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PREFACE

A preface to a little book with a voluminous intro-
duction of some hundreds of pages seems a superfluous
luxury. I believe, however, that such an introduction is
intended to give to a superficial reader a brief indication
of what he may expect to find in the book. The scholar
requires none of it. In order, therefore, to satisfy such a
reader, I will tell him briefly that I am publishing here
for the first time a Samaritan collection of Biblical
legends, a parallel to the Jewish Midrash and to the
pseudepigraphic literature. I claim for the “Secrets of
Moses” that it is the oldest book in existence of this kind
of literature, and I put the date of its compilation to be
about the middle or end of the third century B. C. E. In
the introduction the reader will see how I have reached
a conclusion as startling to me as probably it will be to
him who will take this book for the first time into his
hands. It was very slow and uphill work, and I had to
cover a wide field, leaving no document unexamined
which might help to throw light on the date and origin
of this book. I have searched through the entire pseud-
epigraphic literature, in whatever language it may have
been preserved, and I have worked my way up to the
Hellenistic literature, to the Sibylline Oracles and Eupo-
lemos. Josephus has attracted me quite specially, and
I believe I have been able to put a new complexion on
the character and sources of his ‘Antiquities.” The
Palestinian Targum has come under minute examination,
and in connection with it all the Jewish Midrashim.
The Sibylline Oracles have been traced down to their
‘latest development in the Tiburtine, and the mediaeval
oracles down to Matthew of Paris, and even to Slavonic
and Rumanian texts. In my re-examination of the
pseudepigraphic literature I have arrived at conclusions
which differ widely from those accepted today. I have



drawn attention to affinities with Mandaean traditions,
and I have endeavoured to give as literal a translation as
was possible of a text so old and unfortunately so corrupt
that even the joint wisdom of the Samaritans of today
has been unable to solve many of the problems raised
by it. A commentary prepared by them has also been
added, which exemplifies the exact state of scholarship
among the Samaritans of the last few centuries. Brief
but I believe sufficiently ample references to the entire
literature have been given in the footnotes, and a chapter
of the book has been given in transliteration, showing
the pronunciation by the Samaritans of the old text.
I can faithfully say that I have spared no effort in trying
to elucidate . a 'book which, by its character, claims
special attention from more than one point of view. The
parallelism between Jews and Samaritans in all their
mental activity, to which I have referred in my Schweich
Lectures manifests itself here again. A Midrashic inter-
pretation of the middle of the third century points to a
fixed text of the Pentateuch, already considered as holy
and immutable in word and letter. The time is not yet
ripe to enquire into the primary source of these Biblical
legends. I have endeavoured, however, and I believe
for the first time, to lift some of them out of the narrow
confines of Palestine, and to join them to the wider cycles
of world-legends, and a new view has been advanced,
among others, of the origin of the Antichrist legend. It
must be left to others to continue this comparative study,
and to investigate the closer relations between them, and
the mutual influences which they may have exercised
upon one another.

It would be ungrateful on my part were I not to
‘mention in the first place the assistance which the Sama-
ritans have tried to give me, especially the late high
priest Jacob the son of Aaron, and his son Ab Hasda,
and to a large extent Abisha the son of Pinehas. From



time to time one friend or another has rendered me
valuable help, but a special debt of gratitude is due to
Mr. B. Bamberger, who, with sincere devotion and
scholarly acumen has assisted me in the final process of
shaping the book and reading the proofs while it was
passing through the Press. Last but not least I should like
to place on record my appreciation of the generosity of the
Royal Asiatic Society, which has enabled me to publish
the most ancient monument, so miraculously preserved,
of the Samaritan literature, truly ‘“a brand plucked out

of the fire.”
M. GASTER.

London, 193 Maida Vale, W. 9. June 16th. 1927.



TABLE OF CONTENTS

Page
PREFACE .. . . .. . it ii i iee
INTRODUCTION . . . . . . vt v v vt v v .. 1—183

Character and Title of the Book. . . . ... 1
Detailed Contents

Sibylline Oracles, Eupolemos and Other

Hellenistic writers . . . . . .. . .. .. ... 9
Abraham and Nimrod Legends

The Sibyl of Tibur and Other Oracles . . . . 42
The Cave of Treasures — Methodius of Patmos

The Asatir and Josephus. . . .. ... ... 61

The Palestinian Targum . .. ... ..... 8o
Bileam Legends and Antichrist

The Asatir and the Cycles of Universal Sagas 99
The Universal King — The Return of the Hero —
The Child of Destiny — The Antichrist Legend

The Pseudepigraphic Literature. . . . . . .. 105
Enoch — Jubilees — Pseudo-Philo— Adam-Books

Characteristic Points of Difference . . . . . . 120
Astrology — Demonology — Eschatology

Mandaean Affinities . .. .......... 125
Language and Anti-Jewish Tendency

Asatir and the Samaritan Literature. . . . - 134

Markah — Book of Joshua — Ab Hasda — El
Doweik — Abdalla B. Shalma — Meshalma

Chronology and Dates. . . . .. ... .... 141



Geographical and Others NaMes: Arabic Glosses 147

Samaritan Targum — Cryptograms

The Original Language . . . . ... ... .. 156
Date of the Asatir and Final Conclusion. . . . 158
The Manuécripts and Edition of the Asatir . . 163
The Arabic Paraphrase. . . . ... ... T 168

The Pitron: or Arabic-Samaritan Commentary
tothe Asatir. . . .. ... .......... 171

Specimen of the Asatir Transliterated Accord-

ing to the Pronunciation of the Samaritans . . 174
Story of the Death of Moses. . . . . Ce e 178

The Apocalypse of Moses and Josephus
TRANSLATIONS . . .. ... ... .. .. 184—321
Asatir . . . .. . . ... e 184—320
Pitron or Commentary to the Asatir . .. . 185—301

Samaritan Story of the Death of Moses . . 303—321
LIST OF ABBREVIATIONS. . . . ....... 322

INDEX o't vt e e et e e e e 327
THE SAMARITAN TEXTS . . .. ....... 1—59



CHARACTER AND TITLE OF THE BOOK.

