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INTRODUCTION.

Importance of the Study of English :—The importance
of the study of Eunglish in Indian schools cannot be exaggerated.
Success in all the Arts Lixaminations of Indian Universities,
and even in the learned professions and the ordinary avocations
of life partly depends in India on a sound knowledge of Linglish.

2. Knowledge of English of the Matriculation
Students is far from satisfactory.  An Indian student generally
spends scven or eight years in a high school, and all the time
devotes his energics mainly to the study of Ilnglish.  Still the
knowledge of English of the Matriculation students is in many
cases far from satisfactory, and at the Matriculation examination
the percentage of failure is high in English from year to year.

3. Remedies Suggested :—The vast majority of our
students without having any opportunity of mixing with
Englishmen, have to learn the English language through books
alone, and thus labour under a great disadvantage. To improve
their knowledge of English, the students should first of all
increase the range of their reading, making it a point to read if
possible one good hook every month, and at the same time make
their reading varied. Iinglish literature is an inexhaustible mine
of gems of ““purest ray serene.” Iivery student should read,
according to his taste, and under the guidance of his teachcr,
some of the best procactions of the different branches of English
literature, and make the best possible use of the school-library:
It must always be borne in mind that a sound knowledge of
inglish depends not on the number of the best books read, but
on the way they are read. The student should read some of the
best books himself to enrich his mind with the noblest thoughts,
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to equip himself for the battle of life, and always with a view to
forming a good style of writing. After carefully reading a book,
he should answer as many questions on ites he can, and preserve
the answers neatly in a Note-book, remembering that * writing
maketh an exact man.” He should, in short, always endeavour
to understand, as far as possible, everything himself by freely
using the dictionary, and to express his ideas in correct and
simple English.

4. Books reecommended for use by the Students :—

Asop’s Fables.
Hitopadesha—1st and 2nd Series by Nesfield.
Baital Pachasi—by Nesfield.
The Pandav Princes—by Gandy.
The Wanderings of Rama—by Gandy.
The Lasc Exile of Sita—by Nesfield.
Stories from the Arabian Nights-—by Martin.
Hughes—Tom Browne's School-days (abridged).
Goldsmith’s Vicar of Wakefield.
Swift’s Gulliver’s Travels.
Defoe’s Robinson Crusoe.
‘Cervantes—Don(Quixote.
Irving’s Legend of Sleepy Hollow and Rip Van Winkle.
Lamb’s Tales from Shakespeare,
I.. B. De—Govinda Samanta or Bengal Peasant Life.
Addison’s Spectator, Selections from.
Macaul..y’s Oliver Goldsmith.
Tolstoy’s Essays and Letters.
Boswell’s Life of Johnson (Macmillan’s Pocket Classics).
From Log-Cabin to White [1ouse—by Thayer.
Plutarch’s Life of Alexander by Fowler,
‘Todd’s Rajasthan, Selections from,
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Evenings at Home by Dr. Aikin and Mrs. Barbauld.

Cobbett’s Advice to Young Men.

Todd’s Students’ Manual,

Adams—Secret of Success.

Smiles—Self-help.

Mazzini—Duties of Man.

Bunyan’s Pilgrim’s Progress.

Thomas a Kempis—Imitation of Chrsit.

New Testament—Bible Stories—Moulton.

Longmans’ Junior School-Poetry Book.

Macmillan’s Children’s Garland.

s. The Use of this Manual :—From our experience of
our students as also of Matriculation candidates, we are convinced
that most of the students cannot, for want of early traming,
write the substance of a passage in a satisfactory manner. It is
for this reason that we compiled A Manual of Unseens for
the Intermediate students morc than a year ago, and we
believe that there is a greater need for a similar book for ~chool
students. In selecting the passages we have had in view the
special needs of Indian students, physical, intcllectual and moral.
The passages, it Is hoped, will arouse their literary curiosity,
convince them of the greatness of their country, and at the same
time present before them models of style. We feel certain that a
student who has worked through the Iixercises according to the
Hints, and the Examples given in this book, will not only find it
easy to pass the Matriculation examination in Iinglish, but his
training will be of great use to him in passing the subsequent
Arts Examinations in dnglish. We only suggest that the book be
begun in classes below the Matriculation class so that a student
might learn early to write the substance of a passage,

Our best thanks are due to the Indian Universities for the
Papers in English reprinted in this Manual, and our deepest
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obligations are expressed to the Hon'ble Justice Sir Asutosh
Mookerjee Saraswati Sastia-Vachaspaty, Kt, C. S. I, M. A,
D. L, D.Sc, Ph. D, IV RUACS, FOROS B ete, ete., Messrs,
Macmillan and Co., Messrs. G. A. Natesan and Co., Madras,
Proprictors, « Herald of Health,” and the Principal, Presidency
College for kind permission to use their copyright matter.

Cuttack, 1917,



PART 1.

SUBSTANCE-WRITING—PROSE.
Hints, Examples, and Exercises.

This is a most important subject and we have no hesitation
in saying that if a student can do this exercise satisfactorily, he
will have little difficulty in passing his examinations in English,

“for to write a good * Substance ” postulates (a) that a student
understands in its entirety the passage set and (/) that he can
express himself in Inglish. It is thus a most useful exercise
and one on which a great deal of intelligent work is required.
Generally it is done badly by would-be matriculants, but there
is no real reason why it should be. Perhaps the two commonest
faults are (1) that the student does not write the ‘substance’
or ‘purport’ but rather an ‘expansion’ of the passage ; (2) or
he makes a poor ‘paraphrase’—re-writing the original passage
changing a word here ard there. Let these faults be carefully
guarded against ; they are due to the fact that the student has
not truly grasped the meaning of the word ‘‘substance” and
what it entails.  First of all it means an adridgment, a summary.
The answer then will necessarily be shorter than the original
passage. Secondly, the answer will deal with essentials only.
Unimportant points will be omitted. Thirdly the answer will be
expressed as simply as possible and for the most part in the
student’s own words.

How to write a <ubstance,

(1) Read the passage through several times and get a
thorough grasp of the whole.

(2) Jot down the essent'al points of the passage—one or
two words will sometimes suffice 10r each important idea.
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(3) Make a ‘rough’ copy first, and then see if you have
included cvery important particular and if you can omit any
thing that is unimportant.

(4) Then write the ‘ fair* copy—

Lxample. (1) Give in simple English the substance of the
following passage :— (C. U. Matric,, 1914.)

When a boy has finished his education, I would have him
bear in his memory a stock of songs, which should cheer his
toil for life—songs full of affection towards everything around
him, litcrally filling his heart with love of his home, making him
believe 1t to be, however humble, to him the happiest and
most sicred spot on earth ; love of the very carth itself, which
submits, to his rude bandling, and repays the labour of his
hands and the sweat of his brow by filling his arms with the
teeming abundance of its womb~—love of the various domestic
creatures that look up to him for their sustenance—love for
naturc in every form, making it always appear to him fair,
whether it be in the storm or in the sunshine, in the gloom of
winter or in the bloom of summer—always the same, glowing
and joyful ; but however bright, ever showing him, beaming ever
upon him, the face of a gracious and a bountiful God.

The following points cannot be omitted in the substance,
so we put them down to remind oursclves when writing the
answer ;—

(1) When a boy bas finished his education he should know
a number of songs to cheer him through life— ‘

(2) Such songs as would instil love for every thing around
him, e. g, :—

(a) His home.

{¢) The earth.

(¢) Domestic creatures.

(@) Nature in all her forms manifesting God.
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The *“ fair copy ” substance would then appear something
as follows :—

* When a boy has finished his education he should know a
number of songs to cheer him in the difficultics of life :  They
should be songs such as would instil love, for everything around
him—songs of home making it to him the happiest place on
carth—songs of earth, the all-bountiful mother—songs inspiring
love for the domestic animals-—songs of nature in all her forms
and in every form manifesting the Divine.

Note—No hard-and-fast rule can be given as to what length
the substance should be. It will vary in different cases. *But
the original passage should be reduced to about one-half the
length if possible.  Study carcfully the following further
examples.

Lxamples.

(2) When Hyder Ali invaded the Carnatic therc ensued
a scene of woe, the like of which no eye had seen, no heart
conceived, and which no tongue can adequately tell.  All the
horrors of war before known or heard of were mercy to that
new havoce. A storm of universal fire blasted every ficld, con-
sumed cvery house, destroyed cvery temple The miscrable
inhabitants flying from the flaming villages in part were
slaughtered ; others without regard to sex, to age, to the respect
of rank or sacredness of function, fathers torn from children,
husbands from wives, enveloped in a whirlwind of cavalry, and
amidst the goading spears of drivers and the trampling of
pursuing horses, were swept into captivity in an unknown and
hostile land. Those who were able to evade this tempest fled
to the walled cities; but, escaping from fire, sword and exile,
they fell into the jaws of famine. .
(Calcutta University Matriculation, 1915.)
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Answer., When Hyder Ali invaded the Carnatic indescrib-
able woe ensued. Fire which consumed fields and buildings put
to flight the inhabitants, some of whom weze butchered, wtile
others, in somc cases, torn from their near and dear ones, were
cruelly driven into captivity. Those who escaped from such
calamities took refuge in the walled cities, but bere they perished
from hunger.

(3) We took our passage in a country ship to Calcutta,
where we stayed only a few days, when we launched upon the
broad bosom of the Hoghly, We were exceedingly struck
with its imposing magnificence ; and who has ever directed his
eye over the wide waters of this celebrated river, without being
similarly impressed ! The varicties of features which it presents,
the association it calls up, the busy activity of human pursuits.
which it constantly displays, are all highly interesting to the
traveller, while the reverence in which it is held raises those
unavoidable emotions that inspire almost a veneration for its
consecrated waters.  Upon the whole, this is, perhaps, the most
distinguished river upon the face of the globe, whether we
consider the lofty regions of perennial ice, never yet penetrated
by mortal foot, in which its unknown source is concealed, the
stupendous precipices over which it dashes in its progress to the
plain, the natural impediments it surmounts, the extent of the
country through which it flows, the distance to which its waters
are transported by devout Hindus, its commercial importance,
the veneration in which it is held by so many millions of people,
or the fertility and populousness of the districts through which
it winds its majestic way.

(Calcutta University Matriculation, 1915.)

Answer.  After arriving at Calcutta where we stayed only a
few days we went on the Hooghly. We were much impressed by
its magnificence, as everyone who has cast his eyes over that river
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must be, Its many-sided activities and its associations are
very interesting while the reverence in which it is held inspire
almost a veneration. Consider the river from many standpoints—
its source in unexplored regions of perennial ice, the precipices
it leaps, the natura! obstacles it overcomes, the extent of
country it flows through, the veneration in which it is held by
countless millions, its commercial importance, the fertility and
populousness of the districts it waters—and we arrive at the
conclusion that this is the most famous river in the world.

(4) The beauty of the country was always delightful to
me. Even as I strolled about birds-nesting, the freshness of
early morning, the sun coming up the sky, filling it with all
lovely colours and with heavenly cheerfulness; the bright
dew-drops hanging on every bush, and scattered glitteringly over
the young grass; the sweet odour of leaves and flowers ; the
roses and jasmines coming out in their own time—filled me with
a speechless joy. The aspect of dark woods and waters; the
tall trees with their deep sighing sound ; the cries and appearance
of all sorts of birds and little wild animals ; these were the things
that kindled my imagination, and led me often many miles from
home. But when I got into the peak, I could not sleep for joy
and wonder. Such mighty towering rocks, crowned with
hanging thickets and woods ! Such clear, swift rivers rushing
along beneath them ; such wild high hills, and far-stretching
uplands ! Such mighty ranges, as it appeared to me, of dark
forests !—I was never tired of gazing on them.

(Calcutta University Matriculation, 1915.)

Answer. The country-side seemed always beautiful to me.
When I wandered about birds-nesting, the early morning fresh-
ness, the rising sun filling the earth with gladness, the sparkling
dewdrops, the sweet smell of the leaves and flowers—all filled me
with an inexpressible joy. The sighing trees, the woods and waters,
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the birds and animals often took me far from home ; and when
I warived in the Peak district, the high rocks crowned with
copses, the rivers rushing below, the wild hills, the extensive
uplands and the vast forests inspired in me such a joy that I
could not sleep, for I was ncver tired of gazing on them.

