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VEDIC SECTION

PRESIDENTIAL ADDRESS
By DR. MANILAL PATEL
Vedic Studies-—their Present Position and Desidoeratd

Brother-delegates, Ladies and Gentlemen,

My first word this afternoon is one of deep gratitude to the Executive
Committee of the All-India Oriental Conference for electing me President
of the Vedic Section of the present Session. The Chair I have the honour
to occupy today has been adorned in the past by such veteran and worthy
scholars as Mm. Vidhushekhara Bhattacharya, Mm. Pramathnath Tarka-
bhushan, the late Drs. Woolner and Zimmermann, Dr, Belvalkar, Dr. Lakshman
Sarup and Shri Kshetreshchandra Chattopadhyaya. In point of scholarship
and experience in research I am still too young, too dlpa-vid and d-tapaska to
claim the company of my predecessors. It appears to me, therefore, that
those who voted me to the chair wanted to indicate rather their appreciation
of the services of the Bharatiya Vidya Bhavan with which it is my inestimable
privilege to be associated since its inception, than their appraisal of the
little work I have been able to do in the field of Vedic Studies. Be that as it
may, I gratefully bow to their verdict and take the chair with profound
homage to the Purvacaryas, and with confidence that their blessings and your
good wishes will sufficiently shroud the personal inadequacy in the discharge
of my presidential duties.

As I think of the manifold aspects of the Vedic Studies in India and
abroad —the progress of researches made so far, the problems yet awaiting
solution, the attempts that are being made to tackle them, the lines along
which future investigations may fruitfully proceed — my mind is overwhelmed
with the vastness of the subject so much so that [ may well exclaim, in the
words of the Vedic Rsi Bharadvija :

fr A Folt @l 7 FaR
A1 snfigRa s 7 |
R ¥ Adsae gratdt:
& Regenfel fhy 7 4F0Y 1 (RV. VL 10,6).

My ears fly up, so (does) my eye, so (does) this light which is
placed in ('my ) heart. My mind roams afar thinking: What shall I speak ?
What shall I think ? * -
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And the difficulty of dealing with this vast subject within the prescribed
compass of a thirty-minute speech to be delivered before this great gathering
of scholars with varied literary tastes and specializations almost baffles me
beyond words.

W hat follows, theréfore, has of necessity to take the form of a rapid
retrospect of the progress of the Vedic research during the last two years
and a brief indication of its immediate desiderata as they appear to me to be.

°

I

First of all, a réesumé of the work done i the field of Vedic Studies
since we met last at Tirupati.

Among the more important works that have of late enriched the
Vedic literature are: (i) the second volume of the Rgveda Samhita — with
Rgarthadipika of Vehkata Madhava, edited and annotated by Dr. Lakshmah
Sarup, Lahore; (ii) the third Volume of the Rgveda Samhita with the
commentary of Sayanacarya, published by the Vaidika Samshodhana
Mandala of the Tilak Maharashtra University, Poona ; (ii1) the two volumes
of Upanisad-Vakya-Mahakosa prepared by Shastri Gajanan Shambhu Sadhale
and published by the Gujarati Printing Press, Bombay, and (iv) the Sama-
veda-Samhita with the commentaries of Madhava and Bharatasvami, edited
by Dr. C. K. Raja and published by the Adyar Library, Adyar; (v’ anew
edition of the Satapatha Brahmana (M recension) with the commentaries
of Sayapa and Harisvamin, (Kalyan, 1940-41). Dr, Sarup’s edition of the
Rgarthadipika supplies us with a most welcome link in the history of pre-
Sayana-Vedic Exegesis in India. Vehkata-Madhava, the author of the
commentary, it is interesting to note, offers a scientific explanation of some of
the most obscure passages of the Rgveda, which often differs from the
explanations given by other commentators. Dr. Sarup has enhanced the
importance of the edition of the Rgarthadipika by adding comparative foot-
notes, in which all the different interpretations of the Rgvedic words, available
from Indian sources, are collected at the first place of their respective occurr-
ences. Let us hope, Dr. Sarup and the enterprising publishing firm, Motilal
Benarasidas will see that the remaining four volumes are published without
undue delay. The third volume of a new edition of the Rgveda Samhita with
the commentary of Sayanacarya published under the auspices of the Tilak
Maharashtra University, confirms the reputation of the two preced-
ing volumes., The editors have taken every possible care in critically
examining the Sayana-Bhasya on Rgveda, in the light of the additional
manuscript-material discovered since the publication of the famous Oxford
edition of the same,. A study of the three volumes so far out enables
us to testify to the scholarly devotion and discernment which the editors
have brought to bear on their arduous task of editing the text of Sdyana's
commentary from a mass of manuscripts in Devanagari, Grantha :and
Malayalam characters. It is hardly necessary for me to add that the conclud-
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ing volume is keenly awaited by all interested in the Vedic studies. The
Upanisad-Vakya-Mahakosa is a sentence-concordance to 223 Upanisads, some,
of them at pres»nt being available only in a manuscript-form. More than fifty
years have elapsed since the publication of Col. Jacob’s well-known Upanisad-
Vakya Kosa which covered 46 Upanisads only and which is now long out of
print, The veteran Sadhale Shastri, in spite of his having crossed over the
age of the proverbial three scores and ten, has spared no pains in making the
Ubpanisad-Vakya-Mahakosa, as complete as humanly possible, so that it may
be of the greatest help in tracing the sources of the Upanisadic quotations
now lying scattered in the vast philosophical literature of India. It is to be
hoped that an alphabetical index of important words and phrases will be added
either to the second edition of the Mahakosa or published some day as a
sequel to the same, The two Samaveda Commentaries by Madhava and
Bharatasvami form an additional aid to our understanding of this Veda from
the traditional point of view. The Kalyan edition of the Satapatha-Brahmana
will further facilitate the study of this important Brahmana.

There have also appeared several papers purporting to study the Vedic
texts from the mythological, cosmological, grammatical, exegetical, lexigraphi-
cal, historical, sociological, and astronomical points of view. In a series of
essays, Dr. Dandekar has pursued the study of the Vedic m=thology very
vigorously. His views may be briefly summarised as follows:—(i) Visnu,
originally meaning ‘ Flier’, was primarily regarded as a bird in certain culture-
groups, which accounts for his close association with vegetation ritual, as a
fertility god witness, for example his epithet Zf@s ** changing phallus”, He
was received in the Vedic pantheon only in his sun-bird aspect: he became
supreme just when the popular religion reasserted itself.! (ii) Savitr is not
the creation of Vedic poets but can be traced back to the pre-Vedic Indo-
European mythology ; the god is also found represented pictorially in the
Nordic rock-paintings of the ancient bronze-age. Savitr, moreover, cannot be
identified with Stirya; he is an aspect of Varuna.? (iii) In the Rgvedic
pantheon, Varuna is essentially a ruler of the moral and cosmic laws., There
is no support from the Rgvedic hymns to enable one to associate Varuna
primarily with any phenomenon of nature, such as sky, moon, winter or ocean,
The epithet * Asura’ implies his maya—the mysterious occult power which is
exercised by him in the creation of the universe. The conception of bondage-
cosmic and ethical—is of primary importance in the Varuna-Rta-religion.
Spiritual supremacy forms the principal conception of Varuna's nature, which
has later developed metaphysically into the Upanisadic doctrine of the mystic
Brahman. His connection with water as found in the Rgveda has made him
in the Puranas the presiding deity of waters.3

1 Festschrift Kane (1941), '
2 Annals of the Bhandarkar Oriental Research Institute (A BORI) XX, iii-iv.
3 ABORI, XXI, iii-iv, ' s



4 ELEVENTH ALL INDIA ORIENTAL CONFERENCE

‘ In a very interesting article entitled *“Birth of the Gods™ Dr. Batakrishna
Ghosh opposes the purely phenomenological interpretation of the Vedic
deities since the natural phenomena alone cannot account for “he constitution
of the Vedic pantheon. A variety of conceptions originating withir. or coming
from outside, must have therefore combined to act upon the minds of the
Vedic Rsis in their formation of the idea of a god. Dr. Ghosh analyses iu this
religio-philological study the word asura and the names of the Vedic gods,
Varuna, Mitra and Indra, and shows that the ideas associated with these
names as found in the Veda came to be conceived from outside.*

Prof. W. Norman Brown has tried to reconstruct the Rgvedic equivalent
for hell by piecing together bits of scattered information and allusions, and
through an analytical study of the Rgvedic hymns VII-104 and X-129 he gives
us a general idea about the nature of Vedic hell, its function and its place in
the Vedic cosmos®, Shri S. C. Venkateshvaran, in his paper on the * Cosmic
house in the Rgveda® advances the view that the world-genesis is described
in the Rgveda poetically as an outcome of mechanical production, wherein he
sees the earliest literary references to the science of architecture.6

Dr. V.M. Apte has examined the Rgvedic mantras in their ritual
settings in the Grhyastitras and come to the conclusion that the rubrication
of the Rgvedic mantras in the ritual literature is not as arbitrary as is often
supposed ; there are well-defined principles under the citation and liturgical
employment of the Rgvedic mantras in the Grhyastitras.” And the Asvalayana-
Grhya Sutra has been subjected by Dr. Apte to a thorough investigation with
special reference to a textual criticism thereof and the sources and interpreta-
tion of the non-Rgvedic Mantras rubricated therein.®# Mention may also be
made of Devasvami’s Commentary on the Asvalayana-Grhya Sttra, which is
being serially published in the Brahmavidya.® In an essay entitled *‘ the
Ninth Mandala of the Rgveda™, I have made a detailed study of the sacra-
mental Soma-preparation according to the Rgvedic ritual, as reflected in the
Pavamana-hymns.1 The liturgical mantras of the Yajurveda relating to the
horse-sacrifice have been analysed and studied in comparison with their
occurrences in different schools and samhitas by Dr, Shri Krishna Bhawe in
his dissertation entitled Die Yajus des Asvamedha.

