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HIS HIGHNESS’S MESSAGE

¢¢ Chikadevaraja Wodayar is famed as one of
my most distinguished ancestors. His states-
manship seems to have been equalled by his
valour, and his valour equalled by his philo-
sophical insight and spiritual devotion. He
built a State which has lasted till now and has
entered on a new life today. He wrote works
which have been treasured all these years and
are being given new life as in the present

publication of Sri Tirunaranicngar.

Our Christian friends say ¢ All roads lead to
Rome”. Our Musalman friends say ¢ All
roads lead to Mecca ”. And we Hindus might
say, ‘“ All roads lead to God”. Worship of
Shiva, or Vishnu or Shakti, Shyvisin, Vyshna-
vism, Shakti cult, are not roads to difforent
terminals, but roads to the one God of different
aspects.

My ancestors knew that truth well, and were
equally devoted to Vishnu, and Shiva, and
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Durgi. Chikadevarajn Wodayar’s devotion to
Srimnan-Narayana of Melkote is in keeping
with that tradition, which my Dynasty have

sought to maintain to this day.

¢ Chikadevaraja-Binunapamn” appears to e,
not & mere didactic literary writing, but a
hymm of prayer, rising to God from a fountain
of devotion. 1 highly appreciate Sri R. Tiru-
narana ITyvengar’s cfforts to bring this boautiful
writing of niy wise ancestor within easy reach
not only of our Kannada, but also of our
Tamil-knowing and Fnglish-knowing country-

men.”

JAYA CHEMARAJA WADIYAR.



FOREWORD.

Chikadevaraja Wodayar, Maharaja of Mysore,
has left a name embalmed in peoples’ memory,
like that of Louis XIV of France, Queen Eliza-
beth of England, Augustus of Rome, Akbar’ of
Delhi, and Krishnadevaraya of Vijayanagar.

He ascended the throne in 1673 and reigned
for 31 years. He was a contemporary of Aurang-
zeb and Shivaji, and had to fight and repulse the
armies of both.

He was a Ruler, gifted alike with military
talents, administrative talents, and literary talents.
His military achievements were equal to those of
Maharaja Kantheerava Narasaraja Wodayar. He
was the first Ruler to appoint a Council of Mini-
sters to conduct the administration. He inaugu-
rated the Postal system, established what are
called “ Regulated Markets,” and provided
facilities for industries and commerce by fixing
weights and measures, and by other means. He
imposed checks on the acquisition of unlimited
wealth, and three centuries ago anticipated the
modern socialist trend.

And like good king Bhoja he was a patron of
poets, and a poet himself. Three -of his Minis-



i

ters, Tirumalarya, Chikkupadhyaya and Shadak-
shariah were distinguished poets. Singararya,
the dramatist of Kannada, Sanchia Honnamma,
the moral poetess, and Lakshmeesa, the most
beloved of Kannada poets, are of his time.

He himself was the author of two devotional
works, * Chika-devaraja Binnapam,” and “ Geeta
Gopalam,” and of several songs in tripadi and
shatpadi metres.

Having repulsed invaders, and curbed neigh-
bours bent on aggression, he had ensured security
to his peoples’ life and property. Timely raias,
by the grace of God, had given them peace and
plenty in this world. He did not however rest
content with that. He wanted to ‘secure their
welfare also in the other world, and therefore
sought to place before them the truths of life and
salvation, simply, succinctly, understandably.

“ dudhBreSed ds&dms&ndo 0y el v
VI Fronve Fordkavr, I, Hodesdabw
e3rsne o ahnamding o o), IS2av
ST, 0 W3 Bortde 63503%0," he says in the
preamble to “Chikadevaraja Binnapam.” The
aim, the purpose, the execution, of the warks, all
deserve praise.
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To have analysed the theories, doctrines, and
inculcations of Sree-Vaishnavism into 30 groups,
and expounded themin 30 one-page paragraphs
of mellifluous prose, bespeaks a mental attain-
ment which would be praise-worthy in a scholar,
and is especially so in a king.

Chikadevaraja Wadiyar wrote the work for
the’ benefit of his vernacular subjects. Three
centuries after its birth, the work is now found
to be trebly useful, because Tamil-knowing Sree-
Vyshnavas and English-knowing Sree-Vyshnavas
are as ignorant of their faith as the Kannada
subjects of the Royal author.

Mr. R. Tirunarana Iyengar, who has brought
out the Tamil and English translations of the
work besides the original work itself, deserves
the grateful thanks of all three classes of readers
for his altruistic endeavours. Also, in the words
of H. E. The Governor General, the “very in-
teresting publication serves the double purpose
of expressing his devotion to Sri Ramanuja and
loyalty to the Mysore Royal Family.”

What distinguishes man from animals is not
his political organisation, or his social organisa—
ton, because the animals, and even insects, have
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got them, such as the elephants, the bees, the-
ants; but his religious enlightenment. If he has.
mot got that, he is an animal and not a man.

Maharaja Chikadevaraja Wadayar’s effort to-
provide that illumination, and Mr. R. Tirunarana
Iyengar’s effort to spread that illumination to an
ever-expanding circle, are well-nigh beyond
praise. I trust that the book will find a place in:
every Sree-Vyshnava household.

MYSORE, G. R. JOSYER,
Zth Aprid, 1949 M.A., F.R.ES



PUBLISHER’S SUBMISSION.

This work is one of the holy works (Divya-
Prabandhas) cf the royal author, Sri Chikadeva
Mabharaja, Ruler of Karnataka, whose capital was
Srirangapattana and whose reign was from 1672
AD, to 1704 Ap. The work should have been
written during this period.

This work was first printed from Palm-leaf
manuscripts more than fifty years ago in the jour-
mal “ Aryamatha Sanjeevini,”” which was then
being conducted by the late M. A. Ramanuja
Iyengar. Some 3 or 4 years afterwards, the work
appeared in the Kavya Kalanidhi Series, a journal
which was being jointly edited by the Ilate
erudite scholars, S. G. Narasimhachariar and the
said M. A. Ramanuja Aiyengar.

To this work attaches the unique distinction
of collecting together and presenting in a concise
and easily digestible form all the essential
doctrines of the Visishtadvaita School of the
Vedanta Philosophy. Such a work is hardly to
be found in any other language. From a study
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of the work it will be found that what the author
says in his introduction about his owh work is
fully justified. The majority of the moderm
generation of the Sriviishnivis, though otherwise
educated, I feel, are not adequately coaversamt
with the basic principles of their own Stddhanta.
This is just the work which will give "them the
necessary grounding. It justly deserves to be im
the hands of every Vaishnava who calls himself
a follower of Sri Raminuja and an adherent
of the Visishtadvaita Siddhanta. It is a work
which has to be read, re-read and pondered
over, and to which one should go again and agaim
for light and guidance. Each study will throw
fresh light on the truths of the Siddhanta, A
clear knowledge of this work will enable the
reader to understand better the significances com-
veyed in the Prasthana-traya—i.e-, the Upani~
shads, the Vedanta Sutras and the Bhagavadgita
—the Divya Prabandhas of the Alwars and the
lucid commentaries thereon, the Rahasyas, and
other works of the Acharyas.

The present publication is divided inte
three parts. The First Part contains the Kannada
original ; the Second Part is a free Tamil trams-
Iation with a few notes here and there, and the:
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Third Part is an English translation with some
notes. ‘This arrangement is adopted to suit the
convenience of both the Karnataka and Tamil-
Nad Vaishnavites, The significances and the
religious devotional pleasure which dawn in the
minds of the readers, by the Sanskrit-Kannada
and Sanskrit-Tamil terms cannot be had by a
mere study of the English translation.

I am grateful to my young cousin, Sri M.
R. Sampatkumaran M.A., the learned scholar and
son of the celebrated Professor M. Ranga-
charyar, who went through the manuscripts im
English and Tamil, and made corrections and
helpful suggestions. I am also indebted to Sri
G. R. Josyer, M A., the Editor of the Rationalist,
a weekly journal of Mysore, for kind permission
to put in book-form the English translation and
notes which were first published in his journal
in 1947 and 1948. I am thankful to the Coro-
nation Press for getting printed the first and
the third parts.

Arakere House, R. TIRUNARAYANA AIYENGAR.
Mysore.






AN APPRECIATION*

BY

Sri M. A. DORESWAMY IYENGAR, mA,, B.L,
ADVOCATE, MYSORE.

S O

This short work on Srivaishnavism is cast in the
form of thirty representations by king Chikadeva
{1672—1704) of Mysore to his tutalory God Narayana
of Melkote- Sriman R. Tirunaraysna lyengar, nep-
hew of Mysore’s greatest Scholar of our times Sri R.
Narasimhachar, has laid the public snd the scholarly
world under a-deep debt of obligation by rescuing this
work from its unmerited neglect ard oblivion, and
rendering it into Tamil and English with great skill
and learning. Our only regret is that he has not
been able to give more of his notes and explanations,
and to make his beautiful English translation self-
sufficient by not omitting certain passages in sections
13 to 18. In the matter of the choice ol appropriate
equivalents in Tamil and English for the Kannada
-expression there 1s room for difference of opinion,
but crmcs instead of spending their time over this
unduly would do better 1f they interest the publle
to the me:;lts of this w,or-k

® This Appreciation is as it were a study-comy
Panion to students of the Divya Prabandha.
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In many respests this work is unique-unique in

language, method, information, catholicity and origi.
nality.

Its Language :—The language is classically chaste
and marvellously simple. Beings philosophical trea-
tise it could not avoid a larde number of Sanskrit
words but it refuses to adopt a Manipravala style
and avoids all pedantry, compound words, complex
sentences and intricate constructions.

Its Method:—(1) The work avoids all the tradi-
tional and familiar modes of analysis of topies. Its 30~
sections fall into two Sub-divisions. The first 18 dealing
with reality metaphysically and epistemologically and
the last 12 dealing with salvation. (2) Itis not abstract
and dry but contains abundant touches of lacalism.
For instance, as part of the argument in the body of
the book thers is a reference to the story of God
bestowing a wonderful sword to Chikadeva (Section
V11) and the story of King Raja Wadayar (1576-1617)
entering into the inner sanctum of God Narayana of
Melkote and disappearing there (xxx): at least thres
references are found to the religious traditions of
Melkote: The God of Melkote is declared to be the
Archa or image form of Narayana Rishi of Badari
(i) ; God Sempathkumara of Melkote is said to have
given himself to Ramanuja as his son {xxx); a brah-
min is said to have got down into the Ganges to

bathe and got up in the Kalyani pond of Meikote
{viii).
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Its Information :—The work is an all.comprehen-
sive work on Srivaishnavism and gives an introductory
idea of Srivaishnava theology, metaphysies, episte-
mology, psychology, ethics, cosmology. geography,
sgamic and Puranic lore, Dharmasastra, Soteriolegy,
eschatology and so on, (2) The work compresses
the largest amount of information within the smallest
space but still there are no signs of any strain or
overcrowding or clumsiness or dullness. It is not a
high-brow expert treatise, or a tedious dry report, or
& miscellaneous serap-bock or & tutorial made-easy,

It refuses to aim at exhaustiveness or technical
pedantry in facts or arguments or topics. It is
elementary but comprehensive, popular but suthori.
tative, and introductory but self.sufficient, (3) Sei-
vaishnavism as organised by Ramanuja represents a
syncratic confluence of numerous streams of thought
such as Yedic Yishnu and Narayana Movements, the
Bhagavata Movement associated with Sri Krishna
and the Gita, the Pancharatra and other Vaishnava
Agama Movements, the Vaishnava Msantra Sastra
Movement, the Puranic Vaishnava Movement, the
Vishistadvaita Darsana Movement, the Tamil Alwar
Movement and so on. No other work on Srivaishna-
vism brings out its syncratic nature as well as the
present work.

Its Catholicity —(1) The work does not otfend the
feelings of non-Srivaishnavas by either vulgar self-
gloating or foul abuse. (2) In order to make it in-
telligible and popular among non.Srivaishnavas the
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author omits several essential topiecs of special and
technical interest such as the famous theory of Attei-
butive consciousness (Dharma Bhuta dJnana), the
doctrine of Prapatti, the account of the work of the
Alwars, the account of Srivaishnava Mantra sastra
and so on. According to many the omission of these
vital topics is a serious defect of the work. (3) The
work also omits all partizan controversy of the two
sub-sects of Vaishnavas. On all matters the views
common to both sects are emphasised and the differ-
ing views of either sect are carefully avoided.

Its Originality :—While strictly adhering to the
spirit and letter of Srivaishnava creed the work dis-
plays considerable originality in its explanations and
interpretations. Herein lies the unique value of this
work. A few examples may be cited by way of illu-
stration.

(@) Simple and Ingenious Explanations of terms suchr
as Nirguna (vi) Nirakara (vi) Swatantra (ix) Yoga--
kshema (xxv) and so on.

(b) Ingemious Arguments: (i) Refutation of Panth-
eism (vii). (ii) Resolving the dilemma sabout con-
tradictory qualities in God’s nature (ix), (iii) Refuta-
tion ot Secularism (xxii). (iv) A corollary from the
Relation of Master.and.Property between God and
man: Since man is God's property Man will receive
God’s protection without paying any remuneration of
consideration in return (xxvii).
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(c) Ingenious Analogies: (i) Vedio ‘Karma Kanda
though it praises other Gods must be deemed to praise
the Supreme God on the analogy that royal praise
would include eulogy of the work of King’s subordi-
nates in carrying out his orders (v). (2) Explanation
of the Visishtadvaitic doctrine of the three distinct
ultimate realities of God, Soul snd Matter constitut-
ing the single reality of Brahman on the analogy of a
living human personality being one but still consist-
ing of three distinet real elements.viz.,, & material
body, a human soul and God immanent in it (vii),

{d) Suggestive ideas:—(1) Rational order in the uni-
verse is not the work of matter or man or time or
accident and so on (xx) or of other Gods (ii) but is the
work of God's planned will working for the salvation
of souls (i).

(2) Sacred Revelation called Vaidika Sabds is not
confined to Vedas only but includes 18 Vidyas (ii1).
God is the creator of the 18 Vidyas and promulgator
of all the Vidyas in the world (iv). According to this
view the distinction between secular and sacred
science would disappear.

(3) Politieal work is service of God (viii) and
Politics is a sacred science (iv).

(4) Conception of all ritualistic Karma as service
of God (xxii) and of Karma Yoga us a form of serving
God (xix) as this would tend to maintain all the values
ereated by God,
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(5) Conception of God as Sarva Tantra Swatantra.
or as not being conditioned by any tradition or reve-
lation (xxi) even though it mignt have been created:
and promulgated by himself (iii-iv).

(8) A psychological theory of the origin of Karma.
Pravritti or instinct for work amidst matter in souls:
(xxiv).

(7) Conception of Earthly Paradise as comprising:
of all parts of the earth other than Bharata Varsha.
{xvi).

(8) Rationale of Divine creation: Matter and
souls are uncreated and eternal like Cod himself. In:
Pralaya or Dissolution they become so much con-
tracted as to become invisible and indistinguishable-
from God. But they possess infinite potentialities
which can be brought out if they are creatively ex-
panded and evolved. This is done by God according
to a definite rational plan and by definite Laws..
Matter in its original state is called Prakriti and is an
invisible and indistinguishable speck of substance :-
but it contains infinite wonders, powers and pleasures.
(hence it is called Maya or Magic) which can be
enjoyed by souls it Prakriti could be creatively
evolved into elements and worlds and concrete things..
God does this and produces a planned universe. His.
creative work with regard to Prakriti falls into three
parts—creation of Elements (Tattvas), Creation of
world.systems and creation of God Brahma who
creates the concrete order of things (xiii). This:
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gosmic order is & rational order because it fullils
the nature of matter and soul and God. It fultils the
nature of matter because it represents the natursl
evolution of matter and brings out all its potentialities,
wonders, powers and utilities and exhibits Prakriti
in its perfection. It fultils the nature of souls because
the world-order is designed to fultil the Laws of
Karma which gavern the destiny of all the souls in
bondage. It fulfils God’s nature because it is God's
nature to be anxious to emancipate matter and souls
trom their limitations and help them to realise per-
fection according to their nature (xxvii). God’s desire
to emancipate bounden souls is the cause of his
creative work with reference to souls. To help sueh
souls God assumes various forms and functions; he
clothes the souls with bodies and senses and oftfers
them Sciences and guides and bestows grace as well

(9) Conception of goodness and sin. The defini-
tion of goodness snd sin as what pleases and dis-
pleases God respectively (xxiii) is akin to that of
Plato's Euthipro upon which Socrates raised the
conundrum—is & thing good because it is pleasing to the
gads or is it pleasing to the gods because it is good ?
If the pleasure of God were to be capricious, arbitrary
and chaotie, good and bad will not have ultimately
any rational basis. This raises endless speculations
but the Binnapam avoids all this by adopting & simple
sqlution: what pleases God is good work; good work
is what is laid down by God himself through definite
Laws as soul’s duty and revealed by God himselt in his
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Veadic and other Sciences. God's Government is-
strictly according to Rule of Law: every-thing he
does will be according to a praviously prescribed and
promulgated rule of Law, God is called independent
because he strictly observes the limitations he has
imposed on himself (ix). The original Law ef duty
and goodness that God prescribes is not capricious
but is rational because it is designed according to the
nature of himself and souls and matter which toge-
ther constitute the synthetic ultimate reality. Good-
ness which pleases God is then the Law of the nature
of Ultimate reality., Neitber this Law nor goodness
is mechanical or insentient but s spiritual and
rational because ultimats reality represents a living
personality composed of a self functioning in a body

(vii).

It is evident that the work will prove of great
value to all students of Srivaishnavism.
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PART IIIL

CHIKADEVARAJA BINNAPAM.

The essence of Ramanuja Darsana.
A tree English translation with some notes..



NOTE.

The royal author commences the introduction to
his work with fifteen verses. The lirst three are
* Benedictory verses (Mangala Slokas)” in which the
author invokes the blessings of Sriman-Narayana of
Thirunarayanapura (Meikote) and Sri Ranganatha of
Srirangapatna, his capital. In the next eight verses.
he describes the suppression of enemy-kings in all the
eight directions of his kingdom. In the last four-
werses the birth of the work (Grantha-avatara) is ex-
plained. Though in the introduction the subject--
matter of each of the Thirty Representations is told
eoncisely and clearly, the author heads with a verse:
each of the Representations except the Nineteenth
which has four verses. These verses also dsscribe
the subject-matter, but in a somewhat different form..
The meanings of all the verses are given in prose in.
the English translation,

The description of Panchikarana in Representa.
‘tion No. 13; that of the measurements of the:
Brahmanda and the fourteen worlds therein in 14;.
the computation of the dimensions of the Bhumandala
in 15; the positions of the Bhu-svargas in 16; the
several kinds of Heslls and the tortures depicted in 17 ;.
and the manner of inflicting tortures in Hells des-
eribed in 18 ; (these) are not transiated as they are:
of a somewhat technical nature. But these Represen-
tations are fully translated in Tamil. The curious
reader is referred to this translation or to the origi-
el in Kannada.



I Srirastu /

(“ May there be prosperity.” The word ‘Sri’ is
-used as an auspicious sign at the commencement.)

CHIKADEVARAJA BINNAPAM.
\

1. The Lord of Sri, an ocean of all auspicious
attributes, of All-transcendent Form, shining with
brilliant lustre in the abode of Anandamaysvimana
(at Thirunarayanapura or Melkots), May this Nara-
yana o! Yadugiri be always the Protector of this king
(the lord of men.)

9. He who is the essence of bliss to him (Chika-
devendra) who assures happiness to his subjects ; who
is the Holy Discus-weapon to Mahi-chakra (the king
Chikadevendra) who tramples down the army-circle
of the enemy ; who is the Vaikunta or the abode of
bliss to Dharani-brihadurgavarga (the paramount Lord
over kings who possess fortresses on the summit ot
mountains that sustain the earth in its form) who
[rustrates the flawless stratagems of the enemy ;
May (such a) Lakshmi-Narayana bestow soversignty
on this Chikadevendra.

3. May Chikadevendra who is the large black-
bee born in the Lotus-feet of the Lover and Lord of
the Holy Mount Yadussaila, who is the repository of
virtue, who is the lord of the throne of the city of
Paschima-Rangadhama, who is the well developed
tendar-shoot of the ' wish.yielding tres’ of the famous
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Yadavas, (may he) ryle the kingdom with great re-
nown earning the love of his subjects.

4. He (Chikadevendra) bore the titla of ‘ Incom-
parable Warrior' by curbing down the pride oe
haughtiness of Sivaji who attacked (him)—Sivaji whose
pride was heightened by the help of the tributes
placed before him as the victorious lord, by the
people of the provinces of Agra, Delhi and Bhaga-
nagara, who trembled with fear taking him (Sivaji) to
be Maya, or Sambara, or the son of the ten-headad
Ravana (Indrajit), or ‘Maricha.

5. King Chikadeva, with wondrous valour,
brought down the pride or arrogance of Sambhoji, son
of Sivaji, which had reached its height, and whose
conceit made him think himself great (or who had
grown fat with conceit), bscause he moved with
) celerity at the gates of Delhi and plundered it, made
Golkonda desolate and completely devoid of all its
wealth, and thrashed down Bijapur. '

6. Apratimaveera (Chikadeva of unrivalled pro-
wess) ruled the world (his kingdom) driving distress
from all countries under his sway, inasmuch as he
cut off the nose of Yesavanta Rao and disarmed him
hit Jaitajee-ghati so hard as to elicit praise from his
subjects and tortured him; and cut off at once the
lower part of the mouth of Dadajee-Kakada, ’

7.- Like the Mandara mountain which split
asunder and reducgd,to dust the rising waves whichk
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enveloped it, when the gods and . asuras: tegether
shurned the ocean (with this mountsin as: the
shurning-rod), Abhedyavikrama (the king of invincible
valour) rapidly annihilated by inflicting defeat after
jefeat without discriminating between the great and
the small, the armies of enemy kings which at one
tame besieged him in all the eight directions.

8. Would it be an adequate glory to Apratims
(the unrivalled one) if it is said that with a lightning
stroke he defeated the band of enemy kings who
coming togsther on all sides, besieged him ? It would
indeed befit king Chikadeva it it is said that he
attained glory by severely routing the valorous
Kutuba-sahana and Yedula-sahana. who were said ta
possess strong armies when they opposed him.

9. Bringing (to his side) without delay the Ruler
of Delhi and getting his aid, Abhedyavikrama (the
king of invincible valour) seized the king ot Bhagana-
gara and the lord of Vijayapura who had earned
praises and prizes from this very ruler of Delhi
(who were vassals and ruled depending on the
strength and support of this very ruler of Delhi), as if
they were merely corpses with bare life left in them,
and made them captives putting them to severe
torture ; Chikadeva, the Indra of men, ruled the king-
dom and lived happily.

10. All the groups of kings who on that day (pre-
viously) had through- fear -submitted to him (Chika-
devendra), with contidence or strength arising trom:
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spaedily joining together, contasted Sivaji and in =
manner which would please him, revealed secrets ;
and when with these kings on that day he (Sivajj)}
through duplicity advanced a little in the generat
warfare (between Chikadeva on the one hand and
Sivaji and his allies on the other), (Chikadeva)
pounced upon them in exactly the same manner in
Which the mount of Vishnu (Garuda) would pounce
from above on groups of snakes, and playtully killed
them (defeated them by killing largely); and this day
king Chikadeva is living prosperously.

11, The Mahomadans from one direction, ths
Morasars trom anothar direction, the Arayas from
still another direction, the Thigalars from one part,
the Kodagars from another part, and the Malaivars
from still another part, joined together ; while thesa
were attempting to advance in the general warlare, he
(Chikadeva) with his valour easily gave ss oblation
{to the gods) in all directions the assemblage of the
armies (of his enemies); king Chikadeva, thus earn-
ing great renown, is living happily with splendour.

12, In this manner discharging the duties of the
king (that is, carrying on the administration of the
country in accordance with the dictates of the
sastras) and considering that alone as service to the
Lord of Lakshmi, Apratimanka (he who bears the
stamp of being the unrivalled) spends his time in ‘ con-
versing about the sestras and in expounding the sigaifi-
¢ances of the truths therein contained.
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13. As a resuit of the good intention arisen from
the knowledge acquired by study, namaly, that othees
also should acquire knowledgs (jnana). Apratima (the
unrivalled) represented with respect at the feet of the:
Master of Yadavagiri in a manner that could be un-
dacrstood by all, the path of truth expounded in the
Vedanta.

14. This, Chikadeva submitted at the fast of
the Lord of Yadusaila in thirty Representations
{Binnapams), a lucid exposition in an easily digestible
form of the signiticances of all the truths in that
Vedanta.

