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Chapter  One
THE DECLINE OF THE WEST

1. INTRODUCTION

MY aim in the present essay is to advance the view that the
only hope for the creation of a new society out of the
terrible chaos in which we are at present living lies in a
renaissance of religion. What | have written is addressed
primarily to twotypes of readers. In thefirst placel venture
to suggest to those who have already accepted the religious
view of life certain possibilities in the way of applying
spiritual ideas and realisations in the field of social reform.
In this respect the situation is straightforward enough; it
is a question only of discussing the outworking in the
sociological realm of principles respecting which we are
broadly in agreement.

But | havein view aso the type of person who, although
he has reached the point of becoming uneasy regarding
the adequacy of a purely humanistic philosophy of life,
has not yet taken the momentous step of accepting the
values of religion. And herel am presented with a some-
what difficult problem. For itisout of the question in these
pages to undertake an analysis of the nature of the religious
experience.* The space at my disposal permits me only to
call attention to one of itsfeatures which is of fundamental
importance from the point of view of this particular

*| have dealt with the more negative aspect of the question—the
inadequacy of materialistic and biological interpretations of our human
situation—in my Isis and Osiris. Its sequel, The Nameless Faith, is
concerned with ‘the postive problem of laying the foundations for a
modern form of religion.
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enquiry: the fact that 'religion’ is a subject which is on
an entirely different level from all others which engage
people's attention. For it involves concern with an aspect
of being which may truly be said to have a unique place in
our experience: with that which is not a mode of life, but
its metaphysical ground and foundation. Our transactions
with theDivineare not of the same order as our transactions
with any object within the universe, however exalted its
nature; for they relate us to That by which the universeis
permeated and sustained. And from this it follows inescap-
ably that religious knowledge, in any serious sense of the
term, can be obtained only as a result of a transformation
of consciousness of a profound order, in the course of which
our familiar conceptions and values must be painfully
abandoned or re-oriented so that life may present itself to
us from an altogether new angle. In religious language, true
understanding in this field comes only of ' regeneration .’

With respect to the present volume this situation
obviously raises the difficulty that throughout these pages
| cannot avoid constant reference to convictions, realisations
and experiences which must be largely unintelligible to the
non-religious reader, and which can be described only in
terms which will almost certainly appear to him as being
suspect or obscure. Yet as| see the matter | have no alterna-
tive but to follow this course, in the hope that a few
sympathetic readers at least may gain some understanding
of what| amtryingtoconvey. Admittedly,itisincumbent
upon every writer or speaker to take all the pains he can
to make his meaning clear to those whom he is addressing.
In these modern days especially there is absolutely no
excuse for wilful reticence, avoidableobscurity or forbidding
mystification. Yet at the same time there are evidently
limits to the demands which can be legitimately made upon
areligious thinker by the scientific and sceptically-minded.
Those people who work out their problems in terms of
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' operational concepts ', ' protocols' and semantics may be
fully justified in demanding that statements shall have a
definite and assignable meaning. But they tend to forget
that there are regions of experience which are intelligible
only from the inside. Such terms as ' the Void ', ' the Jewel
withintheLotus'," the Pleroma’, ' the Celestial Marriage',
"the Tao','theDark Night of the Soul",' LimitlessLight'
have, one must insist, valid and verifiable 'referents' for
those who have passed through the kind of experiences
which render them comprehensible.

Because the statements of poets, mystics, prophets and
religious seers appear as ' nonsense' to the empiricist, or
' foolishness' to the ' natural man', it does not follow that
they have not a valuable and comprehensible message to
the initiated. And anyone who takes his stand upon
religion, however much he may desireto communicate with
his ' secular' readers, can scarcely avoid using terms which
convey very little to them. He can only point out that
expressions which appear at the outset to be devoid of any
real content will in course of time disclose important mean-
ings to those who address themselves seriously to the
religious quest.

A further pointisthatreligionisan emotional experience,
and this means that most writers on the subject are
naturally impelled to use poetic or mystical language in
referring to the more exalted objects of their thought. This
may be somewhat tiresome for the detached intellectual
enquirer, but he can scarcely demand that the situation
should be translated to a level which suits his convenience
alone. He must be prepared to accept the conditions
attaching to an attempt to convey to him the character of
the realisations to which the author has attained in this
sphere, and give him as patient and fair a hearing as
possible.

In any case it may well be that the 'realistic' thinker
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will findly have to accept the existence of this division,
amounting almost to a chasm, between 'mystical' and
"secular ' knowledge as something which is 'given ." To
anticipateapoint which | shall have occasion to put forward
on a later page, there would appear to be no inherent reason
why the universe should not be so patterned that its more
external aspects—those, | mean, which are commanded by
the discursive mind—are subordinate to others which are
practically inaccessible except to the few who have opened
their souls to spiritual realities. Why should it not be the
case that men are called upon to pay an enormous price
for what may be described as ' basic understanding '? May
not the essential vision of which we are most desperately in
need bejust that which is vouchsafed only to those who have
undertaken a type of discipline on which the world sets
practically no value?

If thereis anything in this view—and it is of course that
which has always been embraced by religious believers—
then the complaint of the typical educated person today
thatthemysticisaddressing hi mininsufficientlyintelligible
terms obviously loses much of its force. The situation
derives quite simply from the way in which our experiences
would appear to be stratified. How far this view is correct
| must, of course, leave the reader to decide for himself.
But | hope that | have at least given him some idea of how
the situation appears when it is regarded from the mystical
end of the spectrum.

Again, it is essential at the very beginning of this essay
to emphasize the fact that the contention that religious
illumination is more basic and ultimate than any which
men accumulate in other fieldsdoes not in any sense imply
a claim to 'superiority ' or ' spiritual fascism .' The plain
fact isthat in religion we are concerned with experience of
an absolutely fundamental order, with man's relation to the
supreme Source of his being. But if foundations are
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essential, it is no less true also that they are useless to us
unless we can effectively build upon them. And this'
commits usto concern with all that vast range of knowledge
which man has to acquire in order to master the forces
which are at work in the universe around him. Religion
makes essentially for illumination; but unless we are
escapists who regard the visible world as may a there must
be something properly understood and mastered by our
mindsonwhichthisilluminationfalls.

Of course since religious vision is to be obtained only by
penetrating deeply into the subjective sphere—even, | would
affirm, beyond the level touched by ' depth psychology '—
the price to be paid for securing it is severe. But this fact
is part of the arrangement of things, and not in any sense
a cause for pride or self-gratification. And in any case one
must remember that if the religious path is properly
pursued it should make for a degree of humility which is
proportional to the illumination which has been attained.
For the first and most salutary lesson which is imparted to
the seeker when he enters this realm is that in and for him-
self heis as nothing.

Finally, due account should be taken of the fact that
"superiority', 'fascism ', and the activities of such person-
alities as Aldous Huxley's Grey Eminence, Father Joseph,
are almost always associated with sophistication and high
intellectual endowment. But it is one of the basic elements
in religion that the knowledge to which it opens the door is
accessible to the simple and the humble, and that in this
matter the educated have no advantage over them. In fact
it isonly as aresult of a severe process of re-education and
a return to primitive innocence that the possessors of
"trained minds' can understand the truths which await
them in this field. Andfrom thisit follows that, as| shall
suggest on a later page, if ever religion again becomes a
force in the world it will not be the intellectual Neo-
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Brahmins amongst us who will make the most serious
contribution to such a renaissance; the power and authority
will be essentially with those who have become children of
Light, whatever the nature of their qualifications in the
sphere of culture.

As for the present study, | can say only that it is written
by a person who, although he makes no claims to religious
illumination, has at least reached the point of recognising
the imperative need for men and women today to balance
their over-facile knowledge of externals by a deeper
acquaintance with that invisible realm of transcendental
being which lies behind all manifestation. If we are to be
saved from anarchy and destruction we must submit to
the obligation of turning for strength and direction to the

Within.

2. Spmrr AND SOCIETY

And now at last | am in a position to address myself
directly to the theme of this book. Let me begin by attempt-
ing to bring out the significance of its title. Man's power
of controlling the elements with which he finds himself
surrounded depends upon his capacity to associate himself
with a creative principle of unfathomable profundity which
is symbolized by the term ' Spirit ."' Inso far as heis attuned
to this ultimate Life he finds himself capable of releasing
and yet disciplining his emotions, of creating art forms,
pursuing scientific investigations, making a proper use of
that dangerous weapon, his intellect, achieving a har-
monious relation to Nature and his fellow men, and finally
of building up an ordered society. In so far as he is not so
attuned he finds himself in all these respects involved in
chaos, discord and suffering.

There will be no need to stress the fact that the character
and activity of Spirit is essentialy interior. It informs,
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vitalizes and devates every possible type of form, but
remains ever within them all as an Agency which can never
be known immediately, but only through its manifestations.
And the nearer an individual comes to establishing a direct
rapport with this potent and liberating principle, the nearer
he is to becoming a true creator. The more completely, in
fact, does he express the distinctive nature of man.

Speaking in very genera terms, one can distinguish five
outstanding attitudes towards this problem of transform-
ing life under the inspiration of the Within. First of all
we have that of the average unawakened and conventional
individual, representative of the vast mass of the popula
tion. It may be said that both in persona and socia terms
heisin alarge measure excluded from the sphere of reality
as it is understood by the metaphysician and the mystic.
He may be lovable and human, and have locked up within
him the most splendid potentialities. But he lacks the
inspiration, courage or opportunity to pass through the
ordea of finding himself on a deeper level, and as a result
he brings into existence, tolerates and perpetuates a form of
society which is an expression of his own afflicted and
limited being—the society in which we are all called upon
to live today, the society which is disintegrating before our
gyes because it is cut off from the deeper springs of light
and love.

In so far as it has any coherence at all, that coherence
derives largely from such forces as gregariousness, mechan-
istic uniformity, the blind response to standardized con-
ceptions and formulations. Although it expressesthe activity
of life, it fails to raise that life to the plane of spiritual
significance. And as a result it contains within itself the
sdsof itsown destruction.

Turning to those who have a more positive attitude to the
problem, we have first of all the thinkers who are most
directly responsible for the ' mental climate' of the age:
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the men of science. They have obviously a tremendous
function to perform in controlling the more mechanical
aspects of our existence. And of course in respect of their
more lofty discoveries they are opening up for us high
cultural possibilities. But in relation to the task before us
of building a new order of society their contribution is, |
would urge, subordinate to that of those people who are
concerned with awakening man to a spiritual consciousness.
Moreover, as | shall argue later, their mode of thinking is
in many respects inimical to such an awakening, since it
inclines powerfully towards scepticism and materialism.

A deeper philosophy is represented by our modern
exponents of Humanism and of the more conventional
forms of religion. But they fail to realise and express the
spiritual with sufficient intensity to release those energies
which are essential if the world is to be saved from the
disaster by which it is today threatened. For we do not,
I would urge, become concerned with the life of the Spirit
in a really fundamental sense until we come to terms with
those two complementary figures, the artist and the mystic,
which represent the two opposite poles of creative spiritual
experience.

