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LEGEM) OF THE BURMESE BUDDHA

CALLED

GAUDAMA.

CHATTER 1.

Buddha, being seventy-nine years old, delivers instructions to the Kalians—
Preachings in the village of Patalie—Miradilous crossing oj the Ganges
—Conversion of a courtesan—Sickness of Buddha—Ilis instructions to
Ananda—Last moments and death of Thariputra—His culogium by

Buddha—Death of Maukalan—Reflections of Buddha on

that event.

DuUiUNr. all this time Buddha was travelling about the
country, preaching the law to those that were worthy to

obtain the deliverance.

He had reached his seventy-ninth

year.® At that time there were eighteen monasteries in

! The first paititular related at
length by the compiler of this work
is one of peculiar interest. Buddha
summons the Rahans to his pre-
sence, through the ever faithful and

dutiful Ananda, and addresses to
them insttuctions which form the

basis of the duties and obligations
oi all true disciples. He styles them
Bickus—that is to say, mendicants—
to remind them of the spirit of po-
verty and of the contempt of worldly
things which must ever be dear to
them. The epithet "beloved" is
always prefixed to the word Bickus,
as conveying an idea of the true and
pure affection the rnaster bore to his
VOL. IL

disciples, or rather his spiritual chil-
dren. Buddha charges them at first
to be always diligent in holding as-
semblies, where religious subjects
should be discussed, contioversies
settled, and unity of faith secured.
1 his obligation has long been held as
abinding one by the pi miitive Buddh-
ists, as mention is aways made in
their books of the three great assem-
blies held during the three first cen-
turies of the Buddhistic era, when
the sacred writings were carefully
revised, amended, and, as it were,
purged of all spunous doctrines. It
was during the last council that the
canon of scriptures was adopted,
A
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the neighbourhood of Uadzagio, peopled by a great number
of religious. On a certain day, Buddha said to Ananda,
" Invite all the Kalians to assemble in the Gny-Moora
hall." When they had gathered together in that place,
Buddha repaired thither, and spoke to them as follows:
" Beloved Bickus, as long as you shall remain united,
and continue to hold regular meetings, you shall certainly
prosper and flourish—as long as you shall agree together,
and come unitedly to a decision on all principal affairs, so
that you will impose no obligation where there is no pre-

which has ever since been maintained
by orthodox Buddhists. Nothing
can be wiser than the desire he so
strongly expresses that no one should
ever presume to ater the true and
genuine nature of the precepts, by
making, according to his whim, light
what is heavy, or obligatory what is
but a matter of counsel. He ex-
presses the strongest wish to see them
always united among themselves, and
fervent in the observance of the pre-
cepts of the law. | le establishes as
a fundamental principle the obedience
to superiors. 1here is no society of
a religious character among heathens
where the various steps of the hier-
archy are so well marked and defined
as in the Buddhistic institution. The
whole body < f religious has a general
superior in each province, exercising
a thorough control over all the houses
within the limits of the province , he
may be looked upon as a regular
diocesan.  In each house of the order
there ia a superior, having power and
jurisdiction over all the inmates of
the place. Under hun we find the
professed members of the society,
then those who may be called no -
vices, and last of all the postulants
and disciples allowed to wear the
clerical dress, or yellow garb, without
any power of authority, and being
looked upon meiely as students in
the way of probation. In his charge
to his disciples, Buddha lays much
stress upon the necessity of destroy-

ing in themselves the principle of
passion, and in particular concupis-
cence. The general tendency of all
his preachings is to teach men the
means of freeing themselves from the
tyrannical yoke of passions. No one,
indeed, can obtain the state of perfect
quiescence or Neibbau unless he has
annihilated in himself all passions,
and thereby qualified himself for the
practice of all urtues. The character
of the great body of religious Buddh-
ists is clearly set forth in the exhoita
tions their great master directs to
them to love retreat and solitude.
The noise, tumult, and bustle neces
sarily attending the position of a
man living in the world are entirely
opposed to the acquirement of self-
knowledge, self-possession, and self-
control, so much required in a ieh-
gious. Aslong, concludes Buddha, as
you shall remain faithful to your regu-
lations you will prosper, and secure to
yourselves and your order the respect
and admiration of all. Hewindsuphis
speech by exhorting them to act in a
manner ever becoming their sacred
calling. The greatest moralist, pos-
sessing the most consummate and per-
fect knowledge of human nature,
could not lay down wiser regulations
foi setting on a firm and lasting foun-
dation agreat and mighty institution,
destined to spread itself far and wide
amidst nations and tribes, and subsist
during an unlimited peiiod.
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cept, and that you will fervently observe all the com-
mands, strictly adhering to all the rules of your profession,
you will ever be in a prosperous condition. It isrequired
that you should behave respectfully towards your superiors,
yielding due obedience to their injunctions. Beware of
passions, and particularly of concupiscence, lest you should
ever be brought under their tyrannical yoke. Love retreat
and solitude ; endeavour to observe your regulations, as
well as all the ordinances and ceremonies of the law. Let-
it be a pleasure to you to receive kindly good religious
who may come to your monasteries, and converse with
them. Avoid carefully to take pleasure in what you do
or say, or pride yourselves in the number of your attend-
ants.  Shun bad company; apply yourselves diligently to
acquire knowledge and wisdom ; meditate on the great
truths, mutability, pain, and unreality. As long as you
observe those important points and adhere to them, you
shall prosper and be ever respected by all. Moreover, you
will be thereby enabled to avoid all that which is base and
unbecoming in your sacred calling."

When the instruction was over, Buddha called Ananda
and bade him inform the Kalians to hold themselves ready
for going to Ampaladaka.

Whilst staying in a dzeat or bungalow, Thariputra ap-
proached Buddha, and having paid him his respects, said
to him, " 0 most illustrious Buddha, there is no one that
surpasses, or that is even equal to you in the knowledge
of the law.  There has never been, nor will ever be, a being
that can be compared to you. 'Phis is what elicits my
admiration towards and love for your person." Buddha
replied, " You are not mistaken, Thariputra; blessed are
they who, like you, know the value and the science of a
Buddha." Desiringto try the wisdom of his great disciple,
he added, " Beloved son, how do you know that no one can
be compared to me, and that my knowledge of the law is
unrivalled ?"  Thariputraanswered, "I have not the know -
ledge of the present, nor of the past and future, but I
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understand thelaw ; through you, 0 most glorious Buddha,
| have come to that understanding; you have said that
you have infinite wisdom, hence | conclude that you know
the present, the past, and the future—you are to be ever
praised; you are most excellent, ever glorious, and free
from all passions, and therefore to you 1 attribute all the
qualities inherentin himwhoisinvested with the Buddha-
ship." From Ampaladaka Buddhawent tothelargevillage
of Nalanda, where he was well received by the inhabitants.
He preached to them and made a short stay with them.
Phra summoned again Ananda to his presence, and
directed him to tell the Rahans to be ready for a voyage,
as he desired to go to the village of Patalie. When he
arrived at that place, the people prepared for him the
dzeat? or hall, which had been erected by the order of

2 A dzeat is a building erected by
the piety of Buddhists for the pur-
pose of affording shelter and a place
of rest to devotees, travellers, and
strangers. These buildings are to be
found at the entrance of towns, in
villages, and often in the neighbour-
hood of pagodas. Those of Burmah
are erected in the plainest manner.
A verandah in front extends to the
full length of the building, a spacious
hall running parallel to the verandah
occupies theremaining place. There
is no partition between the hall and
the verandah. It happens sometimes
that a space at one of the hall's cor-
ners, screened by mats or dry leaves,
offers an asylum to him who does not
like to mix with the wulgus. The
carelessness of Government in all
that relates to the comfort of the
people is amply compensated by the
zeal of pious laymen, who readily
undertake the erection of those works
of public utility in the hope of secur-
ing to themselves the attainment of
merits to be enjoyed perhaps in this,
but certainly in some future exist-
ences.