(5) You are to take as your badge, not the selfish daisy,
but the noble unselfish oak, which in all its stages of growth,
from the youngest to the oldest, does not blight anything with
its shadow, but allows the grass and the wild flowers to grow
up close to its trunk, and innumerable living things to find their
home beneath and on its branches, and protects them all
from the wind and the storm and the too scorching sunshine.
Cultivate a hospitable nature like that, giving kindly welcome
to everything that nceds your help, seeking as you grow older
to shelter with your shade as many of the exposed creatures of
Godas you can. And so your usefulness will grow with your
growth, and increase with your years; and your removal, when
it comes in the end, will be, not the weeding out of a daisy
from the blank space which it has made by its growth, but
the uprooting of a great oak, the loss of whose shade and pro-
tection half the woodland fecls for many a long day. (C.U. 1916.)

Answer.  Take as your example in life not the daisy but the
oak, - The latter in all stages of growth does not harm anything
with its shadow ; but many living things have their home in it and
below it and are sheltered by it.  Try to cultivate a nature like
the oak’s, and help those who are exposed to the rough winds of
heaven.  So shall your usefulness develop with years, and when
your life on earth is spent, your removal will not be like the
daisy’s—unnoticed, but like the oak’s—keenly felt for a long time.

(6) The most singular animal known in the Himalayas is the
musk-deer, a creature timid and wiid to excess; it lives secluded
rom the sight of man, and indeed of every other animal but its
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own species, inhabiting the most inaccessible heights and living
among precipices that defy the approach of human foot, in a
neighbourhood where the cold is intense and the snows are
eternal. Itis seldom scen at a height lower than twelve thousand
fect above the sea, though sometimes forced to quit the heights
in search of pasture, which is scanty in proportion as the snowy
regions arc approached. The musk-deer when full-grown is about
the size of a calf six months old. This animal is cxtremely active
and so shy that it is difficult to be met with, and no less difficult
to be secured when killed. The musk is contained in a small
bag under the belly.  The musk-deeris so rare that whenever
one is secn, the whole population of the district quit their homes
to join in the chase. (C. U. 19106.)

Anszwer.  The musk-deer is the most singular animal found
in the Himalayas, and it is extremely timid and wild. Tt lives far
away (rom man in the highest pcaks amongst the eternal snows,
Itis seldom found at a height of less than twelve thousand feet
unless it is obliged to secek pasture at a lower altitude. When
full-grown, the musk-decr is about the size of a calf. It is very
active and so shy that it is only on rare occasions met with—
so rare indced that when one is seen, the whole population of
the district turn out to hunt it. The musk is contained in a
small bag under the belly.

(7) The spread of education has had a democratic tendency.
Those who are to have the prizes of life are chosen on their
merits more than cver before. It must, however, always e
horne in mind that character and integrity count in the market-
place among those merits as well as do knowledge and ability.
For the man who possesses both capacity and character, and
who, having selected his path, sticks to the plan of life un-
deviatingly, the chances of <cuccess seem to me to-day very
great. But wisdom means more than attention to the gospel of
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getting on. Life will at the end seem a poor affair if the fruits
of its exertions are to be no more than material acquisitions.
From the cradle to the grave, itis a course of development,
and the development of quality as much as quantity ought to
continue to the last.

(Bombay University Matriculation, English—1914.)

Answer.  The spread of education has been a democratising
influence and men are now chosen for responsible positions more
for their merits than previously. But let us not forget that
character and integrity count equally with ability and knowledge.
The man who possesses both capacity and character is almost
sure to be successful, but life means something more than material
gain. It means indeed development of character as long as life
continues.

(8) The days of our short swift life have a great variety of
fortunes in them. One day is bright and happy, and leaves
pleasant memories behind ; another day is dull and listless,
and we are glad when it is over. One day everything seems
to go well with us; another day all seems to go wrong, and
nothing that our hand touches seems to prosper. Some days we
have beautiful hopes and dreams, and are elated ; other days
we have anxious fears and doubts, and are depressed. Our
days are like little reed ships, one day sailing with the stream,
carried pleasantly along, rejoicing in the clear smooth murmuring
waters and the bright sky shining overhead ; another day drifting
to the muddy bank, making no progress, against the current
and the wind, and overshadowed by dense clouds overhead
shutting out all sunshine. (Calcutta University, 1917.)

Answer. The days of our life are strangely different in
character. Oue day is happy, another dull ; one day everything
goes well, another everything goes equally wrong., On some days
we have bright hopes and dreams, on other days dark doubts and
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fears. We may compare our days to little reed ships which one
day are carried happily over the smiling waters, but on another
-day 'make no progress against wind and stream, and drift helplessly
to the muddy bank.

(9) The incident here related is peculiarly interesting, as’
showing the determination of young Roberts to qualify himself
for any post which ambition might induce him to desire. He
was keen to secure a particular appointment ; an opening unex-
pectedly presented itself, but his chances seemed to be of the
poorest. It was essential that the candidate should know
Hindustani. It is perhaps a little surprising that knowledge of
the native tongue was not made a condition of employment in
India, but it was not deemed necessary, and the result was that
Roberts knew not a word, The appointment was going, how-
ever, and he was resolved by some means to secure it, if
possible.  How? By learning Hindustani. But there were less
than three months in which to do so. Hindustani in three
months ! Truly we never know what we can do tili we try.
Roberts engaged a native teacher, shut himself up, studied
Indian literature from morning till night, and when the time
for examination came, passed triumphantly. Can’t was a word
eliminated altogether from Roberts’ dictionary. (C. U. 1917.)

Answer. The following story shows the determination of
young Roberts to qualify himself for any post which ambition
prompted him to desire. Once an appoinment which he was keen
to secure fell vacant. It was essential that the candidate should
L.now Hindustani. This Roberts did not know. Although there
‘were only three months before the examination for the appoint-
‘ment, he shut himself up with a native teacher and studied Indian
iterature from morning till night with the result that he passed
the examination The word “ Can’t ” was not in his vocabulary.

{10) If I am really the happy man you suppose me to be,
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I will tell you, as far as I know mysclf, the sccret of my happi-
ness. You will perhaps smile, for I am not sure that your
mind bas taken the turn that might induce you to sympatuise.
But be assured that T am in carnest. 1 live in a state of fervent
and incessant gratitude to God, for the favours and mercies which
I have experienced throughout my life. The feeling is so strong
that it often overflows in tears and is so rooted that I do not
think that any misfortune could shake it. It leads to constant
devotion and firm content, and though I am not free from those
vexations and  disturbances to which the weak temper of man
i1s subject, I am guarded by that feeling against any lasting
depression. (€. U. 1917.)

Answer. T will tell you briefly the secret of my happiness.
All my life is spent in a state of gratitude towards God for the
mercies I have experienced at His hands. This feeling is
sometimes so strong that T am often moved to tears, and it is so
firmly rooted in me that I do not think any misfortune could
shake it.  With this feeling uppermost in my mind, I am enabled
to live contentedly and though not free from man’s ordinary
vexations, I am never depressed long,

(11) T remember to have once seen a slave in a fortification
in Flanders who appeared no way touched with his situation.
He was maimed, deformed, and chained ; obliged to toil from
the appearance of day till nightfall; and condemned to this
for life ; yet with all these circumstances of apparent wretched-
r.ess, he sung, would have danced, but that he wanted a leg and
appeared the merriest, happiest man of all the garrison. What
a philosopher was here ! Though seemingly destitute of wisdom,
he was really wise. Everything furnished him with an oppor-
tunity of mirth; and though some thought him from his
insensibility a fool, he was such an idiot as philosophers might
wish in vain to imitate. (C. U. 1917.)
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Answer, 1 once saw in Flanders a slave who was chained,
maimed and deformed, and obliged to toil from morning till
nighs,  Although he was condemned for ever to such a wretched
life, yet he sang and would have danced but that he had only one
leg. He was a true philosopher for in everything he saw the
bright side. Some thought him a fool because he was insensible
to his wretched condition, but many so-called philosophers
would have found it impossible to imitate him.

(12) The Santals preserve two features of an early stage of
civilisation,  Though now for the most part settled cultivators,
they excel in clearing forest and have special skill in converting
jungle and waste land into fertile rice-fields. When through
their own labour the spread of cultivation has effected denuda-
tion, they select a new site, however prosperous they may have
been on the old, and retire into the backwoods, where their
harmonious flutes sound sweeter, their drums find deeper echoes
and their bows and arrows may once more be utitized. In the
second place they are ardent hunters, as destructive of gyme as
of jungle. The happicst day in the year is that on which they
have a common hunt, when, armed with spears, axes, bows and
arrows, clubs, sticks and stones, they beat through the jungle
in thousands, killing every beast and bird they come across. In
their ordinary dealings they display a cheerfulness which is
refreshing to a European accustomed to the somewhat gloomy
denizen of the plains. Their word is their bond, and a knot
on a string is as good as a receipt. They are plucky to a degree

(C. U. 1917.)

Answer.  There are two features of an early stage of civilisa-
tion found among the Santals. Firstly they excei in clearing forests
and making waste land fertile.  When, however, they have made
rice-fields out of jungle they choose a new home in the back-
woods where life seems sweeter to them. Secondly they are
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very fond of hunting. It is the happiest day in the year to
them when in a body armed with all kinds of weapons they beat
through the jungle, killing every bird and beast they meet. To
a Europen they appear much more cheerful than the inbabitants
of the plains. They are extremely honest and somewhat plucky,

(13) It has been said that half the sorrows of life are
included in the little words “Too late.” It would be easy,
looking only at the outside of things, to make especial appli-
cation of this truth—easy to moralise on the vanity of human
wishes and to show that our fricnd had clutched a bauble, which
he had yearned for all his life, when he was past the power of
enjoying its possession. But they who have read aright the
character of the man will make no such application of the
saying. If he had died that night the honours conferred upon
him by the Crown would not have come too late. They would
not have come too late to assure him that sooner or later, such
honesty of purpose, such fidelity to the throne, such love for the
people as had distinguished his career, will secure their reward,
They would not have come too late to encourage others, and
to be a lesson to the world. (C. U. 1917.)

Answer.  Some one has said that half the sorrows of life
are due to the fact that a man does not attain to the height of his
-ambition until “too late.” Looking only on the outside of
things we might from this dictum moralise on the vanity of
human wishes ; we might show that what a man had been
yearning for all his life came “ too late ” for him to enjoy. But
he who reads man’s character rightly will not argue thus. If
a man dies the very night the Crown confers honours on him, it
is not *“too late” to show him that his faithfulness has been
recognised and rewarded, moreover his example will be an
encouragement to others.
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Exercises.
(A) FABLES AND TALES.
(1) Be a Man.

“Q, foolish one | Make the lion your model, not the crippled *
fox. Be not dependent, like the fox, on what the lion leaves ;
but strive like the lion to obtain some thing by thine own
labour that thou mayest have some thing to leave to others
who need thy help. A man who has the strength of a lion,
but does nothing, is inferior to a dog.”

Whilst thou art young, take the hand of the aged and hold
him dp. Lean not upon others for support. He who does good
to the people of God while he has the strength, gets his reward
in both the worlds. J. C. Nesfield’s—7%e Wisdom of Sadi.

(2) Forsake Not Duty.

“ My son,” said he, “the day is now very nea. on which you
are to ascend the throne ; but before you can do so, you must
fulfil a custom which has been established for many ages, and
which your father and all your ancestors submitted to ; in short,
you must descend into this den with a dagger and fight yonder
lion. This will test your courage and fortitude, and show
whether you are really worthy of governing a kingdom. When
the youngman heard this, he turncd pale and almost fell to the
ground. To seek safety he went from place to place, and at last
said, “1 am one, who has fled from duty. I fled from a work
which Providence w:.shed me to perform; but my sin followed
me. I searched far and wide for my comfort but in vain ;
trouble and disaster pursued me wherever I went. But I have
repented and am now going back to retrieve my error, and
meet the trial from which I o~ce endeavoured to escape.”

Nesfield’ s—Prince Azeid and the Lion.
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(3) Saladin the Lucky.