The inner life of the soul has a dual aspect. In one direc-
tion a man is impelled to affirm his distinctive, individual
character, his response to, and action upon, the universe—
and it is the artist who is supremely dedicated to this end.
In the other he is impelled to affirm his essential and deeply
interiorunity with all the millions of other souls who collec-
tively make up society—and this is the central inspiration
of the mystic and the humanitarian. In this polarity we
have a fundamental basis for the modern formula: self-in-
community.

As to the artist, the most powerful protests against our
devitalized modern existence are made by those men and
women who are intensely conscious of the meaning of
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individual experience. What they stand for is not the
abstract, unappropriated truth of science, but truth which
has been personalized and subjectively realised. Their path,
if they are genuine, is one that makes the most agonizing
demands upon them. There will be no need to indicate its
character; every educated person has some idea of the
dangers, ecstasies, lacerations, tensions and humiliations
which it entails. The essence of the matter is that the price
of deeper self-awareness is crucifixion. Anyone who doubts
this statement may be invited to study the work and lives
of such moderns as Dostoevsky, van Gogh, D. H. Lawrence
or Henry Miller.

Such men are inevitably at war with society. They are
for the most part ' anti-social'—for the good reason that
they have no impulse to cooperate with the purposes of a
"civilization' which is largely based upon the denial of the
very insights and inspirations by which they themselves are
striving to live. Why should the artist give life and power
to a system which consolidates and organizes just those
responses and reactions which it is his sacred mission to
destroy? So he becomes what superficially appears to be
an escapist, in part because he is incapable of measuring
up to what a psychologist would describe as ' the demands
of normal life', but also because he is concerned with the
still higher demands which are denied by the machine age
in which he has had the misfortune to be born.

| speak, of course, of extreme cases. There are plenty of
artists who are willing to cooperate with such creative
tendencies as they can discover in our modern culture. But
it is those alone who have achieved true intensity of being
who bring out the essential tragedy of our situation.

Finally, we have the individual who is attuned to the
opposite pole of spiritual experience—the mystic who is
responsive to the great complementary principle that we
are all in essence one. Unless you are perverse you cannot

B
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penetrate to the deeper levels of your psychology without
finding there something which isorganically one with every
other human being. This is a basic mystical truth, and it
explains why even that extreme individualist, the artist, is
possessed by such a deep and passionate urge to communi-
cate his experience. Because, quite simply, what is known
and realised at that depth belongs to all.

What in the typical artist is a subordinate realisation
becomes in the mystic paramount. He lives only for unity.
He also, of course, is committed to a profound transforma-
tion of the personality. But he is concerned before every-
thing, not to emphasize his distinctiveness, but to purge
himself of everything which preventshimfrom cominginto
at-one-ment with the Great Spirit and his fellow men. And
just as most artists are, so to speak, under-communized, so
are most mystics under-individualized. That 'self ' which
they so passionately dedicate to God and humanity is
insufficiently distinct, responsible, aware. Although the
Light is truly received, it is not brought to a proper point
of focus. And this means, in effect, that they uncritically
accept a great many elements in life which the artist is con-
cerned to repudiate. They are often only essentially
spiritualized—transformed at the core but not in relation
to externals. Apart from their central insights, their values
can be conventional and commonplace. But they are
all the same dealing with life on the profoundest level
of all.

There are great souls who are both personalized and
universalized, but they are too exceptional to come in any
serious sense into our unhappy modern story. Yet they
at least provide us with the ideal to which we should
aspire.
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3. LIFE AND FORM

I have already suggested above that the essence of the
Spirit is that it is active within all forms and subordinates
them to its indwelling life. It is important to realize that
in our modern society we are concerned for the most part
merely with its minimal activity. Thus one finds in treatises
on politics such statements as that in a democratic regime
" the spiritual element of personality must be respected ".
But this amounts to no more than saying, in the tradition
of Liberalism, that certain absolutely human rights are
being vindicated, such as that of choice of labour, freedom
of speech and assembly, or the claim to posess private
property. It is obvious that privileges of this order can be
fully enjoyed while culture remains on a relatively low
spiritual level. The most which such freedoms provide is
aframework within which life can develop in a wide variety
of ways. All thatis positively guaranteed is the exclusion of
barbarism.

We do not become concerned with the Spirit in any serious
sense until we touch an order of power and inspiration which
may really be said to transform life. This means in one
direction the stimulation of certain sympathies which, when
followed, work towards breaking down all the different
alegiances and attachments by which the conventional are
conditioned. And in another it means thinking in far more
flexible and imaginative terms than does the typical person
who has enjoyed the benefits of an 'intellectual training .'

As an instance, | find a distinguished modern sociologist
propounding the following query: 'Can Sociology, the
most secularized approach to the problem of human life,
co-operate with theological thinking? ' Is it unfair to suggest
that in attempting to relate two such highly intellectualized
disciplines to one another he is automatically excluding
himself from the inner and creative realm of the spiritual?
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The elaborate and scrupulous coordinations which result
may have a certain function in clarifying our experience in
this realm, but the terms in which the undertaking is
attempted preclude the possibility of anything very impor-
tant being achieved. The enterprise is killed at the start
before the weary dialectic has begun to unfold.

When, on the contrary, the mind comes more deeply
under the influence of the Spirit its processes may be said
to be internalized. By this | mean that energy is diverted
from analysing and defining external situations to perfect-
ing states of mind which will ensure a proper response to
them. That is to say, the spiritual individual is less con-
cerned to establish scientific control over the facts disclosed
by research and more to perfect himself in that science of
being which will render him sensitive to every situation
which may arise and capable of dealing with it in inspira-
tional and creative terms. To this important question |
shall return in the next chapter.

It is important to observe that education and spiritual
training do not cover altogether the same ground. The aim
of thefirst, although it implies a certain concern with high
ideals, is to enable the individual to deal properly with the
field of his ordinary experience. Theaim of the second, on
the contrary, is to increase his receptivity to mystical and
illuminatinginfluences. It implieswork on the deeper levels
of the organism itself rather than on the faculties which
it employs. And it involves essentially turning away from
the world of action in order to return to it with increased
power and vision.

In my own view it is this deeper discipline alone which
will provide the key to our modern difficulties. This means
that | here advance the claims of a high-tensioned as
opposed to a low-tensioned consciousness, and that |
emphasize the significance of the more feminine, religious,
inspirational and intuitive elements in our psychology—



THE DECLINE OF THE WEST 13

because they are more of the Spirit. And | stress them, not
because | fail to recognize that there are also important
contributions to be made on the more sober, systematic and
objective plane—I shall have something to say in a later
chapter regarding what | term 'levels of reform'—but
because they have been fatally neglected in our contem-
porary rationalistic, over-masculinized, scientific culture.

In other words | take my stand on a distinctively
religious conception of the problem of creating a new social
order. | believe that we shall be lost unless a minority at
least unfold a genuinely spiritual consciousness, and by
their example inspire and fortify the rest. The world will
be saved only by those who have developed sympathies of
a more subtle order, and who as a result are possessed of
a superior type of knowledge. It is a question of the little
leaven which leaveneth the whole lump.

| therefore make no attempt in these pages to contribute
to the mass of ideas, theories and proposals which are being
advanced in thisfield on the humanistic plane. They have
their function to perform. But the key to the whole situation
as | see it is not the relatively easy manipulation of facts
and principles by the scientifically-minded, but theintensifi-
cation of consciousness at a considerable cost in order that
true life and power may be released. We should make a
more effective use of our energies by directing them into
more fruitful channels. Our fundamental problem is not
that of creating a new society, but of creating the new men
who alone can bring that society into existence.

My object in the present study is to consider some of the
more important results of approaching the task of social
reconstruction from this more subjective angle. And this
means emphasis upon elements in the situation which are
disastrously neglected in this age of planning, and which,
apart from that, are of considerable interest in themselves.

The ideas embodied in this preliminary statement will
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be worked out in detail as we proceed. | begin with some
observations on the present state of our civilization.

4. WORLD CRISIS

The development of our western culture presents us at
the moment with a remarkable spectacle. On the one hand
enormous energy and enthusiasm are being displayed by a
powerful group of reformers in designing and putting into
operation plans for a new type of social order, based upon
what can best be described as the principles of scientific
humanism. These pioneers place their trust essentialy in
a combination of intelligence and determination, and they
assume that the morality of their actions will be sufficiently
guaranteed by that goodness which has been implanted by
nature in the souls of human beings. They have much
faith and courage, and they are naturally impressed, to the
point almost of being positively dazed, by the boundless
possibilities which modern science is opening up before us.

Yet just as the tendency which they represent is reaching
its peak we are met with a steadily increasing interest on
the part of a minority in the inner life of the Spirit. For
such people perceive clearly enough that the optimism of
the laboratory-inspired revolutionaries is far from possessing
a substantial foundation. At the very time when we are
making such enormous advances in the technical field the
level of our civilization is declining in the most disturbing
fashion. The fact is being forced upon us that the world
is rapidly being ruined by a sinister combination of
mechanistic thinking and boundless acquisitiveness. This
at every point means the sacrifice of the organic to the
abstract, of humanity to commercialism, of nature to
science, of the unseen to the seen. In detail this works out
in the form of an alternation of booms and slumps, com-
pulsions to imperialistic expansion, the rape of the land,
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sensationalistic gratification as a wretched compensation for
the soul-destroying routine of the factory and the office,
an economic strangle-hold upon democracy, the exaltation
of the State, the abstract operations of high finance, the
concentration of the population in huge and hideous cities
—a general picture which cannot but fil the mind with
consternation and despair.

As students of the problem have made clear, the root of
the whole evil is moral. For years past we have refused to
face certain fundamental spiritual obligations, and we are
now confronted with the result. Moreover, the social
system which has thus been brought into existence is now
beginning to work back upon those who are doomed to live
withinit. Crime and sexual laxity are increasing to a dis-
concerting degree, the individual's sense of integrity and
personal responsibility is steadily weakening along with his
declining devotion to communal ideals and purposes. Not
only is there a widespread disinclination to turn the mind to
deeper things, but as a result of our extreme preoccupation
with the superficial and mechanical aspects of existence the
majority of even so-called educated people today are
rapidly becoming incapable of thinking on philosophical
and spiritual themes.

A |l these manifestations plainly point to something more
than a mere periodical fluctuation in the moral standards
of civilized life. Not only is the situation even more serious
in many other countries, but the manifold disturbances
entailed are occasioned by more radical causes than that
of the recent war. A revolution is at work which involves
the very foundations of our culture: the capitalistic system,
the growth of modern science, and our traditional religion.
Further, we have reached amajor turning point, not only in
our western, but in world history. It cannot be evaded by
the East, for war, modern technics and occidental ideology
have invaded the Orient on such a scale that there also there
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are impending momentous transformations, re-evaluations
and revolutions. Even the emergence of Soviet Russia is
by itself a sufficient indication that the world pattern is
radically changing.

Another radically important element in the present
situation lies in the fact that, as far as one knows, for the
first timein the history of mankind we are concerned with
a crisis which is world-wide. We have reached a point in
the development of our economic system and our methods
of communication at which all nations and countries are
rapidly approaching a condition of interdependence.
Whether we like it or not, thereis now 'One World ." We
are being compelled towards contriving, planning and legis-
lating for humanity asawhole.

