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GURU ARJAN READING THE GRANTH SAHIB



LIFE OF GURU ARJAN, THE FIFTH
GURU

CHAPTER I

BiBr BHANI, wife of Guru Ram Das, gave birth
to Arjan at Goindwal on Tuesday the 7th day of
the dark half of Baisakh, Sambat 1620 (A.D. 1563).

We have already related one legend of Guru
Amar Das’s fondness for his grandson Arjan, and
of his offer to him of the Guruship. Another legend
is also current. The child Arjan one day found his
way to the bed of Guru Amar Das while taking his
repose. It was generally considered a serious thing
to disturb the Guru in his siesta. Bibi Bhani on
missing the child ran to fetch him. He had, however,
already awakened the Guru, who said, ‘Let him
come to me ; yih mera dohita pani ka bohita howega’
—this grandson of mine shall be a boat to take man-
kind across the ocean of the world.

Arjan was in due time married to Ganga, daughter
of Krishan Chand, a resident of the village of Meo
in the Philor sub-collectorate of the present district
of Jalandhar.

The details of Arjan’s life up to the date of his
father Guru Ram Das’s death are given in the life
of the latter. It will be remembered that he died in
Goindwal. After his decease, Mohri, maternal uncle
of Arjan, bestowed on him a turban as his father’s
heir, according to ancient custom. Prithia urged that
it was he himself who, as eldest son of the late Guru
Ram Das, should receive the turban. Upon this
Guru Arjan conferred it on him and returned to
Amritsar. A short time afterwards Prithia met
Sulahi Khan, a revenue officer of the province of
Lahore. and interested him in a complaint which
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2 THE SIKH RELIGION

he was preparing to make to the Emperor on the
subject of his supersession by his youngest brother.

Prithia next complained to the chaudhris of
Amritsar, that he and his brother had been left
without maintenance. The chaudhris made a
representation to Guru Arjan on the subject. He
accordingly granted certain taxes and house
rents to Prithia, the customs duties of Pasian ka
Chauk (a ward of Amritsar) to Mahadev, his second
brother, and merely reserved for himself the volun-
tary offerings of the faithful!

As we have seen, it was under Guru Amar Das
that Jetha, his son-in-law, afterwards Guru Ram Das,
began the excavation of the tanks of Santokhsar and
Amritsar and the foundation of the city. After the
death of Guru Ram Das, Guru Arjan applied himself
to the task of completing the tanks and extending the
city of Ramdaspur. It was his practice to go every
day and sit under a shisham? tree, which had
sheltered Guru Ram Das, and superintend the work.

When the tank of Santokhsar was approaching
completion, it is said the workmen came on a hut
in which a naked Jogi was seated in profound con-
templation. The Guru clothed him, and restored
him to consciousness. He was rubbed and the
breath which was concentrated in his brain was
diffused through his body. He then opened his eyes,
and seeing the Guru and his Sikhs standing round
him, inquired, ‘Who are you and who reigneth
now?’ Bhai Budha answered these and many
other queries. The Guru interrogated him as to
how he had been so long concealed alive beneath
the earth. The Jogi replied, ‘I pleased my guru,
and he granted me the privilege of lying in deep
contemplation here. He promised that I should
sleep till the coming of Guru Arjan, who would
awaken me and grant me deliverance.” He then put

1 Sauraj Parkash, Ras II, Chapter 29.
¥ Dalbergia Sissoo.
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several questions to the Guru, who replied by
the following hymn :(—

A player playeth his part

And representeth many characters ;

But when he taketh off his disguises the play is brought to
an end,

And he assumeth his original appearance.

What characters appeared and disappeared !

Whither did they vanish and whence did they come ?

Many waves are formed in the water,

And ornaments of many fashions are made of gold

I have seen seeds of various kinds sown :

When the produce ripeneth, the seed reappeareth in its
original shape.

In a thousand water-pots there is one sky reflected.

When the water-pots burst the sky remaineth as before.

Man goeth astray through the sins of covetousness and
worldly love ;

But, when he is freed from his error, he assumeth the like-
ness of God,

Who is imperishable and perisheth not,

Who neither cometh nor goeth.

The perfect Guru hath washed away the filth of my pride,

And Nanak hath obtained the supreme state.!

It is said that the Jogi on hearing this found his
doubts resolved and obtained divine knowledge.
He then cast aside his body, in the words of the
Sikh chronicler, as a snake sloughs his skin, and by
the favour of the Guru obtained salvation. The tank
from the site of which the Jogi had emerged was
completed on the first of Phagan, Sambat 1645
(A. D. 1588).

The Guru hastened the construction of the Amrit-
sar, or sacred tank, and projected the Har Mandar or
temple of God. He appointed his most trustworthy
Sikhs—Bhais Budha, Salo, Bhagtu, Paira, Bahlo,
Kaliana, and others—to superintend the work and

1 Sihi.
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procure lime, bricks, and all other necessary materials.
The removal of the earth had all been effected
under Guru Ram Das in Sambat 1634. The task
of making the masonry side-walls and floor fell to
Guru Arjan.

One day the Guru seated in court, said that
in order to complete the work more money
was required, and he suggested to his Sikhs to
endeavour to obtain it from the hill chiefs. Bhai
Kaliana said he would gladly act in furtherance
of the Guru’s wishes. He proceeded to the Hindu
state of Mandi in the hills, and appreciating the
beauty of the country after his residence in the
plains decided to sojourn there. On the occasion of
the Janam Ashtami—eighth day of the dark half of
the month of Bhadon—the anniversary of Krishan’s
birth, the Raja decreed that all the inhabitants of
his state should observe a rigid fast during the day,
and not sleep the following night, but keep wvigil
and occupy their time uttering ‘ Krishan, Krishan’.
In the morning they should repair to the temple to
behold the salagram ; and there they might break
their fast by drinking water in which the salagram
had been bathed.

Kaliana was the only one who heeded not these
stringent orders. He did not fast, or go to the temple,
or drink the water in which the idol had been bathed.
In reply to several questions as to the cause of
his disobedience he replied: ‘My God is a living
Being who speaketh and conferreth great happiness
on His worshippers. Vain is the worship of a lifeless
stone which neither eateth, nor speaketh, nor con-
ferreth favours. It is true that you occasionally
fast, but at the same time you refrain not from
grievous sins. The Sikhs of my Guru eat little and
thus are ever fasting. They ever restrain lust and
wrath, and apply their hearts to God's worship.’
He then repeated the following hymn of Guru
Arjan :—
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Did God put aside all the other days of the month

That He should have been born on the eighth ?

Man led astray by error uttereth nonsense.

God is not subject to birth and death.

Man taketh cakes ! and giveth them secretly to an idol to
eat.

O, brute of an infidel, God is not born, nor doth He die.

All thy sin resulteth from fondling the idol.

May the mouth which sayeth God entered a womb be
burnt !

Nanak’s God is everywhere ;

He is not born, nor doth He die ; He cometh not and goeth
not.2

On hearing this everybody laughed and began
to criticize Kaliana's words. They were repeated.
throughout the city, and the Raja was informed that
there had come to the state a stranger who spoke
slightingly of the salagram and called it a stone, and
who did not fast on the holy anniversary of Krishan’s
birth. The Raja became very wroth, and at once
sent an orderly to summon Kaliana. When he
arrived, the Raja in imperious and angry tones asked
him to tell his place of residence, his religion, and
the name of his guru.

Kaliana replied: ‘On the throne of the holy Guru
Nanak, who was very famous in the world, now sit-
teth the holy and perfect Guru Arjan. We who are
his disciples obtain the object of our desires from
him. He giveth us instruction, which conferreth hap-
piness here and hereafter. We ever read his hymns,
wherefore we reverence not stones which neither see,
nor hear, nor speak. How can a stone be pleased,
and what can we gain by worshipping it? God who
is the life within our lives, by whose support we exist,
and who is ever bounteous to us all—that God you
suppose to be a stone. God who pervadeth sea and

1 Made out of clarified butter, sugar, and flour kneaded without
water. 2 Bhairo.
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land, who conferreth happiness here and hereafter,
who is contained in animate and inanimate nature,
who is in the past, present and future, who is
supreme in the three worlds and to whom none is
equal—that God you imagine to be an inanimate
object. How can He be pleased with you when you
treat him with such utter indignity ? '?*

The Raja finding Kaliana thus intractable ordered
that he should be imprisoned. Next day he was
again produced, and ordered to bow before the idol.
Kaliana refused, and said his idol was Guru Arjan.
The Raja then ordered him to lose one of his legs as
punishment, and be expelled the country. After the
delivery of this order the Raja fainted, and the
execution was accordingly stayed. Every known
remedy was employed to revive him, but in vain.
The wise men at the royal court frankly said that
this was all the result of the annoyance inflicted upon
the holy stranger. Instead of being punished, he ought
to have been received with hospitality and respect.

Better counsels having thus prevailed, Kaliana
was called to the Raja’s bedside. He said he could
cure him if he promised to believe in the Guru and
become one of his Sikhs ; otherwise he had no healing
power. His ministers promised on behalf of the
Raja that he would act as Kaliana desired. Upon
this Kaliana stood up, clasped his hands, and prayed
to God to save the monarch’s life. While Kaliana
was thus praying, the Raja recovered consciousness.
On seeing Kaliana as his physician standing before

1 This teaching may be contrasted with the present idolatrous
practices of many ignorant Sikhs. Sardar Kahn Singh, in his Gurmat
Sudhakar, states that some Sikhs go to temples of Shiv and imitate
there the bleating of goats. They go to temples of Vishnu and
there chew leaves of sweet basil, sacred in the estimation of the
Hindus, and drink water in which the idol has been bathed. They
go to temples of Durga and there offer goats in sacrifice, and put on
red and yellow necklaces consecrated to the goddess. . They also go
to Muhammadan temples and cemeteries and there offer lamps,
sweets, &c., after the manner of ignorant Muhammadans.
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him, he ordered that he should be received into his
palace, and treated with all possible courtesy and
distinction.

The Raja after complete recovery begged Kaliana
to take him to the Guru. The Raja went with his
queens, his concubines, and his army, and pitched
his camp outside Amritsar. Kaliana proceeded to
inform the Guru of the monarch’s arrival, and of
the circumstances which had led to it. The Raja
next day, accompanied only by his macebearers, went
on foot to see the Guru. On arriving in his presence
he put his head on the Guru’s feet, and begged him
to save him now that he had come under his pro-
tection. The Guru imparted to him religious instruc-
tion upon which he realized his past errors. The
Guru asked him to stay with him for three days, and
he would reap the advantage thereof. The Raja
consented to delay his departure and also to take his
meals from the Guru’s kitchen. In due time he took
leave of the Guru and returned with all his suite to
his own kingdom.

There is a story told of one Manj, a votary of
Sakhi Sarwar, a Muhammadan pir, whose shrine is
on the border of Balochistan. The Guru’s fame had
reached Manj; he had heard the Guru’s hymns
recited, and passionately desired to behold him.
When this favour had been vouchsafed him, he
made the following requests: ‘O Guru, heal my
three fevers, make me a Sikh, and, deeming me
thy servant, save me and remove the great pain
of transmigration.” The Guru replied : ‘ Thou hast
made Sakhi Sarwar thy priest. His way is easy:
Sikhism on the contrary is difficult. In it thou canst
not put thyself forward or assert thyself. Thou
canst not embrace it without being ready to sacrifice
without a groan thy life on its behalf. If thou
become my Sikh, thou shalt be an object of public
obloquy. Thy relations will ridicule thee, and not
allow thee to associate with them. Thev will also
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dispossess thee of all thy property. If thou art
prepared to endure such hardships and sufferings,
then mayest thou become a disciple of mine. Other-
wise continue to worship the shrine of thy saint and
talk not of Sikhism. Keep thy wealth, and the good
opinion of thy family. Why heap on thyself trouble
by embracing my religion ?’

Manj replied : ‘ O Guru, the very moment I saw
thee and heard thy words I turned away from Sakhi
Sarwar, and I was overwhelmed with shame when
I reflected that in imitation of others I bowed my
head at the shrine of a pretended saint possessing
no real greatness. Thus do men forfeit their religion
and lose the advantage of human birth.’

Manj thus spoke in his humility and tears clouded
his eyes. The Guru replied: ‘Accept Sikhism.
Worship the true God, and it shall be a source of
happiness to thee.” The Guru then told his visitor
that he must go home, demolish the niche appro-
priated to Sakhi Sarwar’s worship in his dwelling,
return to the Guru, and place himself under his
protection. Manj did all this, returned to the Guru,
lived by manual labour, and contributed a fourth
part of his earnings to the Sikh cause.

A Sikh named Bahilo came from Malwa to visit
the Guru. He professed to know how to make bricks
in the most durable manner. The Guru accordingly
entrusted to him- the whole of the brick-making
necessary for the completion of the tanks and the
temple. Indeed there were many Sikhs at the time
who served the Guru with the utmost fidelity.
Among others the names of Ajab, Ajaib, and Umar
Shah are mentioned. They were masands who
collected offerings for the Guru, and faithfully de-
livered them. On one occasion he asked them in
what light they regarded the offerings which passed
through their hands. They replied that they re-
ga.rded them as poison not only for their bodies but
or their souls.
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CHAPTER II

Unexpected help reached the Guru from various
quarters. One Ganga Ram, a Brahman merchant,
came from Bhatinda with corn to sell. He visited
the Guru and remained with him for some time.
During his stay the Guru’s kitchen one day became
empty, so Ganga Ram gave up all his corn and fed
for a space of five days all the labourers on the tank.
As the Baisakhi fair was approaching, the Guru
persuaded him to stay and enjoy it. Large offerings
were made to the Guru on the occasion, all of which
he ordered to be given to Ganga Ram. This was
done to test his devotion and sincerity. Ganga Ram,
however, refused to accept them. The Guru, who
was naturally pleased at meeting such a disinterested
friend, commended and blessed him.

When the tank was excavated, it was represented
to the Guru that Har Mandar, or the temple of God
to be built in the midst of it, should be raised higher
than all other buildings in the neighbourhood, so that
it might receive proper respect. The Guru replied :
‘No; what is humble shall be exalted. The more
a tree is laden with fruit, the more its branches
descend to the earth. By whatever way you approach
the temple you must descend eight or ten steps,
wherefore let the Har Mandar be made the lowest
edifice of all.” The Guru himself was humble, but
through his spiritual greatness he obtained the
dignity of being visited by people of rank from all
parts of India and receiving their rich offerings.

Hindu temples are closed on three sides and
opened only towards the east or rising sun. The
great Sikh temple at Amritsar was to be open on all
sides. This meant that the Sikh worship was open
to all, and was not concerned with sun-worship.
The Granth, Sahib is placed in the middle of the
temple, so that no man may seat himself in its place.
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It was on the 1st of Magh, Sambat 1645 (A.D. 1589),
the Guru laid the first brick of the masonry founda-
tion of the Har Mandar, or the Darbar Sahib, now
known to Europeans as the Golden Temple. A
mason afterwards accidentally displaced the brick,
whereupon the Guru prophesied that the foundation
should again have to be laid. His words were sub-
sequently fulfilled. Ahmad Shah Abdali, in Sambat
1819, destroyed the temple and desecrated the tank.
Two years afterwards the great army of the Khalsa
recovered possession of the temple, relaid its masonry
foundation, and reconstructed 1it.

The Guru had given orders that only kiln-dried
bricks should be employed. Some masands who had
charge of the bricks, resolved to cheat the Guru and
scamp the work. They smeared sun-dried bricks
with plaster and laid them. The Guru heard of
their dishonesty and ordered them to desist. They
disobeyed his orders three times. He then dismissed
them, and said that, when he became tenth Guru,
he would visit them with condign punishment.

