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11.—On the Interpretation of some Doubtful
Words in the Atharva-Veda

By Dr. Tarapada Chowdhury, M.A., B.L., Ph.D.

[The system of transliteration followed here differs from that adopted
in the Journal in representing ¥ by r, ® by ], ¥ by ¢, § by r, the
Anunasika " by ~ , and’in marking only the Udatta accent (’).]

Prefatory Note

This is an attempt to find the value of a certain number
of obscure words found in the Atharvaveda. The suggesied
readings and meanings are by no means absolutely certain;
they are to be taken for what they are worth. The main
criteria (besides context) in determining them have been the
following : (1) text-criticism, (2) linguistic principles holding in
the Indo-European or Indo-Avyan languages or in Sanskrit
itself, (3) uses, remarks, or parallel passages in later literature,
and (4) facts otherwise known.
In suggesting an emendation of the text there is always a
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tacit assumption that (1) the mss. either originate from the
same source or could possibly be compared with and corrected.
by each other, and that (2) the tradition has been for the
most part a written one. The results speak for themselves :
but the following facts may be considered. (1) Most of the
mss. come from Gujarat (12 out of the 20 authorities of
S. P. Pandit, who, at p. 16 of the introduction to his edition,
admits giving mostly the Gujarat tradition); (2) S. P. Pandit,
Atharvaveda, vol. III, pp. 216 and 315, remarks (on the
basis of the traditional readings of certain words as compared
with their developments in the later languages) that the
tradition of this Veda is derived from mss. and is not strictly
oral. As to the timc when these graphic confusions [viz., of
p (9) and y (F), kt (@) and # (W), etc.] may have occurred,
Biihler’s Paleographic Charts IV, col. XVI and VI, col. V
show that about the sixth or seventh century A.C. the res-
pective letters began to be sufficiently similar to be confused
with each other.
dksu-

mytyér dsam apadyantam ksidham sedim vadhdim bhaydm :
Indras ca’ksujaldbhyam Sdrvah séndm amiim hatam. 8. 8. 18.

dksum opaddm vitatam sahasraksdm visiwdti : dvanaddham
abhihitam brahmana vi crtamasi. 9. 3. 8.

Sr.=Manava Srautaditra: Mar.=Marathi : MBh.=Mahabharata : MS.=
Maitrayani-Sarihita: Nigh.=Nighantu: Nir.=Nirukta: Nep.=Nepali :
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& vam dandya vavytiya dasr@ gor ohena Taugryé nd jivrik :
apdh ksont sacate mihing vam jurné vam dksur dinhaso yajatra.
RV. 1. 180.5.

Provious Scholars: The commentary on both the AV. passages is
wanting. Sayana on the RV. passage takes dksu- as an adjective
(=vyaptah) qualifying psi- or yajamana- understood; apdh, according
to him, means either antariksam or udakani; ksoni is either nom. du.
(=dyavapythivi) or loc. sing. (=bhiimyam). ‘Eine Art Netz’, BR.
¢ Wagenachse’, Nachtrdge to the shorter Pet. Lex. Geldner, Ved. Stud.
1,136f., equates dksu- with j@ladandd- in AV. 8. 8. 5 and renders it
with ‘pole’, which in RV. 1. 180. 5 is ¢ die Stange der Wagens=Deichsel ’.
He is not, however, sure of the epithet sahasraksd- in AV. 8. 8. 18. See
also his notes, Trans. of RV. vol. I, pp. 233f. Henry (who renders
with ‘perche’ in AV. 8, 8. 18) on AV. 9. 3. 8, Bloomfield, SBE 42, pp. 586
and 598, and Oldenberg, RV. 1. 180. 5, cannot accept Geldner’s meaning
because of the epithet sahasraksd-, which they understand to mean ¢ with
thousand holes’ (Bloomfield). Accordingly Bloomfield, l.c. p. 598, sug-
gests that ¢a covering of wickerwork’ might be meant in AV. 9. 3. 8.
This, of course, does not fit in with the other two occurrences of the
word. Grill renders, ¢ Flechtennetz’.

It seems that dksu- is only a bye-form of dksa-, both
originally meaning ‘pole’, but the latter eventually being
restricted to the pole between the wheels of a chariot, namely,
the axle.. Such duplicate forms ending in -@ and -u are not
rare, cf. for instance: krkavika- AV. 20. 136. 10: krkaviku-
‘hen,’ kridd-RV.1.37. 1, 5: kridu-  playing’ ib. 9. 20. 7, tanyatd-f.
RV.1.180. 12: tanyati- < thundering’, turvdsa- : turvasu-, n. pr.,
pida- : padi-RV. 10. 27. 24 < foot’, mayi- : -mayd- in durmayii-
RYV. 3. 30. 15 “magic’, éayd-f. RV. 3. 55. 4 : Sayu- in sayutrd ib.
1.117. 12, 10. 40. 2 ‘ couch’, édra- : Sdru- ‘ arrow’, harsa- : harsu-
in harsu-mdnt- RV, 8. 16. 4 ‘ joy’, ete.

Prak. akkha- has a meaning ‘a measure of length, four
cubits or twenty-four angulis’,—Seth, Paiyasaddamahan-
pavo 8..,—just the same idea as in the English measure of
ength, ‘pole’. Pali akkhavdia- ‘fencing round an arena for
wrestling’ probably contains dksa- in this sense. Beng. akh-
‘sugar cane’, the w at the end of which is still perceptible
in the pronunciation of Western Bengal, seems more likely
to have come from dksu-, because of its resemblance to a
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bamboo pole, than from ¢ksu-! Beng. (Manbhum, dial.) has
another word akhun to denote a hooked bamboo pole, used
for separating straw from corn.

It seems also probable that Gr. dédvy ‘axe, battle-axe’.
Lat. ascia (<*acsia, cf. viscus: I¢ds, vespa<<*vepsa), Goth,
aqizi, old H. Germ. acchus, Germ. axt, old Ice. ex, gz, Ang.
S. eex,—Boisacq, Greek Dictionary, s.v. aéivy— and Eng. axe
are connected with dksu—dksa-, the meaning in these cases
having conceivably been transferred from the ‘handle of the
axe’ to the ‘axe’ itself.

We shall now see how this meaning suits the passage:
quoted above. In AV. 88.18 @sa- is an uncommon word
which Whitney, followed by Henry, emends to dse- anc
translates mytydr dsam apadyantam as ‘let them go untc
death’s burning (?)’. He remarks, however, that only twc
of his MSS. read dsam, all the rest dsam, ¢ which must according:
ly be regarded as the traditional text, although unintelligible ’
Tt is probably the same word as asd- ¢ nearness’ cerebralised by
mistake, helped probably by the nearness of the preceding
r.3  Mytyér asam, ete., can then be paralleled by 3. 11. 2b=RV
10. 161. 2b, yddi ksitdyur ydde va pdreto yddi mrtydr antikdr
nitd evd. If this be acceptable, we may modify Whitney’s
translation thus: ““ Let them go untc the nearness of death
unto hunger, debility, the deadly weapon, fear; by pole anc
net, O Sarva, [do thou] and Indra slay yonder army . Poles o
the net or the club are referred to as instruments of killing
in the same hymn: v. 5, anidriksamm jalam asid jaladandi
diso mahih : tend 'bhidhiya ddsyan@m Sakrdh sénam dpavapat.
v. 11, trnédhy énan matydim Bhavdsya ; and v. 12, Sadhya ékari
jaladanddm udydtya yanty &jasa: Rudrd ékam Vdsava ékam.
Adityair éka ddyatah.

1 Varéa- is given as a synonym of iksu-, Dhanvantari- and Raja-
nighantu, ASS., p. 156. Hindi akh (besides ikh) is probably a case of
assimilation, iksuh > ikkhu >* ukkhu> @kh. Cf. Pr. ucchu=tksu-, Brug-
mann, Kurze verg. Gram. d. idg. Sprachen §330.

2 Such irregular cerebralisation is found elsewherein the text. Cf.,
for instance, yitibhyas tva 3. 10, 10, sdri nas ebhik 2. 35. 2, vi tasthiré
4. 6. 2, ete,
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AV. 9. 3. enumerates the different things used in the
construction of a 4al@, a particular kind of thatched house
still in common use in India. A description of a modern 4aGla
with reference to the Atharvan hymn may be found helpful in
properly understanding the hymn as a whole and the verse
under discussion in particular. In the Manbhim district,
before the walls are raised, a frame-work of the house is made
by fixing posts (upamit-!, v. 1) at short distances which are
connected at the top by posts running all round (parimit-, v. 1).
On these connecting poles rests one end of the slanting cross-
poles (saidarnéd- 2, v. 5), which, with their other ends, hold the
dividing pole at the top (pdrisvaiijalya-3, v. 5, visavdnt-, v. 8).

These are laid over with sliced pieces of bamboo (prob.
paladd-%, v. 5 and 17) tied to the crosspoles by means of
strings, made of a kind of grass, or bamboo-skins (v. 4). The
top of this frame-work is then covered with straw, which is
kept together by means of sliced bamboos spread upon it and
tied to those below (v. 17). Walls are then raised, or, in some
cases, the supporting posts are first connected by a net-work of
rushes (v. 18), which is then plastered with earth. Sometimes
the crosspoles of the thatch hang down a little beyond the walls
and are then supported by a series of slanting poles, fixed
against (pratimit-, v. 1) the outer sides of the supporting poles.
Of furniture in such a house, two pieces are almost invariably

1 Upamit-, parimit-, and pratimit- are all from the root mi- ¢ to build °,
‘10 erect’. Upamit- is found also in RV. 1. 59. 1, 4. 5. 1, where a support-
ing pillar or post is intended, as well as mit-, ib. 10. 18. 12, with the same
meaning,

2 Samdaminéd- usually means ‘tongs’. These poles are so called,
because each pair of them holds the ridge-pole as a pair of tongs. In
'Beng. they are called kdci ‘scissors’, which gives the same idea.

3 Pdrisvanijalya- is probably a corruption for—svaiijanya-, * that which
is to be embraced (viz., the ridge-pole, by the cross-poles on either side) ’;
cf. Ppp. reading, parisvaiicanadasya. For interchange of n and !, cf.
kanydna- RV. 8. 85. 5: kanydld-AV. ¢ maiden’, pésani-f.: pedala- < beauti-
ful’, mulali-AV : mypnali- <lotus-stem’, and Wack. 1. 175 (c). n.

4 Paladd- seems to be a Prakritism for pra-rada-, containing the root,
rad- in the sense of ‘scraping’, ‘slicing’, ¢ splitting’, cf. tdsara- : trasara-,
* shuttle®.
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to be found : the sling (4ikyd-, v. 6), made of ropes, for hanging
vessels on and the bamboo pole, sliced or intact, for hanging
clothes on. The latter is hung down either from the crosspoles
or from the ridge by means of cords tied to either end. When
heavily laden, it would, of course, make a curve and thus
resemble a head-band (opaéd-, for which see below). This must
be intended by dksu- in the verse under discussion (viz., 9. 3.
8); the epithet ‘thousand-eyed (sahasraksd-)’—which, under
any circumstances, would be an exaggeration—referring to
its knotty joints. These, oval and slowly rising, resemble the
eyeball to some extent, and for this reason they are often
referred to as the ‘eyes’ of bamboo, cane, sugar cane, ete., in
Bengali and other modern Indian languages.*

Accordingly, we may translate: ¢The out-stretched
thousand-eyed pole, (like) a headband, hung down from (dva-
naddha-) and tied on to (abhihita-) the ridge, do we unfasten
with our spell””. The two epithets dvanaddha- and abhihita-
are significant as referring to the clothes-pole.

The RV. verse may be translated: «“ May I turn towards
(i.e., be inclined to give) a present for you, O wonderful ones, by
the offering of a cow, like the aged son of Tugra (viz., Bhujyu).
Through your greatness, from water he goes to the earth; by
you two (vam) his pole of distress is shattered, O adorable
ones.”

The pole here intended must be that, with slings at both
ends, used for carrying loads (vivadha- or wihangika-, Hindi
bahang), the idea being that he was thereby relieved of the
load of distress that he had been carrying. I take here apdh as
ablative singular of dp-, cf. Grassmann, s.v. dp, for use in
singular; ksoni as instrumental singular of ksoni- ‘earth’,
which is quite in consonance with the pada-patha’s considering
it a pragrhya, cf. Ved. Gr. § 72. 2 (c), and the pada-text of astr:
AV. 6.217. 3b, mahi 18. 1. 39b etc. ; mihind=mahi(m)na, the first
vowel lengthened for the sake of metre and then confused with
mihina-, which accounts for the accent; cf. pdthistham AV.

1 Nepali has akhato for notches, which seems to be an extension of
aksa-.
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14. 2. 6d (pathesthdm, RV. 10. 40. 13d), ¢ accented as if it were a
superlative’ (Wh.); and v@m in d as instrumental dual, cf. RV.
1. 158. 3a, yukto ha ydd vam Taugrydya perir vi mddhye drnaso
dhdyi pajrdh, and ib. v. 4d, md mim édho ddsatayas cité dhak prd
ydd vam baddhds tmdni khidati ksém. For the story of Bhujyu’s
deliverance from the waters onto the dry land, cf. RV. 1. 116.
3-5, 117. 14, ete.

dksya-

¢hi jivda tréyamanarm pdrvatsyd *sydksyam : visvebhir devair
dattdm paridhir jivanaya kdm. 4. 9. 1.

Previous Scholars : ¢ parvatasya trikakunnamno gireh aksam asi caksur
bhavasi’— Sayana. ¢.... bist eine Salbe vom Gebirge (?),’—Grill, who
referring to 19. 45. 3 (parvatiyam drjanam), suggests an emendation to
dnjana-. Quoting Roth’s opinion that dksya- may mean *belonging to
the eye, 4.e., an eye-ointment ’, he remarks that the characteristics of the
remedy do not admit of such a limitation and that he can rather conceive
of an epithet aksayya- or aks ara-. ‘‘Come hither ! thou art the living, pro-
tecting eye-ointment of the mountain given by all the gods as a safeguard
unto life.”’—Bloomfield, who remarks in the notes, *“ Aksham does not
mean ¢ eye’, akshyam is otherwise unquotable. Nevertheless we have trans-
lated akshyam, for the passage seems to be a tantalising reverberation of
Sat. Br. I1L 1. 3. 12 (viz., ygtra va Indro Vitramghams tasya yad aksy sit
tar giriim trai-kakydam akarot tad yad traikakydarw bhavati caksusy evai
‘tag caksur dadhati). He refers also to MS. III. 6.3. and TS. VL. 1. 1. 5, each
of which gives a version of the same story. ¢ Come thou, rescuing the
living one; of the mountain art thou for the eyes (2)...."— Whitney, who
remarks, “ The meter indicates that the true reading at the end of b is
dhksyam. .. .; but dksya is unknown elsewhero and its meaning in this

connection is obscure.”

The bad construction and obscurity of meaning which follow
from the usual way of splitting b seems to suggest that we have
to deal here with two words instead of three, viz., pdrvatasya
asydksyam, * living in the mouth of the mountain’. This would
be a fitting epithet for @iijana-, one variety of the soft rock from
which it is made being found in the cavities of some mountains,
the other in the beds of certain rivers ; cf. v. 10, yddi v@’st traika-
kuddin yidi yamundm wcydse : ubhé te bhadré niémmi. ..., and
sawvirdailjana- and sroto’ijana- in Vaidyaka, e.g., Dhanva. and
Raja., p. 125, Bhavaprakisa, Sriveinkatesvara Press ed., p. 43.
Asydksya- (to be read asiaksia-) contains the present stem of the
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root ksi- ‘to live’ (cf. pres. ksiyanti) followed by the suffix -a,
formed like cakram-asajd- RV. 5. 34. 6, a-pady-d- ib. 1. 148, 5,
sadapyn-d- ib. 5. 44. 12, etc., Ved Gr. § 115. 3a, which (denoting
the agent) normally accent the suffix. The verse may th:uqzl_be
translated : ‘Come thou! rescuing the living one, who art a
liver in the mouth of the mountain; given by all the gods, an
enclosure, as it were, for life.”

The confusion of the copyist of the pada-patha is easily
accounted for in the reminiscence of the story referred to above
and in the fact that @fijana- generally means an eyc-ointment.
I say, ‘generally’, because there are indications in the same hymn
and elsewhere that it was applied to other parts of the body as
well, being thus equivalent to an ordinary ointment or medicated
oil. Cf. v. 4., ydsya’Ajana prasdrpasy digam-angam pdrusparuk :
lito ydksmam vi badhasa ugré madhyamasir wa ; v. 8, trdyo
dasa GRjanasya takmi balisa dd dhik ; and 19.45. 5, dksvai *kain
manim ekam kynusva snahy ékend pibai 'kam esam : cdturviram
naiytébhyas catidrbhyo grahya bandhébhyak pdri patv asman.

In this connection may be considered dhi- in v. 8 quoted
above. The present state of accent and the padapatha require
us to take adahih as two words and the commentator accord-
ingly explains dhi- as ‘ snake-poisoning.” But coming together
with takr ‘n- (fever) and baldsa- (cold ?)? it would rather refer to
some malady as Whitney also has suggested. No disease of
the name, however, is known. I should think that it is one
word, addhi- ‘burning, i.e., the sore caused by burning,” cf.
ajami- “birth’ RV. 3. 17. 3, abhogi- ‘ enjoyment’ ib. 1. 113. 5,
samtani- ‘ clashing noise’, etc. As ointments, including medi-
cated oils, are prescribed for fever, cold, and burnt-sores, in
their various stages, this meaning would suit the context quite
well.

ddriaksna-
ydt te visah paridhiinam yam nivim krnuse tvdm : Stvdrm
te tanvé tdt kynmah samsparsé *draksnam astu te. 8. 2. 16,

1 Baldsa- is used frequently in the medical Sastras as equivalent
to kapha- or slesman- ¢ phlegm ’, ¢ expectoration.’ Cf. Astangahrdaya, Satra.
23, 19 ; Uttara. 40, 31; and B.R., s.v.
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Previous Scholars: ‘tac ca vastrarm sawmsparée visaye adraksnam
ariksam yatha mardavam asnute (for astu te) vyapnoti gacchati tathd
kyrnmah.’—S&yana. °..nicht rauh sei’s zur beriirung dir’—Ludwig, p. 497.
¢..puisse ce contact t’étre une caresse '—Henry. ¢..not rough to thy.
touch s} 't be'—Bloomfield. ¢..be it not harsh to thy touch’—Whit-
ney, noting that “SPP, reads ‘with all his authorities* ddriiksnam in d.
Our mss. might doubtless all be understood in the same way, but some of
them look more like -dii- or -di-; -rii-, which our text unfortunately
gives, is not found in any; ueither ritksna nor driiksna appears to be
met with elsewhere.”’

Adraksna- is undoubtedly the cor.ect reading, which even
the corrupt ’duksanam of Ppp. points to. The word apparent-
lv contains the root druh- ¢ to harm’, followed by the suffix -sna,
Ved. Gr. §118, and preceded by the negative particle. The
absence of aspiration in -dru- points to the fact that -ks- in
cases like this represents an earlier -gzk-,! which has been lost in
Sanskrit, Wack. 1. §209. a.

The lengthening of the root-vowel is similar to that found
in tiksnd- ‘sharp’: tij- ‘to sharpen’, tigmd-, TS. hdliksna- :
VS. haliksna- ‘a kind of animal’, §1ksd-: 4iksa- ¢ phonetics’,
which, according to Wack. I. § 39. n., have their 7 from the
desiderative, where 7 is found several times before -ks-, partly in
place of older ¢. To these may be added niksana-: niks-
‘pierce,” and probably diks- ‘to initiate a pupil’: dis “to
direct’ and r@ksa- ‘rough’: ruj- ‘to break’, ‘to harm’, with
the same underlying idea as in ddritksna- (BR. connect it
with r#s- ‘to make dusty’, which is not convincing, both as
regards meaning and change of -s- to -&-, cf. Wack. 1. §118. n.).
As instances of the lengthening of u gives Wack., loc. cit.,
pratyavarihya : pratyava-ruk- (Aufrecht, AB. 427), nirahya,
AB. 7.5.1: mir-uhya, tusnim ‘silent’: tus- ‘to be silent’, VS.
sttind- : elsewhere, sumnd-, Up. siksma-: VS. SB. suksmd-.

It will be seen in the above instances that the i or «

1 Other instances from the RV. are: ddksat 1.130.8, 2.4.7, duksi 2.1.10,
daksi (voc.) 1.141.8, daksiseh (g.s.) 1.141.7, ddksoh (g.s.) 2.4.4: dah-
‘to burn’; aduksat 1.33.10, aduksaia 1.160.3, duksdh, 7.4.7, duksdn 1.121.8,
duduksan 10.61.10, 74.4, diduksat 7.18.4 : duh- ¢ to milk’, ete. In all these
cages the pada-te:ft replaces d (the second one in reduplicated stems)
by dh after the manner of later Sanskrit. Cf. Wack. 1. § 160,
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in each case is followed by a conjunct whose last member or the
last two, when it consists of three, arc continuatives. Such
conjuncts are, of course, easier to be pronounced as one whole,
whether at the beginning or in the middle of a word. There
grew up thus a dialectical tendency, as testified by TPr. 21.7.9
(mentioned in Wack. I. § 240. b), to consider such a conjunct
in the middle of a word as belonging to the following vowel.
The heaviness of the immediately preceding vowel, which
is usual before a conjunct, becing thercby shaken, there was
occasion for a compensatory lengthening which is what we have
in the above instances. The reason, then, why this pheno-
menon is not universal may possibly lie in the fact that the
spelling was constantly corrected, where etymological connec-
tions were obvious.

Adriiksna- would thus mean ‘unharming’ (cf. drubila-
in Man. Sr. 2.14.14,..drubilam ohalain vasalk paridhaya. .,
¢ putting on rough, new clothes’) in the above passage: ““ That
which is thy cloth for putting round, the waist-strip that
thou makest ; we make it auspicious for thy body, be it unharm-
ing in touch to thee.”

ddroghavila

krnuld dhiumdm vrsanak sakhays droghdvitd vacam decha :
aydim Agnik prianasit suviro yéna devic dsahania ddsyin.
11.1.2=RV. 3.29.9, which has krnota. .vrsanam in a, ’sredhanta
itana vijam decha in b, and deviso in d.

V.l.: Wh.'s collation-book gives -avitah in.b as pada-reading without
noto of variant. SPDP. gives -awvita, following one or two of his mss.
and the commentator. Ppp. is corrupt, but has in b, adrogha vita vatam
matsa.

Previous Scholars: ¢ adrohakaringm sucaritranam avita raksita vacam
accha . ..ygrapam vacam abhilaksya,’—Say. ¢ Adj. Wahrhafbigke{t liebend ’
—BR. Bloomfield, p. 611, thinks that the Saunakiya text scarcely yields
sense in b, and that the RV. and the Ppp. texts suggest the reading,
ddrogha vita vdjam dccha or ddroghG dveta etc., on the basis of which
he translates: ‘unharmed by wiles go ye into the contest.” Henry
translates b, ‘dans la direction de la parole (sacrée) confiants dans la
faveur du (Dieu) inoffensif.” ¢ Make ye smoke, O ye bulls, companions,
ye that are aided by the unhateful (?), unto speech: the Agni (is) fight-

overpowering, having good heroes, by whom the gods overpowered
the barbarians ’—Wh.
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Adroghavita vicam dccha seems to be an exact paraphrase of
dsredhanta itana vijam decha in RV.  Adroghah and dsredhantah
both mean ‘unharming’ or ‘unharmed.” For double Sandhi
between ddroghah and avitd, see under eru. The meaning
‘to move’, ‘to go’, for av-, given in the Dhatupatha and
quoted by BR., has to be assumed for several cases: for
instance, avatkd- in adé ydd avadhdvaty avatkdm ddhi pdrvatat :
tdt te kynomi bhesajim subhesajam ydthd ’sasi, AV. 2.3.1,
‘what runs down yonder, gliding off the mountain’, ete.!;
dvani-2 ¢ stream’, ‘river’, or ‘course of river’, connected by
some with av- ‘ to protect’ and by others with dva ‘ down’,
both unsatisfactory: wud-dvantau in ahdm enav ddatisthipain
givau érantasddav wa : kurkuriv iva kijontdv uddvantau vfkav
iwa, AV. 7.95(100). 2. ‘I have made these two stand up
like two weary-sitting cows: barking like dogs (du.) springing
up like wolves (du.)’3; pra-av- in maridbhih pricyutd meghih
pravantu prthivim dnu AV. 4.15.9 ¢, d, ‘let the clouds dropped
forth by the Maruts glide along the earth’4, etc. For the older
form awita instead of avata, cf. RV. 7.59.6, & ca no barhik sddaia
*viti ca sparhini ditave vdsu.

