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FOREWORD

‘The stimulus gven to research by the late Sir Asutosh Mukbery
when as ¥ ice-Chancellor of the Caleutta Unnersity he set on foot
an ambitieus scheme of postgraduate studies, has brought wmto
eustence a body of Indun research warkers who for some years
past have been carrying on work furst undertaken by European
scholars of world-wide reputation Promment amongst those who
have tumed their attention to the early history and philosophy of
the Hundus 15D mmmi.."nobumhsw-mm
of volumes throwing light un the hatory and culture of the peoples
who some four or frve hundred year, before the Christun era,
mbabited that part of India of hich Patna, the capital of the

s n the present volume 4 scholarly analysis based upon a careful
study of the ongmal teats
Ta s man oulnes the doctrne of Buddhuan 1 now pretty
understanding of

terms and phrases 1n which 1t abounds and it 1s this tash of i~
terprctation that Dr Law sets out to discharge Tt 1s not without

controv
It 15 not surp to find that 1t 15 to the concepts
indicated by these two words that Dr Law devo greatest

Nidbara willuve 1t with the conchmum that st wes ot th last
of mankind
—e\muleddh»tmnlmd—hmmwnd\mmndhylh
logical conclusion of the human mnd handicapped by the ne-
cessity under which 1t labours of functioning within the Lumuts of
tume and space, that Nibbdna 15 the equivalent of extinction
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To follow the author i his eamnation of these two concepts
would demand far more space than the writer of a foreword 1
entitied o let me therefore, by wwy of illustration of Dr Taws
analgses take ore of the s, daffiult of the conccpts of Buddy

lumd,/, that of the Four Noblc Truths m which are prociamed the

the cansc and the possibility of cseape from sufferng and
‘omally the means of excape by way of the Noble Exghtiold bath
‘The steps i, the Noble Exvhttold Path — nght view right re olv
Tght specch, cte — are well known. what 1 less well known 1 their

P w
Eim el ofthe concept consaang the e of the Four Nobie
the atfirmation that all cxstence 15

iy b taken 43 example of b method Dichths whether of
body or of the mind 1> conditionsd by curtam wrmstances and.
1n the ubsence of such circumst inces 1t canmnt occur Thest creum-
stances may be descnibed compendiously a5 the day to diy ex-

~ of con cious bifc. anel o the suerrssin of sich expencnces
or happemngs cannot be changud it 15 at kst upen to the harassed

‘The answer g by Buddhusm aftrms that there 1 ttasn hle &
holly unr lated
to anything to which 1n hfe 25 wi hnow 1t we can appls the teum
jobjeut The tried method of resching that state is Jhana or So-
midks Thana or Semadks v therefor. according to Dr L, the
central punt in the Noble Lightfdd Path the otlir seven practices
constituting steps leading up to it_But newther Jhina nor Semadks
» the wlmple wncept which the above account might lead uoe to
" Dt Law ot 4 -hapt boed on & Wl shetin
Buddhist scareful
analy.in of theew wsentially mportant s Here we piss 1mto
the higher realm of abstract thught and the readcr must follow
carefully i the footstcps of the anthor hunself
T am temptid to make one furthir v firence to the subject
mutter of Dr Liw s volume namely to his chapter on Puggals
m which the case for and agamst the existence of @ mdmidul ava
permancat entity 15 discussed 1t will be remembered how in the
Vilindapasha or Quenons of King Miinda® the Kung i driven
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by the mcvorable log. of the Sage Ngasena mto admuttmg thit
there can be no such thing 1s an mdrdual soul How then, it wil
naturally he asked can therc be rebirth the chif of the evils which
1t 1 the object of the Buddhit to excape swie to speik of -
incarnation when there 15 no soul to take on flcsh or of tr ismr-
fration when there 1 20 entty 0 migrate, s merely (o

the Sagc bed his answer

With the Buddhist rebirth 1 to be conceived as Aommasantals
or_the contimuity of an mpulse

The many other concepts of Buddhim including that of the
Wheel of Cateation with the twulv: mdanas 1~ 18 motwve lore. and
the doctrine of Kawna, the Pali spellng 1nd the Buddhnt version
of the Sanskrit doctrme o Rarme which constitutes the warp upon
which the threads of the vﬂmk\mlh—d ‘philosophy of Hindunm
s woven, will be ‘which foll
But T have sud enqieh puhq-n o make € cloar that scholar
Jyman alike will fihd good 3 dluc 1 the lueid vepunition of these
and olhier concepts of Buddhusm which Dr Lew gives us

08 wgo






PREFACE

of the mportant concepts of Buddhism Sarana (m»m of
Faul) P (Priection) i (Cate) Arv

. Anya atthangika Maggn (Noble Eightfold P-!h). Jum
(man.hm) Puggals (Indrviduality and Personality) Paticcasa-

Nibbana I must confess that 1t has not ben an exsy tash to handle
the subject, as the main concepts of Buddhism stil require 2 very

1 bave, however, spared noYpans to throw some new Light on the
e frus i et Ok 1 ngt b ol he reatment
T st cknow \y gratitude to the Most Honourable The
Marquess of Zutands DO, G CST GCTE, Secretary of State

trealise 1 spite ot the Liavy burden of hus dutics 1 remam ever
gratetul to hum for the interest he takes m my rescarches

estecmed fnend Professor J Ph Vogel, CIT Ph D
Breara Crury Law






CHAPTERI
SARANA
(Professton of Fauth)
Tn popular usage the word saranameansa <helter a place where

‘mountaims

of shelter which are not consdered by the Budglhists to be the real

‘Wath the uddhusts the te Refuges
are the Triad the Buddia the Ductrme and the Order Kach of
these Retges 1s  supremo object of devotion and worship The
Buddha 1 sud to have establishul the wwnverts 1 three Saranas
‘The usual furmula by which « Buddhust takes retuge in the Trad
1 a8 follows

Buddham savanam gaschim
Dhumwam swanam gacchims,
Sangham saranam gacchims
“Thus formula 15 recited on Al solcmn occasions and 15 thrice
repeated *
According to Buddhaghowa wnd other Pali commentators Sara-
‘igamana 15 not a mere formal reatal of one's faith m the Trad
but an expression of self devotion tn an abject and communion

ipper
and the wordipped If 4 person takug refuge m the Trad 1 or-
dained o5 o member of the. Holy Onler he 1s called o Dhukhha and
i such a pervan sticks to houschold life he 15 called an U pésake or
layman Upesand or an act of wordup constitutes the mark of an

* Dhummapata 186
B o scmam 101 b 9ni o b el memasd
Bhasatay
* Y »

e it o " Taromatiant4d 1 p 16 Tappasila.
sy aribatihs vilata Pl lapp viraralidar ihpavalo cultuppado. sarend
famanam

1
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Upasaka Sarandgemans 15 of two kmds loktka (common) and
lowitara (uncommon) Loksks saraaa contemplates the tangble
attnbutes of the Triad while the lokuttara sa7ing aums at wiradng.
a5 the supreme object of attamment * Buddhaghosa speaks of Uie
following four modes of saranagamana.
(z) Self-dedication (atta sannsyatanena)
(2) Haviug the mnd bent upon the object (lapparayanataya)
(3) Entenns 1ato st 123 discple (ssabhtodpuge ancne)
(4) Adoration (panipdten

e it e e 23 comsrons decicaton of onesel o

Iriad The tourtl mode convsts 1 the «ct of saluung_honouring
and glonify g the Tnad Tn following the fourth mole the dcvotce
‘must beleve that the object of sorhip 1 the highist of 1ts hind

(6geadakhinerye)

‘Euddha, the first member of e Triad me1ss the Enlightaied
or Awakcned One According to the Upansads Buddha m the sensc
of the Awakened occurs as 4 predicate of Soul - Suprabuddha 18
the epatliet of the @hals ¢ Semmasambuddha and Pacieka-Buddha
are self made personalities They arc called seli-mads because they
attan mubls by their own cflorts. without the ud of 4ny teacher
A b

chings of n Master A Buddha > alsoclled o Bhagasa Accordng to
the Mahamddesa* -ndur?umh«m:w the zpn.lm Bhageva
By hus other

selations It o

Bhaga.d s equal to bhagavietts ouc endowed with bhags, which m

11 generalynepted erse meuns the rfold supreme posesnn
usanva, dhamma yasa syi kima and pavatara Issarya com-

* Suman s dass? U p 34 Upasaish upaseho
fodem 1§ 1

2 Tidew 1 pp 33 tell

¢ Dbammipada. teres ~96—301
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p‘handnhrﬂnafmhqddmummdmu—t Dhamma
the transcendental virtues Yasa mphes a pure Lame of
nm\mdmgm a
Kama signities 4ll objects of desire Pavatans means the
effot to gam sovergnty over all Bhagavabhayl or bhattava one

Shdgh mean the pachirpater of waustors Phagasd = wbha.
1414 mess one who explams things by apportionment or method
of.nu,cum:um.m Blaga'a = w;mm ic tho destroyer
tls Bhagaod = garu the master who s superior to all
Bb-m-_MwM the fortunate or blesed one Bhagaud =
Bhavanlaga 1c, one who has gone beyond mdndual existence
Bhagau < bkt 1 one who s uly e laped e+
‘The following attribuges are ascribed to Buddha m the tract
called Dhammadasa or Murror'of Fauth' That he i tho Blowed
One endowed with aclties and noble conduct wellgoe perlect
the world,
m fo truming. & acher to gods and men the Enlghtened One
the Master
mm 15 4150 culled @ Tathigats for the followmg rewsons
(3) he ha> come 1n the ame way (2) he has ganc in the same way,
(3) he 15 endowed with the sign of latka () he 1» supremely en-
Iightened i tathadhumma

Dhamna, the sccond ot the Triad sgnifies a doctrime e
well-expoundcd which bears fruit n this very hfe, which 15 not
conditwncd by tume which h s come and see for it~ motto, which
leads to the destmation or desired end and which 1s to be cxpen-
enced by the wise 1ndtvidually’ ¢ The Dhamma embodymg all the
tenots of the Master was to take the place of the Master m hiv
aheence Afrer the demise of the Buddha one of hus disciples
declired Mayam dhammapatisarana  the Doctrme 1 wdeed our

s & e Dot empen p 42 (0 1
3 76t 2o Bhageu arsham vemed mbaiho «iplearra sempennc sgalo
ksl vt g i ek e morechm Doty
Buasad i Dika 11 »

VB L A thutonof Dot Luratae 18 30 412 8
o8y
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Refuge now * For this and other aspects of Dhawme oids Chap
on Dhamma

Sangha, the third of the Trad, icludes Bhikbhu sengha and

Iuterature some of the famous teachers of India are mentioned as

(teacher of agroup) At the time of the rse of Buddhism, she vn-
Mallss,

anto which all indwvidual rivers ultimately fall assumng th
on name ofth ocean Accordingto the Buddi Mrrorof Fath,
Sangha par excellence 15 composed of all Anyan discples who il
eght exalted positions

3 Mayhma 11 p o
* Sumangala widsini | p 230 Paremaiihetld 1 p -0



CHAPTERII
PARAMITA
(Perfecion)

Parami s 1> the same term as Paramita od both occur side

side m Dhammapdla’s commentary an the Canvapfaka* So far as
later Buddhist literature goes the bulk of Pali works shows predi-
Textion for params and that of Sansknt worksylor péamiti In the
Pali cannmeal texts however paramd 15 the only form met with
In the Nudhkanda-suita we haye saaka-pirami the perfoction of
discaplestup which 14 1o othcr than the frution stage of arhatship

or aspirant In the ‘Buddhasansa on the other hand, the tcrm
paramis 1> cmplojed o> o synonym of Buddhakua dhamn, the
virtucs o qualitics which tnd towards miking a_Budha, 1e
‘maturing the hfe of 4 Bodhwattya for theattamme nt of Buddhahood
1n s It Birth, Precisely 1n this sensc Dhamm pila uscs the term

th bearng an the pomt 1he pesage cunot he traued i the
Pali Text Socicty » cdtion of the Tipitaks Even if ity antiquty
T donbted un this ground (which 1> not very Teasonable) there v
Bt of the Buddhmcma o bom tht ut et s ur ek 43
o and century BC porami wis treated 1 another term fon
Dudiatars or Sntisakarsdranons T goes also to how that
trendy 1n that tune the Pi\umb wer. counted as ten 1n Theravida
Buddhim?, wlile the prowe pasage quoted by Dhammapila
dearly speaks of dusa Buddbal araki dhamm
3 Pl o Pt s ety b o b €0
4 Gty ikt o wnin A0

T
il ramon) 4 h e crmcatn W o AAZ proskoirren
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‘The quotations from the Canvapitake, he Jalake e baike
and the Canyadaka commentary presuppose a

1 Theravida Buddhism when the Carsvipiiaks was compiled and
of the Pah ¢ "

tothe ‘Thus any surmise or conclusion drawn on the
asis of the gncumpletc teat of the Camapiaks regagdmmg the
‘mumber of Parauls 1> apt to be misleadmg

These ations may warrant the statement that when the
concuption of Paramiti developed 1 Buddhalogy the 7 hermada
schiool counted the Pasamis as ten while mn the Samsknt works

i, the

assrx A

‘The ten Pdramis as enumeratec: in Theravada are daxa (alms-
ng) il (morihty) wehamons (renunrato). pa (wisom)

Hhants ({orbxarance) sacca (truth

Mum) melia ({riendines) and upekkha und.qmu) Each of
them 15 practised in three degrees of mtcnsty And the e Para-
mutds as recognized n Buddiist Sanknt tradition are dana sila
ksants, virya divina and prapid Tn onler to qut ten paramitas
the following four are to be addel v upava, prunidhina, bala
and plana A Todhsattva who has concerved an mspiration to
become @ Buddha udvances m birth vter birth to higher and
Tugher sanctity w the practice of the ten perfections until at last
he 15 born a the Buddha prewhing the Law and pawig away
mnto the everlasting stllness of Ninana as we find m the Julakas
An evactly awomplishid Buddha should acquire all these para-
matis Each of these pmamitds may be sub-divided mtv (1) the
ordinary (2) the wterior nd (3) the unlmited perfction of the
virtue Childers 15 night in agrecment with (lough m sayng that

of chariy ot making offeings without any referune to ther nature
or value (e Chulders Dict , p 335) A Dorllusatts a atter having
exerused the ten paramitis 1 all the thres degrees of their mtensity
m antenor births was destined to become an amoiscient Buddha

of the vast accumulation of ment i course of the exureise of the



7
ey burths In order to attam
ment a Bodhnattva had to tulfil the ten puemstds He had to
undergo several buths to fultil each paramifa In the Jatakamduna~
dathi we read that these ten pdramtds sre the Biddhakiraha-
&hawmmi 16 , the pre.epts which make onc Buddhe Thegreat Saksa
Bodhs out

found th
to be the only mn.nnnmmug ‘Buddhahood All the preyious
Buddhas gho had to  order o attam

flled dana piramsid by gryng 1 ety l the woridly things and
s own lfe he fultilled sila saramitd by observing preccpls and
If,

paramata by

t0 be released from the praon he fultlled puifa ddramid by
learnog whates er he could learn from anybods he fulfilled vnva

paticotly Like the, earth he fulfilled saccapdramtd by not tellng

lies for fear of punahment o for temptation or ven for the fallmg

of thunder on hus head he folflied adhdthdna pdramta by stcad-

fastly udhermg to hs endesvour to beenme 2 Buddha lhe a4
he:

meitd pdramald by chenshing love and {riendiness towanls his

anner he fuliled uBehbha pwumita by bewng mdsficrent to happt
Dew and suffcring ke the earth (f Jdtaka mddnakatha Vol 1)

A Duddha 15 called Ukammakar s because I 1» the emboliment
of these ten pvamtas Dr Barnctt pounts out that duna piramite
1> not an actual deliverance of the world from poverty but an
nteation tor such el crance 1t 1> & grace of thespintLhus punty
of the will 1 the greatest of ll virtucs and the founlation of ull
He further pomts out that sia pdramitd cunsists eswentially 1n the
will to hurt no living creature. (vade the Path of Light, Wisdom ot
the East Scries p 0f)

As for exmples ot dana plramita we may refer to
1 the Camyipuiahe — Akstinaryam (1t Jutaka J-lah Vol
V), Sankhecarsyam (Sankhapala Jatrka Jitaka Vol V), Kur
dhammacanyam (Kuruihamn s Jdlaka, Jataka Vol T1) Maheswdas-
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sanacarsyam (Mahasudassana Jatas, Jataka, Vol 3), Mahdgovin-
dacarivem (Mahagoinda Suttanta, Dighs Nikaya Vol TI) Nim-
rajacanvam (Noms Jitaka, Jaiaks, Vol V) Candakwmaracanyam
(Khandahala Jatak Jataka, Vol v1),s~ua;mnym(s-u]m
Jitaka, Vol V) Vessantaracarivam (Vessantars

Vol V1), and Sasapundtacarivam (Sasa Jataka, ].m. Sy .
‘The following are the mstances of sla piramitd mentioned m the
Carapuaig, —

SHlasanacacarsvam (STlasanaga Jatake Jataks, Vol 1) Bhin-
dattacarvyam (Bhimdatta Jalaka, Jiaka Vol TI) Campevrandga-
canvam (Campeveu Jalaka Jalaka Vol 1V) Cijabodhicanyam
(Cullabodhs Jitaka Jataka Vol IV) Vahimsarajacaram (Mahisa
Jataka Jutaka \ob 1) Ruourajacarvam (Ruru Jitaks Jataka,
Vol IV) Vitangucarnam \Matanga Jijaka Jaigks Vol IV)
Dhammidhammadsaputtaonyars (Dhawma Jitaha Jataka Vol
1) Jaraddracanvan (Javeddisa Jilaka Jataka Vol V), and
Sedepiacunan \Senblapae Jatcka isle Vo V)

The eamples of Nektkamia piramti cun, be found m the
Yudhaavacanyam (3 uouhjava Jataka Jitaks, Vol 1V) Soma-
massacars a1 (Somanavsa Jalaka Jataka Vol IV) Vroghucarvam
(dvoshare Jauke Jeala Vol 1) Blsecumsan (Bhv Jihs,

Sonapanduacariva. (Sonananda Jitaks, Jtaks,
Yoy V) In the Cumvapitaka only one metnce of adhithina e pire
mitd 15 traceable 1 the Tomyacariva * which
Temsra Jitaks (Jataka V1) which 1 also known 1 the umpam-
Jataka found w the Jataku Vol TT As for examples of saceu para-
muta we may cite the following —

Kapuajacuryam (Rapr Jataka Jitaka Vol 11) Saccasashaya-
panditacarsyam (Saccankna Jataka Jitaka Vol 1) ¥ atlapotaka-
carvyam (1 atta Jataka Jataka Vol 1) Macchadjacarivam (Maccha
Jitaa, Jaiaha, Vol 1) Kanhadipivaracaryam (Runhadipiyana
Jataka Jatake Vol IV) and Sulasomacarsam (Mahasiasoma
Jataka, Jataka Vol V) Vahalomakamsacurvam of the Carvipi-
taka which corresponds to the Lomahamsa Juaka 1 Jataka Vol 1,
16 the only instancc of Upekbha parawith - Suvannasamacarsyam
(Sima Jataks Jataka Vol V1) and Lharijacarvarr (Ekasaja Jataka
Jétaka” Vol 1II) are the wstunces of Meita paramitd as found 1
‘the Canyaptaka The Caonsdpitaka 15 the only work of the Pl
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Canon wn wich a brief and systematic account of Buddhist pdra-
mutd 15 gven_although references are found cattered here and
there in the Pali Nikdyas

The Mabivana Buddhist texts are replete with iformation
of plramtas by the Bodhnattva In the

fiamid Ty Lo tht the e ot he dherme: b s o
the miluence of fve sensual pleasures and beg fres. from mmo-
Tality i the perectum of stanless mordhty ud they g
above all theso vues, practre sila plsamsia Chey huow that the

Jthey
being frec from malice practise khants pwamila They know that
the nature of the dharma 15 the pericchion of pure energy, they
bemng free from wndolency, practie smva paremitd They Anow

and umfusion 15 the perfection of pure truquillsation they
practive dhvana pdramita They knuw that the n ture of the dharma
15 the perfection of pure widnm they bong free trom dackness of
sgnorance practive praykd piramita (cf The Awakening of Faith
m the Mihadina by Suzuki, pp 132—123 vide abo outhnes of
‘Mabayana Buddtim by uzuk p og)

Thus we see that the pwamilas ar. the cxeullences of a Bodhi-
sattva who nevcr gets tired of practisung the ten virtocs of perfec-
tion A Bodhisattsa in order to obtun Bedhi or cnlichtenmint has
to fulbl tcn pivams (pwramitTs) The itekamala * the Makitstu *
and the dvsdinekalpalati * contamn wnstances of pdamitas The
wea of paran a 15 swmlar according to Northern 4nd Southem
Schools of Buddiusm with slight variations as noticed above

We may ucic« with Dr Barua i thinkmg that the Pirumita
doctrine Iid 1t~ root m the age-old Indan comicption of faith
(saddhd) particularly o5 deviloped 1n a Suita of the Marihima-
Iecontn v Imth stone b of whih lave the aime Gties 2 thee
of the Co vifutuka tabs

ok Vanwa Jatuks \nd Makd ovn dasarnson
Pek S ol S Saa na Valapeike Riow and Suiavoma
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Nukaya and that asit s its main importance hies m 1ts bearing on
the problem of evolution of personality, whether of the Buddha
fype, or of the Savaka or of the Paccebabuddha* The Pal book

Apadana captams copious llustrations of how the Savaka-

o“hgmnﬂlewellwunlﬁuddhmpumﬂxu the doctrme hud

1 dong ' 1t desroyed the bele i the mmmalise prospects held
outw(hmmlnnﬂenedtheyomhﬂn) of final frumion to
an mdefimitcly long dat