This means without doubt the end of a whole phase of
human experience. Itisnolonger aquestion of' revolutions
of civilization', of cultures emerging, maturing and
declining without prejudicing seriously the fate of others
with a different geographical location. Now all must rise
or fall together. A failure or success at any one point on the
globe may have powerful and incalculable repercussions at
almost any other. A new discovery in one country can make
by implication for prosperity or misery at the other end of
the earth. Mechanisms are available far distributing both
the good and evil products of man's invention with great
speed and accuracy over enormous areas. Isolation no
longer means security. Separation and unity are now
primarily of the mind and not of matter.

The superficial will attribute this devolopment simply to
the automatic outworkings of the discoveries and inventions
which we have perfected in the course of the last century.
But to the more reflective it cannot but symbolize the fact
that the basic mystical truth about the human family—
that we are all essentially one in God—is at last being
presented to our minds even on the material plane. Hence-
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forth we can progress in any real sense only to the degree
that we do so as a whole, in the awareness that, as the
Chinese say, we are ' one Family under Heaven ." And this
fact will inescapably impose upon us all as time goes on
both a new mode of physical existence and a new conception
of culture. More than that, it will slowly but surely change
our consciousness at its roots.

The effect of all these fundamental changes is inevitably
a widespread condition of uncertainty. The familiar
external landmarks are being irresistibly swept away, and
the future presents itself to us as menacing, indeterminate
and incalculable. We are driven to seek for permanence in
amore interior realm.

5. You HAVE BEEN WARNED

With all this, there is a positive side to the picture. We
are undoubtedly awakening to the seriousness of the crisis
with which we are faced. In the first place, thanks to the
labours of numbers of careful students of sociological and
economic problems, we have been provided with a fairly
detailed and exact account of the state of our sick civiliza-
tion, of the opportunities which have been neglected, the
damage which has been done, and the misguided concep-
tions on which we have been working. Broadly speaking,
we now know pretty clearly what not to do.

But it is important to realise just how far the contribu-
tions of most of these thinkers take us. What we find is
that they have a very much clearer vision of the evil system
in which we are living than of that by which it needs to
be replaced. They have a notable capacity for the clear
analysis of the confusions and errors in which we have
become involved in the past. They know precisely, and are
capable of cogently demonstrating to others, where we have
gone wrong. Their autopsies are conducted with exceptional
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patience and skill, their diagnoses beyond reproach. But
they are reporting from the farthest point which they have
reached, and that is the grim frontier which divides the old
dispensation from the new. They have little in reserve.
Although they have surveyed the past through a micro-
scope, it is through a telescope that they are examining the
future. To use an expressive image of Coleridge's, the
illumination which they throw upon experience is that cast
by the rear lights of a ship upon the waters which it has
traversed.

As remarked earlier, it is impossible to study these
questions seriously without being driven to the conclusion
that the source of all our troubles in the political and
economic sphere is moral. As a consequence we find that
the problem is being attacked from another angle as well
(in many cases, of course, by the same people). Men of deep
thought and feeling are arising amongst us and making
eloquent appeals for a return to the ethical standards of an
earlier generation. For it is sufficiently plain that we have
today sunk to such alow level that we arelivingin this field
on the moral capital left us by men and women who took
the problem of behaviour far more seriously than we do
ourselves.

Emphasis of this type is, of course, unavoidable. We pay
for our depraved spiritual condition, not only by being
afflicted with corrupt institutions and subject to all manner
of vexations and disorders, but, if we are seriously seeking
something better, by being obliged to wrestle with deep
problems relating to regeneration, redemption and moral
re-education. The same radical disorder in our lives which
brings us face to face with strikes, venereal disease, food
shortages and conurbation brings us also face to face with
the principles of morality and ethics in their more for-
bidding aspect. Symbolically enough, we lay aside Aldous
Huxley, the entertaining satirist and address ourselves
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instead to the less diverting, but undoubtedly more impor-
tant Aldous Huxley, the moralist. And thisis realistic, for
unless we somehow attain command over fundamentals the
whole fascinating superstructure which they support will
be swept away. Although (for beginners, at least) it is a
dull business trying to be good, this is the only condition,
we are coming to realise, of pursuing more exciting ends.*

The persistent and insidious decline in our cultural stan-
dards has, of course, been studied by careful observers for
many years past. At the end of the first world war such
writers as R. H. Tawney and C. E. Montague warned the
world pretty plainly in which direction events were moving.
In 1933 Beverley Nichols published that disconcerting work,
Cry Havoc. And now in the midst of a second catastrophe
the voices of the discerning few are again being raised for
all who have any imagination to hear. In the course of the
war Alfred Noyes published a passionate essay entitled The
Edge of the Abyss which is calculated to make any serious
person pause and reflect. Soon after in 1943 Herbert Agar
wrote that noble work, A Time for Greatness, in which he
laid bare the alarming character of our situation with
remarkable power. In 1946 Victor Gollancz published his
Our Threatened Values, while in 1948 Middleton Murry in
his penetrating study, The Free Society, carried the disturb-
ing story still further.

| have no doubt that severa more volumes have been
published on this disconcerting theme, but those | have
mentioned should be quite sufficient to convince the reflec-
tive—if the atom bomb has not done so already—that we
are confronted with a major cultural crisis.

*'The world-wide attack on civilization is driving us.' says Ralph
Barton Perry, 'to choose between a worse evil and a better good than
mankind has ever known before. We must be visionary and Utopian if
we are not to be unprecedentedly base; in order to be realistic we must
be Il(z)g;tily idealistic." Herbert Agar, A Time for Greatness (1944 edn.),
p. 128
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The effect of these declarations is undeniably powerful.
Nevertheless, the impression which most of them leave on
one's mind is somehow a little disappointing. And the
reason lies, | suggest, in the fact that, however eloquent and
justified it may be, all protestation has essentially a
negative quality. We cannot escape the feeling that the
people who are destined to deal most effectively with this
dismal state of affairs are those who are less concerned with
admonitions and warnings and more with quiet, unpreten-
tious and positive action. | do not wish to be unfair to these
writers, but | cannot get away from the suspicion that there
is a certain weakness at the core of their attitude.

In any case there is a psychological element in the situa-
tion which we cannot afford to overlook. Even the most
serious people can only submit to a strictly limited amount
of appeals to their better nature. Too much incrimination
and exhortation quickly defeat their object. This is, of
course, in one sense a measure of our decadence. But the
fact is there, and must be recognized. The only way to
avoid reducing even the most conscientious reader to a state
of unproductive boredom isto keep such elements as edifica-
tion, moralizing and philosophical justification within the
narrowest limits and to translate the issues as far as possible
to the objective plane where they can be dealt with in more
analytical and concrete terms.

6. THE THRESHOLD OF RELIGION

These appeals to the conscience of society raise also
another issue of great importance. All these writers stand
for the great fundamental principles on which the stability
of the whole social structure depends. A nd such principles
are, intheir ultimate reference, religious. But most of them
—and in this they are representative of the majority of
those amongst us today who are lining up for the defence
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of spiritual values—are concerned with religion only in so
far as it finds a reflection on the plane of ethical principles
and moral standards.

One finds our modern exponents of humanism taking
their stand on such documents as the American Constitution
and the Bill of Rights, which embody, of course, absolutely
fundamental conceptions. But we must not forget that these
affirmations originally derived from a consciously held and
practised religious faith. Their authors cast into ethical
terms convictions and sentiments which had been deepened
and maintained by the devout worship of God.

Is there any serious hope for a morality which is thus
divorced from its source in a deeper and more mystical
experience The problem is obviously of cardinal impor-
tance. What is really demanded of us if we wish to save
our disintegrating civilization? May we not have to face
the possibility that in order to do so we shall have to become,
not merely minimally, but positively and intensely religious?
What, in fact, are the Terms of our Contract?

We shall be wise to proceed in this matter with due
humility and caution. It is obviously extremely dangerous
to lay down terms to the universe in advance. We may
finally be compelled to reckon with the fact that the rela-
tively easy path represented by a humanism which avoids
practically all concern with other-world implications is
inadequate to the task with which we are confronted. The
demands made upon us by the Spirit may be far more
searching and severe than the philosophically-minded
liberal is willing to admit. In order to control effectively
that which we find outside ourselves we may have to go
inside ourselves in a very complete sense. We may have to
think, feel and act in ways which are deeply disturbing to
the rationalistic mind. It may not be enough to have God
in the background of one's thought as an ultimate Principle,
or as a more or less vaguely conceived presupposition of
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creative activity. We may, in fact, get nowhere with our
problems until we become, in our measure, believers,
mystics and seers, until we achieve aliving association with
the great Unseen. Otherwise we shall lack the finer insights,
the deeper responses, the intense and discriminating
sympathies which express the real life of the Spirit.

The essence of the matter, | would suggest, is that the
inspiration of Humanism is not intense enough to lift us
above the realm of matter into that sphere in which we
really experience the life and power of the Divine. It may
stimulate our moral feelings and impel us to righteousness
and protestation, but it does not truly release the creative
powers within us. It conducts us with great sobriety and
dignity into the antechamber, but is impotent to lead us
into that inner temple in which we can really become
quickened by the Light and the Fire.

As a result we may one day discover that the leadership
of humanity has passed into the hands of men and women
who have attained to a high order of religious knowledge
and power. From which it follows that those people who
are consciously opening their souls to the Unseen and
sensitizing themselves to spiritual (and not merely psychic)
influences from beyond the Veil may be contributing far
more directly to the salvation of humanity than even the
most enlightened thinkers who are unable to rise above the
humanistic plane.

There is a further difficulty to be considered. The intel-
ligent cannot fail to perceive that the deep religious
emotions of their forefathers were developed in relation to
a theological system which they themselves find it increas-
ingly difficultto accept. This objectionis, | believe, perfectly
valid; the traditions of orthodoxy can no longer satisfy us.
But I am myself convinced that the original inspiration is
destined to be recaptured in new and more liberating forms,
within which the modern man can work creatively in the
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task of building up a new order of society. In fact | believe
that, in spite of all the darkness around us, we are on the
threshold of a religious renaissance.

I would affirm that, although they may not suspect the
fact themselves, the humanists' impassioned defence of
"values' represents only the first phase of a wider move-
ment which will inevitably lead us back to religion. In this
matter it is important to see the issues in a proper historical
perspective. At the moment it looks very much as if we are
concerned with a turning-point in the history of European
thought which corresponds to that which was reached in
the seventeenth century when men began to awaken to the
tremendous possibilities of scientific research. Now, when
this way of thinking has become paramount, the pendulum
has almost imperceptibly begun to swing back in the
opposite direction. A group of thinkers, small in number,
but of considerable significance for the future, are turning
their minds again to the things of the spirit in the attempt
to recapture, in modern terms, certain essential insights and
realisations which have been lost in the course of the
triumphant extension of our knowledge in the scientific
realm. This tendency towards compensation is a funda-
mental characteristic of the human mind and it is, | would
submit, not at all fantastic to suppose that the sequel to
three centuries of extreme extraversion will be a renewed
concern with those subjective aspects of experience by
which objective knowledge so obviously needs to be
balanced.