When the Sikhs in large numbers contributed
their assistance, and the tank and temple were
approaching completion, the Guru felt that God
Himself had assisted in the work, and in joy and
gratitude composed the following :—

God Himself came, and stood up to do the work of the
saints.

Into the beautiful land and the beautiful tank He poured
nectareous water. A

He poured nectareous water, completed the work, and all
our desires are fulfilled.

There are rejoicings in the world, and all anxiety is at an
end.

The Veds and the Purans sing the praises of Him who is
fixed and imperishable.

God hath been mindful of His usual function; Nanak
hath meditated on His name.
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The Creator gave me the nine treasures, wealth, and super-
natural power ; I have not been in want of anything.

I have obtained happiness eating, spending, and living
comfortably ; God’s gifts ever increase :

His gifts increase, are never exhausted, and I have found
the Searcher of hearts.

Millions of obstacles have been removed and trouble hath
not approached me.

Peace, composure, and happiness in abundance are mine,
and all my craving is satisfied.

Nanak singeth the praises of the Lord ; wonderful is His
praise.

He did it whose work it was ; what is wretched man ?

The saints are adorned by singing God’s praises, and ever
wishing Him victory.

Pleasure is produced by singing God’s praises and forming
an alliance with His saints.

How shall his ! praises be recounted who exerted himself in
the construction of the tank ?

Bathing in this tank is equal to bathing in the sixty-eight
places of pilgrimage, to the bestowal of alms, and the per-
formance of great purifications.

The purification of sinners is the function of the Lord ;
His word is Nanak’s support.

Treasury of excellences, my God, Creator, what praises of
Thine may I utter ?

The prayer of the saint is—‘O Lord, grant us the great
elixir of Thy name.

Give us the Name ; grant us this boon, forget us not for a
moment.’

O tongue, repeat God’s praises ; let us ever sing them night
and day.

The mind and body of him who loveth the Name shall be
filled with ambrosial essence.

Nanak representeth, my desires have been fulfilled. I live
by a sight of Thee.? -

1 The reference is to Guru Ram Dis.
2 Sthi Chhant.
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The following also was composed on the same
occasion :—

The Creator stood in the midst of the work,

And not a hair of any man’s head was touched.!

The Guru will render ablution herein very profitable,

And by repeating God’s name sins shall depart.

O saints, Ram Das’s 2 tank is excellent : .

He who batheth in it shall save his family ; his own soul
too shall be saved.

He who here below singeth a song of rejoicing over this
work,

Shall obtain the fruit his heart desireth.®

He who while meditating on his God

Cometh to bathe here shall be made safe and whole.

He who batheth in the saints’ tank

Shall obtain final salvation.

Meditating on God’s name,

He shall not die or suffer transmigration.

He to whom God is merciful

Knoweth divine knowledge.

His cares and anxieties shall depart

Who seeketh the protection of Baba Nanak and God.*

1 That is, the Muhammadan authorities at the time did not interfere
with the work.
2 Ram Das may also here mean God's servant.
3 Also translated—Men will sing a song of rejoicing over this work,
and obtain their heart’s desires.
4 Also translated—Guru Nanak hath sought God's protection ; and
all men’s cares and anxieties shall depart. Sorath.
The following is an alternative translation of this hymn :—
The Creator is within me,
And not a bhair of my head can be touched,
The Guru maketh my ablution successful.
Repeat God’s name and thy sins shall be washed away.
God’s saints and servants form an excellent tank.*
He who batheth in it shall save his own soul and the souls of all
his family.
The whole world shall congratulate him,
And he shall obtain the reward his heart desireth.

* From which others may draw the nectar of the Name.
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The Guru thus described the advantages of the
tank :—

By bathing in the tank of Ram Das?

All the sins that man committeth shall be done away,
And he shall become pure by his ablutions.

The perfect Guru hath given us this boon.

When we meditate on the Guru’s instruction,

God bestoweth all comfort and happiness,

And causeth the whole cargo to cross over safely.

In the association of the saints uncleanness departeth,
And the supreme Being abideth with us.

Nanak by meditating on the Name

Hath found God the primal Being.?

CHAPTER III

When the tank and temple were completed there
were great rejoicings. The enormous exertions and
personal sacrifices made by Bhais Budha, Bhagtu,
and Bahilo are specially mentioned. One day as
they were all bathing, Guru Arjan shed tears on
seeing the state of their bodies as the result of their
labours. The Guru said with mournful voice, that,
as the tank had been constructed by such devout
and sincere Sikhs, all sins should be removed and
all desires fulfilled by bathing in it and duly
worshipping God.

He who batheth herein, having meditated on his God,
Shall be completely restored to health.
He who batheth in the tank of the saints
Shall obtain salvation.
He who meditateth on God’s name
Shall not die or suffer transmigration.
He to whom God is merciful
Is thoroughly acquainted with divine knowledge.
Guru Nanak hath entered God’s sanctuary ;
He hath removed all my cares and anxieties,
L This line is also translated—By bathing in the tank of the saints
of God.
% Sorath,
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The following was composed by the Guru on the
same occasion :—

God Himself hath given the support of His lotus feet.

He who entereth God’s asylum shall ever be renowned.

God is the Preserver, unequalled ; holy is His service.

The divine Guru hath made Ramdaspur God’s empire.

Ever and ever meditate on God, and no obstacle shall
thwart you.

Nanak, by praising the Name the fear of enemies fleeth
away.!

The Guru wrote the following on the completion of
the Har Mandar.

By repeating God’s name 1 have made God’s temple : ye
saints and worshippers, sing God’s praises.

Remember, remember the Lord your God, and ye shall
be released from all your sins.

By singing God’s praises the supreme position is obtained ;
His word is the best.

The savour of divine knowledge is very sweet when the
tale of the Ineffable is told.

Good the juncture, true the time and moment when
I had the immovable foundation laid.

O slave Nanak, when God was merciful everything was
completed.

The instruments of joy continually play; the supreme
Being hath taken His abode in my heart.

The performance of the work of the True One under the
Guru’s instruction is best of all ; by it false doubts and fears
are dispelled.

The Guru hath spoken the divine Word ; on continually
hearing it the mind and body are refreshed.

He whom God hath made His own, hath obtained all
happiness ;

In his house are the nine treasures, his garners are filled
with God’s name which he loveth.

Nanak, the servant who is fully fortunate shall never

forget God.
1 Bilawal.
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When God, the Lord of the umbrella,! affordeth shelter, all
trouble departeth ;

The abode of sorrow and sin hath fallen and the work hath
succeeded.

When the Lord God ordered it, misfortune was averted,
and true religion and charity flourished.

Ever meditate on this God whether sleeping, sitting, or
standing.

The Treasure of excellences, the Sea of happiness, the
Lord is in sea and land, in the nether and upper regions.

O slave Nanak, there is no shelter except in God.

My house hath been constructed ; my garden and tank
have been constructed ; may God enter therein !

My heart hath become glad ; my friends and associates
rejoice, and sing songs of praise and gladness to the Lord.

They have sung the true God’s praises, meditated on Him,
and obtained all their desires.

They who are attached to the Guru’s feet are ever awake ;
in their hearts resound God’s praises.

When the Lord who dwelleth in happiness casteth a look
of favour, this world and the next are arranged.

Nanak representeth—ever repeat His name who supporteth
soul and body.2

The Emperor Akbar’s new prime minister, Raja
Birbar, a learned and accomplished man, was on
religious grounds hostile to the Guru and jealous
of his daily increasing influence and popularity.
The minister was a great favourite of the Emperor,
who desired to have him always by his side. He is
said to have been capable by the force of his
intellect of telling the Emperor his secrets at any
time. His energy blazed for a while, but it was only
the expiring flicker of the lamp. On account of his
hostility to the Guru evil days came upon him. On
the failure of Zain Khan Kokah in his expedition

1 God who makes kings and emperors.
2 Suhi Chhant.
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against the Yusufzais, Birbar was ordered to pro-
ceed to him with reinforcements. Before his depar-
ture he received a written permission from the
Emperor to levy a tax of a rupee on the house
of every Khatri on the way. He crossed the Bias
and sent his agents to collect the tax in Amritsar.
The Khatris there refused payment and complained
to the Guru. He represented to the Prime Minister’s
agents: ‘ The tax is on Khatris. We are Sikhs and
look for exemption. Up to the present the govern-
ment hath never imposed forced labour or taxes on
the Guru’s house. My kitchen is kept open by the
offerings of Sikhs and saints. No one is refused
access to it. Take as much corn and food as you
require, but I have no money to give you. I live
on confidence in God.’

The agents repeated this speech to the Prime
Minister, who became furious on hearing it. He
said: ‘I am a commander of many men; how
dareth the Guru disobey me ? Moreover I bear
the Emperor’'s order. Even if it be the Guru’s
house, it i1s for Sikhs and not for me to rever-
ence it.” Upon this Birbar sent some soldiers
to the Guru with the following message: ‘Thou
art a Khatri, a subject, and in every way sub-
ordinate to the state. If thou come to meet me, it
will be well; otherwise I will sack the whole of
thy city.” The soldiers went, but were dumb-
founded in the presence of the Guru. Divining their
object he thus addressed them: ‘ My friends, I care
not for any one, nor do I fear any one. Let Raja
Birbar come and do what he pleaseth. The Creator
will protect me.” The soldiers, fearing the Guru’s
words and also their master’s wrath, went and
falsely told him that the Guru would come on the
morrow. Raja Birbar said: ‘ What mattereth it if
he be a saint or an object of reverence, or even
very old, if he have not fear of me? Well, if he
come not to-morrow, I will sack Amritsar.” That
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night the Raja never slept through perturbation of
mind.

Meanwhile another order arrived from the Emperor
telling the Raja to make haste and proceed with his
troops by forced marches to unite with Zain Khan
against the Yusufzais. The Raja was much disap-
pointed on receiving this peremptory command, as
it left him no time to wreak his vengeance on the
Guru. He ordered his staff to remind him of the
Guru on his return, and said that if he did not
then get a rupee from each house in Amritsar,
he would raze the city to its foundations. As the
sacrificial fire flames up when clarified butter is
thrown on it, so did the Raja’s spirit burn at the
recollection of the Guru’s language. When the
Sikhs communicated to the Guru the Raja’s wrathful
words he merely said, ‘ If the Raja return he will
give us trouble.” Zain Khan the Commander-in-
Chief and Raja Birbar held divided councils. They
were attacked and defeated by the Yusufzais. Zain
Khan escaped with difficulty, but Birbar was slain.!

Prithi Chand in alliance with Sulahi Khan found
ample opportunities of annoying the Guru. Wazir
Khan, the Emperor’s assistant Prime Minister, inter-
posed on the Guru’s behalf and prevailed on Sulahi
Khan to bring the contending brothers to a com-
promise. The reason why Wazir Khan espoused the
Guru’s cause is said to have been the following :
Once as he was lying ill in his house in Lahore,
suffering from dropsy, a Sikh passed by singing the
Guru’s Sukhmani? As Wazir Khan listened his
pain decreased. When the Sikh had gone beyond
hearing, the pain appeared again. When he returned
by the same route singing the same strain, Wazir
Khan's pain was again allayed. He called the Sikh
and requested him to continue to sing the Sukh-

1 This episode, in defiance of chronology, is often included by the
Sikh chroniclers in the Life of Guru Amar Das.

2 A composition of Guru Arjan which will subsequently be given.

SIKH, 111 C
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mani for him. He then distributed sacred food
in the Guru’s name, and was soon restored to
perfect health. When he found an opportunity he
visited the Guru, told him the whole circumstance,
and became a devout follower of his. Wazir Khan
until his death retained Sikhs in his service to sing
the Guru’s hymns for him every morning before day-
break, a time which the Sikhs call the ambrosial hour.
When Wazir Khan solicited the Guru to give him in-
struction the Guru addressed him the following :—

O servant of God the Inscrutable,

Cease to think of worldly occupations.

Become the dust of the fect of poor travellers ; thus shall
the darwesh be accepted at God’s door.

Make truth thy prayer, faith thy prayer-carpet ;

Chasten desires and subdue thy feelings.

Make thy body the mosque, thy conscience the Mulla, and
the very pure God thy creed.

Make thy shariat the practice of rcal sacred law.

Make thy tariqat the search for God and abandonment
of the world ;

Make thy marifat, O devotee, the chastening of thy mind ;
and thy haqikat the meeting of God, by which thou shalt
not die again,

Make the restraint of thine organs of action and perception
from evil ways.

Thy hearty prattice of the precepts of the Quran and sacred
books.

Make subjugation of the five thieves thy sidaq,! charity
thy saburi,? and thou shalt be accepted.

Make kindness thy Makka, humility thy fasting,

Implicit ® obedience to the word of thy priest thy heaven,

The service of God thy huris, thy nur,* and thy perfume ;
and God thy lofty hujra.’

1 Sincerity. 2 Patience.

3 Andaza. According to measure, neither more nor less than what
the guru tells thee.

4 Nar. Literally—light, then the sight of God.

5 A small apartment or structure for private worship,
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He who practiseth truth is a Qazi ;

He who chasteneth his heart is a Haji ;

He who banisheth Satan is a Mulla, and he who praiseth
God is a darwesh.

At every time and on every occasion

Remember God, the Creator, in thy hcart,

Make the subjection of thy ten organs the rosary by which
God is remembered in thy heart ;

Good conduct and great restraint over thyself, thy circum-
cision.

Know in thy heart that everything is for the moment.

Sports, banquets, and sodalities are all entanglements.

Kings, rulers, and nobles are perishable ; God’s gate alone
is the stable place.

Let first God’s praises, second patience,

Third mildness, fourth almsgiving,

Fifth the five evil passions restrained in one place be thy
five most precious times of prayer.

Make the knowledge that God is everywhere thy daily
worship ;

The abandonment of evil deeds the water-pot in thy hand ;

The knowledge that there is but one God thy call to prayer ;
such a Muazzin shall have an excellent reward.

What is honestly obtained eat thou as thy food ;

Wash away thy filth in the river of thy heart.

He who recognizeth his Pir is the man for heaven ; Azrail
will not keep him in hell.

Make good works thy body, faith thy spouse,

And obedience to God thy pleasures and spectacles.

Purify what is impure, make God’s presence thy Hadis!;
let a complete 2 body be the turban on thy head.

Let a Musalman be soft-hearted,

And wash away the filth of his heart.

Let not the pleasures of the world approach him ; and let
him be pure as flowers, silk, clarified butter, or deer-skin.

He is the object of the kindness of the Kind One,

Who is a man, the manliest of men :

1 The traditional sayings of the Prophet, which have the force of
law among Moslems, 2 That is, uncircumcised.

C2
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He is a Shaikh, a chief of Shaikhs, and a Haji ; the man
on whom God’s look of favour falleth is His slave.

Power belongeth to the Omnipotent, kindness to the
Kind One ;

The attributes and love of the Merciful are unfathomable.

Understand God’s order which is true, O Nanak, and thou
shalt be released from thy prison.!

CHAPTER IV

When the buildings around the Guru’s tank had
increased, the Guru ordered his Sikhs and worship-
pers to take up their abode in them. Thus did the
city of Amritsar gradually extend. A Sikh called
Bhai Salo, who appears to have possessed much
local influence, materially assisted the Guru in the
accomplishment of his design. After a little time,
however, the Sikhs finding there was no worldly
advantage to them in living in Amritsar presented
a humble address to the Guru: ‘ True king, there is
here no trade or commerce of any sort, by which we
may gain our livelihood and support our families.
There are very few inhabitants, and consequently
as yet no buying or selling.” The Guru in reply
told them not to despair, that Amritsar should
yet become a great city and possess a large
population. He counselled them to depend on
prayer and divine worship for their prosperity.
They were to rise early, bathe and go to the temple
to hear expositions of the Guru’s hymns. After that
they were to attend to their worldly affairs till
evening, when their worship should begin anew by
the repetition of the Rahiras and Sohila.