I, on the contrary, recollecting the lesson I had learned
from the sensible foreigner, neither suffered my spirits to sink
with superstitious fears of ill-luck, nor did T trust presumptu-
ously to my good fortune. I took every possible means to
secure myself. I never went to bed without having seen that
all the lights and fires in the house were extinguished, and that
I had a supply of water in the cistern, 1 had likewise learned
from my Frenchman that wet mortar was the most effectual
thing for stopping the progress of flames; 1 therefore had a
quantity of mortar made up in one of my out-houses, whjch I
could use at a moment’s warning. These precautions were all
useful to me : my own house, indeed, was necver actually on
fire, but the houses of my next-door neighbours were no less
han five times in flames, in the course of one winter. By my
exertions, or rather by my precautions, they suffered but little
damage ; and all my neighbours looked upon me as their
delivercr and friend @ they loaded me with presents, and offered
more indeed than I would accept. All repeated that I was
Saladin the Lucky. This compliment I disdain, feeling more
ambitious of being called Saladin the Prudent.

Marie Iidgeworth (1767—1849).

(¢) Fortune Built on a Dead Mouse.

I was bent on making moncy, out of that mouse, and this
is how I began. For two handfuls of grain I sold the dead
mouse to a man who needed food for his pet cat. I ground up
the grain, tock a large pitcher of water, and stood at a place
where four roads meet. There I gave some water and grain
to some weary woodcutters who passed that way every day,
hungry and thirsty. Each man pa'd me by giving me two pieces
of wood out of the bundle that he was carrying. On account of
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very heavy rains, dry fuel became scarce in that town; so I was
able to get a good price for all the wood that I had stored up.
With that money I'sct up a shop which, though small at first,
became by degrees larger and larger. In this way at last, by a
great dcal of care and thrift, I became rich, as you now
see me. Nesfield's—Aatha Sarit Sagar.

(5) The Man, the Boy and the Donkey.

(Please all and you please none).

A man and his son were once going with their donkey to
market. As they were walking along by its side a countryman
passed them and said ; “ You fools, what is a donkey for but
to ride upon ?”

So the man put the boy on the Donkey and they went on
their way.  But soon they passed a group of men, one of whom
said : ““ Sec that lazy youngster, he lets his fatber walk while
he rides.”

So the man ordered his boy to get off, and got on himself.
But they hadn’t gone far when they passed two women, one of
whom said to the other: “Shame on that lazy lout to let his
poor little son trudge along.”

Well, the man didn't know what to do, but at last he took
his boy up before him on the donkey. By this time they had
come to the town, and the passers-by began to jeer and point
at them. The man stopped and asked what they were scoffing
at. The men said : “ Aren’t you ashamed of yourself for over-
]dading that poor Donkey of yours—you and your son?”

The man and boy got off and tried to think what to do.
They thought and they thought, till at last they cut down a
pole, tied the donkey’s feet to it, and raised the pole and the
donkey to their shoulders. The; went along amid the laughter
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of all who met them till they came to a bridge, when the
donkey, getting one of his feet loose, kicked out and caused
the boy to drop his end of the pole. In the struggle the
donkey fell over the bridge, and his fore-feet being tied together
he was drowned. Jacobs—.Zsop’s Fables,

(6) The Fowler and the Doves.
(Union is Strength.)

The fowler ran from his hiding place, behind the bush, and
would very soon have seized the birds and wrung their necks,
if their king bad not thought of a way by which they might
escape. ‘‘ Take the net in your beaks,” said he, ‘“and hold it off
your wings, so that your wings may be free. Then at one and
the same moment, and with one great effort, tear up the
net and fly away with it.” They did what he advised, and:
sprang suddenly up into the air, carrying the net with them.

Thus it w~s by means of union that the whole flock of the
doves escaped. By all acting with one heart and soul they
were able to tear up the net from the ground and fly away
with it. Nesfield’s— Hitopodesh.

(7) The Hermit and the Mouse.
(Ingratitude punished.)

There was a hermit who bad acquired the power of doing
wonderful things. He made it one of his first duties to show
kindness to any animals which were too small and helpless to be
4ble to defend or protect themselves. One day, as he sat at his
frugal meal, a mouse fell to the ground from the beak of a crow,
that was flying above his head. The little animal though stunned
was not killed by the fall. He picked it up and fed it. Under
such kind treatment it revived and soon became fat and play-
ful. It was now plump enough to attract the notice of a cat,
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who came suddenly upon it, but was held back by his protector.
The hermit seeing the danger that it was in, changed it into a
cat strong enough to protect itself against other cats.

The cat, however, was attacked by the dogs, who would
not leave it alone, but hunted it down, and would bhave killed it,
if the hermit had not changed it to a dog strong enough to
fight any other dog that came ncar it. But alas ! this dog though
quite a match for other dogs, was no match for a tiger. To
place the dog beyond reach of any further danger, the hermit
changed it into a tiger.

The tiger said within himself, * As long as this saint
lives, the story of my origin will be koown and talked about. I
must slay him and put an cnd to all this talk.”

The holy man knowing what was in the tiger's mind, changed
the tiger back into a mouse, and left it henceforth to take care
of itself. WNesfield’s Hitopodesh.

(8) Origin of Opium

“ O king, grieve not over the past. What is fixed by fate
must come to pass. The queen, who has just been drowned,
was not of royal blood. She was born a rat; I then changed
her successively, according to her own wish, into a cat, a dog,
a boar, an elephant, and a beautiful girl. Now that she is gone,
do you again take into favour your former queen. Asfor my
reputed daughter, through the favours of the gods I'll make her
name immortal. Let her body remain in the well; fill the well
up with earth, Ou. of her flesh and bones will grow a tree
which shall be called after her posto, that is, the Poppy tree.
From this tree will be obtained a drug called opium, which
will be celebrated as a powerful medicine through all ages, and
which will always be either svallowed or smoked as a wonderful
narcotic to the end of time. “the opium-swallower or smoker
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will have one quality of each of the animals to which Postomani
was transformed. He will be mischievous like a rat, fond of
milk like a cat, quarrelsowe like a dog, filthy like an ape, savage
like a boar, and high-tempered like a queen.

L. B. Day's Folk-tales of Bengal.

(9) Andromache Mourning the Loss of Hector.

Thy son is but an infant child—son of unhappy parents,
thee and me—nor shalt thou profit him; Hector, since thou
art dead, ncither he thee. Ifor even if he escape the woful war,
yet shall labour and sorrow cleave unto him hereafter, for other
men shall seize his lands. The day of orphanage sundereth a child
from his fellows, and his head is bowed down ever, and his
cheeks are wet with tears.  And in his need the child seeketh
his father’s friends, plucking this one by cloak and that by coat,
and one of them that pity him holdeth his cup a little to his
mouth, and mosteneth his lips, but his palate he moisteneth
not. And some child unorphaned thrusteth him from the feast
with blows and taunting words, **Out with theey no father of
thine is at our board.”

Translation of Homer's Iliad by Lang and others,

(r0) A Darwesh Shunned a King.

The Wazir who was in attendance on the king turned to
the darwesh and said, “ The king of this land passed by thee,
why didst thou not do him homage, or give him at least some
sign of respect ?” ¢ Tell the king,” said the darwesh, * to look
for such homage from those who expect favonrs from him ; and
let him also know that kings exist for the sake of their subjects,
not subjects for the sake of kings. The sheep are not made
for the shepherd, but the shepherd for the sheep.” These words
sank deep in the mind of the king. * Ask a boon of me,”
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said the king. *“The only service that thou canst render me,”
said the darwesh, “is to keep out of my way and not disturb
me again.”  On tlLis the king rejoined, “Give me some advice
before we part,” and he received the following answer @ “while
thou still hast the wealth and lands of the kingdom in thy
possession, make a good use of them before they pass into the
hands of anothe..” “WWisdom of Sadi.’

(r1) Murad the Unlucky.

It happened one day that a lady, richly apparclled and
attended by two female slaves, came to my brother’s house to
make some purchases. He was out, and I alone was left to
attend to the shop. After she had looked over some goods,
she chanced to see my china vase, which was in the room,
She took a prodigious fancy to it, and offered me any price if
I would part with it; but this I declined doing, because I
believed that 1 should draw down upon my head some dreadful
calamity, if I voluntarily relinquished the talisman, Initated
by my refusal, the lady, according to the custom of her sex,
became more resolute in her purpose; but neither entreaties
nor money could change my determination.  Provoked beyond
measure at my obstinacy, as she called 1t, she left the house.
I repented, when it was too late ; but I believed it is the part
of the fatality attending certain persons, that they cannot decide
rightly at the proper moment. When the opportunity has been
lost, T have always regretted that I did not do exactly the
con‘rary to what I had previously determined upon. Often,
whilst T was hesitating, the favourable moment passed. Now
this is what I call being unlucky. Maria Edgeworth,
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(12) Man’s Ingratitude.

So they went to the foot of the tree and the snake enquired
of it, “ What is the reward of good ?" .

It replied : “Among men the reward of good is evil,
and the retarn for benefit is injury. Here is my proof. 1 have
sprung up, as you see, in this uncultivated tract of land. I grew
up from a seed, no labour was spent upon me, no care was taken
of me. Istand on one leg in the service of every one who
comes and goes. When a child of Adam comes here oppressed
with the heat of the sun or wearied with travelling in the
desert, he rests for an hour or two under the shade that I give
and has a sleep. He pays nothing for it. When he opens his
eyes and looks about him, he says, “That bough there will
do for the handle of an axe, and that other one over there for
the handle of a spade : some good planks might be cut out
of the trunk, enough to make several strong doors.” In spite
of all the benefits which they get from one, this is the kind of
returns that I am to have. Some day, without doubt I shall be
cut down and sawn to pieces.

Nesfield's—Anwari-i-Sukaili.

(13) A Father Unknowingly Slew His Son in Combat.

Again the combatants met. The final issue was now to
be determined. Shorab felt angry at being deceived in the
last contest and taunted his antagonist, saying, ‘ Dost thou
confront me again, old man, after thy experience of yesterday #
Truth counts for nothing with thee. Perl.aps some further trick
is in thy mind to-day. I have spared thee twice on account of
thine age, but this time thou shalt not escape,” * Youth,” saids
the veteran warrior, “is proud a.d confident. A cautious warrior
abstains from boasting. Perhaps this arm, old as it is cpmpared
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with thine, will curb the arrogance which inflames thy soul.”
They struggled as hefore and this time Rustam prevailed. He
threw Shorab under him, but being afraid, that he would not
have strength enough to keep him down, he drew out his dagger
and plunged it without losing a moment in the side of the
unhappy youth. Nesfield’s— Shorab and Rustam.

(14) Androcles.
(Gratitude is the sign of noble souls.)

A slave named Androcles once escaped from his master
and fled to the forest. As he was wandering about there he
came upon a lion lying down moaning and groaning. At first
he turned to flee, but finding that the lion did not pursue him,
he turned back and went up to him. As he came pear, the
lion put out his paw, which was all swollen and bleeding, and
Androcles found that a huge thorn had got ints it, and was
causing all the pain.  He pulled out the thorn and bound up
the paw of the lion, who was soon able to rise and lick the
hand of Androcles like a dog. Then the lion took Androcles .
to his cave, and every day used to bring him meat. But shortly
afterwards both Androcles and the lion were captured, and the
slave was sentenced to be thrown to the lion, after .the latter
had been kept without food for several days‘; The Emperor
and all his court came to see the spectacle, and Androcles was
led out into the middle of the arena. Soon the lion was let
loose from his den, and rushed bounding and roaring towards
his sictim. But as soon as he came near to Androcles he
recognised his friend, and fawned upon him, and licked his
hands like a friendly dog. The Emperor, surprised at this,
summoned Androcles to him, who told him the whole story.
Whereupon the slave was pardo..ed and freed, and the lion let
oose tc his native forest. Jacobs—_.ZLsop’s Fabies.
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(15) The Income of a Village Schoolmaster in Bengal.

