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NOTE.

| presume no apology is needed for the publication of the
more important of the Hon. Justice Sir N. G. Chandavarkar's
speeches and writings. By culture and character as well as by
official and social position he is one of the foremost Indians of our
time and the thoughts embodied in his writings and utterances are
marked by the distinction that scholarship, experience and wisdom
confer.  Sir Narayanrao is an ardent social reformer and the first
place in the book has accordingly been given to his pronounce-
ments on the subject. His address to students including two con-
vocation addresses, alive at every turn with moral issues of great
practical moment, will be of invaluable assistance in moulding the
character and directing the conduct of the young.

The section which consists of speeches delivered on political
platforms calls for a remark. The three short summaries of
speeches made in England have been taken from English news-
papers of the time but they hardly convey a correct estimate of
Sir Narayanrao's labours in India's interests during the eventful
period of the General Election of 1885 in England. Euller reports
are not available and these summaries, inadequate as they are-
are included in this volume as othorwise a considerable part of Sir
Narayanrao's public work would go altogether unrepresented.

| desire to express my heartfelt obligations to Sir Narayanrao
for granting me permission to bring out this volume and for having
given me ready access to valuable material which would have been
otherwise beyond my reach. My sincere thanks are aso due to
Mr. K, Natarajan, Editor of the Indian Social Reformer, for writing
the Introduction to this book. Mr. Natarajan has had every oppor-
tunity to know Sir Narayanrao intimately ; indeed, he may claim
doeper kinship with him than that of blood or caste, by reason of
their common love of literature, their zeal for progress and their
oarnest thoughtfulness as well as on account of many activities and
opinions shared in common. Finally, | am indebted to the Libra-
rian of the Bombay Branch of the Royal Asiatic Society and to
the editor of the Subodha Patrika for their having placed at my
disposal the old files of the Times of India and the Subodha Patrika

respectively.
Dated 17-7-1911.
Servants of India Society, THE EDITOR.

Poona City.






INTRODUCTION.

The problems arising from the contact between the East and
the West are at the present time exciting an amount of interest
which they did never before. Of these problems, few are of deep-
er interest than those ensuing from the presence of British rule in
India. One of the most obvious results of that rule and of the
English education impartod under its auspices, has been the grow-
ing demand for reforms in the administrative system so as to make
it increasingly responsible to the people. There is no question here
of any conflict with tradition or custom. But not so in the sphero
of social and religious life. The working of the now ideas in this
sphore has often been obscure and sometimes seemingly incoherent.
The value of Sir Narayan Chandavarkar's speeches and writings
which are collected together in this volume, is that they give us an
insight into the social forces that have been st in motion, and
throw light on what is dark or unintelligible in their operation
They have dso the further value that we can trace in them through
many aforgotten episouathe history of social and religious roform in
Western Indiafromils early beginnings in the last century. The first
four papers in the volume, which arc devoted to an examination of the
position of social reformin 1887, are a model of what such enquiries
should be. By a close and careful statement of facts, the writer shows
that there is no real reaction and that " the so-caled educated re-
actionaries among the Hindoos are, in spite of thomselves, feeling
the need of progress and wish to show that it is they who are the
true reformers.” It isinteresting to note, in view of the reforms
which have beenintroduced in the University coursesof study during
Sir Narayan Ghandavarkar's vico-chancellorship, that twenty-four
years ago he noted that the reactionary talk of the time in social
matters was " simply illustrative of the fact that our students are
taught to cram and not to think.”” " It affords” he added, "no
ground whatever for the condemnation of the policy of higher
education, which is doing, however slowly, what its promoters
intended it should first do—it is creating a spirit of enquiry and
discussion, which is a hopeful sign."

The two papers which follow are of considerable importance to
the student of Indian social reform. The path of social reform has
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often been sought to be hindered by the doctrine of " the line of least
resistance "—a phrase which the late Mr. Justice Telang had usod
in one of his speeches. The doctrine is heard even nowadays in
association with Mr. Telang's name. It may be hoped that the
publication of the paper entitled " the Telang school " in this
volume, will have the effect of putting an end to thiswide-spread mis-
apprehension. Sir Narayan Ohandavarkar tells us that Mr. Telang
explained to him that he (Mr. Telang) had meant to emphasisein
his lecture nothing more than an ordinary tendency of individuals
and societies to movo forward, avoiding conflict and inconvenience as
far as possible, and not to lay down "reform along the line of least
resistance" as a principle of action. "I asked him," continues Sir
Narayan, " whether ho meant to convey that reformers who rose
high above their fellows in spite of opposition and difficulties, and
dared to follow their convictions, regardless of resistance, were
men who wasted their energies, and aso whether he did not be.
lievein the law of social progress—the law that progress has
been generally achieved through the insistence of the prophet of
individualism. He said he fully believed in the individual force of
great reformers and the force of individual example as a factor of
socia or any other reform.” Mr. Telang gave practical proof of
his belief in individuality by his conduct on some critical questions
at alater date. It is difficult at thisday to understand how Mr.
Telang came to bringin a mechanical law, true only of bodies
which have no self-directing principlein them, in a discourse on
social reform. Itis not along the line of least resistance but rather
along that of most resistance that mankind has progressed from
savagery to civilization. Every secret wrung from Nature, every
step in man's moral advancement, has been at the cost of persistence
against difficulty and opposition. " All progress, " as Sir Narayan
finely says, "is through conflict, and once feed a people on the idea
that they must avoid struggle and inconvenience, you rob them of
the prospect and capacity of that which forms the best part of its
wealth—the prospect and capa3ity of breeding groat and true, high
and heroic, suffering and struggling characters, who serve their
people by being the conscience of their country. "

The paper on " the Mandlik school " brings out forcibly Sir
Narayan Ohandavarkar's attitude towards genuine orthodoxy.
" At heart," he says of Mr. Mandlik, " he was a man of the old
school. He worshipped his idols, believed in caste, and hated



change. But he was a man of convictions. There was no
eye-wash in his idol-worship, and he did not try to make
a trade of idolatry, as some do who praise it as the only true mode
of worship, though they believe in neither God or gods. He was
true to his faith in the caste system, for he did not know tho art
of dining in hotels and at the same time posing as a pure casteman."
Rao Saheb Mandlik was, perhaps, the most determined opponent
whom social reformers had to face in his time, but he was an
honest and downright opponent and the opposition of such a man
does no harm to a great cause. " The Kao Saheb by his opposition
enabled the roformers to search their own conduct and their con-
science and to see more clearly than before that they must be pre -
pared for solid work and self-sacrifice if they wanted to win. .. ..
To have an opponent of Kao Saheb Mandlik's stamp must help and
does help rather than retard the cause of social reform." But this
generous appreciation of the man does not conceal from the writer
the essential weakness of the policy of looking solely to the past
forinspiration. Hesays: "Not to break off our moorings, not
to breakK away from the past, to be cautious and slow, are all line
phrases and good advice, 0 far as they go. But human nature isfull
and fond of the past, at least in India, so inert and supine that there
is no danger of any reformer running headlong and revolutionising
society. Kathor, it may and must do good to have advice ottered
the other way—itis so much needed where a Himalaya of super-
stition hasto be moved" Not that Sir Narayan Ohandavar-
kar has no appreciation for the teachings of our sages and thinkers
in the past. He speaks again and again of them with profound
reverence. But he protests against the spirit of “ blind patriotism"
and exhorts his countrymen to cultivate the broad nationalism
preached by Raja Kam Mohan Roy and other leaders of the
modern theistic movement in India.

The address delivered at the annual meeting of the Madras
Hindu Social Reform Association in 1890, is a comprehensive
survey of the several problems connected with social reform. Mr,
Chandavarkar, as he was then, had accepted the invitation with
the promptness with which he has allied himself with every
struggling cause which appealed to his sympathy. That was the
first occasion on which the writer of this Introduction met him
personally. The meeting was held in the Anderson Memorial Hall
attached to the Christian College, which was filled from floor to
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ceiling. Mr. Chandavarkar's address made an impression not
easily forgotten. This is one of the most important speeches in
the volume for the reason that it is practically a statement of the
problem as a whole from all stand-points. Mr. Chandavarkar
asks the social reformer not to despair because of the failure of

the religious and social reformers of the past to effect any abiding
improvement. " While old difficulties oxist, new instruments are
at his ( the modern reformer's ) disposal." The influences amidst

which the modern reformer has to work out the socia problem, are
peculiarly his own.  They had never any counterpart in the past.
The passage doaling with the question, namely " should social reform
precede political reform,” has at present a purely historical inter-
est. Even extreme politicians have come to realise that the social
system has to be remodelled at important points in order that it may
sustain a higher typo of political organization, and that we cannot
think of democratic institutions so long as the depressed classos
remain where they are and so long as the religious differences
among Hindu, Mahomedan, Tarsi and Christian people involve dif-
ferences of intellectual outlook and social ideals. Mr. Ohandavarkar
deprecates putting one kind of reform forward to the exclusion of
others for, he says, the ruling impulse at different times differs
and conscience awakened in one direction rarely fails to be
awakened in other directions also. " The fact is," he observes, " that
when the politician talks of our rights, our nationality and our
claim to be ruled justly and equitably—when he says that the
times have changed and with them political institutions and laws
must change, the social reformer is able to put his own claim for-
ward and bring to his aid the progressive spirit generated by a
desire for political advancement."

But though reforms of all kinds are helpful, Sir Narayan
Chandavarkar himself has been more drawn to social and religious
reform than to politics. This is the logical consequence of his
conception of the method and meaning of progress. The individual
can do something himself in social and religious reform whoreas in
politics he must wait upon his fellows. And this doing of some-
thing by the individual, this reaction of the individual to his own
idea, is the mainspring of all social progress. " The notion that
because a man who firmly stands up for his own convictions is
ex-communicated, he ceasss to exercise any influence over his
caste and retards the cause of reform, " he says "is amply
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borne out to be erroneous by all the movements of history.. ...
No reformer wishes to be separate from his people; but because
the people separate from him by proclaiming the ban of ex-com-
munication against him, it is not to be supposed that the separa-
tion causes a destruction of his personality and the influence of his
example." Theindividual is the only instrument which society
has for giving effect to an idea. If the individual is paralysed and
prevented from responding to his highest impulses, it is society
which suffers most in the long run.

In this as in amost every one of his speeches on social reform
Sir Narayan Chandavarkar gives expression to his intense faith in
the capacity of Hindu women to respond to the demands that modern
life may make on them, if only they are afforded adequate
opportunity. This faith in Indian womanhood and faith in the
Indian mases are the sheet-anchor of his social philosophy. In
his essay on " Hindu Protestantism " he tells us that it is one of
the most striking features of the country that caste-ridden as the
people are, oven among the most degraded of sudras, who have
been known as Mahars, we come across men who are remarkable
for their spiritual insight, and who elevate us as we hear them by
their simple and soul-stirring way of reciting the songs and re-
counting the doings of some of the best and greatest of our saints.

Among the addressos delivered at the Social Conference, the
one delivered at the Benares Conference in December 1005, is
worthy of special notice. Taking the ancient Gayitri prayer ashis
trxt, he there developsthe ideathat Hinduismisareligion of Light,
that the pursuit of Light wasits highest aim, and that the salvation
of Indialiesin accepting Light from whichever side it may come.
" Are we children of Light now?" heasksin athrilling passage.
"Institutions and customs, good enough perhaps for times for which
they were devised, intended to meet the wants, the necessities and sur-
rounding circumstances of particular agos, as suited to the environ-
ment, according to the Light that then shone in the minds of our
ancestors, have exalted themselves at the sacrifice of their end ; and
the central ideal of the people, the yearning for the Light which
discovers a new ago, new necessities, new aspirations, has been
obscured by the ideal of blind usage and custom, with the result
that we have become seekers after the very darkness which we are
taught by the Rishis to avoid,” The Benares address attests to
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the almost passionate love which Sir Narayan Chandavarkar bears
to whatever is highest and best in Hindu culture, and to his deep-
rooted belief that the ancient ideals, if loyally and intelligently ap-
plied, can give us all the strength and support needed to face the
problems with which we are or may heroafter be confronted.

Sir Narayan Chandavarkar has often spoken warmly of the
family life of the Parsis. The paper on " Religious and Social
Reform among the Parsis" contains much which the present genera-
tion has forgotten. At a time when reaction in social and religious
matters is showing itself among them it is stimulating to bo
reminded of the courage and conviction with which the first gene-
rations of Parsi reformers overcamo the forces of prejudice and
superstition.

The next section in the volume consists of " Addresses to
Students."  Students have aways had a warm corner in Sir
Narayan Chandavarkar s hoart. His address on " The Responsi-
bilities of Students " reads to-day as fresh as it was when spoken
twenty-five years ago. This paper is not so much a set address as
the speaker thinking aloud for the benefit of the young men
who hoard him. He gives his views here on social, political
and religious matters with the same freedom as if he were speak-
ing to himself. " Political activity, political agitations," he says,
" are certainly good. They have their value and | do not for one
moment mean to ignore their value. Bat what wo do with one
hand let us not undo with the other. Lot not the principle of
elevation which we try to infuse into our people by moans of our
political activities, be alowed to be counteracted by the principle
of fatalism which our present socia arrangements and our present
religious beliefs teach them. Let us reform and correct the
latter, so that our political activities may be helped and supported,
instead of being opposed by them." Political aspiration, in other
words, is not sufficient : it must be sustained and supported by
action in the social and religious field. And he exhorts the young
men as he has exhorted them scores of times since to have
moral courage which means " that a man who thinks and feels
that a certain thing is right, stands by his opinions and convic-
tions, adheres to them faithfully and unflinchingly, looks to no
public applause or favour, but does his best to act up nobly and
fearlessly to his principles.” Again, in the paper on "Aims of
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Life",he says "eachindividual is a force, whether for good or
evil, however poor and humble he might be." Be strong, be brave,
be modest, this is the burden of his message to young men.

The address on ' Mr. Justice Telang as a Student' is a very
good illustration of Sir Narayan Chandavarkar's gift of biogra-
phy. With afew simple touches, he calls up the figure of Mr.
Justice Telang as he was, a student to theend of hislife. The
various influences which wont to make up the charming persona-
lity of the distinguished man, are analysed and explained. And
all this is so naturally done that the reader does not feel that
here is one man sitting in judgment over another,

| must not pass over the two Convocation addresses Without
pointing out that, while Sir Narayan Chandavarkar knows better
than almost any one else the weak points of the educated Indian,
he has been most emphatic in protesting against the wholesale
charges of moral and roligious corruption that have been brought
against young India by some excited publicists. " 1 have no
concern," he says in the first address, “ that wo are or ever ghali
be a godless people. Godlessness is not a charge that (Jan beé' justly
brought against either our youth or our educated 'men. The
spiritual faculty is innate in us and the sense of the Supreme Soul
which we drank in as it were with our motner's milk, if | may
say so, cannot disappear merely because the education we are
given is secular." These addresses were delivered at a time when
great changes in the University courses of study were being con-
sidered, the main object of which was to give Science a more
important place than" it had occupied in the past. Sir Narayan
sympathised with this object but, as against the extremists of
physical science, he points out that, properly taught, literary
studies are of no less educational value than scientific studies, He
maintains that both, in fact, are capable of the same benefits and
liable to the same abases and, further, that no amount of scientific
instruction can impart the same moral stimulus as poetry and
literature.

The speeches given in the Political section are few but they
include the important' pronouncement which Mr. Chandavarkar
made at the Indian National Congress held in Calcuttain 1886 on
Council Reform. The history of the subject is traced here and it
is maintained that there is nothing in the Indian character Which
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unfits it to work a system of representative Government. The
Presidential address at the Lahore Congress, delivered as it was on
the morrow of a great famine, deds almost exclusively with the
position of the ryot and the means of improving it. The speeches
made in England as a momber of the Congress deputation of 1885,
are briefly summarised. They made a great impression on the audi-
ences to which they were addressed by their sobriety, moderation,
and fairness as much as by the ready eloquence of the speaker.