In Burmah proper some of the

dzeats are, for the country, beautiful
buildings. The edge of the roof and
the front part are covered with a
profusion of sculptures and carvings
that vie with those that adorn the
finest monasteries. This fact, among
many, indicates the truly beneficent
and philanthropic influence exercised
by some tenets of Buddhism over the
followers of that creed. Pride and
vain-glory may have their share in
the erection of those monuments of
benevolence, but it is not the less
certain that those who build them
yield first and principally to the
strong influence of religious feeling.
On this occasion Buddha preached
to the crowd, when we see a line of
distinction well drawn between the
assembly of the disciples of Buddha
and those we may merely style
hearers. The latter are addressed
by the name of darakas, meaning
laymen that hear the jreaching. A
daraka is not as yet a perfect convert,
and therefore not a member of the
assembly of the perfect. The daraka
differs from the Upasaka. Thelatter
is not only a mere hearer of the law ;
he is a firm believer, and fervently
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King Adzatathat, for receiving the Letziwy princes of
Wethalie, who had come to a conference for settling some
affairs with him. Everything being ready, they invited
Phra, who by his silence testified his acceptance of their
invitation. Water to drink, rinse the mouth, and wash
his hands and feet, wasready. Buddha sat |eaning against
thecentral post of the hall, facingthe east. Hisdisciples
remained behind in a humble posture, whereas the people
sat opposite to him, having their faces turned towards the
west. Phra began to explain to the numerous hearers the
demerits and punishments attending the trespassing of
the precepts of the law, and the advantages reserved to
those who religiously observe them. " Darakas," said he,
" whoever trespasses the moral precepts, or is remiss in
observing them, will see his happiness and fortune gra-
dually decreasing, and his good character falling away.
He will ever live in a sad state of doubt and uncertainty,

practises the precepts: he is among
laymen a pious Buddhist; the for-
mer is not so forward : he begins to
hear and believe the doctrines
preached to him. He has already
some faith in Buddha; he is under
instruction, but he cannot be called
a professed disciple. The rewards
of faith are both of a natural and
supernatural order. Riches, happi-
ness, an honourable reputation, are
promised to the faithful observer of
the law. He is to be ever free from
doubts, since faith makes him adhere
firmly to all the instructions of
Buddha; and after his death he is to
migrate to some of the seats of Nats.
The tiespassing of the law is to be
attended with poverty, shame, and
misery, doubts in an unsettled mind,
and at last punishment in hell. That
place of suffering is minutely de-
scribed in Buddhistic works. Such
a description appears, in the opinion
of the writer, of no importance to
those who desire to understand not
the superficial portion of Buddhism,

but its fundamental and constitutive
parts. Hell is a place of punishment
and torment, as the Nats' seats are
places of reward and happiness.
There is no eternity of sufferings;
the unfortunate inhabitant of those
dark regions is doomed to remain
there, until the sum of his offences
has been fully atoned for by suffer-
ings. Whentheevil influence created
by sin is exhausted, punishment
ceases too, and the wretched sufferer
is allowed to migrate to the seat of
man in order to acquire merits and
prepare himself for happier future
existences.

In recording the account of the
conversion of a courtesan named Apa-
palika, her liberality and gifts to
Buddha and his disciples, and the
preference designedly given to her
over princes and nobles, who, humanly
speaking, seemed in every respect
better entitled to attentions, one is
almost reminded of the conversion of
the woman that was a sinner men-
tioned in the Gospel.
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and at laat, when death shall have put an end to his pre-
sent existence, he will fall into hell. But the lot of the
faithful observer of the great precepts shall be widely
different. He will obtain riches and pleasures, and gain
an honourable reputation. He will be welcome in the
assemblies of princes, pounhas, and Rahans; doubt shall
never enter his mind, and his death will open before him
the way to the pleasant seats of Nats." The people were
so much taken up with the preaching that they remained
in the dzeat until a very late hour. At last they paid
their homage to Buddha, rose up, turned on the right, and
departed.

It isin the following year that the same king built the
city of Patalibot or Pataliputra, on that same spot. In
anticipation of that event, Buddha foretold that the village
would become a great city, which would obtain a renowned
celebrity among all other cities. Thither countless mer-
chants would resort from all parts of Dzampoodipa. At
the same time he predicted the great calamities that would
befall it. Internal discords, fire, and inundation of the
Ganges would gradually work out its total destruction.

In the morning Buddha went to the southern bank of
the Ganges, and preached tlie law to some pounhas, who,
in return, made him offerings and paid him much respect.
He stood on that place as if waiting for some boat to cross
the mighty stream. Some of the people were looking out
for boats, others were busily engaged in preparing rafts.
Whilst they were making all the necessary arrangements,
Buddha stretched both arms and found himself, with all
his Kalians, on the opposite bank. Turning liis face in
the direction of those who were in search of boats and
rafts, he said : " He who has crossed the sea of passions is
an Ariah. Tin® practice of the great duties are tlie boats
and rafts whereupon he contrives to cross tlie sea of
passons. He who desires to pass a river wants the aid
of rafts and boats, which are made up of different pieces
of wood joined together; but he who has become an Ariah
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by the knowledge of the great roads that lead to perfec-
tion, wesakens all passons and extricates himself from the
whirlpool of concupiscence : he can aso, without the help
of boats or rafts, cross rivers."

Phra informed Ananda that he intended to go to the
village of Kantikama. Having reached that place, he
explained to the Kalians the glorious and sublime prero-
gatives of Ariahs. Thence he passed over to the village
of Nadika. It was in that place' that Ananda asked him
what had become of a certain Kalian, named Thamula,
and of a certain Kalian ess named Aiiaunda, who had both
just died. "The Kalian," answered Kuddha, "has con-
quered all his passons and obtained the state of Neibban.
As to the Kahaness, she has gone to one of the sests of
Krahmas: thence she will migrate to Neibban without
reappearing in the world of passons.”

