity
of the least gifted members of a com-
munity ; the intellectual élite will always
be somewhat ahead of what in their opinion
has become superstition.

The growing intellect and growing num-
bers of populations—mutually intercon-
nected phenomena, by way of improve-
ments in husbandry and agriculture—have
produced as assimilations, %.e. explana-
tions, religions of increasing abstraction,
though symbols continue to be used. Most
religions retain the in-group character from
the tribal stage, right up to the Jewish
faith with its very high degree of abstrac-
tion. At the same time other religions,
though retaining their symbols, claim a
universal sphere of value. These poten-
tially universal religions with perhaps
hundreds of millions of adherents must
necessarily be rather elastic and adaptable,
offering concrete symbols—be they only
names and words—to the simple minds,
while at the same time satisfying the needs
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of the more intelligent minds with their,
aptitude for further abstraction.

Besides these universal religions, which
all retain the accent on the emotional
forces in man, there developed a new way
of assimilation—philosophy, a predomi-
nantly intellectual approach to the world,
at first necessarily confined to a few, but
growing in influence with the general
increase of intelligence. The further de-
velopment of philosophy is closely con-
nected with the next step in the evolution
of the intellect—the mastery of more and
more forces on earth, as a result of which
mankind has become a single unit and the
existence of different religions with uni-
versal claims an anachronism.

We are in the middle of this process.
While the emotional pattern in populations
depends largely on inherited racial qualities
and local traditional customs, the intel-
lectual pattern is the same throughout
mankind and accessible in the same way
everywhere, though in different degrees.
The philosophical way of assimilating the
world will gain in importance with the
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inevitable equalisation of thinking on this
globe. The growing number of mankind
no longer permits the continued prepon-
derance of emotional forces in the general
character of populations without grave
risks to their survival. At the same time,
the facilities of intercommunication are
welding mankind into one family, so that
all fights and dissensions become influenced
by emotions and assume the character of
family quarrels with all their avoidable
and particularly disastrous consequences.
Even now, at the present stage of intel-
lectual development, there should be no
room for misunderstandings and lack of
insight resulting in wars and revolutions.
As religions can no longer stand up to the
test of the intellect and are therefore
failing in their task to balance man,
philosophy has to stand this test and at
the same time to give those values, which
assure mankind a balanced existence.
The origin and evolution of philosophy
have taken place in the era of the great
religions, all of which have been influenced
by it. In turn, philosophy has assumed
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many characteristics of the great religions.
These religions, developed as in-group faiths
of nations or races, retained, even under
universal symbols, the old way of assimi-
lation, namely abstraction up to an apex.
Their image of the world, closely fitted
to the social organisations of their time,
resembled a pyramid or a cone, based on
the variety of phenomena and progressing
through increasing abstractions of less and
less contents up to a point with no ex-
tension, an extreme abstraction, some word
with or without a symbol. Philosophy has
attempted an intellectual assimilation of
the world in the same way, and, of course,
without success, because the facts are
against this doctrine, and if the facts are
disregarded, then religions, with the accent
on emotions, achieve this end much better.
All images of the world, all ways of assimi-
lation of this world with our nervous
centre, which present the world as some
cone or pyramid, are actually religious
and based on emotions, whether they
admit it or not. All philosophies, which
lead up to some final apex, must be re-
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garded with great suspicion. The facts
do not show any apex.

Philosophy has to free itself from these
traditional chains. At the same time it
has to avoid the danger of being confused
with science. Science deals with the past,
philosophy, like religion, with the future.
In science everything is expressed and
measured in and on something else and
everything therefore appears to be relative.
Philosophy wants to direct our actions
through the establishment of moral values.
Values must be based upon some fixed
standard. Nothing has done more harm to
philosophy than the application of scientific
terms and thoughts where they do not
belong. The conception of relativity has
nothing to do with values and morals.
Its erroneous application has led to a
lamentable state of affairs. Philosophy
must cast away this misconception and
insist upon true values and absolute moral
commands. Talk about relativity must no
longer be allowed to cover inexcusable
lack of moral standards or conscious dis-
regard of duties. Moral commands are
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based upon actual social facts and they are
absolute, not relative, in their all-embracing
authority.