Chapter  Two
RELIGION AND REFORM

1. WHAT RELIGION MEANS TODAY

| HAVE made it plain in the preceding chapter that | am
taking my stand in this book upon an uncompromisingly
religious philosophy. This in the present era is admittedly
a somewhat enterprising venture. For on hearing the word
‘religion' the modern man justifiably expects the worst.
His thoughts turn irresistibly to the impotence of the
Churches, the inadequacy of those amongst us who claim
to be representatives of the spiritual life, the unedifying
disputes of sects and factions, the bondage of so many
devout souls to outmoded theological conceptions.

Not, of course, that there is any question of bringing the
typical restless, unstable superficial person of today into a
living relation with the Mystery. The point is, rather, that
the more intelligent of those who are today turning to the
Invisible for guidance insist on rejecting any interpretation
of the spiritual life which does not conform to certain pretty
clearly definable conditions. These conditions, so far from
being imposed by the limitations of our present-day
consciousness are, | would urge, the expression of true
religious insight. They are the result of Light breaking
through from within, and the challenge which they present
to traditionalism is liberating and creative in character.

In thisfact lies the crux of the whole problem. From one
point of view the basic truths about life are eternal. From
whatever point in history we approach the Mystery we are
met with the same immemorial problems, called upon to

24
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make the same sacrifices, subjected to the same disciplines,
accorded the same basic revelations. Yet with all this each
Epoch has its distinctive note and signature, and this means
that there is a form of religion which is alone appropriate
to the coming age, and that we cannot hope for an inflow
of light through any other channel. Although in one sense
truth is eternal, the principle yet holds that there is an
order of inspiration appropriate to every age, and if we
wish for atrue influx of creative power we must attune our-
selves to that which is reaching us at this particular stage
in our evolution. Just as we are called upon to think in
new ways in our relations with the outer world, so also must
we learn to think in new ways in our relations with that
inner world of Spirit the light of which we so sorely need.
It is essentially our modern scriptures which will throw the
clearest light upon our modern difficulties.

This fact the traditionalist, however, declines to face. The
most serious and tragic element in our contemporary
situation is that the majority of thinkers who can claim to
some measure of spiritual vision in these disturbed times
are conditioned by traditional conceptions which inevitably
and disastrously cut them off from those men and women
of today who are bewildered and uneasy respecting modern
developments and are seeking for a higher order of inspira-
tion and direction. Although they have a clear enough
understanding of the objective aspect of the problem their
knowledge of its subjective implications is disproportion-
ately small. They have an adequate apprehension of the
new forms, institutions and ways of life which would result
from a deepening of the spiritual life, but their conception
of that life itself remains far from satisfying. The situation
is very well symbolized by the title of a recently published
article* on this theme: " The Old Message and the New
Order." Theassumptionis madethat although we are being

* By Godfrey Pain, in Community in a Changing World (1942).
C



26 SPIRIT AND SOCIETY

driven to the most revolutionary conceptions in the field
of social reconstruction we shall be able to carry them out
only in the light of the traditional religious scheme. No
serious attempt is made to face the possibility that the trans-
valuation which is so evidentiy being accomplished in every
other field of thought must embrace the sphere of spiritual
knowledge as well.

The view of the imaginative modernist, on the contrary,
isthat arevolutionisinprogressinthereligiousrealm which
is proceeding on closely parallel lines to that which we are
witnessing in the economic and political field, that corre-
sponding to the pioneers in one sphere there are pioneers in
the other, that the same degree of initiative and moral
courageis called for in both, and findly that itwill in course
of time be discovered that it is only those groups, com-
munities and movements which have caught the new
inspiration which will be able to deal effectively with the
objective problems with which we are struggling.

What does this imply for the future of religion? The
essence of the matter is that the modern seeker after
spiritual wisdom insists upon inclusiveness and compre-
hensiveness in the religious sphere. He is deeply aware that
on all other levels of life—science, economics, communica-
tions, culture—we are moving forward to a state of mutual
dependence. It follows that there is no hope today for a
religion which does not meet the spiritual needs of all types
and races of men. The modernist demands a faith which
shall be universal in character—a very different thing, by
theway, from afaith which, while being essentially limited,
seeks to command world-wide acceptance. He is convinced
also that the new religion must do full justice to the higher
possibilities of science, of mysticism, of spiritualism, and
even, one must dare to affirm, of esotericism. He asks that
it shall give full recognition to the fact that the stream of
prophecy, inspiration and seership which flowsin from the



RELIGION AND REFORM 27

depths of our consciousness did not dry up at a certain
point in history, but has continued right up to the present,
and is today even increasing in power. He declines to limit
his conception of scripture to that advanced by this or that
historical school. And finally he demands, in the spirit of
the time, that those who claim to expound to us the
character of religion shall at least have some first-hand
experience of what they are teaching.

For the purpose of this essay | am using the word
‘religion' in a very wide sense to include, not only the
attitude of those who have embraced some definite form
of faith, but also of poets, philosophers and artists who are
relating themselves to the Mystery in a less formal fashion.
The essence of the matter is that all those who in one way
or another recognise the need to look within for inspiration
and guidance, and particularly the need for personal regen-
eration, may fairly be considered as being in one camp as
opposed to the empiricists and extraverts for whom the
inner subjective realm has only a relatively shadowy exis-
tence. Of course the more clearly an individual understands
his relation to the Spirit within, the greater will be his
power. But | am concerned here primarily, not with the
variations and differences to be found amongst those who
realise the deeper meaning of' values', but with the relation
of such thinkers as a body to those whose standards are
basically materialistic. It is for this reason that in treating
of sociological problems in these pages | have paid no atten-
tion to the divisions which exist within thefield of religious
thought. My concern is only with those insights, realisa-
tions and principles which the more imaginative have in
common, and the possession of which, broadly speaking,
places them, whether they are nominally Christians, Jews,
Mohamedans, Hindus or Budhists, in opposition to any
system of thought which neglects unduly the inner spiritual
experience of man.
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A word is called for respecting the relation of inspiration
to history. | have suggested above that there is a religious
note which is particular to each epoch, and that we must
strike that which is appropriate to our present century. Yet
the problems with which we have to deal are also peculiar
to our age. But although thisfact must be given full weight,
it should not lead us to conclude that their distinctive
nature has any great significance for those who are follow-
ing the way of the Spirit, which impels us always to relate
ourselves to those essentials which lie at the heart of all
situations, in whatever age they may be encountered.

The view is sometimes advanced* that the application to
life of spiritual principles presents specia problemsin every
age, and particularly in our modern epoch when everything
has become so technical and highly organized. It is, of
course, possible to make out a plausible case to support this
view, but it makes little impression on anyone who has any
deep mystical understanding. In the first place, it is typical
of the scientific sociologist that he takes various institutions
as given, and then laboriously proceeds to enquire what the
conscientious religious thinker should do about them. But
it should be evident that a great number of those modern
complexities which present problems to the casuist appear
only as a result of a loss of spiritual vision; if we were
properly adjusted we should not bring them into existence
at all.

Further, the nearer we draw to direct inspiration by the
Spirit, the less important do such external considerations
become. Naturally those religious believers who are bound
by the outlook of this or that historical school will meet
with special difficulties in this respect, but if a person has
embraced a creative form of religion his inspiration will
prove to be adequate to our distinctively modern, or indeed

* As, for instance, by Dr. Karl Mannheim in his Diagnosis of our
Time, 1943.
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to any other, problems. For however intricate and seem-
ingly abstract our contemporary arrangements, they involve
at the root the simplest possible type of situation: the direct
relation of individuals to one another, and to the Light
within. Provided that this is properly realised all dse will
follow, whether it is aquestion of laying down acarpet or a
policy for anation. For theinspiration of the Spirit not only
provides certain fundamental insightswhich are validin all
ages and countries; it moves the soul to adapt itself to the
immediate and objective situation with discrimination and
precision. The novel eements in our modern civilization
should not be exaggerated. From the spiritual point of
view technical advances mean little. Whether people relate
themselves to one another in terms of chariots or automo-
biles, wattle or plastics, javelins or machine guns, clair-
voyance or television, clans or joint stock companies, bazaar
gossp or newspapers, the basic problems remain ever the
same—ijud as a triangle remains a triangle whether it is
drawn in charcoal or picked out in Neon lights.

Finally, | must say aword with regard to the angle from
which | am here approaching the problem of socid trans-
formation. My concern is with that intermediate realm
of thought which lies between pure religious philosophy on
the one hand and the detailed treatment of economic and
social problems on the other. In other words, | am attempt-
ing to indicate certain broad spiritual principleswhich, as|
e the matter, should guide the religious thinker in dealing
with sociological questions. But | leave their application to
the appropriate speciadists. The assumption on which | am
working isthat if only the right intuitions and sympathies
can be stimulated in peoples minds the working out of
these problems on the objective plane will prove to be a
relatively simple matter.*

* | have given a brief indication in an Appendix of what | conceive
this to imply.
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Opinions will differ as to how far any of us are yet in a
position to gain a picture of the general features of a
spiritual twentieth-century society. But one may safely
affirm that those who are working and aspiring in this
direction soon find that they are moved to approach the
task of reconstruction in a new fashion. Firstly, they become
conscious of being in touch with a source of inspiration and
power which is denied those who are attempting to deal
with these vast problems only on the secular plane. And
then they find themselves awakening to novel possibilities
intransforming life to which more orthodox workers in this
field are for the most part insensitive. It is as if a new
pattern were being woven, quietly and unpretentiously, in
the very midst of the fabric of the old. And those who are
inspired to confirm to it are committed to new ways and
adaptations, to surprising innovations and above all to
methods which in many directions entail a sharp break with
the past. In a word they realise that they are playing their
part in a deep-rooted process of revolution.

Perhaps the most interesting attempt which has so far
been made to sketch out the general features of a spiritual
form of modern society is that represented by the Person-
alist Manifesto (1938) of Emmanuel Mournier, which
expresses the outlook of a revolutionary French group
containing both Christian and non-Christian thinkers.
Although it was drawn up first of all in relation to the
particular problems confronting French society, it has a far
wider reference and should be carefully studied by anyone
who is interested in the application of spiritual principles
to the great problem of reconstruction.

2. THE ROLE OF RELIGION

The first point to be emphasized in considering the
function of an emancipated type of religion in relation to
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the enterprise of creating a higher type of society is that
religious experience is not merely a source of inspiration
and support to sustain us in our efforts to cope with the
problems of material existence. Primarily it is a means of
making contact with a higher and more interior order of
life, a discipline and revelation which brings man into
association with the vast and potent realm of the Unseen.
To be religious is to become attuned to the sphere of the
metaphysical, to know reality not only in so far as it is
cognizable through the physical senses, but in an interior,
subjective mode as well, and thereby to gain a vision of
glories and fulfilment which the earth with all its possibili-
ties can never offer us. For even the Kingdom of Heaven
on Earth, if ever it is established by men and angels, can
only be but alimited expression of the more concrete reality
which it reflects. Physical matter can be spiritualized, but
only within the limits imposed by space-time existence. The
true splendour is of further dimensions.

