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FOREWORD

THE lectures that follow have already been
delivered in Portuguese in Portugal and Brazil,
and in Spanish in Uruguay, Argentina and
Paraguay. In the course of the next four
months they are to be delivered in Chile, Peru,
Colombia, Venezuela, Panama, Costa Rica,
Nicaragua, Honduras, Guatemala, El Salvador,
Mexico, Cuba, Dominican Republic and Puerto
Rico. *

It was my intention to deliver these lectures
in Lima, Peru, but the Government of Peru
refused to give me the necessary passport visa
for a stay. During my visit in 1929, towards
the end of my course of lectures, which attracted
large audiences, the Archbishop of Peru de-
nounced my lectures as heretical, and threatened
to excommunicate all Catholics attending them.
As the Archbishop’s pastoral was published in
all the newspapers on the morning of my last
lecture, there was naturally a great sensation.
The inevitable repercussion came after my last
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lecture, when on my appearance at the entrance
of the theatre to return to my hotel, a crowd of
nearly 2,000 persons insisted on taking me in
procession, as a demonstration of appreciation.
I presume that, fearing a similar demonstration
if I visited again, the Peruvian Government
desired to placate the Catholic Party by refusing
me permission for a stay in Lima.

The lecture on Freemasonry has so far been
delivered, by invitation, at the Temples of the
Grand Lodges of Uruguay, Argentina and
Paraguay, at a tenida blanca, a *‘ white session,”
to which the pklb]ic are invited.

C. J.
MENDOZA, ARGENTINA,
July 14, 1938.
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CHAPTER 1

THE NEW HUMANITY OF INTUITION

WE find ourselves to-day in a world which is full
of tragedy. Each nation has its national tragedies,
as when a war causes an economic upheaval,
or when an earthquake causes widespread
destruction ; but that which usually is confined
to one land characterizes the whole world to-
day. As we read the newspapers we know
something of this tragedy of a whole world in
travail : how there is unemployment everywhere ;
how poverty is an ever-present problem ; how
all nations are perturbed because of the possi-
bility of war ; and especially how all statesmen
are perplexed as to what should be done. It is
as if the world had been shaken by an earth-
quake, and all are dazed and do not know
what to do.

Now this tragic situation exists in spite of a
general advance, particularly in the fields of
science. During the last two decades, there has

been a remarkably rapid progress in many fields
2
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of scientific inventions, and in their application.
Do we not know how the world has been trans-
formed by the radio ? We can listen now to the
chief radio stations of the world. Journeys on
sea or land that took many weeks can now be
done by aerop]anes in less than one-sixth the
time. The world has been made one by the
work of science. We owe also to science the
invention of machines of one type after another
which have produced commodities of all kinds.
Indeed, there is a plethora of commodities ; so
much so that there are not enough people who
have money to buy them.

I should like you to note that this work of
science, of linking nation to nation, has been a
work of linking materially ; science has not linked
the nations spiritually in friendship. It is far
otherwise, for science with her inventions has
fostered a fiercer competition. The agricultural
and industrial development of many countries
produces more than can be consumed by those
countries ; this has created the need for each of
foreign markets. Therefore a fierce rivalry has
begun amongst the leading nations of the West,
as also in Japan; for each is looking for new
markets. What will be the inevitable result of
such a savage competition for markets ? War ;
for all wars henceforth will be the result of the
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clash of rival commercial policies. The Great
War of 1914 had as its fundamental basis the
rivalries of certain nations to divide and subdivide
the world for exploitation by their industries.

There is to-day a fiercer spirit of competition
than in 1914. For Japan with her vast industrial
organization has entered on the scene. War is
more ghastly now than when the Great War
began, for science has provided us with more
destructive explosives, speedier aeroplanes for
bombing, and poisonous gases that kill horribly.
Much as in one direction science has helped the
progress of humanity with her beneficent inven-
tions, so that to-day we can make two blades
of wheat grow where only one grew before, and
the ravages of many a disease are controlled, in
another direction she has introduced new ways
of death, with new kinds of torture of helpless
men and women.

