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PREFACE

IN the last few decades psychology has come to occupy
a recognized place in dealing with the problems of the individual.
But only during the last few years has any attempt been made
to apply psychological analysis to the decper and often hidden
elements of the collective human mind—that body of thought
which controls the political, economic and social activities of man
in the mass. The first outstanding attempt was made by a
Frenchman, Le Bon, in his analysis of crowd psychology. Mr.
Everett Dean Martin’s Farewell to Revolution is the third work on
this general subject which he has published since the war.
The “‘crowd” or “mass” mind is essentially destructive. To
use the old phraseology, it is the manifestation of the “carnal
mind,” and when excited is possessed by ego-mania, a conviction
of its own moral superiority and homicidal passion against those
who attempt to resist its will. Crowd mentality is by no means
synonymous with the “common people” or the proletariat.
Crowd mentality is a simultaneous psychosis which may take
possession of any group in a community. Itis Mr. Martin’s thesis
that the essence of a revolution is not the existence of social unrest
or the desire for reform but the appearance of this crowd psychosis.
This revolutionary crowd mind is something quite different from
the modern phenomenon described by Ortega y Gasset in his
Revolt of the Masses, whereby the mind of the popular mass to-day,
stimulated by artificial suggestion from demagogues and the press,
becomes infected with, not admiration for, but resentment at,
quality and beauty and superiority, and tries to pull standards
down to its own level.
Revolution, Mr. Martin points out, is not the work of classes
v



PREFACE

but of desperate factions, playing upon mass passion and succeed-
ing because the government of the time is nerveless and weak.
The people, he says, usually imagine that revolution will bring
in the millennium, but in practice the alliance of fanatical idealists
and gangsters, power which drives the revolution along, only
creates new vested interests in power and exploitation and terror.
He supports this view by a detailed examination of what he
considers to have been the three main cycles of revolutionary
activity since the days of Solon—cycles in which economic conflicts
and political issues have been used as rationalizations and justifica-
tions for abandoning the attempt to progress by the patient pursuit
of reason and justice by constitutional means, and for resort to
violence and faction and ‘“‘giving freedom to the crowd to break
all restraint on its will to power.” Each of these cycles, in his
view precisely because of the surrender to revolutionary crowd
psychology, ended in the repudiation and reversal of the noble
ideas which inspired it. The first period was dominated by the
ideas implicit in the Athenian and Roman republics, but ended in
the despotism of the Caesars. The second began with Pope Gregory
in the eleventh century, and sought to establish the unity of
Christendom on the basis of Christian brotherhood, but ended
in the wars of religion and the emergence of modern warlike and
competitive nationalist sovereignties. The third began in England
in 1642, and has been concerned to establish constitutional
liberty, parliamentary government and the rights of man.
But since the October revolution in Russia in 1917, revolution,
whether Communist or Fascist, has abandoned liberty and set
up despotism in its place as the ideal of government. “‘Present-day
revolution, therefore,” he says, *“is crowd movement against liberal
democracy.”

Fundamentally Farewell to Revolution is a plea for the essentials
of the Christian, liberal and democratic tradition, individual
freedom, freedom of speech, majority rule, the parliamentary
system. In Mr. Martin’s view, human progress springs from the
degree to which the individual citizen is obedient to moral,
spiritual and intellectual principle, learns from the best that
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civilization transmits from the past, and resists the temptation to
surrender to passion, tyranny or mob instinct. Mr. Martin has
rendered a real service in producing this penetrating analysis of
the operation in human history of an aspect of the human mind,
which often comes forward in the name of progress, but is, in
fact, destructive of all those elements upon which social happiness
and true progress must rest.
LoTHian.
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FOREWORD

EVERYWHERE there is talk of revolution. People
are disturbed when they think of the future. There are those
who look forward eagerly to a sudden violent change in the
social order. It is said that the revolutions which have occurred
in continental Europe are symptoms of a world movement;
that bourgeois liberal democracy is inevitably drifting toward
catastrophe. There are loyal defenders of the existing order who
seem to see in any suggested reform signs of revolutionary con-
spiracy. And there are many liberal-minded people, neither
revolutionists nor apologists for entrenched interests, who are
confused by the din of excited propagandists. These liberals
are not averse to the orderly process of change. They may even
welcome what they would like to regard as trends toward a bet-
ter social system. But they hear it said that liberalism is dead, that
parliamentary government is ineffective and that resort to force
in the settlement of present-day economic issues is unavoidable.

Are such fears or hopes well founded? What is a revolution?
When is it likely to take place, if at all? How large a portion of
the public has in times past participated in revolutionary move-
ments? What has been the behaviour of the crowd in such crises?
What forces, historical, economic and psychological, have trans-
formed social stress and change into deeds of violence? What, in
the end, have revolutions accomplished for human advance-
ment? Are we facing a revolution in America at the present
time? This book is an attempt to answer such questions in the
light of human experience. It is an attempt to meet a serious
need for dispassionate and clear thinking in this time of un-
certainty. I have sought in a spirit as free as possible from dogma
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or political and economic propaganda to present a critical and
realistic account of the revolutions of history.

Surely history should have some valuable lesson for us con-
cerning this extremely important subject. Revolution is not
an uncommon phenomenon of history. But are men and women
today prepared to face present issues in the light of a knowl-
edge of the past? One reason the teaching of history concerning
revolution is not more clearly understood may be the fact that
people have the habit of regarding each revolution as something
unique and peculiar to the time in which it occurs. A larger
perspective, however, shows that revolutions are an almost
stereotyped form of social behaviour, that the phenomena which
occur in any one of them are repeated over and over with al-
most monotonous regularity through the ages. It will be found
that beneath the surface of historical accident revolutionary
phenomena regularly manifest certain symptoms of crowd psy-
chology which may be as definitely recognized as the well-known
symptoms of the individual neurosis.

A further difficulty in understanding the historical signifi-
cance of revolution grows out of prevailing fashions in the in-
terpretation of history itself. Half a century ago the important
discovery was made that economic facts play a large part in
determining historical events. This, like many new discoveries,
was easily over-emphasized. It became the fashion to ascribe
exclusively economic causes to everything. This oversimplifica-
tion of the philosophy of history, this intellectual labour-saving
device, easily made popular appeal. We are only now, after a
generation and a half of materialist interpretation of history,
emerging to such a vantage point that we may again see events
in their proper perspective.

It will hardly be denied that a revolution, whatever else it
may be, is a phenomenon of the crowd. I have endeavoured to
approach the historical survey of revolutionary movements from
the standpoint of social psychology. I shall have much to say
about the psychology of the crowd. I wish to make it clear that
the terms “crowd” and “mass” in this book are not intended to
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apply to any particular class or industrial group in the com-
munity. Crowd psychology no longer regards the crowd or mass
as the common people or the proletariat. Crowd mentality is a
kind of simultaneous psychosis which may take possession of any
group in the community. In a revolutionary situation this pe-
culiar mental abnormality would appear to seize upon various
groups, irrespective of their economic interests. It is this psychic
episode which has much to do with transforming normal social
conflicts and community relationships into revolutionary crises.
It is the thesis of this book that we are at the present time at
the close of a major cycle of revolutionary activity. I find that
there have been three such cycles since the days of Solon in
ancient Athens. It would be an over-generalization to interpret
these cycles in terms of what many regard as the class struggle.
One might show that there is a continuity of economic conflict
"in each of the cycles, but hardly that the same conflict is continu-
ous throughout all three. There is much justification for the the-
sis that the cycles which I shall discuss in this book are distin-
guished from one another chiefly by psychological differences.
It can be maintained that economic conflicts and political issues
are not so much the direct causes of revolutionary crises as they
are the occasions; that is, economic and political ideas in any
age may be used as rationalizations and justifications for the
resort to violence and faction. Ironically enough, each of the
great cycles of revolution, while it seems to have been inspired
by an ideal, has ended in complete repudiation of the ideal
which inspired it. The group of ideas in the ancient world
which seems to have inspired most of the social unrest during
the four hundred years before the Christian era may be re-
garded as a series of variations of a struggle for a kind of ideal
equality among men. The struggle ended in the despotism of
the Caesars. The second cycle begins with Pope Gregory in the
eleventh century. All the revolutionary movements of the suc-
ceeding centuries, whatever their specific political or economic
demands, were inspired by an ideal of Christian brotherhood.
The cycle closed with the Treaty of Westphalia in 1648 and the
xi
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establishment of modern nationalistic rivalry and the complete
sovereignty and independence of warring secular princes. The
third cycle began in England in 1642, and all subsequent rev-
olutionary movements until the autumn of 1917 were inspired
and rationalized as struggles for constitutional liberty, parlia-
mentary government, and the rights of man. Since October,
1917, revolutionary movements, whether Communist, Fascist
or Nazi, are arrayed against precisely those objectives which
have inspired revolutions since 1642. Present-day revolution is
therefore crowd movement against liberal democracy. It openly
avows itself as such and in this respect both Communist and
Fascist are the same.

Whether such constitutional liberty as we enjoy is in fact
the fruit of revolution rather than of the orderly advance of
civilization is a disputed question. There are many indications
that revolution has accomplished less for liberty than is com-
monly supposed. Indeed, such liberty as the nations of the west-
ern world do possess would seem to be the result chiefly of the
advance of learning since the Renaissance. I doubt if revolu-
tions really solve any problems at all. It is significant, however,
that revolutions since 1914 are no longer rationalized by liberal
ideas. If the abandonment of liberalism were peculiar to the
Communists alone it might be argued that the whole system of
liberal ideas was only a symptom of the deeper economic strug-
gle to support the liberal bourgeois state. This argument, how-
ever, is invalidated by the fact that the intensely nationalistic
revolutions of the Fascist type are equally anti-liberal. The
cause for the abandonment of liberalism must, therefore, be
psychological, and we are thus justified in approaching the whole
subject of revolution from the psychological standpoint.

This book should not be understood as in any sense an apol-
ogy for the “status quo” or an argument against social change
however reconstructive or far-reaching. It is enough if I have
made clear the futility of revolution as a method for effecting
any permanent change whatever. There are many evidences of
a trend toward some sort of planned economy; business itself
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seems to be a prime mover in this direction, notwithstanding
the protestations to the contrary of many industrialists. The
thesis of the futility of revolution should not for a moment be
understood as an excuse for resisting much-needed social legis-
lation. It is possible that even the system of production for
profit may be a passing form of industrial life. I see nothing
necessarily terrifying in such an idea, provided the change is
indicated in the development of industry itself and provided,
further, that the transition to a less chaotic system be made in
an orderly fashion—a fashion which will preserve those con-
stitutional rights which are our cultural inheritance. Effective
social change has always been the result of intelligent social
planning. The danger of revolution arises when men of all
classes show that they are incapable of such planning, or of the
requisite problem-solving thinking, and resort to gestures of mob
behavior. Both extreme radicals and extreme conservatives may
be susceptible in a time of stress to the temptation to resort to
such futile, though destructive, gesticulation. The history of revo-
lutions points to the conclusion that we are not the victims of im-
personal economic forces working inevitably through insurrec-
tion to social reconstruction, but that rather the generations
which have to pass through the experience of revolution are the
victims of their own failure to deal with reality, victims of their
own lack of understanding of history and of insight into their
own motives such as better knowledge of psychology provides.
It is perhaps advisable to say a word about the factual mate-
rial presented in the historical chapters that follow. The wide
scope and range of the material surveyed would probably be
beyond the ability of any individual student of history to speak
of with immediate and expert knowledge. I have been led into
many fields of study in which I can make no pretensions to
original scholarship, nor has it been my purpose to enter upon
new and original historical research. I have not thought it
necessary, even if I possessed the knowledge, to present new
material or to search for hitherto unknown data. I take com-
plete responsibility for the observations I have made, and have
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limited these observations to the phenomena of social psychol-
ogy which are manifest in the well-attested historical facts. For
the narrative portions of the book I claim no originality. I have
relied for the story for each of the revolutions discussed on the
work of classic authorities who have studied and written in each
field. I have made every effort to limit the historical material to
those outstanding events concerning which there is little or no
difference of opinion among historical scholars. If the perspec-
tive in which I have reviewed the revolutions of history is found
to differ from that of the sources I have used, I believe this dif-
ference not to involve questions of fact. It is a result of the psy-
chological approach to the subject. As it has, furthermore, been
necessary in covering so wide a range of study to abbreviate the
narration of each of the revolutions, I have had to omit much
that is of interest in each episode. 1 have, therefore, tried to
dwell only on those facts which make it possible to follow the
course of events and to set forth the situations in which tlie fac-
tors of the psychology of the crowd have been operative.

I have decided after careful consideration not to document
the many historical references, for to do this thoroughly would
make the book too long and unwieldy and would detract from
its narrative force. I have instead followed the method of giving
credit in each instance where the question of authority seems
to be important. In the works of the authors quoted, the reader
will find the narrative material greatly elaborated as to detail
but substantially as I have presented it. For the convenience
of the reader, I submit the following list:

Aristotle: The Constitution of Athens.

Thucydides: History of the Peloponnesian War.
Sallust: The Jurgurthine War, Conspiracy of Catiline.
Rainy, R.: The Ancient Catholic Church.

Livy: History of Rome.

Tacitus: The Annals. Book 1.

Plutarch: Tiberius Gracchus and Gaius Gracchus.
Cicero: The Letters.

Wygall, A.: Life and Times of Cleopatra.
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Gibbon, E.: History of the Decline and Fall of the Roman Em-
pire.

Robinson, J. H.: Readings in Medieval History.

Neander: The History of the Christian Church.

Hume, D.: History of England. Vols. IV and V.

Library of Original Sources.

Ward, C. O.: The Ancient Lowly.

Young: The Medicu.

Fisher, G. P.: The Reformation.

Smith, Preserved: Erasmus.

Ortega y Gasset, ]J.: The Revolt of the Masses.

Adams, J. T.: Revolutionary New England.

Carlyle, T.: The French Revolution.

Gaxotte, P.: The French Revolution.

Thiers, M. A.: The History of the French Revolution.

LeBon, G.: The Psychology of Revolution.

chig: S.: Marie Antoinetle.

Marx and Engels: Revolution and Counter Revolution in Ger-
many.

Marx, K.: The Civil War in France.

Lenin: The Paris Commune.

Chamberlin, W. H.: Soviet Russia.

Trotsky, L.: The History of the Russian Revolution.

Vulliamy, C. E,, ed.: The Red Archives—Russian State Papers.

Fraina, L.. C.: The Proletarian Revolution in Russia.

Ponafidine, E.: Russia My Home.

Mussolini, B.: My Life.

Hitler, A.: My Battle.

Soule, G.: The Coming American Revolution.

Sorokin, P. A.: The Sociology of Revolution.

For further elucidation of the théory of the psychology of the
crowd which appears in this book, I would refer the reader to
my book, The Behavior of Crowds, published in 1920.

EvERETT DEAN MARTIN
Department of Social Philosophy—
Cooper Union, New York
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CHAPTER ONE

WHAT IS REVOLUTION?

MOST popular ideas of revolution are fictions
fabricated by the partisan interests of mankind. The stories told
of past revolutionary movements are usually distorted by the
accident of the success or failure of such movements. If an in-
surrection fails, it is condemned; it is mere sedition, mutiny,
rebellion, and its leaders are traitors and enemies of the social
order and the common good. If it succeeds, its leaders are
patriots and heroes, and the movement becomes a turning point
in the course of history, a glorious emancipation of the masses,
a vindication of righteousness over corruption and tyranny.
Revolutionary ideas are thus justifications for the seizure of
power and wealth by violent means. The heirs of such seizure
are persuaded that violence was necessary and reluctantly em-
ployed; that the revolutionary motives were in the highest sense
moral; and that those who were destroyed by the righteous in-
dignation of “the people” were wholly evil and justly deserved
their doom. So believe the National Socialists of Germany, so
believe the Communists of Russia and the Italian Fascists, so
also believed the hosts of the Protestant Reformation and the
followers of Danton and Robespierre. As a rule only one side
of the story of a revolution survives.