The next section is not very happily headed " Miscellaneous
Section." The first paper in this section, written during the
height of the agitation on the Bill to raise the age of consent to
12 years, contains a historical review of the instancesin which the
British Government had legislated on customs which have a reli-
gious or social bearing. This paper isa valuable contribution to the
history of social reform in India, and will be frequently consulted
by socia reformers. The twelve papers on Wordsworth's " Prelude”
at the end of this section, are discourses addressed to weekly
cdasses in the Students Brotherhood. In them Sir Narayan
Ohandavarkar's love of Nature and love of books have free play,
Wordsworth is the poet nearest his ideal, though he does not fail to
¢ as he recently said to this writer, that a study of Wordsworth
has a tendency rather to confirm Indian studentsin their instinct
for contemplative quietism, Wordsworth's philosophy has much in
common with Hindu conceptions of the Universe, and the points
of resemblance are brought out in a very striking manner in
some of those papers. The paper on the Woman-Soul in this
Section, calls for specia mention. The important part which
woman has aways played and is destined to play in the
evolution of humanity towards higher ideals, is a favourite theme?
and the lecture, which was delivered at a meeting of the ladies
of the Bombay National Indian Association, may well form the
first of a series on Indian heroines.

The contents of the Religious Section are, in one sense, the
most important of this collection. To Sir Narayan Chandavarkar
religion is not amatter of set forms, but a matter of life. In his
addresses, social, political and literary, the religious motive is
always very near. Some of the principal thoughts which appear
again and again in his religious utterances may be mentioned.
Nature gives us the clue to God's ways. In society God's ways are
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best revealed in the manner of little children and in the simple, un-
sophisticated lives of the common people. The small things of life
count for more in spiritual development than the great things of
whichpeople talk most. There is no distinction between men's duties
as religious, social and so on. Every duty is areligious duty and
the realization of religion is through faithful dealing in everyday
life. Some of the summaries of the sermons are fragmentary. More-
over they convey no idea of the force and power which impressed the
audience at the time when they were spoken. One of the bestillus-
trations is the last noble sentences in the sermon on the late Mr.
Justice Ranade, closing with the calm assurance that " He watches
us from his place above, from his place

Where meteors shoot, clouds form,

Lightnings are loosened,

Stars come and go ! Let joy break with the storm,
Peace let the dew send !

Lofty designs must close in like effects ;

Loftily lying

Leave him—still loftier than the world suspects
Living and dying."

The aptness and felicity of these grand lines of Browningin

the context, may be said to be typical of Sir Narayan Chandavar-
kar's happiest vein of quotation.

Bombay, K.Natargan.
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Hindu Social Reform.

i
EDUCATION & REACTION.

( Times of In dia, dated 8 th December 1887, )

There are various problems concerning the people of this
country, the study of which presents very interesting and instruct-
ive features to the inquisitive foreigner. Among those none
$ams to me to reduire closer attention than the problem of their
social progress. It is remarkable how widely different views pre-
vail upon the subject, and that, too, amongintelligent and thought-
ful men. Some, for instance, are apt 10 regard the question of
socia reform among the Hindoos as a fast complicated question,
on which it is extremely difficult to arrive at any satisfactory con-
clusion, They think that the socia life of the Hindoos is and will
long remain an enigma to Englishmen, because the customs and
manners of the former are entirely different from those of the
latter. We often hear it said that the Hindoo is steeped in the
conservatism of bigotry of some centuries, and that it is, therefore,
almost ahopeless thing to expect that he will take in the progressive
idea of the West. There are others, who are known to say that,
in spite of all that the Englishman has doue and is doing for the
intellectual and social advancement of the country, he will never
be able to achieve success, and that England's social mission in the
East at least is bound to be afailure. Wo are told that while
English education has produced a comparatively small number of
writers and speakers, who are ready to speculate about the poli-
tical destinies of the country, it Ims failed to supply it with men,
who will apply their knowledge to the social improvement of their
countrymen. We have, itis said, shoas of political prattlers, but
where, you are asked, are your social reformers ? The educated
Hindoo is represented as still clinging to the customs and boliefs of
his superstitious ancestors without having faith in them. He still
observes the rules of caste, still gives his infant daughters in
marriage, and is still afraid of raising his hand against enforced
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widowhood. Among the men who take so gloomy a view of the
subject, there are several, who declare that however much you may
educate and enlighten the Hindoo, he will remain wedded to his
old and inveterate customs, and refuse to more out of the path of
his forefathers unless you disturb him out of it by the application
of legislative force.

In proof of all thiswe are asked to look at the retrograde tend-
ency, which is said to be just now observable among the majority
of educated Hindoos, and our attention is pointedly called to the
manner in which alarge number of native writers and speakers
—men cultured in the arts and sciences of the West—are at thi3
moment defending the customs of infant marriage and enforced
widowhood. Undoubtedly, if we looked to the passing events of
the present day alone and based our judgment as to the prospects
of social reform among the Hindoos on thorn exclusively, we should
find much to dishearten us. When alittle more than fifty years
ago the battle between English vs Vernacular Education was
fought with groat energy in India, several authorities of repute
predicted that English education would fail to liberalize the native
intellect and effect the social emancipation of the Hindoos. The
celebrated Orientalist, Dr. Horace Wilson, was one of them and in
a letter on “ The Education of the Natives of India, " dated the
5th of December, 1855, published in a periodical called the Asiatic
Journal, he expressed his views in the most candid terms. He
said :—" There are well-known instances of individuals of rank
and education, who have acquired the elegancies of language, who
are not the less bigotedly devoted to their national belief. If it
is expected that a knowledge of the English language will work a
beneficial change in the principles of the people, the end will most
assuredly bo disappointing. " That was abold prophecy, and those
who fifty-two years ago felt disposed to differ from Dr. Wilson
probably thought that his view was coloured by a somewhat ex-
clusive partiality for purely Oriental learning. But on those who
are now reading the old prophecy by the light of certain current
events, or what Hindoo reformers are known to call " the signs of
the timo3, " it is at first sight likely to leave a different impression,
because, to judge merely from the mode in which the controversy
on social reform among the Hindoos is at present conducted, it
would appear that the majority of their writers and speakers Were
more or less opposed to that reform and were eager to retain the



oustoms, which among all enlightened nations are regarded as the
relics of a backward, if not a barbarous, state of society. There
is a wave of reaction running all over the country, and its effects
seem to be as strongly perceptible among the Mahrattas as among
the Bengalis. We have writers educated in colleges openly de-
claring that their British rulers committed a great piece of folly in
passing the law legalising the remarriage of Hindu widows. They
cannot see the soundness of the logic or the chivalry of the senti-
ment of those who passed that law, not because they thought that
it would save all Hindoo widows from the pains and penalties of
perpetual widowhood, but because they felt that, if it should bring
relief to at least a single Hindoo widow, it would justify itself
in the eyes of both God and man.  The present system of female
education is denounced as a snare and a delusion ; and we are ask-
ed to spend the money, which is devoted to girls' schools, for the
education of boys. Women, we are seriously told, were made not
to be educated, but to boar children. The Hindoo reformer is re-
presented as a mean, hypocritical, and dishonest coward, who
speaks and writes in favour of reform, not because he has any
sincere faith in it, but because he wishes to secure the good graces
of influential Europeans. The European ladies and gentlemen, who
interest themselves in the social improvement of the people, and
particularly in the elevation of Hindoo womanhood, are asked to
mind their own business and reform their own society. pandita
Ramabai is described as collecting subscriptions in America, not so
much with aview to provide an asylum for Hindoo widows, as to
provide a home for herself.

This and more of the kind that one just now finds in the writ-
ings of many native papers may indeed make the most enthu-
siastic champions of higher education somewhat sceptical as to tho
good it was expected to do and is said to have done. If the re-
actionary tendencies, which are witnessed by us at the present day,
among the majority of Hindoo writers and speakers, are to bere-
garded as something more than a mere passing phase of the times,
then they may be said to furnish a very good ground for the con-
demnation, not only of the Hindoos as a hopelessly backward and
bigoted race, but, what is of far greater importance, of also the at-
tempts which have since more than half a century been made by
the British rulers of India to educate and*elevate the minds of the
natives. Pessimistic writers in the native press, who are wont to
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dilate on what they call the evils of English rule, and who have
persuaded themselves that more harm than good has resulted from
it to the country, seem to me to forget the circumstances under
which the foundations of our educational policy were laid. Those
circumstances bear eloquent testimony to the anxiety shown by
those who founded British rulein India for the intellectual and
moral advancement of its people. Itis usua with some people to
talk and write of what they represent as England's greed, but they
forget that if England were greedy, she would have refused from
the commencement to take any steps for the intellectual and moral
advancement of India's people. The earlier Anglo-Indian rulers,
who made the " India of the Queen "\ were not mere soldiers, but
they were also statesmen; and their statesmanship was marked by
a high and noble sense of regard, not so much for the commercial
advancement and political aggrandisement of England as of the
regeneration of India's vast population. Though there were not
wanting men to warn them that it would be suicidal to educate the
people of a conquered country like India, they did not for a
moment falter in their resolution, but took the step boldly and most
deliberately ; and they deserve all the greater praise for it because
the step was taken at a time when the native community them-
selves, so far from giving them even the slightest encouragement;
viewed their educational policy often with indifference, and some-
times even opposed it. In a speech which thelate Sir Erskine
Ferry, than whom the natives of this Presidency have not had a
truer friend, and who spared no efforts In his days to promote the
cause of higher education among them, delivered on the 11th of
February 1832,at the annual distribution of prizes to the success
ful students of the Elphinstone Institute, he pointed out the difficul-
ties with which the English statesmen of that time, who were
anxious to educate and enlighten the people of India, had to con-
tend. " There are, " he observed, many shrewd men of the
World, who look upon native education as a mere delusion—a con-
cession to the public opinion of England; as expressed by the voice
of Parliament-, or. at best, as au innocent, amiable experiment,
but without any real pith or substance. Others, again, who think
higher of native intellect and capacity, take an exclusively English
and Governmental view of the subject—and these consider our edu-
cational proceedings purely suicidal." Nor was that all. Sir
Erskine Perry made no Secret at the same time of the fact that
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Y among the natives themsdves, there is a large, a wealthy, and in
many respects an Influential body, such as isto be found in all
countries of the world, who are very well contented with things
as they are, and who look with an evil eye, though they do not ex-
press much open opposition, at the attempts which are being made
by a few foreigners to improve and elevate the rising generation
of India." The Board of Education, writing on the 5th of January,
1844, to the Government of Bombay, observed:—" Prejudice
against innovation, suspicion of covert purposes on the part of
Government, and an almost total insensibility to the true advantages
of knowledge meet and thwart the zedous instructor in India at
every turn." In spite of all this, the British pursued their noble
policy undeterred by the difficulties before them. And nobly did
they persevere. They actually went so far as to bribe the younger
generation of natives into receiving the blessings of a
libera) education. They reserved appointments in the public
service  for them, founded scholarships and prizes for
the  encouragement of native  students and enjoined
by means of a Regulation upon their officidls " the
duty of bringing periodically to the notice of Government
any suggestions that may present themselves for native impro..
vement." All thisis matter of history, on which Englishmen may
look with just pride, and which aone, even if there were nothing
dsein British rule to commend it to the few pessimistic writers
in the native press, ought to make these latter think twice before
writing the diatribes against the Government which now and then
disfigure the columns of a certain section of the Vernacular press.
England's object in laying the foundations of a liberal educational
policy was higher than the object of mere self-interest. That object
will be found in the best and most distinct language express-
ed by the foremost Anglo-Indian statesmen of the earlier
years of British India. In this minute ou education, dated the
10th March, 1824, Mountstuart Elphinstone distinctly pointed out
that the scope of his plan of education WASnot " to provide clerks
for public offices, " but " to diffuse knowledge among all orders of
the people of the country, and to concur with other causes in rais-
ing themin time to level with the European nations." The Hon.
Mr. J. P. Willoughby in a minute he wroteon the 12th of January,
1850, said :—" It is by education alone that we can hope gradual -
ly to elevate and improve it" (i. e, the standard of morals



among natives ) " and to disperse the mists of ignorance and
superstitions which now darken the land. " " For these senti-
ments, *  he continued, " | am, for the most part, indebted to
the Hon. Mr. Elphinstone. " Similar language will be found used
by the late Board of Education. In their annual report for 1844,
they said :—" The object of Government we take to be perfectly
distinct and intelligible, namely, to make as vigorous an impros-
sion upon the Asiatic mind as possible—to rouse it from the torpor
into which it has subsided for some hundred years past, and to
place itin a condition for receiving and digesting the results of
European progress and civilization. " Abandoning for a moment
the curt and cold style of official documents, the Board continues
to say in the same report :—" Wherever we find gross intellectual
darkness, we are sure to meet with grovelling superstition and
the worst forms of priestcraft. A lax morality is the inevitable
offspring of such unholy union, and it is only by the introduction
of light as a sort of moral police, that any effectual warfare can
be expected to be waged against these enemies of the human race-
" For truth has such a look and such a mien
As to bo loved, needs only to be seen. "
When, again, in June, 1852, the new Poona College ( now called
the Decean College ) was formally opened by Mr. Warden, then
Judicial Commissioner of the Deccan, and one of the Members of
the Board of Education, in the course of a speech in which ho
entreated the native gentry assembled before him to utilise the
College and reap from it the benefits of education, he read out
to them the following extracts from a despatch from the Court
of Directors to the Government of Madras :—" The improvements
in education, which most effectually contribute to elevate the
moral and intellectual condition of a people, are those which con-
cern the education of the higher class—of the persons possessing
leisure and natural influence over the minds of their countrymen.
By raising the standard of instruction among these classes, you
would eventually produce a much greater and more beneficial
change in the ideas and feelings of the community than you can
hope to produce by acting directly on the more numerous class. "
Having read those extracts, Mr. Warden, imploringly said to his
native audience :—" Close, then, | beseech you, with the offer
that is made to you."

One is perhaps apt to be painfully reminded of all this by the
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reactionary writings of many of the native writers and speskers’
who have been educated in our schools and colleges. As shown
above, these schools and colleges were established with, among
other objects, the view of enabling the men that should be
trained in them to contribute to the moral and social improvement
of the masses ; and if it turned out that a larger number of these
men were using their higher education, not for the purpose of
removing, but perpetuating, the causes of superstitions and ig-
norance among their people by defending foolish customs and ridi-
culing and maligning those engaged in their abolition, there would,
indeed, be good ground for regret and disappointment at the fact
that so noble and high-minded an effort as that made by the
British ruler3 to educate the higher classes in India had led to such
deplorable results But | should ask the thoughtful reader to
pause a little before jumping to any such conclusion, either as to
the results of higher education among the natives, or as to the
prospects of social reform among the Hindoos. Before he can form
any sound judgment upon them, he must go deeper into the
question and consider it not in relation to and by the light of
current events, but with the aid of all those forces which have
been at work and which, slowly and yet surely, are socially trans-
forming the Hindoo community. These forces it is not easy to
discover, because they do not exert their influence openly and
directly, but none the less they are silently producing beneficial
effects and furthering in a way the cause of social reform among
the Hindoos.

I
THE FORCES AT WORK.