Kuddha went to the country of Wethalie with his dis-
ciples, and dwelt in a beautiful grove of mango-trees.
There he earnestly recommended his disciples to have
their minds aways attentive and ready to engage in
serious rellections and meditations. In Wethalie lived a
famous courtesan, named Apapalika. She had her dwell-
ing in a beautiful place, near to an extensive and delight-
ful grove, planted with mango-trees. She went aong
with others to hear the preaching of Gaudama, which had
the good effect of disposing her to make a great offering
to the distinguished preacher and his followers. Buddha
was submissively requested to come on the following day
with all the Kalians to receive his food. The invitation
was graciously accepted. The courtesan hastened to pre-
pare the meal for Buddha and his followers. On the
same day he preached the lawv to a number of young
princes who had offered to supply him with his mea on
the following day. He refused to accept the invitation,
because he had already promised to Apapalika to go to
her place for the same purpose. The princes had come
in their finest and richest dress; in their deportment they
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vied in beauty with the Nats. But foreseeing the ruin
and misery that was soon to come upon them all, Buddha
exhorted his disciples to entertain a thorough contempt
for things that are dazzling to the eyes, but essentially
perishable and unreal in their nature. The princes were
greatly disappointed at the preference given to the cour-
tesan. On the following day, Gaudamawent to the grove
of mango-trees, attended by all his Rahans. After the
meal, Apapalika presented the grove to Gaudama, who
readily accepted the pious gift.

Having remained a while on this spot, Buddha went to
the village of Weluwa, where he spent the forty-fifth and
the last season. There he assembled the Rahans and said
tothem: " | intend to spend the season in this place, but
you have my permission to go and remain in the neigh-
bouring districts." The reason that induced him to part
for a while with his disciples was the smallness of the
place and the difficulty of procuring rice, whilst in the
contiguous districts there were many monasteries and an
abundance of all the necessaries of life. He would not,
however, allow them to withdraw to too great a distance,
for two reasons : first, because he knew that in twi months
hence he would attain the state of Neibban ; and, second,
because he desired to se them assembled in his place
several times every month, that he might have oppor-
tunity to preach the law, and deliver to them his final
instructions.

Whilst hewasliving inthat place, Buddha was visited
with a most painful distemper, which threw him into a
state of prolonged agony. But owing to the absence of
his disciples, and knowing besides that this was not the
spot he was to select for his last moments, he overcame,
by his incomparable power, the evil influence of the
illness, and entering soon into a state of absolute trance,
he remained therein for awhile. Awakening from that
situation, he appeared anew with his strength and usual
vigour. When he came out from the monastery to take
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his wonted walk, Ananda went into his presence, and
expressed to him the profound grief felt by all those who
had heard of hisillness. "When | saw you ill, O illus-
trious Buddha," said the faithful Ananda, " | was so deeply
affected that | could scarcely hold up my heed or draw
my breath. | aways cherished the hope that you would
not go to Neibban ere you had preached once more the
law tous all." " Ananda" replied Buddha, " why are the
Italians so much concerned about my person ? What |
have preached has no reference to what is within me or
without me. Besdes me there is no one dse to preach
the law. Were they not looking upon me as such, it
would be perfectly usdess to attempt to preach to them.
I am now very old; my years number eighty. | am like
an old cart, the iron wheds and wood of which are kept
together by constant repairing; my earthly frame is kept
entire and whole by the force and power of trance. O
Ananda, | fed truly happy whenever | consider the state
of Arahat, which is the deliverance from all the mise-
ries of this world, whilst a the same time it sets a being
free and disentangled from all visible and material objects.
As fo my disciples, as long as my religion shall last they
ought fo rely on themsdaves, and take refuge in the law,
for there is no other refuge. They will truly rely on
themsalves when, by a careful attention, profound reflec-
tion, and true wisdom, they will be bent upon the destruc-
tion of concupiscence and anger, and engaged on meditating
upon the constituent elements of this body." Such were
the instructions he gave to Ananda

Having spent the seeson in the village of Welouwa, the
most excellent Buddha desired to return by the same way
he had previously followed to the country of Thawattie.
Having arrived there, he took up his resdence in the
monastery of Dzetawon.®> The great disciple Thariputra,

7 The duties perfoimed by Thari- piofound veneration he enteitained
putra on this occasion exhibit moie for Buddha. He waswith Maukalan
fully than language can express the the most distinguished member of
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having just returned from begging his rice, hastened to

render to Buddha the usual services.
spread the mat, and washed his feet.

the assembly; he occupied the first
rank among the disciples; in point
of intellectual and spiritual attain-
ments and transcendent qualifications,
he stood second to none but to Buddha.
Notwithstanding hisexalted position,
he did not hesitate to render to his
superior the lowest services. The
high opinion he had of Buddha's
supereminent excellencies prompted
him to overlook his own merit, and
to admire without reserve that match-
less pattern of wisdom and knowledge.
Hence the inward satisfaction he
sweetly enjoyed in serving as an
humble disciple him whose unutter-
able perfections cast in the shade his
far-famed and much-ptaised acquire-
ments. The unaffected humility of
the disciple does the greatest credit
to the sterling worth of his inward
dispositions, and conveys the highest
idea cf the respect and veneration
entertained for the master's person.
In the houses where Buddhist
monks are living it is a fixed rule
that the superior and elders of the
institution should be attended in the
minutest services by the youngest
members wearing the canonical dress.
The framer of the disciplinary regu-
lations, intending, on the one hand,
to confer dignity on the assembly,
and, on the other, to oppose a strong
barrier to covetousness and to all
inordinate worldly affections, wisely
laid down a stringent older to all
the members of the society never to
touch or make use of any article of
food, dress, & ¢, unless it had previ-
ously been presented to them by some
attendant, layman or clerical. Hence
when water is needed for washing the
head, hands, and feet, or for rinsing
the mouth, when meas are served
up, when offerings are made, a young
postulant, holding a vessel of water

He swept the place,
These duties being

on the board whereupon are placed
the dishes, or the articles intended
to be offered, respectfully approaches
the elder, kneels before him, squat-
ting on his heels, lays before him the
object to be presented, bows down
with the joined hands raised to the
forehead, resumes then the article
with his two hands, presents it, with
the upper part of the body bent in
token of respect. Before accepting
it the elder asks, Is it lawful? The
answer, It is lawful, having been duly
returned, the article is either taken
from the hand of the offerer, or he is
directed to place it within the reach
of the elder. Any infraction of this
ceremonial is considered as asin. In
the presence of the people the monks
never fail to submit to that somewhat
annoying etiquette. Their counte-
nance on such occasions assumes a
dignified and grave appearance, that
has always much amused the writer
whenever he had the opportunity of
witnessing this ceremony, which is
called Akat. There is no doubt but
this custom isavety ancient one. We
find it blended to a certain extent
with the manners of the nations in-
habiting eastern Asia. It is minutely
described in the Wini, and carefully
observed by the inmates of the Buddh-
istic monasteries. It agrees icmark-
ably well with the spmt that has
originated, promulgated, and sanc-
tioned the disciplinary regulations.
He who in this instance would look
at the meie skeleton of the rule with-
out any reference to the object aimed
at by the legislator would show him-
self in the light of a very superficial
observer. This, unfortunately, is too
often the case when we scorn and
laugh at customs, the dement of
which consists simply in not being
similar to ours, whereas the com-
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performed, lie sat in a cross-legged position, entered into
a state of trance for a while, whence having awakened, he
thought within himself asfollows: Hasit been the custom
in former ages for the Buddhas to arrive first at the state
of Neibban, or for their great disciples to precede them in
that way ? Having ascertained that the latter alternative
aways happened, Thariputra examined his own existence,
and found that the period of his life was not to extend
beyond seven days.
the fittest for him to depart from and go to Neibban. The
remembrance of his mother occurred to his mind, and he
said to himself, My mother has given birth to seven
Kahandas, and she has not as yet taken refuge in the
three precious things—Buddha, the law, and the assembly
of the perfect. |s she cgpable- of understanding and know-
ing the four ways to perfection ? Yes sheisindeed. But

He next considered what place was

monest sense tells us that we ought
tojudge them m connection with the
institutions they have sprung horn,
and the end aimed at by him who lias
established them.