15. The unrivalled warrior king (ruler ot men)
making obeisance unto the fest of Aprakrita (the
Lord who is beyond Nature) submitted (these Repre.-
sentations), with (his) knowledge tree from the flaws
of want of understanding and the like, in a manner
that could be easily (or quickly) understood by all,

It is as follows :—May it be well with Chikadeva
Mabharaja. The glorious king of great kings; the
holiest king among kings; the recipient of dignitied
praise; the unrivalled warrior; king Chikadeva
Mabharaja, in Srirangapatna (his capital), ascending
the throne, assumed the reins of administration
and gdiving prominence to the protection of gods and
Brahmans was reigning, atfording protection to all his
subjects. While he was thus engaged, Sivaji the
haughty, in the northern country with sixty thousand
eavalry and proud infantry in iakhs looted the whole
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cquntty of Delhi and in treacherous fighting made it
desolate ;: won victory over the kmg of Vijayapura and
captured his country ‘and camps; and tortured the
king of Golkonda, and accepted the tribute offered by
him. Proud of this'achievement he suddenly attack-
ed the Kannada country. Chikadeva put him to dis-
grace on the battle-ground ; and got trampled by the
hoofs of horses snd yet kept alive Jsitajee-’{atakara.
one of the commanders under Sivaji, and cut to pieces
his nose, ears, intestines, hands and legs, and with
those pieces appeased the hunger of groups of devils.
Futther he cut off the lower part of the mouth of
Dadaji-kakada and got paraded among the people his
severed head. With this impetuosity Chikadeva
drowned Samboji in the ocean of fear and made
Ekkoji who eame to his help think lowly of his life.
‘The nose of Yesavants Rao, the chief commander of
Samboji was cut off. Farther getting angry against
the kings of Golkonda and Vijayapura who gave
tributes to Samboji and sent armies to his help, thus
making him proud and haughty, Chikkadeva got
Aurangashah, the ruler of Delhi and the great
Padshah, to put them to disgrace; and with his help
captured their countries and wealth and made them
oaptives. Still further he gave trouble to the kings of
the Morasars, Thigalars, Kodagars and Malaivars
who advanced with confidence in Mahrata boasts and
engaged in small tights on the left and right., In this
manner, winninyg victory'in all the eight directions of
his kingdom, Chikadeva while resting in peace and
enjoying with pleasurs good conversations, deliberated
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thus, as a resuit of the rising in his mind of the
sentiment of mercy.

* The subjects, are free from fear of enemy kings,
as the foes in all the eight directions have been
suppressed ; they, the subjects, are free from the fear
of the gods as Ly the grace of the devatas there have
been rains and crops in plenty ; hence all the subjects.
of the kingdom are leading a happy life.”. Reflecting
that these should be helped to attain salvation, (re-
membering the declaration in the Gita.)

** For tinding refuge in Me, O Arjuna, those who
may be of sinful birth, women, Vaisyas as
well as Sudras—all reach the supreme
goal.” (Gita, 1X-31)

coming to know that in accordance with wrat is thus
demonstrated in the Gita by Sri Krishna Himselt,
however sinful they might have been in the past, in
whatever caste they might be born, that salvation
would not fail even to these, rrovided that always
with the knowledge of truth they placed implicit
faith in Him with devotional love, and considering
that it was not possible for the unlettered Sudras and
women to acquire the knowledge of truth (tat_ffa-
gnana) through Sanskrit, he (the suthcr) under the
pretext of submitting Representations at the holy
lotus-feet of his family.deity, Yadavagiri Narayena,
collecting togather tne significances of all the truths
and principles (akhila-tattva-artha), in an easy style in
Kannada expressions and in & manner that all
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might understand, composed Thirty Representa,tio_ns-,
Among these :—

Inthe First Representation he shows the greatness
of the mercy of the Lord by expounding that the con.
descension of Sriman Narayana, who is fultil'ed ot all-
desires, in associating His All-transcendent Form with
the Manifestations of Paratva (the Manitestation
Supreme), Vyuha (the Manifestation Operative),
Vibhava (the Manifestation Distinctive), Antaryamin
(the Manifestation Pervasive), and Archavatara (the
Manifestation worshippable), is for the purpose of pro-
tecting or rewarding His devotees ;

In the Second he determines that Sriman-Nara-
yana alone is the cause of the universe ;

In the Third he refutes the objection that the
world-cause could not be known ;

In the Fourth he explains that & knowledge of
that world-cause is from the Veda-Sastras alone ;

s

In the Fifth he makes known the manner in
which &8ll those Vedsa.Sastras expound Sriman-
Narayans ;

In the Sixth he reconciles the apparent contra-
dictions in those Veda-Sastras ;

In the Seventh he determines that the universe,
the body of Narayana, as established by the Veda.
Sastras, is no illusion and is real ;

In the Eighth, with a view to show that from the
example of dreams there may not be any delusicn
that the world is unresl or false, he makes the expo-
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gition that the dbjects seen in dreams are real, asthey
are created by Jagadisvara at that time ;

In the Ninth he refutes the objection that in-
equality in creation can impute partiality and hard-
heartedness to the Lord;

In the Tenth the objection that on the analogy of
pots, clothes and the like, the three causes of the world
(material, efficient and acoessory) are distinet from
one another is answered by his declaring that Jagadi-
svara, who has as His body all the intelligent and
non-intelligent things (chit and achit), is alone all the
three causes of the universe,

In this manner in the Ten Representations he
demonstrated Isvara-Taz:\ga (the Essence and Attributes
of the Lord) by making known that Sriman-Narayana
alone was superlatively merciful, was the cause of the
universe, was of unlimited glory, was known from all
the Vedas, was of wonderful actions, was one whose
body was constituted of all the intelligent and non-
intelligent things; was the worker of miracles or
what transcended our conception, was the same in
raspect to all beings, and was all the three causes of
the Cosmos.

In the Eleventh Representation, he explains the
nature of the Jiva-tattva (soul-truth or the essence
and charsacters of the finite soul).

In the Twelfth, he. describes the process of the
creation of the tattvas (principles),

In the Thirteenth, he explains in detail the pro-
cess of the creation of the Brahmanda.
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In the Fourteenth, he determines the position of
the fourteen worlds in the Brahmanda.

In the Fifteenth, he computes the dimensicns of
the Bhumandala (the earth).

In the Sixteenth, he makes known the positions of
Bhu-Svargas. which are the places for experiencing
pleasure and happiness.

In the Seventeenth, he details the conditions
obtaining in the Narakas (Hell$) which are the places
where retributory tortures are qndergone.

In the Eighteenth, he shows that the fruits of sins
are terrbly cruel and convineingly declares that all
such sins would be washed away only by devotional
love towards and faith in the holy Ilotus-feet of
Sriman-Narayana,

Thus commencing with the Para-tativa-svarupa
{the nature of the Essence and Attributes of the
Lord), so far, in the seven Representations (12 to 18)
he determined the nature of achit-tattva (the essence
and ptoperties of matter) by narrating the system of
the evolution of matter (R. 12. Prakriti-srishti), the ex-
tent of the Brahmanda borun of those achit-tattvas (R.
13), the position of the fourteen worlds in that Bra-
hmanda (R. 14), the dimensions of the earth (R. 15),
the Bhu-svargas (R. 16), tortures in Hell (R. 17), and
the means of avoiding those tortures (R. 18).

In this manner by the Eighteen Representations
he described the Tatéiva-traya (the three ultimate
principles of the universe) which are Isvara (the
Lord), Chetana (the rational being, the finite soul), and
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Achetana (matter). An examinaticn of the characte-
Tistics or the positions of these three Tativas, will
give rise to renuncistion of the two tat{fvas of chit and
«achit on the ground that they are ot small happiness
and non-eternal, and to attachment to Isvara-Tativa
‘for the reason that it is the one of unsurpassed bliss
In the following twice-six (oritwelve) Representaticns
he will explain that the means to salvation is desira-
ble to those in whom, in the aforesaid manner,
lustlessness and devotional lcve (Bhakti) in the Para-
matman are born. The explanation is as follows :—

In the Nineteenth Representation he lays the
foundation that of the four Purusharthas (scul-sought
ends or goals) Moksha is the greatest ;

In the Twentieth, he points out that the means to
salvation is to be known from Sattvika-Sastras alone ;

In the Twenty-first, he establishes by reasoning

that among the Tant1as Sri Pancharatra alone is of the
highest authority ; '
. In the Twenty-second, he refutes the objection
that lustlessness (renunciation of desires in sensual
objects), whiech is helpful to salvation, is hard ta
attain;

In the Twenﬁy-third, he firmly confirms that
Mukti (salvation) cannot be attained by Kevala-karma
{by the mere path of work); .

In the Twenty.-fourth, he reveals that Sarvesvara,
the Grantor of everything that is desired, would grant
to those who desired other Purusharibas (ie. those
other than salvation) such Purusharthas ccnsequent
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on the necessity arising by the'r so desiring ; while to
those who seek salvation He would grant willingly
and with pleasure salvation alone,

In the Twenty-fifth, he dispels the delusion that
the desired fruits could be had from Kala (time),
Karma (work), Svabhava (nature), and the like alone ;

In the Twenty-sixth, he makes known that the
power of protection vests in Narayana alone and in
none else;

In the Twenty-seventh, he lays down that the
salvation-seeker need not be in fear, ruminating on
his own sins, but should remain in faith, meditating on
the attributes of Bhagavan ;

In the Twenty-eighth, he shows that the relation-
ship with avidya, karma, vasana, ruchi, and prakeiti-
sambandha, which are the root.causes of samsara,
would be severed by Jagadisvara Himself ;

In the Twenty-ninth, he confirms that the holy
All-transcendent Form of Sriman-Narayana is Apra-
krita (Suddha-sattva or Pure Substance) and is enjoy-
able by the muktas;

In the Thirtieth Representation, he says that eon-
secrated services to Para-Vasudeva (the Lord in Sri
Vasikunta) is the supreme bliss to the Mukias; and he
concludes the work,



Representation No. 1.

[lnthis Representation is proclaimed the greatness
of the Mercy of the Lord by showing that the con.
descension of Sriman.Narayana, who is fulfilled of all
desires, in associating His All-transcendent Form
with the manitestations of Parafva (the Manifesta.
tion Supreme), Vyuha (The Manifestation Operative),
Vibhava (Manitestation Distinctive or Incarnate),
Antar-yami-tva (the Manifestation Pervasive), and
Archavatara (the Manifestation Worshippable), is
for the purpose of protecting or rewarding His
devotees.]

*“ O Paravasudeva (the Manifestation
Supreme which is in Sri Vaikunta)! For the
purpose of protecting Your devotees You asso-
ciated Your All-transcendent Form with the
Vyuha and other Manifestations.” Thus
submitted he who bore the title of ¢the
unrivalled’ at the holy feet of the Lord of the
Mount Yadusaila ( Thirunarayanapura or Mel-
kote). '

Sriman Narayana (the Glorious Narayana) |
You are celebrated as the Lord of Sri, as
the entire opposite of every kind of evil, as
the mine of all auspicious attributes, and as the
fulfilled of all desires. In Your abode of Sr;
Vaikunta, in the company of Your Holy Consorts,
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You cause to rise bliss limitlessly in the sove-
reignty of rendering to You consecrated services;
in the eternally freed souls like Ananta,  Garuda,
Vishvaksena, and others as well as in the Muktas
(Freed or Released souls). While thus affording
audience in Sri Vaikunta there springs up in Your
mind an inexplicable tide of mercy. This mercy
takes up the form of Your desire to make the
baddhas (bound souls) partake of the Moksha-
bliss just like the eternally free and the freed
souls—baddhas who, at Dissolution, bereft of all
forms are merged in the non-manifest subtle
prakritt in the manner of gold-dust in a ball of
wax—. As a result of this desire You, with Your
indefeasible will, enter into prakrit: and evolve
Mahat, Ahamkara, the Pancha-tanmatras, and
the Pancha-Mahablutas. From these You
evolve the Brahmanda. Therein You create.the
four classes, namely, Brahma and the like gods,
human beings, animals, and immovables. To
these You grant bodies in conformity with their
past Karmas, and bestow knowledge and strength
appropriate to such bodies. Further, with the
intenticn that these may not bring about their
own destruction by committing, without knowing

the truth, some evil deed by the very organs and
bodies granted by You, You, out of compassion,
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make available the Veda-Sastras, which make
known what is right and what is wrong. Not-
withstanding the facilities thus created, the
stupid and the ignorant are not capable of acting
up to the commands of the Master (the Lord).
In order to release these from distress and to
protect them, You condescend to be with them
and manifest Yourself in the middle of the 7'7i-
murthis (Brahma, Vishnu and Siva), in the Milk-
Ocean, in Svarga the abode of gods and in such
other places. Even so, apart from the gods,
munis and yogins, this does not give scope to
the other ordinary human beings to live happily
with You as one of them. Therefore you under-
take by Your grace to incarnate Yourself as Rama,
Krishna and so on, so that among men even
youngsters and cow-herds, and among animals
calves, cows, bears, squirrels, monkeys, and such
like, may also live happily with You as one of
them. Even this does not benefit those other
than the ones who are in the particular countries
and at the particular times (of Your incarnations).
So You pervade in all the classes of chetanas and
achetanas (in all the intelligent and non-intelli-
gent beings) in all places at all times and under
all conditions; and motivate them in their
thoughts, words and deeds; and hence You are
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celebrated as tie Antaryamin (the internal Con-
troller). Even so, itis only to some rare one
that You are the object of ynga-meditation,
which becomes fruitful by practice in several
births; while to all others, though You are
with them, it is as if You are non-existent.
Therefore You associated Yourself with the
Archavatara (the Manifestation Worshippable)
which in all ways is of easy accessibility, so that
all people may visualise You with the fleshy eyes
(with their prakrita-organs) and render unto You
such consecrated service as is to their liking and
thus work out their Karma and become eligible
for salvation. In this Manifestation in Satya-
loka You accepted for sometime worship by
Brahma. Thereafter You became the beloved
of Sanathkumara and with him arrived in North
Badarikashrama. There You were celebrated as
the Guru (Spiritual Teacher) who personally in-
structed the Ashtakshara (the Holy Prayer ¢ Om
namo Narayanaya’) and got worshipped by the
munt ‘ Nara’ who was Yourself in another form.
Further, You were pleased to adopt as Your
abode Yadugirisikhara, the crown ornament of
this Karnataka world, and You were praised as
one who had taken a vow for the protection of
all. Moreover, besides being the same in respect
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to all beings, You are the Family-god of all those
who are born in this Yadu-vamsa and have been
protecting them by Your special grace. Hence
may You be pleased now to rain on me showers
of Your ceaseless ocean of mercy and to pardon
me. Pardon me, O Lord of easy accessibility
to those who are exclusively devoted to You,
O Lover and Lord of the Mount Sri Yadusaila !

1. This Representation is also ina way & sum-
mary of what follows. The subjects referred to herein
are further described in the subsequent Representa-
tions,

2. The Five Manifestations of God and their
objects are lucidly deseribed herein. The subject ig
elaborately discussed by Sri Pillai Lokacharya in the
Isvara-Prakarana of his Tattva-Traya and the com-
mentary thereon by Sage Vara Yogin (1370 A C. to
1443 AC). ‘

3. Sriyah-Pathi—The South Indian Alvars and
Acharyas hold that Sriyah-Pathithva or Lakshmi-Con.
sorsship is the chief essence-pointing attribute of the
Lord. It is an inseparable relation and hence
Mithuna-worship is the cult. She is the ever.present
Mecdiatrix between the Chetana and the Lord. She is
the cause of all kinds of eminence to the Lord. |t is
tine madiation of Sri that secures to the Samsarin the
graece of the Lord.: For these reasons among others
this attribute is first mentioned.
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4. The word ‘ Narayana' conveys more than one
meaning. It signifies that in the matter of omnisei.
ence 8nd all goodness the LLord has neither an equs
nor a superior. He is the possessor of all the non-
intelligent things in various forms and of all the form-
less intelligent things, That is to say, all these are
His modes He possesses them as His body. He is all
the things that existed, that exist and that might come
to exist, He is superior to everythirg other than
Himself and has as His prakara all dharmas snd dhar-
mens without distinction,

5. Akhila~hcya-pratyahika——Like tejas to darkness,
Garudas te serpent, the Lord is the entire opposite to
every kind of evil. Thus this attribute signifies that
the Lord destroys all the sins of His devotees.

6. The Holy Consorts of the Lord are Lakshms,
Bhumsi and Neela.

7. The Visishtadvaita Philosophy posits as the
three ultimate realities, chit (sentients), achkit (non-
sentients) and Isvara (the Lord).

8. Chit is the soul; the thing which has the
support of intelligence. Achit is the thing which is
non-intelligent and which is subject to modifications.
Isvara is the Purusha who is the controlier of chit and
achit. The Lord is He whose flame.like spiritual ess-
ence is itself infinite ; He is wholly self-manifest and
self-happy and is the entire opposite of every kind of
evil and is the unique seat of every kind of good, and is
thus distinguished from every other entity. He is as.
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-sueh quite distinct from all the intelligent and non-
intelligent things; He is their cause and sustainer;
He pervades them and rules them; and He is their
master, The Lord is adorned with hosts of amiable
attributes such as intelligence, power, ete. He is the
Evolver, Preserver, and Dissolver of everything that
has had a beginning whether as a wholesale aggrega- '
ted mass or as a product developed in detail. He is
the fit resort of all the four kinds of aspirants enume-
rated as—(a) the impoverished and distressed. soul,
(b) the novice in fortune-seeking, (c) the seeker of
self-knowledge and self-satistaction, and (d) the seeker
of knowledge concerning God, and the sole satisfac-
tion of God. He is the gracious grantor conformably
to recipients’ needs, of all the four kinds of boons
enumerated as dharma (meritorious works), wealth
(artha), enjoyment (kama), and salvation (moksha). He
is possessed of an All-transcendent Form ; and His Con-
sorts are the Goddesses, Lakshmi, Bhumi and Neela.



Representation No. 2.

[in this Representation it is determined that Sri.
man-Narayana alone is the cause of the universe ]

“ QO the Lord of Sri! You alone in a certain
order evolve, preserve and dissolve (take into
Your stomach) the universe. Hence You alone
are the Para- Brahman (the Supreme Brahman).”
‘Thus submitted this ruler of men to the Lord of
Yadugiri.

Para-Bralma-Svarupa (of the form of
Para-Brahman)! That thing alone is Para-
Brahman from which this universe is born, by
which it exists, and in which it merges. Thus
defining, the Vedantas in several ways by means
of general and special expressions praise You
alone as this kind of world-cause. You of this
celebrity create all the pancha-maha-blutas (the
Five Great Elements) in the tattva order of
Mahat and so on; from these You evolve Rral-
manda; therein You create Brahma and the
other gods. You vest each of these with certain
authorities and prescribe their jurisdiction. ‘Some
of these You order for Your services of creation,
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preservation and dissolution. They also in an
insignificant part of the universe engage them-
selves in obedience to Your orders in the act of
creating, protecting and destroying. In eulogis-
ing them for thus functioning, they are praised
thus—* the Four-faced god alone is the cause of
the world ’; ‘Rudra alone is the cause of the
world’—. Those who are ignorant of this aspect
are deluded. Examining the context wherein is
told, without any mention of praise of any one,
the process of the evolution of the umverse, it
is found declared that in the beginning Narayana
alone existed, that Brahma jutted out of His
navel-lotus and that Rudra was born from the
sweat of the brow of Brahma. Hence You alone
are the Para-Brahman, who is the First Cause
of the universe. This I learnt from the saintly
men of wisdom; and for the release from the
three-fold pains of sensual existence I have
sought refuge in the shadow of Your Holy Feet.
May You be pleased to console me. Console
me, O Lord of easy accessibility to those who are
exclusively devoted to You, O Lover and Lord
of the Mount Sri Yadusaila !

1. Some of the points referred to herein are
further explained in the subsequent Representations
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2, The Lord's Evolution, Preservation and Dis.
solution of the universe are described in detail in the
Isvara- Prakarana of the Tattva-Traya snd in the com-
mentary thereon by Sage Vara Yogin. Evclution by
Isvara eonsists in the moditication of achit and in
granting the che/aras bodies and organs and causing
the manifestation of knowledge. Preservation con-
sists in entering into all things created and abiding
therein immanent and affording them all kinds of pro-
tection in the manner of a tank full of water for the
erops under it. Dissolution consists in depriving the
chetanas of their organs which more and more asso-
ciate with sensual objects, just as & father keeps in
fetters a disobedient and vagabond son.

3. The three-fold pains of sensual existence are
known as those brought on (8) by one's own tempera-
ment (adhyatma), (b) by one’'s fellow creatures (adhi-
bhautika), and (e) by celestial Powers presiding over
heat, rain, ete., (Adhi- Daivika).



Representation No. 3.

[In this Representation the objection that the
world-cause cannot be known is refuted.]

“ What if Your innumerable auspicious attri-
butes are impossible to be counted as so many ?
You will enter my heart.”” The ruler (or
sovereign) thus submitted to Jagadisvara with
devotional love and faith.

Aprameyah (Immeasurable One)! In the
world prameya is the object to be known. (The
prameya is the object of correct knowledge, that
is, the object cognised by the pramana or the
means or instrument of right cognition). The
pramanas for the knowledge of that thing are of
three kinds, namely, prathyaksha (direct percep-
tion), anumana (inference) znd sabda (trust-
worthy words).

Of these prathyaksha is the knowledge born
of the relaticn obtained between the senses and
the objects. This too is of six kinds, as here-
under :—If the eyes are opened and a certain
thing is perceived, the knowledge that is born
such as that it is black or that it is white and so
on, is called direct perception by the organ of
vision or seeing. The knowledge that springs
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upon hearing such as that -it is this kind of
sound, that it is this kind of word, that it is this
kind of letter and so on, is called direct percep-
tion by the organ of hearing. The knowledge that
arises by tasting with the tongue such as that itis
sour, that it is sweet, that it is saltish and so on, is
called direct perception by the organ of tasting.
By sm:lling a thinz with the nase, the knowledze
obtained such as that it is fragrant, that it is of
bad smzll and so on, is called direct p=rception
by the organ of smelling. The knowledge that
comes when the skin is contacted, such as that
it is hot, that it is cold and so on, is called direct
perception by the organ of touch. The know-
ledge that arises when thinking, such as that now
it is pleasant to me, that it is now distressing and
so on, is called direct perception by the mind.
In this manner prathyaksha is of six kinds.

Anumana is, while perceiving a thing which
does not exist in any place without another
thing, the cognisance of the other thing in
that place; and it is as follows :—Determining
by observation in the kitchen the fact that smoke:
does not exist without fire, the cognisance of fire
when smoke is seen on the hill and in such other
places is called anum ina pramana. (Anumana—
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inference—is invariable concomitance by the
method of agreement and by the method of
difference).

The Sabda-pramana is the expression that
depicts truly a thing as it exists. That also is of
two kinds, namely, laukika and vaidika. In the
world, the laukika is the expression which a trust-
worthy person expresses. The vaidika comprises
the fourteen sciences of the Veda and others
(Vde Representation No. 4).

From these three pramanas of prathyaksha,
anumana and sabda, it is only an iota of Your
essence, Your all-transcendent form, Your attri-
butes and Your glory that could be known;
and it is not possible to ascertain these as so
much ; hence You are celebrated as Aprameyah
(Immeasuratble). Notwithstanding, may You be
pleased to manifest Your easy attainability by
Your devotees and to take Your abtode in the
innermost recess of my heart. Abide in me, O
Lord of easy accessibility to those who are ex-
clusively devoted to You, O Lover and Lord of
the Mount Sri Yedusaila !

The Lord is the entire opposite of every kind of
evil and is the un'que seat of every kind of good and is
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thus distinguished from every other entity.: In other
words, the Lord being opposed to all that is evil, and
being the abiding place of limitless perfections, He
isin His essential nature distinet from everything
other than Himself. He is boundless alike, &s to
(1) extension, (2) duration, and (3) mass. He is
Omnipresent and hence boundless as to exteniion.
He is eternal and hence boundless as to duration.
Evetything is His prakara or mode, and He is the
Prakarin; He is not the mode of anything. He is
therefore boundless as to mass. He is thus disting-
uished from all other entities, namely, matter, matter-
clogged souls, released souls, and eternal angels. He
comprehends, pervi'des and inspires the totality of
souls and bodies. He is worthy of being designated
“ All " (* Visvam," ‘Sarvah' asin Gita, X1-40), in con-
sequence of His having all else as parasatic adjunct to
His all-pervading-all-ruling Self, that is, suech adjunct
as body is to soul; whereas He Himself is not a para-
satic adjunct to, or limited to the likeness of, anything
else. He is the Self-existent and the Selt-luminous, and
is the Infinite One, who, all great Himself in essence
and attributes, makes all others great. He is bound-
less as to the number and excellence of His attributes
at every point and moment of His presence. He is an
ocean of all groups of auspicious qualities such as
Jnana, bala, aisvarya, and so on. He is the Lord of Sri.
While pervading everything other then Himself, He
is aprakrita. He is full of the Pure Substance (Suddha-
sattva), uncommon, tender like a garland of tlowers,
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and is of pure sweet-scented fragrance which pervades
the whole universe, In this kind of His Manifestation
Worshippable, He is the asylum to all in His All-
transcendent Form. He pervtdas. sustains and rules.