An old Hindoo gentleman, who is both educated and enlighten-
ed, recently remarked to an English friend that the greatest re-
form he had lived to practise was the being able to make use of
soda water openly without encountering the prejudice or evoking
the opposition of his caste. He observed that his father would
never have tolerated such a thing had he lived to witness
it. Twenty or thirty years ago orthodox Hindooism would have
treated it as a gross breach of caste discipline, and visited the
offender with condign punishment. But, said the Hindu gentleman
in question, all is changed now, and scores of Hindoos are to be
found daily consuming the beverage which a quarter of a century
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ago was regarded as polluted water. When | heard of the remark
it recalled to My mind an observation, which an English writer,
who made his reputation in Bombay as a journalist, and who since
his retirement from this country has entered the House of
Commons, used often to make in his paper, that the best because
the most efficient socia reformer iu India was the Parsee, who sold
soda water at the railway stations and carried on a silent crusade
against caste. We are so much accustomed to speak of the Hindus
as a caste-ridden and conservative race that conversions of the
kind noticed above are apt to escape attention. And yet if we but
examine the conservatism of that people more minutely, we shall
find that it is not altogether influenced by blind sentiment, but has
a good deal of adaptibility about it. The Hindoos have surely
many failings, but want of intelligence is cortainly not one of them.
Their shrewdness has struck all the foreigners who have come in
contact with them. Undoubtedly, the activity of the Hindu mind is
more of a speculative than practical character—somewhat lacking
in what the late John stuart Mill called " the thinking which
ascertains truths instead of dreaming dream” It has generated,
to quoto the same philosopher once more, " the mystical meta-
physics " of the vedas, bat it has, comparatively speaking,
failed to form " the character which improves human life, " the
character " which struggles with natural powers and tenden-
cies, " instead of giving " way to them" But whatever may
be its shortcomings, the intelligence of the Hindoo enables
him to think and to realize at times where his self-interest
lies. And hence it is perhaps that you find him adapting him-
self to time3 and circumstances and accepting changes, at first
indeed with murmur, but at last with content. This may seem
to some a somewhat startling statement—to those in particular,
who are pained by the present revival of orthodox Hindooism
among educated Hindu Writers and speakers. But tested by the
facts of history, the statement will 13 found to be correct. We are
living just now in a period, when Hindoos are keenly discussing
the question whether the young man of their community who have
bean to England ought to be re-admitted into caste. But most of
us will perhaps be surprised to learn that there was a time, when
it was among Brahmins usual to excommunicate men of their com-
munity who came from Poona and resided in Bombay ! In 1821,
i. e. three years after the fall of the Poshwa, a Mahratta Brahmin
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by name Gangadhar Dixit Phadke came to Bombay from Poena
and lived here for six years. During that period ho was employed
as a Marathi tutor to the officers of the Marine Department, In
1827 he returned to Poona. He was immediately excommunicated
by his caste, merely because he had travelled as far as Bombay
and crossed the sea. A few years later, his relatives and friend s
requested the Brahmins to administer penance to him and take him
back into caste, Auinquiry was held, and he was called upon
to give evidence as to the manner in which hehadlivedin Bombay.
The result was that some Brahmins agreed to administer penance to
him and take him back, and ho was taken. Others, however, refused
tojoin him. Sixty years have now eapsed since this occurred and
probably the Brahmin of the present day laughs at theridiculousfolly
of his ancestors who made amountain out of a molehill and discovrag-
el even such a small thing as travelling from Poona and residing in
Bombay.Tho insident is only one of many which have occurred, and
which illustrate how the back of Brahminism is slowly being broken.
When in 1818 the Peshwa fell, the British, who took his p'ace,
offered to give pensions to the Brihniin laymen and prwmts who
had been dependent on him. Many redsed to close with the o.fer
on the groounf that it was i religious and enter ry to the Shastras
to accept money fro mthehim Is of the Mlenchhas. But in time
they came round and beggel for wh atfirsttiny had conte npt-
uousiy rejected  When the old Sanskrit College, on the ruins of
Which the present Daccan college was founded, was first opened,
itis said very great difficulty was felt by Government in getting
any of the leading Shastris in Poona to accept the post of Principal.
The same, we are told, was the case when Government wanted the
services of the Shastris to help the Judges of the High Court (then
caled the Sudder Adawlut) in the adjudication of casss arising
under the Hindoo Law. When, again, after the Sanskrit College had
been in existence for some years for the exclusive use of Brahmins
Government declared it open to all castes, nearly all the Shastris in
Poona refused to have anything to do withit. The three or four
Shastris who reconciled themselves to the change and accepted the
posts offered to them in the college, wore excommunicated by the rest.
Similar suspicion was shown, when at a subsequent stage the
Sanskrit College was turned into anEuglish College.But it was not
long before the change was accepted willingly, " the Shaster-

.etuding Brahmins " - to quote the remarks of the late Sir Erskin,
2
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Parry - " coming over, not gradually, but in shodls, to the studios
of the English system, so that, as | anticipated when | assented to
a much larger Sanskrit endowment than | thought expedient the
self-interest of the acute Brahmins is settling the question by
demonstrating the usdessness of many of the chairs which we
retained." In each of these cases thj opposition of Hindu
orthodoxy did not last long, and what at first hal been denounced
as irreligious and immoral was subsequently accepted as a matter
of course.

Wi th the3e instances before us it would be hardly fair to des
cribe the Hindoos as a hopelessly conservative and bigoted race.
Tne spirit of adaptibility is not altogetherly wantingin tinm, and
it serins to me nothing has so much served to bring it out as their
contact with, and subjection to, the enorgizing and progressive
spirit, which forms one of the most elevating features of British
rulein India. Nor would it be right in this connection to ignore
the silent influence which the policy of higher education, liberally
initiated by England in this country, has exerted, and is exerting
in the direction of the social progress of the Hindoos. This, again,
may seem an astounding proposition to thoso who are painfully
impressed by abetrayal of the spirit of social reaction on the part
of amajority of the present generation of educated Hindoos. But
it will not be, | think, doniod that if the earlier generation of
Hindoos who wore educated under the same policy, wore able to
show a more enlightened spirit, it would be unjust to condemn the
policy of higher education. The blame and responsibility of the
present lamentable reaction shall in that case have to be on some
other shoulders—on, perhaps, certain defects of the educational
eystem, to some of which one of the present professors of the
Elphinstone College—Mr. Forrest, if | mistake not—alluded in his
evidence before the Public Service Commission. But the point to
notice here is that the first effects of higher education were certain-
ly of the most encouraging character, so far as the question of
social reform was concerned. In their Report for the year 1850—51
(pago 25, paragraph 7)), the late Bombay Board of Education
wrote:—"Inthe island of Bombay, however, whore superior educa-
tion has been much more widely extondod, the fruits of it are dis
playing themselves at an earlier period, and in a more pleasing
form, thui possibly the most sanguine educationists could have an-
ticipated. It does not, perhaps, lie within the province of the Board
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to record the spontaneous efforts which are being made by the
educated youth of Bombay for the diffusion of knowledge, amongst
others, less fortunately circumstanced than themselves. But it
was impossible for the Board toignore the great factsoccurringwith
in their ken-the female schools, publications for diffusing useful
information, and vernacular lecturesin science, all conducted by
young men educated in the Elphinstone Institution, and all denot-
ing both the soundness of the system that had been adopted with-
in those walls, and the true means of diffusing popular instruction
on alarge scdein India." Nor was the social movement and acti-
vity confined to Bombay. In their report for the year 1851-52 the
Board quote the following valuable testimony of the late Sir
Erskine Perry :—"We saw much dsein Poona to gratify us. |
will only notice the zeal which ia apparent in the best educated of
the young men trained in the English school and English depart-
ment of the late Sanskrit College to diffuse improvement among
their fellow-countrymen, and the spontaneous movement akin to
that of Bombay, which is taking place among the natives in favour
of female education." If what | have been told by more than one
Indian gentleman be true, it would seem that so long ago as 1840 a
society, based somewhat on the principles of free-masonry, was
started by the first generation of educated Hindoos, having for its
object the abolition of caste. That, however, formsthe least of their
efforts in the direction of social reform. On the 13th of June, 1848,
they founded in Bombay another body called the Students' Literary
and Scientific Society, and under its auspices opened classes and
schools for the education of girls. They held weekly and monthly
meetings, conducted in English and Vernacular in connection with
the said society, and discussed there principally social questions.
Professor Patton, then on the staff of the Elphinstone Insti-
tution, once observed of those discussions :—" In the numerous
'essays on the social condition of India which were read before
thi9 Society, the position of women and the necessity of educa
tion as a means of raising them in the social scae occupied a
prominent place." We gather from one of the earlier reports of
the Society that there was a " preponderance of social questions "
among the subjects discussed by the members.  Another Professor
of the Elphinstone Institution—Dr. Reid - spoke on one occasion
to "most of the questions discussed being of a soci I* character.”
And in the Beport for the second session of the Society, which
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commenced in August, 1849 it is said :—" The character of the
Society then—as far as the subjects of essays and discussion at its
monthly meetings are concerned—may be considered as exclusively
socia and educational. " " The essays which excited the greatest
interest and led to the greatest amount of discussion " were those
which dealt with questions of female education and early marriago.
The young men opened schools for girls and taught them. They
prepared books adapted' to the special requirements of thegirls. They
regretted “ the early age ( generally between 10 and 12 ) at which
the children were withdrawn from the schools, in many cases too
much against their will," and attempted to make up for " that diffi-
culty in the way of female education by starting a monthly perio-
dical so that the girls might be able to read it after they had left
the schools.  In all that they did they had the sympathy and active
co-operation of their Professors. Dr. Reid was one of them, and
he helped them in a mannor which the Professors and pupils of the
present day might justly envy. He encouraged thorn with words
like the following :—" You must endure for many along day the
reproaches and the sneers of the ignorant and the heartless. In-
stead of sauntering quietly along the broad high way of usage, you
must brace your loins for a toilsome journey and climb many a
ghat" " Before all, and above all, remember that you must always
be advancing. If you move not forward, you are going backward."
Such enlightened loaders and members of the Hindu community as
Sir Mungaldas Nathubhai, the Hon. Jagannath Shaukorshot, Mr.
Bhugwandas Purushottamdas, and Dr. Bhau Daji, helped the move-
ment in f favour of female education, and encouraged the young
educated Hindoos who started it. In the year 1862, Sir Bartle
F:ere, then Governor of Bombay, warmly congratulated them on
the excellent work they had undertakon, and remarked that ho
was"' gal to see that the Societv adopted, as their standard of
teaching the princi plethat the women of any class, must be
educated to the same extent as the men of the class, and he felt
assured that the suppnters of the Society would not bo content
with any lower m asuro of successin their efforts." Further, Sir Partie
sa | that Government felt assured that the first effect of giving
aroslly sound English education to native gentlemen would bo
that they would not only feel desirous to have their wives
and daughters educated, but that they would feel absolutely ashamed
to let them remain in a state inferior to themselves as regard'
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educational advantages." | have italicised these last remarks of Sir
Bartle, because there are educated Hindoos, who hare received
University education, who are this very moment denouncing the
higher education of women.and telling the world that such education
is dangerous. In other words, they do not scem to feel  absolutely
ashamed™ to let women remain "in a stateinferior to themselves as
regards educational advantages,” and to use the language of groat
disparagement in writing and speaking of the Girls' High School at
Poona. But Sir Bartle's words will adso serve to remind my
readers that the old generation of the educated Hindoos did exert
themselves to promote the cause of femade education, and did
recognise the principle that women must be as highly educated
asmen. The English statesmen who expected that higher educa
tion would contribute to the social improvement of India's peoplo
may with pleasure recall to their minds the period when the
earlier generation of educated Hindoos started societies and
established schools for the premotion of femae education, and the
educated reactionists of the present day will find muchin the
history of those societies and schools to cover their writings and
sayings with shame. Nor was hat tall. The Students' Society
was followed by other movements, among which the widow
Remarriage Association deserves the most prominent mention.
There are, indeed, incidents connected with the history of
this last body,, which detract somewhat from the highly valuable
service rendered by many of the educated Hinloos who enthusias-
tically identified themselves with the cause. But the Association,
nevertheless, did excellent work for nearly twenty years, and if it
has not succeeded in popularising the remarriages of Hindoo widows
among the Hindoos, it has at all events brought the priest-ridden
portion of that community to tolerate them and the number of
orthodox mon who say that they have no objection to the re-mar-
riage of a widow" who has lost her husband very early in lifehas
sensibly, though slowly, increased. The influence of the Associa-
tion in the pamy days of its life wasso much felt among the
orthodox Hindoos, that when in 1872, a Brahmin gentlenian return-
ed from England, the head priest of the Brahmin community
received him into caste on administering penance to him, and when
the orthodox priests and laymen, who re-admitted him, were asked
why they had chosen to be so liberal, they said that if they had
not taken the gentleman back, there was the widow marriage
party to receive him into its fold.
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I,
THE FORCES AT WORK.
( Times of India, 15th Dec. 1886. )

The movements initiated by educated Hindoos for the promo
tion of female education and the encouragement of there-marriage
of widows, to which | aluded in my last communication, were un-
doubtedly the result of higher education. It is true the times are
alittle changed, and the cause of Hindu reform seems just now to
have fallen on "evil days" and among "evil tongues". It is, indeed,
distressing to find many educated men not only refusing to raise
their hands against soma of their social evils, but eagerly defending
them ; and nothing can bo more disappointing than the attempts
which are being made to discredit the ¢ ause of femae education
and enlightenment. But let us not be alt egether misled into dispair
by these depressing signs. Much as its sayingaand doings are to
be regretted and condemned, the party of educated reactionaries
as the Hindoo reformers are known to call them, is even now not
without SOME redeeming features ; and these features, such as
they are, are solely due to the facts* that the so-called educated
reactionaries have received the blessings of higher education. They
may have greatly misused that education -indeed, some of them
have misused it by defending foolish customs on very ridiculous
gro unds But | do not wish to confine my attention to that part
of their conduct simply. It is the bane of all seri ous controversies
that those who are engaged in them are often led into using the
language of recrimination ; and even the party of reform among
the Hindoos will, perhaps, not fail to admit that it has committed
errors, though it has certainly not gone the lengths to which its
opponents have gone. "The educated reactionaries" are not
failing ju-¢ at this moment to show some signs of improvement.
Not a few of the educated Hindoo gentlemen in Calcutta, who
met a few months ago and talked all sorts of nonsense in defence of
early marriage, have m odified their views and declared that they
are for a gradual and moderate change. More than that, it isre-
markable that the party of reaction hates to be called reactionary,
and we are told by its organs in the press that true reformers are
to be found inits ranks alone. Some of those org ins are telling
us that their party is anxious for reform and that it will some day
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declare its programme. Though they condemn Hindoo reformerts
for pleading the cause of female education and advancement and
for giving more liberty to their women, they cannot bear it being
said that Hindoo laiie3 are ignorant and do not enjoy freedom.
Though they write and speak againstfemale education, yet they are
ashamed to own that they are entirely opposed to it. They tell us
that they realise as much as anybody else the value of instructed
females in society-only they will see girls instructed, not in
schools, but at home. More encouraging than even all this is the
fact that they are not prepared to own in public that they approve
of the disgraceful draam, in which a half-educated Maratha
writer has satirised the Girls' High School in Poona. Indeed, some
of them have already begun to say that they have nothing to do
with the wretched piece and do not even go to witness its exhibi-
tion on the stage.  Still further, the so-caled party of reaction
tried to redeem its shortcomings to some extent when the honour-
able gentleman, who, rightly or wrongly, it is not for me to say, is
supposed to lead it, inculcated upon the Brahmins, recently as
sembled in a meeting convened for the purpose of starting a
Brahmin Association, the necessity of organising themselves better
and of moving with the times in view of the changing circumstances
and requirements of the present age.