The narrative of Thariputra's de-
paiture for his birthplace and of his
last moments suggests to the mind
several reflections. He is certain of
the last day of his existence ; he fore-
sees with a prophetic glance that his
mother is well prepared for hearing
profitably the preaching of the most
perfect law. By the incomparable
powers of his memory he relates to
Buddha that 100,000 revolutions of
nature ago he was possessed Vvith the
strong desire of seeing him and hear-
ing his instructions, &c. How can
these p.uticulars be accounted for,
according to Buddhistic notions? The
spring all evils or demerits flew from
isignorance. A being is nnpcifect in
propoition to his being sunk deeper
in the bosom of ignorance On the
contrary, a being perfects himself
in proportion to the efforts he makes
for dispelling the thick cloud of ignor-

ancethat encompasses his mind. The
more a man grows m the knowledge
of truth the farther he removes the
horizon of darkness. He who has
made the greatest and most perse-
venng efforts in fervently prosecuting
the woik of searching truth by study-
ing the law that teaches the way of
i caching it, contemplates and enjoys
a portion of truth commensurate to
his effoits and success. A Buddha,
who has reached the last boundaries
of knowledge, has therefore triumphed
over ignorance and indefinitely en-
larged the sphere of truth. Heenjoys,
m fact, a cloudless sight of all that
exists; his science is unlimited, ex-
tending over all the countless series
of worlds, which, in the opinion of
the Buddhists, aie supposed to form
a system of nalute. Thariputra,
though much advanced in perfection,
had not as yet reached itsacme.  His
knowledge, however, was wonderfully
great and extensive ; it enabled him
to obtain a clear insight into the dark-
ness of the past and a distinct fore-
sight of the future.
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who is destined to preach to her? | am the person who
ought to perform such a good office to her. | will go,
teach her, and, by my instructions, make her renounce her
false belief and embrace the true one. The very room |
was born in shall be the spot wherefrom | shall depart
for the rest of Neibban. On thisday | will ask Buddha's
leave to go to my birthplace. Having cometo thisresolu-
tion, he called the faithful Tsanda, and said to him, "Go
and summon my five hundred Rahans to attend at my
place.” Tsanda departed forthwith, and said to the
Rahans, “ The great Thariputradesires to go t the village
of Nalanda; be ready to accompany him; arrange every-
thinginyour own place, take up your pattas and tsiwarans."
The five hundred Rahans immediately complied with the
request, and were ready to follow their master. Thariputra,
having disposed everything in his own cell, rose up, and
casting an attentive and serious look upon the place he was
wont to sit on duringthe day, hesaid,"! Thisisthe last time
I will ever see thisplace ; never will | any more enter into
this cell."  Thereupon he left tin* spot followed by the five
hundred Rahans, went to the presence of Gaudama, and
humbly reguested permission to go and quietly enter into
the state of Neibban, and thereby be delivered from the
whirlpool of endless existences. Gaudama asked him
in what place he intended to obtain Neibban'( Tharipu-
trareplied: " | nthecountry of Magatha, in thevillage of
Nalanda,* in the very room where 1 was born." You

and is seven youdzanas or forty-nine
miles distant from the tree Bodi. It

4 The village of Nalanda, the site
of which is at present occupied by

that of Baragaui, was the birthplace
of the great disciple Thariputia. His
illustrious companion in religion, Mau-
kalan, was born in the village of Kau-
lita, about one and a half miles south-
west of that place. Nalanda, says
Fa-Hian, the Chinese traveller, lies
one youdzana north of Radzagio, that
is to say, seven English miles accord-
ing to Cunningham's measurement,

was the great seat of Buddhistic learn-
ing. renowned all over India. Now
the whole site is covered with ancient
tanks and mounds of ruins on an im-
mense scale, offering fine specimens
of sculpture. The great monastery
and five smaller ones were all within
one enclosure. A row of lofty coni-
cal mounds, running north and south,
1600 feet by 400, indicates the place



LEGEND OF THE BURMESE BUDDHA.

13

alone, 0 Thariputra," said Buddha, "know the time of

your entering the state of Neibban.

Asit is difficult, if

not impossible, ever to find among all my disciples one
like unto you, | desire you to preach once more to the

assembly of Rahans."

Thariputra, knowing that Buddha

wished him at the satne time to show a display of his
power, prostrated himself before him, then rose up in the
air to the height of one palm-tree, and came down to

worship Buddha.

and extent of those religious build-
ings. Outside of the enclosure there
were several temples. General Cun-
ningham fixes the era of the construc-
tion of those edifices between A.D.
425 and 625. Among the severa
proofs adduced in support of his opi-
nion there is one that appears conclu-
sive. Fa-Hlari, who visited all the
places famous in the history of Buddh-
ism, and describes them with a
minute attention, simply alludes to
Nalanda as the birthplace of Thari-
putra, without saying a word about
monasteries or temples, whilst Hwe-
Thsang, who visited the same spot m
the beginning of the seventh century,
describes the splendid temples and
monasteries which he saw, and from
his statement we infer that the prin-
cipal edifices were not inferior to
those of Buddha Gaya in size and
height. Some of them reached to a
height of 170 and 200 feet. The
greatest was 300 feet high. The number
and extent of the tanks is truly sur-
prising. Two of them, in the north-
east, were nearly a mile in length,
while another in the south was half
a mile.

The inference to be drawn from
the above is, that during the fifth
and the sixth century of our era
Buddhism was in a flourishing con-
dition in the countiy of Magatha or
South Behar, since the finest and
loftiest structmes in the shape of
monasteries and temples have been
raised within that period, both at