Notwithstanding the compromise that had been
effected, the Guru’s quarrelsome brother Prithia
continued to give him every form of annoyance.
Consequently the Guru decided to leave Amritsar
and make a tour in the Manjha, or country between

1 Maru Solha.
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the Ravi and Bias. He first visited Khadur and
Goindwal,” and then proceeded to the village of
Sarhali, where he sought to obtain land whereon to
build himself a dwelling.

~ A Sikh of the village of Bhaini invited the Guru
to visit him, and the Guru knowing his devotion
consented. When he arrived in the village the day
was far advanced. The Sikh’s wife saw that the
Guru was hungry, but at the same time it would take
too long to cook vegetables for his dinner. She
therefore prepared a dish of broken bread mixed
with butter and sugar, and laid it before him. Hav-
ing satisfied himself he inquired the name of the
village. She said, ‘Bhaini.” The Guru replied, ‘ The
name of this village shall be Cholha, that is, tit-bit,
or dainty dish.” Upon this he composed the fol-
lowing :—

I am a sacrifice to my Guru who implanted God’s name in
my heart ;

Who pointed out to me the straight road when I was in
a great wilderness and darkness.

God is my life ;

He feeleth anxiety for me regarding everything in this
world and the next.

By remembering Him I obtain all treasure, respect, great-
ness, and perfect honour.

By repeating His name, the dust of whose feet all saints
desire, millions of sins are erased.

Let him who desireth all desirable things worship the one
supreme Treasure.

The Lord is the supreme Being, limitless ; by remembering
Him man crosseth over the worid.

By abiding in the association of the saints man obtaineth
comfort, peace, and great happiness, and his honour is
preserved.

To amass God’s wealth and make God’s name my food—
Nanak hath made these things his cholha (dainties).!

1 Dhanasari.
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On the same occasion the Guru composed the
following :—

God’s name is priceless ;

It is naturally comfortable.

God abideth with me and helpeth me; He forsaketh me
not ; Heis unfathomable and unrivalled.

He is my beloved brother, my father, my mother, and the
shelter of the saints.

The Invisible is seen when He is obtained from the Guru,
who, O Nanak, is God’s cholha (dainty).!

The name Bhaini was duly changed into Cholha
in the government records of the period.

A Jat inhabitant of the village of Cholha repre-
sented to Guru Arjan that the inhabitants of the
village of Buh would not allow his cattle to graze
on their lands, though he had an ancient right of
pasturage. The Guru replied, ‘ Buh juh howega,
that is, ‘ Buh shall become sterile,” a prediction which
was subsequently fulfilled.

Guru Arjan on this tour visited a village called
Khanpur, between Goindwal and the present Tarn
Taran. He was accompanied by five Sikhs, including
Bidhi Chand and Gur Das, men famous in different
ways, of whom we shall hereafter have much to
say. He remained the whole day engaged in his
devotions. In the evening it rained heavily and
wintry winds were blowing. Bidhi Chand said to
the Guru: ‘ That lofty house which thou seest in the
village is very near. Let us go and rest there for the
night.” The Guru objected, and said it would be
better to remain where they were than associate
with the evil people who dwelt there. Bidhi Chand,
however, prevailed on him to let him go into the
village and endeavour to secure shelter, as the night
was piercingly cold. Bidhi Chand begged the people
to let his party have even one room in which they
could all sleep together. The villagers only laughed

1 Asa. Dainty here means darling, as in old English.
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at him, and called the Guru and his Sikhs hypocrites.
Bidhi Chand went and duly informed the Guru of
the character of his reception. The Guru replied :
‘Pay no heed, I told thee they were foul-tongued
people. Whoever hath devotion in his heart will
come to us of his own accord, and give us accommoda-
tion for the night.’

As Guru Arjan had anticipated, Hema, a devout
Sikh of the village, arrived and said, ‘ O true Guru,
I have a tattered hut made out of grass and twigs
which is at thy service. It will be hallowed by
receiving thee.” Hema, who had been made a Sikh
by Guru Ram Das, lived by grinding corn for the
villagers. His leisure time he employed in repeating
the Guru’s hymns. Though he was extremely poor,
and possessed only a coarse blanket to wear, his hut
was ever open to the stranger. The Guru seeing his
love and devotion gladly accepted his hospitality.
He then cooked and supplied his distinguished
guest with the best food in his possession. Before
retiring he took off his sole blanket, and put it under
the Guru as bedding, so that he might enjoy sweet
repose. The Guru, seeing his devotion, composed
the following :—

Very beautiful is that hut in which God’s praises are
sung,

While the mansion in which God is forgotten is of no avail.

There is a pleasure even in poverty when in the company of
the saints God is remembered.

May that grandeur which is bound up with mammon
perish !

Even when turning a handmill or wearing a coarse blanket,
the heart may be happy and contented.

That empire is of no avail which conferreth not satisfaction.

They who wander even naked in the love of the one God
obtain honour,

While vain are silks and satins, attachment to which
maketh man covetous.
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Everything is in Thy power, O God; Thou actest and
causest to act.

May Nanak obtain the gift of remembering Thee at every
breath he draweth |1

On the same occasion the Guru composed the
following :—

The place where the name of the beloved God is repeated,

Is like a mansion of gold ;

The city in which the name of God is not repeated is like
a wilderness.

He who eating dry bread remembereth God,

Shall behold Him whether at home or abroad.

Know that he who through pampering his belly com-
mitteth bad deeds is planting for himself a garden of poison.
The spiritually ignorant man who loveth not the saints,

And committeth sins in company with the infidel,
. Loseth his human body so difficult of attainment, and
uprooteth himself.
I have entered Thine asylum, O compassionate to the poor.
O ocean of comfort, my great God,
Nanak singeth Thy praises, mercifully preserve his honour.2

The Guru remained for some time in Khanpur.
During his stay Hema obtained his desire, and
went to his heavenly abode. After the Guru’s
departure, the Emperor’s viceroy, who had some
reason to be dissatisfied with the inhabitants of
Khanpur, sent an army against it, razed it to the
ground, and massacred its chief inhabitants. The
survivors had reason to reflect on the words of
Kabir :—

Kabir, the house in which God and His saints are not
served,
Is like a cremation-ground and ghosts dwell therein.

The Guru thence proceeded to the village of Khara,
where he was pleased with the prospect around him

1 Siihi. 2 Majh. 3 Slok 192.
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—the flowering woods and glades, the limpid water,
and the fresh and exhilarating atmosphere. On
entering the village he received a friendly reception
from the headmen. They afterwards assisted him
in obtaining land from the villagers on which he laid
the foundation of what is now the famous Sikh city
of Tarn Taran, and proceeded to construct a tank
for the devotional ablutions of his Sikhs. The year
in which these events occurred is stated to be
A.D. 1590. The name Tarn Taran means a raft to
take men across the world’s ocean. The Guru, at
great expense, built lime-kilns and caused bricks to
be baked. When these were seen by Nur-ul-Din,
the local Muhammadan governor, they were, accord-
ing to the tyrannical custom of the age, seized by
him for the construction of a seraglio designed by
the Emperor for the public use. The Sikhs on seeing
this suggested to the Guru to write to the Emperor
to allow the tank to be finished and to inspire fear
in Nur-ul-Din. The Guru, who was the essence
of humility, refused to take notice of the outrage.
He said that God had not yet ordered the tank to
be made, wherefore they were to stop its construc-
tion altogether. ‘ Mercy’, continued the Guru, ‘is
the basis of religious worship; wherefore we should
have mercy on every one. All the acts of him who
hath not mercy in his heart are vain.’

In the Sambat year 1832 (A.D. 1775) Sardar
Khushal Singh of Faizullapur and Sardar Jassa
Singh of Ramgarh destroyed Nur-ul-Din’s edifice,
and employed the bricks, of which Nur-ul-Din had
robbed the Guru, in the construction of the tank.!

1 The tank at Tarn Taran is larger than that at the Golden
Temple at Amritsar. At one corner is a tall minaret built by Ranjit
Singh. He intended to build three others, but died before he could
accomplish his project. The money collected for the construction
mysteriously disappeared from its custodians.

The approach to the temple has lately been opened by the de-
molition of some houses, to whose proprietors large sums of money
have been paid by willing subscribers as compensation.
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The Guru then went into the Jalandhar district,
where he purchased land to build another city,
Kartarpur, or the city of the Creator, which has
since risen to considerable spiritual and temporal
eminence. It lies in what is called the Jalandhar
Doab between the Bias and Satluj rivers.

The Guru with his own hands cut the first
sod for the construction of the city and its neces-
sarily accompanying well to supply water to the
inhabitants. The well he called Gangsar, or the
Ganges tank, for the following reason: A man
called Baisakhi, who used every year to visit the
Ganges, once called upon the Guru on his way.
The Guru asked him not to go, but bathe in his well,
worship God, repeat the true Name, and he should
thus obtain all the advantages of bathing in the
Ganges. Baisakhi respectfully represented that he
had made a vow to go to the Ganges, and must
accordingly proceed thither. The Guru, on seeing
his determination, allowed him to continue his
journey. When Baisakhi on the point of returning
sought to fill a vessel with Ganges water, it slipped
from his hand and was taken away by the current.
He did all in his power to recover it, but in vain.
When he returned to the Guru, and related the
untoward incident, it is said that the Guru to his
astonishment produced in his presence from the new
well the very vessel that had fallen from his hands
at the Ganges. Baisakhi was then convinced that
his pilgrimage to Hardwar had been in vain. On
this account the well at Kartarpur was called the
Gangsar.

The Guru went to the country of Nakka at the
invitation of Bhai Bhuria, Chaudhri Chuhar Mal, and
other pious Sikhs. He visited Khemkaran, Chunian,
and other villages, where he preached with great
success. He then went to Jambar, where he remained
for some time, during which he converted Kidara,
Kheda, Samdu, Mukanda, Tulsa, Lalu, and others.
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The Guru then proceeded to Lahore at the request
of the Sikhs who resided there. He rested in the
Dabbi Bazar on the site of the present ‘Guru’s
Bawali’, and planned its construction. People of
all classes hearing of his fame flocked to see him,
receive his instruction, and make provision for their
future salvation. Thither came the Jogi Sambhunath
and the Hindu saints Kahna and Chhajju; the
Moslem saints Shah Husain, Shah Sulaiman, Shah
Inayat Qadari, Shaikh Wali Shah, and others, all
humbling themselves before the Guru and beseeching
soul-saving religious instruction. The Guru fixing
his thoughts on God uttered the following hymn :—

O wise men, think of the Lord in your hearts.

The true King, the Releaser from bondage, dwelleth in the
heart by the mind’s affection.

Nothing is equal in value to the sight of God.

Thou art the pure Cherisher ; Thou Thyself art the Lord
great and incomparable.

Give me Thy hand, O Brave One, Thou art the only one
to assist me.

O Creator, by Thy power didst Thou create the world ;
Thou art Nanak’s prop.!

This hymn, when heard by the Viceroy of Lahore,
produced a great impression on his mind. It is said
that he reformed his life, and devoted himself to
God’s service. He invited the Guru to ask him
a favour. The Guru did so, and the result was the
excavation of the Bawali at the Viceroy’s expense.

The Guru then went to the shrine of Guru Nanak
at Dehra Baba Nanak in the Gurdaspur district.
Thence he proceeded to Barath in the same district
to visit Sri Chand, Guru Nanak’s son. After mutual
salutations they held a conversation. Sri Chand
asked why the Guru wandered hither and thither
and did not reside in Amritsar. The Guru replied

1 Tilang.
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that Prithia was distressed at his residence there,
and so he travelled to propagate his religion. After
some further conversation, in the course of which
Sri Chand censured the conduct of Prithia, and said
it would be the cause of his damnation, the Guru
took his departure for Amritsar, and thus consulted
the wishes of his Sikhs and of Sri Chand.

CHAPTER V

After the Guru’s return to Amritsar, Prithia con-
tinued to annoy him as before. Prithia’s jealousy
was to a great extent fanned by his wife’s reproaches.
She said to her husband: ‘My lord, hadst thou
pleased thy father by serving him, thou shouldst
now be Guru, and I should be the Guru’s revered
wife. The eldest son hath been superseded. The
youngest hath obtained the position of Guru and is
worshipped by the world. The Emperor and kings
bow before him. Wealth ever cometh to him while
the fates are against us.’” Prithia replied: ‘Thou
hast the greatest wealth of all in thy son Mihrban.
When he shall have grown up, he shall obtain the
Guruship. Arjan hath no son himself, and his
prosperity is but short-lived.’

The Guru’s wife,; who overheard this conversation,
repeated it to her husband. He bade her pay no
heed to it but continue to repeat the true Name. He
then addressed her the following hymn :—

O my soul, grasp the shelter of the Supreme and Omnipo-
tent God.

Repeat the name of God who supporteth the regions of
the earth and the universe.

O saint of God, abandon thine intellectual pride, under-
stand the will of God, and thou shalt be happy.

Accept the act of God as good : in weal and woe meditate
on Him.
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The Creator saveth in a moment millions of fallen ones,
and in this there is no delay.

The Lord is the destroyer of the pain and sorrow of the
poor ; He rewardeth whom He pleaseth ;

He is mother and father, cherisher of life and soul, and
a sea of comfort for all.

There is no deficiency in the Creator’s gifts ; He is omni-
present, and a mine of jewels.

The beggar beggeth Thy name, O Lord ; Thou abidest in
every heart.

The slave Nanak hath entered the sanctuary of Him from
whom nobody departeth empty.?

The Guru continued his instruction :(—

Fools love the world though it is as a mirage, an enchanted
city, or the shadow of a tree.

In the same way, Nanak, wise men regard family and
wealth as perishable, and remember God’s name.?

O my good wife, even if Karmo’s jealousy and
pride please thee not, be not jealous and proud like
her. If one throw a handful of dust at the moon,
it will not reach it, but recoil on the thrower. If
my eldest brother’s wife hath addressed thee bad
language, bear it. Shaikh Farid hath said :—

Farid, do good for evil, clothe not thy heart with anger ;
Thus shall thy body not suffer pain, and thou shalt obtain
everything 3

The Guru’s wife said : ‘ Although thine instruction
is the best, yet my married life would be most happy
if thou grant me a son. Great king, they who seek
thy protection obtain happiness in this life and
salvation in the next. If thou grant not thy servant
a son, it will not be well.’

With the object of giving his Sikhs a lesson in
humility he decided on referring her to Bhai Budha
to pray for the desired boon, and gave her the
following directions : ‘ My beloved, if thou really

1 Gauri. % Sahaskriti verses. 3 Sloks.
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desire a son, then go to Bhai Budha, an ancient Sikh
of Baba Nanak’s time, and wait on him. He dwell-
eth in a forest. He is a humble man. He carrieth
firewood and grass, and sendeth to my kitchen the
corn which is the Guru’s right after the cultivators
have taken their share. He is ever engaged in
worship, and only eateth when he receiveth food
from the Guru’s kitchen. If he be pleased, he will
bless thee and thou shalt have a son. God arrangeth
the affairs of His saints.’

