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—Brahwma-bindu Upanishat

‘Words strung together in compilations, serve only to
protect and hide knowledge, as husk and chaff the grain ; let
the wise look for the grain and cast away the chaff of words
when that grain of truth has been found.’

‘ Wouldst thou enclasp the beauty of the True ?
Let pass the word ; the thought, the thought pursue !’

—Maulana Rum

“ Live neither in the present, nor the future, but in the
Eternal, . . . because nothing that is embodied, nothing that is
conscious of separation, nothing that is out of the Eternal,
can aid you; ... within you is the light of the world. ...
Read the larger word of life.”

—Light on the Path

“There is a peace that passeth and yet passeth not the
pure understanding. It abides everlastingly in the hearts of
those that live in the Eternal.”

7eg Aaifa qarfa ke sgasafa,

|RY 1 SARAM, aar A fafaficad o
afena, qatfo qarfa srear @3 sEnRaa:,
aa & |ig:, B B THed AFIRIa: | .
—Isha Upanishat, 6, 7

‘He that seeth all things in the Self, and the Self in all
things, he thenceforth doubteth and sorroweth no more.’
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seekers after a final solution of the ultimate problems of
life, who are not content with the solutions now extant.
I believe that such an endeavour deserves sympathy; I
believe that it will be more successful if I have the help
and co-operation of sympathetic friends than if it were
left to my own unaided resources; and I believe that you
can and will give such help effectively. This help from
you is the more needed as the many distractions of a life,
which past karma has thrown along the lines of office and
the business of the householder, rather than those of
literary pursuits and the studious leisure of the scholar,
have. prevented me from making this work anything more
than the merest outlines of the all-embracing subject of
metaphysic, well defined as ‘completely unified know-
ledge,’ treated therein—and those outlines too, full of
immaturity of thought, possible extravagance of express-
ion, and certain lack of the finish of scholarship.

“I therefore pray that you will look through this
little book and, unless you think it wholly useless for the
purpose mentioned, will send it back to me after having
noted on the blank pages all obscure or doubtful and
debatable or positively inaccurate and inconsistent state-
ments of fact, falseness or exaggeration of sentiment, and
confusion or illogic of arguments and marshalling of
ideas, that you may notice.”

Suggestions for improvement were received in
chronological order from: Pt. Ganganath Jba, Pro-
fessor of Samskrt, Muir Central College, Allahabad ;
Babu Govinda Dias, of Benares (my elder brother);
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Dr. Hiibbe-Schleiden, of Déhren bei Hannover, Germany ;
Dr. J. H. Stirling, of Edinburgh ; Prof. J. E. McTaggart,
of Trinity College, Cambridge ; Pt. M. S. Tripathi, Author
of A Sketch of Vedainta Philosophy, of Nadiad;
P. T. Shrinivisa Iyengar Esq., M.A., Principal, Narsingh
Row College, Vizagapatam; J. Scott Esq., M.A., Principal,
Bahauddin College, Junagadh. Ayodhya Das Esq., B.A.,
Barrister-at-Law, Gorakhpur; Pt. Sakharam G. Pandit,
Branch Inspector, Theosophical Society, Benares;
Pt. Bhavani Shankar, Branch Inspector, Theosophical
Society, Benares; M. André Chevrillon, of Paris;
B. Keightley Esq., M.A., Barrister-at-Law, of London.

I gratefully record the names of these friends, person-
ally known or not known, but most truly friends in the
spirit and helpers in a common cause.

But far more than to all these friends are this book
and I under obligations to Mrs. Annie Besant, who first
saw the rough draft of the work in manuscript, encour-
aged me to persevere with it, then carefully went over
every line of the printed proof-copy, suggested innumer-
able improvements, and finally saw it through the press.

BHAGAVAN Dis

Benares, 1904.






PREFACE TO THE SECOND EDITION

THE work has been out of print for nearly four years.
But the demand for it has continued. Hence this second
edition. The text has been altered but little, though
revised carefully. Further considerations, explanations,
solutions of difficulties, answers to objections, have been
supplied in additional notes.

Some friends have queried, Why the name, The
Science of Peace ?

It is only a rendering of a recognised and significant
Samskrt word for the Vedanta, viz.,, Moksha-shastra,
which means, literally, the Science of Deliverance,
Freedom.

Science is organised knowledge, knowledge which
recognises similarities in diversities and arranges groups
of facts in specified relations with each other. Such
sciences, of the finite, are pursued because they, in some
way or other, minister to finite human needs. This
ministration is their function. All organisation is for a
purpose, towards the fulfilment of which the function of
each organ in that organisation helps.

