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PREFACE

In his speech at the S. 8. Jain Conference held at Lahore
in 1917, Principal A. C. Woolner of the Oriental College
pointed out that the absence of Ardha-Magadhi Grammars and
Readers was one of the chief causes why the study of Jaina
scriptures was not so popular among European scholars as that
of the Buddhist. At that time I had been collecting Jain books
for the Panjab University Library and in the course of a few
months more, it seemed to me that sufficient materials had
become available in the Library for the compilation of an
Ardha-Magadhi Reader. I, therefore, requested Principal
Woolner to prepare an Ardha-Magadhi reader for the benefit
of the Jains and others. He considered my request, and in
October of the same year advised me to undertake it. After
working at it for two years, I showed him what I had done, He
approved of my work and agreed to include it in the Oriental
publications of the Panjab University. The manuscript was
consequently sent to a press at Lahore but unfortunately the
press stopped work soon after. In the meantime Principal
Woolner had left India on leave. On his return from England
I obtained his fresh sanction for the estimate of cost submitted
by the Allahabad Mission Press to which the work of printing
was entrusted in April 1921. On account of long time required
for exchange of proofs by post and for other reasons the print-
ing has taken more than two years.

As the Press had not all the diacritical marks for printing
Sanskrit and Prakrit according to the modern system of translit-
eration I, therefore, had to follow the old system shown on
p- ix under Alphabet  Sanskrit ¥=sh, W=s =|=ri and
Visarga=1. S

®  In the course of my trip during the Summer vacation 1920,

I showed my manuscript to several Jains, laymen and monks
at Calcutta, Bombay, Poona, Ahmedabad, Girnar, Palitana
etc. They all agreed that really there was a great need for
such a book,

My best thanks are due to Principal A. C. Woolner for
oncouraging me to write this reader, for including it in the
Oriental Publications of the Panjab University and for going
through the English translation and the sketch of grammar.

LUDIIIANA

BaNarst Das Jaln,
June 27,1923, .
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Ardha-Magadhi Grammar.

A. ALPHABET.
a. Vowels.

Short 97 a Ti I u T (e) =1t (o)
Long =r A F q e = o

b. Consonants.

Surds. Sonants.
— " N - -
I Z |2 f
- = g
2 200y B =
= o | = o z
= = =
= | |k ’ @& kh ! Tg | Agh Tan
=
= | . . .
@ qQ e f g ch | & j Wjh | O
zt g th | gd € dh |@Wn
- @ I th g d q\dh I n
qp | ®ph|ab | bh | e
' "®¥s FyTrEgh. - m
! anusvira
qlav
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¢. Notes.

(1) Nasal vowels, also, are used in verse. A pure
vowel when followed by an anusvira is often nas-
alised for the sake of metre, and then the anusvira
disappears.

(2) Short @ (e) and = (o) are not distinguished in Mss.
They are indifferently denoted by @ or ¥ and = or
I respectively.

(3) §, M, G, T and F followed by mutes of their class,
are always replaced by the anusvaral.

(4) Conjunct consonants may occur as (i) double e.g.
&, W, 9, ete., (ii) an unaspirate followed by a
similar aspirate of the same class, e.g., F&, ¥, 5§,
ete., (iii) a nasal followed by a mute of the same
class, when the nasal must change to anusvara
e.q. BT, @@, G ete., (Iv) anusvara followed by &
or B ¢.g. @I, TG or (v) Wor H followed by &_e.g.
favg, mmE. '

(5) ®and g when not initial and not occuring in
conjunct consonants were probably pronounced
like Hindi  y and g _rh respectively.

B. Declension.
Ardha-Magadhi like Sanskrit admits of declen-
sion in nouns? for number and case, and of conjuga-
tion in verbs for person, tense and voice. In it there

1. This is really a peculiarity of spelling. In pronunciation
the nasuls retain their proper sound e g. W is pronounced
as WF anga, 4= as vy patica, g€ as ¥ danda, IW as T
danta, 3g as WY amba and so forth,

2. Including Adjectives, Numerals and Pronouns.
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are two numbers, Singular and Plural; three gend-
ers' Masculine, Feminine and Neuter; and eight®
cases with the same functions as in Sanskrit.

a. Nouns.

The order of cases as given by Sanskrit Gram-
marians is based on similarity of forms, On the
same principle the order of cases in a Prakrit Gram-
mar should be Nominative, Vocative, Accusative,
Dative, Genitive,Instrumental, Locative and Ablative
which will be used in these pages when full declension
of a noun is given. '

For convenience sake the declension of nouns may
be treated under the following heads :—
(a) Masculine nouus ending in #.
(b) Masculine nouns c¢nding in § or S,
(¢) Neuter nouns ending in %, { or .
(d) Feminine nouns ending in g or 3.
(e) Feminine nouns ending in #, g or &.
(f) Irregular forms,
ea. 3T m. ‘a god’
Singular Plural
N. 33, 341 e
V. gar ] a1 ! gan !

1. The gender of m»st nouns ig fixed. Nouns denoting ani-

mate objects and adjectives change their gender according
to certain rules,

2. To say that Prakrits have nc Dative cuse means that they
have lost the direct descendant of the old Indian prototype,
its place having been taken by the Genitive form. Ardha-
Migadhi, however, retains the old Dative Singular side
by side with the new one, ‘
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A. aa aa) aaf |

D. 3%, 30T gang

G. quew g

I. gag Fafe

L. dfa, 32 g
Ab. Zarst, gav gafedr

Note 1. Sometimes in poetry the final anusvira disappears
and the preceding vowel may or may not be nasalised!.

9. The forms 2&t N. Sing, and 2ar A. Pl are frequent

in poetry, but rare in prose.

b gfgm ‘asage’, @Ig‘a monk’

Singular
N. g L3164
V. gat ! |rg !
A. gfa Qg
D. . gfuw, gigea Qg qIged
I gfga g
L. gfafa agfa
Ab. gaish, gl g, qEQ
Plural :
N. A. gfoq, gdt e, TE, S
V. gfgqr! gat! |rga !
D. G. guQ agd
1. guifg gy
L. guig LA
Ab. guiifgat SUALGH
Note. In N.and Ac. PL. the forms g‘m;ﬁ and mgw‘f, also, are
met with.

1. Nasalisation of a vowel is denoted in Deva-Nagari by wegfarg
(*) e g. 28fF devehim may become 2afg deveh’ or even

2&fyg devehi.
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c. Y n. ‘ forest’ gfg n. ‘curd’ A n. ‘ honey’
Singular
N. A. = zfg ag
Plural
N. A, aqi, sqify  z&ie, gdifa - wge, agfy
For other cases the neuter stems are declined like
the corresponding masculine ones,

d. %5 £ womb’ g . ¢ cow’
Singular
N. V. g==ht (U
A, gy uy
D. G. 1. g=diq U
L. st Tgfa
Ab. gesst JUH
Plural
N. V. A, g=gis, gt T, Ay,
D. G. =g qqG
. g=sifg Jufy
L. $531g '&qg
Ab. gegifgat et
e. @@ f. ‘house’ & f. ‘ goddess’ ag f ¢danghter-
in-law ’
Singular
N. @ar geft T5
V. @ ! Feft | g !
A. qrd gfa . ag
D.G. L. L. Qe 3oy qEL

Ab. |rar geftsit g
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Plural :
N. V. A, @@, qrar 3R, 3N agsl, 9
D. G. |r&rd ety Tgq
L wefE el agig
L @@y g %Y
Ah., grafgat geifgan agfea

S+ There is n number of words of frequent use that
are declined a little differently from the above
types. Their irregular forms are generally the
direct descendents of the corresponding old Indian
ones which aunalogy has failed to reduce to any of
the common types. Among masculines may be

noted :—
(i) (fag or fax (Skt. fig; ¢ father’
Singular Plural
N. V. faar (Skt. faar, fea:)  faadr (Ske. fyaw:)
A. feat (Skt. fyaes) frad
D. G. fasq, fusss faF, firtg
I, fasar frefe, fadf
L faafe (Skt. fyat) ftog, fig
Ab. frsqr frfear, fudfedn
(i1) A or A (Skt. grg) ‘brother.

Sing. N. V. wrar (Skt. grar), A. |ra< (Skt, wacy),
D.G. wreqYr Arged. Pl N. V, qradt (Skt. gra<:), W ;
A, T, AR, D, G AeG, IRY ; L Ay, il ;

(iii) Similarly are declined the agent nouns de-
rived from old stems ending in 9 e.g. IS or TA¥ (Skt.
q1q) ‘giver’.

(iv) Among Feminines may be noted :—

RIS or MK (Skt. AW) ¢ mother.
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N. &ar (Skt. #ar) T (Skt. ARAT:)
A, amad (Skt, wawy)  A@Q

D. G. A1&T ARG, ARG
I. " Arely, Atfy, mafy
L. "3 ATy, ARG

ygar (Skt. gf‘ga ¢ daughter’ is declined like @@r
/. but {ER'A Sing. and qytd% 1. Pl. also occur.
Other examples are TA m. ‘king’ and WA
I

or | m, ‘self’.
T (Skt. THY) ¢ king.’

Sing. N. Trn (Skt, Taw) ; V. @ (Skt. T), T4 ;
A T, vang (Skt. TwEy) D. G.Tww (Skt. W),
Taeq. 1. uga, Tar (Skt. @ Pl N. V. Trma (Skt.
Tsm:) ; A gar; D, G agy ; L udfe ; L wig.

|IT or W (Skt. PRAT) ‘self’

Sing. N. suar, mequ (Skt. =@eAD) ; A, FAY H/OW,
s (Skt, meAMER) ; D. G. wewqr (Skt wwee) L
Oqqr (WEAAT) ; Ab. sEs, wa=t (Skt. mweRa:) Pl
N. A. QY (Skt, FNeAT:, HicA:).

(vi) Sometimes the irregular forms exist side by
side with the regular ones. This occurs chiefly
where the old stem ends in %g, 9, A or T, e g.
7 ‘a word ’ has [. Sing. 94 and 7&T (Skt. &awr&n) ;
&% ‘penance ’ has I. Sing a3q and qa@r (Skt. agEr) ;
¥a  heat ’ has 1. Sing. ATW and 3gET (Skt. A=) ;
wTEA ‘Arhat’ bas N. Sing. SRER and =TE (Skt. &) ;
qnEa ¢ Venerable ” has G. Sing. #fads® and wras)
(Skt. wwraa:), L. Sing. Wredq’ and werean (Skt. wrwa)
ete.
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b. Adjectives.

Adjectives are declined exactly liko nouns, They
take the same number, gender and case as the noun

which they qualify.

Comparative and Superlative degrees are express-
ed by adding-qT (or-qT ) and-TH (or-gAW) respective-
ly to the Positive e. g. SeT ¢ little ’, HETAT less, HTIH,
least ; §T ‘strong’, &AL "stronger’,, FFAA * strongest’,
ag (Skt. AgA) ‘great’, AFAT ‘greater’, AFAH ‘greatest’.
Some of the forms are the remnants of the old proto-
types in-3q9_ and-T e.g @F (Skt. ﬁﬂ‘q) ¢ better °,
&g (Skt. ®fg) ¢ youngest ’, g (Skt. 38g) ¢ cldest.’

¢ Numerals.

Cardinals, 1. @T or @& is uscd in the Singular
N. A D. G. I L. Ab.
Mas. ot o wreE  gig  wifa g
Neut. T, iz ) » ”
Fem. Qar |, qI T T »
@ when used in the plural means ¢ some’ ¢ a
few.’

ot T wfE  wifg. g @i
2. n Mas. R FJrfwE JfE gl
Neut. f?fﬁw ” " ” »
Fem, Ea " ” " ”
At the beginning of a compound, 37 often become
gor R e ¢. FAl@T ¢ lasting for two months ’, 30T
“double ’ FT@ ¢ biped ’ FLRA ¢ having two sense
organs
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3.fa Mas. ash amt fag fafe g aifga

4.2

()}

Neut. fafag fafm |,
At the beginning of a compound f& may become @&,
¢.y. fafg ‘of three kinds’, Q€fgq ‘having threc
sense-organs.’

I3 Mas. S9IQ IURT as@ a3(8 T3g ssi@n
2 agi" aaa 22 » »
Neut. stefc s=mfe |, ”

1R Q ”

»
» .”

In compounds |I becomes AIL before words
beginning with a vowel, ¢-g. aaftfqa ‘having four
sense-organs.’ But if the word begins with a
consonant, the latter is doubled, e.7. 3T ‘of four
kinds,” 3¢9 ‘quadruped’.

999 9 ga€ qaAld gag gafFar

Before other numerals & becomes q@ or 9y,
¢-g. TUHAE ‘twenty-five’, quged ‘fifteen’,

- § In compounds § becomes &F before words

beginning with a vowel, ¢.;. @&t ‘knowing the
six angas (of the Vedas)’. A consonant after § is
doubled, ¢.g. grufEa, ‘lasting for six months’, §-
faf& ‘in six directions’-

&<, 8 5ig 9 @, 10 g&, 11 THTE, THed, 12 gar-
9, ared, 13 acd, 14 Sg|, 1954, 15 qaued, 16
|Qrad, 17 9914, 18 5gied, 19 qudi|, s3ga (¢),
20 fim®), 21 audEta(x), 22 e 23 qdE, 24

| ]
.

Sometimes &fg.

No regard is paid to the gender of gt, f& and @3. The same
form may be used for all genders, thus we find fafew gfeg
‘three men’, AxT FATE ‘three forests.” Other numerals
have a single form to represent all the genders.

R
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wedte, 25 quite, 26 gea, 27 dwdld, SigEd, 29
wegdi|, 30 dt|, 31 umdiw, 32 gid, 33 d4\q, 34
diefi|, 35 qudiE, 36 g, 37 waatw, 38 wgdiy,
szdftE, 30 qUEEE, 40 TAEE, 4] CFRAQRIE,
IalE, 42 EEE, 43 e, 44 TR, DTG,
45 qqEElE, UM, 46 FAEE, 47 ITTA, G99 -
IR, A, 48 AZASEE, gEalE, feam, 49
TUIIH, HIWIAY, 50 T, 51 THEATY, 52 AW,
53 A, H4 AITWW, HH TWIYQW H6 FEAQ, 57 AQETY,
58 Wigaw, 59 Taualy, =IUE, 60 wfy’, 61 grafg,
aafy, 62 arafy, waly, 63 dwiy, dalg, 64 Saly, avly,
65 quaty, Toalg, 66 gafly, 67 saal, 68 wealy, g
wfg, 09 wiIgaEsly, szuaft, 70 @9, 71 gwaalt, 72
qrsfc,73 daaf, 74 Saaflt, 75 dagalt, swoaft, 76
grasfy, 77 a=gsly, 78 wze<ft, 79 wquEy,s0
81 TETEE, 52 ATEIE, 83 AwE, AATE1, 84 I, ANU-
|, 85 g, 86 gadly, 87 @U@, 88 =i, 89
qapgass, 00 73T, 91 GRYSE, V2 AW, 93 aTsE, 94
JIYIY, 95 GAWST 96 JAIY, 97 FICK, I8 WGy,
99 AqUIE |

A. Rules for the use of Numerals:

1 is used in the Singular in all the genders.

9-4 have diﬁ"eren% formsin different genders, but
no regard is paid to them. Sce p. xvii n. 2.
5.18 Used in the Plural as Masculines, and dec-

lined exactly like 9.
19-48 TUsed in the Singular only. They are de-
clined in the Nom. and Ace. like Neuters end-

1. Changed to QY or oFTA in other numerals,
2. May change to omifg or ogfg in other numerals.
3. May change to egwft or oqwfX in other numerals.
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ing in |, and in other cases like Feminines
ending in I,

49-58 TUsed in the Plural and declined like ¥=.

In cases other than the Nom. and Acec., they
are often declined like Feminines ending in
Al

59-99 Used in the Singular. They are declined

in the Nom. and Acc. like Neuters ending'in
¥, and in other cases like Feminines ending

in %

B. Examples.

Nom.

Acc.

NZACH HANEH T ASHIW QAT of the eighth
Anga, ten chapters have been preached.

A TS HEFTYN T2YAT-of the Ndyds nine-
teen chapters have been preached.

asfte faeaau ( there had been ) twenty-three
Tirtharnkaras.

glraqaeag aarae glaar, g aggfaan, amalt
"sagfaqr quusr.

In books on dreams forty-two drcams, thirty
great dreams, seventy-two dreams in all have
been preached.

weEaAEQ a3z aggfy wifaar wfegesfa
Mothers of Arhats awake after seeing fourteen
great dreams.

e ararg |rRaqefiant qrefaar.

After leading the life of a Samana for twenty
years.

g frared asq\d T Fad.

I shall praise the Arhats, all the twenty-four
Kevalins.
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qraaft e favafar.

Having taught the seventy-two arts.

THRNAT a3 By twenty-one Tirthakaras.
gagaqq &g A Scventy-five years being
left,

Gen, ZA@ETE ARTT of twelve wives,

aqfe T3TacE ngrgﬁmrq‘ of these fourteen great
dreams.
AT FWMY of thirty-two gods-

Loc, ataIq araagaég [n thirty thousands of years.

grata edEeg In twenty-two sufferings.
Higher numerals.

102 &7 used as neuter or mas. 200 T AT,
qarg 300 fafey @arg, 400 =9t qag, 1,000 g9
/A0 or TEEF ( neut, or mas. ) QWEEET fem. 2,000
3 @gEdF, g7 9ge’q. 14,000 Samanas AET GAY-
qrgedtt 36,000 ajjiys gera afRaragedtst. 108,
fZad, 1008 =ZHIE ; 30,249 yojanas a6 T &g-
sqrE, QY 7 AIYTY KEFYFT. 1721 yojanas;@g-
T TR KETAT. 430 Yojanas Saelt @ I@Q-

|T. 1,00,000 gaageq ( neut. mas. ) GIALEEN
fem,; sometimes I@. 10,00,000 F& GIEEQAE,
1,00,00,000 ®ifg fem.; 100,000,000,000,000 rat-
FifE fem.; afgHEA=the time nccessary to empty
at the rate of one hair a century, a well of 100
Yojanas in every dimension so densely packed
with hairs that a river could flow over them with-
out any water sinking between them. According
to some the well should be one Yojana in every
dimension, 1,000,000,000,000,000 (F& RrerRI=)
qfestad make 3 @A,
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d. Ordinals.

1 gzw, ozfhe; 2 fYrg, g, de; 3 9gg, a9, 4
|y, 5 g=A; 6 Jg: 7 @9A; 8 WgH; 9 AqA; 10 §-
|7, 11 THICHA; 12 A, gA@Gd; 15 aTan; 14
qggqA, ATEd; 15 IqCEA; 16 Saad; 17 -
an; 18 \gIan, ATEEn; (9 quaiaa, o& w; 20
dtaza, Sta; 23 ddtEEA; 24 IITiEIA; 30 dagA
at|; 40 Iaidiagy; 49 ASQAN;55 TAIALH; 72 (-,
|Y; 80 WEKA; 84 IIVETA; 85 qAEH, 97 |A(-
3. .

Note, 1. Ordinals are gencraly formed by adding & to the
Cardinals,

2. Their feminino is formed by adding % or ®r. 9%

has always qzaAT.

e. Numecrals increased by ¢ half ’,

} 73, W 1) fRass, 24 =eanEs; 33 wggy; 43
HEqAA; 5} NG, 65 ASHAA, 75 HFEH,85 AZAGA,
Note. A number increased by half is generally represented by

adding the next higher ordinal to 3. Fmgt Skt,
fgawrd or fgatary.

f. Multiplicatives.

1'gg ¢ once ’. 2 FEAY, FHEIAN, FI=A ¢ twice -
3 faga, fasgar, aw ¢ thrice . 7 gagel,
¢ Seven times ’ 8 X 7 faga@t twenty-one times,
aﬁmmxwtg'a‘t ‘ Several hundred thousand
times ’,
o Hyageal ¢ infinitely.’ ad infinitum.
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g. PRONOUNS.

First person.

Singular
N. e, €
Ac. @H,#H -
D.G. ®A, #H, R
1. Aag
L. [=#fa, at]
Ab.  mAifgaAt
Second person.
Singular
N. gH, d
Ac. gH
D.G. as, aq, g
I. g
L. gsfta, [ai]
Ab. [gmfgar]
Third person.
Singular
Mas. Neut.
N. @4t a
— )
Ac. a
D.G. asq, |/
I. ag
L. af afa
Ab. arst
Plural
Mas. * Neut.
N. Aec. ? arg, arfy )
D.G, afs

Plural
s, 34
a3 g,
wIE, Q@
=nrdfe

[533g]
[wsglEan]

Plural
gad, gae
gsa, 3
ged, gsvE, &, AN
gty
[g=ag]
[geifgat]

Fem.

@i’

ate, arg
ara
arst

Fem.
arsit

aifey
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1. afe arfe
I. ag arg
Ab. [afgat] Buicdl
Demonstratives.
1. ax (Skt. aag) ¢ This,” ¢ that”’
Singular

Mas. Necut. Fem.
N. &, qqr s qET
Ac, Qg o
D.G. TqEq qT
1. T T
L. wzfe, wfn aqig
Ab, T T

~ Plural

Mas Neut. Fem.
N. Ac. ax aqrg QA
D.G. gaia aaifa
I. wafy aaifE
L. qQuyg g
Ab. [aafedt] Rl

2. A ( Skt. ¥ ) ¢ this.’
Siggular

Mas. Neut. Fem.,
N. g@,md 1, ™ T, ¥°
Ac. x# T, ¥ H
D.G. AT, NEY |, T
I. W | Y
L. grifw, gifn, wfed @it

Ab. AR AL
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Plural

Mas, Neut. Fem.
N. Ac. €8 T TR
D.G. gAta zAIfg
I. Tafe LS
L. g g
Ab. [eafeat] [xmfEat]

Interrogative.
% ( Skt. &g ) ¢ Who ?” ¢ which ¥
Singular

Mas. Neut Fem,
N. \a‘s &® &l
Ac. % F
D.G. FEH 19
I. & FIT
L. sfa [wfa, wfeE] =@
Ab. LI =

Plural

Mas. Neut. Fem.
N. Ac = il HIA
D.G. afa Fifa
I &g Tl
L. g wg
Ab. [wfegat] [wifea]

Relative.
& ( Skt. ag)

Declined exactly like interrogative ¢ &
Other pronouns.
" maq ‘other ’, WAT ¢ other ’, @ ( pl. ) ¢ some’,
3T ¢ which ’, 9T ¢ other ’, | ¢ all * ete. are dec-
lined like * & 7.
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C. Sandhi.

In Sankrit certain changes take place in certain
groups of letters when they come together e.g. ®
and ¥ together become @ as in XA+ GE=RAF; q
followed by 7 becomes T as in AL+ AT = ATAIG
and so on. The technical name for such changes
is Sandhi which Sanskrit grammarians treat under
three heads, viz,, Vowel Sandhi, Consonant San-
dhi and Visarga Sandhi., Nowin Ardha-Magadhi
Visarga does not exist, and no two different con-
sonants come together!, hence only the vowel
Sandhi remains, and that too is not compulsory,
Internal Sandhi?, however, is always observed.

The following are the chief types of Sandhi :—

(i) SW+m=3=

ST+ mNT =TT “ Jiva and Ajiva.”
g +mfF=aifq ‘and also.’
(i1) 4= followed by a conjunct consonant3 =%
A 4 ST =TGa ‘lasting till death’, ¢ fatal.
IF L+ ATT=IALE7 ¢ Northern half ’.
a4mftg=afeg ¢ It is not °.

(iii) A4+-T=C

T or ttﬂ+{fi1=tl‘tra ¢ a royal sage '
At xfa=ngl&a ‘The great sage ’.
(iv) ®+¥ followed by a conjunct consonant =g

() For exceptions see p. x.

(2) 4. e, between the fina! letter of a base and the initial
letter of an affix. It is distinguished from External
Sandhi which takes place between the final letter of
a word and the initial latter of the next word.

(8) BSee Note 5 p. x.

E]
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AET + (=&t = #FEE@ great glory.
qg4-Eg= a‘ﬁﬁ‘ ¢ Lord of gods,’

(v) H4+3I="=1
Hiq or €% + IZW = FMIT ¢ cold water.
Y+ AT =FAWNET ‘ Servant of the

Samana ’, ¢ Srivaka ’.

(vi) A4S =followed by a conjunct consonant=g
gita+3an=gRgax ‘ best among men,
¢ an epithet of the Jinas.’

g 4+ 35F1@ = {TwgsSAR ¢ a ruined old gar-
den’

(vii) HI4q=0q
¥T+TI=189 ¢ cven here.’

(viii) |+ ===
TFE - HqY = WFEGY ¢ Pastry and boiled
rice.’

(ix) An anusvira followed by a vowel is chang-
ed into q e.g. A¥A HCFEL =TFAATFAL ¢ he
declares the law,” ®& ¥s3T=F&lA=zT ° he
desires the fruit.

(x) In compounds, an anusvara is sometimes in-
serted if the next membert begins with a
vowel, e.g., B+ HAW =HITATY ° one an-
other T + HZT=gAGT ° having a long
journey ’ ¢ distant ’ ¢ vast’; MG~ A = M-
arg ‘ox ete), WETHME(G = mgreAiy
¢ food ete.’

D. VERB.

A verb in Ardha-Mégadhi is conjugated for per-

son, number, tense, mood and voice. There are
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three persons, three tenses', two moods? and two
voices.

The verbal roots are divided into two groups—
the qr& group and the T group—according as
the terminations are directly added to the root, or
an additional @ is inserted between the root and
some of the terminations.3

a. Present Tense (Active).

Terminations. !
IIT Person  II Person I Person
Singular g fa wifa
Plural sifa g A
q™ ¢ to see’ q;t‘todof
Singular Plural Singular ~ Plural
III |t qrEta S el
II qafd wEag sfa &g
1 qEits  qrErAt T T

Note. —Sandhi rules are observed while adding terminations to

the roots.
Exceptions. 1. € ( III 8ing. ) does not undergo
Sandhi.
2. wifq ( IIT Plur.) loses its % in &
roots, and |fA and WA their =M.

Irregular.
mifer  He, she, it, is dfa they are
wfq, f& Thou art t9 you are
sifg, tr [ am |t we are

(1) Present, Past and Future with their usual functions.

(2) Imperative denoting order or command ; and Potential
denoting precept, authority or choice.

(3) Especially the Present and Imperative terminations.
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The above are derived from the corresponding
forms of the Sanskrit root |& to be. '
b. Past Tense (Active).
Terminations.
Sing. III, II, I %=t
Plur. IIL I, I €§

Sing. I1I, II, I aqtfiget HAl  or  Witeww
Plur. I1I, II, I wifdg g or &Y

Irregular.
garEt from &7 ¢ to speak ’ and HEMEY from &
‘to do’ are used for all numbers and persons.

¢. Future Tense (Active).

Terminations III 11 I
Sing. ¥EE¥ Eafa ety
Plur. g&sfa wag gEART

III wifgeay ofasafs witeay  wicedla
11 afasafa afawt witegfa  witewy
1 qifacarty oifgeaah | shemfa sfeamt
Besides this there is another way of forming the
future viz., by substituting f& for €&, & is chang-

ed to &1 before f&.

IIl wfafyy wfafgta Fifgg or XY  wifgla
Il «aqriafgfa aifafee sifefa FwIfEe
1 aifefefa aifafgat wrigli Fifg

Note :—In the third person singular fig+¥ contract into & as
in ®wrgt ¢ he will do ’, @Tgt ¢ he will know.’

‘Irregular.
I Sing. dissg from €% ¢ to speak ’, ®Red from
T ¢ to do)
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d. Imperative Mood.
Terminations.

IIT I I

Sing. 3 o, mfy wmfi

Plur, =g g B0

I qrEs g | w3 &g

II ww, wiEafy  qEe wifg g

I @ty Qe | & wTAl
Irregular.

(a) II Sing. sometimes ends in ¢ g TG from
@I ¢ to remember ’; &Y from % ‘to tell.

(b) =g ILI Sing. (Skt. ®EF) from the Sanskrit
root ®¥ ° to be.

e. Potential Mood.

Terminations.
111 11 I
Sing. a®r oS (of',off) @ (of)
Plur. oSt aWg TSR
111 qras ST
Il qras odsita, gasiufg  adsig
I qQUES, TRSROH R

Note. (1) No distinction is made between the roots of the wt®@
and &®T groups.
(2) * The vowel before ywmr is short ¥, but in Mss. ¥ or ¥
are indiscriminately found.
Another way of forming the Potential Mood is
to add & to the root for all numbers and persons e.g.
III, II, I Sing. and Plur. /@, &<, =5 ete.
Irregular. :
&30 111 Sing. (Skt. g@ﬁ‘q) from T ‘to do’, faar
( Skt. €a1g ) from the Sanskrit root ®§  to be,’
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f. CAUSALS AND DENOMINATIVES

Note. These roots are generally conjugated like roots of the &%
group.

Rules.

(a) Causals are formed by adding—3& to the roots
that end in ®|r eg. 3¢ to stand’, 3J‘ he
stands ’, ZAL ¢ he causes to stand’; TEr © to
bathe ’, TgI¥ * he bathes ’, TEIAT ¢ he causes
to bathe.

(b) If the root ends in short #, the short % is
lengthened and & is added to it e.g., &T ‘to do’
#XE ‘ he does’, ®UAY * he causes to do’;
T ¢ to cut ’, QY ¢ he cuts’, HIAT ‘ he
causes to cut.’

(¢) In some roots, the medial short ®is lengthened
and no & added e.g., AT ‘to die’, AL ‘ he
dies’, AL ¢ he kills ’, qF * to lie, fall ’, qF
‘ he lies’ qIRT ¢ he lays.