The best way to describe the Asatir is to call it a Midrash,
Aggadah, or legendary supplement to the Pentateuch.
Unlike other Apocrypha—with which it has much in
common—the author does not attempt to retail anew the
sacred history and to present it in a specific form, and
with a deliberate tendency. He is content to leave the
sacred scripture as it stands, without meddling with its
narrative and without trying to readjust the events re-
counted therein, according to a certain preconceived
system either legal or astronomical. The author takes for
granted the Samaritan tradition as he knows it, and does
not waste his ingenuity to prove its truth. The following

Table of Contents will show the exact character of the
book:

Chapter I.
Division of Earth by Adam (v.2). Sacrifice of
Kain and Hebel on Mt. Garizim (v. 6). Killing of
Hebel and the darkening of Kain's spirit (v. 9—13).
Various dates (v. 24ff.). Adam separated from Eve
100 years (v. 26).

Chapter II.
Seth builds Antokia (v. 1). Genealogies and build-
ing of towns (v. 2). Twice twelve precious stones
(v. 7). Lamech making images (v.10). Sign of
birth of Noah (v. 16). Adam foretells the Flood
(v. 17). Children of Lamech and the towns built
by them (v. 20). Ahidan son of Tubal Kain taught
by Adam (v. 35). Enoch buried near Mt. Ebal
(v. 38). Sanctity of Mt. Garizim (v. 40). Noah
studying Adam’s Book of Signs (v. 44).
Asatir, 1
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Chapter III.
Death of Adam in Badan (v. 1). Burial in cave
(v. 4). Noah studies the Three Books (v. 9). Ahidan
builds Sion (Rock of Shame) (v. 13). Asur son of
Ahidan marries Gifna (v. 20). The worship of sun
and moon in that place (v. 22). Mechanical contriv-
ances (v. 26).

Chapter IV.
Flood (v.2). Division of Earth (v.13). The Three
Books (v. 15). Death of Noah (v. 36).

Chapter V.
Tower of Babel (v. 1). First War of the Nations
(v. 11). Nimrod (v. 12). Birth of Abraham (v. 14).
Seclusion of Women (v.20). Death of Haran
(v. 28).

Chapter VI.
Death of Nimrod (v.1). Two Nimrods (v.2).
Abraham going down to Egypt (v. 10). Fall of
idols (v. 11). Punishment of Pharaoch (v. 14).
Sorcerer Turts -(v.18). First proclamation of
Faith (v.23). Abraham rebuilding the first altar

(v. 27).

Chapter VII.

Amraphel and Sodomites (v. 1). Turts going from
Hebron to Shinear (v. 4). Last Kings of Ham
(v. 7). Capture and rescue of Lot (v.8). Advice
to Kedar Laomer (v.12). Dates of Abraham’s
movements (v. 13ff.). Abraham in pursuit (dates)
(v. 14). Abraham in Salem with Melchizedek
(v. 17). Various dates (v. 26).

Chapter VIII.
Reign of Ishmael (v.1). Ishmael partner with
Esau (v. 5). Kings of Edom (v. 7). Abraham and
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wickedness of children of Ashur and Joktan (v. 9).
Jacob going to Haran (v.13). Genealogy of
Pharaoh (v.14). Pharaoh coming to Egypt (v. 21).
Plti the wizard and his prophecy about Moses
(v.24). Amram’s greatness (v.27). Plti pro-
phesies Moses’ death by water (v. 35).

Chapter IX.
Moses’ birth (day and dates) (v. 1). Moses’ rescue
(v. 4). Killing of the Egyptian (v. 15). Flight to
Midian (v. 14). God’s appearance to Moses (v. 21).
Dates from God’s appearance to Moses to the
Death of Aaron (v. 24ff.).

Chapter X.
Mertis (v. 1). Balak and Bileam (v. 1). Bileam’s
seven gods (vv. 5—7). Bileam’s curses frus-
trated (v. 13ff.) Bileam and the daughters of
Moab (v. 18ff.). Stations of the tribes (v. 22ff.).
Pinehas and Zimri, miracles (v. 30ff). War against
Midian (v. 41). Death of Bileam (v. 47).

Chapter XI.
Joshua appointed (v.1). Death of Moses and
his prophecy (v. 20).

Chapter XII.
The Oracle.

The book is called by the Samaritans the ‘““Asatir,” or,
as it should have been, ‘“‘Astir.”” I have translated this
title “The Secrets of Moses,” thus translating the Samari-
tan word ‘‘Asatir,”’ so pronounced by the Samaritans, in
order to distinguish it at once from the other books
ascribed to Moses, such as the “Apocalypse’” or the ‘““As-
sumption of Moses.”” The Samaritans themselves no
longer understand the title, and were unable to enlighten
me in spite of frequent questioning, but they at the same

1#
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time emphatically repudiate the notion that the title may
be of Arabic origin. The word is one which has not been
taken by them into their language; it occurs neither in
their liturgical poems nor in any other book with which I
am acquainted, although they are quite familiar with the
Hebrew parallel form 2npx from the passage in the Bible,
Deut. 31, 18., to which they attach overwhelming import-
ance. The fulfilment of the threat expressed by that sen-
tence in the Bible, marks according to them the starting
point of the Fanuta, the Hiding of God’s presence. The
Hebrew word has not been retained in its Hebrew form even
in the Samaritan Targum to that passage. But in the case
of the present book, they have evidently retained the very
old name, the true meaning of which they have since for-
gotten. It is unquestionably the primitive Hebrew name
for that literature which has since become known under the
two Greek names of Apocryphon and Apocalypse, both
meaning something hidden or something revealed in a
secret form. A narrower meaning has been attached to
the word ‘‘Apocryphon,” inasmuch as it has been given
to a set of books not received in what is called the Canon
of the Jewish Bible. Without entering upon any discussion
as to the meaning of the Canon of the Jewish Bible, what-
ever may be understood by it, it is clear that it cannot be
applied to any Samaritan writing, since the Samaritans
have only the Pentateuch, and outside this the Book
of Joshua and some fragments of Judges and Samuel.
These latter are treated by them as profane history. The
use of the title “Apocryphon,” therefore, would have been
misleading, and as for ‘“Apocalypse,” it could only be
applied to the two last chapters, which deal with prophecies
connected with the very last hours of Moses upon earth.
I have, therefore, as mentioned before, chosen the title
“The Secrets of Moses” in preference to any other, for
it agrees much more closely with the character of this
book; moreover, ‘“Secreta Moysi" (‘‘Secrets of Moses’)
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appears as a title in one of the old lists of books excluded
from the Canon by the Church (see Charles, “The As-
sumption of Moses,” London 1897, p. XV). It is not
unimportant to mention that in the Hebrew literature a
book has been preserved, to which reference will be made
later on (p. 52), under the title of ““The Secrets or Mysteries
of Rabbi Simeon ben Yochai.” It is a real apocalypse, and
contains prophecies concerning the end of time and various
events connected therewith. The Hebrew name of it is
“Nistarot,” which is precisely of the same root as the
Samaritan form of “Asatir.”