There are numerous causes for this distortion of history.
Revolutionary mobs, like all crowd movements, are the victims
of fixed ideas and of the delusion of infallibility. Conviction
at such times becomes so strong that doubt or criticism is dis-
loyalty. Revolutions grow out of faction. They are in fact
civil wars—wars of suppression and extermination. Commonly
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there is no one left to tell the story of the vanquished side of
these conflicts. Again, those who participate in such activities
are filled with frenzied zeal, sometimes with a kind of ecstasy.
They believe themselves to be men of destiny, moving in an
historical pageant. This idea of them survives in revolutionary
tradition. That there are in revolutions many deeds of supreme
heroism and devotion to death is well known. Men forget that
such devotion and heroism occur on both sides of any conflict,
and that along with idealism, often hardly distinguishable from
it, and on both sides, are many exhibitions of cruelty, stupidity,
vice and greed. Forgetting these things, people imagine that a
revolution is a2 moral crusade, with all the right on one side.
They picture it as a victorious stage in the long process of the
triumph of liberty, justice, and humanity over the forces of
darkness.

In our times, times of the stimulation of crowds to seize
power, or as Ortega y Gasset says, times of the “revolt of the
masses,” and the consequent plebeianization of thought, and
almost universal flattery of the man on the street, the will to
revolt has elaborated a sort of obsessive revolutionary ideology.
It is often held that the aim of all history is nothing other
than the attainment of material abundance and social dom-
inance by the common man. To this end everything and every-
one must be made common. Human behaviour is determined
chiefly by economic forces and material interests, and since
“the master class,” because of its economic position and in-
terests, is bound to resist to the death each step of the domina-
tion of the masses, revolution is from time to time necessary
and inevitable. So, throughout the ages, an innocent and much
exploited humanity has been engaged in a series of desperate
conflicts for freedom and an opportunity to live. The last and
greatest of these conflicts is now imminent. The present capital-
ist system, or ‘“liberal bourgeois democracy,” is nearing the
hour of its death agony. It has drawn into itself all the forces
of reaction and evil, and its festering body is filled with the
germs of destruction. The day of its universal bankruptcy is
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at hand. The people must now take control and liquidate the
system.

So far the revolutionary argument runs smoothly, being
little more than a repetition of certain romantic ideas derived
from the eighteenth century. But at this point, when it is asked
who now is to inherit the earth, a deadly conflict emerges. There
are those who see in the present situation the long-awaited hour
of the triumph of the proletariat, and there are those who base
their hope on a nationalist dictatorship and planned economy
like those of Italy and Germany. Bitter as is the conflict be-
tween these two species of revolution, I shall later show that
they are really made out of the same stuff and are much more
alike than they at first sight appear to be. Each in its way has
rounded the circle of historic revolutionary thought and ac-
tivity. Both are phases of a movement which has at last closed
the cycle of the long popular struggle for liberty, equality and
fraternity. Dictatorship whether of the Russian or German kind
is none of these things. The revolt of the masses comes down at
last to an assault on liberalism and a demand for a dictator-
ship equally slavish in both cases—in both cases strikingly like
that which once existed in Imperial Rome under Diocletian.

It is for this reason that I have chosen as the title of this book
the phrase “Farewell to Revolution.” I do not mean that there
1s no likelihood of revolutionary outbreak in the future. I shall
show that the whole cycle of revolution comes out at last just
where it started, that revolutionary propaganda in all ages is
devised to turn society from a fellowship of people as persons
into the delusion of man acting as “mass,” that man as un-
differentiated mass does not really want liberty, and that the
progress of culture has been achieved not by revolutionary
masses, but by lovers of civilization, the inventors, the artists,
scientists and philosophers. It is far from my purpose to suggest
that even radical changes in our political and economic institu-
tions be resisted. Many thoughtful people recognize the neces-
sity for such changes. But change of this nature has little or
nothing to do with revolution. It should be achieved de-
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liberately and by people who are competent, and should not be
attempted by mobs in the streets. I doubt if any great problem
in history has been solved by revolution, all the propaganda to
the contrary notwithstanding There has doubtless never been
a revolution which could not have been prevented, had those
in authority been able to recognize a revolutionary situation in
time, and had they acted wisely.

What then is revolution? The term is used ambiguously, and
the ambiguity causes much confusion. First, we speak of the
revolutions of a wheel or propeller or of the planets. In this
sense revolution means turning round or rotation, completing
a cycle, so that the moving object comes back to the position
from which it started. This concept properly belongs to me-
chanics, and its use to describe political change is always some-
what metaphorical. An illuminating adaptation of this mechani-
cal figure of speech to the history of governmental change was
made by Aristotle in the Politics.

Aristotle discovered that the successive changes in form of
government pass through definite cycles. In general, the cycle
may be described somewhat as follows: A conqueror establishes
a despotism with himself tyrant, having absolute power of life
and death over his subjects. Tyranny gradually becomes modi-
fied into monarchy, a form of government in which the right
to rule becomes hereditary, traditional and accepted. There
grows up a certain sense of mutual devotion and obligation
between ruler and subjects. This relationship comes to be sup-
ported by custom, law and class distinctions. Class distinctions
give rise to a nobility, among whom the monarch tends to be-
come Primus inter pares. Gradually the nobility itself supplants
the monarch, as in the Hellenic and Roman Republics. This
stage is aristocracy. Sooner or later aristocracy degenerates into
oligarchy, as it did during the last years of the Roman Republic.
The aristocratic position of leadership comes to be a special
privilege rather than a social obligation. Powerful and success-
ful plebeians gain admittance to the inner circle of privilege.
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Class rule becomes a device for the exploitation of the many
by the few. The few have lost their power to command and
lead. There results conflict between the exploiters and the ex-
ploited. Oligarchy is followed by democracy. But democracy
cannot long endure. Its weaknesses and follies and spirit of fac-
tion sooner or later render it the victim of the clever politician
who with a measure of popular approval establishes a new dic-
tatorship. Thus democracy inevitably gives rise again to tyranny
and the cycle or “revolution” is completed. It is interesting to
study the course of events today in continental Europe in the
light of Aristotle’s observation. It must be admitted that such
in general has been the history of the cycles of change of gov-
ernment.

Governmental change {rom one stage to another in this cycle
may be sudden or gradual; it may or may not be accompanied
by violence. But the suddenness and violence from this point
of view do not in themselves constitute the revolution. The
revolution is the whole cycle of events, and is not done until
things come back again to the place where they started. There
is no thought of continuous progress or social evolution in this
observation of Aristotle’s. Moreover, Aristotle is purely de-
seriptive. He does not say why the cycle of change must go
through these stages. He suggests no cause or principle of neces-
sity. He merely observes that such happens to be the course of
events.

But the mechanical nature of the terms of this description,
likening social change to the rotation of a wheel, later caused
the idea of revolution to become associated in men’s minds
with seventeenth- and nineteenth-century mechanistic theories
of the world. Hence social change was thought to be deter-
mined by the relations of matter and energy. Social phi-
losophers sought in such social movements a “law of motion,”
analogous to that of Newton. So revolution was thought to be
inevitable and to have cosmic significance. Plebeian preoccupa-
tion with the economic interest, after the “industrial revolu-
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tion,” naturally led to the attempt to explain the course of
history in terms of economic determinism, and to the notion
that “economic forces” are the real cause of revolution.

Add to these ideas the romantic optimism of the nineteenth
century, also the belief that the evolution of species, a theory
propounded by biologists, gives us a law of nature which
guarantees social improvement, and there results the widely
accepted idea that revolt of the masses is the law of history, a
law which inevitably will create for us the perfect social order.
So the determination of any crowd or faction to break up the
fellowship and order of society, seize power for itself and force
its rule by violence can be rationalized as if such contemplated
action were a necessary and justifiable culmination of the trend
of history. It is necessary only to remember Aristotle’s original
observation to clear up much of the confusion on this point.
About all there is in his original doctrine of the revolutions of
history which has immediate practical interest for us is the fact
that a democracy, if it has opportunity, is very likely to destroy
itself and end in tyranny. At present at least we may dismiss
the idea that mass revolt is a necessary factor in social advance-
ment.

Second, the term revolution is used to designate any far-
reaching cultural change, as for instance when we speak of
the “industrial revolution,” meaning the application of power-
driven machinery to industry together with the general results
of modern industrialism. In the same way we may speak of the
revolutionizing effects of Darwinism on nineteenth-century nat-
ural science. In this sense the word revolution is misapplied.
We do not imply that there is any rotation in such world-
changing inventions or ideas. We mean rather that something
has occurred which fundamentally affects other things beyond
any possibility of return to the earlier view of things. Often
something happens, or is discovered, which changes the per-
spective of our life and thought. As a matter of fact, this is the
way things and ideas are related in this world, and this is what
makes anything new important. This is the way things happen
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in all human life, and it is what makes it so difficult to plot the
curves of change in advance. For the important, “revolution-
izing” event is often unforeseeable, and it is impossible to pre-
dict the changes it will work on other things before it happens.

World-changing ideas and discoveries are not the achieve-
ments of the public. Usually the public adjusts itself to them
with great difficulty and often it blots out their real implica-
tions. As these ideas and discoveries are the causes of such
progress as mankind enjoys, it is obvious that progress is
achieved by unique original individuals. The masses do not
create progress; they usually play only a passive and indirect
role in the advancement of civilization. The relation between
such cultural progress and social revolt is somewhat ironical.
In the effort to appropriate to their own propaganda such new
ideas as would necessitate a shift in perspective, revolutionists
are often persuaded that they are “‘advance thinkers.” But more
frequently their revolutionary enthusiasms are rather irrele-
vantly grafted on the intellectual advance. A new world-shaking
thought undermines old beliefs and weakens established social
controls. It may disturb people’s established habit patterns and
through this lack of adjustment lead to social conflict and un-
rest. Finally, a great intellectual achievement like that of seven-
teenth-century science often leads common minds to entertain
roseate and fantastic notions of the ease with which humanity
as a whole may become triumphant on earth. If we may (and
who are we?) measure interstellar distances, invent radios,
analyze atoms, talk about relativity, we must all be very ad-
vanced indeed. We could, as sovereign people, also solve the
economic problem, abolish poverty and crime and social in-
justice—if we as mass would only assert ourselves against those
reactionary vested interests which are holding humanity back
from its right inheritance.

There is no doubt an element of truth in all this. An im-
portant discovery or new insight may so shift the perspective
of human life as to require new social institutions. New in-
stitutions are the crystallization of human relationships. They
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cannot be created ad hoc. Their creation requires the best wis-
dom of which the race is capable. Unfortunately it is precisely
at such times, when ideas and institutions are in a state of
transition, that the unadjusted are likely to lose their heads
completely, resort to mob action, and demand the adoption of
policies which are designed to resolve their own inner psychic
conflicts rather than to solve any social problem.

Social problems are solved only when people of varying types
are enabled to live peaceably in the same community. They are
not solved when one faction massacres all its critics and rivals.
A social revolution occurs when people abandon the attempt to
solve their problems and resort to infantile temper tantrums.
Such revolution should not be confused with the regular course
of social change.

In the third place, the term revolution in common usage
means a change of government otherwise than as provided by
law. As a definition of revolution this is inadequate. It puts
too much emphasis on change of government. There have been
revolutions which have changed the government very little—
for instance those in Latin America. This use of the term
would limit the word revolution to successful revolt. There
have been real revolutionary outbursts which had all the essen-
tial features of revolution, yet failed. In fact most revolutions
have failed sooner or later. As an example, we may remember
the revolution that occurred in Austria in 1848-49.

But not every revolt is a revolution. There have been in-
surrections, riots and mutinies which had no real revolutionary
aim. A crowd may become unruly, may defy authority and law
and commit acts of violence because of hunger, or anger, or
just for the fun of lynching a negro, yet have no intention of
overthrowing the social order. 4 revolution occurs when a fac-
tion in the community without sanction of law resorts to armed
hostilities in the attempt to constitute itself the governing force
in society. A revolution is an attempt to seize power in defiance
of authority and to use such power without the consent of
those over whom it is exercised. There is a commonly accepted
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fiction that a revolution is an wuprising of the whole people
against established injustice. There never was an uprising of a
whole people—or even of a substantial majority of the people.
All revolutions have been perpetrated by rather small des-
perate minorities. These revolutionary minorities often profess
to be ‘“‘the people,” or to act in the people’s interests. In-
variably they have set up their own crowd dictatorship over
the people. What the people get out of revolution is new
tyranny for old.

We have heard much talk about the nobility of the human
spirit in resisting tyranny. It is obvious that people who are too
cowardly or too indifferent to defend their liberties are bound
to lose them. But why is it that people who begin a revolu-
tion in the belief that they are fighting for liberty, almost in-
variably accept the tyrannical dictatorship of the revolutionary
party which follows the overthrow of those forms of repression
that existed under the old order? Liberty is possible only when
the sovereign power is made to obey the law. A revolutionary
tribunal is a law unto itself, and is thus an enemy of liberty.
Whatever people may profess as the motive for revolution, the
real motive must be something other than liberty. There is a
tradition that our Anglo-Saxon liberties were won in revolu-
tionary resistance to the exercise of the royal prerogative.
Plausible as this tradition is, I shall show later that we owe such
liberties as we have, not to revolution but to the gradual develop-
ment of culture, chiefly under the influence of a liberalizing
classical tradition.

But whatever we may think about the liberalizing achieve-
ments of the revolutions of the past, the anti-liberal nature of
the revolutions of the twentieth century is unmistakable. Both
the Communist Revolution in Russia and the National Social-
ists of Germany have established dictatorships. Both have sus-
pended bills of rights, both are avowedly hostile to liberalism.
Revolutions are crowd movements. We shall see later how a
minority may become a militant crowd, and command a nation
by professing to champion its alleged interests. The crowd pro-
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fesses love of liberty, merely because it resents all restraint upon
its own tendencies to anti-social behavior. It wants freedom
only for its own propaganda. It is determined to crush out all
other liberty except its own freedom to be a crowd, and to
reign supreme. Every crowd if it has the power will bully and
tyrannize and persecute.

Government exists in order to preserve some measure of
equilibrium among contending crowds and factions. Otherwise
there can be no community, no state, and all men are at the
mercy of those gangsters who are able to seize power. A revolu-
tion is the temporary breakdown of government. 4 revolution
is a social earthquake. The chief difference between an earth-
quake and a revolution is that the latter conceivably might be
prevented by an honest, wise and strong government. Otherwise
the analogy holds even to the physical aspect of the communities
where either occurs. I happened to be studying some photo
graphs of Havana made during the recent revolution in' Cuba.
At the same time I made a visit to Long Beach, California, to
view the devastation caused by an earthquake in southern Cali-
fornia in the spring of 1933. I was amazed to see how alike
the streets of both cities looked. A revolution shakes everything
to pieces. There is a sense of natural calamity similar to that
which follows an earthquake. There is the same meaning-
less destruction of human life, the same destitution among the
survivors, and the same hard task of building the community
up again after it is all over.

Again a revolution is a barbarian invasion and conquest. One
has but to study the frightful inundation of the Roman Empire
in the fifth century to discover precisely the social phenomena
which are repeated again and again in the history of revolu-
tions. There was the same weakness and confusion of council on
the part of the governing classes, the same sense of impending
doom which always precedes a revolution. There was the same
insolence which always grows with the increasing sense of power
on the part of those who are preparing to destroy a social order.
In each instance the final crisis is precipitated by some trivial
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incident, and then the orgy of destruction and massacre—often
wanton, gleeful destruction of life and culture. There is uni-
versal terror. A newcomer to power, a cruder type of man, raves
and swaggers and plunders where there was once peace and
security. All society is made to feel the heel of the conqueror,
until at last the conqueror himself learns something of the ways
of civilization and begins to show some reverence for the things
he had sought to destroy.

Older civilizations lived in fear of the barbarian beyond the
border. The barbarian who menaces modern civilization is in
our midst. Vast multitudes, scattered throughout all economic
groups in our population, are “living psychologically beyond
their means.” At best they have learned only to keep up the
external shows of civilization. The spirit of our culture, of any
culture, is alien to them. It was once believed that if this mul-
titude could be taught to read it would gain some acquaintance
with the world’s sincere thought. Now people know their let-
ters, and hardly one in ten could grasp the meaning of so clear
and simple and important a book as Mill’s “Essay on Liberty.” It
is impossible to gain the attention of millions for anything
above the level of the cheaply sensational. They demand that all
values of civilization be reduced to their own cranial attitude;
that all public policies pamper them in their prejudices. Never
before in history until our own time, with the possible excep-
tion of those last terrible days of the Roman Republic, was
this half-civilized human type so articulate and powerful as now.
It has lowered the standard and destroyed the sincerity of
nearly everything which would make popular appeal. Its
spiritual image is reflected in the motion picture, the radio
programme, the fiction magazine, the press, the political cam-
paign. Organization in the modern world has enormously in-
creased the power of the barbarian in our midst. It is the sense
of increasing power, not poverty and exploitation, which causes
a group to become revolutionary.