“Thus being in all ways the Protector, He is the All-
Master.



Representation No. 4.

[In this Representation it is shown that the know.
ledge of that world-cause (the Lord) is from the Veda-
Sastras alone.]

“You clearly manifest Yourself in the Veda
and in the puranas and such others which make
known the significances of the Veda.” Susila
(he of righteous conduct) thus submitted with
devotional love at the feet of the Lord of Yada-
vagiri.

O Sakala-vidya-Pravarthaka (the Foun-
der of all Sciences)! The Sciences are of eighteen
kinds, namely, the four Vedas, the six Angas,
Tharka, Mimamsa, Purana, Dharma-Sastra,
Ayurveda, Dhanurveda, Gandharva, and Artha-
Sastra. Of these the four Vedas of Rik, Yajus,
Saman and Atharvan in their first part (purva-
bhaga), tell of karma which is the means to the
trivarga of dharma (duty), artha (wealth) and
kama (delights); and in the second part (uttara-
bhaga) they, after describing Your natural essence,
Your all-transcendent form, Your attributes and
Your glory, show the means to salvation. Among
the Angas (auxiliaries), siksha—or phonetics
which deals with the proper pronunciation and
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euphony of words—determines the svara (accent),
varna (letter or word) and matra (a prosodial or
syllabic instant, the time required to pronounce
a short vowel): Vyakarana or grammar deter-
mines the words which signify meanings by
means of prakritt (the radical or root form
of a word to which case terminations and other
affixes are applied) and pratyaya (a termi-
nation, an affix or suffix): Chandas (metrical
science, prosody) determines the characteristics
of prosody, such as gayatri (a vedic metre of 24
syllables), anushtupa (a class of metres consist-
ing of four padas of 8 syllables each, the whole
stanza consisting of 32 syllables; it also stands
as a general name for all metres which have eight
syllables in each foot), and the like: Kalpa Sutra
(a manual of rituals in the form of Sutras or the
code of liturgy) prescribes the mode of obser-
vance of the karmas mentioned in the Vedas:
and jyotisha fixes the time for the observance
of karmas. Chandases are the feet of the Veda-
Purusha, Kalpa Sutras are the hands, Vyaka-
rana is the face, Siksha is the nose, Jyctisha
the eyes, and Nirukta (which deals with etymo-
logy and proper meaning of Vedic words) are
the ears. Hence these six are called Veda-Angas
(auxiliaries to the Veda).
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Tarka (a system of doctrine founded on
pure reasoning or free thinking; Logic ; a philo-
sophical system, particularly one of the six prin-
cipal darshanas) establishes by pure reasoning
the meanings of Vedas. Mimamsa (one of the six
chief darsanas or systems of Indian philosophy)
determines the meanings of the Vedas by the
method of purvapaksha (a statement of objections
that is given with an intention to meet them).
Puranas (Sacred Histories) treat of the five topics
of (1) the evolution of the universe, (2) the dis-
solution, (3) the period or age of the Manus,
(4) dynasties of kings, and (5) the history of
those born in the dynasties; they are eighteen
such as Brahmam, Padmam, and so on. Dhar-
ma Sastra (a code of laws, jurispudence) des-
cribes achara (established usage; fixed rule of
conduct in life, customary law, institute or pre-
cept), Vyavahara (a title of legal procedure such
as a decision in a litigation, for partition, etc.,)
and prayaschitta (a religious act to atone for sin);
these also are eighteen, namely, those of Manu,
Yagnavalkya and so on. Ayurveda (Medical
Science) treats of the root causes of diseases and
their remedies, etc. Dhanurveda (the science of
archery, one of the four upavedas) explains the
mode of using weapons or arms, arrows, etc., and.
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of taking them back. Gandharva (a subordinate
' Veda treating of music attached to the Samaveda)
treats of dancing, vocal and instrumental music,
etc. Artha-Sastra (Science of polity, political
science, politics) treats of administration, protec-
tion of subjects, etc.

[The Upavedas are a class of writings subordinate
to the Vedas. There are four suech Upavedas, one
being attached to each of the four Vedas; thus Ayrr-
veda to Rigveda; (aceording to some authorities such
as Susruts, it is a part of Atharvaveda); Dhanurveda or
Military Science to Yajurveda; Gandharva-veda or
Music to Samaveda; and Sthatatya-Sasira or Mecha-
nics to Atlarvaveda ]

You alone, for the gcod of the world," pro-
mulgated these eighteen Sciences, and hence You
are celebrated as Sakalavidya-Pravarthala (the
Originator of all the Sciences). Making known
Your essence that is manifest in the Vedanta,
‘which is the principal of all the Sciences men-
tioned and thereby dispelling ignorance from my
mind, may You be pleased to develop in me
knowledge and devotional love to Your holy feet.
Develop (these), O Lord of easy accessibility to
those who are exclusively devoted to You, O
Lover and Lord of the Mcunt Sri Yadusaila !
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1. The meaning of the Veda is detérmined by
means of Smritis, Itihasas and Puranas.

9. The Plrushartha (soul-sought-gosl) is that end
or goal (artha) which, by the soul or purusha, is sought
to be attained. It is fivefold according as it is (1)
virtue or duty (Dharma), (2) wealth or its right use
(Artha), (3) relish (Kama), (4) self-satisfaction or the
enjovment of selt (Atmanubhava), or (5) God-satistac-
tion or the enjoyment of God (Bhagavad-anubhava).

3 Dharma consists of the various acts resorted
to for the fostering of living creatures.

4, The purushartha ot wealth (Artha) consists
in expending from a sense of duty, with choice of
worthy (i) places, (ii) time, and (iii) objects, money,
corngete,, acquired by means suited to one's caste
(varna) and station in life (asrama-order), and with
division among God-service, father's service, and living
creatures’ service. ‘

5. Kama (relish) is of two kinds. °‘Relish,” in
this world, consists of various species of delights
derived from the enjoyment of sense.objects, namely,
sound, and so on. °‘Relish,’ in future worlds, consists
of the enjoyment of sensse.objacts, namely, sound,
.and so on, in the society of celestial damsels, aftee
drinking in proportion to the merit acquired, a draft
of nectar ; placed above the reach of the six urmis or
the three pairs of the waves of disquiet, known as
hunger and thirst, grief and gloom, and decrepituda
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and death (Shadhurmi) ; and after proceeding to higher
and brighter worlds than the present, viz., svarga and
s0 on.

6. The enjoyment of self (Atma-anubhava) is mere
freedom from the consciousness of pain, and the con-
sciousness of self alone; and this state too, has been
called a state of salvation.

7. True salvation (Moksha) or the soul-sought
supreme goal (Parama-purushartha which is the ‘sum-
mum-bonum '), that is, the enjoyment of God (Blaga-
wvad-anubhava) consists in becoming one whose essen-
tial nature is eternal service. The steps of the pro-
c¢ess are :—

(1)'the annihilation of that portion of merit,
and demerit, which remains as the remnant of such
works as have begun to bear fruit, and the fruit of
which must necessarily be enjoyed ;

(2) casting away in disgust, the gross.bedy or
sthula-sarira, 8s contradistinguished from the subtle-
body or sukshma-sarira. The gross-body is the seat
of the six vicissitudes to which all matter is subject,
and which are described by the expressions that it
{a) comes into being i.e. is evolved, (b) continues to
be in the evolved staté, (¢) changes its evolved state,
(d) increases, (e) decreases, and (f) ceases to be je,
is reabsorbed. This gross-body is also the origin of
the threefold pains of sensual existence, namely, (a)
Adhi-atmaka, or what is due to our own inward vani-
ties ; (b) Adhi-bhautika, or what is derived through
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our contentions or want of adjustment with our fellow-
beings of various grades, namsly, human, animal,
vegetable, and mineral ; and (e) Adhi-daivika, or what
is due to droughts, cyclones, and the like visitations
sent us for our sins, by the gods, wno, by the appoint-
ment of the Supremes Being, bear rule over ug, and
opserate as various forces in Nature. [t (ths gross-
body) is also the cause of veiling from our sight the
nature of God, and of producing wrong or revarsed
know]ledge, i.e., the mistaking of ons thing for another
that is wholly diffsrent from it; and is the promotor
of motion or roll in the wheel of birth ;

(3) emerging out of the body by the way of
su-shumna’ nerve, opening a passage in the s!mll ;

{4) attaining with the subtle-body the heaven-
reaching path;

(5) proceeding through the very centre of the
solar sphere upto a certain point of the path;

(6) then, by bathing in the Viraja (the ‘Cleans-
ing Stream), casting off also the sukshma-sarira
(subtle-body) and vasana-renu (the instinct-breeding
atom) ;

(7) obtaining too, the privilege of the touch of
the hand of the A-manava (Superhuman Angsl), sa
as to be healed of every burn ;

(8) being clothed in & non-gross body which is
made of wholly pure matter, ie., matter consisting of
the five celestial elements, and which brings know-
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ledge and bliss, which is the unique instrument for
seeing God and which is transcendently bright;

(9) reaching the Blest Graat-Hall ot all tran-
scendent bliss, while crowned angels come forward
and receive one in proper form; and

(10) enjoying ever the Blessed Lord of All-
transcendent Heaven, or that unique Presence that
blooms in the middle of a tflood of brightness, that is
entwined with Bliss, that is served by Earth and other
Goddesses, enmasse, and that shines with transecendent
body, while hosts of angels meet in worship.



Representation No. 5.

[In this Representation is made known the manner
in whieh those Veda-Sastras expound Sriman-Nara-
yana alone.]

¢ Sakalatmaka (the Soul of all)! All the
Vedas proclaim You alone as the possessor of all
the world-energy.” Sukala (the proficient in
superior arts) thus submitted to the Lord of
Yadusaila.

[World-energy is the universal power extending
to the creation, sustentation, and so on, of the worlds,
the power of ruling and guiding the different forms
of motion and rest belonging to animate and inani-
mate nature.]

Sakala-veda-vedya (the One known from
all the Vedas)! The Vedas in their First Part
(Purva-Bhaga) relate the method or manner of
successfully and completely performing yajnas
(sacrifices) and such other righteous and religious
deeds, and the fruits accruing therefrom. In the
Second Part (Uttara-Bhaga) samsara is decried,
the essence of the individual soul and the essence
of the Para-Brahman are determined, the means
to salvation is prescribed, and salvation-bliss is
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praised. Elderly men of wisdom say that all the.
Vedas, which in this manner are of several kinds,
praise You alone. Considering that position (it
will be seen to be similar to that of righteous
kings). In the world, if the royal heralds in the
context of praising the king were to describe the
manner in which the urban and rural subjects
should conduct themselves in carrying out the
king’s laws, the way in which the king pleased
with their conduct would adequately reward
them, the position of the subjects and the status
of the king, the process of securing audience
with the king, and the happiness enjoyed by
those in that audience, it would be said that they
(the heralds) were praising the king himself.

Likewise, as the Vedas demonstrate the
rituals of yajna and the like which the varna-
sramites (Chetanas of different castes and im
different stations in life) who are Your urban and
rural subjects perform as consecrated services to
You and as ordained by You; the livelihood
which pleased with such services You bestow in
the form of this world-fruit and the other world-
fruit (salvation); the position of the jivitmas
who are Your servants (those who render con-
secrated services); Your status who are celebrat-
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ed as the Para-Brahman; the means to salvation.
which is the conduct to secure Your audience;
and, salvation-bliss which is! the happiness of
those who are in Your audience. Hence it is the
established truth that all these Vedas praise You
alone. It is keeping this significance in mind
that in. the G4ta it is said “I alone am to be
known by all the Vedas.”

In this manner all the Swmritis, Itihasas,
Puranas and Agamas describe Your eminence
alone who are celebrated as Veda-Vedya. Though
so describing they have not seen the end. Such
being the case that several human beings by their
own efforts would realise Your status and would
attain the end by praising and worshipping You,
is a mere wish. Hence may You Yourself be
pleased to bestow Your grace and make known
Your essence and employ me as Your servant
(consecrated service renderer). Employ me, O
Lord of easy accessibility to those who are exclu-
sively devoted to You, O Lover and Lord of
the Mount Sri Yadusaila !

1. Jiva-svarupa or atma-svarubf—Vidc notes to-
N\
Representation No. 11,

2. World-energy—Syuti and Smrit: alike declare
that the energies connected with the rule of the
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entire world are the exclusiva attributes of the
Highest Person who is the Controller. A few are
eited below as illustrative.

(a¢) * From whom all these things are born, in
whom, when born, they live, and whom they enter
when they perish; ete.” (Taith. Up, 111-1-1).

(6) "' Existence alcne, my dear child, was in the
beginning, one only without a second. It thought—
* May | become manifold and be born,’ ete” (Chan.
Up. VI-2-1).

(c) ‘* Brahman indeed, alone existed in the be-
ginning. That One evolved, ete.” (Brih. Up, 111-4-11).

(d) " Atman indeed, alone existed in the be-
ginning ; nothing else vibrated ; He, seeing projected
the world ; ete.” (Ast. Up. I-7).

(e) " Alone Narayana existed, ete.” (Maho. Up.
1-7).

(1) "'From that (Brakman) sprang spatial ether" ;
* From fear of it (the Imperishable Brakman the wind
blows, ete.” ; *‘By command of that Imperishable,
sun and mocn stand held apart.”—Taith. Up. and
Bn'h.‘Ub.

(2) * With Me, as the superintending overlord, My
prakyiti gives birth to the world, ete.”; “ Istand sup-
porting all this world with but a part of Myselt.” ; "I
am the origin as well as the dissolution of the whole
world.” ; * 1 am the source of all; everything pro-
ceeds from Me.”—Bhagavadgita.
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(x) He (Brahman) meditated wishing to creats
various things out of His body.” ; “ The Cammandesr
of all beings.” — Manu.

3. Sri Bhattar in Srirangraja stava, (11-19), says
as follows—'' To begin with, the Vedas are infallible
authorities—these are independent authorities not
standing in need of other authorities—Smyitis. Itihasas,
Puranas, and the Purvg and Uttara Mimamsa Nyayas
act as Upabrahmanas—that is, they help in the under-
standing of the deep spiritual meanings of the Vedas
—The First Part of the Veda retires after making
known the mode of Thy Worship. The Second
Part retires after pointing out the means of attaining
Thy lotus-feet by bringing to reflection Thy actions
of the evolution ot the world and the like, Thy
attributes of iatelligence, power, and so on, and the
greatness of Thy glory manifested by the two vibhutis.
O Lord, Thou Thyselt hast declared that—' By all
the Vedas 1 alone am known.' "

On account of the difference in the subjeéts ex-
pounded the Veda is of two parts. The Purva Bhaga-
Karmakanda expounds works and the Uttara Bhaga-
Jnanakanda expounds the Pgra-Bramhan. It could be
seen from how the Purva Mimamsa and the Utitara
Mimamsa commence, that the exposition of the twa
parts is respectively works pertaining to worship oe
works which are really in the ftorm of warship,
and Bramhan the object worshipped. How the work
takes the form of worship is explained in a lueid
manner for which he is celebrated by Sage Vara-yogim
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in his commentary on the first four aphorisms of Sri
Vachana Bhushana of Sri Lokacharye.

4. The sentiment expressed in the first sentence
of the last para of the Representation is what is elabo-
rately described by Saint Alavandar in slokas 7 and 8
-of his Stotra Ratns. What the Saint says is briefly as
hereunder ;—Even an insignificant part of the quali-
ties of the L.ord could not be measured by such men
of great wisdom-knowledge as Brahma, Rudra and the
dike ; it is a ridiculous act on the part of one (himself)
of little knowledge to attempt to praise those qualities.
He next consoles himself and says that he would
praise as far as his strength and intellect went; itis
only thus that the Vedas and Brahma and the liks,
praise the Lord; where is the difference between a
small thing and a big mountain in the matter of being
drowned in the ocean ?



Representation No. 6.

[The apparent contridictions in those Veda-sastras
are reconciled in tnis Representation.]

The chief of kings making obeisance unto
the holy feet of the Lotus-navelled Lord, sub-
mitted—*“ The Vedic passages which appear to
be of several kinds (i.e. to be contradictory of
one another) would become free from contradic-
tions from the teaching (of the acharyas).”

Adbhuta-Charita (the Lord of marvellous
deeds)! The Vedas in several contexts in various
ways make known Your essence, form, attributes
and glory. This significance will be clearly mani-
fest to those who listen to it through the teaching
of the acharya. To those who conjecture on the
strength of their own intellect they (the Vedic
passages) would seem to contradict one another.
How it is so is as follows :—You are said to be
saguna and nirguna ; Greater than the greatest
and Smaller than the smallest ; to possess a form
and to be formless; to be beyond speech and
thought and to be known from all the Vedas;
and to be free from birth and death and to be
born in the shape of fish and so on. These seem
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to be contradictions to the dull intellect and as
:such truth will not dawn on them. But to those
who come to know the significances of these
statements through the teachings of elderly men
(men of wisdom-knowledge), they will never
appear to be contradictions.

To be saguna means that the Lord possesses
the attributes of vatsalya and the like. (Vatsalya
is caressing parental fondness, such for instance,
as the tender cow has for her newly eaned calf);
while to be nirguna means absence of the quali-
ties of rajas, famas, and the like. Such being
the meanings, the positive conclusion is that the
Lord possesses all the good qualities and is free
from all evil qualities. (The Lord is the unique
seat of every kind of good and is the entire
opposite of every kind of evil 7. is free from all
evil, is infinite and is the mine of all auspicious-
ness.)

That He is ¢ Greater than the greatest’ signi-
fies that the Lord is one who keeps in His
stomach (vdara) all the fourteen worlds; and
that He is ¢ Smaller that the smallest’ signifies
that the Lord abides as the antaryamin (Indwell-
ing Controller) in the jivatma (the individual
.soul) which is spiritually atomic. Thuy deter—
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mined, the firm .conviction springs up that the
Lord pervades everything from both within and.
without.

That He is ¢ Sakara’ means that the Lord
possesses the aprakrita body (Suddha-Sattva or
Pure Substance body); and that He is ¢ Nira-
Fara’ means that he does not possess a body
which is prakrita (a Mixed Substance body)
and which is subject to all kinds of flaws and
impurities. With these correct meanings, it be-
comes elear that the Lord is possessed of an all-
transcendent auspicious form which is worthy of
His essence and which is of His own much be-
loved choice.

“ That He is beyond speech and thought’”
signifies that the Lord is one whose essence,
form, attributes and glory are not capable of
being limited by measurement and described and
known; ‘that He is known by all the Vedas’
signifies that it could be known from the Vedas
that He is the Lord of Srs, is the entire opposite
of every kind of evil, is the cause of the universe,
is the Indwelling Controller in all things, and is
the bestower of salvation, and is the possessor of
such other eminent qualities. The true signifi-
cances being such, it becomes firmly established
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that one has to learn all that one is capable of
learning about the Lord and yet feel that there
are more eminent qualities to be known about

Him.

“That He is free from birth and death”
imports that He has not the birth which is sub-
ject to karma; and *that He is born in the
shape of the fish and the like ” imports that the
Lord of His own free will incarnates Himself as
a human being and so on, for the protection of
the good and the destruction of evil doers, and
for the firm establishment of righteousness (V. /e
verses 7 and 8 of Chapter IV, Sri Bagavad-
Gita). The meanings having been thus declared,
it becomes established that His incarnation is not
due to karma, but is for the purpose of fostering
and protecting the world (that is, for the re-
moval of griefs and the granting of desires).

In this manner those who have acquired the
spirit of reconciliation of all the contradictory
passages in the Vedas and interpret them so as
to prevent contradiction, and preserve the prin-
cipal or primary sense say that You are all-
wonderful. What qualification have I to deter-
mine Your position? May you be pleased e
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float me in the nectar ocean of Your unaccount-
able grace and fondle me. Fondle me, O _Lord
of easy accessibility to those who are excljsively
devoted to You, O Lover and Lord of the
Mount Sri Yadusaila !

1. Aprakrita-Sariva—The body whieh is not born:
of the Pancha-bhutas (tive elements) of earth and so on
that are the modifications of mula-prakriti (primordial:
matter called maya).

2. Dushta-nigraha sishta-paripalana dharma-sthapa-
martha—In the two slokas of the Bhagavadgita referred
to above, the proper occasion as well as the true aim:
of divinzs incirnations are told. “When, through the
unchecked assertion of the common man’s tendency:
to be selfish, unrighteousness grows with wild vigour
and at the same time righteousness withers away too
much, then arises the greatest of all possible dangers-
to society and civilisation,—and also as a matter of
course to the attainment by man of the soul's salva-
tion. Hence it is on such highly eritical occasions
that God incarnates Himself to avert such an undeni-
ably fatal danger by duly bestowing protection on the
good and by dealing out at the same time deserved
destruction to the wicked.”

An orthodox version.—The three fruits of in-
carnation are :—(ag) the protection by the manifesta-
tion of His form, actions, glances, ete. of sadhus (God--
dewvoted saintly men) who cannot suffer non.experi-
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encing Him even for a moment and who are even
eager to visualise Him; (b) the destruction of the
wicked who act as obstacles to such saintly men; and
{c) the establishment of righteousness or Vaidika:
dharma which is of the form of His worship and which
has withered, by the manifestation of His non-nescient.
essence.

3. Lokanugrahartha—The grace which the Great.
evince in the low with a view to remove the distress.
of others and to grant their desires, is anugraha.



Representation No. 7.

[In this Rapresentation it is determined that the
world which is the body of Narayana (the Lord) as
establisned in the Veda-Sastra, is no illusion, but is a
reality or in truth exists as a reality.]

“ May You be pleased to hear. The whole
of the universe is real because it is Your body.”
The lover of truth enamoured of the Lord thus
submitted with devotional love at the feet of the
Protector of Sri Yedusaila.

Samasta-chidachid-Sariraka! (The embodi-
ment of all the intelligenit (c4:t) and non-intelli-
gent (achit) things). As the whole universe is
Your body and as You are the Supreme Soul of
this universe, the Vada-Sastras say that the
whole universe is You alone and there is nothing
other than Yourself. Ignorant of the true signi-
ficance of this statement some becoming subject
to illusion say that there is no difference in
essence between Yourself and the universe. All
their statements are contrary to reason or are
illogical. Itis in this manner. In the world,
if a thing is of dual form and if the shape and
qualities of the two forms are the same, observ-
ing that one thing, the intelligent will say that
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there is no difference between this form and that,
If the person who contends that there is no
difference between the Bralman and the uni-
verse, says that this universe alone is the Brah-
man he becomes a nihilist who denies the ex-
istence of a separate Rrakman. If he says that
the Brahman alone is the universe, he denies
himself who has said that other than the Brah-
man there is nothing else, his own saying, the
guru who taught him and the Vedanta which
that preceptor studied ; and he thus becomes an
atheist. In this manner, though Suddhadvaita
is contrary to the Sastras, persons who have not
become the object of Your grace adhere to this
view alone. They deny Your innumerable aus-
picious attributes such as jnana (knowing all),
bala (supporting all), aisvarya (ruling all), virya
(remaining inexhaustible), sakti (working mira-
cles), tejas (overpowering all, Himself being un-
aided or undaunted by anything), sausilya (con-
descension), vatsalya (caressing parental fond-
ness), mardava (softness), arjava (straight for-
wardness), sauharda (easy accessibility), samya
(mﬂfo all or all beings’ friend), karunya
(mercy) madhurya (softness), gambhirya (inscru~
table nobility), audarya (all-bountiful), claturya
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(dexterity), sthirya (firmness), dhairya (valour),
saurya (power to conquer), parakrama (heroism),
satyakama (desiring the truth, being the fulfilled
of all desires), satya-sankalpa (willing the truth,
being of indefeasible will), - krititva (gain seca-
red), kritajnata (gratefulness) and so on.

They also deny the existence of any of the
following, namely, Your all-transcendent and
auspicious form, Your holy weapons and orna-
ments, Your holy consorts, the Eternals and the
released souls and Sri Vaikuuta (Your abode).
They further declare as non-existent the Bra-
hmanda which is the intruement of Your sport, the
therein existing fourteen worlds, the devas like
Brahma, Rudra, and the like, the seven islands,
the seven oceans, the mountains, the rivers,
the countries, the villages, their own parents who
gave birth to them, and even themselves. They
say that they learnt all these from the non-
existent Vedanta alone. In this manner they
conceal the truth about the reality of the Nitya
vibhuti (Srs Vaikunta) and the Lila-vibhuti (the
Brahmanda). In what manner is Your existence
amidst these? Let this stand apart. The
mahatmans, who are in the absolute faith that
You alone are their life-breath and who have
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become the objects of Your grace, have accepted
the Visishtadvaita Philosophy alone, which
“ satisfies the triple tests of Sruti (Scripture),
wktt (logic) and anubhava (instinctive experience),
and which recognises the claims of both faith
and reason.”” It is in this manner. In a person’s
body there are the twenty-four tattvas (principles)
of earth and so on, there is the jivatma : and
there are You as the antaryamin. Notwith-
standing this aggregate of twenty-six tattvas,
there is only one person. Likewise, though all
these intelligent and non-intelligent things exist
separately, as they are Your body, it is but
reasonable to say that You are the only one
existing. May You be pleased to instal firmly
in my mind this knowledge of the essential truth.
Instal in me, O Lord of easy accessibility to
those who are exclusively devoted to You, O
Lover and Lord of the Mount Sri Yadusaila!