From the contents, and from the fact that it is ascribed to
Moses, the book might also be described as pseud-
epigraphic. True, it is nowhere in the text expressly stated
that Moses wrote it, but his authorship is assumed by
the title, and by the tradition still alive among the Samari-
tans, although in quoting the book, as will be seen later on
(p- 137, 140) the various Samaritan writers quote only ‘“the
Master of the Asatir,” or the “Author of the Asatir” (Baal
Asatir). Theyleave it undecided as to whether Moses actually
wrote it, or whether it is a tradition handed down from
Moses. Thus the Asatir belongs to the large number of
pseudepigraphic writings ascribed to Moses. It differs
completely however from the others, inasmuch as it is the
only one that starts from Adam and finishes with the
Death of Moses. It thus covers the whole of the Pentat-
euch. The Book of Jubilees carries its story from Creation
to the Exodus. The so-called Apocalypse of Moses is in
reality an Adam Book. It contains only the story of the
going-out of Paradise by Adam and Eve, the various in-
cidents connected with the first man, and closes with the
death of Adam and Eve. Another is the ‘‘Assumptio” or
rather the “Testament’’ of Moses, which is limited exclusi-
vely to the last days of Moses and closes with a prophecy.

The reason why an Adam Book should have been
called “The Apocalypse of Moses” has hitherto remained
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obscure, as no reference to Moses is found in any of the
‘texts, neither in the Greek, Latin, Slavonic, Arabic nor
Ethiopian, norevenin the Syriac*Caveof Treasures,” which
already goes beyond the more limited scope of the others.
In the light of the Asatir, this difficulty is now removed,
since it explains the reason for that title, as the text here
begins with the history of Adam and Eve and finishes with
the Death of Moses. The‘‘Apocalypse’’ may, therefore, have
originally belonged to a similar full compilation. In fact,
the ‘“Apocalypse” agrees in the main with the first
chapters of our book ascribed to Moses (cf. p. 115). From
this the ““Apocalypse’” has then been detached, but re-
tained the old title of the whole book.

The Asatir, then, is accepted by the Samaritans as a
book of Moses.

Although those who made copies for me from the older
original MSS. differ among themselves in the wording of
the title, still they are unanimous in ascribing it to “our
Master Moses.” So it appears also in the Arabic
paraphrase, and in the “Pitron”’ (Commentary). More-
over, to the questions which I put to the Samaritans I
received the unequivocal reply that of course the book
was written by Moses, and although it did not enjoy the
same authority as the Law, none the less the facts which
were related in the book were all true and reliable. The
old tradition has thus been preserved unaltered down to
our very days. One must realise that the name of an
author was not considered to be of such a determining
value, asit is in modern times. Hence the reason why the
same book was at one time ascribed to one author, and
at other times to another author. Take e. g. the very same
apocalypse being ascribed in turns to St. Paul, St. Peter
or the Lady Mary. Most of the apocryphal writings are
practically anonymous, quite indifferent to the names which
were from time to time attached to them. They are
popular literature in the widest sense of the word, and have
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been treated as such. Originally neither the Jews nor the
Samaritans would have enquired too closely about the
authenticity of any such legendary writing ascribed to the
one or the other of the Patriarchs. So little importance was
attached originally to the name of the author that those
older writings which were circulating under various names
were afterwards gathered under one heading, e. g. the
Enoch Books or the Adam Books or the Moses Books.
As Moses had written the Law, why should he not have
added another book of explanatory tales which completed
his narrative and did not affect the Law? The Asatir
keeps free of every legal prescription. The people, no
doubt, believed that Moses did not limit his work to the
Pentateuch. The Jewish tradition goes further. The whole
Oral Law is said to have been developed by Moses in
addition to the written and not a few very ancient legal
prescriptions are described distinctly as Laws (Halaha)
given by Moses from the time of Sinai. In the Bible itself
a psalm is indeed ascribed to Moses. Among their oldest
prayers the Samaritans have one ascribed to Moses and also
one to Joshua, the former, save for a few words, consisting
of verses from the Pentateuch. No wonder that to them
many a legend connected with the narrative of the Pentat-
euch should also have been the work of Moses. Thus we
have in our Asatir a book genuinely believed by the Sama-
ritans to be a work of Moses, the only man acknowledged
capable of writing such a book and foretelling the future.

That the book was held in very high esteem by the
Samaritans, and treated almost as a sacred book is proved
by the fact that it has exercised great influence on Sam-
aritan literature, as will be shown later on (p.134) as well
as by another fact, which appears to be very simple,
and yet is of great significance. Anyone acquainted
with Samaritan MSS. will notice that no profane book,
whatever its character may be, has ever been written
on parchment. This material has been reserved for books
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of a sacred or a semi-sacred character. It is only the
Law, some ancient prayer-book, or some very old philac-
teries, which were invested with a special character of
sanctity, that have been written on parchment, and no
other work. I have not found even a copy of Markah'’s
great poems on parchment. The only exception is the
Asatir, in a copy which is still preserved among the Sam-
aritans of Nablus. From the end of the fifteenth century
they have ceased using parchment because by that time
the last remnant of the ashes of the red heifer prepared
a few centuries previously, had come to an end. They
were therefore no longer in that state of levitical purity to
handle and to prepare skins for sacred use. The fact that
the old copy of the Asatir was written on parchment, shows
the reverence with which this book was treated by the
Samaritans, in the belief that it was indeed a work of Moses.