T M Tarwes r.m.-»um... (1w » Luddhisi Studies pp 3.9 11)
and

Burias Vikhina o b \uhne s of the S i
Conferema)




CHAPTER III
JATL
(Caste)

Ind Varsa
s another term to denote the same. Tn Pali we mest with the term
Jisbbenge o Jehibele e the e o . dntctn, Bk
torm Jaiodda t usel to sigmfy the tradition built up by +
Taml or 4 ace o1 sl The problem of caste was approached
by the Buddhnts from three difterent pomts of view — (1) biolo-
a8 oompational sod () clteral () 2 4 bl trn
conveys the same 4 nikdye o grans The i
of gencra 1 that they ar. mutually evel rive 0 he e hat
sexusl unon for the,purpose of proureation i not possible bitween
them kach geaus cbusists of a number of species bearing sume
«ommon characterstics ¢ g the two main dnvisions of the genus
Blant n seprescned by gru () ol cow (el Th diter
ence between trees lies 1 the fuct that the former are
pithless withad and are pn.h) williout (ualophegeiins Lukesarims,
‘Sutta Nipata Commy IL p 464) and the latter arc Just the opposite
(balupheggd antosisd) The palm trecs, cocounut trees and the rest
Judged by the ‘under

the dlass rass The
msects the flies the ants form three datferent genera whilc the, hare
the ext, aud the rest form « cless by themselves The genus bird
100 may be thus shown to consist of variuus spicies The sumilanty
of bodly forms, habit of i and thi like 15 & common eharacturistic
of the species belonging to the same genus 1 this be pplied as a
test of differince of genern amang men  the. Puddhits acgue that

between any two human beings 1t they are male and female The
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‘upshiot of the brological argument employed by the Buddhusts 15
the
up.mt,.u.mzhm species They all belong to one and

s accordmg to the Buddhists, it cannot be
s by & e By ot Tt 1 e
ther be und

both of them be persons of high moral charactcr, the progeny bora
Tk

hold that the auadence of birth ly determine the
ualty or poentalty ofthe progeny A bribmn i 2 brahia
qualitics and not vam sante na jitiyd

by acudence of birth ( E.
Ondhmano gund pava b s St N Commy, 11 464—

466)

(2) Failing to stabln caste dntnchon (Jatibheda) on Ny Biolo-
geal 1ddhists procted to discuss whether
the distinction can be Justitied on wcupational groun

‘With them the distinction mamly rests un 4 difference m occu-

trade 1v 4 trader hc who lives by exrning wages 15 + libourer be
wholnes by theft 1s a thief he wholiveby wagmg war s a warmior
e wholives by arting as 1 pwokifa 1 2 priest and he who Inves by
governing a hingdum 1> a king (Suita Niputa verses brz—b10) 2
Thus the position taken up by the Buddhits may be reduced to
R b b s v S spos
cvam Vittha junh hoko w0 ne bralimano
3 b Kt mamn sn pptho mrm wat
Sippiks <0 na Leabmano

B0 i bour e wbiron wpae
um Vawttin jandhe \aniy. .

o b Yoo s 1+ PrEageas JhAtH
cham Vasetth jenabs puosik <0 na braamano
Yo b 1 manmsn adimnam upaynat
cham Ve teh Jamln v v 01
30 bi Aot 1 inumceu seatthum upapnaty
evam Vaw tthe ndly vodhayno na brabmano
Yo hi kot manusseva pos
evam Vuwcttha jinaly VEjaho 50 ne brahmano
Yo It kots manusscen Amam ratthal ca bbujets
ovam Vwettha jandbi rije 00 na brabmano
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this that the social status of a person 15 determined and determ-
bl by mesas of cocupaton o s ehhood (emmane)

(3) Jat s & cultural term 13 entertamcd by the Buddhists 2 &

‘mamstay of man s virtue Jati a3 an arrogant feelng which mpdls

a man 0 look down upon other fellow bengs 1» severely citicised

but 1a# s a moral or cultural trttion 1 hughls alucd Each class

of men by following a course ol good conduct buslds up g tradition
has hugh value m ek

of the race and us a check o morul degradstion The tradition

awakens 1 men self onsciouaess whick 1 essentual to moral
The defiance of the caltural tradition turs budt up leads

toman s fall (Jt P sasam

Sutta Nipata verse 315)

Wath the Buddhusts Jals ws o 4 term to denote the moral
tom of  pern T o doed bman b o

st mn ¢ pes according to six such dispowiion: .

g expromed wyterms.of & colous  Kanhabhudt (ot » back
dusposition) l.u..uu..,m (of a red disposition) hahddabhnats*
(of & p and the like The

varna for ablujat the Pal selabiifrvo being the same expressim
as the Sanskwt safiivaramah The word jtiko 15 used m Palt m
the Sense of sabhavo_whimkaratsko igmily Ing a person of a borster-
ous nature In the Edicts of Asoha the word pate has been used
precisely m the sensc of moral trait or dpasition  Thee trarts
be not mine — i (o be wished [or (cte 121d no huveon mamdts) —
Separate Rock Edict no T Envy quick loss of temper wruelty
impatience want of apphcation lazness and lthrgy are mentioned
% specific examples of sucl Jalas Guwug by thus text the abuding
‘moral trait or disposition i the real dctermuning factor of racial
or penonal type

With the Brahmausts, tie caste system i of a divine ngn Tt
devolved as though from the very boginning of creatiun out of the
created form of Nardyana hunwIf According to the Buddhist
Agaa sutlanta. the entire soual order includung (he st e and the

* dngutara Nikdba 11 p 3%y
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caste drvisions developed gradually among men
needs m:ﬂhmymdnmthednnumgmo{hﬂhﬁhgmmd

hmmgmudm dllkmlmwwpdmvrman:o‘h»ddwud
In other words 1t15 the cJ1ss whch sfterwards hardened mto caste

33) The Dirvivadana opwes Just as thoughtless children while
plving about on 4 high road heap up dust and sand m different
shipes nd chnstened them saying this 15 milk. this s curd this

by the Brabmuns *

= the Duwradena. Tho buological dassifieatian of hving bemgs

0 gunera and ~pectes (iga and jits) may be made and

amed ground of smilanty or m bodily

Torme,h it and other churacterndies but theappheston of -

fcal test c nnot b ustablishes! that human belngs belong to species
Asamatta of fact th

Al uf ther posst ssing vomman characterivtics (ekasea ity loke

P 625)
the Kstny1s the Varsyas and the Sidras are all names arbitranly
fined A mume 50 fived has 1o especial connotation of 1ts own
ipposc. four sons e bor 1n  family and their father chooses to
call one Nandaka (ghddener) one Jiake (the lving) one Asoka
(sorrowless) and one Salavis (the long lived) Tt cannot be deduced
from thesc names that one who 1 ull'd Nandaka 1s actually the
person who gladdens one who 1> called Jivaka 1n actually the
person who livcs one who s called 4snka s actually the person who
. furmsoreom 42 one o 1 1l Suvw 1, sty he
person who lves a hundred years ‘There are certam distimetiv
moral ntullectual o occupational traits acquurer or developed b

\ S A bt o3 U b demand m i
pamswpuRian canpindya savas o nn s kurvats

Wan kehiram a1 dadi dar i saws waw glsiam

na ca Lilasva o man bha unh

varmds tathatea catudoy \atha bribmana Uhihase (Dresdsadans p 6261
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different persons as they grow up1m hfe but these distinctrve traits
‘cannot be predicated of persons because of their birth m a certam

oocupional qualtes which may be shown fo eust betwean 8
and 1 o-alled &dra m 1y equally be shown to
emtbetmennomblmold!twnplm According to
time honoured customs of India a Brihmin 15 allowed to marry
$rom all the four castes & ksatr'a from three 2 1414 from two
and a sita from une ouly which 1> his own caste Thus a Brihmun
may be the father of four sons by ls four wives from ditfcrent
custes the son guining the socual status of his niuther Therc 1s no
mvanable law that @ven equal chanci the son by the Brihmin
mother will cxcel onc born by th siidra mother The status ot the
four s0us 15 determncd arbatranih
Tt 1s clamed that the Brihma s @enerijud from the mouth of
Brahma the Rsatrs from the thyh the | aisva from the nascl, and

Ksainya between a Ksatrivaand < ¥ assya o hetweena Vasaand
Sidra The alledory rather sugents that the differcnce had ongr-
mted n the ditfercnce m the traming and cccupation That 1s to
~av, it 1 the karma which dtermncs the difterence amang men m
soutal status There 1 no such curtitude thit a Bithmm vall be
reborn after s death i the bakmaloka bucause b 152 Bribmun
and.a $idra will be rebor 1n a lower world because he 1+ a Sidra
‘The destuny of each person 1» indrvidually determmned by his good
or bad deeds

At the tume of the Buddha Geutama there werc four cla ses of
the people vz Ahattiyas Brahwmanas ¥ escas and Suddas 'n.e,
e Laowa s o colan sennd or the lour caves | amte bl

some trandate 1 & apparance Tn the Tuddhie

Bool? I(M-\-l havc been grven prefrence over the Brakmanas
Whenas i the Brahim hierature the Brehmanas oucupy the first
place The Upanishads spi Ak of the Khattiya supertonty and w the
TG Tab T S DN T Toguta Swita of D~ 101 Lakisuniara
oo




distinctions which hesaid were unscientific In the Amiatths.
‘Suita the Buddh:

Ayas among
but Akatimas and that 4mbaiths, « Kankivana Brakmana, vas
descendant of a slave gl Moreover he tried to prove that the
Khattsyas were supertor to the Brakmanas

Khattiya 1s the Inxd of the fulds This term means 1 Rard*
‘which 15 taken 1n the sence of a nobleman There are guod and bad

Ient, and holds wrong views -\pmdnnllevuuﬁheulhuhnd,
theit unchastty, | gossp
greed. males olence and. hlscerpmmtialllsSuM‘.DlﬂlN)
1t 15 distnetly stated that the Ahaitsvas are the best of the four
classes (cf Mayrhima Nikiva, 1, 358 SV 1 is3, 11 283 and 1g-
gahis Sutta) * A son bom of a Br ihmin masdcn by a Ksatrive vouth
‘was ehigible for recerying seat and water as tokens of great rpect

also be enjoved by one bor of a Ksabisa maden by o Brahmana
‘youth (4mbatha Sutta Dicha NI) It should be noted that 1f &
Ksatya was outlawed by other Ksabmas he was ehigible for
enjoving all the prrvileges mentioned above from the hands of the
Brabmanas > we find that evea when a Ksatriva had fallen mto

L eghon Nkl s dlaso g0 —Casho 20 mekoye wnd—) il
i Sudda I anirlia o andnan dee
o bk ana cu
i animesin | ovenen B
3 Rhaitiyo stfho jane taswim ye goAUPalISEIG  3)@.arEnaIIMPIrRD 10
settho devamdnins
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the deepest degradation 1t held good that the Ksairivas were su-

perior ind the Brdhmanas aleror (Ct Mayhome Nokdye 1 359)
Next we take up the case of the Brahmuns who were prond of
their caste 1t happened that a Brahmn out of homage

of the leavings of food from the man of the lowest caste but as

s00n as he had eaten, he thought that he had disgraced his burth,
s clan and hus family b«mu-uhulu.\antheh—vwol-

Dot to show s face to the human world, where he died focomn
Uat, 1 57)
The were so very proud of therr caste that m one

can be burnt, but find <ome uncontaminated place to burn me m
Uit , Cowell, TT 17)
‘Pl iteraturc mentions the following hinds of Brakwanas
(x) Udiceadisa Brakmanas, 1 e Brahmuns who lied m the Northern
of North-western country (Jat I 178 210 240, 263) (2) Kasi
Brahmanas 1¢ Branmuns who lned at Aas (Jat 11, 50 50 115),
(3) Brakmanas of Rijagaha and Magadha who were Very super-
stitious false views and believing m luck (Jif 1 215)
@) Brahmanas of Bhivadoya Golo ) 1ds Tewa Swia. Dighe
Nihaya, 1), and (5) Kanhavana Brikmanas * 1t 1s one of the famous
saymgs of the Buddhists —
‘oremost 1n virtue were the men of old
Those brahmus who remembered ancicnt rules
In them well-guarded were the door of sense
They had achueved the mastery of wrath
In meditation and the Norm they took dclight
‘Thosc brahmins who remembered ancicat ruks
(SN Salavatana-cagga 'Book of the
Kndred Sayngs, TV, p 74)

Brahmins m name there were many but ral Bruhmuns could
‘bardly be found The Jdtaka relates a story of th dearth of good
and real Brabmanas (Jat_Cowell TV 227) Tn it s given a descrip-

of manras Digha
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tion of ten kinds of Brahmuns who have lost thewr Brahmmhood

A true Brahmm 15 one who has removed all smfulness, who 15
free from haughtmess mpunty, and gred who s an accompliched
master of the V eda, and hus fulfilled the duties of holness (Finave
Teds, p 70, SBE, NIl Mahivagga t Khanaka) He cats only
one meal of rie a dav, and he never touches strong drunk (Ja# TV

vaia revonng and 1 the theary relatmg to the signs of the body.
of a great man (imbatthe Suttanta, Digha N 1 Sonadanda Su'a
Digha 1,p 320 GI 4 N I 363 Dimyasadina, 620 etc)* In order
tobe a res] Brabmana one must hive five things In the frst place
‘e muct be of pure birth wnd descent secondly e must know the
threefold Vedic Jure He mast be an accomphshed master of all
Vedic mantras (Dipasamsa, 5 b1—7x) and be proficient m allied
‘ranches of urdly e

and plessint appearance 4nd fair colour fourtily, e must be virtu-
ous, and Lastly he must be leamed and wise (Sonadenda Sutta
Digha 1) Buddha sad n oo of the sultis of the Dighs Nikisa*
that wisdom (pa#a) and condurt (sia) are necessiry for consti-
tutung a true Brahmun (Ct, Sonadands Sutta) We may call one a
Bribmana who 15 thoughtful blameless, setled and dutaful
One should not attack a Brihmana, but no Brehmana should let
‘Bumself fly at his ageressor He sliould not offend others by body
word or thought One dos not becoms a Brahmuna by his plasted
Barr He i whom there are truth and nghtcousness 15 a Bedhmana
A Bribmana should medstate 1 a forest and must be fre¢ from
‘bonds and attachments He should endure reproch wnd know the
end of hus sufferng He should void hfe-slavghter He must be
tolerant to the mtolcraut mild with the violent and free from

S ainet s maton b Nt ot e daen 02
iy patnesinin. i oo ol s ereThotns vt
o e w e

01 thet whieh i the watras of ¢1 1 1EANE
e i 15 ctom of hanma. o e Ik B (ruthn and ot foe
Gcinne ol o 5 0 vandindt o
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‘He must
ot oter deste for th world ot for the st Hu.mhmm

pureserene, undisturbed and bght ke the moon e b o
bandoned all destres and has conguered all the world His pasions
are ectnct He 1 aobe 3 hero a rest smge, o conquenor the

ulnl‘atlgw(VldzB‘&im aiagga Dhammapads, 3p n—so
cf o of the Sula Nipila. rahmers. S of the
S mms«mamw the Junussons Suita of
the 4 N andso forth) A true Brahmn 1< he who 1» immune from
the assaults of perception and who has to craving to be reborn
exther here or elsewhere He dwells with 4 clear conscience and
without any perplexity

Itasclear says T W RbysDavids, that the wond Bribmmn

respect  He further pomts out that I°the contention of the
‘Buddhists had beert uni ersally accepted and if the word Brahmn
had come to mean not only a man of a “ertun descnt but ex-

controv. rtible fact and the mflood of popular superstition which
1t moyemcnt,
panlhmn of the Vedic gods Buddhnm and Brahmanism alke
away and molern Hindutsm arow. on the ruins
fowes (Duln(mwllhﬂmh,pt 1,pp 14059q ) Itsoneof the
unctions of the Buddha that every ane huving ortam abibtes
should nd hat
all heepmg nothing bk und <hutting no onc out (Introduction
to the Lohucca Sutta sbd 255) 1t appears from this that a teicher
to a lugher caste would Rot rtfuse to teach ansbody
belongig to 1 wfenior caste It 1s mturestig to note that the
Bralmios at 4rst gave themselves up ® meditatis Hence they
were called Jheyakus but some puuple, beng incapable of enduring
‘meditation n forest leat-huts engaged themselves m writing books
hence they were called Ajyhayakas, or the repeaters of the Vedas




The Brahmns had their fivefold code for achieving the 1deal This

code consists of (1) The Truth (saccs) (2) Austenties (tapa) (3)

Chastity (bvakmacanya) (4) Study (olhchclme) and Munificence:

(cdga) — e, to the Brahmns (Lord Chalmers, Further Diadogies
the Buddha

Service was divided mto four by the Brihmanas service of a
Brahmm of a noble of 4 middle class man and of a peasant Any
mnbuoﬁdllvmdasmml@nmelﬁnhmn A roble mght

further pomts out that lieage does ot enter ito a man s kving

1t appears from the comparative frequency of the discussions on
the mattcr of Brahmun pretenstons, that the subject of caste was
Imrnm( ‘problem at the tune of the composition of the Nukayas No
other soctal problem 1s referred to <0 often and the Brahimn would

not be 50 often reprosented s expressung astomshment or indig-
nation at the posttion taken up regarding it by the early Buddhists
there had really been 1 scriows difference on the. subject
Detween the two schools But the difference though real, hus been
gravely miundenstood. As Rhys Davids has said  The disastrous
effects from the ethical socul and political pomts of view of
these restrictions and of caste as a whole have been often grossly
exaggerated and the benefuts of the svstem ignored And we are
enturcly unwarranted 1 supposing the system as it now exists, to
have been 1 existence abo at the tume when Buddhism arose 1n
the valley of the Gangts Our knowledge of the ac tual facts of caste
even 45 1t now ewists 1 still confused and maccurate The theonies



put forard to explam the facts are loose and rrecocibe *

4l the workd o fut e cclours o compleons) The press
ind had a theological
Eontcnein ot 1 o the Pk ot S e ot s ad-
mitted by the nobles And 1t 15 al clear that no one of these
divisions was & caste Ther was neither connubiiom nor com-
‘mensality sbetween all members of one wanna nor was there a
goveming ounail for cach
urth was distinguished from the other by socnl positions

And though 1 a guner] rough wav the el wsheation «orresponded
to the actual ficts of I there were msensible gradations within
the four classs and the boundary between the th was both vanable
and unduined The theory of cute or Jats breks down
when we sce that a Brihmin abd 4 ( andala do ot differ from
thewr physical constitution and ean procreate chidren

Mahakacina was asked by Kmg \Vam.?ulh uf)hl.lh\lr\ st
the Brah
cacten The kingaad - The Br shmans masmta thsthey lane pd
the superior dase all other clws bemg wferior The Brahmms
alane form the wlite cliss 41l other classes bemg bk That parity
resides 0 Byahmms alone and not m non-Brahmms nd that
Brahmuns are Brahma s lgutmmite sons born from his mouth
offspringsaf his «restions of hus and hisheirs  Kuceina convinerd
hum of the equil fontug of all the fom dises wasmuch « wy
member of the tour classes coukd when he hid grown rich and
wealtlsy employ any member of any of the uther thre. classe as
servants

‘The emptiness of the Brahmin clum to superiority 1> shown by
the fact that 1t any one be he a noble Brolmn Vew o1 Suddy
ils, rubs hies Nlanders covcts harbonrs ll will i of bitter toogik.
orhas ¢ wrong outlooh B After deith must pass t0 a state of misery
or woe, 01 to purgatory The sun. misery twaits eich onc who v
guilty of such cnmes It 15 1l demonsti ted by the taut that if
any one be he A noble a muddle class han o a pevsant_ihstams
from the urimes noted sbone, he poses ater death to bise and

* Drabsas of the 5.ddna 18 o oy
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heaven It can further be proved by the fact that if any coe be he

15 a burglar
thief or house breaker, he 15 equally punished by the rulr of the
realm trrespective ot the caste of the accused It 15 also apparent
mm fact that he whether Brahmun Vessa or Sidda whocuts

ety house 45 a pilgrim abstamning from hillmg stealing and
g eutug bt one meal u day o g the ngher i virtue
such a oe 15 honoured and respected and provided
el e oot of (Modhura Sutls of the Majjhima
Nikdya 11 pp 83—90 «p Assalayana Sutta MN T pp 147
foll , and Esukdst Sutia M N , 1L, pp 177 foll where the Brahmun
‘pretentions are also discussed) Thus we find that the Madhura
Sutta deals with caste system under five heads It teaches that
castc cannot cnsure matunal sucess 1n Ife cannot save the wicked
from pumshment hereattcr cannot debar the good from bhss
hereaitcr cannot slield the cvik-deers from enmunal law and cannot
it the o vencration extraded 1o the e, whethur be he
sprum, iom the Bighes o 1 It of ke our caees
thowe tmportant respects the four castcs are equal Lord Chmers
15 right 1n pointing out that this sutta dots not go on to state nor
does any other swita venture to state, that in ev.ry possble
the four castes were on on. identical fuoting of quality Such a
statunent would hive cvnced 4 certam bhindncs, to farts for
althcugh m all essentials caste was not an empty name to the
Buddha vet the distinchons of ciste had a residual sphuro of
activity and ranked among the acculents of Ife Whilst caste had
0 part 1n the higher life and was irrclesant  the lews trmvial of

te dilferentia
‘between little men But into this trivial ryaon Gautama disdamed
to enter He was contunt to evplode the caste theory without
dcnvuncing 1t as 4 formal matstution (Fide J R 15, 1804, p 348)
Brahiun i of Bthranas have thet perds and they are
subject jow then can the
o B ot T e Yonahamboya 4nd other adjscent
‘countries, there are ouly two classes, masters and slaves A master
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can become a slave and sice vera This does not at all lend any
spport to the Brahmun's clum It 1s lear thercfore that the caste
of th the