So much for the history of philosophy.
There is, however, yet another difficulty
to overcome, if we free ourselves from
historical prejudices. = The problem is:
where to start ? Philosophy wants to tell
us what to do, and if this is supposed to
be based on knowledge, then it has to
find out, first, where we stand. Specu-
lations about the future must be based
upon knowledge. Here we have already
to face this problem. We are anticipating
things, which we have to state in our
Theses. Once we recognise and admit,
that there is no such cone or pyramid as
presumed in religious thoughts, then the
world with us in it can be compared roughly
to a circle. Now it is quite unimportant
at what point we start drawing our circle,
as long as it will be a circle in the end.
Each part is equally important, each is
interconnected with all the others, but does
not stand upon them.
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Wherever we start, we are using lan-
guage and other means to make ourselves
understood. This alone implies the most
complicated effects of the most highly
organised forces upon each other, involving
the whole sphere of psychology on the
basis of not yet finally explored physio-
logical facts, it involves a very advanced
social organisation, in short, it involves
the whole circle in one moment. This
simply cannot be helped.

Subjects can be discussed only succes-
sively, though they may be interconnected
most closely and though they may present
themselves simultaneously. This fact can-
not be emphasised strongly enough. Ob-
jections to single Theses or single argu-
ments should, therefore, be postponed until
the full circle is rounded. At the same time,
objections to any one Thesis need not
necessarily affect the other Theses. They
are not all built one upon the other. The
kind of system, which shows the world as
a beautiful logical construction, must, as
we have mentioned already, necessarily
be wrong. There is no logic in the world.
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Logic is a social phenomenon, a set of
practical rules to establish mutual under-
standing, like language and as often mis-
used as language. The world consists of
many and varied facts and forces without
logical interdependence.

To master the world intellectually, to
keep our mind in balance, or to understand
the world, as we may call it, we have to
take a firm stand somewhere; otherwise
we lose the balance. This fixed point is
our own existence; not as a fact of the
past—there would be no fixed point, no
system, only mutual inter-relations of the
forces in the universe—but as a value for
the future. Man as the absolute standard
value is the firm hold to which we have to
cling; not as the supreme value, but as
the standard for the measurement of values.
From this fixed point we can and must grasp
and realise the fact, that there is no system
in the forces of the world. Even science
to-day is still too much affected by religious
ideas of social origin and wastes too much
time and energy on establishing some unity,
some system with an apex, where there is
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none. From our fixed point we can ap-
preciate and enjoy the variety in nature.
The ultimate aims and ends of science need
to be thoroughly reconsidered in the light
of philosophy.

Philosophy deals with what is most
important for man to-day. We shall
include in the circle of our Theses only
the most necessary facts and demands in
concentrated form. We shall take the
results of contemporary science, as far as
they go, for granted, z.e. for known.
All the progress in the sciences of the in-
organic world, enormous as it is, does not
present any serious new problem for phil-
osophy. The facts brought about indirectly
through this progress, however, have pro-
foundly shaken the sciences concerned
with all the forms of organic life, like
biology, ecology, psychology, sociology,
economics and many others. Some of
these sciences are of very recent date and
still in their infancy. But the investigations
stimulated by psycho-analysis are more
important for philosophy than the theory
of relativity. The steam engine as such is
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of no importance for philosophy, but the.
sociological changes brought about by its
use are not to be overlooked. Scientific
progress and social development are very
closely inter-connected.

It is the task of philosophy to select
what is important and of value, to reject
what is not. Only then can proper values
for the future be set up. In the world of
facts we have, therefore, disregarded every-
thing that bore no immediate significance
for the human will as the basis of moral
commands. The intrinsic nature of the
human will as a system of organised forces
must, however, be demonstrated, before
these commands, themselves based upon
social and evolutionary facts, can be ad-
dressed to this will. Meanwhile—such is the
nature of this circle—all these same facts
within the demonstrator have just to be
pre-supposed and taken for granted. There
is no way out of this circle.

Philosophers have always been greatly
tempted to show how much they knew,
how much they had studied, how much
they had striven for their opinions, and
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in particular how much better their own
ideas were as compared with rival theories.
We shall try to avoid that, to say no
more than necessary and to say that as
precisely as possible.
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Theses
1. THESIS.