Véacam is a case of de-voicing, which, so common in the
Ppp., is also found several times in the Sa,unu,kiya. text; cf.,
for instance, dva-tiryatih (mss.) for -dirya- (Wh.) in 19.9.8d,
4dm no bhiumir vepyamainic $dm wlki nivhatam ca yit: $di
gavo IShitaksirah Sdm bhiumir dvatiryatil : vildvati for vidha-

1 Whitney ronders “ What runs down yonder, aiding (?) off the
mountain,” and remarks, “ Avatkd (ava °tkdm : quoted in the comment to
Prat. i. 103: ii. 38; iv. 25) is obscure, but it is here translated as from the
present participle of root av (like ejatkd, v. 23.7. [of. abhimadayatkd,
QB;, viksinatkd, VS.]); this the comm. favours (vyadhipariharena rak-
sakam).”

2 Johansson, IF. 2, 62, derives dvani- and avatkdi- (fn. 2) from an
L.-E. root eye- ‘to be wet.” Cf. also Persson, ib. 35, 200.

8 «....like (two) growling dogs, like (two) lurking (? ud-av) wolves,”—
Whitney, noting, ‘“The comm. explains uddvantau by goyuthamadhye
vatsan udgrhya gacchantau : Henry renders, that watch one another’
[He would reject ud in a]”’,

4 Whitney renders ¢, d:  let the clouds, started forward by the
Maruts, show favour (pra-av) along the earth.”
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(BR.) in 12.2.38d (of which ¢, d are repeated as ¢, d of v.
52), mithur grdhyaih prd vadaty drtim mdrtyo nitya : kravyad yin
agnir antikdd anuwvidvin vitdvati; priyasam for bhriydsam
(Say., Wh., Weber) in 3.5.4c, Sémasya parndk sdha ugrdm
dgann Indrena datté Vdrunena Sistdh : tdm priyasam bahi
récamano dirgh@yutviya Satdsiradaya ; bhaycikeh (majority of
SPP.’s and one of Wh.’s mss.) for -rjikak in 18.1.30¢ ; mathavyin
for madhavyin in 2.35.2c; ydti for yddi (Wh.) in 10.3.6b,
svapndin suptvii yddi pisydsi papdm mygdh srtim ydti dhivad
djustam : pariksavic chakinek papavadad aydm manir varand
varayisyate, ete.
aparaparandh

avastdm enam dsvagam dprajasam karoty aparaparané
bhavati kstyate. 12.5.45. (12.11.7). y4 evdm vidiso brahmandsya
ksatriyo gim adatté. v. 46.

Previous Scholars: ¢Adj. ohno Forsetzung, ohne Nachkommens-
chaft’,—BR. “ Elle lo prive de fortune, de patrimoine, de posterité : il
n’a plus ni ancétres ni descendants, il perit....,”—Henry. ¢Celui (viz.,
sense) de apardparand parait ressortir & la fois du contexte et de 'analyse
du mot,”’—ibid., commentary, p. 259. ¢ Without ahode, without home,
without progeny, she makes him; he hecomes without succession (?); he
i3 destroyed : ”’—Whitnoy.

BR. and Henry evidently connect aparaparanah with para-
para- which expresses the idea of relativity such as, ‘ far and
near ’, ‘ prior and posterior ’, ¢ before and behind ’, etc. But how
they explain the suffix -na is not clear. Inits absence it would
rather have meant ¢ without anything else to stand by, far or
near, before or after, in future or in the past’, ¢ all alone by hin-
self’, ¢ stranded in the world’. A change in accentuation would,
however, enable us to see in it two words (with double Sandhi),
*dparah ¢ devoid of riches (: 7ai- < riches’) ’ and *dparanah ¢ devoid
of pleasure’, cf. dpavrata-, dpodaka -etc. For the correspoifd-
ence, a-(before consonants) : @y-(before vowels), cf. Wack. I. § 91,
Ved. Gr. § 362. Compare also éatd-ra- RV. 10. 106. 5, which,
according to Grassmann and Macdonell (loc. cit.), has rai- for its
second member. '

aralaki-
€yam agann osadhingm viridhd@m virydvati : ajasyngy drataki
tiksnasdyngt vy ysatu. 4. 37. 6.
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Previous Scholars: “ ard adataro himsakah tan asmat sthandt atayati
ucctayati'ti ardtaki; tiksnadrngi tiksne ugragandhe spngakyti phale yasyah
evarhgunavidista,”——Sayana. “N. der Pflanze Agagriigi oder Beiw.
derselben. ....... Vielleicht verwandt mit ardla.”——BR. * Hither hath
come this mighty one (viryfivant) of the herbs, of the plants; let the goat-
horned ardtaki, the sharp-horned, push out ’.——Wh. Ludwig and Bloom-
field also do not translate ardtaki, nor ajadyngi, and they consider tiksna-
4ragt as if in the instrumental (¢ with its sharp horns’).

Arala- in arataki is evidently the same word as ardda-'in
MS. 2.5.9, p. 59. 17, arunds tupardé caitreyé devinam asisi (2) $yété
"yahsrigah ’Saineyd ‘sur@nam, té surd utkrodino ’carann, arddo
*smitkas tapa 3 ro *misam iti, and aradi- in S.Br. 4. 5. 5. 5, atha
yad up@inéy’b, hutvd urdhvgm anum@rsti tasmad im@ ajg araditara
Akrgmamand iva yanti, and in TS. 5.6.21.1, ...... varunt kysné
vadé aradyan ® divydv rsabhai parimarad. Sayana explains
aradyan in TS. as ucchritaérngaw * high-horned’, but in view of
the passage from MS. quoted above, where ariida- is contrasted
with t#pard- hornless’, the meaning seems to be simply ‘horned’.
The first element in arata-, viz., ara-, is most probably connected
with ard- ‘ spokes’, ala- ‘sting of the scorpion (or, of an insect in
general, cf. alin- *bee’)’, dra-awl’, ete., all denoting something
pointed, considering how frequently the idea of piercing is asso-
ciated with ériga- < horn’, of. éidite §fnge raksase vinikse RV. 5.
2.9d, ¢ he sharpens his (two) horns in order to pierce the demon.’
The second element is the suffix -fa, so frequently found in
Apabhramsa. It is probably identical with the suffix -ta, 3 cere-
bralised through the influence of the neighbouring r-sound,

1 Bans. ¢, between vowels, regularly becomes -d- in Prakrit, and most
of the modern Indo-Aryan vernaculars, cf. Pischel, Prak. Gramm, §192;
G.eiger, Pali Gramm.,, § 38,

2 Sayana (followed by others) connects aradyad with gsabhuit and
accordingly takes arGdya- as the stem; but in view of the other two pas-
sages it seems preferable to take aradi- as the stem, the word qualifying
vaéé.

8 Suffix -ta is found in dn-ap-ta- RV. 9. 16, 3 ‘not watery’: ap- ¢ water’,
dntita- AV.6.4.2, 8.5.11 ‘near at hand’: dnti- ‘near’, dmanyuta- AV. 12, 3. 31
‘not wrathful ’: manyi- ¢ wrath’, avaté- ‘well’: dva ‘down ', pdrvata-
‘ mountain’ (lit.,* rugged’) : pdrvan-joint, érémata- :* sroman- (Grassmann),
etc. It appears as -ite in puspita, phalita, ete.
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although not immediately preceding.! For lengthening of the
stem-vowel next preceding the suffix and a similar cerebra-
lisation, cf. krkata- < neck-joint ’: krka- ‘ throat’, érngata- ‘ Trapa
bispinosa’: ériga- < horn’.

Later Sanskrit ardle- < bent’, < curved’, ‘crooked’, must
be a further development of the same word. From ‘horned’
to ‘bent like a horn’ secms to be an easy step. Intervocalic
t > d > 1()is a common phenomenon in middle Indian, cf.
Pischel, Prak. Grammar, § 238 ; Geiger. Pali Grammar, § 386.

As is clear from thc quotation from Sayana above and
from the synonyms visanikd- and mesadrngi- given in the
Dhanvantarinighantu, p. 23, the names and various epithets of
this plant (Odine pinnata) are due to the hornlike shape of its
fruit. The last two pidas of the above verse may be translated :
“Let the horned ajaérngi (° goat-horned’), the sharp-horned,
(or, with its sharp horns), pierce (the Gandharvas and Apsarases,
mentioned above).” Cf. arayydm brakmanaspate tiksnadrngo
“dysann the RV. 10. 153. 2, $rngabhyam rdksa rsaty dvartim hants
_cdksusa AV. 9. 4. 17, ete.

alagji-

visalpdsya vidradhisya vatikardsya valajéh : ydksmanam
sdrvesam visdm niravocam ahdm tvdt. 9. 8. 20.

Previous Scholars: Alaji- has been rightly identified by BR. and
others with «laji- of the medical Sﬁstras, but the meaning of the latter
has unfortunately been narrowed down, doubtless through an oversight,
to  a disease of the eye’, and Bloomfield goes so far as to render it with
¢ inflammation of the oyes’. Henry reads balaji- instead. Whitney does
not translate it.

As a matter of fact, alaji- appears to be a kind of boil
which may be formed in any part of the body. BR. were
misled by the occurrence of the word among discases of the eye
in Sudruta, Uttara. Chap. 2, and thought they found support
in the word andhalaji- (ghan@m avaktram pidakam unnatam
parimandalam :  andhalajem alpaptyam tam vidyat kaphava-
tajam, Susr., Nidana. Ch. 13, 6) which is simply a boil without a

1 Cf. Pa. pati: prati, Pa. pathama-: prathema-, Saroh. darvaghGta-
class. carvaghata-: aghata-, guruda-: garutmant-, class. asypata- ¢ bleeding’
(lex.) : asrk-pata-,—Wack. 1. § 146 (a), para 5.
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mouth. Bhelasamhita, p. 91, considers the fifth layer of skin
(of which it counts six layers) as the base of alaji- and vidradhi-,
and Susruta, Sdtra. Ch. 2. 7, 9, considers it as due to the
morbidity of the flesh, along with various kinds of tumours and
swellings (adhim@sa-"rouda-"réo- *dhijihvo-"pajihvo-’pakusa-gala-
Sundika-’laji- mamsasamghatau-’sthaprakopa-gela [ganda)- ganda-
mala-prabhrtayo mamsadosajah). Vagbhata counts it among
boils due to Gonorrhoea (prameha), dahati tvacam utthane bhyéam
kasta  visarpini :  raktakrsnatityt-sphota-daha-moha-jvaralajs,
Astangahrdaya, Nidana. 10, 39 (cf. Susruta, Nid. 6.14. 18). ‘alaji
burns the skin, while rising, is very troublesome, expansive,
reddish black, and attended with severe thirst, eruption, inflam-
mation, fainting, and high temperature ’; among diseases of the
face, gandalaji sthirah Sopho gande dahajvaranvitak, ib. Uttara.
21. 12, ¢ a gandalaji is a firm tumour on the cheek, attended with
inflammation and high temperature’; among diseascs of the
eye, kaninasya'ntar alaji Sopho ruk-toda-dahavin, ib. Uttara.
10. 9 (cf. Susruta, Uttara 2. 8.), ‘alaji is a tumour in the pupil
with pain, pricking sensation, and inflammation’; and clsewhere.
A comparison of the above passages would point to its being a
boil or tumour similar to vidradhi (abscess), but much smaller.

dlpasayu-

yé ma krodhdyanti lapita hastinam maddka iva : tin ahdm
manye didrhitan jdne dlpasayiin iva. 4.36.9.

V. l.—Sayana has kpitah (=upadigdhah, samkrantak) in a. aud
durhatan (=dustahananena visayikytan) in c. The pada- mss. read lupitd,
which SPP. emends to -#h. Whitney suggests emendation to lapitri.

Previous Scholars : ¢. ... jane jenasarnghe tatsamcarasthule avastithan
alpadayin, parimanatah, alpakayah sayenasvabhavah samcaraksamah kita
alpadayavah, te yathd pranisamcarena hanyante tadvad aham andyasena
apunarbhavarh  hanmi'tyarthah.’—Sayana. ¢Ein bestimmtes listiges
Insekt oder dgl.’—PW. (V. 10556), and others have followed (‘ Ungeziefer’
—Grill, ¢ small vermin’—Bloomfield, ¢mites (?)’—Whitney), except Lud-
wig, who translates: ¢ die mich erziirnen, zum sprechen gebracht (wie
fliegen den elefanten) | mein ich, sind sie ungliicklich, nur kurze zeit im
volk verweilend.|’ Grill (‘durch Gesumm ’) and Bloomfield (¢ with their
jabber’) scem to consider lapita as if in the instrumental.

The redundant syllable in the first pada and the two obscure
words lapitd (or lipitdk) and dlpasayu-, which can hardly be



40 INTERPRETATION OF DOUBTFUL WORDS. [3.B.0.R.S.

reconciled with the context in a satisfactory manner, make it
obvious that the passage is corrupt. The meaning of dlpadayu-
as given by Sayana and hesitatingly followed by others is a
mere guess. The word does not appear to be found anywhere
else. Sayu- is found elsewhere in the sense of  the sleepy one’,
especially the snake called ajagara, or of ¢ couch’ as in Sayutric
(RV.). Neither of these meanings would suit alpadayu-, which,
as a Bahuvrihi, would mean ‘one having few éayus’. On the
other hand, the adjective ddrhitan, which means ‘ miserable’ as
in RV. 8. 19. 26 (nd tva rasiya 'bhisastaye vaso nd papatviyo
santya : nd me stotis *mativi nd dirhitah syid Agne na papdya),
suggests that dlpasay@n is probably a corruption for dlpapasan.
(so also Grill, p. 139). Compare, AV. 12. 4. 25, anapatydm
dlpapasum vast, krnoti purusam, and 4. 17. 6, ksudh@mardim
trsn@mardm agétam anapatydtam, where, as in many other places,
want of cattle is considered equivalent to misery. The process
might have been this: by an unconscious metathesis in the mind
of the copyist dlpasapin was written in place of - pas@n, which
then was easily simplified to -$ayun, helped by the similarity of
the letters p (4) and y (&) ?! as well as by the comparative
intelligibility of -$ayu- as against -dapu-.

The first hemistich seems to have originally read, yé e
dhdyanti lohitii (or -tdi) hastino masika iva. The first step seems
to have been probably the intrusion of the root krudh- from the
following verse, after which lokitd (or -tdm) might have been

1 Another curious instance of confusion of these two letters, followed by
a syncopation of the proceding vowel, appears to be abhiéastya- in 6. 120. 2,
bhamir matd *ditir no janitrar bhrdta *ntdriksam abhibastyd nah,: dyadr nah
Pita pitryac chdm bhavati jamim ptvd md’ va patsi lokdt, which is of such an
obscuring character that Whitney is forced to remark ; ¢ the variants are of
the kind that seem to show that the text was unintelligible to the text-
makers, and that we are excusable in finding the text extremely obscure ’.
1f, however, we see abhidastya(h) < -dastiyah < - éastipah, the meaning is
quite clear : “ The earth our mother, Aditi our birthplace, the atmosphere
our brother, are our protectors against imprecation; may heaven our
father be weal to us from paternal (guilt); having harmed my relatives,
may I not fall down from the wished-for-world”. The reading in a,
dbhidasta énah, in TA. 2. 6. 29 is due to a different kind of confusion, that
between p (q) and e (¢ ); thus, dbhifasta énah < -fasti panah< -astipa
naeh. For other examples, see eru.
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consciously changed to lapitd (¢ jabbering’ ?) in order somehow
to agree with it and, of course, the genetives me and hastino to
the corresponding accusatives. Sucking of blood being what is
expected of the piddcas, the eaters of raw flesh (cf. AV. 5. 29. 9,
kravyddam Agme rudhirdm piédcdm ), against whom the whole
hymn is directed, the verse may be translated (with these emen-
dations) : ““Those who suck my blood as mosquitoes that of the
elephant ; them I consider wretched, as, among the people, those
who have few cattle”.
dvarjusiném

turdnam dtur@n@m visdm dvarjusingm : samailu visvdlo
bhdgo antarhastim kyidm mdama. 7. 50(52). 2.

todm no vavav es@m dpurvyak sémandm prathamdl pitim
arhasi suténam pitim arhasi : uté vikinmalingm visim vavarji-
sindm : vidva it te dhendvo duhra asiram ghrtdm duhrata asiram.
RV. 1. 134. 6.

Previous Scholars: ‘dyatakriyam aparityajantinGm’,~—Sayana
on AV. ¢ Ob reich sie!sind oder nicht, die Leuto helf kein Widerstand ;
...... ?——~Grill. “Of the quick, of the slow, of the people that cannot
avoid it ( ?), let the fortune come together from all sides, my winnings in
hand”.— Whitney. ¢ The meaningof dvarjusingm in b is extremely
problematical ; the translators ¢ wehrloss ” ote. Comparison with visém
vavarjusinam RV. 1. 134. 6. and the irregularity of the unreduplicated
form, make the reading very suspicious; Ppp. has instead devayatim....”
—ibid., notes. Grassmann and the RV. translators in general consider
vavarjusin@m as containing vgj- ¢ to spread’, thus meaning thosc who
have spread the kua-grass’.

The meaning given to vavarjésinam in RV. may suit the
context quite well, but visim vavarjisindm and vidam dvarjusi-
nam are so much alike that one cannot help thinking that they
probably express the same idiom and contain essentially the same
words. Both vavarjusingm ( : vrj-’ ¢ to spread’ ) and dvarjusinam
{:vrj- ‘to give up’) are irregular if they are really perfect parti-
ciples with -vas, the former because there is scarcely another
example in Sanskrit of -vas with the strong stem of the
perfect,! and the latter because of the want of reduplication.
The Ppp. reading devayats(nd)m ¢ worshipping the gods’ in the

1 Cf. Ved. Gr. § 491-92: Brugmann, Grundriss § 136. para. 4, *die
Waurzel silbe erscheint meist in Tiefstufengestalt, regelmissig im Aris-
chen, ... ” The latter, loc. cit., notes some exceptions from Gr. and Goth.
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corresponding passage seems to be a paraphrase of dvarjusinam
in the Saunakiya text. For the phrase, cf. RV. 1. 36. 1 (viédm
devayatinam), 1. 77. 3, 3. 6. 3, 7. 69. 3 (devaydnitr visdh).
Now, dvarjusinam, if containing dvas- ¢ help, protection ( of the
gods )’ and root jus- ‘ to enjoy ’, ‘ to relish ’, with suffix -¢, would
give almost the same idea. The Rigvedic passage might in
that case be considered as containing visgm u avarjisinam,
which would first became visam v avar-, as in VS. 23. 44, édm v
astu tanvé tdva, or AV. 6. 56.3, sdm v asnit ’ha @syam, and later
on, when the meaning had become obscure with the conse-
quence that vevarjusin@m was considered one word, -m would
naturally be changed to Anusvara. Change of -as to -ar is not
regular, but there are instances. Cf. drnar-vis-. RV. 1. 121. 7:
anas- and Wack. L. § 28 (y). Or else, which is more likely,
tvar- may be a parallel stem with dvas-, just as amnar-: amnas-
(Pan. 8. 2. 20). wsdr-: usds-, Udhar-: Wudhan-: udhas-; dhar-:
dhan-; ratharyati: rdtha-, vidhar- : vadhd-, vanar- in vanargi-,
vandrgdd-: vdna-, saparyati-: sap- ‘ to worship’, ete.

Avdr- in avir mahd Indra dadrhi $rudhi nak $uséca hi dyauh
kst nd bhisit adrivo ghynéin nd bhisé adrivak . . . . .. RV.1.133.6,
in the hymn just preceding the one considered above and attri-
buted to the same Parucchepa Rsi, may also be the same word.
It has been so far considered an instance of avds- * downwards ’,
—the only instance of its ending in . But its identification
with dvas- gives a much better meaning, when dadrh: (which
has been tabulated by Grassmann under dar-, dir-, ¢ to burst ’,
‘to split up’, with a query) is, at the same time, considered a
form of the root dr- ‘to take notice of’, ‘to regard’, which
would be quite regular: ¢ Take notice of our great cordial
(Grassmann, s.v. dvas-, meaning ii), O Indra, (and) listen to
us: for the heaven has burnt like the earth (?) for fear, for
fear of heat, O you carrying stone ....” If that be the true
meaning, the explanation of the present accentuation lies in the
confusion of dadrhi as above noticed.

asvaksabhii-
i8ird yosa yuvatir ddmuana rilri devdsya Savitir Bhigasya :
asvaksabhic suhdva simbhrtasrir & paprau dydvaprthivi mahitvi,
19. 49. 1.
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caksurdadindriyani abhibhavatt tiraskaroti’ti asvaksabha, caksuradinirodhike
i yavat. ... yad vé ‘advasya budhnam purusasya mayum ’ity uitaratra
vaksyamanatvad ayom arthah : advan ksapayati ksapayati ’ti advaked,
asvaksa bha diptir yasyah sa.” — Sayana. ‘ The lively woman, household
maiden, night, of god Savitar, of Bhaga, all-expanded, of easy invocation, of
assembled fortune ( ?-¢ri), hath filled heaven-and-earth with greatness’.
—Whitney. ¢ Inc, all themss., with the comm. and SPP., read agvaksabhd
(agvd ‘Icgabhzi), which, as being unintelligible, our edition emends at a
venture to vigvd-vyacas, and the translation follows the latter, for lack of
anything better. ....... Ppp. reads agvaksora.” — Ibid., notes.

The correct reading may probably be asvaksubhi ‘ restless
or swift like a horse’: ksubh- ‘to put in motion,’ ‘make
restless,” cf. ksubhzz (Grassmann, ¢ ksubh, f., schnelle Beweg-
ung”’) in RV. 5.41. 13, vidd cin né mahanto yé va éva brdvano
dasmi viryam dddhanah: viyasé cand subhvd @'va yanti ksubhi
mdrtam dnuyatam vadhasnaih. If this be the true reading
and meaning, it would lend the idea of swiftness to the verbs a
paprau in d, and dti aruhat in v. 2 a.

asamsuklagild-
Rudrdsyas ’labakarébhyo ’samsukiagilébhyah : iddin mahi-
syebhyah $vdbhyo akaram ndmah. 11. 2. 30.

Previous Scholars: “To Rudra’s howlmaking, unhymned-swallow-
ing (?), greatmouthed dogs I have said this homage."'—Whitney, who
notes, “The obscure asasnsitktagilic (Ppp. -girebhyas) is paraphrased
by the comm. with asamicinam agobhamana-vacanam grnatti bhasante.
How asamsiikta should come to mean ‘unmasticated’ as given in the
Pet. Lexx. does not appear. The translation given above conjectures ¢ not
having & hymn with it’”. ¢ Aux hurleurs de Rudra, | qui dévorent ceux
qui n’ont point d’hymnes [a leur chanter]. ..., ” —Henry, who remarks in
the commentary, “ Je lis asiikta ¢ dépourvu d’hymnes,’ le sens implicite
étant: ‘par conséquent, ils ne nous dévorent pas, nous qui avons un
hymne & te chanter’ ”’.