Not only a Brahmun but a man of other three classes can desclop

1 hus heart the love that kniows o hate or 1ll Not only a Brabmm,
but 2. man of other thres clusses 10 can go down to the rver with
his strng of red bath balls to <hampoo hmsclf and rub oft the
dustand it The fire kindled by any one of the four classes blazes
up with « bright flume and serve~ the purpose of 4 fire When @
son 15 bom t0 a young noble and + Drihmin muden he 1v styled
both a roble and 4 Brabmun when 2 som 1 born to 4 noble maden
and a young Brahmin e 1 stykd both a Brahmin and 1 roble
Between two ute rine Brahvon br. thers, of whom’one ts an educated
‘scholar and the other not educated, Brahmins generclly gy prefer-
ence to the cducated vne w making gifts but if the educated one
the

depends on punty dnd goodness cp 1ssalurana Sutta, M N 11
147—157) Hure 1ho we find that the Buddha speaks st the

cotes el alp Curl~ Sua 11 104 177 where alo the Buddha
‘condemus the Brahmaical pretentions 4 to thar supenianty)
In the 6th or 5th century BC the Brihmanis took up higher

make carts goatherds (Jat INI »42) and snake-charmers (Jt
v 283)
Buddhnt

lterature The Brahmanas thought exultantly of large sums of

Large supplics of food Thev sought 1 the dreams of
hungs protests for sucnfices and pervon il gam (Jat 1 187 <f Jat
1 255, where the Brahmanas are duscribed as a greedy lot) The
T Ahoud o anicd BaE . v o sojoncd O pr e of ey
mmiiers to the king Udiva T 103)
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‘Buddha, while at Jetavana, spoke about a Brabmm retamed by
the King of Kosala wko had the power of tellmg which swords
were lucky, but who was very greedy The Brabmun made 1t a rule
only to commend the werh of those smiths who gave hum presents,

wile he rejccted the wurk of thow. who dxl not bribe hum (Jat 1,

three Veras and variousarts (Jat TII 105)
The Veasas wcre the tridmg prople In the Budahust lterature
therr was next to the Brahmanas (1 4ggaitia Sutta, Digha
Nekava TII) Thty adopted the married state. asd set on foot
various trades The Jitahas contam references to such tradmg
‘people and tradmg familes (cf Jat IT 16,, X90)
“The Suddas come next 1 the Vessas They -mxnm-n 0 u>e
‘Buddhst
i e b e e e of e quite wccatonally 3s
1 servants m the houses of the sich’(Jat (Fausbuoll) IV
200) Accordung to the ggaiia Suttu, thosc Wl took to huntng
e dd.

of foll) Vasablakhattivc a davghter ot a slive girl who became the
consart of the iung of Kowla, wis degraded, together with her son
Vididwbha buausc they were of servile rank (Jat 1 27 and see

also Jit TV ar) ltuln((mlmgwmnmtlhemmdAm

Ith.
ed nm chaplarn fell m love with 4 <lave gul who concervod and

The duplnn replicd thas My dear Ture s a tree called Uadala,
0d you may nunc the child us Dddilaka T €n never be that the
‘namc of a noble family should be given to & bastard chuld of 1slave
oA (Jat IV p 18)

Besuden these lour classes there werc lower 1mas such as
condulas puk] ias veras, wesdda.  valh bharas potters, woavers,
leather workuts barbers matmakers lishermen (ohers-
vadasa kida jat 1 1400 um/.lllvhmux(.-uMdnuMl- Jut
x47) ploughmen or cultnators (Jat T 168) greengrocers cart
water-carniers field-labourers, (it 111 m7) e Tt true tht
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the venas the mesddas and the rathakiras were undoubtedly abo-
mgmal

that there Was 10 bar for & man of lowcr rarma to come to hsten
to the Buddha s dhamma (Jat 11 4)
Mention 15 made of & candala villag. which was mhabited by Jow-
caste candalas only (Jat IV 124) There was a belief m
time that the candalas wed to bring bad luck to thoso who saw
them (Jat 1V, 235) The candalas had thewr own manner of speech
and thewr own language There was a candala village outside Uppent
Ut TV, 344) The candilas werc ot admtted oio the ey
of Taxila Two canddla brothers went to study at Taxl
Brahmns but when they were found ont Yhey were expelled Gar
IV 244) The cantlalas were vo much hated by the Brahmuns that
some wmong ndal
wer Uit Tv 235) A
able to secure a~ he wishcd, the beautiful lady Ditthamas-
galikd daughter of a prospurons merchant The lady was hept
the aty without
way the rules of castc A son of this beautiful lady, when he was
seven or eight vears old leamed the three Vedas and at sisteen
practinud chntis to the Brahmuns (Jaz IV 235) There 18 an
mstance where we find how 4 wise ‘and learned candala was badly
treated by  Brakmana (fat 111, 153)
Aoung Be dhmin loarnt a charm from a low custc canddla When
the Rung us o the nume of the teacher from whom
be had learnt it he felt <hame to say that he bad learnt 1t from a
low-caste candala_and spoke flscly before the hmg Tostantly the
charm was gane The Brahmin spoke to the King the truth Hearing
this the hang thought withn humself When one has 1 truasure so
priculess what has birth to do with it?*
According to the Buddha people belunging to high or low caste
could attam arahatship There are mstances m the Pah lterature
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srabatship

g 1,708 ‘Mm-mwaaﬂmtmlmmmudgrmhz
o03) A

of the.

et poopie lomgng o tonent. catee, o b o

tancy

350 cquenimity und won the hughen s rde my sty of Pl
Laterature pp 300 (o1l ) Auy perou belonging to the Ider cast
s for example fa was not chgible for N candite.
Sty Decauoe he wat a canduld was not made 4 King. T¢ wes
distmetly wtatod that had he been of a bighcr caste he would
have been made « king (Jat 1IT 18)

Al the tume of tht Buddlia we mee with scyeral mstances where
marmage took place among the candidites of uqual rank A guntle-
man of a i

the con grew up Lus fathur bronght,
of equal runh (Ja¢ 11 108) There 13 an cvuwple of

of the chicf guland m ke of Savatthy, named Malihd marryog
Pasenads the King of Kosala (Jar TIT 244)
‘Gaha

montiowsd 1a the Pali htcrature the word Autumbiba occurs.

the cusc of Brihmanas the turm. zm-u.wupnm Lor ‘Brah-
min householders ocen 1n ~evertd th m Pab bterature for
\xample  Amaciaps Brahmanagahapatsha 1" Jit L P 506



CHAPTER IV
ARTYASACCAS
(Four Noble Truths)
In the Theravids and Sarvistivida dortrunes the Anyasaccas
Truths of Buddhusm.

the Master hunsel( Tt Jly asserted m
the Petakopadesa® that Wl that was uttered by the Duddh from
the day of hns cnlicht ment to that of hus auat dueease all that he
‘propounded in the form of & sulla 01 1 §e11a of 4 «vikarans or 2
gathaoran ukina Ul fall withm the scope. of the Four Nobl Traths

The Satta which embolie~ them i thewr authontstve form 15
Knownasthe
by tradition 15 Povhuma Diammadewand of the very furst puble
statemcot of Buddtfa > posttion s a tuas her nd thnker There 1s
Jtledoubi that the text ot ths dioure  highly imporant 1

paspada  the path loulng to the ghsation of sulferng
decay, death sorrow, lamcntation, pun, @ncf and duspur are

s geerally
mtheworkdux whulh velivs Onca wilh penans o (g 1 penon
does unt Iike or separation from person ar things likes s
and to be sufturing trom the mental point of view To put 1t m
ther form feelmg whiich arises &

‘what one does not destre to get and nut guttmg what one desircs
to get? m short from divippointment The entire position taken
e ot il o s 0 u..,._..n.u
Dahddhi Foa s sl ryudaanin o1 Prmes il

T e ot st —scment e o ord n T ufhest
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5P 1n respect o the it stem 15 reduced 0 this “ Sambhstiena

canstitute suffering
Tn the traditional expostion each of the terms burth, death and
the rest, w carcfully defined Burth 1 defined as
process of development of an mdrvdual m a certaw
species of Inving beings Decav 1 defued as a biological process of
antarmity along with the matunty attamed by an mdwidual m a
particular form of buth Death 15 detined as  tragic biological end
of an indrvidual m life, re~ultig from the arzest of vital functions
Sorrow 15 defined as a mental process of grieving due to the sense
of a great lows cither of kusmen or of we
L thal
expression of sorrow felf m the hewt Pam s defined as bodily
e ocdrcrmbt Mners sotkng bo s menhal umten
feling Despair consists 1 utter dejection of spunt
Teltung rom the sens ot ot o beyond recovery By associ-
ation 15 meant contact_comung togother umio1 and ming with
Further evplanation follows which tends to show that birth or
decay or death 1 not i itwf sutfring Suffenng anses from &
sense of diappuntment & porson for mstance wishes may 1t be
that T shall not be subject to the contmgency, of buth, but the
contumgency actully wises 1 spite of hus wblics o the contrary
Thus the question ot suftering 15 mw wrdly bound up with men s

up by the hive ggregates of atta hmi ot

“Thus from the consuderation of the fist stem of truth one 15 led
to the second concemung the oncmn of saffuring

Thie ongin of sutfuring hes 10 Lanhd detined a ciaving which 15
potent for rebirth iccomp nied by hust and self-indulgunce seeking
satstaction now here and now there There ar. three kinds of
craving (1) the craving for pl asures of the scnse. (2) the er ving
for buomung and ()) the ersvng for not-be

From the Lnnsideration of the sccond item one 1 left to consider
the thud concernig the (cswition of sutferg The cessation of

uttet tading away nd

craving. Anodha 1 cesstion without any. porsibilty of rebith
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with the senses and thexr respectve objects Where the senses
extemal and mternal do ot come into relation with their objects
craving finds 1o outlet tor selt-cxpression Neroahs 15 therefore
hat stte of theself n whch couscouses, transcemds the sphere

i the cesation of st rng . tuth beyond dispate.futher
question ark.es what 1 the Path leading to the cessatio of saffer-
mg? This path 1s called the Noble Eightfuld Path It conssts .

At resolsc, nght

dulgence The night livelihood conai ta 1n follow g a proper means
of existence The right effort 15 an honcst 4nd eamest effort made
t0 chech the rise of fumoral states that have not yet arsen, to put
astop to the ummoral states that have ariscn to produce the moral
states that have not as vet arisen and to preserye 4nd strengthen
the morl states that have already arnen The night mindiulness
consists 1n the practice of the four-fold prescribxd mode of sali-
patthina And the right concentration consists m the successful
ractice of the prescribed modc of Jhina

“The formulation of the tour truths procerded on the basis of the
doctrne of Pahcuasemuppada accountng tor the orgm and ce-

1t {1ll The fuur the

spavattana Sutta represent a detinte procedure or

s equally followed mn other
branche of hnowledge e the Sinkhva system of Philosophy the
science of mudicine and the scieace of wealth It 1> not dificult
tosee” says Kcrn, * that these fur satyas arc nothing che but the
four cardwnal articks of Tndun medical seience .pp)ni to the
spiritual healig ot mankind, exactly as n the ¥ oga doctrme**
R o of Tl il o Ty 16- 17 o Soazitns T 15
Comm UnG-Sit e waivr vk 7m0 rgah & 1@ n Bhat
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The term dubkha 15 taken m Buddhism m 2 most compre-
hensive sense 50 as to mclude 1n 1t danger disease, waste and all
that ccmtituts the busts or cate of uferng Ta the termmclogy

im(y.m)nmmmmiastwdmmn principles, one of

t0 be the prnciple of harmony and dukkka, that of discord Tn the
‘medical tets rga or dicease which 15 Just 4n nstamve of dubbka is

pomt of view of mind, dukkha 15 Just a vedan s or feeling which 1>
felt by the mmd exther 1 respect of the body or 1n respect of

12d s ek 1t ondsned by crtan arcamianees In the
absence of there 1 no possibility of ts occur-
rence \vmmupemmﬂmdb,lmuanb depends on
the view he takes of thungs If the course of common reality be that
‘Being once 1n it one can not escape exther decay or death and 1f
the process of decay sets 1n or death rctudlly takes place tbtnu
10 xcason why that prson hould be subjct to dukkha by try

o undo what cannot be undon [hun dukkha 13 based e pod

g lfe If g thungs cannot be changud, two coarses
are open to diiduals to escape from dukkha (1) to view wnd
accept the order as 1t & and (2) to enquin 1f there 1 any state of
alta or consciowress, on attamng to which an wdwidual 15 no
longer affected by the vicnsitudes of hte

The 1 that there.

ST W cam i @ s wny vinew e Gadviikd it Bak
sant avanatis koo 1ol opidve 10
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ung which 1> mundane or mental Toreach this state 15 to be
out of touch with the object of every description Jhana or samadhs
15 the tried mode of reaching that state of consciousness n this

preseat conscious experience
Jhana or samadhs 15 the mam pom w the Noble Exghtiold Path,
the remauning seven pounts being drectly or indirectly connected
with the last pount The right view and the nght resohe

fogeher 1 the thene prts that v concs med with the means of
the path to
sumadhi The ngh! efort siguifes the meanseof wciously de-

The ight mmdiulness represeats the tred means of mdacing the
shansk mood and cultivating meatal awareness of 1l expericnecs
that occur m the course of meditation A great stress s Lud
Buddiam o the gt of the method N attamm 1o tat iee
and pare stat of chsctu

feature of reality l(llldlmtudmdmm'umvdun’vaktp-wbk

contmgeney m life 151t 15 qencrally Ined Nwodka rupresentung as

1t does mﬁnmmmudmm 1 posited s the
ugh

Buddhism s pessumiam or optimm  Amenw Al the Buddhst sects
or shools the Kukkulihas arc aid to have taken up + position

g to a pess construction of ewstence (sabb. samihira
Aukkula) ! But this was not universallv acceptcd by the Buddhists

YPuns of Cotuneny Frfotors mwas p xin



CHAPTERV
ARIYA ATTHANGIKA MAGGA
(The Nobie Esghifold Paik)

‘We have seen that in the architectonic of Buddhist thought as
ted by the noble truths, the fourth ttem 1s the Path

called
Mayhma patspad” or the Middle Path The Asokan expression
‘majham patipideyami t1 (SRE) that we will fulfl the mean

i rendered
Muddle Path’ , s rather + miskading comage Al that king Asoka.
mledhndﬁﬂnhtadnwumlnlﬁlth:nq,hmmn —to

on the other hand majrhuma or middle stunds as an adjective qualt-
fyng patipadi or path To explan 1t m the ight of Asoka s phrase
the Pali expression must be taken to mean that it 1< a detmite
oursc of thought or of conduct by which the 1dcal of Maysha may
be realised Some such thought developed also m

thought of Ancicnt Inda Accordung to the carlier opmion the
hangs were to carry on thewr admustration on « strict prnciple,
‘e relentless m method (at-tikna) According to the Liter and
‘more rational opwmion, the hngs were to follow 4 pranciple of pobty
‘which 13 neither £00 strict nor too lnicat (itufiksna. natimrdx) In
other words the political wisdom  accordg to the later opmion

y
note that Pulccasamuppala s mentionud as & frmul of thought
by which the desired mean can really be flfilled 40ka 1 bis
Separate Roch Edict (Dhauli) says "Well propounded 15 the prmai-
ple thus — If any person suffers from arrest or restraint which
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eventually cnds 1n 1mprisonment many other persons

thereby deeply aggriced There you munt am at this namely

that you will fultdl the muan You are Dot to proce.d under these

(mmoral) dispositians envy distemper cruelty mpatienc: want
leth.

The majiha aimed i by Asohi 1> « mean between these two
extremes of whih one i represented by rishncss (dsudope) nd the
other by ladiness (dlaa) By Viuyhimd-putspada majrka or mean
m the Dhammacabbapsstiuna-silla 15 senght 1o be wvouded or
evaded 1n 8o far as the verbal exprission goes the two evtremes
bemg (1) the method of attuning sy ihon by thoughtlss m-
dulgence 1n the affairs of st (bunesy Rumasukhaliskanin oga), and
(2) the method of ttaming salvation by the rieorous practie of
self-morttication (attaklamathan ogal In t doctrine of the

Path the futlity of thewe two mcthods 1 suught to be
brought vut 1n many ways wnd i many pluey The thoushtless
mdulgence m the affairs of lust 1 the way of the rommon run of
men ctie

Wiy of the extromc*type of wertics

‘The first kand of life 1 dlustrated 1 the Anvapanyeana Sutta®
by thelifu iv.d by the Bodhiatta as prince Swddhirtha The second
Jand of lufe 1y exemplifed 1n the. Vehdsihenada Sutta® by the hie
Tived by the sime Bodhisatta as an Acelab or Ijforke after he had

the world
So far as English plraseology goes gilden mean 15 just
aprmum which vhully fats n walh he Dot Mum. or

rolden men etween the two

umm. 4 i moderaton. But the golden mean which the
Buddhust has amed at 1 reachable by vanous degrees of approach
from two sides Thats o~y the conce ption and turmulatin of
the goldun mean 1n Buddhism bec ume possible after many eenturics
* T s “Turk plaxinn, undur sulancs +n Mr Bing b rpe et i b

ahanentla sccl s o mumam tht it pers 4w,
world wid ncomin moul - Lut thoword Fand) oo tAd 1 tankely
My omething which 11 10 b 4okae 30 not thit wlach ¢ 1y

DM v ¢ matta il whih Calmniora 1 deth 1Dhe 11
o) mbosmtier P
“aphima Nildpe |
5 aghima Nudva T pp 0% fo1
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to which 1ts hustorical significance cannot be truly ralscd A sug-

o m:hlbnmgvnnn[mbm)dn fere 1y —
‘Na naggacarsyd na jaid sa panki
nanisata tandiisisita 1
7810 ca jallam ukkutikapfudhanam
sodhents miaccam @t ilinnakankham
+ Not by nahedness not by pluted har not by dust not by
fasting, not by Iying on the bare ground not by rubbing with
dust and not by wtting motonkss one can purtfy oneself, 1f
ene 15 not free trom dusire
‘golden mean served as the guiding prinuiple to the whole
of the Vinaya discipline accordung towhich, thete of the Buddhist
Holy Order was to be moulded The deswred effect sought to be
produced was to shift the emphasis from things external to the
punty intemal! The Noble Eightfold Path was propounded as
# yelcated method of attuming the ntemal panly of the slf
The firt two f this method
sambsppa commonly rrndered right view and nght v
Sammadttht as used 1 this content 15 otherwise called usrpurita-
dassand or a view or bulicf whih 15 1ot contrary to truth Here
‘sammaditthy canveys the sense of faith or blef rathur than that of
any metaphysal view or theory It 1s precsly in e £uchweme
that the Jams use the term sammddamsana As e'q)hln«l n nn
Pal Saleyyahasuita * (p 288) sammidiiths suggests an artcle
fath which 1s contrary to that which was mculeated by A)Me—
sahambali ano hus followers This articl of faith consists ;m the
acceptance of the belef that there 1s such a thing as it that there
15 vucha thing s sacrif «, that there i such a thing as oblatiou
fire that ther, aro such things as results immediate and
of derds, well-done and il-done, tlus world the other world. mother
T ayjhima Niddra Vol 1 p 39 s athana sinarina
+ Maghvma Nikdsa Vol 1'pp 585 fol
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father adventitious burth, and such well gifted and well ac-
complished religuous teachers who truly declre the nature of this
and the other world after having realised 1t through their higher
perception or wtuition ! and micchadiith suggests an tule of
faith Just contrary 1o this? There cannot be sammaditths ot rht

ot spintua} situation which 1» gomg to are In other words sam-
madiths 15 that form of fath which 15 unly 4 stepping-stone to
pafa or knowledge It 1» the faith or conviction acquired by a
Buddhist sotdpanna or ‘stream-attamer who 15 sure to reach the
goal nce you Lay hold of the first factor which 1» sawmaditths you
are sure to arve at the lat fctor mamely sammasamads which
the wddh
punl\, and vimutls or emanapition Samma-samkappa or ight
resalve represents Just the will-aspect of the Buddhist faith It
conwits tn right drection of the will towards the goal Somc of the
earhier Upaniads teach that all that 3 myn samestly destres to
attaw comes to thy folfilment from the very semkalpa or determi-
saten of il fam B hemives se oy eselpilons scmt-
tthas tena sampannah mahyale
‘The next three factors namely sammi-nias (nght speech),
samma-kammanto (right work) u:tl samd-djiva (nght Inchihood)
constatute the well-tried method of the attamment of moral punty
(sia-visuddhv) “The moral purity 1 not to be viewed as an end m
el but only @ meazs to an end and the end m vie 15 20 oher
(ctta wisuddhs) which
by means of the remammng three factors namely >—u~.mu
(cight cffort) samma-sats (ight mundfulness), and sumwmd samadhs
(ght concentration) 3 Conduct or external behaviour 1s only an
outward expression of the moral states (cetusika dhammé) ¢ which
constitute man s mteral character Unless that 1 thnlvwhl)
punfied by mmdfulness meditation, concentration
spection the attempt will be hike preventmg the e growth wihof
a tree simply by cutting it down on the surface leaving the roots
I Hophme T vl Ty
an
. IlmAuu Vol 1 p b
maggs \ol 1 b 7 Pahssmbhidimigss T p 44
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mtact The moral character which 15 the very flower of human
estate must grow 1f 1t 15 o gruw at all, of sself trom within And
the object of the last thres factors i the Buddhist Path 1> perma-
meatly to remove those ohstarles and those mmoral disposttons,
on the one hand and to induce or provluce those healthy conditions
of mind on the other Whercby ot can really help the spontancous
growth ot moral haracter from vathn * .