That is our world to-day. And in this world
of unemployment, of poverty, of the fear of war,
the statesmen are pondering as to what they
shall do. They experiment with this or that
remedy. Yet our sufferings are not less and so
we all still ask, “ Where is the way out, who
will lead us to the promised land ? ”

I will give the answer here at once. It is this,
“ Those who will lead us to the promised land
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are not those who are typical of our present type
of humanity.” Let me illustrate. One leader
into that promised land who could do much is
the League of Nations; but the League of
Nations as it i1s to-day, with its present mentality
and its present representatives, cannot give us
what the world needs. Certainly each nation
has leaders who offer their solutions, but those
solutions are contradictory. Republicanism, fas-
cism, the totalitarian state, communism, constitu-
tional monarchy, and various methods of mone-
tary control, all these are offered as remedies.
But it is not the present type of republicanism,
or the present type of fascism, or the present
type of communism, even in their most ideal
aspects, which will heal our maladies, and give
us the happy world we long for. Nor will the
economic remedies proposed achieve that end.
What we need is not new schemes, but new
men. We need men who will approach all prob-
lems in a new way. They must be men who
represent a new type of humanity, the humanity
of intuition.

In order that we may understand what are the
characteristics of this new type of humanity, it is
necessary that we should examine a little what are
the types of humanity which exist to-day. Permit
me, therefore, to spend a little time in pointing
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out the characteristics of those types in humanity
of the present day that are not the human-
ity of intuition. We have to-day much material
from which to construct the past history of man-
kind ; when we examine that material, we find
that the first stage of humanity is represented by
men in whom passion is the chief motive-force
in the solution of all problems. To the savage,
and to the person who is still at that primitive
stage in his reactions, the criterion of judgment
and of action is always that of his emotions. “1
like,” ““ I hate,” are sufficient for him as the method
by which he is to solve his problems. At this
first stage, humanity is a humanity of passion.
Now, one of the noblest forms of passion is
patriotism ; but if patriotism is only of the pas-
sions, then the patriotism of passion very quickly
changes into the passion of hate against those
who are not willing to accept the particular type
of patriotism which one group desires to impose
upon all the others. In this stage, the resolution
of all disputes by fighting is accepted as the
only way. A calm, intellectual and judicial
survey of a dispute is rejected as offering no
solution at all. Mentality is not accepted as a
criterion of judgment. Barrie has described well
this type of humanity, the humanity of passion,
when he described in one of his books a certain



14 THE NEW HUMANITY OF INTUITION

boy who was always fighting. This boy, says
Barrie, * was really very good-natured, and only
used his fists because of imagination he had
none, and thinking made him sweat, and con-
sequently the simplest way of proving his case
was to say, ‘I'll fight you.”” That describes the
attitude of the peoples of the world. Their
statesmen may do a certain amount of thinking,
but for the masses thinking is a difficult and dis-
agreeable exercise. Their imagination is dor-
mant. So whenever a crisis arises, they are up
in arms against the difficulty, and their only
solution is, “ 1 will fight you.” ’

In this stage of passion which characterizes
the lives of the majority of men, here and there
a certain number of people appear who indicate
a new possibility, because they are the precur-
sors of the humanity of mind. When a dispute
arises, these then begin to say, * Wait a bit.
Let us ascertain the f{acts. Let us understand
what are the elements of the problem.” When
there is excitement on all sides, and decisions are
being made by the passions, according to the
orthodox principle of liking or hating, a few
voices are raised that the problem should be
considered in the light of reason. But they are
only a few, and they are intensely disliked by
their fellow-men. They are termed *traitors,”



THE NEW HUMANITY OF INTUITION 15

because they challenge what the majority de-
cide, and the majority have only their passions to
guide them. So what happens ? When a man
of this new type says, ““ Stop, let us try to under-
stand,” he is denounced passionately by his
hearers. In India he would be outcasted, no-
body would have anything to do with him, for
he has shaken the foundations of society and so
become anti-social. A similar fate awaits him
in the West; the methods of ostracism may
differ, but the humanity of passion everywhere is
swift to resent any idea which it violently feels
is contrary to that of the majority, and therefore
must be anti-social, according to its standards of
patriotism.

Though the majority of mankind decide with
the passions, nevertheless the true leaders of
mankind do not do so, for they have already
entered on the next stage, that of mind. There
is an appreciable number of people all over the
world to-day who belong to the humanity of
mind. These it is who have created our sciences
and philosophies. It is through the processes of
the mind that we have gamed a control over the
powers of nature. But this control over nature
has not been altogether a blessing. It has in-
troduced an industrial system whose result has
been to concentrate into the hands of a few the
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power of production till then possessed by many
individual producers. The factory system,
which has multiplied commodities, has also
created new necessities ; in the process, millions
of workers have come into a kind of enslave-
ment which in many ways is little different from
the slavery among the savages. The spirt of
cut-throat competition has come in the wake of
science and her discoveries. The development
of mind has given us both good and evil ; at the
present moment, the evil is predominating.