He rose seven times in succession, each

Nalanda and Buddha Gaya. It ap-
pears that, duiing the three first
centuries of the Christian era, its
fortune alternated, and met with
varied results, agreeably to the favour-
able or unfavourable dispositions of
the rulers of the country towards
the followers of the philosopher of
Kapilawot. This succession of suc-
ceses and reverses reveals the impor-
tant fact that Buddhism had not
struck deep root in the heart of the
inhabitants of Central India, since its
fate depended from the will and opi-
nions of the monarch, and was almost
at the mercy of his caprices Moreover,
in the country north of the Ganges,
such as Wethalie, Thawattie, Kapi-
lawot, places which had been favour-
ed with Buddha's incessant preach-
ings, religion was on its decline at
the time of Fa-Hian's visit, that is to
say, in the beginning of the fifth cen-
tury ; monasteries were deserted and
emptied, d“edies were crumbling
down and fast decaying. In some in-
stances, heretics, that is to say, poun-
has, occupied the dwellings formally
tenanted by holders of the genuine
doctrines.  This unexpected sight
very much grieved the heart of the
good Chinese pilgrim. It must be
regretted that we have not the writ-
ten journals of some other Chinese
travellers in the eighth or ninth cen-
tury to reveal to us the state and
condition in which they found the
magnificent temples of Nalanda and
Buddha Gayawhen they visited them.
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time higher by the length of a palm-tree than the pre-
ceding one. On the last time he stood in the air for
a while, and announced the law to the multitude of Rahans
and people ; then coming down, he submissively requested
Buddha to withdraw into the interior of the monastery.
Buddha, complying with his wishes, entered into a hall
studded with diamonds. Thariputra, having bowed to-
wards the four points of the compass, said: "0 most glo-
rious Buddha, a hundred thousands of worlds ago | was
prostrated at the feet of Buddha Anaumadathi, and ear-
nestly prayed that 1 might enjoy the happiness of seeing
all successive Buddhas that would appear during the
period of my countless existences. My prayer has been
heard, and now | contemplate you. 0 most glorious JUid-
dha, and it is the last time that T will ever enjoy your
presence. Now, O Buddha, worthy to be adored by all
rational beings, 1 will soon be free from the, thraldom of
existences, and this existence shall be the last; this my
prostration before you shall be the last. The end of my
life is near at hand: seven days hence, like a man who
rids himself of a heavy load, 1 will be freed from the
heavy burden of my body." He raised hisjoined handsto
his forehead, and from the extremities of his ten fingers
rays of glory shot forth. In this position he bowed to
Buddha, and withdrawing slowly, with his face towards
Buddha, he continued bowing down as long as he could
see him, because it was for the last time. When Buddha
was out of sight he took his departure. At the same time
the earth trembled with a tremendous shake. Buddha
said to the Rahans that surrounded Thariputra: " Beloved
children, your elder brother is departing; accompany him
for a while." The people, too, hearing that Thariputra
was going away, came forward, and gathering in large
crowds, said to each other: " The great Thariputra, having
obtained leave from Buddha, is going to prepare him-
self for the state of Neibban; let us follow him, that
we may still enjoy his presence.” Whereupon taking
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flowers and perfumes in their hands, they ran in the direc-
tion he had taken, with dishevelled hair, crying aloud,
with tears and lamentations, "Where is Thariputra?"
Having come up to him, they said: "lllustrious liahan,
you have |left Buddha; whom do you now intend tojoin ?"
Thariputra, full of the most affectionate feelings towards
the people, mildly desired them not to accompany him
farther, and he added a few last words, enjoining upon
them ever to remember Buddha and the Kalians. During
the seven days that his journey lasted, Thariputra never
ceased to praise and exalt the affection and kindness the
people bore to him.

It was a little before dark when the great Kahan arrived
at the entrance of the Nalanda village. lie went to rest
at the foot of a banyan-tree close to that spot. At that
time there came a young man, his nephew, named Oopa-
rewata, who, perceiving Thariputra, bowed down before
him, and stood in that place. The great Kalian said to
him: "lIs your grandmother at home?" Having been
answered in the affirmative, he continued addressing him:
""Go now to her, and tell her to prepare for me the room
wherein | was born, and a place for these five hundred
Kalians that accompany me. | will stay for awhile in the
village, and will go to her house somewhat later." Thelad
went in all haste to his grandmother's house, and said to
her : " My uncle is come, and is staying at the entrance of
the village." " Is he alone?" inquired the grandmother,
"or has he with him a numerous retinue? For what
purpose is he coming here ?" The young man related to
her all the particulars of his interview with his uncle.
Noopathari, the mother of Thariputra, thought within her-
self, Perhaps my son, who has been a Kahan from hisyouth,
desires in his old age to leave his profession. She, how-
ever, gave orders to have the desired room cleaned, and a
place prepared for all his attendants.

In the evening, the great disciple went to his mother's
house with all his followers. He ascended to the room
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prepared for him and rested therein. He bade all the Ka-
hans withdraw and leave him alone. They had scarcely
departed, when a most violent disease seized Thariputra,
which caused an abundant vomiting of blood, so great, in-
deed, that the vessel into which it flowed could not hold it.
His mother, at the sight of such an awful distemper, did
not dare to approach, but retired, with abroken heart, into
her own room, and leaned against the door. At that time,
four great Nats, a Thagia their chief, and four Brahmas,
came to see him, and to minister to him during his pain-
ful illness; but he bade them retire. His mother, seeing
the coming and going of so many distinguished visitors,
and the respect they paid to her son, drew near to the
door of hisroom, and calling the faithful Tsanda, inquired
of him wherefore so many distinguished individuals had
come. Tsanda explained to her that the great Nats and
a chief Thagia had come to visit and assist her son, and
enjoy the presence of the great Eahan. Meanwhile he
informed the patient that his mother wished to see him.
Thariputra replied, that the moment was not a proper one,
and he asked his mother the motive of her untimely visit.
" Beloved son," said she, " | am come here to contemplate
your ever dear countenance. But who are they that have
just come to seeyou ?"  Thariputra explained to her how
he had been visited by Nats, Thagias, and Brahmas. His
mother inquiring of him if he were greater than any one
of these, he unhesitatingly replied, that he was more ex-
cellent than any of them. His mother thought within
herself: If my son be so exalted, how much more must
Buddhabe! Her heart then overflowed with the purest
JOy.

Thariputra rightly understood that the moment had
come to preach the law to his mother. He said to her,
"Woman, at the time my great teacher was born, when he
obtained the supreme intelligence, and preached the most
excellent law, a great earthquake was felt throughout ten
thousand worlds. No one has ever equalled him in the
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practice of virtue, in understanding, wisdom, and in the
knowledge of and affection for the transcendent excel-
lencies of the state of Arahat." He then went on explain-
ing to her the law, and many particulars relating to the
person of Buddha. " Beloved son," said his mother,
delighted with all that she heard, " why have you been so
late in acquainting me with such a. perfectlaw ?" At the
conclusion of the instruction, she attained the state of
Thautapan. Thariputra replied, "Now, woman, | have
repaid you for all the labours you have bestowed on me
in bearing, nursing, and educating me; depart from me

and leave me alone." ®

5 The conduct of Thariputra on
this occasion wears an appearance of
rudeness towards his aged mother,
which at first hurts the feelings of
human nature. But a close exami-
nation of all the circumstances con-
nected with this last episode of the
great disciple's life, shows that he
was far from being divested of filial
piety. He leaves his beloved master,
undertakes a long and fatiguing jour-
ney for the sole purpose of preaching
the law to his mother, and confer-
ring upon her a boon of greater value
than that he had received from her.
In return for all the favours bestowed
upon him by his mother, he initiates
her in the knowledge of truth, and
enables her to enter into the great
ways that lead to the deliverance,
that is to say, to the state of Neibban.
It cannot be denied that his language
on this occasion partook of an austere
tone, sounding harsh to the ears of
worldly men, but it must be bornein
mind that Thariputra was an old
ascetic, dead to all affections of na-
ture, looking upon truth alone in an
abstractively pure form, without any
regard to material objects. Heloved
the law of truth, which he had
learned from Buddha, and afterwards
preached to others with an unparal-
leled zeal and fervour. The spirit of

voL. 1.

Buddha lived in him: he desired to
see all beings availing themselves of
the means of salvation which he had
it in his power to impart unto them;
he loved them all with an equal affec-
tion ; the state of ignorance they were
sunk in deeply affected his compas-
sionate soul, and he had but one de-
sire, that of dispelling the thick mist
of ignorance by the pure light of
truth.