All thisindicates that the so-called educated reactionaries
among the Hindoos arc, in spite of themselves, feeling the need of
progress and wish to show that it is they who are the true re-
formers. They may have done nothing as yet and may fail to
prove that they are as true as their word. But we should not
judge them hastily. Thought is supposed to precede action, and
the desire which is expressed by the leading organs of the "educated
reactionaries” for what they call gradual reform is of itself some
triumph for the cause of social progress. The danger which was
some years ago apprehended of that cause dying from inanition and
indifference no longer exists. Both the party of reform and
the party of opposition have been formed, and the first stage c:
progress—namely, discussion —hes been at all events reached.
Higher education, if it has achieved nothing else, has achieved
this at least that it has those who have received it thinking.
The spirit of enquiry and restlessness is abroad. It is compelling
even those who profess to be content with things as they are to
modify their attitude and admit the need of reform.
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Nor is that al Even the orthodox masses, who have received
no higher eduation, are slowly being drawn into the controversy'
Our idea of the Hindoo priest generally is that he is so wrapped up
iu his own " holiness" that he cares not what others say about
him and his creed. His is not a proselytizing religion, and ho
follows his god-' and his customs under the conviction that he was
born for then and they were made for him. " You go your way, |
go mine "—that best expresses both his belief and his action. |If
one thing more than another was calculated to hinder the cause of
social progress among the Hindoos, it was this habitual indifference
and apathy, solemnly sanctioned by their religious books. But the
orthodox Hindoo priest is no longer the indifferentist that he was
proud to be. He seesthe change that is slowly coming on and
hears the noise of the discussion around him. He has aready
begun to feel that his 'sacred ' ground isiu danger and he can no
longer sit quiet. He is forced to take part in the battle and either
contain or give up his ground. People do not take everything
he says forgospel but they have begun to enquire and question.
Heis asked to state his authority for this proposition and that
custom. He cites the s hast ras, but ho is told some of the customs
have no place there. He explains, and in the explanation contra-
dicts himself, till at last he is forced either to leave his ground in
anger or admit that he has made a mistake. My reader should
not think 1 am drawing upon my imagination in taking this view
of the present position of the orthodox Hindoo priest. It literally
represents what is at this moment happening. For instance,
it is not more than a month or two since a meeting of many of the
Hindoo Shastris, Pandits, and priests was held in Bombay for the
discussion of Hindoo religious questions. Lay Hindoos were invit-
ed to bo present at it, and were allowed to take part iu the discus-
sion. Pandit Gattoolaljee, whose name many of my readers will
remember having heard in connection with the recent controversy
on the cremation question, took aleading part in the discussion,
and sought to propound and solve, to the satisfaction of himself
and his followers there present, several questions relating to the
Hindoo religion. But anincident occurred in the course of the
discussion, which evidently disconcerted him and rendered his
position in praise of the religion somewhat shaky. A Hindoo
who was among the audience, suddenly got up and asked the
Pandit:—" Panditjee, ia the killing, of animals allowed by the
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Vedas ?' The Pandit took afew minutes for his reply, and then
said to hisinterrogator that if he wanted an answer to Mich a
question, he should go to Benares, undergo penance, and return to
Bombay after some years, when he (the Pandit) would se what
reply to give to hisinquiry. The questioner was, however, egual
to that occasion. Ho addressed himself to the audience, whom he
asked to judge whether this was a sensible mode of carrying on
discussion and answering questions. " My question, " continued
the Hindu questioner, " Wes simple. The only answer it required
was either yes or no. Instead of that, the Pandit makes along and
rambling statement, which does not touch my question at all. In
fact he evades my point altogethor. Is this fair ?" before this
clincher neither Pandit Gattoolalji's learning nor orthodoxy could
maintain its ground. HE saw that his authority as a Pandit was
in danger, and he made the confessloN bef orethe audience that
certain questions regarding the Hindoo religious systems were of so
delicate a character that he was compelled on occasions to give
evasive answers.

All thisis duo to British influences, among which the influence
of higher and primary education stand sin this connection foremost.
It is accomplishing silently what no law could have accomplished—
unsettling people's minis, raising controversies, forming parties,
and thus forwarding the cause of social progress. The present re-
actionary tendency is simply illustrative of the fact that our
students are taught to cram and not to think. It affords no ground
whatever for the condemnation of the policy of higher education,
which is doing, however slowly, what its promoters intended it
should first do—it is creating a spirit of enquiry and discussion
which is itself a hopeful sign. But there is another force, which ia
as silently and yet none the less effectually promoting social reform
among the Hindoos. Wo have heard so much during thelast three
years about legislative interference with the social customs of that
people that wo are all nigh tired of it. The cry for legislation has
not found favour among a majority of either Europeans or natives.
The British Government has undertaken to respect the customs and
usages of its subjects, "as far as just and re3onable" (to quote the
language of the Proclamation which MountstuartElphinstone issued
when the British Government took the place of the Peshwa in the
Deccan). And it has so far respected them. Our civil courts of justice
occupy a position, however, which in several respects enables them

3



|«

to introduce changes of a progressive character into the Hindoo'
community. Likethe Legislature, they, too, are bound to decide
all questions before them in accordance with the usages and
customs of that community. Their authority isdso limited, but
they possess an advantage, which the Legislature does not, in that
the-Hindoo Law is not codified and the ancient Hindoo |aw-
givers, whose books are the accepted authorities of the land,
are so many, and among themselves differ on so many points, that
the British judgein India finds himself the master of a pretty
large field, where "he can occasionaly pick and choose in ac-
cordance with his own enlightened instincts. It may not bein
all, or eveninthe majority of cases, that he is able to doso;
but that he is able to do it at all counts for a great deal in this
matter. To his credit, be it said, he has exercised his discretion
most carefully. That he has felt his way cautiously and acted
with due regard to the prejudices of the people with whom he
has to deal is evident from the fact that those people have the
highest confidence in our courts and regard them as the beet
defenders of their liberties and rights. And yet how few are
able to realize that the English judge in India is slowly helping
the social progress of the Hindoos ? He is working quietly ;
his "legal fictions " blind the eye to the value and reality of his
work ; but none the less ishe working effectively. As proof
wheroof, wo have only to open the pages of the law reports of the
several High Courts and study the various stages of development
through which the Hindoo widow's status, the Hindoo wife's
rights, and so on, have passed and are passing A Hindoo gentle-
man was heard to say the other day, at a meeting in Calcutta,
that it was impossible to abolish the custom of infant or early
marriage so long as the joint family system of the Hindoo existed.
Think of doing away with the latter, he said, and the former will
die with or afterit. Thisview may or may not be correct ; but
by encouraging partitions, and in various other ways, our
courts have been slowly breaking that system. Theidea prevailed
among people ten years ago, that whatever a member of ajoint
family acquired as the gains of science was liable to be regarded
asjoint funds. Butin the case which was five years ago docided
by the late Sir Maxwell Melvill, when on the High Court Bench,
he held that if the education which enabled such a member of
ajoint family to acquire his gains was not acquired at the expense
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of the family, those gains should be regarded as self-acquisitions,
to which his widow, and not his co-parceners, was entitled. Mr,
Justice Scott four years ago said, in the course of an able judg-
ment, that the tendency of modern decisions in India was to
raise the status and secure the independence of women. By
ruling that a Hindoo wife cannot bo sent to gaol in execu-
tion of a decree obtained against her for her debts, our courts
have onforced in India aprinciple familiar to English law. They
have again given (in this Presidency ) an absolute estate to a
Hindoo daughter over property inherited by her from her father.
But, perhaps, the most striking feature of the progressive spirit
which characterises the decisions of our courts is contained in two
of the .decisions of Mr. Justice West, who has done more than
any other judge or lawyer to throw light on the law of the Hindoos.
In a suit which a Hindoo nautch woman belonging to the classknown
as NaikinS, brought to enforce a partition of her property in the
hands of her adoptive mother, that learned judge held that such
asuit could not be maintained, because it was opposed to public
policy and morality. Admitting that usages proved to exist
among a particular class must be hold binding by the courts, he
went on to qualify that admission in these terms :(—" It would
not do to say that the courts—that is the judgos—may in every
cae determine whether an institution is pernicious or not, and on
that opinion extinguish or discountenance, or, on the other hand,
uphold and aidit. The Mahomedan judge could not, consistently
with such a principle, adjudicate to the advantage of a Hindoo
idol temple, or the Christian judge strive to free polygamy from
its embarrassments. The decision must, in truth, be founded on
an appreciation of the legal consciousness of the community; but
when that consciousness is unsettled and fluctuating, its nobler may
properly be chosen in preference to its baser elements as those
which are to predominate." The second decision which | refer to,
and which the same learned judge passed shortly before leav-
ing the Bench for the Council, is even more significant. A
Hindoo girl was left an orphan, both her parents having
died when she was but a few years old. Her father's brother left
her to be taken care of by her maternal uncles, who fed and cloth-
ed her, and who, when she grew to about twelve years of age, ar-
ranged to give her in marriage to someman of their choice. At
this point the father's brothers, who had till then eared not astraw
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for the girl, interfered and insisted that she should be married to a
man whom they should select.  The parties went to court, and the
District Judge, finding that the law was on the side of her father's
relations, but equity on the side of the maternal uncles of the girl,
found out a via media and decided that the candidate or candidates
for the handjof the girl should be selected by the former, subject,
to the final approval of the court. The merits of several candidates,
however, selected by the father'srelations, were placed before the
court, and out of these men, one, who resided in a Native State, was
chosen by the judge. The maternal uncles of the girl appeded to the
High Court. The matter came up before Mr. Justice West and Mr.
Justice Birdwood, who rejected the candidate chosen by the judge,
because, as he resided in a Native State, the British courts would,
if the girl were married to him, bo unable to exercise jurisdiction
over him and watch the interests of the minor girl in case of neces
sity They ruled that the father's relations should be askod to select
a candidate from within British territories, that ho should be ap-
proved by the judge, but under no circumstances should the judge
force him or any other man on the girl, whose cicivs icere to be consult-
ed before the fined se lection was made. It is rarely that such cases
arise ; and it may be occasionally that a British is called upon
to decide in a striking manner a point of Hindoo Law or custom on
the civiliswd principles of modern times. Bat that law is in
itself somewhat elastic, and under British courts it has received,
and is receiving, liberal interpretations, showing on the whole, a
tendency towards gradually rawing the status occupied by women
inlndia,

V.

THE FORCES AT WORK,
( Times INdia, 22nd Dec. 1886.)

| have said enough, | think, to make clear that the British
Courts in India are lending slowly a helping hand to the cause of
social reform among the Hindoos Their influence is no doubt
remotely felt, and it is well that it isso;, but, on that account, it
cannot be said that their action is spasmodic. It is very gradually
evolving out of the Hindoo lawitself a condition of things, which,
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inmy opinion, is destined to exercise a beneficial influence on
woman's future in India. | once heard an eminent Hindoo lawyer
repeat to me aconversation which he had with a Kunbi client of
his.  The lawyer asked the latter what he thought of British rule.
" Sir", replied the Kunbi, " it ia a very good Government indeed
—we live so much in peace and security. But there is one evil to
ithas led. Under former rulers, one could govern one's
wife, but now.the moment you beat your wife, she runs up to a
magistrate,” The Kunbi was right. British rule teaches people
that they have rights and that those rights will be respected ; and
one effect of that teaching is that even the woman in India is be-
ginning to be gradually enlightened and emancipated by it.

But my reader will perhaps ask—All this may be true, but how
about female edumtion, infant marriage, and enforced widowhood?
What are the forces at work as regards thorn ? Now as to female
education, | do not know whether those educated Hindoos, who are
ridiculing it, mein all that they say and are really serious in their
contontion that an ignorant wife is a greater blessing than a well-
educated one. It was only the other day that a Hindoo gentleman
told me that he had questioned one of the reactionary writers as
to what he had been writing against the reform movements of the
present day. The writer's reply was that ho was not really oppos-
ed to them, but that ho had taken a particular side and wished to
support it. It was alame excuse, but even a straw best shows
how the wind blows. But leaving that alone, lot me ask the reader
to consider one circumstance.  Thirty or forty years ago it was
difficult to get half a dozen girls to attend a school—so great was
the prejudice agiinst female education. But now in every town or
village there is a school; nearly every girl, the moment she is, say,
six years old, is enabled by her parents to buy a slate and a book,
and she will every morning be found wending her way to the
school. True, her parents do not care whether and what she
learns ; they do not send her because they feel that education will
enlighten her. Rather, sheis sent because if she be allowed to re-
main at home, she will pester her mother and prevent the latter
from minding her domestic duties. But whatever the feeling of
the parents may bo, it is a patent fact that many girls are sent to
school, and that we have been able to get over the strong prejudice
and jealousy with which female education, even of an elementary
character, was viewed by the orthodox Hindoos. And thus it is
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that we have now 52,941 girls at school in this Presidency, includ-
ing the Native States. The education that is imparted to them is
mostly elementary and generally unsatisfactory ; but still the fact
stands that the orthodox Hindoo does not deem it dangerous to send
his daughter to school, and will, in many cases, even be found
pleased and proud when he learns that she has carried off a prize
or received the encomiums of the ssheb for her learning. Then as
to the higher education of women, against which so much is being
said just now, itis, to my mind, passing through the stage of
hostile criticism through which the elementary education of women
and all other movements of reform have passed. | for one feel
sure that what Sir Erskino Porry called " the self-interest of the
acute Brahmins *' will not fail to assert itself in this matter before
long and " settle the question” as it has settled several others. The
educated Hindoo, however reactionary he may be, isfeeling, at present
feebly, the value of educated wives and mothers, and he has enough
of shrewdness to enable him sooner or later to realise that a well-
elucated woman is an angel of light and a blessing. To cite a case
in point, two girls of the Shudra caste, brought up in the Pandhar-
pur Orphanage, had some years ago been sent to school, and there
they had received a fair education for some years. A few months
ago two Brahmin gentlemen, without any University education,
came forward and sought their hands and married them ; and the
reason why they preferred these girls to girls of their own
caste was that the former were well educated. This feeling in
favour of educated women works perhaps slowly in society, but,
nevertheless, it is working and in the admission of the reactionary
party that it is not opposed to femae education you have an indi-
cation of thedirection in which the feeling is moving. As to in-
fant marriage, the same party has been saying in one and the same
breath that infant marriages are rare, and infant marriages are
good But it has also admitted that a girl should not be married
before she is at least 12 years of age. More than all, the great
difficulty of these times, which is becoming keener day by day, and
which is pressing itself on the attention both of parents and
of young men as a hard matter of fact, is that of earn-
ing a decent and comfortable livelihood. In view of thiscir-
cumstance, parents are aready beginning to let their sons grow
up to 18 and 20 years of age before thinking of marrying them.
This is a change which must, ex necessitate, effect a change in the
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age at which girls are married. What law and logic ia supposed
to have failed to accomplish, the spirit of the ageis slowly bring-
ing about, and even the educated reactionaries, with all their pleas
in favour of early marriage, cannot fail to observe this and be af

fected by the change. As to widow marriage, that is a question on
which reformers need not try much of their strength. The law has
rendered such marriages legal, and they are slowly taking place.
It is enough if the Hindoo widow is now saved from the prejudices
and pains to which she is subjected. In many casts the tendency
is to defer as long as possible the shaving of her head ; and with a
better feeling about woman's statu*, which the forces | have indi-
cated are bringing about, the widow's lot would be rendered more
bearable than it now is. One more question remains. The re-
actionary writers of the present day will be found ridiculing the
reformers for advocating the cause of women's liberty—for, in
other Words, taking their ladies to public parties and going out for
adrive with them. Itis said that the reformers are in this ros-
pect aping European fashions. | can well understand a Bengali
Writer saying all this, for in Bengal woman is pent up in her
Zenana and hardly knows what it is to move in public. But it is
"anirony of fate " that Mahratta writers, forgetful of the finer
and more chivalrous instincts of their race, should make remarks,
which if sound, do not cast discredit so much on the European
society and its manners as on some of the best and moat enlighten-
ed customs of* their own (Maratha) community. If taking a
Hindoo lady to a party is objectionable, equally objectione
able is it to alow men and women to move about freely in
Hindoo temples; to alow a Hindoo lady to leave her house
and walk through the streets openly, unattended sometimes
oven by aservant, while on a visit to her lady friends. At
the Tulsi Bag in Poona you e every evening men and women
moving about and no one ever raised his voice against the
custom. The Maratha lady has, it is true, yet to learn and
unlearn a great deal, bat she is not atogether devoid of the
spirit of the Maratha race, and she has been brought:
up in a sort of independence which those who rail at
women's liberty seem so apt to forget. Every student knowsthe
story of the celebrated Meena Baee, widow of Anandrao Powar,
Raja of Dhar. When her husband died, she was encieante.
She feared that Muraree Rao, the illegitimate son of Jus-
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vuntrao Powar, meditated usurping her husband's tnrone.
She fled to Mandoo, where she gave birth to a male child. Muraree
Rao persuaded her to return to Dhar. On her return she and her
little son were confined in ahouse, which was be seiged, and M u-
raree Rao attempted to burnit. Meena Baee, however, proved
equal to the emorgenoy. Her only care was to save the child and
secure to him the throne to which by right of heirship he would be
entitled. Accordingly she exchanged her child with that of a peasant's
wife. Muraree Rao, when he heard this, threatened, v engeance. Meena
Baee, so we are told by Sir John Malcolm in hisinteresting history,
exultingly said to her persecutor that she cared not what he did,
since the prince was beyond his poWer. Sir John tells us that the
story was told to him by Meena Baee herself, who remarked to
him :—" Ask Bapoo Raghunmath and others, who are near you,
what advice they gave me when the house in which | lived was
ready to be enveloped in flames. They entreated me to fly ; but |
told thorn 1 would remain where my honour required | should
and if the purpose of my enemy was accomplished it would be a
suttee worthy of my late husband." That is the type of independ-
ence which the Marathas admired. The spirit which fired another
Maratha lady—the celebrated Ahalyabai—who, when her enemy
Raghoba threatened war against her, boldly declared that she
was prepared to meet him on the battle-field, and actually kept;
herself in readiness to lead her troops against the man who strovo
to usurp her power, equally tells the same tale. When theseinci.
dents are recalled to on€s mind in these days, one cannot help
feeling that the Maratha writers, who are ridiculing the Hndoo
reformers because the latter wish to secure to their women their
proper place in the sphere of civilized society, ate lost to a sense
of their best and most chivalrous traditions and are dictated by
asne of spurious patriotism and false superstition, equally
unworthy of their race and of their education. The Marathalady,
at all events, need not despair. She has lost a groat deal, but she
has not altogether lost the traces of Aryan Womanhood, and by
the grace of God, the ago iswith her and on her side. She is
living in the midst of British influences, and these are more
congenial to her growth than the reactionary spirit induced by
Mahomodan power. She will continue to rise, perhap3 slowly
but still surely, to be an intellectual, moral, and socia
force in the country so long as these influences last, whereas the
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mushrooms of writers, who are now trying to impede her growth,
will be swept off the face of this land by the increasing torrent of
the forces at work - the forces which | have endeavoured to
indicate in these columns, and which will act powerfully as long as
Britain remains powerful and wields the destinies of this country
in a truly enlightened and liberal spirit.