We have to note one characteristic of the
mind : it divides. What is called criticism is,
with most people, to note first what they object
to, and only last what they approve. There is
much mind on all sides of us to-day, in our
statesmen and other so-called leaders. But
their mental vision does not bring them to one
unified policy. One thing alone brings them to
think alike for a while : it is fear. When the
leaders of a country are convinced that its exist-
ence is menaced by another country, then they
unite.

It is not that the mind always divides and
cannot unite ; but to bring about any unity the
mind must be completely impersonal. The
scientists of the world are always uniting in
their understanding of nature’s laws ; but they
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produce great results only because they do not
act as men and women who think in the normal
way ; they act as passionless, intellectual
machines, which have no relation to any world
of emotion. The scientists unite because they
are dispassionate, and their unity lasts only so
long as they are dispassionate. The moment
they feel, for instance, any sense of nationality,
the sense of unity is impaired. During the Great
War, French scientists and German scientists re-
tained a unity as fellow-workers in the discovery
of truth so long as they functioned solely as
scientists. But the moment each thought of
himself as a Frenchman or a German, the unity
was dissolved, for passion usurped the place of
the mind.

The vast majority of mankind are directed
by their passions ; only a minority are experi-
menting with the mind. Among this minority,
whose mentality at the moment divides rather
than unites, there appears now and then a new
type, who are not of the humanity of mind.
These are characterized by a new attribute ; they
are living in terms of a World Unity. The most
brilliant representatives of this new type are the
Founders of the great religions. Whatever are
the terms which each Teacher uses, each visual-
izes all mankind as one whole. The divisions of
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race, colour, nationzality, which are such essential
elements in all our problems, simply do not exist
for the great Teachers ; they see one mankind,
not many peoples. When they speak of God,
it 1s the God of all mankind, and not a tribal
God who takes one people as His chosen
people to the disadvantage of all other
peoples.

Let me interrupt here to say that because
the religions of to-day were founded by great
Teachers, it does not follow that their spirit is
represented in the religions which go under their
name. All the great Teachers proclaimed an
era of brotherhood and peace for the world as a
whole. Yet how many of the religions to-day
foster war. Christian priests bless battle-flags,
Hindu priests recite blessings for success for their
warriors, and even Buddhist monks, who are
supposed to be meditating on how to attain
Nirvana, are now found engaged in the warfare
of political parties and nationalism. Yet there
is a form of religion which has never become
polluted, and which still reflects the spirit of the
great Teachers. [t is not the religion of priestly
hierarchies, but the Mysticism of the saints.

The great Teachers have one common
characteristic, and that is that they do not appeal
to the mind. Certainly their teachings can be
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understood by the mind ; but their appeal, as
they speak, as they live, is to a faculty other
than the mind. This faculty is the mysterious
faculty of intuition. They utter the old truths,
and yet somehow what they say is new. Why
is that ? Because they reveal, in their teaching
and in their lives, not their mind but their intui-
tion. Thus, for instance, in the case of Jesus
Christ, it has been pointed out that what He said
was not altogether new ; many of His sayings
can be paralleled by the sayings of Jewish
prophets before His time. Yet Christ did for His
hearers what those who went before Him did
not do. They appealed to the mind of their
hearers ; Christ appealed to their intuition. His
significant action was that He restored the intui-
tion to Judea. It is that action which proved
that He was their Messiah. Matthew Arnold
has well said that

what did attest Christ was his restoration of the
intuition. Jesus Christ found all Israel astray, with an
endless talk about God, the law, righteousness, the
kingdom, everlasting life—and no real hold on any
of them.

It was the same situation in Benares, in India,
when Gautama Buddha appeared. The magni-
ficent teachings of the Upanishads were known
and commented upon; there were religious

teachers everywhere, all discussing the nature of
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the Absolute and the road to Nirvidna. Then
came Gautama Buddha, who re-uttered the old
truths. But He appealed to the intuition, and
men and women saw life in a new way, and as
if for the first time. Those who could understand
Him were those who could free themselves
from the mental web created by ancient tradi-
tions. They could stand free, and allow them-
selves to be influenced by the Teacher’s person-
ality, His tenderness, His all-embracing compas-
sion. He lit the flame of the intuition in His
hearers.