The schooling fee was, on the average, one anna a nonth
per boy. Supposing the village schoolmaster had thirty or
thirty-two boys—I don’t believe he ever had more—his monthly
income¢ would amount to two rupees. Besides this, he had a
system of “requisitions.”  Most of the boys, when they came
to the afternoon school—for the school was held first from early
in the morning till about cleven o’clock, and again from three
o’clock i the afternoon till candlelight—brought from their
houscs for their teacher either a betel-leaf, or a betel-nut, or a
small ball of tobacco. In addition to these daily donations,
every boy was expected to give him once a month a * sida’ which
consisted of a quantity of unboiled rice, with a suitable accom-
paniment of vegetables, split pulse, mustard-oil, salt, and even
clarified butter,  All this, no doubt, made a considerable
addition to his income, yet it was quite insufficient to support
the pedagogue, his wife and two children ; the deficiency was
supplied by the produce of about ten bighas of land, which,
as he was unable to cultivate them himself, he held in partner-
ship with a neighbouring husbandman.

I.. B. Day’s Bengal Peasant Life.

(16) The Income of a Village Schoolmaster in
Sleepy Hollow.

The revenue arising from his schoo) was small, and would
have been scarcely sufficient to furnish him with daily bread,
for he was a huge feeder, but to help out his maintenance, he
was, according to the country custom in those parts, boarded
and lodged at the houses of the farmers, whose children he
instructed  With these he lived successively a week at a time ;
thus going the rounds of the neighbourhood, with all his worldly
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effects tied up in a cotton bandkerchief. ‘That all this migh:
not be too onernus on the purses of his rustic patrons, who are
apt to consider the costs of schonling a grievous burden, and
school-masters as mere drones, he had various ways of rendering
himself useful and agreeable. Sketch Book.

Irving—(1783-1859.)

(17) Man’s Ingratitude.

“If thou enquirest about men,” said the buffalo, “my
answer is that among men it is the custom to repay good with
evil. T will tell you my own history.  In my young days I was
the property of a man who kept me on his farm. Every year
I gave Dirth to a buffalo calf and filled his house with milk
and butter. It was I in fact, who supplied the means on which
he lived. He took all my calves away from me year aflter ycar
and sold them.  When I grew old and no more calves were
born, he gave up looking after me, and turned me out of the
stall, and set me loose in this plain to take carc of myself.
Here I have been grazing for some time past, and have become
fat as you see. Yesterday my old master came, and seeing how
plump I had become, he brought a butcher who carried a long
sharp knife, and sold me to him.  To-day they are going to take
me to the slaughter-house and cut me up into scveral pieces for
sale, This is to be the reward for all the good that T have done
_in my past life.” Nesfield’ s— A nwari-i-Suhatl.

(18) Bengali Ghosts.

Of Bengali ghosts, that is, the spirits of Bengali men and
Bengali women, thereis a great variety ; but there are five classes
which generally make their appearance, if not in cities and
towns—for they seem altogether to have left the seats of
enlightenment and civilisation—at least in the villages of Bengal.
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The first and most honourable class of ghosts are those which
pass by the name of ‘ Brahmadaityas,” or the spirits of departed
Brabhmans. Unlike other ghosts, they do not eat all sorts of
food, but only those which are considered religiously clean.
They never appear, like other ghosts, to frighten men, such an
object being beneath their dignity. They are for the most part
inoffensive, never doing harm to benighted travellers, nor enter-
ing into the bodies of living men or women. Another class
of ghosts, and they are by far the most numerous class, are
simply called ‘bhutas,’ that is, spirits. They arc the spirits
of departed Kshatriyas, Vaisyas, and Sudras. They are tall as
palmyra trees, generally thin, and very black. At night, especi-
ally at midnight—the hour and power of darkness—they go
about in the villages and fields, frightening night-walkers and
belated travellers. Dengal Peasant Life.

(19! Birbar—a Devoted Servant.

Birbur returned to his house, and the king, unperceived
followed him there. It was now midnight, the wife, the son and
the daughter were all asleep. Birbar awakened his wife and
gave her full particulars of all that had passed. She then
awakened her son, and put the case before him. ‘Son,” she
said to him, ‘by sacrificing your head the king’s life will be
saved, and the Government, too, will endure. Are you willing ?’
* Mother,” said he, ‘I am willing for several reasons. In the
firs. place, it is your command ; in the second it is for the bene-
fit of my lord, the king; in the third it is for my benefit ; for
if this body of mine can be made of use to a deity, what greater
blessing or what higher honour could be conferred on me?’
Birbar once more addressed his wife and said, ‘If thou art
willing to give up thy child, I will take him away and sacrifice
him for the king." ‘I have no concern,’ she answered, ‘wvith
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son, daughter, brother, father, mother or any other kinsfolk.
It is from you, and you only, that my happiness comes. It is
written in our law that a woman is neither sanctified by temple-
offerings nor by religious rites ; that her duty consists in serving
and honouring her husband. Whatever virtues she may practise
in this life, if she does not obey her husband and think of him
first in all things and at all times, she will fall into hell in the
life to come.’ J. Nesfield’s— Baitd! Packisi.

(20) Good Men Like Trees Live for Others.

Trees give shade for the benefit of others; and while they
themselves stand in the sun and endure the scorching heat, they
produce the fruit by which others profit. The character of
good men is like that of trees. What is the use of this perishable
body, if no use of it is made for the benefit of mankind ? Sandal-
wood—the more it is rubbed, the more scent does it yield.
Sugar-cane—the more it is pecled and cut up into pieces, the
more juice does it produce. Gold—the more it is burnt, the
more brightly does it shine. The men who are noble at heart
do not lose these qualities even in losing their lives. What
matters it whether men praise them or not? What difference
does it make whether riches abide with them or not ?  What
does it signify whether they die at this moment or whether
their lives are prolonged ?  Happen what may, those who tread
in the right path will not set foot in any other. Life itself is
unprofitable to a man who does not live for others. To live
for the mere sake of living one’s life is to live the life of dogs
or crows. Those who lay down their lives for the sake of a
Brahmin, a cow, a friend or a wife, or even for the sake of a
stranger, will assuredly dwell for ever in a world of bliss.

Daitil Packisi.
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(21) Portia a Daniel.

Portia asked if the scales were ready te weigh the flesh ;
and she said to the Jew, “Shylock, you must have some surgeon
by, lest he bleed to death.”  Shylock whose whole intent was
that Antonio should bleed to death said, ““It is not so named
in the bond.”  Portia replied, “It is not so named in the bond,
but what of that ? It were good you did so much for charity.”
To this all the answer Shylock would make was, ‘It is not in
the bond.” “Then,” said Portia, “a pound of Antonio’s flesh is
thine. The law allows it, and the court awards it. And you
may cut this flesh from off his breast. The law allows it
and the court awards it.”  Again Shylock exclaimed, “O wise
and upright judge ! A Daniel is come to judgment!” And then
he sharpened his long knife again, and looking eagerly on
Antonio, he said, ““ Come, prepare.”

Tales from Shakespeare

Lamb, (1775-1834).

(22) Fatima—An Angelic Woman.

He had heard, too, all the persons of repute in the city
talking of a woman called TFatima, who was retired from the
world, and of the miracles she wrought. As he fancied that
this woman might be serviceable in the project he had conceived,
he madc more minute inquiries, and requested to be informed
more particularly who that holy woman was, and what sort of
miracles she performed. What! said the person whom he
addressed, have you never seen or heard of her? She is the
admiration of the whole town, for her fasting, her austeritics,
and her exemplary life. Iixcept Mondays and Fridays, she never
stirs out of her little cell. And on those days on which she
comes, into the town, she dces an infinite deal of good ; for there
is not a person who is discased but she puts her hand on them
and cures them, Arabian Nights (Macmillan & Co.)
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(23) The Duke in Banishment.

When the cold winds of winter made the duke feel the
change of his adverse fortune, he would endure it patiently and
say, “these chilling winds which blow upon my body, arc true
counscllors: they do not flatter, but represent truly to me my
condition : and though they bite sharply, their tooth is nothing
like so keen as that of unkindness and ingratitude. I {ind that,
howsoever men speak against adversity yet some sweet uses
are to be exracted from it ; like the jewel, precious for medicine,
which is taken from the head of the venomous and despised
toad.” In this manner did the patient duke draw useful moral
from cverything that he saw, and by the help of this moralizing
turn, in that lifc of his, remote from public haunts, he could
find tongues in trees, books in the running brooks, sermons in

stones, and good in every thing. Zules from Shakespeare.

(24) An Ojha or Exorcist.

The exorcist came, and wanted in the first instance to
ascertain whether the woman was a real woman or a ghost.
Tor this purpose he lighted a piece of turmeric and set it below
the nose of the supposed woman. Now this was an infallible
test, as no ghost, whether male or female, can put up with the
smell of burnt turmeéric. The moment the lighted turmeric
was taken near her, she screamed aloud and ran away from the
room. It was now plain that she was cither a ghost or a
woman possessed. by a ghost.  The woman was caught hold of
by main force and asked who she was. At first she refused to
make any disclosures, on which the Ojha took up his slippers
and began belabouring her with them. Then the ghost said
with a strong nasal accent—[or all ghosts speak through the
nos:—that she lived on a tree by the side of the tank, that she
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had scized the young Brabmini and put her in the hollow of
her tree because one night she had touched her, and that if any
person went to the hole the woman would be found.

1olk-tales of Bengal.

(25) How a Bad King' Became a Good One.
(Do unto others as you world be done by.)

One day, when I was out for a hunt, I saw a dog chase a
fox and crunch the bone of one of its legs between its teeth.
The fox was scaicely able to creep into its hole alive. Very
soon afterwards that same dog received a blow from a man, who
flung a stone at it and broke its leg. The man had not gone
many steps before his leg was broken by a kick from a horse.
The horse had not gone far before its leg slipped into a hole,
wherc it was tightly held by the root of a tree and broken.
Seeing all this I ~ame to my senses and said, *“ Dig not a pit for
others, lest thou fall into it thyself. 1o unto others as you
would be done by. The evil that I do to others will some day
fall upon myself.” Anzwoari-t-Suhaili.

(26) Dog-Worship.

¢ This conduct of yours’ said the young merchant, ‘is to my
mind repulsive” Man is the noblest of God’s creatures and
dogs are not pure or clean in their ways. To make the noblest
of God’s creatures cat the leavings of one of the impurest of
animals is sacrilege. s there any religion or creed in which such
sacrilege is allowed ? They are your prisoners, it is true. Is not
that enough ? In other respects they are your equals,—human
like yourself. Now, a doubt arises in my mind whether you are
a Musalman. How can I know what you are? Apparently you
worship the dog. I cannot touchr your dinner until this doubt
is removed. Nesfield’s— ZVe King and the Rultes.
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(27) Dog-Worship Explained.

I have now described, O king, the last attempt made by
my brothers to take away my life. There is a common saying,
that the first and second fault may be pardoned, but the thnd
must be punishcd. My life was not sale so long as these brothers
were at large I decided therefore, that henceforth they must
be kept under lock and key, and that is why you see them
brought here to-day in iron cages. If they were shut up in jail
they might escape and plot further mischicl against me ; or if
they could not escape, they might perish from want of food and
drink, as prisoners sometimes do who have no friend in the jail
to look after them.

‘The honour, O king, which I pay to this dog is on account
of its fidelity to me. He never left me and he three times saved
my life. A faithful dog, who saves his master’s life at the risk
of his own, is more to be esteemed than a man who has no
gratitude and who seeks to destroy the life of his brother.

The King and the Rubies.

(28) The Ghatak or Match-maker.

As in India, young men and young women do not them-
selves choose their partners in life, they have to depend on the
good offices of this bappy functionary, who, however, bears his
commission not from the parties themselves but from their
parents and guardians. His occupation is one of the pleasantest
in the world ; and what occupation can be more pleasant than
to be daily conversent with amiable bridegrooms, and blooming
brides, to tie the knot of holy matrimony, and to be thus
instrumental in the promotion of buman happiness? This
worthy functionary’s characte- is as amiable as his occupation is
pleasant. He possesses the highest Christian virtue in perfection
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irasmuch as he possesses an unlimited measure of that charity
which covers a multitude of sins.  Tle bas never been known to
find any fault with any young man or young woman of marriage-
able age. 'The spinster may be as ugly as onc of Shakespeare’s
witches, and the young man may be as deformed as deformity
itself, the “ghatak’ sees no defect in either. The one, in his eye,
or at any rate in his mouth, is as beautiful and gentle as Lalkshmi
and the other as handsome and accomplished as Aazrtrkeya.
Bengal Peasant Life.