Ever since I discovered the book for the first time among
the Samaritans in May 1907 I have endeavoured to trace
its origin and to compare it with the existant apocryphal
and pseudepigraphic literature. There were, apparently,
so many common traits that I felt sure by means of such
comparison, to be able to establish its true character and
the approximate date of its composition. I did not at
first fully realise its high antiquity, although I knew that
very little is found in the Samaritan literature written in
that language for which some high antiquity could not
be claimed. There are, in fact, very few works found
written in the pure Samaritan language, and one could «
priori consider it anterior to the time when Arabic had
become the literary language of the Samaritans. It also
differed from the language used since the period of the
revival in the fourteenth century. This was no longer real
Samaritan, but a peculiar Samaritan Hebrew. After a
careful examination, one after the other, the pseudepi-
graphic writings emerged as belonging to a more recent
period, than the date of the Asatir, and I was thus led
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up the stream of the literary tradition to its remotest
sources through the Palestinian Targum, Josephus, until it
reached the Sibylline Oracles and the fragments of the
Hellenistic literature preserved by Eusebius. There seems
to be nothing of a high antiquity which could be brought
into some relation with the one or the other section of the
Asatir, and in the following pages I am now giving the
result of that slow and patient investigation which has
taken me so many years to complete. The first work
to be examined is the Sibylline Oracles. The Sibyl of
Tibur, Josephus, the Palestinian Targum follow in the
order of their approximation to the Asatir, and then, the
apocrypal and pseudepigraphic literature fall into their
proper place in their relation to the Asatir.

SIBYLLINE ORACLES, EUPOLEMOS,
AND OTHER HELLENISTIC WRITERS.

The Sibylline Oracles are a remarkable product of that
Jewish Hellenistic propaganda which flourished as early
as the second century B. C. and was continued for a long
time afterwards. It is a curious blend of old and new,
of pagan prophecies and of Jewish legends. Some of the
books are distinctly Jewish, but even here not a little has
been borrowed from elsewhere, and incorporated in the
collection, not always systematically, and very often in a
haphazard manner. Much has been done to elucidate the
history of these oracles, the manner of their composition,
and to separate, if possible, the old from the new, the
Jewish from the non-Jewish. No one, however, seems to
have succeeded in finding the sources from which the
Sibyl has drawn her materials. The older pagan literature
has unfortunately perished, and excepta few quotations from
that literature, the rest has been guess-work. No betteris the
case with those portions which are decidedly Jewish inorigin,
as is shown by the spirit which they exhibit, by their virulent
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attack against heathen practices and beliefs, by the lavish
praise bestowed upon the Jews, and by the glorification
of the Jewish faith and hopes. Still, the direct sources
have not yet been traced, nor would it be an easy task
since the authors of the oracles have covered up as deftly
as possible all the traces, and very little, if anything, is
known of the contemporary Jewish literature. Some paral-
lelism, no doubt, has been found between the Messianic
outlook, or rather the prediction of woe and tribulation, as
found in the Sibyl, and that in some of the pseudepigraphic
writings. But a diligent search might yet reveal some more
points of contact, and this Samaritan text may prove to
have been one of the hitherto unsuspected sources of
portions of the Sibylline Oracles. The task is not an easy
one, for there is profound disparity between these two kinds
of writings. The one is a simple legendary complement to
the Bible, with no ulterior motive, whilst to the other the
Bible is merely a source to be used with very great dis-
cretion. Only a few historical points are vaguely alluded
to: the rest, however, must have been drawn also from
similar legendary elaborations of the Bible, and from the
eschatological literature, which had developed from the
time of Daniel. It is in books of legends that we have to
look for such information as we find in the Sibyl, and we
must rest content if under the pagan guise, we shall be
able to discover the Jewish original. If, then, we shall
be able to establish some parallelism between the general
outlines and episodes in the Sibyl, as well as in other
Hellenistic writings and the narrative found in the Asatir,
and if literal coincidences in expression and thought are
adduced, then the question of, at any rate, one source may
be considered as satisfactorily answered. Of course, such an
investigation must be carried on step by step; small incid-
ents are not to be neglected, and even hypothetical assump-
tions must be allowed in one case or another, until facts
afterwards corroborate the accuracy of such hypotheses.
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Among the prominent episodes in the Asatir are the his-
tory of the Flood (Ch. IV), the division of the earth by Noah
among his three sons, the covenant of peace which he makes
with them, the rebellion of Nimrod, who is represented
as a giant, and who causes the tower of Babylon to be built
(IV, 31, 32) which is afterwards destroyed by winds and
storm, his oppression of the other nations, the wars
which are initiated by him against seven nations, and their
destruction, the rise of Egypt to be the first kingdom after
their dispersion, immediately after which there is added
a peculiar history of Nimrod (V, 11.12). He, all the time
being the hero of this tale, is frightened by a sign which is
explained by the soothsayers, that a child will be born to
Arpachshad, son of Shem, who will destroy him and his
kingdom. He thereupon separates the men from their
wives, but his stratagem does not succeed, and Abraham
is born, who later on defies his authority, and is therefore
cast into the fire and saved by God. This abstract may
suffice now for our immediate purpose. In the course of
this investigation further variants and parallels from the
Samaritan literature will be adduced which complete the
tale, such as we find it in the text before us, which un-
fortunately seems to be corrupt and incomplete. But for all
this tale, there are only very slender allusions in the Bible,
which have afterwards been worked up until they have
assumed this more elaborate form.

Two points may however be noted, for they may be
helpful in elucidating the problems before us. Nimrod is
practically made contemporary with Abraham, though
in fact only three generations separate Nimrod from
Noah. This is a serious anachronism, and yet no notice
is taken of it. Further, the portion which Noah gives to
Shem is in the land of Afrikia, i. e. Phrygia (Ch. IV. 30).

We turn now to the Sibylline Oracles.