The correct reading appears to be asamsitia-gilébhyak
¢ swallowing what is not properly cooked (or not cooked at all)’;
sulta-, past participle of svad- (alternating with sud-, cf. si#da-
‘cook’ and Wack. I. §20 and §79 b) ‘to make tasteful’,
‘to cook’, formed in the same way as nutld-: nud-, vitld-:
vid-, saltd-: sad-, etc. The mistake may be due to one of
the following reasons: (i) # (W) and k¢ () are very easily
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confused: (i) k> in Pali, Prak. and the vernaculars, this
being known to the reader or writer, a mistaken attempt to
re-Sanskritise it is conceivable; and (iii) s#kia- being in much
more general use than s#éfta-, an emendation of the latter,
if it is not understood, to the former is also conceivable. It
will be seen that ‘uncooked-swallowing’ is a much happier
epithet for dogs than any other that could come from asam-
sukta-.
dharjata-

sdm vo gosthéna susdd@ sdm rayyt sdm subhutya: dhar-
Jatasya ydn ndma ténd vah sdm syjamasi. 3. 14. 1.

4 twa crlalv Aryamé Pustc Bfhaspdtih: dharjatasya yin
nima téna i ti criamasi. 5. 28. 12.

Previous Scholars: ¢ahany ahani jayate ity aharjatah pranivisesah,
tasya yan nama aharjdta it tena n@mna.’—Sayana on 3.14.1. Whitnoy
renders charjdtasya yin ndma in both the places with ¢that which is
the name of the dayborn one’ and commonts (under 3.14.1), “The
obscure third pada is found again below as V. 28. 12.c; it is altogother
diversely rendered (conjecturally) by the translators (Weber, “with the
blessing of favourable birth ’; Ludwig, ¢ with all that which one calls
day-born ”’; Gurill, ““with whatover a day of luck brings forth”); R.
suggests ‘with all (of good things) that the day brings, or that is
under heaven’: none of these suits the other occurrence.” *...... ¢ aus-
picious’ comes very near its sense. Its opposite is anahar-gata, Sankh.
Sr. X1V, 51, 2-5 ¢ born on an unlucky day’=pépa-naksatre gatah, Kaus,
46, 26 and elsewhere...... Either it is ‘born on a good (punya) day’
or ‘born by day in distinction from night’ (cf. naktarmgata 1. 23. 1.)....
¢ with the name > might mean ¢ with kind or species’, cf. V, 4, 8.”—Bloom-
field, p. 351.

It seems that dharjata- here probably refers to the god
Bhaga and that there is a pun upon the word, as it also means
‘luck’! Cf. AV. 19.45.9, Bhdgo ma bhdgena’vatu; 3.16.5,
Bhigo evd bhdgavd astu devds ténd vaydm bhdgavantah syama ;
14.1.34, sdin Bhdgena sim Aryamnt sdin Dhata srjatu vdrcasa,
etc. Bhaga is frequently mentioned together with Aryaman,
Pusan, Brhaspati, etc. (cf. AV. 3.20.3, 6.4.2, 6.74.1, 14.1.50, etc.),

1 Cf. Macdonell, Ved. Myth., p. 45, *The word bhaga also occurs
about twenty times in the RV, with the sense of ¢ bounty, wealth, fortune ’,
and the ambiguity is sometimes played upon.”
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and might naturally be expected in 5.28.12 as well as in 3.14.1 (the
latter immediately followed by, sds vah srjatv Aryamd sdin Pasé
sdm Brhaspdtih : sém Indro y6 dhana@ijaydh. . ..). InRV.1.123.5,
Usas is called sister of Bhaga, which suggests that the latter
was a morning deity, probably a particular aspect of the sun.?!
AV. 3.16. (=RYV. 7.41.), devoted to Bhaga, is composed as if to
be chanted in the morning. This supports the above contention
and makes it plausible that pratarjitam in v. 2, which is
generally translated as ¢ early-rising ’ and which Sayana (on RV.)
takes as two separate words, is probably a corruption of
pratarjatém ¢ born in the morning’, essentially the same as our
iharjata-.
andika-

2

esd yajianam vitalo bdhistho vistarinam pakivd divim @
viveda : @nditkam kimudam sdmtanoti bisain Salukam sdphako
mulali : etis toa dhira wpa yantu sdrvak svargé loké mddhumat
pinvamand dpa a tisthantu puskarinih samantah. 4.34.5.

nd’sya ksélre puskarini na’ndikain jayatc bisam : ydsmin
rastré nirudhyite brakmajaya *citya. 5.17.16.

Previous Scholars: ¢ This extended, is of sacrifices thc best carrier ;
having cooked the wistarin, one has entered the sky; the bulb-bearing
lotus spreads (swm-tan), the bisa, ¢aldka, ¢iphake, mulal : let all the
streams (dhdrd) como unto thee swelling honoyedly in the heavenly
(snargd) world; let complote (sdmanta) lotus-ponds approach thee.’'—
Whitney (4.34.5). “Not in his field is a lotus-pond, the bulb ( ?bisa) of
the bulb-bearing lotus is not produced (jen), in whose ete., ete.”—ibid.
(5.17.16). Under 4.34.5 he notes, “ The mss. (with the exception, doubt.
less accidental, of our P.K.) all read bdhisthas at the end of a, and this
SPP. retains, while our text makes the obviously called for emendation to
vih-. The things mentioned in ¢, d appear to be edible parts of water-
lilies ; tho bulbous roots, leaf-stems, and radical fibres, which in some
species, as the Nymphaea esculenta, are savory, and which are eaten some-
what like asparagus....The kumuda is the N. esculenta (kairava, comm.);
and the comm. explains bisa (he reads viéa) as the root-bulb of the padma

1 Cf. Ved. Myth.,, p. 44, “In the aggrogate sense they (i.e., the
Adityas) are the gods of celestial light, without representing any particular
manifestation of that light, such as sun, moon, stars, or dawn ”’, and p. 45
“ Dawn is Bhaga's sister (1.123.5). Bhaga’s eye is adorned with rays
(1.136.2), and hymns rise up to Visnu as on Bhaga’s path (3.54.14). Yaska
describes Bhaga as presiding over the forenoon (Nir. 12.13) *,
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(Nelumbium speciosum) [of. Lanman, JAOS. XIX. 2d. half, p. 151£.}, ¢alitka
as that of utpala (a Nymphaea), caphaka as a hoof-(¢capha) shaped water-
plant, and mulali as=mynili. (aphaka occurs also at Ap. Cs. IX, 14.14.,
where it seems to signify an edible plant or fruit, perhaps a water-nut .

Of the six names given in 4.34.5¢, d, the meanings of
three are definitely known : kdmuda-is the water-lily, $aluka-is
its root, and mulali is the root of the lotus (Pili has exactly the
the same form), of which the latter two are edible. Bisa-, in
later literature, is often confused with mrnala-(mulali-); it is,
however, distinot from the latter (cf. myralam ca bisanvitam,
Caraka, Cikitsa. 11, 78 ; bisani ca mynalam ca. . .., ibid. v. 82;
bisa-mrnala-kaseruka-srngataka. . . . . ., Sudruta, Satra. Ch. 21.)
and must originally have meant the stem of plants like water-
lily, lotus, etc. The water-lily grows a bulbous (egg-shaped)
container of sceds and the lotus, one which looks like a horse’s
hoof with a circular flat top gradually tapering downwards until
it joins the stem; both of these are edible (i.e., only the seeds).
The former! may be the ardika- and the latter the $aphaka-®.
The three pairs of words in the above verse stand in such a way
that one in each pair seems to be the subject of sdm tanoti and
the other its object, thus: ¢ The water-lily spreads the ‘egg-
like’ (at the top), the (lily)-stem-—the lily-root (down), (and)
the lotus-root—the ‘hoof-like’ (at the iop)”’. This would imply
emendation of édphako to -kam. A similar emendation secms to
be required also for vitato and vdhistho (as emended by Wh.) in
a, which would then agree with vistarinam and thus leave esdh
free to be the subject of paktvd and & vivesa.

asungd-
nir balase ’tdh prd patd ’Sungdl $isukd yatha : dtho ila
wa hayand *pa drahy dviraha. 6.14.3.

Previous Scholars: ¢ he baldsa........ yathd yena prakdirena aéungah
adugami susukah etatsarnjio mygo durarsv dhavati tadvat gaccha’.—Sayana.

1 It is interesting to note that it is called bA¢¢ in Bongali, while what
is known as ¢ egg-fruit’ in English is called bhd4a in Hindi.

2 Saphaka in Ap. Sr. 9. 14. 14, kpsnajinah kito va karno va gardabho
harino va harinaprnikd va Syamaka-patro va $aphako ve'ti vijhiayate, is
explained by the commentator as ‘a deer that has lost a hoof’ and
Caland follows him in his translation.
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“M. wohl so v. als Géuga, N.eines Thieres, vielleicht eines Vogels......
Moglich ist die Auffassung (in AV.): wie ein Fiillen, das zum Rosse (Gsu)
Yuft.”—BR. « Fly forth from here, O baldsa, as a swift foal (after the
mare). And even, as the reed in every year, pass away without slaying
men ”.—Bloomfield. ¢ Fly forth, O baldsa, like a young agurgd, '’—Whit-

ney.

In the present reading it is doubtful whether we have to
take déungdh or sisukdh as the substantive. If following BR.
and Whitney we take the former as a noun, denoting some bird,
and §iéukdh as its adjective, the comparison falls flat, since a young
bird can hardly fly. On the other hand, if @éumgd- is an adjec-
tive, the formation causes difficulty. As a rule, when, in a
compound word, a nominal stem has a nasal just before the
verbal root following it, it is simply the sign of the accusative
of that stem. A$u- being an adverb can only have @$u in the
accusative. The only other apparent cxception to this rule is
maksumgamd- in maksumgamdbhir atibhih RV.8.22.16 [ cf. Wack.
2.1.§86 (e). n: Ved. Gr. §. 276 (p. 164. n. 5.)]. But maksumga-
md- may be explained as meaning ‘ going to the quick (in sacri-
fice)’, not ¢ quickly-going’.

Siéu (kd)- means  the young of an animal or man’ and it
often stands for the calf as in RV. 2.34.8, dhenir nd $isve : the
latter may be its meaning also here, its running away (at the
approach of man, owing to nervousness), which is the point of
comparison, being well-known. In view of this -ta’ $ungdh may
be considered a corruption for -ta asrngdih, helped by the pro-
nunciation of ¢ as ru in some parts of Southern India, cf. ta@bhs
sluptd, sruptd, or stuts for-bhis-typts in AV. 19.4.1d (Wh.’s notes).
Aépigdh hornless’ would imply that the calf is very young and
would thereby support the point of comparison.

asravd-

ydtha dyam ca prthivim ca’nids tisthati téjanam : evd régam
ca ’sravdm ca ‘ntds tisthatu misja it. 1. 2. 4.

ad anga kuvid angd Satdm yd bhesajini te: tésam asi tvdm
uttamdm andsravdm droganam 2. 3. 2. nicaih khananty dsurd
arusrinam iddm mahdt: tdd asravisya bhesajdm tdd u régam
aninaédat. v. 3. (of which ¢ and d are repeated as ¢ and d of vs.
4 and b5).
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datdin ya bhesajini te sahdsram sdmgatani ca: $réstham
asrava-bhesajdm vdsistham roganaéanam. 6. 44. 2.

Previous Scholars: Sayana explains dsravdi- as miitratisara-(diabetes)
in 1.2.4, atisara-’timuatra-nadivranadayah (diarrhcea, diabetes, ulcer, etc.)
in 2.3.2, and raktasrava- (bleeding) in 6.44.2. “Ein Korperschaden,
Gebrechen ’,—BR. ¢Diarrheea’,—Bloomfield and Grill. The latter re-
marks (p.80): “2.b. dsrdvd nicht: Fluss, eiternde Wunde,. .. .sondern...
Durchfall (Dérila: atisira). Die dreimalige Zusammen-stellung mit réga
lisst fiir letztres die Bedeutung : Leibweh (cf. 7% f.) annehmen (so ist z.B,
giroroga=giréakti Kopfweh bei Dar).” < dsravd is rendered by the indefi-
nite term ‘flux’, its specific meaning being uncertain;’ —Whitney,
under 2.3.2.

It seems to me that the specific meaning ‘bleeding’ is
required in all the above occurrences of asravdé. The following
are the reasons: (1) AV. 1. 2. is about the defiance (v. 2) and
avoidance (v. 3) of the arrows of the enemy. V. 4. would fit in
with the other verses only if it relates to a wound already made
and its cure; otherwise, as Whitney suggests, it would seem
unconnected. See Kaus., 14. 7 and 12, and Whitney’s intro-
duction to the hymn. (2) Hymn 2. 3. contains the word arusrdna-
¢ wound-healer’ twice (vs. 2 and 5), and appears to be directed
only against the healing of wounds and stoppage of bleeding.
(3) Réga-, found in every case with asravd-, seems to have a
special meaning here, probably a derivative and archaic oue,
‘wound’, lit. ‘breach (in the body)’ :ruj- ‘to break’. This
would help to clear the obscurity of the second half of the first
verse quoted above, showing at the same time its special connec-
tion with d@sravd-, and would also give a point to 6. 44. 1: ¢ The
heaven has stopped, the carth has stopped, this whole world has
stopped : the erect sleeping trees have stopped, may this thy
wound (i.e.,its bleeding) stop.”” And lastly (4), 6. 44. 3 contains
the word vatikyta-ndsani which as shown by Zimmer, Altindis-
ches Leben, p. 389, means ¢ healer of the wound’. Thus all the
three hymns in which @sra@vd- is found are solely directed to-
wards the healing of wounds.?!

A Vatikpta- is found again at 6. 109. 3 together with ksiptd-
(¢ bruised ’, Wh.) and atividdhd- (‘pierced’), and vatikdra- at 9.8(13).20
together with visalpd-, vidradhd- and alaji-, all referring to an abcess or
boil of some kind. Zimmer identifies vata- with Germ. ¢ Wunde’. It
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uttaradrat

mesd iva vai sdi ca vi co’'rv dcyase ydd uttaradrdv dparas
ca khidatah : §irsna $iré ’psast pso arddyann améin babhasti
hdritebhir asdbhih. 6. 49. 2.

Previous Scholars: S&yana, following Kau$. 46. 14, considers all the
three verses in the hymn as addressed to Agni by the pupil on the occasion
of his preceptor’s cremation. His reading is slightly different, having
ucyase (< uc samavaye) for acyase in a, aparah for uparah in b and
bibhasti(=bhaksayati) in d. He explains uttaradradi either as wupary-
avasthita-kastha-yukte dahyasarire or utkystataradrume mahdvyksabhiiyisthe
vane and supplies Agnih as subject of babhastiin d. ‘wie ein beutel
[ blasbalg ] ziehst du zusammen weit dann auszeinander dich, wenn der
oben laufende [uttara-dréh ?] stein und untere freszen, | dréingend kopf
an kopf, wange an wange friszt er die stingel mit grimem maul.”—
Ludwig, p. 432. ¢ Like a ram, thou art bent together and wide apart,
when in the upper wood the upper and the lower stone devour; exciting
(ard) head with head, breast (dpsas) with breast, he gnaws the soma-
stalks with groen mouths.”—Whitney.

The verse is one of three forming a hymn, which seem to
have been originally unconnected (see Whitney, introduction to
the hymn). As it stands it hardly gives any connected sense,
and the text (given by Wh. in the notes) as found in Ppp.,
KS., or Ap. Sr. is still worse. The correct reading seems to be :
mesd iva vai sdm ca i co 'rv deyase ydd uttara dvdv dparas
ca khadathah :  Sirsni §iré *psasi *pso arddyann amsin babhatsi
hdritebhir asdbhif. < Like a ram, thou art bent together and
wide apart, when, O upper stone, thou and the lower one, the
two, devour; pressing head with head, breast with breast,
thou gnawest the soma-stalks with green mouths.”

As Whitney also has suggested alternatively, the action of
the stones here is compared to that of the rams, butting and
drawing back, in a ram-fight, a favourite pastime even now in
India. The corruption would be explained by a graphic confu-
sion in the change from dva- (%) to dra- (%), followed by an
emendation of khddathah to -tah, and a metathesis in babhatsi

seems to contain a root van- ¢ to cut’ which is probably to be traced a.lao
in van- vina- ‘ wood ’, vaméd- ¢ bamboo’ (cf. vpksa- ¢ tree’ : vrasc- ¢ to cut’)
vdéi- ‘axe’ ete. If this is identical with van- ¢to like’, ‘to enjoy’, the
development of meaning may be traced thus: ‘to cut’>¢to divide’> to
share’>*to enjoy ’.
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to -sti, the former being the second person, singular, present of
root bhas-, viz., *babhas-si (for change of s to ¢, cf. Wack. I.
153).

Similar must be the case with babhasti in v. 1 of the same
hymn, nahi te Agne tanvdh krardm andméa mdriyah : kapir
babhasti téjanamm svdm jardyw gadr iva, which Whitney trans-
lates, ¢ Surely no mortal, O Agni, hath attained the cruelty
of thy self (tan#). The ape gnaws (bhas) the shaft (téjana)
as a cow her own after-birth.” Here the second half-verse
as it stands, presents no traceable connection with the first, and
as nothing is known about the ape’s gnawing a shaft, the com-
parison is obscure. But an emendation of babhast: to -tsi and
téjanam to te jdnam not only brings out a good sense, but also
supports Kausdika’s injunctions : ““ The tawny one, thou gnawest
thine own man (i.e., worshipper, namely, my preceptor), like
a cow her after-birth.” For kapi- in the sense of ‘ tawny ’, cf.
Abhidhana-Rajendra, s.v. kavi, and also kapila- and kapisa-.

rdantu

Indra jahi pimamsam yatudhinam wtd striyaim maydya
stisad@nam : vigrivaso miradevad rdantu ma té dréant siryam
uccdrantam. 8. 4. 24.=RV. 7. 104. 24.

Previous Scholars: grdantu=nasyaniu, $déadanam="Mhimsantim.—
Sayana, RV. and AV. BR., followed by Grassmann, consider it a form of
vord- and give tho mecaning ‘in Bewegung (der Theile) gerathen,
zerstieben, sich auflgsen’. ¢ O Indra, frappe le sorcier méle | et la femelle
qui 8’enorguillét de sa magic: || que le démons au col tors soient anéantis :
| qw’ils ne voient pas le soleil se lever.”—Henry. O Indra, smite the
man sorcerer, likewise the woman who is prevailing with magic (mayd);
let the neckless false-worshippers vanish (yd); let them not see the sun
moving upwards.”—Whitney, with the remark, *“The obscure ydantu is
glossed by the comm. with nagyantu .

Besides here the root rd- is found in the following typical
instances: (a) ardrd- RV. 1. 116. 4, 2. 13. 6, AV. 1. 32. 8,
and in the compounds °danu- AV. 16. 3. 4, VS. 18. 45, °pavi-
AV. 16. 3. 4, °pavitra- AV. 9. 6. 27, °hasta- AV. 12. 3. 13;
(b) ydu- in rdaddra-, epithet of Rudra RV. 2. 33. 5, of Mitra,
Varuna, and the Adityas ib, 3. 54. 10, of Soma 4b. 8. 48. 10, and
rdupé (p. rdu® pé) and rdavidha (p. rdu’® vidha) RV. 8. 77. 11;
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(¢) Grdan dhdnvani RV. 4. 17. 2; (d) katdm ardati AV. 12. 4. 3;
(e) ardati < to pray,” ardand- < prayer,’ later Sans.; (f) prardayo
nicir apdsak samudrim RV. 6. 17. 12; (g) udadhim arddya
AV. 4. 15. 6,—ardayati ib. v. 11; (k) pdraficam Susmam ardaye
AV. 6. 65. 1, (i) vrirdm arddy- RV. 1. 187. 1, 10. 142. 2, Ayim
Kitsam, Atithigvdm....8.53.2 vi parirapah....2.23.14; (j)
§irgnd 8iré psasd pso arddyan AV. 6. 49. 2 and later Sans.

Outside Sanskrit it is found in the Gr. verb d&pdw, dpdevw
‘to sprinkle, to water’ and in the derivatives, dpduds < water
for sprinkling,” dp8dviov ‘ vase of water’; also in Av. aradvi
¢ goddess of the waters.’—Boisacq, Greek Dictionary, s.v. dpdw.

All facts considered, the original meaning appears to b2,
(1) ‘to be or make wet or watery,” from which, through
association of ideas, must have developed the following mean-
ings: (2) from the impression of running water or rainfall,
(i) ‘to glide,” (ii) ‘to fall’; (3) from moistening one’s heart
through prayer, ‘to pray, to ask for’; (4) in the causatives,
(i) ¢ to make something, such as water, glide,” (ii) * to make fall,’
‘to send down rain,” ete., (iii) ‘to make an enemy fall’ i.e.,
‘o defeat or kill’; (5) from 4 (iii) ¢ to press or oppress.”

We shall now see how these meanings fit in with the above
typical instances.

To begin with, (@) @rdrd- not only means ‘wet’ (s.e.,
soaked with water) as in RV. 2. 13. 6, y6 bhdjanam ca diyase ca
vdrdhanam ardrad @ $iskam mddhumad duddhitha, but also
‘ watery ’ (i.e., composed wholly of water) as in RV. 1. 116. 4,
tisrdh ksdpas trir dhi ’ tivrajadbhir Nisatya Bhujyvm whathuh
patangaih : samudrdsya dhdnvann ardrdsya paré tribhi rdthaik

1 Prof. S:og thinks there are probably two different roots, (1) 7d-
‘to water’ contained in the Gr. and Av. instances, in drdrd-, and probably
in gdu-, and (2) pd- ‘to fall’ contained in the other instances. But con-
sidering the relationship of dru- ¢ to melt,” and dru- ‘to glide,” ‘to run
fast,” of gal- ‘to melt’ and gal- ‘to slip or fall,” H. girna *to fall,’ and
of Eng. verbs drip and drop, it seems not unlikely that they are one
and the same root in different stages of development of meanings. Walde,
8.v. erd- ¢ (zer)fliessen, Feuchtigheit,” also connects ardati, yddti *flows,
ete.’, ardayati ‘kills, ete.’, ardrd- ‘wet, pduh- ¢moisture’, and Av.
aradvi-, although he separates Gr. dpdw ete., from this group.
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Satdpadbhik sdlasvaih, and in ardrddanu- ¢ having watery drops,’
cf. VS. 18. 45, samudré ’si ndbhasvan ardrddanuk.

(b) Yaska, Nir. 6. 8, equates rdaddra- with mrduadara-
and is followed by Sayana and BR., the latter giving the
meaning ‘mild, sanft, gnadig.” Following the traditional
accentuation Grassmann splits up the word into rdu’ddra-
(suggested also by BR.); the pada-text does not divide it. As
there is hardly another instance of loss of an initial m, Grassmann
is evidently right in holding that an element rdu-! (which has
nothing to do with mydu-) is tc be seen in the three words ydi-
ddra-, rdupé, and rdavidha@. Rduddra- probably has the
same meaning as vapédara- in RV. 8. 17. 8, tuwwigrivo vapédarah
subahir dndhaso mdde : Indro vrtrimi jighnate, which does not
appear to mean ‘obese’ as taken by Grassmann, but rather
‘one having fat (here a special variety of it, namely, ghee)
in his stomach ’ (like v@jajathara-, epithet of gharmd-, 5. 19. 4) ;
cf. the epithets, ghrtannau RV. 6. 67. 8, ghrtasutz 1. 136. 1,
2. 41. 6, and ghrtdyoni 5. 62. 2 of Mitra-Vdruna, ghrtasuts
6. 69. 6 of Indra-Visnu, and ghrtasri 10. 65. 2, ghrtdsnu- 9. 88. 5,
of Soma. Compare also vapdvant-, epithet of Agni RV. 6. 1. 3,
with ghrtdvantam yénim of Agni RV. 10. 91. 4. Thus rdu-=
vapii- or ghytd- (: yd with meaning 2. i.), and the s.cond element
is uddra-, not ddra-.

