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PREFACE
TO THE ANNOTATED EDITION.

SINCE this book was first published in thebeginning
of 1883, | have come into possession of much addi-
tional information bearing on many of the problems
dealt with. But | am glad to say that such later
teaching only reveals incompleteness in my original
conception of the esoteric doctrine,—no material
error so far. Indeed | have received from the great
Adept himself, from whom | obtained my instruction
in the first instance, the assurance that the book as it
now stands is a sound and trustworthy statement of
the scheme of Nature as understood by the initiates
of occult science, which may have to be a good deal
developed in the future, if the interest it excites is
keen enough to constitute an efficient demand for
further teaching of this kind on the part of the world
at large, but will never have to be remodelled or
apologized for. In view of this assurance it seems
best that | should now put forward my later con-
clusions and additional information in the form of
annotations on each branch of the subject, rather than
infuse them into the original text, which, under the
circumstances, | am reluctant in any way to alter.
A2
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| have therefore adopted that plan in the present
edition.

As .conveying an indirect acknowledgment of the
general harmony to be traced between these teachings
and the recognized philosophical tenets of certain
other great schools of Indian thought, I may here
refer to criticisms on this book, which were published
in the Indian magazine the Theosophist in June, 1883,
by "a Brahman Hindoo." The writer complains
that in interpreting the esoteric doctrine, |1 have
departed unnecessarily from accepted Sanscrit nomen-
clature; but his objection merely is that | have given
unfamiliar names in some cases to ideas already
embodied in Hindoo sacred writings, and that | have
done too much honour to the religious system
commonly known as Buddhism, by representing that
as more closely allied with the esoteric doctrine than
any other. " The popular wisdom of the majority of
Hindoos to this day,” says my Brahman critic, " is
more or less tinged with the esoteric doctrine taught
in Mr. Sinnett's book, misnamed ' Esoteric Bud-
dhism," while thereis not a single village or hamlet
in the whole of India in which people are not more
or less acquainted with the sublime tenets of the
Vedanta philosophy. . . . The effects of Kauma in
thenext birth, the enjoyment of its fruits, good or evil,
in a subjective or spiritual state of existence prior to the
re-incarnation of the spiritual monad in this or any
other world, the loitering of the unsatisfied souls
or human shells in the earth (Kama loca), the pra-
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layic and manvantaric periods .... are not only
intelligible, but are even familiar to a great many
Hindoos, under names different from those made use
of by the author of ' Esoteric Buddhism.'" So much
the better,—I take leave to rejoin,—from the point of
view of Western readers, to whom it must be a
matter of indifference whether the esoteric Hindoo
or Buddhist religion is nearest to absolutely true
spiritual science, which should certainly bear no name
that appears towed it to any one faith in the external
world more than to another. Al that we in Europe
can be anxious for, is to arrive at a clear under-
standing as to the essential principles of that science,
and if we find the principles defined in this book
claimed by the cultured representatives of more than
one great Oriental creed as equally the underlying
truths of their different systems, we shall be all the
better inclined to believe the present exposition of
doctrine worth our attention.

In regard to the complaint itself, that the teachings
here reduced to an intelligible shape are incorrectly
described by the name this book bears, I cannot do
better than quote the note by which the editor of the
Theosophist replies to his Brahman contributor. This
note says :—" We print the above letter as it expresses
in courteous language, and in an able manner, the
views of a large number of our Hindoo brothers. At
the same time it must be stated that the name of
" Esoteric Buddhism' was given to Mr. Sinnett's
latest publication, not because the doctrine pro-
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pounded therein is meant to be specially identified
with any particular form of faith, but because Bud-
dhism means the doctrine of the Buddhas, the Wise
i.e. the Wisdom Religion." For my own part | need
only add that |1 fully accept and adopt that explana-
tion of the matter. It would indeed be a misconcep-
tion of the design which this book is intended to
subserve, to suppose it concerned with the recom-
mendation, to a dilettante modern taste, of Old World
fashions in religious thought. The external forms
and fancies of religion in one age may be a little
purer, in another a little more corrupt, but they
inevitably adapt themselves to their period, and it
would be extravagant to imagine them interchange-
able. The present statement is not put forward in
the hope of making Buddhists from among the
adherents of any other system, but with the view of
conveying to thoughtful readers, as well in the East
as in the West, a series of leading ideas relating to
the actual verities of Nature, and the real facts of
man's progress through evolution, which have been
communicated to the present writer by Eastern
philosophers, and thus fall most readily into an
Oriental mould. For the value of these teachings will
perhaps be most fully realized when we clearly per-
ceive that they are scientific in their character rether
than controversial.  Spiritual truths, if they aretruths,
may evidently be dealt with in a no less scientific
spirit than chemical reactions. And no religious
feeling, of whatever colour it may be, need be dis-
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turbed by the importation into the general stcck of
knowledge of new discoveries about the constitution
and nature of man on the plane of his higher acti-
vities.  True religion will eventually find away to as
similate much fresh knowledge, in the same way that
it always finally acquiesces in a general enlargement.of
Knowledge on the physical plane. This, inthefirstin-
stance, may sometimes disconcert notions associated
with religious belief,—as geological science atfirst em-
barrassed biblical chronology. Butintimemen came
to see that the essence of the biblical statement does
not reside in the literal sense of the cosmological
passages in the Old Testament, and religious con-
ceptions grew all the purer for the relief thus afforded.
In just the same way when positive scientific know-
ledge begins to embrace a comprehension of the laws
relating to the spiritual development of man,—some
misconceptions of Nature, long blended with religion,
may have to give way, but still it will be found that
the central ideas of true religion have been cleared
up and strengthened all the better for the process.
Especially as such processes continue, will the internal
dissensions of the religious world be inevitably sub-
dued. The warfare of sects can only be due to a
failure on the part of rival sectarians to grasp funda-
mental facts. Could a time come when the basic
ideas on which religion rests, should be comprehended
with the same certainty with which we comprehend
some primary physical laws, and disagreement about
them be recognized by all educated people as
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ridiculous, then there would not be room for very
acrimonious divergences of religious sentiment. Ex-
ternals of religious thought would still differ in
different climates and among different races—as
dress and dietaries differ,—but such differences would
not give rise to intellectual antagonism.

Basic facts of the nature indicated are developed,
it appears to me, in the exposition of spiritual science
we have now obtained from our Eastern friends. It
is quite unnecessary for religious thinkers to turn
aside from them under the impression that they are
arguments in favour of some Eastern, in preference to
the more general Western creed. If medical science
were to discover a new fact about man's body, were
to unveil some hitherto concealed principle on which
the growth of skin and flesh and bone is carried on,
that discovery would not be regarded as trenching at
all on the domain of religion. Would the domain of
religion be invaded, for example, by a discovery that
should go one step behind the action of the nerves,
and disclose a finer set of activities manipulating
these as they manipulate the muscles ? At all events,
even if such a discovery might begin to reconcile
science and religion, no man who allows any of his
higher faculties to enter into his religious thinking
would put aside a positive fact of Nature, plainly
shown to be such, as hostile to religion. Being a
fact, it would inevitably fit inwith all other facts, and
with religious truth among the number. So with
the great mass of information in reference to the
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spiritual evolution of man embodied in the present
statement. Our best plan evidently is to ask, before
we look into the report | bring forward, not
whether it will square in all respects with precon-
ceived views, but whether it really does introduce us
to a series of natural facts connected with the growth
and development of man's higher faculties. Ifit does
this, we may wisely examine the facts first in the
scientific spirit, and leave them to exercise whatever
effect on collateral belief may be reasonable and
legitimate later on.

Ramifying, as the explanation proceeds, into a
great many side paths, it will be seen that the central
statement now 'put forward constitutes a theory of
anthropology which completes and spiritualizes the
ordinary notions of physical evolution. The theory
which traces man's development by successive and
very gradual improvements of animal forms from
generation to generation, is a very barren and miser-
able theory regarded as an all-embracing account of
creation ; but properly understood it paves the way
for a comprehension of the higher concurrent process
which is all the while evolving the soul of man in the
spiritual realm of existence. The present view of
the matter reconciles the evolutionary method with
the deeply seated craving of every self-conscious
entity for perpetuity of individual life. The dis
jointed series of improvingforms on this earth have
no individuality, and the life of each in turn is a
separate transaction which findsin the next similar
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transaction, no compensation for suffering involved
no justice, no fruit of its efforts. It isjust possible
t6 argue on the assumption of a new independent
creation of a human soul every time a new human
form is produced by physiological growth, that in the
after spiritual states of such soul, justice may be
awarded ; but then this conception is itself at
variance with the fundamental idea of evolution,
which traces, or believes that it traces the origin of
each soul to the workings of highly developed matter
in each case. Nor is it less at variance with the
analogies of Nature ; but without going into that, il
is enough for the moment to perceive that the theory
of spiritual evolution, as set forth in the teaching of
esoteric science, is at any rate in harmony with these
analogies, while at the same time it satisfactorily meets
the requirements of justice, and of the instinctive
demand for continuity of individual life.

This theory recognizes the evolution of the soul
as a process that is quite continuous in itself, though
carried out partly through the instrumentality of a
great series of dissociated forms. Putting aside for
the moment the profound metaphysics of the theory
which trace the principle of life from the original
first cause of the cosmos, we find the soul as an
entity emerging from the animal kingdom, and passing
into the earliest human forms, without being at that
time ripe for the higher intellectual life with which
the present state of humanity renders us familiar.
But through successive incarnations in forms whose
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physical improvement, under the Darwinian law, is
constantly fitting them to be its habitation at each
return to objective life, it gradually gathers that
enormous range of experience which is summed up
in its higher development. In the intervals between
its physical incarnation, it prolongs and works out,
and finally exhausts or transmutes into so much
abstract development, the personal experiences of
each life. This is the clue to the true explanation of
that apparent difficulty which besets the cruder form
of the theory of re-incarnation which independent
speculation has sometimes thrown out. Each man
is unconscious of having led previous lives, therefore
he contends that subsequent lives can afford him no
compensation for this one. He overlooks the enor-
mous importance of the intervening spiritual con-
dition, in which he by no means forgets the personal
adventures and emotions he has just passed through,
and in the course of which he distils these into so
much cosmic progress. In the following pages the
elucidation of this profoundly interesting mystery is
attempted, and it will be seen that the view of
events now afforded us is not only a solution of the
problems of life and death, but of many very per-
plexing experiences on the border-land between
those.; conditions—or rather between physical and
spiritual life—which have engaged attention and
speculation so widely of recent years in most civilized
countries.
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T H E teachings embodied in the present volume let
in a flood of light on questions connected with
Buddhist doctrine which have deeply perplexed pre-
vious writers on that religion, and offer the world
for the first time a practical clue to the meaning
of almost all ancient religious symbolism. More
than this, the esoteric doctrine, when properly
understood, will be found to advance an over-
powering claim on the attention of earnest thinkers.
Its tenets are not presented to us as the invention of
any founder or prophet. Its testimony is based on
no written scriptures. Its views of Nature have been
evolved by the researches of an immense succession
of investigators, qualified for their task by the posses-
sion of spiritual faculties and perceptions of a higher
order than those belonging to ordinary humanity.
In the course of ages the block of knowledge thus
accumulated, concerning the origin of the world and
of man and the ultimate destinies of our race—
concerning also the nature of other worlds and
states of existence differing from those of our present
life—checked and examined at every point, verified
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in all directions, and constantly under examination
throughout, has come to be looked on by its custodians
as constituting theabsolute truth concerning spiritual
things, the actual state of the facts regarding vast
regions of vital activity lying beyond this earthly
existence.

European philosophy, whether concerned with
religion or pure metaphysics, has so long been used
to a sense of insecurity. in speculations outrunning
the limits of physical experiment, that absolute truth
about spiritual things is hardly recognized any longer
by prudent thinkers as a reasonable object of pursuit;
but different habits of thought have been acquired in
Asia. The secret doctrine which, to a considerable
extent, | am now enabled to expound, is regarded
not only by all its adherents, but by vast numbers
who have never expected to know more of it than
that such a doctrine exists, as a mine of entirely
trustworthy knowledge from which all religions and
philosophies have derived whatever they possess of
truth, and with which every religion must coincide if
it claims to be a mode of expression for truth.

Thisis abold claim indeed, but | venture to an-
nounce the following exposition as one of immense
importance to the world, because | believe that claim
can be substantiated.

| do not say that within the compass of this volume
the authenticity of the esoteric doctrine can be proved.
Such proof cannot be given by any process of
argument; only through the development in each
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inquirer for himself of the faculties required for the
direct observation of Nature along the lines indicated.
But his prima facie conclusion may be determined by
the extent to which the views of Nature about to be
unfolded, may recommend themselves to his mind,
and by the reasons which exist for trusting the
powers of observation of those by whom they are
communicated.

Will it be supposed that the very magnitude of
the claim now made on behalf of the esoteric doctrine,
lifts the present statement out of the region of inquiry
to which its title refers—inquiry as to the real inner
meaning of the definite and specific religion called
Buddhism ? The fact is, however, that esoteric Bud-
dhism, though by no means divorced from the asso-
ciations of exoteric Buddhism, must not be conceived
to constitute a mere imperium in imperio—a central
school of culture in the vortex of the Buddhist world.
In proportion as Buddhism retreats into the inner
penetralia of its faith, these are found to merge into
the inner penetralia of other faiths. The cosmic
conceptions, and the knowledge of Nature on which
Buddhism not merely rests, but which constitute
esoteric Buddhism, equally constitute esoteric Brah-
minism. And the esoteric doctrine is thus regarded
by those of all creeds who are " enlightened" (in the
Buddhist sense) as the absolute truth concerning
Nature, Man, the origin of the Universe, and the
destinies towards which its inhabitants are tending.
At the same time, exoteric Buddhism has remained
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in closer union with the esoteric doctrine than any
other popular religion. An exposition of the inner
knowledge, addressed to English readers in the present
day, will thus associate itself irresistibly with familiar
outlines of Buddhist teaching. It will certainly im-
part to these a living meaning they generally seem
to be without, but all the more on this account may
the esoteric doctrine be most conveniently studied in
its Buddhist aspect: one, moreover, which has been
so strongly impressed upon it since the time of Gau-
tama Buddha that though the essence of the doctrine
dates back to a far more remote antiquity, the
Buddhist colouring has now permeated its whole
substance. That which | am about to put before
the reader is esoteric Buddhism, and for European
students approaching it for the first time, any other
designation would be a misnomer.