The most comprehensive Science is the most com-
pletely organised, unified knowledge, which sees not
merely similarities in diversities, but, co-ordinating and
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summing up all sciences in itself as Brahma-vidya the
‘great science’ and the ‘ Science of the Infinite,’ sees
the Absolute Unity of Life in and through all the many-
ness of forms, whereof what has been called the organic
unity of Nature is the expression ; it sees the One Self
at the central heart of all things, and all things radiating
from that central heart; and the purpose of this great
and ‘true vision,’ this samyag-darshana, is the fulfil-
ment of that deepest, that infinite need of the human
being, wiz., the Peace of mind that arises out of freedom
from all doubts and consequent sorrows, out of the
eternal assurance of deathless self-dependence.

Hence Moksha-shastra, of which The Science of
Peace is an equivalent, and of the conclusions of which
this work constitutes one way of presentation.

The Science of the Sacred Word, or the Pranava-
vada of Gargyiyana may be regarded as a continuation
of this work. Other compilations of the writer illustrate
the same underlying principles in different aspects. The
Science of the Emotions deals with the nature and culture
of the feelings in the light thereof, in the same terms of
Self and Not-Self and the desire-aspect of the Relation
between them. The Science of Social Organisation, or
the Laws bf Manu, and The Science of Religion or
Sanatana Vaidika Dharma, show the application of
those same principles (in terms of the three aspects of
the Relation and consequent three temperaments and
psycho-physical types of human beings, viz., intellectual,
active, and emotional) to the planning out and
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administration of the affairs of individual, as well as
communal, human life; to civics, politics, and law-
religion, in other words ; and various pamphlets endeavour
to show their bearings on current problems.

To help, however feebly and haltingly, in the inter-
pretation of the ancient and the modern, the Eastern
and the Western, to each other; in the restoration of
spiritual insight to material science; in the passing of
this revived spirituality into the new forms of Science
and Art, ideals and aspirations, laws and conventions,
that the turning of the wheel of time makes inevitable ;
in dealing with modern problems in the light of the
Ancient Spirit and bringing about a true synthesis of
the many components of the human race and an effective
and lasting ‘balance of power’ between the many in-
terests, classes and factors of human society, ‘ clerical,’
political, financial and industrial—this is the general
purpose of all these compilations, in continuation of the
immediate and obvious special purpose of each.

The great quality of the purpose is the only redeemer
of the little quality of the compilations.

Benares BHAGAVAN Dis
28th February, 1919.






PREFACE TO THIRD EDITION

ALL the matter of the previous edition, text and
notes, has been retained in this. But verbal improve-
ment has been attempted. Long sentences have been
cut into short. There has also been endeavour to make
the meaning clearer where it was obscure. Considerable
additions have been made to text as well as notes, by
incorporation of material which had gathered, in the
twenty-six years elapsed since the last edition, as manus-
cript notes on the margins of my personal copy, sug-
gested by books read during this period.

A reason for the name, The Science of Peace, was
mentioned in the preface to the second edition. Another
is that the book endeavours to make Peace between all
possible views and opinions which seem to conflict, but
cannot really do so, since they all are in the Same Con-
sciousness. The principle of reconciliation, stated
repeatedly in text and notes, is, ‘ Vision Changes with
angle of vision ’, * Differeuce of viewpoint makes differ-
ence of view’, ‘ Duty differs with circumstance’, *“ New
occasions make new duties”, * The old order changes,
yielding place to new . Also, head, heart, and limbs,
knowledge, desire, and action, are reconciled, Rational-
ism, the philosophy of the head, mysticism, the aspiration
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and longing of the heart, Practicalism, the activity of
the limbs, all are unified here. (Spirituo-Material)
Science-Devotion-Action, Jiiana-Bhakti-Karma, are all
shown to be inseparable aspects of One and the same
Life; Conflict is only Apparent, Eternal Unity and
Peace is Real. This reason is only subsidiary to the
first-mentioned, because without peace between head,
heart, and limbs, there is no peace for the soul.

Yet ancther reason is that this book essays to make
Peace between ancient eastern Védianta and modern
western science. The former tells us that the moving
Universe is a Mirage, Illusion, Myth, Mithya, Maya.
The latter tells us that Law reigns in Nature. Upanishats
speak of niyati, ‘fixed law, fate, destiny, dishta,
and also of Yadrchchha, chance. But current
Védanta has forgotten it all. A New Age, of “ The
Federation of the World and the Parliament of Man ”’
requires a new statement of the Ancient-most Philosophy
as Foundation, Inspiration, Ideal, Guide and Director.
This Philosophy must be one which reconciles the
Yadrchchha - Wilfulness-Self-will of Dream-Play
with the Indefeasible Rule of Law. That Meta-Physic
is not Meta-Physic which does not include all Physics
within ‘itself. That Self is not In-finite which does not
include all finite selves and all not-selves within It. That
Freedom is not Supreme Freedom which does not include
all bonds, all law-and-order. This reason, again, is also
only subsidiary to the first; for western Science and
eastern Philosophy represent age and youth, Pursuit and
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Renunciation; and without Peace between the two,
younger generation and older, there cannot be Peace
within the home. Also, it is patent that both states come
to each soul, one after another, in succession. As a
western writer has well said:

* For a scientific theory to be final, the mind would
have to embrace the totality of things in block, and
place each thing in its exact relation to every other
thing ”.

