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INTRODUCTION 

1. SMRITI LITERATURE. 

The original vedic literature developed in three differ­
ent periods in three different type?. Thus the early 
Samhita period4 in which the Vedas themselves were 
written is followed by the Brahmanic period when the 
Brahmahas and the Upanishads of the Vedas were written. 
Lastly come the Sutra period in which the various sutra 
literatures attached to the different Vedas were compiled 
to explain the growing complexity of ceremonials. These 
sutras are essentially based on the Brahmanas i. e. 
Further this Sutra literature reveals four strata in its 
development—(1) the period when Srauta-sutras founded 
on Srutis were wri t ten; (2) side by side wi th Srauta-Sutras 
were writ ten the so called Grihya sutras dealing wi th 
domestic ceremonies like ( e, g, Grihya sutras 
of Aswalayana, Manu, Baudhayana &c. ). These are also 
called Smarta sutras for these were evidently matters of 
memory as distinguished from i. e. subjects 
to be heard from gurus. Hence the extreme brevity in 
the sutras ; 

(3 ) Lastly come the Dharma sutras of the several 
Vedas dealing wi th questions of legal nature. Indeed in. 
the Grihya sutras we find the beginning of our Dharma 
sastras. In case of Mann too it seems likely that a Manava 
Grihya sutra existed as its basis ; (4) Several digests 

and commentaries were also at this period written 
attached to the several Dharma sutras. 
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Thus we see the gradual rise in smriti literature. Now 
our is a book of the sutra period of the Maitrayani 
Bchool of the Krishna Yayurveda ; and the Manavas were 
a subdivision of the Maitrayanis. Mr. Weber supports 
this view. It may be said here that generally the several 
Butras attached to the Vedas follow the order of the Vedas 
wi th regard to their period of production. Now accord­
ing to modern scholars this sutra period extended from 
1000 B, C. to the first century of the christian era. Later 
on we shall see the approximate date of our Mann 
Samhita. 

I I . S A M H I T A K A R A S . 
Yajaavalka gives the name of twenty sages as being 

authors of so many Dharma sastras circulated in their 
names. The sloka is this :— 

I 

Thus we see that these 20 were law-givers to society. 
Besides, we see names of law-givers as, Briddha-

Gautama, Briddha-Manu etc. Now some holdthat these 
Briddha Manu were much anterior to the present 

&c. metrical Dharma sastras and were not 
in vogue so to say ; others including Weber as well, 
maintain that Briddha means 'enlarged* and 'not old.' 
According to them these were posterior editions based 
on the earlier ones. Their basis of argument is that the 
current Samhita uses archaic languages and so must be 
•older than Vriddha samhitas. 
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I I I . M A N U S A M H I T A . 

Manu-samhita is a code of law including instructions 
religious, sacerdotal and social. In India all legal litera­
tures are based on religion. Hence these are called 

In other words, they deal wi th social, legal rites 
etc, in such a way as to give the followers and readers a 
religious turn of mind. That is, al l rites are meant to 
promote religion. Though they include instructions on 

st i l l as such advices are conducive of ultimate 
gain i. e., as they are means to an end ( e. g. religion and 
salvation arising from these ), so the name is signi-
ficant with sastras like our etc. 

This Manusamhita is written in twelve chapters and 
it seems to be a work of Bhrigu who was Manu's son 

and disciple—( cp—  
l ' l t s a n t h « Chap. I. si 4.9, and  

and Title 

-Chap. I. sl. 60 etc/ 

Bhrigu wrote it at Manu's instructions and as the book 
contains direct instructions of Manu, so the title Manu 
satnhita is not a 'misnomer' here. 

Or—it may be that Manu himself was the author and 
ascribed it to Bhrigu and also speaks of himself in the 
third person (thusr- for it was usual 
at that time to speak of oneself in the third person, 
Thus Jaimini and Vadarayana mention their names 
as a third person in the sutras made by themselves (see 
Kulluka under sloka 4, chapter I ) . 

Further from references to Bhrigu in the third person 
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i chapter V, I) we like to 
say that our Manu shamhita passed through 

' . * V several hands and its. present stage of 
development . 

development- was perhaps made in several 
successive periods. Professor Macdonell says—that the 
original one is lost and the present one is a substitute of 
that. Weber also says "as regards the existing text of 
Manu, it can not have been extant in its present shape at 
the period of the later portions of Mahabharata". This 
point is proved by the fact that a sloka by Vasistha in his 
samhita ( e- g.—  

ascribed to Manu is not found in our present 
Manu text: That the present one is an abridged work different 
from the original and written by a person perhaps other than 
Manu or Bhrigu. 

Manu samhita is very popular, for it is not sectarian 
but endorses universal views of customs and religions 

foi the Aryan race. Another speciality 
3, Its popularity 

which popularises Manu is that unlike other 
Samhita-karas it does not embody sectarian or Pauranic 
worship of idols. ( So also it is inferred that oniginal Manu 
was before sect Puranas. And we know such Puranas were 
just before or coeval with Ramayana, for it mentions Puranas 
unqualified. So original Manu goes as for back as perhaps 
7th century B. C.) The book rather vindicates vedic rites and 
sacrifices and speaks of ( Soul Supreme ) as the highest 
goal of man. This position places Manu in a level higher 
than other authors of Dharmgsastras — 

Thus the high authority of Manu is undisputed. Thus 
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Manu said is medicine i. e. wholsome like drugs—,of the 
Yaska, the celebrated author of Nirukta 

also mentions Manu in a very respectful manner. For all 
these foregoing reasons, and because Manu himself was a 
god-like personage, so this high reputation and authority 
of our Manu samhita —  

-Chapter X I I ) . 

I V . D A T E O F M A N U S A M H I T A . 

European scholars hold that Manu was surely written 

between 200 B. C and 200 A. D There is a sloka in 

Manu— 

Chapter X- Sl 14. 
speaking of the Yavanas, Chinas, Sakas &c Now modern 
critics hold this verse as conclusive on the point. Thus 
according to them it stands midway between the early 
sutra literature and the later Dharma sastras like that of 
Yajnavalka etc. 

Max Muller argues that Briddha Manu is prior to our 
Manu samhita. And the Briddha Manu contains 12 
signs of Zadiac which he says, were incorporated in our 
astronomical works from the Greeks—perhaps in the 
first century B- C Hence Manu samhita is much posterior 
to the first century B. C But we remark that this theory of 
Max Muller is erroneous. For we have reasons to believe 
that the Rigveda shows passages whereby Zodiac system and 
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the scientific -principle of centrifugal and centripetal forces 
can be taken to be known facts to the Aryans even before 
Greece was in existence. 