Hindu Reform.

.
THE TELING SCHOOL

AND

"THE LINE OF LEAST RESISTANCE."

Mr. Justice Ranade's lecture on " The Telang School, " de-
livered at a recent meeting of the Hindoo Union Club, struck me
at the time | heard it as one intended by the speaker, like most of
his utterances, to set his countrymen thinking ou some of the most
vital questions of the day. He seemsto have purposely avoided
making it controversial, and he was able to carry his point so far
that at the close of the lecture, delivered with all the warmth and
emphasis of the speaker, even those among his audience, who have
been by no means sympathetic to the cause 01 social and religious
reform, wont in raptures over it and applauded it as one of the
best and most suggestive speeches they had heard. But the lecture
has not escaped criticism, and here and there voices have been
raised to protest against the name of Telang given by Mr. Justice
Ranade to the particular school of thought described in his address.
The criticism has, however, been of a more or less faint character,
and one misses in it certain salient points, to which, in my humble
opinion, attention deserves to be drawn, if, what Mr. Justice
Ranade calls " The Telang School “ is to count as a potent factor
in the progress of the people. And the first question which sug-
gests itseIAt on aperusa of his address is—What has been, and
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what ought to, be, the tendency and influence of that " School "
so far as our social and religious development is concerned ?

There are those among us who hold that a great deal too much
has been made of the late Mr. Justice Telang as a socia reformer.
They frequently put their finger on the lecture delivered by himin
February, 1886, at the Framjee Cowasjee Hall, on the question—
" Ought Social Reform to precede Political Reform?"—and they
point to certain domestic events of his life as proofs that he was,
like most of us, amerelip-reformer. In that lecture he did certain-
ly strive hard to prove that reform had a tendency " to run along
the line of least resistance. " But the connection in which he had
Used the expression and the meaning he meant to give and did give
to it were lost on the public mind, and it came to be understood by
many as an apology for inaction in matters of social reform. Since
then that expression has impressed itself sostrongly with the charm
of Mr. Telang's name upon the minds of many well-educated and
intelligent gentlemen, that | have known them grow earnest in
talking on the subject of social reform, but as ready and earnest to
put off the day of action on the ground that they have the authority
of “ the lino of least resistance " theory propounded by so great
and good a man ashe. It has become a cant of the day—>an
article stolon from the market place—and | know of instances
where it has even served to cover amultitude of sins. Andin
these days, when we have enough of " intellectual dyspepsia and
spiritual liver complaint " to get rid of before healthy ideas on the
subject of religious and social reform can take root and inspire our
lives, it is no wonder that men are to be met who have grievously
misunderstood Mr. Telang's expression about " reform running a-
long the line of least resistance.” Nay, some have gone even
further and persuaded themselves that it is Mr. Justice Ranade's
phrase, though he has never been known to use it, and | once
heard him protest against it.

Some months after Mr. Telang's lecture, | happened to meet
Mr. Ranade in Poona, and the latter remarked that the principle
of reform having atendency "to run aong the line of least resis-
tence" was apt to be misunderstood. Mr. Ranade said that there
was any amount of apathy and intellectual sophistry among us,
and an expression of that kind, coming from a man like Mr.
Telang, was suro to be welcomed as salvation by many, who had
not the courage to face social ovils. On myreturn to Bombay I
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Communicated Mr. Ranade's view to Mr. Telang and the latter-
explained to me that he had meant to emphasise in his lecture
nothing more than an ordinary tendency of individuals and soci-
eties to move forward, avoiding conflict and inconvenience as far as
possible, and not to lay down "reform along the lino of least resis-
tance" as aprinciple of action. | asked him whether he meant to
convey that reformers, who rose high above their fellows in spite
of opposition and difficulties, and dared follow their convictions,
regardless of resistance, were men who wasted their energies, and
aso whether he did not believein the law of social progress—the
law that "progress has been generally achieved through the insis-
tence of the prophet of individualism." He said ho fully be-
lieved in the individual force of groat reformers and the
force of individual example as a factor of socia or any
other reform. It was only on one question, he observed,
he had the misfortune to differ from Mr. Ranade. He could not
approve of the support the latter was giving to Mr. Malabari's
agitation for legislative interference with "infant marriage and
enforced widow-hood."

But it was notlong before Mr. Telang not only came round to
Mr. Ranade's view on the question of State action, but doubted if
there was individual energy among us enough to bring about
"reform from within". It was the month of May, 1887. Poon a
was then full of its "summer series of lectures’, and they were all
more or less attacks on Mr. Malabari and "the so-called social re-
formers." Professor Wordsworth, who had a year before that
excited the hopes and brightened the prospocts of the anti reform
party by publishing a pamphlet, counselling Mr. Malabari to make
no noise, was announcod to have become the President of the
Rakhmabai Committee, and Mr. Telang joined it. That two men
who had somehow come to be regarded by the anti reform party as
their "idols," should desert it like that in the nick of time—this
was more than some of the young lions of the party in Poona
could bear. Lectures full of fury and fire wore delivered, and a
speaker—one of the Professors of a College—went the length of
saying that he was so disgusted with the tactics of the reformers,
who wanted to ape English manners aud customs, that he felt
strongly inclined to give up speaking English or teaching it, were
it not that he had to earn his living by means of it. Professor
Wordsworth was apparently not aware all this time of how the
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feeling was running and how those in whom ho trusted to do the
work of reform weredoingit. Thelate Mr. Sitaram Hari Ohiplun-
kar who then edited the Dnyan Prakash and led the crusade against
Mr. Malabari, sent him all those numbers of his journal in which
he had mercilessly criticised "the reformers,” Professor Words-
worth took in the situation at once, and Mr. Telang, too more than
ever saw that the principle of "reform along the line of least resis-
tance" had been grievously misunderstood, and that "reform with-
out legislation" was not a sound principle to preach in the way
that he had put it forward. Both stood aghast—and both changed.
I remember well the day when Professor Wordsworth sent for mo
and regretted that ho had ever published his pamphlet and given a
handle to the anti-reformors. And Mr. Telang ? The part he took
in the Consent Bill agitation in 1801, and the masterly stroke of
policy he adoptod in the same year in embarrassing those of his
castemen In Bombay, who held meetings for the purpose of excom-
municating Dr. Bhandarkar, showed that he had never any faith
in"theloast resistance" theory. The lecture | delivered in the
Deccan College on the "Moral Basis of Progress’ in 1892 was at
his suggestion and under his inspiration.

That Telang was not a practical reformer goes without saying,
and it neither servos the cause of reform nor does justice to him
to keep the real Telang in the background and set up a fase ore
instead before the public. He knew his own weskness and can-
didly confessed that he had not courage enough to dare do what ho
ought. Itis all the more necessary to emphasise this, because
thereis an impression abroad among men who have not the
courage to face socia evils, that in selling themselves to the popu-
lar currentsof the day they are following a line of conduct of which
he approved. But if Telang had not the courage to do what he
thought he ought to do, he never put a gloss on his conduct-rather
he was conscious and said so to those who knew him most in
timately that " cold and calculating natures " such as his—I am
guoting his own expression—could not bo trusted to lead any great
caue or a forlorn hope. Hewas one of the most intellectual of
our men, and endeared himself to those who knew him, not merely
because he was gentle, informing, and conscious of his weakness, but
because he was candid enough to admit his failing when he failed.
There was no pretonce or false halo about him. Hislife was domi-
nated by what is called " the element of personal conflict, " There
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WAS more meaning than most of us could grasp in what Mr. Justice
Ranade said in his speech on Mr. Telang at the public meeting
held to honour the latter's memory. The sum and substance of
that speech was that " the moral interest of the chequered career "
of Mr. Telang lay " in the divided and conflicting life that we
have to live in the midst of two civilizations. " What was this
but" the element of persona conflict " which Shakespeare and
Goethe, Wordsworth and Tennyson, or Isaiah and Tukaram teach
us through their works as the ruling element of life ? Lear fight-
ing with the elements in sheer desperation for his own folly, Faust
seeking light for the guidance of his soul, Tennyson reconciling
himself to the loss of his friend, Wordsworth seeking strength
from his sister when, in spite of all his love for Nature, "the bodily
eye, in every stage of life the most despotic of our eyes, gained
such strength in me as often held my mind in absolute dominion"—
teach us that we are made for a struggle, and that then we reach
our manhood when we have fought the battle—this conflict of the
soul with the self—" with the head cool and the face forward
and every football on firm ground. " Many of us avoid the conflict
by stifling the " still small voice within " that raises it ; some
few there are who lead the conflict and come out triumphant ;
but others there are who feel it, let it rage, but cannot summon
courage to command it. Telang was of this last class—" the ele-
ment of personal conflict " was strong in him ; he saw and felt as
strongly as any of the best and most practical of reformers, but
he was too soft for the fight—and succumbed. His instincts were
sound ; his life was of the purest pure ; there was a desire to sup-
port reform, and he was honest and frank. He never justified his
weskness but plainly condemned it. When men put itto his
account that he preached and practised " the principle of reform
along the line of least resistance " and that, therefore, they must
go and do likewise, let them bear in mind that they are misre-
presenting him. He had not the courage, but he had the insight
of areformer. He was a scholar —ore of those men of whom it is
rightly said by Emerson that they take unto themselves "all the
ability of the time, the contributions of the past, all the hopes of
the future." Hence social reformers loved him and looked upon
him as their leader, and he, weak as he felt he was, hoped to ga-
ther strength and courage from their inspiration and example.
He knew as well as any of them that "the line of least resistance"
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principle, once made the keynote of social reform, was bound to
wreck the cause and prove a plea for indolence and inaction. It
is all very well to say that reform ought to run aong the line of
least resistance, and there may bo occasions when we have to yield
and be satisfied with half aloaf when we cannot get the whole
bread. But "all progressisjthrough conflict," and once feed a
people on the idea that they must avoid struggle and inconveni-
ence, you rob them of the prospect and capacity of that which
forms the best part of its wealth—the prospect and capacity of
breeding great and true, high and heroic, suffering and struggling
characters, who serve their people by being "the conscience of
their country." Say to men that progress and reform must run
along the line of least resistance, and your gospel will teach them
to seek comfort, to care for the sef, and give up all notion of re-
form the moment the slightest resistance is offered : and its
leaders will bo mon pandering to their prejudices and follies and
living on the breath of fleeting popularity—mon who, when a
great abuse has to be removed, will flinch and plead the plea of
Erasmus and say : — " | am a poor actor ; | prefer to bo a specta-
tor of the play." There are times when the people have to be told
plainly that they are wrong, and a country is all the richer which
contains characters that will stand out boldly and speak the truth.
Great abuses and small men to remove them is a contradiction in
terms. When Mr. Bright died, what was the highest tribute of
praise paid him in the House of Commons ? Said Mr. Gladstone:—
"For my own part | may, perhaps, make this acknowledgment—
that | have not through my whole political life fully embraced
what | take to bo the character of Mr. Bright and the value of his
character to the country. | mention this, because it was at a pe-
culiar epoch—the epoch of the Crimean war—that | came more
fully to understand than | had done before the position which was
held by him and by his eminent, and | must go a step further and
say, his illustrious friend, Mr. Cobden, in the country. These
men had lived upon the confidence, the approval, and the applause
of the people.  The work of their lives had been to propel the tide
of public sentiment. Suddenly there came a great occasion on
their fellow-countrymen. | myself was one of those who did not
agree with themin the particular view which they took of the
Crimean conflict, but | felt profoundly what must have been the
moral elevation of the men, who, having been nurtured through
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which they differed from the vast majority of their livesin
the atmosphere of popular approval and enthusiasm, could, at
a moment's notice, consent to part with the whole of that
favour which they had hitherto enjoyed and which their oppo-
nents thought to bo the very breath of their nostrils . . . We
had not known till then how high the moral tone of those popular
leaders had been elevated, what splendid examples they set to the
whole of their contemporaries and to coining generations, and with
what readiness they could part with popular sympathy and support
for the sake of the right and of their conscientious convictions".
The old idea that each of usistolive for hisown soul no longer
animates modern times, and | take it that we have learnt the
value of living for the good of all. At least that is the principle
of modern civilization and present-day movements 5 but as the
Spectator says, writing of Mr. charlos F. Dale's new hook called
"The Coming People,” "until wo have the capacity of .self-sacrifice
in ourselves, we have not the power to sternly demand it in others,
Which, slowly acting and reacting in the formation of a great body
of public opinion, is the ultimate force behind . . . all the
efficient social organization of the advanced peoples in the erain
which we are living." Sentiments such asthese were ever on
Mr. Tolang'slips. Let those who knew him intimately and had
the privilege of his friendship and confidence attest. It is better
to confess We are weak and cowardly rather than put forth the
plea for our weakness that reform must go along the lino of least
resistance. We cannot reform ourselves or others by lying on a bod
of roses, or laying the unction to our souls that we shall move when
the people move on. "The Telang School" is a good cuough name
to conjure with; but let us disabuse ourselves of the idea that Mr.
Telang ever had faith in "the least resistance" theory as a sound
principle of action in social reform, He never st himself up for a
model reformer so far as his acts Went, and if the school to which
Mr. Justice Ranade has given his name is to do good to the cause
of reform, let us take him and his example not only as a light but
aso as abeacon. Or ese we shall be adding anew idolatry to the
many idolatries we already have—"a new idolatry of," what the
late Mr. Froude called, "words and phrases."
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THE MANDLIK SCHOOL

AND
"REFORM FROM WITHIN."

Itisnow nine years and a few months since Kao Saheb
Vishwanath Narayan Nandlik breathed his last, and oven those
who disagroed with him and hi3 views on social reform must ad-
mit that the country lost in him not only a great man but a great
character. | have often asked myself the question whether, were
ho alive now, he would have joined some of, those " orthodox"
movements, which those, professing to be of his school, have of
late started for the purpose, as they call it, of promoting a
national spirit; but | shall not venture to speculate on " what
might have been," for | know " dead men tell no tales" | love
and linger rather to look on some of the finest points of the Rao
Saheb's career, both public and privatE, and exclaim :—" Mandlik !
thou shouldst be living at this hour !" As a journalist of his
time, dealing with some very knotty questions of social reform, |
had some hard things to say of him; but those Were days of
heated controversy and impassioned writing and it is perhaps
a penalty of human nature that we have sometimes to pay
that we never kuow the true value of a great man until
we have lost him. The present generation is accustomed to
think of him as a man of the old and unbending school of
orthodoxy, but there was a time in his career when he
fought the good tight of reform, and tried in his own way to beard
orthodoxy inits own don. lu the sixties he championed the side
of the great social reformer, Karsandas Mulji, when the latter
was sued for defamation for boldly and fearlessly writing against
the Vallabhacharya Mahargjahs in the columns of the Hast Goftar
and Satya Pra/cash ; and hewas aso one of the foremost Hindoos
of his time, who sowed the seeds of female education in this part
of the country. At heart, however, he was a man of the old school-
he worshipped his idols, believed in caste, and hated change.
But he was a man of convictions. There was no eye-wash in his
idol-worship, and he did not try to make a trade of idoltary, as
some do who praise it as the only, true mode of worship, though
they believe in neither God nor gods. He was true to his faith in
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the caste system, for he did not know the art of dining in
" hotels” and at the same time posing as a pure casteman. There
was a true ring about Rao Saheb Mandlik's orthodoxy, however
much one might feel inclined to reject it as a faith well nigh
played out. And what alded grace to the iron orthodox spirit of
the man was his exemplary devotion to hisinvalid wife. In that
respect he towered high ab ovehis countrymen, and if | were asked
why he deserves to bo rememberel as one of our great and good
men that have passed away, leavingfond memoriesbehind, | should
answer that his resolute and manly spirit, his genuineness of con-
victions, and his faithful devotion to his wife make of him a moral
man, worthy of reverence in our eyes—in the eyes of even those
who differed from him ou the question of social and religious
reform.