Next day the Guru’s wife set out in great state
to see Bhai Budha. She took with her as her atten-
dants the wives of the headmen of Amritsar. They
rode in carriages, palkis, and sedans, and formed an
imposing procession. She was also attended by
servants male and female who carried plates of
sweets as offerings to the saint. They reached his
place in the forest in the afternoon when he was
hungry and thirsty, and in momentary expectation
of his meal from the Guru’s kitchen. When he saw
the dust of the corfeége flying, and the carriages,
palkis, sedans, bearers and horsemen approaching
at high speed, he said, ‘Is there a stampede from
Amritsar that the inhabitants have left the city and
sought shelter here?’ The Guru’s wife, on being
informed of Bhai Budha’s surprise, was much dis-
tressed, and remarked that her journey had brought
her a curse instead of a blessing. Having made her
obeisance and placed before him the delicious food
she had brought, she addressed him : ‘ Thou hast
seen and heard and served Guru Nanak. Thou art
respected by us and worthy art thou of reverence.
The Guru hath sent me to thee that by thy blessing
I may obtain the boon of a son.’

Bhai Budha replied, ‘ Revered lady, I am but
the grass-cutter and servant of thy house. If I pos-
sessed the power thou supposest, why should I cut
grass and sweep the Guru’s stables ? It is the Guru
himself who fulfilleth every one’s desires. It is the
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Guru himself who is the ocean of supernatural power.
Should he desire to dismiss me, I must be content.
As for these savoury dishes thou placest before me,
I am not worthy of them. They are only fitted for
the Guru himself. If thou think I should take them,
expect not service from me. Were I to eat them,
how could I afterwards think of cutting grass ? If
thou desire menial service from me, then I am thy
slave, but take away these viands.” The lady’s
further solicitations were useless. She had to return
disappointed and crestfallen to the Guru.

The Guru on hearing the result of his wife’s mission
quoted to her the following hymn of Guru Amar
Das :—

O man, be not proud of thy knowledge ; become pious
and humble.

Within thee are ignorance and pride of intellect : by the
true Word wash away this filth.

Be humble before the true Guru, and allow not thyself
to be at all noticed—

The world is burning by its own pride ; allow not thyself
to be noticed—

Act according to the will of the true Guru, and abide by
his wishes.

Thus saith Nanak, forsake pride and continue to be of
humble mind ; thus shalt thou obtain happiness.!

The Guru continued: ‘The saints and the true
Guru are not pleased with display. If thou desire
anything from them, never appear in the character
of a superior. Come, I will teach thee how to suc-
ceed. With devotion in thy heart grind corn, knead
the flour, and bake the bread with thine own hands.
Dress it with onions. Then take it with some thick
buttermilk on thy head to Bhai Budha. Dress thy-
self as a cultivator’s wife, and go on foot and alone,
so shalt thou obtain the saint’s blessing.’

The Guru’s wife, in accordance with his instruc-

! Asa Chhant.
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tions, proceeded next day without attendants to
Bhai Budha. She found him hungry as before and
waiting for his meal. On seeing her he thought to
himself: ‘If a mother take not care of her son, who
will do so? She hath brought me my meal, and
I need it much. I was wrong in sending her away
yesterday, but she hath pardoned mine error. Halil,
lady ! give me what thou hast brought.’

Bhai Budha while eating said, ‘ The Guru is the
owner of the storehouse, but I have received an
order to open it. As thou hast given me food to my
heart’s content, so shalt thou have a son to thy
heart’s content. He shall be very handsome and
brave, possess spiritual and temporal power, become
a mighty hunter, ride on royal steeds, wear two
swords, be puissant in battle, and trample on the
Mughals.” With every morsel he ate Bhai Budha
uttered a blessing on the lady’s progeny and said:
‘ As I now crush these onions thou hast brought me,
so shall thy son crush the heads of his enemies, and
be at once a great warrior and exalted Guru. His
shall not be the humble seat of a village Guru, but
a gorgeous imperial throne. As I am now filled with
thy viands, so shall thy heart be filled with joy on
beholding him.” A son who received at his birth
the name of Har Gobind was duly conceived ; and
in memory of the event an anniversary fair is held in
the forest where Bhai Budha resided.

The Guru, on hearing from his wife on her return
home of the graciousness of her reception by Bhai
Budha said, ‘ If the saints desire it, they can make
a poor man a king, fill the empty, and poise a moun-
tain on a blade of grass.’

It may be convenient here to give a panegyric of
Bhai Budha, which a Sikh biographer put into the
mouth of Guru Arjan :—

Budha Sahib is the impersonation of austerity, a mine
of divine knowledge and virtue.
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Simple and pious he hath asserted himself; he is un-
equalled like the sun, the moon, and the philosopher’s stone.

He hath adopted no religious garb nor in any wise practised
hypocrisy ; he hath subdued all his desires and organs.

Hear, O Ganga,! ineffable is the word of the saints in
whose complete power God is.

The Guru on being satisfied of his wife’s concep-
tion composed the following :—

That the words of holy men are immutable is apparent to
all.

Whoever associateth with a saint shall meet the Lord God.

This faith and comfort are obtained by uttering God’s
name.

Everybody hath been making his own remarks;?2 the
Guru hath brought a child to my house.

There is no doubt God is the preserver of him who seeketh
His shelter.

Plant God’s name in the soil of acts® since this opportunity
is difficult to find.

God Himself is the Searcher of hearts; He doeth every-
thing and causeth everything to be done.

It is God’s function to purify many sinners.

Be not led astray, O man, by the deceit of mammon.

Nanak, God will preserve his honour whom He hath robed
in His court.*

When Karmo, Prithia’s wife, heard of the Guru’s
wife’s pregnancy, she upbraided her husband with
having falsely prophesied that no child should be
born to Guru Arjan.

When Bhai Budha spoke of a stampede from
Amritsar he little thought that there would be
a stampede of another character, which would give
his words literal fulfilment. Prithia instigated his
friend Sulahi Khan, now grown insolent with power,

1 Guru Arjan’s wife.
2 That Guru Arjan should never have offspring.
3 That is, in this birth. 4 Bilawal.

SIKH IIT D
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to proceed, under pretence of levying tribute, with
a strong force to plunder Amritsar and inspire fear
in the Guru. The Guru, anticipating the raid and
otherwise apprehending unprovoked annoyance from
Sulahi, resolved to leave Amritsar and seek shelter
in Wadali, a village six or seven miles distant. A
faithful Sikh, apprehending danger to the Guru,
persuaded him to retire to a tract of barren land,
called Raur in the local dialect, which belonged to
him. It is said that after the Guru’s arrival the
land became green. It may be here mentioned that
the Guru’s retreat is still called the Guru’s Raur,
and possesses an imposing and well appointed temple.

The Guru was not suffered to abide long in peace
in his retreat. Wadali, originally founded by the
Chambal and Man tribes, had become a prosperous
village, and on this account the inhabitants of the
neighbouring villages grew jealous and made war
on them. The Wadali people, unaccustomed to a
marauding life, were defeated, and in their difficul-
ties, hearing that Guru Arjan was encamped in the
vicinity, sought his protection and mediation with
their enemies. The Guru accepted the réle thus
offered him, and proceeded with the Wadali men
to their village, where he lived for a considerable
time.

Prithia, not wishing to undergo the expense of
entertaining Sulahi Khan, went forth to meet him.
Sulahi after salutation said, ¢ Prithi Chand, thou the
eldest hast not obtained the Guruship. Where is thy
youngest brother who hath obtained it ?’ Prithia
replied, ‘ My lord, my brother Arjan, hearing of
thine approach, hath left Amritsar and gone I know
not whither.” Prithia offered Sulahi a present,
which he refused, saying that it was more proper
for him to give than to take a present from a guru.
Sulahi requested Prithia to let him know when
Arjan returned, and he would take measures to
restrain his irregularities.
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The Guru, finding in Wadali a scarcity of water,
ordered a large well to be dug and worked by six
Persian wheels (chheharat), whence it was afterwards
called Chhiharta. On the fifth day of the light half
of Magh, the Indian vernal festival, there is a yearly
fair held at the place.

CHAPTER VI

Sikhs from distant countries visited Amritsar
during the Guru’s absence, but their hearts withered
and pined like a lotus without the sun. Prithia made
many efforts to convince them that he was the real
Guru, but the crane is not made a swan by pretence
or by a coat of paint. He who has no spiritual peace,
consolation, truth, love and devotion cannot com-
municate these gifts and virtues to others.

Har Gobind was born at Wadali on the 21st of the
month of Har, Sambat 1652 (A.D. 1595). On his
birth the Guru composed the following :—

The True Guru sent me a son ;

A long-lived son hath been born by destiny.

When he took up his dwelling in the womb,

His mother’s heart was exceeding glad.

A son, a saint of God hath been born,

The destiny recorded in the beginning hath become mani-
fest to all.

By God’s order the boy hath been born in the tenth month.

There is no more anxiety ; great joy hath taken its place.

Our female friends sing the Anand, the composition of the
Guru,!

Which is pleasing to the true Lord.

The vine of my race hath extended and shall last for many
generations.

God hath erected the machinery of the faith.

The True Guru hath granted me what my heart desired.

1 The third Guru, as we have already seen, composed the Anand
on the birth of his grandson called Anand.
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Having fixed my attention on the one God, I have become
free from anxiety.

As a child who is very proud of its father, obeyeth his words,

So I speak as it pleaseth God to have me speak.

It is not a secret or a concealed matter

That Guru Nanak, being pleased, bestowed this gift on me.!

The Guru composed the following also on the
same occasion :—

God hath remembered His function and conferred all
happiness on me.

The saint? hath been merciful, and all my family is
delighted.

The True Guru himself hath accomplished the matter.

Long be the life of Har Gobind ! God hath consulted our
comfort, happiness, and peace of mind.

The woods, the dales, the three worlds are blooming and
all creatures rejoice.

Nanak hath obtained the object of his heart’s desires ;
God hath fulfilled them.?

On hearing of the birth of a son to the Guru,
Karmo, Prithia’s wife, became very sorrowful. She
said to her husband: ‘ Hast thou heard of the rejoic-
ings at Wadali ? Arjan’s glory is now like that of
the sun, and thou art hidden like the stars before
his brightness. All thy talk and boasting have been
in vain.” Prithid’s heart also burnt, and he impu-
dently replied: ‘My words are ever true. What if
a son hath been born to Arjan ? Shall I cherish
grief in my heart? I will not allow the child
to live” Karmo took no sustenance the following
night, and was quite unable to sleep. The birth of
a young heir reminded the Sikhs of the time when
the whole of Ajudhia rejoiced at the accession of
Ram to the sovereignty, and Kekai, one of his
father’s wives, alone mourned the event.

Next morning Karmo sent for an old nurse of the

1 Aga, 2 That is, Bhai Budha. 3 Bilawal.
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family, and after some preliminary conversation asked
her to go to Wadali, pretend to be a friend of the
Guru’s family, and find an opportunity of poisoning
his newly-born son. Should the nurse succeed in
this, she should have as much money as she pleased.
At present she could have one hundred rupees, and,
when Karmo’s son Mihrban obtained the Guruship,
she should be rewarded with a further pecuniary
grant, an excellent house, and maintenance for life.
The nurse replied: ‘I have been employed in your
family for many generations, and now when it is
my turn to obtain the post of nurse, the Guru’s
wife hath employed another. My heart was already
distressed before I heard thy tale. In a few days
thou shalt see I will accomplish thy work.” Karmo
gave her the promised money and a splendid shawl
as a retaining fee.

The deceitful nurse went home, applied poison to
the nipples of her breast, mixed some more in a
medicine called gurhti given to infants in the East,
and proceeded to Wadali. It was at a time when,
owing to some temporary indisposition, the child
refused the breast, and the family was in great
anxiety in consequence. Sage women recommended
each her own medicine. When Karmo’s nurse
arrived, Ganga the Guru’s wife was much pleased to
see her, and the nurse too rejoiced in the hope of
being able to carry out her hostile design. She
hypocritically said, ‘O Queen Ganga, hundreds of
thousands of congratulations to thee! May thy child
and thy husband live for ever! Thou hast not re-
membered me, but I have remembered thee. I have
come to wish thee happiness.’

Ganga told her the child was not well and ceased
to suckle. The nurse replied, ‘Bring him hither;
I will give him infants’ medicine. I understand
infants’ complaints, and I treat numbers of them who
are brought to me from distant countries. ~After
one dose of my infants’ mixture they require no
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more. Prithia’s wife always had her infant treated
by me, and he was never ill afterwards.” The upshot
of it was, that Ganga, deceived by her specious
words, entrusted the child to her. The nurse took
Har Gobind in her lap, and offered him the poisoned
medicine, but he refused it. She caressed and
fondled him and succeeded in putting the drug
into his mouth, but he would not swallow it. She
then drew out her breast, and offered it to him.
The moment she did so she fainted and fell back-
wards. Some put water into her mouth, others
sprinkled rosewater on her with the object of
restoring her. Having become conscious, she looked
about her and said, ‘ The bribe of one hundred rupees
which Prithia and his wife gave me hath undone me.
Why did I poison my breasts and undertake to kill
the child ?”’

The story of Prithia’s instigation of the child’s
murder spread from house to house and caused him
deserved obloquy. The Guru composed the follow-
ing hymn on the occasion :—

The perfect Guru hath stretched forth His hand and
preserved him.

The glory of His servant hath become manifest.

Ever repeat the Guru’s name ; ever meditate on the Guru,

And lay before him thy heart’s desires.

I have sought the protection of the true divine Guru,

And His servant’s service hath been successful.

He hath preserved my soul, body, youth, and life.

Saith Nanak, I am a sacrifice to the Guru.!

During Har Gobind’s illness suggestions were
made to the Guru that recourse be had to a local
witch who possessed a high reputation for skill in
sorcery, in the hope of obtaining from her a charm
for the recovery of the child. This was to be done
by repeating some cabalistic words over water and
then giving it to the child to drink. The Guru

1 Asa.



LIFE OF GURU ARJAN 39

ridiculed such suggestions and such remedies, and
composed the following on the occasion :—

The name of the Pure One is holy water ;

By repeating it with the tongue sins fly away.

God dwelleth in everything ;

God shineth in every heart.

By repeating God’s name man descendeth not to hell ;
By serving God all boons are obtained.

God is the support of the soul ;

God is the ship of the world.

By repeating His name Death fleeth away.

God breaketh the witch’s teeth.

God is ever the pardoner,

He giveth comfort and happiness,

God manifesteth His glory ;

He is the father and mother of saints :

God is with the holy ;

They continually sing of Him.

The Invisible Thing ! is obtained by meeting the Guru.
His servant Nanak hath taken God’s shelter.?

Owing to the perpetual importunity and taunting
speeches of his wife Karmo, Prithia’s mind became
daily sadder, and he again plotted nefarious designs.
He sent for a snake-charmer, gave him some
money, and promising him a further large reward
on his success, induced him to undertake to kill the
child by exposing him to a cobra. As the mother
was sitting at her door rejoicing in the sight of her
son, and pleased with his youthful gambols, the
snake-charmer escaping her notice let a black snake
loose in the court-yard. Har Gobind took the hissing
creature in his hand as it rushed towards him, and
killed it immediately. Guru Arjan arrived on the
spot soon after, and composed the following :—

Here and hereafter our protector
Is God, the true Guru, compassionate to the poor.

1 God’s name. 2 Gaund.
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He Himself protecteth His servants ;

His voice speaketh in every heart.

I am a sacrifice to the Guru’s feet.

By day and night, at every breath we draw, He who filleth
every place should be remembered.

Thou, O God, art my protector ;

True is the support of the True One.

Greatness is obtained by devotion to Thee.

Nanak, O God, hath sought Thy shelter.