1 Asis the case with all actions of the Lord, His
attributes also are intended more for redeeming His
refugees than for anything else. Of the eternal
immesasurable and innumerable attributes of the
Lord, twenty-five in particular are mentioned in this
Representation. These are those that are narrated
by Bhagavans Ramanujas, in his Saranagati Gadys.
They may be divided into four classes according
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to the character of the souls in dealing with whom
such attributes are called into play.

(@) The first class consists of the first six attri-
butes called Skad-Gunyam (jnana to tejas). Sages
havs, out of the infinite number of the Lord’s attri-
butes, made particular mention of these six primary
or principal attributes. All other attributes men-
tioned are the development of the six. These are
manifeted towards all kinds of souls. Their signifi-
cances are herein described :—

1. Jnana:—

(i) The omniscience (jnana) of the Lord is
such that He, of Himself, directly cognises all things
in every respect and at every moment. He knows
simultaneously and without needing the intervention
of any organ or other medium by His inherent power
alone, all things in full perfection, ie., without any
detect on the score of those varying degrees ol accu-
racy and certainty, which characterise the knowledge
of limited beings, in consequence of the knowledge of
these beings being dependent on organs, mediums and
other conditions.

(ii) His omniscience is of such inherent power
that it cognises the differences in natures and names
of the innumerable jivatmans who are created dis-
similarly because ol their karma,

(iii) His is the unsurpassed knowledge; it is
the uncontracted knowledge which is the mark of
the sesha ; that by which the chetana realises that he
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is sesha to the Seski and that he is appropriable by the
Lord.

(iv) It is an attribute which is all-brilliant and
which in one and the same manner manifests all
things. It is the marking attribute which determines
what is good and what is evjl to the chetanas. 1t is
for dealing with those who do not possess the know-
ledge to ascertain as to what is good and what is evil
to them. Hence it is for the benefit of the ignorant.
The Lord's omniscience is the antidote to the soul’s
nescience.

2. Bala—

(i) 1t is the supporting capacity which sup-
ports by a mere iota of His will all created things.

(ii) It signifies that the work of creation, ie.,
evolution is not the cause of any trouble to the Lord.

(iii) It is the valour which controls without
any effort both the vibhuthis (nitya-vibhuti} and the
2ila-vibhuti).

3. Aisvarya—
(i) It is the ruling capacity of tying down
according to their karma all the supported jivatmas.
(ii) 1t is the rulership which perfectly and
sasily controls and rules the sustained universe.
(iii) It is the storehouse of all kinds of weslth
which enables the granting of every desire prayed for.

(iv) It is the independence which is the chara-
cteristic of free agency (of all actions in the yniverse).
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1, Virya—

(i) 1t is the condition of remaining without
any suffering from being the cause of the universe
and ruling it;

(ii) It is remaining inehaustible though sus-
taining and ruling everything.

(iii) Though creating everything He Himself
remains without any change,

(iv) He Himself remsins without any modifica-
tion though He is the material cause ot the universe.

(i) It is the strength to complete successfully

the work undertaken without allowing any obstacle
to intervene.

(ii) It is the impelling force which gives
strength to act to the chetanas inclined to activity.

(iii) It is the strength of being the material
eause of the universe.

(iv) 1t is the power of working miracles or
what transcends our conception.

(v) It is the power which ensables the inca-
pable to attain their desires and to avoid evil, His
Omnipotence is the antidote to the souls’ impotence. "

6. Tejas—
(i) Overpowering all, Hs Himself is unaided

_or undaunted by anything.

(ii) 1t is that eminence which even without
sny action by mere mention of His name destroys the
saemies, :
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(iii) 1t is the praise which is born of the attri.
butes of virya, sakti, etc.

() The next twelve attributes which come
under the second class are manifested towards souls
who trust Him :—

7. Sausilya—

(i) His condescension msakes Him stoop to
souls who feel themselves unworthy of Him.

(ii) If He who is high mixes with the [ow with.-
out any difference, it will meke the latter feel " He is
one of our own” and will make them associate with
Him ignoring His sublimity (breaking asunder His
greatness).

(iii) This condescensicn of the Lord is the
antidote to the souls who stand, reflecting on theip
Jowness.

(iv) This attribute is menifested in the csses of
Guha, Sabari, ete.

8. Vatsalya—

(i) 1t is such a love that views ss gocd even
the blemishes or imperfections cf those souls who
trust Him. That is to say, He weans them from theip
imperfections and clothes them with His auspicious
attributes.

(ii) 1t is an attribute which takes relish in the
imperfections of the sculs who trust Him, just asa
tender ccw takes a relish in the mucus covering the
bcdy of the just eaned calf and licks it up.
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(iii) This parental fondness is employed im
raising souls who are conscious of their imperfections,
namely, (¢) avidya or ignaorance, (b) karma or enslav-
ing action, (c) vasana or unconscious tendency ta
pursue worthless objacts, (d) rucki or conscious ten-
dency or relish for suech pursuits, and (e) prakriti-
sambandha—or gross embodiment. These constitute
a series of conditions or statss in wnich each succeed-
ing one is induced by what immediately precedes it.
Through the wnole of this series, bound souls hava
been rotating in countless transmigrations; and from
it the Lord's sovereign grace (nirankuseswara-daya), in
fulness of time, will release all such souls, by conferr-
ing on them the parfect bliss of sternal salvation.

9. Mardava—

(i) He is, when-separated from loving souls
beloved so aggrieved as to make their grief dwindle
before His, as much as a cow's foot-step dwindles
before the ocean's expanse. Vide also the Ramayana,
V-38-68: and V-66-10-11.

(ii) His softness or inability to b2ar separa-
tion from souls that trust Him alone, is shown towards
one who, trusting Him alone, dread separation from
Him.

10. Arjava—

His openness, unressrve or frankness, teaches
and comforts souls who conless the mutual non-con-
tormity of tneir own thought, word and deed. Vide
the saying :—{"' Manasi-angad—Mahatmanam.') ‘(o bad
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souls thought, word and deed are all in discord ; while
in great souls they, one and all, ever harmonise.'r

Also compare the description in the Ramayana,
11-22.29.

* By straight-adjusting truth, Rama doth gain
sll- worlds, by bounty gains the poor; by meek
service gains the elders; and by fair tight, unstained
by ungallant tricks (freaks), gains the foes ; (Satyena—
satravan).”

11. Sauharda—

(1) He is ever bent on doing good to all beings
both when they are aware of it and when they are
not,

(ii) His constant well-wishing is impressed on
souls, who feel themselves as constant ill-wishers and
foes, unto themselves,

(iii) His easy saccessibility is shown by His'
appaaring to souls who long to see Him. Saint Nam-
malvar says :—" Worship with love, He stands before
the eye.” The Vishnu Purana says '‘ What pamn is
there in thinking of Him ? And, thought of, He,
straight, blessing brings "

12. Samya—

(i) This samygta is in the matter of perva.
sion, support, refuge, protection, snd all-mastership.
It dees not extend to the use of all in the same
manner (Sarva-viniyiga).

(ii). Without being a respector of persons, He
graciously receives all souls that seek Him as theipr
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refuge, however lowly they may be in point of bisth,
knowledge, or achievement. Vide the Gita, 1X-29,

13. Karunya—

(i) Unconditioned feeling of intolerance in re-
spect of the grief of others.

(ii) His mercy is employed in the relief of
souls who are aggrieved. Being dina-dayalu, He is
moved to merey when souls are grieved.

14, Madhurya—

(i) He is all-sweet in His essencs, His form,
His attributes, and His glory.

(ii) He so superlatively delights His refugees
at all times, as to make them at once and for ever
forget all sensual enjoyment to which, till becoming
acquainted with Him, they had, from time without
beginning been addicted. Vide Stotra Ratna. V-27.

15. Gambhirya—

What the Lord intends to do to those who trust
Him is beyond the ken of anyone. He has no com-
cern about the greatness of His gift and the smaliness
of the person on whom it is bestowed. Having done
everything for Him, He feels as it he did nothing.

16. Audarya— :
(i) Granting the desires of those who trust
Him, Himself cognising their desires.

(ii) He bestows His all on His refugees, and
this in such a way that He doss not feel that He has
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conferred on them any boon at all, but sees that they
{freely appropriate everything as if it were their own
and do not in the least feel that they are in any degrea
burdened with a painful sense of obligation such as
necessitates a desire in them to make any kind of re-
turn to Him. Vide the Gita VII-18.

17. Chaturya—

(i) The imperfections of the refugees. He
conceals from the knowledge of the Mediatrix Sri.

(ii) Were the refugees to suspect His protec-
tion grace, He would dispel such fear and afford
them protection.

(iii) Behaving like & householder who shuts
his eyes to the faults of his wife, children, and other
dear ones, He reckons not His refugees’ faults. Vide
Stotra Ratna, V-18; and Chhan. Up 111-1-492,

18. Sthairya—

(i) Though thousands ef objects may come
in the way, He does not fail to carry out his vow of
protection to His refugees.

(ii) In respect of His refugees, what He deter-
mines He carries out ie., His determination is un-
shakeable. ‘

(iii) Though cognisant of the imperfections of
His refugees, He does not get angry and does not
desert them.

(iv) He stands by His refugees and protects
them, resisting even His beloved consort, the Great
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Goddess of the Universe, and all souls’ loving Mother
and Mediatrix—when in order to put His firmness to
the test, She Herself, turning 'accuser against them,
points out their faults.

(c) The next three attributes which constitute
the third class are manifested towards the enemies of
those who trust Him.

19. Dhairya—

(i) 1t is the valour which pays no heed to the
snemy.

(ii) Sri Rema, even when Ravana and his
forces, were in tact and had not been engaged, cele-
brated on the ocean-beach the installation of Sri
Vibhishana as the King of Lanka.

(iii) The approach of the main force of the
enemy did not produce any effect in Perumal (Sri
Rama). He remained as calm and self-confident as
before.

¢

20. Saurya—
Entering the line of enemy forces, as if enter-
ing the line of one’s own forces. This manifests self.

confidence in victory and complete disregard of
the strength of the enemy.

21, Parakrama—

When the army of the enemy advances, heroi.
cally moving abeut therein with§fibow and arrow in
bhand in such 8 way that the enemy is so bewildered
as not to realise that the hero is his enemy.
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(d) The last four attributes comprise the fourth
class and are manifested towards those who trust
Him, towards the end or object of (their) attainmsnt,
-and towards the means of reaching the goal :—

92. Satya-kama—

(i) In passages setting forth the greatness of
the Lord, the word “Kama” is used as a generia
term, denoting whatever is a lively appurtenance of
the Lord, be it His attributes, His body or His realm
“Kama" according to its etymology is equivalent to
““that which is loved " Satya-kama means ocne who
loves or desires the truth.

(ii) 1n Saranagati Gadya, Bhagavan Ramanuja
uses the terms '‘Satya Kama” and ‘' Satya Sanka-
Ipa” in three different places with different shades
of significance. In the Guna-Choornika ‘' Satya Kama ™’
signifies His auspicious attributes and His realm or
glory which can bs exparienced by His refugses.

(iii) 1t also shows that He is the pos'sessor of
sternal things which are the implements (instruments
or means) to creation which is the base for the rela-
tion aof the chetanas with the bodies.

(iv) In the Guna-Choarnika, the term signifies
His attributes and glory, loved by Him through their
being enjoyable by His refugees. In the middle con-
text it signifies the Possessor as objects of sport of
prakriti, purusha and time. In the third context, it
sigaifies that He has all the desires fultilled and that
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He does not stand in need of satisfaction by what the
refugee may offer.

(v) The Lord of the Eternsl Heaven and
superlative Lover of gcdly souls, deigns even to work
wonders in order to meet His refugees’ wishes, as for
instance in the cases of Sandipani and the Vaidika,
The Chand. Up. VIIl.1.5 says—" Action does not
bring in bondage to Him! He does not wane, nor is
He subject to death, grie!, hunger, thirst, ste. The
Eternal Heaven with all its delights is His; His will is
indefeasible ; such is this Soul.” The Vishnu-Purana
says—*' The term Bhagavan or venerable Lord means
the Lord—who ever directly knows sll at once and
who withcut bounds and withcut any admixture of
unlovely traits, surports, guides. is untired, over-
powers and astonishes,”

923. Satya-sankalpa—
(i) Wills the truth.

(ii) Indefeasible will, unfailing in the matter
of willing strange things and bestowing them. The
Lord establishes for His refugees as in the case of
Dhruva, stations, which did not exist before,

(iii) Capable of creating efficacious, strange,
enjoyable things. As these two attributes 'Satya-
Kama ' and ‘Satya-Sankalpa’' are the manifestations
cf the creaticn of the universe also, they are for the
protection of the universe,

(iv) His resolve in the matter of His desire to
create is infallible.
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(v) In the Guma-choornika the term signities the
strength to ereate unfailingly strsnge, enjoyable
things. In the middle context it signifies trat His
determination which is the cause of the sport (of the
process of the universe) is irresistible. |n the third
context it signifies the power of working miracles (or
those which are beyond our conception) by His mere
volition.

24. Krititva—

He counts every gain He secures to His refu.
gees, as a gain secured to Himself. Vide the follow-
ing text - Ramayara 1-1.85, '* After baving installed
Vibhishana in Lanka asthe king of the Rakshasas,
Rama, having gained His end, felt at ease and glad.”

25. Kritajnatva—

The Lord is an appreciator of good work. He
never thinks of any of the immense services He
Himself has done to His refugees, but ever dwells on
what little good they atany time hsve done- Vide
the following text, Ramayana, 11-1-11, " He feels
with grateful zest a single favour done to Him
somehow, being self-possessed. He does not mind
heing oftended against even a hundred times.

1l. The fourteen worlds sre:— Atala, Vitala.
Sutala, Rasatala, Talatala Mahatala, Patala and
Bhu, Bhuva, Suva, Maha, Jana. Tapa, and Satya.
The former seven &re in the descending order, while
the latter seven are in the ascending order.
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lll. The seven islands are:— Jambu. Plaksha,
Kusa, Krauncha, Saka, Salmali and Pushkara. ’

1V. The seven oceans are:— Lagvana, lksha,
Sura, Sarpi, Dadhi, Ksheera, and Suddha Jala.



Representation No. 8.

[That there may not be any delusion trom the ex-
ample of dreams, that the world is unreal or false,
the exposition is made in this Representation to the
etfect that the objects seen indcreams are real, as
tney a;e created by Jagadiswara at that time.]

¢ All things seen in a dream are realistic for
the reason that they are created by You.” ,So
submitted in a convincing manner the Victor of
the Malayas at the Holy Feet of Asurar: (the
Lord who is the enemy of Asuras).

O Aghatita-ghatana-samartha (Worker of
the miracles or what transcends our very concep-
tion)! Men are subject to the three states of
jagara, svapna and sushupti. Of these sushupti
is the state of dreamless sleep, svapna is dream,
and jagara is wakefulness. In the state of
dreamless sleep, the jivatma is merged in You,
who are the Paramatma and for the time, the
jivatma puts off all instruments of knowledge
and action and becomes incapable of knowledge
and enjoyment and repairs to the place of utter
rest e, the Highest Self. Hence itis there
without internal or external consciousness. In
th: states of wakefulness and dream, the jivatma
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is conscious. The things perceived in the state
of wakefulness are created by You in accordance
with the scheme of evolution. They are
therefore subject to such limitations as—this
thing is born of this ; this is its name ; this is its
shape ; and this is its quality ; this is the purpose
of this thing; and this thing will exist during
this period of time. It is manifest to all during
its time of existence. As the things scen in
dreams are created by You for the time by mere
willing, they are not subject to sueh limitations
as—this thing is born of this; this is its shape;
this is its quality ; this is its purpose ; and so on.
Those things are therefore of a wonderful
nature according as You will (but not illusions).
At that time they are manifest only to the
dreaming person and are not visible to others.
Thus the objects perceived in the state of wake-
fulness are manifest to all and are more or less
permanent ; while the things seen in dresms are
manifest only to the dreaming person, and zs
they disappear immediately that person awakes,
they are of temporary existence of *they subsist
for a time only.

[In draams the Lord creates, in accordance with
the” merit or demerit -of living beingsi. t;hmgs of s,
special nature, subsnstmg for a certain time only,, anﬁ
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perceived only by the individual soul for whom they
are meant. That is to say, the things seen by an
individual soul in his dreams are specially created
by the Supreme Persop. and are meant by Hjm to
be & retribution or recompense—whether asreward
or punishment—for deeds of minor xmportance they
therefore last for the time of the dream only, and
are perceived by that soul only.]

Though such is the experience of the world,
Your manifestation to the particular person who
becomes the recipient of Your grace, transcends
that experience and the limitations mentioned
above. The following are some of the illustrative
instances. In former times, in Gokula, to Yasoda
who, listening to the tale-bearing of Balabhadra,
threateningly bade You not to swallow mud, You
opened Your red little mouth and therein
manifested to her the fourteen worlds without
being visible to others. Likewise in the very
midst of the two armies (of the Pandavas’ and
the Kauravas) without being percelved by
others, You manifested to Arjuna Your’ univer-
sal form (visvarupa). In Kurukshetra, ‘with
the purpose of getting Saindhava killed' and
thereby protecting Arjuna, You caused darkness
in day-time.. Again You caused the Brahmin
Sucharita who took a dip in the holy Ganga to
rise in the midst of the holy waters of Kalyani
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{a holy tank in Tirunarayanapuram or Melkote
vide Yadavagiri Mahatmya).’ In addition to
these instances not witnessed by me, in my
dream in actual perception, You granted me
out of Your grace the famous and superior
sword called * Nandaka’. This sword, unlike
dream-perceived things which were to be expe-
rienced during that time only, became perma-
nent and visible to all in the state of wakefulness.
With this sword, by the might of Your gift, I
came out victorious by cutting to pieces in one
stroke the total of the enemies who advancing
in one mass besieged on all the four sides.
This person You took as Your servant, making
him eligible for Your service. Even the Vedas,
Brahma (the four-faced creator) and the like do
not know to count even a particle of the ocean
of Your holy and wonderful attributes. ‘How
much am I? May You be pleased to forgive
my impertinence in rushing with the purpose of
trying to describe Your ocean of eminence, and
to make me blissful as Your man. Make me
blissful, O Lord of easy accessibility to those
who are exclusively devoted to You. O Lover
and Lord of the Mount Sri Yadusaila !



Representation No. 9.

[In this Representation the objection that inequa-
lity in creation would attach partiality and hard
heartedness to the Lord, is refuted.]

“That You, who create according to the
course of the Law of Karma enacted by Yourself,
are the same in respect to all beings, is the certain
truth.” (The Lord is the Law and the Law-giver.)}
Lokaikaveera (The greatest warrior in the world
i.e. The King) thus submitted impressively to
Sawri (the Lord).

Sakala-loka-niyamaka ( Controller of the
entire universe )] To persons of little knowledge
it would appear that You are partial because in
this samsara You bring about to some happiness
extending up to installation as a king, while to
some others grief extending up to being be-
headed ; that You are subservient to karma be-
cause You grant fruits agreeably to karma ; and
that You are hardhearted because without dispell-
ing the griefs under which sinners groan, You
are a passive observer or witness. An examina-
tion of the stand of this contention results in
rebutting it as follows :—You are the Ruler and
all the jivatmas are Your subjects. Impartially
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You intend that all these jivatmas should lead
a happy life by rendering to You consecrated
service which is to Your pleasure. You have
ruled that such and such a conduct would
procure moksha and that such and such a
conduct would bring ephemeral happiness in
this world and in the next world of Svarga.
In accordance with Your ruling You unfailingly
award fruits to all beings appropriate to their
conduct. Thus You are the same in respect to
all beings and You are not partial in respect of
any one. 'Though awarding fruits in this
manner, according to the karma of each being,
You are independent and not subservient to
zinything. Though awarding punishments to
sinners apposite to their sins, You sometimes
evince limitless mercy as in the case of Ajamila
and the like. You are therefore celebrated as

All-mepciful.

Here is the analogy. In the world a
righteous king enacts in advance that in his
territory he would pardon such and such a
conduct and punish such and such a conduct,
without any distinction as to personalities; he
grants pardon and awards punishment in strict
accordance with his own enactment : such a king
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would be called impartial and said to be the same
in respect of all his subjects. Because he enforces
to the - letter his own enactment, he would
be said to be independent. In punishing the
wrong-doers, the king may in some exceptional
case grant pardon, though there is wrong action ;
he would then be said to be merciful. Likewise,
You are the same in respect to all beings as You
award fruits in accordance with the law of karma
which is Your own enactment; You are inde-
pendent as You enforce thatlaw to its very
letter ; and You are merciful since in exceptional
cases You grant pardon to the sinner. Having
come to know these truths from the teachings of
the elders, I have taken refuge in You as my
life-sustainer. May You be pleased to rectify my
faults and bestow Your mercy on me. Bestow
Your mercy, O Lord of easy accessibility to
those who are exclusively devoted to You. O
Lover and Lord of the Mount Sri Yadusaila !

1. Sakalaloka- Niyamaka—

Controller of the entire universe. Itis the nature
of the Lord to abide in every being as antaryamin and
control its actions, All the activities of the body
arise as a result of the intention amd judg.
ment of the embodied, the indwellirg jivatman. Like-
wise, as the universe consisting of intelligent and
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non-intelligent things is the body of the Lord, all the
activities of the universe arise as & result'ofthe inten-
tion and judgment of the indwelling Paramatman.

2, Vishama Srishti—

Inequality in creation: creating as devas. animais
and so on; some predominantly happy, some with
savere sutfering; and some with a mixture of
happiness and sulfering. The cause of inequality in
creation is to bs sought in the difference in beings
and dispsrity in karma.

3. Karma- Paratantra—

Slave to karma. This person, though possessing
uarestricted knowledge, is unable to dao anything
in accordance with his intention because of his
subserviency to karma; likewise though blisstul by
nature is unable to be happy with the world and is
subject to sufferings.

4. Svatantra—

Independent. The L_ord is the entire opposite
of ignorance and such flaws; He has no controlier
over Him. Hence other than His volition there is
no other cause for His actions

6. Sarvasama—

The same in respact to all beings. This sameness
in all the three kinds of intelligent things, (Eternals,
Released Sauls and Bound Souls) and non-intelligent
things (Suddhs Sattva and Misra Saitva and Sattva
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Sunya), is confined to pservasion, sustenance. being
the asylum to one and all, giving protection, and
all-mastership. Jt does not .extend to the creation
of all beings in one and the same manner. As
inequality in creation grows in accordance with the
korma of each being, there is no defeet in the Lord's
eharacteristic of being the same in respect to all
beings.



Representation No. 10.

[ In this Representation the objection that on the
example of pots, cloth and the like, the thres causes
of the world are distinet from one another is
answered by declaring that Jagadiswara who has as
His body all the intelligent and non-intelligent things
( chit and achit ) is alone all the three causes of the
universe.] v

““You alone are all the three kinds of causes
of the several kinds of worlds.” Thus submitted
with supreme joy the Head of Title-holders at
the holy feet of Mura-Vairi (the Foe of the asura
Mura, that is, the Lord Sriman Narayana).

O Sakala-jagadeka-karana (The One Cause
of the entire Kosmos) | The thing which produces
the effect is called the cause. This cause is of
three kinds, namely, upadana-karana (material
cause), mnimitta-karana (efficient or operative
cause) and sahakari-karana (accessory cause).
Acted on by (lit-getting) a fresh cause, that
thing which itself becomes the effect, is the
material cause; the agent or doer, who, know-
ing the process of producing the effected thing
from this material cause, brings forth the
effected thing is the efficient or operative cause;



63

and the accessories or the instruments required
by this agent or doer to produce the effected
thing are the accessory cause. These are as
follows :— Gold is the material cause of golden
bangles, coronets, and the like; the goldsmith
is the efficient or operative cause; and hand-
hammer, anvil, clutches, water, fire, and the
like, constitute the accessory cause. . Similarly,
a lump of clay is the material cause of mud-pots,
mud-plates and the like; the potter is the
efficient or operative cause ; and the wheel, etc.,
form the accessory cause. In this manner, in
the world, the three kinds of causes for all the
effected things coming into existence, are dis-
tinct from one another. Transcending this
worldly experience, You (the Lord) alone are
all the three causes for the effected thing called
the universe. It is thus explained. The aggre-
gate of the twenty-three tattvas (or principles),
consisting of the pancha mahabhutas (the great
five elements), the five tanmatras, the eleven
senses or organs, the ahamkara-tattva and the
mahat-tattva, are in the maha-pralaya or
universal dissolution absorbed in prakriti; the
then remaining two fattvas of Prakriti and Jiva
are so merged in You as Your body or mode as
not to be distinguished by name and form.
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Hence, then, You alone remain (or exist). At
that time You alone, becoming all the three
causes, evolve the universe, and hence itis the
established truth that the universe is from the
One Cause. All the Vedantas which praise Your
eminence and wonder at it, proclaim that though
You, who possess as Your body or mode the
subtle prakriti and chit, become the material
cause, ' the flaw arising from the modification of
attaining a fresh form, does not attach to Your
brilliant soul-essence but it is only to prakrite
that such flaw attaches. What is my capacity to
describe Your grand, brilliant and marvellous
sports of the evolution and the sustentation of
the universe ? Great men who are Your godly-
servants having repeatedly taught me, I repeat
aword or two just likea young parrot which
fearns a word or two and repeats the same. May
You be pleased with my prattling. Be pleased,
O Lord of easy accessibility to those who are
exclusively devoted to You. O Lover and Lord
of the Mount Sri Yadusaila!