»

m the chaptcr on Jhéna Here we may powt out that the Noble

Esght-fold Path lcaves out two mportant factors without which

the Buddhust system of thonght 1s mcrmplete. In the Rathcinita
other th

sla-vssuddhs n itself 15 us less 1t it does not lead to something still
better that cita ssuadhs m thselt 15 icles, 1f 1t dues ot kad to
somethung better thun 1t and that Aenes isuddhs o punty of

samma-vimutis or right emancipation *

e e 120 s T A ——
l)l(h lll P oasl o ppo D am Plpd.l: v ah Sdnam dhavemds oo
wwppatirs

inn bk sen o ddoe1 arms e okl
v Anuppon Toun e wan of aminams wipSldve { ppon
o v » hemndnan i cssmaseiva 41 8 3 opu:

na) ¢ pdr pur
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CIAPTER VI
JHANA
(Medstaton)

“In the word jhana contemplatuon, wnd samadhi rapt concen-
tratwn says Mrs Rhys Davids i contuncd the expression of
tht self-trammg m sekctive mtensive work of mnd i which the
Indian sought by changmg the wa d condstns and prov-dure
sogutum o e couirs of  higher o dutferent power
Jhina ox ccstatic musing wis « very longst ding practice sumlar
tothe \m ot the Hundus and the four ,lu-. onsss i the process
of systcmati. ehmination of fictors m consciousness

Butdh g evidenthy following the authonts of b D
sangans speakof i hanat 4 omewh it Ptes lasufication which

the Sutta portion of the Pali canon The four or five phdnas
constitute a categury by thumselves and w many of the Suttas
they s releguted o the 740w <pher. of cnmsciousicss In the

hidhammatiha-Sancaha the five phanas are mentioned  cqually
hulnllm gond 10 the ¢ s of the fokidtaatats of consciousess Ity
not however clearly stated anywbe e i this wthontative Buddhist
Manual why they should not also huld good n the cve of the

favour of two aut of the four ataaas woukd sccm to have been an
arbitzary procedure of thought e fou o five phinas cwnsrd
apart from the four acacaray ~igs nothing el than four or five

1n a process of hana from it weeplion 10 1t termination
the atament of 4 tie of trin (umdpalt) Altoethar e

i v it sukha and chagatd The tint factor etie
rendered mtial apphiction as it diects its concrmitant proper-
tues towards the object ¥ swa i rendered sustaned application

* Buldhit Peschology nd Ld pp 9495
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because 1t ts the continued excreise of the thought on the
object " Pt 15 that factor 1 consuiousness which creates un mter-
the same objeut Subke the fourh factor 1s nothing but
pleasurable
ment of the eumlmon mgm o chagatta 15 the element of
ndryduaisstion which devclops trom tume ta time mto samadh
Thus ekageata remains 4 common factor throughout the fhénic
process It 1 mdeed the most essential cndition of %he entire
process of jhuna The so-called four or tive vhanas signily no more
than the four or five succcssie stages of the fhanic thought
the turst stage of meditatuon five cloments vi7 wlakhs *
vicara it sukha and chageata ar. present In the ccond stage
the furst two are (bmunatud In the third the first three are elmi-
aated leaving sukha nd chageatu In the fourth sukha 1> replacd
by upehkha and there nmun two Jements viz upekbha and

of meditations they dipper anr After anothe? thus QIvIng Oppor-
tumty for nother stage Lhe thurd fourth and fifth g ol e
second set of meditations correspond to the secund
Tourth stages of the st sot
As regards night conccatration (sammd sumadhi) fuddlaghosa
bes it 4 thought I

m samédh Il thoughts wxe sumnltwcowly wnd nghtly centrud on
« particalar subject Tts cliaracterstic iy bsence ok distraction 1ts
ummediite cause 15 frmess and 1t remote e s Bappiness.
Samadht lias been variowly disided ween ding to it prediimmn wt
charautertics Reguiding the punty ind wmpunty of samadhs
Bl hons pots oat that the cundion whih e 1o s
evcellence its punity while that which

§ ke e et of comomitat peoprt fowinl <o b

i e th uaom v 2 e it st s 1 Y

et i mnal gy I whih the gt A omcims
Ao Setrrtvel o1t 10 D
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brangs about s mpurity Buddiighosa says that there are two
way~of pravtuing samatks viz bhive nd lokuttara Fhe practice
ot ohutara samadh s but the calfur of widom whi the practie
of loova samads conssts 1o parilying ones owe candes. -

wod-
uu Ini0g in 8 manner wsntabl o the practie of medittion

racter of meditatun 1t edly men cacntratne mditaion
It i 3o
mmm.w\uumah and yolunt rily on any single object 3
1t would sem that Buddtiiglost tahus samadhs almost m the
same seni as jadna 1 contraventwn of the usail sense m which
the turm samadis 1» cmplosed and understood 1n Tndian liter re
We have suggustol above thit samadh o samapilts marks the
tluse of 1 period n the continund prociss of jhans The statcs of
samathi or trance are to be cunaved as o mahy Laltg stations
ontherod Atcachol taese states ther 15 e Stop, 20 to speak,
of the thought procsm jadna The stite s reachcd by, two stages
namdy ¢paioa or acess und ppena or consummation A new
peried beguns when another @ranmang o1 ubject engages the at-
tentwn wnd mind 15 encatrated theron  Attes having gone
through tive 3 uge therc oucurs another state of trance and 30 on
The PAL tovtsusually \pe ik of aune samipatts or stites of samadhs
the lirst cght of whick it ~ud tohy e been re elied or expery nced
by the Induan teichers e 1dy before the wvent of the buldha
while the nunth stite cilled saib duedes tannodha wis reachel for
the first time by the Buldin bumw I3 Thi_ period «stending from
the caghith to the nuth 1, broadly subdivsded mto ught stages or
S g o Tkt phint . vty et the
dhammattharangahe the. thonght-procisw tn june proceeds m
e mamncr 4 10 the earlier stages \ucording tn Buddhist
trentment of the subject the Kamastaru presents the non-jhamse
or nom-reflcctiv. sphere of thought It demotes a level of consutous-
news when the sublect 1 1n touch with evternal objccts 4 coguisd.
* Vyghima 10 pp w1 78
Moo s Nkre Vol 1 p 200
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through the senscs the ubjects thumscls.s hemg regarded as things
Duonging to an mm.l order goserned by 1t~ own dhemma (law
other words th ths are attumnable m

three higher. ;phuw of thought and three hicher levels of cnnscious-
ness numely he sipluuca the aripa s ind the Ikuttara the
furst four in the »7paracara the next fourn the @ ipd awra and the
last n the lokuttwa Mhesespheres of thomyht and loxcls uf cimscious-
mess ako consttute 50 many st crwive plancs of diruct experiente
Thus the ntensification of the degrues ol conentr tion of mmd 1
determuned by the nature ot the damsmana or cbject The further
the, mind travels away from the objects of e the percepts and
imiages the decper 1s the concentration The hana thus consadered
1510 be viewed asea passage of thought from cbject t object until
1 complete soltion from all ohycts bodily o mental 1 ac-
complisicd The 1det of nolation 15 caprosed by such terms as
wrveka (aloofness) or awilta (alool) [t 1s also a process of seit-
purification through a gradual elimmation of all dicturbimy and
distresung factors w Tumsciousness. Lhe nuturg of the mnth samd-
polis called saRRancduvilansyodha 10 which the ferlimg of svmuts or
the realisation ot nibbana 1 possble 15 hinted ut w the C llavedalle
Sulta of the Maihima Nilava (vol 1) In this Sudta we are told
that the statc of trance 15 rcachal by the cessation first of vack-
sankhira (vocal functions) nest of Ravasaxkhaa (vital finctions)
and Lustly of cillasankhia (mental functions) And s crsely when
the normal statc of the mdvudud 1 restoted there begins first the
mental function net the vital function ind lastly the vocal
function We are further told that when eansciousnes enters mto
ths state of tince the ndrvidual becomes outwardly as good as
dead wma or warmth rem umin, as the only palp bl midation
that the person 1s abive. Certain \isons d 1w on conciousnes 11t
Passes from stite to stute from level to kel and from pline to
plane. The true vision i that which arouses the pruspect ¢ the goal
Certan 1ddiss o supernormal ticultim tho devilop in the ame
process, but une 1s to beware of them v thal they may not stand
n the Wy Boddhighma 1n his b isddkimagga (pp 168—160)
speaks of five hanas With regard to heas i hinds of asf or
mastery e obtamcd (1) the power of ruflectng on the jhamic
thought (awsjanatasi) (2) the power of attamment (samaparjana-




P

(3) the power of rv<olution (editfhuna.asi) (4) the power of
exertion (uutthanavass) and (s) the power of concentration (pacea
cckbhana asT) A Bhukhbu who hes wwouded the frne ploasmes of
the senwes, » 5a1d o have pased the range of viswon of thy <31l one
who dnvested of pleasures and wrong state of mund abules 1n the
first costags the sccund ccstacy the fourth ecstacy, the pline ot
mimty of consciousne~s the plane of naught, tbe plme of nerther
perceptiont reeption and the plane where ferlig wnd

perception cuaset In the Jana-sam taof the Samsdta N haya 3
the Buddha paints oat that there ure fnur clise of people who

(1) one
tration hut 15 not skilled m the attamment thereol @ oo who
practises meditation 1v skilled 1n the att unment of concentration

thercof Of the four the Lust une 1~ the best anfl most
Hire we have tg consider alwo the subjee. v ounpatthana i

titutes a gramAur of hane
Tt also means wakefulnes of mind alertne « ~clfconsciousness It
15 mindfulness with regard to hody * <ensution mnd and phe-
nomencn (dhamma) The Satfaithina Swla of the Majkima
Nikava (ontans the Buddhas wvice to the monks tn prutoe
‘mundfulness It 1> by the fourfold m stering of mundfulnew th

un pis beyond sortow and amentatian nd s o budy i mna
and obtam the right path
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CHAPTER VII
PUGGALA
(Indindualssy, and Personahty)

Pugeala, alld saita and Jiea are the four terms which occur m
the Buddhit texts n connection with dll discussions relatmg to
ndvdual sndnduabty personality selfwd sual ! As a biological
term, the evstunee
bt.mgwdlvml;wm When it issad ¢g  the apada
that the selt 1 the lord ot the wcIf (atd ks attano nitho) * or 1 the
Mahaparinibbana Suttanta. e yours It vour own lamp and vour
own rfuge ’ (atta-dipa 11harutha atta-sarana)® by the word atta or
self 1 mgant the living mdnvadud to whom the 1dvice ~ gven
Here the partiirs ww vudul or madrvicu ds ane bemgs that exst
m fact grow n time and ultimately die Céhtun philosophical
enquries anse m connection with these mdndudh the Lving
souls (to s 1o Enelish phrascology) [he question aries how are
the mdiadualy known to us? How can thes be rprented m
knowledsc? And how far can the ultmmate reality Be reucd i
thought or cxpcnence?

These pornts are populirly discussd in the iindapaike m the
very opnng dicusson Ve e told thit the mdnsnals are
sgniticd by some numes rbitrundy frved Nigiena Sirecna or
Viraxm The personaln ame 1> ly 1 conventuomal desce to denote
an indiiduil nd to distngush ham fiom other mdnaduds Tt
has no connut ition besond this symbolsm Lhe name 1n tself 18
msufficnt 15 2 means of furming a complctc vl v of thr ndisidual
conmed when we proceud o reprexnt the mdnwual m
Anowkdse we only lay liold of curtaw percepts or concepts denotng
the various aspects of fuctors But the indrvidual concerned 15 not

Rahdaithe 1 p an

Vou 1o
Dija Tl p 100
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mvolved 1n the representation itself The feeling howcver 15 that

cannot be formed without some sort of reference ty an mdrvidual

mtn prts Thore never wrises < posttion m thansht where the
equation of fhe whole with the sum total uf parts i Justifed, nor
can at the same tune the notion of the whol: be possible ipart from
the parts *

‘The pomt at isur & illustrated by the sl of a churot ind its
parts Chaniot 15 a name or destgnation i common use by Which 1
‘whole thung 1 1ts ergamc umty and working order 1 ment But
when one trics to Luy hold on 1t ane 1135 one » fnger anly on
Even by mechanscally saruming up the parts the ides of the whole.

myolved 1n them  1he object of reference s not 4 perm anent thung
whil. the «oncepts that are formed i thrught With wferance to 1t
Temun as Wbstract Juteruls of thought (v fumans poliatii)® As
toalvin, humn belng who to 1 rat A purmanunt object 1 mtur,
or 1n experice, the. concept or gune il eas th it may b formed
n thought with refurence to hum are the five 1gRegIt> rIpa
vedani ot the rest The mdis iduds come and o but the
cuncepts 15 rohcepts 1Lmun as pr DXt mters dh of thoucht and
25 the powible TRl of 1prewnt st in thought o e of
description in words Thuse AR j1amais paitiadls o) concepls a>
abst ¢ matenals of thouht
Thas clucidation of the Budlhust view of Pugeala n the Vitinda
1 but n elaboration ol the teich githa wrihd 1 the
Samvulta Vikiva to Bhikbbhon Va7 The discusson wn the
Miliada presuppowes un ¢ rlier controvcrsy on this subject (Puga-
lakatlsy n the Rathavatliu ook of controvarsics which trudtion
entertains o~ 4 compilitum of Asokn e 1he ¢ontrovs 1y starts
on the question of validity uf 4 (et propomition (patiiia) whuh
a5 comct 7 virw pomt
or doctrine (ladihs) of 4 cortain Buddht chool of thinks s culled

£
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Puggalavadins 1 Buddhaghosa » commentary 4s Dr Barua ponts
out’ there 1s 4 goud dual of mureprsentation of the

Vicw pount. th, mam mtentn ofth arthodun defonder of the good
farth bemg unly to estwblish 4 verbal mterpretatum of a verbal
proposttiun with & view t0 tahing a di dectical ads antage over it *
Therc 1» an sttempt throughout o show that the Puggalavidin's
‘pusition 1> not different from that of outsiders who ure avowedly
the upholders of the doctrine of soul s & purmanent «ntity But
reading between the lies 1t 1 casy to make out dearly that where-
ever the suggestion 1s mde that the umport of the pomt under
discussion 15 idontical with the view pomt of the vtsiders 1t 1 at
once repudiated The controversy 15 important s brigng out the
exact Buddhist powition with regard to the problem ol Prggala or
Individudlity The position uphckd on the whole by the unknown
Buddhust arposent iy be rudmad to tha, that totall Al he

‘problem,of mdmduahl) Jtne sregates be vl u u-uqm or

Lo wdwiduals 1w -muw. Without such a seferunce the aggre-
gates, posted as reals are mere abstractions

p P the

‘percipient or internal knower (tedag) Ihe prublem of the cgo

bas been dicusd in the Vilinda [he posttion of thosc who
i th a

Anower 1 cvery ving self or mdrvidual who is the real seer of
Al things seen the Licaser of ll things hiard nd <0 on (vedagh
upalubbhats)* The organs of snse stand a5 50 muny avenucs
through which the ego gathers cxpericnoe of the external world
Acvording to the Buddhist vicw 1 set forth in the Vilinda the ego
thuy concersed does nat swtisfactonily weount for thi mental
phenomeny If the tonguc. the organ of tiste had not it local

‘passes beyond the ringe of the tonue The sume holds true also
the case of other orgun. of sense A scientafic explination of All

* Prolesomna 1o a H st 11 Bt P B 34
2 W hndaganho trenchour p
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‘mental phunomena does not Lie i & single cause such as the ego
butma turc of ¢ wsal [ It
1 truz 1o doubt that whencver any mental operation takes place,
1t takes place s & umt with reard to tiume. depending on the sume
subjeutive bass and stmulated by the seme object (ek ulth ki
charammane) ! The Buddhust formul. v there mint be the cve
the organ of sight ther. must be 4 s1vible matter irips) present
within the range of visin (7puthegata) 1nd there must be suditory

t of
tion_ In searching for the ego which i~ helivd to be the s@a o
1pon sations.

or cogmt or,

the substratum 1twlf The usual description of cgo 1 that 1t 15
permanent, imaritble eternal iy estiblished like a weoden
pillar of a uts-gite and the same for ever (Yeeew dhuto sessalo
estkaithdvitnty, sassats samam thavwa) - But o H alway
appeal 1 vam to experxnce to tumish apdleseric certamty for the
eustence of such ar cntity v within the v ing self The Buddhist
‘poychologist ntroduces mind as w intcunal sense ar scnsws com-
munss (manindriva) but he s f1r from positing 1t as an ego hut he
admits the pgibility of a state of consciousness when 1t ha becn
free from all obseswtons of objects In this sate (onstiousntss i in
B0 way be charactuned (ananusejjo)® What hippuns to this
conscrousness aftcr the death of the indrvidual 1> not at all clear
But the Buddhust freely entertains the populwr belu f i rehirth
How can the proces of rebirth be « vplained without the realty of
the ego or soul 1 the question This too hus been discussd n the
Milsada, as ako n the Kathasaithu Tt goes without say ng that the.

an embodiment to an embodunent His 15 not 1 theory of transmi-
graton of soul lhe wurse of trunsmigrition hs been discri-
bed wn the Brkat-Dramvaka Upaninad b, the sunte of 1 grass
leech (imiajaleukd) which passes from the end of one blade
of grass to that of wother The Bhela amhta his ~ought to
* Dhummupada commentar, Vol 1 pt 1 p 3
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show that the analogy 15 untenable (ra yubtam) wmm
Buddhist rebirth 15 to be concerved as kammasantats or the con-
tumutty of an umpulsc The pont 1 illustrated by the mstance of &
set of lamps each with fitness for 1gmtion and placed m 4 row and
m close tonch with each other one of which bemng highted the others
are lightcd Here there i no passing of any spmt from one lamp
to another The lamp which 1s first lighted ~erves only to help m
producing the necessary condition for ignition m the remaming
lamps



CHAPTLR VII
PATICCA-SAMUPPADA
(Dependent Orgination)
Paticcasamuppada 1 daimed to be the xuna.mm concept of
Buddhism a3 4 system of thought The term has been variously

nterpreted both by the Buddhust scholiasts themsefyes and moders
scholars without sufficicntly bring xal mport

They as 1 doctrine
of cawsation or that of dependent origmation or that of becoming
by the way of a cause by the usual and oft-recrnng formula of

twelve Audanas There are traditional exposiions of the twelve
of the a

m Pili and Sanshit There are several Mweriptinns rcferring to
Paticuasamuppada 3 the fundamental doetrine of Buddlusm 1t 15
ditficult to reahse the metaphysical signifuance of this doctrine Tt
Dehoves us theretore to see if the dicusion of the problem
Patccasamuppada can be wntroduced 1n @ new way

‘The formula of twlve Nidinas must be bhen to b Lt 3p-

1 only by way of an llustration o“hrwulu.lhrmnhm which
has been clearly set forth mn the three Bodhi suttas 1n the Udana

formulations are also mct with 1 ome ot the suttus of the
Marjhima Nikiva' Ther. s at least one suila * i the Mayjhima
Nikiva n which the oninal formulation 1 presented without the
allustrative formala of twelve Nidinas The Bodhi suttas m the

order of cessatiun (nirodh), (3) anloma paloma bemg a synthiss
of the order of becoming and the order of cussation There were
certain Buddbist schools, wchuding the Savwistadins 1 whose
‘opumion the anuioma order only 1 vahd It s therefore not sur-
§ Maphina Nikdra 1 pp 63 il

hudaddys autta Viayiima Mikira 11 p 33
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prising at all that in the toxts only the anuloma order 1>

nd explaincd We cunnot agree with Dr P C Bugeht that the
‘non-rucogition of the pafifoma order on the part uf the Sar wasit-

widins disproves tho el date of formulatiun of the doctrme m

the putloma order a5 el Butdiighost was well aware o ths

s
Bmwm says that au.ﬂl\lm. o e the doctone o
casauppada dcals with the prohlem of becomung (uppida) only
That 1= not proper Wh # (1) Buaus there i mio text to support
it (3) because 1t militates agamst what i stated n the sultas
{5) becamse 1t cannot be dediu o from 1 pramm el ennstroction
of the term wself * Al that the Pali scholiust eehs to establish 1s
that the statement uf the doctrne i not complete 1t the a~pect of
mirodha s preciuded and that throughout the Pali tivts we meet
with both the aspects of the doctrmc

The doctrine of Paticcasamuppada has been mtroducid i some
of the typucal sutas a. maijha o the way of the golden meun It
15 by thus amagjha that che founder of the systom 1 sad to have

his position 1vouding the two extremcs of atth and

alths ¢ thessm and athenm eternalism and anmihilatiunism futal-
1sm or determumsm® and the theory of chance * or fortutous
origination, and of moral freedom * And bondage

‘The doctrune of Paticcasamuppida n 1ts smplest romum-on
runs as follow — Imasn m sals sdam hits imass uppadd
Mpefaas sotmim st i e et s rodhe e -nn,<
Jhat

AT Vo N pp g 0 & 1o 1
ANl L p siY nee pa uppid imattam putt casamuppils bt waiant
Lamn vupts

¥ Vi imac, T8 pp 315510 Ases puna pabcesewnd va | Wkt spars

o o s 13 <amPRDan b 19
Bleda
i NI A SE TP s
; datom pane 1o ubs 173
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Thes having been that comes to be from the g of the
that anises This having not beea, that does not come to be

trecurring “choluasts
have sought to explain the earher torm o as to make 1t fit i with
the frmaly o tneve Mudanas But the quetion ez — What
1 the of th stated
e sbove form apart from any refi unce to the formula of twelve
Nidanas? Does 1t tmply a mere orler of ~equence of ficts as ex-
penienced and noted or a fully des cloped doctrme of cawsation” So
far 1 we c1n make aut 1t 1 rather 4 nitura] bses of the doctrine
of causation than the doutrinc of ¢iusation 1tselt The sequence 15
bt an order n which snapshots of things are tahen and
noted down with the result that the facts 45 rogistered come as
disconnected datr of experunce In itroducg a logical mter-