This meaning of rdu- suits also RV. 8. 77. 11, tuwiksdm
te sikrtam sumdyam dhdinuhk sadhir bundé hiranydyals: wbhi
te bahu rdnya susamskyta ydupé cid rduvfdha, of which the fourth
pada seems to have presented a difficulty ever since the time of
Yiaska. Sayana simply quotes Yaska, Nir. 6. 8, ‘esa nirukfe
ekam api padam vihaya Yaskena vyakhyata, tad eva lLikhyate.
tuviksam bahuviksepam mahaviksepamn te sukrtah sumayarn
susukham dhanub sadhayita te bundo hiranyanyah: ubha te
bahu ranyau ramaniyauw samgramyeu va’ rdupe ardana-patinau
marmany ardanavedhinau va.’ How the form rdupé (not,
however, considered a pragrhya in the pada) can qualify, as
an adjective, a masculine noun bah% does not appear. BR. and
Grassmann take it to mean ‘ Biene oder ein anderes siissigkeit
suchendes Thier, f.’; but even then the force of cid ‘even’

1 For this word, see also IF 2, 27.
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is lost and we have to assume it here as equivalent to iva.
It is probably the locative singular of ydupd-, ¢ in the sucking of
butter,” used in a verbal sense like avaghrak (=avaghranam
< smelling ’) in Ap. Sr.8.16.3,12; 13.17.9; 15.11. 14. The
adj. susamskrta- < well-polished > seems also to imply the rubbing
of Indra’s arms with ghee (or some other oily substance), which
would afterwards shine and thus give out all the more the gloss
due to it (yd@vfdh-). Thus we may translate: «Many-killing,
well-made, well-finished is thy bow, magnificent, golden is (thy)
arrow: both thy arms are fit for the fight (rdnya- <rdna-
‘fight’), well-polished, which, even in sucking butter, are
butter-increasing.”

(c) Ardan dhdnvani in RV. 4. 17. 2, tdva tvisé jdniman
rejata dyadir éjad bhumir bhiydsd svisya manydh: rghaydnia
subhwdh pdrvatdsa Grdan dhdnvani sardyanta Gpah, probably
means ¢ the dry lands became wet’ (1),! cf. the contrast between
the wet sea and the dry land in RV. 1. 116. 4, quoted above,
and dhdnvant srétak krnute ib. 1. 95. 10a or ire 'va dhdnvan
ni jajasa te visdm AV. 5. 13. 1.

(d) Katam ardati in AV. 12. 4. 3, kuldya 'sya sdm Siryante
slondya katim ardati: banddya dahyante grhah kandya diyate
svdm, definitely means ‘ falls into a pit ’.

(e) Ardatiin the sense of ‘ requesting, praying (3)’ is found
only in classical Sanskrit, as in Raghuvamsa 5. 17,....... ces
nirgalitambugarbham $aradghanam na *rdali catako ’p.

(f) In the instance quoted above it means ‘thou madest
(the waters) glide forward (4. i.)’.

1 Prof. Sieg thinks that here too, as in (d), the root zd- means to
fall’, the imagery, according to him, being that the mountains dropped
down stones on to the dry land and water below, and made the latter
move. He, together with several other authorities, considers that the
passage refers to the violent movements on the earth’s surface during
a voleanic eruption or earthquake. This, however, is not sufficiently
clear from the context, which seems rather to indulge in a glorification of
Indra by stating that fixed states of things alter when he is angry, cfe
in particular v. 13. Another objection is that the construction of the
verse is such as to imply that dhdnvani and dpah are as much subjects
to the verbs attached to them as dyadh, bhilmih and pdrvatdsah to those
attached to them.
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(g) In the AV. instances quoted above it means ‘ send down
(the cloud) (4. ii)’.

(k) &va manyir dvi 'yatd ‘va bahi manoyijda: pdrdsara
tvdin tésam pdraicam $dsmam ardayd *dha no rayim & kydhi, AV.
6. 65. 1, is translated by Whitney: ‘“ Down (dva) be the fury,
down the drawn [arrow], down the mind-yoked arms. O
demolisher (paragara), do thou vex (ard) away the vehemence
(¢tisma) of them ; then get us wealth.” I think d rather means,
‘do thou make their vehemence fall far away (4. ii) .

(?) In the defeating or killing of enemies the idea of making
them fall (4. iii) is prominent.

() $irsna $iré *psasi *pso arddyan améun babhasti hdritebhir
asdbhih, 6.49. 2. Whitney has ¢ exciting (ard) head with head,
breast (dpsas) with breast’, ete. It rather means ‘ pressing (5)
head with head’, etc. Ardati in this sense is common in later
Sanskrit.

Rdantu in the verse under discussion appears to contain the
root-aorist stem and to mean ‘fall’ (2. ii). Accordingly our
~verse may be translated : ‘* O Indra, slay the male sorcerer and
the female, shining forth with magic ; let the root-devotees fall
neckless (on the ground) ; may they not see the rising sun.” !

éru-
’ , A 4 a 4y - <, Ly
udaprito Maritas i@ 1yarta vrstir ya visva nivdtas prnati :
éjati glaha kanyé *va tunndi rum tindan@ pdtye 'va jaya.

6. 22. 3.=TW. 3. 1. 118, with variants:....... Marutas. . ....
vfstime yé vidve Marito jundnti: krésate gdrd@......pérum
tudijand. . .. ... .

V.l.: Ppp., with the majority of SPP.’s authorities and some of Wh.’s
(P.M.), reads udaplitas. One of Wh.'s (W.) mss., three of S8PP.’s, and
apparently also the commentator’s text have gdlha for gldha.—See Wh.’s
notes.

1 The meaning ‘to shine forth, to become prominent’, given by
Grassmann as the first meaning of /édd-, seems to suit all the Rigvedic
occurrences. Mdéardevah are those who are devoted to the roots, as means
of sorcery, as the Rsis to the gods. It does not necessarily imply literally
worshipping the roots, but simply expecting everything through their help,
a8 others do through that of the gods. For Fuller discussion, see &.ve
below.
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Pada...... .tldn. .. .. .ydh vidvGh....:....... phtys iva. ...

Previous Scholars: Sayana on AV : ¢ he Marutah udaprutah udaksya
prevakan tan meghan tyarta prerayata........ ya yadiya yesdr meghananm
sambandhini vrstih vidva vidvani vrihiyavadini nivatah nimmagaminir
nadié ca pyrnati pirayati:...... gahlayati kutsayati bhitim utpadayatiti
gahla stanayitnuripd madhyamika vak:........ yathd tunna daridryadi-
bhih pidita kanyd matapitradin kampayati tadvat. .. ..... erum gantaram
meghari prapya tuiijana abhasamana dhvanants. .. . patya sahitd jayeva. ...”’
The commentary on the TS. is essentially the same except for slight
modifications required by thetext. Pischel, Ved. Stud., I. 81-85, has a long
discussion on this verse, and after trying to show, — t&:tdm; gérda -
synonymous with gldha-, both adj. meaning ‘lascivious’; péru-<./pi
and éru-<,/ir, both synonymous, mesning ‘penis’, and tunjand or
tindana, passive— he translates : ¢ O jhr Maruts, im Wasser schwimmend,
sendet solchen Regen herab, dass er alle Thiler Anfiille. Er moge hevab-
stirzen wie ein geiles Madchen (sich heftig bewegt), wenn sie gebraucht
wird (funnd), wie eine Frau, wenn ihr von dem Manne der penis eingestos-
sen wird.” Whitney renders,— ‘‘ Water-swimming are the Maruts; send
ye that rain which shall fill all the hollows; the gldha shall bestir itself,
like a girl that is thrust, thrusting the éru, like wife with husband,” and
remarks, ‘“The text of this verse is hopelessly corrupt, and all attempts
to make connected sense of the second half must apparently be (like that
of Pischel in Ved Stud. I. 81. ff.) forced and unsuccessful’’. See his
elaborate notes.

It seems necessary first of all to try to reconstruct the ori-
ginal text and to find out the value, grammatical or otherwise,
of the obscure words. Udaprito Marutas of TS. may be
accepted, the first qualifying nivdlas and the second being a
vocative. T4 stands for tdh, qualifying nivdtas, the Anunasika
standing merely to prevent a hiatus, cf. aminantd évaik RV. 1.
79. 2, kst nd bhisd adrivah ib. 1. 133. 6, siriyah satis t& (p. ta)
u me pumsd ahuh ib. 1. 164. 16, etc., and Wack. I. §267. y.
The b of TS. is simply a substitution, due to reminiscence, of
b of RV. 5. 58. 3. Gldka is a simplification to a better known
word of gdlh@ (see v.l. above), which must have come out
of gdlda, a variant of gdrda, through a confusion of d (¥)
and h (%) of. hdsydn dhasyan in some mss. for dasydn ddasyan
AV. 6. 71. 3 (in Wh.’s collation book), @huta, variant of ad uta
AV.19. 2. 5 (Wh.’s notes), etc. Kru- in AV. must be a corrup-
tion for péru, occasioned through a confusion of ¢ (¥) and p
(w), cf. v.l. to Parisistas of the AV., XLVIII. 116, where mss.
AE.T.V. read pelava for ailava: Ch. 8. ¥g| qam for %g| T
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AV. 8. 8. 3, and footnote to dlpasayu. Krééatiin TS. is due
to a remembrance of Nigh. 1. 11, where galdd- is considered a
synonym of wdc-. Pdtyeva is for pdtya iva < pdtye iva, an
instance of double Sandhi, cf. vindaneva for vindanah iva AV.
7. 115. 2, krtyéti for krtye iti 10. 1. 15, viteva for vétah iva,
dcchisaisam for dcchisalh esam (as shown by meter) AV. 10. 1.
17, ete. Jayéva pdiye is a favourite Vedic expression, here
inverted for the sake of meter, cf. jayéva pdtye tanvdin riricyam
RYV. 10. 10. 7, which contains the same idea as here, and also
RV. 1. 124. 7, 10. 71. 4. Or, probably ve is to be read here
instead of {ve as in a number of instances in the RV., cf. Grass-
mann, Wért., s.v. wa. Tufijand as read by the commentator
and the TS. will be found a better reading than tindana.

Thus the reconstructed text would be (in pada-patha):
udapritah Marutak tah iyarta wvrstih yah vidvah nivdtah
pradti: éjati galda kanyg iva tunnd pérum tufijand pdtye iva
jaya.

We have now to find out the meanings of gdlda- and péru-.
Kesavasvamin, a very carcful and well-read lexicographer (see
Introduction to Kalpadrukosa, GOS. XLII, vol. T, p.
xxxviiif.), gives the meaning ‘stream or current’ to garda :
garda stri dravadh@rayam dhamanisu ca vaci nd. The other
two meanings, viz., ‘ veins’ and ‘speech’, must have come out
of a metaphorical use of the word,—* veins’ and ‘speech’ con-
sidered as streams. This is apparently supported by the
Nighantu, which, besides counting galdé- among the homony-
mous words at 4. 3, has at 1. 11: ¢lokah | dhira | ......
dhamdn? | nalth | ........ galdi | sdrak | suparni | bekure ’ti
saptapaiicasad vannamani. Even a cursory glance at the
Nighantu will suffice to show that the words given there as
‘names’ of a certain thing are not to be taken literally as
synonyms. They are in almost every case a motley collection
of synonyms as well as of words adjectively or metaphorically
used in reference to the object in question. The same must
be the case here, as the selected words given above will show.
Nir. 1. 6. 24 has, “galdd dhamanayo bhavanti galanam s
dhiyate: ‘& toa viantv indave & galdd dhamdnin@m’ (found in
M. Sr., and elsewhere with variants: see Ved. Concord.) ; n@nd-
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vibhalkty ete bhavatah, agaland dhamanina@m ity atrd ’rthak.” As
a matter of fact, the meaning ‘ stream’ is what is required here,
——*let the drops (of soma) enter thee, enter the streams of thy
veins’. The other known occurrence of the word is in RV.
8. 1. 20=8V. 14.1.25: ma (4 SV.)wa sémasya gdldaya
sdda yacann ahdm girdg (jyi, SV.): bhiirnim mygdm nd sdvanesu
cukrudhain kd isanam nd yacisat. May I not, asking always
(for something) with streams of soma, (and) with prayer, anger
thee in the libations, like a (wild) beast; who would not beg of
the lord ? ” Cf. sémasya dhdra RV. 9. 80. 1, and many other
instances where dhéra- stands for the stream of soma, Grass-
mann, Wort., s.v. dhidrd. The above two will, I think, explain
why the Nigh. grouped dhamdni- and gdldi- among the naines
of speech. H. gad f. ‘ impure liquor from an indigo vat’, Beng.
gad ‘ foamy dirt on the surface of a liquid, such as treacles’, are
probably the same word as gdlda-, the meaning having con-
ceivably been transferred from the foamy surface of a stream,
when full.

Péru- appears to be only a bye-form of pera- or pela- ¢ testi-
cles’. For alternaces of @ and u, sce above under dksu. As a mat-
ter of fact Vj. 178, 126 has pheluka-, astriyo muskakoéandah
pheluko vrsano *ndukak. Here it stands for the female genera-
ting organ; of. muskd °testicles’ used in the same sense,
amisya ddhi muskdyok AV. 6. 138. 5, ardyan asya muskibhyam
bhdisasé ’ pa hanmasi 8. 6. 5. Transference of meaning from
‘testicles’ to the ‘ generating organ’ is also found in Hindi dr,
Beng. & ‘penis’ < anda- ‘testicles’. For use of singular
instead of dual, cf. %rum in AV. 14. 2. 39, @ rohé ’rum ipa
dhatsva hdstam, ete. Kautsavya Nighantu, Parisistas of the
AV., p. 315, 124, has [ paramgativilike (v.l., °tilike, puramgati-
vilike, paramgati®)] iti striprajananasya, which, as it stands,
does not give any sense.  As this Nigh. professes to be particu-
larly attached to the AV., we may expect to find these words in
the latter. The correct reading may probably be perv-anga-
tauvilik@ iti, etc., of which péru- is found here, referring to the
female organ (striprajanana-), dngena in evd te $épak sihasa
‘ydm arké ’ngend ’ngam sdmsamakarm krpotw 6. 72. 1, and
tatvilika in tadviliké ve ’layt va ’ydm ailabd ailayit 6. 16. 3,
whose meaning is not certain, but may possibly be the same.
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Thus we may translate: ‘O Maruts, impel those hollows
(viz., rivers, lakes, etc.), over-flowing with water, all of which
the rain fills up: may the current heave like a maiden, struck,
(or) a wife offering (lit., thrusting forth) her member for the
husband.”

The comparison is between the undulation of water,
stirred by the wind, and the rising and falling of the breast
of a girl, sobbing when she is beaten, or of a wife, due to the
agitation in coitus. For tunni, cf. gravnd tunnd abhistutah
pavitraim soma gacchasi RV. 9. 67. 17, and for tufijana, of. dthé
"bhara §yena-bhria prdyamsi rayim tifijano abhi vijam arsa RV.
9. 87. 6. For a similar idea as ind, cf. RV. 5. 61. 3, 10. 10. 8,
10. 86. 6, ete.

kdkutsala-

asats hi ihd te mdnah kdkutsalam iva j@mdyah : abhy éna
bhuama arnuhbi. 18. 4. 66.

Provious Scholars : The commentator reads kdkutsthala-, explaining
it either as the head or the part of body just below the neck. ¢ Dieser
[N.] du hast deinem geist gelaszen [kakutsalam ? kutsalim es ist um eine
silbe zuvil; jAmayah kann nicht richtig sein, wenn es von jami stammen
soll. Villeicht ist es jA-mayah] als erdegebildeter denim haupte wandeln-
den [kakut-sala] | , bedeck ihn rings, o erde|".—Ludwig, p. 492. “Thou
yonder, ho! hither thy mind; as sisters (jami) n kdkutsala, do thou cover
him, O earth”.—Whitney. ¢ The translation implies the evidently
necessary emendation to dsau in a; both editions give asaw¢ because this is
read by all mss. The comm. understands the word as vocative...... The
Pet. Lexx. conjecture kdkutsale to be a pet word for a little child ’.—ib.,

notes.

The correct reading seems to be kdkutsthala as read by the
commentator, the ¢ having been dropped by manuscript
corruption. Such dropping of the last of three consonants
coming together is found elsewhere, cf., for instance, aréd- for
ardyd- at 4. 4. 5, and krdmasvdrsa for -réya at v. 5, ksinkah for
kswi- in two of Wh.’s mss. at 8. 3. 7, dhuksa for -ksva in several
mss. at 10. 9. 13d., budhnat for -dhnyat in three of Wh.’s at 4. 1.
5, etc. Kakut-, usually ‘ the hamp of a bull’, also signifies any
raised place or prominence, and in kdkutsthala- it may stand for
‘ the buttocks of a woman’, as it certainly does in kakudmats-
‘ waist’, lit., ‘having a hump’. The difference in accent is
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undoubtedly due to the unintelligibility of the word. This
meaning would give a point to the comparison, suggesting a
complete and careful covering of the bone-relics to which they
refer: “ ........like women their buttocks, do thou cover him

round, O earth ”.
kandknaka-

ydd agnais sirye visdm prthivyam dsadhisu ydt : kand@visdin
kandknam niraity aitu te visdm. 10. 4. 22.

Previous Scholars: The commentary is wanting. BR. consider each
of kandavisd- and kandknaka- a different variety of poison. Ludwig, Henry
and Whitney do not translate the two words. Bloomfield, who agrees
with them in not translating, remarks at p. 608, ¢ Kandévisham and
kanaknakam are dm. Aey.; it is not even certain that the lattor refers to
a particular substance: the word may be an adjective qualifying kénd4-
visham. Tt seems to be an intensive formation from root Kan.”

As suggested by Bloomfield, kanikraka- appears to contain
an intensive stem of root kan ¢ to be bright’. The last -ka is, of
course, a diminutive suffix. The a- vowel, instead of ¢, between
the two parts of the reduplicated root is as in caracard-,
calacald-, ghandghand-, etc., while its lengthening is prevented
by the following conjunct, just as in the case of the i-vowel, cf.
Whitney, Sans. Gram. §1002. I11f; Brugmann, Grund.§467. The
syncope in the second part is just like that in pdnipnat- : pan-.
Thus kandknaka- would mean ‘bright’, ‘glistening’, while
kandavisd- evidently means ‘root-poison’ (: kanda- ‘root’, for
length of the second vowel cf. sahdsramagha-, dévamagha-, ete.).
I should think from the first hemistich that the former refers to
the poison (of a serpent) that is in the fire or in the sun, which
would, of course, be bright, while the latter to that on the
earth, among the herbs.

kamdla-

ydh kyndti mytdvatsam dvatokam imdm striyaom : tdm osadhe
todm nadaya syak kamdlam afijivim. 8. 6. 9.

Previous Scholars: The last pada has been understood variously :
‘asyah kamalam garbhadvaram anjivam abhivyaktimat milaksanopetarh
va.’—Sayana; ‘und ihre scheide sei glatt,’—Ludwig, p. 524; ‘l'8tre
lubrique et glissant qui la convoite,—Henry; ‘“Whoever makes this
woman having a dead child (-vatsd) or a miscarriage, him, O herb, do thou
make disappear, lustful (accusative] for her, slippery.”’-—~Whitney.
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Kamdla here appears to be the same word as éamara-!
in GBr. 1. 2. 18, tasya ha snatasya ’Svasya ’bhyuksitasya
romaéamarebhyo (cf. romakipa-) *ngara asiryanta, and 1. 5. 5,
etavanta eva purusasya pedasamarak, where it evidently means
‘hole’, ‘pit’, or ‘cavity’. It is apparently also identical
with Gr. kaudpy ¢ vault’, ‘ ear-hole’, etc., Lat. camero ¢ bent’,
old Pers. kamara °girdle’—Meyer, Handbuch d. Griech.
itymologie,—Goth. himins, old H. Germ. old Sax. himil,
‘heaven’, originally ¢vault’—Boisacq, Greek Dictionary,
8.V. kapdpy).

As words denoting ¢ cavity ’ or ‘ hole’ such as bhedd- (RV.),
kuhara-, vivara- (later Sans.) are often used to denote also
the ‘pudenda’ or ‘womb’, the commentator is apparently
right in his conjecture, as the context also shows. Afiji- in
a@jivim and in VS. 23. 21, dtsakthya dva guddm dhehi sim
afijim carayd vrsan : yd strindm jivabhdjanak, seems to stand
for ‘ the seminal fluid ’, not ¢ penis’ as given in the dictionaries.

kalmali-
éraddhis pumécali Mitré magadhé vijfianam visé > har usni-
sam rittrt késa hdritaw pravartad kalmalir manih. 15.2.1(5).

1 Alternances of § and k, of which the definite conditions are un-
known, are found in & number of cases. Wack. 1. § 201. a. gives the
following instances : rddant- ¢ bright’ : ruc- ¢ to light ’; éru- ¢ hear’ : kdraa-
‘oar'; ram- ¢ to be tired' : klam-, klanta- ; lopaéd- ¢ jackal’ : lopaka- ; $7-
‘to crush,” dnati, §irna-: Dhp. kynati, kirna- ‘to harm,’ ‘to kill .
To these may be added: krakasa : krakaca- ‘saw’; yuvasd-: yuvaka-
¢ young man,’ and, in general, suff. -$a (étasa-, babhluéd- ete.) : suff. -ku :
siabala-: kabara-, Magha 5. 19, Halayudha 4. 36, ¢ variegated’; éambara-:
kambala- < a kind of deer ’ ; §ambu-, Sumbiika ¢ snail’, ¢ rice dust’ : kambu-.
kambiika-, ¢ conch,’ ‘rice dust’ (Vj.); element $ar- in farvari- ¢night
dara-, sa($a?)ranga- ¢ variegated’, cloment kar- in karvara-, karvura-.
kalmiasa-, ¢ variegated’, karvari ¢ night,” Ujjvala, Unadi. 2. 123, and éir- in
dilpd- ¢ varioga't‘;ed >, dirind- ‘night’: kir- in kirmira- ¢ variegated,’ (all :
vérai-, L-IB. kera* (Waldo) ‘to mix,” ‘to cook’?); $arabha-: karabha
¢ young elephant’, ¢camel’; $arkarG-: karkara- ‘gravel’; Sala-: kala-
‘resin,” Kalpadrukoéa, 66, 415; §rana-: kana- < one-eyed’, . 51, 279;
kanth@- ¢ quilt ’ : énath- < to pierce’ (?); kdradatin- ¢ having broken teeth™ :
*$arus-dat, root &7- ‘to crush’(?); éampa- ° lightning’ : kamp- ‘to
quake’ ?, cf. capala-. As variae lectiones, kokd- for kosa- ‘name of a
river ’, vikirna- for vidirna-, BR. s.v. éar +vi, ete.
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usih pumécali mdniro magadhd vijfianam, etc., v. 2(14).
ird pumécali hdso magadhd vijiitmam, etc., v. 3(19). vidydit
puindcali stanayitnir magadhé vijianam, ete., v. 4 (25).

prd babhrdve vrsabhiya Sviticé mahd mahinm sustutim irayams :
namasyt kalmalikinam ndmobhir grnimdsi tvesdm Rudrdsya
nama. RV. 2. 33.8.

tvdm Indra Sarmdring hovydim paravatebhyak : vipraya
stuvats vasuvdnine Duradravasé vaha. AV. 20. 135. 11. (Sarmd
rinah, RV., GB., AS., S$S., AB., KS., of which only SS. has
the whole verse, others only the first pada.—Ved. Concord.).

Previous Scholars : Sayana on RV. : ¢ jualato namadheyam etat (Naigh.
1. 17): jvalantam : kalayaty apa gamayaii malam iti kalmalikam tejah :
tadvantam.” Grassmann, °etwa bunter, funkelnder Glunz.’ Whitney.—
¢, ...faith is the harlot, Mitra the magadhd (bard ?), discernment the
garment, day the turban, night the hair, yellow the two pravartds, kalmali
the jewel (mani)”, ete.