It is so everywhere whenever a great Teacher
appears. His work is not to propound solutions
which the mind alone can grasp, but to go beyond
the mind and appeal to the mysterious faculty of
intuition. The great Teachers are the supreme
representatives of the humanity of intuition ;
they see unity and not diversity, and they
proclaim the joy of loving and serving all, with-
out distinction of race or religion.

So, then, the great Teachers represent that
new type of humanity which I term the human-
ity of intuition. But we find others also who
belong to the new humanity, though they are on
a lesser plane of achievement than the great
Teachers. They are the artists. For the artist
works more by his intuition than by his mind.



THE NEW HUMANITY OF INTUITION 21

The poets, the musicians, the singers, the
dramatists, the dancers, the painters, the sculp-
tors, the workers in the various crafts, all these
are experimenting with a new reaction to life.
Our usual reaction is by oumemotions or by our
mind. But the artist is trying to react with his
intuition. Just as the scientist states the cosmic
process as force and law, and the philosopher
creates systems of thought as his explanation, so
too the artist explains what life is, as life is
reflected in intuition. Each poem or drama,
each sonata or song, each painting or statue,
each dance, whether of children or of an adept
in dancing, is fundamentally an interpretation of
life. The greater the artist the more significant
is his revelation of what is life. The artists be-
long to the humanity of intuition. Therefore, as
artists, they have no nationality ; they transcend
the dividing lines of race and religion as they react
to life with their intuition. They try to see life
from the centre, and not from the circumference.

The time has now come to ask, What is
intuition > If it is a faculty different from mind,
and yet is a true mode of judgment, what is it,
this mysterious faculty of intuition ?

The word intuition is used in many senses ; I
shall here confine myself to the definition given
by Spinoza, the Jewish philosopher, because I
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think he is nearest to the discovery of its nature.
Spinoza tells us that there are three stages in
knowledge or cognition. The first stage is em-
pirical knowledge St is knowledge from experi-
ence through our eenses. We know that fire
burns, but we do not know why. It burns
because of the chemical combination of carbon
and oxygen. We know that the sun rises in the
morning and sets in the evening, because our eyes
tell us so. But we do not know why, unless we
have studied astronomy and know that the earth
revolves on its axis. Nevertheless our sense-
knowledge tells us that the sun that sets to-night
will rise to-morrow. All such empirical know-
ledge is sufficient for most things of everyday life.

There is a second and higher stage of know-
Jedge. This begins when the mind examines,
analyses and judges. When facts are carefully
gathered, when observation is impersonal, and
the facts are seen not isolated one from another,
but grouped into categories, then the mind can
deduce the laws which connect the facts ; the
mind places them in a certain orderliness in a
world-process. This is the scientfic method of
acquiring knowledge.

There is a third stage. When all the material
has been collected, and its parts have been
linked together by the mind by laws, the mind
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can then rise to the next stage. As the mind
contemplates the facts which have been brought
into a framework of unity, there dawns on the
mind the new faculty of intuition. Consciousness
then understands the true and inner nature of all
that is present before the mind. For there is a
hidden drift in life which the mind cannot follow,
but which the intuition sees.

The reason why intuition is superior to mind,
in the understanding of life-processes, is made
clear to us by the French philosopher, Bergson,
who also stresses the need of intuition as a
factor in complete understanding. Our intelli-
gence, says Bergson, treats all factors before it
as if they were separate units, and as if each
were divisible into finer and finer factors. In-
telligence is excellent when it deals with inert
solids, but when intelligence attempts to explain
life and thought, which are not inert solids nor
divisible particles, then intelligence goes astray.
For intelligence tends to treat all things as if
they were made of lifeless matter. The result is
that intelligence sees only a dead mechanism
everywhere. Intelligence, by its very nature,
cannot understand life. It is therefore necessary
that intuition should fill in the gaps in under-
standing left by the mind. This is Bergson's
proclamation.
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Now, this intuition, says Bergson, is a sub-
limated form of instinct, which in the animal is a
surer method of knowledge than that by mind.
We all know how the instinct of the animal
is wonderful. The carrier-pigeon taken a
hundred miles away from its home knows in
which direction to fly. Eels which have grown to
maturity in the rivers of Scandinavia, England
and the Mediterranean, know that, when it is
time for them to mate, they must proceed to a
particular region, the Saragossa Sea in the
Atlantic Ocean, for mating, and they all migrate
thither. Three years ago in June, a cat called
Bonzo was taken in a basket in a motor car
from Exmouth in England to Bodmin 73 miles
away. She had never left her home before.
Three days later she arrived home, * in splendid
condition, pads quite sound, coat shiny, almost
fat, and very happy to be back again.” The cat
had to come through a crowded city, Exeter, or to
take a by-pass road which avoided the city, and
to cross Bodmin moor, and go round the edge
of Dartmoor. How did Bonzo know ? By
instinct.