{. The Lord alone is the cause of the entire
cosmos; He is the cause of the general as well as the
detailed aspects of evolution. Neither the atom, nor.
the pradhana (prakriti), nor the chetana (rational
Peing) can be the cause.
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2. In his distinctive aspect of willing, He is the
efficient or operative cause; in His distinctive aspect
of possessing as His body or made the intelligent and
non-intelligent things in their subtle state when they
are not distinguishable by names and forms, He is
the material cause ; and in his distinctive aspects of
omniscience, omnipotence, and the like, He is the
acceessory cause. Thus in bringing forth the effected
thing in the shape of the universe, Isvara alaone is the
three kinds of causes.



Representation No. 11.

TIn the manner described in the foregoing tem
Representations, Isvara-Tativa (God-Truth or the
essence and attributes of the Lord) has been
demonstrated, since it is made known that Sriman
Narayana alone is superlatively merciful, is the cause
of the universe, is of unlimited glory, is known from
all the Vedas, is of wonderful deeds, is one whose
body is constituted of the mass of intelligent things
and the entire category of non-intelligent things, is
the worker of miracles or what transcends our
conception (that is, He possesses the power of
bringing together those things that would not join
with one another), is the same in respect to all
beings, and is all the three causes of the Kosmos
{or is all the three agencies required for creation),

In the eleventh Representation the nature of
soul-truth (Jiva-tattva) is explained.] !

“If deliberated on, it would be found that
the jiva or the individual soul is distinct from
intellect, body and so on, and this position or
state is the truth.” Thus submitted he who
held the title of ‘ Valiant Fighter” to Sauri
(the Lord) with devotional love.

Paramatman (Supreme Soul) ! As You are
superior to all classes of jivatmans, You are
celebrated as the Paramatman. In the context
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of examining the nature of the jivatman, some
say that the body is the jivaiman; or that the
external organs are the jivatman, or that there
is only one jivatman (Ekatman) that abides in
all the bodies, and that the jivatman is indepen-
dent. All these contentions are against logic
and contrary to the Sastras. It is in this way.
If the body alone is the, jivatman, there is no
place for the general worldly expression “The
Jiva is extinct,” which is in vogue in respect of
the dead body even when it is not disfigured.
If the eyes and the like organs alone are the
Jivaiman, then it will have to be said that there
is‘?ivatman in the blind, in the deaf, andin
such other defectives. The mind and the life-
breath are non-intelligent or non-sentient, and
as such they cannot be the jivatman. If
knowledge (jnana) alone is the jivatman, then
he should not say that ‘“he possesses know-
ledge””, but he has to say that “he is
knowledge.” Hence the jivatman is distinct
from the body, the external organs, the mind,
the life-breath, and knowledge, and it is self-
luminous. If it is only one jivatman, who abides
in all the bodies, then one should not be jealous
of the prosperity of another; one should not
become the enemy of another; one should not
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kill another ; the secrets of all will have to be
known by all ; further as the acquisition of the
knowledge of the Vedanta by one would bring
in release (salvation) to all, the listening to the
teachings of the Vedanta by several persons
would become purposeless.

If the jivatman is independent, he would
not accept samsara, which is full of grief. For
these reasons and from the contextual texts im
the Sastras, the jivatmans are seen to be
infinite in number and are Your servants. You
are the Master of all the jivatmans and are
celebrated as Paramatman. In this manner, You
are the proprietor and we are the property ; this
relation of Master and servant was unknown to
me till now. You are now pleased by Your
unaccountable grace to give me this knowledge;
and revived my soul-essence, which was as it
were non-existent. May You be pleased to
develop in me more of this soul-salvation
knowledge. ~Grow more, O Lord of easy
accessibility to those who are exclusively devoted
to You, O Lover and Lord of the Mount Sri
Yadusaila. ‘ ‘

The hypothesis denying the plurality of souls is
refuted by its incompatibility— firsf, with individuals”
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distinetive appropriations: of pleasure and pain;
secondly, with the varied states of individual develop.
ment ; thirdly, with inequalities in creation—that is,
the inequalities found in individuals at the wery time
of their birth, these inequalifies being due solely to
the distinction of individuals and the difference of
individual action and merit or Karma ; fourthly, with

Rsvelation, which expressly affirms plurality of
souls.



Representation No_ 12,

[This Representation exhibits the process of the
greation of the Tattvas (the ultimate principles).]

“Itis merely by Your volition alone that
the creation of the tatfvas progressed.” So
submitted the Destroyer of the wicked at the
holy lotus feet of the Protecting-treasure
(Sriman Narayana) of Yadusaila.

Para-tattva-svarupa (The Essence of the
Supreme Tattva) ! The tattvis which are sub-
servient to You and which constitute Your body
are two, namely, the jivas (individual souls) and
prakritt (non-intelligent matter). Of these
the jiva-tattva is Your property, is of the
essence of knowledge and bliss, and is eternal-
Prakrite with itself as one and with the tvéenty—
three subspecies born of it, aggregates to
twenty-four fattvas. This is as follows :—In
universal dissolution (mahapralaya), prakrit®
is merged in You. In it, its three inherent
qualities of sattva, rajas and {amas are in
equilibrium. This prakritc has the other
names of maya, avidya and pradhana. It
pervades without limit the nether regions and
the eight cardinal points; while in the upper
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Tegions, its jurisdiction extends wupto Sri
Vaikunta, the sphere of the pure substance.
In some places of this completely prakriti-
pervaded sphere, the qualities of sattva, rajas
and tamas attain a state of inequilibrium or are
disturbed out of their equilibrium, and the
mahat-tattva is born. In some parts of this
‘mahat-tattva in which the three inherent quali-
ties in inequilibrium are evenly distributed, one
-of the three qualities puts down the other two
and itself becomes. predominant. There, if
sattve predominates it is called sattvika, if rajas
predominates,” it is called rajasa; and if tamas
predominates, it is called ¢amasa. In this
manner, three kinds of aham-%ara tattvas are
born. Of these, from the sattvika-ahamkara
are born the eleven organs of sense and acticn.
‘These are the five sense organs—srotra, the
-organ of hearing or the organ which apprehends
sound ; tvak, the organ of feeling or touch or
the organ which apprehends feeling or touch;
and chakshus, the organ of seeing or the organ
‘which apprehends vision ; jihva or rasana, the
-organ of tasting or the organ which apprehends
taste; and ghrana, the organ of smelling or the
corgan which apprehends smell ; the five organs
-of action—vatk, the organ of speech; pani, the
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organ of prehension or seizing; pada, the
organ of locomotion; payu, the organ which
discharges non-assimilable liquids; and guhya-
$ndriya, the organ which discharges non-assimi-
lable solids; and manas (mind), the internal
organ which helps both sense and action, being
the instrument of attention (¢.f. the plastic
medium of Plato).

From tamasa-ahamkara springs the sabda-
tanmatra, which is undeveloped ether, chara-
cterised by the potentiality of audibility. ~From
the undeveloped ether or the element of
incipient audibility (sabda-tanmatra’) spring—

(a) its own denser form, namely, developed
ether called akasa, because it is manifest every-
where, and is endowed with, and characterised
by, the actual manifestation of audibility, and

(b) undeveloped air or the element of
incipient touch, called Sparsa-tanmatra, because
it is endowed with, and characterised by, the
potentiality of tangibility.

From the undeveloped air or the element of
incipient tangibility (Sparsa-tanmatra) spring—

(a) its own denser form, namely, developed
air called Vayu, because it moves or blows as
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wind so as to manifest its characteristic of actual
tangibility, and

(b) undeveloped light or flame or the
element of incipient visibility, called Rupa-
tanmatra, because it is endowed with, and
characterised by, the potentiality of visibility.

From undeveloped light or flame i.e., the
€lement of incipient visibility (Bupa-tanmatr1)
spring—

(a) its own denser form, namely, developed
light or flame which is characterised by actual
visibility, and

(b) undeveloped water or liquid, i.e., the
<element of incipient tastability called Rasa-
tanmatra, because it is endowed with, and
characterised by, the potentiality of tastability.

From undevegloped water or liquid i. e. the
element of incipient tastability (Rasa tanmatra)
spring—

(a) Its own denser form, namely developed
liquid called ap, because it is everywhere per-
‘vaded by the quality of actual tastability, and

(5) Undeveloped earth or solid i.e., the
-element of incipient smellability called Gandha-
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tanmatra because it is endowed with, and chara-
cterised by, the potentiality of smellability.

From undeveloped earth or solid :.e., the
element of incipient smellability (Gandha-tan-
matra), springs its own denser form, developed
earth or solid called Prithvi, because it is the
most developed of all the elements.

[The tanmatras are the eclements in their
undeveloped state i. e. in that state in which
they cannot be distinguished as pleasant,
un-pleasant, or indifferent. Vide Srs Vishnu
Purana, 1-2-44,47]

Rajasa-aham-kara (or matter called egoism)
stirs and so aids, the two other species of aham-
kara, namely, the sattvika or pure, and the
tamasa or dark, when they produce their
respective products, namely, the eleven organs
and the five developed and the five undeveloped
elements.

You are greater than the twenty four species
of non-sentient Prakriti-tattvas-namely Prakrits
mahat, aham-kara, the eleven organs of sense
and action, the five tanmatras, and the five
elements—, and the sentient jiva-tattva. Hence
You alone are the Para-tattva. This I have
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learnt from elders (Your godly servants). May
You be pleased to develop in me, who entertain
absolute faith in You, the quality of sattva by
drenching me in the nectar of Your mercy and
by pouring cn me the brilliance of Your cool
side-glance and by uprooting the weeds which
are in the form of 7ajas and tamas. Develop in
me the sattva quality, O Lord of easy accessi-
bility to those who are exclusively devoted to
You. O Lover and Lord of the Mount Srj
Yadusaila !

Prakriti is ealled avidya (ignorance or rsther non-
knowledge) because it is obstructive of knowledge,
Although the term "' avidya™ is used in various senses
i.e., to denote (a) the absence of knowledge, (b) that
which is other than knowledge, and (c) that which
obstructs knowledge, the context requires its being
eonstrued in the last mentioned sense. |t is called
maya (the wondrous), because it yields wonderful pro-
ducts. It is ealled ' Pradhana,’ because it is the
primary germ out of which all material appearances
are evolved.



Representation No. 13.

[in this Representation is described in detait
the process of creation of Brahmanda (the egg of
Brahman, the primordial egg from which the uni-
verse sprang.)]

“You will cause to spring up Brihmandas
like bubbles in water.” The valiant warrior thus
submitted with devotional love a good represen-

_tation at the tender holy feet of Padmanabha
(the lotus-navelled Lord).

Aneka-koti- Brahmandanayaka (the Lord of
several crores of Brahmandas)! Pitying the
Jivas You willed to grant them organs and bodies
and created the Brakmanda, the place whereim
the jivas were to engage themselves in ‘actions
through the bodies granted to them and were
to experience the fruits of such actioms. The
creation of the Brahmarida is as follows :—observ-
ing that the Pancha-mahabhutas (the five great
elements) previously created by You, while re-
maining distinct without being compouaded to-
gether, were not useful for any work, You mixed
together all the products by the process of
Panchi-karana. ‘This Panchi-karana is the
mixing or compounding of half of one of the five
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great elements with an eighth of the remaining
four elements making the other half, it is thus
that anything is caused.

iFurther detsils of Panchi-karana in respect of
eaech element are then described and this may be
studied in the original itself or in fhe Tamil transia.
tion. The mixture or compounding (Parnchi-karana) ot
Jarge portions of each of the original simple elements,
with small portions of each of the four elements
other than itself, is the cause of each element, as
presented to us, appearing to rossess more then cne of
the charaeteristic qualities mentioned. That is, each
element as presented to us, is in reality, not simple as
it appears to a superlicial observer, but is 8 mixture,
But owing to the fact that, in each such mixture,
some one simple slement predonimates, the mixture
is roughly distinguished by the name of its predomi-
mant simple element, such as the air, ether, etc. One
instance among others of a superficial observer
aseribing to an element more than one characteristic
quality is that the etherial sky appears blue, it is also
owing to the aforesaid compounding of the original
simple elements.]

~ In creating the Brahmanda by the mixture
of the seven described products consisting of the
pancha-mahabhutas, mahat and aham-kara, un-
like the potter who undergoes physical exertion
while making pots, etc., You caused it to spring
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up without any effort by Your mere willing, just
as bubbles are caused to spring up in water.
(The creation of the Brahmanda is the building
up of a system). Thereafter You created therein
the four faced god (Brahma) with the intention
of carrying out, through this servant, the crea-
tion of gods, men, animals and immovables whe
are caused to be born in the Brahmanda. The
creation of the tattvas, anda and Bralma which
in this manner, You create immediately, i.c.,
without employing any intermediate agency, is
said to be samashti-srishte (wholesale creatiom).
There-after the creation of gods and so on, done
through the four-faced god (Brakma) is said to
be vyashti-srishti (creation in detail). Like the
Rralmanda herein described You alone create
several such Brahmandas and get work done
through Your appointed sefvants, hence You are
proclaimed as the Lord of several crores of
Brahmandas. In preoccupation with the process
of the universe may You be pleased not to forget
me but to remember me in Your merciful and
tender thought.. Remember me, O Lord of easy
accessibility to those who are exclusively devoted
to You. O Lover and Lord of the Mount Smt
Yadusaila !

The systerﬁ of the universe and all péodh'cts lead-
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ing up to it, the Lord creates immediately i.e., with-
cout employing any intermediate agency. While all
the products within the system, He creates mediately
i.e., through the agency of linite sculs whose hearts,
He, indwelling inspires.

The system having been created as desecribed and
the elements evolved outs‘ide thereof having been
transferred into the ether and other products therein
found, then. in order that, with these products, the
different spheres'might be formed and that, in these
spheres karma-bound souls may be classified as gods,
men and the lower kingdoms of nature, animate and
inanimate,—the Lord creates the; four-faced god
{Chatur-mukha) in whose body dwells the whole mass
of karmma-bound souls contained in the system over
which such four-faced god is made to preside. All
subsequent products, the Lord is pleased to produce
mediately i.e., through the agency of this tour-faced
god.



Representation No_ 14.

[The position or state of the fourteen worlds
in the Brahmanda is determined in this Representa-
tion.]

The warrior of warriors with devotional
love submitted to Danujar; (the enemy of the
danavas, the Lord)—‘ You created the worlds
which are the places for experiencing the fruits
of all the ¢ Karmas’.”

Sakala-bhuvanadhara (The foundation of
all the worlds) ! The worlds are fourteen and
they are in the Brahmanda.

[Then follow the dimensions and other parti-
culars about the Brahmanda and the fourteen worlds
therein ; this portion may be studied in the original
or in the Tamil translation. The names of the
tourteen worlds in the Brghmandaz, seven of which
are the upper worlds one above the other in an
ascending order and the remaining seven of which
are the nether worlds one below another in a
descending order, are given in Para 2 of the notes to
Representation No. 7.] '

You are celebrated as Sakala-bhuvanadhara
because You alone are the cause of the nature,
state or position and activity of all the beings in
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the fourteen worids. I have learnt from the
teaching of elders (Your godly-servants) that,
therefore, my nature, state or position and acti-
vity are also under Your control. Hence, I
have given up concerning myself about what is
good and what is evil to me. The manner of
protecting me lies in You. Itlies in You,
O Lord of easy accessibility to these who are
exclusively devoted to You, O Lover and Lord
of the Mount Sri Yadusaila !



Representation No. 15.

[The dimensions of the earth (Bhumandala) are

computed in this Representation.]
The Emperor of Karnataka submitted to

Sauri (one born in the line of Surasena; the
Lord)— “ It is the established truth that You
created all the oceans, the mountains, the rivers
and the earth (Dhara-Valaya) enclosing all
these .

Akhanda-bhumandaladhisv.ra (The Supre-
me Ruler of the entire world) !

{Then follow detailed descriptionsand measure-
mems. Reference is invited to the Kannada original
or the Tamil translation.]

On the day when the bhumandala of this
description was drowned in the pralaya-ocean,
You bore it and protected it. Hence You are
proclaimed as Akhandu-bhnmandaladhisvara.
Though it is scarcely possible to Brahma and
others to see the limit of Your glory or
controlling might, I have made representations
abowt it with devotional love as much as my
poor knowledge ran. Pardon this attempt of
mine, Pardon, O Lord of easy accessibility to
those who are exclusively devoted to You. O
Lover and Lord of the Mount Sri Yadusaila !
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Representation No. 16.

[The state or positions of the Bhu-Svargas which
are the places for the experiencing of happiness, are
made known in this Representation.]

““You created the differences in the svargas
which shine in the world.” Thus submitted he
who s merciful towards his captives at the feet
of the Lord of Yadugiri.

Nikhila-bl ga-prada, (The Bestower of all
kinds of bliss)! Blioga is the experiencing of
happiness and unhappiness. The region where
unhappiness (grief, distress) is experienced, is
called naraka (hell). The region where happi-
ness is experienced is called svarga. ‘These
svargas, which are the places of enjoying
happiness, exist in all the fourteen worlds.

[The several bhu-svargas are then mentioned with
detailed and long descriptions of each of them;
reference is invited to the Kannada original or the
Tamil translation.}

‘The happiness enjoyed in bhoga-bhumies
{worlds of enjoyment) are transient, and hence
I am not one desirous of these. 1 desire only
the nitya-lhoga (eternal bliss) of Your conse-
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crated service. You are proclaimed as wikkila-
bhoga-prada. May You therefore be pleased
to cause this (the etermal bliss of rendering
consecrated services to You) to stay in me firmly _
Make this to stay in me firmly, O Lord of easy
accessibility to those who are exclusively devoted
to You. O Lover and Lord of the Mount Sri
Yadusaila !



Representation No. 17.

[This Representation narrates in detail the
conditions obtaining in the Naraka (hells) which are
the places waere tortures are inflicted.]

The terror of enemy-kings, making deep
opeisance unto the holy feet of the Omnipotent,
submitted—*“ Those who are tortured in hell
had not, in the past, even once made obeisance
unto Your holy lotus-feet.”

Narakantaka (The Destroyer of hells)! The
hells are places where grief is suffered.

[Tnen follow detailed descriptions of the several
kinds of hells, of the tortures suffered therein, and
of the various kinds of sins. These msay be studied in
the original or in the Tamil translation ]

In this manner, there are a limitless number
of hells of various kinds into which those who
committed these and other several kinds of sins
fall. Itis only by singing Your holy prayer that
the fear of all hells is dispelled. You are there-
fore proclimed as Narakantaka. 1 entertain
absolute faith in You, having this celebrity. May
You be pleased to dispel my fear, to bestow on
me the privilege of rendering consecrated
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services to Your holy feet, and to pardon me.
Pardon me, O Lord of easy accessibility to thase
who are exclusively devoted to You. O Lover
and Lord of the Mount Sri Yadusaila !



Representation No. 18.

[In this Representation it is shown that the fruits
of sins are terribly cruel and it is convineingly showa
that all such sins would be washed away oaly by
devotional love (bhakt:) and faith in the holy lotus feet
of Sriman Narayana.]

‘“Even the proud sinners become pure by
the mere thought of Your holy feet.” The holder
of the title Siddha-Garuda-Dvajanka (one whose:
banner bears the insignia of the wvictorious
Garuda) thus submitted at the holy pair of feet,
which are worshipped by the Siddhas (Men of
great purity and holiness).

Paramapavana (the‘Supreme Purifier)! Sins
are of three classes, namely, those committed by
deed, those committed by thought and those
committed by word. Sins committed by deed
are—eating prohibited articles or things, taking
food in the house of the wicked, getting yajanas
(religious sacrifices) performed by those who are
wicked or not eligible to perform the same,
accepting gifts from the unworthy, getting con-
tact with the wives of others, association with the
wicked, - appropriating the property: of others
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doing violence to beings, and the like. Sins
committed by word are—giving expression to
abusive language, uttering lies, carrying tales,
'wasting time in useless talks which benefit (one)
meither in this world nor in the next, engaging
oneself in litigation or in illogical argumentative
discussion, teaching the Veda for wages, abusing
others behind their backs, and the like. Sins
committed by thought are—evil intention in
respect of others, unattainable desires, impotent
wrath, miserliness, igriorance, jealousy or pride,
inimical feeling, and the like. Those who com-
mit these kinds of sins obtain after death that
kind of yatana-sarira (suffering body) which is
of the same kind as the body in which, in several
ways, sins were committed. This yatana-sarira
cannot be destroyed by cltting or by piercing, or
by tearing, or by burning ; it is so soft as to fade
by a mere touch. But it undergoes limitless.

suffering.

[Then follows a detailed deseription of the manner-
of intlicting in Hell several kinds of tortures on such
wffering bodies of the sinners mentioned, as also of
sther kinds of sinners, and of the badies they get in-
Msir next births; reference is invited to the original
»r the Tamil translation.]
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In this manner, those who commit these and
such other several kinds of sins will continue to
be born in several kinds of sinful wombs. It is
impossible for these sinners even in crores of
births to perform and complete the different
kinds of expiatory rites prescribed for each of the
sins committed by them. You are merciful and
by Your grace wisdom should dawn in their
minds ; repentance for past sins should arise—
(‘“Alas! I have transgressed the commandments
of the Lord. WhatcanIdo? It is only such
persons, who, having committed sins, cry as
above with an acutely distressed mind, that are
eligible to perform expiatory rites and not
others.) Expiatory rites should be performed to
the best of one’s capacity with the reflection that
You are the Ruler and that he (the sinner) is
Your servant; and finally there should be
Krishnanusmarana, which is constant medita-
tian on You alone. [t is by this meditatiom
alone that all sins become extinct even without
a shadow of taint. If the truth of this Sastra—
significance is known, You alone will be pro-
claimed as Paramapavana (or, ,a knowledge of
the truth of this sastra-significance would make
one to proclaim You alon¢ as Paramapavana.)

Therefore, may You be pleased without counting:



90

mmy sins as great, to manifest Your purifying
quality and protect me. Protect me, O Lord
of easy accessibility to those who are exclusively
devoted to You. O Lover and Lord of the
Mount Sri Yadusaila!
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Kepresentation Neo. 19

[Thus, the Para-taitva-svarufa (the Lord's nature
or the nature of the Ccd-truth or God-essence) is
dealt with in the tirst ten Representations. In the
eleventh, the nature of the soul is described.  In the
following seven Representaticns (12 to 18), the
onature of the achit-iattva (matter) has been deter-
mined . by detailing the rrocess of the evolution of
matter' (R. 19— Prakriti-Srishti), the extent of the
Brohmanda born from those achit-tativas (R. 13), the
positions of the fourteen worlds in that Brahmanda
{R. 14), the dimensions of the earth (R. 15), the Bhu.
svargas (R. 16). the tortures in hells (R. 17), and the
means to avoid suffering from those tortures (R, 18).

In this manner inthe eighteen Representstions
the ifattva-iraya (the three verities) which are Istara
(God), chetana (scul) and achetana (n atter) have been
ascertained. An examination of the characteristics
or the positions of these three verities gives rise to
non-attaechment in respeet of the two #aitvas of chit
and achit on the grcund that they can bestow only
little happiness and are non-eternal, and to attach.
mept in respect of the Isvara-tativa for the reason
that it is the only one of unsurpsssed bliss. In the
following twice-six (or twelve) Representsticns, it is
explained that the means to salvation is desirable to
those in whom in this manner, Justlessness and Zhakts
(devotional.love) to the Pdrabrakman are born. The
explamsticn is as loliows:—In the nineteenth Repre.
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santation the foundation is 1aid far the taaching that ot
the toue objactives (dhirme, artha, kamz and moksha)
sought after by men, moksha is the greatest.]