Reconciliation of all religions particularly has been
attempted in another book by this writer, The Essential.
Unity of All Religions. Reconciliation of all sorts of
views, as well as of all religions, has been attempted in
Hindi, in Semanvaya, by him.

From one standpoint, this whole book may be re-
garded as a feeble endeavour to expound more fully some
aspects of * the fundamental propositions” and *the
basic conceptions ”’ stated on pp. 79-85 of Vol. I of
H. P. Blavatsky’s The Secret Doctrine, (Adyar Edition).,

¢ Print-order’ for the first forme of the present edi-
tion was sent to Adyar on 1-1-1945, three years ago.
Conditions created by the second World War, paper-
famine, enormous increase of all costs, going away of
press-workers to other occupations, are responsible for
spreading over three years, work which, normally, should
have been completed in three months or at most six. In
the meafntime, the writer has grown older (from seventy-

six to seventy-nine years of age), his eyes weaker, and
B
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memory more slippery. Consequently, his proof-correction
has not been efficient; and there are many repetitions,
some of which were not necessary; though, probably,
each repetition, in its new setting, discloses a new aspcct,
or exposes more fully an old one, of the subject ; and this is
Nature’s way too ; also of Itihdsa-Purina. Such mistakes
as are likely to cause doubt and perplexity to the reader,
have been noted in the Corrigenda which are placed
before the text, (not after, as is usually done), to enable
the reader to make the corrections before he begins
reading. To come at them after he has finished the
book, with doubts and perplexities unsolved, is too late,
and of no use.

My gratitude is due, in the first place, to Mr. K. S.
Krishnamurti, Manager of the Theosophical Publishing
House, who decided to take up the work of a new
edition, despite the immense difficulties created by the
conditions above referred to; in consequence of which
some projected appendices have been dropped also. My
thanks are also due to the Press as a whole for bearing
patiently with my bad habit of making many additions
and alterations in the second galley-proof, and, very
rarely though, in the page-proofs also. My gratitude to
Miss Preston and Mr. Henry van Zeijst, who have
revised the Indices, is more fully stated in the note
prefixed to them.

BaacavaN Das



MEeND, O Master !, with Thy perfectness, Thy servant’s
imperfection, lest any earnest seeker after Truth be led
astray by error of his. Subtile is that utter Truth,
though all so simple, very difficult to set on high so it
shall shine out strong and clear and steady, and very
feeble for such purpose is the hand that would now do
so. Guide Thou that hand aright.
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(Only such errors are noted and corrected below, as are
likely to cause perplexity or misunderstanding. These
corrigenda are placed before the text begins—instead of after
it ends, as is usually done—in order that the corrections may
be made before the reader begins perusal).
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CHAPTER 1

THE GREAT QUESTIONING

¥ W Fffrear agsd, sedicddh amaedifa IFI—
¢ag, faamgfasecaaisga , qUoNAY JLEGA: |

“THE dread doubt that seizeth the beholders when a
man passeth away, so that one sayeth, ¢ He still is,” and
another, ¢ No, he is no more’'—I would know the truth
of this, taught by thee, O Death ! This I crave as the third
of the three boons thou promised ! "%

This is the boon that Nachiketa asked of Yama,
Master of Death, Judge of departed souls. And Yama
shrank from the great task imposed on him and an-
swered : “ Even the gods have suffered from this doubt,
and very subtle is the science that resolveth it. Ask
thou another boon ! Besiege me not with this. Take all
the pleasures that the earth can give; take undivided
sovereignty of it!” But Nachiketa: *“ Where shall all
these pleasures be when the end comes! The pleasures
are no pleasures, poisoned by the constant fear of Thee!

! Katha-Upanishat, I, i. For the full story of Nachiketd, his
seeking and his finding, see the Upanishat.
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The gods too suffer from the doubt, for they are only
longer-lived and not eternal ; and that they suffer is but
reason why I would not be asthey. I crave my boon
alone. Nachiketia asks not for another.”

“If all this carth with all its gems and jewels werc
mine without dispute, should I become immortal ?” So
Maitréyi questioned Yajfa-valkya when he offered wealth
to her at parting. And Yajna-valkya answered: *‘ No,
thou couldst only live as the wealthy livey and die as they.
Wealth brings not immortality ! ” Then Maitréyi: “ What
shall I do with that which makes mc not immortal ? Tell
me what thou knowest brings assurance of eternity.”