Weber also holds a similar view. Thus he say* "the 
^•nsignment of the principle of law to writing may perhaps 
have been calfled forth by* the growth of Buddhism with the 
tew of rigidly and securely fixing the system of caste 

distinctions rejected by the new faith and of shielding the 
Brahmanical polity generally from innovation of decay.'5 

Thus they say that Manu was after 4th century B. O- and 
not later than 2nd century A. p. In fact Manu is posterior 
to all early vedic literature. It is established from the 
repeated mention of the several divisions of the literature ; 
from the connection which consists with some passage in 
the Upanishad ; from the completion of a yuga system and 
the triad of deities ; as well as from the minute and nicely 
elaborated distribution and regulation of the whole of life 
which are here presented to us.. 

Further the Gita was, as reasons and inferences prove, 
a protest against several Buddhistic doctrines and it was 
a didactic poem (in Mahabharat) exhorting us to do 
our duty in a reverential and neutral spirit, so as to follow 
the sastras. Gita was written in the 4th century 'B 
C by Vyasa or his direct disciple ; and in principles of 

M a n u V ) . Thus we say that these were not separated by a 
long gulf. But Manu is a bit anterior for it contains 

expressions. Hence it was written at a time when 
Panini's grammar had not bound language hand and foot. 
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So 6th or 7th century B. C will be an approximate date for 
our present Manusamhita in its original. It however, 
underwent revisions in several periods so as to assume its 
present form. See our evolution of Gita and the next item also. 

[According to orthodox Hindu view we say that Manu 
which is quoted by Mahabharata is much anterior 
to it. Now Vyasa wrote at the end or beginning of 

so early as 4000 years before Christ. More than 5000 years 
of Kalijuga have already passed ; deducting 1948 years from 
this, 3000 B. C seems to be the date of Manu. This is rather 
a slippery argument to base our theory on ; but this is written 
for the curipus after P. Sitanath Kavyatirtha]. 

V . M A N U S A M H T T A A N D M A H A B H A R A T A . 

Our Manu in style and in principles resembles the 

Mahabharata. This may be proved by the text of chapter 

V I I of Manu. The story runs that Vyasa protested Manu's 

saying Thus we see 
Manu and Vyasa were contemporaries, Manu being senior-
Indeed verbal similarities of the two in several siokas cp— 

also uphold our theory of 7th century as the probable date of 
original Manu. Late Prof. Sitanath Kavyatirtha has also rightly 
shown that Manu is anterior to Mahabharatha, for in Sakun-
talopakhyana, Dushyanta appeal to as the highest 
authority as allowing form of marriage. And Maha-
bharata's date tby consensus af opinion is the 6th century 
B. C. Bharavi also beleived Manu as prior to Bharata. 
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Kirat . I. Further there are slokas in Mahabharat taken 

Y I . I T S C O M M E N T A R I E S . 

Several commentaries of Manu exist ; of these Medhatithi's 
is the most ancient and learned one. Next comes that of 
Govindaraj. Kulluka's is indeed based on the 
farmer twd, specially on Gohindaraja's which in its turn is 
based on Medhatithi's, Kulluka''s merit, however, is his con 
ciseness and in giving the synonyms of the text in his commen 
tary. But to a beginner such commentaries are hard to be 
grasped. Kulluka wrote this commentary at Benares In the 
thirteenth century and perhaps he was then an authority on the 
point there, so his commentary has received this popularity. 

V I I . M A N U ' S T E A C H I N G S — ( H I S E T H I C S A N D 
P H I L O S O P H Y ) 

Caste system was non-existent in a hoary pre-vedic 
period. But after the Vedas, as sacrifices grew in impor 
tance so priests were engaged in these. And for the pro 
tection of . priests from molestors demand for warriors 
was manifest. Side by side again, commercial development 
and assistants and servants of these active men were 
called forth. Thus arose the 4 castes-
and In Manu's time this caste system and  

were well developed. Manu laid down duties of these in 
such a way as wi l l lead them on to religion and later on 
to salvation. In his time rule by kings i. e. monarchical 
system of government was present- Indeed Manu touches 
a l l the various aspects of human life and duties 
therein, e. g. homely, conjugal, social, political, ethical, 
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N, B.—Having said of creation in Chap, I t Manu then 
says of which leads us to consists of 
Vedic and smarta rites, good customs of the good and self-
satisfaction- And al l works being based on 
arises of h im who is unattached in desires, passions etc., 
and Smriti is tbe highest authority of the religionists ; 
and to realise this —its source must be observed. Now 
as later on lead to religion so these are 

to be strictly observed by all" This including 
etc, make us pure and fit to know Brahman 

(si. 29)—lead us from And control of senses 
is at the root of all elevation ; self-control will lead us 
to  

V I I I . , C O N T E N T S O F M A N U — S A M H I T A 

1. 1st Chapter—philosophy of creation—duties of 
castes. 

2 . 2 n d C h a p t e r — a n d its sources : duties of a 
student. 

3. 3rd Chapter—marriage system : ways to lead a 
perfect marriage life : rites of hospitality and sradh-
ceremony. 

4. 4th Chap.—ways of subsistence-—duties of a 

» 

5. 5th Chap.—food to be taken and not to be taken— 

duties on the part of women-
6. 6th. Chap.—duties of a  
7. 7th. Chap,—duties of a king—orderly just govern­

ment wi th etc. 
8. 8th. Chap.—payment of debts ;  



( xi ) 

9. 9th. Chap.—conjugal duties; — vaishya's 
and sudra's duties, 

10. 19th. Chap,— j also ways of livelibod 
in  

11- 11th, Chap.—Expiatory rules  
12, 12th. Chap,— and rebirth—Transmigration of 

souls : knowledge  



Detailed Philosophy of Manu's creation and 
Substance of Chap. I 

At the beginning everything was covered under 
the darkness of and the which is 
nothing but everlasting consciousness went on wi th the 
work of evolution in the following steps :—wi th a view 
to create the world of animals, evolved from 

then came out 
and the i. e. five subtle elements—  

respectively. But from these five subtle elements 
again he brought out the five gross elements,  

respectively. But 
immediately before the creation of everything was 
covered in a vast sheet of water in which the 
imparted his potentiality - wi th a view to 
create the father of animate and inamimate 
creation. The transformed into a golden egg and 
in that lived for one whole year ; after which 
he came out of it tearing it asunder in two. By the 
one he created the heaven, and by the other the earth-
In the intermediate space between heaven and 
earth, there were the sky and severei directions 
and the like. 