(d) In denominatives, the nouns themselves are
used as verbs., Sometimes § is inserted.
TEAT ¢ he bathes ( agrg ¢ a bath ’); I|ITL ‘he
cases himself’ ( I®|T ¢ stools’) ; TrAAYT ¢ he
makes water ’ ( QIEaW ¢ urine ’) ; |FEAT ‘ he
summons ’ ( &Y ¢ sound ’).

g. PASSIVE VOICE.

As a general rule, the Passive is formed by in-
serting ¥ between the root and the termination
e.g. UL ¢ he hears ’, GRASL ¢ he is heard ’; =Y ‘he
asks ’, IS ¢ he is asked ’, ®EL ¢ he says’, wHiE-
X ¢ he is said)’
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Irregular.

(i) ®ewg ( Skt, @@ ) ¢ he is found ’; gug ( Skt.
g=7Q ) ¢ he is released ’; oty (Skt. fagd@ ) ‘heis
broken ’; g ( Skt. PoAQA ) ¢ it is eaten ’; AWE (Skt,
®@d ) ¢ it is know ’, fgwrg (Skt. gra@) ¢ it is given’,
g%x ( Skt. I=q& ) ¢ it is spoken.

(ii) ®T is sometimes used instead of AR, e.g.
T ¢ it is done’

- h. PARTICIPLES.

(i) Imperfect Active Participle is formed by adding
Sid or AN to the root e.g- qIEA, QUEAMY °see-
ing’; fuga, fagam ‘staying’; =@, S
‘ moving.

(ii) Imperfect Passive Participle is formed by insert-
ing - betweean the root and -si@ or -AM e-g.
witssia, ICxA ¢ being done *, fRsia, Gemmy
¢ being given ’,

(iii) Perfect Active Participle is formed by adding-ga
to the Perfect Passive Participle eg. Trmada
‘(he) protected’, gf@@aa ¢ (he) laughed.” But its
use is extremely rare in Ardha-Magadhi.

(iv) Perfect Passive Participle is generally formed by
adding— ¥ to the root e-g. ¥fp@T * protected ’
(from t@) ; gf@a ¢ laughed ’ (from g&) ; gfegy
¢ asked ’ ( from gsg .

Irregular. forms are the direct descendents of
‘the Banskrit equivalents e.g. T (Skt. A, ‘gone’,
%€ ( Skt T ) ¢ done ’; g4, AE (Skt. 7A) ¢ dead.’

(v) Prospective Active Participle does not exist in

Ardha-Magadhi.
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(vi) Prospective Passive Participle (Necessitative) is
formed (1) by adding-f@s to the root,(2) or by
adding-3F to the Perfect Passive Participle e.g.
FTRGS ¢ ought to be done’, &Zfgs ¢ ought to be
respected, respectable’, qrf@@sa ‘ought to be seen’,
AfQa=T ¢ ought to be kuown, knowable ’; gfss-
qsq ¢ ought to be asked.

Irregular.

1T ¢ ought to be done ’; ¥ ought to be
drunk, drinkable-’

i. Conjunctive Participle.

Conjunctive participle is formed in many ways.
The chief are noted below :—

(i) by adding—=W to the root e.g. aqrf@ar ¢ haviug
seen ’, &RAT ‘ having done’, afsgar ¢ having
gone.) In the case of ®IT roots, AT may be
changed into T«T-

(ii) By adding——'{l to form (i) e.g. Tf@AG * having
seen ’, |¥AIG ¢ having left.

(iii) By addmﬂ——m or THW to the root eg /G
‘ having known ’, I&W ¢ having given ’ ) gy
¢ having bound ’, qif&@SHRq ¢ having seen.

(iv) By adding—¥q to the root e.. ﬂ’f\tﬁr ¢ having
bound ’ Eﬂﬁqa ¢ having known,’

Irregular.

(a) ®ZF ¢ having done’, WIRZZ * havmg removed.’

(b) fri ( Skt. %e®@r ) ¢ having done’, 7w ( Skt.
@t ) ¢ having known ’, feawt ( Skt. qgwRar)
¢ having left.’

(c) =mfaamr (Skt. wFTeg) ¢ having known ’, faewm
( Skt. fgea ) ¢ having heard.’
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(d) afeaqa ( Skt. after® ) ¢ having known ’, &4at-
g1 ( Skt. ) ¢ having taken.
j. INFINIT1VE
The Infinitive is generally formed by adding
£9C to the root ¢.g. KXTWX ¢ to do’, AFAT ‘to go’,
qrewafaea ¢ to appear,
Sometimes & or ¥ is added to the root e.g. JF
“to give ’, &I ¢ to do ’, qiflaF ¢ to see ’, fiTfET ¢ to
take.”
E. COMPOUNDS.

Two words joined together without using the
termination to express the relation between them
form a compound. Compounds are treated as single
words. They may be divided into three classes
according to their use as a noun, an adjective, or an
adverb.

A noun compound may be formed in the follow-
ing ways i—

(a) By putting together two nouns which would
have required the copulative ¢ and’ (= or )
to express their relation if used separately.
Such compounds are generally used in the
Plural cyy. STrsftat (ST @ AT T) ¢ soul
and non-soul’, AU (AW A YA atquﬁ

af&) ¢ of men and animals ’, wAATLY (g
q ﬂﬂ?g ) ¢ in villages and towns.”

(8) By putting together two nouns of which the
first would have taken an oblique?2 case, if

I. The Sanskrit name for these compounds in g=g.
2. Any case except the Nom. and Voe,

4
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used separately, ¢.g. @Ay (fa@g 7Tg) ‘death
by taking poison’, ArMAIY (ArNT aXY) * cros-
sing by a boat ’, GgIsR (FEIT WA) ¢ virtuous
actions for happiness’, SwE (S wH )
‘fear from a thief’) JUURE (FEAEH F) ‘result
of good deeds ’, firgara (ﬁl‘Ef\G ) ¢ residence
at home.”!

(c) By putting together an adjective and a mnoun,

the latter being qualified by the former e.g.
Mg (ANF Saw) ¢ blue lotus’, GwmE (-
A FFAM ) ‘ good deeds,” '

An adjective compound may be formed :—

(a) By putting together two adjectives, e g. RqTE

(YT TF ) ¢ white and red.’s

(b) By putting together a noun which would have

taken an oblique case if used separately, and
an adjective, e.g. firgne (fagaq) ¢ gone
home ’ FAAEFT ( EAAY @FS ) ¢ possessed
of restraint ’, FraafeT (sFamEn fex) ¢ fallen
from a tree ’, MAFER (MGFE FaQ) ¢ skilled

in music.’ 4

(¢) By putting together two nouns, or an adjective

and a noun, the relation between which
would have been expressed by an oblique case
of the relative pronoun (%) if used separately,
e-ge f&rﬂ%{& (fSe #17 JY) ¢ that has overcome

1. The Sanskrit name for these compounds is =gV,

2, 8.

Sanskrit wEaTCa, 4. Sanskrit Argsy.
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wrath ’, qfefge ( d=r {fyarg we| ) ¢ who has five
sense-organs’,!

An adverb compound is formed by adding an
adverbial preposition to a noun e.g. RYWF ¢ along
the Ganges’, WUIRE ¢ in due order.2 Such com-
pounds are rarely used,

A compound may again be joined with another
compound, a noun or an adjective e.g. ¥fRfgashar
( dfa’g@ Adj. Comp.+q ) ¢ souls having five sense-
organs ’, WuHIEg} (FewRE@ Noun Comp.+
%9 ) ‘having a surgical box in hand.’

F. SUFFIXES.

If a noun or an adjective ends in %, the femi-
nine is formed by changing that ® to HT or § eq.
¥ ¢ he-goat ’, ®AT ¢ she-goat ’, XX ¢ male child ’,
gifat ¢ female child ’, HFAMQ m,, FFAM £. ¢enjoy-
ing’, a7 m. gadt f. ¢ fifth’

To form an abstract, @ or &Y is added to the
noun or adjective, eg. 3T  god’, "= ¢ godhood ’,
c® ¢ son ’, g@Y ¢ sonship =afeq ‘preceptor’, MIA-
frag or WARIAAY preceptorship ; ART ‘thiefl’, AHTE
or AHIAY ¢ thievishness,

To form a possessive & or HF is added to a
noun e.g. Y wealth, qqAT ¢ wealthy ’; Ig ¢ merit ?,
QAT ¢ possessing merits ’, fasr < knowledge ’ firg-
#a ¢ possessing knowledge ’; AL ¢ wisdom’, AgHa
¢ possessing wisdom ’, B * good conduct ’, AIAR-
#a ¢ possessing good conduct.

To form an adjective—¥§ is added to the noun,

(1) Sanskrit ,I’g‘!’iﬁ‘. (2) Sanskrit wATTY.
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e.g. W ¢ South ’, TRy ¢ Southern’, ¢ right ’; ar-
f&T ¢ outside’, arfgfem ¢ exterior ’; aaw, wafag ‘first’;
A ¢ village ’ mifirg or MATAT ¢ vulgar ', ‘rural’ ete.

etec.
G. SYNTAX.

In prose the words in a sentence are arranged
much in the same order as in Windi, Panjibi or Guj-
rati. ®ATF WY ¢ Bambhadatta goes ’; & W ATATSN
geafar GuEgqe aat Myl T2AEL ¢ Returning
from hell he will be born as an ox in the town of
Supéitthapurs’; wig teqriaagftarg wgr g sad
" H-T{%’t&l ¢ T draw cold water from the well for the
sake of thirsty persons.’

In a verse, however, the words may be arranged
in any order.

g¥x A wmaAgL ATT Ay faz |

Listen of me heedful the law by the Jinas preach-
ed i-e. O ye ! listen heedfully of me, the law preach-
ed by the Jinas.

syt fagq sy AigEr @Ay
Sacrificing many sacrifices, feasting Samanag
ARY

and Brahmans.
et yw g fagr g as

Giving, enjoying and sacrificing and, after that
wegfe  a@fwan
thou goest O Khattiya ! Oh chief, you should go-
(¢.e. renounce the world) after performing many sacri-
fices, feasting Samanas and Brahmans, giving away
(alms), enjoying (pleasures), and marking oblations,
QENTFEEHIT gftgge AW o

Born in an outcaste family Harikesabala named a
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firg =t 1@ gfgas® s=a@ RATE
mendicant was That Harikesabala once upon a time
faragm o AR AT

for begging sake a Brahmans’ sacrificial enclosure
I | A naiftar & @Ay

came. Those unworthy him by force of penance
qftaifad cmmg wifaar sagfda | od  saefex
wizend coming seeing 1aughea at. Thus laughed at
g & gftwagw  wd FArEl, ‘q@ a
being he Harikesabala thus spoke These indeed
femmr =misg-§izarn wER=iRq am ata”
hostile with uncontrolled senses unchaste fools are.
ar § & AW ghasad gfsg,
Then indeed those Brahmans Harikesabala asked
“griw mE? Rqgy TEAMIY ?

thou who art  With what object here come ?

g g & eftcaad T, “HE |qUY
Then indeed that Harikesabala said I  a samana
farg, foww@ TAH W TIAI-
mendicant at the time of begging, of food sake here
"q” l

come,

ag g I Faqr TarEl, ‘B WY
Then indeed those Brahmans said this food
FAYY IaFas  ofw, zfd oF m=mag

for Brahmans prepared is, Even this food-drink
fagems, g (sfa T e |

may perish, to you anything not we shall give.

ag g sftcasa qared, ‘st gsa A
Then, indeed, Harikesabala said, If you to me

QF TRNY qa gare™s, aar nEd
this food-drink not you will give then  of this
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Sl " fr ®d a wfieay
of the sacrifice any even reward not will be,
ac 4 @ gw TIFMR  |gEG |
Then indeed those Brahmans princes summoned,
& wagmad e awg |
Those prince that sage beat.
aTx ¥ uig efgmass gaEn-
Then indeed by one Harikesabala’s by former com-
TG AW & G AwQ-ugswHr  arfear,
panion by god they all Brahman.princes were beaten
wgared a fagfed o
sacrificial enclosure and was destroyed,

—(ﬁ Rendered into prose from chap XII of the Uttarajjhayana.
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Ardha-Magadhi Language and Literature,

Strictly speaking Ardha-Magadh{i is the name of
that language in which Lord Mahévira is said to
have preached his doctrine.! Its nature is stated to
be so peculiar that it could be alike understood by all
classes of mankind and even by animals2, We know
that the scene of Mahavira’s activity lay chiefly in
Magadha the language of which, called Magadhi, had
an abundance of / (&) and s (4) sounds, and in which
the nominative singular of % stems ended in @. This
fact is sufficiently borne out by the eastern version
of Asokas edicts and by the testimony of all later
Prakrit grammarians, As the difference between other
Aryan languages spoken in India at that time was
not very great, Mahavira, therefore, could have easily
introduced elements of other languages into Mégadhi
to make it intelligible to people speaking diverse

1, g I @ Blg'ﬂ'@t H1EW gRATRFAT | ‘The lord preached
his doctrine in the Ardha-Magadhi language Samrayamga.

2. @ fa @ o wgwwmgr wrat &fa wsarg snfannrkare’ waot
gawrate ufonrRa’ uftguagt ¢ That Ardha-Magadhi language
changed into the form of their own peculiar dialect for all
Aryans and non-Aryans’. Ovavdiye. a1 fa 7 @" agamngt wiar
urfaemarat §fe agfed snfarurfam gwa-svca-fag-ag'-
sfaw wiifeqy’ gwwy fga-feg-gegra wgwme sfkagrg
¢ That Ardha-Magadhi language, too, when spoken changed
into the form of speech which was full of benefit, welfare
and happiness for every one of all the Aryans, non-Aryans,
bipeds, quadrupeds, beasts, animals, birds and worms, Sg-
mavdyamga. Note the force of Wifgewaral ¢ being spoken ’
i.e, ‘immediately ’, ¢without further explanation.’ A dise
course cannot bring a beneficial result unless it is fully
understood.
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languages—hence the statement that his language
was understood by all classes of mankind and hence
also the name Ardha-Magadhi ( i.e. half Mdgadhi )
implying thereby that it was not fully Mdgadhi but
that it contained a greater element of Magadhi com-
bined with smaller elements of other dialects. This
use of a mixed dialect for preaching purposesis not
without a parallel even at the present time. There
are a few Hindu and Sikh preaches in the Panjab,
especially at Amritsar, who use a mixture of Panjabi
and Hindi in their preaching. This mixture is not
used for ordinary purposes but for preaching alone by
that class of men.

Another reason for Mahdvira’s tampering with his
vernacular scems to have been the early development
of Mahdrashtri into & literary form, and the conse-
quent superiority it had gained over other vernaculars.
Naturally therefore, one would have liked to comform
his vernacular to Mdndrdshtri as far as could properly
be done.

Professor Pischel has applied the term Ardha-
Mé4gadhi to the language of the Canonical scriptures
of the Svetambar Jains as extant as present.? Accord-
ing to the above consideration one expects to find
that Ardha-Magadhi should have a greater resem-
blance to Mdgadhi than to any other language. But
this is not the case. The language of the present
canon resembles Maharashtrf more than it does Ma-
gadhf, For thiswvery reason Professor Jacobi called this

(1) ;T WUTAT: |
(2) Grammatik der Prakrit-sprachen. § 17.
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language Jaina Prikrit to distinguish it from Jaina
Mdhérdshtri—the language used by later Jaina wri-
ters for commentaries and story-books', It is'interest-
ing to note that even the Jaina grammarians class
the language of the present canon, not as Ardha-
Méigadhf but as Arsha i.e the language of the Ri-
shis®. Popularly sometimes it is, still; called Magadh{3
perhaps implying thereby that it originally had a
greater affinity to Magadhi.

To account for this apparent dissimilarity one
must consider the past history of the canon. The
modern Jains of an orthodox type believe that their
canonical scriptures, like their religion, have existed
from very eternity. They modify this statement,
however, by allowing a change of proper names in
the narrative portions according to the actual events.
The idea of eternity of scriptures seems to have been
suggested to them by a similar view held by the
Brahmans about the Vedas. But according to an
older and more liberal view, the canonical books are
the work of the Ganadharas i.e. the chief disciples of
Lord Mahéavira*. The Ganadharas received the doc-
trine from the lips of the Lord and conveyed it to their
own disciples in succession in words of the Lord as far
as possible, amplifying it where necessary with an ex-
planation of their own. As the preaching and learn-
ing of the doctrine were carried on orally, it is but

(1) Jacobi’s edition of Ka.lﬁasnitm, Introd. p. 18. -
(2) Hemacandra’s Prakrit Grammar. I, 3,
(8) Jacobi’s Ed. Kalpas. Intro. p. 17.-

(4) weg wrag witer, ge rfa nage w1t Loasyaka 68.
6
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natural that pithy and important portions of Maha-
vira’s discourses would have been taken with a great-
er care, and transmitted down in his own words than
the less important portions of an explanatory nature.
These passages could well be regarded as forming the
nucleus of the canon.

About a couple of centuries after Mahdvira’s
Nirvéna, there occurred a severs famine in Magadha
which lasted for twelve years. During this long
famine it became extremely difficult for monks to
obtain food after the prescribed manner. Unable
to bear the hardships of the famine and unwilling to
slacken the rules of conduct, some of the monks
migrated to countries free from famine, especially to
the Carnatic. The monks who had remained behind
in Magadha became less strict in the observance of
the rules. They took to clothing themselves though
Mahdvira himself had discarded clothes altogether-
He had wandered quite naked after his renunciation.
When the famine was over, the migrated monks campe
back and found their brethren at home less strict.
Thus the conduct of the monks who had remained
behind was not very high in the eyes of those who
had migrated. This might have led to a sort of in-

ternal party-feeling between the two sections of
the monks.

The troubles of the famine caused great diffi-
culties in the proper study of the scriptures so that
a greater part of them was forgotten or was remem-

bered very vaguely. 8thalabhadra, therefore, who
was at the head of the church at the time, held a



( xliii )

council of monks at Pataliputra and colleeted the
eleven Angas from the fragments remembered by
various monks, The twelfth Anga was lost for ever

The stricter monks i e. those who had mi-
grated to other countries during the famine, rejected
this collection alleging that the true scriptures had
been irretrievably lost. This must have added
strength to the party-feeling which afterwards re<
sulted in the final break-up of the church into Digam-
bars and Svetambars.

The canon thus restored continued but not in a
quite fixed state till the time of Devardhigani
Kshamdsramana when again there occurred a severe
famine lasting for many years. A large number of
learned monks were swept away by this dreadful
and long famine. In addition to this, a serious
interruption was caused in the study of the scrip-
tures which eventually reached the verge of oblivion,

At the end of the famine Devardhigani saw that
the scriptures were in a danger of becoming extinct,
he therefore, summoned at Valabhi (an ancient town
in Kathiawad) all the monks who had survived, and
collected from them what had been saved of the
canon. He used his discretion to fill up the gaps

1 ﬂwi Aftny VAR HOR Krercrioag |
Prrtery Ergagedic Aefraddt agyn
wyeadtd § axr avgai Rregd gaw
e T TR L o
TRt drzdig gemareAsRast sfveg |
IY UFTATAT WYTHIE TE€T AF W1 NYOR

Hemacandra’s Sthavirdvalé, Cantos ITX.
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and amend the corrupt passages and in fact tfo. re-
arrange the subject matter of the whole canon, . Then
he caused the canon to be copied in numerous sets
to protect it from similar calamities in future.*

Since the time of Devardhigani, the seriptures
have undergone many and important alterations.
The Nandf Sutra written by Devardhigani himself
contains ‘a description of the contents and the
subdivisions of the scriptures, Much information
on this subject is also found in the Thanamga
and Samavayamga. But all these sources are at
variance among themselves and they greatly differ
from the actual state in which the canon now exists.
Thus it is clear that the scriptures have been liable
to numerous changes even after the time of Devar-
dhigani. It is not strange, therefore, to find the lan-
guage of the scriptures differing from the language in
which they were originally composed. As the
stronghold of Jainism shifted towards the west, and
as the council under Devardhigani was held at
Valabhi in Kathiawad, the langunage of the canon
must have been made to conform to the western type,

*m‘ktuﬁmfmtnmﬁa Wt Ftug wotrafagaawa (<S50 )

ot w7 grwastaghivanrg egacargzaTaw wgnafafeget
T wanai+ + +ufasagusaetdamaa gaawd o nﬁqqnmtg
JATAfyEAgIAT A g s STy AMATATRT u:gtarg ﬁ'ﬁ!muﬁmq
wgatfaay wieaafeag smratenasy AFFAY TAAFA! THATT
gerwTeg:  gar | ant gadr nadframtaic agaeaee

grvmfy armamiwat 0 afeafawarary vr S 0 gRYgRRT-
nfncfaagrararioa® |

Jaina Sikitya Samsodhaka, Vol. I, part I, p. 53 (Guj.)
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although several signs of archaism were allowed
to stand as a mark of sanctity and antiquity.

In his Nandi Sutra Devardhigani gives the

following classification of the scriptures as they stood
at the time.

E’TW

sfuqlﬁg nyafg Jlr sinarfix

I ]
NIEET ﬂﬁﬂ?‘ﬂ(&ﬂ

| ]
wIfaa Imifag
The number of works contained in each sub-
division is as under ;—

1. sinefag (Skt. smafyg)—1. waka 2. gaodw 3.
IUT 4. gAFET 5. fFagawEl 6. aw@armEE
7. IAG@NAT 8. HANSIA! 9. HYAQIICILHT
10: ewgEnreg 11 fmrga 12, fizam.

II. swgeaa (Skt. AAwAF)—1. AANT 2. S9HEegq
3. 4qUa@ 4. TRMAG 5. WMIET 6. TSAFAI.

II. wif@aa (Skt. wifa®) 1. ISGHAQ 2. &1 3. &Q
4.qagIc 5. faetg 6. neifadie 7. claaifeg
8. sigfiggwet 9. fla@Ereamet 10, Fgawa
11. glewar fmgafraet 12 wefyar Faaafy-
wet 13, sigfaa 14, qmgfEm 15, fEn-
gi@ar 16, wEQENT 17, ITXYIEA@ 18, TEg-
FAA 19, ITQEIT 20, IEAQETE  21. /G-
Quam 22, Q@AM 23, SgrUga 24 §F-
guga 25 Awaftwafgar 26, et




IV.
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27, witqar 28, weagféfaar 29, giiwar 30, guw-
Jhear 31, agdigar ete.

smifea( Skt. Fewfaw )—1. ggamia 2. wiaar-
wRTg 3. gERUET 4. AEIRWET 5. WEAAWT
6. Taqafgr 7. staifanw 8. qhaga@r 9. Agr-
QuUIqt 10 qRrgeemE 11 Qi 12. SgMIER
13 fdgega 14. dzmAmf@m 15, Sqriqewy
16. gtawat 17, ifcfarem 18, Azawaw 19,
fesracafufrsgr 20, afgfaet 21wy
22, Aeqfpaat  23. safyet 24, NgTnga
25. dagqQrgd  26. fgreece 27, acafdd 28
HITASTFAY  29. WEITWFRAN oto.

According to the modern classification which con-

siderably differs from the dbove, the scriptures are
45 in number and are divided into six groups as
follows : —

I. Eleven Amgas :—1. RIARCT 2. gITET 3. JGH

4, gRET 5. REamgtwat 6. A@gEASEt 7. 9-
grEngEr 8. sidvegat 9. wgedEanmagar 10,
quEEerey  11. fFammaa.

II. Twelve Uvamgas :—1. isae® 2. tmwéﬁmz 3.

IIL.

IV.

V.

afaTa 4. quuEyr 5. SgETwE 6. WI9-
wet 7. grawat [8-12. frcarafear] 8. witqar or
frcamafemt 9. wewafefaar 10, gliwar 11, g
g 12 afegar. _

Six Cheda Satras :—1, fachie 2. nmﬁ-ll’ﬁ! 3.
qaER 4. gOgarea 5. w6, dwweq.
Four Mi&la Satras :—1. SEGEWHIY 2, NNIET

3. gEagee 4 frefysahe.

Ten Paimiis:—[. I8y 2. sy 3.

agevary 4. ddes 5 agedmied 6. iy
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e 7. 3fageas 8. afgfasr 9. AmisavwE

10. sfiteas.
VI. Two works forming an unnamed group—1. &%}

2. WY

According to another classification the number
of the scriptures is eighty-four, the additional works
being chiefly Painnas and Nijjuttis. (Raseaaet
Bombay 1908, page 72).

A BRIEF ACCOUNT OF THE SIDDHANTA
1. Amgas.

1. Ayaramgam (Skt. ®RO%KY )as its name im-
plies deals with the rules of conduct of a bhiklhu.
It is divided into two Suyaklkhandhas or volumes
as we should say which greatly differ from eaeh
other in style. The first is far more important of
the two. It is partly in verse and partly in prose.
The second Suyakkhandha arranges the rules in a
raore orderly way. This difference in style is pro-
bably due to a difference in authors. The oldest com-
mentary on the work is that by Sildnkacirya who
flourished in the ninth century A, D,

2. Sayagadamgam (8kt, AFMEKY ) expounds
in two Suyakkhandhas the doctrines of Jainism and
of the heterodox systems. The first Syukkhandha
is entirely in verse and the second with the excep-
tion of a single chapter, in prose. The first and the
gecond Amgas are the most difficult works of the
whole Siddhdnta, Several passages ii them are not
clear even with the help of the commentaries. The
lodest commentary is the one by Silankacirya. An-
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other commentary by Harshakula composed in V. 8.
1583 (1526 A. D.) is also available,

8. Thanamgam (Skt. &qrATEH.) consists of ten
Thinas or chapters which sucecessively enumerate
categories conceived as one, two, three and so on up
to ten. It is designed for the instruction of more
advanced students.

4 BSamavayamgam (Skt. @uarargy.) like the
Thinamga is an enumeration of categories arranged
in the ascending order of their contents from ore to
ten millions, Amgas No.3 and 4 form a separate
group. Amgas 3-11 are in prose and have been
commented upon by Abhayadeva.

5. Vivaha--(or Viydha--) pannatti (Skt. egrear
safer:; popularly known as Bhagavati Satra consists
of 41 Sayas (centuries). The first twenty Sayas
are a record of conversation between Mahivira and
his senior disciple Indrabhuti. Sayas 21-41 contain
legends which throw a great light on the life of
Mahavira. :

6. Niyadhammakahdo ( Skt. Wrargsdesan ) is
divided into two Suyakkhandhas which greatly differ
in extent from each other. The first in 19 chapters
contains the ndyas e. edifying tales or parables design-
ed to serve as moral examples. The second which is
far smaller than the first contains in -10 vaggas the
dhummakahds i.e. edifying legends.

7. Uviasagadasao ( Skt. IAM@HIAM: ) contains
legends and stories about the ten chief lay disciples
of Mahavira, The first chapter of this work ex-
pounds the riles of life for a householder,
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8. Antagadadasio (Skt. wWeaggmr) contains
legends concerning the pious men who have putan
end to their wanderings in the Samsdra.

9. Anuttarovavaiyadasio (Skt. ﬁmm-
gW:), a very brief work, contains legends about the
saints each of whom attained to the highest vimdna
i.e. heavenly world.

10. Panhivigarandim ( Skt. SEAETQHR ) was
originally a work on Palmistry as stated in the Nandi
Satra, But its present recension is of late origin for
Malayagiri, the Commentator on Nandi Sutra says
TEAAFIQIAN (EIHSAN 7 €I, TEATAEY THHA-
daufast gfd | In its present form it treats of the
inflow and stoppage of karman at length. Abhaya-
deva, too, was puzzled to find different recemsions for
he says m@r F§ greafug wlfi], mAsea FTf =
g | gx sgTegte aat fagew, remAsewiza o
aa' | The language of this Amga as we have it is
markedly different from that of the other Amgas.

11. Vivdgasuyam (Skt. frarestasq) in two Su-
yakkhandhas contains stories to illustrate the
results of good and bad karman.

12. Ditthivie (Skt. zfeag:) is now extinet.
It contained the fourteen Purvas. Ifs contents are
enumerated in the Nandi Satra.

2. Uvamgas.

The term Uvamga seems to be of a compara-
tively recent date for in the Amgas the word
Uvamga denotes Upangas of the Brahmanical liter-
ature. The oldest reference to the Jaina Uvamgas

1. Perhaps st mfﬂ faig® of the preceding verse is to
be read here also.

7
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is found in the Mahdnisiha, The Uvamgas are in
a way supplementary to the corresponding Amgas.

1. Ovavdiyam (Skt. sNqqUfe®H ) begins with a
description of the arrival of Mahdvira at Campa.
The king Koniya (or Kaniya) pays a visit to the
Lord who preaches his doctrine to the congregation.
At the end Mahdvira answers a number of questions
put to him by Indrabhuti Gautama relating to the
religious status and condition after death (Sqtd) of
various classes of men and women.

2, Réyapaseniyam ( Skt. wwwataqg?). The
significance of the title of this work is doubtful.
Western scholars see in ®pasentya a reference to
King Prasenajit or Pasenadi- It describes how
Sariyabha, a denizen of heaven, attained to glory.
It contains a discussion about the existence of soul
between King Paesi (93%) and Kesi Kuméra.

3. Jivibhigamam (Skt. Sftaifivarag) classifies the
Jiva and Ajiva from various standpoints. It contains
a short description of the J ambudvipa.

4. Papnavani (Skt. qwrqdr) supplies further in-
formation regarding the Jiva.

5. Jambuddivapannatti (Skt. JvEtawwla:) is
a mythological description of the Jambudvipa together
with its past and future history.

6. Candapannattf (Skt. Swgswia:) They are

7. Sariyapannatti (Skt. gawwta:) § works on
Astronomy. They describe the motions of the
sun and the moon and explain the cause of day and
night.

8—12 Nirayavaliydo.
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8. Kappiyao (Skt. wfEw®r:) narrates the history
of Kédla and nine other sons of King Seniya. They
fought against their half-brother Kuniya and conse-
quently went to hell.