4 consequent (pauckijite) Explamed m the ight of causation the

.«znm s el vEascscy to et o the ccourrnce o the

nd d:llnmtytd vield the um\zplmn of a number of paccuras or
Tational modes of representing the nature of dhammatd 1 thouyht
A for suquenu. 15 evprevang the nature of relhty as commnnly

expenenced
which forces itsclf on mud This led some of the Buddhist schools
to speik of Patucasamuppala as asankhatadhats o uncreated

‘whether therc be 1o such arising 10 cach this naturc of things just
stands this Qawal status this causal orderliness, the relatedness of
this to that Concurming that the  athdgata s tully enbightened that
he fully understands Fully enhghtcned, fully understanding he
declares it teaches 1t rve s it sets it forth manifests explams,
makes 1t plaw <aymg Behold! conditidnud by ths, that comes.
tobe' *

TRaddiai s Vol 11 p

* The Bk of the Adeed Syngs Vol 1L p —2
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Th pomt Paticca-
samuppada mode (naya) dutfers from the Patthana mode m this

y Turning

0 the oftrecurring formula of twehve Nuddnas we fmd that avyjd
s geeralydllowe o head the e The term » genraly rendered
as ignorance, which does not, however, brung out the philosophical
theverm A: a has rassed

and discuseed a very interesting pomt Can vy a5 concerved m
Buddhism be treated as an uncaused root; prncple ke the mil-
Pprakrts of

that i ok comrvd an the ke of Sy, mblepeukrts
With the Buddhnts amind is not uncawed Buddhaghosa has
Bomever o admit that these ace s - 15 Wi praprens
appear to be similar to the millafrakris of the “inkhva system He
refers 1n connection to.a text m the Anguttara Nikiya m which the
Buddha  eprsentd 13wy the b of evd does ot
formerly
but at has since come mto w; P 1s apparent that eonyé
15 conditioned  The beauming of bkavatenhd does not appear so
that onc might sy that bhasatanka dd not exst formerly but 1t
has sce come to bemg However it 1> apparent that
conditioned  Thus the Buddha sought to account for the cosmic
process of the cycle ot births and deaths by mentioning two specific
conditions of actions

‘The Pl scholiasts ought to havc considured along with 1t the
other statement which oucurs 1n the Samvuita Nikava (Anemate
semyitta) Tn the Semvidla text the Luddha 1 represented as

g
cloaked by uspa and tied to bhatatania docs not appear” *
+ Samviita Mikdsa 11 p 150
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Al this amounts to saymg that endless 1 the cosmic process, the
50 that its

unknowsble Thus the entire hutory of samsiza may never be
unveted But the dhammatu of the process is defimtely known The

ors,
tamha that are sufficient to account for the happy or unbappy
states of bemgs A 1 that factor which keep the nature of

mpulse to becomng Al forms of gnorance are
a\plunmnﬂmnl and all kuds of detres are various mam-
festations of bhavatanhd It 15 1 this manner that Buddhism meets
and answers .m.:m-mhm“.mg:;.pumatm;
ancapability to know the furst beguning of
IlhuhenwelpmMoMbthylmnm‘hllhdﬂmm
the Makdnsd
w.m(vu 1T pp 55 foll) mmu«upoummmum:
throughout the Pilahas The Diglabhanahas o the reciters of long
the fir t two of the v,
avs6 (ignorance) and sankhira (sonlections) In the Paccayakara-
obhanga of the 4bhidhemma Pileka the formla 1 reiterated and

ey —such v the upring of the whole bds ofull —the barden
dualoga. 1 1n 10 way direetly concerned with 1ll, pain or

orrow Tn crtan okhe pasagr where dhe andine chain oo,
dubbha occupes the foreground (Dialogues of the Buddha 1I, p
43) Senkhara s Sansknt Semskara which means an aggregation
Avja (1gnorance) 15 the cause of aggregition Tawha 15 abo -
tapotad us et creing Acsding tothe Clenks anbheye

T Maghima Nibise 1 15t foll
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15 the cause of thirst | edand means sensation or feehing which 15

be traced to autia or ignorance M‘mng.un;shauvhaxoncm
m 1gnorance * It » clear that from contact arses
Acording 1o the Buddha, the ony eal worth strwnng afte,
15 the wleal of a perfect hfe 1 this present ewustence n samntship
and ths deal s to be reached by freedom from desire ¢
lnmnwus«muotms.-mmm.--emm;
‘the bhukkhus the
bemwlthlgwuhmavdmdsmthhnb oldag:md\lc\l.h
leading to grel lamentaton sufferig, sorrow nd despair In the
we find thit
form In the Safavatana samyutta of the Samsuila Nikiva® the
Ome speaks of the six scnscs He pownts out that the eye
and m objects of -@m,m car and the soundss the nose and the
and the savours the body and the things tangible

removed and hnowledge ariss fetters are abandono and asauas
(sas) are uprooted The Buddha characterses the eye nd the
ob)aﬁ of sght the ear Ind the sounds, etc  as tranmitory AA/-

not imiginung lhn:ane)e e One vl ot b namonre
of the object coguisable by the eye etc If une is 5o then one 15
called ed 1f one 15 ot 5o then one 1s said to bave lack of
rstraimt? We find that from phatsa ur contact wedard or fecling
VUMb nasankhasa sutta M N 1 23 doll
6 Opowma Samsuta S 1L pp bi—7

Samvutla SN K pp 140 oll

ina Semy s SN Nol 1% pp 1204
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anses In the ¥ cdand samyutta of the Samywtte zm.nl we find
pleasant,

10 a bhikkhu 15 called nghtly s.ong ?

In the Pacuasakara ¥ bhanga various paccayas are enumerated
and explamed after which the suttanta pontion naturally closes
Accordung fo this ¥ sbhanga, a1 or 1gnor e means gnorance

in the ongun of suftering 1 the ce~sation of suftcaing and.
an the path leading to the cessation of sufferng

find
ment dement body mind wnd speech There 15 good thought m
conducive
to mm; and vigtue Ihe revers of it 19 found 1n apuiAbhisam-

dement As regards consciousness 1t
ummmmmgnnlaw&hl Jewimg <ont taneue bods and
muind

(fecling) safia (pereeptuon) wnd samkhara (confection) ‘l'helovm
consists of the element of four great bewgs

As regards contact 1t 15 contact with regand to eve ear nose
tongue body and mmd There 1 sensation due tn <ght due to
hewrng ue to smellmg due to taste due to bodily action wnd

state of action 1nd existen« as 4 state of onqmtion As regards
the existence us a state of action. we may speak of the contectunn of
ment wnd dement ctc and 1 reqaids the exntence as a state or
origintin we may spcak of the comne into bewng, form formless-
ness, ete Then as regards birth 1t means the existun of beangs
and the origmation of Akaxdhay or the eonstitunt elements Then
hrwrdwrbllgeandduﬂl there 1> infurmty of bungs and the

3%
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nipeness of idnyas or senses Regarding death, 1t 1> nothing but
the b Hhandhas

and lfe-senses.
Name and Form ongmate from consciousness and from Name
sensation

onguistes igorance From deswre, contact, attachment
and ignorance ongmate Name 15 nothung but an aggregite of seu
satuon, perception senses ongumat ‘name

and form, iz, eye, ear, nose, tongue body and mund



CHAPTERIX
KAMMAVADA
(Dm..-.a,x..-..)
The Pal
alternative form of which hl\m\idl:‘ ‘The doctrme of Karma
nmybdmalldknumwaumnlhﬂunphl‘mph’ and

igon s
e propounding of this doctrin but ther s 5 cear satument
7 that

the M
i the Boddh The satement » o th cfec that the dn-.mng
was propounded before the adyent of the Buddha by an Indun
teacher who was « householder

According to the popular Yindu bt erma 5 s ot of
man « uction 1 a*previous burth determumng his future destmy

ng or enjoyr us popular:
by a burthstory culled Matukabhaita Jilaka
The two &xtreme views of thought having a bearing upon the
ke of Karms are atud hee i B (1) bin e
katahetis all that a ben, sutfers from or expenences 1s due to the
s total of b s the st () seben ek sppacsnd ol
that
These two extremes are \mlghl e v
Jaunssm, whicl too claums to b & nghtly formulated doctrme o
(Bwnvd) 15 ditinguished from fatalim or determmsm on
the one hand and the doctrne of chance on the otber, tales up &
Buddhusts Partly d
~0d party not dutermuned (1 atdniyata) o partly due o extermal
potion

‘causes and partly due to onesclf 15 tahen to be the declared
of Jamsm

T Mayama Mbdrs 1 p 403

-
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muuuhmvammdmgo[m&molmum
In the Brhat {ranyaka Upanisad and m the teachmngs of Yayfiuval-
kva we meet with a clrar formulation of the doctrine of Karma and
the resemblance between this formulation and thet which . met
‘with n the munm 150 close that one. nuyh. perfectly yumlud

a further elvcdation of that n the Upansad mnm.u.m
suttas 1 the Vajjhma Nikiva® are nothing but a ter exposition

Calakammavibhanga suita® m the followmg words ~Aammassakd
satta ont

Kammam satle vibhajai yodidam hinappanitatiriti  Aarma 15
one s own a man 1> an whentor of hus kwyma cne finds ane s birth
according to his or her Aarmu Aawa 1 one s own hith and karma
15 one s own refuge karma dwvides bengs mto higher or Jower
Thus 1t may be show1 that the earher trendy of thought were
recogmised and explamed also n Buddhism but ‘the questinn ares
f such was precnely the Buddhust conception of Aerma Tt 15 mdi-
catcd 1n many of the texts that violence shuld not be dime to the
accepted beliefs of the people 1f these are found to be benefiial to
their moral developmcnt But the Buddhits appruached the
problem from u purcy mental pont of view The Rudillut view-
mt has b
Jard sutta The Alahaniddesa powts out ¢ that 1 man need not be
afraid of the vast accumulation of Kwma through a long cycle of
‘irths and rebirths Tor consdered from the pomt of vicw of mind
the whols of such \ccumulation may be completely undone by &
‘momentary action of mmd Mund 1 1 its own place tnd ax such
can mkc and unmake all such accumulstions of Admia
I u:,» wa NilTye 110

b Vitde T p 0y
Vol 1 pp 117 -
i
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On the whole Buddhusm shifted the emphass to the action and
state of the mind Accodungly Karma came to be defined as Celans
or volition A person can mot be held morally or leg:lly responsible
forany action of hisor her 1f 1t 1snot tentional Thus the Buddhst
teachens tried to define Kama on a rational and practical bass
This pomt of view has, however, becn shortly cntised by the

preson of s ntrnal chatacter The wcpted Buddhit es of
‘Kerma may

sitions
‘Buddhaghosa in his Atthasdlini * defines Aamia as voition ex-
‘pressed in action (Cetanakam bhukkhase kemmam tadams) An action
15 10 action until the wll 1s mamifested 1n conduct Agmma means
consciouness of good and bad mnt and dement (Aammam nina
husaldkusala-cutana) * Kawna w of four kinds *(1) Ditthedhamma-
vedamva 1 Rangia which produccs resalem this bfe (2) Upapac-
cacdaniva 1c ke which produces result m the next hie (3)
Apwapanynadaniva 1c, kama which produces result from
i to tne, and () dhnikamma 1e pust kamma W bave
another fuurfold division of Rawma — (1) Garwks 1¢ an ct be
1t good o1 bad which has u serous result (2) bakula, 1¢ excess of
exther virtue or vice which produces ity respective results () Asan-
ma 1c harma which 1 thought of 1t the time of death and (4)
Katatiikamma 1¢ an 1ct which biis buen frequently don. by one
1n b bfe-time and which m the bsence o th thre prevons
Rammas causes tebirth We have still anotl
himma () Tonake (Qeterminng he characor of ) (x)
Upatthambhaha, (sustamng) (3) Upapilaka (oppressive) and (4)
Upaghatata (hurting) Thesc twelse hinds of icts and consequencts,
aremanifested i thear true aspet i the Buddh ~ knowledge of the
consequences of /wma Those who are endowed with the spintual

Sjawt @i TUU SBE
3o !
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1msight come to know some kammantara and wspakaniare* Kemma
‘produces consequence, retnibution 15 born of action action = the
cane of reburth 1n this way the world contimues No action pases

Regusding the relationship between hamme and rpake Buddba-

E‘(hn{thanb’ itself 15 vo1d at the same time there 15 no tspaka
Just as there 13 o tire 1 the Sun mor in the lense nor m the dried
<ow-dung and likewsc fire 15 not ontside them but comes into
exstence on avcount of their requisites m the ~me way spake
15 not seen withun the Aamma nor outsidc it A kamma s voul of its
wipdha which comcs through kamma Vipaka comes nto existence

15 1o condition which has come to this exntence frum the past 1n
this existence the Rhandhas which are ongmnated an account of the
«onsequences of hamaure destroved In another existence others
will be produced from this ewstence not a Sngle condition will
pass on to the next existene ¢ Accordmg to the {hasilini Karma
1>0f three hinds Rayakamma, Vaskamma und Manokamma It 15
Cetan and the states associated with 1t According to Childers all
three ongmate i cefan He further powts out thif kayma under
the nam. of samkhara 15 one of the lmks of Paticcasumisppada®
guddh.-m»n drvades emma o (1) Rammesemudthans st up by
Carma) (2)

(4)Kam-
maj a samuithana (cawsed by Aarmaand st up by suste-
nance) (s) dby p
by temperature) Kamma 15 ultumately reduwcd to the psy chological
factor of volition Vohtion i» the unique determmation of will Wall
exercise hus 1t power ovcr its c-evntent muntal properties and

Vasuddh magga 11 p Go-
Vuoddhmayga 11 03

Visuddhmaga 11 p 003
uuddbomagga T p 60y

» b
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CHAPTERX
DHAMMA

Therc 15 no other word or term i Buddhim whch s of s0
frequent occurrence as dhamma or 1ts Sansknt equivalent dharma
Thus term, precisly as m the ¥ edhc texts 15 used 1 both swgular

ad prt et Dlaemald o Zlrmet 5 coned by the Dbt

condition the usual course? In uctual usage however, gt
tanction m meanthg between dham ¢ and dhasmata 15 not strictly
mamntamed Mrs Rhys Dwids nghtly pomts out that the word
dharma has m the history of Buddhist thought undergone much
elaboration more 50 than in Brahm k. Whether m 1ts sugular or
plaral lorm 1 occurs unly ten tumcs  the Thrce Veda, it 1> guven

me ke

Oldenberg s Religron des | eda®

Childers suggests that the word 1 mascalime or neuter form,
conveys such meanmg 1n Englih 15 nature condstion qu ity
property charactenstic function prctice duty object fhing
1dea, phenomenon doctrine I virtue piety Justice the Law or
roth of Dudihs, the Buldhut cpturcs, and ehgron Somar
mdeed the It of meanines sugecsted by Moowr Willrums m his
‘San<kn-Loghsh Dictionary The Pali-Caghsh Dictionary compiled
by Rhys Divids wnd Stede give. a more methodial treatment of
the word ¢Jssifying the v urious meanngs 0 which 1t 15 cmployed.
m Buddlism Bt wven here the treatment s of tts purposs
‘masmuch as 1t does ot set mnnmmmv,nymho. the word

nde range of

of contradi tion or mcunsistency on the part of those who wed it
‘The Dhammapada-commentar, suggests that the word dhamoma lins.
‘been used 1n Pl in one or other or all of these four meamngs (1)

* Digha \ildve VoI UT pp 1. ff  Dhammale esi hibbhace  wyam
ettha dham 1 i
 Bvddh s voned edn p b2
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guna (quality y charactenisti) (2) desand (discourse 1n-
struction) (3) p-nv-n {worded doctrneof Buddha crptarc) and
(4) missatta-njiva-dhamma (mental states, conditions or
Iving the notion of (go or entits) ¢ 1he utmost that
we here have, 1s no dehmition but 4 bare statement or catalogung
of four diffizent meanings 1w which the word or term has been
employed 1 early Buddhism.
Some ‘Indnm is gven by Mrs Riys Davd? ind Professor
10 the matta the
‘Buddhit conception of dhamma or dharms
dh the
i Peshrs it worke s ot o st say farfet-
ched Weread forinvtance m the Khuddaka patha-tommentars (p 19)
sach-

Imcnlindnad s ephiia epsaihinne (bends parcnasie
ca magesarai ¢ imasmim ulh dbamma s b

ccording

frustion stages of the elect :n.lmm:ung m wibbdna Our apimion,
bowever 1 that dhamma 1 that which up-holds (dhdranaio) in the
sense that those who have cultsy ated the path wnd redlid s shbana
have no longur the fear of fall into the states of wo. And 1o less 1
the sense that 1t provids for the hughest hind of soluv nd ulti-
‘mately transcends all necd of uffort he teaching of the 1ggapa-
sadanasutta proves the truth of this Ihere 1t 15 sad As many
doctrines O Biukkhus have (0 far) been formulated the Noble
Exghtfold Path appears to be the best of them *

Accordmg to Jummnt s Parvamimamsasitra (v 1 2) Codanilak-
sano rtho dharmah

Dhavma 15 that which 15 chararterised by an urge ito action
fulilng the (domred) objct
to Manu s Code (Ed Jolty p 14)

Vidvadi s adih mtsom adisarigbi

Dhammapada mmeniary Vol 1 p -
* Bualhme Bt ind Revised o
SIHQ Vo \ No 4 pp 737 ful



hrdavenabhyanurhato yo dharmas tam wibodhala
Comprchend that (alone) to be dharma which 1 cultivated by
the learned. the elect the persons who are always free from hatred
and passion and which 15 (at the 5 ume time) reachly responded to
by the heart
h

of dharma 15

Vardskah pratipddyo rhab dharmah
¥ shakres ayisadhyo dharmah pumsim guno maiah
Pratisddhakrivasidhyah sa gino wcyate
“Dharma 15 an end to be attained m conformity with sjunctions
 the Vedas
Dharma 1 to be considered 3 distictive quility of men to be
achuieved by means of action (work conduct) as enjouned (i the
Vedas)
Referring to Avokan use of the word Mrs Rhvs Davids opmes.
The word dhamma s not. morality 4s 1t 15 unfortunately readered
inthe o proep r 1 ‘g o, Senat bgn’
i btter bt too umbiguous ¥ W Thomes it beed oo
lation and custom and 2 sph to heaven
15 a butter gude But why the nu@hly e oty term for that
‘which ought to be done or not dane namely ‘conscience 1% never
‘used by tianslafors 1 strange Or if not conscience. the at least,
duty Evtumally considered, dharma 15, for India, law for Bud-
dhism  worded doctrine  As belonging to man's mmer world
conscience or duty 1 mor fit 1t 1» the urge of thi sense that
makes o man truly ‘moralBecase of that urg. he (A-0ka) wards
s fellowman 1n s person and 1 his interests
In Varuna the Vedic sages armved at the conception of an ordered
umverse where everything happens according to Law and nothing
by the caprice of an arbitrary will And in #la they reached the
taon r

concept
the cosmos Both of thse conceptions constituted the historical or
a " d dharma Tn

‘bachgroun

the Tanttiriya Upanisad, I x ria wnd satva wre mtroduced as two
aspects of one and the <ame 1dea or ruality — pratyaksa-Brahman
Pratyaksam Bru d

TBddhiowm resed odn p 2.8
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In another of the same Upanisd 1 riaad sae re
mentioned along with tape dame and the rest as dutferent items
of one and the same system of conduct or duty

Tapas ca suidbvivaprasuane ca
In a viledictory address m the same Upawisad 1 11 we read
Setvemonds Diarmam crs Sdbvtyin wi pramadsh Sutyin

na
dutavvam,

Speak the truth Practise dharma Do not neglect the study of
the Vedas A night-mmded man must oot deviate from truth from
dharma and from good *

Thus 1n the third passage here the word rta docs not ocour the
word dharma 1 substituted for 1t dharma takes the phce of rfa
‘What 1» the relation either between rfa and satya ot between salve
and diama’

‘We might suggest that satva 1» that which 1s in conformity with
#ta *and rta 1 that, which 15 m conformity ith saiya and thesame
as to the relation beétween sufya and dharma Or we rmight say that
ria assumes the name of safva when its nature 15 stated m terms of
word

of practie, dpty or conduct From one pont of view, the whole

another pomt of view the whol programme of duty 15 compre-
hended by dharma For the use of dharma i the cnse of gems and
species whole and part, in the same breath we may cite here the

Yass ete caturo dhawma rananda yalki lave

Sacam dhammo dwi cago dittram so abvoaats

He who 13 armed with these four dharwa (prnaple)
piety torbearance and self-sauntix overcomes

‘The rvlation between saty and dharma > ut\ouputsrﬂwu

* dunta Which s an antithes 0 safu iy that whieh i not m conf mity
wath ot1
* 1dwinda Jiteha (Fassboll No 5,) Vol 1 p bo

* For .t o th, 0 words st und dharme o drma snd
e < Chinbiie Upomad VI .t dhermam chlbamem 5 sevem
canriam ca Lalbw cisidku ca Ardsaiam cikrdrariam
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and the same. wea or reality 15 emphatically brought out m the
Brhadiramsaka Upamisad, 1 4 4

Satyam var (ot 1 asmat satvam oadantam dhar dharmam vadati-
b dharmam vi sadantan sabam vadaiityetaddhverasiad ubhayam
bhavats

h deed <y that

satva he diclares dharma and f he declares dharma he declares
satva Thus both are the same

In thas text dharma stands for law  principle of justice  sphere
of conduct 1n conformty with established custom the disregard
of, or departure from which 1s punshable by Liw For here we also
read

Sa tacchreooriipam atvasrjata.dharmam Tadelat hsairasve
Roatram Yod dharmas tasmad dharmat param nastyato abaliyam
balivim samasamsate dharmena yathd djias
He created stil further the most excellent Law (Dharma) Law
15 the ksrira (power) of the ksatra, therefore there 1~ nothing higher
than the Law Thencforth evn a we ik man ralles & stronger with
i lp ol the Lew. a0 with th hlpt« L
the allumportant dutum dharmah hatrsye

both the carthly ruler and hix dwine prototype When they say
dharma 15 the ksatra of the ksaira they mean that dkarma 1s the
guding priciple of rojal administration which 1 the <ame as to
say the domnition by the W srriur-power has 1t Justificatian or
fultilment only 1 the mawtenance of the soual onler and the
admmntration of justice The hing 10 us person 15 not wbove the
Law It 15 the law that 1s abovc the hing
I conception of dhama was elibor tedd m carly Buldhsm
Bk it the Bulin, i Buddlcat Zheme & e law but
ung more than lw 1t 1» the principle of righteousness 1
conformity with whih ¢ reigaing ki 6 shape his conduct and

Ko papa Shante raifio 14y s> Dhammo bhikkhi ts Bhagasd
avoca Idha bhskkhave rigd ko dhammaraia dham-
mam veva missdya dhamman onto ukaronto

uttom samuidahats aniojanas-
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mum  Rhaltivesu ansyantesu (> anuvidlesw) balakvaasmim byak-
migapakh-
isu 1
Who se Venerable i the g ofthe ang/ Diarms O Bhk-

Khus i~ the hing of the king said the Blewed One Hers O Ihak hus
3t 15 depeqding on dharma (th Jaw of truth dnd rghtuomncs)

. bewng himself the standard-berer o e the l.l\mc »)mbnl
of dharma nd acknowledging soneresgnts of dharma that the hing,
overlord the virtuous and rghttul monwch provides the night
watch and rightful prot« tuon for his «wn peaple. for the arms, for
the nobles for vassals fur Brahmns and houscholders for town
nd country-dwellers for t e religiewe and for beasts anil Lirds
It 15 charartenstically observed by the translator of the C thka-
wuthisThandda-va that. the whole pasage m the Pali 1 a stnking
. .