When the instruction to his mother
was over, Thariputra desired to be
left alone with his disciples. His
last words to them bespeak the hum-
ble sentiments of his mind. Though
the first member of the assembly of
the perfect, he begs pardon of his
inferiors for the causes of offence he
may have unwillingly given them
during the period they had lived to-
gether : regardless of all the good he
had done unto them, he feels that he
could not well part with them ere he
had atoned to them for any wrong,
however involuntary, he might have
done to some of them.

For those uninitiated in Buddhistic
metaphysics it is not easy to under-
stand and distinctly to appreciate the
situation of Thariputra at his last
moments. It isstated that he fell into
ecstasy or trance, though his soul
remained as yet connected with this
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Thariputrainquired of the devoted Tsanda whether the
moment had come. Having been informed that it was
nearly daylight, he requested to be set up. By his order
all the Kahans were called to his presence, and he said to
them, " For the last forty-four years yon have ever been
with me; if | have offended any one of you during all that
time, | beg to be pardoned." The Rahans answered him :
" Great teacher, we have lived with you during the last
forty-four years, and have been your inseparable atten-
dants, following you everywhere, as the shadow follows
the body. We have never experienced the least dissatis-
faction with you, but we have to request your forbearance

with us and pardon for ourselves."
It was on the evening of the full moon Tatsaongmon
(November), when Thariputra wont to his mother's place,

world by slender and almost invisible
ties. This was the last and mighty
struggle of a being to disengage him-
self from the trammels of existence
and become free from all exterior
influence. Soaring above all that
exists, Thanputra's soul passed suc-
cessively through the four stages he
had so often visited, whilst engaged
in the arduous effort of investigating
truth, preparing to enter the fifth
and last one, where she was to stay
finally and perpetually, without any
further change, in a state of quies-
cence. When the sage, during his
meditations, has brought his mind
to bear upon some object, he wishes
to contemplate attentively and tho-
roughly to comprehend, he at first
gets hold of that object by histhought,
he then examines it by means of re-
flection : the knowledge he thus ac-
quires never fails to create a pleasur-
able sensation ; this pleasure or satis-
faction conveys to the soul enjoyment
and happiness; he loves the truth he
has discovered, and he rests fixedly in
it. Thisis the last stage he ever can
or wish to reach. What has human

mind, indeed, to do, after having
found truth, but to cling to it, and
remain ever attached to it? During
the last trance, Thariputra, with his
almost immensely developed men-
tal faculties, knew comprehensively
truth, reflected on it, felt a pleasure
in considering it, enjoyed it, or rather
fed upon it, and at last adhered so
perfectly to it, that he became, as it
were, merged into it. He then had
reached the state of Neibban, where
he was for ever exempt from the in-
fluences created and put in motion
and activity by matter and passions
in every state of existence. Buddh-
ists, in Burmah, at least, owing to
their very limited and imperfect
education, are unable to give any
satisfactory or even intelligible ac-
count of the state of Neibban or per-
fection. What is here but super-
ficially stated, has been found in one
of the last Buddhistic compositions
on this and other metaphysical sub-
jects. Fuller particulars shall, here-
after, be given as to the state of Neib-
ban, when the death of one greater
than Thariputra shall be related.
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and lay down in the room wherein he had been born.
During the night he was attacked with the most distress-
ing distemper. In the morning, at daylight, he was
habited with his tsiwaran and made to lie on his right
side. He entered into a sort of ecstasy, passed succes
sively from the first state of Dzan to the second, third,
and fourth, and thence dived into the bottomless state of
Neibban, which is the complete exemption from the in-
fluence of passions and matter.

Noopathari, bathed in her tears, gave full vent to her
grief and desolation. " Alas! " exclaimed she, looking on
the lifeless body, " is this my beloved son ? His mouth
can no more utter a sound." Eising up, she flung herself
at his feet, and with a voice ever interrupted by sobs and
lamentations, said, " Alas! beloved son, too late have |
known the treasure of perfections and excellencies that
was inyou. Had| been awareof it, | would have invited
to my house more than ten thousand Rahans, fed them,
and made a present of three suits of dresses to each of
them. | would have built a hundred monasteries to re-
ceive them." Day® having dawned, she sent for the most

In Burmah, when a person has
just given up the ghost, the inmates
of the house send for musicians, who
soon make their appearance with
their respective instruments. They
forthwith set to work, and keep up
an incessant noise during the twenty-
four hours that elapse before the
corpse is removed to the place when-
it isto be burnt. Relatives, friends,
and elders resort to the deceased's
housefor theostensible pur pose of con-
doling with those who have lost their
kinsman, but in reality for sharing
in the mirth and amusements that go
on in such occasions.  Strange to say,
the thought of death stiikes no one's
mind; the fate of the deceased is
scarcely pitied., nay, remembered.
Were it not for the presence of the
corpse, and the perhaps conventional

cries and lamentations of some old
women at certain intervals, no one
could imagine, still less find out, the
real motive that has induced such a
crowd to assemble on that spot.

If the departed belong to a re-
spectable family in tolerably good
circumstances, the funeral ceremony
is arranged in the following manner :
Ptesents, intended as offerings for
the Buddhist monks, having been
made ready, they are invited for the
occasion, and their presence is ex-
pected in numbers proportionate to
the amount of offerings. The pro-
cession starts from the deceased's
house, and directs its course towards
the place of burning or the cemetery.
It is headed by the yellow-dressed
monks, carrying their broad, palm-
leaf fans on the shoulder, and at-
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Thariputra inquired of the devoted Tsanda whether the
moment had come. Having been informed that it was
nearly daylight, he requested to be set up. By his order
all the Rahans were called to his presence, and he said to
them, " For the last forty-four years yon have ever been
with me; if | have offended any one of you during all that
time, | beg to be pardoned." The Rahans answered him :
" Great teacher, we have lived with you during the last
forty-four years, and have been your inseparable atten-
dants, following you everywhere,, as the shadow follows
the body. We have never experienced the least dissatis-
faction with you, but we have to request your forbearance

with us and pardon for ourselves."
It was on the evening of the full moon Tatsaongmon
(November), when Thariputra went to his mother's place,

world by slender and almost invisible
ties. This was the last and mighty
struggle of a being to disengage him-
self from the trammels of existence
and become free from all exterior
influence. Soaring above all that
exists, Thariputra's soul passed suc-
cessively through the four stages he
had so often visited, whilst engaged
in the arduous effort of investigating
truth, preparing to enter the fifth
and last one, where she was to stay
finally and perpetually, without any
further change, in a state of quies-
cence. When the sage, during his
meditations, has brought his mind
to bear upon some object, he wishes
to contemplate attentively and tho-
roughly to comprehend, he at first
getshold of that object by histhought,
he then examines it by means of re-
flection : the knowledge he thus ac-
quires never fails to create a pleasur-
able sensation ; this pleasure or satis-
faction conveys to the soul enjoyment
and happiness; he loves the truth he
has discovered, and he rests fixedly in
it. Thisisthe last stage he ever can
or wish to reach. What has human

mind, indeed, to do, after having
found truth, but to cling to it, and
remain ever attached to it? During
the last trance, Thariputra, with his
almost immensely developed men-
tal faculties, knew comprehensively
truth, reflected on it, felt a pleasure
in considering it, enjoyed it, or rather
fed upon it, and at last adhered so
perfectly to it, that he became, as it
were, merged into it. He then had
reached the state of Neibban, where
he was for ever exempt fiom the in-
fluences created and put in motion
and activity by matter and passions
in every state of existence. Buddh-
ists, in Burmah, at least, owing to
their very limited and imperfect
education, arc unable to give any
satisfactory or even intelligible ac-
count of the state of Neibban or per-
fection. What is here but super-
ficially stated, has been found in one
of the last Buddhistic compositions
on this and other metaphysical sub-
jects. Fuller particulars shall, here-
after, be given as to the state of Neib-
ban, when the death of one greater
than Thariputra shall be related.