9. Kappavadamsiydo (Skt. wawaaa®n:) History
of grandsons of Seniya.

10. Pupphiy4o (Skt. gféq®t:) narrates the pre-
vious lives of gods and goddesses who had come from
their celestial abodes to pay reverence to Mahavira.

11. Pupphacildo (Skt, *a<J@n:) Another account
of a similar nature as above,

12. Vanhidasdo (Skt. gftugan) describes the
conversion of twelve Vrshni princes by Arishitanemi.

3. Cheda Sutras.

The group of Chedasatras is very imperfectly
known outside the monkish pale. Two or three have
bven published in Europe. They prescribe rules for
atoning the violation of a religious vow.

4, M1la Sutras.

1. Uttarajjhayandim (Skt. Surcrex®@arfq), supposed
to embody the last sermon of Mahavira, was com-
posed by Bhadrabdhu. It consists of thirty-six
chapters, nearly all in verse, Its subject-matter
comprises sermons, legends and dogmatic statements.
Several of the legends are common to Brahmanic and
Buddist literatures. Many verses are a mere trans-
lation of the Mahdbharata slokas and a few others
correspond in wording to those of the Dhammapada
and Jatakas.
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2 Avassayam (Skt. WTRARGAY) is the collection
of six short pieces meant for formal recitation by
monks and laymen.

3. Dasaveyiliyam (Skt. FURIFIAHGAY) contains
rules, based chiefly on the Ayaramga, for the life of
monks and nuns.

4. Pindanijjut{ (Skt. fquefagf:) contains direc-
tions how a monk should beg alms.

5. Painnas.

Painnas (Skt mﬁ'ﬁﬂﬁl‘) are miscellaneous works
dealing mostly with the rules of conduct for the
guidance of monks.

6. Unnamed Group.

1. Nandi (Skt. affqgsaq ) consists of fifty verses
in praise of right knowledge and the successors of
Mahavira together with a number of prose formulas
giving an analysis of knowledge and a detailed
account of the contents of the Siddhanta.

2. Anuogaddram) (Skt. WIATTLRGAR) contains

rudiments of Jaina logic and information on mis-
cellaneous topics.



Extent of the Amgas.

g3r3c | 2324 | B934
vS= g S o&g . 89 & 8.4
2% 09T B @309 2 &89
gEe g T Regag
m;‘ggo' w 85 é ~hm£
Name of the Amga. | 5 _Sa2@ O,\g,;% =28 s
ﬁ”igas B w2 8842 s
2. 20%% | SRWES | R ¥
g8 380 g EE=‘°= "Uu-lsga
529a0H 5 —<dBEo ® 0.2 b
Z z &
1. Ayiramga 2,664 30,648 18,000
2. Styagadamga 2,300 27,600 36,000
3. Thénamga 3,750 45,000 72,000
4, Samaviyamga .. 1,607 19,284 144,000
5. Vivahapannatti .. 15,750 189,000 288,000+
6. Ndayadhammakaha 5,375 61,500 576,000
7. Uvésagadasio 812 9,744 1,152,000
8. Antagadadasio 890 10,680 2,304,000
9. Anuttarovavaiya . 192 2,304 4,608,000
10. Panhavagararndim 1,300 15,600 9,216,000
¥l. Vivagasuya 1,316 15,792 18,432,000

*This number called guTdY (written as duryd or even )
varies in MSS. For instance Weber’s Catalogue of Royal
Library at Berlin Vol. II, part 2, p. 534 gives gremthigram for

MSS, of the Vivagsuya as under:—

MS. No.

2 ”

" 2

1821

”

1819 gramtiagram=1250,
1820

=1216.
=1280.
tNandi gives 84,000 words for this Amga.
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BIBLIOGRAPHY.
I Agamas.
A. Text:

(1) A complete set of 45 Agamas (perhaps with
the exception of Surya-,Candra-prajnaptis and the
Cheda Satras) was published about fifty years ago by
Rai Bahadur Babu Dhanpat Singh of Bilacér (Dis-
trict Murshidabad, Bengal). All the works of this set
were accompanied by one or more Sanskrit commen-
taries and a Gujriti paraphrase, In the introduction
to his edition of Uvéasagadasdo, Professor Hoernle
remarks that this set “is worthless as an edition,
being made with no regard whatsoever to textual or
grammatical correctness both in its Sanskrit and
Prakrit portions.,” Some of the volumes of this set
were printed on loose sheets in manuscript form,
while others were bound in book-form. These sets
were distributed free among Jain Sadhus aud lib-
rariess A number of copies were, however, sold.
Copies of this set are not available now for purchase.

(2) Another set has been published in recent
years by the Jainigamodaya Samiti, Bombay. All
the works in it are accompanied by a Sanskrit com-
mentary, and are printed in MS. form. It is decidedly
better than Rai Dhanpat Singh’s set.  Copies of this
set also are difficult to get asonly a limited number of
copies are printed.

(3) The Jains of Hyderabad (Deccan) have
brought out- a set of 32 Agamas (excluding the
Painnas) accompanied by a Hindf translation, All the
volumes of this set are printed in M8, form. In tex-
tual correctness, this set is inferior even to No. 1.



(v )

(4) Numerous editions of stray works e.g.,
Uttarajjhayana, Dasaveyiliya, Kappa sutta (a portion
of Dasasuyakkhandha specially held sacred and recited
in the Pajjusana days) have appeared in India.

(5) The following works have been ecritically
edited :—

(a) Ayaramga ed. by Jacobi, Pali Text Society,
London 1882, (Text only).

(b) Ayaramga ed. by W. Schubring, German
Oriental Society, Leipzig. 1910. (First
Suyakkhandha, with Pkt.—Skt. glos-
sary.) '

(¢) Fragment der Bhagavati ed. Weber, Berlin
1866-67. (Legend of Khandaka).

(d) Specimen der Nayddhammakahd ed. P. Stein-
thal, Leipzig 1881 (First chapter).

(¢) Uvasagadasdo ed. Hoernle, Calcutta 1888.
Text, glossary and commentary.

(f) Anuttarovaviiya ed. L. D, Barnett, Oriental
translation Fund, Volume XVII London,
1907. (Appendix to his translation of
Antagadadasao.)

(9) Ovavaiya ed. E. Leumann, Leipzig, 1883,
(With Pkt.—Skt. glossary.)

(%) Nirayavaliya ed. 8. J. Warren, Amsterdem
1879. (Pkt—Skt, glossary).

(?) Kappasutta ed. Jacobi, Leipzig,.1879 (Pkt.—
Skt. glossary.)

(7) Dasaveyaliya ed. E. Leumann in Journal of
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the German Oriental Society (Z.D.M.G.)
Volume 46, 1892.

(k) Uttarajjhayana ed. J. Charpentier,‘ Upsala
1921.

(I) Vavahira, Mahanisiha. (Germany).

Note.—The Prakrit text of all except ¢ and % is printed
in Roman characters.

B. Translations:

(1) A Gujrat{ translation of the whole canon has
been published in Babu Dhanpat Singh’s set. See
above,

(2) A Hindi translation of the 32 Agamas is
found along with the text in the Hyderabad edition.

(3) An English translation of the following
works is available : —

(a) Ayaramga and Kappasutta by Jacobi in
Sacred books of the East Series, Volume
XXII,

(6) Uttarajjhayana and Sayagadamga, ,, ,, ,

Volume XLV,

(c) Uvasagadasdo translation published along
with Hoernle’s edition. Calcutta 1892,

(d) Antagada and Aputtarovaviiya by L. D.
Barnett, Oriental translation Fund
Volume XVII London 1907.

II Grammars and Readers.

i

(1) Hemacandra’s Prakrit Grammar :

(a) Edited by Pischel with German translation
and notes. Halle 1877-1880,
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(0) Indian editions with Gujrati translation
and Dhundikd commentary by Udayasau-
bhigya, |

(2) Pischel’s Grammatik der Prakrit, Sprachen,
published in Encyclopaedia of Indo-Aryan Research
(German) Strassburg 1900. Price £ 1. 1s. 6d.

A monument of industry and sound scholarship. Deals
with Jaina, dramatic and other Prakrits.

(3) Essay on Jaina Prakrits by E Maller [Ger-
man).

(4) Introduction to Prakrit by A. C. Woolner,
published by the University of the Panjab, Lahore,
1917, Price Rs. 3.

A Reader and Grammar in one. [English] The only
Prakrit Reader for Erglish knowing students. Contains
several extracts from Jaina works.

III Dictionaries

No dictionary of Jaina Prakrits is available at
present. Several of the texts published in Europe
contain Prakrit-Sanskrit glossaries. Mention may,
however, be made of the following :—

(1) Abhkidhina Rdjendra. Five volumes have
appeared, the last word being Bkola. Price Rs, 25
per volume. One or two more volumes are expected
to complete the work. The size (1000 pages a
volume) and cost make it a work of reference for
libraries rather than a students’ dictionary. FEach
Prakrit word is followed by its Sanskrit equivalent,
etymology, meanings in Sanskrit, reference to the
text, and a discussion of the various aspects of the
word with quotations from the works. It is an

encyclopaedia of Jaina literature, and puts together
8
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under each head what is to be found in the original
texts and commentaries.

(2) Ardha-Mdgadhi Kosha, prepared by Swéami
Ratna Chandraji, a Jaina monk, and being publish-
ed by Mr. Kesari Chand Bhandari of Indore (Central
India). Itis a very useful work for students of
Jaina Agamas,

(3) Seth Hargovind Das of Calcutta University
has collected materials for a Jaina Prakrit dictionary.

(4) Dr. Tribhuvandas Laher Chand of Bombay is
preparing an Encyclopaedia of Jainism in Gujrati.
A prospectus was issued by him in 1920,

(5! Jaina Gem Dictionary and a Biographical
Jaina dictionary are appearing in parts. Jaina Pup.
lishing House, Arrah (Bengal).

IV History of Literature.

(1) Weber’s “ Account of the Sacred literature of
the Svetambar Jains originally appcared in German.
Its translation was published in parts in the Indian
Antiquary Volumes XVII-XXI.

(2) Bhandarkar’s note on Jain literature in his
Report on Search of Sanskrit MSS. for 1883.
Bombay 1887.

(3) Winternitz’ History of Indian Literature
(German) part IL

V Catalogues of Manuscripts.

(1) Peterson’s reports in Search of Sanskrit
Manuseripts.:
for 1882  deals with Jaipur and Cambay

for 1883-84 ” Alwar
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for 1884-6 deals with Cambay

for 1887-92 ” Patan, contains an index
of authors

for 1892-95 ” ”

for 1895-98 ? ”

These reports are concerned mainly with Jaina
Bhandars.

(2) Bhandarkar’s various reports especially for
1883:84, published in 1887.

(2 Kielhorn’s report for 1880-81.

(4) Weber’s Catalogue of Sanskrit and Prakrit
MSS. in the Royal Library at Berlin. (German). It is
a descriptive catalogue, and contains extracts from
each work.

Volume II, Part II, 1888 is concerned with the
Svetambar canon alone. It describes 156 MSS. 7. e.
Nos. 1773—1928.

A subsequent part deals with later literature of
the Jains (both Sanskrit and Prakrit).

(5) Jaina-granthivali, based mainly on the above-
mentioned reports and published by the Jain Svetam-
bar Conference, Bombay, 1908, price Rs. 3 (Gujrati in
Devandgari characters.) It is a detailed list of the
extant Jaina literature with short notes about
authors, and separate indexes of authors and their
works.

(6) For further information see Guerinot’s Bib-

liography.
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VI General.

(1) Heart of Jainism by Mrs. Sinclair Stephen-
son. Published in the series ‘ Religious Quest of
India”, Humphrey Milford; Oxford 1915. Pages
XX1V+336. It is a good description of modern
Jainism as found in Gujrat and Marwar

(2) Indian Sect of the Jainas by G. Buhler,
translated from German by J. Burgess.

(3) Epitome of Jainism by P. C. Nahar and 8. C.
Ghosal.

(4) Jain-tatvadarsk (Hindi) by Muni Atmaramji
Anandvijaya.

VII Bibliography.

(1) Dr. Guerinot of France published his “ Essai
de Bibliographie Jainas’ (French) in 1906, A
Supplement to it appeared in 1909 in July-August
issue of the Journal Asiatique (French). Though
hardly up-to-date now, still it is very useful for
students of Jainism.

JAIN SCHOLARS IN INDIA.

Most of the Jain publications in Tndia and
several in Europe are due chiefly to the efforts of:
learned monks of whom the following deserve a
special mention! :—

1. The late Sri Vijaydnanda Sari (popularly
known as Atméaramji) 2 was born in 1836, became a

1, Rai Bahadur Dhanpat Singh’s edition of the Jain
Agamas must have been the work of one or more monks. In
the Néyasdhammakahs (Jnatésitra) of this series Sadhu
Bhagwan Vijaya is mentioned as the editor.

2. He may be distinguished from another monk Muni
Ktmarém ji who has done much for the uplift of the Dhindia
sect, among whom he is the only scholar, and holds liberal
views,
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monk at the age of 17 and died in 1896 at Gujran-
wala where a shrine was built over his ashes. He was
the author of three works in Hindi viz., Jain Tat-
vidarsk, dgydn Timir Bhdiskar and Tatva Nirnaya
Prdsdd which lucidly expound the doctrines of
Jainism and refute all charges brought against it,
In 1893 he was invited to the World’s Congress of
Religions which he could not attend owing to his
religious vows. Dr. Hoernle was much indebted to
him for answers to his questions and dedicated to
the monk as a mark of gratitude his edition of the

Uva sagadasio.

2. The late Sri Vijaya Dharma SGri, Sastravi-
sarada Jaindcarya was born in Kathiawad in 1867 and
died in 1922 at Shivpuri (Gwalior State) where a
Samadhi Mandir has been erected over his ashes.
He journeyed in U, P. and Bengal at great personal
inconvenience and started at Benares the Yasovijaya
Jain Pdthsdld. Two scholars of this Pathsdld viz.
Hargovind Das and Bechar Das, have edited a
number of volumes of the Yasovijaya Jain Granth-
mdld. The whole credit of publishing this most valu.
able series of Jain works is due to the late Sari ji.
He himself prepared an edition of Hemacandra’s
Yoga Sistra which appearedin the Bibliotheca Indica
besides several books in vernacular. All scholars,
Indian and European, interested in Jainism, resorted
to him for help. He has left his worthy successor
in the person of Sri Vijaya Indra Siri who, like his
Guru, takes a deep interest in the Research work con-
nected with Jainism.
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3. Srf Ananda Sigara, an Acarya of the Sdgara
branch. The edition of the Agamas brought out
by the Agamodaya Samiti was mostly edited by him.
He instructs young monks in the Jain Scriptures.

4. Muni Jina Vijaya connected with the Bhan-
darkar Rescarch Institute, Poona, and the Puritattva
Mandir of the Gujrat Vidydpith, Ahmedabad, edits the
Jain Sahitya Samsodhak, besides doing other valuable
work,

5. The late Sri Rdjendra Vijaya Suri to whose
efforts is due the publication of Abkidhina Rdjendra.

6. Svami Ratna Chandra who worked on the
Ardha-Magadhi Kosa (¢n press) for several years.

From among the laymen, mention may be made
of Sravak Pandits Hargovind Das and Bechar Das,
of the Yasovijaya Pé4thsila, and late editors of the
Yasovijaya Jain Granthmala.

3 Pt. Natha Rdm Premi of Bombay has done
8o much in bringing out good editions of Sanskrit and
Prakrit works of the Digambar literature.

JAIN MANUSCRIPTS.

Jain manuscripts are found inscribed on palm-
leaves or written on paper. The number of the
former is comparatively smaller for with the intro-
duction of paper, palm-leaves fell out of use for
writing though they are still used for this purpose
to some extent in the south of India. The palm-
leaf MSS. are consequently much older than paper
ones. Palm-lpaves are about two inches wide and
over a foot long. Letters are inscribed on them with
a style of iron or silver and ink-powder is rubbed
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afterwards to blacken them. For writing on paper,
fluid ink of black and red colour was used. To
obliterate a letter, it was besmeared with a solution
of yellow arsenic (gfeam@). In order to draw lines
on a piece of paper it was lightly pressed against a
wooden board on which threads had been tightly
stretched at equal spaces. The work of copying was
carried on by monks and professional copyists. The
characters used were a variety of Devanagari called
the Jain Script (RAf@f¥) in which several letters
especially the conjunct consonants ¥, =g, W, W,
&1, and ¥ are difficult to recognise at a first glance.
The medial vowel @ is often represented by what is
called Q@ WAt ¢, e. a vertical stroke placed to the
left of a consonant, e.g. R=I%, §=l$, B =T,
f=1%r. The double lcttter ¥ of the Jain script
resembling in appearance the & (gra) of Devanagari
has been transliterated as gra by Professor Weber in
his catalogue of manuscripts in the Berlin Library;
pograla, for poggala, p. 576, [ 14 ; Miyagrdme for
Miyaggame p. 525.etec. Similarly & resembling
Devandgari & with a slanting stroke in it has been
transcribed as yya, e.g. vadeyyd for vadejjd p. 577, 124
etc. The letter & written with a circle to the left
hand at the bottom of a vertical stroke has been
taken for § by Babu Rajendra Lal Mitra in his
catalogue of manuscripts in Bikanir, e.g. Thanamga
has been transcribed as Vanamga p. 702 No. 1537,
- 719 No- 1780.

As a general rule Jain books are printed in
Devanagari type although in a few the Jain type has
been used e. g. in Jain-tatvddarsh,in a volume or two
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of the Abhidhdna Rdjendra, in books published by
Hiralal Hansrdj of Jamnagar and by the Jain-Dharm
Prasarak Sabha, Bhdvnagar. The Jain Sreyaskar
Mandal, Mesana (Kathiawad) has brought out a
primer of Jain Script (ﬁﬂ'i QIFAHIAT) in which several
conjuct consonants are absent, printed at Lakshmi
Printing Press, Ahmedabad, 1914 ; price 9 pies.

It is a religious duty of the Jains to preserve
their sacred manuscripts carefully and to get their
copies made (to publish them in the modern sensec)
lest they should become extinet.! Orthodox Jains,
especially the Digambars, did not allow their works
to be printed but this restriction is not fully observed
now. The manuscripts are first put between wooden
boards, then wrapped tightly in a piece of cloth?
and are finally locked in wooden boxes3 After the
rainy season is over, they are exposed to sunshine
and are cleaned of germs and dirt.

Jain manuscripts are found all over India, but
chiefly in the Bombay Presidency, Gujrat and Raj-
putana, as is clear from the catalogues of MSS.
prepared by the provincial governments. These
reports and catalogues form the basis of Jain-
granthavali published by the Jain Conference.
Not a small number of Jain MSS. have been taken
to the public libraries of the various countries

(1). @ Rmafm maraaygeattasraata T gafm 7 wsafm)
quaf taufadt @ sarfiaek, ¥ daneafoags Ao wwFd
Ratnamandiragani’s gedgacfgut p. 139.
(2). The bundle is called Puttha.
(3j, Called Dabras.
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of Europe and America. No systematic search
for MSS8. has been made in the Panjab which accord-
ing to the writer's estimate contains over ten
thousand Jain MSS. besides Brahmanical and others.
They are preserved in Bhandéars at chief towns of
the province and are in charge of laymen who cannot
make any use of them. The Panjab University
Library contains a catalogue (in manuscript) of MSS.
in the Jain temple at Gujranwala. It is probably
the work of Pandit Kashi Nath Kunte who reported
on Lahore Pandits’ libraries in the eighties.

In 1917 the writer made a brief report on the
contents of the Jain Bhandir at Ndrowadl (Sialkote
district) to the Principal, Oriental College at whose
suggestion the Panjab University has now taken an
initiative in the search for and cataloguing of MSS,
The University spends annually about Rs. 2,000 on
M3S. Muni Vallabha Vijaya, disciple of the late
Muni Atmaramji Ananda Vijaya, the reformer of
Janism in the Panjab, has kindly secured permissioun
for the writer to visit the Bhanddr at Ambila and
has promised a hearty support in getting access to
Bhandars in other towns.
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Materials used in the preparation of this extract.
Ms. containing Text only. Twenty leaves with
seventeen lines on each page. Fairly correct having
no date. Appearance old.

Ms. Text and commentary. Forty-seven leaves.
Fairly correct. No date. Appearance old.

Ms. Text with interlinear Tabba (Gujrati para-
phrase). Sixty leaves. Not so correct. Copied at
#fggT explaned in the Tabba as fgmaawgz. No date.
Ms. Text only. Fifty-one leaves with thirteen lines
on a page. Fairly correct. Copied at ®ITT on Hrag
afg y &o g=oR:

Hargovind Das's edition with Commentary and
grar in giewae A dgaa@r No, 10- Sam. 1976.

AU FAW AW FATY HAWR® A1IH T9C

1T (ATTUAT) | TEH W AQINTREE AU
afgar INGUrUR FEE  Ag@uma J1H
ISHATY  FTCUT ( AVWAT ) | 9T T FGIFATE
RAITEY AFIAITY TIEAT ( ATUWRT ) wa

ATy U HyInTR AaT fasyw. aH |wiwg

AT UAETE | 89 U fasqey |Wivgey @At

1. ACD argwi. 2 In some Mss. om0



1 ArDHA-MicADE! READER.
ATH A Frewr | AEY U {Aowew @iaeE 9w
fage FaT wag Watgw AW gIRE@ BT
STEWE, ATEHT, ATFAEY, SATLUASA, F& T
ATAA T | ATCT W AEY FTWEE TEA A7 q14¥
AT HRAYT AT WK AT (G AT FAA A(H A=
MW ATMFAT FTTEHT U

A% @' & tAar AT A fAATIW Frw -
femdfa ufmaife ERggy’ swaay ufe-
AT 2 faEIT W3

are W AR AAT T AEHD FRE ui-
9T 1 8 ¥ ThW 99ageq i@ gIH -
TU unfgssw@ * FgeSTgedin’ afvgara-
ENTYTH LY ANUSHARTAHIN (HATWA AaT T8
g wrguiEaRaie fatd swaar® fag wn

AT RATW AW FATW AT WIS HET-
FIT |ATIRT | aftg@t fqwmgr ) @@ @ @
JIHIGRE & wLArIwEg AL R W A
gaagd YRE ud aaray, “iwwd Favgitaar!
WSS {AAWIH AT AT T AT WIHE ¢ ar
s € ud wgATwey g@fa e’

aT U § §uFge URE & sirgwayfid e
agral, “ud |@Y FAYRUAT | GAA WA Hel-
N Tew FArEi@, IREid digan adfewa
=R [ 1y

1L H. ofexoB.ofeo 2 A addsgfe



Rrarge grea | 3
oY ¥ ¥ MEWUIRE § avsEd giy vd
ATy, “rETAEr W' FargiEar | wid ¥ gy
W REET AT AWGTAT A usgaAr
AT 1g0
AW W § NEAUYRE gusgow gREw
YA FRTW UNfESTAIG 2 K¥A GRA WA
AYTAL AT IaT= 2 W AT WAty
WAET #g : W AIY AHEY WA usy-
qTFE 1N
AT W AR Wad ALTATT A" HITHET-
faaw afteg asAnEsas, 9f g SR 2y
qTISAT ATRAE ®E afgnar uzn

Y W GAULE HTEN AEIAGET FZ WA~
argt Eug WH wum | STERIYRE
TIFETT g/ WNE HETAT AT AWNET 2 I
Td amrEl, “afen @ WA | {7 IR SgAEd
sEwaga ¥

“gaT wicw”

“afE’ o’ WA! | IR SIHD AR ¢

“gd @y Arawr | gy AR aa? fAw-
ag Wivawg gw faae 3w www fans
ATH 1T ATTHD A’ f@EE®” N

AT U § Wad RgR WU Wd AETAr

1. In some Mss. fxfd ’
2. Bupply the rest from §§ 2 and 3.




4 ArDHA-MAGADHI READER.
d2g AHEY = W1 WA aqrEl, “T/IH T
wa | WY geRfy’ wewgmme @  HaTw
ZIT q1ETT” 1

“wgrge Fagitaar 1”7 neon

a4 W § Wna AR S@x  (wmw Iaa
e 8Ta Iamwr=Hs AT TR (A @F FgrE,
“wg @ Zargfwg ! Aa g arfead gea-
AT N

ag @ 91 frar a7 faargaew. T
AYAWMATAL AR IR searmaTfaufag
73 T WA Raws qr3g WSF = T
T AAEY, “TT W WA | AR IW ar@E” 0N

ag @ ® wnd AR wa 2 gF =aray,
“AU @y FAYIAT ! W TC AT gW WES
TEEATIT | T T & § @3 §F 99 {HATYAN
IRY ATIADA A9, S W gH (EEwUlY
wfRaife wien” vl aieFmIErgy
fagif@ & @' wE arfad geanma”’ uan

AT 8t faan A wnd Riaw Td aa04,
“F R WA | ARG YWY T qAEGET XY
TERZ WA T1d TEEERY gH goansarg ¢

AT W wng AgR Wy A wH Fgray,
“ad @ i‘argﬁw' AR IEATART AT WNa

1.B.ofewo



firarge qrea | 5
ATTAIL Geaul |eaz &, 91U 9T TFHG
WA N8

E T W ﬁm&a“imﬁmﬁmﬁm g
ggag §WaT atd @ W HatgwEs e
WHAAIWRAT STAT AT B|TEAT 1N

7T @ |1 f®ar Far wnd an qa‘ AATEY,
‘g T W& | TY ¥ ragg W wE Qi
mmtm gWE gag e’ i %I FTA W~
TMWET JTT JANFHT R A1 acvmrtug HIE
2 7 W FgFNfEA fragy 2 w1 fAgwed vgn-
TMUATTAGTIAETE WTE R T Y Wrd ATaR
AWa WY R W1 TA aATEY, “o¥ W R
#a | au fagwr wgamE, s @ wE g
faargst Fd AT 0

AT @ ¥ wWag AaR & @g 2}E fagw
FAYTET |

¥ W g1 fA"Av aar o aagamg'a wyHS -
AT [YT JAUT T A=Y 2 A/ -
WY AeUY e HARTPT Ward ATAH A AATHY,
“a s fa @ W& | gEAtwae g€ #9g 0
aT @ wd MR e gFW Td gW A
FEROIT J& q9F 1o

aY @ 91 fRaT &A o3 gur qfwacey garw

1. B. stqw



6 ARDHA-MAGADHI READER.

TagIRT | 9T T 79 AT & ALT ATHT
wigas gar, awr fa wiwgaug [T e

aT¢ @ § famy« qRT qT9 AyAE AEY-
TWEY WG AT T & (9 wguaw iy
AT Ny d AGUNY WFTYG' AP R
«r fawida fagdy | adn a=gy gaww Sifw-
avE o sRais | & Mg o o = @ifud =
AIETT 1N

oY @ WEawt gee § Ay g
UIETT WRAFIEA ASRcAT FREISTCAT,
“HIT G TA T YU FSW WFAU FIATY
MARA THYHANT TagIZ 1 A 7 G A0
AT ATIAT AT, UHIE @Y WA UE Faaiey-
fad Jau Jug” (v wegg Md I wid=ze
L |1 THOTE AT [rETRT (A9 R 0 sqa
AT Mnd AT AVA IATNHT R AT &
g, “wE @Y WA ! geRfE  weagmte
FUIT ST THATT a1¢ T AW JATNFGIH
A’ WERE 1 & o WA | IRE geaw@ &
Y ¢ fRarwg ¢ fRMw ¢ & ar g & an
qrgr f& = gaTaiiar od fagcg ¢ u=om

“gd |y Trawr | ¥R |AFIA A WE
aTd FAZATX ATH FUT TTewT (ATWRY) | "eA
4 gagait wal ?naé ATH AT FreAT

1. A. C. H. sngwy’
2. Supply the rest from $$ 11-19,



{iarge g 7
(ATWHT) | AEF W FAZATLET ATEH WIET-
| grigwydeaR {@Ene fasgaga@’ ard
@ Frear | q W o fawgagAwed @gEw U
MRAFYIT ATRTT AT STEAT =

ara U fasgagm@ @ TFHE A7 [gHRS
R1euT wEFAT oA gwienws | § TFIE G-
%8 fasgagauss @ged dweg mHREIT
MEAY TIANIT (AT 1=

AT § UFR 1gHe fAeuagaiuey @y
du maga® agfe witw o wifw @ fagify
a s e’ @ UAAATW  HgT KA
fagTg u=3n

AT W § TFR EHE Asmagmuy
FLEq IFU  VHAAAIGCAALTY FE(E o
AZW MAFAIREY qgY FSHY A F1W@Y
FEATR WUy T IR, AGUAT WwWI
“g@fa” fo | Td wrEewE ArEad fnegan
STUHT® | TF § THE (GRS AT 18 FFA
FRATSHUATT (2T U=y

7% W wTY TFEES [EFSTW W@
WP HJYTE SAANGHA TG AMTHT 13-
sHAT & LT, WIF @ WE' I AT 3 9 8 Fiw-
qS y wage § wita’ o weniw c fzfgas’

1. A. oag%0 2. B. o0 3. A.
4. H. 0%, A. B. sifagre 5. A. B. fzfg
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¢ FZER © WHEIRT @ wiwIgwr R FW@-
FAWT 17 FF 1B IFT Y RS 9§ R

ag @ § TFE IgHRS FrwafE QAR
whye gad FgfaayR@ wgrds 2 o o
agrEl, “mwE @ g Fargiwar ﬁrsm-
AZHIT @S fi‘tmgn-ﬁu-aag-agt ~AgTRY’
WEAT 2 §F3W STATHATU! TH AAE, “ga e
gamtwar | ggrrEduife aiwe TndEs
qIFEHAT, & FAT I A FR N T W THT
fasdt at fassu=t &, SrwHtar swagw
AT TFHTEE [HSTE |raETE MAFTW TN
AfG A H SAMIATY, qEW qgté FES
faus wewduad gwaw ) TE Sy fu ag fa
ITATHE” | A WA@Y a2 HUA W=EN