Through force of numbers, standardization on a low level,
and organization even of the methods of the dissemination of
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culture, the half-civilized have become extremely powerful.
They have becn able to create even about our schools and col-
leges—often within them—an atmosphere so hostile to culture
that it is frequently impossible for anything intellectually genu-
ine to penetrate these regions and survive. The tremendous in-
fluence of this type of man on democratic government tends so
to weaken authority as to render the government ineffective
in resisting the onslaughts of the organized groups which wish
to overthrow it. A society which encourages the spread of bar-
barism in its culture cannot in the end resist the barbarian.
Ortega y Gasset has characterized the whole revolutionary
movement of our times as “the revolt of the masses.” He has
correctly seen the connection between the menace of revolution
and that process of vulgarization which has been going on for
generations. In a real sense we are all part of the mass and it is
obvious that public policy should be aimed at the good of the
whole. There can be no valid criticism of the mass from this
point of view. However, we have learned that emphasis on man
as mass does not necessarily preclude the emergence of all sorts
of militant special interests. In fact the over-emphasis on man
acting as mass may be a psychological aid to revolution. When
attention is centred on undifferentiated man, it is the prej-
udices and wish fancies of the least differentiated and least
mentally mature that tend to gain widest currency. Ortega says
that it never occurs to mediocre man to doubt his own pleni-
tude. It is not, he adds, a question of mass man being a fool;
today he is more clever than ever, but once and for all he
accepts the stock of commonplace, tag ends of ideas or simply
empty words which chance has piled up in his mind, and he
is prepared to impose such ideas on everyone everywhere. There
is no culture where there is no principle of legality to which
to appeal, that is, where there is no acceptance of certain final
intellectual positions to which dispute may be referred. So in
contemporary revolutionary movements, whether Communist
or Fascist, a type of man has appeared who does not want to give
reasons for his demands. His reason and chief justification is
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his imagined sense of power. The ideas of such men are little
more than appetites in words.

Let us not assume that the number of mass men, or potential
barbarians, is limited to radical or revolutionary parties. Their
tribe is to be found also in conservative and patriotic parties.
They come forward in every so-called moral crusade. They
often find their opportunities in business and public office and
even in the professions. We need not wait until the social
revolution to witness a large measure of the rule of the second-
rate man. Even now, and in every democracy, he exercises a
power of command far in excess of his understanding or sense
of responsibility. In our present mass-governed socicty the
patrician virtues, without which no state can endure, are often
driven into hiding like sound money during a period of in-
flation. Revolution is the panic stage of a period of social-
psychological inflation, with depreciation of the cultural values
of civilization. It is the ultimate degradation of power to the
lower mental strata. There is a psychological law that the more
power men enjoy the more power they demand, until that
power becomes absolute, sadistic, suicidal. Plato said, in the
Parable of the Oracle, that when the man of baser metal, brass
or iron, rules the state the state will be destroyed.

Revolution is the supreme exhibition of mob behaviour. It can
be best explained in terms of crowd psychology. It will be said
in criticism that I seek to ignore or minimize the economic
factors in revolution. We shall have occasion to discuss these
factors later and specifically. But we must beware of over-
simplification. It has long been the fashion to over-emphasize
the economic interpretation of history. I have learned to detect
an odour of propaganda in all such ovér-emphasis of the material.
I know to what end Marx elaborated the “materialist interpre-
tation of history.” Subsequent writers seem to have forgotten
that economics is not a science of things. Economics is a science
of human behaviour in the making, owning and exchanging of
things. As a study of human behaviour economics crosses over
into psychology. However important we find the purely eco-
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nomic factors to be—and they certainly are so today—it is even
more important that we note how people behave toward one
another because of these factors. A study of the history of
revolutions since the time of Solon shows that, whatever the
economic system, revolutionary behaviour at all times shows
certain stereotyped forms and sequences. These behaviour pat-
terns are as clearly recognizable as the well-known symptoms of
an individual psychosis or nervous disorder in the average
psychopathic clinic. Economic factors play a role no more im-
portant, and no less, in the collective madness than in the
individual case.

It has long been noticed that the mind of the public is sub-
ject to certain seizures of an episodic and cyclical nature, the
recurrence of which is strikingly similar to the recurrent manic-
depressive attacks of unbalanced individual minds. Many of
these public epidemic attacks are trivial and inconsequential.
Then we call them fads or fashions—such as the passing interest
in miniature golf, crossword puzzles, and beach pyjamas. As
soon as it gets over them, the public itself regards them as
ridiculous, but it is always susceptible to the next fad. But often
the seizures are serious, and may result in much harm or, in some
indirect, usually unforeseen, good. For example, ‘“social credit,”
“arms-inquiries,” the popularity of a Mae West, Anthony
Eden, or a real estate “boom,” or prohibition, or an out-
burst of race riots and lynchings, or a “clean-up” of stage
and film, or a religious revival, or the emergence of a new
cult of “faith healing,” or nudism, or a world-wide spasm of
prohibitive tariff legislation. And there were the Crusades,
the witch-burning mania, the South Sea Bubble, the dancing
mania of the fifteenth century—no epoch in history has been
wanting in some such episode. The grand maladies of popular
epidemic madness are war, persecution and revolution. It is
a matter of common observation that wars and financial panics
recur at almost regular intervals. Waves of persecution and
of revolution also have their cycles, and are repeated again
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and again through the ages, always manifesting the same
symptoms.

The irrationality of such seizures of the popular mind is evi-
dent. Note the periodic interest in certain movements of quix-
otic moral reform—for instance, the recurrent demand for
censorship. The public is suddenly persuaded—usually contrary
to fact—that vice has all at once become much more general
and shameless. For many years reformers have harangued the
public but without response; they are regarded as agitators,
cranks, amusing fanatics. Then suddenly, for no apparent rea-
son, with no new arguments advanced and no new effort made
to ascertain the facts, the public, all in a day, has a great cause.
People in positions of responsibility who might be expected to
keep their heads, lose their better judgment altogether and
talk like mad men. No one remembers the fact that a John
Milton, a John Stuart Mill, or a Voltaire has clearly pointed
out the evils and futility of such censorship. The lessons of re-
cent failures are quite forgotten. The great cause demands its
victims. But no sooner are the victims sacrificed than enthusiasm
wanes. The situation becomes again as it was before—except
for the bitterness, dust and destruction left behind by the
crowd in its mad rush down the blind alley. The crowd returns
to normal, is a little ashamed, laughs at its morbid fears and
extravagances, and is ready for the next emotional debauch.

Now it is interesting to note that in such emotional de-
bauches the crowd often forgets all about the glaring evil it set
out to remedy. The great war to end war left the nations more
military than ever and all busily preparing tor the next war.
The Crusades did not rescue the Holy Sepulchre. The English
Revolution of 1642 was followed by the Restoration and the
suppression of dissenters. The French Revolution gave rise to
Napoleon. Fascist Italy now leans toward a kind of guild social-
ism. Communist Russia adopts capitalistic modifications of its
programme. National Socialism in Germany suppresses the
“brown shirts” and counts upon the support of its rivals, the *steel
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helmets” and the army. The great cause of popular awaken-
ing is only in appearance the true motive. The real motive
becomes the excitement of the outburst itself. Thus the real
motives in revolution become the excitements of the revolution
itself.

Most of the early propagandists of revolution are idealists.
They sincerely desire the welfare of humanity and are prepared
to sacrifice themselves for their ideals. Their appeal to their con-
verts, moreover, is idealistic. There can be no doubt that most
revolutionists are consciously devoted to what they believe is
right. But the unconscious, half-recognized motive is different.
Violent conflict with the environment often indicates inner
psychic conflict. A man is not doing what he thinks he is doing
when the desire to improve conditions causes him to resort to
violence while an appeal to reason is still possible.

Once authority is broken down a revolutionary crowd is
psychologically little different from an American lynching mob.
The mob appears when noble ideals may be twisted into jus-
tifications of anti-social behaviour. We shall sce that the majority
of those who have participated in revolutionary outbreaks in
the past have been drawn together just as any street crowd is
attracted by the unusual. Most of them have never given the
cause of revolution a moment’s thought before. Only yesteraay
they were crying, “Long live the King!” The real motives are
desire for adventure, for self-importance, for indulgence in anti-
social behaviour. A distinction should be made between the real
motives and those consciously professed. Just as a lynching mob
in its lust for blood honestly believes itself moved to vindicate
virtue and protect the home, so the revolutionary mob honestly
believes it is fighting for a new and righteous social order. This
is the function in crowd psychology of such beliefs in the
ideology of revolution. They serve to justify the anti-social
behaviour. Mankind as a whole—the criminal class excepted—
is too decent to plunder and destroy and kill unless people can
justify such action by fictions and pausibilities which enable
them to go wild with mutual moral approval.
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For a detailed psychological discussion of crowd mentality,
I refer the reader to my book The Behaviour of Crowds, pub-
lished in 1920. The revolutionary movements of the last fifteen
years have confirmed almost with monotonous repetition the
observations and analyses I made of crowd behaviour during the
World War. Everywhere and at all times, in all the major
revolutions of history, the essential characteristics of crowd
movements are the same.

The crowd mind is not the same as the mind of the multitude
under normal conditions. Crowd mentality is not that of a
collective mind, or group consciousness, for there is no col-
lective mind or will. Mind is essentially personal. Crowd men-
tality is a change which happens to a number of people at the
same time. If a like mental aberration happens to an isolated
individual, the symptoms of the changed mental state would be
recognized as characteristic of that type of psychosis known as
paranoeia. The symptoms of paranoia are explained in almost
any good book on psychiatry. Here it is enough to state that the
paranoiac individual, preoccupied with a certain adolescent
ego conflict, succeeds in isolating his thinking into a closed,
sequestered system of obsessive ideas, or delusions. Within this
system it becomes impossible for the plain testimony of ob-
jective fact and the normal social controls and patterns of ad-
justment to enter. All is distorted to give the patient a kind of
rational justification for a deep-seated protest against the feel-
ing of inferiority. This feeling of inferiority causes the elabora-
tion of a system of ideas which serves as compensation. The ego-
ideal becomes inflated into a delusion of grandeur or egomania,
and the “projection” of the inner conflict upon other persons
becomes a delusion of persecution and homicidal wish.

These three symptoms, the obsessive system of ideas, the ego-
mania and the “projection” mechanisms, or homicidal wish,
are the uniform symptoms of the crowd whenever crowd men-
tality appears. In the nature of all of us in the environment of
civilization there must be repression of certain native impulses.
But in even the most civilized person the repression is never
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complete. Among the half-civilized the repression is often very
inadequate, and the repressed impulses remain always ex-
plosive material which may cause wreckage at the first moment
of weakening of the forces of repression. There lurk in the
inner nature of us all certain vestiges of the wild animal, the
primitive savage, the selfish child. Among the truly civilized
and mentally mature, repression takes place, as it were, from
within. That is, impulse is controlled by “right reason” or law
of measure, as Aristotle would say. Among the half-civilized,
repression must be imposed by force of the environment. Thus
in extreme cases disorder occurs the moment the sheriff turns
his back. For others an invisible sheriff suffices for ordinary
occasions—religious belief, fear of punishment, hope of future
reward, popular moral convention, custom and tabu, and dread
of what people will say. Let these control mechanisms become
weakened, let belief and convention lose their force by distor-
tion of popular ideas, let authority of government break down—
let there be created a pseudo-social environment within which
the normal social controls fail to function—and millions of
people will play the baby or behave like savages and wild beasts.
People are greatly encouraged to revert to these lower forms of
behaviour if all those present manifest the same impulses and if
they can persuade one another that black is white and make
“the worse seem the better reason.”

This attempt to make the worse seem the better reason is the
function of most crowd propaganda. Propaganda furnishes that
needed distortion of ideas and facts which permits people to
do wrong with good conscience. Propaganda serves the same
purpose for the crowd as does the delusive system of ideas for
the solitary paranoiac. So, as I have said, the crowd is a device
for indulgence in temporary or partial insanity, by all going
crazy together. It is as if an unspoken conspiracy were enterec
into, according to which a number of people permitted them
selves and one another to indulge in anti-social behaviour with
mutual moral approval.

The outstanding symptoms of such anti-social behaviour are
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infantile or narcissistic egomania, and the will to destroy or
kill. Both these traits may assume various forms, but they are
always present in crowd behaviour, All crowds, as such, there-
fore “boost” for themselves, persuade themselves that they are
superior to their rivals, are convinced that they are “the best
people,” that they alone are right and all others wrong, and
that their hoped-for triumph at whatever cost is to be a glorious
victory for humanity or God, or the nation or the truth. In
this they shamelessly exhibit the most naive infantilism. As to
the selfish egoism of the crowd, one need but remember the
class struggle, nationalism, the hostility of every crowd to free-
dom of speech!

It is not necessary to dwell on the homicidal tendencies of the
crowd. Every crowd is “against some one.” Hence humanity’s
unhappy record of persecutions, wars, riots; hence the orgies of
wanton killings which have stained the record of every revolu-
tion. .

As examples of revolutionary movements which show all
three of the paranoiac symptoms I have mentioned, notice the
two outstanding revolutions of our own times. Those who par-
ticipate in these revolutions are convinced that their aims are
diametrically opposed. From my point of view they are both
psy.'chologically the same. The obsessive system of ideas in Com-
munist Russia is the doctrine of Marx and Lenin. That of Nazi
Germany is to be found in Hitler's Mein Kampf. The egomania
of the Russian Revolution is seen in its self-idealization of the
proletariat, and in Nazi Germany in the foolishness about the
superiority of the alleged Aryan race. The homicidal behaviour
of both revolutions is too notorious to require comment.

These things, an opinionated doctrinaire, fanaticism, a de-
vice for protesting against the feeling of inferiority by resort
to megalomaniac ideas and behaviour, a debauch of massacre
(we have a new term for the latter now, “liquidation”), a sus-
pension of the rights of man guaranteed by civilization, a return
to despotism, a somnambulistic walking in a dream which has
been dreamed over and over again and has never come true, a
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discouragement of the peaceful arts of civilization, until the
wreckage and the conquerors have been cleared away—these are
the outstanding features of revolution, not only in our time, but
in all time.

For three thousand years the wisest and best of mankind in
each succeeding generation have laboured to raise human exist-
ence above chaos and terror and to transform the primal
biological and economic struggle by reason and mutual respect
among men. Slowly a body of common understanding has
emerged out of savagery and darkness. Peace has been pursued,
but not the Roman peace of factional conquest. The ways of
civilized man require for their progress peace and fellowship
and some recognition of the common humanity of men and
women. Such progress of culture and decency as the world
knows—and it is not much—has been achieved by the builders,
not by the undoers. Often they have seen the work of their
hands demolished by the mob. Perhaps the conflict between the
civilized minority and the mob is the great issue which history
presents to our generation.



CHAPTER TWO

THE ROMANTIC IRONY
OF REVOLUTIONARY IDEAS

REVOLUTION in the twentieth century has risen
up to destroy the very nineteenth-century liberalism which gave
it birth. It is as if the prodigal son had come home, accepted the
father's kiss, eaten the fatted calf, and then shown himnself a
robber and parricide. Communism, Fascism and Nazism each
gained power by means of conspiracy against a liberal and
democratic government. At this distance, it often appears that
the Communists led a revolution against Czarism. Nothing
could be further from the truth. The Czar was overthrown six
months before the Communist Revolution occurred, while many
Communist leaders were in hiding or exile. The Communist
conspiracy was later directed against a republic. It took ad-
vantage of the very tolerance and liberty granted by that re-
public. It struck that republic down at a moment of weakness
which Communist propaganda and disorderliness had them-
selves done much to create. It struck in the darkness of the
night. It resorted to armed insurrection notwithstanding the
fact that Russia at the time enjoyed universal suffrage. It struck
only a few days before the meeting of a constitutional conven-
tion to which only a small number of Communist delegates
had been elected by the people. The Fascist march on Rome
was also an attack upon a liberal parliamentary government.
So was the Nazi Revolution in Germany. Such also is the aim
of Communist propaganda in the Republic of the United States
of America. This is what revolution means in our generation.