A number of papers of linguistic and grammatical importance have
also appeared during the last two years. The importance of the study of the

Indian Culture vii-i.

Journal of the Amer. Or. Soc. 61-62,

Bullet. of the Decocan Coll, Res. Inst, BDCRI, 11, iii-iv,
BDCRI, 1, ii-iv,

Ibid,

Vol, V,

10 Bharativa Vidya 1, ii. 11, 1.

LIRS o
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Rgveda Padapatha and that of the accent has been shown anew by Shri P. X
Narayan Pillai'* and Shri Sehgal?? respectively. Shri N. Sivarama Sastry hag
discussed the nature of swvarita ( the Vedic circumflex ), as found in the
accounts cf the Pratidakhyas and Panini and as revealed from its pronuncia-
tion in the present-day Vedic recitations in Southern India.13

I may also mention that the Padapatha of the Sixth Mandala of the
Rgveda has been examined by me in a paper submitted to the last All-India
Oriental Conference. Dr. Siddhesvar Varma has discovered the use of
Sanskrit ardham as a preposition meaning ‘near’ in the lynguage of the
Brahmanas.!* A few hitherto undetected haplologies in Old-Indo-Aryan (RV.
V.2, 3-4; VI 19, 5;1X, 82,4, and X, 3, 4) have been dealt with by mes In
a detailed discussion of the sense of mahah in maho rayé and other passages,
Dr, Apte has tried to establish that ** Mahah™ is the genitive of the substance
* Mah ", which he translates as ‘* luminous space ™ ** illumined sky " or * the
light that overspreads and is co-extensive with the sky ¢, Dr. Lakshman Sarup
has pointed out sume cases of faulty interpretation of the Rgveda in the
Nirukta and thus warned us against accepting Yaska as an infallible guide in
understanding the Rgveda.l? Prof. Louis Renou has published a study of the
rise of compounds out of paracactical constructions and the so-called split
compounds in the old-Indo-Aryan8 A study of the relationship between the
Paninian school and the Pratisakhyas has led Shri Madhav Krishna Sharma to
the conclusion that Katyayana cannot be accepted as the author of Vajasaneyi
Pratisakhya though he probably belonged to the Vajasaneyi Sakha.l?

As regards the Pratisakhyas, Dr. Suryakanta has shown that there was
an interpolation in the available Pratisakhyas, and that there has been a mix-
ture of two types of Pratisakhyas, which he calls **A”, and “B” i. e. nomen-
clative, and prescriptive. This assumption of his is strengthened by the text
of the Sama Parisista which he has edited for the first time,?

The individual hymns or stanzas that have been discussed and translated
of late are: RV.V, 78 by Prof. Velankar,? RV, VII, 86 by Shri Karmarkar, %
RV. X, 5 by me.? Tait. Arany. I, 1, 3 and Maitr. Samh. IV, 12, 2 by Dr,

11 BDCRI, 11, iii-iv
12 Poona Orientalist, VI, i-ii.
13 Bulletin of Phonetic Studies, No. 1,
14  Festschrift Kane,

- 15 .Ibid.
16 BDCRI 11, {ii~iv.
17 Woolner Commemoration Volume (1940).
18 New Indian Antiquary (NIA) III, i~ii1,
19 Bharatiya Vidya.
20 Woolner Comm. Vol.
21 Festschrift Kane.
22 ABORI XXII, i-ii.
23 Woolner Comm, Vol.
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Aryendra Sharma2?, To arrive at the true meaning of the Rgvedic stanzas
*hrough an analysis of their rhetorical aspects, Prof. Velankar has translated
and annotated the similes of the Atris as available in the £f‘th Mandala®,
We are also thankful to Prof. Velankar for giving us excellent annotated
translations of the Indra-hymns from several Mandalas. As an advance-
specimen of an annotated translation of the sixth Mandala of the Rgveda, I liave
recently published in the Bharatiya Vidya, Bharadvaja's hymns to Agni,
(VI, 1-16).%

Of historical interest, not much has been published 1n the Vedic field,
I must however mention that the late Mm. Dr. Sir Ganganath Jha raised a
query as to the authenticity of the Aryan invasion of India. He dismissed
the nasal-index argument as having no scientific, commonsense or logical basis.
And as regards the Sapta-Sindhu argument, he said that it only proved that
the people who sang the hymns, lived in the land of the five or seven rivers
and nothing beyond that??. Referring to the recent attempts at determining
the age of the Rgveda, Prof. Keith has, in a lengthy article, asserted that the
effort to fix the date of the Aryans' entrance in India, based on evidences
from Hittite records lacks probative force, that arguments from the language
and extra-Indian analogies as found in Iranian connections are quite unsatis-
factory since 4 comparison with the Avesta does not give any net result, that
arguments from the history of literature are deficient of cogent criteria and
that neither geography nor astronomy offers any real help. Again, to employ
Puranic or Epic evidence for this purpose is according to Prof. Keith idle and
to obtain any aid from the comparison of Sanskrit with the Hittite is impos-
sible. Thus the views of Kretschmer, Przyluski, Scheftelowitz, Wist,
Mironov, Hillebrandt, Winternitz and others are criticized by Prof. Keith
with his usual vigour and argumentative power, though unfortunately not so
constructively 28, Shri Ranjitsingh Satyasrayi has attempted to give a con-
nected account of the sage Angiras and his family as can be gleaned from the
Vedic and Puranic texts.?? Shri Kshetreshchandra Chattopadhyaya has esta-
blished that Kikatesu in RV, 1II, 53, 14 means Kuruksetra notwithstanding the-
later identification of Kikata with Magadha or Anga. This RV, passage,
according to him, supplies us with the first clear reference to the contact of
the expanding Aryans with the non-Aryans¥.

In a series of articles Dr. Iravati Karve has studied the kinship usages
and the family organisation as can be understood from the hymns of the

24 B.V.

25 Journal of the Bombay Br. of the Royal 4s. Soc. Vol. 16,
26 Bharatiya Vidya 11, i, ii, 1L, i, it. ~ -

27 Acarya Pugpafijali (1940),

28 Woolner Comm. Vol.

29 Journal of Bshar and Orissa Res. Soc. XXV1, ii.

30 KC. R
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Rgveda and the Atharvaveda3!. Shri B. S. Upadhyaya has now published his
various articles on the position of women in the Rgvedic times in a book.
form32 and Shri J. B. Chaudhari has dealt with the position of the daughter33
and of wives other than the first in the Vedic ritual3. The position of widows
in aacient India has also been discussed by Shri N. K. Dutt. According to
Dr. Apte caste was not formulated in the Rgvedic age. The Rgvedic Aryans
came already with the fourfold division into India, and only a hardening of
caste distinctions is all that happened between the early and late periods of
the Rgveda. Not being a student of astronomy, I have beer: unfortunately
unable to follow the various articles trying to study the Vedic mythology from
an astronomical stand-point by Shri Raja Rao,® Fatah Singh,3¢ Dr. -Sama-
shastri®” and Shri P. C. Sengupta 38,

There also have appeared several papers of miscellaneous character, for
instance, Dr. Apte has traced and discussed 19 Rgvedic citations in the
Mahabharata.3® Dr. Anand K. Coomaraswamy, in a study of the deeper signifi-
cance of manas, ** intellect " from its occurrences in Vedic literature, advances
a plea for approaching Vedic texts with faith, so as to find out the deeper
meaning behind the Vedic words which are mere symbols; the approach must
be, in other words, spiritual rather than humanistic. On the other hand
Dr. Dandekar has suggested that manas in the Veda, like citta of the Yoga and
Buddhism was regarded as a form of material substance which underwent
mechanical and dynamic modifications, thereby causing several so-called
psychical phenomena. Thus Somatism of the later Indian Psychology might
be traced back to the conception of manas in the Vedic literature.4! Prof.
P. K. Gode has just announced the finding of a rare Ms. of the dzumgar of
Bhattoji Diksita.