We human beings have lost the faculty of
instinct. We have developed intelligence, but
sometimes we envy the animals their remarkable
ability to know by instinct. Of course the
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development of mind in man, as he evolved from
the animal, is an advance in evolution. But it
is only a partial advance. That is Bergson's
theme. The next advance for us is to develop
the intuition.

Now, intuition, Bergson holds, is allied to
instinct ; it is like some subtle and unawakened
form of instinct. That is not my understanding
of intuition, but that does not matter at the
moment. So long as instinct is turned to action,
says Bergson, as is the case with the animal,
instinct is mere instinct, and nothing more. Man
with his intelligence can often outwit the instinct
of the animal. But instinct 1s based on life ; it
does not act mechanically, that is, as if it were a
machine operated by the forces of matter, for
instinct is alive. If, therefore, the instinct in man
can be wound up, like a spring, to go off towards
knowledge, and not towards action, as in the
animal, then instinct can transform itself into in-
tuition. When this transformation takes place,
“ Intuition leads us to the very inwardness of
life as successfully as intelligence guides us into
the secrets of matter.”

Let me here mention what the Theosophist
has to say concerning intuition. He holds that
man is a very complex being made up of seven

component parts called “ principles.” The first
3
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principle is his physical body ; the second is a
finer counterpart of that body called the etheric
double ; the third is Prana, the principle of life
or vitality which holds the two together. The
fourth principle is Kadma Riipa, or desire body,
his “astral” nature ; next comes Manas or
mind ; the sixth principle is Buddhi, his intuition ;
the seventh and last is Atma, the divine nature
of the soul which is inseparable from the nature
of God.

In the enumeration of these principles, the
nature of Buddhi, or intuition, has been studied
by the Theosophists. They state that the true
intuition is not the result of any process of mind.
The mind knows by examination of an object
from outside that object. Intuition knows by
becoming one with the object. The knowledge
which intuition obtains is by identification, and
not by analysis. To take an instance : if the
mind examines an individual, the mind must
gather the material concerning him—facts about
his physical nature, his emotional reactions, the
nature of his mind, and, so far as possible, a
record of what he has done. Then the mind sits
in judgment upon this material. But, as we all
know so well, the judgment which others make
of us by their minds falls lamentably short of
the truth concerning our true nature. Their
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judgment is often harsh and unjust. They do
not really know us. Their process is the mental
method.

But intuition proceeds differently. In some
mysterious way, it identifies itself with the indi-
vidual who is to be understood. It becomes one
with his thoughts and feelings. It knows all that
he has been in the past ; but also, by some
mysterious identification with his hopes and
dreams, it knows the hidden man who is not
revealed to any mental examination. The intui-
tion, therefore, achieves a fuller and truer judg-
ment concerning him.,

This is the clue to the mystery why all great
souls who have a deep capacity of compassion,
like the great saints, are so charitable in their
judgment. They do not condemn the sinner,
for they understand not on]y what he has done,
but also what he hoped to become. Christ did
not condemn Magdalene, for He not only knew
her mis-spent life, but also what was the cause
of her blunder, which was that *she loved
much.” Wherever the need is to understand
life and not inert matter, then it is only intuition
which gives true comprehension. When, there-
fore, we are told, ‘ Intuition leads us to the
very inwardness of life as successfully as intelli-
gence guides us into the secrets of matter,” a great
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truth is revealed concerning the operations
of consciousness when they are directed by
intuition.