Communist, Fascist and Nazi hate one another with deadly
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suspicion and rivalry. Fascism is without doubt the most civil-
ized and humane of the three. But the aim of each is an absolute
state in which liberty, as men have thought of it since the
seventeenth century, does not exist, a state which draws into
itself everything and to which all that is unique and individual
is sacrificed, a state which operates with the merciless inhu-
manity of a machine, yet in a real sense is no state at all, but is
the will of a minority imposed on the nation, precisely as a
conqueror would rule over a subject people. This state is a re-
vival of Rome under the later Caesars—only without many of
the restraints upon despotism once provided by Roman Law.
The new revolutionary state is ruled by decree, and from such-
decrees nothing, not even personal habits and manners and be-
liefs, may be exempt. Law may be made post facto to suit the
convenience of the dictator or to give appearance of legality to
official deeds of violence. Revolutionary tribunals often pre-
sided over by the most ignorant and prejudiced terrorize the
populace. A dictatorial government unites in the same person-
ages the powers of the executive, legislative and judiciary, and
thus, becoming irresponsible, is placed above the law and the
constitution. However well-meaning the heads of such govern-
ment may be, long experience has shown that under it the
individual is placed at the mercy of the petty official, the under-
ling, the favourite of the ruling head. No one dares speak his
mind or even tell his neighbour of the injustice he may have
suffered. All opposition parties, all openly expressed criticism
of the government, are suppressed. Bills of rights for which
liberals have laboured many centuries are discarded. Academic
freedom and freedom of scientific research may be subjected to
the creed or propagandist interest of the ruling minority. Edu-
cation becomes mere indoctrination. Entire sections or classes
of the population may be liquidated or persecuted. The workers
in whose name the dictatorship may have been established may
be subjected to forced labour under a form of state slavery.
Aristotle said that democracies end in tyranny. There can be
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no question but that the aim of twentieth-century revolutions
is to destroy liberty and re-establish tyranny.

How is this travesty possible? I shall try to show that it is in
fact nothing other than the deadly logic of all revolutionary
philosophy carried to its final conclusion. Since the eighteenth
century, the public mind has been filled with very extravagant
and utopian ideas of the rule of the people. The rule of the
people did not mean the rule of all the people, including the
cultivated and competent, each type of man exercising influence
in the measure of his wisdom and ability to contribute some-
thing important to the councils of democracy. 1t meant rather
the rule of the common masses in defiance of the so-called
“classes.” It came to mean the prevalence of popular desire and
crowd will justified by the power of numbers rather than by
reason. But “The People” was sovereign and the sovereign
could do no wrong. The cure for the ills of democracy was
more democracy—that is, more and more power to the common
masses. The transfer of the seat of power to the lower social and
intellectual strata was called “the emancipation of the masses.”
This emancipation was democratic “liberty.” Liberty meant op-
portunity for all. Give all men equal opportunity and they
would all rise to their full stature and be happy and wise and
good. For man was said to be the product of his environment.
In the equitable environment created by the self-expression of
the people, there could be no thwarted malformed personalities.
The evil, or “sin” of the world was thought to be contingent on
the forms of political and social organization. Free government
would be good government, and good government would cause
the individual to be good, since it would furnish him only good
incentives. But to the average man goodness meant primarily
“making good,” improving his material condition, and freedom
meant first of all economic opportunity. Throughout the nine-
teenth century people came more and more to expect the gov-
ernment to provide the citizen with economic opportunity.
This came to be regarded as the chief task of government. All
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sorts of people brought pressure on the legislatures and the
courts demanding what they considered their opportunities.
Governmental policies, local and national, were devised pri-
marily to encourage *‘prosperity.” Commerce and industry came
more and more to rely upon governmental encouragement of
prosperity and immediately “lost confidence” if those policies
which were specially lucrative to favoured groups were chal-
lenged. Bounties, protective tariffs, land grants, franchises,
patents, tax exemptions, immunities and special favours, often
obtained by bribery and undue influence, became the rule of
the day. Many of the most unscrupulous, most powerful and
cunning sought and secured these economic opportunities at
public expense and to the detriment of the unfavoured. Most
large business enterprises and great personal fortunes were
accumulated by such government-created monopolies. Had the
nations honestly followed the precepts of Adam Smith and per-
mitted no alliance between government and business, permit-
ting human skill and industry to find their own levels of pros-
perity under an impartial reign of law, much present social
unrest might have been avoided. But as it happened business,
big and little, all the while professing a creed of “rugged in-
dividualism,” set the public the example of dependence: on
government and did much to teach the masses to believe that
the government owed each of its citizens a good living.

The result was just what might have been expected. Popular
envy and discontent became widespread. The masses demanded
that “prosperity be passed around.” Although the average
standard of living was doubtless the highest in history, the more
everyone had the more everyone wanted. People became ob-
sessed with the thought of the inequalities of wealth as they
had never been before. Both sincere reformers and demagogues
inspired men to exaggerate their grievances, and filled their
heads with impossible schemes of magical social reconstruction.
Social legislation, governmental regulation and political reform
greatly increased the extent and functions of government and
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accelerated the trend toward the adoption of bureaucratic and
arbitrary measures.

Since the World War, at the very time when invention and
organization were daily increasing the productivity of industry,
the restraints on international commerce caused by tariffs and
other monopolies granted to favoured interests were everywherc
closing foreign markets. The public was encouraged, in order
to absorb the surplus products, to live beyond its means, ad-
vertising induced it to desire more and more and to buy on
plans of instalment payment, credit was increased and pyra-
mided. A mania of recklessness, of spending, speculation,
gambling and pursuit of easy short cuts to unearned wealth
took hold of the public. All values became false and fictitious.
Paper fortunes were accumulated, inflating men’s egos, and
giving them a false sense of security until, like the scraps of
paper they were, they were blown away by the first breath of
relentléss reality.

Matters had in ten years drifted so far that apparently the
only course then open was to turn to government with even
more dependence and grant it certain dictatorial powers to
meet national and world-wide emergency. It is a lesson of
history that powers once granted to government are not easily
again stripped from it. Such increased powers quickly become
a vested interest of the office-holding class and are the stock in
trade of the professional politicians. Doubtless any attempt now
to strip away the present powers of government and reassert a
rugged individualism, which in fact does not exist in de-
mocracy, would only land us all in worse chaos than ever.

I have said that the tyrannical dictatorships of continental
Europe today show the logic of revolution carried to its ultimate
conclusion. For a century more or less, the nations of Europe
and America have been under the influence of a revolutionary
philosophy, derived chiefly from Rousseau. Whether we, the
English-speaking nations, are to follow the course of revolution
to its fatal end will depend largely on the extent to which our
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cultural inheritance, with its classic liberalism and its original
republican virtues, has been able to survive the sentimentalities
of the nineteenth century and the materialisms and vulgarities
of the twentieth.

In our country, as in others, there is a growing demand for a
more effectively controlled and more highly integrated indus-
trial system. All industrial societies have drifted much further
in the direction of a “planned economy” than most people sus-
pect. The ostensible purpose of revolution in Europe is to
achieve a planned social economy under the dictatorship of a
faction, allegedly either proletarian or nationalistic. Shall we
Americans be able to face this industrial problem without also
having to meet the challenge of revolution? Radicals are striv-
ing to force the issue in revolutionary terms. Many see in the
present industrial “depression” a fulfilment of the Marxian
prophecy of the bankruptcy of the capitalist system. Surely there
is something inherently wrong with a system in which the very
industry of men and women may become their undoing, when
mills are idle and fields lie untilled while millions of self-
respecting workers are destitute. It would seem that the more
people produce the worse off they are. Why is it not so that the
more goods a community produces the more its members have
and enjoy? Radicals answer that this is because goods are now
produced for profit, not for use. Distribution and consumption
may take place only if there is first profit. Let the people assume
ownership of basic industry and go to work for themselves,
then there will be enough for all and no more unemployment.
Furthermore, it is said that automatic machinery is daily dis-
placing more and more workers, for whom re-employment can
be found only in more effective industrial organization and in
generally reduced hours of labour. It is the machine, therefore,
which has brought about the necessity for planned social econ-
omy, and the socialization of industry. I know no answer to this
argument.

Again it is said that our liberal, parliamentary institutions,
with their over-concern for protecting private property, had
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their origin in the pre-industrial stage of progress, and at best
are inadequate instruments for the direction of large industrial
enterprise. As I recently heard a prophet of social reconstruc-
tion say, “You cannot run large-scale machine industry through a
debating society.” So it is argued that the trend of events points
toward the assumption of dictatorial powers by an essentially
executive or administrative kind of government. All this is an
over-simplified view of the present situation. But an increasing
number of people is beginning to take such a view. Their
arguments must be met, if possible, by practical solution of in-
dustrial problems, preferably under the forms of our constitu-
tion. They will never be met by mere conventional patriotic
appeals to unemployed millions to remain loyal to old-fashioned
business principles, especially if such appcals are made by
politicians and industrialists who have helped to bring the
country to its present unhappy state. The logic of such appeals
might, if the crisis should be severe, tend merely to substitute
a Fascist revolution for a Communist one.

I suspect that the very idea of a planned economy—plausible
as it may be—is a revolutionary idea. It implies a measure of
official control over everyone and everything, an exercise of
bureaucratic power abhorrent to many of us. Although we have
learned the habit of dependence on government, we resent pay-
ing the necessary price of making the government strong enough
for us all to lean on. And well we may, for thereby the govern-
ment becomes strong enough to crush us and destroy our
freedom. A planned economy, or nation-wide industrial dic-
tatorship, tends to reduce the citizen to a mere subject and
automaton. His obedience to authority must be as prompt as
the tempo of the machine; it must be blind and unquestioning.
A planned economy is a kind of declaration of industrial mar-
tial law. It makes all men the slaves of the state, whereas classic
liberalism has always sought to limit the state to the necessary
minimum. It is inconceivable, for example, that such social
experimentation could be attempted in America without arousing
violent resistance, resistance which could be overcome only by
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overwhelming military force. The maintenance of such force over
the citizenry of the Republic would be impossible without tyranny.
This argument assumes that the citizens do none of the planning
—it s all to be done for them by the government. Is not this a false
assumption when applied to an enterprising people who are
used to representative government?

It is conceivable that a more effective programme of industrial
planning might be put into operation voluntarily even to-day if,
as it is assumed, the development of industry itself requires it on
penalty of general bankruptcy. Communism is not the only
alternative to industrial chaos. We should remember that the
communistic state which is proposed as the solution of our most
recent industrial trends is a very old idea. It has been proposed
before in other types of society, and has been restated in modern
terms to make it seem to suit the exigencies of the hour. Further-
more, it does not follow that industrial planning, even should
it prove dcsirable, necessitates a violent uprising of the
masses, or a dictatorship of the proletariat or of a gang rule
established in the name and alleged interest of the workers.
A revolution at a time like the present would be irrelevant,
and would become possible chiefly because, in a period of
rapid change, the established habit patterns of many people
would be broken up. There is, however, always the likelihbod
that while any important readjustment is in process, certain
propagandist groups will discover in the situation the occasion
for the seizure of power and the opportunity to force their
own interpretation of the issue upon the commumity as a
whole.

In any economic problem there is bound to be conflict of
interest. Solution is possible only when there can be realistic
thinking, calm deliberation, mutual understanding and will-
ingness to try to see the opposite point of view and reach some
basis of common adjustment. But as a rule the behaviour of con-
flicting groups is out of all proportion to the true importance of
the issues involved. Group behaviour in such conflicts often be-
comes infantile and is characterized by what psychologists call
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“the all or none principle.” Everything related to the situation
becomes, as James once said of the effects of certain anasthetics,
“just utterly utter.” Men speak in superlatives, make extrava-
gant gestures, distort the perspective of their outlook on life,
until the distortion spreads like a malignant infection paralyz-
ing reason throughout the community. One would imagine the
battle to be Armageddon with the issues of Eternal Destiny
weighed in the balance. But on examination (when it is pos-
sible to learn the truth at all) the issue may be over a resolution
or plank in a political platform which no party takes seriously
and the politicians have no intention of putting into practice.
Or it may be a dispute between labour and capital over recog-
nition of a union or the question of who shall collect union
dues—or matters which make little difference in the daily life of
anyone. Or the more serious issue may be over a proposed in-
crease or decrease in wages, questions which could easily be
settled by reasonable men in a few hours by studying the facts
of the case.

The romanticism of revolutionary ideas deserves more notice
than it has received. I have never known a revolutionist who
was not a hopeless romanticist. I use the term in its technical
and historical sense. Revolutionary philosophies are the so-
ciological manifestation of the Romantic Movement of the
eighteenth and nineteenth centuries. There is the same revolt
against form and discipline, the same opposition of an idealized
notion of nature toward cultural achievement, the same su-
premacy of emotion over the intellect, the same tendency to
deny the significance of reality and substitute for the truth what
one wishes to believe. There is the same identification of inno-
cence with ignorance, and of freedom with escape from reality,
the same compensation for inner boredom by resort to imagi-
nary and exotic heroics and adventure, the same subjective mood-
iness, often world weariness.

The romantic type of mentality is well known to psycho-
pathologists. It is easily detected by use of the Jung word asso-
ciation test in which the subject tested is requested to respond
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quickly to each of a series of test words with the first word that
comes into his head. The response words given by the romantic
type show an excess of adjectives and definitions that reveals an
attempt to compensate for an inner emotional inadequacy.
People with untrained minds and limited experience easily turn
to romanticism as the only compensation they know for a some-
what barren existence. Witness the confession and “True Story”
articles in some of our newspapers. Watch almost any cinema
audience respond to the usual programme of distorted ideas and
false sentiments. Recently I heard an audience in New York
brecak into spontaneous applause when there was exhibited
on the screen a picture of Dillinger, the notorious gangster
murderer. There has always been a close historical relation be-
tween romanticism and revolutionary propaganda and move-
ments. It is no accident, therefore, that the Romantic Move-
ment gained its great vogue at the time of the democratic
revolutions of the eighteenth and nineteenth centuries. In
democratic America people still think that sentimental ro-
manticism is the same as idealism. Nazi Germans speak of their
movement as ‘‘Steel Romanticism,” and I shall show that Marx-
ian Socialism can best be understood when it is seen to be a
kind of romantic mechanism.

In Edith Hamilton’s delightful little book The Roman Way,
there is an illuminating discussion of romanticism in the
ancient world. This type of mentality is well named; it was
characteristic of the Romans rather than the Greeks. The lat-
ter with their emphasis on the necessity of clear, critical in-
telligence, their love of form and proportion, their sense of
humour, and ability to appreciate beauty in reality were never
much given to romanticism. Their life was too full of adventure
and significance to require such psychological escape and com-
pensation.

For the average Roman this was not the case. He was con-
ventional, unimaginative, practical and repressed. When not
repressed he was violent. His worship of power and military
glory demanded much false sentiment and compensatory think-
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ing. Less civilized than the Greeks, and trying to imitate Greek
culture, the Romans did not succeed in giving their existence
the grace, freedom and beauty of the Greeks. Like certain peo-
ples who have succeeded them—probably in part as a result of
Roman influence—the Romans’ way of life oscillated between
the sordid and the puritanical. The Romans invented the idea
of the “womanly woman,” the notion that death in battle is
glorious and that virginity is virtue. Beginning with a writer
like Virgil, Miss Hamilton shows that the thwarted Roman
spirit sought and found compensation for its inner failing by
resorting to all those ways of thought and sentiment which
later came to be known as Romanticism.