AT W faFgagHI® @S TH TAHE IJTHHT
|TYT U 953 TASHT T (AU T YeuHIa-
TeungTufE fRfear afetwadfas wiada
TFTE (gES AWA sATA (v 2 w1 GFEEAGI
TURETT 2 0 AT Iy g w=gta 2 @0
THEIZHSW agIE weddifz 7 Seagdie o
faAgnafe 7 awQ (e o falalire o fawre at
qFAIAE T AYATIUIE 7 Ffenssire 7 Fre-
e u fevEsfe s awdfra aczafcagyite
adfy a #3fg 7wk 7 gofy o wafk =

1. H. ovo 2. H. zanzd 3 B.C.H. ouguiy
4. H. agafe



framg s g | 9

qafg 7 Tafwarfy o geatis o el a
JEsRT 7 gogia AfF Qamsg ngw™
TIHE A% SAQTHAT | AT A7 W GO
SFFTIATT 10N

AT W & 9ga TaSAT ATE AT AU afE
FIAFTE TAHRTW TOATT WG R ITFHATY
AR FAT qqr qiq@ar SAraAa (@ arIsnan
arAg f3g afewar wsen

aT W R THE ITHS A@EAE THARCE
RAAIT FAW@ TR A G a HogeE ) G
TETATE AHAAGH T NTIETANS HSTTISATE
ATHHATE UTHIS UIAT 2 T KIFATR &I
YT TATH WAIATT GZATT IFHTHU U~
AATZITY FATFTY' ATITTT IFATT W=€N

¥ U QAT WUWAL FAEAT g2 HaAwA
aat fAge Iqe Fixia goOww IaFed |
AT ¥ @8 fAaw e |UT FaWT AT
ISHAAN A FAAT | S AT T T fHATIR
FW faa@ g Fi=w @ neaww gaany, d
ufad a w (Har 41 fastaes @iaaed wiwg’,
RAHAT, KIWAT ST Aifa Trear wzon

Ag @ qE (waTE MW AHAT HATY YeAT-
AATARAGHT (@ HEIAATNE  FTAIATATE
TR woR{aT agwad, ‘ud @y we asaw
wiao gied g7 a|iiaar  wgARaT =wEt |
St UiNE 9 W AH IR R gl aeaad

1 AB ateg

R



10 ArpHA-MiGADHT READER.
IAAW ® WiNE ¥ U Tasgey @ieaew we
HWZT AR AT AT (G T 7 T=HT faw@
@@ 7H A7 @ A= witgwe (w60 gw
FEW AT ATCHW a1 KITAT | § 4 @Y #A
g e agiE meHEiguIiE a wieurtigy ma-
WITE T AT A AT A1 1 Ta UL =
w1 agfw @Wiw 1 Fgariw 7 ety 2
NFITTHA TITHIWAT TAHAT THT o TeH
QIiewT, AT A W & e |IF AT UST ar \
qC W |1 TRAT 4T S |[T Erinqg a e
[T AT UIESHT AT AT Hal qq7 ATEH -
agT & 7 g€ O wiEEs nzu

d¥T T 9T THAT AT AT HIFW agufg-
JUUTY FITA 9AAT & TR SAEHD A AT
gfas | a8 « a1 THar Fav o gt g wagd
urag R W1 AT FHATE  HFEAT R W1 A
qgTET, “w=rie’ ¥ Fagime | gE o i
i a;ﬁ}%mu ISwTiE” N3N

A% T €1 AT (AT S ‘aw’ fwaa-
Ag uleqgds 2 o S Tasw @iww a@a
AT * A1 T aMEY, ‘“‘ga @y qwal |
famr AT AauE ATHIW AM@  JMATEHA Sua
WAT AH IITAT R W T FAE n=Hrig T
S ISWTE \ & #%a%nf |qTAT | & 1A A
i IwwIfa 91y /¢ uzan

" LH.ure 2 H. srmdasr 3. A BC H ey 4. Supypl
the rest from the preceding section.




firamge qrTe 11
au o 8 fasw @i|y @8 WRITL wiqy
Az {1yl a9 Wi AW ST war 24
AWg garr=s 2 W1 94 2E wd g,z
o Bargimg qed g we § 9% O g T
Tria SFEGEA@ ISWE A0 T g aqur
At far wfaeas AW R g IR EiEEATE
ey teftaum A9uTdu aieSErTaaT =
TUfe A gad war faur wiazas wgs

oz

8T W "1 THAT 24T TaRqETY @IEAEE ‘ag’
1 gaug fawod wieg@z: Wra A w@ie-
dfa wfwaifs tEiEga wwo@e afesm-
RTAT R FATTZ

wd ®F TIAAT | FHATIH T gU g
HHATW HIAW TrARA TFYATAT Tor 237 n2u

“fRamed @ W& ! W TAT JT KA
Tl TRYT HIE M=HET 2| HiE IJAATATEE ?

“Trgmt | EAUH FRT FEAE ATETE
TIHTST UTAST HIAHTE HTA (YT 329
sfaa:a’*r'a‘r SE WE R’ auggiRura-
:ra mgaﬁam MEAW IJAASHZT | § U
@y |iT wiaews wgiAw Sta arEiaw ag-
UTsd ASAWE | § HIAATE HTA (HgT AR
WY ITATY sa;'mm mni‘ramggqa
atg‘qq gaaissiEs | @ a9 AWal a-argw
mmaag FFATSATET | AAT AWAL § AT



12 ARDHA-MAGADHI RAEDER-
TATE AAAAT (FATAEARATATTG AZ Fw%-
ANTEATE GATTZ W AZFAH Sg-FHA-RTIS-
STfuaATEAFTERIE acy AT i@ Srfwiagr-
e wRTEIAFEEGAT IZIETT qcda YSAT 2
AYIATITEE | § W FAT AWAT Featgar
Td AIWLY JAULEWY WEALy’ wIiiizuy
adiqug ITTYE AMHIFZARIRY FTAG-
g9 AT3AIMIYTAE AANTELEETNT UHT-
ATTEET W8N
§ T AT AUQL FeATEAT FUIZUT
ATATE AFIAWET | & T acq IRFATAATS
AHAT FATE ISANIE (| 7T ALTUIT TATU-
Afgd WUWT AT ATGT GAIE  FTANT
qeud FUEZIT AAT af-ggar’fr _gTTE uy-
ATIEET & WATH FITFATANTE FATeaUNHW AT
AETEAIW AW AW WFd  J1gr fagsw 62
WAEAT FMUHT FOATRY  dzgged@s | §
qcu  Agg A|IE  WRTWUiTAW qrIfmAr
ATATIAUCHA FATEUT HIAATH R T gt
HEFR FTU ATT IJAASATET | § W AT
UL A 90T ASTIASE ATH (AISHITT N300
Td @Y SF! AW qNAAT AW
A AW  FETAATW UZAETE USHRAWER
AR q1WA ‘i A7 0320

( faamigwed wgh guadd ugH WHRAY )

1 C o2to 2 B wgly 3. AD uo B. ogto
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3 HE TR

[D—Rai Dhanpat Singh Bahadur s edition,Calcutta,
Sam 1933.]
S—Jaindgamodaya Samiti edition; Bombay Sam 1975,
8 y y

aw F1AT qU GETW Fur ATH AT

RTEAT (FTWHT) 1 QT8 W AYT@ AT ATEAT
IwUfead fFET grawgs A 93T TR
(ATWHAT) U TeT W Furg AgAT WY ATH
AT JIEUT (FTWAT) 0 Q0

Ju’ FTATW AW FATU FHUEH WAAAT
HETAEE HAATAT ASHAGEFER  ATH AT AT
numIETiE W H§URIAS Urarquicdai g
TATHIWATH FISTAW & IO TALTWNA ITA
HuT AL FWA JTAZE ATT AWIHTA JAT-
*%T R T ST Iwg IRMTET 2 AT
AW AA|T ATAW  WTAHT fAEIZ 00

@T W =@ AgQE o Er Awan )
RITWAT TAITAAT | GFRT HISAT | YA FATHA
g urgswar aAa e aigmar w)

au REY QAW FATW  ASAGITHEH
HQUEE SAF A AT ASAAT  ATH FWARL
FTEANT ATAGLIATE AT AFLAHA I~
S AIET WUFTESTANT FAAY qAQT
YT WTAATY TagTT 0 3 0

1 D &f§ 28 vzo
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qE W & Sy ATH WA ATAHES 1A=
5T FUIRT WASHAGEH AT AWIAG LAWY
2 |l WSSAgEHA AT fasgg«ir WAty war-
few’ ®TF AT dgT AHHT R AT ASHAGI A&
YLE AYTEW AREL FEHFAW AREAG
#wge dwfee? fawgw wsgarawi@ wE
FFTEY, “IT @ WA AW WnAgr "AETEary
WaHEE W wWE {aareuudie waAcs
WA, TEE W AYAEE WA | AMTAFTG
& WS uTm ¢

“sF’ T ATAFTI AT ATASHIATH TN
wd AATEI, “‘Td WP <R ! gRAW wwEqt
ALARW  ZISEE  ANEF ZT FATAT G
& ST AQUA A I HKSTAT T 0 B

“Sgd WA | gRTW  wWaaar ATEIRW
ZEEM AMEH T GATYT qIQqAT, USHEE T
HT ) GATIEE FF ASFAWT Q@ ¢

“gd @Y SiF | FRAW  WHEAT AFTEra
ATIW TAWATE  [HFAWT quaAT & ST
SfFEwaUT@ Q U R WS 3 FA 8 A AN
Yy g% § 7 UfFWr o wWgr = ATAG
¢ |HFAT 0 TA U 1 1 TTagId W IINAE
1R WEF 1@ et fa T FEwR Y AT

1808 2DS omit 38fxf 4Dmg 5 S =fxar



ﬁiwéi i5

FBT 9§ AITTY ©®© FHAT G T T W WAL T
JETUT ¢ [T FEWATTEA” 02

‘g @ ¥A ! gETT  WAEAT HI1ERa
AW TIWAE AFHFIWT WWAT USHEF T
WA ASRIWEE & WG WA 77 t7d @y 9T |
A wAW AW gETw TR wqgra G0
A ali®  griRwgew s’ uaimy Avd aal
TIEAT (FAWHT) TUEAT ITT (ATAH) W T
T UAME AT @y AH  uAT FIeAT
(4TWHAY) | TEE T FIAALH TTET AZT ATH 4T
FreuT (ATH) | AW T FwgErw W I
HZTE TAT AW HWE ATH FATT AT ALY
ARG, BWAET (AT GAFSAY aguwu
qEq TS 9 @ W RE + EﬁT‘g’l'ﬂTt 9 ad °
ATZW = utawﬁat 9 ggAd §HUAGATE R
fagyg uéu

FE W WigFAEE WA GG AT A
Sredt | |1 9rik@l AT ATWIAT FATE Qe
AEATHRIAGRATE  FAMWTHIE AW
FSITATAT 2 T AT FTHEEE wummmzf
AgadrE QATNT  wAd siEa nd 4F -
Aiqwd wriEw@  utedgr | FETET gATAT &
giwy  ghwmes = A amuamr eqa‘{
= RGHCCEER] VALY MW SRS
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tHiteagan favrfaaT, Mw@er AW TEAET 1gensyn

1 S zfm wew’
10
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g uvd famifaTr, g0 wAgd a3
ad 9fitsw gFETd, WIT STTUTHAT 1900y
ud @ FAET IZT, Woa GIHALAWT |
FWATIWS AT, Fa@Eawar@@ nYuncgu
HEY fAnaArsId, gea’ WiamAatiagr |
AEAI@WA ~ FTAW, FFRIEAGATTAT nYRICON
AT WE FAW, AEWT A JATTHT
AIEWT TU A, Fead d GiLiAIST IYRNNSE

( INTHRANIGT AIGEH AFRUT )

5%, STTATICTTUTE
wMTWAWE  @F, AT F1Aza HIGAT ¢
d ¥ Imgfeaia, wguied guE &
U EA-ZN-ANTA-ATED-, AUEHIRATIN |
JET T UTWT Sa 77, TF I AS(HAT W
uzfd i fad @d, Aa [HE 7 @@
fafagw  *HTwSrow, 9w gEATTRT 18l
ggyeld = fadiw, seGEE™ o wEd )
TATSAY  TAEITSAT, SUTW FEW IWE wy
qAign « Ffawwr, @@y wHEW 7))
sfemign aawg, ufenigss ga@ ngu
gnled AW Wiy, WA a1 gLy |
A Iforestt A GigsHAT, AT W {Azarag FaTNoN
aifsew . 9a®, AW fagqa ar )
A AT WWAT FA, AL Arfa gaared uzn
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FsAMEAMWIH =, AT FFATAY nadu
I wEa, @ fEaTw-ATgd
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ufafad  wum], qrugt {raueE av |
o fag 5d WiE, 9 7 §3g AT & 1
a9 guY FHWE, g AZKITE THT |
% 7 fag gd ®ed, (Wag TFREHRET =0
A o Wgu Wgr, |9t g% WA |
wRTgd  Hiorssr, L1AREEAEE 1=30
HiwTE A7 FleasoT, AYMA 4 FTHT |
ngraﬁ‘a’ﬁ wdag, TTasH FANTATEFT 1B
Fefat msrag, wimey T f@at
AP F izgsAT, FHE fSuaran wyn
wed TETH WG, AT A AYW |
WITWATIA  qed, AWHT T T weqd@ URN
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§ SRS AT, wgg WEiwHd wd )
Fga?  (@WAWW, M9 o 7 FATAL 13N
wHlE AAW FIAT, AAATH HTHAL |

& ufifsw ATAR, HFFAT IAATAT 11330
STt wta W ardg, arel S0 A agEE |
Sfafz=mt @ grdfa, ara g9 AT n3k
FIE AW = WA T, @79 T qAAZIT |

aR =AW V¥ 9, TEHAT TEAAWAT 3™
FIET AT TWET, AW qUAAETT |
AT QTG ATRE, @O Feafaurayt ngen
JagRYW TU &g, AW AIZIAT (AT |
HAASHANMAW, ATH FaT8HT (3T uzdl
Ted Wi o @19 9, ulugtg [SEiE
wgiwwl Ay, SOIE TERAT TA@T g9
A AF@R A YA, Aa fwgw fugAn

T FE GHIESS, (ATgss Jauiag ugfu
FYFRHAT A WA, WHATTEE HAU
fafg®d 7 @ISHAT, ATATATH TAAIAT 1gsll
qUiwad @ @AT, AY FASHA AT U
FeagT & A ITGSAT, UTE ACATATG hgen
AATT - aFfeay, fEig atanrgssun |
aafas@i@d A=ar, 7 & SATHE [AT 1Yol
Aa@e gy sw, waw Aanes’ )
fafgar & = ATEFR, TATEALW Tdq 1YW
g W€ «QqW, ATSH FIWET |
graTIiHE N, gedragiaatesd LR
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AT T WX AT, ATATW A ARX FE |
fifgdad w1 FoAT, FIAT WIEE dua v
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wiwyg Afa fawma, aROAE QI e
QUIATE qUWIH, AfE A9 AL q810
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WE dz1@ (AF@ar, WWEagmEsH |
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NOTE TO TRANSLATION

(1) In the case of the extracts from the Aya-
ramga, Suyagadamga and Uttarajjhayana, I have
reproduced Professor Jacobi’s translation published
in the Sacred Books of the East Serics Vols. XXII
and XLV.

(2) In translating the extract from the Naya-
dhammakahd, I derived a great help from Dr. Bar-
nett’s translation of the Antagadadasao and from
Dr. Hoernle’s translation of the Uvasagadasdo when
similar passages occurred in these satras,

(3) The remaining extracts were translated
by me with the help of the Sanskrit commentaries.

(4) Thus it will be clear that uniformity in
translation could not be maintainel.

(5) The portions printed in italics are not
in the Prakrit Text, but have been added to facili-
tate its understanding.



80
1, The Child Miydputta.'

1. At that time and at that period there was
a city named Miyaggima. . (/¢s description 2), Out-
side this city of Mivaggdma and to its north-
eastern dircction, there was a garden named Can-
danapayava (i¢ts deseription), where stood a temple
dedicated to the Jakkha Suhumma. (/t¢s description).

2. In this city of Miyaggima dwelt® XKing
Vijaya, the Khattiya, That Vijaya, the Khattiya,
had a queen called Miya. That Vijaya, the Khattiya,
had by his quecen Miya* a son named Miydpntta,
the child who was from birth blind, dumb, deaf,
lame, deformed and gouty.

(1) Skt. Mrgdputra, popularly known as Mirgalodha or °lodhiya
from his body being a mere ball of flesh.

(2) One of the most cutious features of the Jaina Scriptures is
the mechanical character of their vorbal structure. A vast num-
ber of phrases, sentences, and whole periods recur again and sgain
with mathematical regularity; but instead of being written out
in full, they arec wusually abbreviated, the first and the last
words only being given, with the word srrg ‘‘ until”’ to denoto
the intermediate words; and often this stenographic symbol is
left out, the word gggwmt ‘‘description”” being substituted for the
whole. Full description of a city, sanctuary, garden, king, queen,
Lord Mahavira cte. occurs in the Ovavadiya, the second Upauga
frem which they are reproduced everywhere else whon required.

(3) The Historical I’resent has been throughout used in the
narration which I have rendercd in the Past Tense.

(4) Polygamy being common in those days, especiully among
kings, the queen’s name has been mentioned to specify the child’s
mother.
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That child had neither hands, feet, ears, eyes
nor nose save a mere mark of those limbs and extre-
mities.

3. Now that Queen Miya used to attend secret-
ly on the child Miydputta with food and drink in a
secret underground cell. !

4. In that city of Miyaggima, there lived a man
born blind. Being led forward with a stick by a
person having eyes, he whose hair was dishevelled 2
used to earn his livelihood by crying pitiably 3 from
door to door in Miyaggima while huge swarms of
flies 4 followed him on his way.

5. At that time and at that period the blessed
Samana Mahdvira arrived there. The congregation
went out fo hear htm. Then that person born blind,
hearing that great noise of the people thus said to
the man having eyes, ‘“ Why! O beloved of the
gods®! Is there to-day a festival of Indra or a
festival of Mahendra in the city of Miyaggama that
I hear such a great noise of the people ?”

Then that man having eyes thus said to the man

1. Skt. yfages, Pkt. yfwacsr, Panj. Bhora.

2. gt& perhaps means “ having many sores and
hoils on the skull.”

3. General reading wryerafeare “ living on kindness or
charity of others.” Such beggars are common even now-a-days.

4. wgwng, Skt wgHT explained as ‘large, huge’ in the
commentary perhaps means ‘a kind of fly.

5. @urygfory corresponds to the well-known phrase ¥mrai
faa of Asoka's edicts, and Zarat fa of Sanskrit. Originally it
was a polite form of address but later on it came to be used im
Sanskrit in a bad sense, vi:. ‘a goat' ‘a fool.’

11
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born blind, “Verily, O beloved of the gods! the bless-
ed S8amana Mahavira has arrived here. People are go-
ing to greet and bow down to him,”

6. Then that person born blind said to the man
having eyes, ¢ Let us go, O beloved of the gods. We,
too, shall greet and bow down to the blessed Samana
Mahavira and ‘wait upon him.

7. Then that person born blind, being led for-
ward with a stick by the man having eyes, came to
whére the blessed Samana Mahavira was. Coming
there he walked round him thrice from right to
right,! greeted and bowed before him (down to)
stood waiting upon him,

8. Then the blessed Samana Mahavira preached
his religion to that great congregation. The congre-
gation went back in the direction from which it had
appeared.

9, Then the blessed Samana Mahavira’s eldest
disciple named Indabhai, > the monk, seeing that
person born blind, greeted and bowed before the
blessed Samana Mahdvira and said, “Sir, Is there

any person born blind or practically blind 3 from
birth

1. The circumambulation of reverenco. The saluting person
walks thrice round the. saluted, starting from the latter’s right,
and keeping his own right turned towards him. Barnett.

See Hoernle’s note 17 in his translation of Uvasaga.

2. Skt. egyfa rﬁ‘«‘m, Mahavira’s first Ganadhara popu-
larly believed to be a Brahman, really belonged to a Kshatriya
gotra as is expressly stated by Abhayadeva in his commentary
on the Thanamga, VII § g

3. wwattheend of a compound often means ‘almost’,
¢ nearly.’
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“Yes, there is.”

¢ Where is, 8ir, that person horn blind or practi-
cally blind from birth ?”

“ Truly, Goyama, ! in this very city of Miyag-
géma, there is the child named Miydputta, son of
the Khattiya Vijaya by his Queen Miya, who was born
blind (down to) she attends upon him. 2

10. Then the blessed Goyama, greeting and
bowing before the blessed Samana Mahavira said,
“Having beeh permitted by you, Sir, I wish to see
the child Miyaputta.”

“ As you please, O beloved of the gods.”

11. Then the blessed Goyama came towards
Queen Miya's house. Coming there, he thus said
to her, “I have come straight 3 to see your son, O

‘beloved of the gods.”

12. Then the Queen Miya decorated cap-a-pie
(lit. with all ornaments) her four sons, the younger
brothers of Miydputta, placed them at the blessed
Goyama’s feet and said, “Here are my sons, Sir,
Look at them.”

13. Then that blessed Goyama said to Queen

1. Indrabhdti had been mvokmg gods to a sacrifice when
he saw a number of gods passing through the sky, He thought
they had come to grace the sacrifice while in reality they were
going to celebrate Mahavira’s Arhatship which he had just
attained. The gods not stopping at his sacrifice, he went to see
where they had alighted. There he met Mahavira and, after
a short discussion with him, was converted to Jainism.

2. For the rest see §§2 and 3.
3. ¥ is explained by Abhayadeva as iwyg qiickly.

Its derivation is uncertain.. Dr. Hoernle suggests g¥t, weq.
Perhaps Panj. Jhab ‘at once’ is connected with it.
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Miyd, “O beloved of the gods, I have not ‘come
straight to see these sons of yours, but him, -your
eldest son, the child Miyiputta born blind, practi.
cally blind upon whom  you attend secretly with
food and drink in a secret underground cell. Him
I have come straight to see.”

- 14, Then the Queen Miys thus said to the
blessed Goyama, * Who is such a wise sage, Sir, that
could tell you straight what T had kept so secret ?”

Then the blessed Goyama thus said to Queen
Miya, ¢ Such is indeed, O beloved of the gods, my re-
ligious preceptor, the blessed Samana Mahdvira, all-
knowing and all-seeing. From him I learnt this fact.”

15. Now while Queen Miys was conversing with
blessed Goyama about this matter, it was the very
time for the child Miyaputta’s hreakfast (lit. food
and drink).

16. Then the Queen Miya spoke thus to the
blessed Goyama, ‘Do you wait here, Sir, till I show
you the child Miyaputta,”” So saying, she went to
the larder (lit. where the room for food and drink
was). There she changed her clothes, took a wooden
cart, filled it with plenty of food,! drink, ' delicacies,
and relishes,! and, coming to where the blessed
Goyama was, said, “Come along, Sir. Follow me
so that I may show you the child Miyaputta.”

17. Then the blessed Goyama went along after
the Queen Miy3,

1. =gy ‘food’ such as rice and curry; qr@ ‘drink’ such
a8 milk, water-gruel (chisi or chichi) etc. ; @TgR ‘delicacies’ such
as cocoanut and other fruits; @A ‘relishes’ such as betel,
ginger, cardamoms, etc.,
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Then the Queen Miys, drawing the wooden cart
to the underground cell, and covering her mouth with
a four-folded ! piece of cloth said to the blessed
Goyama, “Sir, you may also cover your mouth with
the mouth-cloth. 2 Being thus requested by Queen
Miya, the blessed Goyama covered his mouth with
the mouth-cloth.

18. Then the QQueer Miya with her face turned:
away, opened the door of the underground cell from
which came a bad smell as if from a dead snake.
Rather it was even morc disagreeable than that,

19. Then that child Miyaputta attracted by the
fragrance of that plenty of food and drink became
greedy and covetous for that. He ate that food and
drink with relish. Eating it, he at once spoiled it.?
After that he changed it into pus and blood but he
ate up even that pus and blood.

20. Then seeing the child Miyaputta the follow-
ing thought occurred to the blessed Goyama, ¢ Alas!
This child is experiencing the evil result of his
formerly done wicked deeds. I have not seen
hells or the denizens thereof, but evidently
this person 1is experiencing agony like -that
of hell.” So saying he took leave of the Queen

1. =gege ‘ Having four folds’, i e. doubled and redoubled.

2. Q‘K!ﬁﬁ(’m’ Skt. g(ﬂ"ﬁﬁl‘m a piece of cloth for the
mouth,’ The Pujera monks keep it in their hand, and hold it
before the mouth when speaking, but the Dhuudm monks keep
it always suspended before their mouth Ly means of a thread
passing round the ears. The Pujeris quote this passage to
Dhiindiés in support of their own custom.

3. The commentary does not explain how the food was
decayed and was changed into pus and blood.
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Miy4, and coming eut of her house, came to where
the blessed Samana Mahdvira was and said, “ Being
permitted by you, Sir, I went towards Queen Miyd’s
house (down to) he eats that pus and blood.! What
was that person, 8ir, in his previous birth? What
wag his name? To which family did he belong?
What did he give in alms ? What did he eat ? What
did he do that he lives so meserably ? ¢ Thus, indeed,
Goyama, in the Bhdraha? country of this very
countinent of Jambu there was a city named Saya-
duvara. (7ts description.) In the city of Sayaduvara
there was the king named Dhanavai, (His descrip-
tion.) Neither very close to it, nor very far from it,
to the south-east direction of the city Sayaduvira,
there was a town3 called Vijayavaddhamana. The
extent of the district Vijayavaddhamana consisted of
five hundred villages.

22. In the town Vijayavaddhaméana, there was
the district-officer,* named Ekkai who was wicked (down
to) taking delight in cruelty, That Ekkdi, the distriot-
officer lived enjoying the lordship over five hundred
villages of the distriet-town Vijayavaddhamdna.

23. Now that Ekkai, the district-officer, used to
suppress and empoverish the five hundred villages
‘of the district Vijayavaddhamdpa by means of
various taxes, cesses, bribes, 5 and illegal presents.

1. Asin §§ 11-19.

2. Bhérata Varsha of Jambudvipa.

3. Capital town of the district of the same name.

4. Igg¥-Skt. ug ‘territory’ +g= ‘top, ‘head,’ Cf. the
word Tral¥ Rathaur ‘a Rajpit tribe.

b. Skt. has another Pkt., form from
which corf:::;‘ Panj. qudhl ‘bribe.’ !&3
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24, Now that district-officer, Ekkai, said, *“I
hear not” when hearing, and ‘“I hear” when not
hearing with reference to the cases and trials of many
kings, chiefs,! mnobles, merchants and many other
village-folk of the district Vijayavaddhamana., Simi-
larly when secing, speaking, taking or knowing he
said “ 1 did mot see” and wice versq. Thus that
Ekkai, the district-officer, lived committing 2 many
an evil deed,

25. Then, once upon a time, therc appeared
simultaneously in the district-officer Ekkai’s body
sixteen diseases and sicknesses, to wit: asthama,
cough, fever, inflammatory fever, belly-ache, fistula
on the anus, piles, indigestion, disease of the eyes,
headache, satiety, sore-eyes, car discase, itching,
dropsy and leprosy.

26. Then that Kkkai, the district-officer, being
inflicted by sixteen diseases and sicknesses summoned
his domestic scrvants and said, ‘“ Go ye, beloved of
the gods, crying with a loud voice at the cross-ways,
crossings® and highroads of the town, Vijayavad-
dhaméana, speak out, ‘Truly’ O beloved of the gods,
sixteen discases and sicknesses, v:z. asthama down to
leprosy, have appeared in the district-officer Ekkai’s
body. If any physician or a physican’s son,% a wise

1. Ta+dgr=Tist.
2. awfeww ‘to earn,’ ‘to collect’

3. 9% (Hind.cauk), and ¥g¥ are crossings where four
roads meet, fa@ where three roads meet, faarem where many
roads meet.

4. Novice or an apprentice.
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man or a! wise man’s son wishes to cure even a
single disease or sickness of the sixteen diseases
and sicknesses of the district-officer Ekkai, he will
get plenty of riches from Ekkai, the district-officer.’
Thus proclaim a second and a third time also.” The
domeostic servants acted accordingly.

Then, hearing the above proclamation in the
town Vijuyavaddhamana many physicians and
physicians’ sons came out of their houses with surgi-
cal boxes? in their hands and came to where Ekkai
the district-officer was, Coming there, they examined
the district-officer Ekkdi’s body and enqnired into
causes of those diseases. Then they desired to cure
even a single diseasc or sickness out of the sixteen
diseases and sicknesses of Ekkai, the distriet officer,
by means of various unguents and rubbing powders,
by administering oils, by causing vomiting, by
purging, by sprinkling, by washing, by adminis-
tering oily enemata, by applying injections, by
administering dry enemata, by piercing the veins
by cutting® and abrading® skin, by administer-
ing bark, roots, leaves, flowers, fruits and seeds
of plants, by administering Siliyd,* pills, medi.
cines and remedies.  But’ they could not cure any
disease.

28. Now when those physicians could not cure
even a single disease or sickness out of the sixteen

1. Cf. Panj. Javkar, sedna ‘a physician.’
2. wegRtg==box containing surgical instruments.
3. Cf. Panj. Tacch and Pacch in the same sense.