When Har Gobind was about two years of age
a deputation of the inhabitants of Amritsar went to
the Guru at Wadali. They said to him, ‘* Wherever
thou abidest there is happiness. Conscious of the
advantage of beholding thee, we have abandoned
our villages, our homes, and our relations to dwell
in Amritsar, but thou continuest to dwell apart.
Other Sikhs too come from distant countries to
behold thee. When they arrive in Amritsar and
find thee not, they return to their homes. Come now
with us. Ramdaspur shall long prosper by thy
presence.’

The Guru acceded to their request, and set out
for his capital Amritsar. On arriving there he sent
his wife, child, and servants to his private dwelling,
and then walked to the Golden Temple. He bathed in
the tank and distributed sacred food with the usual
prayers. Then was sung the following hymn :—

I have meditated on my Guru,

And reached my home in comfort.

This is due to the greatness of the Name

Whose worth cannot be expressed.

Ye saints, worship God, God, God :

By worshipping Him ye shall obtain everything, and all
your affairs shall be adjusted.

Very fortunate is He who findeth

Love and devotion to God.

The slave Nanak hath meditated on the Name,

And thus received the reward of all happiness.
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On that occasion, also, the Guru composed the
following :—

I have meditated on God in my heart,

And so have returned home safe and sound.

Everybody is consoled

That the perfect Guru hath saved us.

O saints, my God is ever merciful.

God taketh no account from His worshippers, but pre-
serveth them as His children.

I have clasped God’s name to my heart,

And He hath arranged all mine affairs.

The perfect Guru being pleased gave it me.

Nanak shall have no further anxiety.!

The Guru, taking his son, waited with some
sacred food on Prithia, as his eldest brother. Prithia
hated the sight of the Guru and his son, but, pre-
tending to be pleased, ironically said, ‘May you
both live long !’ The Guru then went with his son
to visit Mahadev, his second elder brother, and
receive his blessing.

There were great rejoicings and illuminations
when the Guru, after such long absence, returned
to Amritsar accompanied by the young heir to
the Guruship. Prithia and his wife Karmo alone
burned with jealousy. Karmo addressed her
husband : ‘ My lord, thou hast made many efforts
to secure for thyself the Guru’s throne and kill Har
Gobind, but thou hast not succeeded. Now our rivals
who are near us indulge in ostentatious rejoicings.
My breast is burning, I suffer intense agony and
cannot endure their happiness. Thou didst formerly
say—and thus consoled me—that the Guruship
belonged to our house, and that after Arjan’s death
our son Mihrban should inherit it. Now even that
hope is shattered, since a young prince hath been
born in Arjan’s house. Wherefore contrive some
other plan by which the desires of our hearts may

1 Sorath.
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be fulfilled.’ Prithia replied, ‘ Hear me, my beau-
tiful, have no anxiety ; thy son shall sit on the Guru’s
throne. Har Gobind, Arjan’s son, shall be the
victim of small-pox. If he survive, then shall we
contrive some other plan for his destruction. He
must not live.’

When this conversation was reported to the
Guru, he repeated the following composition of
Guru Ram Das :—

The perverse are all day occupied with avarice, though
they pretend otherwise ;

At night oppressed by drowsiness and their nine apertures
rclaxed, they worship not God.

Women exercise power over the perverse, and ever make
fair promises ;

But they who act as women tell them, are impure, thought-
less, and foolish.

The impure who feel lust ask the way from women and
travel thereby ;

But he who walketh as the true Guru telleth him, is a
true man, the best of the best.

God produced all women and men ; He playeth every play.

Sarth Nanak, all is the work Thou, O God, hast made—
the best of the best.!

Har Gobind exhibited some feverish symptoms.
On the third day afterwards his body became
inflamed and showed red pustules which eventually
assumed a confluent form. The child’s eyes closed
as if in perpetual sleep. Small-pox of a very virulent
type had declared itself. The child’s mother prayed,
“O great God, I have one son obtained after long
waiting. May he be able to bathe and rise in
health!’ The Guru administered to his wife such
consolation as suggested itself to him. The people
of the city advised him to make an offering to the
goddess of small-pox, and propltlate her by worship-
ping a young virgin. They said, ‘ The goddess is

1 Gauri ki War I.
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pleased when an immaculate virgin is worshipped
by offering her food and money, and paying her
other abject service.’” According to the ‘Skand
Puran’ of the Hindus, the goddess of small-pox
should be thus addressed: ‘I bow to Sitala Devi
who rideth on a donkey, who is naked, who weareth
a broom as her diadem, and whose forehead is
adorned with a sieve.” Hindus are in the habit of
repeating this as an incantation in the hope of
obtaining recovery from the malady. The Guru
rejecting the advice of his Hindu friends addressed
them the following :—

God is my sole prop ; I have relinquished other hopes.

God, the perfect Lord of excellences, is powerful over all.

The Name is the support of God’s slave who entereth His
protection.

Reliance on God is in the saints’ hearts.

He Himself preserveth ; He Himself bestoweth ; He Him-
self cherisheth.

The compassionate to the poor, the ocean of favour
remembereth us at every breath we draw.

What the Creator continueth to do is for our advantage.

The perfect Guru hath taught that happiness ¢s obtained by
the will of God.

They who dismiss care, anxicty, and calculations, recognize
God’s order.

Nanak, they who are imbued with God’s love perish not,
nor are they abandoned by Him.!

The child gradually began to show signs of
recovery, upon which the Guru uttered the fol-
lowing :—

I have ever and ever repeated God’s name,

And God Himself hath preserved my child.

The small-pox is stayed ;

Our troubles are removed by God’s name.

My God is ever merciful.

He who is merciful to all creatures hath heard the prayer of
His worshipper.

1 Bilawal.
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God is omnipotent to act and cause to act.

By remembering Him all sorrows depart.

He hath heard the supplication of His servant ;
Nanak, every one may now sleep in comfort.!

On the ninth day of the disease the child opened
his eyes, whereupon the Guru composed the fol-
lowing :—

The divine Guru hath opened his eyes,

My anxieties have fled, my prayers have been successful.
God hath preserved my son from the small-pox ;

The Lord, the Supreme Being hath shown mercy.
Nanak, he who repeateth the Name shall live,

And quaff God’s nectar in the company of His saints.

The Guru composed the following also on the same
occasion :—

The fever hath departed, God hath granted relief.

My son is now well by the grace of God.

It is by God’s favour men become happy,

And they who through various births were separated from
God become united with Him. :

By ever remembering His name

The abode of all diseases is destroyed.

With composure and devotion utter God’s hymns,

And remember Him, O mortal, through the eight watches
of the day. "

Sorrow and pain and Death approach him not,

Saith Nanak, who smgeth God’s pralses 2

God hath protected the honour of HlS servant.?

The Guru gave the medicine of God’s name, and all the
fever hath departed.

God of His mercy hath preserved Har Gobind.

The calamity was removed ; he obtained all happiness by
ever reflecting on God’s attributes.

1 Sorath. 2 Gauri.
3 In the Granth Sahib protecting honour frequently means pro-
tecting life.
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My Creator consented to the magnification of the perfect

Guru.
Guru Nanak laid a fixed foundation which ever groweth

more secure.l

O God, Thou hast been merciful.

There is comfort and joy, O God ; my boy hath recovered.

Clasping both hands I made supplication and meditated
on the Supreme Being in my heart.

God giving His hand hath preserved him and removed all
his sufferings.

The husband and wife joined in rejoicing and singing
victory to God.

Saith Nanak, I am a sacrifice to the man who saveth all.?

The following also was composed by the Guru on
the same occasion :—

The primal Brahm, the Supreme Being, pardoned, and
all my son’s maladies are healed.

They who enter the asylum of the perfect Guru are saved,
and all their affairs adjusted.

God’s servant remembereth the Name which is his
support.

The True Guru being compassionate hath cured his fever.

Be ever happy, my beloved friends; the Guru hath
preserved Har Gobind.

Nanak, great is the greatness of the Creator ; true is His
word and true His speech.?

The authors of the ‘Gur Bilas’, the °Suraj
Parkash’, the ‘Guru Samhita’ and other works,
without paying due regard to the Guru’s hymns,
falsely asserted, each according to his own Hindu
proclivities, that the Guru’s wife went to worship
in the temple of Durga, performed the Hindu
ceremony of hom, and adored virgins, all for her
son’s recovery. There is no indication of this

! Gujari.

2 Devgandhari. Guru Nanak is the man referred to in the last line
of the hymn. 3 Sorath,
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superstitious worship in the Guru’s hymns. On the
contrary, it is only the Anand of Guru Amar Das
and the other hymns quoted herein which were
repeated or sung on the occasion.

CuAPTER VII

When Har Gobind had completely recovered,
there were illuminations and great rejoicings.
Prithia’s wife, however, kept raw the sore of her
husband’s inflamed mind : ‘ My lord and master, thy
words have proved false. Thine enemies increase
daily like the waxing, while thou decreasest like the
waning moon. I cannot endure Arjan’s greatness,
therefore I will either drown or poison myself.’

Prithia sent for Har Gobind’s male nurse and
said to him: ‘Thou art a high Brahman and on
that account I ever take thought for thee. What
are thy wages? Thou wearest no necklace and
no bracelets. Arjan squandereth on others and
boasteth of his generosity. Thou gottest nothing even
when the child was born. My friend, if thou do
business for me, I will fill thy house with wealth,
and thou shalt not want for jewellery. But since
thou art intimate with Arjan’s family, I will only
tell thee what I_wish thee to do on thy taking an
oath on thy janeu to keep my secret” When the
servant complied, Prithia said, ‘ Take five hundred
rupees from me and kill that boy. I will show thee
how to do it. Thou wilt not find it difficult, for he
is all day with thee. Put poison either in curds or
bread-pudding, and extract the thorn from mine
eyes. I will give thee half of the money now, and
the other half when thou hast done the deed. Fear
not in the slightest.’

The Brahman was thus persuaded to promise
to poison the child. He took very powerful poison
and ground it into powder. Next day when the
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boy’s mother sent him milk by another servant,
the Brahman found an opportunity of slipping the
poison into it. The child turned his head away
from the poisoned food, thrust it aside, and asked
for something else to drink. The Brahman began to
fondle and pat him on the head, and said, ‘ Thou
oughtest certainly to drink this.” The child then
began to cry. The Guru heard him, sent for the
Brahman and inquired the cause of the weeping he
had heard. The Brahman replied that he had
offered the child sweet milk, but he would not take
it, and when pressed to do so began to cry.

The Guru, taking the child in his arms, began to
encourage him to drink what was offered him. The
child, however, still turned away his head and
would not touch it. The Guru then began to suspect
another plot. He took some of the potion and gave
it to a dog, which fell ill immediately, and very soon
after died. The Brahman, seeing the state of the dog,
was himself seized with colic, and began to suffer
great agony. He confessed his intention of poison-
ing the child at Prithia’s instigation, and then
expired. Upon this the Guru composed the fol-
lowing :—

The poison produced no impression whatever on him ;

The evil Brahman died of the colic.

The Supreme Being Himself preserved His servant ;

The sinner died by the Guru’s power.

The servant hath meditated on His Master :

God Himself hath destroyed the plotter against the
innocent.

God like a mother and father protected His servant.

The face of the slanderecr is blackened here and hereafter.

God heard the prayer of His servant Nanak,

And the vile sinner was destroyed without hope.?

Guru Arjan found an opportunity of reproaching

1 Literally—not the size of a sesame.
2 Bhairo.
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Prithia with his murderous designs. Prithia became
furious at their discovery, and determined to set out
with his family for Dihli to make a complaint to the
Emperor Akbar against the Guru, and thus antici-
pate any charges the Guru might subsequently make
against him. Mahadev endeavoured to restrain him,
and quoted many passages from ancient writings
to prove that brothers ought to live in harmony ;
but Prithia could not be restrained by any remon-
strance. Prior to his departure for Dihli, he decided
on going to the village of Hehar and paying a visit
to his friend Sulahi. Sulahi conferred on him the
proprietorship of the village, and there he tarried for
some time and built a tank for public use. The
Guru sent Bhai Gur Das to Prithia with the object
of endeavouring to conciliate him. Bhai Gur Das
failed in the negotiations, and only received abusive
language to communicate to the Guru. Gur Das
composed the following on that occasion :—

The crane, though dwelling at a place of pilgrimage, is not
content.

It raineth near the chatrik, yet he drinketh not.

Even though the bamboo attach itself to sandal, it is not
perfumed.

The owl, unlucky bird, seeth not the sun.

The musk is in the deer’s navel, yet he fleeth elsewhere in
quest of t. -

The true Guru Arjan is the true king ; the mina Prithia’s
face hath been blackened.!

The meaning of this hymn appears to be that no
one knows when he is well off. Prithia did not
appreciate the advantage of dwelling near the
Guru.

A letter was in due time received from the Em-
peror summoning Sulahi to Dihli. He took Prithia
with him to present a complaint against the Guru.
The Emperor decided in the first place that he

1 War XXXVI
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would not interfere in the affairs of religious men,
and secondly that the memorial was false." Prithia,
crushed by his disappointment, became seriously ill.
The Guru, on hearing the total result of his enemy’s
proceedings, composed the following :—

God Himself showed the memorial to be false,
And affliction befell the sinner.

Death shall not approach him

Whose helper my God is.

The blind fool told lies in the true court,

And smote his bead with his hands.

They who commit sin contract diseasc.

God Himself sat as the judge.

Prithia is involved in the conscquences of his own acts ;
All his wealth shall pass away with his life.
Nanak, my Creator guardeth the honour of those
Who seck the protection of His court.!

When Har Gobind was of a suitable age to receive
instruction, the Guru went to his own brother
Mahadev, and requested him to take the boy under
his protection and educate him. Mahadev recom-
mended that the delicate and responsible duty
should be entrusted to Bhai Budha, who was ex-
perienced, who had seen Guru Nanak, and by whose
intercession the child had been born. The Guru
accepted Mahadev’s advice and sent for Bhai Budha.
He modestly pleaded that he was himself quite
uneducated. The Guru replied, ‘ Thou hast all
eloquence in thy heart.’” As a preliminary to Har
Gobind’s education, prayers were read in the temple.
The Guru publicly announced his intention of
entrusting his son’s education to Bhai Budha, and
quoted a line from one of Guru Nanak’s hymns :—

He who hath meditated on knowledge conferreth favour
on others.?

Bhai Budha began his tuition. He first wrote the

1 Gauri. 2 Asa.
SIKH, I E
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thirty-five letters of the Gurumukhi alphabet on
a wooden tablet and told Har Gobind their names.
The pupil immediately repeated them from memory
as if he had previously known them. In a few days
he knew how to join vowels with consonants and
mastered spelling. He then began to read the Guru’s
hymns, upon which his faculty of perception and
comprehension was developed. In a short time he
received the gift of tongues. He was then taught
the use of offensive and defensive weapons, riding,
swimming, chemistry, astronomy, medicine, agri-
culture, administration, and other sciences. On the
completion of his education the Guru took him to
the temple, offered thanksgiving to God and acknow-
ledgement to Bhai Budha for his successful and
comprehensive instruction.

A Sikh called Paira lived with Guru Arjan, and
used to wait on him day and night. The teaching
of the Guru made a great impression on his mind.
At that time a proud ritualistic pandit arrived to
hold a religious controversy with the Guru. On the
morning after his arrival he put a tilak on his
forehead and went and sat in devotional attitude
on the margin of the Guru’s tank. He was provided
with a salagram, a bell, and a shell, which he
ostentatiously displayed.