The period under review has also seen a number of articles throwing
light on certain Upanisadic problems, Mm, Vidhushekhara Bhattacharya has
tried to establish the significance of the Asparsa-Yoga in the Mandukya
Karika (IV, 2) of Gaudapada and come to the conclusion that the origin of
the term is Buddhistic,4 while Shri Narendranath Sen Gupta has dealt with

31 ABORI XX, iii~iv,

32 Benares, (1941)

33 NIA, 111, xii.

34 Indian Historical Quarterly XVII No. 2.

35 The Poona Orientalist VI, i~ii. .
36 Ind. Hist. Quart. XVI, No, 4; The Poona Orientaltst (Oct. 1939, Jan. 1940) ,
- Journ. of Benares Hindu Uni. V, i.

37 Eclipse (1940). .

38 Journal of the Royal Asmtzc Soctety of Bengal.

39 Festschrift Kane.

40 Woolner Comm. Vol.

41 Indian Hist. Quarterly XVII No. 1,

42 Woolner Comm. Vol.
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¢

the historical development of the * Asparéa-Yoga' or * the practice of detach-
ment in spiritual life " 3. We have also had some scholastic r~marks on the
Mahavakya-Tattvamasi and some philosophica! notes on Chandogya and
Brhadaranyaka Upanisads from the respective pens of Dr. Otto Strauss % aud
Carpani®s Dr. P. M. Modi has discussed a few Srutis from the earlier metrica
Upanisads concerning the personal and impersonal aspects of Brahman*
Shri Baburam Saksena has interpreted the Isopanisadic term ‘ Sarbhiti’ as
* being, birth, existence " and ‘ Asambhuti’ its opposite. And the last but
not the least, we have now an excellent translation of the Samanya Vedanta
Upanisads by Shri T. R, Srinivas Ayyangar and Pandit S. Subrahmanya
Sastri.*8

It will thus be seen that an all-tound progress in the field of Vedic
studies has been happily maintained during the period intervening between the
tenth and eleventh sessions of our Conference. On behalf of you all, I would
take this opportunity of expressing our gratefulness to all those who are busy
extending the frontiers of our knowledge of the Vedic lore and literature.
This is not to say that I have been able to agree with them all in their various
arguments and conclusions. A detailed and critical examination of so many
studies would need far more space and time than allowed to me at the
moment,

1T

With the close of this resumé which is, I admit, too brief to do justice
to my fellow-workers in the field and yet perhaps too long for the time and
space at my disposal, [ must immediately come to the present desiderata of
the Vedic studies as I conceive them to be.

(i) Translation of the Rgveda.

First of all—the Rgveda: and here our first desideratum is a com-
plete and coherent translation thereof in the light of the latest researches
About two years ago, in a paper entitled * The interpretation of the Rgveda"
I had stressed the necessity of a new translation of the Rgveda which should
be scientific, accurate and justified in the comprehensive light of the results of
(a) the traditional interpretations, (b) the liturgy and classical Indian thought.
(c) Vedic grammar and syntax, (d) comparative philology and (e) compara-
tive religion. I had also announced then of my attempt to meet this long-
standing need. Today, I am grateful to God to be able to tell you that my
annotated translation of the VI Mandala of the Rgveda is passing through the
press and that whatever time and energy I can spare in the midst of my

43 Journal of the United Provinces Hist. Society X111, ii,

44 Woolner Comm. Vol.

45 Ibid.

46 Indian Hist. Quarterly XXVII No. 2.

47 Woolner Comm. Vol. .

48  Adyar Library, Adyar, (1941). .
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academic and administrative duties are being devoted to this self-chosen
undertaking of mine. God willing, within the next four or five years I shall’
endeavour to bring this task to a successful completion. A Rgvedic Dictio-
nary is contemplated by me as a sequel to this complete translation which
may well replace Grassmann's Worterbuch des Rigveda.

The textual study of the Rgveda, of course, bristles with many a diffi-
culty, since there are yet certain obscurities in spite of a hundred years’
research in Vedic philology along the modern scientific lines. I have prepared
a list of all the passages, mandala by mandala, which are still unintelligible to
me, and I propose to discuss them in a series of articles in the near future.

(i) Re-Grouping of the Rgvedic Hymns.

It has been long recognised that the Rgveda—-Samhita in its present
form contains hymns composed at different periods of time. The present
grouping of the hymns in the Mandalas is more or less formal in the sense
that the original redactors arranged the family-groups according to the increas-
ing number of the hymns in each of these Books, with the proviso that
within each family-group the Agni-hymns came first, then the Indra hymns,
then the Visve-Deva hymns (if there were any), and after them hymns to the
other deities in due order, and with the further proviso that within each
Devata-sub-group the hymns were arranged according to the diminishing
number of the stanzas containing them. ShriKshetreshchandra Chattopadhyaya
has already drawn our attention to the necessity of carefully dctermining the
relative ages of the different hymns and, in some cases also of different verses.
Of late this very problem has been exercising the mind of Shri K. M, Munshi
who would take those hymns which refer to Dasarajia battle as a contempo-
rary event and extol Indra’s exploits in the most glorifying terms, as the
starting point for-the assumption that the Vedic Aryans were Indra-worshippers
at the time of that battle. Hence those hymns which would, ditectly or
indirectly, bear on Indra’s predominant position in the Vedic pantheon must
be studied simultaneously with a view to ascertaining their age of compilation.
Thus the groups of the hymns addressed to deities who were relatively
older than Indra may be studied and their chronological position determined.
Can we regroup the Rgvedic hymns in this manner as falling into, say, four
strata, viz., Indra, Indra-Varuna, Varuna and Dyava-Prithivi, each one older
than the succeeding stratum ? I am sorry to put this problem in such a vague
manner but since we are working on it under the scholarly guidance of Shri
K. M. Munshi, I cannot at this moment foresee the result of our investigation.

(iii) Study of other Vedic Texts.

Although most of the important later Vedic texts have been translated
and studied, there remain yet a few, awaiting our immediate attention. For
example, the Maitrayaniya and the Kathaka Samhitas should be annotated
and translated without further delay. I am glad to announce that one of my

2
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students, Shri Jayant Raval, has taken up the study and translation of the
T arttiriva Brahmana.

(iv) The exact relationship of the Indus valley civilization and the
culture reflected in the Vedic literature is yet to be determined. Whether
the former was pre-Vedic, or post-Vedic, or contemporaneous with the latter
is a matter of controversy among the specialists. Perhaps this controversy
is likely to rage over the scholarly circles so long as we have not been able to
discover any bilingual seals enabling us to decipher the Mohan-jo-daro script
beyond any doubt or dispute. A comparative study of the older Puranas and
the Vedic literature with a view to determining the course of the pre-Vedic
and the post-Vedic tradition and history is also one of the needs of the hour.

(v) A systematic and uptodate presentation of the linguistic pheno-
mena, vocabulary, phrases, ideas and mythological allusions which are common
between the Vedas and the Avesta will, I am sure, be most welcome to the
students of both these literatures, It is time some one with the expert know-
ledge of the Vedic as well as the Avestan language and thought should take
it up.

(vi) The need of bringing Renou’s * Bitliographie Vedique” and
Macdonell-Kéith's ‘* Vedic Index ” uptodate is, as you all know, supreme at
the moment,

(vii)) We do hope that Debrunner is making satisfactory progress in
carrying forward the remaining volumes of the Altindische Gramatik, W acker-
nagel’s masterly lebens-arbeit, to completion, but an English translation, even
in an abridged form is surely to be of the greatest assistance to those students
of lingdistics and Vedic philology who are not yet conversant with the German
language.