Book III of the Sibylline Oracles is universally acknow-
ledged astheoldestinthe collection which has been preserved,
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and is of undoubted Jewish origin. Scholars have been able
to establish the fact that the book is of a composite charac-
ter, some parts being older and others probably of a much
later date. But even the latest parts are not later than the
middle of the second century B. C., the time of Ptolo-
maeus VII Physkon. In its present state, it is composed of
many fragments which have been joined together, not
always very happily, and the book has suffered many
interpolations and changes. Moreover, it must be remem-
bered that none of the MSS. of the Sibylline Oracles hith-
erto known is older than the thirteenth or fourteenth cen-
tury: no wonder, therefore, at the incoherent character of
some parts of its contents. But on one point all are agreed,
that the book can be safely divided into three sections, of
which the first from line 97 to line 170 or thereabouts, is
unquestionably the oldest oracle.

The Fathers of the Church, especially Lactantius and
Eusebius, the latter quoting Polyhistor, all show more or
less complete knowledge of the first lines of this section.
Of real importance for our present investigation is the
first section from lines 97—121 and 154—170 (reserving a
separate treatment later on for lines 122—153). The former
deals with the building of the Tower, the fight of the Titans
and the establishment of the first kingdoms, the destruction
of the giants, the history of Egypt, the rise of several
kingdoms, and an abrupt reference to Solomon. This is
that special section which has been quoted variously in
olden times as belonging to the Erythraean Sibyl, the
Chaldaean or the Hebrew Sibyl. We are, therefore, justified
in subjecting that section to a new examination, especially
as its Jewish origin cannot be doubted, particularly since it
seems also to have enjoyed a very wide reputation as such;
for the story of the Tower of Babel and the subsequent
fight is not only told by the Sibyl, but we find parallel
legends in other writers not of Jewish origin. It is, there-
fore, obviously a legend which from the time of the Sibyl
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had become widely known and had been appropriated
by writers in various countries, and modified in such
manner as to suit local history. This is a process generally
followed by all historians of olden times, and greatly
favoured by the writers of the Hellenistic period.

It seems, however, that the scholars,while admitting inter-
polation and amplification in the rest of the book and in
the other oracles, have not recognised that we have also
here two distinct narratives which have been joined to-
gether in a somewhat synchretistic manner. It will there-
fore be best for the time being, to eliminate lines 122—153
and to join lines 121 to 154, and to treat this as an undivid-
ed whole. The flow of the narrative is not in the slightest
way interrupted, and in fact, line 154 is a repetition of
line 121

Now, as far as this section is concerned, I am not aware
that anyone has endeavoured to elucidate its source or
to answer the question as to how on the one hand, it came
about that the Sibyl should have woven into her poem
the tale of the giants just in connection with the Tower
of Babel, and on the other, why the Sibyl should have
traced the War of Nations and the origin of the Egyptian
Kingdom to the same period.*

The story of the Tower of Babel and its destruction by
a wind sent by God or by the gods is mentioned with
slight variations by Alexander Polyhistor, Josephus, Aby-
denos and the Armenian Chronicler Moses of Chorene.
In the Hellenistic writings collected by Eusebius in his
Praeparatio Evangelica, however, there are only very few

* The literature which has gathered round tl.. portion is so vast
that it must suffice to refer to the principal writers where the biblio-
graphies complete one another. (Stahlin-Schmidt, in Christs Geschichte
der Griechischen Literatur, vol. I p. 609ff. 612ff., Munich 1920,
Schiirer, vol. III p. 571ff., Gruppe, Griech. Myth., Vol.2 p. 1483,
Krauss in the Jew. Enc., s. v. “Sibyl,” Hastings Encycl,, s. v. Sibylline
Oracles and above all now Rzach in Pauly-Kroll, Enc. Klass. Alt.,
s. v. Sibyll. Orakel.)
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in which the story of the fight of the giants is given
with as many details as in the Sibyl. The names of the
gods against whom Titan fights are also changed from
chronicler to chronicler. Neither do we find in all these
any complete coincidence with the Sibyl nor any reference
to the beginning of the kingdom of Egypt.

It would be easy to multiply the parallels to this story
which, however, as cannot be denied, rests here ultimatelyon
the Biblical narrative. Another version has been ascribed to
Berosus, but probably without any reason. There is a con-
fusion somewhere. Itis not likely that Berosus, who wished
to glorify Babylon and its past would insert into his narrative
atale so destructive and humiliating as that of the rebellious
builders of the Tower which was destroyed by the wrath of
God. As he is more or less contemporary with Euhemeros,
and the latter quotes the Sibyl, the version ascribed to
Berosus is probably also of a later date and wrongly
ascribed to him. The Bible is the starting point, but we
shall have to seek in writings which rest upon it for
the primary source of this legend in the form in which it
now, appears as well as for the reason why the giants’
fight should be introduced here. A glance at the Asatir
may now fully solve the problem. I point to the fact that,
in its essence, we have to deal here with the Nimrod legend.

A certain Mar Apas Katina, reputed author of the
Syriac Armenian Chronicle used by Moses of Chorene,
has also a full reference to the building of the Tower
by the giants and its destruction and subsequent con-
fusion.* In this version the tale attributed to Berosus by
Moses of Chorene has already assumed a totally dif-
ferent colouring. Very little if anything is left of the
Greek legends, and although the story of the fight

* Langlois, Collections des Historiens de I’Arménie, Paris, 1867,
Vol. I p. 15. Especially note I, whefe the whole literature is given.
By the way, the name of Mar Apas Katina as an author does not
occur in A. Baumstark, Geschichte d. Syr. Literatur, Bonn 1922,
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between the brothers for the supremacy is retained, other
names are substituted and finally the legend is connected
with Bel. The Armenian writer whilst reproducing this
passage, recognises already that this legend is practically
an enlarged development of the story of Nimrod, and he
says distinctly that Bel or Nisus, who takes his place later
on is none other than Nimrod.* Here we have a writer
who is able to disentangle the legends which had been
gathered elsewhere and had been changed from writer to
writer; for he quotes also Abydenos and others, and
reduces the story, as far as his own purpose goes, to the
primitive form of the Biblical record.

We have here the reflex of the legend as found in
Christian literature, drawing its information not only
from the pagan writers, but in all probability also from
some of the ancient apocryphal writings, or some legend-
ary history of the Bible; and thus we are brought face to
face with the older literature as it has developed in the
course of time.