LEGEND OP THE BURMESE BUDDHA, 19

and lay down in the room wherein he had been born.
During the night he was attacked with the most distress-
ing distemper. In the morning, at daylight, he was
habited with his tsiwaran and made to lie on his right
side. He entered into a sort of ecstasy, passed succes-
sively from the first state of Dzan to the second, third,
and fourth, and thence dived into the bottomless state of
Neibban, which is the complete exemption from the in-
fluence of passions and matter.

Noopathari, bathed in her tears, gave full vent to her
grief and desolation. " Alas! " exclaimed she, looking on
the lifeless body, " is this my beloved son ? His mouth
can no more utter a sound." Rising up, she flung herself
at his feet, and with a voice ever interrupted by sobs and
lamentations, said, " Alas! beloved son, too late have |
known the treasure of perfections and excellencies that
wasinyou. Had 1 been awareof it, | would have invited
to my house more than ten thousand Rahans, fed them,
and made a present of three suits of dresses to each of
them. | would have built a hundred monasteries to re-

ceive them."

* In Burmah, when a person has
just given up the ghost, the inmates
of the house send for musicians, who
soon make their appearance with
their respective instruments. They
forthwith set to work, and keep up
an incessant noise during the twenty-
four houis that elapse before the
corpse is removed to the place where
it isto be burnt. Relatives, friends,
and elders resort to the deceased's
house for the ostensible purpose of con-
doling with those who have lost their
kinsman, but 1 reality for sharing
in the mirth and amusements that go
on in such occasions.  Strangeto say,
the thought of death stnkes no one's
mind; the fate of the deceased is
scarcely pitied, nay, remembered.
Were it not for the presence of the
corpse, and the perhaps conventional

Day® having dawned, she sent for the most

cries and lamentations of some old
women at certain intervals, no one
could imagine, still less find out, the
real motive that has induced such a
crowd to assemble on that spot.

If the departed belong to a re-
spectable family in tolerably good
circumstances, the funeral ceremony
is arranged in the following manner :
Presents, intended as offerings for
the Buddhist monks, having been
made ready, they are invited for the
occasion, and their presence is ex-
pected in numbers proportionate to
the amount of offerings. The pro-
cession starts from the deceased's
house, and directs its course towards
the place of burning or the cemetery.
It is headed by the yellow-dressed
monks, carrying their broad, palm-
leaf fans on the shoulder, and at-
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skilful goldsmiths, opened her ‘chests, and gave them a

great quantity of gold.

By her command, five hundred

small piathats and as many dzedis were prepared: the

tended by their disciples. Next
follow the bearers of the offerings in
two lines. They are partly men and
partly women, but walk separately
and apart from each other. The
coffin appears next, laid on thick
poles, and carried by six or eight men.
In front of the coffin, and sometimes
at the sides, are arranged the musi-
cians, who performall theway without
A.ninstant'sinterruption.  Behind the
coffin are grouped the male relatives,
friends, & c, and lastly the procession
is closed by crowds of women, attired
in their finest dress. The coffin is
beautifully decorated, and carried on
the shoulders of six or eight stout
young men by means of bamboos or
poles. An unnatural merriment is
allowed, and generally kept up all
the way to the cemetery, and fan-
tastic gestures and dances are per-
formed by the bearers and their
friends to the imminent danger of up-
setting the coffin.  Theburning place
is generally without the precincts of
the town, and in the vicinity of some
large pagodas. The funeral pile is of
a very simple structure; its shape is
that of an oblong square of a moderate
size. Two large pieces of wood are
at first laid parallel, at a distance of
eight feet; other logs of wood, dis-
posed at about six or eight inches
from each other, are laid across the
two first mentioned, so that their
extremities are supported on these
two pieces. A second set of logs is
laid at right angles with the first; a
third one placed across the second,
and so on, until the pile is three,
four, or five feet high. The coffin is
deposited upon it. Fire is set below
the pile by means of inflammable
materials, which soon communicate
fire to the logs the pile is made of.
The whole is soon in a blaze and

rapidly consumed by the devouring
flames. The bystanders talk, laugh,
or busy themselves in stirring the
fire. Asto the Talapoins, they some-
times take position under a neigh-
bouring shed, repeat a few passages
of Buddha's law, and when they are
tired they give orders to their dis-
ciples to take up the offerings and then
go back to their peaceable abodes.
Very often they do not take the
trouble of muttering prayers; they
depart forthwith, followed by the
offerings intended for them.

The fire being extinguished, the
ashes, charcoal, &c, are carefully
searched, and the particles of bones
discovered are piously collected by
the nearest relatives, and then buried
in a hole dug for that purpose near
some pagoda.

Persons in good circumstances keep
up for seven days in their houses a
sort of solemnisation of the funeral.
Every day, in the evening particu-
larly, musicians are kept up playing
until avery late hour at night. The
house is all the while crowded with
people, who come for the purpose of
enjoyment. Some play at various
games ; others drink tea; all chew
betel-leaves' tobacco in profusion.
Sometimes stories relating to Gau-
dama's former existences are read
and listened to by the elders of the
party. This mode, intended either
to do honour to the deceased's me-
moiy or to afford relief to the grief of
relatives, is rather expensive, and
might often prove a heavy drain on
the limited means of most of the
families. But the spirit of mutual
assistance on this occasion removes
thedifficulty. Every visitor, accord-
ing to his means, makes a present of
some money to the master of the
house. Though the present of the
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outsides were all covered with gold leaves. The great
Thagia sent down on the spot a number of Nats, who
made also the same number of religious ornaments. In
the middle of the city a high square tower was erected;
from its centre a tall spire rose to an immense height.
This principal one was surrounded by a great number of
smaller ones. Men and Nats mingled together, uniting
in their endeavours to do honour to the deceased. The
whole place was lined with countless beings, vieing with
each other in their efforts to show the utmost respect, joy,
and exultation on this extraordinary occasion.

The nurse of Thariputra, named Eewati, came and
deposited round the mortal remains three golden flowers.
At that very moment the great Thagia made his appear-
ance, surrounded with myriads of Nats. As soon as the
multitudes perceived him, they withdrew hastily to make
room for him. Tn the midst of the confusion, Eewati fell
down, was trampled upon, and died. She migrated to the
fortunate seat of Tawadeintha, became a daughter of Nats,
and inhabited a niche made with the most consummate
skill, and adorned with the richest materials. Her body
shone like a beautiful statue of gold, and was three
gawoots tall. Her dress exceeded in richness, variety,
and beauty all that had ever been hitherto seen.