That the above 1ea of dharma cevoguscs th o pemts o bt otnght
over micht 1» beyand all doubt. But the principle of

e o 4, st o it ot ot dete Tt s
1dea of dharma mplics that ther. should ot be any right or duty

or pint 15 apt to be there totunction under
such 4 prevsure from without or sach an obscssion w

of dhasma w such that then should be the fulfilment of the whale
duty of & man s mn accorling to 1w, weoling to cintm
acionding to the wense of right gvod nd hippimess but no fecling
of

and onc s fellow-reatures i to flow spontancowly frum within
out ol \n Janer urge or wnite sense withont causmg VL it or
exusperation of spint 1t 1s mdeed sich an dea of dhurma as Asoka
sought te smcukate n <0 many of his edits and mcrption

@ 1~ something to take anes >tind on  something to

b beutie 1L pp 190-50 of Babe 11 p o

Dial>gues of the Buddha pt UL
+ A A RE TV dhonmintt
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adhereto toabide by to act wn conformaty with * m all spheres of
cxisterce, action expressinn ur importatc for relation
of all desired or destrablé ends of hfe 1t carnes with 1t the 1
SUmPHION or MMtuItIN OF TECOFTILAN OF representation of sume sort
of un order (wivumata) capacity to hokl good (thita), explicability

terms of causality (1dapanavata) enl cansal efficincy (atha-

amma
(function il socto moral kgal ethicl) citia (mental pychucnl,
‘pavehclogical) and dhammia or Rarana (pecal dudectical schumatic,
metaphynical) 2 The principle the modc the method the facts.
the datt the result n short all that €0 to consutute n order or
system go by or come nndur the name of dharma
Tt s mieresting to note that i Tndun iterature the word dha

okt F3Ls vk ek (P ek, s seme inare pspode ot

d Teproscnt two dafh the
s K, docto o v Tn chch s th e e
50 Juctaposed as to \ugELsE 1t onw st inds 45 4 complment to the
other Dhawmal ca altha a anusis (vlmmstured justice ind
advintage) 18 an olt-recurnng phrav m the Jitrhs > Dharma
Artha Rima and oksa cinstitute the four cnds of the Brihma-
meal system As for the corrlation between dhanma and 4 his
(rheh 1y but acother e for e o teke) it delmtely

enjomed

Tuoted)thnt dhavma demen 1 Judged without yikts (reason-
ang) ¢ Here reasonur 15 o more. than 4 rexonble mode of e
sition or intcrpretation which s 1 wonformity with the authonity
‘whether that wuthonity i the ¥ eda ot the  niputaka Inother words
TCE Abokas B VIL dhamdmupatspats an chatipajints RE . dhan
mavatan anudsos i

saan, 11 43
ke V0L 1 o5 ithuthemni e

tu dharmahanih presdyete
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yukis 1 Just a ratiocwmative means cstablishing a harmontots Ik
ath tht which 15 accepted as the tmal a * Accordung to
the tracational vukts of India dhurma s not only that which 1 m
accorance with the established custom or the accpted wthonty
bat alo that which » lawfl, yubcious and equtable R fat
thaya dhampcna samena ajjam hiress * Having been esta
savereignty’ he governed s higdom accordung o law and oy
true of the Pl whiom A
canvi  the practice of dhamma the prictice of sama  dhanma and
sama bemg m coulormily harmony or cunsstacy with ¢ ch other
With regard to the correspondence between dharma and sila we
may readm AsohasR . 1\ dhammanhi silamhs tistamto dhaw-
mam anusisisanti taking thar stnd on dharma (principh. of
nghteomness 1w ey wnd morahty) 2nd ol mora cvnduct)
they will admimster dhama impart. mstructions on 1t Hete
dhama i ol ar |n stand m conformity with exch other To
say dhammami siamht tisanto 1s the ~ame 2 to say ,dhame
thato of Makhadevgsutta (\Layhima Nikars 11 p 74) Makhideoo
nama dhammiko akammaraya dhamme thils dhavomams carals lruh-
manscdhepaticn ngimes < ta Jinapadesi ca uposathan ca upa-
vasals This goes to <how that dhaima itself v the b or foun-
St of b dherma and sttt are o be e pricticc
Sty $hen Euddna s setem .  whole  mtended o he
‘ment the turm dhama ot s ens 1 used wnd where it s mtundcd
th be represented 1n 1ts two aspcts theorctical and practiedd we
have the ws of two terms dharma and vinava (Nostrme. wnd Discr-
pline) mstead of one — the dharma Lmasmm dhavima wnase 15
same expression 15 imavmim dhamme ox imasmim susane As for
the 1ntended conformity or hirmony, between the two wpects of
Ruddha s <ystem s formulited 1t 1> defimitely njomned 1w the
Digha NiJdva 11 pp 123 foll * that in establishing a right in-
terpretation of Buddha s word one must test the soundness of the
doctrme aspect n the light of the dicpline and the soundin~s
of the discipline_asprct i the hight of the. doctrine An interpre-
{aton Lk s tht o 28 oo i the tine Tt
wwa wikda pp 2
o Neto paene 5 1
s poisbicnd e viow bl s sl e
ey spombbbpaboim Dommaiov ppide
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e rejected as unacceptable In the case of cach Indian system the
tal

(doctrinal viewpount) and patspada which 1s the same 15 mages

* ¢
The dharma 1> *that which 1» mtuited or dinetly ‘sunsed or

, formulated

Babo thatwhcti procamed pubtuly sated proamigeted s
thise for
whom it 15 mtended  Lhat wmhmpmm or dureutly sensed or
ed 1 euther of the nature of reality, or of the matcr  world,

or of the muntal world or of the physical world ur of the mural
world or of the intullectual world or of the spimtual world  That
which w.conccrved in thought reprsented to oneselt, formulated
for the satwfaction of th. thinker humself 15 the form of solution of
the problem which engaged the thukcr or cobtemphative  And
that which 1» priclauned_publicly stated, cte 15 the naturc of
cnticism of the solution of the problem or problems oftered by
othure s well as of the new direction to all human purts  The
dharma of the second hund 15 to be 1 conlormuts wath that of the
first and that of the third 1 to be i confurmity with that of the
second. and ultimately with that of the fir ¢ Thus ndeed one my
appreciate the interpretation of the Malidyina doctrme of Tnkaya

or the threc forms of cypreswion of the nature of dharma — the
ymata We read 1n the Samyutta Nvkora Vol 1L p 25
Uppida va Tathdgatanam anuppida s | thagalinam thita va &
dhatu_dhammathitatd dhammanssamata idappaciarata Tam Tathd
abhisamett
s desels parfapets palthapets wearsts wbharats wilanikands pussa-
thats eaha

Mrs Rhys Davids rend.rs this  Whethor there be an armng of
Tathyatas or whether there be no such arg this nature of
things Just stands tlus causal status, this cawal orderlmess the

relatedness of this to that Concerning that the Fathigata 1s fully
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wnlightened, that he fully understands Fully enhghtened fully
undenstandmg he declures 1t teaches 1t reveds it sets it forth,

This 13 wint 5 called dharmate fathatd st o pasanadir-
‘masthititd (as mn the Lankdratira Siitra)

Accordng to Mrs Rhys Davids. thrs imvolves the conception of
4 world-cosmos wherem cause and effect grmds its wav, a cos-
‘moduy rather than a theodicy an mfimte mechanism started none
knows when, or how or to whatend

(the Pubbaseliva and the Minrdsaha accordmg to Buddhaghosa)
declared paticcasamuppida to be asankhata uncreated by thought,
the uncompuunded while the exponent of Theravada objected to
‘the treatment of paticcasamuppada as asankhats Nibbana 15 asan-
Rhata with the Theray Wt as with the rest of the schools Thus to
regard paticcasamuppida as asankhala 1 fo admut two asankhatas
‘which one wnuld not reasonably do The decivon armved 1t n the
Mahfyina system is that Paticcasamuppada and Nibbana are
essntially one and the same reahty But 1s paficcasamuppida
dependent omigmation  when takon in the sensc of paurina-dhar-
‘masthitatd’ The turm pratityasamuipada 1 cmployed evidently m
this very sense i the openng verse of Nagaryuna « Madkvamiba-
hanka

Dr E ] Thomas observes Nagirjuna begins by discussng the
nature of causation us expressed u the. theory of dcpendent onge-
nation (pratitvasumutpida) of the causil formula Dependent onigr-
nation 1 said to be « hracteried by beang (1) without eewation (2)
wathout ongination (3) without cutting oft (4) not eternal (5) not
one (6) not duffercatiated () without comng, (8) without gomg
Tts mterpretation as 4 serics of causes and cfiects 15 cntuely re-
¢

Wath Dr Birua * Nagisyuna » pratityasamutpada s the element

3 The Dok 11 the Brived Saros 10 p -1
« Lankivatdva siitra elited by Naogss

2 Budhom by My Kivs Divids naied od p S
Hitory of Buldhit Thoubt p 1
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of reality * which
of all thought or mterpretation It 1 Just a ‘novelty as mtumted at

(enantara_somananara), thit % to sav a Khana-paccuppnna
dhamma The novelties are mtroduced a> causally mduced factors
areven 1 ok i & than of depudent orgnation {t b s

the sequencr of noveltits a~ noted that hie~ the ground empmm
of causation The novilty 15 une thing the sequence <nother The
sequence from the viewpoint of the observer 1 one thing the camsal
succeswion of antecedents and consequents from fhe ticwpant of
the thinker — another Upon the wholc the element of reality 1
the ultimate pomt ot 1 fu(m ofcach thought without differentia-
ti0n or charatersh

e dharmalave  t0 T v 4nd gencealls o Hinna. the

body f doctrine, the doctrine taught by the Buddha e rad m
the um.d.«p.au, p 73

Diwhmabsvens pava ho makireje sahki Bhageva mdesatins
dhamno b ushadse Bhtagavad desto

1t 1, possble O kg to mandest the Nader by the ‘body of
the doctrine The doctrine i» taught O hing by the Master

The Dharmakisa 1 to Muhivina the dharmala the fathatu the

simald the pawdnadhamasthid 1. the elcment of reality m
atsclf
point m all that 15 twught by the Buddhs Accordungly we rend m
the msitia mbra Vol I p 267, Vol V,p 407

tanta | athagata-bh att]
wuum,u.-.w.m ‘Those discourscs that are uctered by the
Tad rofuund deep m meaning and concurned with
swilala
itha tathata,

T dharms winh s 0 et s 20 o alon thought,
action ur expression 15 ignificantly charwteried v purina (the
most Wncknt) sasiula of senatara rtermall (he discncry of the
nture of dhamma understood 0 this senx. 15 ompared by the
TCITHO Anl\ No 4 p 38 whn Pof St by olxenes the
dharomas aze ot thnes bt lrmcnts o thines. 1t the cunception f dhavma

he T

by do - v
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‘Buddha to the discovery of an okl buned wnd forgotten aty So we
rad in the Pl Nagara suta (Samutta Nikdva 11 105—106)

Sevvathaps Shkkhave puniss wadle pavane caramine passevya

bbakeh Jiso

b cxuptuia i empmhenis pmeiie pminem nageran

purinam gadhanim pubbakehs manussehs ajha
Justquf Brethren, 2 man furing through the f.m.: through the

Next m the Dhammapda ym.u\.gg. Vire s
Na ki wrna wrans sammantidha L-d-m—
Arurena ca sammants esa dhammo san
Hatred docs not ceasc by hatnd Eamuty mb,m:y Ths
15 the good old rule
Thirdly, 1n Ascha s MRE (Siddipur) Esa’pordnd pabits dighi-
vuse ca esa, heram esa Ratiiye .
Such s the mint ancient nature that which 13 of long standing
thus wndeed (i conformity with that) this ~hould be done *
H esa pr ambusast satkahan pavatitarve yansd porand pakits,
)

‘The same should also be propounded as far as pasible to the
resident ynbawndmgtothaxw.luﬁmk 50 that this (noble
tradstion) will remain uaim;

And fourthly n the Bhaga adgita XTIV V

lasva s dhimasve sukbasyakdnikesva ca”

‘Lhe Pali expression corvesponding to Asoka s pordnd paksts 1>
porins) i-pakats The pakati or pakits (Sk prukrts) 1s no other than
another term for dharma The Sona-Nande-Jitaku (Fauboll No
532) which embodies a teaching almost hterally smilar to that
Asoha s Edicts contains among athers the tollowmng two gathas
settung forth the ancnt ur etern d nature ot dharma

Avlamancam mahiraia poranam pusthipavan

Adhammaiio¥ Jolthesu nnaram >0 upapajali

Yew 156 busald porinassa disaompats

Carittona ca sampanna wa te gachanis duggaton
Thetevticad and tramlatedby B M Rarsam 1 17Q \ol \If pp 115 1-0
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‘ame » respectful duty to one > elder brothers and others m accord-
ance with the tme-honoured tredition of household bfe
Accordmg. mmmmnnm\umuhum
lisnally aosorea o the tocemt trdton. — the estbinied

oo low adds that bere dhamma 15 the pecnrdiopme the

Tn dealing with the scven essntl conditons of wellare of 3
matun (or of an order or wstitution) the Buddha defimtely lavs.
down

Vaskiad o | sppasiaton sa pesiepoat, patneton
na samucchindissants yatha paifatte porane
wddhs yoa o panhant b rv.w-nmn.u
sultanta Digha T1)

0 long the mermbers of a nation (0 of an order or istitation)

will not destroy that whith 1 established a« custom and
will abid by the good old rule 50 long they nhybeap«-hdw
prosper and not to dechne

In explunmg porine arp-dhamme m this text Buddhaghosa

B C Laws Some Ksatva Tisbes of Ancieni India p 103 Rhys
Davds Buddhsst Inda p 22)

“Thus 1t may be shown that purdna or sandtana 1 that which has
held good for « long twe that which hes been adhered thiough
many ages that which has therefore. besome « norml statc of
things 1 normal course of Ife The normal mplies a norm (that
which ought to be done or not dune), 15 well as a normal state of
the body mund or motale of 4 person which enables hum to respond
to the norm and to abid¢ by 3t

‘The normal cairies with the xdea of unisenal, thit which 1 or
‘may be normally opected of all under a sumilar set of crvums tances

ahbe'eva prvehs manipeh manabhaso yivibhavo affathabhaso
taw kit cftha  lalbha? Yan tam ratam Shidam

lokadhawmann tam pana riupalujjats, » clam thanam vijals 1
YDiha kiga \ol 1L p 15k
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The separation departure from, the otherness of exiting re-
h beloved h

1ng), how can 1t then be possible to obtan that which is bom has
come to-be, 1s created and of a nature to dnappear will not dnap-
‘pear There 15 no ground for such an expectation

“That whigh 1 the jmost ancient i tume 15 the most immediate
experience 1 It 15 something which 15 proved and therefore ap-
proved by the wise and each nght minded idrvidual 1 normally

without dhwma Birth (jahidhammo) decay (jara-dhammo), and the

pu
cpression of human nature 1 the shape of duty m respect of the
family the knsmen friendship higship and the ke 1 the socal
order %0 onand % forth .

But to be 1n dhirma 15 to be 1n one s own clement What ones.
own clement 15 depends on ane » own feeling experience, or under-
standing There bemg certun hindrances or obstacles 1 the wav of

ang 1 one s own «lement there bewng certam other con-
ditions helpful to one > beug mn one s own clcment there being the
possibility of removing those obstacks and mduung Layourable
conditions a svstem of tramng normally msolyis or comes to
prevail m the sphere of cducation or 4 system of prictice i the

0 b m one m
15 to gct bevond the known world of cause and eftect mindna or
moksa 1 th 1t Bighest state m men » rcigiom cxperience 1 which
alone 1t ible to be 1n onc s clement 1n the ultimate sense
Nirvuna or simoksa 1tselt 15 a dhasma m so far as 1t 1> an objuct of
attunment through a bfe of effort
In between that which hies behind or lies ahed » the hie of
ftort or pursuit which too 1 dhasma To direet of regulate 1t there
ther 1 system ot society or 1 system of udue stion or a systom

T Prhady usnavitsanm Pisanes
muae i Snmadbhaasats 1o 14
Pripi wa oh

o oo o o
A
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of study, or a system of condiu, or a sytem of mund, or a svstem
of thought, or « ~ystem of farth and worship It 15 ot anly the
svstem as a whole but each part of it goes by the name of dhama
For mstance Buddhism as 4 ystemn of religious thought i alled
dharma o saddharma und exch of he thirty seven maw points or
terms elonging to that system s abn called « dharma (sattatim-
50 bolbpubiibe dhamne)

e«m fnncs un Cxposition of diammas classfied as moral (kusulal
mmotal (ahiswia) and aevakita (mdeterminate) Thcse dhammas
comstatute the ment  basis of character which finds its exprsion

states which bear 4heir own mtrinsicturs (sabhasd) ! Prohswr
Steherhitshy hes discuse at length preei s m which scase these
dammay ar regarded as missattonyiiea de mtended ditinrtion

apeda mnd and all things mental are dharmgs *
The Panimokbha wlui 15 4 Buddlint unle of o st dis plise
contuuns v rios ules of et each of which v clled 3 lA---u

oo ¢ i Schduton.Sut (Maijhima Nikare 11, p o e
term dhamma stands for the. sequent . of facts 15 Lxpenicnc: d o the
law of cuncatin or way of happening by « was of cause i formu-
lited

Daamuaam tc divessims — Imasmim sats dan hots wmass uppada
sdam npapanat - e

Justas on the ume hand, dharma stands for the catire <ysfem of
sequenct or the chun of dependent ongination %o on the othir
hand 3t stands for each single factor or lmh_which 1» accordungly
culled a sahutu dhamma patsuasamupparna dhamma

Sumilicly 1t mAy be shown that dhamna st inds not only for the
entire sytem of Lasth thought or ductrine but for every part or
argument or puiat of it
LG b T som Bemiae Xl 4 i 1

Lk o
SN o 4 e s
A Dhamaipuasemy TP —m23 33
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An attempt bas neently been made o prove that he tem
dharina 15 >0 devised 2 to comprehend real reilised wnd veality
actual, actualised and actiadiy, phenomenon phenomenl and
phonomenality matter matenal and materialily mind, mental and
ality, cau. causd and causality law legal and legality

to 2y, dharma 13 not only tat which was 15 o shall be 1n atself
m 1ts ht but that
wmwmulnlnppm il on account bf it whcrent foree:

arev.
o1 mtnnsic ment or value PG‘ \é‘;gcr




CHAPTER XI
NIBBANA
To contemplate the dhamma (doutrie) as propounded and pro-

15 to contemplate suaga (svarga) rather c1pula siaga (unmeasured
heavenly Joy)* Nirsana s the non plus ultra of the dhamma ex-
by the &zddh-. the summun bonum (abbadhamminam
utamatthena varam) of Buddhism * the ultumate of all that a
Buddha taught or would teach 1hus Buddhism 1> m essence @
prociamation of the truth of udna 4 clear statement of the
truth about nivane @ search for wsyodn (ibbana parn esana) and
a tried puth leading tq nvoing (wsbbinagimsnt pahipada) * The
Netts pakwrana which, as a Pl work of evcgebss and analysis, 18
sllowed by tradation to rank m both antiquity and uthonty with
the very oldest of the Buddhist canonal texts declarcs to the
same eftect —

Bhagasati dhammo sanditikiko ahaliko ehipassiko
opanayiko paccattam veditabbo viAAik: vad dam madawmmmadano
pipisa-omavo dlayasamugghito catiupacchedo suARalu atidullabho
tanhakkhavo virago wivdho wibbinam

‘Well espounded by the Master 1 the doctrine which hears the
destred frunt here and now, whicl has Come and Sce for its motto,
which assuredly leads to the goal the truth whercol i to be ov-
poriinued by the wise, cach mdndually for humsclf nmely  the
ome which consists essentially 1n subdumg the houghty spinit, the

very
energy, the wrrest of the course of samsaa as reg urds the fate of an

CMRT e
Kb aldal apit) vrwomertary D 193
3 M watu apatha Relawa v \ 1= Jhammitaraon adesins ubdenant
paramans ity
Cxew p 5
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yadvdual the rare attamment of the state of the voud the waning
out of dusirethe dispassionate statc, the cessation of all seme of
discordance. the wibbana.