(29) The Darwish Who Became Worldly-minded

By degrees the man himsclf began to alter.  From  being
a saint, whose thoughts were fixed on the world to come, he
became attached to the affairs of this world and fond of
temporal power. ‘The king, finding that the kingdom prospered
under bis management, placed the reins of Government almost
entirely in his hands.  When left alone to commune with his
own thcaghts, he shed tears of penitence.  But in the morning,
when suitors again flocked to his hermitage, the love of worldly
power took hold of his mind once more, and all desire of
going back to his old life left him.  He became, in fact, more
firmly attached to the affairs of this world than he had ever
heen before. In order to get more and more power placed in
his own hands, he dismissed several men from the office which
they had long been holding under the king.
Anwari-i-Sukaily,

(30) Dying Sarala (an Ideal Wife).

Sarala was fully conscious rfow, as people on their deathbed
sometimes are before they pass away. ‘“Why do you weep?”
she said, looking up to Bidhubhusan’s face.

“Sarala, Sarala, you are goiug to leave us and the world for
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ever, and you ask why T am weeping !” exclaimed Bidhubhusan
iu the greatest agony of heart,

A celestial calm rested on the face of Sarala, which even
moved the doctor. “ My end is near,” she said, “ but it is not
true that I have been unhappy. A woman is happy if she has
a kind husband and loving children. In my husband and in
my child T have been happy, as happy as any one could wish
to be. I had such concern while you were away ; bhut now that
you have come home I shall die in peace.”

“Don’t talk like that, Sarala, Oh don’t, or my heart will
break.”

Dakshina Charan Roy’s English Translation of Svarnalata.

(B) RAMAYAN AND MAHABHARAT.
(31) Oudh under Dasarath.

The fair city of Ayodhya stood brave and proud upon the
banks of a beautiful river which mirrored inits pellucid depths—
the towers, domes and turrets at whose foot its peaceful people
dwelt in purity of soul, without envy or lying. All had cattle
and grain and gold, and the grip of poverty and the pangs of
famine were unknown. None were beggars and none lived by
fraud or theft ; all were neighbourly. In this city too, promises
made were truly performed. Men broke not their covenants
and wives were faithful to their vows, and from every cottage
men of pious poverty were given sustenance. The twice-born:
had subdued the evil: passions which infest all men, desire
of wealth, and sloth, The holy Brambans, clainied respect of
all. Three quarters of his ecarthly life a Bramhan spent in
meditation ; he stood pre-cmiment, the instructor of kings, the
scribe and doctor of law. Secoud in rank were the warriors and
rulers. Husband-men and merchants revered the priésts and



(36 )

rulers and plied their trades—tillage, commerce, and the lending
of money at interest. The Sudras, toilers all, laboured and were
proud of their work. Each of the four castes worshipped God
and honoured guests with fitting ceremony as enjoined by holy
writ.  Such was the ruling of Oudh in the days of Dasaratha.
Gandy’s Warnderings of Rama.

(32) The Glorious Reign of Rama.

So began the long and prosperous reign of Rama and Sita
which the bards agree in recording as the golden age of Ayodha,
for they say :

Untimely death visited not the subjects of Rama, they en-
joyed freedom from disease, women bewailed no husbands or
children lost. No robbers, cheats or false dealers were found
throughout the length and breadth of the land, for each man
oved his néighbour, as himself. Trees yielded their fruit as
cach season came, harvests never failed to fill the granaries to
overflowing, and the people were happy in their labour.

The Wanderings of Rama.

(33) Yudisthira Answers the Spirit.

The spirit questions: What is the chief of virtues ? Which
is the most fruitful ? What best can ease deep grief ?

The king replies : Charity is the best of virtues. Reverence
is the most fruitful. Conquest of self gives rest.

The spirit questions : What enemy is hardest to conquer ?
What disease lasts as long as life? Who is the most upright man
Who is the most wicked ?

The king replies : Anger is man’s worst foe. The pain of
greed never forsakes the heart which holds it. He who loves
best is holiest, A cruel man is most wicked of all.

The spirit questions :  Is a man holy by birth-right ? Does
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he make himself holy by reading of the sacred books or by living
a true life 7
The king icplies : No man wins holiness except by his
conduct.  If a man of cvil nature knew the holy books right
through, he would still be evil.
Richard Wilson—2%¢ Indian Story ook,

(34) Duryodhan would not Part with an
Inch of Land.

‘Should we play the battle-game and lose it, what matter ?
Heaven’s doors of gold will open for the warrior who meets his
death 1n battle, It undefcated we should fall on the plain, the
arrows will not sting us and death will be pleasant.  What did
the ancient sage say of the Kshatra 2 The Kshatra is not afraid
of his enemy in the fight, he breaks like hardened timber, docs
not bend and cannot yield @ unto no one, except priest and
preceptor will he bend his head.  Indraprasthe, which in a
weak moment my father gave to Yudhisthir will never be his
again while I and my brothers arc alive. Dhritarashtra shall
continue to rule one undivided kingdom. On those conditions
we will sheathe our swords in friendship.  Whereas i1 days gone
by the monarchy was unwisely split in two, it is now united and
shall never be divided again.  That then is my answer, Its
words are plain.  The sons of Pandu ask in vain for any portion
of the Kuru empire. So help me, righteous gods in heaven,
they shall have neither town nor village, mart nor hamlet, no
not so much as a neecle-point would cover !’

Gandy’s—Z%e Pardava Princes.

(35) Horse-Sacrifice.

An Aswamedh or horse sacrifice was the greatest kind of
sacrifice that a monarch in ancient India could undertake, and
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none but a sovereign of wide domain and very high rank could
venture to perform it.

At such a time Brahmans were invited to attend from all
parts of the kingdom or empirc ; hermits, rishis, and sages
were invited to come from the surrounding forests; and princes
from the neighbouring kingdoms. All visitors were received
and maintained as guests of the king so long as the sacrifice
lasted, and when the sacrifice was over they were dismissed
with valuable gifts.

The horse selected for the purpose was allowed to wander
wherever it willed for one whole year. If during that year it
was scized by any prince, this implied that the prince who had
seized it was ready to challenge the sovereignty of the king
who owned it.  But if no one seized it, the horse was considered
fit to be sacrified, and the ceremony was performed.

During the year in which the horse was allowed to wander,
messengers were sent round to all whom the king wished to
invite, .nd buildings or tents of various kinds and sizes were
made ready for receiving them.

A sovereign might have various reasons for celebrating a
horse-sacrifice. It might be done for the purpose of asserting
his sovereignty among neighbouring princes. Or it might be
done in the hope of obtaining some special favour from the
higher powers, as when Dasaratha, the father of Ram, sacrified
a horse in order to obtain the birth of sons.

Nesfield’'s—7%e Last Exile of Sita.

(36) Krishna’s Advice to Yudhishthira

Krishna stopped and turned to them, giving his parting
words, in a calm and clear voice, ‘Mighty king, guard thy fair
kingdom with sleepless care. Waich thy subjects’ welfare like a
father and with all a father’s love, Be to them like the rain
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drop to the thirsty ground. Be the tree of shelter in the hect.
As the blue sky bends over the earth, so be kind to thy subjects.
Rule thy kingdom virtuously and with a mind that knows not
passion or pride. The Pandayva Princes,

(37) Vidur's Advice.

It is ordained, Yudhisthir, that this exile must be for your
good. Itisa trial and severe devotion, appointed to chasten
and to heal you. Free your heart from sin and greed. Letjyour
righteousness shine gently as the moon’s light. In patience
emulate the earth, radiate your good influence like the rays of
the sun. May your strength be beyond resistance like a strong
wind. However great your sorrow, learn a lesson from it.
While you live in exile continue righteously. I trust you will
return safe and happy, and that these old eyes will see you, with
every human temptations surmounted, wearing the God-given
crown of virtue. The Pandava Princes.

(38) Rama Refused to Take Another Wife.

“Great king,” said the family priest, “‘ our sacred law-books
direct that the rites of religion cannot be properly accomplished
by a king without the help of his wife. Tor the performance
of the horse-sacrifice it is ruled that for the whole period of
one year, during which the horse is wandering abroad, the
king who gives the sacrifice must have a drawn sword placed
between himself and his wife at night-time, and that he mnst
not even touch her. As you have no wife, how can this rule
be complied with ?” Wher. Rama heard this, his face fell and the
tears rose to his eyes. He remained for sometime downcast
and silent. Then drawing a deep sigh he turned to Vasistha
and said : “ O Store-house ¢f Virtue, I had not thought of this
before. Now tell me if you can what I should do.”
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“1 see no way out of the difficulty,” said the priest, “ but
that you should take another wife.”

At the thought of taking another wife Ram’s whole nature
immediately rebelled. Here the greatness of his charities shone
out at once. The more Vasistha urged him to adopt this

course, the more determined he was to reject it,
The Last Iixile of Sita.

(390 Krishna to Arjun in the Battlefield.

The wise neither gricve for the dead nor for the living.
I mysell never was not, nor thou, nor all the princes of the
carth, nor shall we ever hercalter cease to be. The man who
believeth, that it is the soul which killeth, and he who thinketh
the soul mnil be destroyed, are both alike deceived ; for it neither
killeth nor is it killed.  The weapon divideth it not, the fire
burneth it not, the water corrupteth it not, the wind dricth it
not away. It is eternal ; therefore, believing it to be thus, thou
shouldst rot gricve. The Pandava Princes.

(40) Sita Follows Rama in His Exile.

Sita, sweet and gentle though she was, had quite other
conceptions of her duty in the case.  She waived all thoughts
of comfort in a palace while her lord would be facing danger
and dcath.  Does my husband speak the words of Rama?
And will he, though banished, forsake his wedded wife? Nay,
I accept not such counsel for it is not meet from the lips of a
pince and a warrior. The faithful womai will go with her
husband, to the wttermost parts of the earth. The wifc’s estate
is not to be guided by thoughts of sires, or sons, or brothers—
her fate is that of her lord. If, then, Rama goes forward into
the thicket, Sita shall go first t> make his path smooth.
Therefore reject all fears on my account. The wife makes her
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home by her husband’s side, and clings to him as the shadow
to the substance. I fear nothing with thee, for matchless is
Pama’s skill. Together we shall wander over hills and through
glades, threading the narrow way across the forest and swimming
the pellucid stream. Thus shall we spend the years in peace
and happiness. The 1Vanderings of Rama.

(41) Draupadi’s Courage.

With dress disarranged and hair trailing down, Draupadi
dragged herself along after Duh-sasan.  * Fathers,” she cried, ‘for-
give me for this disrespeatful appearance,  Duh-sasan, refrain
from touching me : a woman’s hair is sacred. Honoured sires,
I besecch you to protect me.  Are you not afraid of vengeance
from on high ? There is my husband Yudhisthir ; no sin stains
his soul.  What ! Is there none of you will save me from shame ?
Is there no chief here will save a woman’s lifc? Is there no
hand or voice to defend a wife who esteems her honour higher
than her life ? Alas, the glory of the Kurus is gone ; the name
of Bharat is disgraced for ever, the Kshatras’ prowess is a thing
of naught. If it were not so, why would a Kuru warrior merely
look on at the shaming of a woman ? Why do not your weapons
gleam in the cause of a faithful queen? Is Vishma’s goodness
gone? Has Drona lost his ancient power? Has the monarch
of the Kurus ceased to care and to battle for the just? Why
do ye silently look on? Why are your eyes fixed and still and
expressionless as those of the dead, and your right arms, are
they palsied while you witness the shameful deed of the Kuru?

The Pandava Princes.

(42) Sita’s Ordeal of Fire.

Sita, fearing Rama entertained some doubts of her ccnstancy,
besged him with tearful eyes to dispel them as they were entirely
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unfounded. But suspicion is hard to fight against, and Sita felt
it was hopeless. At last she bade ILakshman build her a funeral
pyre, saying she could not live while her honor was clouded.
All the time Rama’s eyes did not stir and his face betrayed no
feeling, yet within he experienced sore anguish : this was Sita’s
terrible trial, and she elected to undergo the ordeal of fire to
prove her purity or depart from a world of calumny.