So Rama also asks Vasishtha : “ The books that say
that Brahma3, Vishnu, and Mahesha are the three highest
gods that rule our solar system, say also that they die.
Brahma, the highest-seated, falls; the unborn Hari dis-
appears ; and Bhava,&ource of the existence of this world,
himself goes into non-existence! How then may feeble
sculs like mine find peace and rest from fear of death and
change and ending ? " *

“ To be dependent on another (to be at the mercy of
another, to be subject to the relentlessness of death)—this
is misery., To be Self-dependent—this, this is happiness.’”*

Thus, instinctively in the beginning, consciously and
deliberately at thz stage when self-consciousness and

! Brhad-Aryanyaka-Upamishat, 11, iv,

2 Yoga-Vasishtha, Vairdgya Prakarana, xxvi, 29. For the full story,

see the present writer's Mystic Experiences, (Tales from the Yoga-
Vasishtha).

3 Manu, iv, 160.
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intelligence are developed, the jiva' feels the terror of
arnihilation, and struggles to escape from it. into the
refuge of some faith or other, low or high. And in such
struggles only, and always, begin religion and philosophy,
each shade of these according, step by step, with the
stage and grade of evolution and intelligence of the jiva
concerned.

But when this fear of death of soul and body, this
fear of loss and change and ending, pervades the ine-
telligent and self-conscious jiva ; when it destroys his joy
in the things that pass, makes him withdraw from all
the old accustomed objects of enjoyment, and fills him,
for that time, with sadness and disgust and loathing
for .all the possible means of pleasure that cver hide
within their lyiﬁg hearts the means of pain; when it
leaves him naked and alone, intensely conscious of his
solitude and sorrow, shrinking violently from the false
and fleeting show of the world, desolate with his own
misery and the misety of others, longing, yearning,
pining, for the Pecrmanent, the Eternal, the Restful,
for a lasting explanation of the use and.purpose, origin
and end, of this vast slaughter-house, as the whole
world then scems to bim to be—then is that searching
soul passing through the fires of burning thought, reflection

1Jiva means a separate self, a spirit o1 soul, aliving thing, an
individual umt, vortex, point, focus or centre of latent or evolved con-
sciousness, a single part, so to say, of the Unnersal Self, a dew-drop
image of the Sun, passing from the mineral through the vegetable and
ammal nto the human and superhuman kingdoms; here of covrse a

human soul or spirit. See quotation from Yoga-Vasishtha, II, xix, in
ch. iv, f.n., p. 29, infra.
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and discrimination between the Transient and the
Permanent; of passionate rejection of all personal and
selfish pleasures and attachments in himself as well as
others; of the self-suppression, the intense quiescence and
compassionate sadness, of utter renunciation; and of a
consuming, ever-present, craving and travailing for the
means of liberation, from that seeming slaughter-house,
for himself and for all others ; then is he passing through
the fires that shall purify him and make him worthy of
Véd-anta, of that ‘ final knowledge ’ which he craves, and
which alone can bring him peace and fit him for the
work that lies before him. Then is his consciousness,
his individuality, his personal self, focussed into an in-
finitesimal point, and, thus oppressed with the feeling of
its own extreme littleness, is it ready for the supreme
reaction, ready to lose itself and merge into and realize
the All-Consciousness of the Infinite and Universal Self.
Why, and at what stage of his evolution, this most
fearful and most fruitful mood comes necessarily on every
soul, will appear of itself, when, later on, the mystery of
the World-Process has been grasped and understood.'

NoTE.—The first six chapters of this work constitute, in
a way, the psychological autobiography of the writer. They
describe the stages of thought through which he passed to the
finding embodied in the seventh chapter. And they have been
written down only as a possible guide-book to travellers along

! Many western mystics, poets, philosophers, have experienced and
described this mood; to name one, Tolstoy, in How I came to Believe,
gives a very vivid picture of hisown vai-r & g y a, passionate disgust with
the world, and vi-véka, search for the Eternal as distinguished from the
Fleeting.
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the same path. All the opinicns and beliefs criticised in them
and, for the time, left behind, 1n order to pass further on, have
served as staging-places to the writer himself, have been held
by him closely for a longer or a shorter time, and then, failing
to bring lasting satisfaction of the particular kind that he was
seeking, have been passed by. But this does not mean that
the staging-places and the rest-houses have been abolished, or
are of no use. They continue to exist, will always exist,
and will always be of use to future travellers. No deprecia-
tion of any opinion whatsoever is ever seriously intended by
the writer. Indeed, it is a necessary corollary of the view
embodied in the seventh and subsequent chapters of the work,
that every opinion, every darshana, every ‘view, catches
and embodies one part of truth ; and he himself now holds each
and every one and all of the opinions that appear to be refuted
in these prelimipary six chapters—but he holds them 7n a
transmuted form. Each form of faith, each rite of religion,
each way of worship, has its own justification. If the
writer has unwittingly used, in the passion of his own struggle
opwards, any words that are harsh and offend, he earnestly
begs the forgiveness of every reader really interested in the
subject, and assures him that if he does think it worth while
to read this book through systematically, he will realize that it
verily endeavours, not to depreciate any, but to appreciate all
thoughts, and put each into its proper place in the whole world-
scheme. The  well-established conclusion,” the siddhanta,

of Indian thought 1s that as ar?ﬁ’ifﬁﬁil{ ﬂﬁiﬁ’:, so SIGWTFIQEI{
Qﬁﬂﬁ{:, as ‘duty varies with the individual’s position,’ so ‘ the

view, the opinion, varies with the angle of vision, the situation,
the point of departure ’ ; but the  final view,’ of Véd-anta, from
the ‘ universal ’ standpoint, includes_all views.