Again which is not quite different from  
according to Manu ~ ~ 

Kulluka ] is nothing but the equality of and* 
Now when was 

created from the the equality of the three quali-
ties was disturbed, for without this disturbance evolution 
cannot proceed. And it is needless to say that in the 
course of evolution of etc. the qualities  
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Analysis of Chapter I 





xvii 







Eng.—The great sages approached Manu, seated 
in a concentrated attitude, and having honoured him 
said the following word in a proper way, Or— 
having duly, honoured him duly said the following 
word. 





Miscellaneous notes 









2. You alone know everything of Veda. 



the essence of the universe, the Hence the great 

sages addressed him to tel l them Dharma ]. But 

what is the use of knowing about the Veda that is man-

made and that has no definite characteristic of its own ? 

— [ No ; the Veda is 

i. e. it is not made by man but revealed by 

God himself. Hence it is as true and eternal as the God 

himself. Again Veda is too vast to be conceived, on 
account of its various branches. Hence its universality. 
Last ly Veda is to be characterised and understood in 
-conjunction w i t h the Mimansa Shastra and the S ix 
Angas. Otherwise it is Thus its ut i l i ty is 

evident in ; and it befits one to know of it ]. 

E n g . — O h Lord ; thou alone art conversant with the 
ceremonial rites and the essential Brahman instituted 
in the Veda which is self-originated, inconceivable 
and incapable of being measured. 

Expl .—See Prak & E n g . every where. 



Miscellaneous Notes 

Kulluka takes it in the sense of 

because. We may also take it to be used for emphasis. 

The part dealing with sacrificial ceremonials 

in his vedanta-butra. 





Eng.—Manu, really of immeasurable power being 
thus asked by those high-souled sages, said after 
paying obeisance to. all those great sages and uttering 
"Please listen". Or—Manu of immeasurable, power 

duly said. 







at the beginning merged in the darkness of Prakr i t i all 

around. In other words, Prakri t i was then only actively 

existent and in it everything was latent in an undistin 

guishable whole ]. The universe was enveloped in 

but perhaps it could have been ascertained by 

direct perception— [ No ; it was not 

to be perceived in any way* It was in fact beyond the 

range of direct perception ]. Was it not inferential ? 

[ No ; it was unrecognisable by inference 



or by signs at all ]. Was is not defineable ?—;  

[ N o ; it was outside the range of reason ]. 

Then was it not knowable by words ?— 

[ No ; at that time there was no and conse­

quently the universe remained unknowable ]. I s t i l l 











Prak—What followed then ?—  

I [Then the A l m i g h t y self-existing Being the God, 

came in"]. Had He any visible form ?— [ H e 

lad no form ofany visible nature. He was non-manifest.] 

f he is non-manifest, how could he send the that 

nveloped the world ? [He has no 

i s ib le form indeed, but by his immeasurable power he 

was in a position to send i. e. P rak r i t i , from 

which cvervthine w i l l evolve. to cover the universe. 



Miscellaneous notes 

Eng.—Then (at the end of dissolution) the self-born 

non-manifest, immeasurably powerful Lord, sender of 

Prakri t i , became manifest, making visible the gross 

elements like sky etc, (that were previously unrecog­

nisable). 





7. Parmatma himself arose than 

Prak [That self born Paramatma 

himself who is nothing but consciousness became visible 

or rose up], I can not understand what by Paramatman 

do you mean— [[ mean that Paramat-

ma who is discernable only by superconscious perception 

— He being beyond the range of immediate knowledge]. 

The point is not clear, what other characteristics He 

possesses — [ H e is subtle, non-mani­

fest, and ever-existing]. Human soul also have these 

characteristics. Then wherein lies the difiference ?— 

| Human soul as is evident, is i n d i v i ­

dual, but this Paramatma is composed of all beings and 

pervades al l the beings, and hence he is inconceivable 

as wel l ] . 

Prose.—As in the Sloka. 
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Eug—He ( The Paratnatma ) who is known by the 

sup'erconscious mind, who is subte, nonmianifest and 

ever-existing, and who is the soul of all beings and is 

hence inconceivable, became manifest by his own 

w i l l . 

Miscellaneous notes. 

to refer to that well-known Paramatitia, But in that 

to indicate the well-known Faramatma it being 

case becomes meaningless. It is better to take 

immediate (that),and is then the correla­

tive of cp 

by the rule L i t . 

that which goes above the i e the mind, 

Kulluka takes the two pronouns 





8. Paramatma creates water and lays down 

there. 

P rak , - [ That 

paramatma created water at first i e before the creation 

of the universe , or the Primordial egg  

At the wi l l of the paramatma everything was covered 

with prakrit i Then gradually the principles 

of  

etc, arose. Now among these 

the sky was first created, then air, fire and water 

came respectively. Now our sage Manu speaks of th i s 

water as created before the creation of the 

universe ]. W h y he created water f—  

[ He wanted to create various beings ; hence 

the creation of water]. Whence did he create the water 

[He created water from his own body 

i e from his own unmanifested state ]. How 

did he create the water from his unmanifested body ? 

[ He created it by his own meditation 

or will force. In other words, as he wished that there 



should be water, there was water ]. W h a t he did 

w i t h this water ?— [ T h e Paramatman 

put down the seed into this water. From this primor­

dial seed the celestial, the terrestial and the inter­

mediate regions wi th the beings therein, will evolve ]. 

E n g . — T h e Paramatman with a view to create vari­

ous beings first created from his own body ( i. e. 

iunmanifested state) the water (through the intermediate 

evolutions of the elements of sky, air and fire) ; then he 

»cast the primordial seed ( i . e. potentiality) in these. 

. Sell—See Prak & Eng. everywhere. 

Now Sakara was a  





potentiality transformed into an egg]. The egg 

must have been effulgent, otherwise bright beings like 

Prak.—What was the condition of the seed then ? 

The Primordial seed. The potential 



Eng.—That seed changed to a golden egg as bright 

as the thousand-rayed sun. And in that egg Paramatman 

himself was born as Brahma, the originator of all the 

beings. 





10 Paramatman is also Narayana, for water was 
his abode, 

Eng—The waters are called Nara for they are the 
Children of (i.e. originated from) the Paramatman, Nara 
by name. As these waters were the first abode of the 
Paramatman, He is so styled as Narayana. 





Eng.—That person, created by the eternal manifest 

existent and non-existent Paramatman who is the cause 

of all , is known as Brahma in this world. 



Miscellaneous notes 



12. Brahma divided the egg into two 

within that egg for one complete year of Brahma (See 

st. 72) and then came out of it by dividing it into two]. 

How did he divide it ?—  

[He intended orwanted that the egg should be 

divided in two parts and he himself did this as soon as 

he intended to do so ]. 