Lakshman, greatly agitated, built the fire of logs, ard the
princess of the house of Videha called upon the God of fire,
who tests and purifies all things, and separates the dross from
the pure, ‘If my thoughts, words and deeds have been those
of a faithful woman—may the Fire protect me !’

Boldly and proudly then the princess of righteous Janaka,
walked on and up the pyre, into its hottest flames, and a
thousand witnesses shook in agony as she sank and disappeared
amid the red fire. The Wanderings of Rama.

(43 Sita to Lakshman.

Sita said :(—'* O Lakshman, blame neither thyself nor thy
elder brother. Go back to him forthwith, and say what you
can to relieve his mind.  Tell him from me that T know he has
acted from a sense of duty in banishing me as he bhas done. It is
the first duty of a king to satisfy his subjects in all things though
it may cost him his happiness, and even his life. Tell him that
if through his fear of the people’s reproaches it is necessary for
m~ to live apart fiom him, he wiil none the less be always in my
thoughts.  Tell him, too, that I shall strictly attend to all the
religious rites aud duties observed in the sacied retreat to which
he has sent me so that in the next birth he may still claim me as
his wife,’

Having so said, she took hola of Lakshman’s hands ; then
with streaming eyes and broken voice she added: “Give me
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your oath, O Lakshman, that you will attend to him hencefortb,
as carefully as you have been wont to do in past years; tell him
(what you know to be true) that I have not spoken one word of
reproach or blame against him for his having sent me away, that
I am still his wife in spite of the distance that has been placed
between us, and that my only happiness (if I continue to live at
all) will be to hear that he is happy himself among his kindred
and his subjects. The Last Exile of Sita

(44) Sita Translated.

But Sita’s soul rebelled against being forced to submit to
such an unexpected insult. She who had never once failed or
faltered in the purity of her love, could not stoop to plead her
cause before a mixed assembly of ignorant strangers. With all
the strength of voice that still remained to her wasted form she
said :  “ O Mother Earth, if from the day of my oirth I have led
a spotless life—if I have laboured to act my part in nurity of
devotion and have been a true and faithful wife, spare me the
shame of these reproaches and take me unto thyself, ”

Suddenly the ground opened and there appeared a throne
of marvellous beauty, on which Zrithivi, the goddess of Earth
was seated. She took Sita by the hand and said, *“Welcome,
my daughter,” and placed Sita by her side. The sinless but
dishonoured queen, seated on the throne of Prithivi, slowly
descended into the earth, and as she descended, a shower of
flowers fell upon her nead from the bright beings of the upper
world.

Among the thousands who witnessed this sight every one
was now convinced of the innocence of the ill-used Sita. But
it was too late ; she had left (e bhabitations of men for ever.

The Last Exile of Sita.
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(45) The Ideal Sita.

The height of ambition of a woman is to be like Sita : the
pure, the allsuffering ! when you sce these ideals, you can at
ence find out the real condition of life in India—suffering Sita
stands, as it were, for the race. Sita is typical of India, the
idealized India, And whether she cver lived or not, whether
the story is true or not, it does not matter much. We koow
that the ideal is there.  There is not another mythological story
which has gone amongst the whole nation, entered into their
very life, and tingles in every drop of blood of the race, as this
ideal of Sita.  Sita is the name in India for everything that
is good, pure and holy; everything that in woman we call
woman-—the patient, all suffering, cver-faithful, ever pure wife.
Through all the suffering she had, there was not one harsh word
against Rama.  She took it as her own duty and performed her
part of the duty. Think of the terrible injustice of her being
exiled into the forest.  But Sita knows no harshness.  That is
again, the Indian ideal.  Says the ancient Buddha: ‘“And when
a man hurts you ; if you turn back to hurt, that would not
cure the first injury ; it would only create in the world one more
wickedness.” Sita was a true Indian in that. Sita never
returned injury.

ixtract from a lecture on the Ramayana by Swamti
Vivekananda, published by kind permission of
Messrs. Natesan & Co.

(C) GREAT MEN AND GREAT WOMEN.
(46) Christ.
From the first day to the last, he (Christ) is the same, always

the same, majestic and simple, infinitely firm and infinitely
gentle,  What a proof of the divinity of Christ ? With an empire
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so absolute, he has but one single end, the spiritual amelioration
of individuals, the purity of conscience, the union of that which
is true, the holiness of the soul. Christ speaks and at once
gencrations become his by stricter closer ties than those of blood
—by the most sacred, the most indisolluble of all unions.  He
lights up the flame of a love which consumes every other love.
Christ’s greatest miracle, undoubtedly, is the reign of charity.
Napoleon (1769-1821)
(From Abbot’s Life of Napoleon).

(47) Siddhartha Forsakes His Wife.

Through many hours of contemplation it was borne in upon
the heart of Prince Siddhartha that his life within the palace of
pleasure, guarded by the lofty wall and shut in by the triple
gate, was utterly unworthy of him. IHe was at heart by no
means weary of his lovely home, but the sorrows of the outer
world called him insistently, urged him to leave all that was
pleasant and enervating and to take a part in righting wrongs
and relieving the burden of the world. The great decision was
reached one night when all but the prince were sunk in
peaceful slumber.  The midnight sky sparkled with countless
stars, and the cool air fanned the flushed cheeks and the brow
of the prince, as he took his solemn vow of renunciation, while
Yasodhara slept.

“0 summoning stars, I come ! O mournful earth !

For thee and thine 1 lay aside my youth,

My throne, my joys, my golden days, my nights.

My happy palace—and thine arms, sweet (QLeen !

Harder to put aside than all the rest !

Yet thee, too, I shall save, saving this earth ;

oer cee .

Now I am fixed, and now I will depart
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Never to come again, till what I seek
Be found—if fervent scarch and strife avail. ”
The Indian Story Look.

(48) Message of Ramkrishna Paramhansa.

Do not care for doctrines, do not care for dogmas, or sects,
or churches or temples ; they count for little compared with
the essence of existence in cach man which is spirituality, and
the morc that this is developed in a man, the more powerful
is he for good. Earn that, first acquire that, and criticise no
one, for all doctrines and creeds have some good in them. Show
by your lives that religion does not mean words, nor names, nor
sects but that it means spiritual realization. Only those can
understand who have felt. Ouly those that have attained to
spirituality can communicate it to others, can be great teachers
of mankind. They alone are the powers of light. To proclaim
and make clear the fundamental unity underlying all religions
was the mission of my Master. Other teachers have taught
special religions which bear their names, but this great teacher
of the nineteenth century made no claim for himself, he left
every religion undisturbed because he had realized that, in reality,
they are all part and parcel of one Eternal Religion,

An extract from a speech of Swami Vivekananda
Printed by Messrs. Nateson & Co.

(49) God According to Kabir is to be Found
Everywhere.

Those who sought Him needed not to go far ; for He awaited
discovery everywhere, more accessible to “the washerwoman and
the carpenter ” than to the self-righteous holy man. Therefore
the whole apparatus of piety, Hiadu and Moslem alike—the
temple and mosque, idol and holy water, Scriptures and priests—
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were denounced by their inconveniently clear-sighted poet as
mere substitutes for reality ; dead things intervening between
the sovl and its love—

The images are all lifeless, they cannot speak; 1 know, for

I have cried aloud to them.
Extract from Evelyn Underhill’s Introduction to

Sir Rabindranath Tagore's

“ One Hundred Poems of Kabir”

(50) The Teaching of Sadi.

The vanity of worldly pursuits, and the true vocation of
man, are everywhere insisted upon. In Sadi’s code of morals,
mercy and charity are not restricted, as by some bigoted
Muhammadans, to true believers Ivil, it is said, should be
requited with good. Sadi not only preached the duty of
contentment and resignation, but practised what he preached.
In a life prolonged to twice the ordinary pericd alioted to man,
he showed his contempt for riches, which he might easily have
amassed, but which, when rhowered on him by the great, he
devoted to pious purposes ; being minded that: ¢The poor
man's patience better is than gold” Thus, when the Prime
Minister sent him a present, he expended it in erecting a house
for travellers.

Edward B. Eastwick— Preface to the Gulistan.

(s1) Rana Pertab.

Had Mewar possessed her Thucydides or her Xenophon,
neither the wars of .he Peleponnesus nor the ictreat of the
“Ten Thousand,” would have yielded more diversified incidents
for the historic Muse, than the deeds of this brilliant reign amid
the many vicissitudes of Mewar. Undaunted heroism, inflexible
fortitude, that which “keeps honour bright,” perseverance,—



(48 )

with fidelity such as no nation can boast, were the materials
opposed to a soaring ambition, commanding talents, unlimited
means, and the fervour of religious zeal 5 all however, insufficient
to contend with onc unconquerable mind. There is not a pass
i the alpine Aravali that is not sanctified by some deed of
Pertap,—some brilliant victory, or oftener, more glorious defeat.
Huldighat is the Thermopylae of Mewar; the ficld of Deweir
her Marathon. Todd’s Rajasthan.

(52) Wireless Telegraphy.

The first practical system of wireless telegraphy was invented
and carried out by a young Italian engincer of the name of
Marconi.  Strictly speaking, it may be said that Marconi
discovered nothing.  What he did was to apply the scientific
discoveries of his predecessors and make them practically useful.
Wircless telegraphy has been the means of preventing great
disasters at sca by enabling vessels in distress to snmmon the aid
of other vessels, B, V. Fournier— I1onders of LPhysical Science.

(53) Rabindranath Tagore's Love of Nature
in Infancy.

Irom the very first time I can remember I was passionately
fond of nature. Ab, it used to make me mad with joy when
I saw the clouds come up in the sky one by one. 1 felt, even in
those childish days, that I was surrounded with a friend, a
companionship, very intense and very intimate, though I did
not know hcw to name it. I had such «n exceeding love for
nature, [ cannot tell how to describe it to you, but nature
was a kind of loving companion always with me, and always
revealing to me some fresh beauty

Ernest Rhys— Rabindranath Tagore.
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(540 The Message of Rabindranath Tagore.

The union of nations, the destroying of caste, religious
pride, race-hatred and race-prejudice-—-in a word, the “ making of
man,” there lies his human aim. ‘1t is,” he says, ‘the one
problem of the present age and we must be prepared o go
through the martyrdom of sufferings and humiliations till the

victory of God in man is achicved, Ernest Rhys,

(55) Madame Caroline Werckner —A Heroic
English Woman.

‘At a large German station, which almost all the prisoncers’
trains pass through, a lady went every night during all that long,
long dreadful winter, and for the whole night, to feed, and warm,
and comfort, and often to receive the last dying words of the
miserable Irench prisoners, as they arrived n open trucks,
some frozen to the bottom, some only as the deau, others to
die i the station, all half-clad and starving.  Some had been
nine days and nights in these open trucks, many had been
twenty-four hours without food. Night after night, as these long,
terrible trainsful dragged their slow length into the station, she
knecled on its pavements, supporting the dying heads, receiving
their last messages to their mothers; pouring wine or hot milk
down the throats of the sick ; dressing the frost-bitten limbs ;
and,” thank God, saving many. Many were carried to the
prisoners’ hospital in the town, of whom about two-thirds
recovered. Every bit of linen she had went in this way. She
herself contracted incurable ill-health during these feurful nights.
But thousands were saved by her means.”

Florence Nightingale (1820-1910).
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(56) A Daughter of the Rana of Qodipur,—A Heroic
Rajput Wife.

Bernier, who was present, says, I cannot forbear to relate
the fierce reception which the daughter of the Rana gave. to
her husband, Jesswunt Sing, after his defeat and flight.
When she heard he was nigh, and had undzrstood what had
passed in the battle; that he had fought with all possible
courage ; that he had but four or five hundred men left; and
at last, no longer able to resist the enemy, had been forced to
retreat ; instecad of sending some one to condole him in his
misfortunes, she commanded in a dry mood to shut the gates of
the castle, and not to let this infamous man enter ; that he was
not her husband ; that the son-ia-law of the great Rana ' could
not have so mean a soul ; that he was to remember, that being
grafted into so illustrious a house, he was to imitate its virtue ;
in a word, h: was to vanquish, or to die. A moment after, she
was of another humour ; she commands a pile of wood to be
laid, that she might burn herself.” By which story one may
see,” says Bernier, '‘a pattern of the courage of the women in
that country.” Ragasthan.