1. In the preceding eightesn Gadyas which
convey all significances, the Mahimahenirs (the
king who is the great Indra of this world) with
devotional love addressed Dsitya-vairi (the Lord
who is the ensmy of the Diityas or the Aswras)
in the following terms:— The Lord of Sri
(Sriman Narayana—R. No.1); the Evolver of
the Kosm»s (Para~Brahm 1-Soirupa—R. No.2);
the Veda-praised (Nigamistutan, onc who is
praised by all the Vedas, one who is known by
all the Vedas—R. No. 5—this includes A4pra-
meya—R. No. 3., 8Sikale-vidya-pravarthaka—
R. No. 4., and 8 ¢kala-Veda-vedya—R. No. 5.);
the wonderful Might or Glory—R. No. 6,
(Adbhuta-Vaibhave - Aibhuta-Charita); The
World-Embodied (J2gadrupa— Samasts-ckide-
chid-vastu-sariraka—who has as his body all the
intelligent and non-intelligent ¢hings—R. No.7);
Miracle-worker (Asadhya-sadhaka — Aghatita-
ghatana-samirtha—R. No. 8); One who is the
same in respect of all beings (Asesha-samin—R.
No. 9); The Supreme Tattva-essence (Psralat-
tva-Svarupsi— R. No. 12. — Sakalajagadeks—
Karana—R. No. 10, and Piremits1—R. No.1I
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are incladed.) ; and bestower of different: kinds

of wonderful karma fruits (Prithagrupa-vichitra-
karma-phale-dayaka).

2. Praudha-pratapa (the king of celebrated
valour) submitted with devotional love and with
great pleasure as follows to Him who is well-
worshipped by Sanakamuni :—An examination
of the fourteen worlds reveals that they afford
no happiness and that they are non-eternal ; and
it becomes revealed that Parabraliman alone is
eternal and is full of limitless bliss. An investi-
gation into this conclusive significance will bring
in to men of wisdom renunciation in this world
(lila-vibhuti) and desire for moksha or salvaticn.

3. Chika-devendra, making obeisance unto
Him who has as his family all those who,
without any other relations, are ever in relation
with Him, submitted thus—* The means to
salvation is appropriate to those in whom are
combined the desire for mulkti (release from
karma-bondage) and renunciation in respect of
all other things.” (To those who take refuge in
Him with faith and desire for mukti combined
with renunciation in respect of all other things,
it is but appropriate that He alone should be the
means to salvation.)
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4. Abhedya-vikrame (King of 'indefeasible
valour) submitted, in the succeeding twrico-six
Gadyas at the holy feet of Narayana in a manner
which the entire world of wise men would
pronounce as correct, and with consistency, the
means to mukt: and moksha.

Moksha-danaska-dikshita (the Lord who is
bound as by a vow exclusively to bestowing
salvation as a gift) ! Of the objectives sought
after by men of this world, artha (wealth), kama
(enjoyment) and the like are to be discarded,
as they are fleeting and of small happiness ;
moksha (salvation or the emancipation of the soul
and God-attainment) alone is to be praised
(i.e., to be sought after) because it is eternal and
of unsurpassed bliss; and to attain this mokshe,
karma, jnana, bhakti and the like are the means;
these truths You made known by the Vedantas.
Learning this true significance from the teachings
of elderly men of wisdom and studymg it,
Karma-Yoga is scen to be of the following
characteristic :—We are bereft of knowledge,
protection and vitality ; You bestowed all these
on us; You Yourself get performed by us with
the materials granted by You the -(sastra-
ordained) daily duties, which are but Your
consecrated services ; hence there is no reasem
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for any assumption of agency er deership on our
part under the impression that we are perform-
ing the duties of varnzsrama (duties prescribed
for the different castes and stations in life}; nor
for the desire that from this karma we will
obtain this fruit. Realising this and performing
the duties of varnasrama with this wisdom-
knowledge, is Karma-Yoga.

Jnana-Yoga is of the following characteris-
tic :—Washing off by this karma-yoga all impu-
rities which are the past sins, and in the pure mind
thus attained cognising the states of the twenty
four tattvas in the manner iastructed in the
sastras, to realise as if by actual vision the
essence of the jivatman and Paramatman which
{two) are said to be superior to all the twenty-
four tattvas, is Jnana-Yoga.

Bhakti-Yoga is of the following characteris-
tic:—Knowing the positions of the Jiva and
Parama, observing the daily duties of varnasrama
and meditating on Your holy feet without a
break and with a determined mind and with
devotional love in the way taught in the Vedanta,
as for our good, is ntdhidhyasana (engaging im
meditation with a firmly determined mind) or
bhalkti-yoga.
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Examining the positions of these yogas, it
is seen that karma-yoga brings in purity in the
mind and thereby gives birth to Junana-yoga ;
and other than being alimb of Blalkti-Yoga it
is not an independent means to salvation.
Jrnana-yoga also makes known the nature of the
Jivatman, who evinces devotional love towards
the Paramatman, and the nature of Yourself
who is the object of devotional love, and thereby
develops bhakti-yoga, but is not an independent
means to salvation. Bhakti-yoga also is only
the devotional love which we who are Your
servants or subjects evince in the holy feet of
You who are the Master or Ruler. In the
world it is only the love that springs in the
Ruler towards his subjects that is efficacious and
not indeed the love which the servants or
subjects entertain towards the ruler. Likewise
bhakt: also is not the immediate cause for
moksha. Your love alone is the cause for
moksha. Hence glancing at the great saints

and acharyas beginning with Parankusa (Saint
Nammalvar), Parakala (Tirumangai-mannan) and
tne holy sanyasins and such others extending
upto Lakshmanacharya (Sri Ramanuja) who
were born and grew in the nectar of Your mercy,
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may You be pleased to manifest mercy towards
me. Manifest mercy towards me, 'O Lord of
easy accessibility to those who are exclusively
devoted to You. O Lover and Lord .of the
Mount Sri Yadusaila !



Representation No. 20,

[This Representation declares that the mesns to-
salvation is' to be known from the satfwka-sadtras
slone.]

The pandit in the exposition of vaishnave
tattva (visishtadvaita philosophy) submitted with
confidence and respect at the holy feet of the
“Treasure-house of Sattva (the Lord) thus—
* Tattva (truth) is determined in the Sattvika-
sastras alone.”

Sattva-pravartaka (He who makes the quality
of sattva pervade in us)! In determining the
meaning of the Vecanta, it should be (noted
that it should be) determined from the itihasas:
(sacred epics) and puranas (sacred histories).
Of these the itihasas of Sri Ramayana, Bharata
and the like describe Your greatness or glory
alone, and hence they are sativika and are
authorities in all respects. The four-faced god
(Brahma) is the originator of all the puranas.
The Purana narrated by that god on a parti-
cular day of bis life will be of that quality which
was predominant in him on the day on which-
he narrated the purana. It is in this wise. A
day of the four-faced god is called a kalga. As
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he adco is entangled. n nalnu (exd is subject
to lama-l:bndagc) he is possesecd of the
qualities ' of ‘sattea, vajas and t.mas (which are
imherent in pnlmh) In ‘tke kalas in which
the quslity of satiza Fredcminates in him, the
puranas told or narrated cn those days are called
sativikas. They praise Your greatness and act as
the means to salvaticn. Further, the puranas
teld cn these days in which the quality of rajas
predcminates in him, are rajasa. They speak of
the exalted positicn of the four-faced Ged and
are the means 10 :varga, wealth and the like fruits
of a middle class (i.e., neither the test nor the
worst). Again the zuranas narrated cn those
days in which the quality of #¢mas predcminates
in him, are called tamasa. They speak of the
exalted positicn of Rudra and are the means to
perdition. ‘Therefore the sativika-puranas told
by the four-faced gcd on the days on which the
quality of sattva in him weilded centrolling in-
fluence, are the chief authorities. In the remain-
Ing rojasa 2nd famasu Juranas all portions that
are not ccntrary to the sattvika-puranas are
autherities. All porticns therein which are con-
trary to the caitrika-zuranas are no authorities
in resgect of the apparent meanings conveyed by
them ; and they are intent merely cn courteous
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praise. Ignorant of this etiquette those that be-
lieve that all that is told in the rajass and tamass
puranas are authorities earn as the result middle
class fruits and perdition, respectively. So it is
said in the Matsya-purana. You also have said
so in the Bhagavad-Gita. Investigating this
position, it is observed that there is no salvatiom
which is the highest soul-sought end without a
knowledge of the artha-panchaka (the five topics—
self’s nature, God’s nature, nature of the soul-
sought end or goal, the nature of the means to
salvation, and the nature of the obstacles). That
tattva-knvwledge (artha-panchaka knowledge) is
not attainable without an acquaintance with the
sattvika-sastras. ‘That sattva quality cannot be
had without Your special glance of grace at the
time of birth. Therefore may You be pleased to
grant me that sa{fva quality which makes ome
entertain great faith, in the mahatmas who,
obtaining Your special glance of grace at the time
of their births and becoming s:f{vikas, determine
the meanings of the vedanta in accordance with
the sattvika-puranas. Grant me, O Lord of easy
accessibility to those who are exclusively devoted
to You. O Lover and Lord of the Mouat Sma
Yadusaila !



Represéatation No_ 21.

[It is° established in this Representation by
reasoning and comparison that among the Tantras,
Sri Pancharatra slone is the highest authority.]

He of wonderful activity in demolishing
perverted religions, submitted with devotional
Jove to Govinda that above all the Agamas of

Yoga, Sankhya and Pasupata, Pancharatra
stands as the supreme.

Sarvatantra-svatantra (the Lord who tran-
scends all Tantras)! The Taniras are Sanlhya,
Yoga, Pasupata and Sri Pancharatra. These
also bear the other names of Siddhantas and
Agamas. Of these the Sankliya-tantra has been
born to investigate into the nature of the twenty-
five tattvas and as such it is the authority in the
matter of determining these fattvas. The praise
bestowed on these twenty-five tfatfvas with a
view that all may take a loving interest in the
determination of these Zattvas, goes beyond limit.
So much so, it is said that the universe is born of
these tattvas alone and it is asked ““ Who has seen
the twenty-sixth tattva of Isvara?”—. There
are these and like expressions, which contradict
the Veda. These passages are nothing more
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than praises and are not authorities. The Yoga—
{antra has been born ts imvestigate into the
Yeogas: of Yama, Nzyam¢ and the like, and as
such it is the authority in the matter of -deter—
mining these ysgis. With the intention that all

may evince a loving interest in the determination
of this yoga, it is said that it is by its great
efficacy alone that' the Lordship of the world
accrued to Jagadisvara. There are to be found
such expressions contradicting the Veda. These
passages are but praises and are not. authorities.

The Pasupata has been born to investigate into

the mode of upasana (meditation or worship) of

gods other than the Lord. This upasana is the
means to attain the three classes of fruits of
dharma, artha and kama ; and as such it is the
authority in the matter of determining that deva-
tantaropasana. Here also, with the desire that all

may entertain a loving interest in the determina-
tion of this upasana, it is said that these other
gods alone are the Supreme Tativa. Such
passages contradicting the Veda, which are to be
found, are no more than praises ahd are mo
authorities. Sri Pancharatra has been born te
investigate into the upasina of Bhagavan, which
is the essence of the object of the Vedants, and
as such agreeably ta the Vedanéa this Tanira is
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the suthority in- all’ respects: This s cleathy’
highifest in the Santi-parva of the ‘Maksbhurata.
In the Chapter on Mokshadharma the sabject i
enquired into by the following interrogatory and
the reply thereto :—

“Do the five siddhantas: of the Vedas, wme
Pancharatra, the Sankhya, the Yoge and the-
Pasupata propound different positions of the
lattvas, contradicting one another, or do -all of.
them expound one and the same position im
respect of the 'fattvas?’’ Just as several paths
reaching the same town attain the same state, it
has been established that the Vedas, the Pancha—
ratra and the remaining three Tantras also ex-
pound Your greatness and attain one and the
same position. In this manner, all the tantras
demonstrate You alone and are subordinate to
You. Hence You are celebrated as Sarvatantra-
svatantra. May You, who are of this aspect, be
pleased to make known to me Your state. Make
known to me, O Lord of easy accessibility to
those who are exclusively devoted to You. O
Lover and Lord of the Mount Sri Yadusaila !

The Lord Vasudeva, being animated by infinite
pity, tenderness ‘and megnanimity and with a view to
enable his devotees to grasp the true meaning of the-
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WVedas, Himselt composed the Pancharatra-sastra ;
° Ot the whole Pancharatra, Narayana Himself is the
wromulgator.” Its authority has been accepted by a
Iong Jine of teachars. Sri Yamunacharya in his
Agama Pramano-and Sri Ramanujacharya in his: Sri’
Bhashys have shown that it is in harmony with the
Yedas. It may be added that our temple worship
owes a great deal to the Pancharatra..

The author of the Sutras (Vyasa) who is also the
suthor of the Bharata-Sambhita i.e., the Mshabharata,
in the Chapter caled Mokshadharr:za, explains at great.
length the Pancharatra system and then says, ' From
the lengthy Bharata story this body of doctrine has
been extracted with the echurning-statt of mihd. This
great Upanishad, consistent with the four Vedas; in
harmony with Sankhya and Yoga was called by Him
(Narayana) by the name of Pancharatra. This is
excellent, this is Brahman, this is supremely beneficial.
Fully agreeing with the Rik, Yajus, the Saman, and
the Atharvangiras, this doctrine will be truly authori-
tative. The terms Sankhys 8nd Yoga here denote
JFnana-yoga and karma-yoga.—Vide Gita 111-3—.

The question referred to in the Representation,
means—' Do the Sankhya, the Yoga, the Pasupata
and the Pancharatra set forth one and the same
reality or different ones? It the former, what is.
that reality ? If the latter, they convey contradictory
doctrines, and, as reality is not something which may
be optionally assumed to be either such or such, one
of thoss doctrines only can be acknowledged as.
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authoritative, and the question then arises which is
to be so acknowledged ? The answer to-the qusstiom
is given in the passage beginning, ‘ Know, royal Sage,
all those different views, The promulgator of the
‘Sankhya is Kapila,’ etc. Here the human origin of
the Sankhya, Yoga and Pasupata is established on the
ground of their having been produced by Kapils,
Hiranyagarbha and Pasupati. The next clause inti-
mates the non-human character of the Vedas; and
finally the clause declares that Narayana Himself
revesled the Pancharatra doctrine. The connected
purport of thase dilferent clauses is as follows. As
the systems of human origin set forth doctrines
mutually contradictory and, moreover. teach what is
in contflict with the matter known from the Veda—
which, on account of its non-human character, is
raised above al| suspicion of error and other imper-
fections—they cannot be accepted as authoritative
with regard to anything not depending on human
action and choice. Now the matter to be known fromr
the Veda is Nurayana who is none other than the
highest Brahman. 1t hence tollows that the entities
set forth in those different systems—tne pradhana,
the soul (purusha), Pasupati, and so on—have to be
viewed as real only so far as Narayana, i e, the High-
est Brahman, as known trom the Vedanta texts, con-
stitutes their Salf. This the text directly declares in
the passage, ‘In all thoss doctrines it is seen, in
accordance with tradition and reasoning, that the
Lord Narayana is the only basis.” This means—'Tea
him who considers the entities set forth in those
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systems with the help of argumentation, it is evident
Ahat Narayana alone s the hasis ot all those -entities.

In other words, 8s the entities set forth.in those sys-
4ems are not Brehmar, any one who rememters the
teacehing of the texts such ss ““all this are indeed
Brakman,” * Narayana is all,”  which declare the
Brahman to be the Self of all, comes to the conclusion
that Narayana alone is the basis of those entities.
As thus it is settled that the highest Brahmar, ss
known from the Vedanta texts, or Narayana himself
is the promulgator of the entire Pencharatra and
this system teaches the nature of Narayana and the
proper way of worshipping Him, none can disestablish
the view that in the Pancharatra all the other
doctrines sre comprised. For this reason the Maha-
bharata says, ‘ Thus the Sankhya-yoga and the Veda
and Aranyaka, being members of one another are
ealled the Pancharatra,’ ie., the Sankhys, the Yogs,
the Vedss, and the Aranysakas, which are membe{rs
of one another becsuse they are .one in so far as
siming at setting fortk, ene Truth, together are
called the Pancharatra,

The Sankhya explains the twenty-five principles,
the Yoga teaches certain practices and means of
mental concentration, and the Aranyakas tesch that
all the subordinate principles have their true Self in
Brahman, that the mentsl concentraticn enjoined in
the Yo¢a is 8 mode of meditaticn on Bral#an end
that the rites ard works which sre set forth in the
Veda are means to win the favour of Brahmasr—thus
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giving instructions ss to Brahman’s nature. Now all
these elements in them mwnrd connectlon, are clearly
set forth in the F‘ancharatra by the highest Brahmar,
4e, Norayana Himself. The Sarireka Sastra (ie., the
Vedqnta) does not disprove the pmrc:ples assumed by
the Squhya but merely their view of their not

havirg Brahman for their Self; srd similarly in its
criticism on the Ycga and Pasurata systems, it merely
refutes the view of the Lord being a mere instru.
mental caute, the enoneous assumptiors as to the re-
Jative posmcn of higher and lower entities, and
certain prachces not warranted by the Vedas ; but' it
does not reject the cha itcelf, nor again the Lord
Pesupati. Hence the Smriti eay¢, ‘ The Senkhys, the
Yogs, the Pancharatra, the Vedas and the Pasupata
doctrine sall these having their procf in the Self may
not be destroyed by arguments’. The essential pcints
in all these doetrines are to be edcptec, not to be
re]ected absolutely. For, ss said in the Smriti text
quoted above, in ‘all these dcetrines it is seen, accord-
ing to tradition end ressoning, that the Lcrd Nara-
vana is the only basis

(The above is from Tmbauts transjation of Sri
Bhsshyu on Vedanta Sutra 11—2-43; the matters
under inverted commas are trans}atnons of passages
im Mokshadharma of Mahabharata:)



Representation No. 22,

[In this Representation ths objaction that lustless-
nass (renunciation ol dssires tor sensual obj=ets) whieh
is helptul to salvation, is hard to attain is retuted.]

‘¢ An examination of the category of sentient
objects reveals that renunciation is easy to those
who know the truth about what is good to their
own selves.”—To Him (the Lord) who was
praised by Brahma, he who looted the armies of
powerful enemies, thus submitted.

Ananya-jana-sulabha (Lord of easy accessi-
bility to those who are exclusively devoted to
Him)! The mahatmas who possess the know-
ledge that You are easily accessible to those men
in the world who, renouncing all sensual objects
(or becoming lustless) entertain intense faith im
You alone, (such mahatmas) take refuge in Your
holy feet, thus unburden themselves and rest
happily. There are others who consider them-
selves to be pandits (learned men) and say that,
as it is not possible to renounce sense-objects so
long as the body continues, Your worship is
unattainable. There are some irrational and
illogical arguments which they advamce. They
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are as follows :—Renunciation of sense-objects is
of two kinds; one is the complete destruction of
all sense-objects and -the other alternative is,
while sense-objects exist, not to have any attach-
ment for them. In the former case, if all the
sense-objects created by You are destroyed, there
will accrue the sin of treachery to the Master
in having destroyed His properties. In the latter
<ase, if we want to be free from attachment
towards sense-objects, it is not possible to do so
as we have not left and gone away from this
prakriti-world. Avoiding contact in towns with
such sense-objects as women and the like, even
if resort is to be had to fcrest-life or even if we
drcwn ourselves in water, like Adi-Bharata and
Saubhari, respectively, deer, fish and the like
sense- objects will not leave us without bringing
us into relation with samsara. They say that
therefore lustlessness is impossible.

These are persons who had never spent any
time in the shadow of the feet of great men
versed in the Vedanta. If one learns from the
teachings of elders (godly men of wisdom),
lustlessness or renunciation of sense-objects be-
comes an easy matter. If a servant or a subject
without a thought of the king collects for his own
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purpose’ in-the’towns::and -the eountry in the
hame of the king things which ought to-go to the.
king’s treasury and spends them as he likes and
squanders them, he will be dubbed as avaricious
and treacherous to the king. On the other hand
if he fully realises that he is the servant of the
king, renders accounts then and there of all the
things he earns for the purpose of the service of
the king, partakes of the remnants of the king’s
nectar-food, wears the used dress and ormaments
presented by the king, and thus becoming rich,
feels elated, he will be considered self-less and
faithful. Likewise, lustlessness and devotional
love for You cannot accrue to a person who is
ignorant of his own nature (self’s nature) which
is the rendering of consecrated services to You,
and who is under the impression (illusion) that
he is independent and that he experiences sense-
objects for his own enjoyment. - On the contrary
if the person realises that he is Your servant,
discharges sincerely to the best of his ability the
duties prescribed for his caste and station in life-
duties which are but Your consecrated services—,
and enjoy experiences which You are graciously
pleased to grant—experiences which are con-
sistent with the dictates of the Veda—, that also
would be Your consecrated service and not attach-
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ment to sense-objects. Conducting themselves i
this manner, Vasishta and Visvamitra, though re-
maining in the grihasthd-asrama (house-holders
state) are celebrated respectively as the ever-
celibate and as the ever-foodless. It is therefore
said that You are of easy accessibility to them-
May You be pleased to make me lustless and to
grant me devotional love to You. Grant me, O
Lord of easy accessibility to those who are ex-
clusively devoted to You, O Lover and Lord of
the Mount Sri Yadusaila !



Represeatation No. 23,

[it is firmly established in this Representation
&hat mukti (releasa or salvation) cannot be attained by
Kevala-karma (the mere path of work),]

He who had learnt the truth from men of
wisdom-knowledge, making obeisance with devo-
tional love unto the tender holy feet of Sri Hari
thus submitted :—“In the opinion of men of
wisdom-knowledge Kevala-karma does not pave-
the path to salvation.”

[Kevala-karma :—Adherence to the path of karma
only. Those adopting such an attitude are of the view
that Yagna (sacrifice) and the like ritualistic works.
alone have the power of procuring all kinds of fruits
in this world as well as in the other world.]

Sakala-karma-phala-prada (the Grantor of
the fruits of all kinds of karma)! Karma is
work performed by human beings. It is of tiwo
kinds, namely, satkarma and dushkarma. Sat-
&arma is conduct which has earned praise in the
Vedas which are your injunctions or writs.
Dushkarma is conduct that is discarded in the
Vedas. Punya from satkarma and papa from
dushkarma will accrue. Punya is what is to Your
pleasure and papa is what raises Your wrath.
Happiness and grief are the respective results of
punya and papa (good and evil deeds).
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That Satkarma is again of two kinds, namely,
nitya and kamya. The nitya kind consists of
works which, in Your own taste, You have
severally prescribed for persons of different castes
and in different stations in life, as those which
are to be performed and those which should not
be acted upon. Your devotees realise that You
are omniscient, omnipotent and of .caressing
parental fondness towards Your devotees ; there-
by they entertain absolute faith in You, become
slaves to Your auspicious attributes, adhere to
Your injunctions, and perform the duties pre-
scribed by You thinking that the.rendering of
consecrated services (in the form of nitya-karma)
is itself the fruit and thus attain salvation. The
kamya kind consists of works which do not
appeal to Your mind but which because of the
necessity arising from individual desires You have
in:ciiﬂ’erence ordained to the effect that persons
longing for such and such fruits should perform
such and such works. Those who, with the
desire for the fruits, perform these kamya-karmas
completely in the manner prescribed, stand to
gain power and pelf which in this world may
extend to the sovereignty of the world and in the
other world to the lordship of Satyaloka.



114

Dushkarma is of two kinds, namely, omission
0 perform the duties prescribed by You and
oommissicn of deeds prohibited by You. By
such a conduct will befall grief which in this.
world may extend to suffering cruel torture and
in the next world to falling into the Great HelI
and suffering torture therein.

I have learnt these truths from godly elders.
versed in the Vedanta. Examining this position,.
it is seen that Lamya-karma and dush-karma pre-
vent the attaining of Your holy feet, since they
do not appeal to your mind. They drive the
chetana into the prison house of samsara, act as
obstacles, and operate as gold and iron fetters,
respectively. Hence may You be pleased to grant
me the punya or gift of earning Your approval
(or grant me the gift of earning the greatness of
Your pleasure) by performing, without being
caught in either of the two bondages, with intense
faith in You and with devotional joy, Your con-
secrated services which are ordered by You and
‘which are to Your pleasure. Grant me, O Lord
of easy accessibility to those who are exclusively
devoted to You, O Lover and Lord of the
Mount Sri Yadusaila !
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Representation No. 2§.

In thris Representation it is revealed that. Sarve-
svara, the Grantor of all desires, will grant to those
wno seek other purusharthas (objactives other than
salvation) their respsctive desires bccause of the

macessity arising by their so desiring; while to those
who seek salvation, He will grant w:llingly and with
pleasure sslvation alone ]

“You will grent other fruits (fruits other
than salvation) with indifference ; while the status
of salvation you will grant with eagerness.”
Thus submitted with devotional love at the holy
feet of the God of gods he who hzs the title of
* Yadava-Narayana.”