And T for one would go further. | have said above that |
wish we had the Rao Saheb living at this hour, and 1 know that
were he amongst us now' he would cross swords with socia re-
formers as of old ; but there was something in his opposition which
made it bracing. His stubbornness and his genuineness were of
the catching kind, for those whom he opposed learnt to be as true
to their as he was true to his principles. And ho hal none of the
qualities that go to make a mere mob-leader or a demagogue. But
have social reformers nothing dse to be grateful for to Rao Saheb
Mandlik ? Itis within the memory of al who witnessed the
events of 1880 that the opposition to Mr. Malabari's Notes on
Y Infant Marriage and Enforced Widowhood," in which he ap-
peadled to Government for legislative interferonce with some of our
social customs, culminated in @ monster meeting at Madhav Bag,
consisting of thousands of Hindoos of all castes and classes, headed
by Rao Salleh Mandlik, and entered a very emphatic protest against
the proposed legislation. There was a good deal of discussion at
the time, and | believe | am not exaggerating the state of things
that then prevailed when | say that party fooling ran very high.
The orthodox party thought "the so-caled reformers' a very mis-
chievous but a very imbecile set of men, who were playing into the
hands of Mr. Malbari, because, instead of adopting the true method
of social progress by effecting " reform from within, " they were
seeking to force " reform from without" on an unwilling commu-
nity. The reform party retorted that all the talk of ' reform from
within;" which came from the party headed by Rao Seheb Mandlik,

5



34

was mere moonshine, and that if that party was sincere, it ought
not merely to oppose " the reform party " but ought to go' a step
further and show how "reform from within" could be effected. Rao
Saheb's school charged the reformers with doing nothing but
talking, and with making the cause of reform stink iu the pe ople's
nostrils by irritating discussions, violent articles iu newspapers,
and high-flown lectures. The " reform party "in return demanded
to know what their opponents were going todo to further the cause
of reform ; and it was told in answer that the proper procedure to
follow was to approach the Svamis and Gurus, the spiritual heads
and shastris of the castes, to win them over by gentle persuasion,
not to irritate them or to set them at naugot, but take them in
confidence, and proceed with the work of reform with their sympa-
thy, support, and co-operation. And all would go onthen as merrily
as amarriage bell. So said the Rao Saheb's school. Each party
claimed it had the true key to reform, and each denounced the
other asinsincere, impractical, and bidding for cheap reputation.
One of the best criticisms that appeared on the controversy at the
time was from one of our local English journalists. He had to deal
with a mass of acrimonious correspondence then appearing in his
paper from both sides, and ho wisely and wittily pat a closure to it
with the sensible observation that the question whether the that one
party or the other deserved to bo called friendly to reform had yet
to be tried by the action and not by the talk of either, and the
claim would be decided then when they both put their hands to
the plough, instead of vainly disputing each other's claim to the
title of reformer.

| cannot say w hether it was owing to that or because of the
pressure of some of those ho led—and those some really good men
and true—but the good old Rao Saheb did try to put his hand to
the plough of reform. His school had gone too far in the contro-
versy to recede. It had charged " the so called reformers " with
beginning the work of reform at the wrong end; it had admitted
that reform was necessary; and it had proclaimed that the
only way of promoting the cause was to move on by
winning the Gurus and Shastris over to its side. A young and
well-educated Brahmin gentleman had just then returned from
England, and the Rao Saheb set himself to the task of inducing
those known to be learned in the Shastras, and acknowledged by
the orthodox as authorities on the sacerdotal laws and customs of
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the Hindoo community, to throw the weight of their influence on
the side of reform by readmitting the England returned gentleman
into caste after the performance of some penance which they might
pre3crib9. The experiment was of course watched with great in-
terest by all " The so-cadled reformers” welcomed the prospect
of a staunch upholder of orfcholoxy, who till then had been known
to treat all notion of reform with contempt, taking the work of
reform in his hands and showing them how to doit. He got
several Shastrts to meet him a a conference s, and, then,—well
they took fright and proved stubborn. There was one at least |
knew of who thought Rao Saheb Maudlik's attitude wa3 abolt
from the blue. Maham ah op ad hy ay a Bhimacharya Zalkikar, then
a Sanskrit Shastri in Elphinstone College, was among others ap-
proached by the Rao Saheb, but he suspected the whole movement
and thought its promoter was going to sell thorn all and their re-
ligion. | haditfrom Shadtri Bhimacharya himself that when he
was consulted and entreated to prop up the reform, he refused be-
cause he could find nothing in the Skaa'ras to justify the proposed
change. Said the Shastri to me in giving au account of the ex-
periment:—" We Shastris know the tide is against us and itis
no use opposing. Y ou people should not consult us, but go your
own way, and do the thing you think right; and we shall not
comeinyour way. Butif you ask us and want us to twist the
shadras to your purpose and go withyou, wo must spesk plainly
and Wewill oppose. " There was thus adivision in the camp ;
preparations were made for giving the England-returnd gentleman
penance and a dinner. Th e shastris did not turnup. The Rao
Saheb presented himself at the ceremony for pan supari, but did
not dine and yet the dinner was the crucial part of the test.
The experiment failed, and we never beared after that of "reform
from within,"

And yet there was a meaning in that phrase which | have
learnt to link with Rao Saheb Mandlik's name. Apart from the
question whether he was right in denouncing State legislation iu
matters of social reform, we oweit to him and his opposition that
he drew attention to what ho called a cheap class of reformers—
" Luthers, " he said, " of lavender and rose." He wa3 perhaps
too hard on those, who, inthe midst of tremendous difficulties,
were trying to expose our social evils; and it perhaps did not lie
in the mouth of a man, whodid nothing himself either to expose
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or to remedy those evil?, to point the finger of scorn at others who
at least did this much—that they drew attention to the existing
abusss instead of quietly letting those abuses do their evil work.
But one good effect at least of the controversies of 1884-87 has been
this—that both "reformers" and "reactionaries" have learnt
something worth learning from each other. The Kao Saheb by
his opposition enabled the reformers to search their own conduct
and their conscience and to see more clearly than before that they
must be prepared for solid work and selfsacrifice if they wanted to
win. Hisopposition and his criticism meant primarily for (ne pur-
pose have served to clear the atmosphere of all cant and clap-trap
and to show that "reform from within" has a meaning, though rot
the meaning he ssemedto attach to it. Kao Saheb Mandiik put
too much f ithin moving with the Shastri and the mases,
but the experiment he made has proved that the Shastris- and the
meass, s will not move unless respon-ible leaders, men of light and
leading, who have seen the light of reform, grasp it, walk them-
solves by the light of it, and set an example for others to follow.
The following may take time to come, but it must come if indivi-
duals are true to themselves and their cause. lie believed in time
and institutions, forgetting that the true reformation of societies
as of individuals is, as Dr. Martineau has pointed out, " from the
centre to the circumference ; from a solitary point deep buried
and unnoticed, first t to the circumjacent region, and then over the
whole -surface;from the native force and in-pird insight of some
individual mind, that kindles,first itself, and then by its irresistible
intensity, a wider and wieersphere of souls ; spirit being born of
spirit, life of life, thought of thought."

" Private 'repentance/ individual moral energy, deep personal
faith in some great conception of duty or religion are the pro-re-
quisites and causes of all social amelioration." Swamis and shastr is
are wedded to old and wornout ideals, and itis expecting too
much of them to give upbeliefs in which centuries of custom and
tradition have nurtured them. They will follow the new reform,
when they find that they must, or ese there is no chance for them.
They will, of course, try to throttle the cause and its upholder—
begin to kick and curse, but the cause gains all the more on that
account. The reformer has to make himself heard—and the majo-
rity are listless.  They will neither hear nor se ; but once the
Swamis rise in opposition, all eyes and cars are turned to there-
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former—and he is able slowly but surely toletin light enter where
before it had no chance.  Am | wrong ? Let certain movements
of the day that | shall not name boar testimony. But " the greatest
of social changes begin in the creation of individual faith." Rao
Saheb Mandlik was often accustomed to warn reformers against
what he called " the rocks ahead "— and a warning of that kind
even the best of reformers may at times need, for the reforming
spirit, which is always allied to enthusiasm, is apt to so over-
whelm the man animated by it as to make him rush at full
speed. But in India, where the princi pleof conservatism
is born with usand deep-rooted, the warning seems to me to
be a little too superfluous if it isnot coupled at the same
time with words of hope and encouragement. It was natural
for Rao Saheb Mandlik to fear the disturbance of our " social equi-
librium " by " new theories " and " novel principles. Even Plato
and Aristotle, with all their wisdom and genius, busied them-
selves with such questions as "' to how to avoid revolution," and
how to maintain a stable equilibrium, while proposing changes in
the body, politic and social. They were timorous and nervous,
where "the Galilean peasant". whose education was nil and whose
philosophy .smple, coming ages after them, tackled the problem of
social improvement more boldly—and succeeded. And to him we
owe the humanising principles which dominate the civilization of
the modern times. "Not to break off our moorings;,'7 "not to break
away from the past " "to be cautious and slow", are all fine phrases
a d good advice, so far as they go. But human nature is so full
and fond of the past, at least in India, so inert and supine, that
there is no danger of any reformer running headlong and revolu-
tionising society. Rather, it may and must do good to have advice
offered the other way—it is so much needed where a Himalaya of
superstition has to be moved. And may not hear the voices of our
prophets, not to spesk of reformers in other ages and of other
countries, be invoked in support of the plea that ho alone promotes
the cause of true reform who loves it and lires for it, and that faith
in the motion of mases and Shastris un aid ed by individual ex-
amples, is abroken reed—"prudent" it may be but perilous ? Did
they wait to preach their gospel till Gurus and Shastris had made
it all smooth for them, and did they busy themselves with thoughts
such as make cowards of us when we talk of breaking away from
the past ? The past is too strong in the present, and it has tre-
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mendous energy to take care of itself *, what is wanted is force to
mould it and that can come from " reform within. " And "'reform
fromwithin" isimpossible, so long as enlightened and educated
individualswill sit still and in the hope that something may turn
up—and that they will then help in the regeneration of their kind.
Persecution there will bo, and they must be prepared for it, for we
have it from John Stuart Mill that times of weak conviction and
decorous hypocrisy are less favourable to unpopular truth than
times of persecution. To have an opponent, therefore, of Rao
Saheb Mandlik's stamp must help and does help rather than retard
the cause of socia reform. | for one will not quarrel with his
school if, it will have genuineness of convictions likehis, and
stumble on such phrases as " reform from within "—for verily they
areinstructing and inspiring.

HI.
HINDOO PROTESTANTISM.
" REFORM, NOT REVIVAL."

It was the summer of 1894. 1 was on my way to Lonavla
from Nasik, and had to halt at the Kalyan station for some hours.
Having nothing to do but to while away my time, | walked to
and fro on the station platform for some ti no and then stood near
the shade of atree to enjoy thecool breeze that was blowing. |
found there two poorly clad and simple-loo king men, one a Maho-
medan and the other a Maratha, both sitting and talking of God
and man. The Mahomedan was reciting the songs of Kabir,
the Maratha was reciting the songs of Tukarani and Namdev, and
each seemed to enter fully into the devotional spirit of those
two saints. The recitations were intermixed with conversa-
tion between the two, and | could not help feeling edified bat
at the same time humbled when 1. heard these two illiterate men—
for such they seemed—say to each other that true devotion
was at a discount in these days, that religion had become a matter
of formality, and, instead of making both theHindoo and the
Mahomedan feel that they were children of the same God, it had
degenerated into schisns.  On the lips of both was the word bhakti
or devotion, and uneducated as they were—poor mean things, as
we are apt to say—they struck me from their one hour's conver-
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sation, which | quietly watched and heard, as the disciples of the
Bhakti School—i. e., of aclass of Indian saints whom Mr. Justice
Ranade described, in a lecture delivered at the Prarthana Samg
two years ago, as "the preachers and prophets of Hindoo Protes-
tantism." | approached the two men, and discovered, if my re-
oollection is right, that the Mahomedan was a sweeper and the
Maratha a porter—both employed at the railway station at Kal-
yau. Such sights are by no means rare in India, and it is one of
the most striking features of the country that caste-ridden as the
people are, even amongst the most degraded of Shudras, who have
been known as Mahars, you come across men who are remarkable
for their spiritual iusight, and elate you as you hear them by their
simple and soul stirring way of reciting the songs and recounting
the doings of some of the best and greatest of our saints. One
such Mahar | rdinember to have met afew years ago at Khan-
dalla, and in the course of the Kirtanhe performed, appealing to
the saints of the Bhakti School, he said:—"O ye sants' i. e,
saints, "when even the Vedas and the Brahmins de?erted and dis-
carded us, Mahars, asthe mo3t degraledof human beings, ye
of the Bhakti School came to our rescue and have left us aray of
hope."

| am led into recounting hero these two reminiscences, tri-
fling as they may seem, because they serve to remind one that the
Hindoo, like the Jew of the Old Testamont, has had a succession
of prophets to awaken his conscience and denounce his decay when
he fell into the ways of false worship and superstition, and that
those prophets have left us a rich legacy, if we but have the sense
to profit fromit. They also bring to one's mind the thought that
thereis the seed of true religion and piety—material enough, ready
to hand, for an honest worker to mould, but, as of old, though "the
harvest is plenteous, the workers are few." And isit too much to
maintain that this question of religious reformis at the bottom of
all questions, and that all our efforts in other directions for the
improvement of the people must prove like trying "to draw nectar
in a sieve" unless they are supplemented by an earnest and steady
endeavour to reform the spiritual notions of the people? In his
latest work on "Jewish Religious Life after the Exile," the Rev.
Dr. T. K. cheyne makes the sensible observation that "religious
reform is a necessary condition of social progress," and points out
that, as Christianity, thereligion of the people of Europe and
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America, is the offshoot of the religion of the Jews, it is necessary
for them to acquaint themselves thoroughly with the thoughts, the
aspiration, and the spiritual temper, which animated "essential
Judaism in the old times. Equally isit true to say of our people
that while their social progress can but come through their reli-
gious reform, their religious reform mae come from their own
"essential" past. Hence the necessity of teaching them what their
own prophets and saints have said and preached and of trying to
inspire them with the ideals of holiness, for the realisation of which
those prophets and saints lived and laboured hard. "Nothing," said
Goethe, "is good for a people unless it spring up f ro m its own
kernel."