4, Comm. fufwsn -facmfwagra: kinds of plants’.
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diseases and sicknesses, they returned wearied, fatigu-
ed and exhausted in the direction from which they
had appeared. '

29, Then that Ekkai, the district-officer, being
overpowered by the sixteen diseases and sicknesses
indulged in his royalty and kingdom. Longing and
praying for kingship he attained to the full age of
two hundred and fifty years!, agonised by the intol-
erable force of his agonies, and dying at the time2
of death was born as Neraiya on this Rayanappabha
earth among the Neraiya the highest period of whose
punishment is a Sigarovamad,

30. Afterwards returning from thence, he alight-
ed as son into Queen Miya's womb in this very city
of Miyaggama,

Then in Queen Miyi’s body arose a pain, fiery
(down to) burning. Since the time when the child
Miyaputta got into Queen Miya’s womb as embryo,
Queen Miy4s became undesirable, unpleasing and
unwelcome to Vijaya, the Khattiya,

31. Then once upon a time, in the first part of
the latter half of the night?® there occurred to Queen

1. Lit. two and a half centuries (g1g¥a ‘a century.)
2. Vide Hoernle’s note 161 in his tr. of Uvas.

3. 'The paliovame, Skt. palyopama, is a period measured by
the time in which a vast well, one hundred Yojanas every way,
filled with minute bits of hair so closely packed that a river might
be hurried over them without penetrating the interstices could
be emptied at the rate of one hair in a century. This repeated
ten kotis of kotis of times (i.e. 1,000,000,000,000,000) is a

Sagarovama. Stevenson, however, reverses this explanation.
Hoernle n, 111-

4. 4.0 at mid-night hour.
12
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Miya the following thought while she was brooding
over her household affairs, “ Truly, I was formerly
desirable, trustworthy and favourite of Vijaya, the
Khattiya, but since this embryo entercd into my womb,
I have become undesirable and unpleasing to Vijaya,
the Khattiya. Vijaya, the Khattiya, does not like to
utter my name or gotra even, what to speak of seeing
or enjoying me. It is better for me, therefore, to des-
troy' this embryo by various remedies that destroy,
drop, melt or kill an embryo. She resolved thus, and
eating and drinking various sharp, bitter and pungent
remedies that destroy an embryo, she desired to destroy
that embryo ; but that embryo neither perishes nor
miscarries. Now when Queen Miya could not destroy
or miscarry that embryo, she, wearied, exhausted,
and unwilling bore that embryo with great pain,

32. Then at the expiry of full nine months,
Queen Miya gave birth to a c¢hild who was blind
from birth (down to) kad mere sigus of limbs?, Then
the Queen Miya, finding that child deformed and
blind was frightened. She summoned her nurse
and said, “Go, you beloved of the gods. Leave
this child in some lonely and dirty places.”

33, Then that nurse, saying “Very well”
promised to do it, But she came where Vijaya, the
Khattiya was and said, “Truly, my Lord, Queen
Miya has brought forth a child after nine months
(down to) mere sign of limbs (down to) she was

1. Supply ‘t6 drop, to ﬁmlt or to kill.
2. As precedingly.
3. Cf. Panj Riri.
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frghtened and summoned me and said “ Go you
and leave it on some lonely and dirty place.,”” So
tell me, my Lord, whether I may leave that child
in a lonely place or not.”

34. Then that Vijaya, the Khattiya, hearing this
news from the nurse was similarly frightened, and
coming to where Queen Miya was said to her, ¢ This
is your first offspring, O beloved of the gods. If you
leave it in a lonely and dirty place, your future
offspring will not survive', You should, therefore
attend secretly on this child in a secret and under-
ground cell with food and drink. In this way your
offspring will survive,”

35." Then Queen Miy4 politely promised Vijaya,
the Khattiya to do so and she began to look after
that child secretly with food and drink in a secret
underground cell. Thus indeed, Goyama the child
Miyaputta is experiencing the evil result of his
previously done, old and wicked deeds.

36. ‘Sir, where will the child Miydputta go,
being released from here and dying at the time of
death? Where will he be born?’

‘Goyama, the child Miyaputta will attain to his
maximum age of twenty-six years, and dying at the
time of death, shall be born as a lion in the family
of lions at the foot of the mountain Veyaddha in
the country of Bharaha of this very Jambi continent
As a lion he shall be wicked (down to) bold, and

shall commit much evil. Dying at the time of death

1. Lit ‘will not be permanent,’ fqrr=8kt. fegxy.
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he shall be born on this very Rayanappabhdt earth
among the Neraiya? the maximum period of whose
punishment is a Sagarovama. Returning from
thence, he shall be born among serpents. Now there
are twelve and a half® lacs of species, families,
olasses, orders and so forth of the aquatic five-sensed
lower animals, viz., fish, tortorise, shark, crocodile,
porpoise ete. In each of these kinds of life, he shall
be repeatedly born many lacs of times. Returning
from thence, he shall be born many lacs of times
among quadrupeds, reptiles, birds, four-sensed ani-
mals, three-sensed animals, two-sensed animals,
vegetables, bitter trees, plants with bitter juice, air-
lives, fire-lives, water-lives and earth-livess, |

37. Returning from there, he shall be born as a
bull at Supaitthapura. Once upon a time after just
passing his calfhood, while digging up the loose
earth of the river Ganga in the beginning of the
rains, he shall die crushed by the falling bank of
the river, and shall be reborn as a son in the family
of bankers in that very city of Supaitthapura. There
after passing his boyhood and entering into youth,
he shall listen and attend to the doctrine in the

“presence of the right sort of monks, and leaving the
wordly life shall enter into the monastic one, After
following the life of a monk for many years, and

1. The Earth on which we live.
" 2. A denizen of hell.
3.

srghta, Skt. ardwAZY.

- 4. Lives which have air, fire, water and earth for
their bodjes.
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after having made. confession .of sins’and promise of
amendments!, he shall be reborn as a god in the
Sohammé heaven.  Afterwards, descending from
there, he shall attain perfection in the great Videha?
country. '

38. Thus, indeed, Jambi, the blessed Samana
Mahavira (down to) who has attained perfection has
preached the matter of the first lecture of evil
results. So I says3.

(End of first chapter of the first volume of the

Vivdga Sutta.)

1. A Legendary land outside India.

2. Aloya corresponds to Pali aroca ‘to make known,
inform, acknowledge, etc’ In the special semse as here, it
means ‘to make confossion of sins’ Padikkama, lit. ‘to step
back, withdraw from’ denotes ‘to makes promise of amendment.’

3. The words ‘tti bemi’ serve to mark the end of every
chapter in all canonical books.



2. Prince Meha.

1. In those days, at that time, there was a oity
named Campa'. (/ts description) Outside this city of
Campa, and in the north-eastern direction, there was
a sanctuary named Punnabhadda. (/ts description).
In the city of Campa,there was the king, named
Koniya2, (Hvs description).

2. In those days, at that time, the reverend Elder
Suhamma, a disciple of the blessed Samana Maha-
vira’s, surrounded by five hundred monks, travelling
on and on, passing from village to village, and jour-
neying in pleasantness, arrived at the sanctuary
Punnabhadda in the city of Campéa, and taking a
proper abode’, stayed there purifying himself
with restraint and penance. (The congregation went
out of the city Campd, Religion was preached. The
congregation went in the direction from which it had
coms),

8. In those days, at that time; the reverend
Suhamma’s senior disciple, the reverend Jambu, the
monk, belonging to the Kdsava family, seated some
little way from the reverend Elder Suhamma, with
~ his knees raised and his head bent down, lodged in
a store-chamber of meditation, was purifying himself
with restraint and penance.

1. Campi now represented by the village of Campapur, on
the Ganges, near Bhagalpur, was the capital of the country of
Angs.

2, Ajitasatru of the Puranas.

3. Oggaha==8Skt. avagraha means a friar's taking per-
mission from the owner of a house to stay there,
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4. Then the reverend Jambi, the monk, moved
to faith and moved to doubt went toward the rev-
erend Elder Suhamma. He thrice walked round him
from right to right, greeted and saluted him, and
with clasped hands courteously waited before the
reverend Elder Suhamma, neither very near, nor
very far, wishful to hear him and bowing, and thus
he spoke, “ If, sir, the Ascetic, the Lord Mahavira
has preached this as the purport of the fifth Anga,
the Vivahapanpatti', what, sir, has been preached
as the purport of the sixth Anga, the Ndyidham-
makahao??

“O Jambu,” addressed the rcverend Elder Su-
hamma to the reverend Jambua, the monk, ‘“The
Ascetic, the Lord Mahavira has preached two
volumes of the sixth Anga, viz. the Nayani and the
Dhammakahdo.”

5. 1f, sir, the Ascetic, the Lord Mahavira has
preached two volumes of the sixth Anga, how many
chapters has he preached in the first volume ?

Truly Jamba! the Ascetic, the Lord Mahavira
has preached nineteen chapters in the volume called
Néyéni, viz., (1) Parable of the raised foot3, (2) the
parable of Union, (3) of peacock’s eggs, (4) of tor-
toise, (5) of Selaga, the royal ascetic, (6) of the gourd,
(7) of Rohini, a banker's daughter-in-law, (8) of Malli,
the 19tk Jina (9) of Mayandi, a merchant, (10) of the

1. DPopularly known as Bhagavati Sdtra.

2. Niya, Skt. Judte ‘a pavable, incident,
Dhammakahd, Skt. Dharmakathi ‘u moral tale’

3. See § 61 of this extract.
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moon, (11) of divaddava, a tree growing on thé sea-
shore, (12) of water, (13) of the frog, (14) of Teyali, the
menister, (15) of Nandi fruit, (16) of Amarakankd, a
town, (17) of Ainna, a kind of sea animal (horse),(18)
of Susumd, a banker’s daughter, and (19) of Pun-
darfka the prince, the nineteenth parable.

6. If, sir, the ‘Ascetio, the Lord Mahavira has
preached nineteen chapters of the volume Nayani,
what has he preached as the purport of the first
c’hapﬁer?

Truly, O Jambd, in those days at that time, in
this very continent of Jambo, in the country of Bha-
raha, in its southern half, there was a city, named
Rdyagiha. ([ts description), the Sanctuary Gunasi-
laya (its description). In this city of Rayagiha,there
was a king named Seniya! (Ads description). That
king Seniya had a queen named Nanda (kZer descrip-
tion). That king Seniya had by his queen Nanda, a
son, named Abhaya the prince who was perfect in
limbs (down to) lovely, who had won King-Seniya’s
confidence in'all matters and who himself used to look
after his (Seniya’s) royalty, kingdom, treasury, store-
room, army, conveyances capital and harem,

7. That king Seniya had another queen, named
Dharinf. Once upon a time, in the first part of the lat-
ter half of the night, as she was tossing about on her
couch, midway betweensleeping and waking, the queen
Dharinf awoke after beholding in dreamn to enter her
mouth a huge elephant seven hands high, bright as

1 Bimbaséra or Bimbiséra cf the Purépas,
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the silver mountain playing and yawning gracefully
in the sky. Becoming glad and joyful, she took cog-
nisance of that dream, and rose up from the couch,
- 4nd went to king Seniya, neither hastily, nor quickly
but with a gait like that of a royal hamsa., Coming
there, she awakened king Seniya with agreeable,love-
ly and pleasant words and being permitted by him she
sat down on an auspicious throne decorated with di-
verse gems and jewels. Becoming restful and com-
posed, and bringing her joined hands to her forehead
she said, ‘“Truly, O beloved of the,gods, just now, ona
couch of this sort, as I was half-asleep and half-
awake,! I woke up after beholding in dream an ele-
phant entering into my mouth. Now, O beloved of
the gods, what kind of happy issue will there be of
this dream ?”’

8. Then king Seniya, listening and hearing this
matter from Queen Dharin{, became glad and joyful,
took cognisance of the dream, entered into enquiry
upon it, and by his own native faculty of intelligence,
arising from perception, he grasped the purport of
the dream. Then, congratulating Queen Dhdirgf, he
said, *‘ Noble is the dream you have seen, O beloved
of the gods, happy is the dream you have seen, O
beloved of the gods. We shall gain our object, O be.
loved of the gods. We shall have a son, O beloved of
the gods, We shall get happiness, O beloved of the
gods. Truly, after the lapse of nine complete months
and seven and a half days?, you will beget a boy, a

1, Qhframani.

2, Lit, days and nights.
13
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banner to our family, an ornament to our family.

This boy, after passing his childhood, will be a hero,
a warrior, a king possessing a kingdom. You -have
seen, O Queen, a dream that will bring health,
delight, long life and good auspices.”

9, Then Queen Dharini, being thus addressed by
King Seniya became glad and joyful, and sat on her
couch and said, ‘“Let not this my excellent and im-
portant dream be counteracted by other ill dreams.”
So with sublime and religious tales relating to divine
an holy persons, she kept awake in vigil to her
dream.

10. Then, carly in the morning, King Seniya
sent for interpreters of dreams, well-versed in the
various works on dreams, and enqunired from them
about the issue of the dream beheld by Queen Dharini,
Being asked thus, the interpreters of dreams, recit-
ing passages from dream-books spoke as follows:
“Truly, our Lord, in our dream-books, there have
been explained forty-two dreams and thirty great
dreams, seventy-two dreams, in all, Of these,
our Lord, mothers of Arhats or mothers of emperors
into whose womb an Arhat oran Emperor is coming
down, see the following fourteen of the thirty great
dreams and wake up—to wit, an elephant, a bull,alion,
a besprinkling (of Fortune), a garland, a moon, a sun,
a banner, a jar, a lotus pool, a sea, a celestial palace,
a heap of jewels and a fire. Mothers of a chieflain,
into whose womb a chieftain is coming down, see one
of these fourteen great dreams and wake up, Thus
noble is the dream, OLord, that Queen Dharinf, has
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seen. Truly, OLord, after the passing of nine full
months, the Queen shall give birth to a boy. This boy,
his " childhood spent, will be alord of an empire, a
king or he will be a monk with soul purified.”

12. Now when two months had gone, and it was the
third month of that child in her womb, Queen Dhérin{
was filled with alonging! for untimely clouds after this
fashion, * Happy are those mothers, fortunate are
those mothers, the fruit of human birth and life has
been reaped by those mothers who fulfil their desire
mounted on the best elephant, and riding in all direc-
tions while clouds are spreading ¢n the sky. I, too,
therefore should fulfil my desire (down to) while
clouds are spreading in the sky.”

13. Then Queen Dhdrini, with her desire unful-
filled and unaccomplished became withered, wizened,
fleshless and weak, ,

14. Then Queen Dhérini’s personal attendants
and slaves and servants of the harem came to King
Seniya and said, ¢ Truly, O Lord, Queen Dbérini, to-
day, withered, wizened and enwrapped in melancholy
thoughts is brooding over something.” .

15. Then King Seniya came where Queen Dharin{
was, and said to her, “ What are you brooding over,
O beloved of the gods, thus enwrapped in melancholy
thoughts ?”

Then Queen Dhérin{ replied, * Truly, my Lord,
this kind of desire in untimely clouds has come upon
me "

1. Dohada Skt. Dohala-the longing of a pregnant woman,



100 ARDHA-MAGADHI READER

16. Then King Seniya said to Queen Dhiarinf, ¢ Do
not foster such melancholy thoughts, O beloved of the
gods, I shall so act that this very longing, strange!
as it is shall be crowned with satisfaction.

17. Then King 8eniya summoned the prince,
named Abhaya and said, “Truly, my son, a longing for
untimely clouds has come upon your step-mother,
Queen Dhérinf, Not finding any means of fulfilling
her longing. I am thinking over it, with all my hopes
crushed.” '

18. Then that prince Abhaya said to King Seniya,
“Do not brood over it in this, way, my father. I shall
so act that the strange desire’ of my step-mother,
Queen Dhérip{ will see its fruit.”

19. Then the following thought occurred to prince
Abhaya, ‘ The fulfilment of my step-mother, Queen
Dhérinf’s desire cannot be brought about by any
human means, but only by divine ones. Now there is
& god, resident of the Suhamma Kappa, who is my
former companion, and who enjoys great wealth and
happiness. It is meet for me, therefore, to live alone
and unacoompanied seated on a grass-seat in my
Posaha-rooms, taking on me the vow of Posaha and

1. Literally, untimely.
2. wwTAEN=ymewReyg 2gQ ‘ Longing for untimely

clouds ’ and hence strange.

- 8. Posaha-stls where Posaha is observed. Posaha is the
sacred day of the Jains and is distinguished by the four absti-
nences (upavasa) from food (&hara), bodily attentions (sarira
satkéra), sexual intercourse (ubrahma; and daily work (vyé;pira).
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chastity and a fast for three days!, always bearing in
mind the god, my former companion. Then the god,
my former companion, will fulfil my step-mother,
Queen Dharini's desire for untimely clouds.

Resolving thus he cleaned the Posaha-room and
its closet?, sat on a grass-seat, and taking upon him the
vow of three days’ fast, abode there bearing in mind
the god, his former companion.

20. Then the god, Abhaya’s former companion,
appeared before him. Being requested by Prince
Abhaya, he brought about untimely clouds.

21, Then Queen Dharini duly satisfied her long-
ing for untimely clouds, and, after nine complete:
months, brought forth a boy named Meha3,

Then the parents of Priuce Meha performed in
due order and with great eclat the rites of name-
giving, feasting, walking and shaving the head,

22, Then when Prince Meha was in his eighth year,
his parents brought him to a teacher of the arts on
an auspicious tithi, Karana and hour®, The teacher
of the arts trained Prince Mecha and taught him the
seventy-two arts of which writing is the first,

1. ¢ the vow of taking eighth meal. The Jains, like other
Hindus, take two meals daily. The practice here referred to,
therefore, consists in taking only one meal in every four days or
fasting for throe days and a half at a time. The meal is taken
on the evening of the fourth day.

2. Lit. place for voiding faces and urine, Ucchra=P4lf
ukkara.
3. 8o called after the Dokala of untlmely clouds (Megha).

4. The tithi is a lunar day, ¢.c.,, the period in which the
meon recedes from the sun by twelve degrees. The Karays
is a half tithi, the muhirita, or ‘ hour,’ forty-eight minutes,
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arithmetic the most important and birds’ cries the
last, in their text, purport and practice' ; to wit,
(1) writing, (2) arithmetio, (3) impersonation, (4)
dancing, (5) singing, (6) insrumental musie, (7) vocal
music, (8) music of drums, (9) music of oymbals,
(10) gambling, (11) speaking in public, (12) dicing,
(18) play of the eight-square board, (14) city-police,
(15) mixing of water with clay, (16) rules of food,
(17) rules of drink, (18) rules of dress, (19) rules of
anointing, (20) rules of bed, (21) composition of
Aryé verses, (22) of riddles, (23) of Magadhi, (24) of
Gé&thé, (25) ballad-making, (26) sloka-making, (27)
(28) use of unwrought and wrought gold, (29) use of
powders ; (30) rules of ornaments, (31) attiring of
damsels ; (32) points of women, (33) of men, (34) of
horses, (35) of elephants, (36) of kine, (37) of cocks,
(38) of umbrellas, (39) of staves, (40) of swords,
(41) of gems and (42) of the kagani jewel ; (43) lore
of building, (44) measurement of camps, (45) of cities,
(46) column, (47) counter-column, (48) flying column,
(49) flying counter-column, (50) wheel column, (51)
kite-column, (52) cart-column; (53) fighting, (54)
heavy fighting, (55) supreme fighting, (56) bone-
fighting, (57) fist-fighting, (58) arm-fightiug, (59)
branch-fighting, (60) arrow-shooting, (61) wielding
the sword, (62) lore of the bow (archery', (63) cast-
ing of wunwrought gold, (64) of wrought gold,

1. They have not been explained in any commentary,.
For riva, Skt. ripa ¢ form, ’ three different interpretations have
been offered, vis.,-impersonation, painting and money-changing.
The word is also found in Buddhist scripture Mah4vagga 149
and in King Kharavela’s inseription where the last interpre-
tation fits better,
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(65) play with threads, (66) with pebbles, (67) with
lotus-stalks ; (68) engraving leaves, (69) engraving
bracelets, (70) giving life, (71) taking life; and
(72) birds’ cries.

Now when he had taught Prince Meha the above-
mentioned arts, the teacher of arts brought him to his
parents,

23 Now Prince Meha’s parents received the
teacher of arts with sweet words, and honoured him
with abundant scents, garlands and ornaments. They
bestowed on him a liberal gift of gladness of lifelong
worth, and sent him away.

Now Prince Meha became learned in the seventy-
two arts, with the slumbering nine organs! awak-
ened, and skilful in the eighteen kinds of vernacular
tongues.

24, Then during an auspicious tithi, Karapa,
star and hour, Princc Mcha’s parents married him
in one day to eight excellent princesses sprung (lit.
brought) from equally royal families.

25, Now Prince Meha sat up in his noble palace,
being extolled and fondled by means of plays of
thirty-two performers, enacted with music of ringing
drnms by goodly damsels ; and cnjoying the delights
and pleasures of human life.

26. In those days, at that time, the Ascetic,
Lord Mahdvira, travelling on and on, passing from
village to village and journeying in pleasantness
came to the city of Rdyagiha and-the sanctuary,

L4

1. Namely, the eyes, ears, nostrils, tongue, skin and mind,
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Gunasilaya (down to) abode there purifying himself
with restraint and penance.

27. Then Prince Meha, hearing and learning the
news about the arrival of the :Ascetic, Lord Mahavira
became glad and joyful, and summoniug his domestic
gervants said, ¢ Quickly, O beloved of the gods,
bring here properly harnessed the four-belled horse-
chariot.”

28, Having mounted the four-belled horse-chariot,
Prince Meha came where the Ascetic Lord Mahavira
was (down to) he stood waiting respectfully.

Then the Ascetic, Lord Mahavira preached his
wonderful doctrine before Prince Meha and a large
audience.

29, Then Prince Meha, having listened and heard
the doctrine from the Ascetic, the Lord Mahdvira,
became glad and joyful ; and came to his parents, and
making obeisance at their feet said, “Truly, father
and mother, I have heard from the Ascetic, the Lord
Mahévira his doctrine, and this doctrine is agreeable,
acceptable and pleasing. I desire, therefore, having
been permitted by you, father and mother; and
having shaved my head in the presemce of the
Ascetic, Lord Mahdvira, to go from the household
life and enter the monastic order.”

30. Thereupon Queen Dhérinf, having heard
this undesirable, unlovely, unpleasing and harsh
utterance ; weeping and wailing spoke to Prince
Meha, “Child, you are our only son, beloved, lovely:
and dear. Truly, child, we desire not to bear even
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for a moment severance from you. Enjoy the human
pleasures, child, as long as we live. Afterwards,
when we shall have passed away, you can enter the

Order, being ripe of age, and careless about the
Jamily affairs.”

31. Thus bidden by his parents, Prince Meha
replied, ‘“Really it is as you tell me father and
mother. But, truly, father and mother, human life
is unsure, undetermined, inconstant, overwhelmed
by hundreds of vices and troubles, unsteady as the
lightning-flash, like to a bubble of water, like to a
water-drop hanging from the top of a blade of grass,
like to the flush of evening sky, like to the vision
of a dream, sooner or later perforce to be abandoned.
Who knows, father and mother, who is to go first,
who is to go last? I desire, therefore, fatkher and
mother, (down to) to enter the Order.

32, Then the parents of Prince Meha, having
failed to prevail upon him by many declarations and
discourses in accord with sense-enjoyments, now
spoke to him in discourses against sense-enjoyments
arousing fear and horror of discipline, *‘Child this
Niggantha doctrine is true, sublime, absolute, perfect,
pure ; it cuts out arrows', itis a path of success, a
path of salvation, a path devoid of all pain. It is
single in its view, as a snake ; single of edge, like
a razor, as barley-corn of iron to chew; tasteless as a
mouthful of sand ; like the great river Ganges if
one would go against its current; hard to traverse

1. ¢.e, it temoves doubts and destroys sins,
14
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as the odcean to swim by means of the arms, or like
a sword-edge to walk upon. To Niggantha friars, child,
it is not allowed to eat or drink fare prepared speci-
aly for them, nor purchased fare, nor fare specially
set aside, nor fare specially cooked, nor famine-food!,
nor rain-food, nor forest-food2, nor food of sickness?;
nor fare of roots, of bulbs, of fruits, of seeds, or of
green vegetables, You, child, are wonted to comfort,
and not to discomfort ; you cannot duly bear cold,
heat, hunger, thirst, the diverse distempers and
diseases of wind, gall, and slime, or of the combined
humours, the various harms of the sense-organss,
the twenty-two vexations and sufferings as they arise.
Therefore, child, enjoy the human pleasures and
afterwards you can enter the Order.

33. Then Prince Meha, thus bidden by his
parents said to them, It is really so, as you tell me,
father and mother. In sooth, father and mother, the
Niggantha doctrine is hard to observe for feeble and
fearful persons that cling to this world, and thirst not
for the world beyond, for the vulgar folk ; but for the
valiant man there is naught hard therein to do,
Therefore, I desire (down to) to enter the Order.

34. Then the parents of Prince Meha said to
him, ¢ Child, we wish to sec you in royal state for
but one day.”

1. i.e, Food distributed in time of faniine.

2. ‘Food that one takes with one’s self v a Journey where
. moxe food is'not available,

3. Food distributed at recovery from sickness.

4, THAREY.
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Then Prince Meha yielded' to his parents and
stood silent.

85. ‘Then King Seniya summoned his domestic
servants, and said, “ Quickly, O beloved of the gods,
arrange for Prince Meha a lavish royal anointment
ceremony of great richness, worth and splendour.
Then the domestjc servants arranged the roysl
anointment cercmony as directed.

36. Then King Seniya surrounded by his Gene-
rals and Magistrates2, and sprinkling Prince Meha
with the waters from a hundred and eight gelden
pitchers by way of royal anointment-ccremony said,
“ Viotory, vietory, to you O blessed one! Victory,
vietory to you O happy one ! Happiness to you ? Con-
quer the unconquered, preserve the conquered, dwell
amidst the conquered’’ In this way he uttered cries
of vietory.

Now Meha became King.

37. Then the parents of King Meha said, “ Bay,
child, what shall we bestow on you?”

Then King Meha said to his parents, “I desire,
father and mother, to have a brush and a bpwl
bonght from the market of the three worlds,® and
a barber hired,”

38. Then King Seniya summoned his domestie
servants and said, 4 Go, you beloved of the gods, take

1_. ugAnqTa.
2. Skt. ZygATgM used in inscripttons in the sepse of 3 com-
mander-in-chief, )
8. yfwarey = Skt.gfwe three worlds, strew market. A soft of
museum where everything conld be had.
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from the Treasury three hundred thousand pieces ;
with two hundred thousands buy and bring from the
market of the three worlds a brush and a bowl, and
- with a hundred thousand hire a barber.

Then the domestic servants acted even so.

39. Then the barber came to King Seniya,
and, joining the palms of his hands, said, “Tell me,
beloved of the gods, what I am to do.”

Then King Seniya said to the barber, “Go, belov-
ed of the gods, wash your hands and feet in fra-
grant perfumed water, wrap your face in a white
cloth of four folds, and cut off Prince Meha’s hair fit
for withdrawal from the world, save for a space of
four fingers,

Then the barber cut the hair so.

40. Then the mother of Prince Meha received
the ends of his hair in a precious swan-figured robe,
washed them in fragrant perfumed water, sprinkled
drops of fresh gosirsha-sandal over them, tied them
up in a2 white cloth, laid them in.a jewel-casket,
and then pouring forth tears like showers of rain or
broken pearl-strings, weeping and wailing, spoke
thus, “Lo, this is our last sight of Prince Meha
in merriments and festivals.” 8o saying, she laid it
down beneath a cushion.

4l. Now Prince Meha’s parents made ready a
throne descending towards the north. Twice and
thrice they bathed him “with waters from white and
yellow pitchers, rubbed his limbs with downy, soft
towels 'dyed with fragrant saffron, anointed them
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with fresh gosirsh-sandal, bound upon him a swan-
figured robe that might be lifted by the breath from
the nostrils!, tied round him a hara and half-hdra,
a single dvali?, a pearl dvali, a gold avali, a jewel-
avali (down to) a godlike flower-chaplet.

42. Then they decked Prince Meha’s body, like
the Tree of Desire, with a four-fold knotted, wreath-
ed, crowded, and twined garland.

43. Then King Seniya summoned his domestic
servants and said, ‘Quickly, O beloved of the gods,
bring here a litter,. set with many hundred pillars
and to be carried by a thousand men, The domestic
servants brought the litter.,

44, Then Prince Meha mounted the litter, and
sat down upon the goodly throne thereof with his
face toward the east.

45. Then Prince Meha’s mother, having bathed

and offered oblations, and having decked her body
with ornaments of small and great value, mounted
the litter, and sat down on a throne to his right side.

46, Then Prince Meha’s father summoned his
domestic servants and said, ‘ Quickly, beloved of
the gods, summon a thousand goodly young waiting-
men who are peers, peers in complexion, and peers
in age.”

Then the goodly young waiting-men, being
summoned, said to King Seniya, ‘‘Show us, beloved
of the gods, what we are to do.”

1. 1t was so fine that a mere breath would blow it.
2. String.
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Then King Seniya said to the goodly - young
waiting-men,  Go, beloved of the gods, earry
Prince Meha’s litter to be lifted by a thousand men.
They carried the litter.

47. Then when Prince Meha rode upon the
litter, there went before him firstly, in due order,
these eight symbols of fortune—to wit, a svas-
tikal, a srivatsal, a nandyavarta, a vardhaménaka,
a state seat, a pitcher, a fish, and a mirror,

Then many that had desire of wealth, praising
him without ceasing with agreeable and pleasant
words, said “Victory, victory to you. O blessed one!
Victory, victory to you, O happy one.”