Sarvablishta-prada (the Grantor of all
desires)! The jivatmas, consequent on their
being immersed in prakrits, forget their own
mature (self’s nature ; the soul essence is that he
is sesha to the seshi), and think themselves to be
independent and are under illusion that the body
is the “I” (the soul). This ignorance is called
avidya (non-intelligence which admits of various
shades, such as non-apprehension, wrong appre-
Rension, and preverse apprehension). Because
they so consider themselves, they begin to act,
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without a knowledge of what ought to be done
and what ought not to be committed, as they like
under the impression that they themselves would
achieve their own good. That is said to be
karma. 'That Larma is of two classes—satkarme
(righteous deeds) such as sacrifice (Yajna), gift,
penance and the like; and papakarma (sinful
deeds) such as committing what ought not to be
committed and omitting what ought not to be
omitted, and the like. Thus karma is of various
kinds.

Of the several kinds of L:armas, one wheo takes
up fruit bearing works with the object of earning
fruits gets habitual experience in such works.
This habit or tendency, even when he has ne
thought that he has to conduct such works amd
has forgotten them, will lead him to activity in
such works without his being comscious of the
same. This is called vasana (erratic tendency
propensity or instinct which is unaaompauwd by
consciousness " and is manifold owing to the
multiplicity of its causes). Further, in the works
performed by him, egotistic desire to act likewise
again and again will spring up. This is called
ruchi. (Erratic tendency, inclination or taste
which is accompanied by consciousness and which
too is of various kinds owing to the vaned chara-
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cter of its objects). In this manner, those who
perform works with ruchi for the purpose of ex-
periencing the fruits of such works will enter the
suitable bodies given by You such as those of the
devas, men and so on. This is called p'ra].'riti:
sambandha (relation with (rakrit:). Thus, avidya
which causes the illusion that the body is the
soul, and so on; kirma which is the conduct
pursued or work performed as the result of that
allusion ; vasana which, acquisceing in that con-
duct, leads to activity even when not accompa-
mied by consciousness; ruchs which is the con-
sequent love in such conduct or works; and
embodiment (pralriti-sambandhe) which is the
Earma-phala (karma-fruit) of the conduct pursucd
or of the works perfermed with such rucli;
(these) come one after another again and again in
Birth after birth. Henee this is called the wheel
of samsara. The jivatmans caught in this wheel
of samsara suffer grief and distress.

You are compassionate towards them and
crecate for them suitable human bodies where-
with, without losing their self-essence by their
conduct, they may exhaust by retributory expe-
mence the fruits of punya and papa works and
thereby attain salvation by worshipping You at
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one time or other. Hence You are merciful
towards the simsirins. Among these, when im
some of them renunciation (lustlessness) springs
up and they becoms: salvition-seckers, You get
ready for them the means to salvation ; thus You
are merciful towards the seekers after salvation
(mumukshus). Since in the released souls who
are eternal and in those who newly attain salva-
tion, You develop without intermission limitless
bliss, You are merciful towards the Muktas. Im
this manner, You are the same in respect to all
beings. May You be pleased to cause to be
washed off my karmas of sinful deeds by the
waves of the ocean of Your nectar-like grace and
to cause to spring in me the greatness that I aca
Yours, Gause to spring in me, O Lord of easy
aceessibility to those who are exclusively devoted
to You, O Lover and Lord of the Mount Sn
Yadusaila !



Representation No, 25.

[in this Representation the illusion that the
desired fruits would resnlt from kala (time), karma

(work), svabhava (nature) and the like alone, is dis-
pelled.]

At the holy feet of Him who has taken His
abode on the banks of the Kalyana-tirtha (Kalyans
is a holy tank in Tirunarayanapuram or Melkote),
Satya Parakrama (the king of righteous power)
with devotional love and without sloth submitted
thus :—“ It is from You alone that in several

ways fruits originate and not from anything else ;
this is the truth.”

Prapanna-jana-paripalaka (Protector always
of those who seek refugein Him)! Protection is
to look after and carry on yoga and kshema.
Yoga stands for the acquisition of such good
things and advantages as have not been obtained,
while Zshema is safe-guarding of the good
that has already been obtained. You are the in-
-dependent doer or actor of both of them. All
other causes are accessories, and are subordinate
to You. Ignorant of this position, some are
under the illusion regarding the purport of the
Sastras. Among these the Levala-karmatas say
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that the fruit is from karma alone; the ardent
worshippers of other gods (i.c., gods other than
the Lord) say that the fruits are from these gods

alone; the learned astrclogers say that fruits are

from time with favourable planetary conditions ;

laukikas (wordly men) say that fruits are from
human efforts ; and atheists say that without any

cause fruits will result of their own accord. All
these contentions are against reason. It is In
this manner. Karma is conduct which one
pursues or is work that one performs; as it Is.
non-intelligent or non-sentient, it is not capable

of knowing the fruit desired by the purusia
(chetana) and much less of granting it. The
other gods (other than the Lord), though they
are sentient (chetanas), themselves seek You for
their yoga and kshema, and hence they are not
capable of granting fruits independently. If the
efforts of the purusha (the individual soul) are
capable of procuring fruits, then, even without
any cause, all fruits should ajfgavs accrue to all
persons. Hence none of these can procure fruits.
Further, karma is like the services which in the
world the servants render to the king who pro-
tects them ; the other gods are like the middle-
men who submit to the king the services rendered
by the servants and pay them the livelihood
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salaries or wages granted to them by the kings
time is like the number of days of work fixed for
the payment of wages ; the efforts of the purusha
(human efforts) are like the activities of the
limbs in rendering services to the king; and to
say that fruits will result of their own accord is
to be like the simple servant who is ignorant of
the pleasure of the ruler or king. Circumstances
being such, those who think that they live by the
services rendered by them, that they prosper by
the middlemen, that wages will come when time
fixed arrives, that they grow by the sweat of their
own brows, and that they have become prosper—
ous by accident, are ignorant of firm stand in the
front-door service of the ruler or king. (In the
context of God attainment this may be taken to
signify that these are persons who have not stoed
well in rendering conscecrated services to the
Lord and are ignorant of the front-door). May
You therefore be pleased to proteet me now
without forgetting what in former times You sark
to Arjuna, namely, those bereft of illusion such
as those mentioned above and placing implicit
faith in You with the determination that they
would prosper by You alone, whoever and what-
ever such persons be, You have assured them
that You would look after and carry on the yoga
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and kshema of those persons. Protect me, O
Lord of easy accessibility to those who are ex-—
clusively devoted to You, O Lover and Lord of”
the Mount Sri Yadusaila !

1. Kevala-karmata—Those who, without knowing.
the essential truth, ara immersed in the mare obser-
vance of rituals.

2. The reference to the Gita is particularly to-
1X—22. In this verse, the expressions yoga and kslicina
are used. Sri Ramamanuja interprets yoga as God-
attainment and kshema 8s non-return to the mundane
world, The bestowed God-attainment will be eter-

nally safeguarded.
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Representation No. 26.

[In this Representatiop, it is ,made known that
other than Sriman Narayana in none else does.the
power of affording protection vest.]

He who plays the hunter in the armies of
powerful “enemies,’ with devotional respect and
Jove, submitted at the holy feet of Padmanabha
thus :—* You alone are'the protector of all'; none
else possesses this capacity.”

Sarva-1akshaka (the protector of all beings) !
You alene are the protector of all beings. (Pro-
tection is generally'warding off evil and bestow-
ing desires). ' Other than You, the other gods,
father and like relations, and the prosperity from
wealth and grains, are not protectors: - It is in
the following manner. ‘'That the four-faced god
is mo protector is seen from the fact that he him-
self got his head lost; and further when‘the Vedas
were seized and taken away he got duped and did
mot know what to do. Rudra also isino protector
by granting the boon prayed. for by Vrikasura
Rudra himsedf got into trouble;: further with
weapon in hand lie was out to protect Banasura
but when the arms of the latter were cut: in
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Rudra’s very presence and he wis crying from
pain, Rudra, deserting Banasura, ran away
defeated. Indra and the other deitics also are no
protectors ; when troubled by Hiranyaka, Bali,
Vritrasura and others, Indra and other deities ran
away, deserting their abodes. That the father is
no protector is seen from Hiranyakashipu. That
blood relations are no protectors is seem from
Vali. That sons are no protectors is seen
from Kamsa. That husbands are no protectors
is seen from the Pandavas. Wealth, grains and
such other riches are not protectors ; these are
subject to destruction by agnates, foes, fire, thieves,
flood and so on. In this manner, though these are
no protectors, to men of little knowledge, they
appear to be protectors and these men are thus
deceived. They are therefore said to be rakshaka-
abhasas (unreal or fallacious appearances of being
protectors when in reality they are not protectors)-
You being unlike them, the Vedas were recovered
and presented to the four-faced god; Rudra was
relieved from the harm of Vrikasura and others;
the danavendras were routed and Indra and the
other deities were re-established in their several
positions; Prahlada was afforded protection ;
Sugriva was given a kingdom; Ugrasena was
given sovereignty ; and Draupadi was saved from:
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being put to shame. By such acts as these, You
‘became celebrated as the All-Protector. In You
of such celebrity, I have taken refuge; I am in
full faith that Your holy tender feet alone are
the means and the end; and renouncing every
thing else, 1 have become ananyagati (one
without any other refuge). May You be pleased
to protect me. Protect me, O Lord of easy
accessibility to those who are exclusively devoted

to You, O Lover and Lord of the Mount Sri
Yadusaila !



Representation No. 27.

In this’ Representation ‘it 15 :advised that the
seeker after salvatian should rot be afraid, ruminating
on his own sins, but should teke courage.:(remsin it
f‘a_it‘lh and confidence), contemplating the holy and
iuspicious attributes of Bhagava}u.] ‘

‘“Bereft; of fear-in his own state; he, who-
comes to understand or to know Your state, will
attain salvation ; this is the certain truth.” To
Him of the highest eminence thus submitted with
devotional love he who puts in captivity the
warrior-foes who come surrendering to him.

Akhila-loka-saranya (the Asylum of the
whole universe ; He who without regard to our
virtues and sins, possesses the power of protecting
the whole universe)! You will remove the dis—
tress of all those who seek refuge in You and
grant them their desires. I came to know from
listening to men of wisdom-knowledge that You
are omniscient to cognise all things (immediately
and simultaneously, and this includes ourselves
and what is good and what is evil to us); and
that You are omnipotent to carry out to comple-
tion according to Your will what has beem
cognised. As a result of the desire generated by
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such listening, I tried to seek refuge in You,
Even now, thinking of my sins while I try to
retreat (from that attempt),'Ybur' attributes dispel
my fears and forcibly drag me on and plaoe me
in the shadow of Your holy feet. It'is in this
way. Deliberating on the several sins committed’
by me from beginningless time up to date, just
when I attempt to retreat, Your attribute of
vatsalya— which is such a love that it takes as
agreeable even the blemishes or imperfections of
those souls that take refuge in You—, stands before
me and girds up my loins. Iam ignorant and help-
less and so I am incapable of conducting my-
self in any the least degree in such a way as would
be to Your pleasure. Contemplating in what
way You would rescue such a person ‘as myself,
just when I am deluded, the knowledge of the
relation of the proprietor and the property, that
is, that You are the Proprietor and [ am the pro-
perty, and that there could be no wages to the
proprietor for protecting his own property, gives
me protection from fear. Considering Your
greatness, who is the entire opposxte of every
kind of evil, my lowness, who is the seat of all
kinds-of evils, just when I try to retreat under
the impression that: there canr-be no association
between You‘and 'me, Your atéribute of sausilya
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1 mixing freely with the low though You are
high, and giving them pleasure thereby, drags.
me unto You. Coming to know that You are
not reachable by word or thought even by
Brahma and the like, just when I attempt to shirk
back, thinking that I'cannot visualise You, (or, just
when I attempt to retreat thinking that I cannot
visualise You who is not reachable, by word or-
thought even by Brahma and the like), Your All-
transcendent and All-auspicious Form celebrated
as the Light of Yadusaila and the cynosure. of all.
cyes enslaves me. Such being the facts, You are-
the same Protector and the universal Asylum to alt
men who are full of the righteous qualities of
knowledge, devotional love, renunciation (lust-
lessness) and the like, as well as to men of my ilk.
who are without any other means and who have
no other refuge; and I have taken refuge in You
of such eminence. May You be pleased to raise
me up and protect me. Protect me, O Lord of
-easy accessibility to those who are exclusively
«devoted to You, O Lover and Lord of the Mount
Sri Yadusaila!

of | .
Svasvaml-sembhandha—The relation of the Pro--
oristor and the propsrty. This is ona of the nine
aelationships which the Almighty ‘Lord Narayana,
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“Consort of Lakshmi, holds with reference to the ha.-
man soul. Thisrelationship represents the Lord asthe
Proprietor, in as much as Ha2 doverns the whole of
‘the animate and inanimate creation as tHeir {nner.
‘Soul (Antaryamin). Accordingly, the individual soud is
‘His property. In this mundane worid, the owner or
‘proprietor of a property is seen to utilise his belong-
ingds in the bast way he dsems fit, irrespective of the
wishes or conveniences of the dependent beings or
‘things. He enjoys himself at their expenss, using them
according to his own sweet will and pleasure for his
own benefit or the benefit of others, makes them over
‘to others,.if necessarv. or keeps thrm unused under
jock and key, or uses them with indifference or throws
them away as good-for.nothing stulf. To do so, he has
every right, and nobody can reasonablv guestion such
8 procedure, as the property is his. In the same way
the supreme Lord may be considered to have every
right and privilege to deal with His property—the in-
dividual soul, He may dispose of the soul in the best
way He may deem suitsble, either to elevate or
degrade him or otherwise dispose of him. Beinga
-dependent entity, Iike the property or the beiongings of
a proprietor, the individual soul is bound to obey his
Lord, and his existence or happiness is solely
dependent on the Lord’s absolute will. The suzer-
ainty of Lord Narayana over the whale universe,
consisting of the chit and achit, is referred to in un-
equivocal language in various texts.



Representation No. 28.

[in this quresentauon it isshown that the rela-
tions with avidya. karma, tasana and ruchi, and prakriti-
sambandha, which are the root. ‘causes of- samsara, Wilk
be severed by Jagadisvara Himselt]

Making obe;sance to Mayatita (i.e., He who-
is seen when our veil of ma ya is removed; He
who transcends maya), he who won victory over
the treacherous Maratias and made them captives,.
submitted thus :—* You will release us here from
maya and its activities and fulfil our prayers.”

Sakala-jeeva-dayapara (the Merciful towards
all teings)! Jivatmans (souls) are infinite in
number. They are comprised in three classes
made up of (1) nityas (Eternals or Ever-free
Beings), (2) muktas (freed beings), and (3) baddhas
(bound beings). Of these the nityas by Your
mdefeasxble will have never been in material
bondage even once; they are always'in' Your
audience, experzencmg Your auspicious attributes
and are Your several servants, rendering conse--
crated services to You. The muktas were in
samsara from beginningless time ; by Your grace
they became full of the sattva quality and attained
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salvaticn (that is, their connection with the nece-
s:ity for rclling in impure bodies, has Leen
severed); like the mifyas, they also are Your
servants, rendering ccnsecrated: services to You.
The baddhas are czptives in- samsara and are
sutordinate to prakriti. - These baddhas are zlso
cf two classes, namely, samsarins and munu-
k-lus. The :amsarine, forgeltmg You, are
addicted to semse-objects. ‘The mumukshus,
having by Your grace become lustless (or acquired
the spirit of 1enunciaticn), thereky seek refuge
in You with the prayer that they may be released
frem samsaro or the bcndage of prakrit:. You
Ycurself with pleasvie bestow on these eternals
and the Fieed Beings tle _r;ndermg of con-
secrated services to You ; likewise to the mumu-
kshus Ycu will grant the salvation which they
desire. The camsorins desire wealth in 1his world
as well as in the next (szarga); You will grant
their desires, remaining as Anterycmin in the
different gods which these wership. In this
manner, You are plezsed to menifest Your mercy
in respect of all classes of Jivatmans. May Ycu be
Pleased to parden er tolerate my restiveness in
the desire of praying to You and to fulfil my
prayers. Fulil my rrayers, O Lord of easy
access ibility to thcse who are exclusively devoted
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to You, O Lover and Lord of the Mount Sri
Yadusaila!

' Maya means prakriti, as representing the whole
o!f the material universs. it also means the delusion
whieh prakriti ordinarily produces—the delusion
which tends to hide the reality of God from humsn
vision. Prakriti, as representing the whole of .the
material universe, belongs to God. The field of pra-
&riti is very tempting to the purustha or the individuai
soul. It is easiar there for the puruska to yield to the
sway of tamas and rajas than to keep up the even
balanca of illuminated and unselfish sattva. Insuch a
trying e¢andition, his bast and most unfailing support
is such trust in God as will make him rely upon God
with complete canfidenes, Sri Krishna says that
those, who taka refuge in God entirely, minsge to cross
bayond the delusion of mazya: to them the curtain of
prakriti is drawn aside, and the glary of the vision of
God shines bstore their eyes in all its benevolent
splendour and mighty magnificencse.”

G11 transesnds prakriti and its three qualities vide
Gita—VIl. 13 ‘' Gad forms the Saul of ths universs:
and pervades it througnout; still He is apart and
abiva tns matariality and matability of the univisrse.
Hais the Allaadths All-ia-All. Tas almignty God
can hava no unfulfilled desires, ani His all-kndwving
will is almiys law. [t isadsolutaly impassible tar us
to think of Him as biing capable of evsr bseiming
subject to kzrmz. Sinze God is Alt Lava, Ha is quite
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untouched by the ‘' qualities™ of prakriti, even
though H3 is always waksfully active in governing
the universs of His creation. In spite of His im-
manence in the univarse, God is essentially distinat
and detached fram’it. He is therefors indestructible
ani absvs ths * qualitiss *” of prakriti.” (Gita Lectures
Ly the late Professor M. Rangacharya.)

DPrakriti is called maya because it yields wonderful
products.



Representation No. 29.

[It is econfirmad in this Reoressntaticn that the
Ail.transcendéent Form of Sriman Narayana is aprakrita
(suddha.sattva cr:pure substance) and is erioyable by
the muktas.] -

“Your all-auspicious, all-transcendent and
all-holy form is the abode of Sri Lakshmi, is the
object of enjoyment by the siddhas (such as
Sanaka, Sananda, and the like), and is flawless.”
Making obeisance unto the holy lotus feet of
Selviraya (Salvappillai cr Sampatkumara, the
utsava-vigraha of Thirunarayanapuram), thus
submitted to Him he who bears the title of
Dharani-varaha (the bear who holds up the
earth).

Divya mangala-vigraha (the possessor of the
all-auspicious, all-transcendent and all-holy
Form)! They who receive at the time of birth
the special glance of Your grace and have thereby
become sattvik.s (men of gentleness), realising
or knowing that sound and such other sense-
objects which are of prakriti, are sinful or
impure, renounce all attachment in such things
and desire Your all-auspicious, all-traascendent
and all-holy form which is supremely engoyable.
Some perverted intellects (ignorant and wicked-
minded people) will say in detraction that You
have no form. - Their irrational or illogical argu-
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ment runs as follows:—If the Paramatman
were to have a body, He would' be subject' to
ka1 ma, just like the jivatmans; He would also
become a samsarin by the illusion that the body
is the atman ; the perception of the person with
a body is confined to things which are in proxi-
mity to the senses or which are within the reach-
able distance of the senses, and does not extend
to all things, and hence He will not be able to
achieve all things He thinks of ; He will therefore
be of very little strength. For 'these: reasons
they say that the Paramatman has no body. This
contention-is not countenanced by men of wisdom
who discriminate between what is reasonable and
what is unreasonable. - Their reasoning is. as
follows :—Though the Lord is immanent (antar-
yamin) in the bodies of all beings which: are in
the shape of ‘drvas, men, animals, immovables,.
and the like, He is not ‘attached  to thése bodies
like individual souls and none “of their “flaws
attaches to' Him. If such a Lord takes up # body
of His own, it is unreasonable tosay- that theé
flaws above mentioned would attachto: Himl
Because ‘the devas, men, and so .on; experience
the fruits of their karma:remaining-1n bodies
apposite 0 their previous kuiia; the ‘relatiom
with bodies to them is productive of flaws. Since
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the Paramatman is not subject to karma, His:
immanence in the bodies of devas, men, and the
like, which is for the purpose of motivating the-
Jivatmans in different activities according to their-
karma, does not bring in any flaw to the Lord.
To You (the Lord) who are flawléss though abid-
ing in this manner in the bodies of the devas and
so on which are full of flaws, there does not arise:
even a shadow of the taint of flaw, because of Your
relation with the aprakrita holy form. Further,.
Your all-transcendent, all-auspicious and all-holy
form is quite in keeping with Your eminence; it
possesses all the qualities of fragrance, brilliance,
youthfulness, and the like which are to Your
liking. It manifests Your natural attributes of
jnana, bala, aisvarya, virya, tejas, sausilya and so
on; itis the abode of Sri Lakshmi and is in accord-
ance with your liking. Great men, therefore, say
that this-form bears Your greatness. I pray that
You may be pleased to fulfil my desire by gifting
all the essence of the vision of that all-transcen-
dent and all-auspicious and all-celebrated form
(the cssence of the vision itself is the said form).
Fulfil my desice, O Lord of easy accessibility
to those who are exclusively devoted to You, O
Lover and Lord of the Mount Sri Yadusaila !



Representation No. 30.

[With this Rapresentation, the work is coneluded
with the declaration that consecrated service to
Paravasudeva (the Manfestation Supreme in Sri
Vaikunta) is the highest bliss to released souls (muktas)-}

““Lord of Sri! The eternal limitless Bliss }
the Infinite! Your consecrated service alone is
the fruit.” He who had won victory against
kings with different kinds of crowns thus sub-
mitted at the holy feet of the Flawless (the Lord).

Sakala-kalyana-gunatmaka (the Composite
of all auspicious qualities) ! From fourteen gene-
rations (that is, generation after generation) we
have been Your several servants rendering all
kinds of consecrated services. Hence this act
of always rendering consecrated services at Your
holy feet is born right with our birth; and it is
mot this much alone. Further, You are not satis-
fied with mixing without distinction in .the com-
pany of Your servants who render consecrated
services at Your holy feet; and in the case of
Arjuna and the like, You made topsy-turvy
servantship and kingship. You are such a joy-
fully Sporting Susila (the Affable or Condescend-
ing Lord). You not only bear with the faults
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observed in them (the service-rendering servants),.
but also in the ¢ase of Bhrigu Muni and others,.
You appeased them as if You Yourself were at
fault, You are of such supreme forgiveness.
Remammg in the place where You are by mere-
willing, You relieve these from the distress
surrounding them. Not satisfied with such an
action, on the day on which Ycu heard the-
prayerful wailings of Gajendra (the king of ele-
phants) You became perturbed, ran in haste and
helped him out of distress. You are such an all-
merciful Lord. You are solely bent upon being
useful to Your bhaktas (devotees); You not only
make fulfilled their promises, but in respect of
Bhishma, You also agreed to break Your own
promise (which act was for the sake of Your
devotee). In the course of worship, You con-
descendingly partake of the food offered by them
{nivedana) however meagre ; and still further in
the case of the young son of Sucharita, the food
offered by the youngster was bereft of condi-
ments and had been obtained by the begging
bowl; notwithstanding all this, You visibly
partook of the same actually. You are such a
Sulabha (the easily reached, easily-managed, or
Familiar). Not satisfied with bestowing orf them
all that -has to be given, You gave Yourself to
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Ramanujacharya and became known as Yatiraja-
kumara (scn of Yatiroja). You are of such great
resignation. You are the Supreme Protector ;
You grant them audience in S7: Vaikunta ; and
further, even in this world, as could be seen by
al}, You have joined my rcyal ancestors to Your
tender lotus-feet in Ycur Manifestaticn worship-
pable (d7chavatara). By listening to and know-
mng these :nd otker zuspicicus attributes of
Yours, I feel happy. 1 :zm ccnvinced that there
ts po cther Ltliss thzn rcndering ccnsecrated
services to this Master. Ficm my own taste, I
have now aprroachcd Ycu as a new service-
rendering servant. May You be pleased to
employ me as Your servant rendering consecrated
services. Employ me, O Lord of casy accessibi-
lity to thosé who are exclusively devoted to You,
O Lcver znd Lord of the Mcunt Sri Yadusaila!

1. The bhiss of the Al-Ebliss (the Lorc) is beye nd
speech and thought (Vide Arardavalli Taiit up). The
Infinite (Ananta) is $Vishru, whose esterce autritutes
and glory sre himitless end in peristable.

2. SLakala-talyana- gurainala—The word “Ssgkala’
signifies all the attritutes marrated by St Remantja
n the Guna-Churnika ol his Saranagati-gacya. Vide
Represemtation No. 7. Autficicusness to attrituteg
consists io their beirg sugremely erjcyable by His
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refugees. dJust as His holy ornaments sdd lustre te
His holy and auspigious all-transcendent form, l&e-
wise the attributes ad1i brillianca to His holy angd
auspisious self-essence.