Before proceeding further, it is necessary that the
essential points of the legend as found in the Sibyl should
be briefly summarized, stripped as much as possible of
their mythological garb. The Tower of Babel is built by
people who rebel against God and is cast down by the
winds. Then, evidently, the surviving king has three
children, and in the tenth generation from the deluge (an-
achronistically) the whole earth is divided into three
portions among them upon oath of mutual peace. After
the death of the father, Titan rises up and fights his eldest
brother, and this is the beginning of war in the world;
but peace is established on the condition that all the
male children of Chronos are destroyed and they are
accordingly torn by the giants. But one male child
escapes and is hidden, and afterwards overthrows Titan.

* “Mais je dis que celui qu’on appelle Chronos et Bel est bien
Nemrod.” (Langlois II, 61).
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Then arises the kingdom of Egypt and seven kingdoms
are mentioned.

We have now only to introduce the equation Titan =
Nimrod, to assist us in solving the problem as to whence
the Sibyl has drawn her information as well as the
seqeunce of events, for if we follow also the identification
of older writers, we see in this the development of a legend
whose central figure is Nimrod, for, as indicated above
we have here unquestionably the story of Nimrod,
which has been greatly developed and to which many
incidents have been added not found directly in the Bible,
but probably deduced from it by that specific Midrashic
exegesis which interprets names and words in a manner
of its own. It is well known that one single word of the
Bible is often sufficient to become the starting-point for a
whole series of legends. This Midrashic exegesis connects
the name of Nimrod with the word ‘marad’ ‘to rebel;’ and
this was sufficient to spin it out into a long story of Nimrod
who is 7ebellious against God. The fact that he is men-
tioned as King of Babylon is, for the author of the legend,
sufficient proof that he must have usurped his power, es-
pecially when taken in connection with the history of Noah
and his three sons. Of these, Shem is the one appointed
king by Noah, and yet we find Nimrod as the first
king. Here is again sufficient reason for legendary activ-
ity to develop Nimrod’s kingship into usurpation or fight.
Moses of Chorene does not fail to recognise that the three
sons between whom the power is divided, i. e. Zerouan,
Titan and Japhetos, are none other than Shem, Ham and
Japhet (Langlois II, 59). The fact that Nimrod is men-
tioned as ‘G7bor’ gives him pre-eminence in the eyes of the
maker of legends. Why should he be called ‘Gzdor’ and
what is the real meaning of that word? In the LXX to
Genesis XVII, 4; X, 8. 9; we already find the Midrashic
interpretation. The word is there translated as ‘giant.’
According to Samaritan tradition ‘Gibor’ is also the word
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used regularly for ‘giant.” This word is at once connected
with the ‘Giborim’ in Genesis VI, 4, a further corrobor-
ation for that interpretation of the word ‘Gzéor’ as mean-
ing ‘giant,” inasmuch as the ‘Giborim’ here mentioned
are also translated ‘giants’ as well as is the word ‘Nepkilim’
in the same verse.

So deeply rooted had become the conviction that the
builders of the Tower were giants, that not only was
the translation of the word ‘Gibor’ as ‘Giant’ found in
the LXX as well as being taken over by the Peshitto
and even the Arabic translation, but Philo also accepted it
without hesitation and based upon it his own philosophic
explanations and discourses in his ‘“Questions’ II, 82 to
Gen. X, 8. There he not only takes it for granted that
Nimrod was a giant, but practically identifies him with
Titan, and refers to the war of the Titans with the gods, a
parallel evidently to the rebellious action of Nimrod
against God, and echoed by the Sibyl. This he further
develops in the special treatise upon the giants (§ 14).
Here in his reference to Nimrod he says, ‘““This man
was a giant upon the earth, the name ‘Nimrod’ being
interpreted ‘desertion’ (rebellious).” This tradition has
been handed down to the writers of the Middle Ages
where Nimrod is always described as a giant. It must be
mentioned that the Samaritan tradition knows nothing of
the fall of angels, nor of their marrying the daughters
of men. The “Bene Elohim’ are to them the sons of the
mighty and their children the all-powerful giants.

Among the Hellenistic writers from whom the Sibyl may
have drawn some information, there is a certain Pseudo-
Eupolemos, a writer whom Freudenthal (Hell. Stud.
p- 82ff.) has rightly separated from the other fragments
ascribed to the genuine Eupolemos, both quoted under
one name by Alexander Polyhistor, and hence by Eus-
ebius in his Praeparatio Evangelica. Freudenthal has
proved beyond doubt that the author of these fragments

Asatir. 2
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must have been a Samaritan and he assigned to him the
date ca. 200 B. C. It will be seen later on that Freuden-
thal’s conjecture is fully corroborated by our investigation.
Small though those fragments are, they offer important
parallels to the Asatir and to some extent also to the
Sibylline Oracle. The first fragment runs as follows:
“And Eupolemos in his history of the Jews in Assyria
says that the city of Babylon was first built by those that
escaped from the deluge; and that these were giants,
and dwelt in the tower about which we have spoken.
But this having fallen by the act of God, the giants were
dispersed over the whole earth. And he says that in the
tenth generation in a city of Babylon, Kamarina, *
which some call the city of Ourie (which interpreted
means ‘City of the Chaldaeans’): in the tenth generation,
then, there was born Abraham, a man excelling all in
goodness and wisdom and who discovered the Chaldaic
astrology: and being intent upon piety he found favour
with his God. And he having gone to Phoenice at the
command of the God he dwelt there, and teaching the
Phoenicians the turnings of the sun and moon and many
other things he found favour with their king. And
later on the Armenians marched against the Phoenicians.
And they proving victorious and taking captive his younger
brother Abraham together with his household went to
the rescue and conquered the captors and took captive
the women and children of the enemy. And ambassadors
coming to him ordered that he might accept a ransom and
release them, he did not choose to trample on the un-
fortunate, but taking for the feeding of the young men
he released the prisoners. And he was entertained
with sacred honours by the city of Argarizin (which
* Kamarina i. e. Furnace. Pseudo Eupolemos knows therefore
the interpretation of the Hebrew word “Ur” as ‘‘furnace’’ thus being
the starting-point of the legend of Abraham and the furnace. At the

same time he goes on to say that Ur is the name of the town: true
syncretism.
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interpreted means ‘‘Mount of the Most High” * and he
received gifts at the hands of Melchisedek who was a
priest of the God and also king.”