It was the Guru’s custom to bathe every morning
in his tank. After that he used to go into the
temple and make four circumambulations. Then
going forth he used to make four more. When mak-
ing the first round he passed by the pandit, but did
not make obeisance to him or his salagram. The
pandit became angry, and said the Guru and his
Sikhs had sadly fallen away from orthodox worship.
) Although he calleth himself a guru’, said the
pandit, ‘and hath followers and worshlppers, yet
he is only a Khatri and a family man, while I am
a rigidly continent Brahman. He therefore ought
to have worshipped me. Ram and Krishan, who
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were incarnations of God, used to reverence and
worship Brahmans.” The Guru knew what was
passing in the Brahman’s mind, and stopped to
speak to him at the second circumambulation.
“ Excellent twice-born, what fancies hast thou con-
ceived that thou art angry ? Pray explain the
cause thereof” The Brahman briefly stated the
cause. The Guru upon this gave utterance to the
following hymn :—

Thou readest the Veds with their commentaries,

But the all-pervading God abideth not in thy heart.

Thou givest instruction to make men firm in their faith,

But thou practisest not thyself what thou preachest.

O Pandit, study the Veds

And banish the greed of thy heart.

Thou placest a salagram before thee,

But thy thoughts are dispersed in every direction.

Thou puttest a tilak on the salagram and fallest at its feet.

Thou blindly followest the world.

Thou performest the six duties, thou spreadest thy mat
and wearest a loin-cloth ;

But it is only in wealthy houses thou ever readest thy
books,

Tellest thy beads and beggest for alms—

O my friend, no one hath thus been saved.

He is a pandit who acteth according to the Guru’s instruc-
tion :

Maya with her three qualities departeth from him.

Nanak, seek the protection of that God

With whose name the four Veds are filled.?

The Brahman replied, ‘ O Guru, even if thou think
me not a fit person to bow to, thou oughtest at least
to have bowed to the salagram. The Guru then
extemporized the following hymn intended to confute
and humble the Hindu priest :—

I have obtained God as my salagram :

1 Also translated—God is not in thy heart, nor are thy ways perfect.
2 Ramkali.
E2
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Saith Nanak, the Guru hath made me this gift :

It is such a salagram I serve.

God is my worship, my adoration, my obeisance ;

He batheth all day long.

He, the Supreme Gyani, is ever banqueting,

And leaveth no one unprovided for :

I touch His feet again and again.

His bell is heard in the four corners of the world,

His seat is ever in heaven,

His fan waveth over all,

His incense 1s ever diffused,

Every heart is His casket,!

The company of the saints is His perfect court.?

Singing God’s praises, which ever bestoweth pleasure, is
my adoration.

His greatness is beautiful and ever endless.

He who hath come under the protection of the saints’ feet

And is fortunate, shall obtain suck a salagram.?

The following was also quoted by the Guru on
the same occasion :—

O blind one, thou seest not with thine eyes ;

Thou must leave all these vain things and depart.

Saith Nanak, O God, mercifully grant me

The favour of the company of the saints.

Man obtaineth something when he becometh the dust of the
saints’ feet.

He to whom God giveth understanding repeateth His
name.

The Brahman desired to continue the controversy,
but the Guru avoided it as much as possible. At

1 Samput, a small box in which Brahmans keep the salagram,
flowers, rice, and other things offered to idols.

2 Small brass idols are placed around the silagram, and these are
said to form a court.

8 Asa. In the translation of this hymn it has been found necessary
to alter the order of the verses,
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last he consented to hear the Brahman speak on
the Veds and Upanishads.! The Brahman wound up
with a discourse on the nature of Brahm. When he
had finished, Bhai Salo presented himself, and was
welcomed by the Guru as his own special Ananya
Bhagat, or monotheistic saint. The Brahman con-
tended that such an appellation might only be
applied to himself. The Guru denied this on the
ground that the Brahman worshipped many gods.
On this the Brahman produced all the books he had
brought with him, but they failed to satisfy the
Guru. The Brahman then proposed to send his son
to Banaras for the remainder of his library. An
auspicious time for the son’s departure was fixed
by the astrologers, but after he had set out on his
journey, he met an ass which brayed. Deeming this
an unlucky omen he returned. The circumstance
afforded much banter and amusement to the Sikhs,
who became the more convinced of the truth of
their own religion.

The Guru summoned Paira, and told him that
when Guru Nanak visited Ceylon he composed the
Pransangali, and left it there until a successor of his
should demand it. The Guru gave Paira directions
to go and bring the volume. While the question of
funds for the distant journey was under considera-
tion, a Sikh came forward and offered the Guru five
paise—all he had in the world. The Guru gave this
sum to Paira for his travelling expenses, and
dispatched him without consulting an astrologer.
The Brahman remarked on this omission, whereupon
the Guru read him a lecture on the evils of super-
stition. Bhai Gur Das, who happened to be with the
Guru, wrote the following stanza on the occasion :—

O Brahman,? thou art a worshipper of Vishnu and of the

1 Theological and philosophical supplements to the Veds.
2 The ironical epithet ananya, which means not worshipping other
gods, has not been translated.
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salagram ; thou listenest to the Gita,! yet thou callest thyself
a monotheist.

After inquiring of astrologers and calculating auspicious
times, thou goest on religious pilgrimages and on visits to
holy places.

When thou goest forth, if thou meet a donkey or a dog,
superstition is aroused by the omen and thou returnest home.

Thou hast not the gift of continence, and art not content
with the support of one God ; indecision being in thy heart,
thou shalt not obtain the supreme rank.

Such is the power of association with the company of the
Guru’s Sikhs that continence is produced, man relieth on one
support, and his indecision is removed.

He will not consult the astrologers or the Veds, or ask the
lunar or weck day ; nor will he clasp to his heart any super-
stition regarding the planets and the lunar mansions.

He will take no note of omens or conjunctions of planets or
serve other gods; and he will fix his attention, love, and
affection on the word of the Formless One.

The Sikhs and the saints are as children ; the holy Guru
is their cherisher ; they who meditate on God shall obtain
salvation while alive.?

On hearing this the Brahman’s pride was tho-
roughly humbled, and he was obliged to admit that
the Sikhs were better than his own co-religionists.
His burning heart obtained comfort from the Guru’s
instruction. He threw away his salagram, began to
utter the true Name, was initiated into the Sikh
religion, and thus obtained salvation. Several other
learned pandits followed his example, and accepted
the pure faith of Guru Nanak.

Paira reached Ceylon with great difficulty, as was
natural considering the restricted travelling expenses
allowed him. The King of Ceylon received him
with respect, treated him hospitably, and gave him
the required volume, with a letter and many presents

! The episode in the Mahadharat in which Krishan declares him-
self to be God. 2 Gur Das’s Kabit.
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for the Guru, and allowed him to depart on his
return journey to Amritsar. The Pransangali was
subsequently stolen by a pretended sadhu, or holy
man.!

CHAPTER VII

Guru Arjan now felt the necessity of laying down
rules for the guidance of his followers in the per-
formance of their daily religious duties and expia-
tory rites. This course would reduce his religion to
consistency, and hinder divergent tenets and rituals.
That consummation, however, could only be attained
when the exact words of the Gurus were permanently
recorded in one grand volume. The Guru was
strengthened in this determination by information
he continually received that Prithia was composing
religious hymns of his own which he described as the
compositions of Guru Nanak and his successors, and
the ignorant populace had not sufficient intelligence
to discriminate. Guru Amar Das, in the twenty-
third and twenty-fourth pauris of the Anand, had
decided that only the real hymns of the Guru should
be repeated and reverenced by Sikhs. Accordingly,
such compositions should be collected and arranged
for the guidance of the faithful. Nothing but evil
could result from the hymns which Prithia endea-
voured to impose upon the public.

In addition to the hymns of the Gurus, Guru
Arjan praised the compositions of Gur Das, especially
his ‘ Waran’. Being thus commended, Gur Das
volunteered to go to Goindwal, to Mohan, elder son
of the third Guru, for the volumes containing the
Guru’s compositions. Gur Das, however, failed to
attract Mohan’s attention. He had locked himself
in his house, and was said to be intent on his devo-
tions. Gur Das remained knocking at his door for

1 A printed Pransangali on the science of Jog can now be pur-
chased, but the Sikhs do not accept it as genuine.
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a whole night, but failed to receive an answer. He
then returned to Amritsar, and told the Guru the
story of his failure.

Bhai Budha then volunteered to go. On arriving
in Goindwal he endeavoured to gain Mohan’s atten-
tion, but also failed. He then broke open his door,
and found Mohan in a state which simulated uncon-
sciousness. Mohri, Mohan’s younger brother, came
on hearing the tumult, and advised Bhai Budha not
to awaken the sleeper. Upon this Bhai Budha
desisted and returned to Amritsar. The Guru, on
hearing of his ill-success, decided that he would go
himself. On arriving at Mohan’s house he called out
to him, but received no answer. The Guru then
addressed him the following stanza, which might be
considered partly as addressed to God and partly to
Mohan—Mohan meaning the enchanter, being one of
the names of the Divinity :—

O Mohan, lofty is thy mansion, and matchless thy palace ;

O Mohan, saints adorn the doors of thy temple.

In thy temple they ever sing the praises of the infinite
and merciful God.

Where the company of the saints assemble, there they
meditate on thee.

Show compassion and kindness, O compassionate lord ; be
merciful to the poor.

Nanak representeth, I am thirsting for a sight of thee,
grant it to me, and all happiness shall be mine.

On hearing this, Mohan opened the door, to find
that the Guru himself had come to visit him. Not
being totally appeased by the verses he had heard,
he reproached the Guru with having taken the
Guruship out of his family, and come to steal the
religious and literary memorials of his predecessors.
The Guru took no notice of his blustering, but pro-
ceeded to address him another stanza :—

O Mohan, incomparable are thy words, and superior thy
deportment.
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O Mohan, thou believest in one God, all others fhou
treatest as refuse.

Thou believest in the one invisible God who holdeth the
whole fabric of the world.

Under the Guru’s instruction thou hast subjected to thy-
self God the primal Being.

Thou Thyself movest, O God ; Thou Thyself standest still ;
Thou Thyself supportest the whole fabric.

Nanak representeth, preserve mine honour ; all Thy ser-
vants seek Thy sanctuary.

Mohan, somewhat softened on hearing this,
descended from the upper chamber in which he had
been seated, in order to receive his distinguished
visitor. The Guru followed up his poetical address
with a third stanza :—

O Mohan, the company of saints meditate on thee and
consider how they shall bechold thee.

O Mohan, at the last hour Death shall not approach him
who repeateth Thy name.

The god of death shall not touch him who with single
heart meditateth on Thee.

All who worship Thee in thought, word, and deed, shall
obtain the fruit thereof.

The impure, the foolish, and the stupid on beholding Thee
obtain divine knowledge.

Nanak representeth, O omnipresent God, abiding be Thy
sovereignty.

When Mohan examined the Guru’s face, he saw in
it such preternatural splendour, that he recognized
the light of all the Gurus. He then surrendered the
books, deeming the divine Guru before him their
proper custodian. Upon this the Guru uttered
a fourth stanza, and thus completed the hymn :—

O Mohan, mayest thou be successful with thy family !
O Mohan, thy children, friends, brethren, and family, all
hast thou saved.
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Thou hast also saved those who having beheld thee have
dispelled their pride.

Death never approacheth those who magnify Thee.

Endless are Thine excellences ; they cannot be described,
O True Guru, and Supreme God.

Nanak representeth, Thou hast preserved a prop by
clinging to which the world shall be saved.!

The Guru composed the following also on that
occasion :—

I am wealthy and fortunate in the true Name ;

I sing God’s praises with composure and love.

When I opened and saw my father and grandfather’s?
treasury of sacred books

My soul was enriched ;

My storehouses were filled with gems and rubies

Inestimable, inexhaustible, and unweighable.

O my brethren, let us eat and spend this wealth together.

It shall not diminish, but continue to increase.

Saith Nanak, he on whose forehead such destiny hath been
written,

Will join us in availing ourselves of this treasure.?

After this the Guru and Mohan held a long con-
versation on the subject of the Gurus from the
time of Guru Nanak. Mohan was so pleased with
the interview, that he pressed his visitor to remain
with him. The Guru excused himself on account
of the project he had formed to compile the hymns
of his predecessors. He then departed, promising
to visit Mohan again whenever he was honoured with
an invitation.

On the Guru’s return journey to Amritsar he
stayed at Khadur. Datu, Guru Angad’s son who
had kicked Guru Amar Das off his throne, went to

1 Gawi Chhant.

2 Ram Das, the fourth Guru, was Guru Arjan’s father. His
maternal grandfather was Guru Amar Das. The Guru doubtless
means all his predecessors.

3 Gauri.
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meet him, and for the sake of self-abasement and
as an act of contrition put himself the following
questions in presence of the Guru: ‘ How can there
be worship without merits? How can there be
honour without learning? How can there be victory
without bravery? How can there be meditation
without mental composure ? How can the heart
have peace without contentment ? How can empire
be obtained without the performance of meritorious
acts > How can there be divine knowledge without
the true Guru? How can there be honour without
virtue ? Since the ocean of life is unfathomable,
how can one cross it without a vessel ? How can
there be worship without loving God’s lotus feet ?
How can there be deliverance without God ? How
can there be singing without a tune ? How can one
acquire fame without verse, praise without the
bestowal of gifts ? The ocean of the world is wide :
how can one cross it without the Sikh religion ?
How can there be day without the sun ? I had no
virtues or good qualities, so how could I have been
Guru ? Such have been my reflections.’

Datu then narrated to the Guru all his misconduct
and the result thereof. He said he still felt pain in
his foot which the robbers had injured. He had
gone to visit Guru Amar Das on his deathbed, and
begged pardon for his violence. Guru Amar Das told
him that the fifth Guru would heal him. Guru Arjan,
in consideration of Datu’s descent, put his hand on
the injured limb and made it whole. He then, after
a conversation with Datu on the subject of the
preceding Gurus, and after an interview with his
brother Dasu, set out for Amritsar.

On the Guru’s arrival in Amritsar, he made plans
for the compilation of the Granth Sahib. He fixed
for the purpose on a secluded spot, where jand?, wild
caper, Indian fig, and pipal trees yielded agreeable
shade, while green herbage gratified the eye and

1 The Prosopis Spicigera.
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afforded a pleasant carpet for the feet. Tents were
erected for the accommodation of the Guru and his
bards and minstrels. The Guru decided to have
a tank constructed there also, and set about its
cxcavation.

On the completion of the tank, and at the time of
giving it the name Ramsar, the Guru composed the
following, which may be understood literally or
spiritually :—

Ever bathe in God’s tank ;!

Stir it up and drink the great nectareous juice.

God’s name is holy water :

He who batheth in it shall have all his desires fulfilled.
Where God is spoken of in the company of the saints,
The sins of nullions of births are crased.

The suints rejoice on remembering God’s name,

And their souls and bodies feel supreme delight.

The slave Nanak 1s a sacrifice to him

Who hath obtamed the treasure of the dust of God’s feet.?

The Guru, on taking up his abode near the tank,
was accompanied by a crowd of Sikhs. He now
occupied himself with collecting further materials
for his compilation, and with composing hymns of
his own. He therefore instructed Bhai Budha to
take his place in the Har Mandar, and do duty for
him by giving religious instruction to all who pre-
sented themselves. He sent for Gur Das and ap-
pointed him to write the hymns of the Gurus from his
dictation. He ordered that they should afterwards
be translated by learned men into Indian and foreign
languages, so that they might extend over the whole
world as oil spreads over water.?

The followers of the principal Indian saints,
Hindu and Muhammadan, since the days of Jaidev,

! Ramsar is also used in a spiritual sense to mean the association
of the saints.