Eng.—The Lord Brahma lived in that egg for 

one complete year of his standard, and then he himself 

divided it in two by his own meditation. 





created wi th those two parts of the egg the heaven 

and the earth ]. The creation is not complete s t i l l — 

also made the sky in the mid-way between heaven 

and earth, the eight quarters and the parmanent fixed 

abode of waters i. e the oceans ] 

Eng.—Brahma created the heaven and the earth 

w i t h those two parts of the egg. He also created in the 

middle the sky, the eight quarters and the ever-existent 

abodes of waters i e the oceans. 

Miscellaneous notes* 

1. Brahma Nom to  

2. —Refers to the two pieces of the egg. 





[ Before' the mind the Lord Brahma created the 

principle of Egoism having consciuousness of indivdual 

or Selt]. Did it require other's help to perform its 

Eng.—Brahma created from the Paramatman the 
mind which is both existent and non-existent. And 
before the creation of the mind he also created the 
principle of Egoism endowed with self-consciousness 
and able to discharge its own functions. 



Miscellaneous notes. 





Eng.—Brahma before the creation of Egoism created 
the which has the form of the Paramatma, those 
things that possess the three qualities of and 

also the five argans of senses that take cognisance 
of object, in order. 



Miscellaneous Notes 



line subtle parts of those six principles, namely 

How did he create all these from the six 

principles to work on their own transformations and 

thus to produce all things. From 

was then created through the help of 



are changes or evolution or transformation of the five 
subtle elements named above ; and the 

evolved by transformation from the 

it is said that all things were created from the trans-

formations of the six principles 

Then these six principles were potent enough to evolve 

all these things- these six prin-

ciples were of immeasurable potency ] 

Eng.—Brahma created all the beings by employing 

the subtle parts of those six principles 

subtle elements ) of immeasurable potency in-their 

own transformations. 



Miscellaneous Notes 

the moveable and immoveable creation 



Eng..—As the six subtle parts which emanate 

from Brahman constitute His body and enter all the 

created things, So the wise men call this his body, 

six principles mentioned above constituting his form, 

go down to or enter all the created things ]. 

as Brahman's body for the subtle parts of the 

wise men call these (six) parts of Brahman (Paramatma 

wi th the Prakri t i) , as forming the body of Brahman ] 



Miscellaneous notes. 



from Brahma with their own function. Thus the sky 

comes with space, the wind with motion, the fire with 

development of maturing, the water with collection and 

Eternal being—the mind that is imperishable and the 

creator of all. ] The mind surely comes with its own 

impressions of good or bad works, imprinted in it in a 



Miscellaneous .notes 

functions and the imperishable mind too, the creator 

of a l l , came out of It w i t h its subtle parts (impressions 

good and bad works). 

Eng.—The great elements entered into and again 



In other words fhe good of bad thoughts and works of 

the mind go with it so long as emancipation does not 

take place. And according to that the world of creation 



The cause is fixed, but the effect which is 

the cause transformed goes back to the cause again 

Hence Purusha as the cause is fixed 

and the world as effect is 

really powerful enough to make the world evolve by 

transformation. Indeed innumerable creation sprang 

later on from these, and these seven are spoken of as 

the cause of all the world of creation]. The world is 

£ This world springs from the subtle parts of the body 

of these well-known seven principles of purusha, namely 



Eng.—This world emanates from the subtle body­

building parts of the seven principles ( Mahat, Egoism 

and five subtle elements) of the Purusha, that are of great 

potency. The perishable one ( i. e. the world ) 

rises from the imperishable one ( i . e. the Eternal 

soul ). 

icellaneous notes 





Eng.—Among these five gross elements the later 

one is stamped with the qualities of each pretediatg 

one, and every one of these is said to have so many 

qualities as is indicated by the position it has in the 

order of creation. 







distinctive functions i. e. study of veda of a Brahman, 

proctection of of a Kshatriya etc. and also the 

worldly functions of these i. e. making of pots for a 

potter, weaving for the weaver and so on ]. How could 

Hiranyagarbha know their distinctive functions when 

vanished at the end of 

The Veda is eternal It does not perish even at the 

•end of a lies dorment in the Soul Supema. Thus 

it is that creation emenates from i. e. sound. 

According to Manu go on in order ; 

and after every when a new creation begins 

the created beings have their distinctive name, func­

tion and also worldly functions as said above. Now 

the Hiramygaabha knowing all these things from the 

Vedas that does not perish during , created every­

thing according to the fixed names, functions etc 

wri t ten in the Vedas. ] 



Eng. At the beginning of creation, He (the 

Paramatma in the form of Hirnyagarbha) created the 

distinctive names, functions and worldly positions of the 

several beings knowing it from the words of the 

Vedas. 



Miscellaneous Notes 



22. He created Devas etc. 

[ He also created the subtle groups of various class of 



Eng.—The L o r d Brahma created the multitudes 

of gods having life and whose nature is activity, as 

well as subtle host of a class of deities called and 

the eternal sacrifices too. 

Miscellaneous Notes 



extracted the three eternal Vedas. That the vedas 

are eternal is Manu's view and also sanctioned by 

At dissolution the ideas of these vedas were impr inted 

in Brahma's mind. A n d Indeed he materialised them 

from the three gods fire, wind and sun as will be said 

below ]. Whence did Brahma extract the vedas and 



Eng.—Brahma for the performance of sacrifices by 

men, extracted from fire, air and sun the three eternal 

vedas—Rig, yajus and saman respectively. 

Veda from the Sun. A n d these three are the 

principal vedas ]. What was the necessity for this 

extraction— [ A l l the sacrifices depend 

on one of these vedas for their detailed account without 

which these cannot be performed. The performance 

again of these sacrifices brings immense good to the 

performer i.e. both temporal and spiritual prosperity. 

Hence for this good of performing sacrifices 

Brahma established the three vedas. ] 



Miscellaneous Notes 

-For the performance ofsacrifices 

speakine is one, but they are divided into three accor-



Eng. Brahma created time, divisions of time, the 

stars the planets, the rivers and the seas, the mountains 

and the plains and undutaling fields. 

rivers, seas, mountains, even plains and uneven 

grounds ] . 



Miscellaneous Notes 



Eng.—Brahma, with a view to have all the follow-

Miscellaneous Notes 

know right actions. Thus sacrifices, studying of veda 



Miscellaneous notes 

Eng.—In order to discern actions, Brahma created 

with such pairs as happiness and misery and others. 

also connceted these beings with happiness and miseries 

and other pairs that are opposed to each other and that 





N. B.—This verse is to remind us of the fact that 

creation does not proceed independently of 

but these are his instruments for 

can be no evolution so to say. Hence the evolution 

of this world from five subtle elements is a state of des­

truction and construction. 