To the very same cflcct the Buddha 1s represented m the Lraya-
parn esana-sutta as saymg —
Nibibanam parssesamno yitan ansitavem vogaklhemarn sihba-

Adhgato ki p
takkduicaro wipuno pandita-vedonivo

In sechng for salvation I reached in experience the ibbina
which is unborn unrivalled secure from attachment undecay ng
unetling undying unlamenting and unstamed  This condrtion
15 mderd reached by me which 1+ deep, difficult to see. dithealt to
undenstand, tranquil ewellent beyond the reich of mere logc,
subte and to be realized only by the wi (¢ wch mdrvidually for

ent aspects of niruana as concerved aud described m early Bud-
dhism The Netti-commentury explawns these termus s follows —
Ninana 1 cled avar Rhata (uncompuunded abdnh,l brare

Sombhara) anant (el bt et s 7 e o

anature o be other then what it is (a upuritasabhi ulid) pave (the
other shore), becuuse 1t mabes for the further share of the occan of
evstence through samswa (samsarisss paralirabhavato), wipuna
aswell

because 1t 15 1 ttoell of « subtle vatme (uipunaRand-n o) ulla
sukhuma-sabkirata) sudnddasa (very difticolt 10 se) bucauss 1t
cannot be approhended e and exwpt by the in trument of a
gradually matured hnowlelge (onnpactininaambareh datthun
#a sakka) aja@a (unmpared) buause if 15 not alfected by any
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of decay (uppodajarahs axabydna'ata), diusa (mmutable)
etause s it o e (raohatena) #plokt (ot vamng)
because it docs not disappear on éccoun of decay and death (jara-
weranehs apalujjurats) Gwidassana (1nveible) hecame 1t 3~ mot
‘perceptible to the eve. cummon or divine lmm-m-m dibbi

because o the absence of the rambying dction af passions (aza-

dnpepatcabhsel sl (sl becait of the total topp e of

the mibievous actions of si (kleabkssarkhwanam Jipasanss-

Jetutaya) amata (undymg) becase 1t » of an mmortal st and

1t 1+ ot Tuble to diruption (amaleletstava bhancabhavena) panita
t)

e«m an' s of bancio consoqunics of il deed (@uodnam
wmmalilisa pakavaltanam abhisna) Khema (secure) becwusc it 3
srcure from the four fetters (caliht vogeh wnupadiaabhivens),
tonhakbia\a mcu.mum of dlesire) bowause desire 1> attenuated to
ml therum (tanhé RTval citha) achanva (nondrful) because 1t 15
AR 16 be setn Pven Dy thos. who aic vituds (RefepuRAchs B
Raducid cua pased dbatta) abbhiia (marvellous) becausc 1t 1 o~
precedented (abhitapuboulta) anllika (ummpeded) because then
o obst icle 1n 1ts WY (ananterdvatta) el hadhamma (not nisky)
Decausc 1t 1 not d:\mlwun run any k. amantw dvabhisaletudo)

because:
DA (ot g 0 b comng pHadiahta mp.m- (-

anwpaddutatts)  ukata (uncr sted) bewanse 1t 1 not mmpu.ud
by v known ese (va Aenacr paccavena Ratam) asoka (unlamen
1ng) becaue thare 1n 0O arruw m 1t (v atths ettha soko), mdu

anupasa,ga (uncomplicated) becsuse 1t 1> not complicated by any
L e

 nature fo sufter from uny complication), gambkira (deep) because
1t 15 only within the roieh of profound mtwition (gambhhaRave-
gocarato) duppassa duic 1t of perception) becawse e dificalt to
percenve dufficult to ublam wilhout the right path (sammapati-
o v pssin Pt ssabuneryete) atse (n:nmdmn‘)

beyond the w (sabbalokem




”
itania fhstan 1), anuitara (unsurpassed) because there 1s nothing
h the

1+ nothing equal to 1t (samass sadisuswa abhavera) appalisama

settha (summum homum - uttamatthena) jettha (snpreme) bucause 1t
1~ the bust thing for pre (pdsan satamatta) lona (habitat) beeate
1t s the abolle where pursans aflicted by wordly sutfermgs can lie
doven (samsuradukbhatthitena letabbato) tana (protection) hecawse it
protects from worldly suflcrings (tas rakkkanato) urana (hitchlcss)
because there 1» o itch m 1t punalhnena) anangana (spotiess)
bucause of the ubsence of any spot (anganbhacena) akama (mno-
cent because all due

passion and the rest are gyt id ol (ragidimelapagomena) dipa
(1sland) buewwse 1t 15 not subiet to mmund ation an ocount of the
four hands ot flood af s (atiths oghchs anaiphottharantsato) sukha

(support) becuusc 1t v thic stand to prevent sinking 1nto dangious
waters of sansia (san \basamiodde wnosIdanalthanatava) akiicana
(having nothing by wiy of attchment and powession), ragadikii-
canabhioena pangguhdbhivna co)
dna m the

15 substntially the sume 4~ thit wn the Aetts contams surh new
terms as tollows —

mukha (mukhya supreme) ar@pa (mcorpureall amilla (amirta

~ unformed) swna (ultimate refuge) akbhars (mpernh-

able) abydpayhe (hitchles) andluva (without any stay for desire)
wnatta. (end of the course of samswa) ke ula (kanalvs a thing
stsclt uncncss indepundence) apacana (apavarga abandonment uf
the things of the world) viraga (samicye et ubment) accutapada
(ummutable state) mutti (hberation) uswddhs (punty) imudts
(cmancipation) asankhatadhuty (clement of e ablute) suldhs
(holiness) mibbs (iverts blessedness)

philological cyplanation of them which 1, more or ks functed and
fantastie, are of bttle help 1 apprecating the Buddhist conception
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of nwrving or m distinguishng the same from the Jawa or the
Brahmanical The caly sure and scuntific way of at-
tarkang he problem of Airudna would be to conuder it from the
ditferent pounts of view Unr approaches to the subject should nut
only be logual and mystial, 3 but also histoncal eschatological
o populir prychoethical

Hustonual 1spect — The wade popularnity of mirana as & distmet
termn of Ind1an religious thought 15 undoubtedly doe to the freatest
mportance attarhed 10 1t 1n carly Buddiusm by the Bddh hus
immediate disciples and b later llowers It 15 somewhat astomsh-
g that the term occurs awherr n amy of the Yedic or Brahms-

An exception 15 wwght of course, to be made 1n favour of Pamais
Aadhvayi ~ceomting grmmatually or etymologilly for the
formatim of the word #irana by the aphorntic rule Nsrodnovate
(6 250) Pamms dat. i1t watall earlvr cannat be far remoed
frum that of the rte of Buddhusm ccondly 1t 1 vet to be iso-
tuned f thus particular 1phorim belonged actualy to Piamts own
organnn Exen if 1t did belong 1t 1 Sull to berseen whethis with
'Panum the word A uena was any more than a. popular L\Pressun
In populur usage the wurd mioe s was employed cither 1 con-
nection with a burmng firc or n contiection with 4 burmnz Lmp
and 1 buth cases 1t meant nothing but extmetion pajioliss 1a
muvbdnam (Digha 11, p 157) ke the extnction of a burning fire
orlump mbbant dkira vathuvam padipo (Sutanspita and Khwdas-
hupatha Ratuna <wtia V' 14), the wise piss 1w 4y Just 10 the same.
way > this burning lamp extngushes wibordo gint (Suttanipatu
Dh Y 3), the e
1n eontr st o dhito T nng properly Mpt up purato aggi idba-
VW v e pits g e (Vahuma [ 437, 4 lhu fire
before me were to extingml, f this fire before me s
tnguihel

As requrds Juma Iterature the term irsina s mct with in the
Lexts of the pame, — suh autlontative lexts o the Aalpavitra,
ke Sirakrtange the Utlaridhs s.ans and the st But the Jam
¥ munly tn e lkal and mstcal pons of vaw that Dr 18 M
Tacuhiwcond sl the que tion otwde£1n b Bomba. lectare ai sal
Apnt
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tion as may be gathered from the Jmakalpr section of the
Kalpuitva 15 to employ the term mrvina to dunote e tard

15 not possible before the dzmmu(ﬂmm. g
with the Jamnas wirodna is the same term 1 parinir dna. The mne.
mum termy (ng.iatt ) of Junsm which becune urrent and
widely hnowa. 1> carly as the tun. of the Buddha include styjwd
and wokkha * The Kalpasitra descnbes Mahdsira's demse m
theve terms Mahavira died went oft quitted the world vt asunder
the ties of burth, okl e wnd death became a siddke @ Buddha 1
mubta_a maker of the end (to all mery) ﬁna.lly hb-ma fred
from <0l pans (Jurma Siras SBE Part I p
Tt would b bistorical truth
a5 1 inal term of Inchan rebgums thought was altogether an mno-
3ation or 1nsention on the part of the Buddhy The very first ds-
<oursen the ayhma-nikira ppropriately called Sabbadkamma-
milaparyava clearly mdic ted th it already af the time of the e
. ) g Cime o be twogmised as the finl term or
ultimate category' of Tndin religious thought In this mst m-
‘the Budd d bung b
attutwle towards a7, ana from tht which had pussed as the preva-
lent attitude, One may readily agree to thunk that th dafferem: ¢
10 the two ittitudes or thonght posttions implies 4 diftccnce m two
i e ontologic d
pot od vicw and i wen trom the loge  or pistemologwal pont
ol view the differcnce bengset forth 1 the ongual text w follows
(3) Idha Vnkkhave assutaa puthigjano  Nibhinam wibbinato
sail naty mibbanans nibbanato saRRatod wibbanam mankat nib-
banasmim maliats mibbanalo wankals wibbinem me ts maRals
miblanam abhnandatr GIN 1 p 4)
2) Tathdgato pr binkkhu'e arsham sammdsambuddho b
bdnaty abhijdnats wibbanams wibbanalo abhiikave wibbinam na

* Duadihrs s Maybima \ kive 1L p -3
Aammdnas  taps & 15N 3 2 nam amemd) v ol ward

a b @ a sa @ Janmakbhas honimakkhind du h
o LMt 3 mdenibiher s udenbhrd sl dukbhem
o yyman Uhaursean

Tire t S wpand ovcues asend myvume
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maitials mibbinavmini na maiatt mibidnalo na

thnkmg,
one the Brihmannst mode by which was devcloped the idea of
Brahmanw oana and the other, the Buddha s mode, b which was
dexeloped the i wun the
ages nuvana 15 Brahma-mirvine whether Brahman 15 saguna or
nirguna That 1 to say, with the Brahnnn-t thmher precisely as
with the Juna. the problom of w7 wna 1s approached from the pomnt
of view of dtman whibt with the Buddhi or Buddhist thunker the

the people of India‘at the tumc of the nsc of Buddhism that true
sulvation of man consists in cvolving mnto 0 ctem ooty
cuimetmg ol poains of et — of napps g the
‘would put t 3 The whole

i bomh]erl to'birth 15 to b subject to deeay and death The
‘world of Ift 15 30 orduuned that there 1> 1o escane from decty nd
death for one who has been brought mto eistcnce by the natural

reation — by the prental union i the eas of all
hugher forms of carthly bemgs ¥ The vc1y possibility of such an

dunted by

happen-
ng around and 1t 4l tumcs * Even 1 Buddhs or { athagala camnot
escape 1t 1 spite of hus unnersally admitted and unm-lld pt
ness wnd purfction * And Samsars for an

rde Lanka atdra s
e Abdothaplhe nd Sutele na b 3t cabhoran
punar ety
Alenbime 1 o Idhe wildprins o winepetad bt il oo ot
Boty_yanihabin ca pac upathito annipiid bbb
dcabbant bty
' okipermitins o Dnde 11 p 153 sam o e St sk
palokadhamman 1am mapaluyis n vlam hinam
ey Mohamady® v e
9 s 81 e

iprssants
ek ey Suuhd te appanprts
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eunmonplthncebnt the pamful necessity of undurgomg the
peated pr

1
or findmg somehow the concatention of mdnadual ewstence
through the repeated natural prouess of birth and death
It 15 the, conscivusncss of the contmgent character of samsra
the world 'of life and custence nd the bitter experience of s
unpleasantness or umsatistictory sequel that 1 at the back of
the religious quest of « permanent ground of ewstenu and ex-
penence — a permanent feature or clcment o reality. some sort of
an Absolute S0 Buddha 15 represented a5 saymg Having heen
myselt subject o the contwgency of burth nd expenenced 1ty
unpleasantaes~ 1 <ought for Niedna which & without such con-
— which 1 unsurpassed and sccure from all worldly yoke
and obtamed 1t Subjcct to the cuntmgency of decav the con-
tmgency ol disexse, death sorrow and sin T sought for Nivodna
which 15 without such and such contingency® — whichuts unsur-
passed and secuge from all worldly yobe ind obtuned 1t The
hnowledge with fhe vision arose Sure 15 my final emancipation,
this 1 the Lst birth there 15 1o longer the possibilty of rebirth
Then this tbooght ceurel tome i iched i et of
things which 15 deep dufficult to see difficult to understand
g Cuelent ot with the v of o, suble nd

whe ¢
£ind d3light m the home they re attachd to the home and rejowe
overat It 1 dilficult ndeed tor them to apprehend this position (of

Nirvina) namely that it 1s the subsidence of all ttion

towards the torm of creation tbe relinquihment of All ideas of

belongings, the extinction of destre the dispassion the exssation

the ultumate

TEwn T buldin bl re i & Savin (Vaphims 1 p 83
Prp—

3 Tho e Praimameal o well o ;.....'
*The

¢ Uayhima 1 p 107 Whumxn.mul)lldlmulumﬂd‘--
Alina.am ditod ayitam anutiaram 30gakRR mars mBSEnG porrsamno



8

‘The authortative utterance or verbal testimonv (a#fd djia) of
all the Early Buddhist Brethren ind Sisters s to this effrct [ have
Tved the holy life done all that I was to do and am now free from
all attachment Completelv destroyed s the cause of birth through
cycles of eustence there 15 1o longer the possibiity of ny re-
buth' *

Bt 1 ths & guntune foshing flt 0 the muermnt defth of ane's
‘bewg or sclf-consciousne s or n artuality ? The question was rawed
by many an mterested m q\mummm.. s tume, and 1t stil re-
mawns What Luppens to a Tathigata (Perfect Man) after death?
Does he continue to ewist or does he cease to est? Does he both
ewust and not (st or does he naither eust nor not exst *

Buddha felt constramed to remam silent whenever such w
nquirv was pressed He was lways rehuct nt to commat himeclf
o v statement gl 1 2y of the s o queis The vl

Tovanir s thos \nquiry, 10 that form With the mquiers howcser
those were the quiestion, of questions the uestion that vitally

converned them
In the Cifa-Malnkva Sutta (Makima 1 p 432), Malunkva-
pulta s advised by Buddha to tret his atvaata pomt 1 reg ird to
which he did not commut humeelf to any oneswled statument
whatwever) 1> @yakata and h wvikata a~ wvakata The nquiry
referred 1o above 1 10 be counted among Buddha < o) akates
secng that unofher nqures Lgp-} achege ot sather pusied
he was told n all st accha

olter  wea  anddbm  amataw  avkan  wan
il anianen sotakbbeman witbinam aihaiaman Sien 1 poams
o, s ahwpp - 1 sl e antod i b oo
Bt Tava wavkan lad aless Lk ain Ky me avam dhowoms ambhiro

havo
2 Maphim 1 pp 4-6 8 Kmwu bhohots  madon kot ama s
Boh ) a kot na na Aot Tatdyato parem marand’
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the inquiry m thus form does not suit me 15 not fttmg (na upeh)

Buddha felt 1t necessart to explam his own positun thus —
Just as it 1> not possible to kniow whither the fire 15 gone which

on the exhaustion of all materials of burning — the fucl 1 the
same way gt 15 not possible to repiesent 4 1athigata. ten he has
passed away on the complete exhaustion of all materuah of bodily
ewstence all prerequisites of reprusentation of an mndmadual

a> commonly hnown
Tosay that Buddhs attawned pasinir ana (ambuddho parinibbudo)
1 the same 4> to say 0 ordun ury language that he dued (kalam akart
mum) In hus own Words, to ttain purinirvana 1 to e the fire
of bfe extnguishcd n that dJemental conditiof of extinction which
allows no_residuum of powibility for reignition (unupudisesa-
yambbanadhituva parnibbuto) [he mannes 1n which Buddh at-
tamed pmrinsrodna 15 sud to have been described by Theoa 1w
ruddha 1n the followng terms There was tficn no process of re-
spiration to be npticed 1n the organismwof the great ~ant whose
mind was then unshaken steadily concentrated that it then was on
s peacculiess when he (\pired With an unperturbed mind he
dud bore the pangs of death Just 1> e extgunics on (he ex-

0 the same way b
ness became complctely emancrpated 3

T th Ratans Suta the Duciple of Buddhc who expertence or
realizg the bliss of niveana wre prused as perniges who expire
ke a burng lamp (on the cxhawstion of oul and wich) ¢ Whilst
T Vayhma 1 pp (4e--s% The satrment 1 summanzed for the sake of
browty Yo sdpews | viva o drda v e b
ek e i [ i Ao PRI o

nam Laihd,u'ass ¢ pal nans wchonnamlor (2l sthonata
Ratan avatins & ppidudbanman o oand) i b ) sche
Luikiain combils appamive deppariosile ki u mkdamdds
Wpapaya’ ks ups 4a upapatta’s 4 »a upelt

© Mo G yahsyon ot Roddesapihe p 5
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they Inve they live enjosung, the bliss of peace obtawned without
having to pay any price for it

Such 15 1n short the Buddhist description of parmindna which
15 the natural end of e of thone wfted men who realize myoana m
therr present conscious existence (diith v

With the Jama too, paniedna 15 the last ot o fonl -

m )nlmanhfe‘Bm\\thhlm)mmnwlsthemwmn
napodna’ or moksa meaning final liberation that cmes to pass on

plt
ot forow of karma

With the Jama however miralng or mokss 15 not a dredful or
tormble tem ke the Buddbist peran i which uggcsts o anoe

dul.hby e it o e ol st of a burming lamp on lhe
exhaustion of the oil and the wich 50 the punt 15 discused in

Jawn Moksasiddhi *Would you really think (with the n\mu)
that mrwna 15 a proces” of cytinction of huran soul which
comparable to the process of extinction uf a burnmng lamp (on the
exhaustion of the o1l and the wick)? * The hearcr 1> advised not to
thiok hike that For with the Jama miredna 1» nothing but « highly

s ,.uu wadh mibbwsm behyamind iod D 4)
Dipo 1athd marmtimabyupeto
natudianirs (acchate wdniasTl sam

[—

. l\-lpuwn Ulﬂabi > dmm, 130 T-'-- nam anutln nam ndnonam
. sina

I el e

i i ko, e st s wipmtiotusedsovn e

phala parimy dna

U ncipacirs 10 Toomim samin Vel s astus = Pl porns

o

¥ Vannass i dicassa ca wlso o anan s Jhasna? quoted 1n the b
idhdn vijendra sub voxs Nibbina
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sspecal or transcendental condition of human soul, m which 1t
Temauns etemally and absolutels free from passion hatred burth
decay divase and the ke because of the complte waning out of
all causes of duktha *
The Vilindapaiiha dctimtely seys that after the attamment of

onvur, though
onennquvﬂlurmmo(wnnmp“mnmldhnmlhllmm

o Bu,mh panmivana lesves nn rvom o the popular beliet 1

v
form of 1 sunt 2 Is 1t, neverthelcss « complete cssation of per-
it f that i

to the Latkacatdra-Siha thare w then laksana-nivodha
(cussation of Il signs of manfestation) but no prabndha-nirodha
(cesiton of proces of wrkdna 1> own pure or tramscendental
mode) *

In all stuges of cvolution of religuons hmd:t m Indra the des-
criplion ol the uhumate goal of the higher path of rubguons effort
«arricd with st the dread of ¢ tinction of the mdwadud after death

the mnml romnd omasdne and thoe who trivel by thit p\lh

iy mm dheamsate) ¢

Ret Yayfavalkya s statement of the fate of the soul aiter mans
death caused puzzlement to the sunple minded Mastrevi Vently I
say unty thed the soul s complete 1 ttsell withwn and without As
 mass of ntellygence (or consciousness) 1t emerges out of these
(tve) clements and lose it form of manifestation with therr -

200 L e siwe bk o aubd Ruhants b
v mordie B dnai e AN

N the g o ¢ s o 4 fulent mmatun, it the
e Sarhaa. pat o burnung e 4 hich b offerd hirasel w 0 oblatus
Vide Ramdvane _Davyat
* Vide Lokduadva Sitra (Nngos
¥ Bl Htors o1 e Dudd v Inden PR 3p 7t
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mtegration There 1 no cogmzance of 1t aftcr man s death * He
offered

the ~oul after man « dcath pusscs beyond all duality 1t does ot
admit of ans 1 presentition m the current terms of thought It then
‘ecomes, the whale ur nfimity and the whole of mfmity 15 1ts own
description *

Sumlark, Tddha s persstcnt rluctance to answer ‘any of the
four qurstions put to hum reg urding the fate of the [athigata atter
death caused puzzlement to his mtcrlocutor Aggr-Vas chagotta 3
Buddha too offercd an cxplanation the purport of which w15 to
ndicute that the condition of ‘l‘-tha.ah ttes panuina was
mcapable of description 1n all comcatent terms of duscription
riipa edand, vafiid +sankhara and .mm

‘An illummating deseniption of the stite or condstion of evstence
reached by a person on the wtamment of parmircdna 1> met with
0 the Udana (p a) wnd it has been put into the mouth of Buddha

‘The samc. 15 quoted below 1 the ongmal with its trans-
lation — .