Time and Space are the
forms of every possible
experience.

Time and Space are empirical realities.
They are the inner and outer forms of
our senses and, therefore, of every possible
experience. There is no experience except
through our senses. There is no experience
except in Time and Space. There is no
Time and Space except in experience.

The words ““ forms” and ‘‘ contents ”’
do not quite bring out the intimacy of
this relationship. There is no word to
describe fully the position of Time and
Space, for any comparison would have to
be taken from the contents of experience.
The word ‘“form’” serves, however,
as an approximate guide, a practical meta-
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phor. The notion of form usually implies
the possibility that other forms with the
same material could at least be imagined.
With Time and Space, however, it is
different. They are the forms of experience
absolutely and universally. It is abso-
lutely impossible to imagine them alone
without contents, and it is equally ab-
solutely impossible to imagine anything
except in Time and Space.

It follows that no qualities, no ideas,
no words derived from the contents of our
experience can be used in describing these
forms. We cannot, therefore, call Time or
Space themselves big or small, long or
short, with or without end. To ask after
the beginning or the end of Time, the
finiteness or infinity of Space, is nonsense
and shows lack of proper consideration.
Time and Space are the forms of our
experience and they go, therefore, as far
as our potential experience. How far this
is, is quite another matter, subject to
physical limits and evolutionary tendencies.
In themselves, Time and Space are mere
forms of experience, nothing more.
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NotE 1.

To call this description of Time and
Space subjective and to ask for an objective
Time and Space, is a grave mistake. The
difference between subjective and objective
is a social phenomenon. Any possible
statement about Time and Space must be
in connection with some experience. Ex-
perience, as we shall see, includes every
possible imagination concerning the past
as well as the future. If Time and Space are
supposed to be something outside potential
experience, then they are empty words
without meaning. If it is perhaps suggested
that the world has existed and will exist
again without a human mind or without
life altogether and that therefore there
must be some Time and Space independent
of potential experience, then the answer
is, that the premise was right but the con-
clusion wrong. Past and future do not
exist except in our experiences and Time
and Space are their forms.
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NotE II.

We compare the contents of our ex-
perience with each other in order to arrange
our experiences for practical purposes.
This is the reason for measurements and
standards. They are all arbitrary. Here
we distinguish certain standards agreed
upon socially, which we might «call
objective, for example the foot
and meter in Space or the year in Time.
Naturally the subjective experience of any
one of these standard comparisons is
different with every observer. We need
not go into this matter more deeply here.
It is enough to state, that extension and
duration mean comparisons of some con-
tents of experience. Both duration and
extension are therefore no help in charac-
terising the forms of all experience, Time
and Space; they are experienced in Time
and Space.
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Note III.

The relation of Time and Space to
each other is most intimate. So intimate,
in fact, that we may as well express this
by connecting them with a hyphen into
Space-Time, if we like. This is merely
a matter of practical expression and might
become general use, if certain new ways of
measurements proposed by physicists be-
come more widely accepted. From the
point of view of the physicist it is a question
of how to proceed when comparing certain
events in Space and Time with each other,
i.e. measuring certain contents of ex-
perience as regards their extension and
duration. He is perfectly justified to do
that in whatever way promises to give the
best results, e.g. by connecting the mea-
surements of Time and Space much more
closely than was hitherto usual. However,
this does not affect in any way the character
of Time and Space (or Space-Time) as
the forms (or form) of our experience.
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NotE IV.

Whether there is any Time or Space
with regard to anything outside our po-
tential experience, we cannot say. To
talk about it is in any case mere play with
words, misuse of language without sense,
waste of energy.
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2, THESIS.

The Present is the form
of reality.

Reality is being lived, is being ex-
perienced, is being, is. Nothing else is.
The Present is its form and its form ex-
clusively. Only the Present is.
And everything is as Present. No more
can be said about it. It has to be lived,
to be experienced.