Eng. .This world comes into existence in gradual 

sequence ralong wi th those five subtle elements that 

are to be transfomed into five gross elements. 



Miscellaneous Notes 

and from gross to grosser and so on. See St 

28. A class cannot override its pristine 



[ A species has to attain that action in all 

his births in which the L o r d creator tirst placed him in 

his creation. Thus creation of superior and inferior 

species depend on the action of species and not partiality 

kil l ing deers has to be born as tiger or this is the 

result of his own action. J 

Eng.—A species, being born again and again had 

to himself attain that very action in which the creator 

first placed him. 

and inferior ones depends on the action of animals ] 

Miscellaneous Notes 



Eng. In whatever quality—ferocity or innocence 

mildness or harshness, virtue or vice, truth or falsehood-

the Lord placed a class during creation, that quality 

came to him of itself. 



Miscellaneous Notes 



Miscellaneous Notes 

Eng.—As seasons, at the end of each prior one 

attain, naturally their characteristic signs, so persons 

also get to their own actions by nature. 



Eng.—For protection and thus to multiply men, the 

creator, instituted the four castes of Brahmanas, Ksha-

triyas, Vaishyas and Sudras respectively from his 

mouth, arm thighs and feet. 

Miscellaneous Notes 



Eng.—The Lord dividing his body in two, became 

a male by one half and female by the other half. 

A n d in that female he begot the Personage named 



Miscellaneous Notes 

Eng.—Oh the best of Brahmans, know me to be 

him who was created by the Person Virat himself 

by practising penance ; and know me to be the creator 

of all this. 



Miscellaneous Notes 

84. I then created ten 

Eng '—I (Manu) with a aview to crate beings created 

these ten sages the lord of all beings, by practising very 

severe penance. 



35. The names of ten Maharshi. 

Miscellaneous Notes 



Eng.—These ten sages of great power, created seven 

other Manus of immeasurable strength and also created 

other gods their abodes and other great sages. 



Miscellaneous Notes 



personages who swayed authority over all during the 

Eng.—These ten sages created Yakshas, Rakshasas, 

Pisachas, Gandharvas, Apsaras, Asura, Naga, serpents, 

birds and the diffrent hosts of the manes. 



Miscellaneous notes 

Prak.—Very Easy. The poet here speaks of heaven­

ly phenomenas. 



Miscellaneous Notes 

Eng.—These ten sages created the lightning, the 

thunderbolt, the clouds, the straight and real rainbows 

the meteors, ill-porteuding sounds, the comets and 

various kinds of luminous stars. 



Eng. The ten sages created Kinnaras, Monkeys, 

Fishes, various kinds of birds, animals like cow deers, 

men, and animals like lions having two rows of teeth 

[ a kind of demi-god having the bodies of a man 

and the face as of a horse ] 



Miscellaneous Notes 

Prak.—Very Easy. The author speaks of in sects 

here. 

Eng.—These ten sages created insects, worms, flies, 

lice, bees, bugs, gnats, mosquitos and varieties' of immo­

vable objects. 



Miscellaneous Notes 



Eng. At my instance by these high-souled sages 

were created by their austerities all these movable and 

immovable objects according to their own actions. 

Miscellaneous Notes 

By the high souled sages. 

According to their respective works. 

•By the powers ofpenance 



Eng*—I will relate to you the actions of the various 

beings in the world, as said by older sages also the 

sequence in the order of their birth. 



Miscellaneous Notes 

Eng.—The domestic animals, the deers and the 

wild animals that have teeth on both the gums, the 

Rakshasas, Pisachas and the human beings also are 



Miscellaneous Notes 

(1) But this view of kulluka ( & medhatithi ) is not 

countenanced by grammar or Lexicon. 

and the present compound is the 1st. plural of that 

base. Hence according to him there is no irregularity 

take place from 2nd plural onwards 

This is however a defence by a great stretch of 

the sutra. 



Miscellaneous Notes 

Eng.—Birds, Serpents, crocodiles, fishes and tortoi­

ses are born of eggs, other beings -of such nature that 

grow in lands and also that grow in waters are also 

born of eggs. 



Eng.—The gnats, the mosquitoes, the lice, the flies, 

the bugs are born of moisture, whatever other animals 

of like sort there are, are also born of warmth thatis 

the caaise of moisture 



Miscellaneous Notes 

matical sanction—the nom. being singular and the verb 

being in the plural.-

that rise from stems ot trees and are themselves im­

movable are called plants ]. What about the herbs ? 



Miscellaneous Notes 

or from stems ( i. e. from shoots etc of trees ) are called 

plants. The herbs are those that decay after the 

maturity of their fruits and have abundance of flowers 

and fruits. 

paddy, barley &c that die so soon as the fruits ripen 

and become adorned wi th plenty of flowers and fruits 

are to be classed as herbs ]. 

Prose.—As in Prak-above. 





Prose. As in Prak above. 

Eng.—Those that bear fruits without the advent of 

flowers are called Vanaspati ( large forest tree ) those 

that bear flowers, and fruits are styled trees. And both 

these are trees. 

f A l l those which bear powers, and fruits there­

from are also called trees ] Thus there are two varieties 

of trees spoken here 

trees are called Vanaspati, who bear fruits without the 

advent of any flowers ] Vanaspati is after all a Variety 

from the stem and are sown. Then he says what are 





speak of gradual sequence in the bir th of things, and 

secondary thing so far as is necessary to meet his prime 

here should not be taken into account. N. B.—Kulluka 

here does not say of trees that have flowers only ; 

Eng. Various kinds of clusters like jasmine, thic­

kets like sugarcanes, grass-plants, creepers like cucumber, 



gourd &c, and creepers that grow direct on trees from 

the ground—rise from seeds or from stems. 

Miscellaneous Notes 

Ln this rule the constituent 

words should usually be in the plural and thus denote 

Hence the form 



Miscel laneous Notes 

l i n g . — Ihese trees, enveloped in raanyways by the 

darkness of ignorance due to their actions, have internal 

consciousness and have the pleasurable and painful 

sensations. 







was on the move. He destroyed the time of creation 

by the time of dissolution and then at such a moment 

Kng. The Lord of inconceivable powers, having 

thus created all this world and me as well, retired 

back to the Paramatman destroying again the time of 

creation by the time of dissolution. 