48, Then Prince Meha’s parents, leadmg for-
ward Prince Meha, came to where the Ascetic, l.ord
Mahévira was, thrice walked round him from right to
right, greeted and bowed to him, and said, “ This, O
beloved of the gods, is our only son, beloved, lovely,
and dear. Just as the blue lotus, the day-lotns,
or the night-lotus, born in the mud, grown amidst
waters, is stained not with defilement of mud,
or with defilement of water, so Prince Meha born in
pleasures, grown amidst enjoyments, is stained not
with defilement of pleasures, or with defilement of
enjoyments, Beloved of the gods, he is stricken with
terror of life’s wanderings ; fearful of age, birth and
death ; and is fain in your presence to shave his head
and to enter into the Monastic Order from the domes-
tic one. So we bestow on you, beloved of the gods,

1. Kinds of geometrical ﬂgures considered auspicious,
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the gift of a disciple ; accept the gift of a disciple, O
beloved of the gods.”

49, Thus addressed by Prince Mcha’s parents,
the Ascetic, the Lord Mahavira, duly gave assent to
this matter '

50. Thereupon Prince Meha retired from
before the Ascetic, the Lord Mahavira, to the north-
eastern direction, and with his own hands doffed his
ornaments, garlands and finery, '

51. Then Prince Meha’s mother received those
ornaments, garlands and finery in a swan-figured
robe, and pouring forth tears, and weeping, she said,
“ You must strive, child; you must labour, child; in
this matter there must be no sloth ; may this path
likewise be ours)” 8o Prince Meha’s parents,
having greeted and bowed before the Ascctic, the
Lord Mahavira went back in the direction from
which they had come.

52. Then Prince Meha with his own hands
plucked out his hair in flve handsful, and went to-
wards the Ascotic, the Lord Mahavira, and said, “The
world is aflicker, Sir, with age and death. Just as a
householder, when his house is on fire, takes thonce
some treasure of small mass and great value that is
therein, and goes aside with it; thinking that this
which he has taken out will be in far or near lije to
his weal and pleasure; so is this my soul!, the only
treasure that is beloved, lovely and dear.. This when
saved, will cut short my life-wanderings. Therefore

1. The ‘other reading for sy is'&tige which will mean
¢ Right conduct, rightecusness.’



119 ARDHA-MAGADHY READER

I desire to be taken into the Order by yourself,
beloved of the gods, to be trained by yourself, and to
be taught by yourself the law treating of right con-
duet, seeking of food', discipline,fruits of discipline,
observance, practice, pilgrimage 2 and measure3,

53. Then the Ascetic, the Lord Mahavira, him-
self took into the Order, (down to) himself preached
to him the law, saying, ‘ Thus you should walk,
beloved of the gods ; thus you should go, thus stand,
thus sit, thus lie, thus feed yourself, thus speak.
Now Prince Meha, hearing from the Ascetic, the
Lord Mahdvira, this pious instruction, duly under-
took it, walking, standing (down to) speaking accord-
ing to his bidding,.

54, Now on the very first day when Prince
Meha entered the monastic life from the domestie
one, at the allotment of sleeping-mats to the Nig-
gantha Ascetics accordingto their semiority of pen-
ance, to Prince Meha was allotted a sleeping-mat in
the vicinity of the door.

55. Then in the first and latter parts of the
night, the Niggantha Ascetics going out or coming
in for lessons, enquiries, revision, or reflection over
religious questions, or to answer nature’'s calls ¢
stumble, some against Prince Meha’s hands, others
against his feet, head, belly or body. Thus during

1. mgre=Skt. e ‘ the bogging of food ' Rrat.

2. Frar="Skt. arar ¢ Pilgrimage * 4. e, ‘ fulfilment of
the yows,’

8. wmar=Skt. ArH1 ‘Quantity ¢. ¢, limitation of food.’
4, wegTIEs‘going to stools,” QTEAY ‘making water.



PRINCE MEHA 113

that long night, Prince Meha could not shut his eye
even for a moment,

56. Then the following thought occurred to
Prince Meha, “Truly, I am Prince Meha, son of King
Seniya by his Queen Dhérini. Aslong as I lived
a houscholder’s life, the Niggantha Ascetics used
to recognise and honour me ; but since the time I
cntered the monastic Order, the Niggautha Ascetics
do not recognise or honour me- In addition to that,
the Niggantha Ascetics, at night in the first
and latter part of it (down to) stumble against me,
and. I could not shut my eye even for a moment.
It is meet for me, therefore, to-morrow, when the
night breaks into day, taking permission of the
Ascetic, the Lord Mahavira, to lead again a house-
holder’s life. With this resolution he passed that
night—a copy of hell—with his heart full of sorrow,
pain, and agony. The next morning when the night
broke into day, he came to the Ascetic, the Lord
Mahavira (down to) stood waiting on him.

57. Then the Ascetic, the Lord Mahavira ad-
dressed Prince Meha as ‘Meha’ and said, ‘‘Surely in
the first and latter parts of the night, being kicked by
the Niggantha Ascetics, who went out or came tn for
lessons or enquiries (down to) you resolved to lead
again & householder’s life. Is it really a faot ?”

“Yes, sir, it is a fact.”

“ Truly, Meha, you were in your third birth
from this the king of elephants near the foot of the
Veyaddha mountain. There, once upon a time, in the

time of the hot weather, in the month of Jyeshtha
15
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when the forest-borders were ablaze with the flames
of forest-conflagration, and the quarters were filled
with smoke thereof, you accompanied by many
elephants, were running from one direction to the
other, moving like a whirlwind, frightened and
terrified. ,

58. On seeing that forest-conflagration, to
you, Meha, occurred the following thought, “I believe
1 have previously seen somewhere this kind of fire-
accident, Then Meha, your lesyas! being pure,
your motives being good, and the karman that
obstructs it being partly nascent and partly ceasing,
you gained the memory of your former births, Then
you rightly perceived this fact, Meha, viz. “ 1 really
observed such a fire-accident in my last birth.”

59. Then to you, Meha, occurred the following
thought, ¢ It is better for me, now, to form near the
foot of the Vimjha 2 mountain on the right bank of
the great river Gangé a big enclosure with my herd
for protection against forest-conflagrations. Re-
solving thus, you formed a big enclosure. Where
there was grass, leaf, wood, thorn, creeper, stump or
tree, you shook them all thrice, uprooted them with
your foot and holding with your trunk, threw them

aside.
Then you, Meha, lived at some little distance
from that enclosure, enjoying lordship over elephants.

60. Then once upon a time, in the time of the

1. A kind of grease excreted by the soul which fastens
karmnan to it.
2, Skt, Vindhya,
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hot weather, in the month of Jyeshtha when the
forest-skirts were ablaze with the flames of the
forest-conflagration produced by a dreadful fire that
was caused by the friction of trees, and kindled by
the contact of wind, dry grass and leaves, there
came towards your enclosure many other lions,
tigers, panthers, bears, leopards, jackals and hares,
and being stricken with terrror of fire, lived together
like animals living in the same hole. You also,
Meha, lived in that very enclosure along with: those
many lions (down to) hares, like animals living in
the same hole.

61, Then you, Meha, raised! your foot to
scratch your body therewith. In the meantime, a
hare that was pushed aside by other more powerful
animals, entered that vacancy left by your foot.
After scratching your body, as you wanted to replace
your foot on the ground, O Meha, you saw that hare
occupying the gap, Throughmerey for lives, through
mercy for creatures, you kept your foot raised in the
air, and did not place it on the ground.

Then through your mercy for lives, Meha, you
acquired karman to be resborn as a human being,

Then after burning the forest for two and a
half days, that forest-conflagration ended, stopped,
died and was extinguished.

62. Then those many lions (down to) hares,
seeing that forest-conflagration dead and extinguish-

1. gfem® The whole chapter is named so after this
incident.
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ed, were freed from the danger of fire; but being
overcome with hunger aud- thirst came out of that
enclosure and ran in every direction.

63, Then you, Meha, worn-out, with your body
shattered with old age, and being struck by lightning,
fell on the earth within that very enclosure, Then
in your body, Meha, arose a sharp pain. Then you
Meha, suffered from that sharp pain for three days and
nights and thus completing your full age of a hund-
red years, were re-born in the womb of Queen Dhéri-
ni, ag a Prince to King Seniya in the city of Raya-
giha, in the country of Bharaha of this very Jamba
continent!,

64, Then you Meha, in due order coming out
of the womb, passing the childhood and entering on
youth, shaving your head in my presence, entered
the monastic Order from the domestic one.

65. If you, Meha, born among lower creatures,
and unpossessed of the Jewel of Faith, could keep
that foot raised in the sky and did not place it on
the ground, I wonder, now, Meha, born in a high
family endowed with five sense-organs, also possess-
ed ‘of exertion, power, energy, manhood and valour,
moreover having entered the Order in my presence,
you do not calmly bear, forgive or suffer the collision
of the Niggantha Ascetics going out at night for
lessons or enquiries. -

66. Then hearing and listening this matter
from the Ascetic, Loord Mahdvira, his motives being

1. The account of other two births is omitted here,
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good, and his resolutions being praiseworthy, Meha,
the friar attained the memory of his former births.
Then Friar Meha thoroughly realised this fact and
hence continued to live among friars.

Then once upon a time, the Ascetic, Lord Maha-
vira, set out to travel about in outer countries.

Then Friar Meha continued -to purify himself
with diverse mortifications. |

Now by this noble and abuadant mortification,
Friar Meha became withered, wizened, fleshless, blood-
loss ; he grew so that his bones rattled; he became a
mere frame of bone and skin, emaciated, overspread
with veins, It was by force of spirit alone that he
walked and he halted. He was faint after speaking, in
speaking, and before speaking. As forsooth a cart
full of coals, or of sticks, or of leafage, goes with a
creaking and halts with a creaking, so Friar Meha
went with a creaking and halted with a creaking.

67. In those days, at that time, the Ascetic,
Lord Mahdvira arrived in the city of Rayagiha.

Now, at night, in the first part of the latter
half of it, while Friar Meha was holding a religious
vigil, there arose in him the following thought
“Tryly I by this noble mortification (down to) hal
with a creaking. Therefore, while I have yet
within me exertion, work, power, energy, faith,
courage and fear of the world, and while my religious
preceptor, my religious instructor, the Ascetic Lord
Mahdvira is yet staying here it is better for me, when
the night brightens into dawn, taking permission of
the Ascetic; Lord Mahdvira, to take upon myself the



18 ARDHA-MAGADHI" READER

five Great Vows, to ask forgiveness of the Niggantha
Ascetics like Goyama ete. and of the nuns, and with
Elders of the right sort like Kada ete, to climb slowly
up Mount Vipula, and myself cleaning a dais of
earthen blocks dark like a mass of clouds, to wait
there without eagerness for death, by wasting away
in starvation, renouncing food and drink.

Thus he resolved, and on the morrow, when the
night brightened into dawn, he came towards the
Ascetic Lord Mahévira, thrice walked round him
from right to right (down to) stood waiting upon
him.

68. Then the Ascetic Lord Mahavira said to
Friar Meha, “ Truly when you, Meha, at night, in
the first part of its latter half (down to) resolved to
wait without eagerness for death......renouncing food
and drink'. Is it truly a fact, Meha''?

“Yes sir it is.”

69, Then Friar Meha, being given leave by the
Ascetic, Lord Mahavira, took upon himself the five
Great Vows (down to) waited without eagerness for
death,,,renouncing food and drink.

70. Theh the reverened Elders rendered service
to Friar Meha without fatigue. Then Friar Meha,
having completed the period of friarship for twelve
full years, wasted himself away by a month’s star-
vation, withheld from himself sixty meals, made,
confession and retraction, removed his doubts, fell
into a trance, and in due course came to his death,

1, Asin the preceding sestion,
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71.. Thereupon the reverend Elders seeing that
Friar Meha had come to death, left his body as was
meet on extinction. They took his religious equip-
ment' and came to the Ascetic Lord Mahavira,
and said, “Truly, beloved of the gods, your disciple
Friar Meha, gracious by nature, obedient, getting
leave from you, beloved of the gods, (down te), in
due course has come to his death. Here is the

religious equipment of Friar Meha, O beloved of the
gods, '

72, Then the Lord Goyama said to the Ascetic
Lord Mahdvira, “Truly Sir, whither has gone, where
has been reborn Friar Meha who in his death-month
has come to death ?”

“Truly, Goyama, my disciple Friar Meha has
been reborn as a god in the great paradise, Vijaya.”

“Sir, whither will this Meha go, where will he be
reborn when he sinks from that gods’ world ”?

“Goyama, in the country of Mahavideha, he will
accomplish his end, become, enlightened, extinginsh-
ed and will reach an end of all his sorrows.”

73. Truly Jambq, this is the matter of the first
chapter of the Nayani preached by the Ascetic, Lord
Mahdvira for reproaching one’s self. ‘

End of the First Chapter.

The preceptors urge on with sweet and kind
words their disciple when erring somewhere just as
Mahdvira did Friar Meha.

(Chapter I of Vol. I of the Ndyd’dkammakakd.)

1. Which he himself had laid aside before death.
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3. Ascetics and Hermits

1. Now these Vanapattha ! ascetics living on the
banks of the Ganges, as for instance, those who
perform agnihotra, who lie on earth, who wear
robes, who perform sacrifices, who perform sriddha,
who darry a bowl, who carry a pitcher of water, who
use their teeth as mortar to grind grain with them,
who stand in waters, who sink in waters, who dip
in water again and again, who rub their limbs with
clay, who live on the right bank only, who live on the
lett bank only, who blow a conch at meals fo ¢nvite
others, who blow conch at a river’s bank, who hunt
deer, who kill an elephant ¢o live upon vts flesh for a
long time,? who keep their staves raised, who
sprinkle water in the directions, who clad them-
selves in bark of trees, who live in water, who live
in holes, who live in water, ® who live on the sea-
shore, who live at the bottom of tfees, who live
on water, who live on air, who live on moss, who
live on roots, who live on bulbs, who live on
bark, who live on leaves, who live on flowers, who
live on withered roots, bulbs, bark, leaves and
ﬁowers, who harden their bodies with frequent baths,
who reduce themselves so as if roasted on burning
coals, in a pan or up to the neck by exposing thems
selves to five kinds of fires. 4 They live this life for

. Skt. aragew, third Asrama or stage of life,
. Believed to be a seot of the Buddhists,
Seems to be & wrong reading.

1
2
3.
4, Four fires and the sun.
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many years, and afterwsrds dyingin the death-month,
are re-born ! among luminary gods, their period being
a paliovama increased by a hundred thousand years.

Are they true worshippers ?

No, that is not so.

2. The following are the ordained monks? found
in cities down to suburbs, as for instance, those who
make merriment, who walk in a peculiar manner
causing others to laugh, who talk irrelevantly, who
like musical pleasures, who are acecustomed to dan-
cing. Living in this way they lead an acetic’s life
for many years, and afterwards, neither confessing
their sins nor retreating therefrom, they die in the
death-month, and are reborn as gods among the
pleasure-loving gods in the Sohamma region at the
best. There is their course, and there is their stay,
The rest are the same except that their period is a
paliovama increased by a hundred thousand years.

3. The following are the wandering asceties 3
found in cities down to suburbs, as for instance,
the followers of the Sdnkhya doctrine, the followers
of the Yoga doctrine, the followers of Kapila, the
followers of Bhrigu, Hamsas, Paramahamsas, Bahu.
udakas, Kutfvratas, devotees of Krishna. Among
them eight are the Brahman ascetics v¢z. Kanha, Kara.

1. The gods and denizens of hell are not born like mortals.
They simply rise into their conditions—the gods on soft
cocuhes while denizens of hell in narrow vessels which they
burst open.
2. They seem to belong to non-Brahmanic school.
8. The fourth Asrama or order of religious life.
16
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kanda, Ambada, Parasara ; Kanha, Divdyana, Deva-
gutta and Néiraya. Among them these are eight
kshatriya ascetics viz “Silai, Sasihdra, Naggai, Bhag-
gai : Videha, Rdyardyd, King Rdma and Bala.

4, Now these ascetics fully understood, went
through, retained and guarded the four Vedas: the
Rigveda, Yajurveda, Samaveda, Atharvaveda—with
Itihdsa as a fifth and the Nighantu as a sixth
Veda——together with their Amgas and Upamgas,
and the Rahasyas ; they knew the six Amgas, were
proficient in the doctrine of sixty categories, and
well grounded in arithmetic, in phonetics, ceremo-
nial, grammar, metrics, etymology and astronomy,
and in many other Brahmanical and monastic scien-
ces besides.

5. Now these ascetics used to preach, declare,
and profess the law of alms, the law of cleanliness
and of ablutions at holy places, Whatever is unclean
about us will be purified when cleaned by water and
earth. Thus becoming pure, pious, neat and clean
we will reach heaven without any hindrance having
our souls purified by a bath in water.

6. It is not allowed to these ascetics to enter
a well, tank, stream, reservoir, lotus-pool, lakes .of
various kinds, or sea except in making a journey.
Itis not allowed to travel mounted on a cart or
(down to) a car.

7. It is not allowed to these ascetics to see
entertainments given by actors or bards, It is not
allowed to these ascetics to press against, to push,
to pull, to rub or to uproot vegetables,
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8. Itis not allowed to these ascetics to commit
useless sins by repeating tales about women, food,
country or kings.

9, It is not allowed to these ascetics to carry
utensils made of iron, tin, copper, zine, lead, silver,
gold or any other costly substance, but only utensil
made of dry gourd, wood or clay.

10. It is not allowed to these ascetics to wear
chains made of iron, tin (down to) or of other costly
substance.

11. It is not allowed to these ascetics to wear
robes dyed in various colours except a pair dyed in
red earth.

It is not allowed to these ascetics to wear hara,
half-hira, single string, string of pearls, string of
golden beads, string of gems, wreath, necklace, fall-
ing string, three-stringed ' wreath, loin-string, ten
finger-rings, armlets, bracelets, upper armlets and
arm-jewels, ear rings, diadem, or crest-jewel, but
only a single copper ring.

It is not allowed to these ascetics to besmear
their body with the paste of agaru, saffron or sandal
except With clay from the Ganga river only.

12. It isallowed to these ascetics to accept a
Mégadha Prastha of water—that too flowing and
not stagnant, that too tranquil and not muddy; that
too given and not ungiven, that too for drinking and
not for the sake of washing hands, feet, spoons and
Jadles or for bathing. It is allowed to these ascetics
to accept 8 Mégadha Half-Adhaka of water—that
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too flowing and not stagnant, that too given and
not ungiven ; that too for the sake of washing hands,
feet, spoons or ladles and not for drinking or bathing,.

13. These ascetics following on this path pass
8 course of many years. After passing the course
of many years and dying in the death-month, they
are re-born as gods in the Bambhaloya region, There
is their course, and their stay there has been
preached as ten Sigarovama. The rest is the same.

14. Inthose days, at that time, in the time of
the summer season, in the month of Jyeshths, seven
hundred disciples of Ambada, the Ascetic, set out
along either bank of the great river Ganga, on a

journey from the city of Kampillapura to the city of
Puritamala.

15. Then these ascetics who had entered some
unknown foreign country in that vast desert having
no villages or means to come out ran short of the

water which they had previously taken being gonsum-
ed gradually.

'16 Then those asceties, running short of water,
wandering about through thirst and not finding any
giver of water addressed one another and said,
“ Truly, beloved of the Gods, the water, taken pre-
viously by us who hLave reached some unknown
foreign country in this villageless desert has been ¢on-
sumed. It is better for us us, therefore O beloved
of the Gods, to make a search in all directions for a
giver of water in this villageless desert.” With these
words they promised each other to do 8o, and made
a search in all directions for a giver of water in
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that villageless desert but not finding any giver of
water, they summoned one another a second time.

17. Summoning each other they said, *‘ Here,
O beloved of the Gods, there is no water-giver. Now
it is not allowed to us to accept or partake of
a thing unoffered. Let us not, therefore, accept or par-
take of anything unoffered even in this time of emer-
gency lest the result of our penance be destroyed.
It is better for us, therefore, O beloved of the Gods
to lay aside our staves, bowls, roasaries of Rudréksha,
earthen vessels, seats, six-mouthed vessels, axes,
towels, rings, umbrellas, shoes, wooden slippers and
mineral coloured robes, and bathing in the great
river Gangd, and spreading beds of sand to wait
without eagerness for death in the Paovagamapa
posture, thus wasting ourselves in starvation by re-
nouncing food and drink. With these words they
promised one another to do so, and leaving aside
their staves etc., bathed in the great river Ganga
and spread beds of sand.

18 Ascending the beds of sand, turning their
faces to the east, sitting in a squatting posture !, and
bringing the palms of the hands to their forehead
said, “ Homage be to the Arhats, (down to) who have
attained salvation, homage to the venerable Lord
Mahavira (down to, who desired to attain salvation
homage to Ambada, the Ascetic, our religious teacher

1. Smmpaliyamka, glossed at padmasana, which in Yogic
texts is a posture in which the devotee squats on the ground
with legs folded, the right leg being on the left thigh, and vice
versa, while tho eyes are fixed on the top of the mose The
position of the atms varies. Barnett, p. 69.
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and preceptor. Already in the presence of Ambada,
he Ascetic, we have renounced forall our life gross in-
jury to living beings, false speech and taking of things
not given, all sexual intercourse, gross possession of
goods, Now in the presence of the ascetic Lord
Mahavira we renounce for all our life all injury to
living beings down to all possession of goods, all
wrath, pride, deceit, avarice, flattery, hatred, quarrel,
slander, talebearing, accusing others, displeasure and
pleasure, sting of false vision and c¢very unworthy
act,

We renounce for all our life the four kinds of
food, drink, sweets and dainties. Even this body of
ours which was agreeable, lovely, dear, handsome, ac-
ceptable, strong, trustworthy, esteemed, honoured,
approved, and like to a casket of treasures, and of
which we took care that cold, heat, hunger, thirst,
snakes, thieves, gnats, mosquitoes, various kinds
of diseases and sicknesses arising from defects of
wind, gally or the combined humour, and sufferings
and vexations may not affect it, we do till our last
breath surrender. So they waited in the paovaga-
mana posture without eagerncss for death, wasting
themselves in starvation by renouncing food and drink,

19. Then those ascetics missed many meals by
fasting, made confession and retraction, feil into a
trance, and in due Course coming to their death, were
reborn as gods in the Bambhaloya region. There
is their course, and their stay there has been declar-
ed as ten Sagarovama. They were the true wor-
shippers for the Future.. (Ovavaiya Sutta § 39).
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4. Prosecution of One’s Object.

S. B. E. 8. VOL XXII, p. 15.

Quality is the seat of the root, and the seat of
the root is quality'. He who longs for qualities, is
overcome by great pain and he is careless?. For he
thinks 1 have to provide for a mother, for a father
for a sister, for a wife, for sons, for daughters, for a
daughter-in-law, for my friends, for near and remote
relations, for my acquaintances?, for different kinds
of property, profit, meals and clothes, Longing for
these objects, people are careless, suffer day and
night, work in the right and the wrong time, desire
wealth and treasures, commit injuries and violent
acts, direct the mind, again and again, upon these
injurious doings. {1) Doing so, the life of some
mortals whick by destiny would have been long is
shortened. For when with the deterioration of the
perception of the ear, eye, organs of smelling, tast-
ing, touching, a man becomes aware of the decline
of life, they after 4 a time produce dotage. Or his
kinsmen with whom he lives together will, after a
time, first grumble at him, and he will afterwards
grumble at them. They cannot help thee or protect
thee, nor, canst thou help them or protect them.
(2) He is not fit for hilarity, playing, pleasure,

—show. Therefore, ah ? proceeding to pilgrimage, and

1. i.e. in the qualities of the external things lies the
primary cause of the Samsdra, viz., sin; the qualities produce
sin, and sinfulness makes us apt to enjoy the qualities.

2. i. e. gives way tolove, hate, etc.

3. Smthuya. The commentators explain this WOld as ac-
quance or one who is recommended to me.

4. 4. e. these failing perceptions.
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thinking that the prasent moment is favourable
Jor such intentions ', he should be steadfast and not,
even for an hour, carelessly conduct himself. His
youth, his age, his life fade away.

A man who carelessly conducts himself, who
killing, cutting, striking, destroying, chasing away,
frightening living beings resolves to do what has not
been done by any one—him his relations with whom
be lived together, will first cherish, and he will after-
wards cherish them. But they cannot help thee, nor
canst thou help them or protect them (3).

Or he heaps up treasures for the benefit of some
spendthrifts, by pinching himself.- Then after a
time, he falls in sickness ; those with whom he lives
together will first leave him, and he will afterwards
leave them. They can not help thee or protect thee,
nor canst thou help them or protect them (4)

Knowing pain and pleasure in all their variety,
and seeing his life not yet decline, a wise man should
know that to be the proper moment for entering a reli-
gtous life ; while the perceptions of his ear, eye, organs
of smelling, tasting, touching are not yet deteriorated,
while all these perceptions are not yet deteriorated, man
should prosecute 3 the real end of his soul®. Thus Isay.

Ayiramga, Vol I, Chap. I, lesson L.

1. . e. his present life ; for the birth in dryakshetra and
in a noble family-is difficult to obtain in this Ssmsira.

2. Patteyam, singly with regard to the living beings.

3. Samapuvisesjasi (tti bemi) is taken by the commentators
for the second person, which always occurs before tti bemi, but
nowhere else. I think si belongs to ¢t: bems, and stands for se
Skt. asau ‘ that.’

4. Vis, control.
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5. Sensual Pleasures.
8 B. E. 8. VOL. XXII, p. 2.

Then after a time, he falls in sickness; those
with whom he lives together, first grumble at him,
and he afterwards grumbles at them. But they can-
not help thee or protect thee, nor canst thou help
them or protect them. (1)

Knowing pleasure and pain separately!, they
trouble themselves about the enjoyment of the ex-
ternal objects. For some men in this world have
such o character that they will desire to enjoy
their portion, whether it be large or small in the
three ways?, Then, at one time, it will be sufficiently
large, with many resources. Then, at another time, his
heirs divide it, or those who have no living steal it,
or the king takes it away, or it isruined in some way
or other, or it is consumed by the conflagration of
the house. Thus a fool, doing cruel acts, comes
ignorantly to grief. (2)

Wisely reject hope and desire3, and extragting
that thorn, i. e. pleasure, thou shouldst act rightly.
People who are enveloped by delusion do not under-
stand this: he who gathers wealth will, perhaps,
not have the benefit of it.

The world is greatly troubled by women. They,

1. The meaning seems to be : If people do not know that
pleasure and pain are the result of their own works, etc.

2. The commentators give no explaﬁation of what is
meant by ¢ the three ways.’

3 ay w g% w fafite ¥R forms a tristubh pada.
17
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viz. men, forsooth, say, ‘these are the vessels of hap-
Piness’  But this leads them to pain, to delusion,
to death, to hell, to birth as hell-beings or brute
beasts. The fool never knows the law. (3).

Thus spake the hero: ¢Be careful against this
great delusion; the clever one should have done
with carelessness by considering death in tranquility,
and that the nature of which is decay, viz. the body ;
these pleasures, look ! will not satisfy thee. There-
fore have done with them ! Sage, look ! this is the
great danger, it should overcome mnone whomsoever.
He is called a hero who is not vexed by the hard-
ships caused by control. He should not be angry
because the householder gives him little. If turmed
off, he should go. Thou should comform to the
conduct of the sages.” Thus I say. (4).

(dydramga, Vol. I, Chap. I, Lesson Iv.)
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6. The Death Called Ittara.

8- B. E. S, VOL. XXII. P. 71.

If this thought occurs to a monk : ‘I am sick-and
not able, at this time, to regularly mortify the flesh,
that monk should regularly reduce his food ; regu-
larly reducing his food, and diminishing his sin, ‘he
should take proper care of his body, being immov-
able like a beam ; exerting himself he dissolves his
body'. (3).

Entering a village, or a scot-free town, or a
town with an earth-wall, or a town with a small
wall, or an isolated town, or a large town, or a sea-
town, or a mine, or ahermitage, or the halting-
places of processions, or caravans or a capital2——a
monk should beg for straw ; having begged for straw
he should retire with it to a secluded spot. After
having repeatedly examined and cleaned the
ground, where there are no eggs, nor living beings,
nor seeds, nor sprouts, nor dew, nor water, nor
ants, nor mildew, nor waterdrops, nor mud, nor cob-
he should spread the straw on it. Then

webs

1. There is no finite verb in this sentence, nor any word
which could supply its place. The old Jaina authors were so
accustomed to surround their meaning with exclusions and
oxceptions, and to fortify it with a maze of parentheses, that
they sometimes, apparently, forgot to express the verb, esgecially
when they made use of fragments of old verses, as in the

present case.

9. This is one of the most frequent gamas or identical
passages which form a rather questionable ornament of the
Stttra style, See n. 2 p73.
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he should there and then effect the ligious death
called Ittaral (4).

This is the truth ; speaking truth, free from
passion, crossing the Samsdra, abating irresoluteness,
knowing all truth and not being known, leaving this
frail body, overcoming all sorts of pains and troubles
through trust in this religion, he accomplishes this
fearful religious death. Even thus he will in due
time put an end to existence. This has been adop-
ted by many who were free from delusion ; it is

good, wholesome, proper, beatifying, meritorious.
Thaus I say.

(Lydremga, Vol. 1., Chap. VII, Lesson V1,)

1. Ittara=1Itvara or ingitamarana consists in starving oue-
self, while keeping within a limited space. A religious death is
usually permitted only to those who have during twelve years
undergone preparatory penance, consisting chiefly in protracted
periods of fasting. The scholiast says that in our case, the
Itvara is not enjoined for sick persons who can no longer sustain
austerities ; but they should act as if they were to commit
the Itvara suicide, hoping that in five or six days the sickness
would leave them, in which case they are to return to ‘their
former life. But if they should not get better but die, it is all
for the best.
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7. Injury to Life

1. The Jainas have declared in this book that
injury to life is of five kinds, viz. killing, falsehood,
taking what ¢s not given, unchastity and possession
of goods, '

The first door to sin has been declared by the
Jinas to be injury to life which in itself is sinful,
fierce, fearful, mean and ignoble, Ithas the follow-
ing thirty secondary names, (1) injury to life (2) sepa-
ration from the body (3) faithlessness (4) killing in
various ways (5) an improper act (6) murder (18)
desth!, (14) unrestraint?, (30) abuse of virtues. Such
like are the thirty names.