We have now all the elements required for the re-
construction of the legend as it appears in the Asatir
and in the Sibyl. We have then only to identify Saturnus
with Noah and Chronos with Shem to see exactly how the
story resting upon the Biblical record could assume a
Greek form without altering in substance.

Josephus, whose close relation to the Asatir will be
discussed later on, has also worked up the subject more
completely. According to him, Nimrod is not only the
rebellious king, but he and his associates are the builders
of the Tower, for he induces and forces the people to build
the Tower and thus to defy God (I, 4, 2, 113).

Then follows immediately in the Asatir as well as in the
Sibylline Oracles the War of the Nations. Here again we
must be guided by the Midrashic exegesis to find in the
words of the Bible a basis for this development. We
find in Gen. X, 11 “he went forth,”” which has been taken
to mean he went forth to battle against the other nations.
Again in the Biblical history (Gen. X, 6), we find that
directly after Kush the father of Nimrod, Egypt is men-
tioned. The fact that Egypt should have been mentioned
before any other country, is sufficient for the Midrash
to proclaim Egypt as the first kingdom. Thus from a few
stray threads drawn from separate words and then woven
together, we get a complete history of events for which
there is otherwise no warrant in Holy Writ. These legends
were evolved to satisfy the curiosity of the listener
and no doubt were the origin of many of the legends
circulated in Syria, Palestine, and Egypt. In the same
chapter in Genesis, seven nations are mentioned, of which
no trace could be found and which even the most ingenious

* By calling Argarizin the “Mount of the Most High” Pseudo

Eupolemos gives decisive proof for his Samaritan origin.
2*
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geographer of the time of the Sibyl could neither identify
nor localise. Throughout that period, every translator of the
genealogical tables endeavoured to substitute more modern
and better known names for those found in the Hebrew
text. But no identification had been attempted for the
nations mentioned in Genesis ch. X, 13, the Lehabim, etc.
They must, therefore, have perished in very olden times,
and are described in the Asatir (V, 9) to have been the
victims of the war waged by Nimrod.

Josephus, curiously enough, mentions in connection
with Nimrod, the disappearance of these very nations, but
evidently misled by the word Kush, which stands for
Nimrod, he transfers the time of the destruction of those
nations to a later period: he connects it with the legend of
Moses as told by Artapanos, but in reality the man who
is the cause of the destruction is none other than Nim-
rod. He must have found it so in his original source,
as otherwise there is no reason why he should have ment-
joned their disappearance in the chapter where he deals
with the history of Nimrod. (Antiq. I, 6.2.)

In the light of the Asatir, all that which has been ad-
vanced hitherto is now fully corroborated. Chs. IV, 31, to
V, 28 gives up a complete parallel in its primitive form, not
yet affected by Hellenistic tendencies. No one could other-
wise under stand how the Sibyl came to utter prophecies
of destruction against seven nations, in this connection.
They are the seven nations mentioned in the Asatir, but
with the difference that new names had been substituted,
in the Sibyl, for the old ones that had entirely disappeared.
Otherwise, it would be impossible to explain why these
nations should anachronistically be mentioned before Sol-
omon, line 167. It is only in the light of the above parallel-
ism that the disappearance of these nations can be ex-
plained.

Even the manner of the Destruction of the Tower, a
detail not mentioned in the Bible, which is described in
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the Asatir as having been shattered, is found in the Sibyl
as having been destroyed through the action of winds
and storm. Itisfoundin a Samaritan commentary to Gen-
esis by Meshalma, and in the Malif of an unknown author
of uncertain date, but perhaps anterior to Meshalma.
Although these books are of a more recent origin, they
have retained very old Samaritan traditions, and also
occasionally, readings of a slightly different recension of
the Asatir. In them we are told that God sent violent
storms and rains which broke down and destroyed the
Tower built by Nimrod and his associates.

That the legend rests upon a Biblical Midrash can also
be proved by stray references in various ancient Jewish
writings, but it appears almost in its entirety in another
book of pseudepigraphic origin, which stands in a pecul-
iarly intimate relation with the Sibylline literature. I refer
to the Revelations ascribed to Methodius of Patara, or
Patmos (see Sackur, Sibyll. Texte pp. 60—g6).

The original source from which Methodius drew the
first part of his chronicle of the world—for it purports to
be the description of the world from the Creation to the
End of Days and Final Judgment—has hitherto not yet
been discovered, but the investigations of Sackur have
shown that, to a large extent, this compilation (of the
fourth or fifth century) agrees with the Syriac ‘““Cave of
Treasures,”” and that it must have been composed some-
where in Syria or Palestine. But it is now evident that the
ancient source approximates more closely to the Asatir
than to the Syriac text, with which it has only a few traits
in common. The history of Nimrod, the building of the
Tower, the rise of Egypt, the fight of the Nations, and all
the other incidents, so characteristic of the Asatir and of
the Sibyl are found in this compilation of Methodius. In
the “Cave of Treasures’’ many of the older details have
entirely disappeared. They all have undergone a thorough
revision from a Christian point of view.
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We have still to deal with that section of the Sibyl,
which, for the time being, was eliminated from the present
investigation: I refer to the lines 122—153, containing the
history of the agreement between Titan and Chronos, the
fear of the former that the succession may not come to
him, that the descendants of Chronos might prevent him
from becoming the ruler of the world, the destruction of
the male children, the clandestine birth of the male child,
the surreptitious removal of that child, the imprisonment
of Chronos and his wife, and later on how the child is
destined to destroy the power of Titan. Whence has the
Sibyl taken this story and why has she inserted it here into
her oracle, where we find it now in close connection with
the Tower of Babel?