The italicised words, ‘and for all others’, p. 4 1. 8
above, make mumuksha equivalent with bodhi-chitta
of Buddhist philosophy. Spirit of holiness, holiness of spirit,
is love for all, compassion for all who are suffering. The
objection that some persons feel tired of life, do not fear death,
indeed welcome it, is answered in ch. ii of The Science of
the Self, and pp. 51-52 of The Essential Unity of All Reli-
gitons. If any persons really do not want any philosophy, or
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religion, surely none need be, none ought to be, none verily
can be, forced on them. From the point of view of this work,
the impelling motive, pra-yojana, ‘final cause’, of the
search for philosophical Truth, is not intellectual cunosity,
but profound heart-craving for IFreedom, Freedom from Fear,
the essence of which Fear 1s Fear of Privation and Death at
the hands of Another than Self. To rise in triumph above this
Fear, sensitive and steadfast souls seek That which is beyond

all Death, aat fg w4 sffy=Efy 4o, agEda, agar, JamEHa,
9

(Upan.), * with abstinence from sense-indulgences, ascetic
ways, and intense meditations that make them forget even the
need for nourishment of body.”

CHAPTER 11
THE FIRST AND SECOND ANSWERS

THUS we find that the jiva doubts and asks for immortal-
itv alone, and in the doubting and the asking, he ever
instinctively feels that the answer lies in a basic ¢ Unity ’
of some sort or other, and that peace can never be found
in an unreconciled and conflicting ¢ Many ’.  This feeling
conditions his search throughout, for reasons inherent in
him-Self and in the World-Process, as will appear later.
As the Gita (xiii. 27) says: “ Only when the soul sees
the Many rooted in the One and aiso branching out from
that One, does knowledge become complete and perfect,
does the Infinite become fulfilled and realized in that soul,
does the soul identify itself with the All-Self, Brahman.”



PEACE, CH. 1I] THE FIRST FINDING 7

The first answer that the soul shapes for itself to
the great question, the first tentative solution of this
overpowering doubt, is® embodied in the view which is
called the arambha-vada,' the theory of a begin-
ning, an origination, a ‘‘ creation of the wox;ld by an
agency external to the questioner and to the World ”.
From so-called fetish-worship to highest dcism and
theism, all may be grduped under this first class of
answer,

Instinctively or intelligently, the j iv a sees that effects
do not arise without causes; that what is not effected by
himself must be caused by another ; that he himself (as
he then regards himself) is an effect, and that his cause
must be another; that whatever is the more permanent,
the older, is the cause of the temporary, the younger ;
and he finally infers and believes that his well-being,
permanence, immortality, lies in, is dependent on, bis
cause, his Creator. From such working of the mind arise
the multifarious forms of faith, beginning with belief in,
and worship of, stone and plant and animal, and ending
in belief in, and worship of, a personal First Cause. The
general form and meaning of worship is the same through-
out, i.e., prayer for some benefit or grace. The accompany-
ing condition of worship is the same also, viz., giving

! Pajicha-dashi, x, 7.
FaAfRAl sreng e Feafte &R0

Hoffding's statement, ‘' according to the popular conception of the
causal relation, one thing is the cause, another thing the eftect,’’ is an
almost literal translation of this verse ; (Outlines of Psychology, p. 209.)
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assurance of humility in order to evoke benevolence
in the object of worship, by prostration and obeisance and
sacrifice of objects held most déhr, to prove (sometimes,
with cruellest immolation of others or of self, though at
others with a most beautiful and most noble self-surrender)
that they are not held dearer tban that worshipped
object.

This first answer is a religion as well as a philosophy,
but the jiva finds not rest for long therein. 4

The concrete material idols fail again and again, and
so does the mental idol. The incompatibility of evil and
suffering with a being who is at once omnipotent, omni-
scient, and all-good ;' the unsatisfied need for an explan-
ation why a personal being who is perfect should create
a world at all,’ and how he can create it out of nothing—
as he must, if it is not to be coexistent with and so at
least to some extent independent of him—these distressing
doubts, insoluble on ‘the theory of a beginning,’ that
have always shaken faith, first in the power and goodness
of the creator, and then in his very existence. Inevitably,
earlier or later, they wrench the earnestlv-enquiring jiva
away from his anchorage in that theory, and set him adrift
again, again a-searching.

The truth that underlies this first answer, in all its
forms, he will discern again when he has obtained what
he now wants so urgently.