Nothing, therefore, could be more misleading and insensi-
tive than the attitude towards the problem assumed by the
type of psychologist who, knowing nothing of the higher
possibilities of the human spirit, blandly describes religion
as ' a useful form of sublimation .' This is not much better
than considering ballet dancing as an aid to health, the
ocean from the point of view of its salubrious breezes, or
mountains from that of defensive barriers. Religion does
undoubtedly serve utilitarian ends; but only in a
subordinate sense.

On the other hand it is no less dangerous to go to the
opposite extreme and deny the function of religion in trans-
forming the conditions of earthly experience. In theo-
logical terms, God is not only transcendent but immanent.
We cannot avoid the mystical obligation to labour to create
the Kingdom. Any serious experience of the Mystery
which lies behind the visible world impels us to change in
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the direction of good that which lies within space and time.
True illumination means creative action, association not
only with the Divine Presence but also with the Divine
Energy. The genuine mystic is moved to introduce into
the world that order and harmony in which the nature of
the Supreme is reflected on earth.

It is certainly true that a danger confronts religion in the
opposite direction as well—that of undue absorption in the
problems of social reform. The tendency of those who are
too zealous in this direction is to lose touch, in their humani-
tarian ardour, with that transcendental realm of being from
which they must ever draw their strength. Idealism
succumbs to secularization, and the creative inspiration of
the Spirit is lost.

Nevertheless, the most urgent need today is for a recogni-
tion of the practical implications of a religious faith. The
fact cannot be too much stressed that all genuine religion
has within it the seeds of social reform. The contemplative
who is too absorbed in relating himself to the Within to
turn his attention to changing the Without is evidently a
morbid escapist. Although there are differences in emphasis
as between our preoccupation with the subjective and the
objective spheres, the principle holds that we cannot love
God in any true sense without being impelled also to love
the neighbour. And love signifies nothing unless it finds
expression in an attempt to improve the lot of others.
Spirituality means service. Authentic mysticism is
dynamic: out of that fulness which results from the
experience of the Divine comes an irresistible impulse to
share, to give, to work positively for one's fellow men. And
this again is an expression of the inward realisation that all
arein essence one.

To act under this lofty inspiration is to set one's feet on
a road which would ultimately lead to complete com-
munism. The wealth of the community would be held in
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common and each would take from it according to his
changing needs. For at this advanced stage of development
every person would be fully aware that in the spiritual
realm no individual could own anything for himself; it
would be realised that all things belong only to God. Nor
would he wish to profit at the expense of his neighbour.
Lovecannot withhold. Social life would be organised on the
besis of trusteeship and all contention in this field would
ceese. The whole conception of ' ownership' would be com-
pletely outmoded. For it would be undermined by the con-
siousness that the present association between ' service' and
"rewards' has its roots in sdfishness and egoism. Man's
natural and healthy impulse is to create, to discover, to
improve. Only when heis corrupted does he think of such
production as being contingent upon recompense. And
only when heis corrupted, again, does he think of provision
for the needs of others as a return for the services rendered
by them. Possessveness is perversity. And in any cae in
a society in which man's creative powers were given free
expression and work was a joy and not a bass for wages
there would be enough for all without any need for indi-
vidual discrimination.

All thisis, of course, wildly Utopian. But it is neverthe-
less essentia to perceive the direction in which the road is
leading, even if it takes a thousand years to traverse it!
Religion consistently pursued leads us inescapably to the
ultimate establishing of a communitarian type of society.
Man is moved in this direction, not by his head, but by the
deeper processes of his heart.

What, however, is the relation between religious socia
reformers and those who are undertaking the reform of
society as an end initself? It will be clear in thefirst place
that the great mass of those who support socidistic
measures in the world today consists of victims of the
capitalistic system who are naturally esger to grasp at any
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opportunity of improving their unhappy condition. There
isnothing idealistic about their motives; they very excusably
want their share of the good things of life, and in many
caes, of course, they want to revenge themselves upon the
dass by which they have been so cruelly exploited in the
past. Their appetites and inclinations are indisputably
those of the ' natural man '—and the responsibility for the
fact lies largely with their rulers.

As to those people, whether privileged, or themselves
members of the working class, who are inspired to reform
society for genuine humanitarian and idealistic reasons,
their inspiration may fairly be described as being essentially
religious, even though they may consciously reject any
transcendental interpretation of life. For they are moved
in this matter by concern for others, and such concern is
unmistakably of the Spirit. Nevertheless, it is important
in considering their attitude and function to keep a firm
grip upon the fundamental distinction between the pre-
suppositions of religious and of secular reform.

In the confused world of thought in which revolutionary
idess are circulated one repeatedly meets with the claim
that sociaists and religious believers are both * after all' out
for the same thing: a socid order founded on justice and
equality. But this, of course, completely overlooks the fact
that whereas for socialism material well-being is an end in
itself, for religion this is only the outcome of an interior
conquest of sdf. ' Sek ye first . . ' The aim is the same,
but the implications of reaching it widely different. While
the religious thinker is dedicated to the cause of building
the Kingdom, he is far from entertaining the illusion that
its foundations are to be sought elsawhere than in sanctifica
tion and dedication to the Supreme.

Yet with all thisit would be indeed foolish to undervalue
the contribution which is being made to the new order by
the secular reformer. It is true that such planning will only
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be properly oriented and energized when it comes fully
under a religious inspiration. Otherwise it will never be
able to escape the process of distortion and debasement to
which it is unremittingly subjected by man's unredeemed
nature. Egoism, acquisitiveness, and that confusion of
mind which attends all bondage to desire can be trusted
to ruin the pattern in the long run, however ingenious the
safeguards against such sabotage. There is no security
attaching to any enterprise which has not a foundation in
the Within.

On the other hand there is a peculiar reciprocal process
at work as between those who are active in the subjective
and the objective sphere. Although itis true that planning
needs to be directed by the inspiration of a genuinereligion,
it is true also that the appeal of religion may be expected
to increase to the degree that social conditions have been
improved by what may be described as crypto-religious
reformers, of the type considered above. For only when a
certain amount of work has been done on this material
plane will people's minds be free to respond to higher
influences.

It is now pretty certain that the Churches cannot hope to
play a major part in the reconstruction of society; they have
failed disastrously in performing the mission committed to
them in this field. Yet as a result of the energetic efforts
of 'secular' workers in the economic realm the material
burden on the population may be so lightened that they
will be given an opportunity, if they so desire, of respond-
ing more to thelife of the Spirit—although in that cae it is
almost certainly to a new religion to which they will give
their allegiance.* Such an awakening would not only fill
a void in their lives, but advance the progress of reform

* For a good account of the sharp decline in religious feeling amongst
the working dass during the last few decades se the Rev. Joseph
McCulloch, We Have Our Orders (1943).
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itself which, as | have aready urged, remains crippled if it
is cut off from an interior source of illumination and power.

One can only hope that imaginative thinkers in both
camps will realise the significance of this process of mutual
determination.

If we consider more closely the function which is exer-
cized by religion in aiding us with our objective tasks we
find that it is that of a harmonizing and elevating medium.
That is to say, for those who can respond to it (somewhere
about 10 per cent of the population of these idands at the
present time, it would appear) it provides as it were a zone
of peace and power within which all activities can be carried
out in a more rhythmic and powerful fashion than is other-
wise possible. Whoever and wherever you are, in whatever
direction you may be seeking to build and create, true
religion will aid you in coordinating the forces with which
you are struggling, give you access to a superior source of
pesce and strength, illuminate your mind from a deeper
region of being than that to which you could otherwise
penetrate.

It appears, therefore, as the innermost principle of life.
Behind the realm of economics there lies the deeper realm
of psychology, and behind psychology again the still more
profound realm of the Unseen by which the other two are
in the last resort conditioned. It is therefore the religious
thinker alone who can justly claim to be concerned with
fundamentals. From this it follows that religion, properly
understood, is not a substitute for any other form of
activity, but an endeavour to maintain association with that
fount of interior life from which all our human activities
can be purified and vitalized. The religious person is seek-
ing aways to invoke a Presence which shall sanctify and
redeem all our earthly enterprises and bring them into
relation with the Eternal. His aspiration is to divinize his
activities, to express at every point and in every situation



RELIGION AND REFORM 37

the will, so far as it is within his comprehension, of the
Great Architect of the Universe.

But God gives the soul strength only to do that which is
right. Our uneasiness respecting the behaviour of priests
who bless battleships and the standards of regiments and
adopt an equivocal attitude to pacifism isjustifiable enough.
One of the reasons why orthodox religion has today fallen
into such disrepute lies in the fact that religious people
refuse to face properly the fact that it is a mockery to seek
divine aid in maintaining institutions and systems which
are based upon a violation of deep spiritual principles. Itis
this disposition to compromise with the debased standards
of worldly life,and to convert truereligioninto, at the best, a
comfortable and conventional humanism, which has more
than anything weakened the power of the Churches today.
And the inevitable consegquence, in an epoch in which we
are all fully awakened to the necessity for sweeping away
the old social order, is that the great mass of people with
progressive ideas are turning their backs on the religious
way of life and putting their faith instead in energetic
practical action with no other-world implications or
sanctions. But in so doing they are only falling into an
opposite error, althoughitisonewhichisin alarge measure
redeemed by the generosity of their sympathies and
intentions.

3. THE MEANING OF THEOCRACY

From the point of view of positive expression, as opposed
to contemplation, religion means the interior orientation
of thought and action. This process of direction from
within can be accurately described as Theocracy. | must
make it plain that | do not mean by this term the guidance
of humanity by the representatives of some ecclesiastical
organization which lays claim to a mandate from on high.
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What it here stands for, on the contrary, is submission by
each individual to aDivine Authority within, the inspira-
tion of which, if followed, will in course of time lead all
men, both severally and collectively, to unity with one
another in the creation of a new, stable and spiritual order
of society.

In other words | am conceiving of that essential principle
of democracy—self-determination—in more ultimate and
mystical terms. The secular thinker is prepared to allow
that if the ' better side' of men's nature could be brought
into manifestation by judicious education and an improved
environment a new world might be created. But what is
this ' better side ' if we pursure the analysis of its nature to
the end? To the religious philosopher at any rate it is that
element in the personality which is responding to a holy
and regenerative influence, that divine spark or synderesis
within by which man is essentially related to his Creator.
The mark of the saint is that heisinteriorly ruled by God,
not in servitude, but through a voluntary alignment of his
will with one that is ultimate. He isatheocrat in the exact
sense of the term.

It may well appear that this religious, and even mystical,
approach to the problem is hopelessly out of relation to
the immediate possibilities before us. Our reformers are
struggling with the most formidable problems in the realm
of practical politics, with forces which are at work on the
most mundane levels, with groups and factions which are
incapable of responding to this order of inspiration, the
whole undertaking being carried forward in an almost
exclusively secular atmosphere. The prospects for a large-
scale attack on the social problem on an acknowledged
religious basis are therefore remote. The assumption on
which oneisbound towork in this matter, if one's principles
are metaphysical, is that the religious solution will in the
nature of things be seriously attempted by the majority
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only when all other efforts to build up a new society have
failed. For the last place where man looks for truth is in
the depths of his own being.