Miscellaneous Notes 

end of creation all beings go back again to their origin 



Miscellaneous notes 

Being.—The world moves to action so long as the 

Lord is wakeful about creation and existence. But 

when he sleeps in a placid state of mind then the world 

disappears. 

creation and remains in a placid inactive state i. e. when 

he withdraws his wi l l from creation then all this 

manifest creation disappears ]. 

tion and existence and wakes or is bent on to that very 

purpose, then only this world moves on and exists ] ; 



53. Prajapati sleeping, all decays. 



Miscel laneous Notes 

Eng.—when the Lord sleeps within -himself ( i . e. 

in the supreme soul ) the beings that gain their bodies 

according to their own actions, desist from their own 

activities and the mind too becomes inert. 



being inactive is supposed to be in a good happy sleep. 

Really there can be no sleep on the part of the Para­

matman. But it is attributed to him in a transferred 

sense ]. 

Prose. As in Prak above. 



Eng.—when all beings merge in the Paramatman 

simultaneously, he the repository of all beings sleep 

happily in perfect repose. 

Miscellaneous Notes 



55. Now the individual soul is under 

the Prime soul ]. Then individual s^uls having thus no 

organ of sense they are necessarily in the darkness— 



Miscellaneous Notes 

br ig .—At that time the individual soul with its 

organs of senses, having embraced total darkness of 

ignorance remains long ; it does not do its own func­

tion and goes out from the material body. 

made ifp offive gross elements and betake themselves 

to a subtle body which cling to the individual soul t i l l 
emancipation ]. 





a subtle form the soul enters the seed of creation, 

then it gives up its astral form and assumes a material 

body ]. The seed is of two kinds, of movable and of 

moYable and immovable kingdom i. e., when it enters 

that of tree-growing seed it assumes animmovable form ; 

as it again enters the seed producing an imals, it takes 

up the from of a movable creation ]. The soul's entering 

into seed of creation only does not constitute its taking 

the seed wi th the astral body consisting of the five 

subtle elements, the sense, mind, intellect, desire, action 

the vital breath and ignorance. Thus these eight of 

the astral body entering the seed of creation wi th the 



Miscellaneous Notes 

Eng. when the individual soul possessed of the 

subtle form betakes itself to the seed of movable and 

immovable creation then being united w i t h the vital 

breath &c, it takes up a new material body. 





Miscellaneous Notes 

57. Brahma thus creates & destroys all by his 

Eng.—In this way Imperishable Brahma, ever and 

anon brings to life and destroys all this creation mova­

ble and immovable. 



Eng. Having compiled this shastra Brahma him 

self taught it first to me. I again taught it to the sages 

Marichi and others. 





Miscellaneous Notes 

Eng.—This Bhrigu wi l l teach you this Shastra fully. 

For he has learnt the whole of it from me. 



60. Now Bhrigu says this to the sages. 

Eng.—Thus told by Manu, the great sage Bhrigu 

with glad heart told all those sages "Oh l isten/ ' 

Miscellaneous Notes 



61. Other six Manus born in the line of this 

Eflg,—Six other Manus, descendants of this Manu 

son of Brahma, high-minded and of great strength, 

created their own subjects or offspring. 



Miscellaneous Notes 

Eng. —The name of the six Manas are swarochisha, 



Auttami, Tamasa, Raivata, Chakshusha and the son of 

Vivaswat of great power. 

Miscellaneous Notes 

son of the sun. These names are in apposition with , 

of the previous sloka. 

Eng.—The seven Manus of great power, Swayam-

bhuva and others, created all these movable and immo-

Prak.—Very Easy. N. B. The seven Manu created 

all in their own respective *IWS[ or own period. 

Or this epithet many qualify all the 



-vable beings and protected them during their own 

reign. 



Miscellaneous Notes 

1. Remark.—The sage now to determine the. 

Eng. Ten and eight Nimeshas make one kastha, 

thir ty kasthas make one kala, thirty kalas make one 

Muhurta, and know that much of Muhurtas to make 

one Ahoratra. 

Prose.—As in Prak above. 



period of creation, dissolution and proceeds from 

the lowest division of t ime. See Kulluka  

65. Sun divides day and night. 



Eng.—The sun—god divides the day and night of 

men as well as of gods. The night is for sleep and the 

day for efforts to work. 

Miscellaneous Notes 



Eng. Human one month equals to one day and 

night of the manes. A n d their division of day and 

night is with regards to the two . The black fort­

night of the moon is their day for work, and the bright 

.part of the moon is their night for sleep. 



Miscellaneous Notes 



Miscellaneous Notes 

the day and night of the gods, the author says that a 

human year constitutes the day and night of the gods ]. 

What's the division into day and night ?—  

[ We are to divide their day and night 

thus ]. How you wil l divide ?—  

[ The year is divided in two equal parts— 

(sun's going to the north from winter solstice to 

summer solstice ) and ( sun's going to the south 

from summer solstice to winter solstice ). Now this. 

is the day of the gods and their night ]. 

Prose. As in Prak. above. 

Eng. A human year constitutes the day and night 

of the god. And their division is this—the going of 

the sun northward is the day of the gods, and the 

going of the sun southwards in their night. 



Eng.—Hear from me briefly and in gradual order 

the measure of Brahma's day and night and the measure 

of each one of the yugas. 

68. Brahma's day & night and the Yugas 

are to be described now. 



Miscellaneous Notes 



consists of four thousand ( divine) years ] At the 

beginning of each yuga some years roll on ; and what's 

the measure of that ?— fc is the 

period preceding each yuga, now the  

consists .of 400 years ] At the end again of a [some 

years pass before another yuga appears ; what is the 

measure of that period ?— is 

the period at the end of each yuga ; now the 
consists of 400 years J.  

PrOsfe.—As in prak. above. 



ihe golden age. Its advent consists of as many 

hundred years ; and its period at the end also consists 

of so many ( i . e. four ) hundred years. 

Miscellaneous Not** 



70. Measurement of other Yugas. 

dimunition of 1000 ( in the case of each juga ) and 100 

years ( i n the case of. the I In other 

words, . . . hag 4000 divine years, _ . has 3000 

divine years, has 2000 divine years and has 

1000 divine years. Thus each succeeding one is less 

than the preceding one by 1000 divine years or is less— 

is 400 

divine years, of is 300 divine years, of is 200 

divine years, of is 100 divine years ]. 



Miscellaneous Notes 

E n g . — I n the three other remaining yugas gradually 

there is dimunition of 1000 years, and in their and 

' -also there is a gradual dimunit ion of 100 years. 

[ In other words being 4000 divine years,  

w i l l be lessby 1000 divine years i . e. = 3000 divine years. 

( being 3000 divine y e a r s , w i l l be 1000 divine 

years less =2000 divine years ; being 2000 divine 

years, ,, I wi l l be less by 1000 i . e = l000 divine years. 