In order to see the relation of revolutionary thought to Ro-
manticism it is necessary to list only the following salient fea-
tures of the latter. There is first a dependence upon emotion
.rather than intelligence as a guide to behaviour. Normal people
learn to control their emotions, but emotionally starved people
“work up” feeling. Hence there grows up a cult of sentiment.
Rousseau used to weep over the “noble sentiments of nature.”
In revolutionary movements the cult of sentiment becomes one
of arousing social enthusiasm, and since feeling so aroused is
commonly ambivalent (that is, may also give rise to its opposite
or easily pass over from one to the other), revolutionary move-
ments consist of an intensification of love and hate. Both love
and hate are mingled in devotion to the great cause. Revolu-
tions professing love of humanity ordinarily exhibit an intensity
of hatred probably nowhere else manifest in civilized society.
Read Marx’s account of the Revolution of 1848, or the Com-
munist Manifesto, or Trotsky's History of the Russian Revolu-
tion, or the English translation of Hitler's My Battle—which is
said to be much more mild than the German original—or pick
up almost any radical propagandist publication. One is amazed
that the human spirit can breathe such poisonous bitterness
and survive. Such also were the hatreds on both sides of the
Reformation, the French Revolution, the Commune of Paris
in 1871. The majority of revolutionists of all times have been
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consumed with wrath toward people they have never seen. In
our times such homicidal mania is often dignified by the name
“the class struggle.”

Secondly, Romanticism is characterized by flight from the
real. “‘Stone walls do not a prison make, nor iron bars a cage.”
Men seek escape from a drab and unsatisfactory reaction to
stimuli by fabricating wild and wonderful imaginary adven-
tures. The roman was an adventure story. So the idea of the
revolution is a picture of humanity’s great adventure. It is all
just too wonderful. Simple folk are suddenly transformed into
heroes, and social outcasts become leaders of thousands. It is
the Cinderella story come true, and all the world is about to
enter the magic land of heart’s desire. When later we discuss
the Russian Revolution we shall see how, during the first
outbreaks in March of 1914, the population of Moscow lived
for days with much the same feeling a child has on Christmas
morning. This element of adventure is one of the strongest
appeals of revolutionary propaganda, and especially to youth.

Thirdly, Romanticism idealizes the objects of its interest.
There is exaggeration of everything. Objects and events are
always bigger, brighter, more heroic than subsequent experi-
ence finds them to be. The mountains pierce the sky, the
thunder shakes the foundations of the earth, the soldier has the
strength of ten men, the ground trembles when he walks, the
flowers lean over and caress the lovely princess. Romanticism
also idealizes the neglected things, often giving them unsus-
pected significance—the primrose by the river's bank, the noble
savage of Rousseau’s imagination, the idiot to whom Whitman
addressed a poem, the life of the peasant and tradesman.

Hence one result of Romanticism was the indiscriminate
idealization of the so-called “lower classes’—or man acting as
mass, and in the nineteenth century of the proletariat. Accord-
ing to Rousseau there was more wisdom in a tribe of North
American Indians than in all the universities and courts of
Europe, and humble shopkeepers, he reminded Voltaire, are
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superior in knowledge to the philosophers. It is natural that
Rousseau’s idealization of “The People” should have led to a
religion of humanity, in which man as such was deified. The
radicalism of the nineteenth century originally had much in
common with this religion of humanity. It took over the con-
cept of the divine nature of man, only it limited humanity to
the proletariat. The rest of mankind were thought of as ene-
mies of the people, exploiters and parasites and not quite hu-
man. Labour alone was both competent and entitled to rule the
world, or, nowadays, if not labour, then the pure Aryan, or the
convert to Fascist principles.

Fourthly, the romantic story is melodramatic. The whole
environment seems to be conspiring for or against the hero.
By a sort of “‘delusion of reference” the whole course of events
takes on the importance of the outcome of the story. So in
sociological Romanticism, history becomes melodrama. All the
events of the ages are seen as leading up to the one outcome
of the revolution and the social reconstruction. So the Nazis
have learned to view all the history of Germany from Arminius
to Hitler. So Robespierre thought that the world order had
been constructed and wound up at the beginning in order to
run’ down precisely to the French Revolution. So Marxists talk
about the economic determinism of history, and the inevita-
bility of the cooperative commonwealth.

Fifthly, there is in Romanticism a spirit of world weariness,
or Weltschmerz. Examples of this are The Sorrows of Werther,
and Byronism. The Romanticist enjoys weeping in the cosmic
theatre. Many revolutionists carry this spirit over into social
philosophy, where it appears as the pathos of the present evil
social system. The system, any system devised by human beings,
perhaps, must be bad enough, but many revolutionists can see
nothing good in it at all. At one time it was the fashion for
social Romanticists to forsake organized society and build com-
munistic colonies. With the closing of the frontier this spirit
ceased to be one of withdrawal and turned to expressions
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of discontent and hopes of revolution. A certain amount of
discontent is a good thing. It shakes society out of its com-
placency and tolerance of abuse. But we happen now to be
trying to understand the spirit of revolutionary movements,
and so can hardly avoid noting that much social discontent
is inspired by romantic habits of mind. The world weariness
of Romanticism has become the wish for the destruction of
the present order, all at once in a spasm of revolutionary
agony.

The break between the older liberalism and radical propa-
ganda dates from the hour of the decline of Classicism into
Romanticism. Liberalism had remained true to the classical
spirit. It was Ciceronian in its realistic sense of the need of law
and reason. It conceived of freedom in the Aristotelian sense
as first of all freedom of the mind and the government of the
individual by “right reason.” If older liberals professed democratic
principles, they had in mind the great democracies of antiquity
which survived only so long as they enjoyed the leadership of a
disciplined patrician class, and whether the sovereign power
were king or people, liberalism insisted that such power be
definitely limited by constitutional restrictions so that it might
not turn tyrant and destroy the best men in the state along with
the worst. Such liberalism had few illusions about the divinity
of man. It was humanistic, however, in that, like ancient phi-
losophy, it recognized and prized human excellence and achieve-
ment—without the guidance of revelation or the blessing of the
sacraments.

The humanist view of man was well-expressed by Pico della
Mirandola during the Renaissance. In the Oration on Man
Mirandola said that the creator had decreed that unto man
there should be bestowed naught singular, so that to him should
belong in common whatsoever had been given to his crea-
tures. Man should have neither a fixed abode nor a form in his
own likeness. But whatever gifts he should choose according to
his free will, “Thou shalt define thy nature for thyself.” For
thou man art made neither heavenly nor earthly, but art as
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it were thine own maker, having power to decline unto the low
brute creatures or be reborn unto the highest, according to the
sentence of thine intellect.

Here is a bold statement of the freedom man had possessed
from the beginning and which Mirandola meant he should re-
tain—the power of each man, within the limits of nature, to
determine his own character and destiny. Milton restated this
position in different terms in his argument against censorship.
Here was a philosophy of freedom without idealizing man as
mass. Hobbes, Locke, Hume and Voltaire each in his way held
the same point of view. All these writers were opposed to the
dogma of absolute government and sought to give a rational-
istic and humanistic account of political institutions. All these
writers were truly liberal and classical in temper. Whatever
philosophical errors they may have made, they were remarkably
free from romantic delusions. Hobbes, while he believed that
government is founded on fear, and wrote about a social con-
tract, nevertheless strenuously opposed the illiberal spirit of
the revolutionists of his time. Locke restated the dogma of the
“consent of the governed,” but his scepticism saved him from
romantic idealism. Hume with all his intellectual freedom saw
in the “enthusiasm of the rabble” a menace to liberty and cul-
ture.

The break between liberalism and radicalism is clearly dis-
cernible in the writings of Rousseau. Voltaire said that reading
Rousseau made him want to go on all fours. Rousseau was not
a liberal, but a dogmatic, romantic revolutionist. I doubt if
there is a revolutionist alive today who has not been influenced
consciously or unconsciously by Rousseau. I have often sought
to amuse myself by going over contemporary revolutionary
“literature,” striking out the obvious Rousseauisms and noting
what remains. I find that even among the Marxists there is very
little left that is revolutionary. It is from Rousseau that revolu-
tionary thought derives most of its sociological romanticisms.
Those who are interested in a somewhat extended analysis of
this writer I would refer to Irving Babbitt’s book, Rousseau and
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Romanticism, or to the chapter in my book, Liberty, on “Ro-
mantic Liberty.”

Here it is sufficient to note that, according to Rousseau, the
people—that is, man acting as mass—is the only legitimate sov-
ereign. Liberty consists in the individual’s participation in the
collective will according to an alleged ‘“‘social contract.” If any-
one objects to such liberty he must be “forced to be free.” This
sentiment easily justifies certain coercive measures of revolu-
tion. Popular sovereignty, moreover, may be neither delegated
nor divided. Therefore let there be direct action and the
tyranny of the majority. For the mass will, being supposedly
made up of the wills of all, can do no wrong. There is no
necessity for constitutional restriction to guarantee the rights
of individuals and minorities. Let the people rule. Their rule
is to be the return to the enjoyment of natural rights. Freedom_
is the gift of nature, not an achievement of civilization. Civi-
lization corrupts and belittles man. Who then are “the people’?
Theoretically we should include all the people. Practically
Rousseau has in mind those who are closest to nature, the
humble peasants and artisans. These are the people who must
be emancipated from the master classes. Such emancipation is
the revolution and revolution is “return to nature.” Nature, our
benevolent mother, is always right; so, therefore, is natural
man. Of course, as we see the world at present it is full of evil,
the result of our unnatural environment. If anyone is vicious
and depraved it is not his fault; the wicked social system has
made him so. Just abolish the system and men will be good,
because there will be no longer any incentive for evil doing.
So the way to improve humanity is not for each man to strive to
rise to the highest, as Mirandola said, but rather to draw up a
new constitution for the government.

To realistic minds, those who take the trouble to ascertain
the facts, this whole argument is a distortion of psychological
and sociological truth. It is pure romance. It is, moreover, quite
obvious that this Rousseauist doctrine is the dynamic element
in most revolutionary propaganda today. All the Nazis need
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add is the identification of the sovereign will with the absolute
nation-state, and to conceive of “the people” as the racially pure
members of the National Socialist party. All that Communists
need add is the economic interpretation of Rousseau’s environ-
mentalism in terms of the capitalistic system, the identification
of “the people” with the proletariat and the emancipation of
the masses with the socialization of industry.

There was a general ferment of sociological romantic senti-
ment in Europe at the time Marx and Engels wrote the Com-
mumst Manifesto in 1845. Napoleon had been overthrown only
thirty years before, and the Congress of Vienna which followed
Waterloo was so reactionary that many minds were driven to
the opposite extreme. The exploitation of labour under the
developing industrial system was often ruthless and terrible.
Rousseauist ideas had been spread all over Europe by the
French Revolution. The memory of Babeuf was still in men’s
minds." Anarchist philosophies like those of William Godwin,
Bakunin and Proudhon each claimed their adherents who be-
lieved that with the abolition of the state, law and property, all
men would become reasonable and peaceable, labour would be
so light as to become a form of recreation, genius would be
given its opportunity and would burst into flower. The evolu-
tion of the race beyond the political stage was about to bring
universal happiness and perfection.

There was a general idealization of the dignity of work, and
so of the worker, especially on the part of youthful bourgeois
reformers. It is interesting to note in passing the very small
number of men of working-class origin who have risen to places
of leadership in the radical revolutionary movement. Few of the
outstanding leaders of the proletarian revolution havé- them-
selves been working men. This is understandable; it was felt to
be a humanitarian duty of intellectuals to arouse labour to the
historic task of its own “emancipation.” Social enthusiasm in
opposition to “legitimist” reaction carried democratic senti-
ment over into utopian idealism. There were Fourierists
abroad and Saint Simonists and Owenites all with +heir pro-
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grammes of social reconstruction. In philosophy the Romantic
Movement appeared in Schopenhauer’s doctrine of “the world
as will” and in the Hegelian teaching of the absolute and per-
fect state to be evolved out of a dialectic of history. Marx in the
Cnitique definitely says that he retained these two Hegelian
concepts, nearly “standing Hegel on his head”—that is, inter-
preting the dialectic or evolutionary principle of history in ma-
terialist rather than idealist terms. Already there was social
revolution in the air. The detonations of the continental con-
flict of 1848 could be heard on the horizon.

Note the romantic ideas in the Manifesto: “The history of all
hitherto existing societies is the history of the class struggle.”
“The modern bourgeois society that has sprouted from the
ruins of feudal society has not done away with class antago-
nisms.” “It has simplified the class antagonisms, society as a
whole is more and more splitting up into two great hostile.
camps, into two great classes directly facing each other: Bour-
geoisie and Proletariat.”

“The bourgeoisic, wherever it has got the upper hand, has put
an end to all feudal, patriarchal, idyllic relations. It has piti-
lessly torn asunder the motley fcudal ties that bound man to his
‘natural superior.” . . . It has drowned the most heavenly ec-
stasies of religious fervor, of chivalrous enthusiasm, of ph.i]is-
tine sentimentalism, in the icy waters of egotistical calcula-
tion. . . . In a word, for exploitation veiled by religious and
political illusions, it has substituted naked, shameless, direct,
brutal exploitation.”

“The bourgeoisie has subjected the country to the rule of
the towns.”

“The productive forces at the disposal of society no longer
tend to further the development of bourgeois property” and
“the weapons with which the bourgeoisie felled feudalism to
the ground are now turned against the bourgeoisie itself.”
(This picture, partly true of England in 1845, was obviously in-
applicable to continental Europe, as the abortive Revolution of
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1848 demonstrated. The bourgeoisie in 1845 were still held in
check by the “legitimist” reaction.)

“The work of the proletarians has lost all individual char-
acter and consequently all charm for our workman.” “In pro-
portion therefore as the repulsiveness of the work increases, the
wage decreases.” (Here is the protest of the return to nature
against the machine, rather than against the bourgeoisie.)

“But with the development of industry the proletariat not
only increases in number; it becomes concentrated in greater
mass. . . ."”

“The lower strata of the middle class . . . all these sink
gradually into the proletariat.”

“The proletariat alone is a really revolutionary class.”

“All previous historical movements were movements of
minorities. The proletarian movement is the self-conscious, in-
dependent movement of the immense majority in the interest
of the immense majority.” (This was not true in Marx’s time
and has never been true; it is romantic exaggeration.)

“The proletariat, the lowest stratum of our present society
cannot stir, cannot raise itself up, without the whole super-
incumbent strata of official society being sprung into the air.”

“. . . We have traced the more or less veiled civil war rag-
ing within existing society up to the point where that war breaks
out into open revolution, and where the violent overthrow of the
bourgeoisie lays the foundation for the sway of the proletariat.”

“What the bourgeoisie therefore produces are its own grave
diggers. Its fall and the victory of the proletariat are equally
inevitable.”

“The distinguishing feature of Communism is not the aboli-
tion of property generally, but the abolition of bourgeois prop-
erty.”

“You must confess that by ‘individual’ you mean no other
person than the bourgeois, than the middle-class owner of prop-
erty. This person must, indeed, be swept out of the way and
made impossible”—[that is, liquidated.]
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“But don’t wrangle with us so long as you apply to our
intended abolition of bourgeois property the standard of your
bourgeois notions of freedom, culture, law, etc. Your very ideas
are but the outgrowth of the conditions of your bourgeois pro-
duction and bourgeois property.” [What a distorted view of the
history of culture, liberty and law!]

Note the ending of the Manifesto. “When, in the course of
development, class distinctions have disappeared, and all pro
duction has been concentrated in the hands of a vast associa
tion of the whole nation, public power will lose its political
character. Political power, properly so called, is merely the
organized power of one class for oppressing another. If the
proletariat during its contest with the bourgeoisie is compelled,
by force of circumstances, to organize itself in a class, if, by
means of revolution, it makes itself the ruling class, and, as
such, sweeps away by force the old conditions of production,.
then it will, along with those conditions, have swept away the
conditions of class antagonisms and of class generally, and will
thereby have abolished its own supremacy as a class.

“In the place of the old bourgeois society with its classes and
class antagonisms we shall have an association in which the free
development of each is the condition for the free development
of all.” '

Here, obviously, are many of the stock in trade ideas of
nineteenth-century propaganda. Scientific and materialistic as
Marx was, he retained much of the dramatization of life and
the world which was typical of the romanticism of his time.
The materialist, finding himself still in need of religion, pre-
served the old Messianic faith of Hebrew and Christian thought
by resort to the paradox of romantic mechanism. Inexorable
economic forces are substituted for the God of Biblical
prophecy, but just the same this impersonal providence will
bring the course of events to a deserved dramatic conclusion.
The long suffering are to be vindicated, and the mighty put
down from their seats. There is to be a period of trial and
great tribulation, like the bowls of poured-out wrath of the
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Apocalypse. After that the meek are to inherit the earth, class
distinctions will be abolished, the political state will give way
to the kingdom of righteousness and all men will become like
brothers. History has a direction so that these prophecies are
inevitably to be fulfilled.