Yet this somewhat depressing view is quite compatible
with abelief in an impending religious renaissance. In spite
of the general apathy, the seeds of a new life are being
sown.

4. THE NECESSITY FOR PRINCIPLES

Assuming, then, that it is religious insight which is
destined to provide the true key to the solution of our social
difficulties, we have now to consider the way in which this
process seems likely to work out. First of all, we shall
naturally look to religion to provide us with certain broad
guiding principles to which we can relate our day to day
experience.

The need for such a frame of reference needs no serious
defence. If we are imaginative we have a strong impulse
to refer our immediate experience to another type of
knowledge of a more ultimate nature. This transcendence
of immediacy can be effected by all sorts of agencies:
devotion to superior personalities, poetic imagery, august
rituals, high traditional symbols, the principles of a genuine
metaphysic. To many, philosophical considerations are
extremely unsympathetic. They suspect all rationalization,
and prefer to contemplate the more enduring elements in
existence in a more direct fashion. But at the best this
implies a very incomplete relation to life. Once men's
minds are fully awakened they cannot enjoy any real
measure of serenity while they are still uncertain regarding
metaphysical ultimates. They may pursue with energy all
manner of momentary aims, and for long periods of time
become absorbed in all sorts of projects and undertakings.
But underneath they have a more or less vague realisation
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that until they have attained to assurance respecting the
worth and meaning of life all that they attempt has an
insecure and unsatisfying character. They have a clear idea
of each individual element which occupies their attention,
but these elements themselves do not combine to form any
intelligiblepattern. Thereisnocentral principlediscernible
which subordinates the whole complex to order. Yet even
the most extreme empiricist finds himself obliged at times
to refer his practical activities to some sort of basic system
or scheme. And in spite of the dangers attending academic
and abstract thinking we are all aware that the man who is
basing his actions on clearly thought out conceptions is
immeasurably more powerful than the enthusiast whose
blind and urgent concern is to ' get things done .'

The fact must also be emphasized that spiritual principles
of this order do not depend for their authority upon objec-
tive verification as do those which are employed in the field
of scientific research. In describing them as 'spiritual’ |
mean exactly what | say—that they are of a different order
from empirical generalizations based upon scientific investi-
gation and contingent upon its progress. To be religious is
to believe that the mind by contemplation, discipline and
a study of the literature of 'revelation' can attain to
insights and intuitions which, although they have, of
course, to be realised in experience, yet do not derive
directly from it, and even determine in advance the modes
in which we appropriate it. In a word, while impressions
reach us from without, they can be clarified and interpreted
only from within.

The problem of attaining to inner stability isformidable
enough even under more normal conditions of existence.
Today, when men's minds are bewildered by swift and dis-
turbing historical changes, by the breakdown of traditional
systems of thought and belief and the emergence of all
sorts of questionable philosophies and ideologies the task
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becomes immeasurably more arduous. The air is charged
with speculation and uncertainty and the mass of mankind
live today only on a provisional and precarious basis, con-
strained to satisfy only limited ends and to set before them-
selves only more immediate aims. They realise, more or
less clearly, that itis vain to look back to the rapidly vanish-
ing past for direction, that contemporary events are moving
too rapidly and in too strange a manner for their meaning
to be understood, and that future developments are almost
completely incalculable, and may in addition bring yet
more terrible disasters to the world.

The result for the great majority is a state of uncertainty
and distress which weakens seriously their capacity to
perform their daily work in the world. When familiar
foundations are shaken and traditional landmarks swept
away there can be no true confidence or assurance. But for
a minority the crisis brings with it the possibility of pene-
trating to a deeper level of consciousness. Denied any true
satisfaction or certainty without, they are impelled to look
more deeply within. And in doing so they are proceeding
in the one direction in which afundamental solution to our
social problems can be found—towards the spiritual. It is
the old story that 'man's extremity is God's opportunity .'
Or—for those who shrink from such traditional formula-
tions—it is only when extraversion has broken down that
the deeper possibilities of introversion really present them-
selves to themind. Thisisthesituation which brings people
to the psychological clinic, anditis thesituation also which
is compelling thousands today to scrutinize their basic
assumptions in a way they have never done before.

5. THE CONDITIONS OF VISION

But if true vision is to be attained in this realm certain
conditions must be respected. | have already, in the
D
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previous chapter, advanced the suggestion that the
humanist is not prepared to pay the full price demanded
for the realisation of his aims. Practically all the vast host
of people who are making serious attempts to reform the
world in doing so put their faith in their normal—and what
thereligious thinker would describe as their unregenerate—
sves. That is to say, they are working on the assumption
that the most creative thing they can do is to give expres-
sion to their energies on a certain level of consciousness
without making any serious attempt to deepen that level
itself. They work and think hard, and strive to live up to
the highest which they can redise. They expand horizon-
tally, asit were, but are either indifferent to, or shrink from,
the notion of putting the greater part of their energy
instead into a movement in the other dimension towards
profundity. They concentrate on extending their field of
vision laterally instead of on the more arduous task of
attaining to a deeper interior condition out of which they
could perceive and act with far greater effect.

Here lies the radical issue between the secular and the
religious thinker. For what the second maintains is that
until, asaresult of degpening your being, you cometo think
in different categories you will only add to the conclusions
and contradictions of our modern age. The first necessity
is that wein the West should divert a large measure of our
attention from external problems to a study of the seriously
neglected science of being. Then we shall at last begin to
se things as they are.

The effect of such a discipline is to stimulate certain
elements in man's being the activity of which brings about
a profound change in his values, perspectives and categories
of thought. A process of transvaluation isinitiated which
dters the whole mode of his thinking and acting. In
terms of the poetic it may be said that he begins to develop
an ' organic consciousness . Mystically one spesks here of
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the ' awakening of the heart ." And in the notation of
esotericism one would describe the situation by saying that
certain arcane centres in his spiritual organism are stirred
into activity. But the character of thisinternal transforma-
tion can be made fully intelligible only to those who have
themselves aready to some degree experienced it.

In any caee the point is that it is this concentration on
the interior roots of consciousness, rather than on its
impoverished flowers, that providesthe true key to building
anew world. Our hopeliesonly in facing the depths within
rather than in continuing to look outwards before we are
really spiritually equipped for doing so. For otherwise we
shall only continue to multiply knowledge and activity on
arelatively superficial plane and get nowhere in the end.

The foregoing may perhaps afford a certain justification
for the marked absence in these pages of those references to
sociological literature which would normally be expected
in abook of thistype. A mass of careful and conscientious
work is being done in this field all over the world, and
material of much value is being accumulated as a result.
But the bulk of it tends to be ponderous, dreary or incon-
clusive—just because it is produced on that level of aware-
ness which | have above described as inadequate. 1t all leads
to relatively little—for the reason that the energy is being
expended in the wrong direction.

The esnce of the matter is that an excessve faith is
being shown in science alone. Without science we shall
achieve nothing; that is axiomatic. But at the same time it
is dso true that unless scientific enquiry is undertaken in
conjunction with the development and exercise of other
faculties which are related more to the 'soul' no true
illumination can result. The first step here is to deepen
our redlisation of the significance of such eements in
experience asintuition, inspiration and poetic imagination
which have been so dangerously disregarded since the
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influence of science became paramount in the modern era.
It is a hopeful sign that in many directions psychologists,
official and unofficial, are beginning to glimpse the possibili-
ties of the higher alternatives to ' reason' in its more
restricted sense. In other words the feminine aspect of
knowledge is gradually forcing itself on our attention, and
we are making the first steps towards understanding the
meaning of thinking with the 'heart'.

There can be no doubt that until the processes of the
reason are coordinated with deeper processes which are the
outcome of 'soul-growth'—until, in fact, a profound
change has taken place in our educational methods and
conceptions—we shall never get down to the root of our
difficulties. What the present system makes for in the field
of sociological research, for instance, are endless complica-
tions, criticisms and counter-criticisms, inordinately long
bibliographies, a vast aggregation of particulars which can
never be reduced to order because their very accumulation
is sufficient evidence that the mind has fallen away from
its central and integrating vision.

Through the fact that it deals only with effects and end-
processes sociology is unable to throw any deep light on the
forces which really determine the character of society. It
is possible, of course, to explain up to apoint the vicissitudes
of history in terms of various processes of compensation,
reaction and dialectic. Tendencies beget their opposites,
conditions are established which automatically bring into
existence affirmations in the opposite direction, tyranny
invites assassination, big cities promote an exile to the
country, protection stimulates the defenders of free trade,
scientific planning drives men towards individualism, and
S0 on.

With all this, however, the fact remains that the emer-
gence of these social tendencies through the activity of
human personalities remains essentially mysterious. Sociolo-
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gists can do no more than study the manifestations involved
and compare them with one another. Like all scientists,
they are concerned only with phenomena. But the mystics
and poets amongst us are well aware that the inspiration to
all such developments comes to mankind out of the great
Unseen, from sources which are inaccessible to those whose
horizon islimited by materialism. And they realise, more
or less clearly, that in exploring new possibilities and experi-
menting with new forms and institutions men are aligning
themselves with wider and deeper purposes which will one
day be revealed to them. Moreover, there are students of
the esoteric who claim to have some preliminary vision of
such purposes even at this stage of our pilgrimage. There
are other laws than those explored by physical science.

Only the ignorant and conceited will seek for illumina-
tion in the realm of phenomena; the wise have always
known that the world of true causation is to be sought
behind the veil of sense. The complement of science, which
is excellent in its place, is seership, vision of the hidden
cycles by which the outward course of events is determined
beyond the frontiers of space and time. This leads us
straight into the realm of the spiritistic, the magical and
the occult—a fact which may disconcert the conventional.
But who can seriously believe that we can solve any of our
problems in aradical fashion until we have lifted the Veil
of the Unseen?

6. THE EMERGING PATTERN

At the beginning of this chapter | suggested that new
aspects of the Eternal Mystery are continually being
revealed to men's minds and that when this impulse is upon
them they have no alternative but to work and live out the
possibilities which are thus held before them. Whether we
are here concerned with progress in the sense that it is a
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question of pioneers who gain a glimpse of conceptions
which are absolutely new, or in the sense of establishing
on a wider scale what was previously perceived only by the
few, is of little moment. The point is that we have no
option but to work in terms of those higher possibilities
which each age holds out to mankind. We have to reckon
with new intuitions and insights, with responses to rhythms
and processes which have but recently disclosed themselves
to men's minds, with situations which could not appear
until earlier historical forces had worked themselves out.

We must do full justice to the dialectic process. Itisplain,
for instance, that only when Authority had fully extended
its power could the claims of Individualism be distinctly
conceived and vindicated. And only, again, when the full
implications of Individualism became apparent to us in
this modern age could we take the first step, as we are doing
today, to create a new synthesis in which Individualism and
Authority will be reconciled.