The intuition has already begun to manifest
in most of us. We have flashes of it, specially
with regard to people. We like them -at first
sight or we dislike them, we cannot explain why.
I refer to those occasions when our like or dis-
like is not due to any emotional reaction. When
our intuition ‘ works,” our like or dislike is
perfectly quiet and serene, and quite unemo-
tional. Our reaction is not due to impulse,
which is really a manifestation of our astral or
desire nature. We can all recollect instances of
intuition in our lives. We know somehow, but
we cannot justify our knowledge to our mind,
for the mind has not before it all the factors
necessary for examination. But in some mysteri-
ous way, our consciousness has in an instant
become one with those hidden factors, and our
intuition knows. This quality of intuition has
been well described by Lawrence of Arabia
when he defines intuition as ‘‘ the unperceived
fore-known.” The Arabs with whom he worked
did not come to their judgments as a result of
mental activity, for Lawrence says of them,
“Their convictions were by instinct, and their
activities intuitional.”
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The Americans in the United States are
aware of this new faculty of intuition ; they call
it ‘“ the hunch.” 1f you ask some business man
why he acted in a particularly unexpected way,
with nothing external to guide him, he will
answer, 1 had a hunch.”

It is well known that women are more intui-
tive than men, The absence of that rigid
mentality which characterizes men helps woman
to be intuitive. Certainly woman'’s judgment is
often only impulsive prejudice; but I do not
refer to such instances when | speak of women’s
intuitions. Impulse urges us again and again,
if we refuse to obey. But two striking charac-
teristics of intuition are, first, that it seems to be
indifferent whether we obey or not, and, second,
that it speaks only once.

The voice of intuition is like a decree of a
High Court of Appeal, which gives a judgment
once and once only, and is not involved in the
effects of the judgment on the parties concerned
in the suit. It is therefore well to be attentive
to intuition when it speaks. There is age-long
wisdom in the Spanish proverb :

El consejo de la mujer es poco ;
Pero el que no lo toma es loco—
which | translate :

Woman's advice is senseless as a rule ;
Dare to reject it and be a great fool.
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Unfortunately for us, our intuition, this unerring
judge, does not speak to us all the time, nor
when we need it most. It will speak on some
trivial action which we are about to do, but be
completely silent when we are anxious regarding
some vital action. | do not know why.

I come now to the most important part of my
discourse, which is, How can we arouse our in-
tuition ? There are several methods. Among
them, one is to contemplate a Totality. If on
any matter, we get all the facts and lay them
before the mind, and ponder over them again
and again, then sometimes, as in a flash, the
intuition reveals a great truth. This happened
.to Robert Mayer, to whom we owe the idea of
the conservation of energy. This law

did not gradually detach itself by dint of revolving
it in his mind, from the conceptions of power trans-
mitted in the past, but belongs to those ideas that
are intuitively conceived, which, originating in other
spheres of a mental kind, surprise thought, as it were,
compelling it to transfer its inherited notions con-
formably with those ideas.'

It was in a flash of intuition that Darwin came
upon the solution of the origin of species.
Darwin, who was a County magistrate, was
driving home one day from a session of a bench
of magistrates when *‘ the creative thought upon

! Heim, Energetics.
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divergence of character suddenly flashed into
his mind.” It was in a flash that Kekulé saw the
explanation of the fourfold valency of the carbon
atom. Alfred Russell Wallace, who also dis-
covered the clue to the origin of species at the
same time as Darwin, similarly saw in a flash
the explanation ; thereafter it was only a matter
of a few days’ labour to arrange the material
collected by him during many years to substan-
tiate the new truth.

It does not matter what is the nature of any
problem before the mind ; provided the mind
has before it all the ideas as one whole, as a
totality, then intuition may manifest, and show
how all the ideas make a living and dynamic whole,
in a manner which the mind never expected.

A second and easier method is to develop
in tenderness. The more our natures are tender,
compassionate, and free of condemnation, the
more likely is our intuition to manifest. Our
emotions, though of the astral world, can never-
theless reflect our intuition of two worlds above.
But for this to happen, our emotions must be
tender, pure and serene. Just as a small pond,
if the water is clear and perfectly still, can give
a perfect reflection of the moon above, which is
thousands of miles away, so a serene and kindly
emotional nature often becomes the mirror of
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the great intuitions of the soul who livesin a
realm higher than that of the emotions.