Like Rousseau, Marx held that the trouble with mankind
is the present social system. Abolish the system and all will be
well. There seems to be no doubt that then the common masses,
the proletariat, will be quite competent to achieve the ideal
society where all other classes have failed. Let us remember
again what Rousseau said about the wisdom of humble peasants
and tradesmen.

How greatly were the emotional possibilities of existence in-
tensified by devotion to the great cause of revolutionary ad-
venture! There are thousands of people whose self-appreciative
feelings may be kept alive only in devotion to some such cause
as social reform or revolution. Only an intensely romantic per-
son could have had the lifelong, uncompromising devotion to
revolution that Marx had. His one aim in life was to prepare
the proletariat for this drama. Historically and psychologically
the heir of the French Revolution, he devoted all his energies,
all his brilliant mental gifts to the task of carrying out the ter-
rible logic of revolution to its conclusion.

Science was becoming popular in the early nineteenth cen-
tury. Under its influence—aided no doubt by the passion of the
average man to improve his material condition—a materialistic
metaphysic made strong appeal to certain “advance thinkers.”
Marx employed his great abilities in the impossible task of re-
stating the romantic dream in materialistic and deterministic
terms—that is, in terms of seventeenth-century mechanism. The
difficulty is that neither Romanticism nor Mechanism is a sound
philosophy, and taken together the two are incompatible. Hence
the platform of social revolution remains today a warped plank.
Attempt to nail down either end of it and the other buckles
up. All the enthusiasms of this sort of radicalism are romantic,
as are its imagined pageantry of history, and its release of crowd
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emotion. So it must preach liberty and practice forced labour,
talk about equality and set up the dictatorship of a faction. So
it imagines it can achieve the emancipation of the masses, with
mechanistic techniques according to which the individual is
regarded as an automaton. So it grows indignant in its demand
for “social justice,” yet according to a strictly materialistic and
mechanistic philosophy it is impossible even to talk about jus-
tice. How can there be considerations of justice in a world
where everything is inevitable and determined by strictly ma-
terial forces? The idea of justice implies ideas of responsibility,
and of praise or blame. But mechanical forces have no respon-
sibility, and it is impossible to praise or blame them.

Seventeenth-century mechanics, for purposes of scientific
method only, chose to ignore all qualities, and conceive of all
objects in terms of particles of matter in motion. Mechanism
was the attempt to state in mathematical terms the relative
masses,- positions and movements of particles of matter. This
method of studying objects gave accuracy and new insight into
phenomena such as heat, planetary movements, falling objects,
the pressure of gases, etc.—in fact, into anything where measure-
ment was of primary concern. But nineteenth-century so-
ciologists and economists envied the exactitude of seventeenth-
century mechanics and sought to apply its abstractions to their
own phenomena. So it became the fashion about the time Marx
began writing to seek in social science an equivalent for New-
ton’s laws of motion and his formulation of the law of gravi-
tation. Tt is not surprising that such attempts resulted only in
very bad metaphors.

Now in the twentieth century mathematical physics has re-
vised many of the older presuppositions of seventeenth-century
mechanism. For minds which have outgrown mechanist meta-
physics and nineteenth-century Romanticism, there remain in
the writings of Marx numerous brilliant criticisms of classical
economics and of the capitalist method of production and ex-
change. But Marxism loses much of its revolutionary signifi-
cance for contemporary thought, and is seen rather as an his-
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torical phenomenon of nineteenth-century thought. So I think
the mind of our century is coming to regard this one serious
attempt to give to revolutionary enthusiasm some philosophical
validity and intellectual respectability. The rest of revolution-
ary philosophy should be regarded merely as wishful thinking
and crowd propaganda.

There is, however, another side of serious practical import
in the writing of Marx. He it was, observing the Revolutions
of 1848 and 1871, who worked out and bequeathed to such
persons as Lenin, Trotsky, Mussolini and Hitler a strategy of
civil war and technique for revolutionary propaganda and con-
spiracy. This technique has been of much use to both Com-
munist and Nazi leaders in the work of compromising liberal
governments, stirring up and organizing discontent, overthrow-
ing republican liberties and establishing minority dictatorships.
We shall see more of this side of Marx when we come to talk
about contemporary revolutionary movements. In this chapter
I have sought to trace briefly the ironical history of a century
and more of revolutionary thought, which began with the ro-
mantic idealization of the mass, and ends in the destruction of
all the liberties which classical liberalism has through many
centuries laboured to establish.



CHAPTER THREE

REVOLUTION IN ANCIENT SOCIETY

IT has often been said that if knowledge and
understanding of historybould be more widely diffused, there
would be no more revolution. People would see the futility of
such behaviour and would employ methods of social improve-
ment better calculated to achieve desired results. This argu-
ment assumes that mankind in the mass is teachable, that men
are able to think dispassionately at moments when crowd en-
thusiasm is epidemic. But it is easier and much more exciting
to substitute for the lessons of experience certain convenient
dogmas such as the “class struggle,” the “materialist interpreta-
tion of history,” or the idea of the masses struggling heroically
throughout the ages for liberty and justice, against exploitation
and tyranny. It is always easy for men to persuade themselves
that the future will be different from the past, that the revolu-
tion they now desire is an exception. “This is the Revolution.”

For those who desire to know what revolution is, however,
there is no better way to learn than to see this social phenome-
non in historical perspective. Historical processes have not often
been studied from the psychological point of view. Certainly
too little attention has been given to them from the standpoint
of the psychology of the crowd. What, psychologically speaking,
is a revolutionary situation? What behaviour precedes social re-
volt? What sort of rulers are they who in their failure to govern
go down in ruin? How does the mass behave in revolution?
What sort of leaders emerge? How large a portion of the popu-
lation participates in revolution? How faithful are revolution-
ary movements to their professed aims? What do revolutions
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really accomplish? With such questions in mind, I will try to
give a brief survey of some of the outstanding revolutions of
the past.

We shall find that whatever the issues at stake, revolutions in
all times are strikingly the same. Differences in time and pro-
fessed aim are relatively superficial. Behaviour in revolution
right down the centuries is stereotyped, varying little from age
to age. In fact there is less difference between the revolutionary
behaviour of two thousand years ago and that of today, than there
is in ordinary behaviour and interests from age to age. A revolu-
tion is a sudden breaking down of the civilized habit patterns
of a community. At first thought, one would imagine that such
a breakdown would result in every variety of a-typical behaviour
and thought. But we know this is not the case when an indi-
vidual's habit patterns are broken down in mental disease.
¥ach type of psychosis has its definitely recognized symptoms.
We are safe in assuming that dementia three thousand years
ago showed very much the same symptoms as dementia today.
The manic-depressive patient doubtless went through the same
stages, or cycles, then as he does today. It is similar with revolu-
tion. Revolutions whenever they occur commonly pass through
the same cycles with the same sequence of successive symptoms.
They begin in similar situations and end in the same ways,
either in reaction and counter-revolution, or in their own forms
of dictatorship. I.will sum up and specify the successive stages
of this revolutionary cycle, after we have passed in review vari-
ous historic revolutionary episodes.

There is not much to learn from the revolutions of ancient
Greece. Most of the details are lacking in the accounts that
have come down to us. Aristotle, in his dissertation on the “Con-
stitution of Athens,” tells us that the Athenians experienced
eleven revolutions during a period of little more than a century
and a half. Athens was a turbulent republic indeed. We gather
that most Athenian revolutions were caused by conflicts be-
tween the debtor and creditor classes, with an occasional dema-
gogue enjoying a brief period of tyranny. The issue at stake
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seems usually to have had to do with redistribution of wealth
and the personal ambitions of political leaders. The Athenians
were not very romantic so they did not commonly rationalize
their revolutionary enthusiasms as struggles for eternal right-
eousness. Aristotle is certainly realistic about Solon and Pisis-
tratus, and the politicians who came into power after the
Periclean Age. We know what Socrates and Plato thought
about the ignorance of the masses. But we know also that
in time the popular assembly in the Areopagus came to exer-
cise supreme power in the government, that the Athenian
citizens enjoyed a large measure of liberty guaranteed them
by the constitution, that at one time one-fifth of the citizens
were on the pay-roll of the state, that Athenian politics were
corrupt, that revolutionary factions had even then learned the
techniques of exterminating opposition parties, that in the end
Athenian democracy destroyed itself and made Philip of Macedorr
dictator. .

Our best insight into revolutionary behaviour in the ancient
world is derived from the history of the last century of the
Roman Republic, 130 B.c. to 30 B.c. Moderns can learn much
about revolution in general from the study of this century in
Rome. Our knowledge of the period is fairly adequate. There
arc certain lessons for us in watching the course of the downfall
of this great republic. The Roman revolution began in a struggle
for the freedom of the common man and ended by the common
man’s destroying, under the leadership of the Julian party, most
of the liberties of ancient society, and putting an end to liberty for
many centuries. Furthermore the overthrow of the Roman Repub-
lic was the first ‘“‘world revolution,” the first revolution which the
masses believed was historically determined. When Octavian
assumed dictatorship of the Roman world and took to himself
divine honors, at the behest of the Roman proletariat, men were
convinced that a whole cycle of the ages had closed and a new
cycle begun. This revolution was moreover rationalized by ex-
travagant utopian ideas. Even such intelligent writers as Horace
and Virgil could regard the Caesar as “Prince of Peace,” “Lord
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of Lords,” inaugurator of the “Golden Age.” Finally, we shall
find in this Roman revolution most of the phenomena which
appear -again and again in the history of revolutionary move-
ments: the unrest of the masses, the weakness of the existing
government, the decadence of the ruling classes, the increasing
demands of popular factions in the measure that they become
conscious of a growing sense of power, the ambition of popular
leaders, with their conspiracies and counter-conspiracies, the
réle which the army usually plays in revolution—it has been
much the same from Marius and Sulla to Trotsky and Hitler—
the fear of counter-revolution, the mob action of street crowds
in their orgies of killing alleged enemies and members of the
opposition, the breaking up of the revolutionary party into
mutually destructive factions, the dictatorship and universal
slavery of the masses in which it all ends.

« Along with their Romanticism, the Roman people were sturdy
and practical. They had a genius for organization quite unique
in antiquity. They surpassed their neighbours in statecraft,
engineering and military technique. The Romans of all classes
were a conventional people, slow to adopt new customs, proud
of their ancestors, trained to endure hardship, loyal to the state.

The population was composed of three classes. The poorer
class, the plebeians, consisted of self-respecting artisans and
peasants. The plebeians were free men. They had the right to
vote in the popular assembly, and though not professional sol-
diers, as citizen soldiers of Rome they made up the armies which
in time conquered the world. Hard and stubborn in resistance
they knew how to stand up for their rights in opposition to the
more privileged classes in the population. For several centuries,
down to the end of the second century B. c., it seems that the
demagogue and the professional politician were unknown in
Rome.

The middle class, called “equites,” or knights, was composed
of members of the learned professions, gentleman farmers and
leading business men. Many members of this class were people
of wealth. Their ships and their commercial establishments
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could be found all over the known world. Many of the highest
offices of the nation were held by men of this class. Cicero was
one of them.

Finally, there was the small and powerful patrician class.
Originally the members of this class were descended from the
old nobility which had existed during the period of the mon-
archy that preceded the Republic. In fact it was the nobles who
had driven the royal family out of Rome and established the
Republic. For centuries members of this class had given leader-
ship to the nation. They were distinguished for their simple
living, their virtue and their Spartan self-discipline.

The Republic was founded about 500 B. c. when the nobles
put an end to the rule of the Etruscan Kings. From that time
until revolution established the Caesars as kings of kings, Ro-
mans of all classes were as sincerely opposed to monarchy and
tyranny as were ever the free citizens of democratic America
The constitution of the Roman Republic provided that there
be elected each year two consuls or presidents who, with the
advice of the Senate and the popular assembly, were to hold
office as chief executives and commanders of the army. Orig-
inally the consuls were chosen by universal manhood suffrage
from the patrician class. Later this restriction was removed and
men of all classes were equally eligible to hold any office i in the
state. Gradually other administrative offices, all elective, were
added: ‘“‘quaestors” (treasurers and assessors), ‘“censors’ who
guarded public morals and religion and chose the members
of the Senate, and “tribunes” of the people. These last were
elected by the popular assembly as its special representatives
and guardians of the rights of the people. They had the right
to sit in the Senate and had power to veto almost any measure
under consideration and demand its submission to the assembly
of the people for ratification.

The Senate was composed of three hundred members. The
eensors, elected by popular vote, had the duty of selecting its
members. Membership required that one be distinguished for
service to the state and have had long experience in public of-
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fice. The patrician class throughout the Republic dominated
the Senate, although many men of plebeian origin were ad-
mitted. Professor Breasted points out the contrast of the Ro-
man Republic under such leadership to that of Athens, which
was ever at the mercy of the whims of the inexperienced. He
says that the Roman Senate was the greatest council of rulers
which ever grew up in the ancient world—or perhaps in any
age.

At the close of the second century B. c. there was still general
popular respect for public office. The people had gained ex-
tensive powers in the government, and all this had been
achieved without serious inter-class strife or revolution. The
stability and wisdom of the government had gradually extended
the sway of the Romans, first over Italy, then over Greece,
Spain, Gaul and the Orient. Rulers of foreign lands came to
appeal to the Roman Senate to settle their disputes. The city
grew in numbers and in wealth, in culture and power, and this
prosperity was attributed to the virtue and devotion of the
people of Rome to their state.

In 156 B. c. Carthage, the commercial and military rival of
Rome, was destroyed, and a change began to take place in the
spirit and behavior of the Roman people. If in the middle of
that last century of the Republic you could have talked with
the average Roman business man, or lawyer or army officer, you
would doubtless have found him much like the typical middle-
class Englishman today. He would have laughed at the new
fashions which were being imported from Greece, the Paris of
those days. He would have thought the new school of poets and
dramatists were going a little too far, and would have expressed
a longing for the good old days when the censors kept public
morals pure. He would have deplored the “modernism” of the
younger generation, would have thought governments too
tolerant of political corruption, and would have told stories of
friends of his who had made big money in the market. He would
have assured you that he was an optimist, but would have thought
that certain politicians were leading the proletariat into danger-
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ous radicalism. He would have spoken of Marius as a dema-
gogue and would have said he intended to vote for Sulla at
the next election, for it was time decent citizens came to the
support of the government. He would have been worried about
the number of unemployed in Rome, and have said Rome was
being filled with dangerous foreigners who ought to be sent
back where they came from. If you had mentioned slavery, he
would have said that slaves in Rome were much better off than
those in the Orient, and that any slave who showed industry and
merit could win his freedom. He would have pointed out a
number of prosperous men who had once been slaves. But as
for the rebellious foreign rabble, and slave agitators, he would
like to see them crucified along the Appian Way.

We have a clear picture of a pre-revolutionary situation in
the gradual decline of the Roman Republic after the Punic
Wars. A serious and long drawn out war has more than once
precipitated revolution. War is frequently followed by a period
of demoralization. During the conflict new leaders emerge out
of the nonprivileged classes, new fortunes are accumulated
which excite the envy and resentment of thousands who risked
their lives in actual combat for the salvation of the country.
Vast numbers of returned soldiers have gained a new sense of
their organized power. A large demobilized army, having in
service developed special loyalties among its members and for
their leaders, is often dangerous thereafter to the public peace.
After demobilization many soldiers are idle, they see the politi-
cians and their favourites enjoying the spoils of war. What is
more natural than that the soldiers demand their share of the
spoils?