8. The incidents referred to in this Representa-
tion may ba stydied in the Makabharata and the Yada-
vagiri Mahatmya.

4. The Rapresentations are thirty in number.
1t looks as if this is to indicate that the fatfvas are
thirty in number, nam-sly, the twanty-four achit-
tattvas, the one jiva tattva and the Ispara-taliva eon-
sisting of ths five manifestations of puratvs, vyukas.
vibhava, antaryami and arckavatara- Saint Andal aiso
has adopted the number thirty in hee * Tiruppavai’.



CONCLUSION,

[The suthor has a somewhat iong gadsye after the
close of the last Representation. Exeept the first and
the last few lines the rest of the gadyg is a marration
of the valour and titles of the royal author. {t is, as
it were, a summary of what has already appeared in
several contexts in the work. The style of the gadys
affords pleasant reading and may be enjoyed by read-
ing the Kannada original, Hare is given a general
translation of the first and the last few lines.}

This—Yadugiri Narayana, who is the glori-
.ous player with the evolution, sustentation and
dissolution of the world ; who is rolling in the
love of Lakshmi; who is the entire opposite of
every kind of evil (who is free from even the
shadow of any taint of evil); who is possessed of
a suddha-sittva (pure substance) form all trans-
cendent and holy ; who is possessed of all enjoy-
able objects and is fulfilled of all desires; who is
the pleasure garden (or asylum) of innumerable
groups of auspicious attributes; who is wor-
shipped by the four-faced god (Brahma): who is
praised by Sanaka-Muni; who is the ornament
to the peak of the Mount Yadusaila; who is
Yatiraja-Sampatkumara; and who is absorbed
in the protection of all those who seek refuge im
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Him ;— (Chikadeva) grandson of the king Deva--
raja who grew and attained eminence in render--
ing consecrated services at the lotus-feet of this-
Yadugiri Narayana, who lifted up (raised the-
estimation of) the Yadava-kula, and who was.
possessed of the greatness of good qualities ; and
son of the king Doddadevaraja who was born in.
the Atri-gotra and who was pure; etc, etc.;—
(Chikadeva) who is praised in all these ways and.
who is of unrivalled valour ;—among the holy
works of this celebrated Maharaja

Jaya-Mangalam
to this Chikadevaraja Binnapam.

May Auspiciousness Long Live to this Work.
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OPINIONS
On The PRABANDHAM

CHIKADEVARAJA BINNAPAM,

e o

Sir S. Varadacharyar, Ex-Judge,
Federal Court of India.

“ ... the Tamil translation was very attra-
ctive as it made full use of the Paribhasha which
our Purvacharyas have developed so beautifully.
‘The English translation ... ... was nevertheless
wery clear and readable. ... The principal tenets
of the Sri Ramanuja Siddhanta are very well
summarised in the Book and the Explanatory
Notes appended by you will be very useful. I
sincerely hope that a large circle of readers will
benefit by your translation and will then be
persuaded to seek more detailed knowledge from
the Bhashyas themselves.”

Sri V. V. Srimivasa Aiyanmgar, B.A.,B.L., Advocate,
¢« Vanmi Vilas ”’, Park Town, Madras.
¢¢ ... I have perused the book with intense
interest. I must confess that till I went through
your book, I had no notion whatsoever of there
having reigned at Mysore any Maharaja of such
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greatness and eminence as the author of the
work you have published.

Not being satisfied with the Tamil or Eng-
lish rendering which must naturally in the nature
of things be very inadequate to reproduce the
beauty of the original, I got the Canarese versiom
in the original read to me by a friend of mine whe
recently came over here from Bangalore and
stayed with me for a time. It was also a kind of
revellation to me that such a great heroic king
was at the same time a Saint and a Philosopher,
reminding one of the great Emperors of Rome,
Marcus Aurelius.

More than everything the great king appears
to have been a sincere and enthusiastic Sri-Vai-
shnava who had fully steeped himself in every
detail according to the strict orthodox Sri Vaish-
vite. I have great difficulties from the modera
point of view of accepting literally all the notions
and detailed descriptions of the Kingdom of
Heaven. However, that is ounly a trifle ... the
public and all Sri Vaishnavites under obligatiom
... by your publication making it avaidable to all
the communities versed in the respective
languages.”



3

Diwan Babadur Sri V. Bhashyam Aiyangar, B.A.B.L,,
Ex.Judge of the Madras High Court.

(23

...... But the Tamil translation itself is

sufficient to give an idea of the greatness and
value of the work.

That a Maharaja and Ruler of a State, who
had to fight more than one enemy of no mean
order and at the same time efficiently adminis-
tered his State, commanded the condition and
the erudition and leisure necessary to compose a
book of this sort is remarkable, indeed.

His knowledge of Sri Vaishnavism, his
capacity to compress the main principles of that
faith into 30 Binnapams or stanzas, and his deep
devotion which runs through his composition
deserve the highest praise. 'The Binnapams
may be said to constitute a sort of a concise
text-book of the Sri Vaishnava faith.

......... I hope the book will have a wide
circulation, which it richly deserves and will
serve to awaken the spiritual consciousness of
many a dormant soul.”

3si A. Ranganada Mudaliar,
“ Swarna Vilas” Triplicane, Madras,
©ee e Chikadevaraja, the Maharaja of
Mysore, had closely followed the foot-steps of
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Sri Kulasekhara Alvar, the late Maharaja of Tra-
vancore, by expounding the philosophy and refi-
gion of Vaishnavism. ... by bringing out the tram-
slation of the original Kanarese text in Tamil and
English by which the whole of India, even the
whole world can be taught of the mysteries of
Vaishnavite religion. ... has appended valua-
ble notes to every chapter or representation ...
and brougbt out priceless pearls of our religiom
for the benefit of the world at large. ...

As this is 2 work which covers a vast portion
of the tenets of our religion, every Vaishmavite
will be greatly benefitted if he possesses a copy
of this valuable work.”

Sri P. N. Srinivasacharya, M A,
Retired Principal, Pachaiyappa’s College, Madras.
‘... I perused your book and ¥ am glad to
say that it is a contribution ¢o Visishtadvaita,
expressed in three languages.”

Dr. V. Raghavan, Department of Sanskrit,
University of Madras.
¢... The Tamil and English version of thas
Kannada work of the royal author adds to the
utility of the volume. Yous notes are very helpful.
The book is an excellent compendium of Sai Vai-
shnava philosophy and religion.
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Dr. K. C. Varadachariar, M.A.,Ph D., Professor and
Head of the Department of Philosophy,
Sri Venkateswara College, Tirupati,

“one I went through it (Chikadevaraja
Binnapam) carefully. I am delighted with the
manner and method and the contents of the work
as they reveal a faithful understanding of Sri
Ramanuja’s Siddhanta and manifest devotion of
a royal order. I agree with you in the view that
it is a very easy and handy work and must find
a place in every Vaishnava hearth and home.
Both scholars and students can find enjoyment
in going through its contents. Very difficult
and obstruse points of the Siddhanta like the
interpretation of the ¢ Sohamasmi > are beauti-
fully rendered to meet the requirements of the
layman.

The translators have done very well.”

The Educational Review, Madras— July 49,

¢ Chikadevaraja Binnapam—This is a uni-
que publication in many respects. In the first
place it is trilingual, suggesting the sweep of the
Hindu culture across barriers of languages. ‘The
followers of Ramanuja delight in Ubkaya Vedanta
a literature in Sanskrit and a literature in Tamil
expounding their philosophy and religion. Itis
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in the fitness of things therefore that a work of
this kind should be made available in more than
one language.

The work was written by Chikadevaraja
Wadayar, who ruled Mysore for 31 years from
1673. Like King Bhoja, says Mr. Josyer in his
interesting introduction, he was both a poet and
a patron of poets. His wide culture, fine literary
taste and generous sympathy towards the poor
and ignorant are alike evident in this work. In
his introduction, the royal author says that he
has done everything to ensure the worldly pros-
perity of his people. They are free from the fear
of enemy kings. They are also secure from the
ill will of the gods ; Nature has been kind to them.
All that is left for him to do is to ensure their
spiritual uplift. So he undertakes to write in
simple Kannada prose about the truths of reli-
gion, found in learned Sanskrit works, so that
the ignorant masses and the women folk may
learn the right way of seeking salvation. He
quotes the famous declaration of Sri Krishna in
the Gita (1X-31) that salvation is accessible to
all who resort to Him with loving devotion,
irrespective of distinctions of caste, sex, or
«haracter
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Chikadevaraja Wadayar has written in sim-
ple and elegant Kannada prose. His work is inx
the form of thirty representations to Narayana,
worshipped in the famous shrine at Melkote.
Each representation deals with a specific topic
of philosophic and religious importance briefly,
clearly and decisively. And all the representa-
tions together cover the major part of the
philosophy of Visishtadvaita. Naturally techni-
cal metaphysics is not too much in evidence, but
we have a popular exposition of metaphysical
principles and truths.

There is not the slightest doubt that we
have here one of the best introductions to the
study of the philosophy of Ramanuja. Itis
amazing to consider the vast ground covered
with so much ease and in so few pages. And it
shows how even so late as the 17th century the
ancient Indian royal tradition of the philosopher-
king (the rajarishi could throw up a brilliant
example like this prince of Mysore.

No praise can be too high for the care and
devotion with which Sri R. Tirunarana Iyengar
has undertaken the translation of the work in
Tamil and English as a labour of love. The
pervasive unity of the Hiadu culture is shown by
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the fine standard attained by the Tamil transla.
tion. The basic concepts find themselves
equally at home in both the languages. The
notes in Tamil and English are intended to add
to the information given in the Representations
and to lead the interested reader to further
studies.

We commend the work to the attention of
all students of the Hindu culture and philosophy.
We may add that it is excellently got up.”

The < Express”” Madras, Chikka.Devaroya Binnapam,
—An Appreciation by Dr. R. N. Sarma, M.ALL.T.Ph D.
“I have carefully gone through the work

¢ Chikkadevaraja Binnapam ”, published by Mr.
R. Tirunarayana Iyengar with a Foreword from
the pen of Mr. G.R. Josyer, the learned and
talented Editor of the ‘ Rationalist ” issued from
Mysore. Since the ancient and hallowed period
of Janaka, Priyavraia and others, there had
been kings, who side by side with their political
duties and preoccupations had devoted consi-
derable time and attention to philosophical pur-
suits and quest of spiritual values. Chikka-Deva-
raya of Mysore (1672 A.p. to 1704 A.n.) who
adorned the throne of Karnataka at Seringapa-
tam with outstanding glory and remarkable
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achievements having vanquished all his enemies
and consolidated his dominions rightly turned
his acute intellect to philosophical studies. He
was an ardent follower of the school of Ramanuja
and in thirty short striking sections he "summed
up in an admirable manner the fundamental
quintessentials of the Visishtadvaita of Ramanuja,
in brilliant and pepular Kannada for the benefit
of his subjects and the wider public.

As the title indicates, the work is considered
to be a prayer, a submission, a devout offering
to Lord Narayana. Mr. Tirunarayana Ayyangar
has published the work in Kannada together
with renderings in English and Tamil witha
view to placing the philosophical manual of the
royal author within the reach of those who may
not be acquainted with Kannada. The transla-
tions are faithful and readable and they bring
out the spirit of the original in an eminently
successful manner. The notes added in the
Tamil and English sections considerably enhance
the usefulness of the volume.

The work of Chikka-Devaraya pushes into
the focus of attention the profound truth that
political peace and econcmic harmony are not
the only blessings which a king is called upon
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to bestow on his subjects. Long before the
advent of much advertised but practically fruit-
less pursuit of modern Experimental Psychology,
Chikka-Devaroya had learnt the psychological
significance of guiding his subjects in spiritual
wayfaring as well in addition to granting them
secular protection. Chikkadevaroya's solicitude
for the spiritual welfare of his subjects made him
write the work “ Binnapam ” and in this the king
correctly answered to the description of the ideal
sovereign contained in ancient treatises on state-
craft. Students of philosophy in general and im
particular students of Ramanuja’s * Visishta-
dvaita ”” should be grateful to Mr. Tirunarayana
Iyengar for having presented in convenient
juxtaposition the Kannada original and render-
ings of it in English and Tamil- Mr. Ayyangar’s
services to Kannada and Visishtadvaita are
commendable and praiseworthy. I trust schoals,
colleges and universities would extend due
patronage to Mr. Ayyangar’s labour of love.”

The ¢ Hinda*’,
on the Tamil translated edition of Chikka-
devaraja Binnapam published some years back.

“The book is a tribute laid by Srimad
Rajadhiraja Sri Chikadevaraja at the foet of God
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Sri Tirunarayana of Melkote in Mysore. Chika-
devaraja was, as a foreword to the book tells us,
ruler of Mysore and the Carnatic from 1673 to
1704 A.p. The book bears internal evidence
that it must have been composed during the
period he was king and ruler.

Vinnappam is a request made by a subordi-
nate to a superior. In making these Vinnappams,
thirty in all, to the Lord of Yadugiri (as Melkote
is known in orthodox parlance) the royal author
has brought to bear a wealth of erudition and a
depth of feeling that would any day do honour
to a religious teacher. The astonishing acquain~
tance with the intricacies of Visishtadvaita phi-
losophy is as praiseworthy as the lyrical garb
in which the highest philosophical truths are
clothed. ‘

The thirty Vinnappams are summarised t
the learned  translator in an introduction. The
first eighteen deal with tattva or metaphysics and
the last twelve about Hita and Purushartha, the
means and end c¢f human endeavour,

The translation has been made into easy and
elegant Tamil. The explanatory notes, very
- elaborate in some places, are very valuable since’
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they popularise the language, and technique
employed in standard works of the Sri Vaishna-
vites. The analysis and explanation of the
several attributes of God such as Gnana, Bala,
Aisvarya, &c., given from page 35 onwards of
the book bear eloquent testimony to the erudi-
tion of the translator which has rendered him
eminently fit to undertake a work of this kind.
Tamilians without a knowledge of Kannada
language are deeply indebted to him for this
Service. ’

The “Hindu.” (27-8-49)
On the trilingual edition.

‘“ A Kannada Tract on Vaishnavism—Chikadevaraja

Binnapam.

The work is a topical exposition in. the:
Kannada language, of some of the important
doctrines of the Ramanuja system on the nature
of God, the soul, the material universe, the
means of human salvation and the nature of
Mukthi-Sthana, by one of the celebrated Rulers
of Mysore, Maharaja Chikkadevaraj Odeyar
(1673-1704) who was himself a zealous adherent
of the system imbued deeply with the tradi-
tional lore thereof.
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It is written in a learned and attractive
style of the Manipravala genre employing a
sonorous and highly Sanskritised philosophical
terminology punctuated with old Kannada lite-
rary endings and grammatical forms of the day.
The Tamil and English translations are intended
for the use of a wider circle of readers,
Srivaishnava and other, not conversant with
Kannada.

Mr. Tirunarayana lyengar has undoubtedly
done a great service to the cause of Ramanuja
Siddhanta by bringing out this valuable work of
the royal author, with Translation into two
languages and with useful Notes. The bcok
deserves to be most carefully read by all students
of Indian thought.”

P. V. Rajamannar, Chief justice,

Madras High Court.

¢ Chikadevaraja Binthapam is a valuable
contribution to Vishishtaadvaita Literature.
The publication of & Tamil version along with
the English makes the work accessible to a large
section of persons.” .

Rajasevasakta V. Subrahmanya lyer,

Retired Registrar, Mysore University,

“One of the outstanding figutes of the
Royal House of Mysore is that of Maharaja
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Chikadevaraja Wadayar, who reigned during
the latter part of the seventeenth century A. D.
He was not only a distinguished administrator
but also a spiritually enlightened sovereign. He
has left behind him a rare work of deep religious
insight, It is known as ‘‘ Chikadevaraja Binna-
pam,” which contains many invaluable features
of Vaishnavism as taught by the great Acharya
Sr¢ Ramanuja, who, in spreading a knowledge
of the highest vedic teachings, rose above all
distinctions of caste, creed and colour. The
Maharaja’s Binnapam very clearly indicates the
depth of his spiritual insight and devotion to
God.

Sriman R. Tirunarana lyengar, B.A., has
taket immense pains to give not only a clear
translation in Cnglish, but also to add very
valuable notes to elucidate certain passages. A
Tamil version is added to enable even people
outside Mysore to benefit by the teachings. le
deserves to be most warmly congratulated for
publishing a yure work of this kind which will
certainly benefit all spiritually-minded people
inside and outside the state of Mysore.”
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¢ Express”’ Magazine Section—
4th September 1949,

Whether or not one agrees with the dictum attri-
buted to Plato that “ Philosophers shall be kings,”
there have been kings from the timas of the Upani-
snads down to historically recorded sand documented
times who had made genuine and substantial contribu-
tion to philosophical and metaphy:iesl system-build-
ing. One such was Sri1 Chikadevarsjs, King of
Karnataka (reigned from 1672 to 1701 A.D) who ex-
pounded the cardinal doctrin*s c¢f the system ot
Visishtadvita, championed by Rsmsnujs, in simple,
straightforward, vet telling Kennada for the benefit
of all students of higher thougnt, and rarticularly for
the benefit of his Kannada-knowing subjects, in a
work entitled ““Chikadevaraja Binnaram.” With a
Foreword from Mr. G. R. Jusyer, Ecitor of the virile
and vigorous Enghisn Weekly of Mysore—* Ttie
Rationsalist,” the volume under notice contains the
text (language and script Kannada) of ““ Chikadevareja
Binnapam,” rendecing of it into Tamil, and & transla-
tion into English togsther with critical and elucida-
tory Notes from the pen of Mr. R. Tirunarana lyengsr,
Retired Assistant Commissioner Myscre.

Binnapam (Kannada) means submission, prayer
or, as the present translator hss it, *‘ representation.”
Fach section embodies a doctrinal truth of the
Visishtadvaita system and altogether, there are thirty
éections in which are exhaustively expounded all the
fundamental concepts of the system of Ramanujs,



16

whieb, in the progressive and historical evolution of
Indian Philosophical sehools, marks a dynsmice oppo-
sition to the mon_istic school ot Sankara. Briefly
‘Ramanuja’s system proclaims that there are three
basic entities or categories —the Supreme Lord (Infi-
nite) and sentient and the non-sentient (Finite). This
is the doctrinal trinity known 8s Iswara, Jeeva and
Jada. The latter two, understood on the analogy of
anorganism, are considered as the body of the Lord,
the system thus being grounded on an orgdanic rela-
tion among all the three.

All the neczessary pirsphernslia of philosophy
namely, Logie, Fthies, Psyzhology (the much boosted
modern pretender) and Metaphysics are combined in
the course of the 30 sections or prayars and itisa
pleasure to record that the translator has been
eminently successful in capturing and reproducing
the spirit of the original Kannada used by the King,
which is simple yet dignified, popular yet technical.
Amongst the followers of Ramanuja, there sre thou-
sands who speak the three different languages and
the convenient juxtaposition of the Kannada original
with translations in two languages should make the
volume useful and popular in Karnataka and Tamil-
Nad alike.

After having made the fullest allowance for diffi-
culties inherent in all translations, the renderings
and explanations still deserve clarification and im-
provement. Firstly, in the course of the account of
the three-fold misery with which the Sankhya-Karikes
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of Iswara Krishna open the technical terms Adhya-
tma Aahhyatmika Aadhibkautika, and Aadhidaivita are
not adequately rendered. The first is not adequately
done into *‘ brought on by one’s own tempsrament.’”
(P.10). Its nearest approach in English would be
psycho-physical, inclusive both of bcdily srd mental,
(Sareera and Manasa). The renderings of the two
otner terms likewise require precision and clarifica-
tion. Secondly, refrering to other schools like Yoga,
Sankhys, etc, in the section in which the preeminent
authority of the Pancharatra is vindicated (P, 101), it is
stated ‘“‘thess passages are nothing more than
praises.” The term “ praises” in rendering of the
original arthavada, in the orthedox terminology of the
Meemamsa system, does not bring out the fullest signi-
ficance. The import surely is that these pss:agesare
hyperbolic exaggerations and sdvertisements which
are not binding and_ scipturally .authoritative and
mandatory in echaracter. Thirdly, the term * Archa-
vatara ”’ is rendered as ““ Manifestation worshippable,”
but, as in yogic worship and devotional concentration,
there are other worshippable forms too, the signifi-
cance would have been better brought out if it had
been rendered by'some sucn phrase as ‘ manifesta-
tion or incarnation in idols and images.”

On the whole, there is no doubt that Mr. Tiruna-
rana lyengar has rendered significant and signal
service to the cause of Ramanuja’s Visishtadvaita in
the present publication which in the language of His
Excellency C. Rajagopalachar, Governor.-General of
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the Indian Union, * serves ”’ the double purpose of ex-
pressing his devotion to Ramanuja and loyalty to the
Mysore Royal Family.”

R. NAGA RAJA SHARMA,

Sri Dheereshananda Swami,
Sri Ramakrishna Ashrams,
Vanivilasa Mohalla, Mysore.

vee 4.0 +»» The davotional out-pourings of the royal-
saint are charming and highly informative too as
they contain in a nut-shall the prinecipal concepts of
Sri Ramsanuja Philasophy. This tri-lingusal publication
will prove to be a boon to many.

By so nicely rendering the book into English you
have done an immsnse cervice to those who are not
convearsant with South Indian Languges. Undoubtedly
you are a blessed soul as the Lord has chosen you as
His instrument to distribute this divine elixir to all.

My mind gets resally filled with joy when 1 think
that after retiring from active life and at a ripe old age
you have worked so hard to bring such a devotional
book to light, Surely your untlinching love to the
l&‘tus-faet of the Lord alons gave you the courage and
enthusiasm to take up such works of loving service.

May tha Lord of ' Yadu.-Saila’ shower his grace
on you more and more,—this only is the prayer of
Swami Dheereshananda.
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Srimadityadi A. V. Gopalacharya Swami,
* Gokulam,” Tiruchirapalli, (Cant.).

*“ | thank you heratily for sending the excellent
book on Sri Ramanuja’s system by a great Rajarshi
Bhakta. The Royal author has written from the
depths of experience. In the Sankalpa Suryodaya,”
Act VI, sloka 50, Desikar describes Yadugiri ... ... ...
It is also described as “ Badarayanadibhirabliyarchite
.dakshina badarikasrame Narayanagirau,” —The triutmgph
of Sri Ramanuja’s system was achieved on the Nara.-
yanagiri, & duplicate of Himalayan Badari in the
Royal tracts of Mysore Karnatic Maharajas., Sei-
rangapatnam and Srirandam are the two great Ubha-
yakaveri Madhyakshetrams. It is very appropriate
that a very clear and thrilling treatise bringing out the
essentials of Yatiraja's system comes from the heart
and hand of a Carnataca Maharsja, As Bhagavan
says at the opening of Cnapter IV (Gita), Rsjarshis
are the proper custodians and exponents of Adhyatma
Sastra.”

Then are noted a faw of the many charms and
noteworthy points in the Maharaja's Vedanta treatise
testifying to the Roysal author’s criticzl study of the
system—(Both Vedantas).

Sri D. V. Gundappa,
Bangalore.

vee ses wee ] Write to say what a piece of good work
you have dons.
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It is some 35 years since | first read the Binna.
pam. | was struck with the uniqueness of the form
.or mode of the medium adopted by the writer: a.
series of ‘“‘open letters,” or ‘' Representations” as
you call them, addressed to the Lord setting forth
the devotee’s confession of Faith and asking for con-
firmation and blsssing. This is something as unique
in literature as it is supremely appropriate,

ess oee oso And the ease and sureness of voice shown.
in the exposition of the intricate points of the Visishta-
advaita philosophy betoken the authorship of =&
master in the line.

The Binnapam is, from every point of view, a
work of rare and many-sided distinction in -Kannada.

literature. | am glad you have made its contents
available to the large Tamil public and the far larger

English reading public not acquainted with Kannada.

vee »es +». But | see the English version reads well
and brings out the spirit of the original. The notes
you have added are sure to be found helptul,

You have rendered a valuable service to two
good causes at once: that ot Bhagavad-Bhakti anc
that of Kannada literaturs.

Sri C. R. Ramaswami Aiyangar Avl., B.A., B.L,,
Advocate, Coimbatore.

The rendering in Tamil is very simple
and flieid. It is easily understandable by any beginner
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in the study of Sri Vaishnava Siddhanta and the notes
appended are very helptul. This work will help the
reader to understand and grasp fully the Funda-
mentals of the- Three Tathvas (Chit, Achit and
1swara) of Visisthadvaita Pnilosophy.

In rendering it into Tamil and in the notes
appendad, the publisher has closely followed the
language of the great Pillai Lokachariar and has
brought out tha ideas tully,

Duri'ng my Kalakshepams, | used to wonder how
followers of our Sampradaya who have rno knowledge
of Tamil language will understand the riches in the
works of our Acharyas who compiled them 1n Tamil.
This great Poet Maharaja has done great service to
his Prajas to understand and learn this incontro-
vartible Siddhanta by this beautiful composition,

I wish that the small book finds a place in every
‘home and enriches the knowiedge of its readers,
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