The philosopher who is seeking to interpret social prob-
lems from the standpoint of religion is equally compelled
to reckon with the changing character of our inspiration.
In the present age he is obliged to give due weight to the
fact that we are moving away from rationalism into the
realm of the mystical. And this means that he will have
to modify accordingly his conception of the metaphysical
foundations of society. For a minority today in their think-
ing on social problems are responding to an order of ideas
which cannot be formulated along the traditional lines.

The nature of the situation can be brought out by com-
paring the modern religious approach to the social problem
with that which found expression in the Encyclical of
Leo X111 of 1881. This weighty pronouncement was con-
cerned to build up society on a strictly traditional basis—
capital and labour, private property, and the family. And
given these suppositions no wiser injunctions could have
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been given to the faithful. But unfortunately, although
Catholic dogma remains immutable, men's conceptions of
social association were undergoing a rapid process of
change, and this not exclusively in the direction of
deterioration. Side by side with the emergence of the most
subversive doctrines there were appearing others which,
even to Catholic minds, indicated an advance towards a
more spiritual conception of society. Under the irresistible
inspiration of the Great Spirit men were awakening to a
nobler conception of human relationships and no power on
earth could arrest the development.

As a consequence the Encyclical of Pius X |, forty years
later, was concerned to make a few judicious concessons to
Catholic socidists, while of course re-affirming inexorably
the principles of his great predecessor. But meanwhile the
thought of the world in respect of these problems had
moved still further forward, to such a degree, in fact, that
any serious prospects of dealing with it in these traditional
terms had already become faint. The only teachings in the
Encyclicals which retain their force for us today are the
powerful exhortations which they contain towards charity
and mercy, and the unqualified condemnation of all
attempts to resort to violence in settling socia disputes. The
modern sociologist, whether his principles be secular or
religious, is simply obliged to reckon with new develop-
ments in theory and practice which are altering the whole
character of the situation. Consider only the changes which
are taking place in our conception of legal contract, the
possibilities which we are discovering in the idea of trustee-
ship, and in particular our modern interest in the potentiali-
ties of the social group. And these idess again are closely
associated with changes in our philosophical conception of
reality and our ways of thinking generally.
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7. GRADUALISM OR CRISIS?

In concluding this chapter | must say something regard-
ing the mode in which this new social order seems likely to
be established. What | want to suggest is that it is extremely
unsafe to conclude that our progress towards emancipation
will necessarily be steady and uniform. On the contrary it
seems quite possible that it will involve dramas and castas-
trophes of the most acute type.

Scientific Humanism implies, it can scarcely be doubted,
belief in the principle of Gradualism. The theory is that
society will progressively be permeated by more and more
enlightened ideas, there will be a steady improvement in
education, institutions will step by step become more
efficient, psychologists more expert, the population, under
these beneficent influences, increasingly humane, healthy
and intelligent.

Can we, however, really believe that thisis true? In the
first place such an attitude betrays an optimism which
suggests that the nineteenth-century belief in inevitable
progress is taking a long time to die. And in the second
place it reveals an astonishing inability to profit by the
experience afforded by two major wars. What these catas-
trophes decisively reveal is that there are dark and powerful
forces locked up in humanity—and not exclusively in our
former enemies either—which can destroy in a few months
or years creations of civilization which have taken centuries
or millenia to evolve. If they are to be overcome this can
only be through spiritual forces of a superior potency, of
a far more powerful order than those engendered by mildly
humanizing agencies of the type which appeal to the souls
of nice and decent citizens.

Again, if destruction and disaster have manifested in
this unpredictable fashion, rushing in upon us from the
unknown, is it not quite possible that salvation, if it is
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to be vouchsafed to us, will come to us in an equally
incalculable form? It is surely imprudent to assume that
spiritual forces, whether sinister or celestial, operate in the
same fashion as those which are manipulated by the man
of sciencee. We are here in a different dimension of
experience, controlled by laws which are only understood,
and then very partially, by the seers and mystics amongst
us. These things are of the Spirit and not to be compre-
hended in a rationalistic scheme of thought.

This much at least is plain. Men of a deeper, religious
type incline today to what may be termed a cataclysmic or
apocalyptic interpretation of our future history. Acutely
conscious of the depths to which our modern civilization
has sunk, they can see any hope for humanity only in a
crisis of personal regeneration. In their view all our
attempts to solve the problem on gradualistic lines touch
only the surface of the difficulties before us. The New
Society implies the New Man. And the New Man is the
product, not of mere cultural or political revolution, but
of an agonizing process of rebirth. Our only hope lies in
getting down to spiritual fundamentals. Itis not the labora-
tory which will save us but the sanctuary.

To give a few instances of this tendency, | will mention
first the conception put forward by Gerald Heard, whose
ideas are too well known to demand recapitulation here.
Briefly, he affirms that we have reached a major turning-
point in our human evolution. We have exhausted the
process of material advancement and the next step before
us is to enter into a new dimension of consciousness. If we
do not balance our awareness of externals by an inward
realisation of the redeeming Timeless we are lost. The only
way of saving our civilizationis for aminority to cultivate
by an appropriate technique true self-realisation, and
thereby qualify themselves to direct and guide those who
are responsible for our material destiny. Although we have



50 SPIRIT AND SOCIETY

accumulated vast stores of knowledge we have attained to
a disproportionately small degree of wisdom. And without
wisdom we have no alternative but to go down in destruc-
tion. Aldous Huxley is, of course, working along the same
lines.

Whatever reservations one may have regarding the mode
in which these neo-Brahmins are conceiving the problem,
and the particular means which they are advocating to
attain illumination, it is at least plain that they take the
view that a decisive crisis has been reached in the develop-
ment of our culture. We cannot be saved by the application
of science to our material problems. We must effect an
interior change or perish.

It is a mark of the spiritual-minded that they are gifted
with the capacity of tracing back disturbances in the social
order to the secret springs of life within the soul of the
individual. Asaresult they perceive clearly that the crucial
issue at the present time is that of personal regeneration.
Al the evil that is upon us has its source in our failure to
face our inmost selves, and all the good which it is open to
us to achieve will equally be the outcome of a true process
of self-realisation. The following passage from that poignant
piece of autobiography, The Midnight Hour* by ' Nico-
demus' brings out the nature of our predicament with
considerable force:

Our calamity is fundamentally a calamity of the spirit; it
can only be overcome by a regeneration, both individual
and communal, as profound, as realistic and as ruthless as
its cause. Unless we realise and enact the realisation that
the realities and laws of the spirit with which we are con-
fronted are asiron, as immutable, as inevitable as those of
physics, dynamics or mathematics and that, upon the
spiritual as on the physical front, we are facing an implac-
able, vindictive and terrible foe, we are dwellingin a* fool's
paradise’ of the soul. We are assaulted by a physical evil

*(1943). PP. 176-177.
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no less vast or mighty than that which assaults our physical
realm, which is, indeed, its spawn in time. No ' Maginot
Line', no' Singapore' of the spirit, no mere policy of' delay-
ing action' or ' defence in depth ', no mere ' decency ,' no
august tradition, no mere ' churchmanship ' or conservatism,
can avail for long against this invasion of the dark; no
sanctified ' good nature’ can withstand this demonic
nihilism. Only by an utter urgency, a 'scorched earth
policy ' of the spirit, an utter self-purgation and God-posses-
sion, a descent to the uttermost depths of spiritual reality
and a risen and regenerated spirit militant and offensive
against the Arch-Enemy can we prevail—in this ' midnight
hour when all men must unmask .’

Or again, in less dramatic terms we find the same realisa-
tion expressed in the editorial article in a recent issue of a
religious journal:

The whole dire political and economic situation is closely
linked with psychological and spiritual problems. Con-
sciously or unconsciously the vast majority of the British
people have lost their faith in the things that are more
excellent, in favour of a materialism which poisons the
springs of Truth, Beauty and Goodness. The main aspects
of our civilization are vulgarity and ugliness. Disharmony
is rampant. Civility is mistaken for servility. Character is
at a discount. Moral Courage is rare. Appetites are undis-
guised. . . . We are passing through a period which may
indeed be the prologue of a vaster " Decline and Fall " than
Gibbon ever recorded.

And as to the remedy:

The vital equality of men as members of a common
humanity, with common rights, is not contradicted by the
leadership and example of such an aristocracy of merit by
training and breeding. Such a society would be most firmly
based on a humble recognition that we are all the creatures
of a Great Mystery, penetrated by Eternal Truth and Life
above all physical phenomena; that naked we come into the
world and naked we must go out of it; that with all our
getting, the most important is to get Wisdom. Such would
be afar nobler ideal for the social order, and more enduring,



52 SPIRIT AND SOCIETY

than any built mainly on material scientific achievements. It
would bring man nearer to God by bringing the Holy Spirit
of God more intimately into the life of man.*

Such utterances are born of a deeper insight into reality
than that accorded to those humanists who—in spite of the
extremely disconcerting picture of the state of modern
society which is being provided for us by our sociologists—
cannot bring themselves to face the subjective elements in
our present problem. And there will be no need to stress
the fact that the same theme is receiving an increasing
degree of emphasis in the field of imaginative literature.t
The Writing on the Wall is, in fact, so unmistakably plain
that only those who are exceptionally insensitive can shut
their eyesto it.

To be realistic in this respect is not by any means to yield
to ' social pessimism ." One may take this grave view of the
future and yet remain fundamentally an optimist. The
point is simply that the way out of our difficulties must
involve coming to terms, not merely with economic
problems, but with the human ego.

Science without inwardness invites disaster. As | have
suggested above, it is given to the spiritually sensitive to
track out the manifold relations between economic con-
ditions and the mere subtle inner states of being which they
reflect and express. Moreover, we have to allow for the pos-
sibility of an underground connection between man's deeper
inward condition and the appearance in the outer world of
disasters or lesser afflictions which apparently have no
connection with it. The existence of an external space-time

* Religions, April, 1946.

T As, for instance, in the arresting novels of Claude Houghton. The
title of one of his recent works, All Change Humanity sufficiently indi-
cates that he must be assigned to the apocalyptic school. | would here
call attention aso to a remarkable novel by John Furnill, entitled
Culmination, published in 1932, which dramatizes very effectively the
present predicament of our civilization.
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universe in seeming independence of the minds by which
it is contemplated is nothing more than a convenient
fiction useful for the limited purposes of scientific enquiry.
No serious philosopher can regard this diremption of the
objective from the subjective aspect of experience as funda
mental. In some deep sense inner and outer are one, and a
process of reciprocal determination is continuously at work
between them quite apart from those more exterior adjust-
ments of which we are normally conscious. As an instance,
the connection between wickedness and earthquakes is by
no means so far-fetched and silly as it looks to the thinker
who is still bound by an unimaginative phenomenalism.

Equally serious must be our attitude to the role of the
Elect. It is indeed extremely probable that humanity will
ultimately be saved by a small minority who, in the midst
of our existing chaos, will be inspired to make a new start
on entirely different lines. | shall return to this important
conception in a later chapter.