The statement | have to make must be considered
in its entirety before the reader will be able to
comprehend why initiates in the esoteric doctrine
regard the concession involved in the present dis-
closures of the general outlines of this doctrine as
one of startling magnitude. One explanation of this
feeling, however, may be readily seen to spring from
the extreme sacredness that has always been attached
by their ancient guardians to the inner vital truths
of Nature. Hitherto this sacredness has always
prescribed their absolute concealment from the pro-
fane herd. And so far as that policy of concealment,
—the tradition of countless ages,—is now being given
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up, the new departure which the appearance of this
volume signalizes will be contemplated with surprise
and regret by a great many initiated disciples. The
surrehder to criticism which may sometimes perhaps
be clumsy and irreverent, of doctrines which have
hitherto been regarded by such persons as too
majestic in their import to be talked of at all except
under circumstances of befitting solemnity, will seem
to them a terrible profanation of the great mysteries.
From the European point of view it would be
unreasonable to expect that such a book as this can
be exempt from the usual rough-and-tumble treat-
ment of new ideas. And special convictions or
commonplace bigotry may sometim?s render such
treatment in the present case peculiarly inimical.
But all that, though a matter of course to European
exponents of the doctrine like myself, will seem very
grievous and disgusting to its earlier and more
regular representatives. They will appeal sadly to
the wisdom of the time-honoured rule which, in the
old symbolical way, forbade the initiates from casting
pearls before swine.

Happily, as | think, the rule has not been allowed
to operate any longer to the prejudice of those who,
while still far from being initiated, in the occult sense
of the term, will probably have become, by sheer
force of modern culture, qualified to appreciate the
concession.

Part of the information contained in the following
pages was first thrown out in a fragmentary form in
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the Thcosophist, a monthly magazine, published at
Madras, by the leaders of the Theosophical Society.
As amost all the articles referred to have been my
own writing, | have not hesitated to weld parts of
them, when this course has been convenient, into the
present volume. A certain advantage is gained by
thus showing how the separate pieces of the mosaic
as first presented to public notice, drop naturally
into their places in the (comparatively) finished
pavement.

The doctrine or system now disclosed in its broad
outlines has been so jealously guarded hitherto, that
no mere literary researches, though they might have
curry-combed all India, could have brought to light
any morsel of the information thus revealed. It is
given out to the world at last by the free grace of
those in whose keeping it has hitherto lain. Nothing
could ever have extorted from them its very first
letter. It is only after a perusal of the present ex-
planations that their position generally, as regards
their present disclosures or their previous reticence can
be criticized or even comprehended. The views of
Nature now put forward are altogether unfamiliar to
European thinkers; the policy of the graduates in
esoteric knowledge, which has grown out of their long
intimacy with these views must be considered in
connection with the peculiar bearings of the doctrine
itself.

As for the circumstances under which these revela-
tions were first foreshadowed in the Theosophist, and

a
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are now rounded off and expanded as my readers will
perceive, it is enough for the moment to say, that the
Thetfsophical Society, through my connection with
which the materials dealt with in this volume have
come into my hands, owes its establishment to cer-
tain persons who are among the custodians of esoteric
science. The information poured out at last for the
benefit of all who are ripe to receive it, has been des-
tined for communication to the world through the
Theosophical Society since the foundation of that
body, and later circumstances only have indicated my-
self as the agent through whom the communication
could be conveniently made.

Let me add, that |1 do not regard myself as the sole
exponent for the outer world, at this crisis, of esoteric
truth. These teachings are the outcome, as regards
philosophical knowledge,of therelationswith the outer
world which have been established by the custodians
of esoteric truth through me. And it is only regarding
the acts and intentions of those esoteric teachers who
have chosen to work through me, that | can have any
certain knowledge. But, in different ways, some other
writers seem to be engaged in expounding for the
benefit of the world—and, as | believe, in accordance
with a great plan, of which this volumeis a part—the
same truths, in different aspects, that | am commis-
sioned to unfold. Probably the great activity at pre-
sent of literary speculation dealingwith problemsthat
overstep the range of physical knowledge, may also
be in some way provoked by that policy, on the part
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of the great custodians of esoteric truth, of which my
own book is certainly one manifestation. Again, the
ardour now shown in" Psychical Research,” by the very
distinguished, highly gifted, and cultivated men, who
lead the society in London devoted to that object, is,
to my inner convictions—knowing as | do something
of the way the spiritual aspirations of the world arc
silently influenced by those whose work lies in that
department of Nature—the obvious fruit of efforts,
parallel to those with which I am more immediately
concerned.

It only remains for me to disclaim, on behalf of the
treatise which ensues, any pretension to high finish as
regards the language in which it is cast. Longer
familiarity with the vast and complicated scheme of
cosmogony disclosed, will no doubt suggest improve-
ments in the phraseology employed to expound it.
Two years ago, neither |, nor any other European
living, knew the alphabet of the science here for the
first time put into a scientific shape—or subject at all
events to an attempt in that direction—the science of
Spiritual Causes and their Effects, of Super-physical
Consciousness, of Cosmical Evolution. Though ideas
had begun to offer themselves to the world in more or
less embarrassing disguise of mystic symbology, no
attempt had ever been made by any esoteric teacher,
two years back, to put the doctrine forward in its
plain abstract purity. As my own instruction pro-
gressed on those lines, | have had to coin phrases and
suggest English words as equivalents for the ideas

a2
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which were presented to my mind. | am by no
means convinced that in all cases | have coined the
best 'possible phrases and hit on the most neatly ex-
pressive words. For example, at the threshold of the
subject we come upon the necessity of giving some
name to the various elements or attributes of which
the complete human creatureis made up. " Element”
would be an impossible word to use, on account of the
confusion that would arise from its use in other signifi-
cations; and the least objectionable on the whole
seemed to me " principle,” though to an ear trained
in the niceties of metaphysical expression this word
will have a very unsatisfactory sound in some of its
present applications. Quite possibly, therefore, in
process of time the Western nomenclature of the eso-
teric doctrine may be greatly developed in advance of
that | have provisionally constructed. The Oriental
nomenclature is far more elaborate, but metaphysical
Sanscrit seems to be painfully embarrassing to a
translator:—the fault, my Indian friends assure me, not
of Sanscrit, but of the language in which they are now
required to express the Sanscrit idea. Eventually
we may find that, with the help of a little borrowing
from familiar Greek quarries, English may prove
more receptive of the new doctrine—or rather, of the
primeval doctrine as newly disclosed—than has been
supposed possible in the East.
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ESOTERIC BUDDHISM.

CHAPTERI.
ESOTERIC TEACHERS.

T H E information contained in the following pagesis
no collection of inferences deduced from study. | am
bringing to my readers knowledge which | have
obtained by favour rather than by effort. It will not
be found the less valuable on that account; | venture,
on the contrary, to declare that it will be found of
incalculably greater value, easily as | have obtained
it, than any results in a similar direction which |
could possibly have procured by ordinary methods of
research, even had | possessed, in the highest degree,
that which | make no claim to possess at al|—Oriental
scholarship.

Every one who has been concerned with Indian
literature, and still more, any one who in India has
taken interest in talking with cultivated Natives on
philosophical subjects, will be aware of a general
conviction existing in the East that there are men
living who know a great deal more about philosophy
in the highest acceptation of the word—the science,
the true knowledge of spiritual things—than can be

B
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found recorded in any books. In Europe the notion
of secrecy as applied to science is so repulsive to the
prevailing instinct, that the first inclination of Euro-
pean thinkers is to deny the existence of that which
they so much dislike. But circumstances have fully
assured me during my residence in India that the
conviction just referred to is perfectly well founded,
and | have been privileged at last to receive avery
considerable mass of instruction in the hitherto secret
knowledge over which Oriental philosophers have
brooded silently till now; instruction which has
hitherto been only imparted to sympathetic students,
prepared themselves to migrate into the camp of
secrecy. Their teachers have been more than content
that all other inquirers should be left in doubt as to
whether there was anything of importance to learn
at their hands.

With quite as much antipathy at starting as any
one could have entertained to the old Oriental policy
in regard to knowledge, | came, nevertheless, to per-
ceive that the old Oriental knowledge itself was a
very real and important possession. It may be
excusable to regard the high grapes as sour so long as
they are quite out of reach, but it would be foolish to
persist in that opinion if a tall friend hands down a
bunch and one finds them sweet.

For reasons that will appear asthe present explana-
tions proceed, the very considerable block ot hitherto
secret teaching this volume contains, has been con-
veyed to me, not only without conditions of the usual
kind, but to the expressend that | might convey it in
my turn to the world at large.
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Without thelight of hitherto secret Oriental know-
ledge, it is impossible by any study of its published
literature—English or Sanscrit—for students of even
the most scholarly qualifications, to reach a compre-
hension of the inner doctrines and real meaning of
any Oriental religion. This assertion conveys no
reproach to the sympathetic, learned, and industrious
writers of great ability who have studied Oriental
religions generally, and Buddhism especially, in their
external aspects. Buddhism, above all, is a religion
which has enjoyed a dual existence from the very
beginning of its introduction to the world. The real
inner meaning of its doctrines has been kept back
from uninitiated students, while the outer teachings
have merely presented the multitude with a code of
moral lessons and a veiled, symbolical literature,
hinting at the existence of knowledge in the back-
ground.

This secret knowledge, in reality, long antedated
the passage through earth-life of Gautama Buddha.
Brahminical philosophy, in ages before Buddha,
embodied the identical doctrine which may now be
described as Esoteric Buddhism. Its outlines had
indeed been blurred; its scientific form partially
confused ; but the general body of knowledge was
already in possession of a select few before Buddha
came to deal with it. Buddha, however, undertook
the task of revising and refreshing the esoteric science
of the inner circle of initiates, as well as the morality
of the outer world. The circumstances under which
this work was done, have been wholly misunderstood,
nor would a straightforward explanation thereof be

B 2
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intelligible without explanations, which must first be
furnished by a survey of the esoteric science itself.
From Buddha's time till now the esoteric science
referred to has been jealously guarded as a precious
heritage belonging exclusively to regularly initiated
members of mysteriously organized associations.
These, so far as Buddhism is concerned, are the
Arahats, or more properly Arhats, referred to in
Buddhist literature. They are theinitiateswho tread
the " fourth path of holiness,” spoken of in esoteric
Buddhist writings. Mr. Rhys Davids, referring to a
multiplicity of original texts and Sanscrit authorities,
says :—" One might fill pages with the awe-struck
and ecstatic praise which is lavished in Buddhist
writings on this condition of mind, the fruit of the
fourth path, the state of an Arahat, of a man made
perfect according to the Buddhist faith." And then
making a series of running quotations from Sanscrit
authorities, he says :—" To him who has finished the
path and passed beyond sorrow, who has freed
himself on all sides, thrown away every fetter, there
there is no more fever or grief. . ... For such there
are no more births . .' . . they arein the enjoyment
of Nirvana. Their old karma is exhausted, no new
karma is being produced ; their hearts are free from
the longing after future life, and no new yearnings
springing up within them, they, the wise are extin-
guished like a lamp." These passages, and all like
them, convey to European readers, at all events,
an entirely false idea as to what sort of person an
Arhat really is, as to the life he leads while on earth,
and what he anticipates later on. But the elucida-
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tion of such points may be postponed for the moment.
Some further passages from exoteric treatises may
first be selected to show what an Arhat is generally
supposed to be.

Mr. Rhys Davids, speaking of Jhana and Samadhi
—the belief that it was possible by intense self-
absorption to attain supernatural facultiesand powers
—goes on to say:—" So far as | am aware, no in-
stance is recorded of any one, not either a member
of the order, or a Brahmin ascetic, acquiring these
powers. A Buddha always possessed them ;. whether
Arahats as such, could work the particular miracles
in question, and whether of mendicants, only Arahats
or only Asekhas could do so, is at present not clear."
Very little in the sources of information on the
subject that have hitherto been explored will be
found clean. But | am now merely endeavouring to
show that Buddhist literature teems with allusions to
the greatness and powers of the Arhats. For more
intimate knowledge concerning them, special cir-
cumstances must furnish us with the required ex-
planations.

Mr. Arthur Lillie, in "Buddha and Early Bud-
dhism," tells us:—" Six supernatural faculties were
expected of the ascetic before he could claim the
grade of Arhat. They are constantly alluded to in
the Sutras as the six supernatural faculties, usually
without further specification . = . Man has a body
composed of the four elements . . . in thistran-
sitory body his intelligence is enchained, the ascetic
finding himself thus confused, directs his mind to the
creation of the Manas. He represents to himself, in
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thought, another body created from this material
body—a body with a form, members, and organs.
This body, in relation to the material body, is like
the sword and the scabbard ; or a serpent issuing
from a basket in which it is confined. The ascetic
then, purified and perfected, begins to practise super-
natural faculties. He finds himself able to pass
through material obstacles, walls, ramparts, &c. ; he
is able to throw his phantasmal appearance into
many places at once, . ... he can leave this world
and even reach the heaven of Brahma himself. , . . .
He acquires the power of hearing the sounds of the
unseen world as distinctly as those of the phenomenal
world—more distinctly in point of fact. Also by the
power of Manas he is able to read the most secret
thoughts of others, and to tell their characters.” And
so on with illustrations. Mr. Lillie has not quite
accurately divined the nature of the truth lying
behind this popular version of the facts; but it is
hardly necessary to quote more to show that the
powers of the Arhats and their insight into spiritual
things are respected by the world of Buddhism most
profoundly, even though the Arhats themselves have
been singularly indisposed to favour the world with
autobiographies or scientific accounts of " the six
supernatural powers."