All attempts to describe the Present
more accurately are futile. All description,
all definition is based upon reflection.
Reflection can deal only with the past,
reflecting something that has happened.
The Present, therefore, cannot be reflected
as such, but immediately becomes past to
the reflecting intellect. It is consequently
absolutely impossible to define the Present
any further, except that it is the form of
reality. The contents of reality are we
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.and the world around us. Reality is
experienced as Present exclusively, and
all present experience is reality.

Past and Future do not exist for them-
selves. The Past has been, the Future will
be. They are not. They exist only
in our imagination, which itself is something
present and therefore real. The way we
deal with Past and Future is a matter
of physiology, psychology and practical
considerations. They most certainly do
not exist except through us. Everything
is real as Present only. The Present,
however, has to be experienced and cannot
be further described.

NotE 1.

Reality comprises the whole world as
experienced Present. There is nothing
else. To talk about any other world as
not real but existing is to play with words
without any possible meaning. On the
other hand, the ways and means our
nervous centre uses to bring order into
the numerous experiences do belong to
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the world and are experienced realities.
All physiological as well as psychological
facts belong to reality. Every thought
is not less real than any other bodily
experience. The activity of the brain is
perhaps the experience most difficult to
understand and to explore. However,
there is no doubt that it does, not less
than anything else, exist as present reality
only and exclusively. This statement is
not a limitation, but quite on the contrary
opens up every possible psychological ex-
perience as part of reality. There are no
contents of any possible experience imagin-
able which are not real.

How to bring order into reality becomes
a much easier task as soon as we have
discarded all nebulous words about unreal
worlds.

NortEe II.

Past and Future belong to the contents
of reality. They can be explored. There
are special ways of exploring them, with
which we shall deal. The world has been
and will be. This is a matter of practical
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sonsideration. But reality is the Present
nly and the world is the contents of
the Present.

In physics time is often represented as
a line, sometimes as a line from the Past
to the Future with the Present as a point
on this line. This representation is well
justified as a means in physical calculations.
But it must not be taken for more than
that. It is a consciously used fiction, like
all mathematics. As far as reality is
concerned, the Present is fundamentally
different from Past and Future, which
are both existing only as contents of the
Present.

Note III.

The Present as the form of reality
cannot be further described. It has no
extension or duration, both of which would
imply comparisons taken from the contents
of reality. There is no way to come to
any description from this side.

We may speak sometimes about the
specious Present, extended over a small
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amount of time. This is, however, a
matter of practical psychology, it belongs
to the contents of our experience and is
actually nothing but a very intensive
feeling of memory and anticipation. It
does not alter anything as far as the
character of the Present as the form of
reality is concerned.

Concentrated introspection may lead
to new sensations with regard to the
rhythm of our body, but this, too, is a
matter for psychology and does not alter
the fundamental truth expressed in our
Thesis.

Note IV.

Past and Future are contents of reality.
Reality is being lived. All differences
between subjective and objective views
about Past and Future are based upon
social phenomena. The thoughts about
Past and Future are experienced individu-
ally as a subjective reality. For practical
social purposes, however, certain agree-
ments are generally accepted by all the
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members of the society. These agreements
extend to standard measurements of time
and space and to a few other points.
‘“ Objective ”’ does not mean ‘‘ apart from
human experience,”” but means * without
regard to personal peculiarities.” It is
the outcome of social agreement.

In dealing with Past and Future we
proceed as we always do when dealing
with the contents of experience: we com-
pare ourselves with other phenomena and
phenomena with each other. Every ex-
planation is a comparison. There would
be no Past and Future for phenomena which
could not be compared with each other.
The ways of comparison are subject to
alterations. It is a matter of physics on
the one hand, psychology on the other
hand, both sciences dealing with the con-
tents of experience. A very practical
aspect is, for instance, the réle of conscious-
ness in this regard. We lose the sense for
Past and Future when asleep and we have
to re-adjust ourselves when waking up,
while dreams seem to be somewhat outside
our conscious thoughts of Past and Future.
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Dreams often are Present without Past
or Future, but in other instances there is

some sort of memory and anticipation in
dreams, too.
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3. THESIS.

The contents of our ex-
periences are called Reality.