! W‘lﬂéﬂml Shankara, Shariraka-bhashya, 11, i, 34.
3 Ibid., 11, i, 33.
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His next haven of rest, the second answer, is the
parinama-vada,' or vikara-vada,’ the theory of
change, transformation, evolution and dissolution, by the
interaction of two factors. By a great generalisation he
reduces all the phenomena of the universe to two per-
manent elements, present always, universally, under all
circumstances, throughout all the changes that he sees
and feels.

The materialism and agnosticism which believe in
¢ Matter and Force’, and declare all else unknown ; the
ordinary Sankhya doctrine of ‘ Purusha and Prakrti,” (or,
rather, an infinite number of Purushas and one Prakrti),
‘Ego and non-Ego,” ‘Self and not-Self,” ¢ Subject and
Object’, ¢ Spirit and Matter '—all fall under this second
category. Most of the philosophies of the world are here ;
the variations as to detail are endless, but the view that
the universe is due to two finals, is common to them all.

At this stage, if the duality be made the basis of a
religion at all, the believer proclaims the factor of Good
as superior to the factor of Evil, and assigns_to it a final
triumph, regarding God as prevailing over Satan. Hor-
muzd over Ahriman, Purusha over Prakrti, Spirit over
Matter, in a vague undefined way, sacfiﬁcing strict logic

! Paiicha-dashi, xuif 8. IqeqiRaaRRFer aRonfaar, s
&R g9, Ta F*F4:, GF01 FIES G971 | ** One and the same thing pas-

sing into a new state, as milk becoming curds; clay, pots, gold, ear-
rings—this 1s parinama.’ Compare Hoffding, loc. cit., p. 212,
‘* Cause and effect are members of one and the same process ’'.

* Vedanta-sara. .
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to the instinctive need for Unity, which, as said before,
conditions the search throughout. But where the two
are seen as equal, as in the Sankhya, religion vanishes, no
practice corresponds to_the theory. Thus, the Sankhya
system describes Purusha as ‘ lame,’ and Prakrti as ‘ blind,’
helping each other, apparently, for the purpose of (cach
feeling it-*self’ alive, cxisting, in) the Play of the
World-Process, but in reality opposed in nature. The
struggle between the two weakens both; cach factor
neutralises the other. There is no worship in the absence
of a One Supreme to worship. Only philosophy remains,
a belief, wavering and satisfactionless. An cxplanation
by two eternals, a plurality of infinites, each unlimited
and yet not interfering with the unlimitedness of the
other, though existing out of and independently of it ;
with, furthermore, their interplay governed by Chance—
such an explanation is no explanation at all. Ifitis
said that these many eternals and infinites exist, not out
of but, within each other, that they pervade and permeate
each other, then the *explanation’ becomes yet more
unintelligible. It is all a contradiction in terms; it is
mere arbitrariness; there is no order, no certainty, no
Iaw, no reason in it. However correct it may be as a
generalised statement of indubitable facts, viz., an end-
lessness of Spirit and an endlessness of Matter, those
facts themselves remain unexplained, unreconciled, im-
possible to understand.

The truth that underlies this belief also will appear
when the final answer is found.
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NoTE.—The arambha-vad a corresponds to what in
modern psychology has been called * the popular conception
of causality (Hoﬂ'dmg s Outlines of Psychology, V—D).
Hoffding’s own view may be described as the scientific notion
ot causality, corresponding to the parinama-vada. The
final or Védantic notion, including, yet transcending, the other
two, known in Samskrt as vivarta-vada, adhyasa-
vada, and also as abhasa-vada, may be described in
modern terms as the mectaphysical notion of causation, not
yvet recognised and accepted in the west; though some
thinkers approximate. Fichte, Hegel, Schopenhauer, Bradley,
Royce, Green, Caird and others, catch different aspects of it.
Vivarta-vada i1s the ‘doctrine of reversal, opposition,’
because the Changing \World-Effect is the illusory opposite of
the Changeless Consciousness-Cause ; also, perhaps, because,
while the Sarkhya concludes that Nature-Matter-Prakrti is
One, and Souls-Forces-Purushas infinitely Many, the Védanta
reverses the conclusion, and holds that the Spirit is One, and
Matter Many,; adhy-dasa IS ‘ baseless im-post-ure, super-
fmn-position, or sup-position,” ‘ false imputation,’ of attnbutes
and qualities which do not exist; @a-bhasa is ‘ illusory
appearance’. The full signiﬁcance of this third and last
answer will appear. later on. See ch. xi, infra.

CHAPTER Il
UNCERTAINTIES

TENTATIVE, temporary, full of uncertainty and full of
questioning is this stage. Baffled in his efforts to under-
stand the World-Process completely ; barred out from a
perfect religion-philosophy, a system of knowledge which
would consistently and directly unify and guide his
thought, desire, and action, head, heart, and limbs, in



12 THE ONE GOAL [SCIENCE OF

this life and all lives to come ; unable to rest pcacefully
in a mere incomplete knowledge. in a mere belief which
remains outside of his daily life and is often coming into
conflict with it; the jiva goes back again and again to
that earlier answer, which, if only belief, only incomplete
knowledge, is yet a religion also, a religion-philosophy,
however imperfect. But each such going back is only
the preliminary to a still stronger going forward. The
jiva is now in the grasp of an indefeasible reflective-
ness, of a craving of the intellect that may not be
repressed.' He has attained his majority and must
now stand on his own feet; his parents may not
fondle him in their lap any longer. And so he pro-
gresses onwards through and from the second stage,
driven by doubts, harassed by heart-oppressing questions.