A few sentences from Mr. Hoey's recent transla-
tion of Dr. Oldenberg's " Buddha: his Life, his
Doctrine, his Order," may fall conveniently into this
place, and then we may pass on. We read :—
" Buddhist proverbial philosophy attributes in innu-
merable passages the possession of Nirvana to the
saint who still treads the earth: ' The disciple who
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has put off lust and desire, rich in wisdom, has here
on earth attained deliverance from death, the rest,
the Nirvana, the eternal state. He who has escaped
from the trackless hard mazes of the Sansara, who
has crossed over and reached the shore, self-absorbed,
without stumbling and without doubt, who has
delivered himself from the earthly and attained
Nirvana, him | call a true Brahmin,' If the saint
will even now put an end to his state of being he can
do so, but the majority stand fast until Nature has
reached her goal ; of such may those words be said
which are put in the mouth of the most prominent
of Buddha's disciples, '1 long not for death; | long
not for life; | wait till mine hour come, like a servant
who awaiteth his reward." "

A multiplication of such quotations would merely
involve the repetition in various forms of exoteric
conceptions concerning the Arhats. Like every fact
or thought in Buddhism, the Arhat has two aspects,
that in which he is presented to the world at large,
and that in which he lives, moves, and has his being.
In the popular estimation he is a saint waiting for
a spiritual reward of the kind the populace can under-
stand—a wonder-worker meanwhile by favour of
supernatural agencies. Inreality he is the long-tried
and proved-worthy custodian of the deepest and
innermost philosophy of the one fundamental religion
which Buddha refreshed and restored, and a student
of natural science standing in the very foremost front
of human knowledge, in regard not merely to the
mysteries of spirit, but to the material constitution of
the world as well.

Arhat is a Buddhist designation. That which is
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more familiar in India, where theattributes of Arhat-
ship are not necessarily associated with professions
of Buddhism, is Mahatma. With stories about the
Mahatmas, Indiais saturated. The older Mahatmas
are generally spoken of as Rishis; but the terms are
interchangeable, and | have heard the title Rishi
applied to men now living. All the attributes of the
Arhats mentioned in Buddhist writings are described,
with no less reverence in Indian literature, as those
of the Mahatmas, and this volume might be readily
filled with translations of vernacular books, giving
accounts of miraculous achievements by such of them
as are known to history and tradition by name.

In reality, the Arhats and the Mahatmas are the
same men. At that level of spiritual exaltation,
supreme knowledge of the esoteric doctrine blends all
original sectarian distinctions. By whatever name
such illuminali may be called, they are the adepts of
occult knowledge, sometimes spoken of in India now
as the Brothers, and the custodians of the spiritual
science which has been handed down to them by
their predecessors.

We may search both ancient and modern literature
in vain, however, for any systematic explanation of
their doctrine or science. A good deal of this is
dimly set forth in occult writing; but very little of
this is of the least use to readers who take up the
subject without previous knowledge acquired inde-
pendently of books. It is under favour of direct
instruction from one of their number that | am now
enabled to attempt an outline of the Mahatmas'
teaching, and it is in the sasmeway that | have picked
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up what I know concerning the organization to which
most of them, and the greatest, in the present day
belong.

All over the world there are occultists of various
degrees of eminence, and occult fraternities even,
which have a great deal in common with the leading
fraternity now established in Tibet. But all my in-
quiries into the subject have convinced me that the
Tibetan Brotherhood is incomparably the highest of
such associations, and regarded as such by all other
associations—worthy of being looked upon themselves
as really " enlightened" in the occult sense of the
term. There are, it is true, many isolated mystics in
India who are altogether self-taught and unconnected
with occult bodies. Many of these will explain that
they themselves attain to higher pinnacles of spiritual
enlightenment than the Brothers of Tibet, or any
other people on earth. But the examination of such
claimsin all cases | have encountered, would, I think,
lead any impartial outsider, however little qualified
himself by personal development to be a judge of
occult enlightenment, to the conclusion that they are
altogether unfounded. | know one native of India,
for example, a man of European education, holding a
high appointment under Government, of good station
in society, most elevated character, and enjoying un-
usual respect with such Europeans as are concerned
with him in officia life, who will only accord to the
Brothers of Tibet a second place in the world of
spiritual enlightenment.  The first place he regards
as occupied by one person, now in this world no
longer—his own occult master in life—whom he reso-
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lutely asserts to have been an incarnation of the
Supreme Being. His own (my friend's) inner senses
were so far awakened by this Master, that the visions
of his entranced state, into which he can still throw
himself at will, are to him the only spiritual region in
which he can feel interested. Convinced that the
Supreme Being was his personal instructor from the
beginning, and continues so still in the subjective
state, he is naturally inaccessible to suggestions that
his impressions may be distorted by reason of his own
misdirected psychological development Again, the
highly cultivated devotees, to be met with occasionally
in India, who build up a conception of Nature, the
universe, and God, entirely on a metaphysical basis,
and who have evolved their systems by sheer force of
transcendental thinking, will take some established
system of philosophy as its groundwork, and amplify
on this to an extent which only an Oriental meta-
physician could dream of. They win disciples who
put implicit faith in them, and found their little school
which flourishes for a time within its own limits ; but
speculative philosophy of such akind is rather occupa-
tion for the mind than knowledge. Such " Masters,"
by comparison with the organized adepts of the
highest brotherhood, are like rowing-boats compared
with ocean steamships—helpful conveyances on their
own native lake or river, but not craft to whose pro-
tection you can trust yourself on aworld-wide voyage
of exploration over the sea

Descending lower again in the scale, we find India
dotted all over with Y ogis and Fakirs, in all stages of
self-development, from that of dirty savages, but little
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elevated above the gipsy fortune-tellers of an English
racecourse, to men whose seclusion a stranger will
find it very difficult to penetrate, and whose abnormal
faculties and powers need only be seen or experienced
to shatter the incredulity of the most contented repre-
sentative of modern Western scepticism. Careless
inquirers are very apt to confound such persons with
the great adepts of whom they may vaguely hear.

Concerning the real adepts, meanwhile, | cannot
at present venture on any account of what the
Tibetan organization is like, as regards its highest
ruling authorities. Those Mahatmas themselves, of
whom some more or less adequate conception may,
perhaps, be formed by readers who will follow me
patiently to the end, are subordinate by several de-
grees to the chief of all. Let us deal rather with the
earlier conditions of occult training, which can more
easily be grasped.

The level of elevation which constitutes a man—
what the outer world calls a Mahatma or " Brother "
—is only attained after prolonged and weary proba-
tion, and anxious ordeals of really terrible severity.
One may find people who have spent twenty or thirty
years or more, in blameless and arduous devotion to
the life-task on which they have entered, and are
still in the earlier degrees of chelaship, still looking
up to the heights of adeptship as far above their
heads. And at whatever age a boy or man dedicates
himself to the occult career, he dedicates himself to
it, be it remembered, without any reservations and
for life. The task he undertakes is the development
in himself of a great many faculties and attributes
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which are so utterly dormant in ordinary mankind,
that their very existence is unsuspected—the possi-
bility of their development denied. And these facul-
ties and attributes must be developed by the chela
himself, with very little, if any, help, beyond guidance
and direction from hist master. " The adept,” says an
occult aphorism, " becomes : he is not made." One
may illustrate this point by reference to a very
commonplace physical exercise. Every man living,
having the ordinary use of his limbs, is qualified to
swim. But put those who, as the common phrase
goes, cannot swim, into deep water, and they will
struggle and be drowned. The mere way to move
the limbs is no mystery ; but unless the swimmer in
moving them has a full belief that such movement
will produce the required result, the required result is
not produced. In this case, we are dealing with me-
chanical forces merely, but the same principle runs up
into dealings with subtler forces. Very much further
than people generally imagine will mere " confidence "
carry the occult neophyte. How many European
readers, who would be quite incredulous if.told of
some results which occult chelas in the most incipient
stages of their training have to accomplish by sheer
force of confidence, hear constantly in church never-
theless, the familiar Biblical assurances of the power
which resides in faith, and let the words pass by like
the wind, leaving no impression.

The great end and purpose of adeptship is the
achievement of spiritual development, the nature of
which is only veiled and disguised by the common
phrases of exoteric language. That the adept seeks
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to unite his soul with God, that he may thereby pass
into Nirvana, is a statement that conveys no definite
meaning to the ordinary reader, and the more he exa-
mines it with the help of ordinary books and methods,
the less likely will he be to realize the nature of the
process contemplated, or of the condition desired. It
will be necessary to deal first with the esoteric con-
ception of Nature, and the origin and destinies of
Man, whichdiffer widely from theol ogical conceptions,
before an explanation of the aim which the adept
pursues can becomeintelligible. Meanwhile, however,
it is desirable, at the very outset, to disabuse the
reader of one misconception in regard to the objects
of adeptship that he may very likely have framed.
The development of those spiritual facilities, whose
culture has to do with the highest objects of the occult
life, givesrise, as it progresses, to a great deal of inci-
dental knowledge, having to do with physical laws of
Nature not yet generally understood. This know-
ledge, and the practical art of manipulating certain
obscure forces of Nature, which it brings in its train
invest an adept, and even an adept's pupils, at a com-
paratively early stage of their education, with very
extraordinary powers, the application of which to
matters of daily life will sometimes produce results
that seem altogether miraculous ; and, from the ordi-
nary point of view, the acquisition of apparently
miraculous power is such a stupendous achievement,
that people are sometimes apt to fancy that the adept's
object in seeking the knowledge he attains has been
to invest himself with these coveted powers. It would
be as reasonable to say of any great patriot of military
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history that hisobject in becoming a soldier had been
to wear a gay uniform and impress.the imagination
of the nursemaids.

The Oriental method of cultivating knowledge has
always differed diametrically from that pursued in the
West during the growth of modern science. Whilst
Europehasinvestigated Nature as publicly as possible,
every step being discussed with the utmost freedom,
and every fresh fact acquired, circulated at once for
the benefit of all, Asiatic science has been studied
secretly and its conquests jealously guarded. | need
not as yet attempt either criticism or defence of its
methods. But at all events these methods have been
relaxed to some extent in my own case, and, as already
stated, it is with the full consent of my teachers that
| now follow the bent of my own inclinations as a
European, and communicate what | have learned to
all who may bewilling to receive it. Later on it
will be seen how the departure from the ordinary
rules of occult study embodied in the concessions now
made, falls naturally into its placein the whole scheme
of occult philosophy. The approaches to that philo-
sophy have always been open, in one sense, to all.
Vaguely throughout the world in various ways has
been diffused the idea that some process of study
which men here and there did actually follow, might
lead to the acquisition of a higher kind of knowledge
than that taught to mankind at large in books or by
public religious preachers. The East, as pointed out,
has always been more than vaguely impressed with
this belief, but even in the West the whole block of
symbolical literature relating to astrology, alchemy,
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and mysticism generally has fermented in European
society, carrying to some few peculiarly receptiveand
qualified minds the conviction that behind all this
superficially meaningless nonsense great truths lay
concealed. For such persons eccentric study has
sometimes revealed hidden passages leading to the
grandest imaginable realms of enlightenment. But
till now, in all such cases, in accordance with the law
of those schools, the neophyte no sooner forced his
way into the region of mystery than he was bound
over to the most inviolable secrecy as to everything
connected with his entrance and further progress there.
In Asia in the same way, the " chela,” or pupil of
occultism, no sooner became a chela than he ceased
to be a witness on behalf of the reality of occult
knowledge. | have been astonished to find, since my
own connection with the subject, how numerous such
chelas are. But it is impossibletoimagineany human
act more improbable than the unauthorized revelation
by any such chela, to persons in the outer world, that
he is one, and so the great esoteric school of philo-
sophy successfully guards its seclusion.

In a former book, "The Occult World," | have
given a full and straightforward narrative of the
circumstances under which | came in contact with
the gifted and deeply instructed men from whom |
have since obtained the teaching this volume con-
tains. | need not repeat the story. | now come
forward prepared to deal with the subject in a new
way. The existence of occult adepts, and the im-
portance of their acquirements, may be established
along two different lines of argument: firstly, by
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means of external evidence,—the testimony of quali-
fied witnesses, the manifestation by or through
persons connected with adepts, of abnormal faculties
affording more than a presumption of abnormally en-
larged knowledge ; secondly, by the presentation of
such a considerable portion of this knowledge as
may convey intrinsic assurances of its own value.
My first book proceeded by the former method; |
now approach the more formidable task of working
on the latter.

ANNOTATIONS.

The further we advance in occult study, the more
exalted in many ways become our conceptions of the
Mahatmas. The complete comprehension of the
manner in which these persons become differentiated
from human kind at large, is not to be achieved by
the help of mereintellectual effort. There are aspects
of the adept nature which have to do with the ex-
traordinary development of the higher principles in
man, which cannot be realized by the application of
the lower. But while crude conceptions in the be-
ginning thus fall very short of reaching the real level
of the facts, a curious complication of the problem
arises in this way. Our first idea of an adept who
has achieved the power of penetrating the tremendous
secrets of spiritual nature, is modelled on our con-
ception of a very highly gifted man of science on our
own plane. We are apt to think of him as once an
adept always an adept,—as a very exalted human
being, who must necessarily bring into play in all
the relations of his life the attributes that attach to
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him as a Mahatma. In this way, while—as above
pointed out—we shall certainly fail, do all we can,
to do justice in our thoughts to his attributes as a
Mahatma, we may very easily run to the opposite
extreme in our thinking about him in his ordinary
human aspect, and thus land ourselves in many
perplexities, as we acquire a partial familiarity with
the characteristics of the occult world. It is just
because the highest attributes of adeptship have to
do with principles in human nature which quite
transcend the limits of physical existence, that the
adept or Mahatma can only be such in the highest
acceptation of the word, when he is, as the phrase
goes, " out of the body,"” or at all events thrown by
special efforts of his will into an abnormal condition.
When he is not called upon to make such efforts or to
pass entirely beyond the limitations of this fleshly
prison, he is much more like an ordinary man than
experience of him in some of his aspects would |ead
his disciples to believe.