2. Now those commit it who are sinful, unres-
trained, uncontrolled, given to causing pain toothers,
and prejudiced against various kinds of movable and
immovable creatures.

Thus sinfully inclined persons commit injury
to life, Taking delight in tales about injury to life,
they are pleased after commiting sin. Not knowing
the multifarious retributive development of that sin,
they (¢. e. sinners) prolong their existence in hell or
among lower creatures which is extremely dreadful,
incessantly pain-giving, and full of many troubles
lasting for a considerable time.

3. At the completion of their age, and falling
from this world of men, they are reborn in great

1. The intermediate ones have been left out.

2. TUnrestraint of sense-prgans and of the mind is the
chief source of sin.
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hells of terrible aspect. There within a mahurta,
they develop a body deformed, disgusting and
having no bones, sinews, nails or hair. On fully
developing their five senses, they experience dreadful
and severe pain of many kinds, to wit ; to be boiled
or cooked in pans and big caldrons, to be baked on
baking plates, to be fried in a furnace, to be
heated in an iron-pan, to be split, to be torn asunder,
to be beaten with hundreds of sticks, to be pierced
by the edge of a spike, and so forth.

4. There in hell, the hell-born sinners, being
frightened and terrified by Yama’s servants, make
cries, t.e. * Master, brother, father, papa, long-lived
one. Leave me. I am dying. I am weak and
inflicted with disease. Why are you now so harsh
and unkind ? Do not strike me. Allow me rest for
a moment. Be gracious. Do not be angry. I am
greatly tired. Leave my neck. I die oppressed by
thirst. Give me water.”’

Saying, ¢ Well, then, drink this clean e¢old
water, the hell-keepers take melted lead im vessels
and offer it to him (the denizen of hell) in his joined
hands. Seeing this, they (hell-born) with their limbs
shivering from fear, and with their eyes filled with
drops of tears, pitiably cry out: “Qur thirst is
gone,” and looking into sky, having no protection,
refuge, helper, or relative, and being bereft of all
kith and kin, they run away like deer stupified with
fear. Some of the merciless gervants of Yama
forcibly take hold of the fleeing hell-born, and
opening their mouth with iron-rods, pour down
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laughing by the gurgling melted lead into it. Being
burnt with it, they scream fearfully and horribly,
and groan like pigeons.

Moreover, the angry hell-keepers’ orders * Hold,
walk, beat, tear, break, cut, divide, dig up, strike again,
strike severely, throw, push, pull. Why don’t you
speak ?  Remember your sinful evil deeds, ” and so
forth produce a great and loud tumult which mixed
with echoes is always fearful to the hell-born. There
in hell one hears, like the noise of a great city on fire
the harsh cries of the hell-born tortured with various
tortures, viz., the sword-forest!, the grass-forest?,
stones discharged from machine, surface covered with
pins, acid lake, the Veyarni® stream gurgling with
melted lead, red-hot* sand, yokingto cars on a thorny
difficult road, and walking and dragging on a path
paved with hot iron.,

‘They constantly infliet injury to each other with
‘'such like weapons, viz., hammer, musundhi, saw,
club, plough, mace, pestle, disc, lance, arrow, spear,
stick, whip etc,

Then with their hands and feet crushed, they
crying, fleeing, falling, wandering, and burning with
remorse, suffer such like pains. After returning
from thence (7. e. hell) at the expiry of their period,
many go to the abode of lower creatures and there

1. Where sword-like sharp and cutting leaves constantly
fall from trees.

2. With blades of grass hard and erect.

8. The Vaitarapi stream of hell is popularly believed to be
full of pus and blood.

4. wmow =Skt. Hgw is a red flower, hence SV TATYAT red-
hot sand. ’
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they wander for a samkhyeya period undergeing
births and deaths full of sharp pain. Ia this way
the souls engaged in injury to life wander in the
dreadful Samsdra for an infinite time. Those who
returning from hell, somehow or other attain man-
hood are also unfortunate as they are often found
deformed in appearance, hump-backed, bent-bodied,
low statured, deaf, one-eyed, deformed-handed,
crippled, mutilated, dumb, stammering, blind, and
inflicted with diseases and sicknesses, Thus the
sinners wandering in hells, among lower creatures
and among men suffer infinite pains.

8. This is the result of injury to life. It
extends to both this and the next world. It has
little pleasure but much pain. It is unpleasant and
is borne in hundreds of years. There is no release
- from it, but by suffering it. So has been said by
the Jina, descendent of the Ndya dynasty, great in
soul and having the excellent name of Vira, He has
described the retributive development of injury to
life. )

(First door of the Panhdvagarana sutta.)
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8. The Path

S. B. E. 8., VOL. XLV p. 310.

1. What is the Path that has been preached
by the wise Brahmanal (¢¢- Mahavira), having
correctly entered upon which path a man crosses
the flood of Samsdra which is difficult to pass ?

2. O monk and great sage, tell us this best
path which leads to liberation from all misery, as you
know it!

3. 'Tell ushow we should describe that path,
if somebody, a god or a man, should ask us about it!

4. If somebody, a god or a man, ask you about
it, tell them the truth about the path, Listen
to me ! ‘

5,6. The very difficult path explained by the
Kdsyapa?, following which some men from this earth
have formerly passed over the Samsdara like traders
over the ocean, pass over it even now, and will pass
oves it in future ; thes path which I have learned,
I shall explainin due order ; men, listen to me !

7. Earth-lives are individual beings, so are
water-lives, and wind-lives ; grass, trees, corn.

8. And the remaining, (viz.) the movable be-
ings ; thus are enumerated the six classes of living
beings ; these are all the living beings ; there are

no more besides.

1 The word Brdhmana (Mikana) is here, as in many other
passages, a mere honoriflc title which could be rendered by

ascetic. ‘ .
2 BDelonging to the Késyapa gotra ée. Lord Mahavira.

18
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9. A wise man Should study them with all
means of philosophical research. All beings hate
pains ; therefore one should not kill them.

10. This is the quintessence of wisdom ; not
to kill anything. Know this to be the legitimate
conclusion from the principle of the reciprocity with
regard to non-killing,

11. He should cease to injure living beings
whether they move or not, on high, below, and on
earth. For this has been called the Nirvana, which
consists in peace.

12. Master of hés senses and avoiding wrong,
he should do no harm to anybody, neither by
thoughts, nor words, nor acts.

)

13. A wise man who restrains his senses and
possesses great knowledge, should accept such
things as are freely given him, being always eircum-
spect with regard to the accepting of alms, and
abstaining from what he is forbidden to accept.

14, A true monk should not accept such food

and drink as has been especially prepared for him
along with slaughter of living beings.

15. He should not partake of a meal which
contains but a particle of forbidden' food; this is
the law of him who is rich in control. Whatever
Jood a monk suspects to be impure, he may not eat,

16. A man who guards his soul and subdues
his senses, should never assent to anybody killing

1. This is the meaning of the phrase gyt & fawwr.
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beings.—In towns and villages cases will occur,
which place the faithful /n ¢ dilemma .

-17. Hearing the talk of people, one should not
say, ‘ this is a good action,’ nor this ~is a bad
action.” For there is an objection to either answer.

18. He should not say that it is meritorious,
because he ought to save those beings, whether
they move or not, which arc killed there for the
sake of making a gift.

19. Nor should he say that it is not meri-
torious, because he would then prevent those for
whose sake the food and drink in question is pre-
- pared, to get their due.

20. Those who praise the gift are accessory 2
to the killing of beings ; those who forbid it, deprive
others ofthe means of subsistence,

21. Those, however, who give neither answer,
viz that it is meriforious, or is not so, do not expose
themselves to guilt, and will reach Beatitude.

°22. Knowing that Beatitude is the best thing
as the moon is among the stars, a sage always re-
strained and subduing his senses brings about Beati
tude.

23. A pious man 3 shows an island to the be-
ings which are carried away by the flood of the

1. When well-meaning people sink a well, offer a sacrifice,
or feed personms, etc. '

2 Literally, wish.

3, The commentators connect Séhu as adjective with
divam, and supply Tirthakara, etc., as subject,
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Samsdra and suffer for their deeds. This place of
safety has been proclaimed (by the Tirthakaras),

24. He who guards his soul, subdues his
senses, puts a stop to the current of the Samsira and
is free from Asravas, is entitled to expound the
pure, complete, unparalleled Law.

25, Those who do not know this Law, are not
awakened, though they fancy themselves awakened ;
believing themselves awakened. they are beyond
the boundary of right faith.

26. Eating seeds and drinking cold water! and
what has been especially prepared for them, they
enter upon meditation, but are ignorant of the
truth, and do not possess carefulness.

27,28, As dhankas, herons, ospreys, cormorants,
and pheasants meditate upon capturing fish, which
1s a sinful and very low meditation, so some hereti-
cal, unworthy Sramanas contemplate the pursuit
of pleasures ; they are sinful and very low like
herons.

29. Here some weak-minded persons, abusing
the pure path, enter upon a wrong path, They
thereby will go to misery and destruction,

30,31, As a blind-born man getting into a
leaky boat wants to reach the shore, but is drowned
during the passage ; so some unworthy, heretical
Sramanas, having got into the full current of the
Samsdra, will incur great danger.

32, But knowing this Law which has been

1 Jacobi reads viodaga for biodaga==Skt, A1 RTEH.



THE PATH 141

proclaimed by the Kasyapa, a monk crosses the dread-
ful currrent of the Samsdra and wanders about in-
tent on the benefit of his soul.

33 Indifferent to wordly objects, a man should
wander about treating all creatures in the world
so as he himself would be treated.

34. A wise man knowing and renouncing ex-
cessive pride nnd deceit, ¢n short giving up all causes
of worldly existence, brings about his Liberation,

35. He acquires good qualities, leaves off bad
qualities ; a monk who vigorously practises aus-
terities, avoids anger and pride.

36. The Buddhas' that were, and the Buddhas
that will be, they as it were have Peace as their
foundation, even as all things have the earth for
their foundation.

37. And if any accidents whatever befall him
who has gained that foundation, he will not be
overpowered by them as a mountain by the storm.

38. A restrained, very learned, and wise monk
should accept such alms as are freely given him,
being free from passions and waiting for his end.
This is the doctrine of the Kevalin,

(Siéyagadamga Vol. I., Chapter XT).

1. llere Budda is a synonym for Tirathakara.
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9. Death Foolish and Wise.
S.B.E. 8, VOL XLV, p 20.

1. In this ocean of life with its currents wviz.
births difficult to cross, one man has reached the
opposite shore ; one wise man has given an answer to
the following question.

2. These two ways of life ending with death
have been declared: death with one's will and
death against one’s will.

3. Death against one’s will is that of igno-
rant men, and it happens to the same individual many
times, Death with one’s will is that of wise men
and at best! it happens but once.

4. Mahavira has thus described the first kind
in which an ignorant man, being attached to plea-
sures, does very cruel actions.

5. A man attached to pleasures and amusements
will be caught in the trap of deceit. He thinks:
“I never saw the next world, but I have scen
with my own eyes the pleasures of this life,”

6. The pleasures of this life are as ¢t were in
your hand, but the future one’s are uncertain?,
‘Who knows whether there is a next world or not ?

7. The fool boasts : ¢“I shal have the company3

1, Vis. in the case of a Kevalin. Other sages die seven
or eight times before reaching mukti,

2. wrferar (Skt. wyfersT), doubtful as regards the time when
they will be enjoyed.

3. e, I shall do as people generally do, viz. enjoy plea-
sures.
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of most men.” But by his love of pleasures and
amusements he will come to grief.

8. Then he begins to act cruelly against mov-
able and immowvable beings, and he kills living
beings with a purpose or without.

9. An ignorant man kills, lies, deceives, ca-
lumniates, dissembles, drinks liquor, and eats meat,
thinking this is the right thing to do.

10. Overbearing in acts and words, de-
sirous for wealth and women, he acoumulates sins
in two ways', just as a young snake gathers dust
both on and tn its body.

11 Then he suffers ill and is attacked by
disease ; and he is in dread of the next world when
he reflects on his deeds.

12. I have heard of the places in hell, and of
the destination of the sinner, where the tools who
do cruel deeds will suffer violently.

, 13. Then going to the place where he is to be
born again according to his deeds, he feels remorse,
as I have heard from my teacher.

14, 15. As a charioteer, who against his better
Judgment leaves the smooth highway and gets
on a rugged road, repents when the axle breaks ; so
the fool, who transgresses the Law and embraces
unrighteousness, repents in the hour of death, like
the charioteer over the broken axle.

16. Then when death comes at last, the fool
trembles in fear ; he dies the ‘death against one’s

1. w»is. By his acts and thoughts.
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will’y having lost his chance like a gambler vanquished
by Kali. ,
17. Thus has been explained the fools’ ‘death
against one’s will’; now hear from me the wise men’s
‘death with one’s will’!

18. Full of peace and without injury to any one
is, as I have heard from my teachers, the death of the
virtuous who control themselves and subdue their
sensesl,

19. Such a death does not fall to the lot of every
monk, nor of every householder ; for the morality of
householders is of various character and that of
monks is not always good throughout.

20. Some householders are superior to some
monks in self-control ; but the saints are superior
to all householders in self-control.

21.  Bark and skin of @ goat, nakedness, twisted
hair, baldness—these outward tokens will not save a
sinful ascetic.

22. A sinner, though he be a mendicant fyiar,
will not escape hell ; but a pious man, whether monk
or householder, ascends to heaven.

23. A faithful man should practise2 the rules
of conduct for householders, he should never neglect

1. gemyg ga"mxﬂ (Jacobi geEtmmt )—Skt damrai
qEEATY 1 Busimao is Gen. Sing., it is here used in juxtaposition
with a word in Gen, Plur. Such an irregularity would of course
be impossible in classical Prakrit, but the authors of metrical
Jaina sitras take such liberties with grammar that we must put
up with any faulty expression, though it would be easy to cor-
rect it by a conjecture.

2. @YW WTEY, literally, touch with his body.
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the Posaha fast' in both fortnights, not even for a
single night.

24. When under such discipline he lives piously
even as a householder, he will on quitting flesh and
bones?, share the world of the Yakshas.

25. Now a restrained monk will become one of
the two : either one free from all misery or a god of
great power.

26-28. To the highest regions, in due order, to
those where there is no delusion, and to those which
are full of light, where the glorious gods dwell who
have long life, great power, great lustre, who can
change their shape at will, who are beautiful as on
theirfirst day, and have the brilliancy of many suns—
to such go those who are trained in self-control and
penance, monks or householders, who have obtained
liberation by absence of passion.

29. Having heard ¢his from the venerable men
who control themselves and subduc their senses, the

virtaous and the learned do not tremble in the hour
of death.

30. A wise wman having weighed both kinds of
death and chosen the better one taught ¢n the Law of
Compassion, will become calm through patience,
with an undisturbed mind at the time of death.

31. When the right time ¢o prepare for death
has arrived, a faithful monk should in the presence

1. Posaha of the Jains corresponds to Uposatha of the
Buddhists. See n. p.

2. Literally, skin and joints.
19
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of his teacher suppress all emotions of fear or joy
and wait for the dissolution of his body,

32. When the time for quitting the body has
oome, a sage dies the ‘death with one’s will, accord-
ing to one of the three methods.!

(Uttarajjhayana Chap. V.)

1. These three methods are (1) HAUSARGIV, (2) TRIAIW
(3) QUATETHT . ¢ (1) Suicide by rejecting food and drink, (2)
the restrictions of the motions of the candidate for suicide to a
limited space, (3) romaining motionless like a felled tree. They
are full described in the deirdnga Sitra, Vol. I chap. 7. See
S. B. 8. Vol. XXII, p. 75 f.
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10, The Duties of a Monk
S. B. E. 8., XLV. p. 324.

1. He who has given up all worldly ties and
is instructed in our creed, should practise chastity,
exerting himself ; obeying the commands of hds
teacher he should make himself well acquainted with
the conduct ; a clever monk should avoid carelessness.

2. As birds of prey, e.g. Dhankas, carry off a
fluttering young bird whose wings are not yet
grown when it attempts to fly from the nest, but
is not able to do so,' because it is too young and its
wings are not yet grown ;

3. Just as they carry offa young bird whose
wings are not yet grown, so many unprincipled men
will seduce a novice who has not yet mastered the
Law, thinking that they can get him in their
power, when they have made him leave the Gaccha.2

4. A good man should long to live with his tea-
cher in order to perform his duties, knowing that he
who does not live with his teacher will not put an
end to his mundane existence. Making manifest the
conduct of the virtuous, an intelligent monk should
not leave the company of his teacher,

1. wawd cf A1 g'areg=he could not do.
2. ¢ facarfear =8kt. faarfrag I follow in the text the

interpretation of the commentators. But I thiuk that instead
of AWHTYT we must read, as in the precedmg verse, AHHATIY ;
and translate : behevmg himself rich in control (arfa’d gfaa?)

though he be still wanting in strength faegrfid)” Jacobi.
3. garfe
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5. A monk who complies with the rules for
Yatis' as regards postures, lying down, sitting,
and exertion, who is thoroughly acquainted with the
Samitis and Guptis, should in teaching others explain
each single point of conduct.

6. Whether he hears pleasant sounds or
dreadful one’s he should not allow himself to be influ-
enced by them, and persevere in control ; nor should
a monk be sleepy or careless, but by every means

he should get rid of doubts.

7. If admonished by a young or an old monk,
by one above him or one of equal age, he should not
retort against him2, being perfectly free from passion
for one who is (as it were) carried away (by the
stream of the Samsdara) will not get to its opposite
shore.

8 (He should not become angry) if (doing any-
thing wrong) his own creed is quoted against him by
a hereticyor if he is corrected by (somebody else) be
he young or old, or by a female slave engaged insow
work or carrying a jar, or by some householder.

9. le should not be angry with them nor
do them any harm, nor say a single hard word to
them, but he should promisc not to commit the
same sin again : for this is better than to do
wrong.

10. As to one who has lost his way in the

1. gagys

2. gwi ag facAt arfivrsy, I translate according to the
commentators, as I am unable to understand the words in the
text, Jacobi.
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wood, others who have not (show it, thus some)
teach the path which is salutary to men. There-
fore (he should think): this is for my good that
those who know put me right.

11 Now he who has lost his way should treat
with all honour him who has not. This simile has
been explained by the Prophet. Having learned
what is right one should practise it.

12, Asa guidein a dark night does not find
the way since he cannot see it ; but recognises the
way when it has become light by the rising of
the sun.

13. So a novice who has not mastered the
Law, does not know the Law, not being awakened ;
but afterwards he knows 1t well through the
words of the Jinas, as with his eye (the wanderer sees
the way) after sunrise.

14. Always restrained with regard to movable
angd immovable beings which are on'high, below, and on
earth, (a monk) should wander about entertaining no
hostile thoughts (towards them) and being steadfast
(in control).

15. At the right time he my put a question
about living beings to a well-conducted (monk), who
will explain the conduct of the virtuous ; and what
he hears he should follow and treasure up in his
heart, thinking that it is the doctrine of the
Kevalins.

16. Living in this (company of the teacher)
and protecting (himself or other beings) in the three
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ways (viz. in thoughts, words, and acts), he (gets)
peace and the annihilation (of sins) as they say.
Thus speak those who know the three worlds, and

they do not again commit faults !

17. A monk by hearing the desired Truth gets
bright ideas and becomes a clever (teacher) ; desiring
the highest good and practising austerities and
silence, he will obtain final Liberation (living on)
pure (food).

18. Those who having investigated the Law
expound it, are awakened and put an end to mundane
existence ; able to liberate both (themselves and
others), they answer the well-deliberated questions.

19. He does not conceal (the truth) nor falsify
it ; he should not indulge his pride and (desire for)
fame ; being wise he should not joke, nor pronounce
benedictions,

20. Averse to injury of living beings, he does
not disgrace his calling' by the use of spells; a
good man does not desire anything from other
people, and he does not give utterance to heretical
doctrines.

27. He who correctly knows the sacred texts,
who practises austerities, who understands all de-
tails of the Law, who is an authentic interpreter,
clever, and learned—such a man is competent to
explain the entire creed.

(Siyagadamga, Vol. I, Chapter XIV.)

1. g explained by @ta. Jacobi,
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11. Trials and Persecutions
8. B. L. 8., VOL. XLV, p. 261.

1. A man believes himself a hero as long as he
does not behold the foe, as did Sisupala (before he
beheld the valorously-fighting, great warrior !,

2. They go forward to the head of the battle ;
but when the fight has begun the mother will not
recognise her son, and he will be mangled by

his foe.

3. So a novice, who as yet has not suffered
pains and is not yet used to a mendicant’s life, be-
lieves himself a hero till he practises austerities 2.

4, When during the winter they suffer from
cold and draughts, the weak become disheartened
like Kshatriyas who have lost their kingdom.

5. When they suffer from the heat of summer,
sad and thirsty, the weak become disheartened like
fish in shallow water.

‘6. It is painful never to take anything but
what is freely given, and begging is a hard task.
Common people say that (men become monks) be-
cause they will not work and are wretched.

7. Weak men who are unable (to bear) these
insults in villages or towns, become disheartened
like cowards in the battle,

8. Perchance a snarling dog will bite a hungry

1. Viz. Krishna Krishna’s victory over Sisui)ailzi is told
in the Mahabharata. It forms the subject of Magha's famous
poem, Sisupalivadha.

2. Liham=riksham i. ¢. Control (Samyamam).
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monk ; in that case the weak will become dis-
heartened like amimals burnt by fire. '

9. Some who hate (the monks) revile them :
“Those who lead such a miserable life (as monks do),
atone but (for their sins in a former life).”

10. Some call them names, as ‘‘ naked, lowest
of beggars, baldhead, scabby, filthy, nasty.”

11. Those who bchave in this way and do
not know better, go from darkness to utter darkness,
being fools and shrouded in delusion.

12 When bitten by flies and gnats, and unable
(to bear) the pricking of grass, (they will begin to
doubt), “I have not seen the next world, all may
end with death !”

13. Some weak men who suffer from the pluck-
ing of hair, and who are unable to preserve their
chastity, will become disheartened like fish trans-
fixed by a spear I

14. Some low people who lead a life of ini-
quity, and entertain heretical opinions, being subject
to love and hatred, injure a monk.

15. Some fools in outlying countries take a
pious monk for a spy or a thief, bind him and insult
him with angry words.

16 A weak monk being hurt with a stick or a
fist or a fruit, remembers his (kind) relations, just as
a woman who in a passion has left (her husband and

house).

1. Ketana, perhaps ¢ caught with the hook.’
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17, All these hardships are difficult to bear ;
the weak return to their house when they cannot
bear them, like elephants covered with arrows (break
down).

(Siyagadamga, Vol I, Chap I11, Lesson I.)



154 ARDHA-MAGADHI READER

12. Citra and Sambhita'
5. B. E. 8., VOL XLV, pp. 56 ff.

1, 2. Being contemptuously treated for the sake
of his birth as a Cdnddla Sambhuta took,in Hastina-
pura, the sinful resolution ¢o become a wuniversal
monarch tn some later birth ; descending from the
heavenly region Padmagulma, he was born of Culani
in Kampilya as Brahma datta ; Citra, however, was
born in the town Puritamala in the great family of
of a merchant, when he had heard the Law, he entered
the order.

3. In the town Kampilya, both Sambhuta and
Citra as they were called in a former birth met again
and told each other the reward they had realised for
their good and bad actions.

4. The universal monarch Brahmadatta, the
powerful and glorious king, respectfully addressed
the following words to him who had been his brother
tn a former birth.

5. We were brothers once, kind to each other,
loving each other, wishing well to each other.

6. ¢ We were slaves in the country of the
Dasarnas, then antelopes on the mount Kalanjara,

1. The stories about CQitra and Sambhita and the fate they
underwent in many births are common to Brahmans, Jainas,
and Buddhists. The whole subject has been exhaustively dealt
with by Prof. Leumann in two learned papers (German) in the
Vienna Oriental Journal, Vol V pp. 111ff and Vol VI pp. 1ff.
where the text of the Prakrit Text of Chapters XIII and XIV
together with a German translation is published.
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then geese on the shore of Mritagangs, and Sovigas
in the land of Kasi.

7. ‘And we were gods having great power in
the regions of the gods. This is our sixth birth, in
which we are separated from each other.’

8. ¢ Karman is produced by sinful thoughts,
and you have entertained them, O king ; it is by the
influence of this karman that we were separated.”

9. I had done actions derived from truth and
purity, and now I enjoy their effect : is this also
true in your case, Citra?’

10, “ Every good deed will bear its fruit to
men ; there is no escape from the effect of one’s
actions. Through riches and the highest pleasures
my soul has got the reward for its virtues.”

11. “ Know, Sambhuta, that you have got the
reward of your virtues in the shape of great wealth and
prosperity ; but know, O king, that is just so with
Citra ; he also obtained prosperity and splendour.

"12. A song of deep meaning condensed in
words has been repeated in the midst of a crowd,
having heard which monks of piety and virtues exert
themselves in this religéon : I have become a Samana ”’

13. ‘Renowned are my beautiful palaces Ucca,
Udaya, Mahu, Kakka and Bambha : this house, full
of treasures and containing the finest products of the
Pamecalas, O Citra, regard it as your own !

14. ¢Surround yourself with women who dance,
and sing, and make music; eujoy these pleasures,
O monk ; I deem renunciation a hard thing’
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15. Asthe virtuous Citra, for old friendship’s
sake, loved the king who was attached to sensual
pleasures, and as he had at heart his welfare, he
spoke to him the following words :

16. “ All singing is but prattle, all dancing is
but mocking, all ornaments are but a burden, all
pleasures produce but pains.

17. ¢ O king, the pleasures which the ignorant
like, but which produce pains, do not delight pious
monks who care not for pleasure, but are intent on
the virtues of right conduct.

18. “ Excellentking, the lowest caste of men is
that of Sovdgas, to which we twice belonged ; as such
we were loathed by all people ; and we lived in the
hamlets of Sovagas ; then we -acquired the Karman
the fruit of whick we now enjoy.

19. ¢ In that miserable birth we lived in the
hamlets of Sovagas; detested by all people ;

20. ¢ You are now a king of great power and
prosperity, enjoying the reward of your good actions;
put from you the transitory pleasures, and enter the
order for the sake of the highest good!

21. “He who in this life has done no good ac-
tions and has not practised the Law, repents of it in
the next world when he has become a prey to Death.

22. “As a lion takes hold of an antelope, so
death leads off a man in his last hour; neither
mother, nor father, nor brother will, at that time,
save a particle of his life.

23, “Neither hiskinsmen, nor his friends,nor
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his sons, nor his relations will share his suffering, he
alone has to bear it; for the Karman follows the doer.

24. “ Leaving behind bipeds and quadrupeds,
his fields, his house, his wealth, his corn, and every-
thing ; against his will, and accompained only by
his Karman, he enters a new existence, either a
good or a bad one.

25, ‘“ When they have burned with fire on the
funeral pile his forlorn, helpless corpse, his wife and
sons and kinsfolk will choose another man to provide
for them.

26. “Life drags on towards death continuously ;
old age carries off the vigour of man, King of the
Pamcélas, mark my words : do not fearful actions,”

27. ‘I, too, know just as well as you, O saint,
what you have told me in your speech ; pleasures
will get a hold on man, and are not easily aband-
oned by such as we are, sir.

28. ‘O Citra, in Hastindpura ' I saw the power-
ful king Sanat Kumdra, and I took that sinful resolu-
tion in my desire for sensual pleasures.

29. ‘And since I did not repent of it, this has
come of it, that I still long for sensual pleasures,
though I know the Law.

30. ¢ As an elephant, sinking down in a quag-
mire, sees the raised ground but does not get to the

1. When Sunanda, wife of Sanatkuméra, paid homage to
Sambhita, then a Jaina monk, and touched his feet with the
curls of her soft hair, he was possessed by the desire to become
a universal monarch in reward for his penances. This is the
nidina of which the text speaks, and what I render in this
connection by taking a resolution.’ Jacobi.



168 ARDHA-MAGADHI READER

shore, so do we who long for sensual pleasures, not
follow the path of monks.

31. ‘Time elapses and quickly pass the days ;
the pleasures of men are not permanent ; they come
to a man and leave him just as a bird leaves a tree
void of fruit.

32, “If you are unable to abandon pleasure,
then do noble actions, O king; following the Law,
have compassion on all creatures; then you will
become a god on entering a new existence.

33. *“If you have no intention of abandoning
pleasure, and still long for undertakings and pro-
perty, my long talk has been to no purpose. I go,
king, farewell.”

34. And Bambhadatta, king of the Pamcilas,
did not act on the counsel of the saint ; he enjoyed the
highest pleasure, and afterwards sank in the
deepest hell.

35. But Citra the great sage, of excellent con-
duct and penance, was indifferent to pleasure ; atter
he had practised the highest self-control, he reached
the highest place of perfection.

(Uttarajjhayana, Chapter XII1.)