On the following day, Eewati came from her glorious
seat to the spot where crowds of people surrounded the
body of the deceased. She approached with the dignified
countenance and majestic bearing of a queen of Nats.

greatest numbers of visitors is com-
paratively small, yet, when added
together, there is a considerable sum,
whichisgenerally more than sufficient
to defray all expense that may be
incurred. This custom or system of
voluntary contributions burdens no
one in particular, whilst it enables
afamily to make a show of liberality
which, otherwise, would almost prove
ruinous in many instances. The cus-

tom of burning the dead prevails
amongst the Hindus, the Cingalese,
Nepaulese, Burmese, Siamese and
Cambodians. Though holding the
tenets of Buddhism, the Chinese have
never adopted thisusage. The Maho-
medans, living in Hindustan and the
countries of eastern Asia, retain the
custom of burying the dead. Bud-
dhists have doubtless received that
practice from the Hindus.
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No one recognised her, though the eyes of all were riveted
on her person, encompassed with the splendour of Nats.
While all the spectators, overawed by the presence of
that celestial being, remained motionless with a silent
admiration, Rewati said to them, " How is it that none of
you recognise me ? | am Rewati, the nurse of the great
Thariputra. To the oifering of the three golden flowers
made by me and placed at the feet of the mortal remains
of the great Rahan, | am indebted for the glory and
splendour of my present position." She explained at
great length the advantages procured by doing meritorious
actions. Having stood for awhile above the cenotaph,
whereupon they had deposited the body of the deceased,
she came down, turned three times round it, bowing down
each time, and then returned to the blissful seat of Tawa-
deintha.

During seven consecutive days, rejoicings, dancings, and
amusements of every description were uninterruptedly
kept up in honour of the illustrious deceased. The funeral
pile was made of scented wood; upon it they scattered
profusely the most rare and fragrant perfumes. The pile
was ninety-nine cubits high. The corpse having been
placed upon it, fire was set to it by means of strings made
of flowers and combustibles. During the whole night
that the ceremony lasted, there was a constant preaching
of the law. Anoorouda extinguished the fire with per-
fumed water. Tsanda carefully and piously collected the
remaining relics, which were placed in a filter. " Now,"
said he, " | will go to Buddha with these relics, and lay
them in his presence." With his companion Anoorouda,
he took, together with the relics, the patta and tsiwaran
of the deceased, and returned to Buddha to relate to him
all the particulars concerning the last moments of his
great disciple.

Tsanda was the younger brother of the great Thariputra.
It was to him that the honour belonged of being the per-
son selected to convey to Buddha the precious relics.
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When, however, he had come to the monastery, he was
unwilling to go aone into Buddha's presence. He went
first to Ananda, hisintimate friend, and said to him, " My
brother Thariputra has obtained the state of Neibban.
Here are the patta, tsiwaran, and relics," exhibiting before
him, one after the other, those precious articles. Both
went together to Buddha's place, and laid at his feet the
patta, tsiwaran, and relics of the great disciple. Buddha,
placing the relics on the palm of his right hand, called all
the Rahans and said to them, " Beloved Rahans, this is all
that remains of one who, a few days ago, was performing
wonders in your presence, and has now reached the state
of Neibban. something resembling a pure white shell.
During an athingie and hundred thousands of worlds, he
has perfected himself by the practice of virtue. Beloved
children, he could preach the law like another Buddha.
He knew how to gain friends ; crowds of people followed
him to hear hisinstructions. Excepting me, no oneinten
thousand worlds was equal to him. His wisdom was at
once great and cheerful, his mind quick and penetrating.
He knew how to restrain his desires, and to be easily
satisfied with little. He loved retirement. He severely
rebuked evil-doers. Beloved children, Thariputra re-
nounced all pleasures and gratifications to become a
Rahan ; he always shunned strifes and contentions, as
well as long and idle conversations. His patient zeal for
the diffusion of my religion equalled the thickness of the
globe. He was like a bull, the horns of which have been
broken. My beloved Rahans, look once more at the relics
of my wise son, Thariputra." Buddha in this manner
eulogised the virtues of the illustrious deceased in five
hundred stanzas.”

" The custom of making funeral
orations for the purpose of eulogising
distinguished individuals after their
demise is of the highest antiquity,
The sacred records bear witness to its
existence amongst the Jews. The

present legend offers repeated in-
stances of eulogia made to honour
the memory of the dead. On this
occasion Buddha would not leave to
another the honour of extolling the
extraordinary merits and transcen-
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On hearing all that Buddha had said to honour the
memory of Thariputra, Ananda was filled with sentiments

of the tenderest emotion.
shedding abundant tears.

He could not refrain from
Buddha quickly remarked all

that was taking place in his faithful and loving attendant,
and said to him, " Ananda, on former occasions | have, in

dent excellencies of the illustrious
Thariputra. But he had a higher
object in view when he exhibited to
the eyes of the assembled Rahans the
relics of the deceased, which were all
that remained of so celebrated a dis-
ciple, who had lived with them for
so many years, and had just parted
from them. It was impossible to
give them a more forcible illustra-
tion of the truth he had so often
announced to them, that there is
nothing permanently subsisting in
this world, but that all things are
liable to a perpetual and never-ending
change. The stern Buddha gently
rebuked the amiable Ananda for the
signs of inordinate grief he gave on
this occasion ; because, said he, the
law of mutability acting upon all that
surrounds us, we must ever be pre-
pared to be separated from what is
dearest to our affections; grief on
such occasions is useless, and quite
inconsistent with the principles of a
wise man.

To honour the memory of Tharipu-
tra, and perpetuate the remembrance
of his virtues, Buddha directed that
a dzedi should be erected on the very
spot where he had heard the news
of his death. A dzedi is areligious
monument very common in Burmah,
and to be seenon all rising grounds
in the neighbourhood of towns. With-
in the enclosure of all monasteries, a
dzedi is invariably erected ; it is the
only purely religious building to be
found in Burmah. The traveller in
that country is always delighted, and
experiences the most pleasurable
sensations on approaching some town

or village, when he sees several dze-
dis of various heights raising their
white cones capped with the gilt
crown from the bosom of beautiful
groves of tall cocoa-nut trees, grace-
ful arecapalms, and massive tamarind,
mango, and jack trees, all loaded
with a green and luxuriant foliage.
When the monument is on a grand
scale, niches are made in the middle
of each side of the square, facing the
four points of the compass. In those
niches are placed statues of Buddha,
exhibiting him in the usual cross-
legged position. The size of those
religious monuments varies much in
dimensions. They range from the
height of a few feet to the colossal
proportions of the tall Dagon Pagoda
at Rangoon.

The custom of raising monuments
over the ashes of religious distin-
guished by their virtues and extra-
ordinary attainments, is avery ancient
one, coeval in all probability with the
first ages of Buddhism. They were
real tumuli, surmounted with some
ornaments in the shape of a cone.
Such ornaments are seen towering
over nearly all the religious monu-
ments in Burmah. Royalty, in its
head paraphernalia, and in it