In form éarmdri- in AV. 20. 135. 11 appears to be identical
with kalmali-, see discussion under kamdla-. Now, $armdri- is
used as an instrument of Indra and kalmali- in the RV. verse
as something possessed by Rudra. Both these gods have the
weapon vdjra ‘ thunderbolt’ in common. The first group of
verses from the AV. relate to the paraphernalia of Vratya as
those of a king. As all the rest of these refer figuratively
either to abstract qualities or to natural objects or phenomena,
hdritaw and kalmali- should be expected to do so too. Harit-
f.du. in RV. 3. 44. 3, dytim Indro hdridh@yasass prthivim hdri-
varpasam : ddharayad haritor bhiiri bhéjanai ydyor antdr hdris
cdrat, probably refers to the two worlds (so also Grassmann).
The same may be the casc here, as pravartad (found also in
Ap. Sr. 19. 23. 11, 13. 24. 2) means ‘car-rings’ (Sayana on
TS. 2. 3. 114, quoting Ap. Sr.). “Thunderbolt’ for kalmali-
(or $armari-) would suit here as in the other two passages and
Whitney’s translation may be modified, “...... the two worlds
the ear-rings, the thunderbolt the jewel.” AV. 20. 135. 11,
with the obviously required emendation of waha to -has and
Duraéravasé to Dira-, may be translated: ‘ Thou, O Indra,
with the thunderbolt, broughtest from the Paravatas the
desired (havyd-) acquisition of wealth for the wise, singing,
Dirasravas.”
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Kalmali- is probably connected with the group of words
containing the element, $ar-, $ir-, kar-, kir- (such as Sarvari-,
kalmasa- etc., see footnote under kamdla-), all meaning ° varie-
gated’ and its original meaning might well have been ‘ many-
coloured ’,  shining * (cf. the epithets, darsatd-, dyumdnt-, subhrd-,
hdri-, hdrita-, hiranydya-, of vdjra, Grassmann, 8.v. vdjra).

kimba- —kurira- —opasdd-

tvdon virddham S$résthatama@ bhidruttc sy osadhe : imds me
adyd purusam klibdm opasinam kydhi. 6. 138. 1. klzbdm krdhy
opadinam dtho kuririnam kyrdhi: dtha@ ’syé ’ndro griwabhyam
ubhé bhinattv andyaw. v.2. kliba klibdm tvd@ ’karam vddhre
vddhrim tv@ ‘karam dras@ ‘rasim twa karam: kuriram asua
Strsdni kimbam ca ’ dhinidadhmasi. v.3.

stoma asan pratidhdiyah kuwriram chinda opasdh : Suryiya
Asving vard ’gnir asit purogavik. 14. 1. 8.=RV. 10. 85. 8.

Sintvali sukapardi sukuriri svaupasi. TS. 4. 1. 53.=VS.
11. 66.

Kimba- and kurira- are also found in AP. Sr. 10. 9. 5, 6, 7
(and in the corresponding siitras in Baudh. Sr. 6.1: 6. 4, 5;
15. 156; 25. 4): atha patmisirasi kumbakuriram adhyuhate.
kysnam jivornanam iti Vajasaneyakam. jalam kumbakuriram ity
acaksate. Kimba- alone is found also in AP. Sr. 1. 21. 3, udici-
nakumbam $amydam, where it has a development of the original
meaning. Kurira- is found also at AV. 5. 31. 2, ydm le cakrih
krkavakav ajé v yin kuriring: doyam te kytyam ydm cakrih
plinab prdti harami tim, where it has a different but not
wholly unconnected meaning. Opaéd- is found also in AV. 9.
3. 8, discussed under dksu: and in RV. 1. 173. 6, prd ydd
itht mahing nfbhyo dsty dram rédasi kaksyé ni ’smai: sdi
vivya Indro vyjdnai nd bhima bhdrti svadhiivd opasdm iva dydm ;
ib. 8. 14. 5, yajiid Indram avardhayad yid bhiimim vy dvartayat :
cakrand oposdin divi; ib. 9. 71. 1, & ddksing syjyate Susmy
dsadam véti druhé raksdsah pati jagyvih: hdriv opasdm krnute
ndbhas pdya upastire camvor brdhma nirnije; Tand. Br. 4. 1. 1,
gavo va etat satram Gsata tasam dadasu massw syngany ajayania
ta avadann arasmo ’ttisthamo 'pada mo ’jiiate ’ti tda udatisthata,
and 13. 4. 3, dvyopasah samstuta bhavanti tasmad dvyopasah
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padavah ; and in gé-opada-, epithet of dstra-, RV. 6. 53. 9 and
hydayaupadd- VS. 25. 8, in all of which it has a slight modifica-
tion of the original meaning.

Previous Scholars: Sdyana on AV : ‘upadete asmin purusa iti opadah
strivyaiijanam’, 6. 138, 1; ‘kuriragh kedah’, v.2; ¢ kuriram kebajalarn
kumbanm tadabharanam ca strinam asadharanam’, v.3. In explaining the
passages in RV. he seeks the help of etymology and arrives at a different
meaning of opadd- in each case, thus: spngam or lokadvayam 1.173. 6;
upetya Sayanam or viryavidesah 8. 14. 5; sarvasya dharakam 9. 71. 1;
upaserat ity opadah, gava opasd yasyas tadysi, ata eva pasu-sadhani, 6. 53.
9; and goes farther at 10. 85. 8, by stating that there is a metre called
kurira-, ‘siiryaya rathasya stomas trivydadayah pratidhaya asan : pratidh¥yata
its pratidhaya Isatiryagayatakasthadayah : tatha kuriram chandah kurira-
namakarm chando 'nasa opaéo ’ bhavat : yeno ’ paderate sa opasah’. BPR:
kdmba= ‘eine Art weiblicher Kopfputz ’, kurira= ¢ cine Art Kopfschmuck
der weiber’, opadd- = ‘ein Kopfutz—: Biischel, Locke, cirrus; oder
viell. Zoff’ and ¢ Flechte’ at AV. 9. 3. 8. Geldner, Ved. Stud. I, 130—137.
basing his arguments on AV. 5. 31. 2, Tand. Br. 4. 1. 1, 13. 4. 3, and Ap.
$r. 1.21. 3 (where he wrongly interprets kumba- as the ‘pointed end’),
concludes that all the three words mean in tho first place ‘horn’ and then
& ‘horn-shaped head-ornament’ or ¢diadem’. Caland alone, having had
access to Baudh. Sr, and the commentaries, has given the right interpreta-
tion to kimba- and kurira- in his translation of Ap. 8r. 10. 9. 5. .

Baudh. Sr. 25. 4 (p. 232, 1.1.) has, vidalam u ha kumbarm
bhavati jalam w kuriram, and thereupon the commentator adds
vaméavidalam jalasya nemibhiitam as kimba-. The commentator
to Ap. Sr. 10. 9. 7 also has, jalam anayah, tac ca vaidale valaye
syutam, and quotes Baudh. for his support. Thus kimba- is a
circular rim made of sliced bamboo and kurira-, a net of sheep’s
wool (Ap. Sr. 10. 9. 6, above), of which the kiémba- formed the
edge. The two together formed a dome-shaped female head-
dress (that is, when put on) and are often referred to as one, cf.
kumbakuriram Ap. Sr. 10. 9. 5, 7 above and Baudh. Sr. 6. b,
15. 15.

Kumba- © sacrificial enclosure’ must be the same word as
kimba- with an extended meaning. It seems to contain a root
kum- “ to bend’, probably to be traced in komyd- RV. 1. 171. 3,
stutdso mo Marito mylayants ’td stuté maghdva édmbhavisthah :
wrdhvd nah santu komyd vinany dhani visva Maruto jigisd,
which Sayana explains as kamantyani ‘pretty’ and others
have hesitatingly followed without being able to find a satisfac-
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tory derivation. If, however, komyé- contains this root, it
would mean ‘bending’, ¢ pliant’, which as applied to trees,
desired to be saved from the wrath of the storm-gods, would be
most appropriate (the third pada giving the sense, ‘let our
pliant trees remain erect’). The root is probably also to be
seen in kumbha- ° pitcher’, Gr. xduBn, xduBos (for formation
cf. kamba-, kambha-: kam-, Pan. 5. 2. 138); in kumara-, ‘ the
bending, crawling, baby’, in komala- ‘ bending’ > ‘yielding’ >
‘goft’, ete.; and in the root kufic- ¢ to bend’, which may be an
enlargement of kum-. In view of Lith. kumpt: ‘ to bend one-
self’, kumpas ‘bent’, Lett. kiampt ‘to be bent’, old Pruss.
etkumps adv. ‘ round about’ (Walde, s.v. gam-, gamp- * to bend ’),
Gr. «dpPos ‘pitcher’, kiuPayos ‘upper part of a helmet’
and of Gr. kapnre  to bend’, Sans. kamdla-, and its correspond-
ences in the other languages given under it, there seems to have
been a duplicate root *kam or *kum- in the original language,
which gave rise to the various enlargements and derivatives.

From looking upon kumba-kurira- as one thing kimba-,
and probably also kurira-, came to denote the whole thing, which
as we have already remarked looked like a dome or vault when
put on. Thence came the use of kimba- as the ‘knob’ of a
stick or peg of a yoke in Ap. Sr. 1. 21. 3, udicinakumbam $amyan,
the commentator explaining kumba- here as the thick end of a
samya-. As already in the time of Baudhayana and Apastamba
the use of this form of female head-dress had become obsolete
(judging from their manner of describing it, of course,) it
may well have been Indo-European and Gr. xdufayos ©the
upper part of a helmet’ may have the same source.

Kurira-, which as we have seen was made of sheep’s wool,
meant also ‘ blanket’, cf. kuriras tu puman malavisese kambale
‘pi ca: klzbam tu maithune padme jale ca munibhasitam,
Kesavasvamin’s Nanartharpavasamksepa, Triv. Sans. Ser. It
might well have originally meant ‘wool’ and in AV. 5. 31. 2,
quoted above, kuririn- wedged, as it is, in between ajé ‘ goat’
(loc.) and dvyam ‘ ewe’ (loc.), may possibly stand for ¢ sheep’. As
a matter of fact we find kurari- (for kuriri ?) and jalakini- (lit.,
¢‘furnished with a net’) as names of an ewe, see Vaijayanti
70, 129. But the case is doubtful, and kuririni may be an
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adjective to ajé, kurira- referring to its horns as ‘head-orna-
ments’. This last remark applies with greater force and more
certainty to opaéd- in Tand. Br. 4. 1. 1 and 13. 4. 3, quoted
above.

A comparison of AV. 6.138.1, 2,3, RV. 10. 85. 8 = AV.
14. 1. 8,and TS. 4. 1. 5% = VS. 11. 56 will show that either
kurira- and kimba- or kurira- and opaéd- are found together,
but nowhere kimba- and opadd-. This, as referring to a parti-
cular female head-dress, is sufficient to give us kimba- = opaéd-,
‘the circular sliced-bamboo rim’. This, as we have seen under
dksu-, is its meaning also at AV. 9. 3. 8. In AV. 14. 1. 8=
RV. 10. 85. 8, pratidhi- probably means ¢ ornament’ as ‘ some-
thing put on’ (compare also Wh.’s remark under AV. 14. 1. 8)
cf. prdti ydd asye vijram bahvér dhih RV. 2. 20. 8c, and the
verse may be rendered, ‘“ The ornaments were the laudations,
the net and the rim, the metre ”, ete. Opasd- in RV. 1. 173. 6,
8. 14. 8 and 9. 71. 1 refers to the whole head-dress, and with
this modification the translations of Geldner in Ved. Stud.,
1.131f., may be accepted. Gd-opasa- probably means ¢ with
the knob made of cow’s bone (or covered with cow’s hide)’ and
hrdayaupaéd- < that which covers the heart’.

kurating-
aydm panthak krtyéli twa nayamo ’bhiprdhitam prdti tva prd
hinmal ; téna *bhi yahi bhaitjaty dnasvatt ’va vahini visvdrapa
kwratini. 10. 1. 15.
Previous Scholars : The commentary is wanting. BR. think that it is

probably = kiritini-. Ludwig: ...... auf diesem wege geh brechend los
zum angriff, wie ein vollstindig heer mit wagen und mit rossen [?].”” Bloom-
field: “...... go this way like a crushing army, with heavy carts, thou

that art multiform, and crowned with a crest (?),” and at p. 604,
« Kur(i¢ini translated by ¢crowned with a crest’ is in truth a d=. Aey. of
unknown value...... Hemakandra also reports a word kurutin ¢horse’,
and Ludwig apparently, on this basis, translates ‘mit rossen’”. Henry:
< par ce chemin marche en te le frayant, comme montée sur un chariot,
montée sur un char, revétue de toutes les formes, coiffée d’une mitre’’,
and in the commentary, ¢wahini synonyme de dnasvaii, et, quant &
kuriitind, cf. Pusuel kiritin et I'épithéte tirivinas AV. VIIL 6. 7.” Whit-
ney: “..ie.... breaking, like a draft-cow with a oart, all-formed, wearing
a wreath (? kuragin) ™.
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Kuruta- in kuréitint seems to be identical with later
Sanskrit kurula- or -rala-! ‘curls on the forehead (bhramarala-
ka-)’, found also in Prak. (for correspondence of Sans. t>d>1
in middle Indian see references under arataki-). Kuratini would
thus mean ‘having curls on the forehead’, and this would
fit in with kytyd- ¢ witcheraft ’, which has been described several
times in the same hymn as a woman? with head, ears, nose,
eto., cf. v. 1, yam kalpdyanti vahatad vadhiim iva vidvdrapam
hdstakrtam cikitsdvah : s@ ’rad etv dpa nudama endm; v. 2,
Sirsanvdts nasvdti karnini kytyakfta sdmbhrta visvdripa, ete.

For kurutin- ‘horse’ in Bohtlingk’s edition of Hema.
candra’s Sesanamamala, v. 176, the Bhavanagar edition of
Abhidhanacintamani gives kulara-. If the former reading is
correct, it may signify a ¢ horse with a tuft on the forehead.’

Padas ¢ and d, which have been diversely translated,
seem to compare the retreat of krtyd- to that of an invading
army (cf. bhagna-, ¢ vanquished’: bhafijati). Anasvali, < fur-
nished with chariots’, epithet of vahint ‘army’, is probably
due to a reminiscence of vahatad vadhum ivae in v. 1.

khadura-

khadiire ’dhicankramdm khdrvikdin kharvavasinim : y
ud@rd antdrhita gandharv@psardsaé ca yé: sarpd itarajan
réksamsi. 11.9 (11). 16.

Previous Scholars: Sayana: °diurabhiitarn kham khadiiram akaée
diirade$e’ Ludwig. p. 531 : ¢ die iiber den khadira [das schwert] taumelt
die verstiimmelte, bei verstiimmelten [auf dem schlachtfeld] wonet’",
etc. Henry: ¢ Celle qui monte sur le brancard mortuaire ”’, ete., and
in the commentary, « Il semble que khad#ra doive necessairement s’inter-
preter par le posterieur khadi.” Bloomfield, who renders with *mist’,
remarks at p. 636, ¢ Our rendering of khadiire reflects simply our own and
Sayana’s perplexity.’

Khadiira- appears to be identical with later Sanskrit
khalura- in khaluarika- ‘ place of exercise for soldiers’. This
meaning suits the context here : the whole hymn has reference
to battle, soldiers, and weapons, and a spectre haunting the

.
a
£
a

1 The long 4 in kuriigini may be due to the exigencies of metre.
2 Cf. Kurulalikulavalikhyamanabhralatantahydayangaman, epithet of
a priyatamajana,—Somadeva’s Yadastilaka I, 526, 2.
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place of exercise may be expected to be mentioned amidst a
host of other different kinds of spectres. D is regularly re-
presented by 1in RV., and for d>] (1), in Pali and Prak., see
references given under arataki.

khfgala-

piddnge sutre khigalam tdd & badhnanti vedhdsah : Sravasyim
§usmanm kiabavdm vddhrim krnvantu vandhirak. 3.9. 3.

navé ‘va nah parayatam yugé ‘va ndbhye 'va na upadhiva
pradhiva : $vine 'va mo drisanyd taninam khigale'va visrdsah
patam asmin. RV. 2. 39. 4.

Previous Scholars: S&yana on both the passages explains khygala-
as ‘armour’. BR., ¢viell. Stab, Kriicke’. Bloomfield, ¢talisman’, but
agrees with BR. in the meaning ¢ crutches’ for RV. Whitney does not
translate the word.

Kausika, 43. 1, has concerning this hymn (AV. 3. 9.), karsa-
phasyeti pisangasitram araludandam yadayudham, which, when
compared with the verse quoted above, gives us khyrgala-=
danda- ‘stick’. This is supported by the RV. verse quoted
above, its fourth pada meaning, ‘like two sticks save us from
fall’. Khygalya- in MS. 2. 7. 12 (=Ap. Sr. 16. 18. 4), udyojan-
nam antary@mam isam khygalyam (Ap. kha- or khadga-) $avam
(Ap. Sapham) : astram tadam (Ap. -la-) pratinahd ubhe mandi.-
kyau yuje, apparently means the same thing.

galuntdh
asutika ramayany dapacit prd pabisyati: gladr itdh pra
patisyati sd galunts nadisyati. 6. 83. 3.
Previous Scholars: Sayana: ‘glauh vranajanito harsaksayah itah
ad angdt prapatisyati...yadvad glaus candramah....pragamayisyati....
8a candramah. galuntah. gandamilodbhavavikdrena tatra tatra hastapadadi-
sandhisu udbhiitan gadiin tasyali upaksayatiti gaduntah’, ete. Ludwig :
¢“...fort von hier die eule [glaGh] fliegen, und der vogel wird verschwin-
den.” Bloomfield, p. 17: “....the boil will fly away from here, the galunta
(swelling) will perish”. ¢ Barren shall the apacit, daughter of the black
one, fly forth; the boil (glau) shall fly forth from here; it shall disappear
from the neck (? galuntds)”’.—Whitney, who remarks, ¢ the translation
here given of galuntds is the purest conjecture, as if the word were a
corruption of some form of gala (our W.0.D. read galantds), with ablative
suffix tas .
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If golantds, the reading of three of Whitney’s mss., be
correot, its relation to root gal- ‘to ooze’ would be just like
that of jivantd- ‘living one’, AV.: jiv- ‘to live’, tarantd-
n. pr.: {7 ‘to conquer’, panti- ‘ drink ’: pd- ‘to drink’, vasantd-
‘spring’: vas- ‘to be bright’, vedantd- ‘ pool’: vis- ‘to enter
(e.g., running water) ’ (%), hemantd- ¢ winter ’: him, himd-  cold’,
‘frost’, etc. Being thus presumably a substantive like the
others, it would mean in this connection °the oozing ome’,
viz., ‘the pus’. If Sayana’s explanation of asutika- as ‘not
giving out pus’ be correct, an emendation of sd galantds to
sdgalantas would give a good sense: “The barren apacit,?
daughter of the black one will fly forth: the boil shall fly
forth from here, (and) disappear together with the pus.”

ghrtastivas-

ydsmin devd dmyjata yismin manusyl wid : tdsmin ghrta-
stitvo mystvd tvdm Agne divam ruha. 12. 2. 17.

Previous Scholars: ¢ von Schmalze triepfend '~-BR., who take -stava-
to be the stem. Ludwig, p. 480: ‘an dem wisch dich ab und ghrta-triep-
fend [?], steig empor zum himmel’. Henry: ¢puisque tu dégouttes de
beurre, essui-toi sur lui, | §) Agni, ot monte au ciel’. “...... on that
having wiped off the drops of ghee (?), O Agni do thou mount the sky *’—
Whitney, who romarks, Our mss. scem to read -std- very plainly [and
SPP. reports no variant], but need not prevent our understanding
instead -and-, if more acceptable *’.

BR. assume a root stu- ‘to drop’, ‘to come together’
in order to explain stuta- (v.l., sruta) in Hemacandra, -stava-,
stiuka- ‘tuft or knot of hair’, and stokd- ‘drops’. Of these,
stuta- is only a corruption of sruta- and stokd- has been explained
by Wackernagel, I. 239. c., as a methathesis of *skota-: Scut-

1 Apacit- is rightly identified by Bloomfeld, p. 504, with apaci- of the
medical works. The latter seems to be a Prakritisation of the former.
The commentators of Kau§. and AV. also identify it with gandamala.
BR. give ‘scrofulous swelling of the glands of the neck’ for gandamala,
which is misleading, as the following extract from Viagbhata (Astanga-
hrdaya, Uttara. 29, 18) will show : medahsthah kanthamanyaksakaksavarm-
ksanaja malah : savarnan kathinan snigdhan vartakamalakakgtin : avaga-
dhan bahuin gandamé cirapakamé ca kurvate: pacyante ’lparujas tvanye
sravanty anye ’tikandurah : ndsyanly anye bhavanty anye dirghakalanu-
bandhinah: gandamala *pact seyam dirveva ksayavyddhibhak.
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“to drip’. The remaining sti#kd- or sti-, as well as stiipa-
‘ tuft or knot of hair’, stavaka- ¢ bunch’, Beng. thoka ‘ bunch’,
contains an element stu- which gives the idea of a ‘bunch’
or ‘bundle’. This, however, would not apply to ghria.

On the other hand, if, following Whitney’s recommendation,
we read -sndvas!, we find -sndvas-: snu- ‘to drip’ as vidsas-
‘covering’: vas- ‘to clothe’, -véicas- in suvdcas- ete.: vac- ‘ to
speak ’, viihas-  offering ’: vah- ‘ to carry’, pijas- ¢ brilliance ’:
pajrd-, etc., Ved. Gr. §126. Then ghrtasnivas- would mean
¢ drippings of ghee’, object of mrstvii, cf. ghriasni- ° dripping
with ghee .

citi-

deviis te citim avidan brahmina utd virddhal @ citim te visve

devd dvidan bhumyam ddhi. 2. 9. 4.
Previous Scholars: Sayana: ‘grahavikarad rogina adanam grahadeb’
nan chad abhistaranam va’. BR. and Weber: ¢ Sammeln.
Ludwig, ‘pflickung’. Grill: “Den Géttern und Brahmanen ward’s, wio
man dich Holz zusammenlegt, Die Gotter all ersahn, wie man zur Erde
dich zusammenlegt’’. Bloomfield, p. 292: “The word kitim is found
only here and is very problematic...... we are connecting the word with
kinoti in the sense of arrange’, ¢build up’, having in mind the peculiar
amulet or remedy dasavriksha ¢ consisting of ten woods’, in st. 7. Whit-
aey, who renders, ¢ gathering (?)’, remarks, ¢ If it comes from ¢z, there is
hardly any other example” .

Citi- appears to be connected with cay- ¢ to fear’, ¢ to be in
awe of ’2 thus meaning ¢ apprehension’ and thence ¢ trouble’ or
‘ disease’, just like atanka- which means both ‘fear’ and
‘disease’. The hymn is about curing one of a dangerous kind
of seizure of the joints, said to be caused by demons, and the
meaning suits quite well: ¢ The gods have noticed thy trouble
the priests, and the plants : all the gods on earth have noticed thy
trouble”’., That the diseased, and not the amulet, is addressed
is clear from the following verse.

1 Mss. often confuse st (@) and sn (@) and, in general, ¢ and n,
cf. 8tGv@ or si@va in two mss. for snava, Gaastra’s ed. of GBr., p. 120,
n 2,

2 Cf. Wack., I. § 79. a.: “So von ca@y-,, Scheuen‘ AV. citi- cikihi kl.
ceki-yate : v. chyamana-,-clyya cay-d, sp. weiteres, vgl. gr. i-p#.”
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For formation, of. giti-: gayati, piti-: pa-, payayti (oaus.),
sphiti-: sphayate, etc., Wack. 1. §79. (a). a, 8.

jabhya- —tardd- —vdgha-

hatdin tarddm samankdm akhim Aévina chintdm $iro dpt
prstih $rnitam : ydvan néd ddan dpi nahyatarn mikham dthé bha-
yam kyrnutain dhanyaya. 6. 50. 1.

tarda hai pdtanga hai jdbhya hit upakvase : brahmé ’va
‘sanmsthitam havir dnadanta imén ydvan dhimsanto apédita.
v. 2.

térdapate vdghapate trstajambha @& $rnota me: yi aranyd
vyddvard® yé ké ca sthd vyadvards tint sdrvd@n jambhayamass.
v. 3.

yavatir bhingd jatvah kuriiravo yavatir vigha vrksaserpyo
biabhuvul : tdtas tvdm asi jydyan, ete. 9. 2. 22.