A correct appreciation of this state of things ex-
plains the apparent contradiction involved in the
position of the occult pupil towards his masters, as
compared with some of the declarations that the
master himself will frequently put forward. For
example, the Mahatmas are persistent in asserting
that they are not infallible, that they are men, like the
rest of us, perhaps with a somewhat more enlarged
comprehension of nature than the generality of man-
kind, but still liable to err both in the direction of
practical business with which they may be concerned,
and in their estimate of the characters of other men, or

C
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the capacity of candidates for occult development.
But how are we to reconcile statements of this nature
with the fundamental principle at the bottom of all
occult research which enjoins the neophyte to put his
trust in the teaching and guidance of his master
absolutely and without reserve ? The solution of the
difficulty is found in the state of things above referred
to. While the adept may be a man quite surprisingly
liable to err sometimes in the manipulation of worldly
business, just as with ourselves some of the greatest
men of genius are liable to make mistakes in their
daily life that matter-of-fact people would never
commit, on the other hand, directly a Mahatma comes
to deal with the higher mysteries of spiritual science,
he does so by virtue of the exercise of his Mahatma-
attributes, and in dealing with these can hardly be
recognized as liable to err.

This consideration enables us to feel that the trust-
worthiness of the teachings derived from such a
source as those which have inspired the present
volume, is altogether above the reach of small in-
cidents which in the progress of our experience may
seem to claim a revision of that enthusiastic con-
fidence in the supreme wisdom of the adepts which
the first approaches to occult study will generally
evoke.

Not that such enthusiasm or reverence will really
be diminished on the part of any occult chela as his
comprehension of the world he is entering expands,
The man who in one of his aspects is a Mahatma
may rather be brought within the limits of affec-
tionate human regard, than deprived of his claims to
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reverence, by the consideration that in his ordinary
life heis not so utterly lifted above the commonplace
run of human feeling as some of his Nirvanic ex-
periences might lead us to believe that he would be.
If we keep constantly in mind that an adept is
only truly an adept when exercising adept functions,
but that when exercising these he may soar into
spiritual rapport with that which is, in regard at all
events to the limitations of our solar system, all
that we practically mean by omniscence, we shall
then be guarded from many of the mistakes that the
embarrassments of the subject might create.
Intricacies concerning the nature of the adept may
be noticed here, which will hardly be quite intelligible
without reference to some later chapters of this
book, but which have so important a bearing on all
attempts to understand what adeptship is really
like that it may be convenient to deal with them at
once. The dual nature of the Mahatmais so complete
that some of his influence or wisdom on the higher
planes of nature may actually be drawn upon by
those in peculiar psychic relations with him, without
the Mahatma-man being at the moment even con-
scious that such an appeal has been made to him.
In this way it becomes open to us to speculate on
the possibility that the relation between the spiritual
Mahatma and the Mahatma-man may sometimes be
rather in the nature of what is sometimes spoken of
in esoteric writing as an overshadowing than as an
incarnation in the complete sense of the word.

Furthermore as another independent complication
of the matter we reach this fact, that each Mahatmais
C 2
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not merely a human ego in avery exalted state, but
belongs, so to spesk, to some specific department in
the great economy of nature. Every adept must
belong to one or other of seven great types of adept-
ship, but although we may almost certainly infer that
correspondences might be traced between these
various types and the seven principles of man, |
should shrink myself from attempting a complete
elucidation of this hypothesis. It will be enough to
apply the idea to what we know vaguely of the occult
organization in its higher regions. For some time
past it has been affirmed in esoteric writing that
there are five great Chohans or superior Mahatmas
presiding over the whole body of the adept fraternity.
When the foregoing chapter of this book was written,
| was under the impression that one supreme chief
on a different level again exercised authority over
these five Chohans, but it now appears to me that
this personage may rather be regarded as a sixth
Chohan, himself the head of the sixth type of Mahat-
mas, and this conjecture leads at once to the further
inference that there must be a seventh Chohan to com-
plete the correspondences which we thus discern.
But just as the seventh principle in nature or in man
Is a conception of the most intangible order eluding
the grasp of any intellectual thinking, and only
describable in shadowy phrases of metaphysical non-
significance, so we may be quite sure that the seventh
Chohan is very unapproachable by untrained imagina-
tions. But even he no doubt plays a part in what
may be called the higher economy of spiritual nature,
and that there is such a personage visible occasionally
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to some of the other Mahatmas | take to be the case
But speculation concerning him is valuable chiefly
as helping to give consistency to the idea above
thrown out, according to which the Mahatmas may be
comprehended in their true aspect as necessay
phenomena of nature without whom the evolution of
humanity could hardly be imagined as advancing,
not as merely exceptional men who have attained
great spiritual exaltation.
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CHAPTERII.
THE CONSTITUTION OF MAN.

A SURVEY of Cosmogony, as comprehended by occult
science, must precede any attempt to explain the
means by which a knowledge of that cosmogony
itself has been acquired. The methods of esoteric
research have grown out of natural facts, with
which exoteric scienceis wholly unacquainted. These
natural facts are concerned with the premature
development in occult adepts of faculties, which
mankind at large has not yet evolved ; and these
faculties, in turn, enable their possessors to explore
the mysteries of Nature, and verify the esoteric
doctrines, setting forth its grand design. The
practical student of occultism may develop the
faculties first and apply them to the observation
of Nature afterwards, but the exhibition of the
theory of Nature for Western readers merely seeking
its intellectual comprehension, must precede con-
sideration of the inner senses, which occult research
employs. On the other hand, a survey of cosmogony,
as comprehended by occult science, could only be
scientifically arranged at the expense of intelligibility
for European readers. To begin at the beginning,
we should endeavour to realize the state of the
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universe before evolution sets in. This subject is by
no means shirked by esoteric students, and later on,
in the course of this sketch, some hints will be given
concerning the views occultism entertains of the
earlier processes through which cosmic matter passes
on its way to evolution. But an orderly statement
of the earliest processes of Nature would embody
references to man's spiritual constitution, which
would not be understood without some preliminary
explanation.

Seven distinct principles are recognized by esoteric
science, as entering into the constitution of man.
The classification differs so widely from any with
which European readers will be familiar that I shall
naturally be asked for the grounds on which occultism
reaches so far-fetched a conclusion. But | must, on
account of inherent peculiarities in the subject, which
will be comprehended later on, beg for this Oriental
knowledge | am bringing home, a hearing (in the
first instance at all events) of the Oriental kind.
The Oriental and the European systems of conveying
knowledge are as unlike as any two methods can be.
The West pricks and piques the learner's controversial
instinct at every step. He is encouraged to dispute
and resist conviction. He is forbidden to take any
scientific statement on authority. Pari passu, as he
acquires knowledge, he must learn how that know-
ledge has been acquired, and he is made to feel that
no fact is worth knowing, unless he knows, with it,
the way to prove it a fact. The East manages its
pupils on a wholly different plan. It no more dis-
regards the necessity of proving its teaching than the
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West, but it provides proof of a wholly different sort.
It enables the student to search Nature for himself,
and verify its teachings, in those regions which
Western philosophy can only invade by speculation
and argument. It never takes the trouble to argue
about anything. It sayss—" So and so is fact; here
isthe key of knowledge; now go and see for yourself.'
In this way it comes to pass that teaching per se is
never anything else but teaching on authority.
Teaching and proof do not go hand in hand ; they
follow one another in due order. A further con-
sequence of this method is that Eastern philosophy
employs the method which we in the West have
discarded for good reasons as incompatible with our
own line of intellectual development—the system of
reasoning from generals to particulars. The purposes
which European science usually has in view would
certainly not be answered by that plan, but I think
that any one who goes far in the present inquiry will
feel that the system of reasoning up from the details
of knowledge to general inferences is inapplicable to
the work in hand. One cannot understand details in
this department of knowledge till we get a general
understanding of the whole scheme of things. Even
to convey this general comprehension by mere
language, is a large and by no means an easy task.
To pause at every moment of the exposition in order
to collect what separate evidence may be available
for the proof of each separate statement, would be
practically impossible. Such a method would break
down the patience of the reader, and prevent him
from deriving, as he may from a more condensed
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treatise, that definite conception as to what the
esoteric doctrine means to teach, which it is my
business to evoke.

This reflection may suggest, in passing, a new view,
having an intimate connection with our present
subject, of the Platonic and Aristotelian systems of
reasoning. Plato's system, roughly described as
reasoning from universals to particulars, is condemned
by modern habits in favour of the later and exactly
inverse system. But Plato was in fetters in attempt-
ing to defend his system. There is every reason to
believe that his familiarity with esoteric science
prompted his method, and that the usual restrictions
under which he laboured as an initiated occultist,
forbade him from saying as much as would really
justify it. No one can study even as much occult
science as this volume contains, and then turn to
Plato or even to any intelligent epitome of Plato's
system of thought, without finding correspondences
cropping out at every turn.

The higher principles of the series which go to con-
stitute Man are not fully developed in the mankind
with which we are as yet familiar, but a complete or
perfect man would be resolvable into the following
elements. To facilitate the application of these ex-
planations to ordinary exoteric Buddhist writings the
Sanscrit names of these principles are given as well
as suitable terms in English.*

' The nomenclature here adopted differs slightly from that hit
upon when some of the present teachings were first given out
in afragmentary form in the Theosophist. Later on it will be
s that the names now preferred embody a fuller conception
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. TheBody .= . . . . Rupa

2. Vitality . .~ . Prana, or Jiva
3. Adstral Body .~ . . . . Linga Sharira,
4. Animal Sou. . . . . . KamaRupa
5 HumanSou. . .~ = . Manas

6. Spiritual Soul. .~ . . . Buddhi.

7. Spirit . . . . Atrna

Directly conceptions, so transcendental as some of
those included in this analysis, are set forth in a
tabular statement, they seem to incur certain degrada-
tion, against which, in endeavouring to realize clearly
what is meant, we must be ever on our guard. Cer-
tainly it would be impossible for even the most
skilful professor of occult science to exhibit each of
these principles separate and distinct from the others,
as the physical elements of a compound body can be
separated by analysis and preserved independently of
each other. The elements of a physical body are all
on the same plane of materiality, but the elements of
man are on very different planes. The finest gases
of which the body may to some extent be chemically
composed, are still, on one scale at all events, on
nearly the lowest level of materiality. The second
principle which, by its union with gross matter,
changes it from what we generally call inorganic, or

of the whole system, and avoid some difficulties to which the
earlier names give rise.  If the earlier presentations of esoteric
science were thus imperfect, one can hardly be surprised a so
natural a consaguence of the difficulties under which its English
exponents laboured. But no substantia errors have to be con-
fessad or deplored.  The connotations of the present names are
more accurate than those of the phrases first sdected, but the
explanations originally given, asfar as they went, were quite in
harmony with those now devel oped.
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what might more properly be called inert, into living
matter, is at once a something different from the
finest example of matter in its lower state. Is"the
second principle, then, anything that we can truly
call matter at all ? The question lands us, thus, at
the very outset of this inquiry, in the middle of the
subtle metaphysical discussion as to whether force
and matter are different or identical. Enough for the
moment to state that occult science regards them as
identical, and that it contemplates no principle in
Nature as wholly immaterial. In this way, though
no conceptions of the universe, of man's destiny, or of
Nature generally, are more spiritual than those of
occult science, that science is wholly free from the
logical error of attributing material results to
immaterial causes. The esoteric doctrine is thus
really the missing link between materialism and
spirituality.

The clue to the mystery involved, lies of course in
the fact, directly cognizable by occult experts, that
matter exists in other states besides those which are
cognizable by the five senses.

The second principle of Man, Vitality, thus con-
sists of matter in its aspect as force, and its affinity
for the grosser state of matter is so great that it
cannot be separated from any given particle or mass
of this, except by instantaneous translation to some
other particle or mass. When a man's body dies, by
desertion of the higher principleswhich have rendered
it a living reality, the second, or life principle, no
longer a unity itself, is neverthelessinherent still in the
particles of the body as this decomposes, attaching
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itself to other organisms to which that very process
of decomposition gives rise. Bury the body in the
earth and its jiva will attach itself to the vegetation
which springs above, or the lower animal forms which
evolve from its substance. Burn the body, and
indestructible jiva flies back none the less instan-
taneously to the body of the planet itself from which
it was originally borrowed, entering into some new
combination as its affinities may determine.

The third principle, the Astral Body, or Linga
Sharira, is an ethereal duplicate of the physical body,
its original design. It guides jiva in its work on
the physical particles, and causes it to build up the
shape which these assume. Vitalized itself by the
higher principles, its unity is only preserved by the
union of the whole group. At deathitis disembodied
for a brief period, and, under some abnormal condi-
tions, may even be temporarily visible to the external
sight of still living persons. Under such conditions
it is taken of course for the ghost of the departed per-
son.  Spectral apparitions may sometimes be occa-
sioned in other ways, but the third principle, when
that results in a visible phenomenon, is a mere aggre-
gation of molecules in a peculiar state, having no life
or consciousness of any kind whatever. It is no more
a Being, than any cloud wreath in the sky which
happens to settle into the semblance of some animal
form. Broadly speaking, the linga sharira never
leaves the body except at death, nor migrates far
from the body even in that case. When seen at all,
and this can but rarely occur, it can only be seen
near where the physical body still lies. In some



THE CONSTITUTION OF MAN. 29

very peculiar cases of spiritualistic mediumship, it
may for a short time exude from the physical body
and be visible near it, but the medium in such cases
stands the while in considerable danger of his life.
Disturb unwillingly the conditions under which the
linga sharira was set free, and its return might be
impeded. The second principle would then soon
cease to animate the physical body as a unity, and
death would ensue.