It is this national mission which inspired the teachings and
animated the adions of the two most prominent of our religious
reformers of the present century—Raja Rammohan Roy and the
late Pandit Dayanand Saraswati ; and it is that ideal which two
followers of the former—Maharshi Debendro Nath Tagore and
Keshub Chunder Sen—earnestly strove to realize by putting the
Brahmo Samgj on an organised basis. The Brahma Samagj, with
which Raja Rammohan Roy's name is identified, and theArya Sa
maj which looks upon Pandit Dayanand Saraswati as its |oader,
have a few radical paints of difference but, after all, an impartial
observer cannot but bo struck by the fact that of late the tendency
of each has been to work outits programme iu its own way on
national linos. The Arya Samg discards idolatry and preaches
monotheism, relying upon the Vedasas the revelation of God. It
thinks that in the ancient times it was not the Jews aone, who
were "the chosen" of God, but the Hindoos too had a specia dis-
pensation of the Deity. Raja Rammohan Roy, too, strove hard in
his time to prove both in his "Appeal to the Christian public" and
in his "Abridgement of the Vodant"thathehad "forsaken idolatry
for the worship of the true and eternal God," because the Upani-
shads affirmed that ' One Unknown True Being is the Creator,
Preserver, and Destroyer of the Universe, and with groat consis-
tency inculcate the unity of God ; instructing men, at the same
time, in the pure mode of adoring Himin spirit." Hedid not, in-
deed, believe in the Vedas as the revelation of God. But the aim
of hislife was to app3al to the good sense of his countrymen by
asking them to look into their Scriptures, "to examine their pur-
port, without neglecting the proper and moderate use of reason ;
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an to attend strictly to their directions by the rational perform-
ance of their duty to their Creator and to their fellow creatures."
This spirit of " Hindoo Protestantism" is now slowly and
silently working among us, and whether one attends the weekly
services at the Prarthana Samaj or the Arya Samaj, one is struck
by the endeavours of the leading preachers of each to emphasise
the teachings of the Upanishads and of Hindoo saints, and to re-
call their countrymen to the ancient principles of their " ancient
ways" Dr. Bhandarkar preaching in the Prarthana Samg of
Poona and Mr. Justice Ranade preaching in that of Bombay have
steadily kept this national ideal of their religious mission in view
and their weekly sermons turn upon texts chosen, either from the
Upanishads and the Bhagacad Gita or from the ab ha ngs or songs of
the great Maratha saint, Tukaram. It was the same spirit which
actuated him whom Mr Justice Ranade, speaking with all the re-
verence due to the memory of a most beloved friend, described as
" our Political Rishi " in his lecture on " the Telang School." The
late Mr. Narayan Mahadev Parmanand was more like a Rishi
than any among us. He was one of the most charming of men
and quietly, silently, with a heart entirely devoted to God, did
he work for the good of his country—and to him our Bhandarkars
Ranades, Telangs, and Nulkars looked up for guidance, inspiration,
and advice. He was a model man—so saintly that to know him
was to love him and feel blessod. In one of his pamphlets he has
said of the national character of the religious mission of Rammohan
Roy's Church :—" Several sects founded long before his time were
more or less on similar principles, such as the Sikhs in the Punjab,
Vaishnavas the followers of Chaitanya) in Bengal, and their off-
shoot, the Bhaktas of Maharashtra and the Kabirpanthis of Central
India and Guzerat." Thelate Dr Atmaram, too, was inspired by
that national ideal, as aso the late Rao Bahadur Bnolanath Sara-
bhai in Guzerat; and to the same we owe the saints of Sind—
Hiranand and Navalari, two brothers, whoso piety and pure ways
of living, and whose self-sacrificing examples have made their
names household words among the Sindhis, and earned for them
deservedly the title of sadhus. But those "preachers of Hindoo
Protestantism'’ are not so wedded to the Hindoo Scriptures and
the prophets of the Bhakti School as to rest their faith on them ex-
clusively, in a spirit of blind patriotism. The Brahma Sabha,
established in 1830 by Rammohan Roy, had, indeed, made the
6
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monotheistic doctrine of the Upnashidas the fountain head of Brah-
moism. But iu 1889 Maharahi Debeudro Nath Tagore, who suc-
ceeded Rammohan Roy, sent four Pandits to Benares, and their
researches and discussions with the Vidantists of the place, with
fresh investigations made by the Maharshi himself, led him and his
followers to renounce the Vedas "as an unerring guide in religious
matters'. As the great Keshub Chunder Hen has told us in one of
his lectures:—"There was a terrible strife—the strife of conseience
against associations of mind and place; duty against prepossessions;
truth against cherished convictions. But conscience triumphed
over all », the Vedas were thrown overboard by Baboo Debendro
Nath Tagore ; and the Brahmo Samgj bade farewell to Vodantism"
It is a sign of the times, however, that Maharshi Debendro Nath
Tagoro is now trying to amalgamate his Adi Brahmo Samy with
the Arya Samgj and that the great body of the Brahmosiu Ben-
gal are looking upon his negotiations as a retrograde step. Pan-
dit Dayanand Saraswati had tried hard in his time to win the
Brahmos and Prarthana Samgjists over to his side, but failed.
But "Hindoo Protestants™ of the Brahmo and Prarthana Sama
School feel that, strive as one may. it is historically untrue to say
that any reformer, or body of reformersin any sphere of life, re*
ligious, political, or social, can reproduce exactly the institutions
of thepast, and that all the talk about what goes by the name of
"revival"is mere moonshine. "The old and hallowed constitu-
tion" of the Hindoo religion cannot, indeed, be sot at naught,
and no reformer can afford to neglect the profound wisdom of Him,
who said: " [ am come not to destroy but to fulfil. " But
that constitution lies buried in a mass of superstition, and wo
livein times which demand, as Mr Justice Ranatle pointed
out in his address at the last Social Conference, "elastic expansive-
ness" The creed of old is good, because it contains the germs,
out of which alone the reform of the future can come ; but that
creed has to adjustitself to the larger and ampler requirements
of the modern times, and then aone can it expand. The prophets
and preachers of the Bhakti School have inspiration of the right
sortin their teachings tofill us with healthy ideas of holiness ; but
they have somehow been interpreted by the people to have taught
that man's mission on this Earth is to neglect the world, believe in
fate and lead a life of asceticism. What the reformer of the
present or of the future ha3 to do is " to rouse mankind to the
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meaning of the world in which they live," and to teach them that
hero is their Heaven, if they will but make it by righteous living,
and honest work. Hence was it that Mr. Justice Ranade took
care to impress upon the Social Conference last year that the
watchword of the school with which he and his friends are identi-
fied was : " Reform, not Revival".

But to whom or to what in particular does this school of
" Hindoo Protestantism " owe its social and religious awakening ?
| notice that our friend of the Dayanadaya, an organ of Indian
Christians, has been of late rather hard on Mr. justice Ranade,
because he has been telling his people from the pulpit of the Prar-
thana Samgj that the Upanishads contain commandments enjoin-
ing the worship of One God, and pure ways of living, like the
Ten Commandments of the Old Testament. Mr. Justice Ranado
had said in his sermon that the Cammandments iu the Upa-
nishads inculcated positive, where as the laws of Moses inculcated
negative morality. The Dny modayn strives to show that the com-
parison is unjust and that the Upanishads have no notion of a Per-
sonalGod, and teem with puerilities, ft is an old controversy, as
old as the times of Raja Rammohan Roy. who in his " Appeal to
the Christian Public " answere d those who maintained that the
Upanishads-were not safe guides, because they declared their ig-
norance of the real nature and attributes of God Rammohan Roy
cited passages from the Bible, showing " Such declarations are not
peculiar to the Vedant doctrines'. It is not, however, my intention
to interfere in the controversy raised by the Dnyanodaya, especialy
after this that in his senmon delivered at the Prarthana Sama]
on the 6th instant, Mr. Justice Ranade dealt with that paper's
criticism, and explained that the people of this country had fallen
into false ways of worship, not because they had had too much of
the Upani hads, but rather because they had given up tho God of
their fathers, thinking that He was shrouded in mystery and
had started instead gods of their own imaginations. But the school
of which | am writing has never failed to acknowledge what it
owes to theBible. and to the Christian missionaries. Itis, | know
the fashion in some quarters to cry down the Missionary, and to
ignore the debt of gratitude we owe to him for what he has done
and is doing. If to-day there is an awakening among us on
the subject of religion and society, that is a great deal due to the
light brought by him, and it is in more than one direction that
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light has penetrated and proved serviceable. Christian Mission-
aries have, among other things, helped to educate us and to revive
our vernacular literature, and the names of Dr. Wilson, Dr. Murry
Mitchell, Dr. Pope, Dr. Kittael, Dr. Miller and Dr. Murdoch—to
mention but afew from alist that islong-will ever remainidentified
with movementsthat have sought to raisethe people. And who that
isnot deadened to the sense of truth will forget what we owe to the
Christian Missionary, especialy after what Ahmednager wit-
nessed but afew weeks ago ? While we are prating about indus-
trial reform, a Christian Missionary has put his hand to the
plough and shown us the way to doit. The Rev. James Smith and
the Sir Dinshaw Maneckjee Petit Industrial School have a moral to
teach—thE moral that it is pseudo-potriotism which leads some
misguided men among us to point the finger of scorn at the Chris-
tian Missionary. Though we may not exactly accept all he says
there are matters, religious and all, where he has led us, and we
may all bo the better and wiser to seek some inspiration from his
example and light from his teachings. And would t hat we could
learn that there was a depth of meaning after all in "the Cross of
Christ," especially when we find that a young Christian girl—
daughter of a widow iu Canada—earned Rs. 4 and sent that as
her mite to the Industrial School at Ahmednager, on learning
that that institution noeded aid !

To the Christian Missionary, then, is due to a great extent the
credit of the religious and social awakening of which the school of
"Hindoo Protestantism" of the present day isthefruit. The Dnyano-
daya takes Mr, Justice Ranade to task for belittling the Bible and for
not expounding truths from it to his countrymen. On the other
hand, some years ago the Marat ha censured him, because he took
texts for his sermons and lectures from the Bible, as if his Hindoo-
ism had nothing to teach him. But both the Dnyanodaya and the
Maratha are wrong, for the school in question teaches, to put it in
Mr. Justice Ranade's own words, that "the new mould of thought
must be cast on the lines of fraternity, a capacity to expand out
wards and to make more cohesive inwards, the bonds of fellow-
ship. " The lines will be national in the sense that the inspirers
will be our own prophets of old, who denounced mechanical ways of
living and worship, and making Bhakti a sine qua non of religion,
preached the religion of humanity. But the development of those
lines must receive, as it has received, its impetus from the spirit
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of Christ too. Itisnow alittle more than thirty years since the
Prarthana Samg was established in Bombay, and though several
institutions established for purely secular purposes have come and
gone, and one hears no more of them, yet this religious body has
survived. It cannot boast that it has effected much, or that it has
made converts of millions or thousands. But it has been doing
one thing at least—week after week, taking some holy text from
the Hindoo and other religious works, men like Dr. Bhandarkar
and Mr. Justice Ranade have been showing how the holy truths of
religion should be applied to the practical duties of life, and how
religion was meant by our prophets as by the prophets of Israel to
be " the practice of civic virtues—-truth-telling, honesty between
citizens, tendernessto the poor, inflexible justice in high places."
They have been making our saints live with us and exalt us, instead
of serving merely as so many names for mechanical worship
among the masses, and for fostering the pride of patriotism among
certain persons who aim at using the people's religion asit is as an
instrument to lead them rather than to enlighten their minds and
correct their ways The school of "Hindoo Protestantism" of
which | speak, on the other hand, seeks to build on the old founda-
tions, and is glad to work with the fresh materials which Christia-
nity has supplied to it because it finds that Christ, too, was a
Bhakta, and the law of love which he preached has been the car-
dinal principle of the Bhakti School. But how many converts has it
made to itsfaith? Thisquestion is often asked by those who
look askance at the movement, and | concede that it is avery
natural question to ask in these day3 when we measure every
man by his millions. But, as Mr. Justice Ranade pointed
out in one of his recent sermons, there are many whom he has met
and spoken to about the principles of the Prarthana Sama—they
have nothing to say against them except this that God can be wor-
shipped without a Samaj, That, said Mr. Ranade, isamere
excuse ¢, the real fact of the matter is most of us arein the position
in which the Bhagacad Gita represents Arjuna, when he asked
God to reveal Himself as a sweet and smiling rather than a stern
figure ; when we become members of a body, wedded to certain
principles we become "marked men"; every lapseislaid hold of
and we are judged—and rightly—by the standard that we have
accepted ; therefore, most of us allow ourselves to drift rather than
join amovement which is apt to become a burden. Join a body
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which has made religious or social reform its creed and you haveto
answer for all you say and do. Remain what you are—a member
of your caste and popular creed—and you can say what you like,
do as you please ; you are not only exempt from criticism but you
have the privilege of criticising the so-called reformers and making
merry at their expense. This is how Mr. Justice Ranade account-
ed for the small number of those who have joined the Bamaj—and
in many, if not most, casss it is true. | know | s?hdl be taunted by
some for giving agreat name to a small movement, and | am pre-
pared to concede that it? members are but a few in number and
weak—woefully weak | confess, in action. But unworthy, aswe
feel, we are, of our ideals, wehave a vision of the future, which
to most seems a dream but to us is full of reality. | drew on my-
self theire of some the other day, because!| ventured to draw
attention to what is called the finger of God working in history
and one critic warned me against the danger of predicting India's
"golden" future by the light of the events of the present century.
| accept the warning in all humility. But my critic wants to take
his stand on the history of the two or three hundred years that
immediately preceded the present century whereas | w”uld take
all the periods with which history has made us familiar and
say thatlike the Jews of old we have gone on erring, heed-
less of the voices and warnings of our own prophets, and,
perhaps, God is preparing a remnant to come from these move-
ments of " Hindoo Protestantism "—Brahmo Samgj, Arya Sa
maj and Prarthana Samaj. It may be a vision—but a
vision that is Jiving, because it is founded on the faith
that righteousness and not superstition exalteth a people. At
present the movement of “ Hindoo Protestantism " is small. But
great things have comefrom small and humble beginnings, and
God works with patience. At least, the pioneers of the movement
can claim this that though they have not done much and have not
even yet begun the really solid part of their work, yet they have
not tried to mislead the masses by playing on their prejudices and
superstitions, but have been trying to make the meaning of the
lives and teachings of our saints asof thesaints, of other countries?
clear to all, and to make their real spirit the inspiring soul of our
lives and activities. Such amissionis truly national and patriotic
—forit carries with it "a conscience for our country's sins" and at
the same time emphasises " the divine possibilities within,"



AN ADDRESS
ON
SOCISALREFORM.

The following is the full next of the speech delivered by Mr.
N. G. Chandavarkar B.A.,L.L.B.,of Bombay, at the FourthAnni -
versary meeting of the Madras Hindu Social Reform Association,
at the Anderson Memorial Hall on Saturday, the .28th Novem-
ber, 1890.

INTRODUCTION.

| am giving but a very inadequate expression to my feelings
at this moment when | say that it has given mo unbounded plea-
sure to visit this capital of Southern India and to meet in this hall
and on this occasion so many of the friends, sympathisers and ac-
tive supporters of the cause of Hindu social reform. Thisisan
occasion winch 1 cannot ver}' easily forget, and though | must ac-
knowledge my inability to do full justice to the task which the
members of the Madras Hindu Social Reform Association have en-
trusted to me, yet | entertain the hope that the combined sympa
thies of so many ladies and gentlemen that | see before me for the
cause which both you and myself havo greatly at heart and the
willing confidence with which | have been called to this chair, will
have an inspiring effect upon me and enable mo to justify, to some
extent at least, that confidence. It looks rather odd that a stran-
ger like me in Madras should bo selected for the honor that you
have done me by asking mo to preside at this meeting. But, after
all, I am willing to own that my situation cannot be very odd on
account of my being a stranger to Madras, when | remember that
thisis not the first time when you have selected a gentleman from
the sister Presidency to preside at an anniversary meeting of the
Madras Hindu Social Reform Association. Ono far more deserving
of your confidence—one who has, by his pure and exemplary life,
no less than by his scholarly attainments and moral courage, won
universal respect and entitled himself to be regarded as aloading
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social reformer—I, refer to Dr. Bhandarkar—honored this chair
at your anniversary meeting held at the end of December 1894 and
addressed you on the subject of Hindu social reform in words which,
| dare say, have made indelible impression on the minds of all who
heard him. But though | happen to be a stranger to this Presi-
dency in the sense that | received my education in  Bombay and
have made that city my home, yet | may fairly claim not to be an
entire stranger amongst you for the reason that | not only come
from a district which at one time formed part of this Presidency
but from a community which even now islinked with both Madras
and Bombay, and derives its influences from, and owes its enlight-
ened spirit to, the one Presidency as much as to the other. It is
this feeling which partly encouraged me to accept, without any
hesitation, your kind invitation to me tovisit thiscity and to do
myself the honor of presiding at your deliberations here. But that
is not the only feeling which encouraged mo to so readily accept
theinvitation. For some years now—they may be a very few
years, not more than six or seven, but nevertheless they are years
which, in my humble opinion, mark a very important epoch in the
popular progress of the city, if not of the whole of the Presidency,'
of Madras—for some years now, | have watched with considorablo
interest and sympathy, the earnest efforts of some of my friends
here to create public opinionin favor of social reform and to a-
waken the conscience of the country in general to the social wants
and needs of that great and ancient community to which we be-
long—I mean, the Hindus. These friends of ours, who have iden-
tified themselves with the cause and havebeen striving for its pro-
gress who by precept and example have shown and are showing
that they are in earnest —have awakened an interest in tho cause
which is not confined either to this city or this Presidency alone.
For one thing, the Indian Social Reformer has, during these seven
year3 of its existence, won its way into the hearts of many a sym-
pathiser of social reform, and no bettor acknowledgment of the
service it has been rendering could bo made than in the words of
three such eminent Hindus as the late Mr Justice Telang, the late
Honorable Rao Bahadur K. L. Nulkar, and the late Mr. N M.
Permanand, who were among its most careful readers and its most
sincere admirers. They followed its criticisms with great interest
and more than once remarked to me that the conductors of the
Indian Social Reformer spotted out our social defects with a keen-
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ness of insight and intelligence of criticism which was admirable,
regretting at the same time that in no other part of the
country was there a paper similarly devoted to the cause of so-
cial reform. For another thing, the Madras Hindu Social Reform
Association, who3e fourth anniversary meeting we have met to
celebrate this evening, shows that there are, amongst you here,
men who, convinced of the necessity of organising the forces of
social reform, have banded themselves together for the purpose
of trying, asfar as they can, to realise in their own lives, in-
dividually and collectively, that higher and richer ideal which
social reform, rightly, understood, holds out before us as the
true embodiment of social as well as individual existence. It
is to the call of such ardent and sincere champions of social
progress that | have deemed it my humble duty to respond ;
not because | claim to have done anything worth the name of a
social reformer to deserve the high honor you have done me
by selecting me as your Chairman, but because | feel proud to
stand by the side of those here, with whose thoughts and actions
| amin hearty sympathy.