(viii) Unfortunately we do not know how far Wust has proceeded with
his work on a comparative and etymological dictionary of the old Indo-Aryan.
The urgent necessity of preparing some such work receives an additional stress
in view of Dr. Ortel’s practical proposal for preliminary work on a new
Sanskrit dictionary4® and Dr. Katre's recent highly suggestive article entitled
** On a Thesaurus Linguac Sanskritac 50

These then are some of the desiderata of the Vedic studies towards the
fulfilment of which we may well direct our labours, constructively, that is to
say, along the well-established scientific lines. And it is of utmost importance
that our efforts are animated by a determination that we will through out
adhere to truth and nothing but the truth,

* * * E3

Friends, it is time I should be closing this insignificant speech of mine

and yet I cannot resist the temptation of adding a word or two if only to share

49 Woolner Comm. Vol.
50 NIA 1V, viii,
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with you a thought that is uppermost in my mind. Most of us who are
assembled hure have chosen a particular branch of studies to which we devote
the best years of our life. By themselves, textual, linguistic, philological,
historical studies are, no doubt, worthy of our utmost endeavour, but can we
not expect something more from these pursuits? Should they not give us
the light that would illuminate the dark recesses of our inmost being ?
Speaking as a Vedist I do feel that the spiritual insight of -our ancient Rsis
recognized the inner harmony between life and the living words which issued
forth from their illuminated consciousness. For them the literary tradition
was rtasya dhara ‘‘ a stream of Righteousness ”, and they visualized immorta-
lity in scholarship and learning, Amrtam tu vidya. The question, then, faces
us, the moderns: Kasmai devaya havisa vidhema, * To which deity shall we
offer our oblations™,—oblations viz., of our scholarship and learning? In
these tragic times we cannot but recall that our ancient sages realized that
humanity is one in spirit, and prayed and lived for the universal peace, Let
us contribute our humble mite towards the realization of that Vedic prayer
which is:

gigdt iFaals qiFah afan R mifadamad: mFaE] 3 3
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IRANIAN SECTION
PRESIDENTIAL ADDRESS

By SARDARKHAN BAHADUR DASTUR NOSHERWAN DASTUR KAIKOBAD, J.P.
( HIGH PRIEST OF THE PARSIS IN DECCAN & MALVA).

God's Message through Language.

Ladies and Gentlemen,

I have been honoured by a request from the President of the Conference
to preside over the Iranian Section of the Eleventh All India Oriental
Conference. With some diffidence, I have accepted the responsibility. I have
done so not because I desire publicity for my essay but because I value the
association with the learned scholars and distinguished essayists, who are
here and have contributed some very interesting essays. I feel delighted to
mention the fact that the birth of All India Oriental Conference took place
in Poona, in 1919, and the Bhandarkar Oriental Institute was the nucleus of
this movement, My forefathers belonged to Poona and were Oriental
Scholars, and this being my birth place I feel happy at the thought that I am
asked to preside at this function. I also feel gratified, as you all delegates
must be, that we are today the most honoured guests of our Patron, H. E. H.
Lieut: Col. Sipahsalar Asaf jah, Muzaffar-ul-Mulk Walmamalik, Nizam-
ul-Mulk Nizamud Dawlah Nawab Sir Mir Osman Ali Khan Bahadur, Fateh-
Jung Sultan-ul-ulum, G. C. S. 1., G. B. E, The whole assembly is grateful to
H. E. H. the Nizam for his gracious patronage and the most marvellous
hospitality shown to them. H. E, H. is a learned and a highly intellectual
ruler. He is, I must say without exaggeration, a poet, You all know that
poets are born not made. ‘ Poeta Nascitur non fit”. H. E. H. has spent
crotes of Rupees for education and reforms in the Hyderabad State, He is
une of the most prominent and capable rulers India possesses. The Osmania
University isa living monument of his educational activities, Cultured and
highly educated professors are engaged there. I feel highly honoured to
state that many of His Exalted Highness's provinces are under my ecclesi-
astical jurisdiction and I have the honour to be the High Priest there. All
the Parsis in those provinces are proud to possess such a kind and enlightened
ruler. H. E. H. has gained the love and respect of his subjects. He has
headed "a series of War Efforts which have done credit to the Hyderabad
State. His subjects are happy and the chief reason for the happy state of
affairs is the level-headedness and the wise statesmanship of H. E. H., whose
duty it is to guide Hyderabad destinies. He is Britain's ally in the true sense
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of the term. Our prayer is “May the Almighty shower His Choicest
Blessings on H. E. H. and his Royal Family ".

“fagd T J0E T WA T FE
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The contrast between a King and a learned man is that a King is
respected only in his own country whereas a learned man is respected every-
where. H. E. H. the Nizam is both a King and a scholar and hence receives
universal homage and respect.
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May the blessings of God be on him and on his army, may the blessings
be equally on him, on his race and on his land. May the king's body be free
from ailments, may he ever sit on the top of treasures, may his officers be
ever happy and may his soul be ever enlightened and his treasure ever pro-
sperous. May such a happy state continue to exist for ever, and may God
never take away his love and regard from the dynasty. From father to father,
and son to son, may the generations be always kingly and victorious. May
he never experience in this world anything but the fulfilment of his desires
and may he have his auspicious name engraved on palaces.

I. Language is God's gift and he that understands the beauty of
language is supposed to have mastered Nature's work. It is Nature's produc-
tion, solely reserved for human beings. God speaks inwardly to man, and
man with lhumility speaks to God and offers prayers to Him in his own
language. The Science of Language is in existence since the Creation of the
World but it was not rightly understood in the primitive age. Slowly this
Science advanced and people became civilized and educated. From that time
onwards, this Science of Language has made a gradual and steady progress,
Language has her own marvels and she, slowly but surely, unveils herself to
the intelligent. In this world of Science we are students, some of high
calibre and some of moderate ability, some highly intelligent and some quite
dull, but one and all understand language as it is spoken in the words of their
mother-tongue, This art is acquired on the very lap of the mother. Every
word has a meaning, every word is a sermon from God. We have given a
suitable name to the Science of Language, and we hear it spoken of as
comparative philology, scientific etymology, phonology, or glossology. This
is one very gigantic, deeply rooted, monstrous tree, with innumerable
branches, intertwined with one another, but each alike to the other, developed



14 ELEVENTH ALL INDIA ORIENTAL CONFERENCE

from one root, From this one tree have sprung many other trees and off-
shoots, bearing noble fruits in the form of Religions, But there is one Seer
of Truth, who is the Lord of the great Universe, worshipped, prayed to and
offered sacrifices by innumerable tribes and people, following their own
Prophets and their own gods. The followers of Zoroaster have their own
language and they are taught to worship one God known as AHURA MAZDA
or MAZDA AHURA, the most bountiful Lord. Mohmedans’ Mohommed,
the Jews' Moses, the Christians’ Jesus Christ, the Chinamen’s Confucious,
Lao-Tze, Buddhists’ Buddha and Hindus’ Krishna or Rama proclaim the
Unity of God in their own language. Whether one is a Parsi or a Mohamedan
or a Jew or a Christian or a Hindu, there is but one Saviour and they are all
born of that one Great Father, who is in Heaven and their language of
expressing their thoughts comes from the one great tree of languages, with
different accents, gestures, etymology and pronunciation,

wawl )i Jod 0] w0l e wanlyi qlaoly Jla 14 )04

Oh God, the sovereignty of the world is Thine. Service comes from us,
the mastership is Thine.

All Orientalists and Linguists are of opinion that the Origin of
Language, that is, the Science of Language and its growth are identical and
have had their stages, such as the Empirical stage, the Classification stage and
the Geneological stage of classification of various languages with their
comparative grammars. Woe are still in ignorance for we mix up the material
with the spiritual. We are to face and understand subjects such as Electricity,
Mass, Motion, Force, Energy etc. These are classified as material sciences
and they are measurable, calculable and capable of precise definition, unlike
the spiritual, which is intimately connected with Religion and is practically
inconceivable. They appear to us quite different but, on a closer examination,
we find that both are real because they belong to the same Universe. Religion
has played a great part in the history of mankind and continues to play the
same at the present time. Science is born of experience whereas Language
is inborn in man.

II. Let us now step on the threshold of Oriental Languages and Indo-
Iranian Languages. It is an acknowledged fact that in the pre historic era,
tliere was a period known as the Indo-Iranian period, when the Aryans of India
and the Iranians of Persia lived together in Central Asia. Dr, Mills Says,
“The Aryan Indians were once the Aryan Iranians”. They were brothers in
different lands. The affinity of the oldest form of the Avesten Language,
when compared to the Dialect of Vedas, is so markedly alike in syntax, voca-
bulary, diction, metre etc., that by simply applying the phonetic laws, the
whole of the Avestaen Stanzas and Chapters can be translated, word for word,
into Vedic, They are known as sister languages.

III. The Sanskrit Language is the oldest and the primitive language
from which we trace the roots and derivations of other sister languages.
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Avesta language is written in Aryan Dialect. We are told that the real
founder of Avestazn Philology was Anquetil Du Perron, a distinguished scholar.

In the year 1754, he came to India and made researches and translations. He

obtained all the necessary informations from the learned Dasturs of that time.