After the defeat of Carthage Rome was filled with a vast un-
employed proletariat, many of whom had been in military serv-
ice so long as to be practically unfitted for any employment ex-
cept war and politics. Thousands of slaves had been captured
during the conquests and these slaves were sold to wealthy Ro-
mans and were used to work their private estates, which were
growing always larger. Slave labour began seriously to displace
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free labour. In 133 B. ¢. Tiberius Gracchus and later his brother
Gaius, grandsons ¢f Scipio, conqueror of Africa, tried to initiate
certain reforms which would serve to place numbers of ex-
soldiers on the land. According to the Licinian Law, conquered
land became the property of the state. Much such land had been
given over to persons with political influence and was tilled for
private profit. In their appeal for popular support for their
reforms the Gracchi resorted to precisely the kind of radical
propaganda that Lenin used in 1917 in his cry, “To the Peasants
the Land!” There were similar agrarian riots and there were
menacing ‘“‘demonstrations” of the urban unemployed against
the propertied classes. Although the Gracchi each in turn gained
strong support in the popular assembly, they aroused the hos-
tility of the Senate when they were suspected of being dema-
gogues with the aim of setting themselves up as tyrants. That
certain of the words and acts of Tiberius Gracchus were intem-
perate and seditious there can be little doubt. The result was
general panic, in which first Tiberius and later Gaius were slain
by members of the Senate party.

Whether the agrarian reforms attempted by the Gracchi
would have averted the disasters which later destroyed the Re-
public, no one can now say. But after the death of Gaius, Rome
had’ever to deal with a huge proletarian mob of unemploy-
ables. The name proletariat is today used by radicals to desig-
nate the working class. But this Roman proletariat was not
the same as the old plebeian working class. It was an idle, rapa-
cious rabble. It came to dominate popular assemblies, and to
set up and overthrow public men according to its pleasure. It
was called “The People.” It capitalized its franchise for politi-
cal favour; it became the easy ally of ambitious politicians and
successful military leaders. Its numbers displaced the plebeians
of the old citizen army, and became mercenary soldiers, paid
out of the spoils of conquest, prompted to plunder and rob by
generals who sought popular favour. It prepared the way for the
military dictatorship which followed after Julius Caesar led
his proletarian army across the Rubicon in his march on the
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capitol. Politicians swelled its numbers by granting citizenship
to ex-slaves and others of their henchmen gathered from all over
the world. They entertained it with gladiatorial shows, and fed
it for their own political advantage at public expense. At one
time, when the total population of the city was about nine
hundred thousand, there were three hundred thousand people
who received the daily dole of corn. It is said that Julius Caesar,
most ambitious politician of them all, when he returned with
Cleopatra in triumph after the murder of Pompey in Egypt,
gave sixty thousand free dinners to his proletarian ward politi-
cians in the city of Rome.

The eligibility of men of all classes to public office greatly
stimulated ambition. The man began to seek the office, not the
office the man as in the days of Cincinnatus. Election to any
office now depended on the favour of the proletariat. It became
necessary for superior men to compete with low adventurers
for popular favour. Quality of leadership and standards.of hon-
esty declined. Public office became a short cut to enormous
wealth and power. After the entrance of plebeians into public
life there were scandals even in the Senate. Various senators
became the paid agents and propagandists of alien governments,
subject princes and other foreign interests. At the beginning of
the last century B. c. decent people were shocked over the dis-
covery that venality in the Senate had involved the Roman peo-
ple in a long and costly and shameful war in Numidia. In
subsequent years such practices were shamelessly regarded as
the usual thing. Beginning with this Numidian War the armies
of Rome, now composed of paid mercenaries, tended to become
the private property of their commanders. They were turned
against Rome itself and were used to enhance the political for-
tunes of the politicians who were so fortunate as to be placed
in command.

A few honest and able men like Cicero remained in public
life. But many men of the type whose services in earlier cen-
turies had contributed to the greatness of the Republic, now
withdrew in disgust or fear. Sallust the historian was one who
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retired from public life. Writing about 63 B. c. he says, “Instead
of modesty and self-denial and virtue, I saw boldness, corrup-
tion, rapacity around me.” He says he became ‘“disgusted by
general depravity.” “Ambition taught men to think one thing,
and say another.” The ambitious would “even make friendships
for personal advantage.” “Vices sapped their way at first by slow
degrees, at length spreading like an epidemic contagion, morals
and liberal arts went to ruin, and government, before a model
of justice, became profligate and oppressive.” “Soldiers flushed
with conquest thought of nothing but plunder and depreda-
tion.” “Luxury became the business of life.”

It frequently happens in a decadent democracy, that as the
mob and its popular idols gain in power, the public becomes
impatient, factious, disorderly. The legal procedures of or-
dered society break down. It was so in Rome. Crime and con-
spiracy multiplied, elections became riotous. There were mu-
tual accusations of scandalous nature between rival aspirants to
leadership; suspicion became general.

It is not surprising that this state of affairs led to a succession
of civil wars. The first serious outbreak of civil war within the
city happened about sixty years after the victory over Carthage.
The occasion for it was the unsuccessful Numidian War. As I
have said, an unsuccessful war is frequently the occasion for rev-
olution. Note that the French Revolution of 178q followed the
unsuccessful Seven Years’ War with England and her allies, that
of 1871 followed the defeat of Napoleon III in the Franco-
Prussian War. The Russian Revolution of March, 1914, was
precipitated by mismanagement and defeat in the World War.
Both Germany and Austria were plunged into revolution by the
defeat of the Central Powers.

The Roman-Numidian War of 104 B.c. had dragged on
without issue and to the humiliation of Rome, largely because
certain bribed senators were interested in the cause of the Nu-
midian prince. Popular indignation at Rome resulted in the
election of Marius to the office of consul. This aged general was
then sent by the popular assembly, and in defiance of the Senate,
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to take command of the Numidian campaign and bring the war
to a victorious end. This he speedily accomplished. His victory
was followed by a triumphal entry into the city, in which the
King of Numidia was dragged in chains through the streets to
the delight of the populace. Marius was re-elected consul.

Marius was a plebeian of peasant origin. He had risen from
private soldier to the rank of officer under Scipio in the Span
ish campaign. He was a man of unusual military skill, violent
disposition and little culture. Plutarch said of him that if he
had only studied the classics and philosophy he might have
achieved some measure of temperance and self-control. The
Numidian victory made him a popular idol. “A soldier of the
people had saved Rome.” In his campaign for re-election there
was much violence. His party seems to have got out of con-
trol. Mobs attacked members of the senatorial party. Marius’s
campaign was one of intense hatred for aristocrats, and his elec-
tion, said to have been accomplished by intimidation, was a
direct challenge, not only to scnatorial bribe-takers but also
to the older republican elements in the community.

Being a better general than civil governor, Marius immedi-
ately after his re-election led his army into Gaul, where he re-
organized it and improved its efficiency. He also recruited it
with professional, paid soldiers directly responsible to himself, a
policy which subsequent revolutionary leaders did not fail to
follow.

While Marius was absent with his army, his democratic fol-
lowers in Rome had things very much to their liking—until the
inevitable counter-revolution overwhelmed them. The aristo-
cratic Sulla, member of the senatorial party, happened to be in
command of the army in Italy. Sulla led his army into Rome
to restore order. He drove out the radicals, disfranchised the
popular assembly and placed the government under the dicta-
torship of the Senate.

Marius then returned, bringing with him a division of cav-
alry. There was a general massacre of senators and leading citi-
zens. The revolutionary government was again established. But
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not all the techniques of revolution were-known in Marius's
times. He seems to have thought that all that was necessary
was to crush the opposition party and issue certain decrees trans-
terring supreme power to the assembly of the people. He did
not appear to understand that a revolutionary government once
established by force must be maintained by the force of mili-
tary dictatorship. Evidently he was so unsophisticated that he
took seriously the revolutionary propaganda about the right
of the people to rule, he scemed to think their rule would be
automatic. This novice in the strategy of revolution again left
Rome to the mercy of the counter-revolutionary Sulla and his
Italian troops. Sulla once more marched on Rome. There was
another reign of terror and of mass murder. Hundreds of the
leaders of the radical party were proscribed and killed, and
their property confiscated. Power was again transferred from
thie popular assembly to the Senate.

Order was temporarily restored, but the community once
torn by factional strife did not return to social peace. The revo-
lution smouldered under the surface. Shortly after the conflict
between Marius and Sulla, another revolutionary conspiracy
threatened the state. This was the so-called conspiracy of Cati-
line. There can be little doubt that Catiline and his followers
aimed with popular support to slaughter the leading men of
Rome, seize their property and make themselves dictators. Cic-
ero, then consul, discovered the plot in time. He persuaded the
Senate to grant him temporary dictatorial power. He then had
the ringleaders of the conspiracy arrested and executed and
Catiline, defeated, was killed in battle. In gratitude the Senate
honored Cicero by granting him the title Pater Patriae—father of
his country. Sallust gives an account of this conspiracy and its
propaganda, including Catiline’s great oration, which shows cer-
tain similarities between the ideas of Catiline and those of certain
revolutionary propagandists of our own time. Said Catiline, “The
cause in which we are embarked has been explained to you all in
separate conferences. . . . What must be our condition, if we
have not the spirit to redress our grievances and vindicate the
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rights of men? What I desire to know is the true state of the com-
monwealth. A few imperious demagogues have seized all power
into their own hands. . . . The good, the virtuous, the noble,
and ignoble, are all blended in one undistinguished mass; a mere
vulgar herd, without interest, without place or preferment;
obliged, like slaves, to bend to those, who, if a thorough reform
took place, and restored the government to its true principles,
would shrink and tremble before the majesty of the people. At
present, everything is engrossed by a proud and insolent oli-
garchy; power, riches, honours, are in the hands of the few, or
scantily dealt out among their creatures at their will and pleas-
ure. To us they have left nothing but disgrace, contempt, and
danger, the terror of prosecutions, and the pangs of griping pov-
erty. . . .

“Is there a man, who feels the energy of his nature, who in
these times can look tamely on, and see the senators and the
patrician order riot in such heaps of wealth . . . while we are
left to pine in want and misery of heart? Shall the nobles build
their splendid porticos and shall we in the meantime want a
cottage for the reception of our household gods? Behold your
tyrants at an immense expense purchasing pictures, statues,
vases curiously wrought in gold and silver. . . . We have beg-
gary at home, a load of debts abroad; desolation before our
eyes, and not the smallest hope of relief to assuage our misery.
. . . Behold, my friends, behold that liberty for which you long
have panted; behold riches, honours, and immortal glory, all
within your reach.

“Catiline promised to cancel all their debts, a proscription of
the rich, the honours of the magistracy, sacerdotal dignities,
plunder, rapine, with all the usual perquisites of war, and
whatever the insolence of victory could extort from the van-
quished. . . .” [Quoted from Sallust.]

Cicero did not permanently save the state. He lived to see his
work undone by the proletarian party under the leadership
first of Julius Caesar, and later of Mark Antony and Octavian.
He died after vain attempts to save the liberal constitution of
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the Republic, a victim of assassination: at the hands of Antony’s
henchmen, and his head and hands were hung upon the rostrum
in the Forum where his oratory had once swayed the crowd.

The course of events which led to the death of Cicero, and
the end of the Republic, was brought about by three notorious
leaders of the proletarian party, Pompey, Caesar, and Crassus.
Bitterly as the crowd hated the aristocracy and the rich, insistent
as it was upon a redistribution of property, jealous as it was of
the rights and power of the people, it actually supported these
favoured leaders in constituting themselves a dictatorial “trium-
virate,” and dividing among themselves the rulership of the
Roman world and the spoils of office. Pompey had been dis-
covered by the popular party when he was an army officer in
Spain. He was an able commander and orator, a clever politi-
cian and a popular leader. In 70 B. c. he was elected consul by
the popular party on a platform pledged to the repeal of the
reactionary Sulla laws. In 67 B. c. he was given supreme com-
mand of the land and sea forces of Italy with the purpose of
delivering Mediterranean commerce from the menace of pirates.
Pompey seized the opportunity to make himself, in the name
of the Roman people, ruler of Asia. He conquered the city of
Antioch, the old capital of the Selucidae. He settled quarrels
among Asiatic princes. He made Judea a Roman province and
opened up the road to Egypt. He succeeded in gaining great
influence in the latter country. He made himself general advisor
of the Egyptian government, established a Roman garrison at
Alexandria, and became the attorney representing Fgyptian in-
terests before the Roman Senate.

On returning to Rome, Pompey found that he needed an ef-
ficient political machine to preserve his popularity during his
absence. He made an alliance with young Caesar and a rich
man named Crassus, who financed the new political organiza-
tion so long as his aid was needed, and was then easily disposed
of. Julius Caesar was a nephew of the revolutionary leader
Marius. He early entered politics as a champion of the people’s
party and was suspected of complicity in the Catiline conspir-
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acy. He was very much the young-man-about-town, a high liver,
a professional politician, desperately in debt and intensely am-
bitious. In 59 B. c. Caesar was elected consul as the candidate
of the proletarian party. He entered the office pledged to se-
cure certain grants of land to the veterans of Pompey's army,
and other measures for redistribution of the land. How far these
reforms were actually carried out I do not know. Later when
Caesar became sole consul and military dictator he became the
author of numerous acts of reform legislation. He knew always
how to keep the support of the common masses.

Caesar’s most important official action was to secure for him-
self the command of the army in Gaul for a period of five years.
Every schoolboy who knows any Latin at all knows something of
his exploits in Northern Europe. Caesar’s qualities of personal
leadership, his courage and the brilliant success of the campaigns in
Gaul brought to him the unqualified devotion of the army. The
army became Caesar’s to do with as he chose. The Senate, also
his old ally Pompey, became jealous of his popularity and un-
easy lest he use his military force to overthrow the Senate and
make himself military dictator. The Senate voted to forbid
Caesar to bring the army back to Italy. But the day of voting
was over. '

Henceforth it would be the power of the sword which would
decide matters at Rome. Pompey left the popular party and
became the armed protector of the Senate. Caesar with his le-
gions crossed the Rubicon—a stream which marked the official
boundary line of Italy. He thus placed himself in open rebellion
against his country. He marched on Rome, as his uncle had
done before. Pompey and the Senate fled, and Caesar, the rev-
olutionist, in open revolt was re-elected consul by the prole-
tarian party. In the civil war which followed, Pompey’s army
was defeated in the east, and its commander was treacherously
murdered in Egypt whither he had taken flight. Caesar in pur-
suit of Pompey had followed him to Egypt. There he met the
young queen Cleopatra, settled the quarrel between her and

her brother, married her according to Egyptian law, became
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the father of her son Caesarion, was given royal and divine
honours by the Egyptians, and then moved his royal family back
to Rome in triumph. The common people received him gladly.
The Senate was with some reluctance forced to submit. Caesar
was master of the Roman world. He was elected sole consul for
life, and assumed many other offices of the state including Ponti-
fex Maximus, or High Priest, and Imperator, commander-in-
chief of the army. As a dictator Caesar was magnanimous toward
his political enemies. He forbade the orgies and massacres which
commonly follow a revolutionary overthrow of government,
and it is said he spent the last months of his life planning to
induce or force the Senate to recognize in Italy the titles of
royalty he had assumed in Asia and Africa. The popular as-
sembly would have crowned him king.

The assassination of Caesar in the Senate in 44 B. c. did not
restore the Republic, as Brutus and others had hoped. The
mob, after the funeral of Julius Caesar, attacked the senatorial
party and burned the homes of those suspected of the counter-
revolutionary conspiracy. Thousands of representative Romans
were killed or driven into exile. A second “‘triumvirate” con-
sisting of Mark Antony, young Octavian Caesar and a certain
Lepidus, annihilated the counter-revolutionary army, reduced
the Senate to submission, and then proceeded to publish a long
list of leading citizens who were to be hunted down and as-
sassinated without trial. Whatever leniency Julius Caesar had
shown to conservative republicans was now abandoned. The
mob had its fill of plunder and murder, and there were added
to the list of those proscribed for death all those whom any
member of the revolutionary triumvirate had any reason to
hate, fear or envy. Each one of the three leaders betrayed his
personal friends if another desired their death—or their prop-
erty, and the crowd rejoiced in the triumph of the people and
the dictatorship of the people’s party.

But the popular victory was not the utopia the people had
imagined it would be. It usually happens that no sooner has a
revolution become victorious than factions develop within the
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revolutionary party itself. This is to be expected, for the old
restraints of law and order are temporarily in discard. Every-
one is living in a state of tense expectancy, over-stimulated emo-
tion, and suspicion. A new group of men has tasted absolute
power, and their ambition carries them beyond all bounds of
reason. Each faction accuses the other of betraying the people’s
revolution, of aspiring to tyranny, of counter-revolutionary
aims.