And | do not know, | cannot indeed conceive, of a duty
higher, nobler and more imperative in these days than that of
co-operating as far as one can co-operate, with an organization
such as the Madras Hindu Social Reform Association. If the
cry of the social reformer has been a cry in the wilderness—if
the cause of social reform has not been able to make appreci-
able progress, the cause is to be sought mainly in the fact that
its advocates have not shown sufficiently that spirit of orga-
nization and association without which no great reform can
be effected and no change for the better brought about in
either the ideas, or the ideals, or the conduct, of any class of
people. We live in timeswhen, more than in any other, the
necessity is felt of men sharing common opinions on great
questions affecting the public welfare combining together and
working by means of such combinations for the fulfilment of their
ideals and the realization of their objects. But the value of such
combined activities has not yet been feltin all its force in regard
to this great work of Hindu socia reform in many places, and it is
on that account more than any other that the cause suffers. Those
of uswho feel theneed of reform in the social customs and institu-



50

turns of our people, who wish to do all we can to bring about that
reform, have need to bear in mind the very wise remark of
Goethe that "theindividual can accomplish nothing unless he co-
operates with the many at theright time" ; we have to lay to
heart the shrewd observation of a socia philosopher, who says that
"the insight of any oneindividual is, in general, but a half-light,
and requires to be complemented by combination with thelight, of
others." The Madras Hindu Social Reform Association supplies,
therefore, a need of the time, and its claim to the sympathy and
support of every well-wisher of the country rests on the ground
that, feeling the value and necessity of organised effort in the
promotion of social reform, it has pledged itself to carry on its
mission in the first place, by means of lectures and tracts, and in
the second place by means of personal example and aid to those
who take practical steps. Thetwo great influences among man-
kind, says Carlyle, are light and lightning—that is, the force of
insight on the one hand and the force of practical effectiveness on
the other. By means of lectures and tracts you avail yourselves of
the force of light—bring out not only the light of knowledge that
isinyou, but you giveit to others and thus help to diffuse a
knowledge of our social defects and evils among the people. But
what is more commendable in the programme of your Association
is that it does not rest content with mere talk but seeks to give
practical effect to that talk by means of action, which is what
Carlyle meant when he spoke of lightning as one of the two
great factors in the progress of mankind. The great charge is
often made against social reformers that many or most of them
areinsincere and have not the courage of their convictions. It is
not for me to say whether and how far this charge is true, and if
itis true, whether it is not a weskness shared by the advocates of
social reform in commonwith the rest of their educated country-
men. Butit is important to note, at this moment, the stage at which
the attitudo of our educated countrymen has now arrived. There
was a time when educated Hindus did not hesitate to express
freely and publicly their opinion in favour of the various measures
of social reform. Twenty years ago, no one feared to say, if
he felt it, that infant marriage was harmful, widow remar-
riages were desirable, and caste distinctions were mischievous
It was a period when no one cared whether those who held
those opinions were in consistency bound to act up to them
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But that period was soon follo wed by another, when the voice
of conscience began slowly to assert itself. During the preced-
ing period, the question was, what do | think ? The question
daring this second p eriod was, If | think a particular measure of
reform good and necessary, why do | think only and not act ?
It is during this second period that many of our educated country-
men were made alive to the truth that the expression of a certain
opinion in favour of socia reform carries with it a certain amount
of personal responsibility and that there must be some consistency
between our words and our deeds. And we have now arrived
at the third stage when educated Hindus stand divided into two
camps—firstly, those who give expression to their convictions and
are prepared to act up to them, and secondly, those who hesitate
to give public expression to their conviction in favour of social
reform lest what they say should bo dragged to light and the in-
consistency between their opinions and actions exposed some day.
Those who belong to the former class are undoubtedly fewer in
numbers ; while those belonging to the latter may again be divided
into two classes—those who refuse to say publicly what they think
on social reform and think it prudent to hold their tongues, and
those who deem it on the whole expedient to run with the multitude
and declare themselves as opponents of social reform. My friend,
Prof, Karva of the Fergusson College, who has been collecting
opinions in favour of widow re-marriage in order to find out how
many of the educated Hindus are prepared to support that reform
theoretically and how many are prepared to give it practical sup-
port, told mo some time ago that a very large number refused to
declare openly their opinions on the question, though in private
they sympathised with it.

This may be a matter of regret, but we need not be sorry that
we have arrived at this last stage, when the necessity of suiting
word to action and presenting to the public a life of consistency is
making itself felt more than at any of the previous stages through
which the course of social reform has run. Your Madras Hindu
Social Reform Association is a sign of the times and may fairly be
taken as an index of the wholesome change which is taking place
in the minds of many of our educated countrymen. No one, |
notice, can become a member of the Association unless ho is pre-
pared to pledge himself to carry out certain reforms ; and by bring-
ing about widow-marriages, endeavouring to create public opinion
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against what are called nautch parties, and, in other ways, you have
shown that you are in earnest and determined to fight the battle of
reform with courage, consistency, and calmness.

I know that there are not wanting critics who are ready to
detect flaws in your programme and say a number of things against
your methods of work. Itis an old story oft-repeated that you are
too hasty and rash, and are by your agitations and activities, your
lectures and tracts and newspaper criticisms, doing more harm
than good to the cause of social reform, and by creating a preju-
dice against it, you are retarding it while you think you are en-
devouring to promoteit. There is nothing new in this sort of
hostile criticism, it is the kind of criticism to which reform of all
kind, not merely social, has been treated in all ages and in all
countries. Whether the measures of social reform which you have
proposed and the methods of work which you have adopted are
hasty and rash and calculated to injure the cause of social progre s
among the Hindus, is a subject with which | shall attempt to deal
in the course of this address a little later on. But there is one
criticism of which T may be allowed to take note just now, and itis
this, thatitisto ba seen whether the activity and enthusiasm,
which have animated the members of the Madras Hindu Socia
Reform Association so far, will endure for along time to come or
evaporate after a certain number of years. Sustained and united
action ani patient toil in the midst of difficulties, are, we are told,
not the virtues for which the Hindu is specially noted ; and it is
doubted whether an organization of the kind you have started will
be able to hold on and last for more than a few years to come. The
only answer which we can make to this criticismis that it is not
for us either to pry into or to answer for the future, for it depends
on avariety of circumstances, most, if not all, of which are beyond
human calculation. It is enough for us to answer for the present
and to work in the present, in the spirit of faith and hope ; remem-
bering that the future rarely fails when those who work for a good
cause are animated by that spirit.

But there are those amongst us who tell us that this problem
of Hindu social reform is of so highly complicated a character and
surrounded with such innumerable and insuperable difficulties that,
in attempting its solution, we have proposed to ourselves not only
a tremendous but a hopeless task. This hobgoblin argument perpe-
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tually reminds us that the Hindu society is not one society but
many societies, each having its own customs, traditions and
manners and each marked by its own peculiar stages of growth ;
and that an organization such as the Madras Hindu Socia Re-
form Association is attempting the impossible when, by drawing to-
gether a small number of Hindus of different castes, representing
different social customs, itis, through them, seeking the social
regeneration of the whole and unwieldy mass of Hindu society.
This, we are told, is not the first age or time in the history of that
society when men have tried the Herculean task of effecting a re-
form inits social customs and institutions ; there have been periods
in that ancient history when men greater than those who now pose
as social reformers, girded their loins to reform either the institu-
tion of marriage or the institution of caste ; andin spite of it all,
Hindu society has gone on in its old ways, and caste and infant
marriage and enforced widowhood have continued to rule our
social destinies. | remember a friend of mine, who was disposed
by avariety of circumstances to take a very pessimistic view of
the futureof Hindu society quoting to me the saying of the an-
cient Greeks, that it is impossible to constitute a State of more
than a few thousand citizens and tolling me that the very bulk of
our numbers, added to the variety of language, custom, and tradi-
tion, was our greatest difficulty. Next to this, we are often asked
by our pessimistic friends to take particular account of what is said
to be the peculiar habit of the Hindu mind—the habit of "innate
laziness " or " inborn apathy,” which make most of us indisposed
to get out of old and established grooves even when we feel con-
vinced that a change is either desirable or necessary. This pecu-
liar habit of mindis now observable in the fact that while there are
many educated men who feel the need of social reform—while near-
ly all would say that our social customs require to be changed—
there are very few who would think it their duty to put their
shoulders to the wheel and take their part in the furtherance of
the cause of social reform. "What is everybody's business is no-
body's business." "Each of us," to express itin the language of
an English writer, " is apt to think that the world could get on
well enough without his particular piece of service" We are
ready to say that social reformis necessary. Even more ready to
criticise a Ranade or a Bhandarkar for not doing this or doing that
as a social reformer ; but it never occurs to us that if wefeel that
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social reform is good, it is our duty also not to shirk our responsi-
bility but in proportion to our abilities make breach in the old
fashioned ideas of all castes. When, again, we are toldto take a
warning and give up our cause, because our pessimists draw our
pointed attention to what they call "the spirit of Hindurevivalism"
which in spite of educational and other reforming agencies that
have been in our midst working together, has come over the coun-
try and seems to be the animating force at the present, day. The
wave of Hindu orthodoxy is said to be passing over the whole face
of Hindu society and throwing back the cause of social progress by
years, if not centuriEs. These and such other signs of the time are
held forth not infrequently as making the situation of socia re-
form one of despair.

But, is there really any reason to be frightened away by these
difficulties and to despair ? Hindu society is, no doubt, a very
unwieldy structure, andis divided into numerous castes. But is
it on that account hopeless to expect it to assimilate gradually the
ideas of social reform ? Though it is divided into castes and sub-
sections of caste innumerable, with peculiarities of custom and
tradition distinguishing them from one another, yet it ought not to
be forgotten that all these castes and sub-sections rest on a common
foundation ; they have a sort of inter-dependence and exert mutual
influence on one another. The customs and institutions withwhich
the social reformer proposes to deal are common to the higher
classes of the Hindu society from whom the lower classes take their
standard, and if Hindus of different castes band themselves together
for the common object of social reform, it is because they have
discerned the fact that one of the difficulties of that reform in any
casteis the fear that, if it throws away an ancient custom or
gives up an ancient institution it may lose its prestige in the eyes
of the other castes that, together with it, constitute Hindu society.
The social reformer has to work, so to say, on the conscience of
that society in general ; he has to criticise the common founda-
tions on which the social customs and institutions that he seeks
to improve rest, and it is in that way that he can hope to
awaken the spirit of reform and progress. The part in the
shape of caste and its sub-sections, has grown out of the whole
in the shape of Hindu society ; and the part will not more out
of its allotted sphere in that society unless the general is aso
agitated and moved. HenCe the necessity and value of social



35793

reform organizations, composed On memories

rent castes ; they engage the interest and serve to make a breach
in the old-fashioned ideas of all castes. When, again, we are told to
take a warning and give up our cause, because even the life-long
and devoted efforts of men greater than those now working for
social reform ended iu failure, and that Hindu society, in spite of the
more earnest prophets of social reform in the past continues whatit
was and has been, the warning means nothing less than a total denial
to the Hindus of the power of assimilating new ideas. | am not
prepared to admit cither the truth or force of this total denial. It
is usual to speak of "the hoary and venerable age of the Hindu so-
ciety"; and amidst all its vicissitudes, are wo to suppose that it
has been able to survive and stand the shock of ages without the
power of assimilation, or rather, which is the same thing expressed
in different language, without the power of adjusting itself toits
environment ? "Theimmobility of the East," "the stolid conser-
vatism of the Hindu," are fine phrases that have passed into pro-
verbs ; they have, like all phrase3 that have become proverbs, a
grain of truth in them, but nob the whole truth and let us not be
enslaved by them. If we try to get inside the notions conveyed
by these phrases, we shall findthat Hindu society has not been so
stolidly impervious to new ideas and now influences as we often
suppose it to have been. To tell usthat great saints and sages
like Ramanuja, Chai tanya, Guru Nanak, Basawa, and Buddha,
failed with all their mighty influences to rid that society of some
of its evil customs, is to remind us that what has happened in the
past in the case of a people, will also happen whether now orin
future—that, in other words, history is apt to repeat itself. But,
as pointed out by Mr. John Morley, historical analogies are more
often imperfect and misleading than true. When we say that his-
tory repeats itself and predict that, because events took a certain
course in the case of a certain people in some by-gone period, they
are likely to take the same course now or hereafter, we forget that
each period has its own distinctive features, is dominated by its
own peculiar influences, which make the problem of that period its
own. Historical generalisations are not without their value.
They train the mind to read human nature, and teach us the stages
through which human development has passed. But we must, at
the same time, bear in mind the warning of a well known social
philosopher that "historical generalisations are apt to hurt the
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mind in somewhat the same way as glassss hurt the eye.  They
accustom us to look at thingsin a particular way, and make it
difficult for usto sse themin any other way." The socia re-
former of the present age has no reason to be disheartened by the
failures of the past or deterred by the despondent tones in which
the history of soma ancient movements speak, because he has to
deal with the problem of social reform amidst influences which, he
may fairly and without any exaggeration say, are peculiarly his
own.

Itis worth while drawing pointed attention to one or two at
least of those influences, for on them our hopes of the future as to
the social salvation of the Hindus rests and by them the social re-
former has every reason to feel inspired and encouraged. When
| spesk of these influences, | do not wish to confine your attention
to such things as our schools, oar Universities, and other educa-
tional institutions, of which it is usual to say that they are slowly
emancipating the intellect of the country and preparing the way
for reform and progress in all directions. They are undoubtedly
among the great mental levers of the age. But there are other,
though more silent yet none the less potent, influences which are
working together for our good in this aye. All of us here have
not, | dare say, forgotten the old controversy as to the relative
merits of social and political reform, which was raised some years
ago, in the form of the much agitated question—Should social re-
form precede political reform ?—and on which the late Mr. Justice
Telang discoursed at thebeginning of the year 1886 with much abi-
lity and eloquence. It is a controversy of whichwe do not hear much
now-a-days, probably because wo have come to perceive the sober
truth, attested by the experience of every civilized nation, that pro-
gress has no arbitrary laws and that there can be no rank of prece-
dence among the different lines or departments of reform.  There
are times when religion takes hold of the popular mind and con-
centrates it3 attention