2 Gauri.

8 Siraj Parkash, Ras 111, Chapter 41.
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were invited by the Guru to attend and suggest
suitable hymns for insertion in the sacred volume.
They repeated hymns of their respective sects ; and
such as conformed to the spirit of reform then in
vogue, or were not wholly inconsistent with the
Guru’s teaching, were adopted and incorporated in
the Granth. It may be here conceded that those
hymns received some alterations in the process of
transmission from the saints to their followers who
were contemporaries of Guru Arjan; and this will
explain why so many Panjabi words are found in
the Bhagats’ writings, and why they differ from
their compositions preserved in other parts of India.
According to the Hindu religion it was deemed a sin
to listen to the teaching of Musalmans, to say
nothing of that of Sudars. It was one of the Guru’s
objects to show the world that there was no such
superstition in the Sikh religion, and that every
good man, no matter of what caste or creed, was
worthy of honour and reverence.

The hymns are arranged according to Rags, or
musical measures. The hymns of the first Guru,
Mahalla I, come first, then those of the second Guru,
Mahalla II, and so on. After the Guru’s hymns
the hymns of Bhagats, or Indian saints who had
previously conceived reformatory ideas, were in-
serted, though without any fixed order of precedence.

Satta, the minstrel who had visited Guru Ram Das,
now came and completed the long hymn begun by
Balwand by adding the following pauri in praise
of Guru Arjan :—

The four Gurus illumined the four ages of the world ; thou,
Arjan, art the fifth in their place.

It is thou thyself who didst create the world ; thou art its
standing pillar.

Thou art the tablet, thou art the pen, thou art the writer.

The human race cometh and goeth ; thou art ever new and
whole.
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Guru Arjan sitteth on Baba Nanak’s throne; the true
Guru’s canopy shineth over him.

Thou hast illuminated every direction from the east to the
west.

They who worship not the true Guru are subject to trans-
migration.

Thy miracles increase twofold and fourfold; this is a
true offering to the true Guru.l

The four Gurus illumined the four ages of the world ; thou
art the fifth in their place.

Kahna, Chhajju, Shah Husain, and Pilo—four
religious men of Lahore—also came and requested
the Guru to find a place in his Granth for their
compositions. He invited them to give him speci-
mens of their poetical abilities. Kahna was the first
to deliver his composition—

I am He, I am He
Whom the Veds and Purans sing, but whom none hath
found by search.

This, a deification of Kahna himself, was promptly
rejected by the Guru as rank blasphemy.
Chhajju’s composition was the following :—

Look thou not on woman, even though she be cut out of
paper ;

Like a plundering band of Baloches she will take thee
away and kill thee.

This was rejected as being too derogatory to the
female sex. According to Guru Nanak, domestic life
was the best of all, and he had no wish to depreciate

women.
Shah Husain’s turn came next. The following
was his composition :—

Be silent, O my friend, be silent ;
There is no necessity, O my friend, for speaking ;
My friend, there is no necessity for speaking.

1 Also translated—Thou art the true successor of the true Guru
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Within and without us is the one Lord; to whom else shall
we address ourselves ?

The one Beloved pervadeth every heart ; there is nowhere
a second.

Saith the humble faqir Husain, I am a sacrifice unto the
true Guru.

This was rejected by Guru Arjan on the ground
that he did not consider it the duty of holy men to
conceal the message which God had commissioned
them to give to the world.

Pilo, the last to claim the honour of immortality
in the Granth Sahib, submitted the following :—

They who have died at their birth are superior to us ;
They do not thrust their feet into the mire, and are not
befouled therewith.

This was also rejected on the ground that better
is the man who struggles with the world to make
his life profitable than he who quits the scene at
the outset.

Krishan Lal and Har Lal, two elderly learned
pandits of Banaras, came to behold the Guru. They
told him that Guru Nanak had given them much
instruction on his visit to their holy city. That
instruction was now incorporated in the Asa ki War,
and had become the common property of men ; but
they came to Guru Arjan to receive from him special
instruction to suit their own particular case. He
composed what are called the Sahaskriti sloks,
written in a species of Prakrit, for their edification.
To these compositions he subsequently added the
Gatha, now found near the end of the Granth Sahib.

The Guru, probably to make trial of his learned
and able scribe Bhai Gur Das, whose compositions
he admired, offered to insert them in the Granth ;
but Bhai Gur Das said that they were not worthy
of such honour. The Guru complimented him on his
modesty and ability, and said that whoever read
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the Bhai’s writings should acquire spiritual profit
and instruction and faith in the teachings of the
holy Gurus.

Several bards who had accepted the Sikh religion
appeared before the Guru, and offered him pane-
gyrics of himself and his predecessors. The Guru
graciously gave such compositions a place in the
sacred volume.

When all the hymns for insertion had been deter-
mined on, the Guru sat within his tent and dictated
them to Bhai Gur Das. After much time and labour
the volume was completed on the first day of the
light half of Bhadon, Sambat 1661 (A.D. 1604).
The Guru then wrote the Mundawani as a con-
clusion, and affixed his seal thereto. The Munda-
wani is as follows :—

Three things have been put into the vessel '—truth,
patience, and meditation.

The ambrosial name of God the support of all hath also
been put therein.

He who eateth and enjoyeth it shall be saved.

This provision should never be abandoned ; ever clasp it
to your hearts.

By embracing God’s feet we cross the ocean of darkness ;
Nanak, everything is an extension of God.

After this the.Guru in his self-abasement inserted
the following slok :—

I did not appreciate what Thou didst for me, and yet
Thou madest me worthy.

I am full of demerits ; I possess no merit, and yet Thou
Thyself hast compassion on me.

Thou showest compassion and kindness unto me ; I have
found the true Guru, the friend.

Nanak, if T obtain the Name, I shall live, and my body
and soul shall be refreshed.

A Muhammadan poet called Alim in A.H. 99I
1 The Granth Sghib is meant.
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(A.D. 1583) wrote a work in 353 stanzas generally
from four to six lines each, called ‘Madhava Nal
Sangit’, which purports to be an account of the
loves of Madhava Nal and a lady called Kam
Kandala.! The Rag Mala, which forms the con-
clusion of the Granth Sahib and contains a list of
the rags and raginis and their subdivisions, is a por-
tion of Alim’s work extending from the sixty-third
to the seventy-second stanza. It is not understood
how it was included in the sacred volume. The
rags mentioned in it do not correspond with the
rags of the Granth Sahib.

The Guru invited all his Sikhs to see the precious
compilation, the fruit of so much anxious labour,
and distributed sacred food amongst them as a
thanksgiving for the completion of his toil. The
volume was by the advice of Bhai Budha and Bhai
Gur Das deposited in the Har Mandar.

At the conclusion of his task the Guru told his
Sikhs that the Granth Sahib was the embodiment
of the Gurus, and should therefore be held in extreme
reverence. He then considered to whom he could
entrust the sacred volume. If he entrusted it to the
Bedis, Tehans, Bhallas, or Sodhis—the tribes from
whom the Gurus had sprung—they might become
proud, and consider themselves far superior to their
surroundings; or they might perchance, owing to
their mutual jealousies and quarrels, treat it with
disrespect. He therefore decided on giving charge of
it to Bhai Budha, who had seen Guru Nanak, whose
devotion had been often tried, and who would per-
form the duty with reverence and love.?

Supplementary to the instructions contained in
the Granth Sahib the Guru prescribed the rites to
be observed on the decease of a Sikh, and also on
occasions of rejoicing.

1 An account of the same lovers is also found in the ninety-first
Chalitar or tale in the tenth Guru’s Granth.
2 Gur Bilas, V.

SIKH, 111 F
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When Bhai Budha first opened the sacred volume
in the temple, his eyes fell on the hymn quoted above,
beginning, ‘ The Creator stood in the midst of the
work,” which he regarded as auspicious and having a
direct reference to the compilation.

Bhai Banno, who lived at Mangat in the Gujrat
district of the Panjab, took a keen interest in the
work, and went with a large following to see it.
His curiosity was aroused, and he considered how
he could obtain possession of the precious volume.
He asked the Guru for the loan of it to show to his
flock. The Guru, for obvious reasons, was most
unwilling to part with it, but was finally prevailed
on to do so. According to his order Bhai Banno
might read it for Sikhs on the way, but he was not
to detain it in his village for more than one night.
Bhai Banno, instead of expediting his journey,
proceeded by slow and short marches, and thus
contrived to obtain a full copy of the Granth Sahib
before he returned it. Into his own copy he intro-
duced some hymns which had been omitted by the
Guru. The Guru, on hearing of this, told him the
volume might remain as he had compiled it. There
is another story, namely, that the Granth Sahib was
entrusted to Bhai Banno to have it bound in Lahore,
and that in taking it there he had an unauthorized
copy prepared. -

CHAPTER VIII

A deputation of Sikhs came to the Guru from
Kashmir and represented to him that the pandits
of that country had advised them to discontinue the
reading of the Guru’s hymns and turn their attention
to Sanskrit sacred compositions and Hindu worship,
otherwise they would have no communication with
them. They therefore prayed the Guru to send
a competent Sikh to Kashmir to silence the pandits
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and extend the Guru’s faith in that direction. The
Guru accordingly sent Madho on that important
errand. He commissioned him to instruct the
Kashmiris to rise before day, perform their ablutions,
repeat and sing the Gurus’ hymns, associate with
holy men, observe the Gurus’ anniversaries, dis-
tribute sacred food, give a tithe of their earnings to
the Sikh cause, share their food with others, speak
civilly, live humbly, and adopt the other rules and
observances of the Sikhs.

Numerous stories are told by the author of the
Suraj Parkash to illustrate the miraculous power
and teachings of the Guru. A Sikh called Tiloka, an
officer in the Kabul army, had thoughtlessly killed
a female deer. On opening the animal two embryos
were discovered. Tiloka was much distressed at his
inhumanity in killing the animal, and vowed never
to go hunting again. In furtherance of his humani-
tarian vow he resolved to wear a wooden sword for
the future. When the king heard of this, and held
a parade for the purpose of examining the officers’
arms, Tiloka’s sword was, as the result of his invoca-
tion of the Guru, changed into polished steel, and he
thus escaped punishment for what would otherwise
have been a grave military offence.

One Kataru, the king’s weighman, also came from
Kabul. When he solicited instruction from the Guru,
he was told to use just weights ‘and discharge his
duties honestly. When he returned to his office in
Kabul, a bania, or petty shopkeeper, with evil and
malicious intent, placed in his shop a false weight,
which he unknowingly used. The bania went to the
king to lay information against Kataru. The king
proposed to inspect the weighing apparatus, and
Kataru, hearing this, prayed to the Guru to protect
him. The Guru, who was in Amritsar, knew by his
occult power of his distress. At that moment a poor
Sikh came to the Guru with a small offering of five
paise. The Guru took the coins, passed them from

F2
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one hand to the other simultaneously with the
king’s inspection, so when the king tried both scales
the weights appeared correct. The Guru explained
the meaning of his act to an inquiring Sikh. The
king of Kabul was satisfied with his inspection, and
Kataru on paying a second visit to Amritsar attested
the Guru’s explanation in every respect.

One Chuhar, a chaudhri, went to the Guru for
religious instruction. The Guru told him ever to
speak the truth. The village dignitary said it was
impossible for a man in his position to avoid speaking
falsehood. The Guru directed him to depart, and
keep an account of his lies and of his good acts,
and bring it to him at the end of every month. The
first month the good acts were #ni/, and the lies
many. The Guru obliged him to read out the account
in open darbar, and thus publicly confess his sins,
whereat he was much ashamed. The second month
the account showed better. There was steady pro-
gress in virtue until the eighth month, when no
lies appeared, and there was a clean sheet. The
Guru then absolved him and granted him release
from transmigration.

Lalu, Balu, and Haridas asked the Guru to tell
them how they could be saved. He replied, ‘ Banish
pride, worldly love, and envy. Bear not ill-will to
others, so shall others bear not ill-will to you. Cheer-
fully meet and salute with both hands the Guru’s
Sikhs. Walk humbly and speak civilly to all. When
you eat, share your food with others, and live by
honest labour. By observing these instructions you
shall obtain all happiness.’

The following was the Guru’s instruction to
a soldier who went to him for spiritual advice :
‘He who exerciseth bravery shall be fearless in the
battlefield. He who resolveth to conquer or die in
arms, and who, when dying, claspeth the True Name
to his heart, shall efface the sins of many births and
obtain deliverance. = Without remembering God
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none shall obtain a place in the heroes’ heaven.
He who fearlessly challengeth the foe and falleth
amid the clash of arms, shall feel the ecstasy the
Jogis long for, and arrive at a permanent abode of
bliss. Many pleasures shall await him as he abideth
in the realms of the brave. The greatest merit of
a soldier is not to show his back to the enemy.
A hero obtaineth for himself bliss both here and
hereafter by the might of his arms. If he conquer
he obtaineth the sovereignty of the earth, while if
he die celestial happiness is his portion. Fight for
him whose salt thou hast eaten. Give thy life for
thy sovereign, and great shall be thy fame in both
worlds.”?

Bhai Lalu and Bhai Nihalu were very successful
preachers and expounders of God’s word. The Guru,
on being asked how this result was achieved, replied
as follows : * When the preacher practiseth what he
preacheth, his words make an impression on all.
People treasure them in their hearts and thus obtain
salvation. The tree must put forth roots before it
can afford shade to the wayfarer. He who readeth
and preacheth and yet doeth not good acts himself,
shall produce no impression on others. They may
listen to his words, but will never act on them.’

Guru Arjan gave the following instructions to
Nanu and Kalu: ‘He who liveth honestly, who
with good intentions readeth or listeneth to the
Guru’s words, who pondereth on their meaning,
who divesteth himself of evil inclinations, and who
devoutly repeateth the True Name, shall be freed
from transmigration and obtain an abode in Sach-
khand; but he who readeth for the sake of
gain doeth evil and shall not be honoured. When
the snake obtaineth the light of the jewel in his
head, he availeth himself of it to pick up and eat
insects by night. Such is the man who for gain
readeth sacred texts. He committeth sinful acts,

v Siaraj Parkask, Ras 111, Chapter 6o.
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adultery with other men’s wives, and respecteth not
the most excellent True Name. He shall receive no
assistance from the Guru, but proceed to hell and
suffer the punishment there provided for the wicked.’

Setha, Gobinda and Bhaga, residents of Chaniot
in the Jhang district of the Panjab, went with
troubled minds to the Guru to inquire whether the
corn they had distributed in alms for the repose of
the souls of their ancestors ever reached them. The
Guru replied in the negative, quoting in support
of his decision the seventeenth slok of the Asa ki
War. The Guru added that they could not know
whether their ancestors were in heaven or hell, so
it was of no avail to make them offerings.

Paira and Jetha one day visited the Guru, and said
it was their custom to throw some of their cooked
food into the fire before eating. The Guru denied
the necessity of throwing food into the fire. Men
need only repeat God’s name,  Wahguru! Wahguru!’

In the time of Guru Arjan crowds were con-
verted to Sikhism in the Panjab, Hindustan, and all
the neighbouring countries. It is said that the hill
rajas of Kulu, Suket, Haripur and Chamba visited
the Guru, and became his followers, as the Raja of
Mandi had previously done.

At that time Chandu Shah was the Emperor’s
Diwan or Finamcial Minister. He was a native of
the Panjab, but his official duties necessitated his
residence in Dihli. He possessed wealth, learning,
and various accomplishments, youth, high caste,
and above all, power in the land. He had a young
daughter seven years of age called Sada Kaur, to
whom God had given extreme beauty without the
good fortune which so often accompanies inferior
natural gifts. One day her mother, as she saw her
playing, said to Chandu: ‘ Our daughter is growing
to maturity. We ought to search for a husband for
her. The Turks now hold sway. They practise
oppression and dark deeds, among which is the
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forcible abduction of Hindu virgins. It hath there-
fore become a practice of the Hindus to marry their
daughters when very young, so it is our duty to
provide for Sada Kaur, and form an alliance with
some respectable family.’