Chapter Three
DEMOCRACY ON TRIAL

WE in the West are committed to an attempt to establish
the democratic way of life. As students of the subject have
made plain, the inspiration on which we draw in this enter-
prise was originally religious. Our modern morality (what
is left of it) is derived in a large measure from an impetus
which was first given to the western world by people who
consciously turned to the Divine for their direction and
strength. Ethical principles represent the reflection on an
exterior plane of realisations of a more interior and power-
ful type.

1. THE PATHWAY OF FREEDOM

It is a notorious fact that any attempt to discuss political
problems in the present era involves one with formidable
difficulties with respect to nomenclature.* And this affords,
of course, a pretty decisive indication of the fact that we
have reached the point at which one great epoch of history
is closing, and another coming to birth. It indicates also, |
would suggest, that the most creative possibilities are with
those of the young generation who, looking primarily for-
wards instead of backwards, will be able to grasp intuitively
and directly principles and ideasin this field which for their

*Thus in a recently published pamphlet Professor Hayek has set
forth with care and scholarship the difference between what he regards
as ' true' Individualism and that abstract Cartesian rationalism which
for certain historical reasons has acquired the same name. Similar
complications arise, of course, in connection with such terms as
Anarchism, Liberalism, Humanism and Theocracy.
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elders are unduly entangled in the complications of history
and tradition. Further, to the degree that they do so they
will strike out fresh and suggestive terms to express their
new insights and realisations. All this is closely connected
with the unfolding in men and women of the intuitive,
inspirational nature, which makes for an immediate relation
to Reality and a recognition of the intrinsic value of things
rather than a sterile intellectualism.

With all this, however, | approach the discussion of
Democracy in the present chapter with a certain confidence.
Although it has been defined and described in a hundred
different ways we most of us have a pretty clear idea of
what it ideally connotes. Its essence obviously lies in the
principle of self-determination. The interior compulsion of
morality is held to be superior to, and ultimately more
creative than, the external compulsion exercised upon the
individual by his fellow-men. Hence a heavy emphasis upon
consent, persuasion, consultation, discussion, voluntary
co-operation. Al creative power flows from within and is
the product of inner freedom. This is, of course, a funda-
mental religious doctrine and involves also the sanctity of
the individual person. A nd this respect for the person, again,
makes for an appreciation of the actual capacities of the
individual as compared with the privileges which he may
derive from wealth or social position. The doors are thrown
open to merit in a way which was impossible in a feudal
type of society. And of course this removal of artificial
barriers has brought with it aso the emancipation of
women.

The assumption of those who accept this philosophy is
that however long the process may take and however much
confusion it may entail, it represents the royal road to social
freedom. This every imaginative person recognises to be
true. Unresolved conflict may be intolerable, but if it is
concluded by the imposition of the will of one party upon
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that of another, nothing either real or permanent is
achieved. Joy and creativeness result only from reconcilia-
tion, synthesis, dedication to a common purpose. Whence it
follows that force must be absorbed rather than resisted,
adversaries met half-way, opposition transcended in a
higher unity, patience and good will exercised to a supreme
degree. All of which again is essentially religious in its
inspiration.

Considerable restrictions on personal liberty are naturally
implied in the very character of social life. But in the
democratic state it is the people themselves who determine,
through their elected representatives, what impositions shall
be placed upon them for the common good. Although the
ordinary citizen may not understand the business of govern-
ment he can at least be trusted to choose those who will
conduct it on his behalf. And he should have a voice in the
conduct of every organization—factory, laboratory, school,
community—withwhichheisdirectly associated. Although
direction must always come from above, it should be
approved and not imposed.

There is no question, of course, of pretending that men
are equally endowed; their equality is essentially meta-
physical. But they should be given the opportunity of
doing the kind of work to which their endowment entitles
them. And apart from differences in this respect, their
human needs in respect of medical care, recreation, housing
and working conditions should be properly met.

Such is the classical doctrine. It provides us with ideals
which we know well we cannot afford to abandon. For the
alternatives are either an impossible reversion to the feudal
system or a colourless existence under a totalitarian regime.
Yet at the same time painful experience has now taught us
that they are only ideals, and that unfortunately our western
society is for the most part democratic only in name.
Majority ruleis largely a fiction. The plain truth is that
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the mass of the population are to an appalling degree at the
mercy of the representatives which they are supposed to
control, and that in any case they are so oppressed by the
existing economic system that the political liberties which
they nominally still enjoy amount in reality to very little.

2. LIBERALISM AND LIBIDO

How this state of affairs has developed is now plain. The
key to the whole situation is the essential weakness of that
Liberalism from which democracy has drawn its dynamic.
Its limitations are so evident to us today that they need
only be briefly considered here. The root of the matter is
that the liberal takes his stand on a philosophy which is
largely negative. His supreme object is to release men from
the bondage which has been imposed on them for centuries
past by autocrats of various types. His ideal is to avoid
interference with individuals and institutions from outside;
his constant appeals are for ' hands off' this or that; he is
out to resist at all costs anything in the nature of ' encroach-
ment .'

In so far as Liberalism means an affirmation of the
natural rights of man one of course accepts its claim with-
out question. Freedom is clearly the foundation of all true
civilization. But it is aso most important to realise just
how far the principle takes us. For where the liberal breaks
down is evidently in respect of the positive element in the
creation of culture. Toleranceis essentially a negative virtue.
The widespread enjoyment of democratic privileges in
western Europe for decades past had led, by the outbreak of
the second world war, to a situation in which millions of
individuals were free—to give unrestricted expression to
their petty, uninspired, vulgar and self-regarding interests.
Liberty for the most part only gave scope to mediocrity to

£



58 SPIRIT AND SOCIETY

display its unlovely nature. Freedom was interpreted as
licence to resort to murderous competition, to satisfy the
most commonplace inclinations, to bring into existence
unimpeded a low-grade, bourgeois type of existence. And
it gradually became evident that Liberalism, although its
representatives espoused enthusiastically the cause of
culture and idealism, was entirely inadequate to elevate and
ennoble the impulses for which it had provided such oppor-
tunities for manifestation.

Nor is the reason far to seek. The typical liberal is
extremely tolerant, and above all reasonable. But his dis-
position is towards superficiality and innocence. His
operations are conducted essentially in daylight. He shrinks
from evil and his rationalistic cast of mind precludes him
from penetrating into the more arcane and obscure levels
of experience. As a result he lacks that inwardness and
depth which would give him power over those forces which
alone can overcome the darker impulses in the human soul.
The great mysteries of redemption and regeneration are
beyond his power of comprehension. He is the principal
supporter of democracy, but he is of little help to us in
struggling with its unforeseen and disturbing implications.

For we have reached a situation in which high principles
and idealistic sympathies alone are palpably insufficient to
save us from destruction. Thehistory of modern totalitarian
regimes has made at least one thing plain, and that is that a
nation must be fully aroused before its institutions can be
changed. True, they have applied this principlein the most
sinister fashion, and for the most degraded ends. But we
can learn from them the inescapable lesson that passion is
the driving force of social transformation. Our problem
today in the West is that of arousing a corresponding passion
in noble instead of debased terms, of discovering a spiritual
equivalent to blind and destructive fanaticism. And it
should surely be plain that the only way in which we can
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reach this depth is by the renewal of religious experience.
Not that we can hope in an age of science for a widespread
religious renaissance. But it is at least essentid that a
minority should touch the springs of illumination and
power and inspire and strengthen the rest—or alternatively,
lay the foundations of a new order outside the frontiers of
our distracted civilization.

Without such a leaven society, in spite of all the efforts
of our experts and planners, will never be touched with the
true regenerative fire. We are beginning to redise that
beneath the surface on which they are conducting their
relatively facile operations influences are at work in society
which can be negatived only by intense moral effort. To
put it plainly, the vast mass of unregenerate humanity by
which the world is today populated will be led out of their
apathy and confusion only by those who have themselves
become quickened with a new life. The key which we are
seeking is to be found only in the depths, in those depths
which have been faced by the religious soul aone. In order
to liberate in the world those redemptive influences which
are needed to dispel the darkness in which mankind istoday
immersed a minority at least must manifest a light which
is kindled only as the outcome of deeply mystical experi-
ence. Only the power of the Spirit can give us command
over the tremendous forces which we have liberated by our
triumph in the technical field.

It isnatural enough that in thelight of all this experience
thoughtful people have accepted the fact that our whole
socia system will have to be extensively modified. The
idealsremain. But the path towards them is more toilsome,
protracted and dangerous than the earlier gpostles of free-
dom had given us to believe. What does it involve? This
no man, of course, can say. But certain elements in the
situation at least are beginning to stand out in relief.

In thefirst placeit is plain that we are confronted with a
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formidable task. If we accept the democratic ideal we are
bound to regject any system of improvement which is
imposed from without by force, by plausible gppeds to
human appetites, or by mass hypnosis. Although various
emergency meesures may be called for, it remains true that
reform has no significance unless it bears a fairly close rela
tion to the moral attainment of the majority of those who
are undertaking it. The wise are aware that Providence, or
whatever you may choose to call the Spirit which shepes
our human destiny, has so arranged the world that, how-
ever ingenious you are, you will never get round the obliga-
tion to achieve something more degp and searching than
organization. Either youwill beunableto bringthe Utopian
system you have conceived into existence, or if you do, its
working will be hopelessly distorted and obstructed by the
undeveloped persondlities who are attempting to put it into
operation. A change in the formal arrangements of society,
dramatic though it may be, ultimately does little to alter
the fundamental situation. Whether the machine has a
tendency to go too fast or too slow, the morality of the
people will in the end bring its operation into relation with
their basic aspirations and sympathies.

We can legidate progressively only in so far as human
nature has changed for the good. But unfortunately any
real progress in this direction can only be accomplished in
the course of centuries. And this is exactly where our
problem lies. We are precluded by our principles from
resorting to force—and yet if we place our faith instead in
a process of natural evolution the prospects for the future
are indeed dim. Any real democratic advance demands a
gradual and thoroughgoing re-education of the whole
population, producers and consumers alike. Basic recon-
struction means such things as abjuring the profit-motive,
forgoing the consumption of luxuries, equalizing educa
tion, co-operating with a planned economy, sacrificing
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social privileges, transforming oneself, in fact, into a
different kind of being.

As things now stand, however, the life of the mass of
men is conditioned by a tissue of attachments and egoisms:
sex, power-seeking,  possessiveness,  class-consciousness,
domesticity at the expense of citizenship, deep-seated
prejudices, vanity, fear—everything, in fact, that is brought
to light in the clinic of the psycho-therapist when things
become too bad. To reverse these powerful currents, which
are reinforced every hour of the day by the individual's
environment and his inherited tendencies, is obviously an
enormous undertaking, and every intelligent person must
see that it will demand, not decades, but centuries of toil
and striving.

Although the process in its more extreme form may call
for the highest degrees of heroism, sacrifice and imagina-
tion, the first stage of the enterprise evidently consists in
a sober realisation of the conditions in which we are
involved, and of the formidable problems entailed in
creating a new order. Before we can really begin on the
task we must first of all 'sober up' and face various
negative considerations which in the past