What is really sought by the soul, is the supremacy
of a One, and that One, My-Self ; for so alone can My
immortality be assured. But the jiva has only begun
seeking. It is full of the sense of its own weakness. It
cannot at once leap to the knowledge and certainty of its
own supremacy. Inthe arambha, the beginning, of its
search, it can reach only the arambha-vada, viz.,

! ﬁa’%, vivéka, ever-present discrimination between the Transient
and the Permanent; and ﬁl‘lﬂ, vichdra, ever-present reflection on the
Why and Wherefore of things, whence arise the ¥H, shama, TH,

dama, etc., which are part of the traditional qualhfications of the seeker
after truth, the student of Védanta, the aspirant for the final knowledge
(or, illumination, experience, including knowledge, emotion, will) and for
moksha, freedom (from doubt and error and all ills ; for all ills, wants
and pains and restlessness, are but the consequences of Primal Error, as
will appear later on.)
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that there is a Supreme One, who is other than me, yet
is so identified with me by His karuna, compassion,
that He will ensure me a share of His own Immortality
ultimately, and that present miseries are only tests and
trials. In such belief, the jiva instinctively feels that Love
is the comparatively outer expression of the Fundamental
Inner Unity. But this ‘first’ answer is not only in-
tellectually illogical ; it is also emotionally full of in-
security. It satisfies neither head nor heart. Where is
the ground for unshakeable Eternal Faith ? How can I
trust that this God, outside of me, different from me, will
never be other than benevolent to me ? His present con-
duct to all His creatures, all around—is it not wery cruel,
very non-benevolent ? Nay, the answer leaves me worse
off than before. I am longing for ‘ freedom ’ from * fear
of another’. This answer makes me utterly dependent
on the mercy of another. It completes my servitude.
I have becn created out of Nothing by Another, at His
Will. I can be annihilated into Nothing by that Other,
at His Will-full Caprice.  Better to reign (be Self-
dependent) in hell, than (be Other-dependent) slave in
heaven ”. The pari-nama, transmuted result of such
critical scrutiny of the * first answer’, is the second, the
pari-nama-vada; but that also turns out, on similar
close examination, to be no less devoid of certainty of
knowledge and assurance of feeling. Two even finite
things cannot occupy the same space ; much more, two
Infinites ; they would be constantly limiting, finit-ising,
struggling to oust and abolish, each, the other.
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The main object of the soul’s quest is but this: “ How
shall I make sure of my Eternity ?”” “ How shall I be
freed from fear of death?” ‘“ How shall I obtain salva-
tion, ab-solu-tion, from all ills? ” Yet in the searching,
he has trodden many paths which have allured him
with promise of profit ; have sometimes made him forget
for the time being the goal of his enquiry ; and have even,
now and then, led him to a short-lived peace and confi-
dence in blind unreasoning or ill-reasoning faith, or in
agnosticism, asscrtion of the impossibility of final know-
ledge and the futility of all search. And all these paths
he has discovered again and again to be blind alleys.
Each only leads to a new question and a new wall of diffi-
culty. All the questions await solution by mecans of the
one supremcssolution only. The whole labyrinthine maze
leads him back, again and yet again, to the same starting-
point. The whole can be mastered and traversed in con-
fidence by means of only a single clue,’

! Manyness is patent, all around. One-ness 1s not so evident. But
the craving for a Unity which would enmesh all Multiplicity without
destroying it, 1s inherent in the human soul—because 1t 1s Itself the Final
Unity, and yearns to regain what it feels it has lost. Search for assurance
of this Final Unity 1s Meta-physics, ‘ beyond-physics '. This same craving
and search for unity, on hmited, but ever larger and larger, scales, 1s
manifest 1n all departments of human life, political, economuical, social, edu-
cationdl, scientific, rehigious. Humamty is obviously travailing, with the
agony of world-wars, to give birth to a Unified World-Federation,
‘World Order, World Organisation of the whole Human Racg—a Univer-
sal Scientific Religion, a World Economy, a Universal Culturo-Voca-
tional Education, a Universally intelligible Language and readable
Script, not to abolish particularity, variety, individuality ; but only to co-
ordinate and reconcile all such, by only sub-ordinating them all to
Unity ; only to introduce a well-recognised and well-comed minimum of
uni formity amidst qn equally well-recognised and well-comed multi form-
ity. Detailed 1illustration of this travail, in respect of all life-aspects, is
not possible here; but any thoughtful observer can see for himself, how
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The many doubts and questions which the jiva
gathers and which all lead up to and merge in the one
great question, are mainly these':