In the mind of the Sybil there must have been some
connection between the Biblical personages and this
continuation of the story of the Tower and the fight be-
tween the three sons of Noah, in which Kush or Nimrod is
represented by Titan. There must have been a legend
referring to Shem, or as we are dealing here with two or
three generations later, with Arpachshad or Ashur. Pseudo-
Eupolemos will now help us to find a guide by which to
trace back this story to some old legend connected with
Nimrod; for we must not lose sight of Nimrod, who is the
central figure of this whole passage. It is noteworthy that
the story of the Tower of Babel and the dispersion of the
giants precedes immediately without any break the story
of the birth of Abraham in Pseudo-Eupolemos, unless we
assume, for which there is no apparent reason, that
Alexander Polyhistor, who has preserved the words of this
writer, has omitted something in between; but in that case,
the first section referring to the building of the Tower
would also have been omitted. The retention of this other-
wise irrelevant first section is clear proof that the com-
bination already obtained in Pseudo-Eupolemos’ narrative.
We have in this portion of the Sibyl therefore to seek
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for a parallel to the Abraham and Nimrod legend. After
the knowledge of the birth of the male child has come
to Titan, he imprisons Chronos and his wife, and
then the fight takes place between the members of the
family of Chronos and the Titans. This story of the fight
and the imprisonment seems to be out of place. Originally,
Titan must have imprisoned Chronos and his wife before
the birth of the child, for safety’s sake, and the fight must
have been waged quite independently of that imprison-
ment, and only in order to vindicate their rights and to
punish Titan for his violence and cruelty.

Apart from the Sibyl, we have two parallels, one anterior
and one long after, the first being ascribed to Euhemeros.
His version of the ancient myths of the Titans, borrowed
to a large extent from detached fragments from Hesiod
has been incorporated by Ennius into his Latin trans-
lation and reproduced by Lactantius in his Divine In-
stitutes. (Book I. Ch. XIV.) He does not agree entirely
with the Sibyl; the names of the goddesses and the
hiding place of the child is different, but he also men-
tions that Titan encircles Saturn and Ops with walls,
and he adds, “the truth of this history is told by the
Erythraean Sibyl.” This, as mentioned before, was the
very name by which our Sibyl was known and obtained
currency. In Bk. III, 813 the Sibyl protests against
this identification. As Euhemeros distinctly states that
he depends on the Sibyl he could not have been the
source for the Sibyl and the Jewish character and origin
of this story therefore cannot be called into question
But, of course, if she were to have any effect at all, the
Sibyl could not but assume heathen forms, and was there-
fore popularly identified with the Erythraean Sibyl, who
stood in very high veneration among the various nations.
But this does not in the slightest degree affect the #ue
origin of this Sibyl, nor would it prevent her from taking
some material from the Greek myths in a rationalised
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form to further her own ends, so6 long as there was a sub-
stratum of Jewish legend to warrant her taking over such
material.

In the second account which is a variant ascribed to the
Berosian Sibyl by Moses of Chorene, the encircling walls
and the imprisonment have already disappeared. It was
felt to be incongruous in the place in which it stood, and
practically the whole of the remainder of that Oracle,
(1. 150—152), has entirely disappeared. It has already been
shown above that no higher antiquity than this Sibyl can
be claimed for the Chronicle of Moses of Chorene.

Now in the Asatir, there is what appears to be a com-
plete solution of the whole problem. Let us turn again to
Ch.V.16—29. Here Nimrod, after having captured Egypt,
reigns in Babylon. There he is warned by the Book of Signs
that out of the seed of Arpachshad, i.e. Shem, a child will be
born who will destroy him. He takes the advice of the astrol-
ogers and orders that all the male children of Arpachshad
should be imprisoned in one place whilst the women should
be imprisoned in another, in order to prevent the concep-
tion of the child, which, as he is told, will take place within
thirty days. His plan is defeated and a child is born. This
is Abraham, who is thrown into the fire but who escapes.
The story as told in the Asatir, however, is incomplete.
The book has evidently been preserved in a more or less
fragmentary condition and the rest of the story follows
in the main the narrative as given in Holy Writ. Some
details found in other variants, may therefore supplement
this story, which, as the author himself indicates, runs
parallel to that told of Moses. There, the children are
killed: Moses is born secretly and miraculously saved
from the wrath of Pharaoh. His father Amram is a man
of high rank, and afterwards Moses fulfils the pro-
phecy of the soothsayer and not only destroys the idols,
but is also able to bring about the destruction of Pharaoh
and the Egyptians.
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All this has dropped out -from the Abraham-tale in
the Asatir, but that it must have formed an essential
feature cannot be doubted in view of the fact that we find
this story with all the details in some Jewish versions.
There is first the Jewish-Arabic legend of Abraham
among the fragments of the Genizah once in my posses-
sion, now transferred to the British Museum. There the
story is put into the mouth of Kabelhaber, the well-known
companion of Mohammed. He was of Jewish origin and
is believed to be the author of many of the Biblical legends
alluded to in the Koran and found afterwards in various
Mohammedan commentaries. Unfortunately, the be-
ginning is missing in the MS., but what is left is quite
sufficient to prove the antiquity of this story. It begins
with the wizards and soothsayers warning Nimrod against
the descendants of Arpachshad. On their advice, he
builds an immense prison where he keeps all the women of
Arpachshad’s family. Thus far, it is in agreement with
the Asatir, but unlike it, they are not imprisoned in order to
prevent pregnancy, but to await the time of their child’s
birth. Every male child is then torn to pieces. The
mother of Abraham is able to conceal her situation and
when the time of the birth of the child approaches,
she quietly leaves the town, hides herself in a cave and
gives birth to Abraham. He is miraculously fed by angels.
He first goes to the house of his father, Terah, who is an
idolater, breaks the idols and also induces others to do like-
wise, he is then brought up before Nimrod where he defies
the latter’s claim to be worshipped as a god, is cast into
the fire and saved by God.

So far, we have complete identity: the fear of Nimrod
(Titan) lest a son be born to Arpachshad (Saturn) who
will dispute his usurpation, since Arpachshad, according
to the decision of Noah, is to be ruler: the wise men
of Japhet advising him to build a prison or erect a wall
around the pregnant women of the house of Arpachshad
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and to kill all the male children born; Abraham (Zeus) is
born secretely in a cave, fights Titan and destroys him.
The same story occurs in Yakubi’s* commentary to the
Koran, but it is not of Arabic origin, as is evidenced 