(s7) Edison.

Edison was born in the year 1847. He never went to
school.  All the education he ever got was given to him by* his
mother. At the age of twelve he was put to work on a railway.
Having a great deal to do with newspapcrs, he managed to pick
up the art ol printing, and by and by he printed a newspaper
of his own in a luggage van. One day he rescued a station
master's child which was nearly run over by a train. The
station master out of gratittde taught him how to work the
telegraph, which had been introduced just then. Young Edison
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acquired great skill at the telegraph, and was soon employed as.
a telegraphist. Wonders of Physical Science.

(s8) Howard’s Prison-reform.

The career of John Howard was throughout a striking
illustration of the same power of patient purpose. His sublime
life proved that even physical weakness could remove the
mountain in the pursuit of an end recommended by duty. The
idea of ameliorating the condition of prisoners engrossed his
whole thoughts and possessed him like a passion, and no toil,
nor danger, nor bodily suffering could turn him from that great
object of his life. Though a man of no genius and but moderate
talent, his heart was pure and his will was strong. Tven in his
own time he achieved a remarkable degree of success ; and his
influence did not die with him, for it has continued powerfully
to affect not only the legislation of Lngland, but of all civilized
nations, down to the present hour. Self-lelp.

Smiles (1812-1,04).

(59) Johnson’s Manliness

Mr. Bateman’s lectures were so excellent, that Johnson used
to come and get them at second-hand from Taylor, ull his
poverty being so extreme, that his shoes were torn out, and his
feet appeared through them, he saw that this humiliating circum-
stance was perceived by the Christ-church men, and he came no
more, He was too proud to accept of money, and somebody
having set a pair of new shoes at his door, he threw them away
with indignation. Boswell’s Jolnson.

(60) Alexander’s Reproof of Luxury.

Furthermore, Alexander perceiving on a time, that his
friends became very dissolute and licentious in diet and life,
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that there were also that used precious perfumes and sweet
savours when they bathed themselves, more than there were that
rubbed themselves with oily that they bad flae chamberlains
to rub them i the bath, and to muake their beds soft and
delicate : he wisely and courteonsly rebuked them and said :
“T o marvel)” said he, “that you which have fought so often in
great battles, do not remember that they which tiavel, do sleep
more  soundly, than they that tuke their case and do nothing
and that you do not mark that comparing your life, with the
manner of life of the Persians, to live at pleasure 1s a vile thing,
and to travel s princely.  And now I pray you, can a man take
pain to dress his own horse, or to make clean his lance or
helmet, that for slothful curiosity’s sake, disdaineth to rub his
own body with his fingers ?

North’s Translation of Pluwtarcl’s Zife of Alexander.

(01) Gladstone’s Ambition.

“Well,” Gladstone said, “I do not think that T can tax
myself in my hfe with ever having been much moved by ambi-
ton.,” If ambition means love of power or fame for the sake
of glitter, decoration, external renown, or even dominion and
authority in their own account—and all these are common
passions enough in strong natures as well as weak—then his
view of himsell was just. He had none of it.  Ambition ina
hetter sense, the motion of a resolute and potent genius to use
strength for the purposes of strength, to clear the path, dash
obstacles aside, force good causes forward—such a quality as
that is the very law of the being of a personality so vigorous,
intrepid, confident, and capable as his.

John Morley—Life of Gladsione.
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(62) Sir Walter Scott as a Novelist.

In Europe, as in lingland, Walter Scott remains as yet
the last in the series of the great creative spirits of the human
race. No one of his successors, however clear be the genius
and the partial success of some of them, belongs to the same
grand type of mind, or has now a lasting place in the roll of the
immortals.  Such is Scott, who, we may say has done for the
various phases of modern history, what Shakespeare has done
for the manifold types of human character.

Frederick Harrison.

(63) Napoleon’s Resolute Determination.

One of Napoleon's favourite maxims was **The truest
wisdom is a resolute determination.” His life, beyond most
others, vividly showed what a powerful will could accomplish,
He threw his whole force of body and mind direct upon his
work. Imbecile rulers and the nations they governed went
down before him in succession, e was told that the Alps
stood in the way of his armies—* There shall be no Alps.”
“Impossible,” said he, *“is a word only to be found in the
dictionary of fools.” Self-Ielp.

(64) Carlyle’s Poverty.

Carlyle lived and worked in poverty, in most honourable
poverty, most nobly accepted and even welcomed. There is
nothing finer in literary history than the stern resolution with
which he clung to a life of simplicity. Here, again, one must not
exaggerate. His rea! difficulties about money lasted at mout
four or five years. During the greater part of his life he had
nearly all that he seriously nceded. At no time did his mode
of living fall below the standard of comfort to which he had been
accustomed. Frederick Harrison.

4
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(65) Charles Bradlaugh.

Without any of the advantages of birth, cducation or
association and in spite of poverty, persecution and suffering, he
rose to be one of the choice spirits of his time. He was the
embodiment and impersonation of self-help and self-sacrifice,
From an ordinary crrand boy he rose to be one of the most
powerful public men of his generation. I'rom the day his parents
turned him out of doors, a stripling lad new to the world, down
to his last moments he knew no rest.  His life was one long
struggle against adversity.  But bis energy, force of character, his
genius, his courage and his perseverance conquered all prejudices,
and to-day his name finds an honourable place in the pages of
his country’s history.

From the Life of Charles Bradlaugh by Natesan and Co*

(66) Jeswant Sing.

The life of Jeswant Sing is one of the most extraordinary in
the annals of Rajputana, and a full narrative of it would afford
a perfect and deeply interesting picture of the history and
manners of the period. Had his abilities, which were far above
mediocrity, been commensurate with his power, credit, and
courage, he might, with the concurrent aid of the many powerful
encmies of Arungzebe, have overturned the Mogul throne.
Throughout the long period of two and forty years, events of
magnitude crowded upon each other.

Rajasthan,

(67) Gladstone’s Industry.

Gladstone could do in four hours what it took any other
man sixteen to do, and he worked sixteen hours a day. Nor
was it mere mechanic industry; it was hard labour, exact,
strenuous, engrossing, rigorous. No soldier held with sterner
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regularity to the duties of his post. Needless to add that he
had a fierce regard for the sanctity of time, although inthe
calling of the politician it is harder than in any other to be
quite surc when time is well spent, and when wasted.  His
supreme economy here like many other virtues, carried its own
defect, and coupled with his constitutional cagerness and  his
quick susceptibility, it led at all periods of his life to some hurry,
To one correspondent he writes—*“ I hope you do not think my
“holiday’ at Hawarden has proved my idleness, for 1 think ten
hours a day has been a moderate estimate of my work here on
public business, to which some other matters have had to be
added.” Life of Gladstone.

(68) Dewuldevi, a Heroic Rajput Mother.

“Would that the gods had made me barren,” said Dewul-
devi, “that T had never borne sons who thus abandon the
paths of the Rajput, and refuse to succour their prince in
danger !V Her heart bursting with grief, and her eyes raised to
heaven, she continued: “Was it for this, O universal lord,
thou mad’st me feel a mother’s pangs? Unworthy offspring !
the heart of the true Rajput dances with joy at the mere name
of strife.” The young chiefs arose, their faces withered in
sadness. Rajasthan.

(69) Gladstone Refused the Offer of an Earldom.

He (Gladstone) remains, however of the Dbelief that he
ought not to avail himself of this most gracious offer. Any
service that he can render, if small, will however, be greater in
the House of Commons than in the House of Lords, and it has
never formed part of his views to enter that historic chamber,
although he does not share the feeling which led Sir R. Peel
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to put upon record what seemed a perpetual or almost a

perpetual self-denying ordinance for his family.
John Meriey.

(70) Mr. Gandhi—an Ascetic.

Ite lives the life of an ascetic, cating the simplest fruits
of the carth, sleeping on a plank of bed, in the open air,
even in the midst of winter, and cares nothing for personal
appearance.  He has  reduced himself to a condition of
voluntary poverty, and it is understood that he now contem-
plates giving up the practice of law, believing that he has no
right to obtain his livelihood (rom a profession that derives its
sanction from physical force. He acknowledges no binding
ties of kin or custom but only of religious obligation.  He has
tested his freedom from caste-prejudice by tending the wounds
of a kaftir savage with his own hands. With him religion is
everything, the world and its opinion nothing. He does not
know how to distinguish Hindu from Mahomedan, Christian from
infidel.  To him all alike are brothers, fragments of the Divine,
fellow-spirits struggling for expression. All he has he gives.
With him, self-surrender, and absolute sacrifice are demands of
his very nature. In actual fact he is a man of religion. His
deep spirituality influences all around, so that no man dares to

commit evil in his presence,
Natesan'’s Life of Gandli.

(71) Dr. J. C. Bose and Dr. P. C. Roy.

In a sense we owe these laboratories to Dr. J. C. Bose and
Dr. P. C. Roy, whose name will go down to posterity linked
together as the two men who won for scientific work in India
complete recognition. In suppourt of what I am saying I may
recall the words used by His Excellency Lord Carmichael. In
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opening these laboratories in 1913, His Excellency said: “ Good
scientific work henefits not only the place where it is done but
the whole world. By building these laboratories you have
shown that you recognize the value of the work done by my
friends, Dr. J. C. Bose and Dr. P. . Roy, and that you
recognize it ina way in which all truly scientific men would
soonest sec their work recognized by furnishing those dis-
tinguished men with better facilitics to carry on their researches,

An extract from a speech delivered by Principal

James, printed in the /residency College Magazine.

(72) Mr. Gandhi’'s Forgiveness.

Though he had been bleeding from open wounds, and was
tossing feverishly upon a sick-bed, he (Mr. Gandhi) issued
the following manifesto to the Indian community, which had, for
the moment, been taken aback by the suddenness of the
assault :—

Those who have committed the act did not know what
they were doing. They thought that I was doing what was
wrong. They have had their redress in the only manner they
know. I therefore request that no steps be taken against them.
Sceing that the assault was committed by a Mahomedan or
Mahomedans, the Hindus might probably feel hurt. If so,
they would put themselves in the wrong before the world and
their maker. Rather let the blood spilt to-day cement the two
ommunities indissolubly—such is my heartfelt prayer. May
God grant it,

Natesan's Life of Gandhi.
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(D) EDUCATION, PHYSICAL, INTELLECTUAL
AND MORAL.

(73) How to Live.

Health, without which life is not worth living, you will
hardly fail to secure by carly rising, exercise, sobriety, and
abstemiousness as to food. Happiness, or misery, is in the
mind. It is the mind that lives; and the length of life ought
to be measured by the number and importance of our ideas,
and not by the number of our days. Never, therefore, esteem
men merely on account of their riches, or their station. Respect
goodness, find it where you may. Ionour talent wherever you
behold it unassociated with vice ; but honour it most when
accompanied with exertion and especially when exerted in the
cause of truth and justice; and above all things, hold it in
honour, when 1t steps forward to protect defenceless innocence
against the attack of powerful guilt,

Advice to Young Men.
Cobbett—1762-1835.

(74) Parental Responsibilities.

The restoration and uplifting of humanity begins in the
home. The work of parents underlies every other. Society is
composed of families and is what heads of families make it.
Out of the heart are “the issues of life,” and the heart of the
community, of the church and of the nation is the household.
The well-being of society, the success of the church, the
prosperity of the nation, depend upon home influences. '

Mrs. M. P. Menkel
“ Herald of Health” for April, 1910,
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(75) Fresh Air.

We should recognise that a third of our time is spent in
our sleeping apartments. It is at this time we throw off the
surplus ashes produced by the day’s work, and also take into
every cell fuel for future use. Fresh air is much nceded at
night time for both purposes. The notion that night airis
injurious and should be excluded from the room, is quite a thing
of the past. The freer the interchange of the bed-room with
the outside air, the better. Abundance of fresh air day and
night wonderfully reduces the liability to almost every disease.
It may take time to accustom overselves to it, but we will be
repaid both in activity of mind and health of the body.