Previous Scholars : Sayana : tardah= hithsakah (Gkhuh), jabhya= upa-
dravakaritvad asmabhir himsya, vaghih=avaghnanti avabadhanta iti vaghab
patangadayah. Bloomfield and Whitney render tardd- and jabhya- as
¢borer’ and ¢grinder’ respectively. Samankdm and dpakvasa have been
left out as doubtful by everybody. Sayana explains the former as samanca-
nat bilarm sampravidya gacchantam, adj. of akhum, and for the latter he
reads apakvasah (=adagdhah santah).

Kedava on Kaus. 51. 22 (dealing with AV. 6. 50) has
samaptam musaka-$alabhapatanga-tittibha-kitaka-kitika-hari-
na-ruru-$olyaka-gosedha-goky myadi-svastyayanam ;  similar is
Sayana’s remarks in the introduction to this hymn, which is
directed against the pests to crops. In the well-known verse,
ativystir anavystih $alabha musikahsukah; pratyasannaé ca rajanah
sad ete stayah smrtah, the most harmful to crops, among animals
are ‘locusts’, ‘rats’, and ‘ parrots’. These three must be in-
tended in vs. 2 and 3 by the words, tdrde : tdrda-pate, ‘ borer’
=‘rat’, pdtanga : vdghapate="*locust’, cf. Beng. (dial. of Man-
bhiim) baghdulu © a kind of moth °, Sindhi bagh(g)i: ¢ a kind of fly
that sticks to dogs and horses’, and jdbhya : trstajambhal,
¢ grinder ’ or ‘ having sharp grinders ’ =¢ parrot ’, which cuts any-
thing by grinding with its beak.

The remaining animals in Sayana’s and Kedava’s enumera-
tions are included in the words aranya vyddvardh and yé ké ca
sthd vyadvardh in v. 3.
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The construction suggests that samankdm in v. 1 is pro-
bably a verb, second, du., imp., like hatdm, chintdm and érnitam.
A loss (by ms. corruption) of ¢, the third member of the conjunct
(see under kdkutsala-) is probably to be seen after -%k-, samankdm
thus standing for samanktdm. Now, sdm-afij- has a meaning
‘ to consume’, ‘ to devour’ (BR., RV. 10. 45. 4 ; 52. 3; 87. 16)
which would quite suit the context.

Upakvasa, taken by others as a substantive of doubtful
significance, also appears to be a verb, probably a corruption
for -krasa (for a reverse proocess in the confusion of v and r, see
uttaradrai). The form *kras- not known to be found else-
where, may be an enlargement of kram- ‘to step’ through the
intermediate krams- which is frequently used. Compare the
relations of, tam- ‘to be exhausted’, ¢ to perish’: tas-, nam- in
evéd yune yuvatdyo namanta yid im uddnn usatir éty dccha, RV.
10. 30. 6: nams- in ni te namsai pipyané’va y6sa mdryaye *vo
kanya éasvacai te, RV. 3. 33. 10: nas- ¢ to approach with lust’,
sam- ‘to kill’: 4as-, etc., and alternate presence or absence of
nasal in dané-:das- ‘ to bite,” dans- ‘to be worth seeing’:
das- in dasmd- etc., nans-: nas- ‘ to disappear’, bhrans-: bhras-
“to fall’, srans-: sras- ‘ to fall’, etc. If that be the true reading
and meaning, *#ipakrasa would mean °step nearer’ (that is, in
order to listen), and would correspond even in this respect (as
in the names) to @ érnota me in v. 3.

tayadardm—pdrasvant-

ydtha pdsas tayadardm vitena sthulabhdm kytdim : yavat
pdrasvatah pdsas tavat te vardhat@m pdsah. 8. 72. 2. ydvad
anginam parasvatam histinam gardabham ca ydt : yivad dévasya
v@jinas tdvat te vardhatam pdsah. v. 3.

aydm Indra Vystkapih pdrasvantam hatdim vidat : asim si-
nétn ndvarm carim dd édhasyd *na dcitam visvasmad Indra dttarah.
RV. 10. 86. 18.

Isanaya pdrasvata Glabhate Mitriya gaurdn Vdrundya mdhi-
san, Bfhaspdtaye gavaylis Tvdstra dstran. VS. 24. 28.

suparnah parjanyo hamso vrko vrsadatisas te aindra apam
udro ’ryamno lopasas simho nakulo vyaghras te Mahendraya
Kamaya parasvan. KS.V,7, 11= TS. 5. 5. 21.
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sa iha kilo va patango va maisyo va Sakunir va simho va
varaho va paradvan (v. 1., -év@) va éardulo va puruso va@ 'nyo va
tesu tesu sthanesu pratydjayate—Sankh. Aran. 3. 2.

Previous Scholars: The commentator simply calls tayddard- (which
he reads tayodara-) ‘a kind of animal’ and no one has yet any suggestion
as to what it is; he has nothing to say about pdrasvant- either. Sayana
on RV, has: ‘he Indra ayam Vysakapih para tarh par at 0
visaye ‘vartamanarm hatari hirsitaris vidat’. On TS. he explains it as
mahisa, with which may be compared Vj. 65, 21, gavalaé ca parasvamé ca
mahisah syad aranyajoh. The commentary to S8ankh. Aran. calls it ‘a
kind of snake’. BR. suggest that it is probably the ¢ wild ass’.

Tayadardm is probably to be read tayad dram, the former
being the subjunctive of taya-, passive stem of tan- ¢ to extend.’
Cf. Whitney, Sans. Gr. § 774, “ Examples of the transfer of
stems from the ya- or passive class to the ya- or intransitive
class were given above (761 b.); and it was also pointed out
that active instead of middle endings are occasionally, even
in the earlier language, assumed by forms properly passive:
examples are & dhmayati and vy dprusyat (CB.), Bhuyat: (Mai.
U.).” Or, ta, itself, found in atayi (aor.), tayita (fut.), -taye
(ger.), tayitr- etc., may be the stem. The verse would then
mean, ‘so that the member may extend sufficieutly, made
big by the wind’, etc.

From the passages from KS. and Sankh. Aran., quoted
above, pdrasvant- appears to be a wild animal like the jackal,
the lion, the tiger, and the boar, and from AV. it is known
to have a large member like the elephant, the ass, and the
horse. Both these features are satisfied in its identification
by Biihler, ZDMG. 48, 63, with Pali palasata-, Asoka. Delhi—
Topra V. 6, Jataka VI, p. 277, v. 1205 and pala@sada-, Jataka,
V, p. 406, v. 267, which the commentator to Jataka explains
as khagge ‘ rhinoceros’. Biihler thinks that the intermediate
steps were * parassanto, * parasato, and Trenckner, Pali
Miscellany, p. 58, n. 6 (cited by Hultzsch, Asoka Inscrip.,
p- 127, n. 8) considers palasato to be the original of palasado

1 Compare with the above passages: tath@ panaya- -m- ayanti nana-
migagand bahu: siha vyaggha vardha ca acchakokataracchayo. palasada
(v. L. palasaja, palasada, pallasada) ca gavaya mahisg rohita ruri : eneyya
varagha c’eva ganino nikasiikara, ete.
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and the latter, which literally means °eating leaves’, to be
an etymologizing corruption of the former.

If this be the true meaning, the proper form is probably
pdrasvant-, literally, ‘having an axe (paradu-)’, the reading
of Sankh. Aran. Compare, khadga-, -dgin-, vardhrinasa-, Germ.
Nasehorn, etc. For syncope of u, cf. parasvadha- ‘ axe’ (parasu-
vadha ?), parsvadha- (paréu-vadha?) ‘axe’: paradu-, paréu-,
vinanvat- : * vanana-vat- (Grassmann), indhanvat-: indhana-
(Ved. Gr. § 234), hiranmaya-, hiranin- : hiranya, ete.

Lirtin-

yds tva@ svdpne nipddyate bhraia bhutvd pité’va ca : bajds tan
sahatam itk klibdrupams tiritinah. 8. 6. 7.

Provious Scholars: Sayana: ‘tiritinah, antardhanena atatah.’ BR.:
tirita=* eine Art Kopfputz, Turban, Diadem Arunadatta bei Uggvala,
die Erkliarer zu AK. (3. 6. 3, 30)." Others have followed BR.

It appears that the meaning ‘head-ornament’ or ‘tiara’
{Wh.) for tirila- depends solely on a quotation from Arunadatta
and statements of commentators later than him ; it is not given
in any of the old Kosas, nor do the modern dictionaries quote
any occurrence of its actual use in literature. It might have
arisen from a false reading of kirtla-, just as balatanaya-, a
synonym of khadira-, in Amara from that of balapatra- (see
Ksirasvamin’s comment).

The PTS’s Pali Dictionary gives two meanings to this
word, (1) ‘the tree Symplocos racemosa’ (lodhra) and (2) ‘a
garment made of its bark.” This second meaning suits the
passage in question admirably well, for, the ardyas (‘ niggards’)
spoken of in this hymn, although vested with spectral qualities,
are conceived by the poet to have been like a sort of wild
folk who clad themselves in barks, skins, and tattered clothes.
There seems to be no point in describing them as wearing a
head-ornament. Puggalapafifiatti, p. 51, ‘so sanani pt dharets
masanant pi dhareti chava-dussani pi dhareti pamsukulani pi
dhareti tirita@ni pi dhareti ajinani pi dhareti’, read together with
v. 11 of this hymn, yé Fkukindhak kukurabhah kfttir darsani
bibhrati ; klibé iva pranftyanto vine yé kurvdte ghésam tén ité
nadayamasi (especially the words chava-dussani, tiritani and
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ajindni in the one .and kfttih and dirédni in the other, together
with tiritinah in v. 7), makes it abundantly clear that tirita-
has the same meaning in both.

turmiéam

citrdni sakdm divi rocanidini sarisypini bhdvane javini -
turmibar sumatim icchdmano dhani girbhih saparyami nikam.
19.7. 1.

Previous Scholars: The commentator explains turmifam oither as
turmayo himmsakah himsakarinah tan §yati tanukarotits turmisad or as turo
hirhsakdn misati hinastiti turmisa: misa spardhaydm....mirdhanyasya
talavyopajanas chandasah. ¢ Seeking favour of the twenty-eightfold (?)
wondrous ones, shining in the sky together, hasting in the creation (bhtiva-
na), 1 worship (sapary) with songs the days, the firmament (ndka).”’—
Whitney, after emendation of turmféam to astavimédm (or -68).

Turmidam seems to be a corruption for * turvisam °settle-
ment of the stars’ (cf. tarapatha-, naksatraloka-, etc., for the
sky’) the first member ({ur) being the genetive singular of
tr- ¢ star’ and the second vié-  settlement.” For interchange of m
and v, of. anarmdnam AV.7.17. 1: anarvénam RV.; amamasi-:
amdvasi- ‘new-moon’, Vj. 160, 35:;: dvradania in dérathnan
drikit dvradanta vilitd- RV. 2. 24. 3 prob. =dmradanta ( : mrdi-)
‘ the firm became loose, the hard became soft ’ (for it Grassmann
supposes a root wvrad-, vrand- ‘to become weak’); amalah,
paramatak (mss.) for -vatah, Gaastra’s GBr. p. 2, fn. 1; vangava-
gadhah, Ait. Aran 2. 1. 1 prob. = -magadhah (Keith); and
Wack. I. § 177. n. For singular giving a plural sense in an
aluksamasa, cf. Ved. Gr. §275,— A singular case-ending
(the acc. or inst.) may here indicate a plural sense; e.g., dévam-
isti- ¢ seeking horses’, puram-dard- ¢ destroyer of forts’, stinesita-
‘ driven by dogs’ (4una-)”.

Ahani in d is probably elliptical for viéva dhani. Thus the
third and fourth pada may be translated: ¢ Desiring good-will
of the settlement of stars, every day with songs I worship
the firmament.”

tavmatd-

asitdsya taimatdsya babhrér dpodakasya ca: sdirasihasyd
‘hdin manyér dva jyim iva dhdnvano vi muficami rdthd sva.
5. 13. 6.
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nir vai ksalrdm ndyati hdnti vdrco ’gnir iva ‘rabdho vi
dunoti sdrvam ; yé brahmandim mdnyate dnnam eva sd visdsya
pibati taimatdsya. 5. 18. 4.

Previous Scholars: BR. and others consider faimatd- to be the name
of a kind of snake. Whitney translates 5. 13. 6, < Of the Timatan (?) black
serpent, of the brown, and of the waterless, of the altogether powerful (?):
I relax the fury, as the bow; I release as it were chariots”. To this
Lanman remarks : ¢ Whitney would doubtless have revised this carefully.
The divergences of the translators reflect the uncertainties of the exegesis.
‘I slacken as it were the cars of the wrath of’ etc.—QGriffith. “I release
(thee) from the fury of’ etc.— Bloomfield. ¢Des Asita...... des Manyu
Streitwagen gleichsam spanne [ich] mir ab’or ‘die Streitwagen des
Grimmes des Asita’ etc. — Weber. For d, ‘as the string from off (dva)
the bow’ .

There seems to be a contrast in 5. 13. 6 between taimatd-
and dpodaka-. The word dpodaka- ‘ out of water ' means either
‘not in water’ asin RV. 1. 116. 3,.... naubhir atmanvdtsbhir
antariksapridbhir dpodakabhih, or ‘not containing water’,
‘dry’, as in AV. 5. 16. 11, where it is obviously used as
equivalent to drasd- ‘sapless’. Taimatd- also appears to mean
‘wet’, but modified into ‘living in water’ at 5. 13. 6 and
¢liquid’ (e.g., the poison of a snake) in 5. 18. 3. It is probably
a derivative of fema- ‘moisture ’ with suffix -fa, for which and
for length of the vowel before the suffix, see under arataki-;
for superfluous Vrddhi in the first syllable, cf. prainand-
5. 27. 3 and sauprajastvdim 2, 29. 3, for which other texts,
including Ppp., have prin- and suprajas-. The first member
of satrasdhasya is obviously the same as satrd, whioch means
‘ together ’, ‘altogether’, ‘all at once’, ‘always’, etc., and
may here mean ‘everywhere’; thus the word would mean
¢prevailing everywhere, .., both on land and water’ .
Dhdnvan in d appears to be elliptically used in both senses,
‘bow’ with jydm and ‘sandy wasteland’ with rdthan, the
comparison in the latter case being with the extrication of the
wheels of a chariot stuck in a sandy piece of land.

Thus we may translate 5. 13. 4: I release (thee) from the
fury of the wet black snake, the dry tawny snake, and of the
all-prevailing one, like the string from the bow or chariots
(from a sandy tract).”
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tauld-
djyasya paramesthifi jatavedas tinivasin: Agne lauldsya
praéana yatudhinan vilapaya. 1.7. 2.
Previous Scholars: The commentator derives it from tula- ¢ balance’,
here standing for the sacrificial ladle. Roth and Whitney emend it in

their edition to taildsya °of sesame oil’ against all authorities and Ppp.,
w hich has tilasya.

Tauldsya is evidently an adjective of ajyasya, and is
probably from #ila- ‘a tuft of grass, ete. (here kusa-).” Cf.
pavitra-, with which ghee was sprinkled. 7ula- is used with
reference to darbhd- at 19. 32. 3.

duradabhni-
vilohité adhigthénac chakné vindati gopatim : tith@ vasayah
samvidyam duradabhnd hy tcydse. 12.4. 4. duradabhnat nam
i daye yacitdm ca nd ditsati : n@ ‘smai kamah sdmydhyante yam
ddatv@ cikirsati. v. 19.

Previous Scholars: BR: ¢Thore tiduschend d.h. durch Schloss und
Riegel nicht zu halten’. Ludwig: ‘unbetrieglich’ at v. 4, but leaves the
word without rendering at v. 19. Henry, p. 250, sees no reason for, or
suitability of, the meaning given by BR. and Ludwig; ho suggests
durdaghna- or dur-adaghnii- ‘killing those who do not give" as the correct
roading. “ Ansemia (vilohitd) from the station of the dung visits (vid) the
master of kine; sois the agreement of the cow ; for door-damaging (?) art
thou called.”’—Whitney (v. 4), who remarks, ‘ Nearly everything in the
second half verse is doubtful...... : stimvidya (given by four of his mss.)
seems a much more probable form of stem........ The second person
ucydse is quite unexpected ”’, and at v. 19, “That the conjectural render-
ing (‘ Door-damaging lies she on him’ etc.) is extremely unsatisfactory is
plain .

The correct reading is probably duradabhna- hard to
deceive (or harm)’, paralleled by ddabdhak ‘unharmed’ RV.
1. 173. 1 and duradhdrsa- ¢ hard to be dared against’ AV. 12. 5.
17, both epithets of the cow, and nd ti nadanti nd dabhati
tdskaro ndsam amitré vyathir & dadharsati AV. 4. 21. 3 (=RV.
6. 28. 3), about the cows. The suffix -ne¢ is also found in
mathnd- ‘shaking vehemently’ RV. 1. 181. 5 (cf. also
mathnati and dabhnoti) and after roots like bha#ij-, bhug-, ruj-,
pr-, ete., as forming the past participle.

Samvidyai, as suggested by Whitney, is a better reading in
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c of v. 4 and in view of the second person ucydse in d, vasayah
sdmvidyam seems to be a corruption for vade ’y@h sdmvidyam,
<0 cow, thou camest to recognition’. Thus we may translate
the verse: ‘ Aneemia visits the lord of kine for taking possession
of the dung; thus, O cow, thou comest to recognition, for thou
art called ¢ hard-to-deceive ’ .

In v. 19 @ $§i- is used in the sense of ‘ to enter into ’ for the
purpose of doing something evil as in RV. 10. 162. 1,
bréhmana@ ’gnih samvidané raksohd tadhatam itdh : dmiva@ yds le
gdrbham durnama yénim asdye, and elsewhere. Thus: ¢ The
¢ hard-to-deceive ’ gets into him, if he does not wish to give her,
when asked ”’, etc.

diarsd-
pavdstars tva pdry akrinan dursébhir ajinair utd ; prakrir asi
tvdm osadhé *bhrikhate nd rarupak. 4. 7. 6.
yé kukiundhal kukirabhak kittir darsini bibhrati ; klibd iva
pranftyanto vine yé kurvdte ghésam tin ité naseyamasi. 8. 6.
11.

Previous Scholars: Sayana takes diirsébhih as adjective of ajinash
(=dusta-féyasambundhibhih) at 4. 7. 6 and reads kftyair disyani for kfuir
diirééni at 8. 6. 11. “Eine Art Gewebe oder Gewand’, —BR. Weber
on 4. 7. 6, Ind. Stud. 18. 29, follows BR. and remarks,”” zu d@rga, Pet.
W., ist ausser diigya, dishy a vielleicht auch tsha zu vergleichen ”,
but renders it with ¢ Hiaute’ at 8. 6. 11. (ib., 5, 255). Ludwig leaves the
word untranslated. Grill (4. 7. 6) : ¢ Fir Decken tauschten sie dich ein,
Gewebe, Felle gab man her’, ete. Henry (8. 6. 11) : ¢ Les kukundhas, les
kukiirabhas qui portent des peaux en guise de vetéments’, etc. Bloom-
field (4. 7. 6) : ¢ with broomstraw (?), garments’ etc. Whitney renders the
first daréd- with ‘garments’ and the second with ¢ pelts’, each followed
by a query-mark.

Diuiréd- is found at least three times in the Kausika Satra :
(i) jihvaya wtsadyaom aksyoh paristaranam astrhanam hrdayam
dursa upanahya tisro ratrik palpulane vasayati 11, 16, where the
tongue and several other parts of a cow :re prescribed to be
tied up in a d@réa- and soaked in cowdung for three nights ; (ii)
krmukasakalam samksudya darsajaradajinavakarajvalena, 28, 2,
where it is prescribed as an easily inflammable light fuel along
with worn-out goatskin and broomstraws ; and (iii) vilumpantam
agham itv pari cailam (v.l., selam, $ilam, of which the latter
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seems to be the correct reading) diréam vilumpati 85, 22, where
it is to be spread around (Kes.) a piece of stone (parisilam). In
all these instances Darila and Kesava ! render it with jirnavas-
tra- ‘old or tattered cloth’. It will be seen that this meaning
suits also the two occurrences in the AV. In the first passage
it is used together with hemp-textures (see pavdsta-) and goat-
skins, both of which are inexpensive, as a means of exchange
for a herb. (It may not be out of place to mention here that in
India even to-day old clothes are very often exchanged for
herbs from the forest-folk.) In the second a set of wild people
(or spectres conceived as such, see tiritin-) are said to clothe
themselves in skin and daréd-.

Prak. d#sa- has two meanings ‘cloth’ and ‘tent’, in the
first of which it must be the same as Sans. duréd- and in the
second as Sans. diasya- ‘ a tent’. Pali dussa-is also to be similar-
ly assigned. It would appear that in these two languages
daréd- has developed a wider meaning, from ‘old cloth’ to
¢cloth in general’. In Pali chavadussa- ‘ a miserable garment’
it seems to have retained its original meaning.

Beng. dhiis, Nep. dhusd, Punj. dhussa, and corresponding
words in other modern Indian vernaculars, all meaning ‘ a kind
of woollen covering ’, may be connected with it, but the aspira-
tion is unexplained.

nyd- —dnya-

dydhé dymhasthiré nyé brdhma visvasfjo ddsa : ndbhim iva

sarvdtas cakrdm dcchiste devdtah éritah. 11.7 (9). 4.

1 Tt may be mentioned 'here that KeSava appears to have flourished
in the time of King Bhoja of Malwa (c. 1018-1060 A.C.), when the
Muhammadans were terrorising the country. Speaking about the import-
ance of abhicdra at the end of Kandika 49, he remarks, prthivyam dusta
utpannah sarvada ca vinaéayet: adharmasambhavo dusto prajahirnsana-
tatparah : Turuska namna papistha devabraghmana-hithsakah : pythivyarn
S7i-Bhojad dharmasamraksanaya ca: debe tu Malavake utpannah
4rirajagrhesu ca; again under 47, 22, idam ahath Mahmadasya Turus-
kasya Mautikarnaputrasya pranapandv apayacchami. He was thus a
contemporary of Uvata, commentator of the V8., and preceded Sayana
by nearly three centuries. Darila, whose work forms the basis of
Keéava’s Paddhati, must have flourished much earlier.
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6 tv ddyd sabardighém huve gayatrivepasam : Indram dheniin

sudigh@m dnyam isam uridharam aramkftam. RV. 8. 1. 10.

idé ki va upastutim idd vamdsya bhaktdye : pa vo visvave-
daso namasyir & Gsrksy dnyam iva. RV. 8. 27.11.

Y6 asyd visvdjanmana ide visvasya céstatah : dnyesu ksiprd-
dhanvane tdsmai prana ndmo’stu te. AV. 11. 4 (6). 23.

ydsyas cdtasrah pradidak prthivya ydsyam dnnam krstdyah
sambabhavih : yi bibharti bahudhi prandd éjat sé no bhiimir gésv
dpy dnye dadhatu. 12. 1. 4.

dnyebhyas tv@ piirusebhyo gébhyo dévebhyas tva : nih kravyi-
darin nud@masi yo agnir jivitayopanak. 12. 2. 16.

plirusa evé’ddin sdrvam ydd bhiitdm ydc ca bhavyam : wtd
‘mytatvdisye *§varé ydd dnyents *bhavat sahd. 19. 6. 4.