In Rome the jealousy between Antony and Octavian soon
broke forth in open hostility which no truce could hold in re-
straint. Octavian, as Caesar’s heir, laid claim to all the honours
which had been conferred upon Julius Caesar. Antony cham-
pioned the cause of Caesarion, the son of Caesar and Cleopatra,
and sought to establish at Alexandria an empire embracing both
Egypt and Eastern Asia. Civil war followed between the parties
of Octavian and Antony which involved the entire Roman
world. After the defeat and suicide of Antony, Octavian as
Caesar Augustus in go B.c. assumed imperial authority and
divine honours. The mob worshipped him as a god. Liberty, after
500 years of republican government, finally perished from
among the nations. For the following five centuries, the dic-
tatorship of the Caesars remained a tyranny of the army over
the civilian population. Proletarian politics in one generation
had squandered all the rights and liberties of the common man
which the old selfrespecting plebeian class had zealously
guarded since the expulsion of Tarquin. The Revolution had at
last humiliated the proud old patrician class, and had succeeded
in exchanging for the disciplined leadership of that class the
rule of adventurers, soldier politicians and favourites of the im-
perial household.

Shortly before his death Cicero wrote, “I am being so worn
out with anxieties, that I regard myself as doing wrong in the
mere fact of remaining alive. For I have lost not only many very
intimate associates whom either death has snatched from me,
or exile torn away, but also all the friends whose affection my for-
mer defence of the Republic, accomplished with your aid, had
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gained for me. I am in the very midst of their shipwrecked for-
tunes and the confiscation of their property; and I not only
hear—which in itself would have been bad enough—but I have
before my very eyes the sharpest of all pangs, the actual sight
of the ruin of those men by whose aid in old times I quenched
that conflagration. And in the city in which I once enjoyed such
popularity, influence, and glory, I am now entirely deprived
of all these. I retain, indeed, Caesar’s supreme kindness: but
that cannot make up for violence and a complete upset of the
established order of things. . . . For if we are seeking freedom,
what place is free from the master’s hand?

“. . . We were not fighting with the weapons with which we
might have prevailed—deliberation, weight of character, and
the righteousness of our cause, in all of which we had the su-
periority—but with muscles and brute force, in which we were
not his equals.

“. . .*But seeing that the power of the man whom we fear is
so widely extended, that it has embraced the whole world, do
you not prefer being in your own house without danger to be-
ing in another man’s with danger? For my part, if I must face
death, I would rather do so at home and in my native coun-
try.”,

And Tacitus a little later said, “After the battle of Actium,
when the interests of peace were served by the centralization
of all authority in the hands of one man, there followed a
dearth of literary ability, and at the same time truth suffered
more and more, partly from ignorance of politics, which were
no longer a citizen’s concern, partly from the growing taste for
flattery or from hatred of the ruling house.

“. . . The sea swarmed with exiles and the island cliffs were
red with blood. Worse horrors reigned in the city. To be rich
or well-born was a crime: men were prosecuted for holding or
refusing office: merit of any kind meant certain ruin. Nor were
the informers more hated for their crimes than for their prizes:
some carried off a priesthood or the consulship as their spoil,
others won offices and influence in the imperial household: the
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hatred and fear they inspired worked universal havoc. Slaves
were bribed against their masters, freedmen against their pa-
trons, and, if a man had no enemies, he was ruined by his
friends.

“. . . Indeed never has it been proved by such terrible disas-
ters to Rome or by such clear evidence that Providence is con-
cerned not with our peace of mind but rather with vengeance
for our sin.”

Meanwhile, during the same century in which the Republic
was destroying itself, there occurred a series of slave revolts
which at times assumed revolutionary proportions and menaced
public peace. Slavery in Rome was more extensive and brutal
than it had ever been in Greece. Each army returning to the
city after conquest brought with it many hundreds of captives
taken in war. As Shakespeare’s Mark Antony says of Caesar,
“He hath brought many captives home to Rome whose ran-
som did the general coffers fill.” The sale of such slaves to
wealthy land-owners and business men and the consequent slave
labour on a vast scale tended to displace the free peasant and
artisan. Guides in Rome today will tell you that the miles of
mosaic floors in Hadrian’s villa near Tivoli required the labour
of thirty thousand slaves. While the importation of slave labour
was one of the causes of unemployment in ancient Italy, the
institution of slavery had other sociological effects. All labour
was degraded; the average man sought to earn his living by
his wits or in military service. Money procured from the public
sale of slaves was used by politicians in office to buy food for
the idle proletariat, and to provide special favours for their fol-
lowers. The presence of so large a number of people in the
community who had not the rights of ordinary free men tended
to demoralize the population, and as the slave population came
to approach in numbers that of the free, the growing discon-
tent of the slaves could threaten the peace and security of
society. The slaves of Rome were actually fighting for their lib-
erty, and there is reason to suspect that much subsequent revo-
lutionary propaganda about the “emancipation of the masses”
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may have had its origin in those slave revolts when the struggle
for freedom really meant something.

About the time of the conflicts between Marius and Sulla
there was a general uprising of slaves in Sicily. C. Osborne
Ward in The Ancient Lowly says that the insurrectionary slave
government on this island was able to oppose the Roman le-
gions sent to restore order, with an armed force of many thou-
sand men. It seems improbable that such a slave army ever
existed, or that if it did exist it could have secured sufficient
arms and provisions to offer serious armed resistance to Rome.
If, as we are told, this slave rebellion continued ten years
it is more likely that it resorted to guerrilla warfare and banditry,
like that in certain parts of China today. However there seems
to have been an active secret revolutionary organization among
the slaves of Sicily, which suddenly and without warning burst
into open violence. All over Sicily there were agrarian riots,
like those of the peasants which occurred in the early stages
of the French and Russian Revolutions. The estates of the
wealthy were looted and burned, the families of the owners
either massacred by members of their own households or dragged
before a revolutionary tribunal for torture and execution. The
fury of the mob increased—as always with increasing sense of
power.

Such organization as this movement had seems to have been
that of a mystical or religious cult. This would have been
natural, since many slaves had been brought from the near
east. The leader of the cult, later elected dictator of Sicily, was
a slave named Eunus, a worshipper of Ceres, and a magician.
It was believed that Eunus, the prophet of Demeter, had been
sent from heaven to be the messiah, the miraculous deliverer of
his people. On assuming dictatorial power he appears to have
opened the prisons and to have liberated several thousand con-
victs, many of whom he enrolled in his army. Eunus found it
increasingly difficult to maintain discipline over his followers,
among whom there was much debauchery and quarreling. Fi-
nally he was betrayed into the hands of the Romans by a group
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of his followers, and Calpernius Piso with an army recruited
largely from the proletariat of Rome speedily put an end to the
revolt and crucified several thousand captured rebels. This re-
volt of the slaves is historically important because of certain
mystical ideas which at that time became associated with social
revolution. Some of these ideas survived in primitive Christian-
ity.

The second social revolt of importance took place during the
years 74—70 B. €. It is known as the revolt of Spartacus and the
gladiators. It is a wonder that gladiators in Roman society did
not rebel before the time of Spartacus, for gladiatorial contests
had their origin in most barbarous superstition. In the early
days of slavery it had been the custom in Rome, when a rich
man died, for surviving members of his family to sacrifice on
his funeral pyre a number of his slaves to serve him in the other
world. Gradually, with typical Roman logic, the custom became
modified into the gladiatorial combat. Since the slaves selected
for sacrifice were to die anyway, it was thought proper to let
them kill one another. The public watching such exhibitions
might generously grant continued life to the slave who showed
himself the bravest and put up the best fight.

In time gladiatorial duels became a favoured kind of popular
entertainment, and wealthy men had numbers of their slaves
specially trained for the gladiatorial profession. At last at Capua
it occurred to Spartacus and his companions that the skill for
fighting which they had acquired might, instead of being used
to kill one another, be used to gain their liberty.

With two hundred companions, mostly gladiators and slaves
whose work was connected with the public shows, Spartacus
escaped to the slopes of Vesuvius. Here, after beating off a de-
tachment of the army in a surprise attack at night, he issued a
general emancipation proclamation of the slaves of Italy. He
also promised to carry out the land reforms of Tiberius Grac-
chus and restore the public domain to the peasants. Many hun-
dreds of men joined his following. His roving bands were active
throughout the length of the Italian peninsula. But just as in
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Sicily before, all the efforts of the leader to enforce discipline
on his followers failed. There was insubordination, robbery,
outrage. Roman citizens who were captured were often—out of
revenge—forced to fight as gladiators tor the amusement of their
captors. The insurrectionists naturally had to live off the coun-
try through which they passed. There was much pillage and
wanton destruction. In a battle near the Po, Spartacus was able
to defeat, or escape, from the legions sent against him under
the command of Lentulus and Crassus. Finally Pompey with a
detachment of the army from Spain joined forces with Crassus
and suppressed the insurrection. Spartacus was killed in battle,
hundreds of his followers were captured, brought to Rome and
crucified on the Appian Way.

So ended social revolution in the pre-Christian world. Sparta-
cus had no revolutionary system of philosophy, but it seems that
he did contemplate a significant social reconstruction. His re-
volt is interesting to us, not only because of the dramatic and
desperate struggle he made for freedom and justice, but also
because of some of the causes of his failure, the behavior of the
revolutionary crowd, its disorder and blood lust, the hearty
support which the Roman proletariat gave to the suppression
of this and other slave revolts. The proletariat insisted upon its
own'supremacy over the aristocracy, but it had no sympathy
for the rights of those “whose ransom did the general coffers
fill.” Pompey was immediately, after lining the high road to
Rome with the exposed impaled bodies of rebellious slaves,
elected President of the Republic by the people’s party, given
supreme command of the armies of Italy and, in alliance with
Crassus, started on the career which led to the dictatorship of
the first triumvirate and the final reduction of everybody to a
state of slavery under the tyranny of the Julian party and its
popular idols, the Caesars. I trust I have made it clear that the
triumph of Caesar was the first attempt at the dictatorship of
the proletariat.

In the story of the ruin of the Roman Republic we can see
many of the elements of revolution, elements which reappear
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with regularity in subsequent centuries—even in the revolution-
ary movements of the twentieth century. We see what con-
stitutes a pre-revolutionary situation. In this situation we find
a mingling of economic, psychological and moral factors—the
demoralization of the ruling class, the ever-increasing power
of the mass, the part played by the army in using force against
a liberal government, and the fact that the crowd after each
concession to its will to rule, demands more and more power.
There were also the breakdown of the forces of law and order,
the futile attempt of representatives of the old order at counter-
revolution, their defeat and massacre by the mob, the period
of suspicion and lawlessness and terror, the establishment of a
despotism in the name of the emancipation of the masses, the
development of faction and strife among revolutionary rulers
and within the revolutionary party, the resulting civil war, the
emergence of the victorious tyrant with his military dictator-
ship, the popular acceptance of tyranny and loss of liberty, the
ultimate surrender by the masses of the very revolutionary cause
itself. But the story of revolution is only begun. We will turn
now to the closing days of the Roman Empire and note the
similarity between revolution and barbarian invasion, then
trace the efforts of men in the late Middle Ages to regain some-
thing of their liberties and culture out of the ruins of a thou-
sand years.



CHAPTER FOUR

REVOLUTION DESTROYS A CIVILIZATION

REVOLUTION gave over the Roman world to
the despotism of the Caesars, and revolution, world-wide and
disastrous, was their undoing. The story of the decline and fall
of the Roman Empire is history’s answer to those who in our
time believe that revolutionary dictatorship is only a temporary
and necessary means for the creation of an ideal social order,
that it can really represent the interests of the working masses,
or that it can abolish the evils of capitalism and of democracy.
Most of the abuses which had existed under the Republic were
augmented under the Empire and new unforeseen abuses were
added. The proletariat had fewer rights than it enjoyed before,
and there was now no tribune of the people like Tiberius Grac-
chus to voice its grievances or champion its rights. The office of
tribune was commonly held by the Emperor himself. For the
first time in the history of the nation, the head of the state sur-
rounded himself with the praetorian guard and maintained his
authority by military force. Romans became citizens in name
only, they were really subjects. It required two hundred years,
years in which the stern repression of a Tiberius or Claudius
alternated with the licentiousness of a Nero or Caligula, for
this military dictatorship to become a really benevolent despot-
ism. By that time the people of Rome had become so oriental-
ized, so accustomed to palace scandal and intrigue, so dependent
on government, so regimented and lacking in initiative and in
public spirit, so hopelessly demoralized and submissive and
world weary, that there immediately followed on the death of
Marcus Aurelius another hundred years of misrule, terror,
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bankruptcy and weakness. The state became too weak to defend
itself and its effeminate subjects appeared not to care. Govern-
ment was no longer their affair. It was placed at the mercy of
military conspirators, freedmen, imperial favourites and retainers
and the barbarians within and without the borders of the Em-
pire. The closing years of the Empire with its cultural decline,
its loss of leadership, its political weaknesses, and with its bar-
barian masses, like all revolutionary parties, demanding more
and more after each concession, is a vivid and enlarged picture
of the typical revolutionary situation at any time. The final seiz-
ure of power by the barbarians is in essentials the prototype of
the Revolutions of 14789, 1917, and 1932.

In an earlier chapter I said that there is a relation between
revolution and the decline of culture. This cultural loss, all
propaganda to the contrary notwithstanding, is discernible in
both revolutionary Germany and Russia today. The barbarian
invasion was characterized by much the same psychological at-
titude toward civilization as that of Rousseauist antipathy to
culture in much contemporary revolutionary propaganda. At
the close of the fourth century A. p. it put an end for hundreds of
years to such civilization as remained in Western Europe. But
culture was already on the decline in the Roman Empire, and
the decline, as is the case with most revolutions, was one of the
causes of the final catastrophe.

For a time, during and immediately following the Augustan
Age, there were ostentatious gestures of cultural interest. But
even poets like Virgil and Horace found it necessary to sing the
praises of the ruling family. Architects were busy, but their
work was mostly a massive, sombre imitation of the Greek style.
The same is true of sculpture. The decline of this art in the sec-
ond century A. p. may be observed in those remains to be found
today in almost any museum collection of classic art. Art was
not free. Neither were literature and philosophy. Note the fate
of Seneca in the reign of Nero. Soon the art of Rome lost what-
ever originality it had ever had, and became an imitation of
decadent Hellenism. In literature this decline began early. A
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few historians like Tacitus, Suetonius, Plutarch, lingered on.
But creative genius practically ceased to appear. Lucian in the
second century is almost the last great writer of Rome. The
Augustan Age does not compare with that of Pericles four cen-
turies earlier. Men had been free in ancient Athens.

But if liberty were dead in Rome, there was at least a sense
of relief that the century of revolutionary strife and civil war
was over. There was peace. To be sure, it was a Roman peace.
But men of Augustus’s time were grateful for that and they
could still look forward to an era of good will, as is indicated
in the Eclogues of Virgil, and the angelic chorus of Bethlehem.
The peace was broken in the uprising against Nero, and again
at the time Titus conquered Judea. But in general it held even
though there was required a vast army ‘“all dressed up and no
where to go.” Vespasian sought toward the close of the first cen-
tury to modify somewhat the rigours of the dictatorship. Neva re-
stored to the reconstituted Senate some measure of its former
power. Trajan in 101 A. D. endeavoured to revive as much of
the old aristocratic republic as was consistent with imperial rule.

In a sense the rule of the great emperors of the second cen-
tury was reactionary and counter-revolutionary. But it was bet-
ter government, and nobody seemed to remember or care much
about the lost enthusiasms of the people’s revolution against
the old senatorial party. As frequently happens after the homi-
cidal passion of revolution quiets down, members of the scat-
tered older nobility were invited to return from their exile in
the provinces. The names of Brutus, Cicero and Cato were
again honoured, and men of ability were encouraged to make
their contributions to civilization. Pliny wrote that in Trajan
Rome had found at last a prince who did not fear men of emi-
nence—an indication that the popular revolution was drawing
to an end, and tyranny passing beyond its first crude states.
There was also under Hadrian the enactment of needed social
legislation. Public education was provided, orphanages estab-
lished, and 