A third and very beautiful way of developing
in intuition, is by communing with Nature.
We term Nature the hills, the clouds, the sea, the
mountains, the lakes, the waterfalls, the woods,
the fields. These are not mere physical objects
made of matter ; each enshrines a life which
is a part of Universal Life. Each of these
objects is an aspect of the Totality. If,
therefore, we can become one with them, then
they link us to the significance of the Totality.
For this, we need to respond to Nature, to have
a sympathy with all her moods. Then, as we
are on some mountain, or before a lake, or on
the seashore, or as we hold a flower in our hand,
we sense delicately an exquisite mystery. It is
as if a voice in some new tongue spoke to us of
Love, Beauty, Immortality, God.

As we think of Nature, we must not limit her to
those aspects of hers which are peopled by plants
and animals. A desert with not a blade of grass
is also Nature. And, in a desert, alone, isolated
from all living things, a man may commune with
Nature, in such a manner as Byron described :

. . . canopied by the blue sky,
So cloudless, clear, and purely beautiful
That God alone was to be seen in heaven.
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An exquisite mode of developing our intuition
is through art. All art is a re-creation, a fashion-
ing over again, of our impressions of what con-
stitutes life. In our normal moods, where our
emotions or our intelligence direct our reactions,
life appears as pleasure or pain, as happiness or
misery, as success or failure, as acting or being
acted upon. Our life is a struggle, and its drama
takes place on a stage, with birth for the
first act and death for the last. It is our work
to re-shape as artists all our mental and emotion-
al impressions, till something new is born.
What we so create tells of goodness in the
heart of evil, deathlessness in the midst of death,
Divinity enshrined in man’s humanity, and of
beauty enveloping all, at all times and in all
places.

All this transformation can be done by intui-
tion only. And we learn the rudiments of the
art of re-creating life when we write a poem,
sing a song, act some character, or compose
music. To create artistically, we must discover
ourselves for a while in a new rdle, as life’s
spectator and not its actor, as the immortal soul
and not the perishable bocly. We must know
life as ‘““idea,” not only as “ will.” As we re-
act to life poetically, artistically, musically, our
Intuition grows ; with intuition’s growth we
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create works of art, which reveal meanings in life
never revealed to us before.

Since art reveals what life is, in terms of intui-
tion, among the greatest artists of the world are
the great Teachers of religion. They survey life
from the centre and not the circumference, and
not with their minds but with their intuitions.
Therefore they see unity first and diversity after.
Each great Teacher, as he addresses his audience,
sees them not as men different to him, but as
like to him. He raises the listener to his own
level of achievement, and makes the sinner feel
that goodness is easy to achieve. In his presence
all desire dies, except the desire to be like him.
When Christ said, ‘ Take my yoke upon you,
and learn of me ; for my yoke is easy, and my
burden is light,” He looked at the Christ-child
already born in each of us, and He appealed to
our intuition to say, | will.” Therefore, to me,
the best definition of intuition is : it is the Christ-
principle.

He who senses in himself the birth of this
Christ-principle sees all life not from the stand-
point of science or philosophy, but from a new
standpoint ; he sees a unity of all that lives, a
Totality which is throbbing with life, which
creates anew and creates again, always revealing
new tenderness and new beauty. In each
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problem before the mind, he sees in a flash of
intuition the end before the middle ; in the storm
and stress of any situation he sees in a flash its
rightness or wrongness. At all times, the Christ-
principle within him shows him * the way "—the
way in every problem in life, in commerce, pol-
itics or science, and in his own reactions to joy
or misery.

We must plan to create the new humanity of
intuition, for it is they who will create the per-
fectly organized world, where all men and
women will have not only what they need of
food and clothing and housing, but also opportun-
ities for self-expression and for discovering life
in its beauty and dignity. That world of our
dreams is not so far away, if only we will begin
rightly with the children. 1f only we will make
our children intuitive, then as they grow up they
will achieve where we have failed.

Of course this means a complete reorgan-
ization in education. What l.avisse said of
education in his day is still true, even of our most
advanced schemes, that a *‘ fragment of education
is introduced to a fragment of the child.” The child-
ren’s education to-day is all mental ; as Bergson
would describe it, the child is taught to deal only
with “inert bodies.” The teacher does not tell the
child what life is as life—as this process which is
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not inert, and cannot be measured by grammes
or metres or litres. What of hfe as feeling. as
beauty or ugliness, as heroism and self-sacrifice ?
The teacher at best can present these facts of
life to the child as concepts only, as intellectual
labels. Therefore it happens that, when we have
finished with our education in school and college,
we have to begin a new education, in order
to understand what men are as living beings,
and what we ourselves are as a puzzling con-
glomeration of good and evil, of courage and
cowardice, and of the past, the present and the
future.