Another eminent scholar was Eugene Burnouf, the professor of Sanskrit, at
the College De France, at Paris. To him we are indebted for the discovery

of the rudiments of the Avesta Grammar. Also, thanks to the cfforts of
Grotefeud, Burnouf, Letssen and Rawlinson, the rock inscriptions of Persia

were deciphered and made known to the world, specially the Cuneiform in-

scriptions of Cyrus, Darius, Artaxerxes the First, Darius the Second, Artaxerxes

Moemon and Artaxerxes Ochus, I had the good fortunec to visit Persia to

attend the World Conference of Firdausi's Millenium Celebrations and, at

that time, saw the broken inscriptions engraved on the monument of Cyrus in

the Murghab and also saw them on the ruins of Persepolis. Those unknown

inscriptions were deciphered, with great difficulty, and with the knowledge of
other languages, such as Sanskrit, Hebrew, Aramaic, Babylonian, their roots

were traced. In my opinion, to trace the inscriptions, Grimm's Law must be

applied, though some may differ, in this view, from me. A specimen of the

Cuneiform inscription at Behishtoon is given in order to show the striking

similarity between the two languages :—

VASNA AHURAMAZDAHA ADAM KHSHAYATHIYA AMIY. AHURA-
MAZDA KHSHATHRAM MANA FRABARAH. THAITIY [IMA DAHYAVA TyA
MANA PATIYAISHA, VASNA AHURAMAZDAH ADAMSTAN KISHAYATHIYA
AHAM FRAHARVAM DAHYAVAH,

There is a sentence reading thus:—

*Through the blessings and grace of Ahura Mazda, I (Darius) am king.
Ahura Mazda made me the king and gave me the kingdom "’

IV. Inthe Aryan languages, their peculiarity consists in three points.
1. Guttural. 2 Dcntal. 3. Labial. The aspirated letters generally cxist in
Sanskrit, Sanskrit literature is the oldest and Sanskrit language was spokcn
in India, thousands of years ago, say some centuries before the time of Solomon,
The religious books of the Hindus are written in Sanskrit and are known as
Rig Veda, Yajur Veda, Sama Veda and Atharva Veda. [t is rather very
curious that some of the Vedic Mantras are the same as Avesteen Mantras.
Great similarity is observed in the Sanskrit of the Vedas and the Avesta of
the Gathas. The beauty and glory of both these ancicnt languages are
admitted by all savants. We read in Sanskrit :—

T9q TEatd M7 gRaw adias
q1ag_ HIGGHRHT S1FY TR |

“ As long as the mountains and rivers are on the face of the earth, so
long will the Glory of Rig Veda continue among the people™.
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With the help of Sanskrit and with the help of comparative philology,
the old dialect of Avesta was deciphered. It is affirmed, though there may
be difference of opinion, that the late Prof. Wilson and Sir W. Jones deciphered
Avesta dialects. Burnouf, Brockhaus, Spiegel, Westergaard, and MaxMuller
have translated several texts of Avesta. Zarathustra’s own writings are in
Gathic dialect and the five famous Gathas, the Ahunavad, Ushtavad, Spen-
tomad, Vohukhshthra and Vahishtoisht, are the most important songs. They
have their own metres, which generally agree with those of the Vedas. They
are the oldest and the most important.

V. The well-known Prof. MaxMuller has divided the Vedic literature
into three principal classes :—1. Hymns. 2. Brahmanas. 3. Sutras,

In the Hymns comes the Rg. Veda (Veda of Hymns), Sama Veda (Veda
of Chants), Yajur Veda (Veda of sacnficial formulas), and Atharva Veda
(Veda of half mythic race). These are the earliest forms. The Brihmanas
are different from the Hymns and they are in prose. The Sutras are of various
kinds and explain the religious rites and methods.

Veda means knowledge. Sanskrit language has been studied by great
Mohmedans and when they entered India, some of their scholars translated
Sanskrit works into Persian and Arabic. Abu Rihan Al Biruni has given a
very vivid account of the literature of the Hindus in his book ** Tarikh-ul-
Hind”, Al Biruni’s knowledge of Sanskrit was so profound that he very ably
translated one wo.k on the ‘Sankhya’ and another on the Yoga Philosophy.
Many Mohmedan kings ordered several Sanskrit works to be translated. This
shows their keen interest in this important language. Akbar, the Great, always
devoted himself to reserach in various religions and found out the best exist-
ing religion. He called the ‘Brahmins and the Christians and Parsi Priests
and conferred with them. In my opinion, and in the opinion of many learned
scholars, Dastur Meherji Rana never went to Akbar's Court. Because some
Parsi Priests were invited to the Mogul Court, his name has been erroneously
mentioned by some writers, as the one who went there. It is most fallacious
to say that Akbar the Great gave up his Religion and professed Zoroastrian
Faith. Shah Jehan too was a great student of Sanskrit. Halhed has remarked
thus:—*‘I have been astonished to find the similitude of Sanskrit words with
those of Persian and Arabic and of Latin and Greek”. Prof. Mills says
* Avesta is Veda’s sister and no one doubts she is her elder sister ”. In many
fragments we see that Avesta becomes of itself Vedic Sanskrit. For instance,
mn the first and foremost stanza of Ahunavaiti Gatha (Yasna 28), we pray
thus:—*" Ahya Yasa Nemangha Ustanazasto Rafedhrahya’. In Vedic, we
read thus:—* Asya Yasia Namsa Uttanahashtah Rebhasah . The translation
of both the above prayers is the same:—* With venerating desire for this
gift of gracious help .

AVESTA
Mainyeush Mazda Paoruim Spentayah Asha Vispengh Shayothna
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VEDIC

Manyoh haye medlah purvyam Svantasya rtena visvanchayantnani,
“ Oh Mazdla! stretching forth both my hands, I pray for the first Bountiful
Spirit ",

VI. Research workers, Orientalists and Sclolars like Du Perron.
Burnouf, Mohl, Gobineau, Westergaard, Spiegel, Darmesteter, Haugh, Geldner,
MaxMuller, Noeldeke, Windischmann, Hubschmann, Mills and Jackson have
thrown great light on Avesta and Sanskrit literatures, so hhve our Indian
Prelates and Scholars like Shams-ul-Ulma Sardar Dastur Hoshang, Mr. K. R.
Cama, Dr. Sir Jivanji Mody, Ervad Sheheriarji D. Bharucha, Ervad Cawasji
E. Kanga, Shams-ul-Ulma Dastur Dorab Sanjana, Dastur Dr. Dhala, Shams-ul-
Ulma Dastur Kaikobad, Mr. Behramgore T. Anklesaria, Mr. S. J. Bulsara,
Dr. I.J. Taraporewala, Ervad Tehmurasp D. Anklesaria and Dr. Jamshed
Unwala. Many impoitant fragments of the Avesta have been burnt or
stolen but what we have in possession has been treasured and wvaluable
manuscripts are in possession of Oriental Research workers. The Avesta
Scriptures constitute the Zorvoastrian Bible, comprising Yasna Pahalavi.
Yazesna meaning worship offerings, is an important litergical book which is
recited only by the Priests ( The Yozdathregar Mobeds ) and is specially
recited in honour of the dead, worshipping all the Blessed Divinities collec-
tively. It contains 72 chapters. In this Yazesna are included the Staota
Yasna and our holy Prophet Zarathushtra’s Gathas. Ther. follows Visparad,
which is practically dedicated to the Seasonal Festive Days, the Gahambars.
It has nearly 22 chapters. There is another book known as Vandidad
( Av-vidaevadata, the law given against demons). In Pah. it is known as
Jut-div-dat. It is no doubt the law book of the Zoroastrians. In it we find
how priests are to be purified by atonements and ecclesiastical penances. It
contains 22 chapters or fargards. It is a mixture of various chapters in praise
of Zarathushtra’s Doctrine of Purity, the Ceremonies of the Dead, and Towers
of Silence. There are Nasks, besides Vandidads. We find parallel epithets
of Vedic Varun and Ahura Mazda of Avesta. In Rg. Veda we find fRzq3zr
meaning Omniscient and All-powerful. In Vandidad, Vispa-vidvao meaning
All alone. Both these attributes in Veda and Avesta are almost similar,

VII. One chief thing we notice about the resemblance in Veda and
Avesta is the Haoma Ceremony of the Zoroastrians which is almost analogous
to the Saoma Ceremony of the Hindus. Again we find a close resemblance
in the Purragana Ceremony of the Zoroastrians and the Vedic sgid Ceremony.
There is also a great likeness in the Seasonal Festive Ceremonies i. e. the six
Gahambars which are equivalent to the Hindus’' =rgaws (four monthly )
festivals of the Vedic Ritual. There is also some resemblance in the
Bereshnum of the Zoroastrians and the Diksha of the Hindus. Both the
Vedantas and the Zoroastrians are addicted more to the rituals and ceremonies
than to the true essence of religion. It is the duty of the learned Priests and

3
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*

the eminent Dasturs to decipher and place before the Parsi Community at
"large the true essence and the real kernel of the Zoroastrian Faitl abolishing
all mythical and unnecessary ceremonies. It is also to be hoped from our
learned Oriental Scholars to throw fresh light on our religion and, by constant
research work to enlighten the community. I want them to come forth
boldly to enlighten the.masses irrespective of criticism and censure. Un-
fortunately, wrong headed orthodoxy is so deeply rooted in the minds of most
of the people that it will be no easy task on the part of our learned scholars
to bring about a change for the better. The masses will not be ready to
imbibe anything that savours of reform, But as we know ‘' Change’ is
absolutely necessary in all our worldly affairs. If reform can be brought about
amicably, it will be good for all parties concerned. Religion should not be
starved or misunderstood for lack of common sense and judgment on the part
of people who would not think of introducing even rational changes,

Ladies and Gentlemen, I thank you for your kind presence and request
you to take keen and active part in today's proceedings. I also thank you
for a patient hearing of my address, which I hope, was not unduly long.