All our experiences are either impres-
sions upon our body or actions within
our body. Both are equally real. The
difference is a matter of values. We
shall therefore use the word ““real” not
as the contrary to ‘ imaginary,” as we
consider imagination to be something real.
We shall instead use the word ‘‘ actual”
as opposed to ‘‘imagined,” in order to
distinguish between impressions upon our
body and actions within our body. The
lack of proper distinction between real
and actual has led to many mistakes.
Therefore, it appears justifiable to modify
the language and to establish this new
and somewhat wider use of the expression
real, while constricting the meaning
of actual. It will serve to avoid much
possible ambiguity.
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This Thesis in its universality removes
many disturbing influences from our dis-
cussions and is of special importance in a
negative sense. It proclaims as real the
total of all our inner and outer experiences.
All the imaginations of the human brain
are not less real than the sense impressions.
We are now in a position to disregard
anything, which is being claimed to exist,
but not as reality. We are able to examine
this world of our experiences, including
the activities of our nervous centre, as
a real sum of experiences. We can now
take the world as reality without having
to mention every time, that reality means
the sum total of all the contents of ex-
perience. We need not repeat continually,
that mental experiences are not less real
than others.

NotE 1.

The relation of inner to outer experiences
belongs for us to the world, to reality,
it is experienced. It can therefore be
explained, described, compared, explored.
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We shall see, that in this relationship a
certain measure of equilibrium seems to be
of vital importance, and that the upsetting
of this equilibrium, if too vigorous, may
lead to serious disturbances in the organism.

All inner experiences are derived from
outer experiences. This is a fact, which
we find in the world. We have to take it
and cannot alter it.

NortE II.

Reality is being lived as present, and
all parts of it are equally real. The dif-
ference between a look out of the window
and a day dream, an actual house and an
imagined house, is a matter of difference
in the contents of reality, but not in reality
itself. Both are equally real. This is a
point of particularly frequent misunder-
standings. All mental experiences are
equally real, whether the contents of the
experiences are sense impressions or imagin-
ations derived from sense impressions. The
difference is only a comparison within the
contents of experience, within reality. This
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comparison very often shows quite different
results according to social or individual
standards or agreements. It is even
proverbial, that day dreams are more
enjoyable than their fulfilment. The day
dream as action of the brain is definitely
not less a reality than any other experience,
Its value as compared with other ex-
periences is quite a different matter. Here
we wanted to state, that all parts of the
present are equally real, that every ex-
perience is lived as present reality.



ANCESTORS 39

4. THESIS.

The world is experienced
as consisting of forces.

Science confirms that everything we
experience in the world consists of forces
exclusively, so that what we call matter
is actually only a form of forces. Though
this may perhaps sound absurd, it is not
so at all, as any example will show. Ice,
of course, we believe to be matter. We
may have some doubts already about
water and still more about steam, and
these are always the same molecules under
different conditions. But let us dissolve
the molecule into its components and then
succeed in bursting the Hydrogen atom,
and we will be at a loss to know, whether
we still have any right to speak about
matter. In the end nothing remains but
forces and matter as a form of forces.

Now this point has always led to great
difficulties, because it seemed to be im-
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possible to describe how forces were ex-
perienced. The error was always intro-
duced by taking the present for something
explainable, and, of course, forces work,
but “are” not. We have seen here
already, that the present is only the form
of reality, that nothing is but the present,
and that nothing more can be said about
the present. Finding the world, the contents
of reality, consisting of forces, we con-
sequently do not ask, what forces ‘ are,”
as this would be asking after the nature of
the present, which would be nonsense.
The present is being lived and cannot be
explained any further. The forces of the
world, or better, the world as forces, is
being experienced, being lived. But to
ask what the world ‘“is,” or what forces
‘““are,” is misuse of the language and has
no sense at all. We are part of the world,
of these forces, ourselves. So the question
appears to be still more silly and futile.
The way we match our inner with our
outer experiences is to ask after the re-
lations of these forces to each other, their
measurement, their comparison, their
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directions and tendencies with regard to
each other.