During the last year or two, while hints and scraps
of occult science have been finding their way out
into the world, the expression, " Astral Body," has
been applied to a certain semblance of the human
form, fully inhabited by its higher principles, which
can migrate to any distance from the physical body
—projected consciously and with exact intention by
aliving adept, or unintentionally, by the accidental
application of certain mental forces to his loosened
principles, by any person at the moment of death.
For ordinary purposes there is no practical inconve-
nience in using the expression " Astral Body " for the
appearance so projected—indeed, any more strictly
accurate expression, as will be seen directly, would
be cumbersome, and we must go on using the phrase
in both meanings. No confusion need arise; but,
strictly speaking, the linga sharira, or third principle,
is the astral body, and that cannot be sent about as
the vehicle of the higher principles.

The three lower principles, it will be seen, are alto-
gether of the earth, perishable in their nature as a single
entity, though indestructible as regardstheir molecules,
and absolutely done with by man at his death.
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The fourth principle is the first of those which
belong to man's higher nature. The Sanscrit desig-
nation, kama rupa, is often translated " Body of
Desire," which seems rather a clumsy and inaccurate
form of words. A closer translation, having regard
to meanings rather than words, would, perhaps, be
"Vehicle of Will," but the name already adopted
above, Animal Soul, may be more accurately sug-
gestive still.

In the Theosophist for October, 1881, when the
first hints about the septenary constitution of man
were given out, the fifth principle was called the
animal soul, as contra-distinguished from the sixth
or " spiritual soul;" but though this nomenclature
sufficed to mark the required distinction, it degraded
the fifth principle, which is essentially the human
principle. Though humanity is animal in its nature
as compared with spirit, it is elevated above the
correctly defined animal creation in every other
aspect. By introducing a new name for the filth
principle, we are enabled to throw back the desig-
nation " animal soul" to its proper place. This
arrangement need not interfere, meanwhile, with an
appreciation of the way in which the fourth principle
is the seat of that will or desire to which the Sanscrit
name refers. And, withal, the kama rupa is the
animal soul, the highest developed principle of the
brute creation, susceptible of evolution into something
far higher by its union with the growing fifth principle
in man, but still the animal soul which man is by no
means yet without, the seat of all animal desires,
and a potent force in the human body as well, press-
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ing upwards, so to speak, as well as downwards, and
capable of influencing the fifth, for practical purposes,
as well as of being influenced by the fifth for its own
control and improvement.

The fifth principle, human soul, or Manas (as de-
scribed in Sanscrit in one of its aspects), is the seat of
reason and memory. It is a portion of this principle,
animated by the fourth, which is really projected
to distant places by an adept, when he makes an
appearance in what is commonly called his astral
body.

Now the fifth principle, or human soul, in the
majority of mankind is not even yet fully developed.
This fact about the imperfect development as yet of
the higher principles is very important. We cannot
get a correct conception of the present place of mar
in Nature if we make the mistake of regarding him
as a fully perfected being already. And that mis-
take would be fatal to any reasonable anticipations
concerning the future that awaits him—fatal also to
any appreciation of the appropriateness of the future
which the esoteric doctrine explains to us as actually
awaitinghim.

Since the fifth principle is not yet fully developed
it goes without saying that the sixth principle is stil
in embryo. Thisidea has been variously indicatec
in recent forecasts of the great doctrine. Sometime
it has been said, we do not truly possess any sixth
principle, we merely have germs of a sixth principle
It has also been said, the sixth principle isnot in us
it hovers over us; it is a something that the highes
aspirations of our nature must work up towards
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But it is also said:—All things, not man aone, but
every animal, plant, and mineral have their seven
principles, and the highest principle of all—the seventh
itself—vitalizes that continuous thread of life which
runs all through evolution, uniting into a definite
succession, the almost innumerable incarnations of
that one life which constitute a complete series.  We
must imbibe all these various conceptions and weld
them together, or extract their essence, to learn the
doctrine of the sixth principle. Following the order
of ideas which just now suggested the application
of the term animal soul to the fourth principle, and
human soul to the fifth, the sixth may be called the
spiritual soul of man, and the seventh, therefore, spirit
itself.

In another aspect of the idea the sixth principle
may be called the vehicle of the seventh, and the
fourth the vehicle of the fifth ; but yet another mode
of dealing with the problem teaches us to regard
each of the higher principles from the fourth upwards
as a vehicle of what, in Buddhist philosophy, is called
the One Life or Spirit. According to this view of
the matter the one life is that which perfects, by
inhabiting the various vehicles. In the animal the
one life is concentrated in the kama rupa. In man it
begins to penetrate the fifth principle as well. In
perfected man it penetrates the sixth, and when it
penetrates the seventh, man ceases to be man, and
attains a wholly superior condition of existence.

This latter view of the position is especialy
valuable as guarding against the notion that the four
higher principles are like a bundle of sticks tied
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together, but each having individualities of their own
if untied. Neither the animal soul alone, nor the
spiritual soul alone, has any individuality at all; but,
on the other hand, the fifth principle would be
incapable of separation from the others in such a
way, that its individuality would be .preserved while
both the deserted principles would be left uncon-
scious. It has been said that the finer principles
themselves even, are material and molecular in their
constitution, though composed of a higher order of
matter than the physical senses can take note of. So
they are separable, and the sixth principle itself can
be imagined as divorcing itself from its lower neigh-
bour. But in that state of separation, and at this
stage of mankind's development, it could simply re-
incarnate itself in such an emergency, and grow a
new fifth principle by contact with a human organism;
in such a case, the fifth principle would lean upon and
become one with the fourth, and be proportionately
degraded. And yet thisfifth principle, which cannot
stand alone, is the personality of the man ; and its
cream, in union with the sixth, his continuous in-
dividuality through successive lives.

The circumstances and attractions under the
influence of which the principles do divide up, and
the manner in which the consciousness of man is
dealt with then, will be discussed later on. Mean-
while, a better understanding of the whole position
than could ensue from a continued prosecution of the
inquiry on these lines now, will be obtained by
turning first to the processes of evolution by means
of which the principles of man have been developed.

D
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ANNOTATIONS.

Some objection has been raised to the method in
which the Esoteric Doctrine is presented to the
reader in this book, on the ground that it is material-
istic. | doubt if in any other way the ideas to be
dealt with could so well be brought within the grasp
of the mind, but it is easy, when they once are
grasped, to translate them into terms of idealism.
The higher principles will be the better susceptible
of treatment as so many different states of the Ego,
when the attributes of these states have been sepa
rately considered as principles undergoing evolution.
But it may be useful to dwell for awhile on the view
of the human constitution according to which the
consciousness of the entity migrates successively
through the stages of development, which the dif-
ferent principles represent.

In the highest evolution we need concern ourselves
with at present—that of the perfected Mahatma—it
Is sometimes asserted in occult teaching that the
consciousness of the Ego has acquired the power of
residing altogether in the sixth principle. But it
would be a gross view of the subject, and erroneous,
to suppose that the Mahatma has on that account
shaken off altogether, like a discarded sheath or
sheaths, the fourth and fifth principles, in which his
consciousness may have been seated during an earlier
stage of his evolution. The entity, which was the
fourth or fifth principle before, has come now to be
different in its attributes, and to be entirely divorced
from certain tendencies or dispositions, and is there-



THE CONSTITUTION OF MAN. 35

fore a sixth principle. The change can be spoken of
in more general terms as an emancipation of the
adept's nature from the enthralments of his lower
sdf, from desires of the ordinary earth-life—even
from the limitations of the affections; for the Ego,
which is entirely conscious in his sixth principle, has
realized the unity of the true Egos of all mankind on
the higher plane, and can no longer be drawn by
bonds of sympathy to any one more than to any other.
He has attained that love of humanity as a whole
which transcends the love of the Maya or illusion
which constitutes the separate human creature for the
limited being on the lower levels of evolution. He
has not lost his fourth and fifth principles—these
have themselves attained Mahatmaship ; just as the
animal soul of the lower kingdom, in reaching
humanity, has blossomed into the fifth state. That
consideration helps us to realize more accurately the
passage of ordinary human beings through the long
series of incarnations of the human plane. Once
fairly on that plane of existence the consciousness of
the primitive man gradually envelopes the attributes
of the fifth principle. But the Ego at first remains
a centre of thought activity working chiefly with
impulses and desires of the fourth stage of evolution.
Flashes of the higher human reason illumine it fit-
fully at first, but by degrees the more intellectual
man grows into the fuller possession of this. The
impulses of human reason assert themselves more and
more strongly. The invigorated mind becomes the
predominant force in the life. Consciousness is
transferred to the fifth principle, oscillating, however,
D2
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between the tendencies of the lower and higher
nature for a long while—that is to say, over vast
periods of evolution and many hundred lives—and
thus gradually purifying and exalting the Ego.
All this while the Ego is thus a unity in one aspect
of the matter, and its sixth principle but a poten-
tiality of ultimate development. As regards the
seventh principle, that is the true Unknowable, the
supreme controlling cause of all things, which is the
same for one man as for every man, the same for
humanity as for the animal kingdom, the same
for the physical as for the astral or devachanic
or nirvanic planes of existence. No one man has
got a seventh principle, in the higher conception
of the subject: we are all in the same unfathom-
able way overshadowed by the seventh principle of
the cosmos.

How does this view of the subject harmonize with
the statement in the foregoing chapter, that in a
certain sense the principles are separable, and that
the sixth even can be imagined as divorcing itself
from its next lower neighbour, and, by reincarnation,
as growing a new fifth principle by contact with a
human organism? There is no incompatibility in
the spirit of the two views. The seventh principleis
one and indivisible in all Nature, but there is a mys-
terious persistence through it of certain life impulses,
which thus constitute threads on which successive
existences may be strung. Such a life impulse does
not expire even in the extraordinary case supposed,
in which an Ego, projected upon it and developed
along it up to a certain point, falls away from it alto-
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gether and asacompletewhole. | am notin aposition
to dogmatize with precision as to what happens in
such a case, but the subsequent incarnations of the
spirit along that line of impulse are clearly of the
original sequence ; and thus, in the materialistic treat-
ment of the idea, it may be said, with as much approach
to accuracy as language will allow in either mode,
that the sixth principle of the fallen entity in such
a case separates itself from the original fifth, and re-
Incarnates on its own account.

But with these abnormal processes it is unneces-
sary to occupy ourselves to any great extent. The
normal evolution is the problem wehavefirst to solve;
and while the consideration of the seven principlos as
such is, to my own mind, the most instructive method
by which the problem can be dealt with, it is well to
remember always that the Ego is a unity progressing
through various spheres or states of being, undergoing
change and growth and purification all through the
course of its evolution,—that it is a consciousness
seated in this, or that, or the other, of the potential
attributes of a human entity.
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CHAPTERIII.
THE PLANETARY CHAIN.

ESOTERIC science, though the most spiritual system
imaginable, exhibits, as running throughout Nature,
the most exhaustive system of evolution that the
human mind can conceive. The Darwinian theory
of evolution is simply an independent discovery of a
portion—unhappily but a small portion—of the vast
natural truth. But occultists know how to explain
evolution without degrading the highest principles of
man. The esoteric doctrine finds itself under no
obligation to keep its science and religion in separate
water-tight compartments. Its theory of physics and
its theory of spirituality are not only reconcilable
with each other, they are intimately blended together
and interdependent. And the first great fact which
occult science presents to our notice in reference to
the origin of man on this globe, will be seen to help
the imagination over some serious embarrassments of
the familiar scientific idea of evolution. The evolu-
tion of man is not a process carried out on this planet
alone. Itis a result to which many worldsin dif-
ferent conditions of material and spiritual develop-
ment have contributed. If this statement were
merely put forward as a conjecture, it would surely
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recommend itself forcibly to rational minds. For
there is a manifest irrationality in the commonplace
notion that man's existence is divided into a material
beginning, lasting sixty or seventy years, and a spiri-
tual remainder lasting for ever. The irrationality
amounts to absurdity when it is alleged that the acts
of the sixty or seventy years—the blundering, helpless
acts of ignorant human life—are permitted by the
perfect justice of an all-wise Providence to define the
conditions of that later life of infinite duration. Nor
IS it less extravagant to imagine that, apart from the
question of justice, the life beyond the grave should
be exempt from the law of change, progress, and im-
provement, which every analogy of Nature points to
as probably running through all the varied existences
of the universe. But once abandon the idea of a
uniform, unvarying, unprogressive life beyond the
grave—once admit the conception of change and pro-
gress in that life—and we admit the idea of a variety
hardly compatible with any other hypothesis than that
of progress through successive worlds. As we have
said before, this is not a hypothesis at all for occult
science, but a fact, ascertained and verified beyond
the reach (for occultists) of doubt or contradiction.
The life and evolutionary processes of this planet
—in fact, all which constitutes it something more
than a dead lump of chaotic matter—are linked with
the life and evolutionary processes of several other
planets. But let it not be supposed that there is no
finality as regards the scheme of this planetary union
to which we belong. The human imagination once
set free is apt sometimes to bound too far. Once let
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this notion, that the earth is merely one link in a
mighty chain of worlds, be fully accepted as probable,
or true, and it may suggest the whole starry heavens
as the heritage of the human family. That idea
would involve a serious misconception. One globe
does not afford Nature scope for the processes by
which mankind has been evoked from chaos, but these
processes do not require more than a limited and
definite number of globes. Separated as these are, in
regard to the gross mechanical matter of which they
consist, they are closely and intimately bound together
by subtle currents and forces, whose existence reason
need not be much troubled to concede, since the
existence of some connection—of force or ethereal
media—uniting all visible celestial bodies, is proved
by the mere fact that they are visible. It is along
these subtle currents that the life elements pass from
world to world.

The fact, however, will at once be liable to distor-
tion, to suit preconceived habits of mind. Some
readers may imagine our meaning to be that after
death the surviving soul will be drawn into the cur-
rents of that world with which its affinities connect it.
The real process is more methodical. The system of
worlds is a circuit round which all individual spiritual
entities have alike to pass; and that passage con-
stitutes the Evolution of Man. For it must be
realized that the evolution of man is a process still
going on, and by no meansyet complete. Darwinian
writings have taught the modern world to regard the
ape as an ancestor, but the simple conceit of Western
speculation has rarely permitted European evolu-
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tionists to look in the other direction, and recognize
the probability, that to our remote descendants we
may be, as that unwelcome progenitor to us. Yet
the two facts just declared hinge together. The
higher evolution will be accomplished by our progress
through the successive worlds of the system; and in
higher forms we shall return to this earth again and
again. But the avenues of thought through which
we look forward to this prospect, are of almost incon-
ceivable length.