ISLAMIC SECTION
PRESIDENTIAL ADDRESS

By DR. M. Z. SIDDIQI,
Sir Asutosh Professor of Islamic Studies, University of Calcutta.

Gentlemen,

Please allow me first to offer my heartfelt thanks to the organisers and
members of the conference for the honour they have done me by asking me
to preside at the first meeting of this section in this great centre of Islamic
Culture in our country. For Hyderabad is not only the greatest of the native
States in India, but also one of the most advanced of them and the most
important centre of Islamic Religion and Culture in our ancient and great
country, and to its generosity and ungrudging beneficence and active help and
support is indebted every part of the country in its educational and social
activities. (B31s) @yl ot ) r)") reg -2k @"‘;) JML: wlle (The dominion
of love and the treasure of happiness whatever we possess is due to his auspi-
cious generous zeal ).

When I first received the unexpected news that this honour has
been conferred upon me I was naturally surprised, for many well qualified
workers in the field of Islamic Religion and Culture, both of the old and the
new schools were available in Hyderabad and in the other parts of the country.
I therefore concluded that my selection as the Chairman of this section has
been due not to my personal merit, but to my lucky and happy association
with the province of Bengal, with the University of Calcutta, and with
Sir Asutosh Professorship in Islamic Culture in that University.

The province of Bengal is the bappy home of larger number of those |
who have accepted the Islamic Religion and Culture as their standard of life
and thought, than any other part of the world. The University of Calcutta
is not only the largest but also the first University in India to realise thLe
importance of Islamic Culture and at the initiative and able guidance of its
enthusiastic Vice-Chancellor the Hon'ble Sir Aziz-ul Haq, introduced it as an
independent subject of study for the M. A, Degree and created a new depart-
ment with the Hon’ble Vice-Chancellor himself as its Head, for giving instruc-
tion in the subject. And Sir Asutosh Professorship of Islamic Culture is
associated with the name of the greatest Indian educationist of the modern
times, I mean late Hon'ble Justice Sir Asutosh Mookerjee who was the first
Vice-Chancellor to widen the scope of the activities of an Indian University
so as to include the higher research within its scope, and advanced the cause
of higher research in the fields of the various arts and sciences in more than
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one way. It is these lucky and happy associations which must have influenced
your choice. The call however having come from you I could not but accept
it of course with diffidence ;

WYy e Vs ald) uJ‘JyJo.;yut;uay) Lsinl e

(I am always ready to bear the burden of love and to be released of it
without getting any credit or discredit ).

But I am extremely sorry and also disappointed at my inability to be
personally present at the conference and particularly at the Islamic section for
Uiyd ) weaBa sl g3 238 ) But my only consolation is this that
wowdl §90 oy 2y bl ) 9% re ;f I must, however, offer the conference
my sincere felicitation for having added this important section of Islamic
Religion and Culture to the already existing seventeen sections. About its
historical and cultural importance there cannot be two opinions, Being
embeded in the very nature of man, and preached by every prophet in every
land, and rising in its final form from the arid land of Arabia, it spread in less
than a century, almost throughout the then known world, adapting itself
according to the requirements of the time and the place and the people,
assimilating and influencing all the various cultures with which it came in
contact, casting them into its own special mould, and unifying them into one
common culture for the whole Islamic world. It is now accepted as standard
of life and thought by one-sixth of the humanity and one-fifth of our own
countrymen. It is unanimously accepted to be the last of the great religions
of the world.

ISLAM IS THE UNIVERSAL RELIGION

Islam itself however does not share this view. Islam believes in religious
evolution and claims that 1t is as old as humanity itself. It claims that this
was the religion which was preached by every prophet, in every land, at every
period of the history of mankind. This was the religion of Noah, of Abraham,
of Moses, of Jacob, of Jesus, of Job, of Jona, of Aaron, of Solomon, of David and
of all the other prophets. The names of only some of them are mentioned in
the Quran, the others being referred to only in general terms.

It lays down that in every nation and land, in every race and country,
there arose prophets. *‘ There is not a nation but a warner has passed
among them ™ (Qr. 35; 24); “ And verily in every nation we have raised a
prophet ( proclaiming ) : serve Allah and shun false Gods (Qr. 16; 36 ) says
the Quran. Their number is said to be 124313. But it is generally accepted
by the Muslim divines, that it cannot be determined with certainty,

THE IDEA OF PROPHETHOOD IN ISLAM

All these prophets were according to Islam, mortal human beings. All
of them ate food and walked about (Qr.25; 22). Many of them had wives
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and children ( Qr. 13; 38); and none of them was either God or demi-God,
or claimed to possess supernatural powers. They arosec from among human'
beings because they had to guide human beings, If angels were living on the
earth God might have sent down, angels to guide them (Qr.17; 95). The
prophets having arisen to guide the human beings on the carth, even if an
angel had been sent to guide them he would have come in the garb of a man

(Qr6;9).

THEY PREACHED THE SAME GENERAL PRINCIPLZS

All these prophets however, arose from among the people whom they
had to guide and they preached in the language of the people themselves.
The principal theme of their teachings and preachings was one and the same,
that there is no God but Allah and He alone 1s worthy of being worshipped.
That to Him man should pay his greatest homage, that it is He who planned
and created every thing. That His angels whom He has created, never miss
to carry out his commands. That the days of judgment and the Heaven and
the Hell are all true. Simuilarly all the prophets are unanimous in recommen-
ding certain acts and prohibiting others., All of them have recommended
certain common laws of conduct, But they differed in the details of the laws
promulgated by them. *“ And for every onc of you we appointed a divine
law and a way” (Qr. 5; 38); “ And unto each nation we have given sacred rites
which they are to perform™ (Qr.22; 67) says the Quran.

These divine laws and sacred rites giving shape to the same general
principles consist in the detailed working of the same general truth. The
various nations and races of the world offered prayers in widely different ways;
they performed pilgrimage to] their different sacred places; their laws of
atonement and punishment of the- violators of their principles of religion and
cthics, are different; yet every system of religion, before the rise of Muha-
mmad, which maintained the right spirit of the true religion was, according
to Islam, true Islam and its followers were true Muslims.

MUHAMMAD AS A PROPHET

Muhammad was the last link in the chain of the prophets, With him
the evolution of the principles of Religion reached its final stage. He was
just like other prophet a human being possessing no supernatural power,
having like other prophets a specially large capacity for the highest religious
experience, and communion with God, ever conscious of the fact that he was
but a man, never losing his implicit confidence in Him or in the mission with
which he had been entrusted and even in the most critical situations having
complete confidence in his ultimate success. He never claimed to have
brought any new message, rather he proclaimed again and again that his
mission was the same as that of the previous prophets (Qr. 41, 43; 43, 13;
etc.). But unlike the previous prophets each of whom arose for the guidance
of a particular tribe or clan or nation and none of whom ever claimed to be
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the guide of the whole of mankind, Muhammad claimed to be not only the

"last of the prophets but also to have arisen for the guidance of the whole of
humanity. His mission, therefore, was to purify the teachings of the previous
prophets from the abuses, superstitions, prejudices and evils which had been
introduced by their followers and had grown from generation to generation,
to bring their sacred teachings to their prestine purity and to unify them in
one wholesome system which may serve as a general standard of life and
thought for the whole of mankind.

<

THE MAIN PRINCIPLES TAUGHT BY MUHAMMAD

He declared the unity of God in the most forceful language. This
according to him is the very fundamental principle of every true religion. He
gave to man the highest place in the whole creation. Even the angels are
asked to prostrate before him. For man's sake are created all the things on
the earth (Qr. 11. 29), whereas he is created to worship God and to act as His
vicegerent. He recognised the inherent purity of man and his freedom at
birth, from all sins and evils; emphasised the equality and brotherhood of
mankind declaring that the differences of race and nationality are created for
the sake of convenience and should never be given undue importance. He
declared that man was architect of his own fortune, that no one would get the
credit or discredit for the deeds of another, and that every intentional action
of a man must in the end bring its good or evil consequences.