Previous Scholars: (1) nyd.—Sayana: ¢dprha-sthirah dymhanena
sthirikyto lokah, nyah netaras tatratyah praninah’. BR., ‘wohl adj. von
unbekannter Bed.’ Grassmann: ¢ niedersinkend (?) [von ni}, enthalten in
énia.’ Henry: ¢Affermi et solide toi-méme, affirmie’, etc. He thinks
(p. 158) that nyd- may be an artificial formation from anyd- as sura- from
asura-, thus meaning ‘no other’, ‘himself’. Bloomfield, who would read
drdhadymhda(h) and consider nydh ¢leader’ (sing.): ni- ¢ to lead ’: *He who
fastens what is firm, the strong, the leader,” etc. Whitney, who considers
dpiha a verb: ¢Being fixed, fix thou, being staunch, ny4 ', ete. (2) dnya-.
—~Sayana on RV. and AV. 11. 4(6). 23 sees no difference between it and
anyd- ‘other’. His commentary on the 12th book is wanting and at 19.
6. 4 he reads ¢nnena (SPP. reads anyéna, other texts dnnena). BR: ¢ dnya.
(3. a+nya, zusammengezogen aus ni-yd, wie auch zu sprechen ist) f.
adj. nicht versiegend’. Henry gives a number of substitutes for gésv dpy
dnye such as go-sthapdtye, * go-évadhiinye, etc. and renders 12. 1. 4d:
¢ daigne cette Terre nous accorder la possession des vaches.” At 12. 2. 16
he as well as Ludwig considers d¢nyebhyah as equivalent to anyé- and in
the dative. Whitney : ‘to thee being such, O breath, having a quick bow
among the unexhausted (?dnya), be homage’, 11. 4. 23c,d; ‘let that
earth (bhilmi) set us among kine, also in inexhaustibleness (?dnya), 12. 1.
4d; ‘ Thee from inexhaustible (?dnya) men, kine, horses > etc. 12. 2. 16.

The correct reading in 11. 7. 4a appears to be dydhd
‘dymhas sthiré nydh, the loss of a sibilant before a sibilant
followed by an explosive (as between -drmhas sthiré) being pres-
oribed by the Pratisakhyas and Katyayana (Wack. I. § 287. b)
and widely followed in the Vedic texts. This gives us a pair of
contrasted words, dydhdh ¢ firm : ddymhab ‘ not-firm’ (cf. bhams-
dpimhd- 5. 28. 14, 19. 33. 2), sthirdk ‘stable’: nydh, which
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should therefore mean ‘unstable’, ‘movable’, ¢ perishable ’, or
the like. Nyd- (to be read nid) may easily have this meaning,
if its relation to root »i- in the sense, ‘to take away’, ‘to
remove’, is considered to be the same as that of priyd- ‘dear’
to the root pri- ¢ to please’.

Anya- would thus mean ‘ immoveable ’, ¢ imperishable ’, and
thus be an exact equivalent of am#ta-, which is sometimes an
adjective, meaning ¢ imperishable ’, and sometimes a noun, mean-
ing ‘nectar’, often applied to sacrificial butter or the soma-
drink (see Grassmann, s.».). At 12.1. 4 and 12. 2. 16 dnya- is
probably used in the sense of sacrificial butter ; at RV. 8. 1. 10
and 8. 27. 11 it qualifies ¢sam °libation’, understood in the
second passage; and at AV. 19. 6. 4 it means ‘nectar’, thus
giving a much better sense than the other texts which read
dnnena. Anyesu at AV. 11. 4. 23 is probably a vocative of
dnyesin: < O one of inexhaustible arrows, to thee of quick bow,
O Prana, be homage.’

pati(tau)rd-

pratighnanih sdm dhavants 'rah paturav Gghnanak : aghdari-
nir vikesyo rudatydh piruse haté radité Arvude tdva. 11. 9
(11). 14.

Previous Scholars : Sayana: ¢urah vaksahsthalam patarau tatpradesau
ce’. Bohtlingk : ‘ein bestimmter Korperteil’. Bloomfield who renders
with ‘thigh’, remarks [Reprint of A.J.P. XI. 3 (pp. 319-366), p. 22]}:
*QOur translation of the obscure word is based upon Kaug. 84, 10, trih
prasavyam prakirnakegyah pariyanti daksinam Hrum aghnanah. The
word seems to contain #ru with some modifying adjective, perhaps prthu
in & Prakrtic form.” Henry suggests emendation to * patair avaghnanih
and renders: ‘Qu’elles accourent, celles qui se meurtrissent de coups, |
arrachant les voiles qui couvrent leurs seins,” etc. Whitney notes: I
follow both translators in rendering paaurd by ¢ thigh’, although it is not
too acceptable, considering the familiarity of #ru as name for ¢ thigh’ .

Paturd- or -tauri- is evidently identical with patora- in KS.
V. 13, 11-12, Agnel paksatih Sarasvatya nipaksatih Somasya
triiya. ... .. .devanam dvidasi dyavaprthivyoh parévam Yama -
sya palorah, and patira- in a corresponding passage in TS. 5. 7.
21-22. This is about the ribs of a horse. V8. 25, 4-5 and MS. 3.
15. 21-22 in the corresponding passages count thirteen ribs and
leave out pa@tira-. Caraka, Sarira.7, 5, counts only twelve ribs on.
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each side, while GBr.I. 5. 8, thirteen. It thusappears that there
have been two views about the exact number of ribs, and in
any case patira- seems to be outside, but just following, them on
each side. It is most probably the bone, on each side, just about
the thigh-joint and below the waist. Vaijayanti, p. 22, gives
patira- as aname for the fourteenth lunar night., . . . pratipat tv
ekapaksatih : paksatis ca@ ’tha patiro bhiitesta ca caturdasi : ni-
paksatir dvitiy@ syat. This also supports the above contention,
the two fortnights in a month being considered its two sides
(paksa).

In the above passage patiirat evidently stands not actually
for these bones, but for the two sides of the belly just near
them, referring to the common phenomenon of the striking
of the breast and the belly by women in grief.

parusd-

darbhdh socis tarunakam dévasya virah parusdisya vérah :
rathasya bdndhuram. 10. 4. 2.

Previous Scholars: Ludwig: ‘“das junge darbhagras ist flamme [der
schlange], der pferdes scheif, des parufa schweif [ist flamme fiir die
schlange], | [ebenso] des wagens sitz.” Henry : * Ardeur brilante [contre
le venin] est le brin de darbha, ainsi que le jeune brin [d’orge ?], | le crin de
cheval, le poil d’hommell....... le caisson du char........” Bloomfield
renders parusd- with ¢ the shaggy one’, but remarks (p. 607), “ For the
unintelligible parushésya we are tempted to substitute arushésya relying
upon the oft-emphasised whiteness (sveté) of Pedu’s horse”. Whitney :
* Darbha-grass, brightness, young shoot (?tariinaka); horse’s tail-tuft,
rough one’s tail-tuft ; chariot’s seat (? bandhura).”

Parugd- here probably refers to the bull. It is used as an
epithet of uksdn- “bull’ in RV. 5. 27. 5, ydsya ma parusih satdm
uddharsdyanty uksdnak, and of gad- ¢ bull’ or “ cow ’in RV. 6. 27,
5, utddah parusé gdvi siras cakrdi hiranydyam : ny airayad
rathitamah, and 8. 93. 13, tvdm etdd adharayah kysnisu réhinisu
ca : pdrusnisu risat pdyah. This epithet is due probably to its
shagginess (of the tail ? Cf. puruvidra- ¢ having an'ample tail-
tuft’, another epithet, RV. 1. 139. 10), as it is applied elsewhere
also to %rna- <wool’ (RV. 4. 22. 2, see Grassmann, s.v. parusd-).

Paruga- seems to be the correct reading for pirusa- (note
that two of Wh.’s and one of SPP.’s mss. read purusa- for
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parusa- in the above passage) in AV. 6. 38. 4, r@janyé dundubhiv
dyatdyam dévasya vije pirusasya mayaw: Indram yié devi
subhdga jajéna s& na aitu vdrcasd samvidand, and 19. 49. 4,
simhdsya ritry uéats pimsdsya vyaghrdsya dvipino virca adade :
dévasya vradhndi plhrusasya mayim purd ripini kynuse vibhai,
as mayu- ‘bellowing’, ‘lowing’, etc., is usually applied to an
animal such as the cow or the sheep, cf. Whitney’s remark at
6. 38. 4, < Mays is not properly used of pirusa ‘man’, and the
expression is obscure and doubtful .

pdréanae-

Indra-Soma wvartdyatam divdis pdry agnitdptebhir yuvim
démahanmabhik : tdpurvadhebhir ajdrebhir atrino ni pdriane
vidhyatam ydntu nisvardm. 8. 4. 5=RV. 7. 104. 5.

girdya$ cin ni jihate pdrsanaso mdnyamandh: pdrvalas cin
ni yemire. RV. 8. 7. 34.

ydd vilav Indra ydt sthiré yat pdréane pdrabhrtam : wisu
aparhdsm tdd @ bhara. RV. 8. 45. 41.

Previous Scholars : S8ayana : pardvasthipradese, AV. =parévosthane at
RV. 7. 104. b, pidyamanah or spréyamanah st RV. 8. 7. 34; and wimar-

éana-ksame at 8. 45. 41. BR.: ‘m. Binsenkung, Abgrund, Kluft,
Nach Naigh. 1. 10. Wolke, wohl derselben ursprungs wie paréu.’

In RV. 8. 45. 41 pdréana- is contrasted with vidu- < strong’
and sthird- ‘firm’, while AV. 8. 4. 5, when compared with 8. 4.
174, tdm pratydiicam arcisa vidhya mdrmani, and 8. 6. 24d,
hydayé ’dhi ni vidhyatam, would point to some tender’ part of
the body as its meaning. The meaning ‘soft’, ‘ tender’, not
only suits these two passages but also the third.

The original meaning seems to have been what Sayana
gives at RV. 8. 75. 41, viz., vimaréanaksama- - worthy of being
touched or felt’ : sparsa- < touch’ with suffix -ana. This suffix
-ana, used to form adjectives, is found in several words :
dpnav-ana-: *apnu(?), #rdhvas-and-: wardhvd(s)-, jrayas-Gnd-:
jrdyas-, dhiyas-and-: *dhiyas-, pfthav-ana-: prthu- (see under
susima-), mandas-and-: *mandas-, rabhas-and-: rdibhas-, vasdv-
ana-: vdsu-, vrdhas-and-: vrdhds-, savas-and-: édvas-, sahas-and-:
sahds-, ete. Grassmann and Macdonell (in Vedic Grammar)
consider it identical with the participial suffix, but added to
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a double stem of the root, in the case of jrayasand-, dhiyasand-,
mandasand-, rabhasand- etc. It seems however more likely to be
a secondary suffix in view of the above examples, placed side by
side with the corresponding nouns.

pavdsto-

pavdstais toa piry akrinan dursébhir ajinair wtd : prakrir as
tvdm osadhé ’bhrikhate nd rarupah. 4. 7. 6.

dbhar v auksir vyu Gyur anad ddrsan ni pirvo dparo i
darsat : dvé pavdste pdri tdi nd bhiilo y6 asyd paré rdjaso vivésa.
RV. 10. 27. 7.

Previous Scholars: Sa&yana: ¢ pavastaih pavanaya astaih sammarjani-
trnath,” on AV. and ¢ pavaste pavatir gatikarma. ......... mahatvena sarvo-
syabhibhavanaya gacchantyau (dyavaprthivyau),” on RV. BR.: ¢ Zeltdecke
oder dergl. AV. 4. 7. 6. du. bildlich von Himmel und Erde RV. 10. 27. 7.
Oldenberg, RV. II. p. 227, remarks: * Pavdista dunkel. Ungewissheit der
auf kombination von AV. IV. 7. 6. und Kau§. 28. 2. beruhenden Gleich-
setzung mit avakara hat schon Bloomfield S. B. E. 42. 377f. hervorgehoben ;
ebenso die Schwiorigkeit, auf diesem Wege Verstindniss unseres st.
zu fordern. Unzutreffend Weber, Ind. Stud. 18. 29.”

Pali potthaka- (¢ a cloth made of makaci fibre’, PTS’s P.D.)
is the regular representative of Sans. pavasta(ka) and, as we
shall presently see, its meaning suits both the occurrences of
the latter. In Jataka IV, p. 251, potthakam is explained by
ghana- or sana-satakam. From the descriptions of potthaka-
given in Anguttaranikaya p. 246 and Puggalapaniiatti p. 33,
sanasataka-, ‘a texturc made of hemp’, appears to be the
true reading. It is described there as having an indifferent
colour (dubbanno), rough (dukkhasamphasso), and cheap (appag-
gho)! which are exactly the characteristics of a hemp-texture.
It would appear that a rough texture of this kind was used
as a wrapper just like a blanket, cf. Kaus. 57. 13, sarvesam
ksaumasanakambalavastram, and Puggalapafifiatti p. 51, so
sanani pt dhareti masanani pi dhareti, ete.

1 tuyo potthakd :—navo pi potthako dubbanno c’eva hoti dukkhu-
sumphasso ca appaggho ca, majjhimo pi potthako dubbanno c’eva hoti
dukkhasarmphasso ca appaggho ca, jinno pi potthako dubbanno c’eva hot:
dukkhasamphasso ca appaggho ca: jinnam pi potthakar wkkhaliparima;-
Janarh vG@ karenti sankarakute va nam chaddenti.—Pug. 33.
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Accordingly, the RV. verse may be translated: ¢ Thou
becamest, thou grewest up, thou didst attain age; now the
first one, now the other one has pierced. Two hemp-wrappers
(:.e., the heaven and the earth) wrap, as it were, him who
has spread beyond this region.” And the AV. ome, ‘They
bought thee for hemp-wrappers, for tattered cloth and for
goat-skin ”’, ete.

Av. past- ‘skin of a man’, Pers. post ‘skin’, later Sans.
pustaka- and Pali potthaka- ‘a book’, form quite a different
group of words.

Bloomfield’s (SBE. 42, 377 b.) and apparently Sayana’s
(AV. 4. 7. 6) identifications of pavdsia- with avakara-, on the
ground that the latter word is found with darée- and jarad-
ajina- in Kaus. 28. 2, is without any force, since the words
are used in different contexts. Pavdsta-, dursdi-, and ajina-
in AV. are referred to as inexpensive means of exchange,
while darsa-, jarad-ajina-, and avakara- in Kaus. are prescribed
ax easily lighted fuels.

prsti-

Previous Scholars: Sayana :=paréu- RV. 10. 87. 10, AV. 2. 7. 5,
4. 3. 5, =pardvavayava- AV. 2. 32. 2, =prsthavaméasya abhito vartamanah
paréuh 11. 10. 14. BR.: ‘rippe (=pdréu)’. Grill, Henry, Whitncy, and
other scholars generally follow BR., except when ppsti- and pdréu- come
together in tho same sentenco and where they try to differentiate with
‘side’ (‘ flanks ’, Henry) and ‘rib’ (‘ cote’, Henry) respectively. Uhlen-
beck, Etym. Wort., has: “pr stisf. rippe, vgl. afgh. pusta: rippe and
puargus rippe, sichel. AV. partis np. pust riicken gehoren nicht hierher,
sondern zu prstham. *Prsti denotes not ‘rib’, which is paréu, but a
transverse process of & vertebra, and so the vertebra itself ’, —Ved. Ind.,
s.v. Sarira. This last one will appear to be the right meaning.

It would appear from the above that scholars are often
doubtful as to the precise meaning of prsti-, especially when
they have to distinguish between it and pdréu-. Prsti- is
distinguished from pdréu- in AV. 9.7. 6, devinam pdtnik pystiya
upasddah pdréavak, and 10. 9. 20, yak pystir yasca pdréavak ;
and from parévd- in 9. 1. 34, yah parsvé uparsinty anuniksants
prstth. In 12. 1. 34, uttands twa praticim ydt pystibhir adhi
$émahe (addressed to the earth), men are said to lie on the
earth, facing upwards, with their pystis. Whitney and Griffith
here give a derivative meaning ‘stretched out’ to utt@nd-,
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apparently in order to be consistent with the meaning ‘rib’.
But uttand- usually means, not only in classical but also in
Vedic Sanskrit, ¢ lying on one’s back’, ¢facing upwards’, cf.
RV. 10.142.5, bahi ydd Agne anumdrmyjano nydnn utt@nam
anvégt bhumim, and 10. 27. 13, etc., where uftand- is contrasted
with nydn ‘ facing downwards’. In 18. 4. 10 horses are called
pystivithak, which Whitney renders ° back-carrying (?)’. These
instances show that prsti- is not the same as pdréu-, but is
either the back itself or some part of the body at the back.
GBr. L. 5. 3, just after counting the pdrsus, analyses the spine
(an@ka-) thus: enskamn trayastrimso, dvatrimsatir hy evai ’tasya
prstikundilant bhavanty, anakaimn trayastriméam, tasmad anukaris
trayastrimsal, where it (viz., the spine) is said to have thirty-
two rings (?) of prsté- [cf. Susruta, Sarira. ch. 5., prsthe triméat
(asthini)]. The number and the description agree with those of
the transverse processes of the vertebra.

From this the meaning was easily widened to indicate
the spine or the back itself, as is seen in the case of prstivihah.
Hastyayurveda of Palakapya, which seems to be a fairly
ancient work, uses at 3. 9. 55 prstau for prsthe. A similar use is
also found in Kalyanamandirastotra, Ind. Stud. 14, 386,
and Simhdsanadvattrimsika and Paficadandachatraprabandha,
tb., 15, 378.

In the light of the above Pali piithi and pitthi (f.), Prak.
patthi, pitthi, and putthi (£.), Guj, puth (f.), Sindhi puthi, puthi,
Mar. puth, and H. pith (f.), all meaning ‘ back’, are to be traced
back to prsté-. Cf. Turner, Dictionary of Nepali, s.v. pith and
Bulletin of the School of Oriental Studies, vol. V. p. 124, s.v.
pudtai. It is also clear now that Av. parsti§ and nP. pust do
really belong to prsti-, not to prstha- as Uhlenbeck thought.

pésira-

yat te ristdm ydt te dyuttdm dsti péstram ta atmdni : dhati
tdd bhadrdya punak sdm dadhat pdrusa pdrub. 4.12. 2.

Y6 nah sdpad déapatah Sdpato ydsé ca nak sdpat : Sune pés-
tram v "vaksamaim tdin prdty asyami mytydve. 6. 37. 3.

Previous Scholars : Sayana reads prestham (=priyatamam) at 4. 12. 2
and pestam (=pistam) at6.37. 3. ¢Knochen....... vielleicht von 1. pié '.—
BR., followed by Ludwig, Grill, and Griffith. Weber, Ind. Stud, 18, 47,



86 INTERPRETATION OF DOUBTFUL WORDS. [J.B.O.R.S.

renders with ¢ Quetschung’, and Hillebrandt, Ved. Chrest., vocabulary,
romarks: “Ich stelle das Wort zum Wurzel pis, zermalmen, und ver-
muthe: losgeschlagenes Stiick Fleisch, Fleischfetzen”. Bloomfield also
renders with ¢bone’, although not satisfied. Whitney renders the two
passages respectively : “ What of thee is torn (rig), what of thee is in-
flamed (?dyut), is crushed (?péstra) in thyself—may Dhatar excellently put
that togother again, joint with joint ”’, and, ¢ Whoover shall curse us not
cursing and whoever shall curse us cursing, him, withered (?), I cast forth
for death, as a bone (??) for a dog .

Bloomfield, SBE. 42, 385, has already suggested a connec-
tion of péstra- with pisitd- and pesi-, and that, like the other
two, it may also mean ‘flesh’. In fact all these three words
contain the same root pi$- ‘ to prepare, make ready (especially
meat, by cutting it up and carving it)’, followed by different
suffixes, -tra (Ved. Gr. § 152), -ta (ib. § 145), and -¢ (ib. § 131)
respectively ; cf. janik and @-janik, jatim, janitram RV.7. 34. 2,
56. 2 (Say.), ‘ birth’: jan- ‘to be born’, nrtik, nrttdm ¢ dance ’:
nrt- < to dance’, vasitam, vastram © cloth’: vas- to clothe’, etc.
For root pié- in this sense, ¢f. AV. 12. 5. 36, Sarvik krudddh
pisydmana $imida pisité (brahmagavi). The word pisitd- itself
occurs twice in the AV., at 5. 19. 5, krardm asya asdsanam
tystdm pisitam adyate, and at 6. 127. 1, vidradhdsya baldsasya
lohitasya vanaspate : visdlpakasyau ’sadhe mé’chisah pisitdm cand,
where it seems to have a figurative meaning.

This meaning not only suits both the contexts but seems to
be required by them. AV. 4. 12., where the first passage
occurs, is all about the healing of fractured bones, torn and
damaged flesh, etc., cf. v. 3, sdm le mamsdsya visrastam sdim
dsthy dpi rohatu, and v. 4, dsrk te dsthi rohaty mamsdm mamséna
rohate. Inthe second passage, a piece of meat offered to a dog
would make a better simile than a bone for a man offered to
death, for in the former case there is also the suggestion of
being completely devoured.

prirtha-
anyaksetré nd ramase vasi sdn mydayasi nah: dbhud u prir-
thas takma sd gamisyati balhikan. 5. 22. 9.
Previous Scholars : * Lies prg-arthas, nach PW.: >>Ausristung zur
Reise<Z; vielleicht aber praedic. zu takmd="fortstrebend (vgl. arthay + pra),
Ludwig : >>begierig nach dor Ferne<€ Hillebrandt : > Bereitwilligg ”.—
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Grill. “The pada-reading in ¢ is pra-drthah ; prd-ar- would better suit
the meaning given ‘ready to set out’, lit. ¢having an object in front’>.——
Whitney.

Priirtha- seems to be a corruption for prarthya-, ¢ amenable
to supplication’, cf. RV. 1. 82. lc,d, yadd nak sunftavatah
kdra Gd arthdyasa id y6ja v Indra te hdri, and Grassmann,
8.v. arthay-, meaning (2). This (prarthia-) is required also by
the metre and would save us an awkward resolution and a forced
meaning. The loss of y is only another instance of the tenden-
cy of the AV. mss. to drop the last of a conjunct of three, see
instances under kdkufsala-, to which may be added aks(y)an
4. 3. 3 (majority of Wh.’s mss.), tdlp(y)ani 14. 2. 41d, meks(y)-
ams 7. 102. 1, rdks(y)amanah 18. 4. 70, etc.

bhrmald-

yds te sarpé wfscikas trstddaméma hemantdjabdho bhrmalé
guha sdaye : kimir jinvat prthivi ydd yad éjati pravisi tdn nak
sarpan mo pasrpad ydc chivim téna no mrda. 12. 1. 46.

Previous Scholars : The commentary is wanting on this kanda. BR:
< adj. beliubt, torpidus’. Wackernagel, I. § 63.y.: ¢ v.: bhrmd- ,,Verirrung*®
bhymi-, bhfmi-, AV. bhymald : v. bhramd- ,, Lohe sp. bhramati ,, schwei-
fen«’. Ludwig, p. 548 : ¢ der sarpa, der stechende, mit hartem zahn, der
dir von winter erfroren, der sich hin und her schlagelnde im verborgen ligt *".
Bloomfield : ‘The serpent, the scorpion with thirsty fangs, that hiber-
nating torpidly lies upon thee’ etc. Henry : < Ton serpent. ton scorpion &
I'dpre morsure, | qui englouti par I'hiver git assoupi dans sa cachette’ etc.
Whitney : ¢ What stinging (vfécika) harshbiting serpent of thine lies in
secret, winterharmed, torpid (?bhfmald); whatever worm, O earth, becom-
ing lively stirs in the early rainy season—let that crawling not crawl upon
us; be thou gracious to us with that which is propitious .