Similarly their -and also wi l l be less by 100 

divine-years in each case ]. 





slokas to be the sum total of four human yugas, go to 

make a yuga of the gods. 

Miscellaneous Notes 





Miscellaneous notes 



E n g . Those men, who know the pure day of 

Brahma measuring 1000 divine yugas, and his night 

too of that very measure, are called knowers of day 

and night. 

[ F r o m this praise, this injunction follows, namely the 

measure of Brahma's day and night is to be known ] 

This W is got from of the next clause. Here 

does not require in the previous clause by the m a x i m 

Miscellaneous Notes 



awakes from his sleep at the completion of his day and 

night ] ; what he does after awaking—  

[As he awaks he engages the in creation 

is both existent nnd non-existent. Brahma after 

the directs his mind to creation. This rivett-

ing of mind to creation is said by transference as the 

creation of the mind itself. For the mind created after 

does not destory during  

The three worlds only then perish ; or thus— 

After Brahma awakes and creates the principle 

Here take to mean  



E n g . — Brahma immersed in sleep awakes at the and 

of his day and night. A n d after awaking he engages 

the mind in creation—mind, both existent and non­

existent. Or He creates the principle of Mahat . 

creation is spoken of as by himself and the author 

refers to the creation of , and otherbeings &c. after 



creation of mind &c after ' is said first in the 

course of creation, then ^ , ( SI. 74 ) be­

comes superfluous. For is saiclthere to be the 

beginning of creation. A n d the word 'beginning' 

is meaningless unless these refer to creation after 



during the three worlds are destroyed, the 

principles remain in tact. Hence Kulluka takes in 

the sense of and says that the author here speaks 

of Ihe birth, qualities &c. of beings not said, after 

Thus there is no contradiction. But if we 

this as the1 creation after . ., _ then we 

means creates, if , ,. is taken in the 

Or it means 'enaap-es' if it is taken in 

the sense of mind. See also note, 5. 

8. Remark—The sloka may be taken to refer to 

difference of meaning in the two cases, see note 5, 
above and Kulluka also. 



Prak.—( [ The mind i. e. the prin­

ciple of Mahat goes on wi th the work of creation ]— 

Mahat itself is a creation ; it is passive ; how can it 

create ?— [ Paramatma 

is desirous of creation. So he works upon Mahat to 

bring about creation. Thus Mahat being urged on to 

creation by Paramatma, rolls on to that direction]. What 

is evolved then ?— [ From that prin­

ciple of Mahat, the Akasha ( sky ) appears through the 

intermediate creations of Ahankara, the 5 subtle 

elements &c. It should not be erred that Mahat at 

once created Akasa without these intermediates ]. What 

is its quality ?— [ The sage like Manu 

and others characterise it as having the propertyor 
quality of sound ]. 

Eng, Urged on by the desire of Paramatma, the 
mind i. e. the principle of Mahat moves on to creation. 
From this comes the Akasa ( through the intermediate 
evolutions of &c ). A n d sound the seers 
declare, to be its quality. 





Miscellaneous Notes 



Eng.—From the wind that 'undergoes transforma­

t ion comes the light ( i . e. fire ) that dispels darkness, 

illuminates others as well as itself. I ts quality is said 

to be colour. 

77. F rom comes fire. 



78. From fire came out water and from 

water arose Earth. 



Eng.—From the transforming light ( Fire ) came 

water having the property of taste and from the trans­

forming water came the earth bearing the quality of 

smell. This is the creation at the beginning after a 

Miscellaneous Notes 





Miscellaneous Notes 



Miscellaneous Notes 

numberless. The Supreme one playfully creates all 

these things again and again. 









Miscellaneous Notes 



Miscellaneous Notes 

Eng.—In the golden age people were immune from 

diseases, had their desires all fulfilled and lived up to 

400 years. In the yuga and others their life d imi ­

nished by quarter. 





Miscellaneous notes 

Eng.—The life as said in the vedas, success of 

wished—for actions and the efficacy of men bear f ru i t 

according to the age in which he lives. 



Miscellaneous Notes 



Miscellaneous Notes 

Eng. Penance is the chief virtue in yuga, 
wisdom in 



Miscellaneous Notes 

actions to diff. castes. 

Eng.—For the upkeep of all this creation Brahma 
of great splendour planned different functions for the 
different castes born of mouth, arm, thigh and feet. 



88. Brahmans duties. 

Park.—Very Easy. The author here speaks of 

the special duties of the Brahmana—caste. 



Miscel laneous Notes 

Eng,—Brahma assigned to the Brahmanas the work 

of teaching, studying, doing sacrifices, officiating in 

sacrifices, giving and getting. 

89. Kshatriyas duties. 



Miscellaneous Notes 

Eng. Protection of subjects, charity, performance 

of sacrifices, study of vedas and unattachment to objects 

of sensual plesures are the works of a Kshattriya. 



Miscel laneous Notes 

91. Sudra's duty. 



Miscellaneous Notes 

5. Remark.—The duties of the 4 castes as given 

in santiparvan tally with this. 

Eng. Service to the three higher classes without 

any grudge is the only work for a Sudra—so Lord 

( Brahma ) ordained. 



Eng.—The upper part from the navel of a man is 

purer (than the lower part), again it is said by Brahma 

that the mouth is purer still than this upper part. 

Miscellaneons Notes 



93. So being born of mouth Brahmanas 

supersede all . 

Eng.—The Brahmana is the lord of all this creation 

for his being born of mouth, for priority of his b i r th and 

for his capacity for protecting the vedas. 



Miscellaneous Notes 



Eng.—Practising penance the self—born god at the 

very beginning created the Brahmana from his own 

mouth for carrying oblations to the gods and to the 

manes, and for the protection of the whole world. 



Miscel laneous Notes 

is the main instrument in sradh cermony to give the 

Eng—What being is there superior to the Brah-

mana through whose mouth the heavenly beings and 

the manes take and respectively. 



Eng.—Of all:the things movable and immovable, 

the animated beings are superior ; among the animated 

ones those having intelligence are superior ; among the 

intelligent beings men are superior, and among the 

men, Brahmanas are regarded as superior to all. 

96. Brahmana the hero of men. 

heaven i. e. the gods. 



Prose.—As in the sloka. 



Eng. Even among the Brahmanas those versed in 

sacrifices are superior ; among these those who know 

the duties prescribed in the shastras are higher ; among 

these those who act up to shastric injunctions are 

superior and even among these those who know 

Brahman are higher still . 



got the right recognition of duty i. e. about the actions 

prescribed in the shastras—•  

6. Remark—It is obvious from these remarks that 

from the mere the knowers and hence per­

formers of sacrifices are higher. A n d from these those 

who have recoginsed the shastric actions as duties, 

are higher and so on. 