THE IDEA OF GOD IN IsLAM

. His God is the omnipotent and omniscien. Being, Lord of the whole
universe, ruling it according to the laws laid down by Himself, which he may
change according to His own will, knowing even the hidden secrets of the
minds of men and managing the whole universe by Himself. He is Supreme
and Mighty, Just, Beneficent and Compassionate, Glorious and Wise, Creater
and Sustainer of all, Bestower of grace and bounty and blessings. He gives
life and causes death, destines and decrees every-thing that comes from Him
or rises up to Him, be it great or small. Nothing moves without His permis-
sion, nor does even a leaf fall without His knowledge. He is self-sufficient
needing nothing, whereas all else need Him. No one can gain any thing
without His grace and mercy, nor can the least of evil befall to any one but
in consequence of His justice and wisdom. His most prominent attributes
mentioned in the Quran are Power, Wisdom and Mercy (Itqan p. 547 ;
al-Budurul-Bazigha ).

THE IDEA OF WORSHIP AND PIETY IN ISLAM

Worship of God according to Islam, does not consist only in offering
prayer, making pilgrimage, keeping fast and giving alms, but includes all that
pleases Him be it word or deed, physical or mental e. g. to speak the truth,
to keep the confidence and trust of the people, to have proper filial affection
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for the parents, to do good to one’s own people, to the orphans, to the
neighbours, to the poor, and to those that are in one's charge be they men or
animals. Every sincere action of public weal, be it moral, social or political,
physical, spiritual or intellectual, is recognised in Islam as an act of piety and
a way of worship of God. To remove from the street things that may cause
damage or injury to the public, is declared by the prophet to be a part of the
faith, and he who does not keep his word or the trust and confidence of the
people is declared as faithless. A good word and forgiveness ( kindness ) is
according to the Quran (2; 36) better than giving alms and at the same time
injuring the recipient. He who tries to help the destitute and the widow
is as good and pious as he who fights in the way of God, and prays for the
whole night and fasts for the whole day, said Muhammad. In the Quran the

word )s%] ( have faith ) is generally followed by the words w=lal))slas 4
(and do good deeds) which is explained by the commentators to be an
explanatory phrase for the previous expression. Thereby the commentators
of the Quran have snown that to do good deeds is a part and parcel of the
Islamic faith. The good deed says Hamidud-Din al-Farahi 1s that which gives
life to man and leads to his progress and to the highest and harmonious
development of all his natural faculties ( Tafsiri Surai wal-Asr p. 41).
*“Pious ", says Shah Waliullah, one of the greatest Muslim divines, is every
action which the man performs with a view to show his submission to the
Highest Lord.... Pious is every action for which one may be better rewarded
in the immediate or remote future, pious is every action which may improve
the high principles on which the organization of human society is based and
also pious is every action which results in the submissiveness ( to God ) and
removes the obstacles (between God and man ). The religious rites and
formalities themselves have their social and economic aspects also. The
congregational prayer, the annual pilgrimage, and the poor tax are explained
to have social, political and economic values, and under the first few caliphs
such uses of them had been actually made. Asa matter of fact the whole
fabric of the Islamic religion is based not only on the mere inner spiritual
urge in man but on his social economic and political needs as well.

This conception of God and of his worship, of man as His slave and
vicegerent, of the equality and brotherhood of men and of every thing ia the
Universe as being created for the use and service of man, naturally leads tc
the cultivation and development of certain particular attitude of mind
towards nature, man and God. This very mental attitude, and angle of vision
is I what understand by Islamic Culture. And the objective expression of this
culture in the form of the various sciences and arts is the Islamic Civilization,

This culture must be tolerant and not aggressive, creative and not
destructive, active and not idle or passive, progressive and not retrogressive,

It must naturally embrace all the accumulated wisdom of the world
and try to improve upon them for the spirit of brotherhood of man leads to
mutual help and support, and not to exclusiveness and mistrust. The whole
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:

early history of Islam shows this tolerant spirit of Islam and Islamic Culture.
All the various sources of ancient civilization—Greek, Persian®( including
Assyrian, Babylonian and Median) Egyptian and Indian—were tapped
without any bias or prejudice, and just as Islamic religion embraced and
assimilated the important principles preached by all the previous prophets,
so did Islamic Culture and civilization embrace and assimilate all the previous
Cultures and Civilizations, The Islamic State gave shelter to the votaries of
the various sciences and arts belonging to different races and professing
different religions, and helped and encouraged them to carry on their great
mission, in peace and tranquillity., As a matter of fact tolerance in every
aspect of life and thought is one of the most important principles of Islam.
In the whole history of mankind it would be difficult to find that spirit of
toleration in any other community, which characterised the Muslims parti-
cularly in the period of their rise. In the Muslim courts at Damascus, at
Baghadad, in Egypt, in Spain, in Persia and in India the great workers in the
fields of the various sciences professing different religions worked in peace
and harmony for the uplift and progress of the various sciences and arts
without any hitch or hindrance. The Jews, the Christians, the Sabians, the
Zoroastrians and the Hindus all received encouragement and support from the
courts and the courtiers of the Muslim Sultans, and every art and science
was cultivated by them with zeal and enthusiasm,

There is no doubt that certain art forms were not encouraged by Islam
because it was apt to lead to the negation of its basic principle-—Unity of God.
But such art forms are replaced by certain other forms of art like caligraphy
and geometrical figurcs. The term Arabesque which is applied to this style
of decoration in most of the European languages shows its Arabian origin and
successful development.

The Muslims in their zeal for toleration of the various cultures with
which they came in contact assimilated even such element of foreign culture
as were directly antagonistic to the true Islamic and Quranic spirit of culture,
as it has been shown by Dr. Sir Muhammad Igbal.

The development of Islamic- Civilization, however, as Nallino has
shown, proceeded on thoroughly logical lines. After the period of translation
of the forcign works were completed, their critical examination was taken up
in right earnest. Expedition of scholars and specialists were sent out to
observe natural phenomena and make definite observations. Experiments
were made in order to establish scientific laws. The great French Orientalist
Sedillot has shown the creative genius of the Islamic Culture in the realm of
Mathematics and pointed out the definite contributions of the Arabic writers
to these sciences. The German Orientalist Prof. J. Ruska has proved that
Modern Chemistry based on actual experiments was founded by Abu-Bakr
Zakariyya at-Razi, his book Kitabu-Sirri'l-Asrar being the first book on the
subject, written on modern lines, Another German Orientalist E Wiedemann
has done some work on Arabian Mechanics. The principles of Historical
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Criticism were established by the Muslims as early as the 8th century of the
Christian era, the al-Resala of Imam al-Shafii being the earliest Arabic treatise
containing important materials on the subject. It had been further worked
up at a later period by the famous Moorish historian Ibn Khaldun. In the
field of Logic, the famous objection of J. Stuart Mill to the scientific value of
deductive method of reasoning, had been expressed by Avicenna in the 10th
century, and the four well known Inductive methods which form the basic
principles of Inductive Logic were treated by Muhibbullah of Bihar in his
popular book the Sullamul-‘Ulim, Muhibbullah must have bofrowed it from
earlier authors on the subject. In medicine, Abu Bakr Zakariyya al-Rézi
made valuable contribution on modern lines in the treatment of small pox and
laid great stress on proper bed-side clinical observation of the patient. In
Opthalmology J. Hirshburg, a well-known authority on the subject recognised
the valuable contribution of Abu’'l-Qasim al-Zahrawi to the science. In the
realm of music, Mr. Farmer, an English Orientalist has given credit to the
Arabian Musicians tor their contribution to the vocal as well as mstrumental
music and brought out its influence on the modern European music.

It appears, however, that the Muslim writers and workers in the fields
of the various arts and sciences, of the later period, had regained the' true
Islamic and Quranic spirit of Independence and equality of man which 1s
expressed in the common saying of the Arabs Jla; o= 3 Jla) ¢® and in the
well-known remark of Avicenna that in science there is no place for following
any one blindly. They shook off the yoke of their masters-Greeks, Persians,
Indians and others, went direct to nature, observed natural phenomena derived
their own conclusions, and established laws based on their own observation,
A very interesting and important exponent of this method 1s Abu-Rayhin
Ahmad al-Birtni who in all his writings quotes numerous great classical
authorities, Greek as well as Indian, discusses critically, the implications of
their views and then gives his own definite opinion on the subject, without,
any fear or hesitation,

It was the work of these writers which paved the way for the wonder-
ful progress of the various sciences in modern Europe.

Islamic Culture, however, is essentially humanitarian. The main object’
of all progress according to Islamic culture is the progress of not any particular
race or nation or party, but of the whole humanity. Just as in Islamic
religion the aim is not racial or national but international so in the realm of
culture the ideal is the whole of humanity. Even the slaves—they are only
tolerated in Islam and their emancipation is encouraged in every possible way—
are to be educated and trained according to a tradition of the prophet of
Islam. In actual history of Islam also we find many slaves having acquired
great fame as learned men. Yaqut the great medieval traveller and geographer
is only one of numerous examples of his class. Women who had been for
long time treated as worse than the slaves not only shared all the amenities of

4
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civilised society, but also took equal part with their brethren in almost all the
‘spheres of cultured life. For about one thousand years in the history of
Islam large number of them attended general classes in schools and colleges
in all the important centres of learning, delivered lectures in important educa-
tional institutions, having important savants like al-khatib al-Baghdadi Ibn-i-
Khallikan, Ibn-i-Hajar, al-Sakhavi, Ibn-i-Battuta and many others as their
students. They took part in literary discussions with learned men in mixed
meetings, advised theologians and judges on important points of theology and
law and in cercain cases also worked as judges in regular courts.