The Ppp. reading bhramalo suggests that our bhrmald- may
be identical with bhramara- ‘a humble bee’. Confusion of ra
and 7 in mss. is very common : cf. for instance, prsti- or prsthi-
in some mss. for prast:- AV. 10. 8. 8, 13. 1. 21, recorded by
Whitney in his translation ; kramuka-, v. l. for krmuka- Kaus. 28.
2 ; prasnyam for prsnyam in Darila’s comm. to Kaus. 11. 16 ; drati-
fordrti- Kaus. 38. 12: ms. Ech hydam, PBh hydayam for hradam
ib. 52. 5, etc. Kesava commenting on yuktayor ma@ no deva yas
te sarpa (the present verse) iti Sayanasalorvarah parilikhati,
Kaus. 51. 17, remarks. atha sarpadisvastyayanam ucyate : sarpa-
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vrécika-dvidamsamasaka-bhramara-bhumikita-kymayah ;  etesam
bhayam na bhavati, and again under the following siitra,........
ahibhaye vrécikabhaye madakabhaye bhramarasamghe kymibhaye
etc. His enumerations, especially the second one, when equated
in order of presentation with our verse, show that according to
him trstddaméma= dvidaiméa-masaka- or masaka- and bhymald-
= bkramara-. For tysiddamsma cf. also AV. 7. 56. 3, arbhdsya
trpradaméino maddkasya ’rasdm visdm, and Sans. daméa-, Beng.
etc. didé ‘a grat’. This makes it clear that in Kesava’s time
(c. 11th century) either the reading itself was bhramard- or
bhramald- instead of bhymald-, or the latter was understood to
be identical with the former. The above verse may accordingly
be translated: ‘ The serpent, the scorpion, the harsh-biting
(mosquito), the bee of thee, that, pressed (lit., ‘ ground’: jabh-
‘to grind’) by winter lie in concealment; whatever worm,
being lively, O earth, stirs up in the early rainy season, let that
crawling not crawl on to us, favour us with that which is pro-
pitious .
man(n)a

devi imdm mddhund sdmyutam ydvam Sdrasvatydm ddhi
mandv acarkrsuh : Indra asit sirapatib Sotdkratuh kindéa asan
Maritah sudinavak. 6. 30. 1*.—V.1., nianiiv-.

ni tigmdm abhy dméim sidad dhota manav ddhi: jusané
asya sakhydm. RV. 8.72. 2.

dyukta sura dasam pdvamiano manitv ddhi: antdriksena
yatave. ib. 9. 63. 8.

raja medhiabhir yate pdvamano manav ddhi: antdriksena
yatave. ib. 9. 65. 16.

Previous Scholars : All have taken munau (or -naw) as if identical with
mdnau ‘man’ or ‘Manu’ (loc.), although some, like Whitney, are not quite
satisfied.

The accent indicates that man(r)a may be altogether
different from mdinu-; and man(n)iv ddhi with verbs like acarky-
suh ¢ ploughed’, sidat ‘ sat’, pdvamanah ‘ being purified ’, suggests

1 «Tt occurs also in TB. (ii. 4. 87; exactly repeated in AP. (S. VI.
30. 20; PGS. iii. 6. 1.), MB. (ii. 1. 18), and K. (xiii. 15). The TB. version
begins with etdm u tydm madh- (so MB. also), and it gives in b sdrasvatyas
and mandy ’.—Whitney,
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that it may refer to some place or plot of land on which these
actions could be performed. Now, Beng. has a word mana
(< *manya ?) which means ‘a fertile piece of land on either
side of a river’ (so near that it is often flooded when the river is
full). Cf. also mani-radhaka-, synonym of simbidhanya- (podded
grain, such as pulses) Kalpadrukosa p. 142, 89, §imbidhanyam
jalaklinna sankurain maniridhakam. The application of
such a meaning to the first verse, where the river Sarasvati (cf.
TB. reading -svatyds) is mentioned, is clear, while the other
three verses relate to Soma, who is frequently connected with
the river or river-bank; cf. in the same hymns, duhdnti saptas
*kam dipa dvl pdiica srjatah : tirthé sindhor ddhi svaré, 8.72.7;
tdm im myjanty aydvo hdrim nadisu vajinam : indum [ndraya
matsardm, 9. 63. 17 ; yd arjikésu kftvasu yé mddhye pastyinam :
Yé va janesu paiicisu (sémasah sunviré), 9. 65. 23 ; also 9. 76. 1,
8. 96. 14, 15, ete. !
madhyamaéir

ydsya ’ fijana prasdrpasy dngam angams pdrusparuk : tdto
ydksmanm vi badhasa ugré madhyamasir wa. 4. 9. 4= RV. 10. 97.
12, V8. 12. 86 with v.1., ydsyau ’sadhil prasdrpatha in a, and
badhadhve in c.

Provious'Scholars: Sayana: ¢ madhyame antariksasthane sete samcara-
tite madhyamadih vayuh’y, or, ¢ arir nitram arer mitram i nitiéastrokta-
rajamandalamadhyavartt ra@ja’ (AV.), and, °madhyamasth@ne vartamano
raja’ (RV.). BR.: ‘etwa wntercessor’. Grassmann: ‘wol; derin der Mitte
gich lagernde als Bezeichnung etwa des Heer-fithrers’. Whitney :
‘“ Madhyamagt is of obscure meaning; ¢arbiter’, as conjectured by BR.
seems very implausible [ BR. express their conjectural meaning by the
Latin word ntercessor ; by which, I suspect, they intend, not ¢ mediator’,
but rather ¢adversary’ or ¢preventor’ of the disease, which would be
plausible enough ]; more probably ¢ midmost man’, like madhyamesth or
chief (see under iii. 8. 2.), and madhyamagi used especially of the leader
about whom his men encamp, for his greater safety, in the night ",

In the simile in the second half we have on one side,
‘thou drivest away disease’—a subject, an object, and a
verb—, while on the other side apparently only the subject
(madhyamasir) and the verb (the same vi-badk-). This suggests

1 Cf. Punj. mand ‘low moist ground on the bank of a river or
stream’, which cannot in the ordinary way come from the same source as
Beng. mana, and Telugu manu ¢ carth, soil’.
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that we have probably to split up madhyamaéir into two words,
mddhyam, ace. sing. of mddhya- ‘ the central part’, and adir,
nom. sing. of *aéir (for accent and gender cf. vandhiir-),
probably ‘a boring instrument’ or ‘awl’ as will appear from
the following correspondences. Walde, Idg. Wort., s.v. ak
(z. T. auch ak-) ,, scharf, spitz, kantig; Stein ¢, gives a detailed
account of words formed with this element, of which those
formed with -I (p. 29) seem to be identical (at least some of
them) with our *@sir-: <“arm. aseln ,,Nadel*, aksl. Os(b)la,
,» Wetzstein *, ags. egle pl. ,, Ahrenspitzen, Grannen «, engl. ails
,» Grannen *“, ahd. ehil m. ,, Ahren-spitze, Granne <, nhd. (dial.)
agel, igel ,,festuca ¢ und Achel ; acymr. ocolin ,,cos ““, ncymr.
agalen, und (h)ogalen, nbret. higolen ,, Wetzstein ¢ ; lat. aculeus
,,Stachel *“; anord. sod-all ,, Fleischgabel*; cymr. ebill
., Bohrer ¢ corn. epill hoern .,clavus, mbret. ebil ,, Pflock,
Ntiff, Nagel «.”’

Assuming this modification of the text and meaning of
* aéir-, Whitney’s translation may be modified: ¢ Of whom-
soever, O ointment, thou creepest over limb after limb, joint
after joint, from thence thou drivest away the ydksma ©as
a sharp boring instrument the middle portion (of anything,
by cutting a hole)’ .

mitra- —miradeva-
1. mura-

Yt Sasupu Sapanena yi ’ghdin miuram adadhé: yi rdsasya
hiranaye jatim arebhé tokdm attw si. 1. 28. 3=4. 17. 3.

Mura- has been rightly identified with mila- ¢ root’, but the
import of ¢ seems to have been misunderstood. Thus the
commentator takes muram as adj. of aghdm, meaning either
adibhutam or murchakaram, and reads adade (=parijagraha,
kytavats ’tyarthah) for @ dadhé; Grill, <....hat gift’'ge Wurzel
angewandt’; Whitney, °..that hath taken malignity as her
root (? mira).” As, however, @ dha- usually means to lay’,
‘to deposit’, ‘to bury or impregnate’, cf. RV. 9. 19. 5, kuvid
vrsanydantsbhyah pundné girbham adddhat, and roots are men-
tioned as having been used for sorcery, cf. mulakft- in ydh
krtyaky .. mulakid yatudhiino 4. 28. 6, and milin- in krtyaksiam
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valaginam malinam sapatheyydm 5. 18. 12, the rendering should
rather be, ¢ that hath buried the wretched root’. Cf. 5. 18. 8,
yim te kytydm kupe *vadadhih $maéané va nicakhnik, or 10. 1. 18,
yinn te barhisi yam Smasané ksetré krtyam valagdm va nicakhnih.

2. muradeva-

ayodamstro arcisa yatudhianan upa spréa jatavedah sdmid-
dhak : @ jikvdya muradevan rabhasva kravyido vystva *pi dhatsva
’sdn. 8. 3.2=RV. 10. 87. 2.

pdra Synihi tdpasa yatudhinan pdra ‘gne rikso hdrasa
$yniht : pdra ’rcisa muradevan chynihi pdra *sutfpo abhi $ésuca-
nak. 8.3.13 (=10. 5. 49)=RV. 10. 87. 14.

Indra jahi pim@msam yatudhdnam utd striyam maydya
sabadanam : vigriviso miradeva ydantu mia té drsant suryam
uccdrantam. 8. 4.24=RV. 8. 104. 24.

Previous Scholars: Sayana: =maranakrida raksasah (8. 104. 24),
miudhadevan marakavyaparan (10. 8. 2), maravyaparan (ib. v. 24) on RV,
and, milene ausadhena divyanti, or miudhah santo divyanti te (8. 3. 2),
maranene karmand divyantiti (v. 13), maranakrida mulena visausadhya
divyantits va (8. 4. 24) on AV. BR: ‘=miladeva Kig, zu P. 8,2, 18, Vartt.
2, Bez. gewisser Unholde.” Grassmann : ¢ Bezeichnung dimonischer Wesen
oder ihrer Verehrer.” Whitney: ¢falseworshippers.’ Henry renders
with ‘demons’ or ‘impies’, but remarks in his commentary to 8. 3. 2
that it is probably a possessive compound with mira- ‘root’, and not
miirg- “foolish ’, as the accent on the first member shows.

As Henry has already pointed out, the accentuation shows
that the first member in miuradeva- is mira- ‘root’, thus the
word meaning, ‘having the roots as one’s god’. In view of
the importance of the use of roots in sorcery, as seen under
mura-, this implies simply that the sorcerers were so called
because they were devoted to and expected everything from the
roots just as much as the Rsis did with regard to the gods.
That roots were actually worshipped as fetish and their wor-
shippers were later confused with demons, as Henry would
suggest, does not seem to be a necessary implication.

vra-
Vends tdt pasyat paramdm guha ydd ydira visvasn bhdvaty
ékarupan. : iddm pfsnir aduhaj jayamanah svarvido abhydanisata
vrak. 2.1. 1.
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sdnn wchiste dsams co *bhat mytyir vijah prajapatih : lokyd
dechigta ayali@ vrdé ca drds ci *pi $rir mayi. 11.7 (9). 3.

stdmbhid dha dydm sd dhardnam prusiydd rbhir vdjaye
drdvinam ndro goéh: dnu svajom mahisis caksata vram méndm
dévasya pdri matdram géh. RV.1.121. 2.

u3vds@ svdsre jydayasyai yonim araig dpaity asyah praticdks-
yév : vyucchdnti raémibhik suryasyi ’#jy ankte samanagi iva
orgh. Ib. 1.124.8.

Pplrvam dnu prayatim idade vas trin yukt@ astuv aridhayaso
gak : subdndhavo yé visyd ive vra dnasvantah $riva aisanta
pajrak. Ib. 1. 126. 5.

té manvaie prathamam namae dhends trik saptd matih para-
mani vindan @ tdj janctir ebhyinisate vré @virbhuvad arunir
yasddse gok. Tb. 4. 1. 16.

qobhir ydd 2m anyé asmdn myrgim wi vrii mygdyante : abhit-
sdranti dhenibhik. 1b. 8. 2. 6.

samudrad wrmim @d iyarti Veno nabhojil prsthim haryati-
sya darsi: ridsya sanav ddhi vistdpi bhrit samandm yomim
abhyanusate vrak. Th. 10. 123. 2

Previoug Scholars: Sayana on RV. gives various meanings to this
word: ‘night’ or ¢ dawn’ (1. 121, 2), samyagananahetave apah, samanih,
G gaccantiti samonaga vidyutah, vra vralah, vviyutsamgha iva (1. 124. 8),
vriyanta iti veah vratak lekGralopaé chandaseh (1. 126. 5), vra ity usaso
nama (4. 1. 16), and vra@ varitaro jaladibhir up@yair nirundhana vyadhah
(8. 2. 6). On AV. 2. 2. 1 he has wrah= either avytatmanah prajah, or,
vriyamanah. .. .apah, and on 11. 7 (9). 3, vrah varako varunah drah
dravakah amrtamayah somah. Geldner, Trans. of RV. p. 149, n., summarises
the opinions of leading moder n scholars and gives his own opinion : * vrid
nach Roth : Haufe, Schar, nach Pischel : Weib, nach Bergaigne (40. h. 14)
femelle en rut oder femme amoureuse. Dies wohl richtig. vrd ist das
Lockweibchen. In 8. 2. 6. bezeichnet es die weiblichen Locktiere, mit denen
Jiger das Wild einfangen wie die Sénger den Indra. 1.124. 8 sind die Frauen
gemeint, die auf die Hochzeit g ehen um Mianner einzufangen (vgl. AV, 6.
60); 1. 126, 5 mit dem Beiwort vidydh die Hetiren (Snudoar madioar) ;
4.1, 16; 10. 123. 2; AV. 2. 1. 1. die Lockstimmen der Sénger, wobei das
Bild der nach dem Stier brillenden Kiihe festgehalten wird. 1. 121. 2. ist
das den Biiffel lockende Weibchen, das Indra als dor Biiffel fiir sich

selbst erzeugt hatte, gemeint, also eine maya’’. Whitney renders with
‘troops’, although he refers to Pischel’s interpretation.

Pischel’s view (and evidently also that of Bergaigne and
Geldner) that vrii- means ‘ a woman’, Ved. Stud., II. 131 and
313-322, rests on the following: (1) corresponding to samanagi
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iva vrah RV. 1. 124. 8. there are RV. 4. 568. 8,6.75.4,7.2.5,
10. 86. iO, 10. 168. 2, etc., where women are said to goto a simana,
which is shown to have been a kind of festive gathering ; (2) in
RV. 1. 121. 2, like ménam dévasya and matéram géh, vra- should
also refer to a female animal, namely, that of the mahisdh ; (3)
in RV. 8. 2. 6 there may be a reference to capturing.eleph- .ts
with thehelp of a she-elephant, vréh standing for vrdbhih (he refers
to Bergaigne, Mélanges Renier p. 88ff.); (4) in 1. 126. 5 vidyah
‘ belonging to the people (vi§-)’ qualifying »rdh may make it
equivalent in sense to vesya- ¢ courtesan’; and (5) in the phrase
abhy danisata vrak the word may stand for the  prayers’, which
are often compared to women.

Against this may be considered the following: (1) corres-
ponding to samanagi iva vrah RV. 1. 12. 48 and »isyd iva vrah
ib. 1. 126. 5, we have samanagd asucaj jatdvedak ib.7. 9. 4 (cf.
Pischel, loc. cit., p. 315);and visa & kseti visyé visam ib. 10. 91.
2, the only other recorded instances of samanagi- and visya-,
both referring to ‘fire’; (2) the meaning of vend-, with which
vrah appears in AV. 2. 1. 1 and RV. 10. 123. 1 is ,uncertain ;
sometimes the word appears as an epithet (=medhavin- * wise’
Naigh. 3. 15., ¢ eager’, ‘loving’, BR.), at others as a particular
deity. In the latter case it is particularly associated with the
sun, cf. RV. 1. 83. 3, tdtah suryo vratapa vend djani, ib. 10. 123.
and particularly v. 1, aydis Vend$ codayat pfsnigarbha jyotir-
jardyn rdjaso vimane : imdm apim sangamé suryasya Sisum nd
vipra matibht rihanti, and AV. 2. 1. 1 and 4. 1. 1 which seem
clearly torefer to the rising of sun and the consequent unravelling
of the universe, erstwhile immersed in darkness. Apparently on
these rest the statements of Nir. 1. 7., SBr. 7. 4.1. 14, etc., that
it means the ‘sun’. The root ven- ‘ to long for ’ seems identical
with Av. vaen- ¢ to see ’and in the latter sense vend- may certainly
refer to the sun as the ‘observer’; (3) abhy dn#salea may as
well be the 3rd aor. plur. of us- ¢ to burn’ (cf. 4s-, usds- ‘dawn’
which would be intended by vrah in this case) with abhi and
dnw ; and (4) mygdsn nd vra mrgdyante in RV. 8. 2. 6 may refer
to the chasing of wild beasts with °firebrands’ in hunting,
reading vrd (inst. sing.) instead of vrdhk or understanding it
with Pischel as elliptical for vrébhik.
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The above suggests that ‘ glow ’ either of fire or of dawn, is
perhaps the true meaning of vri- and this is also supported by
the I1.-E. element *yz- (or *ul-) ¢ to burn’, found here as well as
in the following : wlka-  firebrand’ or ¢ meteor’, ulkust-(mant-)
and ulmuke- ‘firebrand’, ulbana- ‘hot’ Vj. 196, 17, vdrcas-
¢ splendour ’; old HG. walm ¢ warm’, old Bulg. varb ¢ glow-heat’,
variti ‘to cook’, Lith. isz-vora °soft boiled vegetable food’,
Lett. wars ‘soup’, warit ‘to cook '—Leskien, Alt. Bulg. Ele-
ment. p. 13—old Slav. varit ‘heat’ wvréti ‘to cook, to be hot’,
vrutit “ hot’, Lith. virti ‘to cook’—Kluge. Etym. Wb. d. deutsch.
Sprache, s.v. warm—etc. Cf. also Walde, s.v. 3. wer-, p. 269.1

samuspala-
samvdnani samuspald hibhru kdlyanwi sim nude : dmisn
ca mém ca sdm nude samandm hrdayam krdh/. 6. 139. 3.

Previous Scholars: Sayana hazards a conjectare, samuspala samyak
uptaphala sati. Whitney : < A conciliator, a love-avwakener (?), do thou,
O brown, beauteous one, push together; push together both yon woman
and me; make [our] heart the samc”. He remarks, “The mss. hardly
distinguish sy and sp, but ours, in general, scem as distinctly as the case
admits, to read samusyald in a; yet SPP. has -uspa- (r.oting one ms.
as reading -usya-), and, as he has living scholars among his authorities,
the probability is that he is right. Save here and at XIV. 1. 60. (itsyalans
or #spa-), the word appears to he unknown ”’.

Samuspalii- is probably identical with * sumut-spari- < con-
quering’ (: spr- ‘ to conquer’), entailing a loss of final unexploded
i before s as in wut-stha-: *wustha-: Vern. wuth-. Sce Turner,
Bulletin of the School of Oriental studies, V, p. 130f. Compare
jdyands and spdrani in 5. 5. 3, vrksdm vrksam @ rohasi vrsan-
ydti *va kanydla : jdyanti pralyatisthants spdareni niime v asi,
with samvdnani ¢ winning over’ and samuspalic in the above
verse.

Uspala- < framepieces of a bedstead’ in 14. 1. 60, Bhdgas
tataksa catirah padan Bhdgas tataksa catviry uspelani: Tvdsta

1 Walde, loc. cit., tries to show that the meaning, in the Baltic and
Slavonic languages, ‘to be hot’ etc. came from *to cook’< ¢to stir’<
¢to mix water’< uer- ¢to make wet’, and suggests that Arm. varem ¢ 1
light’, va# ‘burn’ and Germ. warm are to be separated from them. He
does not take into account the Sans. examples amongst them.
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sesa madhyatdé *nu vdrdhran & no astw sumangali, seems to
altogether a different word from the above. It can, however,
rdly be different from wuipala- in Kaus. 35. 26, dirghotpale
grhya samvisati and 36. 7, Sayanapadam ulpale ca, the
mer of which the commentators explain, mamcakese (??)
ob.- kese, the (side-)poles of the bedstead] adhak kyta (? -tva)
ra samvisati (Dar.), and khatvam adhomukhapattikd@m grhitva

. .svapiti (Kes.). Assuming ufpala- to be the correct form,
) appearance of uspala- can be explained as coming first
ough a Prakritic tendency to uppala- and then by ms.
ruption becoming wuspala-. Other instances of pp (@)
searing as ¢p (=) are found elsewhere, cf. Whitney’s remarks
h regard to pippali- at 6. 109. 1 and pippala- at 9. 9. 20.

susima-

langalam pavirddat susimam somasdisaru : ud id vapatu

v doins prasthévad rathavihanawm pivarim ca prapharvyim.
17. 3.
Previous Scholars: Sayana: ¢ karsakasya sukha-karam.” BR. suggest
mdation to susimam ‘having a good furrow’. For somasdtsaru
somaédat-saru, VS., MS., KS., and Vas. Dh. -pit-saru, Ppp. -pitsalam),
ch Whitney considers impracticable, Weber conjectures a noun
tn ‘strap’ and emends to soma (=sa-uma) satsaru ‘with strap and
dle’. For the rest and varie lectiones see elaborate discussion of
verse by Whitney, who renders: ¢Let the plow (ldngala), lance-
wted, well-lying, with well-smoothed handle, turn up (ud-vap) cow,
’p, an ongoing chariot-frame, and a plump wench .

Suéima- in SBr. 6. 44. 3, where it is used to explain susad-,
lently contains the root $3- ¢ to lie’, see BR. It also appears
Laus. 76. 23, ise tva sumangali prajavati prajavati sustma iti
thamam, in the following siitra (the same expression), and in
6, samychata svapatho *navayantah susimakamay ubke virajav
e suprajasau, etc. Bloomfield (suggested also by BR.)
ands in all these cases to susima-, but if sustla- is substituted

su§ima- the meaning suits all right. Sima- and sila-
bit’ thus appears to be parallel formations with §s- ¢ to lie ’,
tinally meaning simply °inclination’. In the above verse
tma- probably refers to the inclination of the pole to the
mp of the plough.
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As most of the verses of this hymn are found also in
different texts (Ppp., RV., VS., MS., TA., TS., Vas. Dh.) but
nowhere in the same order or all together, it is possible that
this verse is culled from a different context and soma may
well be a vocative and sdisaru=sdi-tsaru- well-handled’.
With this understanding, which does not require change of
accent or any other supposition, the verse may be translated :
« Let the plough, furnished with a lance (i.e., the share), well-
inclined, of a good handle, O Soma, turn up’, ete.

In this connection may be considered RV. 10. 93. 14, prd
tdd duhsime pfthavane vené prd ramé vocam dsure maghdvatsu :
yé yukilviya pdiica $atd ’smayt path@ visrdvy esam, where both
dub$ima and pfthavana- have been considered proper names.
Now King Vena, who is notorious in tradition as a perpetrator
of evil deeds (cf. Sorensen’s Index to MBh., s.v. Vena, and
W. Kirfel, Das Purana Paficalaksana p. 145f., 15-17; 234f.
10-33; 251, 3-10), had a son called Prthu. Thus, with the
above meaning of §ima-, duhéima- ¢ evil-disposed’ may well be
his epithet, while pfthavana- may mean ‘having Prthu (as a
son)’ —see suffix -ana under pdréana-—and thus be another
epithet.!

1 The above was approved by the University of London as a thesis.
for the degree of Doctor of Philosophy in July, 1930.
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