The world, consisting of forces including
ourselves, is lived and experienced as reality
in the form of the present and can, as
reality, not be explained any further. The
forces of our brain, however, interact with
other forces by imagining their working as
past and future. In this way they master
the world as far as experience permits.
Every imagination is reflection and there-
fore relates to something which is not
actually present. Every reflection is a
comparison of forces in Space-Time. So
it comes about that we experience the
world as forces and continually compare
these forces with each other, but cannot
explain any further, what these forces are.
It is the solution of an old dispute. The
world ““is” as present, being lived, being
experienced ; but the world cannot be
caught ‘“ being” by the reflecting mind.
On the other hand, the mind, being itself
a force in Space-Time, can well understand,
explain, compare, what other forces do and
how they work and how they are related
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to each other. But to ask, what they
‘““are,”” is nonsense. It is, furthermore,
incomprehensible, what good any answer
to this question would serve.

The nervous centre of man is an ex-
tremely complicated system of forces, the
most complicated we know. But it is only
the conscious part of these forces that we
have been able so far to explore properly.
These conscious forces in our brain ex-
perience other forces. ‘‘ Experience "’ is the
word we use to describe their relations to
these other forces. These relations occur
in Time and Space. Anything we can
notice about some forces—a friend walking
in the street, a stone, a star in the sky—
always and exclusively marks some rela-
tion to the forces that are ‘‘ we,”” because
we observe it.
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5. THESIS.

The world as reflected in
the conscious mind of man
is divided into Past and
Future.

This is the way we experience the world,
We cannot say anything about what might
be outside our potential experience. Past
and Future are real as contents of our
experience.  Therefore, we cannot say
what they are. But reflecting upon them
we can describe them as relations of ex-
perienced forces. They are notions of
practical experience, used and developed
by the conscious mind. There “is”
no Past or Future except as a present
reality in the reflecting conscious mind.

Past and Future mark relations between
forces. They are eminently relative notions.
They are comparisons of the forces in us
with other forces. The world, as we saw,
consists of forces. Past and future rela-
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tions can be imagined between any of
these forces. This is done from our ex-
periences by a number of psychological
processes. Past we call the relation to all
forces actually experienced, including all
imaginations about actual experiences.
Future we call the relation to all possible
experience.  The Future is necessarily
always imagination about not actually ex-
perienced relations of forces. It is, however,
always based upon actual experience. This
is a physiological and psychological fact,
which we have to take as such.

Both these kinds of imaginations are
equally real. Whether any imaginations
relate to actually experienced events or
are only based upon some such facts,
whether they are Past or Future, is very
often not by far as clear as it would appear
at first sight. It depends to a large extent
on the working of the forces within our
brain, whether certain imaginations have
the one or the other character. This is a
matter for psychology. Past actual events
may be experienced as future ones, and the
Future may appear as the Past. The judg-
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ment about it is a matter of social agreement,
as there is no Past or Future except as
experienced present reality. The orienta-
tion of events on the relative movements
of the sun and earth is pure convention,
practical social regulation, and has nothing
to do with the experience of Past and
Future. There is, however, sufficient agree-
ment possible as to this distinction, suffi-
cient for our daily practical needs; but
it remains an agreement of a social character
with regard to the comparison of ex-
perienced forces.

NortE I.

Border cases are quite frequent, where
it appears uncertain, whether imaginations
deal with past or future events. Dreams
are a good example. But even when awake
and trying to think most clearly, we are
able to get “mixed up” and to confuse
Past with Future. This is a very common
experience. Children and primi-
tive people cannot distin-
guish at all. Certain psycho-
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logical phenomena, based upon physio-
logical processes, perplex even the most
able observer.

NotE II.

A ctual experience is here meant to
comprise any sort of sensual experience.
This is not limited to the five senses usually
counted, but admits any sort of sensual
experience so far not yet properly classified.
It refers to telepathic experiences and to
experiences caused by electric and other
forces, which do not immediately affect the
nervous connections so far explored as
related to our senses. These experiences
are as real as any other ones, but whether
their contents belong to the Past or to the
Future, might be sometimes as difficult
to decide as it is with dreams.

NotEe III.
Past and Future are relative notions of

subjective experience. Their objectivity
is a matter of social convention. The
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Theory of Relativity as proposed by con-
temporary physicists is therefore without
any consequence as far as our fundamental
statement is concerned. It may lead to
the alteration of those social conventions
in certain cases, which for the time being,
however, are fairly removed from everyday
life. But any such alteration is quite within
the legitimate limits of social convention.