Yattha apo ca pathast o vivo na gidhats

Na tattha sukkd 1otants ddicco na ppakasats

Na lattha candima bhits temo taltha na it

Yudi ca attan dueds munt monena biakmano

atha 139 wripa ca swkhudukkhi pamuccal ts

Where water, earth, heat 1nd air do not find footing there no
Iight burns and the sun does not shine the moon does not ~hed her
radiant beams and dirkness docs not cest there When 4 sage who
1> a bribmana has realized the truth by slent conccotration then
e bec

Podical Aspect — Nivdna or Parinraina a in bstract dea
or 18 ¢ transendental sphere of mns cxitunce cannot have
TBikad 47 Upa (hp 11 Vs 1. an| 13 dhmanantorn bahvah rka fra

Was)ali na pretvu umid e bracimiie hodea 3 @0 uvdll vah 53 hovdc
Atarva mi Darain v

Tho Chip 11 14 abe ke aves chhsieh ahiars e
@b wluts  wpdndn A 1 \a 0 an @bkt tat Tows Kam

S Munmima 1p 457 bithiha Ui Gotama ainas an pidin sammohem
apiton
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true and o the o its
satisfaction the conception and dtmpim F somcting more
positrve und tangible The process of poetry and myth hecvmes
theretore, active to create that something more powitrve and tange-

of poetry and msth can be dearly traved m a group of verscs known
by the name of dcckadgatha (San vutta 1 Sagatheagga) In thise
‘verse Buddhism 15 described as the safest and htest vehicle (vina)

u men women recluscs and houehalders to Ainana
which 1 the destination The progress of the Buddhist aspir wt
towards this goal 1 pactically described in terms of a noweless and
fearlen and eady procemam o charug aarch by » skt oad

h an unerring am

e atconat of Bddha s vt Dcsse o e Vahaparinibbana-
Suttanta mikes 1t evident that it was too ruch for average mun to
brook the idea that a great Buddha too, fuled to evercome death
mspite of hus unris alled 9 catncss and enviabloperfuction. This fact
wat dreadfol to them as 1t went to furmsh them with the lust
Proot of mans iy to overcome death of which the whole of

Tosy possibly
overcome death after bem( once 1 the gnp of birth but onc can
surely overcome the fear of dc th 110 Wnswer to the real vLarning
of their heatt The belicf gradually guncd ground mong cert un
Buddhuts that the Buddhs s superhuman persnalities exist m
all quagters (Sabbd disi Buddhd tithantr) *

The Milinda-patha qves + rabistic hand at the same time cx-
aggerated portial de~cription o Diammanagara ot 1 al Buddhit
city as it came to presail within a few ccnturws fter Buddhas
domis. 3E P

onc has 1n the Pl 4padine * 1 charming rumantic desription of
Duddha-Hhetta rnu. Realm of Buddha) 1 which all Buddhus all
» 0 abhas sy & docd saiho akigen wima s
bbb o Tl Thsmemada by Borue it e 3
Ratkdvattie 11 0
Ry T —
* dpadins U ioason0 8 o bt pu it 03 s it
uccho ! W naihd
Vi 40N T ke o ihd prireha
ramamar & fisi hvaw ant b
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Discaples and all followers and worshippers find their plue Ne
birth, 1o death No sorrow no limentation 4 ceaeless <cene of
‘peateful worship and religious conyeration n the mudst of the very
best of patural surroundings A full heart and & ~erene mnd 1 &
warld of plenty

The same puwess of pretry wnd my h contimmed o produce at
last the Sumknt Swkadiati-oyfhs 1 Mahdyans work gnvmg a
hughly romantic or imagimtive discription of a Duddhist Paradise
the rualm ot Amitabli Amitapribha The Sukhasati 1 the mfimte
world of Iight brllnce and effulgne: The Amitabha <1t may
e eastly gressed 1 o uther than the Buddh 1 m his mfimte elory
ater hus demise — the mahapanibbi

A smilar poctio magrry abaut nwodra liners m m metr-
met with
0 Buddh ghosa » T tdﬂanilvd-mnllhthu1]amwwh

Togical dspat — If 1t be assumed that samsiva 45 commonly

tingency (ajate abhita amata) This mQuiry e cace Prissed by
certam nquircrs mong Buddha s immedite. dnciples When the
e st prwe] B geve 2 gy thebeme o whech
et to1omy st e th & hev vaply bl the quaton
g st inqury The argument nds @ was. The siry
Tk thit o hive b v ing ahter shat s thng che whieh
15 without such contingency 1 utfiient to prve that you have
been tacatly all bulievers in 1ts peswibility and were you not facitly
believers 1 its powwibility y0u would not have cared to strive
aftert +
According to Nagaryuna Samda und No) wns 1re two relative
e, 4o o o hen can b dileve bot a0 s, doe
twcen the two (SaM@e u HnaNYE Rast
ecsite) 1 th gt of ons tem . dependent o the gt
«ance of the other buth stand an the same footing 1n ruspect of exch
other There cannot be 41y coneeption of 4 relution butween the
two Lven m apposttion if there be 1ot 2 «ommon pomt of reference
which 15 without differcntiation ot charactenzation and from which

Totma
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altumately each dertves ts significance By implication this common
pomt of reference 1> no wther than pratitvasamutpada dharmata
tathatd ox sinyata which 1s mtroduccd 1n the vers opening verse of
Nigirjuna s Adiia 1he prafifyasamutpada \1ewod and mterpreted
58w o sequence of caoal nsadents i oot — 3
causally detormmed contmutty (sandaft) evplums the cssential
nature of salwisira The same, vicwed and interpreted 4s novelty

By the dalectical process of reasoning employed wn the Afapa-
mdva-Suta (Marphima) Buddha sought to show that Muvina
cannt but be the final term or la t category oftthought Ihe first
sources of Anowledgo br percrptun of injution (ditha) tradstion
(suta) and unteresice nuta) il that 1> derrved frum these three
sources may be comprehended and made signific nt by the term
whdata (the known te hnowkdge) he fint three terms cannot
xhaust the pueamng ot Afdta vhich 15 something mure than what
15 comprehunded by them jomtly or severlly It ehatta (umty)
e the e ¥t category t0 express the esscntial charact of knnwl

Ity), another category 1 called forth namy sabb (the all, um-
venality) which 15 something more 1n menung than what i cum-
prehunded Iyy both ckatta and minatta J:ven sabba (the mtellectu il

¥ According to Ruddhachay uppidamatia canmut b & vall imerpretatin
of pancaran ppale (L roddh g 5 T . i1
2 ue the turm sec Atikadlint pp 4.

Paccuppennan nim riam tnrdhim Nbaws Dwlohr oddba  Somtabs

18 ais 4 1da va tesam camma,
¥\ e chaphs1 on Budihn Conesptionof Db
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unversality) 15 m itself inadequate to comprehend the whole of

y cogan
and feeling, to comprehcnd all of which yct another catcgory
required, and 1t 1> Nirvana (the Tdeal, Idcality) It 15 not an ex-
‘perience that one may wentify unesclf with 1t oF think that exther
one 15 Nirvana or one 1510 M» ‘@@, or oae s from  irudna, o
Ntrvina 1s one « own * ‘

Psvehual Aspect — Here psvehical 1s Just another term for
mystical The mystic o< distinguished from saddhdtimita (devoted)
or parfdumuta (tdlectuilint), aspires tu be 1 Kayasakbhi 2 o
personal witness 10 to be facc to face with 10 have a direct per-
ception of, to come 1 immedhatc contact with in short to realize
mirvana by humself-and for hunself Tt after such realization that
e begins to utter the oy of selt-expression (udanam udanetr), to
f1ve an exprossion to self-mastery (a##d) and to teach the w1y of
realiying msyodna to others (abhifiia sacukatvd pacedeti) With hum
wirvana 15 at once'a vision 4n experince « feelmg and a self-
state — the hughest, the best, the most real of ul that he knows
of thinks of, or speahs uf As in element of xperience 1t 1s malien-

mumeted to others, because 1ts nature_as expureneed by each
wndrdutl 1+ mdewnbible m words [he message or personal
testimony must be worthy o trust, the wdividual bearing it must
be 1n 4 perfectly sound condition of body mind mtelloct and
spint The vision of whuina dawns upon consciousness the. reth-
et of mirudna . puble m Ut <Lage of samadh (rance e

to Buddha « clam, this 1 the mnth stage of samadhs reched for

etk e by L o tep heed ol oght vmepatts it -
b other

o already bifore et + Toe Sepethara ntha welind

grammar to be followed by the aspirant wn assuredly r

mastermg all the nine stages of samadhc m«.nmmmy

f mmm.. '

o
e xplaTAu 11 e o Fathn Pot 12
~ Budd] s S > pp 3

ot e Deghis s
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any illuston or hallucmation) Without gowg mto detatls here 1t

‘may suffice to quote the followmg short but mtelhgible description
of the psyclucal mode

In accordunce with the mystical or psychal mode the process

d N1

by Buddba s called safid siha This 15 a state of trance
when outwardly the man who reches it i as good «s dead * there
‘bung nothmg but warmth (ussa) a the < of itc 2 lnumn.m
a level of consciousness (cita) 1 reachcd where conse

sty Shrown bark on 0%ll completcly voud (wie) bomg
dog o of the. subject-object rvlation (gahsa-grikaka-bhia-raita) *
In the sume state, a plne of religuous experience 1s reachcd where
there 15 10 longer wny longmg for this or that object of sense This

15 the highest ps)chnl state where consciouness appears to be
mw.\umhndm ‘

Ethieal Aspect — a]mofnpnunmow:ll-hn-n
toneed muchdntubtwn her® Lot it suffice to <av that the mam
ethial tum to cypross the mature of Buddhist mreana (and &
posteniors that of Jawn) ¥ 15 ¥ ssuddhs or Punty From the ethical
point of vicw, to realise #uy @na i 0 attam the hughest purity of
‘one s uwn self, — of ane « own natwe ( nsuddhim attans) 1hus the

3 When an the v o the, Great Dis v buddba remasnen lint m the > omddhs
walled . vidkatedavit w odha Anacia thrmclt be wasalready doad i oo
See DI hu 11 p 13 Parunbbut bhauic Anuruddha Bhucad v+ No Gt >
Awinda Bhas. & parmbbudo <aifa wlayitamiodham > unap s s
Tor N Dutt (11puats of Makdyias Buaddhoom and s relatvm 1o MTnayina

PP 1-0 fll ) has atteany mate duscription it ant
rstages Which Dot howc e 5o llumin sty and chr sl jaycho

fogucal as st 10 Shwe Zan Vung » IntroduLtory Exesy Compendion of

‘Buddhist Phinophy

+ Mot inim Shdgu Gvalhdss )& of Stramats T T p oS3 ot (S0

o b oo ke o

s Tictn, Lanaral e of 5t
© Chin et o\ s 1 o Lomtrnge N he
il Enlih Dut by Riys Disi by vu v of Br L. alhe Fovssn Pr
Theodan, Stchitbatcky and Prof Bermud e Reith ahat ¥ » @ ¢

+ Sialviina 11 2 3 Jawna Siiss Taxt 10 p 243) oy puriy of the
Bourt o maches \indna
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‘mothod of reahization of mi»tana necessarly mvolves 3 process of
perfect self-eammation self-punification self-restrant and self-
culture If the «xperience. of aiina consists n the feeling of peace-
fulnes. tranqullity ur harmony in the whole of one s bemng and 1
the whole of nature by which one 1 surrounded 1t 15 not possible
‘wathout the practice of slf-alienation from Il that 1 not ame s own
‘Thus the procuss of a self-alicnation imolves a methéd of viewing
thngs o ey are vtk Do Bty i 0l
Frum one pomt of view the twotold ethical end of
aegatne (5 to ke off the indrames (vharones) 0d. (2 t put
awav the fetters (samojanas) ot tu destroy the anusasas (the sm-
fulncss that lies duep 10 our natur,) From unother pomt
the end 1 positive namely to attam & purfect healthy conditym
o selt. The rough scheme of scli<ulture through purity 1 set forth
1 te Relbeeivie tahona, 1 P 147 and ¢ tludes
the following m: idra
T onidih Pty of conduct punh of behwiour punty of
Dwilihood punty of motive, punty of morals, punty of

charactir
Ciltg-oisuddisPurity of mind, purtty of all things mental purity
of mental attitude purity of mental vivion, purity of mental
development etc
Ditth-owsuddis Punty of farth punty of thought punty of
ntellect
Kenkhawwana-visuddhs Punts of fasth by the removal of
doubt
Mageamasgananadassana-tisuddis Punty of the path by the troe
‘understanding of what 15 und what 15 not the path
Patspadainadassana-wsuddis Punty of the mtdlectudl per-
ception of the true
Ranadassana-visuddhs Punty of knowledge and msight
The mun tems ure el thece Staasuddls (Punty of mocah),
Cittansuddhs (Purity of mind) and Paiavsuddhs (Punty of
ledg:)

Iy Duidhudetts 1 e dibilhennbvaics 3 e fiy by
Uph.n inbis  mudonaggs Th il development o the sstem
took place m u.hm.lu«m.-m ‘There 1 10 other
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Buddhist work which bears comparson wis Buddhaghosd’s Pt
of Punty n respect of ‘pamstaking wnalysis

Y Comorat Do e otea ‘means the anmubilation of
passton, hatred and delusion It 15 the wanmg out ut 1l evils —
raga, dosa, and moks, — the dummshing of the vicious and the

m becomung (Mrs Rhys Davids, The Manor 4nthologies T p av)

of (wordly) exstence m which Arhatshup ends (Dt of the Pals

«qd of craving wd the rest In 1ts positnc aspect and 1% sub-
Jectnvcly wasidered, 1t means mental lumnation concerved av
light, nght state of teching happmess, and ool and calm and

goud
4supreme opportnnity a i qulated it cpmmuniun with the Best
S rmgag i w1

Accurding to the Ahuddukapatha No»sina ss smmortabty (amats)
and the bl of emanapation (mbbutt) Tt 1 the tranquil state
{santam padam)
According to the Dhammapada Ninana 15 mmortality the
oppustte ot which 1s deth The path of action 1 the path to m-
mortaligy and the w1y of indolenee 1> the wav to death (appamido
amatapadam I

pad
contact and unsurpassed 10 1ts reach The path th it leads to gam
1 one and the pth that keads to Nussdna. another (a#fla ks labhi-
panisd aiild wibbanagamn) The Buddhas declare the Niroins as

vanishes for cver (attham gacchans dsaa) Without knowledg thire
1870 meditation witbout meitation there 1s no knowledge he who
has knowledee and mediation 1s near unto .§rdna (yamhs jhana
PaiNa ca, sa 16 wbbanasanitke)
It 0 distinctly stted n the Sute-Nopita that Nirsana m 4
TTh Chirauteriatin i based o 1be Pralms of the arly Boddaint Breth
ren and Seters
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‘matchless 15land which possesses nothing grisps 3t nothing and
which 15 the destroyer of decay and death (pp 2r1—12) ! The
world 15 bound by pleasurc amlln laving desire Nerana can be
attamcd (Thud pp 214215

According to the Fvcsis Jasks (T Concll p ) onc o
possessen strong will cherishis l good tikes and
follows the path leadung to Nirvina, mp‘ble déstroving all
tam by s degres The Move Jaiaa (Conell T, p Jﬁ)du.nbu

bemng composite 1. the nature areulhuh iy
subjert fa vmg nd death The Gandatmdu Jatera (Cowell ¥
P 55) ~ays that zeal 1s the way to Nirvana

According to the Visuddhimagga (V3! 11,p 612) Ninanas te
extincion of the five Khandkas * The attribates of Ninana consnt
of absence of pussion destruction of prdk, getting rid of thirst
frew dom from attachment and destruction of all sensual ple wures
Tt 15 the cessation of all suffermgs It can be attaned through
meditation wisdom precept  steadiastness aud the rest

Acuording to the Athasalinl (p 400), Nirvana weaus that frum
which the arrow of desr 15 gone away (tenha \ankhtum vinam
mggatam v tasma virati wibbnan) 1t 18 frecdom from dll sins
and final releas. fiom lower nature

a7 h
obtams Vrvdus by making humsell tree trom the wilderness of mis-
deeds It » diwnbed here as the state of bliss
In the Kathavstthupakarana aithakatha (p 176) Novwina 1 do-

o
According to the Abhidhammatthasungahs Niriaxa 1 50 clled
because 1t 14 1 departure. from that craving which s called na
Iusting or eraving 1t 1 to be realized through knowkdge belonguwg
to the four puths 1t 1s the object of those'puths and their frustion
1t 15 suprunundane or transeendental (kAutara) 1t 1 excilent
wncreated, and free from lust
_ Scsonduog to Nagasena » vicw 1 the Milinda <n Arie dcaks
¥ Al i i s e ndpare mbbnam i e b
Jerimac wpari Mbaya
Vatarmam Rhondhinse wirvahs (3 sddbmaga I1 p o15)
* Nibbinsamblaiass Suiatsra
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mmmmmmmmmm m
as he does not find dulight m them, 1n hum cravmg reases
the cessation of craving (taha) grispmg (vpiding) umn,ndby
the cessation of grasping, becommg (dhave) ceases, and when be-
comng has ceased birth ceases, and with its cessation, burth old
age and death gnef lamcntation pamn sorrow, and despair cease
to eust In'this sense cessation i1s Nivvana

Just as those whose hands and feet have not been cut off know
Tow sad a thing 1t 15 to have them cut off by hearng the sounds.
of the lamentation of those whose hands and feet have beea cut
off even 50 1t 15 by hearmg the pleasing words of those who have.
seen Nirodna that they hnow how Bappv a state t 1>

Niruana being uncaused there 1» a came that will bring about
the realization of Nirvana, but there 1> no cause that will brng
about Ninana itself A man by his ordmary power can go up from
a certam placr to the Himalayas the hing of mountains but he
nnml bring the Himalavas to his place Such1s the case yith Nir-

Further Nsgouna 15 uncompounded, not made of anythmg.

y-nkuu:ls Tt 1 perceptible to the mitd By means of his pure
heart refined and strught tree from the obstacles free from low
cravmgs the disciple of the Nohle One can realize Ninana Just
as wind exasts though 1t cannot be shown by 1ts colour or it~ torm,
whether as thin o thick, or short or lng, even so Niredna evists,

The supposed punty of itant mmd 15 no the
punty of consciousness 1n Nirana [he mund of one under seven
years of age 15 powerless and we ik mean, small

portant weighty widereaching and extensive The infant with
oparect od 2 un bl 4o graep au e o gt
Niriana 13 all blss though the process seehing after 1t 15 panful
X s e unalloyed When it 1 soggested that Noralna s patal
the

that
o, while Nar dne mu..un..pmmmpu and there 1s no
pam mixed with 8

ble to th
nranumbao(au!ue-ﬂbellm‘ﬁmm though after all the
sea ewsts 5o 1t 15 impossible to tell the form or figure or duration
7



%

‘ormeasuce of Nirins though afer ol it 2 & conditon that docs

By ol
dspositions Tt 1 cool and assuages the fever ersing from all ewl
dispositions Tt does allay the thurst of the craving atter husts, the
creving atter future hife, and the craving after wondly pruspe ity
Tt 1 the rofug. of beings tormented with the paisen of evil dispo-
sitions It does put an end to griel It 1s ambrosia It 1¥ mighty asd.
boundless and fills not with all bemg who enter mto 1t It & the
abode of all ‘good men — the akes It 15 allm blosom as 1t
were with the snumerahle and vacious and fine flowers of punity
of hnowledge nd of emancipation Tt  the swpport of bie for
1t puts an end to old uge and death It docs merease the power
of iddhs or supermormal powers It puts 4 stop 10 all bewgs to the.
sulferng answg from evil dispoution It overceme m all banzs
the weahnuss which ans< from hunger and every st of pam
e mot bon ovsher doo it g ol 1t dowsct o awey 8
hes 1o 1eburth 1t 15 unconquerable thicves camnot carry 1t 1t 1
not attached to u)ﬂun( 1t 15 the sphere n whych arehats move
nothing can obstruct 1t, and 1t 1s mfnrte Tt satafies crery desine
Tt causcs delight It 1~ full of Intre Tt 1s bard to ttam to Itis

perfume of nghteowsness It hnnphalnl taste Itisvery exalted
It1s tnmoveable It 1s maccessible to <mners It 1» 4 condition in
waich 0o evil dispositions can grow It »free from desire to plea.c.
and from resentment

Nuvdng 1 nesther past nor fature, nor present nor produced
nor not-produced, nor producible

Lastly Nuodna 1s to be hknown by frerdom from distress and
danger by confidence, peace («lm bl happmess delicacy
punity and freshucss He who orders hishfe anght, realzes, that
Nrruasa He who gams the highest fruit vf Arbatshup, may be
saud to have seen Ninang facc to face

A layman also can attawn Nirana A cloe study of the Grhattba-
ha-Sutte (p 58) end LM]-YM‘ (p %.g) of the Makiniddisa
together with thar commentaries by Dhammapak helps up to look
tor the munts both \mong the householders and the recluse  The
mums. are defned as pet ors who have aftenuated thur sms asd
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have seen Nirodna and as to Bouseholders they are reprisented
npmn‘homwuhmlmedwnhdlhmmho’dqu No

Agaramunss
and the Anagéramunss freegton ‘while the former keep to
houschold life  the latter do not As for the attainment, both are
held ant s equily competent fo win the highest state which

15 Noruina M In the Anguitara Nikiva, we lmd muonoln lay
arahate Rhys Davids 1n his mtroduction
Suita «alls them lay men aahats (SBB, 1T, eem) hmu&-—
watthu (PTS Bh IV p 268), we find Kilapuita Ya
Setu

thys pomt S Z Aung ani Mrs Rhys Duids' have mferred that
a layman under exceptional ercumstances m 1y attam arahatshp
but 10 Leep 1t he must give up the world (Posis of cm-w
p 158fn) Rhve Davids and Mrs Rivs Davids m
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