What am I? and Whence ? and Whither bound ?
and Why ? what is Spirit, Self, Ego, Subject > what are
these other selves, jivas, like and unlike myself ? what
is Matter, the World, Not-Self, Not-I, non-Ego, Object ?
what is Life ? what is Death ? what is Motion ? what are
Space and Time? what is Rest? what arc Being and

Jarger and larger concepts, combines, mergers, have been and are sub-
suming under themselves, smaller units, of all sorts, n all these aspects
of hfe That the results achieved, from time to time, have always been
breaking down, with regresses, 15 due to the fact that the seeking of unity
has been mostly governed by the false self of scparatist egorst individ-
nalism, whence periodical revolts and rebellions by the units sought to
be forcibly absorbed, perpetual conflict, and recurring great wars between
larger and larger groups headed by stionger and stronger ‘ individuals ’.
Only Metaphysics, which 1s Spiritual Philosophy, I’sychology, Science,
Religion, all 1in one, can lead to the desired result, by teaching to Mankind
at large, how the desired Umty should and can come willingly and
eagerly {rom within, peacefully, creating world-wide Concord, 1nstead of
being imposed {rom without violently, whence world-wide Discord.

! T'or crowds of such questiomings, see, ¢ g., Sarva-sara and
Nirglamba Upamishats also Shvétashvatara Upanishat, Rg-véda
X. 121, and Atharva-véda X u. Why refer 1o so many other questions,
when the one that has to be directly dealt with, 1s—'* How can the jiva
avoid sorrow and secure happiness ? '’ Because whole and parts are inter-
dependent ; no part can be fully understood until all other parts are
understood, and the relation of all to each and each to all, and of each
and all to the whole and the whole to each and all, 1s understood,
generally In other words, until the whole 1s understood, nothing 1s
understood, really. To secure my happiness, I must find out the causes
and conditions of my joys and sorrows, these are connected with
‘ objects, the objective world ’, and with other jivas and their joys and
sorrows. It becomes indispensable, therefore, for me to find out the exact
nature of all these (which may all he classified under the three categories
of the I or ‘ Subject’, the not-I * Object ', and the Relation between
them, in order to secure my essential happiness. To prescribe properly for
the disease of any one organ, the physician must have knowledge about
all organs of the body, and their inter-workings), generally. Compare
the current saying, ** to know every thing about some one thing, and
something about every other thing, is culture "',



16 COUNTLESS DOUBTS & QUESTIONS [SCIENCE OF

Non-Being ? what is Consciousness? what is Uncons-
ciousness ? what is Pleasure ? Pain? Mind? Body ?

What are Knowledge, Knower, Known ? Sensation ?
Senses ? what are the objects sensed, the various elements
of Matter? what is the meaning, use, necessity, of media
of sensation ? what is an Idea ? what are perception, con-
ception, memory, imagination, expectation, design, judg-
ment, reason, intuition ? what are Dreams, Wakings, and
Sleepings ? what are Abstract and Concrete? what are
archetype, genus, and species ? what are universals, partic-
ulars, and singulars ? what is Truth ? Reality ? Illusion ?
Error? ,

What is Desire ? what are the subjects and the
objects of desire ? what are Attraction and Repulsion,
harmony, and discord? what is an Emotion ? what are
Love and Hate, pity and scorn, humility and fear ? what
is Will ? what, if any, is Free-will ?

What are Action, acted on, and actor? what are
Organs ? Organism ? what is the meaning of stimulus and
response, Action and Reaction? what is the real meaning
and significance of power, might, ability, force, or
Energy? what is Change, creation, transformation, evolu-
tion, dissolution? what are Cause and Effect, Accident
and Chance, Necessity and Destiny, Law and Breach of
Law, Possible and Impossible ?

What is a Thing > what are Noumepa and Pheno-
mena ? what are essence, substance, attribute, quality,
quantity, number ? what are One and Many, some and all,
Identity and Difference? What is Thought ? are thought
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and thing, ideal and real—are they same or different, and
how and why ?

What are Speech and Language, command, request,
and narration, Social life and organisation ? what is Art ?
what is the Relation between things and jivas? indi-
vidualities and group-souls ?

What is Good and what is Evil? what are Sin
and Virtue? Right and Wrong? Right and Duty?
what is Conscience ? what is Liberty ? what are Order,

Evolution, the World-Process? are jivas bound and
helpless, or are they free. and if not free, mukta,
‘ liberated,” how may they become so ? how may sin and
sorrow cease ? what is the Cause of sin and sorrow ?
Why and How has this sinful and sorrowful world come
into existence ? how may, and why may not, joy, happi-
ness, bliss, love, and beauty only pervade the universe ?
how may Salva-tion, Ab-solu-tion, be won? who can
bestow it ? is it any Other, or the Self itself ?

Such are, the harassing questions ‘concerning every
moment, every aspect, of his life, that follow on the heels