Note IV.

Special agreements of this kind are
possible, because the forces organised as
human brains are all built after a common
pattern. This brings about the possibility
of understanding and agreements. How-
ever, only the general pattern is common.
No two brains are identical. Agreements
therefore are possible only within certain
limits. These limits are sometimes narrow.
With regard to Past and Future they
allow a large amount of mutual agreement
between men of the same cultural standard
and the same education. That is all.
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6. THESIS.

The world is reflected in
us as a relationship between
the forces composing our
nervous centre and other
forces. This relationship is
marked by limits and by
definite characteristics.

The contents of our experience are
reflected as Past and Future. This is done
by forces in our nervous centre. These
forces of the reflecting intellect are very
special and complicated forces. They can
be compared with each other and with other
forces outside the nervous centre regarding
their extension and duration, their ten-
dencies and directions, their intensities
and qualities, their increase and decrease.
The forces of our nervous centre are closely
connected with other forces composing our
body and influenced by these forces. They
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are subject to and participating in the
many rhythms of life.

All these forces in us are limited by
the sum total of the forces comprising our
whole personality. They can, therefore,
be compared only with other limited forces ;
they cannot be compared with unlimited
forces and for this reason alone infinity
and eternity are just empty words. The
extent of the individual limits is different
with every personality, but largely in-
fluenced by the special development of the
nervous centre through the social environ-
ment. Education, culture, temperament,
training, influence only the extent of these
limits. Limits there must be, if only for
physiological reasons.

We are here at the root of a seemingly
puzzling discrepancy. The world is being
experienced, being lived, as present reality
apparently without limits. The reflecting
forces in our brain, however, are capable of
comparisons only and therefore limited.
These limits are marked in extension and
duration by mere physiological reasons.
The nervous centre is a limited organisa-
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tion of forces within the isolated system of
the personality. The desire to attain, to
understand, to comprise limitlessness in
extension and duration does not arise in
us from any positive imagination of it—
which is impossible and would be no
comparison of forces any more at all—
but is caused by an evolutionary impulse
in us to extend our limits. It is only this
evolutionary impulse to widen the boun-
daries of possible comparisons, that is
expressed in words like *‘limitlessness ”
or ‘“infinity.” No positive imagination
can possibly correspond with these words.

The relationship between the forces
composing our nervous centre and other
forces is furthermore marked by a number of
definite characteristics. These result from
the common pattern of the human brain as
well as from personal peculiarities. The
general state of our personality influences
the activities of the nervous centre. On
the other hand, the general pattern of these
forces exhibits similar corresponding ten-
dencies in every human brain. This enables
us to understand each other and to discuss
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our experiences with a reasonable chance
of being understood by our fellow men.
It is with these common ways of the human
mind, that we have chiefly to deal in
philosophy.

One of the main common characteristics|
of our nervous centre is the simplification,
which all other forces undergo, when
reflected in consciousness. Another charac-
teristic is isolation, which is quite peculiar
to the mind and at the same time the
proper expression of its limitation. Only
an arbitrarily isolated amount of other
forces can be experienced and compared
by the human nervous centre. Still another
characteristic is the selection of certain
other forces as practically important.
Lastly there is a frequent change in these
relationships, conditioned by changes in
the forces comprising the human body.

“All these characteristics reveal the
limited capacity of the nervous centre.
There are more characteristics, as we shall
see. From now on, we shall often use the
word ‘“we" instead of ‘ our nervous
centre.”
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NoOTE.

In every discussion of fundamental
aspects of life and world, language can be
used only with a certain amount of mutual
tolerance. It is always more a help to
approach these subjects than a precise
expression of what we actually want to
convey. It has been developed for practical
reasons and purposes, and in very precise
investigations there is a danger of the style
becoming pedantic and unreadable.

Thus we continually use the present
tense to express the fact that the relation-
ship of certain forces has not undergone
any practically noticeable change and is
not likely to undergo any such change for
some time. If we say : this paper is white,
we actually mean: this paper exists as
a white one up till just now and is likely
to continue like that. All this is shortly
expressed in four words. Language is not
made and need not be made for pains-
taking investigations. We have, therefore,
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to risk an occasional inexactitude through
language difficulties, but we want to risk
this rather than to remain obscure, un-
intelligible or over-pedantic.
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7. THESIS.