It will readily be supposed that the chain of worlds
to which this earth belongs are not all prepared for a
material existence exactly, or even approximately
resembling our own. There would be no meaning in
an organized chain of worlds which wereall alike, and
might as well all have been amalgamated into one.
Inreality the worlds with which we are connected
are very unlike each other, not merely in outward
conditions, but in that supreme characteristic, the
proportion in which spirit and matter are mingled in
their constitution. Our own world presents us with
conditions in which spirit and matter are on the whole
evenly balanced in equilibrium. Let it not be sup-
posed on that account that it is very highly elevated
in the scale of perfection. On the contrary, it
occupies a very low place in that scale. The worlds
that are higher in the scale are those in which spirit
largely predominates. There is another world at-
tached to the chain, rather than forming a part of it,
in which matter asserts itself even more decisively
than on earth, but this may be spoken of later.

That the superior worlds which man may come to
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inhabitin hisonward progress should gradual ly become
more and more spiritual in their constitution—life
there being more and more successfully divorced from
gross material needs—will seem reasonable enough
at the first glance. But thefirst glance in imagina-
tion at those which might conversely be called the
inferior, but may with less inaccuracy be spoken of
as the preceding worlds, would perhaps suggest that
they ought to be conversely less spiritual, more
material, than this earth. The fact is quite the other
way, and must be so, it will be seen on reflection, in
a chain of worlds which is an endless chain—i.e.
round and round which the evolutionary process
travels. If that process had merely one journey to
travel along a path which never returned into itself,
one could think of it, at any rate, as working from
almost absolute matter up to almost absolute spirit;
but Nature works always in complete curves, and
travels always in paths which return into themselves.
The earliest, as also the latest, developed worlds—for
the chain itself has grown by degrees—the furthest
back, as also the furthest forward, are the most
immaterial, the most ethereal of the whole series;
and that this is in all ways in accordance with the
fitness of things will appear from the reflection that
the furthest forward of the worlds is not a region of
finality, but the stepping-stone to the furthest back,
as the month of December leads us back again to
January. But it is not a climax of development
from which the individual monad falls, as by a
catastrophe, into the state from which he slowly
began to ascend millions of years previously. From
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that which, for reasons which will soon appear, must
be considered the highest world on the ascending arc
of the circle, to that which must be regarded as the
first on the descending arc, in one sense the lowest—
i.e. in the order of development—there is no descent
at all, but still ascent and progress. For the spiritual
monad or entity, which has worked its way all round
the cycle of evolution, at any one of the many stages
of development into which the various existences
around us may be grouped, begins its next cycle at
the next higher stage, and is thus still accomplishing
progress as it passes from world Z back again to
world A. Many times does it circle, in this way,
right round the system, but its passage round must
not be thought of merely as a circular revolution in
an orbit. In the scae of spiritual perfection it is
constantly ascending. Thus, if we compare the
system of worlds to a system of towers standing on a
plain—towers each of many stories and symbolizing
the scale of perfection—the spiritual monad performs
a spiral progress round and round the series, passing
through each tower, every time it comes round to it,
at a higher level than before.

It is for want of realizing thisidea that speculation,
concerned with physical evolution, is so constantly
finding itself stopped by dead walls. It is searching
for its missing links in a world where it can never find
them now, for they were but required for a temporary
purpose, and have passed away. Man, says the
Darwinian, was once an ape. Quite true; but the
ape known to the Darwinian will never become a
man—i.e. the form will not change from generation
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to generation till the tail disappears and the hands
turn into feet, and so on. Ordinary science avows
that, though changes of form can be detected in
progress within the limits of species, the changes
from species to species can only be inferred; and to
account for these, it is content to assume great
intervals of time and the extinction of the inter-
mediate forms. There has been no doubt an
extinction of the intermediate or earlier forms of all
species (in the larger acceptation of the word)—i.e.
of all kingdoms, mineral, vegetable, animal, man, &c.
—but ordinary science can merely guess that to have
been the fact without realizing the conditions which
rendered it inevitable, and which forbid the renewed
generation of the intermediate forms.

It is the spiral character of the progress accom-
plished by the life impulses that develop the various
kingdoms of Nature, which accounts for the gaps
now observed in the animated forms which people
the earth. The thread of a screw, which is a uniform
inclined plane in reality, looks like a succession of
steps when examined only along one line parallel to
its axis. The spiritual monads which are coming
round the system on the animal level, pass on to
other worlds when they have performed their turn of
animal incarnation here. By the time they come
again, they are ready for human incarnation, and
there is no necessity now for the upward develop-
ment of animal forms into human forms—these are
already waiting for their spiritual tenants. But, if
we go back far enough, we come to a period at which
there were no human forms ready developed on the
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earth. When spiritual monads, travelling on the
earliest or lowest human level, were thus beginning
to come round, their onward pressure in a world at
that time containing none but animal forms, provoked
the improvement of the highest of these into the
required form—the much-talked-of missing link.

In one way of looking at the matter, it may be
contended that this explanation is identical with the
inference of the Darwinian evolutionist in regard to
the development and extinction of missing links.
After all, it may be argued by a materialist, " we are
not concerned to express an opinion as to the origin
of the tendency in species to develop higher forms.
We say that they do develop these higher forms by
intermediate links, and that the intermediate links
die out; and you say just the same thing." But
there is a distinction between the two ideas for any
one who can follow subtle distinctions. The natural
process of evolution from the influence of local
circumstances and sexual selection, must not be
credited with producing intermediate forms, and this
is why it is inevitable that the intermediate, forms
should be of a temporary nature and should die out.
Otherwise, we should find the world stocked with
missing links of all kinds, animal life creeping by
plainly apparent degrees up to manhood, human
forms mingling in indistinguishable confusion with
those of animals. The impulse to the new evolution
of higher forms is really given, as we have shown, by
rushes of spiritual monads coming round the cycle in
a state fit for the inhabitation of new forms. These
superior life impulses burst the chrysalis of the older
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form on the planet they invade, and throw off an
efflorescence of something higher. The forms which
have gone on merely repeating themselves for
millenniums, start afresh into growth ; with relative
rapidity they rise through the intermediate into the
higher forms, and then, as these inturn are multiplied
with the vigour and rapidity of all new growths, they
supply tenements of flesh for the spiritual entities
coming round Qn that stage or plane of existence,
and for the intermediate forms there are no longer
any tenants offering. Inevitably they become ex-
tinct.

Thus is evolution accomplished, as regards its
essential impulse, by a spiral progress through the
worlds. In the course of explaining this idea we
have partly anticipated the declaration of another
fact of first-rate importance as an aid to correct views
of the world-system to which we belong. That is,
that the tide of life—the wave of existence, the
spiritual impulse, call it by what name we please—
passes on from planet to planet by rushes, or gushes,
not by an even continuous flow. For the momentary
purpose of illustrating the idea in hand, the process
may be compared to the filling of a scries of holes or
tubs sunk in the ground, such as may sometimes be
seen at the mouths of feeble springs, and connected
with each other by little surface channels. The
stream from the spring, as it flows, is gathered up
entirely in the beginning by the first hole, or tub A,
and it isonly when this is quite full that the con-
tinued in-pouring of water from the spring causes
that which it already contains to overflow into tub B.
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This in turn fills and overflows along the channel
which leads to tub C, and so on. Now, though, of
course, a clumsy analogy of this kind will not carry
us very far, it precisely illustrates the evolution of life
on a chain of worlds like that we are attached to,
and, indeed, the evolution of the worlds themselves.
For the process which goes on does not involve the
pre-existence of a chain of globes which Nature
proceeds to stock with life; but it is onein which the
evolution of each globe is the result of previous
evolutions, and the consequence of certain impulses
thrown off from its predecessor in the superabundance
of their development. Now, it is necessary to deal
with this characteristic of the process to be described,
but directly we begin to deal with it we have to go
back in imagination to a period in the development
of our system very far antecedent to that which is
specially our subject at present—the evolution of
man. And manifestly, as soon aswe begin talking
of the beginnings of worlds, we are dealing with
phenomenawhich can have had very little to do with
life, as we understand the matter, and, therefore, it
may be supposed, nothing to do with life impulses.
But let us go back by degrees. Behind the human
harvest of the life impulse, there lay the harvest of
mere animal forms, as every one realizes; behind
that, the harvest or growths of mere vegetable forms
—for some of these undoubtedly preceded the
appearance of the earliest animal life on the planet.
Then, before the vegetable organizations, there were
mineral organizations—for even a mineral is a
product of Nature, an evolution from something
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behind it, as every imaginable manifestation of Nature
must be, until in the vast series of manifestations, the
mind travels back to the unmanifested beginning of
all things. On pure metaphysics of that sort we are
not now engaged. It is enough to show that we
may as reasonably—and that we must if we would
talk about these matters at all—conceive a life
impulse giving birth to mineral forms, as of the same
sort of impulse concerned to raise a race of apes into
arace of rudimentary men. Indeed, occult science
travels back even further in its exhaustive analysis of
evolution than the period at which minerals began to
assume existence. In the process of developing
worlds from fiery nebulae, Nature begins with some-
thing earlier than minerals—with the elemental forces
that underlie the phenomena of Nature as visible
now and perceptible to the senses of man. But that
branch of the subject may be left alone for the
present. Let us take up the process at the period
when the first world of the series—globe A let us call
it—is merely a congeries of mineral forms. Now it
must be remembered that globe A has already been
described as very much more ethereal, more pre-
dominated by spirit, as distinguished from matter,
than the globe of which we at present are having
personal experience, so that alarge allowance must be
made for that state of things when we ask the reader
to think of it, at starting, as a mere congeries of
mineral forms. Mineral forms may be mineral in the
sense of not belonging to the higher forms of vege-
table organism, and may yet be very immaterial as
we think of matter, very ethereal, consisting of a very
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fine or subtle quality of matter, in which the other
pole or characteristic of Nature, spirit, largely pre-
dominates. The minerals we are trying to portray
are, as it were, the ghosts of minerals; by no means
the highly-finished and beautiful, hard crystals which
the mineralogical cabinets of this world supply. In
these lower spirals of evolution with which we are
now dealing, aswith the higher ones, there is progress
from world to world, and that is the great point at
which we have been aiming. There isprogress down-
wards, so to speak, in finish and materiality and con-
sistency ; and then, again, progress upward in spiri-
tuality as coupled with the finish which matter or
materiality rendered possible in the first instance. It
will be found that the process of evolution in its
higher stages as regards man is carried on in exactly
the same way. All through these studies, indeed, it
will be found that one process of Nature typifies
another, that the big is the repetition of the little on.
a larger scale.

It is manifest from what we have already said, and
in order that the progress of organisms on globe A
shall be accounted for, that the mineral kingdom will
no more develop the vegetable kingdom on globe A
until it receives an impulse from without, than the
Earth was able to develop Man from the ape till it
received an impulse from without. But it will be
inconvenient at present to go back to a consideration
of the impulses which operate on globe A in the
beginning of the system's construction.

We have already, in order to be able to advance
more comfortably from a far later period than that to

E
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which we have now receded, gone back so far that
further recession would change the whole character
of this explanation. We must stop somewhere, and
for the present it will be best to take the life impulses
behind globe A for granted. And having stopped
there we may now treat the enormous period inter-
vening between the mineral epoch on globe A and
the man epoch, in a very cursory way, and so get
back to the main problem before us. What has been
already said facilitates a cursory treatment of the
intervening evolution. The full development of the
mineral epoch on globe A prepares the way for the
vegetable development, and as soon as this begins,
the mineral lifeimpulse overflowsinto Globe B. Then
when the vegetable development on globe A is
complete and the animal development begins, the
vegetable life impulse overflows to globe B, and the
mineral impulse passes on to globe C. Then, finally,
comes the human life impulse on globe A.

Now, it is necessary at this point to guard against
one misconception that might arise. Asjust roughly
described, the process might convey the idea that
by the time the human impulse began on globe A,
the mineral impulse was then beginning on globe D,
and that beyond lay chaos. -This is very far from
being the case, for two reasons. Firstly, as already
stated, there are processes of evolution which precede
the mineral evolution, and thus a wave of evolution
indeed several waves of evolution, precede the mineral
wave in its progress round the spheres. But over
and above this, there is a fact to be stated which
has such an influence on the course of events, that,
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when it is realized, it will be seen that the life impulse
has passed several times completely round the whole
chain of worlds before the commencement of the
human impulse on globe A. This fact is as follows :
Each kingdom of evolution, vegetable, animal, and
so on, is divided into severa spiral layers. The
spiritual monads—the individual atoms of that
immense life impulse of which so much has been said
—do not fully complete their mineral existence on
globe A, then complete it on globe B, and so on.
They pass several times round the whole circle as
minerals, and then again .several times round as
vegetables, and several times as animals. We pur-
posely refrain for the present, from going into figures,
because it is more convenient to state the outline
of the scheme in general terms first, but figures in
reference to these processes of Nature have now been
given to the world by the occult adepts (for the first
time, we believe), and they shall be brought out
in the course of this explanation very shortly, but,
as we say, the outline is enough for any one to think
of at first.

And now we have rudimentary man beginning his
existence on globe A, in that world where all things
are as the ghosts of the corresponding things in this
world. He is beginning his long descent into matter.
And the life impulse of each " round " overflows, and
the races of man are established in different degrees
of perfection on all the planets, on each in turn. But
the rounds are more complicated in their design
than this explanation would show, if it stopped short
here. The process for each spiritual monad is not

E 2
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merely a passage from planet to planet. Within the
limits of each planet, each time it arrives there, it
has a complicated process of evolution to perform.
It is many times incarnated in successive races of
men before it passes onward, and it even has many
incarnations in each great race. It will be found,
when we get on further, that this fact throws a flood
of light upon the actual condition of mankind, as we
know it, accounting for those immense differences
of intellect and morality, and even of welfare in its
highest sense, which generally appear so painfully
mysterious.