The main aim of all the cultural activities in Islam is neither personal
accomplishment nor racial or national superiority, but the fulfilment of the
divine will. This according to Islam, is the real object of life and of all its
varied activities.

uolx’)u‘.:) sl u;[uo) JL_\.S\A) d‘“j s ,V"J'll.o \9)

Verily my prayer and my sacrifice and my life and my death all is for
the sake of God who is the Lord of all the worlds.
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T he Present Position of Prakrit, Jaina and Buddhistic
Studies and their Future ™

My Colleagues and Friends,

I tender my sincere thanks to the authorities of the All-India Oriental
Conference for electing me as the President of the Ardhamagadhi, Prakrit
etc., section of the Eleventh Session of the Conference to be held in this
historic city of Hyderabad. I feel that it is a great honour conferred on me.
It is with some diffidence that I accepted this responsibility, because the

field of study is very wide and I am fully aware of my limitations. It has-

been customary to include under this Section the entire field of Middle Indo-
Aryan and so also Jainism and Buddhism; and this chair, in the past, has
been occupied by eminent Prakritists like Drs. P. L. Vaidya, N. P. Chakravarti
and B. M., Barua. Most of you have patiently devoted yourself to your
specialised line of study; so it would be presumptuous on my part to take
the superior role of discoursing on something new, I wished, it was left to
me to listen to you and learn the results of your study from you ; but this
Presidentship is associated with some duties. Naturally I look at this asa
good opportunity to discuss with my fellow-workers, besides taking a cursory
review of the work done in the field in the last two or three years, some of
the important points which are uppermost in my mind. I hope, such dis-
cussions would be fruitful in various ways. We have come here from long
distances; the common studies to which we are devoted form a bund of tie
which would be more cordial by personal contact in this gathering; and all
along, hereafter, we will be co-operating with each other to advance the
cause of learning.

We have to mourn the recent loss of some scholars which has created
gaps in our ranks, The sad demise of Muni Sri Chaturavijayaji is sure to be
felt by the students of Jaina and Prakrit literature., He was an institution by
himself devoting every bit of his time to religious piety and learning. Many

* The following abbreviations have been used in this Address. BORI: Bhandarkar
Oriental Research Institute, Poona : BV : Bharatiya Vidya, Bombay; G. O, S : Gaekawad's
Oriental Series, Baroda ; I-~A; Indo-Aryan; IC: Indian Culture, Calcutta; IHQ: Indian
Historical Quarterly, Calcutta; Jaina A: Jaina Antiquary ( with Jaina Siddhanta Bhaskara ),
Arrah ; JAOS: Journal of the American Oriental Society; JRAS: Journal of the Royal
Asiatic Society of Great Britian and Ireland ; JSB: Jaina Siddhanta Bhaskara, Arrah; JUB :
Journal of the University of Bombay, Bombay ; NIA : New Indian Antiquary, Bombay; PTS:
Pali Text Society; SOS: School of Oriental Studies, London ; and ZDMG : Zeitschrift der
Deutschen Morgenlandischen Geselleschaft,
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Jaina Bhandaras in Gujarat owe their upkeep and good condition to this great
saint. We owe to him important editions of Jaina texts, esp'ecially the
Prakrit texts like the Vasudevahindi and the Brhat-kalpasutra edited by him
in co-operation with Muni Punyavijayaji. He devoted fruitfully nearly halfa
century of his life to the cause of Jaina literature ; and the only consolation
for us is that ke has left Lehind a worthy and well-trained pupil in Sri Punya-
vijayaji who is silently carrying out the great traditions of learning of his
worthy teacher. The Prakritists had high hopes from Mme. Luigia Nitti-
Dolci whose Les Grammairiens Prakrits ( Paris 1938 ) is a substantial survey
of the Prakrit grammars; and $0 also we have her eds. of Purusottama's
Prakrtanusasana and of the first Sakhi of the Prakytakalpataru of Ramadarman
( Paris 1939 ) whereby she completed the work begun by Grierson. It is
really sad that such a promising and prospective career should have been cut
short just at the age of thirty-five. Sir George A. Grierson, though better
known for his Linguistic Survey of Indiwa, has substantially contributed to the
Prakrit studies by his monograph on the Prakrit Dhitvadesas and by his
learned papers on the Paisacl dialect and the Prakriakalpataru. For decades
together it is he who acquainted the Indian scholars, through the columns
of Indian Antiquary, with the progress of Oriental studies carried on in the
European Universities. Further we mourn the death of Mabel R. Rickmers
who with W, Geiger had translated the Cwlavamsa for the PTS aund of Miss
Mary E. Lilley who was one of the founding members of the first Buddhist
Society of Great Britain and Ireland and had edited the Apadana for the PTS.
Buddhist studies, especially those of Sanskrit Buddhism, have suffered an
irreparable loss in the passing away of Prof. Louis de la Vallée Poussin, Like
his elder contemporary, Sylvain Lévi, he was an eminent French Indologist
round whom Indian students lovingly flocked for their higher studies.
Prof. C. R. Lanman, in whom we lost a distinguished Editor of a magnificent
Oriental Series, will be ever remembered by Prakritists for his graceful
translation ol the Karpiwramanjari. India lost an outstanding Sanskritist in
Dr. Gaunganath Jha who had lately finished his translation of the Tattva-
samgraha published in the G. O.S. May their souls rest in peace.

Looking back at the march of Oriental scholarship, we find that the
Indologist had to take up the study of Prakrits in the dramas and rhetorical
works so far as literature was concerned, and in the Asokan inscriptions so far
as epigraphic records were concerned. But the interest in Prakrits had no
bright prospects at this stage; the contents of the Prakrit portions of the
drama were studied from the Sanskrit Chaya and the Inscriptions, which were
often presumed to be in Sanskrit, occupied the attention of a few specialists,
Some scholars came forth to study the Pali texts, canonical and non-canonical:
but the language, with occasional archaisms, showed such an uniform consti-
tution which was so well defined by grammatical standards that the study of
Pali was almost segregated as it were in the study of the evolution of Indian
Languages. Gradually the field of Ardhamagadhi works was apened and cul-
tivated to a great extent by Weber, Leumann, Jacobi, Schubring etc.; and
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even in its early stages the study of Ardhamdgadhi, due to the affinity seen_
between Buddhism and Jainism, connected itself linguistically with Pili and
the Prakrits in the inscriptions. Soon Beames, Hoernle, Bhandarkar and
others explained the growth of the Modern Indo-Aryan languages with the
help of Prakrits. Almost simultaneously with this study, Biihler was working
like an academic link between India and Europe; #nd scholars like Weber,
Schmidt, Pischel, Pandit and others occupied themselves with Prakrit songs
and poems and dramatic and grammatic Prakrits. It was Pischel collaborating
with Geldner that found that some obscure Vedic words could be better
explained with the aid of linguistic tendencies wecll-known in the Prakrits.
Thus the field of Prakrits assumed well-defined outlines, though there was
and still there is ample scope for adding details here and there; and on the
eve of the last century, sound foundation was laid for the Prakiit studies by
Pischel’'s Grammatik der Prakrit Sprachen which is a monument of Germanic
thoroughness and a marvel of methodical analysis of a bewildering mass of
refractory material. Minor details may be added or corrected here and there;
but Pischel’s work, with its close associate, Pali Literatur und Sprache by
Geiger, is a beacon light, as a descriptive grammar, to all the workers in the
field of the Middle Indo-Aryan. The latest studies of Prof. Bloch (L'Indo-
Aryen du Veda aux Temps Modernes, Paris 1934) have clearly demonstrated
how the Prakrits occupy an indispensable position 1n the study of Indo-Aryan.
In view of the richness of material, the multiplicity of problems, the need of
mastering so many languages and dialects, and the difficulties inherent in the
field, it is wellnigh impossible for any single scholar to envisage the entire
range of Prakritic studies completely and thoroughly. Every one of us can
honestly try to do what 1s possible for us.

It is a deplorable event that we cultivated the habit of studying Pra-
krits not from the original but through the Sanskrit Chaya, The reader satis-
fied himself with the contents and neglected the language; and thus, in a way,
this method has been detrimental to the puritanic preservation and the natural
study of Prakrits, This tendency has been so deeprooted with us that it has
expressed itself in various way