Our relation to the forces
of the Past we call know-
ledge.

Forces in the Past are events as well
as things. Things actually are events.
They only happen in a rhythm so different
from the one of our life, that we do not
usually notice it and so treat them prac-
tically as if they were unchanging. In
all the living things around us we can feel
the rhythm of change and that they are
events, 7.e. forces. The non-living things
often defy our imagination ; others appear
very much as forces, like wind or electricity.

As far as all these forces have been
actually experienced they belong to the
Past. Our relation to them is knowledge,
marked in different degrees according to
whether this relationship is a close one
or not. Every past event, which came
into relation with our nervous centre,
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leaves an actual physiological impression
there. Things or events, with which we
have been very much impressed, modify
certain nerve connections in our brain.
Of the many millions of possible nerve
connections only a limited amount is
being used. The degree of the impression
marks the closeness of the relationship.
The details are a matter of psychology.
Things and events of little importance are
only slightly marked. Which things are
practically important, is a matter of the
individual personality and its environ-
ment. Of many things we have no proper
knowledge, but only a vague remembrance.
Things and events, which we have found
important and marked definitely, become
fixed as knowledge. Precise and exact
knowledge we call science. Science deals
with the Past exclusively. It is a par-
ticularly strong degree of knowledge, a
very close relationship to past events.
Science is not concerned immediately with
the Future, its sphere is the Past, it marks
the best possible relation of man in our
times to the Past. Past comprises the
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total of the contents of our actual experience
as reflected and brought into relation to our
conscious nervous centre. There is no Past
except as reflected from actual experience.

Science is the best possible approach
to the Past, the most exact knowledge.
The degree of possible exactitude changes
at different times and so does science.
More exact explanations, better compari-
sons, sharper definitions replace each other
in turn. Where knowledge is insufficient,
hypotheses are proposed, until more
material is collected, more facts are ex-
plored. The limit to science lies in the
human brain.

As far as the Past is concerned, there
is no place for the speculations of religion
and philosophy. Our best approach to the
Past is science. Where science ends, where
knowledge does not even allow hypotheses,
there our relationship to the Past is finished,
the limit of our brain-capacity has been
reached. This limit is constantly being
widened. Beyond it remains a play with
words, misuse of the language, the fool’s
paradise.
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8. THESIS.

Our relation to the forces
of the Future we call specu-
lation.

The Future comprises all imaginable
forces, which have not been actually ex-
perienced. They are real only as imagin-
ations. Our relation to them is called
speculation. It is the sphere of ideas, of
phantasy, of religion, of philosophy.

There is absolutely no knowledge about
the Future, consequently there is no
science about the Future, both knowledge
and science being ways of our approach
to the Past. Our approach to the Future
is entirely different. We do not so
much want to know the Fu-
ture, we want to make it.
We look for means to achieve ends, for
guides to direct us, we demand and postu-
late, we consider probabilities. As far as
these forces of the Future seem to be
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unimportant to us, we are content with
a vague guessing; where they are more
important, we study their probabilities
closely ; where they are vitally important,
there we demand and enforce them within
and without us with all the power of our
will.

All our imaginations concerning the
Future are based upon experience, as well
as our imaginations concerning the Past.
But our relationship is an entirely different
one. As there is no knowledge about the
Future, there is no science about it. There
is, on the other hand, no religion, no philo-
sophy about the Past. Our relationship
to Past and Future is characterised by
different attitudes, both being practical
and marking the way our nervous centre
relates itself to other forces.

Both relationships belong to the con-
tents of our experience. They are ex-
perienced as present. They are real as
such.

Any kind of approach to the Future
is speculation, as opposed to knowledge.
Both kinds of imaginations are based upon
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the same actual and past experiences.
But our nervous centre is able to reflect
these past impressions, to compare them
with other, future, forces, and to compare
them with each other at the same time, as
anticipations, projects, phantasies and any
other ways of speculation. All science
works for the Future, though it deals 