Chandu was of the same opinion, and sending for
his family priest and his barber ! ordered them to
go and search for a suitable husband for his daughter.
The detailed instructions usual in such cases were
duly given. The priest and the barber searched in
every city as far as Peshawar, but could find no
suitable mate for Sada Kaur. They then returned
and duly informed their employer of their ill-success.
The matter remained in abeyance for a time.

One of the main objects of an Oriental woman’s
anxiety is to procure the marriage of her children.
She thinks and dreams of her supposed duty in
this respect almost from the time of their birth.
Chandu’s wife again addressed him: ‘We must no
longer keep our daughter in our house. Thou art
all day occupied with affairs of state. I can go
nowhere, I sit at home and think of our daughter’s
future. The more I see her, the more I sink into
the pit of anxiety.” Chandu explained that he
had already done his best but failed. ‘ Where there
was a boy ef suitable age, his family was not good
enough ; and where the family was good enough the
boy was not of a suitable age.” He admitted that his
daughter was a thorn in his side. She was too old
to be put to death.? At the same time he could
find no family equal to his own. His wife replied,
‘ Take God’s name and kill not our daughter. No

1 It is customary in India to send the family priest and family
barber on such errands.

2 In former times Indians of high family frequently killed their
daughters to avoid the necessity of giving them in marriage to men of
inferior birth. The Sikh Gurus resolutely set themselves against the
practice. At the time of administration of the Pahul or Sikh baptism,
one of the obligations imposed on neophytes is not to kill their
daughters, and to avoid all association with those who do.
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such dark deed could be concealed. We must be
humble, for it is usual for the father of the bride
to bow before the father of the bridegroom.

Upon this Chandu again sent his family priest
and his barber with instructions as before. They
travelled as far as Lahore, but could not find a
suitable bridegroom. There they heard the good
report of Guru Arjan’s son in Amritsar, and thither
they proceeded. On arriving they were astonished
at the regal state and retinue of the Guru of whom
the bard Mathura had sung :—

In this world there is no such great saint as he ; he assumed
birth to lighten the darkness of the age.

Millions of troubles have departed from those, O Mathura,
who through him have quaffed the nectar of the Name.

Miss not the road to him, O man ; think not of any other.

God the Omnipresent Brahm hath in person taken His
dwelling in Guru Arjan’s heart.

Until good fortune appeared on man’s forehead, he
roamed and wandered long i transmigration.

He was drowning in the terrible ocean of this Kal age ; but
now no regret remaineth him.!

The main thing is this, Mathura, that Guru Arjan assumed
birth to save the world.

They who repeat his hymns shall not again suffer the pain
of birth.2

The matchmakers’ admiration of Har Gobind and
of the respect in which he and his father were held,
exceeded all bounds. They thought of proposing the
marriage to Guru Arjan themselves, but on second
thoughts decided on first consulting Chandu.

The priest and the barber reported to Chandu that
they had seen the Guru’s son in the new city of
Amritsar, and thought that he would be a suitable
parts for Sada Kaur. They dilated to Chandu on

1 Literally, regret that his life was not profitable.
% Sawaiyas of the bard Mathura in praise of Guru Arjan.
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the excellences of Har Gobind, whose lineage they
gave, on the enormous respect in which his father
was held, and on the splendour they had witnessed
in the Guru’s city. Chandu was not pleased at
hearing the Guru’s praises, and said, ‘ Do you think
him equal to me ? What if he hath many followers ?
He liveth on offerings, which is an ignominious form
of livelihood. If the offerings come, the cup is held
straight ; if they do not it is reversed. He sitteth
and watcheth, and even if wealth cometh, his
kitchen can with difficulty be supplied. He hath
no store of money. Such wealth is like a mountain
stream. Whatever he appeareth to possess, he is
in reality only a beggar, while I am the Emperor’s
Minister by whom millions of money are collected
and millions of law-suits decided. What power
hath he ? while on the contrary none can reverse my
order. Moreover the Guru’s caste is inferior to
mine. O Brahman, I have tested thy wisdom and
knowledge in this matter. Thou desirest to put the
ornamental tile of a top story into a gutter. Where
am I, imperial Financial Minister ? and where is the
Guruy, though he may be an object of veneration to
his followers ? I think he must have stuffed you both
with sweets ! that you come to me and propose an
alliance with his family.’

Chandu’s wife who had been listening said, ‘ My lord,
we have been searching for a husband for our daughter
for the last two years, and no family hath yet pleased
thee. Of the boys thou hast seen none hath remained
unbetrothed or unwedded. At last we must wed our
daughter somewhere. She cannot always remain
with us. Wherever she is married, it must be into a
family beneath ours. Thou art the greatest minister
in this empire. As everybody boweth before thee,
so doth everybody bow before the Guru. Therefore
let the matter be now concluded. If our daughter
enter the Guru’s house she shall be called the revered

1 This is a euphemism for a bribe.
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wife of the Guru; and obtain the happiness which
God destined her.’

Chandu still urged his objections: ‘The Guru
acteth not in conformity with the customs of the
Khatris. He shaveth not, he eateth from the
hands of men other than Brahmans and Khatris,
and he hath adopted a new form of religion.” After
the husband and wife had wrangled the whole night
over the matter, it was at last decided that Sada
Kaur should be given in marriage to Har Gobind,
and the marriage presents duly dispatched to
Amritsar.

It came to the ears of the Sikhs of Dihli that
Chandu had used injurious expressions regarding
the Guru. They also knew that he did not really
desire the alliance, but only consented in order to
save himself from his wife’s importunity. The Sikhs
met to consult over the matter, and it was decided
to inform the Guru of Chandu’s utterances. Ac-
cordingly the following letter was dispatched, ‘O
true Guru, great king, Chandu is very proud. He
hath likened his house to a top story and the Guru’s
to a gutter. He hath called himself the head and
thee the feet. He styleth himself a great minister
and thee a mendicant. When he uttereth such
insolent language beforehand, what will he not do
in the future ?- His words are not only slander of
thee, but of Guru Nanak on whose throne thou sittest.
Even if he be a rich man or a diwan, what carest
thou for him ? In the Guru’s house rich and poor
are alike. The Sikhs cannot endure his insulting
expressions. As Guru Amar Das hath said :—

Nanak, it is wise to break with the perverse to whom
worldly love is dear.!

If thou consent to an alliance with such a haughty
man, thou shalt lay up for thyself enduring misery.
Thou wantest for nothing. Thou art king of kings.

1 Bihagre ki War.
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Our urgent request is that thou pay no regard to
the Financial Minister, and that thou reject his
alliance.’

The messenger entrusted with this letter was
ordered to speed night and day so that he might
arrive before Chandu’s priest and barber had con-
cluded the contract of betrothal. He succeeded in
doing so. The Guru, who was a searcher of hearts
and knew the future, was aware that this letter sowed
the seed of strife and had been dispatched to him
with inconsiderate zeal ; but at the same time he felt
obliged to accept the advice of the Sikhs of Dihli.
He accordingly rejected the marriage presents,
telling the priest and the barber that an ornamental
tile should not be put into a gutter. The match-
makers, astonished to hear these words repeated,
defended their master and remonstrated to the best
of their ability, but in vain. The Guru repeated to
them what the Dihli Sikhs had written and said,
‘I am contented with my humble lot, and desire not
an alliance with the great. If a man’s foot slip on
the brink of a lofty tower, he falleth to the ground
a shapeless mass; but if a man slip on a mat he
sustaineth no injury. Guru Nanak hath said regard-
ing himself :—

Nanak is with those who are low-born among the lowly ;

Nay, who are lowest of the low: how can he rival the
great 2’1

The Guru also quoted from one of his own
hymns :—

He who riseth high falleth into the pit—

Death reacheth not those who remain on the ground.?

While the priest and the barber were further
remonstrating, a Sikh rose in the assembly and
addressed the Guru : ‘ Great king, put not acid into
milk. Spurn an alliance with that dog of a Karar.?

1 Sri Rag. 2 Asa.

3 Karar, above called a dania, means a petty Hindu shopkeeper.
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Let him knock his head against his top story. That
consumer of wealth of the impure who revileth thee
hath gone mad. Why demean thyself ? Thou art
king of kings. What need hast thou of such an
alliance ?’

The Guru chid the Sikh for this language and
quoted from the twentieth slok of the Asa ki War :—

Nanak, the mind and bodyof him who talketh evil areevil:

He is most evil, and most evil is his reputation.

The evil person is rejected in God’s court; his face is
spat upon.

The evil person is a fool, and receiveth shoe-beatings as
punishment.

‘ Wherefore,” said the Guru, ‘it is not proper for
Sikhs to use bad language. I am not proud; the
proud please not God. Iam Hisslave. Our honour,
strength, trust, and support are in the Creator.
Ever fear Him.’

Then in full assembly uprose a native of Dalla, one
Narain Das, a grandson of Bhai Paro, who had been
a Sikh of Guru Amar Das. Putting his sheet round
his neck in the manner of a lowly suppliant, he said :
‘ True Monarch, I am the slave of thy feet. I have a
daughter whom my wife and I have vowed to offer
thy son. If thou make her too the slave of thy
feet, I shall be very fortunate. I am a poor un-
honoured Sikh. Thou art the honour of the un-
honoured. Make thy servant happy, and send me
not disappointed away.” The Guru replied, ‘If
thou have love in thy heart, then is thy pro-
posal agreeable to me. The seventh day of the light
half of the month of Maghar, fixed on by Chandu
as an auspicious date for offering the marriage
presents, hath not been in vain.” Upon this Narain
Das went off at once and purchased marriage presents
in the city. They were put into Har Gobind’s lap,
and a saffron tilak as a symbol of the completion of
the betrothal was affixed to his forehead.
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Upon this another Sikh called Hari Chand stood
up, and said, ‘ O true king, I have also decided to
give my daughter to thy son. If my petition please
thee, I will give my daughter as a servant to Har
Gobind, and thy reputation as cherisher of the poor
shall shine the brighter.” Guru Arjan, also, though
at first unwilling to accept a second wife for his son,
felt he could not reject the offer of a faithful Sikh,
and so agreed to the marriage of the young people.
Moreover Hari Chand had refused all other alliances
for his daughter, and vowed to bestow her only on
the young Guru.! Hari Chand went immediately
and brought the marriage presents. These were
placed in Har Gobind’s lap and a patch attached
to his forehead as before. All this took place in the
presence of Chandu’s priest and barber, who returned
sad and disappointed to their master.

The seventh day of the light half of the month of
Magh, Sambat 1661, was fixed for Narain Das’s
daughter’s marriage—practically a betrothal—to Har
Gobind ; Narain Das went to his village and made
all preparations for the wedding. Songs expressing
a hope that the bridegroom may outlive the bride,
were sung by the women of his household. The
following hymn, setting forth the humility of the
bride and her devotion to the bridegroom, was also
sung on the occasion :—

O God, Thou hast no love for me; Thou hast so many
handmaidens like me.

1 Up to the time of Guru Arjan the Gurus were so trusted and held
in such high estimation thatreligious people frequently thought it their
duty to vow to them their lives, their children, and their property.
Several Sikhs used on the birth of daughters to register oaths that they
would only bestow them on the Guru or his relations. Girls so
dedicated were always styled mothers by the Sikhs, and none might
marry them except those to whom they were vowed. The Guru
therefore felt bound to meet!the wishes and vows of the Sikhs so
solemnly made. This to a large extent will explain the polygamy of
some of the Gurus.
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Thou art an ocean and mine of jewels ; I know not Thy
worth.

I know not Thy worth ; Thou art very wise ; be gracious
unto me, O Lord.

Mercifully grant me wisdom to meditate on Thee during
the eight watches of the day.

O my soul, be not proud, become the dust of men’s feet,
and thou shalt obtain deliverance.

Nanak’s God is over all; He hath many handmaidens
like me.

Thou art the jewel of a very deep and profound sea ; Thou
art my husband, I am Thy bride.

In proportion as Thou art very great—yea, more exalted
than the great—I am small.

I am nothing ; Thou art the only One ; Thou art wise of
Thyself.

O God, if Thou cast on me even for a moment Thine
ambrosial glance, I shall survive and enjoy all delights and
sweetness.

I, the slave of Thy slaves, am under the protection of Thy
feet ; my soul bloometh and my body groweth young.

Nanak’s Lord is contained in all things: He doeth what
He pleaseth.

Thou art my pride ; Thou art my strength.

My understanding, intellect, and skill are Thy gifts ; what
Thou causest me to know I know.

It is he on wham the Creator casteth a look of favour who
knoweth and understaadeth.

The perverse woman hath gone astray on many paths, and
hath been ensnared by worldly occupations.

She who is virtuous is pleasing to God ; she enjoyeth all
pleasure.

O Lord, Thouart Nanak’s support; Thouart Nanak’s pride.

I am a sacrifice, I devote myself to Thee ; Thou art my
shelter firm as a mountain.

I am hundreds of thousands of times a sacrifice to him
who hath removed the curtain of error from before me.

My darkness is dispelled ; I have renounced sin, and my
soul is reconciled with the Lord.
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I have pleased the Lord ; I care for no one ; my life hath
been profitable and I am accepted.

I have become a priceless jewel of great weight ; the gate
of happiness in this world and the next hath opened for me.

Saith Nanak, I have become fearless ; God hath become
my shelter!

CHAPTER IX

When the priest and the barber returned to Dihli
they told Chandu everything they had heard and
seen in Amritsar—the Guru’s refusal and the reason
thereof, the abuse of Chandu uttered by the Sikh
in Darbar, the betrothal of Har Gobind and the
actual appointment of a time for his marriage.
Chandu was naturally very much incensed, but he
wrote the Guru a letter, in which as a matter of
policy he concealed his resentment. He began
by magnifying the Guru and demeaning himself,
and then continued: ‘It is certainly true that
I said thou art of inferior caste to me. This expres-
sion thoughtlessly escaped my mouth, and some
one hath written and exaggerated it, and made
thee displeased with me. Thou art now the most
worshipful Guru in the world, and it is right for
thee to consider everything. It is not proper for thee
to fall out with me for what lunatics and base people
tell thee. If I interest myself for thee with the
Emperor, he too will be at thy service. I can give
a large dowry to my daughter. Retain for thy son
the other girls with whom thou hast formed alliances,
and accept mine also. Great people contract many
marriages. If thou tell me I used overbearing
language, I may or may not have done so ; but it was
in my own private house and not meant for others
to hear. Your people in public darbar have called
me a dog. Well, let bygones be bygones, and I will

1 Guru Arjan, Sihi Chhant.
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have many favours conferred on thee by the Emperor.
Thou art already on bad terms with thy brother
Prithi Chand. Thou oughtest to make me an ally.
If thou fall out with me too, thou shalt nowhere find
an abiding-place. There are now sparks flying about.
If they increase there will be a blazing fire which
it will be difficult to extinguish. Thou shalt not
again have this opportunity. And if thou hast
called me a dog I may become mad, and do thee
harm contrary to my saner judgement.’

Chandu dispatched this letter by the hands of the
Brahman. The Guru having read it said: ‘It is
pride that ruineth men. Pride of wealth is the basis
of all ills. Man must suffer for his acts. Now know
that Chandu must not form an alliance with us.
They whom the Creator joineth are united; but
they whom man joineth are not. It is the Guru’s
rule to comply with the wishes of his Sikhs. Their
words are immutabl