Eng.—The very bir th of a Brahmana is the ealiest 

•embodinent of religion ; being created for the purpose 

of religion, he becomes fit for salvation ( i . e. to get self­
-knowledge derived from -religion ). 

3. Remark.—Brahmana-caste was purposely evolv­

ed by as the body of and for its performance. 

"These again constantly by performing sacrifices and 

religious ac4s gets self-knowledge as a 

result and attains salvation at last. Thus by mere 

he cannot get salvation . Also see 

Remark in SI. 93. 



Eng.—-The Brahmana being born becomes superior 

to all in this world. And for the protection of the-

treasure of religion he is lord of all the beings. 



superior to all and he is alone entitled to protect the 

religion of all . Thus if a discharges this 

duty of his he gradually rises up to salvation, if he 

(ails to do this duty he is no longer a in the real 

sense of the term. Also see SI. 87. 

100. Brahmana deserves the best things of 

this world. 

E n g . — A l l that exist in this world are Brahman's 

proper due as if. By dint of his lineage and by his 

superiority he desrves to get everything. 



Eng.—A Brahmana eats his own, wears his own 
and gives his own. Other beings through his kindness 
do so. 

101. So Brahmana enjoy here his own dues. 



5. Remark.—This s!oka speaks everything by way-
of praise. See Kulluka Others act 
through Brahmana's kindness. That is as he kindly 
perform sacrifices, gives in fire, so form this-

people get paddy and enough of rice and morey 
thereby. Perhaps with the idea of sloka 
see ante, the second line here says c<  

102. Manu composed this shastra to declare the 
duties of Brahmana & others. 



Eng.—For the determination of the works of 
13rahmanas and of the remaining castes in gradual 
order, wi t ty Manu, son of Brahma, composed this 
Shastra. 

spoken of the duties of a good Brahmana ] 

For the determination of work. 

103. A Brahman should read this. 



Eng.—A learned Brahmana should read it care­
fully and he should r ight ly expound it to his disciples 
and no other caste should do so. 

that it is a were repetition is a useless vaunt ] 

the twice—born should study it and the Brahmana 

should also teach and explain it to others—is not got ] i 

t i th i is of opinion that this is a mere repetition of si. 



foorn castes is excluded for 
-v. " 

dhe has no right to study shastras, but only to serve 
the other castes with devotion. 

104.. A Brahmana studying i t , is not polluted 

Eng.—The Brahmana who wi l l study this shastra 

and follow its views, should not ever he dipped with 

the sin of mind, speech and body. 

Miscellaneous Notes 



Eng.—Such a Brahmana purifies the row he takes-
his seatin, and the seven upward and downward men 
born in his race ; and he alone deserves the whole of 
this earth. 

105. Such a Brahman purifies all and lords it over all. 

By reading this shastra the Brahmana being a per-
ormer of its duties will not be touched by any kind 
of sin. In other words, if he commit any kind of sin 
it will be then and there destroyed by his following, 

and acting up to shastric princples. 

[he purifies the whole row i. e. men seated in the 

row in order, polluted by an i. e. one not 

deserving to sit in a row ] 



Eng—The study of this shastra is the giver of 
good, is increaer of intellect, it promotes fame and life 
and it is the source of salvation or highest good. 

Miscellaneous Notes 



Miscellaneous Notes 



Eng .—In this shastra is narrated Dharma entirely ; 

the qualites of prescribed deeds and the bad effects of 

prohibited ones, are also said here. The eternal customs 

of the four castes are also described here. 

3. -The customs that are handed 

down from generation to generation i. e. eternal cus­

toms Kulluka ; for deriv. see 



Eeng.—customs said in the srutis and in the smritis 
are the supreme religion. Hence a twice—born wishipg 
his own good should always be attentive to i t , 

Miscel laneous Notes 

perhaps the three twice—born castes and not the 
only ; for reading is prescribed for all the three castes. 



veda, i. e. the results of sacrifices and study, as men­

tioned in the veda. does not get the 

benefit of even if he constantly performs it . 

Eng.—The twice—born fallen from customs does 
not enjoy the fruits of the vedas ; but if he attends to 
it he derives their full merit . 



Eng.—Thus- seeing the attaimment of dharma from, 
the sages resorted to good customs as the true 

root of all penance. 

Miscellaneous Notes 







Eng. Manu has dealt with these topics in this 
sbastra : — I n the 1st chapter the origin of the wor ld ; . 
in the 2nd, birth—rites &c, performance of vow by a 
Brahmacharin and his service to the preceptor ; in the 
3rd the holy ablution on return form the preceptor's 
house, taking of -a wife, characteristics of the eight 
kinds of marriage, the five great sacrifices and the 
eternal rites of sradh ceremony ; in the 4th the 
characteristics of the ways of subsistence, the vow of 
a snataka , in the 5th prohibited and prescribed food^ 
purification after unholiess caused by death, purification 
of things by water &c, and the religion of woman ; in 
the 6th—The duties ofone retired to forests, the salva­
tion of a self-controlled, and sannyasa ( renunciation 
of the world of senses) ; in the 7th the duties of a ruler ; 
in the 8th settlement of suits, theexamination of 
witnesses, in the 9th duties of husband and wife, of' 
the partition of heritages,rules on gambling, removal of 
pests like theives, and the right rules of and sudras, 
in the 10th the origin of mixed castes the duties of the 
castes in time of peril ; in the 11th expiatory rites ; in 
the 12th Manu has said of three kinds of rebirth due to 
goodor bad deeds, self knowledge as the cause of salva­
tion, examination of merits and faults of prohibited and 
prescribed actions, the duties current in a particular-
province, the duties of Brahmans and other castes^,. 



evercurrent family castoms, the duties of Pashandas and 
of the merchants and other classes. 



Miscellaneous Notes 







Eng. Plase hear this shastra from me to-day in 
the same way as it was said to me by Maim when he 
was asked by me. 





A D D E N D U M 

Mark slokas—5, 7, 8, 9, 11,14, 16, 17,18, 20, 28, 
27, 43, 49, 56, 52, 53, 55, 57, 61, 66, 67, 68, 74, 75, 77, 
b0, 12, 84, 86, 89, 90, 93, 94, 9b, 99, 101, 105, 1 8, 109 
110 with Trans, gram etc. Q. What are  

in Manu ? Ans see Remark in SI. 5 and SI. 15. 





PRINCIPAL S. RAY'S 

Sakuntala, Pratima, 

etc. 
Also 

History of Sans. Literature. 
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