If the children are to be made intuitive, the
facts for their minds must be few and carefully
selected, and all the facts must be set in a
framework of beauty. What the child needs to
say first is, “ How beautiful ! and not, *“ How
logical.” l.et the child feel beauty first in each
problem before the mind, and his intuition will
then operate. Then swiftly the child will see
the end before the middle has been explained.
He will not need even to know the middle.

For all this development of intuition in the
child, the child must be surrounded with beauty,
especially in the school. He must be taught to
create poems, paint pictures, mould statuettes,
invent dances, write dramas and act in them.
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In a hundred ways, an enthusiastic teacher, who
has a vision of the new child of intuition, will
know how to re-shape education. If the teacher
is intuitive, all the rest follows. The teacher
who understands will create the means.

When the children, who have been trained to
exercise their intuitions, grow to be men and
women, and become the nation’s leaders, they
will build the new world of happiness for all.
They will not think in terms of class or party ;
they will not only mentally visualize the nation
as one whole, they will also feel its unity with
deep emotion, and rejoice in it all the time.
For intuition and unity are complementary to
each other. They will not feel helpless before
difficulties. Whereas the statesmen of to-day
say, ‘“ We cannot,” the children when grown
to be statesmen will say, ‘“We can and
we will.”

Furthermore, since every nation is now de-
pendent both for its good and for its evil on
every other nation, the statesmen of intuition
will know that all problems of one nation can
only be rightly solved when taken in conjunction
with the problems of all the other nations. Then
the League of Nations will not be a league of
suspicious, cf rival peoples, but a true League of
Brotherhood, where each nation realizes that it
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gains strength and inspiration for itself as it
works with all the others.

While within each people the idea of “ the
Nation ” will still be the centre of the circle of
their activities, they will realize that the Nation
i1s a circle within a larger circle, which is “ the
World.” Men will know that each national
problem is a part of a World Problem ; their
sense of what is just or unjust, profitable or un-
profitable, honour or dishonour, will be moulded
by the sense of a World Conscience, a World
Need and a World Plan.

But while we wait for the day when the
children will create the new world, we can do
much for ourselves immediately to understand
life rightly, and to gain as much happiness and
growth as we can. For this, we have to become
those little children of whom Christ said, « Of
such is the Kingdom of Heaven.” The Christ-
principle of consciousness, which lies dormant in
our hearts, will awaken as we open our hearts
to the influences of Nature, as we create in some
form of art, and especially as we are tender to
all that lives, man and bird and beast.

When we become intuitive, then, for the first
time, we shall understand what are the poten-
tialities of good and beauty in our own selves.
We shall not then need to talk of God, for we
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shall know Him ; we shall not need to goin
search of Him in church or temple, for we shall
have found Him in our own hearts and minds,
and in the faces of our fellow-men.

There is one poet, Tennyson, who tells us
what the man of intuition sees :

He saw thro’ life and death, thro’ good and ill,
He saw thro’ his own soul.

The marvel of the everlasting will,
An open scroll,

Before him lay.

When before the eyes of our intuition the
Everlasting Will is revealed as an open scroll,
then both the strength and the wisdom of that
Will will stand on either side of us as we do our
work. This is the future for the men and
women of intuition in a day to come ; but that
inspiration and illumination can be ours even
to-day, if we judge men and events in the light
of intuition, if we see beauty everywhere, and
love all.



CHAPTER 1l

THEOSOPHY AND THE DESTINY OF
HUMANITY

THE lives of most of us are so full of anxieties
and difficulties that we have scarcely any desire
to ask, What of the world ? Each livesin a circle
of his own, of duties, hopes and dreams, a circle
which contains those nearest and dearest to him ;
but it is after all a restricted circle. Now and
then we step out of it, when some duty calls us
out of our small circle of home and friends into
the larger circle of the city ; on rare occasions,
we go out into the still larger circle of the nation,
when the nation appeals to our patriotism to take
part in some national task. But other nations,
the world as a whole, the