Howard James
“Ierald of Health,' December 1913.

(76) Physical Labour—a Blessing.

The amount of good we get out of work depends in a
great measure upon the good we sce in it, and the amount of
physical and mental energy we invest. Therefore the” wise man
said, ‘“ Whatsoever thy hand findeth to do, do ¢ with thy might ”
or put your heart into all you do. Though walking is the best
of all exercises, very little good will result from a listless, aimless
walk ; but if with cheerful spirit, one throws his life into a
brisk walk in the open air, with shoulders back and head erect,
expecting adequate returns for the investment of time and
strength, he will never be disappointed. The life current will
flow more freely and every organ of the body will be benefited
thereby. Not only does physical exercise build up, develop and
strengthen the muscles, but it alsv develops the brain.

' D. H. Kress
“ Herald of Health” for July 1914.
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(77) Cleanliness.

Cleanliness is next to Godliness, says the old proverb, and
the modern discoveries in medical science not only confirm the
old adagc, but explain clearly the reason, and show why it is
so.  We now know that many diseases are not primarily due
to any abnormal condition, but are actual invasions by other
organisims ; that cholera, small-pox and other diseases cannot
originate of themselves but that the germs must be planted
m us. Hence the great importance of cleanliness, not only in
ourselves, but in the houscs we live in, the clothes we wear, the
water we drink, and the air we breathe.

Lord Avebury—Z%e Use of Life.

(78) The Cricket.

The master answers, ¢ I'm beginning to understand the game
scientifically, What a noble game it is, too !’

“Isn’t it 2 But it's more than a game. It’s an institution,’
said Tom.

“Yes, said Arthur, “the birthright of British boys old and
young, as trial by jury is of British men’

“The discipline and reliance on one another which it teaches
is so valuable, I think,” went on the master, ‘it ought to be such
an unselfish game, It merges the indivicual in the eleven; he
doesn’t play *hat he may win, but that his side may.’

‘That's very true,’ said Tom, ‘and that’s why football and
cricket, now one comes to think of it, are much better games
than others where the object is to come in first or to win for
oneself, and not that one’s siue may win.’

¢ And then the Captain of the eleven!’said the master,
“what a post is his in our school-world ! almost as bard as the
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Doctor’s ; requiring skill and gentleness and firmness, and 1
know not what other rare qualities.’
Tom BHrowi’s School-days
ITughes (1828—18906).

(79) True Wisdom.

If we thought and searched over the Universe—ay, I be-
lieve, only over this onc little planct called Earth—for millions
on millions of years, we should not get to the end of our
searching. The more we learnt, the more we should find there
was left to learn.  All things, we should find, are constituted
according to a Divine and wonderful order, which links each
thing to every other thing ; so that we cannot fully comprchend
any one thing without comprehending all things ; and who can
do that, save e who made all things? ‘Therefore our true
wisdom is never to fancy that we do comprehend: but to
remember that those who say they understand, show, simply by
so saying, that they understand nothing at all. ~ All we can do is,
to keep up the child-like heart, humble and teachable, though
we grew as wise as Newton.

Madam [low and Lady 11y
1819-1875.

Charles Kingsley

(80) Scientific Education must be Practical.

Jut if scientific training is to yield its most eminent results,
it must, I repeat, be made practical. That is to say, in explaining
to a child the éenerztl phenomena of pature, you must, as
far as possible, give reality to your teaching by object-lessons ;
in teaching him botany, he must handle the plants and dissect
the flowers for himself ; in teeching him physics and chemistry,
you must not be solicitous to fill him with information, but you
must’ be careful that what he learns he knows of his own
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knowledge. Don’t be satisfied with telling him that a magnet
attracts iron.  And, especially, tell him that itis his duty to
doubt until he is compelled, by the absolute authority of nature,
to belicve that which is written in books.

Huxley (1825-1895) Science a»d Lducation.

(81) Education of Our Women.

That is why you men of India are to-day what you are:
because your fathers in depriving your mothers of that im-
memorial birthright have robbed you their sons, of your just in-
heritance.  Thercfore T charge you, restore to your women
their ancient rights, for, as I have said it is we, and, not you,
who, are the nation-builders, and without our active co-operation
at all points of progress, all your congresses and confercnces are
in vain. Educate your women, and the nation will take care of
itself, for it is true to-day as it was yesterday, and will bc to
the end of human life that the hand that rocks the cradle is
the power that rules the world.

An extract from a speech of
Mrs. Sarojini Naidu printed in
her Life by Natesan and Co.

(82) The Schools of Lilliput.

The nurseries for males of noble or eminent birth are
provided with grave and learned professors, and their several
deputies. The clothes and food of the children are plain and
simple. They are bred up in the principles of honour, justice,
courage, clemency, modesty, religion, and love of their country ;
they are always employed in some buisness, except in the times
of eating and sleeping, which rre very short, and two hours
for diversions consisting of bodily exercises.

Swift (1657-1745) Gulliver’s Travels.
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(83) The Asram or Forest School of Ancient India.

The earliest shape taken of the philosophic school cr
University is found in the Asram, or forest school of ancient
India. According to an old custom, the youth in his student
days left home and went to stay with the Guzie or wise man in
his hermitage, there to lead the simple ascetic life of the learner
and disciple, and to live close to the very heart of mother nature,
away from all the excitements of the cities.  This old ideal of
education appealed very strongly to Rabindranath, Recently
he has said, “We do not want now-a-days temples of worship
and outward rites and ceremonies, what we really want is
an Aszam. We want a place where the beauty of nature and
the noblest pursuits of man are in a pleasant harmony. Our
temple of worship 1s there, where the outward nature and the
human soul meet in union.  Our only rites and ceremonies are
self-sacrificing good works.”

Ernest Rhys—Rabindranath Tagore.

(84) Neglect of Literature.

What do we, as a nation, care about books? How much
do you think we spend altogether on our libraries, public or
private ?  We talk of food for the mind, as of food for the body ;
now a good book contains such food inexhaustibly; it is a
provision for life, and for the best part of us; yet how long
most people would lock at the best book before they would give:
the price for it ! Nq book is worth anything whi_h is not worth
muck ; nor is it serviceable, until it has been read, and re-read
and loved and loved again ; and marked, so that you can refer to
the passages you want in it. Bread of flour is good; but there
is bread, sweet as honey, if we would eat it, in a good book.

Sesame and Lilies. Ruskin, 1819-1g00.
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(85) How to Read the Best Poets of the World.

The immortal and universal poets of our race are to be
read and reread till their music and their spirit are a part of
our nature ; they are to be thought over and digested till we
live in the world they created for us; they are to be read
devoutly, as devout men read their Bible and forufy their hearts
with psalms.  Lor as the old Hebrew singer heard the heavens
declare the glory of their Maker, and the firmament showing
his handiwork, so in the long roll of poetry we see transfligured
the strength and beauty of humanity, the joys and sorrows, the
dignity and struggles, the long life-history of our common kinds.

Choice of Books—I1larrison.

(86) Taste for Reading.

Were 1 to pray for a taste that should stand mc in stead
under every variety of circumstances, and be a source of happi-
ness and cheerfulness to me during life; and a shield against its
ills, however things might go amiss, and the world frown upon
me, it would be a taste for reading. Give a man this taste,
and the means of gratifying it, and you can hardly fail of
making him a happy man; unless, indeed, you put into his
hands a most perverse selection of books.

Str _fohn Herschel—(1792-1871).

(87) An Ideal University.

In an ideal University, as I concclive it, a man should be
able to obtair instruction in all forms of knowledge, and discip-
line in the use of all the methods by which knowledge is
obtained. In such a University, the force of living example
should fix the student with a roble ambition to emulate the
learning  of learned men, and to follow in the foot-steps of
the explorers of new fields of knowledge. And the very air
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he breathes should be charged with that enthusiasm for truth,
that fanaticism of veracity, which is a greater possession than
much learning; a nobler gift than the power of increasing
knowledge ; by so much greater and nobler than these, as the
moral nature of man is greater than the intellectual ; for veracity
is the heart of morality.

Huxley—Science and Lducation.

(83) A Gentleman.

What is it to be a gentleman ? Is it to have lofly aims, to
lead a pure life, to keep your honour virgin; to have the
esteem of your fellow-citizens, and the love of your fire-side ; to
bear good fortune meekly ; to suffer evil with constancy ; and
through evil or good to maintain truth always? Show me the
happy man whose life exhibits these qualities, and him we will
salute as gentleman, whatever his rank may be ; show me the
prince who possesses them, and he may be surc of our love
and loyalty. The Four (Georges.

Thackeray—18r11-1803.

(89) Culture.

Culture is the moral and social passion for good; it is the
study and perfection, and this perfection is the growth and
predominance of our bumanity proper, as distinguished from
our animality. It teaches us to conceive of perfection as that in
which the characters of beauty and intelligence are both present,
which unites the two noblest of things—Sweetness and Light.

Frederick Harrison’s Cwlture, a dialogue.

(90) Discipline.
Above all things, let us waintain order, discipline and
obedi>nce to the commanders, upon which our entire hope of
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~afety depends. Let every man promise to lend his band to the
commanders in punishing any disobedient individual ; and let
us thus show the enemy that we have ten thousand persons (Vike
Klearchus), instead of that one whom they have so perfidiously
seized.  Now s the time for action. If any man, however
obscure, has any thing better to suggest, let him come forward
and state it for we bave all but one object—the common safety.
The History of Greece.

Grote—1594-1871.

(91) Prompt Obedience.

The most unruly boys, weak in themselves --for unruliness
is weakness —vwhen they have to submit, it brings out all the good
points in their characters. These boys, so easily led astray,
they put themselves under the severest discipline, and after
training sometimes come out the best of us all. The qualities
which, when let alone, run to seed and do themselves and others
nothing but harm, under proper discipline make fine fellows of
them. And what is it to obey ?  To obey means to do what we
are told, and to do it at once, With the nurse, as with the
soldier, whether we have been accustomed to it or not, whether
we think it right or not, is not the question. Prompt obedience
is the question. We are not in countrol but under control.
Prompt obedience is the first thing.

Florence Nightingale’s Address 2o Aher Nurses.

(92) How to Steady a doy.

Five minutes afterwards the master of their form knocks at
the Doctor’s study-door. “Come in!” and as he enters, the
Doctor says, 1 want to speak to you about two boys in your
form, East and Brown: I have just been speaking to them.
What do you think of them?”
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“Well, they are not hard workers, and very thoughtless
and full of spirits—but T can’t help liking them. I think they
are sound good fellows at the bottom.”

“I’m glad of 1it. I think so too. But they make me very
uneasy. I should be sorry to lose them, but I shan’t let them
stay if I don’t see them gaining character and manliness. In
another year they may do great harm to all the younger boys.”

“0Ob, I hope you won’t send them away,” pleaded their
master,

“Not if T can help it. But now I never feel sure, after
any half-holiday, that I shan’t have to flog onc of them next
morning, for some foolish, thoughtless scrape. I quite dread
seeing cither of them.”

They were both silent for a minute.  Presently the Doctor
began again—

“They don’t feel that they have any duty or work to do in
the school, and how is one to make them feel it ?”

“I think if cither of them had some little boy to take care

of, it would steady them.”
’ Tom Brown’s School-days
Abridged by Macfarlane.

(93) Self-Help.

God will help us, but at the some time it is necessary that
we should help ourselves; he will give his blessing to our
exertions, but we cannot expect that miracles will be performed
for us; and if weremein as we now are, inactive, and taking no
steps to meet the danger which threatens us, we cinnot expect
the divine assistance. We have had a heavy shock, but it is
now time that we recover from it, and put our own shoulders to
the wheel. Masterman Ready—

‘ Captain Marryat, 1792-1842,
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(94) Goodness versus Ability.

In choosing persons for all employments, they have more
regard to good morals than to great abilities ; for, since govern-
ment is necessary to mankind, they believe that the common
size of human understanding is fitted to some station or other,
and that Providence never intended to make the management
of public affairs a mystery, to be comprehended only by a 