That which has a definite beginning generally has
an end also. Aswe have shown that the evolutionary
process under description began when certain im-
pulses first commenced their operation, so it may be
inferred that they are tending towards a final con-
summation, towards a goal and a conclusion. That
is so, though the goal is still far off. Man, as we
know him on this earth, is but half-way through the
evolutionary process to which he owes his present
development. He will be a much greater, before
the destiny of our system is accomplished, than he is
now, as he is now greater than the missing link. And
that improvement will even be accomplished on this
earth, while, in the other worlds of the ascending
series, there are still loftier peaks of perfection to be
scaled. It is utterly beyond the range of faculties
untutored in the discernment of occult mysteries, to
imagine the kind of life which man will thus ulti-
mately lead before the zenith of the great cycle is
attained. But there is enough to be done in filling
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up the details of the outline now presented to the
reader, without attempting to forecast those which
have to do with existences towards which evolution.is
reaching across the enormous abysses of the future.

ANNOTATIONS.

An expression occurs in the foregoing chapter
which does not recommend itself to the some what
fuller conceptions | have been able to form of the
subject since this book was written. It is stated that
" the spiritual monads—the individual atoms of that
immense life impulse of which so much has been
said—do not fully complete their mineral existence on
globe A, then complete it on globe B, and so on. They
pass several times round the whole circle as minerals,
and then again several times round as vegetables, &c."
Now it is intelligible to me that | was permitted to
use this form of expression in the first instance
because the main purpose in view was to elucidate the
way in which the human entity was gradually evolved
from processes of Nature going on in the first instance
in lower kingdoms. But in truth at a later stage
of the inquiry it becomes manifest that the vast
process of which the evolution of humanity and all
which that leads up to is the crowning act, the
descent of spirit into matter, does not bring about a
differentiation of individualities until a much later
stage than is contemplated in the passage just quoted.
In the mineral worlds on which the higher forms of
plant and animal life have not yet been established,
there is no such thing, as yet, asan individual spiritual
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monad, unless indeed by virtue of some inconceivable
unity—inconceivable, but subject to treatment as a
theory none the less—in the life impulses which are
destined to give rise to the later chains of highly
organized existence. Just as in a preceding note
we assumed the unity of such a life impulse in
the case of a perverted human Ego falling away
as a whole from the current of evolution on
which it was launched, so we may assume the
same unity backwards to the earliest beginnings of
the planetary chain. But this can be no more than
a protective hypothesis, reserving us the right to
investigate some mysteries later on that we need not
go into at present. For a general appreciation of
the subject it is better to regard the first infusion, as
it were, of spirit into matter as provoking a homo-
geneous manifestation. The specific forms of the
mineral kingdom, the crystals and differentiated rocks
are but bubbles in the seething mass assuming
partially individualized forms for a time, and rushing
again into the general substance of the growing
cosmos, not yet true individualities. Nor even in the
vegetable kingdom does individuality set in. The
vegetable establishes organic matter in physical ma-
nifestation, and prepares the way for the higher
evolution of the animal kingdom. In this, for the
first time, but only in the higher regions of this, is
true individuality evoked. Therefore it is not till we
begin in imagination to contemplate the passage of
the great life impulse round the planetary chain on
the level of animal incarnation, that it would be
strictly justifiable to speak of the spiritual monads as
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travelling round the circle as a plurality, to which
the word " they " would properly apply.

It is evidently not with the intention of encouraging
any close study of evolution on the very grand scale
with which we are dealing here, that the adept
authors of the doctrine set forth in this volume, have
opened the subject of the planetary chain. As far
as humanity is concerned, the period during which
this earth will be occupied by our race is more than
long enough to absorb all our speculative energy.
The magnitude of the evolutionary process to be
accomplished during that period is more than enough
to tax to the utmost the capacities of an ordinary
imagination. But it is extremely advantageous for
students of the occult doctrine to realize the plurality
of worlds in our system once for all—their intimate
relations with, their interdependence on each other
—before concentrating attention on the evolution
of this single planet. For in many respects the
evolution of a single planet follows a routine, as it
will be found directly, that bears an analogical resem-
blance to the routine affecting the entire series of
planets to which it belongs. The older writings on
occult science, of the obscurely worded order, some-
times refer to successive states of one world, as if
successive worlds were meant, and vice versa. Con-
fusion thus arises in the reader's mind, and according
to the bent of his own inclination he clings to various
interpretations of the misty language. The obscurity
disappears when we realize that in the actual facts of
Nature we have to recognize both courses of change.
Each planet while inhabited by humanity, goes
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through metamorphoses of a highly important and
impressive character, the effect of which may in each
cae be almost regarded as equivalent to the recon-
stitution of the world. But none the less, if the whole
group of such changes is treated as a unity, does it
form one of a higher series of changes. The several
worlds of the chain are objective realities, and not
symbols of change in one single, variable world.
Further remarks on this head will fall into their place
more naturally at the close of a later chapter.
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CHAPTERIV.
THE WORLD PERIODS.

A STRIKING illustration, of the uniformities of
Nature is brought out by the first glance at the
occult doctrine in reference to the development
of man on the earth. The outline of the design
is the same as the outline of the more compre-
hensive design covering the whole chain of worlds.
The inner details of this world, as regards its units
of construction, are the same as the inner details of
the larger organism of which this world itself is a
unit. That is to say, the development of humanity
on this earth is accomplished by means of successive
waves of development which correspond to the succes-
sive worlds in the great planetary chain. The great
tide of human life, be it remembered—for that has
been already set forth—sweeps round the whole circle
of worlds in successive waves. These primary
growths of humanity may be conveniently spoken of
as rounds. We must not forget that the individual
units, constituting each round in turn, are identically
the same as regards their higher principles, that is,
that the individualities on the earth during round one
come back again after completing their travels round
the whole series of worlds and constitute round two,
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and so on. But the point to which special attention
should be drawn here is that the individual unit,
having arrived at any given planet of the series in
the course of any given round, does not merely touch
that planet and pass on to the next. Before passing
on, he has to live through a scries of races on that
planet. And this fact suggests the outline of the
fabric which will presently develop itself in the
reader's mind, and exhibit that similarity of design on
the part of the one world as compared with the whole
series, to which attention has already been drawn.
As the complete scheme of Nature that we belong to
is worked out by means of a series of rounds sweep-
ing through all the worlds, so the development of
humanity on each world is worked out by a series of
races developed within the limits of each world inturn.

It is time now to make the working of this law
clearer by coming to the actual figures which have to
do with the evolution of our doctrine. It would have
been premature to begin with them, but as soon as
the idea of a system of worlds in a chain, and of life
evolution on each through a series of rebirths, is
satisfactorily grasped, the further examination of the
laws at work will be greatly facilitated by precise
reference to the actual number of worlds and the
actual number of rounds and races required to
accomplish the whole purpose of the system. For
the whole duration of the system is as certainly
limited in time, be it remembered, as the life of a
single man.  Probably not limited to any definite
number of years set irrevocably from the commence-
ment, but that which has a beginning progresses



THE WORLD PERIODS. 59

onward towards an end. The life of a man, leaving
accidents quite out of the account, is a terminable
period, and the life of a world system leads up up
a final consummation. The vast periods of time,
concerned in the life of a world system, dazzle the
imagination as arule, but still they are measurable;
they are divisible into sub-periods of various kinds,
and these have a definite number.

By what prophetic instinct Shakespeare pitched
upon seven as the number which suited his fantastic
classification of the ages of man, is a question with
which we need not be much concerned ; but certain it
is that he could not have made a more felicitous
choice. In periods of sevens the evolution of the
races of man may be traced, and the actual number
of the objective worlds which constitute our system,
and of which the earth is one, is seven also. Re-
member, the occult scientists know this as a fact,
just as the physical scientists know for a fact that
the spectrum consists of seven colours, and the
musical scale of seven tones. There are seven
kingdoms of Nature, not three, as modern science
has imperfectly classified them. Man belongs to
a kingdom, distinctly separate from that of the
animals, including beings in a higher state of or-
ganization than that which manhood has familiarized
us with as yet; and below the mineral kingdom
there are three others, which science in the West
knows nothing about; but this branch of the subject
may be set aside for the present. It is mentioned
merely to show the regular operation of the septenary
law in Nature.
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Man—returning to the kingdom we are most
interested in—is evolved in a series of rounds (pro-
gressions round the scries of worlds), and seven of
these rounds have to be accomplished before the
destinies of our systems are worked out. The
round which is at present going on is the fourth.
There are considerations of the utmost possible
interest connected with precise knowledge on these
points, because each round is, as it were, specially
allotted to the predominance of one of the seven
principles in man, and in the regular order of their
upward gradation.

An individual unit, arriving on a planet for the
first time in the course of a round, has to work
through seven races on that planet before he passes
on the next, and each of those races occupies the
earth for a long time. Our old-fashioned specula-
tions about time and eternity, suggested by the misty
religious systems of the West, have brought on a
curious habit of mind in connection with problems
bearing on the actual duration of such periods. We
can talk glibly of eternity, and, going to the other end
of the scale, we are not shocked by a few thousand
years, but directly years are numbered with precision
in groups which lie in intervening regions of thought,
illogical Western theologians are apt to regard such
numbering as nonsense. Now, we at present living
on this earth—the great bulk of humanity, that is to
say, for there are exceptional cases to be considered
later—are now going through the fifth race of our
present fourth round. And yet the evolution of
that fifth race began about a million of years ago.
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Will the reader, in consideration of the fact that
the present cosmogony does not profess to work
with eternity, nerve himself to deal with estimates
that do concern themselves with millions of years,
and even count such millions by considerable num-
bers?

Each race of the seven which go to make up a
round—i.c. which are evolved on the earth in suc-
cession during its occupation by the great wave of
humanity passing round the planetary chain—is
itself subject to subdivision. Werethisnot the case,
the active existences of each human unit would be
indeed few and far between. Within the limits of
each race there are seven subdivisional races, and
again within the limits of each subdivision there are
seven branch races. Through all these races, roughly
speaking, each individual human unit must pass
during his stay on earth, each time he arrives there,
on a round of progress through the planetary system.
On reflection, this necessity should not appal the
mind so much as a hypothesis which would provide
for fewer incarnations. For, however many lives each
individual unit may pass through while on earth
during a round, be their numbers few or many, he
cannot pass on until the time comes for the round-
wave to sweep forward. Even by the calculation
already foreshadowed, it will be seen that the time
spent by each individual unit in physical life can
only be a small fraction of the whole time he has to
get through between his arrival on earth and his
departure for the next planet. The larger part of
the time—aswe reckon duration of time—isobviously.
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therefore, spent in those subjective conditions of
existence which belong to the "World of Effects,”
" spiritual earth attached to the physical earth, on
which our objective existence is passed.

The nature of existence on the spiritual earth
must be considered pari passu with the nature of that
passed on the physical earth, and dealt with in the
above enumeration of race incarnations. We must
never forget that between each physical existence
theindividual unit passes through a period of existence
in the corresponding spiritual world. And it is
because the conditions of that existence are defined
by the use that has been made of the opportunities
in the next, preceding physical existence, that the
spiritual earth is often spoken of in occult writing as
the world of effects. The earth itself is its corre-
sponding world of causes.

That which passes naturally into the world of
effects after an incarnation in the world of causes is
the individual unit or spiritual monad ; but the per-
sonality just dissolved passes there with it, to an
extent dependent on the qualifications of such per-
sonality—on the use, that is to say, which the person
in question has made of his opportunities in life.
The period to be spent in the world of effects—
enormously longer in each case than the life which
has paved the way for existence there—corresponds
to the " hereafter " or heaven of ordinary theology.
The narrow purview of ordinary religious conceptions
deals merely with one spiritual life and its con-
sequences in the life to come. Theology conceives
that the entity concerned had its beginning in this
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physical life, and that the ensuing spiritual life will
never stop. And this pair of existences, which is
shown by the elements of occult science, that we are
now unfolding, to constitute a part only of the entity's
experience during its connection with a branch race
which is one of seven belonging to a subdivisional
race, itself one of seven belonging to a main race,
itself one of seven belonging to the occupation of
earth by one of the seven round-waves of humanity
which have each to occupy it in turn before its func-
tions in Nature are concluded—this microscopic
molecule of the whole structure is what common
theology treats as more than the whole, for it is
supposed to cover eternity.

The reader must here be warned against one con-
clusion to which the above explanations—perfectly
accurate as far as they go, but not yet covering the
whole ground—might lead him. He will not get at
the exact number of lives an individual entity has
to lead on the earth in the course of its occupation
by one round, if he merely raises seven to its third
power. If one existence only were passed in each
branch race the total number would obviously be
343, but each life descends at least twice into
objectivity in the same branch—each monad, in other
words, incarnates twice in each branch race. Again,
there is a curious cyclic law which operates to aug-
ment the total number of incarnations beyond 686.
Each subdivisional race has a certain extra vitality
at its climax, which leads it to throw off an additional
offshoot race at that point in its progress, and again
another offshoot race is developed at the end of the
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subdivisional race by its dying momentum, so to
speak. Through these races the whole tide of human
life passes, and the result is that the actual normal
number of incarnations for each monad is not far
short of 800. Within relatively narrow limits it is
a variable number, but the bearings of that fact may
be considered later on.

The methodical law which carries each and every
individual human entity through the vast evolu-
tionary process thus sketched out, is in no way
incompatible with that liability to fall away into
abnormal destinies or ultimate annihilation which
menaces the personal entities of people who culti-
vate very ignoble affinities. The distribution of the
seven principles at death shows that clearly enough,
but viewed in the light of these further explana-
tions about evolution, the situation may be better
realized. The permanent entity is that which lives
through the whole series of lives, not only through
the races belonging to the present round-wave on
earth, but also through those of other round-waves
and other worlds. Broadly speaking, it may, in due
time, though at some inconceivably distant future,
as measured in years, recover a recollection of all
those lives, which will seem as days in the past to us.
But the astral dross, cast off at each passage into
the world of effects, has a more or less independent
existence of its own, quite separate from that of the
spiritual entity from which it has just been disunited.