36. Having been gods in a former existence and
lived in the same heavenly region, some were born
here below in the ancient, wealthy and famous town
called Ishukara which is beautiful like heaven, (1)

1. In Prékrit 3gaw (or ¥gaw). According to the Pra-
krit legend given in the commentary it was in the Kuru

country.
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37. By a remnant of the merit they had ac-
quired in their former life, they were born in noble
families. Disgusted with the world and afraid of
the Samsara, they abandoned pleasures etc., and took
refuge in the path of the Jinas, (2)

38. Two males remained bachelors, the third be-
came the Purohita (Bhrigu), the fourth his wife Yasa,
the fifth the widely famed king Ishukira, and the
sexth his wife Kamalavati (3)

39. Overcome by fear of birth, old age, and
death, their mind intent on pilgrimage, and hoping
to escape the wheel of Births, they examined
pleasures and abandoned them. (4)

40. Both dear sons of the Brahmanical Puro.
hita, who was intent on works, remembered their
former birth, and the penance and self-control they
had then practised. (5)

41. Averse to human and heavenly pleasures,
desiring liberation, and full of faith, they went to
thewr father and spoke thus : (6)

42. “ Seeing that the lot of man is transitory
and precarious, and that his life lasts not long, we
takeno delight in domestic life ; we bid you farewell :
we shall turn monks.” (7).

43. In order to dissuade them from a life of
austerities, the father replied to those would-be
monks : “ Those versed in the Vedas say that there
will be no better world for men without sons, (8).

44. ‘“My sons after you have studied the Vedas,
and fed the priests, after you have placed your own
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sons at ths head of your house, and after you have
enjoyed life together with your wives, then you
may depart to the woods as praiseworthy sages.” (9).

45, 46. The young men perceiving that the
Purohita was wholly consumed, as it were, by the
fire of grief, which was fed by his individual in-
clinations and blown into a huge flame by the wind
of delusion ; that he suffered much and talked a great
deal in many ways ; that he tried to persuade them
by degrees, and that he would even bribe them with
money and with objects of desire spoke these words:
10, 11).

47, “The study of the Vedas will not save
you, the feeding of Brdhmanas will lead you from
darkness to darkness, and the birth of sons will not
save you. Who will assent to what you said ? (12).

48, “Pleasures bring only a moment’s happiness,
but suffering for a very long time, intense suffering,
but slight hapiness; they are an obstacle to the
liberation from cxistence, and are a very minc of
evils, (13).

49, “While a man walks about without abandon-
ing pleasures, and grieves day and night, while
he is anxious about other people, and seeks for
wealth, he comes to old age and death. (14).

50, “1I have this, and I have not that; I
must do this, and I should not do that! While
he talks in this strain, the robbers (vez.time) drag
him away. What foolishness is this!” (15).

51. ¢Great wealth and women, a family and
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exquisite pleasures : for such things people practise
austerities, All this you may have for your
asking.’ (16).

52, ‘ What avail riches for the practice of reli-
gion, what a family, what pleasures ? We shall
become Sramanas possessed of many virtues, and
wander about collecting alms.” (17).

53 ¢ Asfire is produced in the Arani-wood,
as butter in milk, as oil in sesamum seed, so, my sons,
is the soul! produced in the body ; all these things
did not exist before, they came into existence, and
then they perish ; but they are not permanent.’ (18).

54, ¢ (The soul) cannot be apprehended by the
senses, because it possesses no corporeal form,2 and
since it possesses no corporeal form it is eternal.
The fetter of the soul has been ascertained to
be caused by its bad qualities, and this fetter is
called the cause of worldly existence. (19).

55. “ Thus being ignorant of the Law, we for-
merly did sinful actions, and through onr wrong-
minledness we were kept back and restrained from
entering the order. We shall not again act in the
same way. (20).

56. “ As mankind is harassed by the one, and
taken hold of by the other, and as the unfailing ones
go by, we take no delight in the life of a house-
holder.” (21).

1. @« in the original ; it is rendered &<a by the com-
mentators. Perhaps @®T is the Praikrit for zateat; at any
rate, the context of the next verse proves that soul is intended.

2. wygw Skt. vqﬁ'is here apparently synonymous with
srefay formless.
21
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57. ¢ Who harasses the world ? Who takes
hold of it ? Whom do you ocall unfailing? My
sons, I am anxious to learn this. (22).

58. “ Mankind is harassed by Death!; it is
taken hold of by Old Age; the days?are called
unfailing; know this, Father! (23).

59. “ The day that goes by will never return;
the days elapse without profit to him who acts
contrary to the Law, (24). _

60. ¢ The day that goes by will never return,
the days elapse with much profit to him who acts up
to the Law.” (25).

61. ‘Having lived together in one place, and
both parties3 having acquired righteousness, we shall,
my sons, afterwards go forth as monks and beg alms
from house to house.” (26)

62. ‘“He who can call Death his friend, or
who can escape him, or who knows that he will not
die, might perhaps decide: this shall be dome to-
morrow, (27).

63. “ We will even now adopt the Law, after
the adoption of which we shall not be born again.
The future has nothing in store for us whick we have
not expertenced already, Faith will enable us to put
aside attachment.” (28).

64. DBhrigu speaks to his wife Vdasishthi.

1. (f. grgatssagd anw, wrean giedifeX |
STRTATY AN, THITAT GAT 0
Makibhirate (Bom. ed.) Santip; Chap. 321, 18. Cale.
Rec. XII. 6530.
2. Literally, the nights.

8. gwwt=both parties i parents and sons.
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‘ Domestio life ceases to have attraction for one who
has lost his sons; Vdsishthi, the time has arrived
for me to turn mendicant friar, Aslong as a tree
retains its branches, it is really a tree ; when they
are lopped off, it is called a trunk. (29).

65. ¢ As a bird without its wings, as a king
in battle without his followers, as a merchant on a
boat without his goods, even so am I without my
sons.’ (30).

66. ‘“ You have brought together all these ob-
jects of desire, and colleoted many exquisitely
pleasant things. Let us, therefore, fully enjoy the
pleasures ; afterwards we shall go forth on the
road of salvation.” (31).

67. ¢We have finished enjoying pleasures, my
dear ; our life is drawing to its close, I do not
abandon pleasures for the sake of an unholy life;
but looking with indifference on gain and loss, on
happiness and suffering, I shall lead the life of a
monk.’ (32),

68. ¢ May you not remember your brothers
when vt is too late like an old goose swimming
against the current. Enjoy the pleasures together
with me, A mandicant’s life is misery.”” (33).

69. ¢ My dear, as a snake casts off the slough
of its body and goes along free and easy, so have
my sons abandoned pleasure. Why should I, being
left alone, not follow them ? (34).

70 ¢ As the fish Rohita! breaks through a

L Oyprinus Rohita.
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weak net, even so wise men of exemplary character
and famous for their austerities abandon pleasure
and live as mendicants.’ (35),

71, “ As the herons fly through the air, and
the geese too, who had rent the net, even so my sons
and my husband depart. Why should I, being left
alone, not follow them?” (36).

72. When the queen had heard that the Puro-
hita with his wife and sons had entered the order,
abandoning pleasures and all his large property, she
spoke to the king, (37).

73. ‘A man who returns, as it were, to the
vomit, is not praised: but you want to confiscate
the property' left by the Brahmana, (38)

74, ‘If the whole world and all treasures were
yours, you would still not be satisfied, nor would all
this be able to save you. (39).

75, ' Whenever you die, O king, and leave all
pleasant thiugs behind, the Law alone, and nothing
else in this world, will save you, O monarch. (40)

76. ¢ As a bird dislikes the cage, so do I dis-
lke the world. 1 shall live as a nun, without
oftspring, poor, upright, without desire, without love
of gain, and without hatred, (41).

77,78. ¢ As when by a conflagration of a forest
animals are burned, other beasts greatly rejoice,
being under the influence of love aud hate ; even so
we, fools that we are, being attached to pleasure, do

1, It was considered a privilege of the king to confiscate
the property of a man who had no heir; Cf. Gautama XXVIII,
42, Visishtha XVII 83-86 ete.
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not perceive that the world is consumed by the fire
of love and hatred. (42,43)

79. ‘Those who have enjoyed pleasures, and
have renounced them, move about like the wind,
and go wherever they please, like the birds un-
checked in their flight, (44;

80. ¢ When they are caught! and held by my
hand, Sir, they struggle ; we shall be like them, if
we are attached to pleasures, (45)

8l. ‘As an unbaited bird sees a baited one
caught in the snare, even so shall we avoid every
bait and walk about, not baited by anything. (46)

82. ¢ Being aware that pleasures are causes
for the continuance of worldly existence, as illustra-
ted in the above similes of the greedy man, one
should be cautious and stir as little as possible, like
a snake in the presence of Suparna.? (47)

83. ¢ Like an elephant who has broken his
fetters, go to your proper destination, O great King
Ishukari ; this is the wholesome truth I have
learned. (48)

84,85, ¢ Leave your large kingdom and the
pleasures which are so dear to all ; abandon what
pleases the senses, and what attracts ; be without
attachment and property ; learn thoroughly the Law
and give up all amusements, then practise famous
and severe penance, being of firm energy. (49, 50)

86. In this way all these professors of the Law

1. This apparently refers to the birds mentioned in the
last verse,

2. Garuda, enemy of serpents.
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gradually obtained enlightenment, being frightened
by birth and death, and seeking for the end of
misery, (51)

87. Their doubts about the true doctrine were
dispersed, and they realised the Bhavanis'!; in a
short time they reached the end of misery. (52)

88. The king and the queen, the Brahmanical
Purohita, his wife, and his sons, they all reached
perfection, (53)

(Uttarajjhayana, Chapter X1V).

1. wraat, called wgRw by the Digambaras are certain
meditations which are conductive to the purity of the soul,
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The Treasure of Right Conduct.

1. Listen to me. I shall explain to you in due
order how a monk should act in order to acquire
the treasure of Right Conduct.

2. The great sage has declared the following as
living creatures, viz. Earth lives, water lives, Fire
lives, Air lives, grass and trees with seeds, and mov-
ing liwes. .. :

4. A well-controlled monk should neither break
nor scratch earth, wall, rock or a clod through any of
the three-fold activities!.

5. A monk should not sit on virgin 2 earth or
on a dusty seat. He should sit on them after clean-
ing them and after taking permission of their owner.

6. A monk should not use cold water, hail-
stones, rain water or snow, but he should accept hot
water purified by boiling,

7. A monk should not wipe or scrape his body

if wet with water. Seeing it such, he should not
touch it.

8. A monk should neither feed, rake nor extin-
guish burning coal, fire, flame or a torch.

9. He should not fan his own body or a foreign
object with a palm-fan, leaves, stalks or a fan,

10. He should not cut grass or trees, nor pluck

flowers, or dig roots of any plant, Unripe seeds of
various kinds he should not desire even in thought.

1. [Ie. mental, verbal and physical.
2, e, not examined and cleaned.
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12. He should not destroy moving lives threugh
speech or deed, but stopped from injury to all creatures
he should look upon this multifareous world as a
source of trouble. )

13. He shoulad sit, stand or lie! after carefully
seeing the eight kinds of microbes, knowing which a
monk becomes merciful to lives.

14. What are these eight kinds of microbes
about which a monk should enquire. The wise sage
should name them as follows :

15. Moisture, flowers, living beings, layers, mil-
dew, seeds, sprouts and eggs, are the eigh classes of
microbes, 2

17. He should always caiefully clean his bowl,
blanket, bed, privy, mat and seat.

18. A monk should leave excrement, urine,
phlegm, dirt of the nose and ear in a place, free
from living creatures.

19. Entering into another’s house for the sake
of food or drink, he should stay there well-control:ed,
should speak with moderation, and should pay no
attention to forms?®,

20. A monk hears much with ears, and sees
much with eyes, but it behoves him not to tell all
that he has seen or heard.

1, Notice change of construction from Third to Second
Peorson.

2. For details, see Aalpasitra, Samicari 44,

3. de. Should not look at females or other beautiful ob-
jects.
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23. Not becoming greedy for food, he should
silently! collect it little by little2, He should never
acceptd3 food that contains lives, that has been
bought, specially prepared for kim or has been
taken forcibly from others.

24. A monk should not make the smallest
store. Being unattached to sensual pleasures, he
should not live for himself,* but should act for the
welfare of the world.

25. Living on dry food, well contented, having
few wants, he should be easily satisfied. Having
heard the Jina’s commandment about suppression of
anger, he should not get irritated readily.

28. After the sun has set, and before it has
risen again,s he should not desire even in mind any-
thing like food ete.

31. After committing a sinful act intentionally
or otherwise, he should immediately control himself
so that he does not commnit it a second time.

+ 33. He should obey the orders of his high-
souled preceptor. Accepting them by word he
should carry them out into action.

36. He shonld practise virtue before old age
comes on, before sickness grows and before the

1. arhfait=Skt msreaqy ‘not speaking’ i. e not flattering
the donor to give him alms, nor cursing him if he does not
give anything.

2. Fg=8kt. I=xq ‘gleaning or gathering grains etc.’
He should not accept the whole foed from a single donor. .

3. The particle ¥ has been omitted in the text by over-
sight. Read wwigd & yigesn

4. gerertat ‘living in vain’ i.e. not caring for his own
comforts,

5. 1. e. during night.
22
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vital organs are deteriorated.

37. Desiring one’s own good, ove should reject
the four vices, viz., wrath, vanity, fraud and greed
which cause sin to grow.

38. Wrath destroys affection, vanity destroys
politeness, fraud. takes away friends and greed des-
troys everything.

39. Wrath he should subdue by forgiveness,
vanity he should conquer by humbleness, fraud by
straightforwardness, and greed he should vanquish
through contentment. ‘

45. A monk should sit by the side of his
teacher after bringing the hands, feet and the body
under control, subduing the sense-organs and becom-
ing attentive.

46. In the presence of his teacher, he should
neither sit putting one thigh over the other, nor by
the side, in the front or to the back of the dcarya-

47. He should neither speak unasked, nor in-
terrupt another speaking. He should avoid backbi-
ting ! and clever falsehood.

48. One should never utter words which create
distrust, which readily provoke amother, or which
injure the feelings of another,

50, A monk should not laugh at one who is
proficient in the Ayara? and Pannatti,?2 or who has
studied the Ditthivaya2 even if the latter make a
mistake in recitation,

e

1. fafgug @ag==Skt. ggaid @rzf& It is an idiom and
weans ‘to backbite’ ¢f. w1 qrzal : uafw @igfa ypwigw Hito-
padesa 1 81,

. 2, According to the commentator, Haribhadra, these
epithets refer to a proficiency in Grammar. -



THE TREASURE OF RIGHT CONDUCT 171

51. He'should not tell anything to a house-
holder relating to stars, dreams, magiec, prognosti-
cation, spells and medicine for they are a source of
injury to creatures.

52. He should select a house that has been
built for another, is furnished with a sleeping
board and a seat, has got a latrine and is free from
women and animals,

53. Iis bed should be in a lonely place. He
should not have a talk on women. He should culti-
vate intimacy with monks and not with house-
holders.

54, Just as a young cock has always fear from
a kulala bird, so has a celebate monk fear from a
woman’s body.

55. He shouldnot gazc at a painted wall or at a
well-adorned woman. Seeing them, he should ¢m-
mediately take his eye away from them as if from
the sun.

56. A celebate monk should avoid a woman
even if her hands and feet be mutilated, her ears
and nose cut off ; and even if she were a hundred
years old.

57, Adorning the body, company with women
and delicious and greasy food are like Talaputa
poison (yellow arsenic) for one who sceks spiritual
welfare.

58. He should neither peep into the configura-
tion of limbs and minor limbs of women, nor mark
their amorous talk and glances for that kindles the
feeling of love.
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59. One should not set the heart on agreeable
sensations, realising their transitoriness and the
changeableness of material atoms.

60. Comprehending rightly the changeableness
of material atoms one should live with one’s soul
grown cold through want of passions and with thirst
Jor pleasures quenched.

61. With whatever faith one renounces the
world and enters the excellent order of monks, that
very faith one must keep up in observing the funda-
mental rules approved by the dcdrya.

62. Always performing this kind of penance,
this course of mental restraint and this course of
study, he like a fully armed warrior when attacked
by an army, becomes a match for himself and a
mateh for others.!

63. Of him who is engaged in study and medi-
tation, who is a protector of one’s self and others,
who has a pure heart and is engaged in austerities,
all impurity (i. e. karman) gathered in previous
births is removed just as the impurity. of gold is
removed by fire.

64. Such a monk bearing hardships, keeping
sense organs under control, engaged in study, free
from worldly ties and devoid of all possessions shines
forth on the removal of the clouds of karman just as
the moon shines when the curtain of clouds has
completely disappeared.

Eighth chapter of the Dasaveydliya.

1. I. e.able to save himself and defeat others (passions).
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INDEX OF

LR O v 147101
AEHAT 101 n. 1
wgaeT- .o 66n.1
agw 161 n. 2
nafac . 169
Ty 84n 1
LACTD 93 n. 2
TRIATY 146 n 1
IFEETATY v 132n 1
gegyfa Mam 820 2;83 n. 1
L CRAL 158 n 1
Ifwaw 113 n 1
FBAT 101 n. 2
33 N 169
IqaTA 1
Igarc +o 158n.1
my 9 n.3
HTOT 101 n. 4
HUY 189 n. 4
wrferat 142 n. 2
iﬁur 107 n. 3
Far 152 n. 1
Qg 84 n 1
N5 165 n. 2
Hraq . 112 n. 1
ma .. 150 mn.1
Mt 112 0. 1
TN oo 871n.3
AL .o 8 n. 1
TET o 81n.4
AT .o 112 n. 2
fafa 101 n. 4
fe ¥ o 9n3

ZYTATA®
gewt
Rargfeaa
e (W)
fazm=
faeqifea
qATATAY
Qg
| qrEAy
w fafgsig
| dtggarer
| HTSTRATOT
wrgar
giages
| "t
qIgY
geartear
gaTeiay
v
WEHT
gt
a

TE

fafg
¥acat
fafasr:
AT
grqeTg
gafsarg
gafudm
qIgw
{2

——— e

82n 3;

107 n.
162 n.
81 n.
99 n.
157 n.
147 n.
146 n
84 n.

[
—
o0
B

[

170

100 n. 3
146 n. 1
166 n. 1
81n. 1
112 n. 3
137 n. 1
8 n. 1
169

101 n.
84 n.
87 n.
102 n.
151 n.
6 n.
135 n.
88 n.
161 n.
88 n
87 n.
125 n.
84 n.
83 n.

DS = W O DD e W

CO k= = DD



174

ARDHA-MAGADHU READER

INDEX OF IMPORTANT WORDS AND SUBJECTS

Abhaya .. .. 96
Abhayadeva oo xlviii
Abhidhéna Rajendra Ivii
Ajétasatru .94u.2
Ambada .. 122
—his disciples run short

of water o 124
—they make santhaid 125

—his religious equipment 125
122-23

—his religious views

- Bamblha .o

v
r

Amgan xlv, xlvi, xlvii
Amgapavittha xlv
Amritsar, , .o x1
Amtagadadasio xlvi xhx
Anamgapavittha

Avanda Sagara lxu
Angas .. oo 122
Animals, kinds of— . 92
Antagadadasio xlv1 xlix
Apuogadara oo xIvi, 1
Anuttarovavaiya xlvi,xlix |
Arani-wood . 161
Aradha-magadhi .. ix], x]
Arishtanemi .. 1i
Arsha .. xli
Arts, seventy-two—. . 102
Ascetios, classes of — 120-21
Asoka’s edicts o ixl
Astronomy .o 1
Atméraimji, muni— xl,n
Avassaya oo xlvilii |
Kyiramga x.vixlvii |
Bahueudaka o 121
Bala .. oo 122

-155
Bambhadatta ... 188
Beggar, a blind— .. 81
Berlin, Royal Library at lix
| Bhadrabéhu .. li
. Bhagavin Vijaya .. xl
Bhagavati siitra <. xlviii
Bhaggai e 122
Bhandars oo lxv
Bhandarkar, R. G. .. lix
Bhikkhu .o xlvii
Bhora. .. 8ln1
Bhrigu 121,159
Bimba (i) sara .. 96n. 1
Brahmadatta o 164
Brahmanecal lore .. 122
Bihler, Prof. .o Ix
| Campa 94
Candanapéyava .o 80
- Candapapnatti .o xlviil
Categories xIiii
Cheda sitras <o xlvi, 11
Circumambulation 82n.1
Citra and Sambhita 154-66
Coronation, meha’s— 107
Culani .. . 154
Cures .. . 88
Dasarna , . . 154
Dasaveyaliya . xlvi,lii
Death ..
—foolish and wise 143 56
—religious — . 131-32
Devagutta oo 122
Devardhigani xlifi,xliv



INDEX 195
Dhammapada o li | Hamsa oo 121
Dhanavai e 86 | Harikesa bala xxxvi-xxxviii
Dhanka .. .. 147 | Harshakula oo xlviil
Dhanpat Singh, . B liv | Hastinipura 151
Dhérini .. . 96 | Heart of Jainism .. i1x
—her dream .. 96:97 | Hell, troublesin—.. 134-36
—her untimely longing 99 | Hemacandra xliiin., 1vi
Digambars xliii | Hermits, classes of— 120-21
Diseases, sixteen 87 | Hindi .. . x1
District officer .o 86 | Hyderabad (Deecan) liv
Ditthivya .. vlv, 170 | Indabhii . 82
Divayana .o 122 \l Initiation, Meha’s— 111-12
Doctrine of 60 categories 122 i Injection .o 88
Dreams . . oo 171 | Injury to life . 133
—interpretation of | —its synonyms. , 133
Dhérini’'s d ., 97. —its consequences 134-36
—number of dd. 98 | Ishukéra .o 159
14 dd. seen by Arhat’s Itihasa. . e 122
mother . 98 | Ittara death 181
Duties of a monk .. 147-50 | Jaindgamodaya Samiti liv
Ekkai ... 86| Jain Bhandérs lxv
—his cruelty .. 87 | J.—MSS. Ixii J.—seript Ixiii
.-=his sicknesses. . 87 | Jain Sahitya samso
—medical treatment 8% ! dhak xliv
Epema .. .o 88 | Jambuddivapannatti  xlvi,1
Famine, twelve years’ xliii,xliv | Jénkdr. . .. 88n.1
Fortune-symbols .. 110 | Jatakas - .. Ix
Ganadharas e xli | Jina Vijaya . Ixii
Gangd .. .. 123.24 | Jivibhigama .o xlvi,l
Greography .o 1 | Jyeshtha e 115
Goyama . 83 | Kakka .. ‘e 155
Gramthagram [tham] lii | Kéla .. .o I
Guerinot, Prof.— .. Iz | Kélanjara .o 154
Gunasilaya e 96 | Kaliya., . . xlv
Gruptis .. oo 148 | Kamaldvai .o 159
Half-adhaka ‘e 123 ’ Kampillapur . 124



99

178
Kamnpilya . 154
Kanha ., 121
Kapila.. 121
Kappa vadamsiyd .. xlvi, li
Kappiyso ve xlvi i
Karakamda . 122
Kasi 155
Kesi kumara .. |
Kielhorn, Prof — .. lix
Koniya . 94
Kuniya=koniya ..
Kutivrata .. 121
Leumann, Prof. .. 15¢n. 1 |
Longing, untimely—
Migadha 1x1
Migadhbi .o ixl
Magic .. .o 171
Mahibharata . i
Maharashtri .o x]
Mahévideha . 119
Mahavira 82
Mahu .. 155
Malaya giri xlix
Manuscripts Ixiv
Medicines .o 88
Meha, prince— 94

—his bitter experience 113 '

—his death : 118

—his emaciation due

to hard penance 117

—his previous birth 113-115
—his resolve to under-

take penance .. 117
—Mahévira sets him

right s 116

Mirgalodha .o 80

ARDHA-MAGADHI READER

Mixture of Hindi and

Panjabi . x1

- Miyd, queen 80
Miyaggama .o 80
Miyaputta - 80
Mriitagangi o 155
Mula sitras xlvi
Naggai .. oo 122
Nidhar, P- C. .o Ix
Nanda .. .. 96
Nandi sutra < xlvi,lii
Nandyavarta .. 110
Naraya .. 122

. Nathi Rém Prémi .. Ixii
- Naya=w1g 136
Néyidhammakahd xlvi,xlviii
Naiyas, nineteen e 95
Niggantha dootrine .. 103

" Nighantu 122
Nijjutti .. xlvi
Nine organs ..103n.1
Nirayavaliydo oo xlvi, 1
Nirvana .. . 138

' Ornaments ..108,123
Ovavaiya .. xlviy 1
Pacch .. ..88n.3

- Padmagulma oo 154
Paesi .. . |
Painnas .. «oxlvlii
Pajjusana . Iv
Paliovama .89 3
Palmistry .o xlix
Pancila .. .. 155
Pahndvagarana xlvi,xlix

- Panjabi .. . xl
Pannavana .o Xlvi, 1
Paramahamsa o121



INDEX

Pargsara .. oo 122
Pitaliputra, Council at  xliii
Persecutions .. 151.53
Pessimistic utterances 111
Peterson . . oo lviil
Pipdanijjutti . .xlvi, lii
Pischel, R.— .o xl
Prasenajit S 1
Prastha .. oo 123
Prognostication oo 17
Punnabhadda .o 94
Pupphaculio oo xIviL i
Pupphiyao .o xlvi, 1i
Puritamala .. 124154
Rahashyas 122
Réjendra Sari oo Ixid
Rama .. o122
Ratna Chandraji oo Ixil
Riya giha 96
Rayapaseniya .. xlvi, 1
Rayarayd. . 122

Remedies, , .. 88
Renmneciation, Meha's. .108-10
Restoration of the Canon

.. xlii

Rohita fish .. 163
Rin «.90 n. 3
Sdgarovama xx, 124
Samicari Sataka .. xlivn
Samadhi maundir .. Ixi
Samavayamga ixln 1.2
' x1vi xlviii
Sambhita and Citra ,.154-66
Samiti .. 148
Sanatkumdra oo 167

Sdnkhya o121

177
Sasihara o 122
Saya oo xlviii
Sayaduvara .e 86
Script-Jain oo lxiid
Scriptures :

Their Classification

in Nandi . oxlv,xlvi

Modern classification  xlvi
Seniya . 96
Sicknesses, sixteen .. 87
Siddhénta xliii,xliv
Silai oo 122
Silankacarya oo xlvii
Sinclair Stephenson (Mrs.)

Ix
Sisupalavadha «.151n1
Skannda misprinted as
Mahendra . 81
Sovaga .. 155
Spells o171
Srivatsa 110
Sthaviravali .. xliii
Sthulabhadra o oxli
Suhamma .. 80,94
Sunanda <. 157n.1
Supaitthapura 92
Suparna .. 165
Sdriydbha .o 1
Siriyapannatti .. xlvi, 1
Suyegadamga xlvi,xlviii
Suyskkhandha xlviii
Svastika .. 110
Sword - forest .. 13
Symbols of fortune ,, 110
Tabba - 1
Tacch «+881n3



178

Talaputa oo 171
Thanamga xlvi,xlviii
Trials .. 151-53
Ucea 155
Udaya 155
Ukkiliya xlv
Upangas . 122
Uttarajjhayana .. xlvyli
Uvamgas oo xlvi
Uvisagadasie xlvi,xlviii
Vagga xlviii
Valabhi, Council at .. xlvii
Vinapattha .o 120
Vanhidasio oo xlvip i
Vardhaménaka 110
Visishghi ..162,163
Vedas 122, 159, 160
Veyaddha ‘e 91
Videha .. . 93
Vijaya .. . &0

Vijaya Dharma Sdri,,  Ixi

ARDHA-MAGADHT READER
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Vira .. .. 136
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CORRECTIONS.

p. ix line 12 for m read m.

» line 13 for m read m.
p- X line 17 for wma read @

» line 19 for acouring read occurring.
p- xvii line 25 for A®Yg read AT,

, line 28 for gfta read gfear.
p- xx line 24 for afewsitaw read ufamian.
p- xxv line 30 for latter read letter.
p. xxavi line 16 for fa@fg’ read frafy.
»» line 80 for marking read making.
p xxxvii line 3 for avuAcog® rend FTUATMATZS.
p- xxxviii line 9 for 3w’ read ey’
p- ixl line 18 for srgngie read wigamrgiv.
p- xl line 9 for preaches read preachers.
» line 19 for Manarashtri read Mahardshtri.

p- 2 line & for at read &T
p 7line 10 for agfx’ read wgfy.
p- 8 line 16 for agra@tg read o gra®1a-

,, line 23 for usgAfgaggify rend vexdfy o agife a
p.- 14 line 14 for wasm mgrat read aeamgrsnt
p- 16 line 22 jfor -Brg130 read rg13o
p- 17 line 13 for &7q@’ »cad Aew w”

p. 18 line 13 for -s5 graifq read -ssargts
» line 15 for arfeal read erfrate

p.- 23 line 10 for fgmamrar read fgagaral

P 25 line 16 for rarfad read warfiaad

s line for 3ugqfE rend ugEtR

29 line 13 for wng rcad wa

30 line 16 for wdsa read Az
» line 17 for gafgaed read Aafgazs
p- 32 line 5 for af| rcad dfa

» line 6 for Bygd ¥F revd & g "

» . line 10 for firegy mva read thegwtew
»  line 11 for IgrgaatR read RGIgAAT

-~

}.
1.
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32 line for ufuwg read afw«y
sy line 12 for WEwarwyg read WIwatw g
41 line 4 for WT read Wt
43 line 16 for gufagsfaguy read dufodsfagany
51 line 4 for wa read way
65 line 2 for watm read waAT W
66 line 9 for gwaATIGY read AATHOIIT
75 line 20 Insert & between wWmwIgd and Yyifaww
» line 22 for wmeygg read wang
line 26 for 3] read €
81 line 19 for Mahendra read Skanda.
86 line 8 § 2 1 begins with ¢ Thus, indeed.

”»

. 120 line 15 for clad read clothe.
. 121 line 28 for cocuhes rread couches.
. 125 line 10 for roasaries read rosaries.

s line 28 for at read as.

846 line 11 for full read fully.

149 line 23 for my rcad may.

151 line 3, 26, 27 Sisupala read Sisupila.

156 line 15 Read ‘then we...enjoy’ after [;eopl(v, ’
in verse 19 instead of verse 18.
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