The natural history of this astral remnant is a
problem of much interest and importance; but a
methodical continuation of the whole subject will
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require us in the first instance to endeavour to realize
the destiny of the higher and more durable spiritual
Ego, and before going into that inquiry there is a
good deal more to be said about the development of
the objective races.

Esoteric science, though interesting itself mainly
with matters generally regarded as appertaining to
religion, would not be the complete comprehensive
and trustworthy system that it is, if it failed to bring
all the facts of earth life into harmony with its
doctrines. It would have been little able to search
out and ascertain the manner in which the human
race has evolved through aeons of time and series of
planets, if it had not been in a position to ascertain
also, as the smaller inquiry is included in the greater,
the manner in which the wave of humanity with
which we are now concerned has been developed on
this earth. The faculties, in short, which enable
adepts to read the mysteries of other worlds, and of
other states of existence, are in no way unequal to
the task of travelling back along the life-current of
this globe. It follows that while the brief record of
a few thousand years isall that our so-called universal
history can deal with, the earth history, which forms
a department of esoteric knowledge, goes back to
the incidents of the fourth race, which preceded ours,
and to those of the third race, which preceded that.
It goes back still further indeed, but the second and
first races did not develop anything that could be
called civilization, and of them therefore there is less
to be said than of their successors. The third and
fourth did—strange as it may seem to some modern

F
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readers to contemplate the notion of civilization on
the earth several millions of years ago.

Where are its traces ? they will ask. How could
the civilization with which Europe has now endowed
mankind, pass away so completely that any future
inhabitants of the earth could ever be ignorant that
it once existed ? How then can we conceive the idea
that any similar civilization can have vanished, leaving
no records for us ?

The answer lies in the regular routine of planetary
life, which goes on pari passu with the life of its
inhabitants. The periods of the great root races are
divided from each other by great convulsions of
Nature, and by great geological changes. Europe
was not in existence as a continent at the time
the fourth race flourished. The continent on which
the fourth race lived was not in existence at the time
the third race flourished, and neither of the con-
tinents which were the great vortices of the civilizations
of those two racesarein existence now. Seven great
continental cataclysms occur during the occupation of
the earth by the human life-wave for one round-period.
Each race is cut off in this way at its appointed time,
some survivors remaining in parts of the world, not
the proper home of their race ; but these, invariably
in such cases, exhibiting a tendency to decay, and
relapsing into barbarism with more or less rapidity.

The proper home of the fourth race, which directly
preceded our own, was that continent of which some,
memory has been preserved even in exoteric literature
—the lost Atlantis. But the great island, the de-
struction of which is spoken of by Plato, was really
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but the last remnant of the continent. "In the
Eocene age," | am told, "even in its very first part,
the great cycle of the fourth race men, the Atlanteans,
had already reached its highest point, and the great
continent, the father of nearly all the present conti-
nents, showed thefirst symptoms of sinking—a process
that occupied it down to 11,446 years ago, when its
last island, that, translating its vernacular name, we
may call with propriety Poseidonis, went down with
a crash.

"Lemuria" (a former continent stretching south-
wards from India across what is now the Indian
Ocean, but connected with Atlantis, for Africa was
not then in existence) " should no more be confounded
withthe Atlantiscontinent than Europewith America.
Both sank and were drowned, with their high civili-
zations and 'gods;' yet between the two catastrophes
a period of about 700,000 years elapsed, Lemuria
flourishing and ending her career just about that
lapse of time before the early part of the Eocene age,
since its race was thethird. Behold the relics of that
once great nation in some of theflat-headed aborigines
of your Australia.”

It is a mistake on the part of a recent writer on
Atlantis to people India and Egypt with the colonies
of that continent, but of that more anon.

"Why should not your geologists,” asks my revered
Mahatma teacher, "bear in mind that under the
continents explored and fathomed by them, in the
bowels of which they have found the Eocene age,
and forced it to deliver them its secrets, there may be
hidden deep in the fathomless, or rather unfathomed

F 2
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ocean bheds, other and far older continents whose
strata have never been geologically explored; and
that they may some day upset entirely their present
theories ? Why not admit that our present continents
have, like Lemuria and Atlantis, been several times
already submerged, and had the time to reappear
again, and bear their new groups of mankind and
civilization; and that at the first great geological
upheaval at the next cataclysm, in the series of
periodical cataclysms that occur from the beginning
to the end of every round, our already autopsized
continents will go down, and the Lemurias and
Atlantises come up again ?

" Of course the fourth race had its periods of the
highest civilization." (The letter from which | am
now quoting was written in answer to a series of
questions | put.) " Greek, and Roman, and even
Egyptian civilizations are nothing compared to the
civilizations that began with the third race. Those
of the second race were not savages, but they could
not be called civilized.

" Greeks and Romans were small sub-races, and
Egyptians part and parcel of our own Caucasian
stock. Look at the latter, and at India. Having
reached the highest civilization, and, what is more,
learning, both went down; Egypt, as a distinct sub-
race, disappearing entirely (her Copts are but a hybrid
remnant) ; India, as one of the first and most
powerful offshoots of the mother race, and composed
of a number of sub-races, lasting to these times, and
struggling to take once more her place in history
some day. That history catches but a few stray, hazy
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glimpses of Egypt some 12,000 years back, when,
having already reached the apex of its cycle thousands
of years before, the latter had begun to go down.
"The Chaldees were at the apex of their occult
fame before what you term the Bronze Age. We
hold—but then what warrant can you give the world
that we are right ?—that far greater civilizations than
our own have risen and decayed. It is not enoughto
say, as some of your modern writers do, that an
extinct civilization existed before Rome and Athens
were founded. We affirm that a series of civilizations
existed before as well as after the glacial period, that
they existed upon various points of the globe, reached
the apex of glory, and died. Every trace and
memory had been lost of the Assyrian and Phoenician
civilizations, until discoveries began to be made afew
years ago. And now they open a new, though not
by far one of the earliest pages in the history of man-
kind. And yet how far back do those civilizations
go in comparison with the oldest, and even them
history is slow to accept. Archeology has suffi-
ciently demonstrated that the memory of man runs
back vastly further than history has been willing to
accept, and the sacred records of once mighty nations,
preserved by their heirs, are still more worthy of
trust. We speak of civilizations of the ante-glacial
period, and not only in the minds of the vulgar and the
profane, but even in the opinion of the highly-learned
geologist, the claim sounds preposterous. What
would you say then to our affirmation that the
Chinese—1 now speak of the inland, the true
Chinamen, not of the hybrid mixture between the
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fourth and fifth races now occupying the throne—
the aborigineswho belong in their unallied nationality
wholly to the highest and last branch of the fourth
race, reached their highest civilization when the fifth
had hardly appeared in Asia. When was it?
Calculate. The group of islands discovered by
Nordenskiold of the Vega was found strewn with
fossils of horses, sheep, oxen, & c, among gigantic
bones of elephants, mammoths, rhinoceroses, and
other monsters belonging to periods when man, says
your science, had not yet made his appearance on
earth. How came horses and sheep to be found in
company with the huge antediluvians ?

" The region now locked in the fetters of eternal
winter, uninhabited by man—that most fragile of
animals—will very soon be proved to have had not
only atropical climate, somethingyour science knows
and does not dispute, but having been likewise the seat
of one of the most ancient civilizations of the fourth
race, whose highest relics we now find in the dege-
nerate Chinaman, and whose lowest are hopelessly (for
the profane scientist) intermixed with the remnants
of the third. | told you before that the highest
people now on earth (spiritually) belong to the first
sub-race of the fifth root race, and those are the Aryan
Asiatics, the highest race (physical intellectuality) is
the last sub-race of the fifth—yourselves, the white
conquerors. The majority of mankind belongs to
the seventh sub-race of the fourth root race—the
above-mentioned Chinamen and their offshoots and
branchlets (Malayans, Mongolians, Tibetans, Java-
nee, & c, &c.)—with remnants of other sub-races of
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the fourth and the seventh sub-race of the third race.
All these fallen, degraded semblances of humanity
are the direct lineal descendants of highly civilized
nations, neither the names nor memory of which have
survived, except in such books as ' Populvuh,' the
sacred book of the Guatemalans, and a few others
unknown to science.”

| had inquired was there any way of accounting
for what seems the curious rush of human progress
within the last two thousand years as compared with
the relatively stagnant condition of the fourth-round
people up to the beginning of modern progress.
This question it was that elicited the explanations
quoted above, and aso the following remarks in regard
to the recent " rush of human progress.”

"The latter end of a very important cycle. Each
round, each race, as every sub-race, has its great and
its smaller cycles on every planet that mankind passes
through. Our fourth-round humanity has its one
great cycle, and so have its races and sub-races.
"The curious rush ' is due to the double effect of the
former—the beginning of its downward course—and
of the latter (the small cycle of your sub-race) running
on to its apex. Remember, you belong to the fifth
race, yet you are but a western sub-race. Notwith-
standing your efforts, what you call civilization is
confined only to the latter and its offshoots in America.
Radiating around, its deceptive light may seem to
throw its rays on a greater distance than it does in
reality. There is no rush in China, and of Japan you
make but a caricature.

" A student of occultism ought not to speak of the
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stagnant condition of the fourth-round people, since
history knows next to nothing of that condition, "up
to the beginning of modern progress,' of other nations
but the Western. What do you know of America,
for instance, before the invasion of that country by
the Spaniards ? Less than two centuries prior to the
arrival of Cortez there was as great a rush towards
progress among the sub-races of Peru and Mexico
as there is now in Europe and the United States.
Their sub-race ended in nearly total annihilation
through causes generated by itself. We may speak
only of the ' stagnant' conditioninto which, following
the law of development, growth, maturity and decline,
every race and sub-race falls duping the transition
periods. It is that latter condition your universal
history is acquainted with, while it remains superbly
ignorant of the condition even India was in some ten
centuries back. Your sub-races are now running
toward the apex of their respective cycles, and that
history goes no further back than the periods of decline
of a few other sub-races belonging most of them to
the preceding fourth race."

| had asked to what epoch Atlantis belonged, and
whether the cataclysm by which it was destroyed
came in an appointed place in the progress of evolu-
tion, corresponding for the development of races to
the obscuration of planets. The answer was :—

" To the Miocene times. Everything comes in its
appointed time and place in the evolution of rounds,
otherwise it would be impossible for the best seer to
calculate the exact hour and year when such cata-
clysms great and small have to occur. Al an adept
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could do would be to predict an approximate time,
whereas now events that result in great geological
changes may be predicted with as mathematical a
certainty as eclipses and other revolutions in space.
The sinking of Atlantis (the group of continents and
isles) began during the Miocene period—as certain of
your continents are now observed to be gradually
sinking—and it culminated first in the final disap-
pearance of the largest continent, an event coincident
with the elevation of the Alps, and second, with that
of the last of the fair islands mentioned by Plato.
The Egyptian priests of Saistold his ancestor, Solon,
that Atlantis (i.e. the only remaining large island)
had perished 9000 years before their time. This
was not a fancy date, since they had for millenniums
preserved most carefully their records. But then, as
| say, they spoke 'but of the Poseidonis, and would
not reveal even to the great Greek legislator their secret
chronology. As there are no geological reasons for
doubting, but, on the contrary, a mass of evidence for
accepting the tradition, science has finally accepted
the existence of the great continent and archipelago,
and thus vindicated the truth of one more ' fable.'

" The approach of every new obscuration is always
signalled by cataclysms of either fire or water. But,
apart from this, every root race has to be cut in two,
so to say, by either one or the other. Thus, having
reached the apex of its development and glory, the
fourth race—the Atlanteans—were destroyed by
water; you find now but their degenerate fallen
remnants, whose sub-races, nevertheless, each of them,
had its palmy days of glory and relative greatness.
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What they are now, you will be someday, the law of
cycles being one and immutable. When your race,
the fifth, will have reached its zenith of physical in-
tellectuality, and developed its highest civilization
(remember the difference we make between material
and spiritual civilizations), unable to go any higher in
its own cycle, its progress towards absolute evil will
be arrested (as its predecessors, the Lemurians and
the Atlanteans, the men of thethird and fourth races,
were arrested in their progress towards the same) by
one of such cataclysmic changes, its great civilization
destroyed, and all the sub-races of that race will be
found going down their respective cycles, after a short
period of glory and learning. See the remnants of the
Atlanteans, the old Greeks and Romans (the modern
belong to thefifth race). See how great and how short,
how evanescent were their days of fame and glory.
For they were but sub-races of the seven offshoots of
the root race’ No mother race, any more than her
sub-races and offshoots, is allowed by the one reigning
law to trespass upon the prerogatives of the race or
sub-race that will follow it; least of all to encroach
upon the knowledge and powers in store for its
successor."

The " progress towards absolute evil," arrested by
the cataclysms of each race in turn, sets in with the
acquisition, by means of ordinary intellectual research
and scientific advancement, of those powers over
Nature which accrue even now in adeptship from
the premature development of higher faculties than

! Branches of the subdivisions, according to the nomenclature
| have adopted previoudly.
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those we ordinarily employ, | have spoken slightly
of these powers in a preceding chapter, when endea-
vouring to describe our esoteric teachers; to de-'
scribe them minutely would lead me into a long
digression on occult phenomena. Itis enough to say
that they are such as cannot but be dangerous to
society generally, and provocative of all manner of
crimes which would utterly defy detection, if possessed
by persons capable of regarding them as anything
else but a profoundly sacred trust. Now some of
these powers are simply the practical application of
obscure forces of Nature, susceptible of discovery in
the course of ordinary scientific progress. Such pro-
gress had been accomplished by the Atlanteans. The
worldly men of science in that race had learned the
secrets of the disintegration and reintegration of
matter, which few but practical spiritualistsasyetknow
to be possible, and of control over the elementals,
by means of which that and other even more por-
tentous phenomena can be produced. Such powers
in the hands of persons willing to use them for merely
selfish and unscrupulous ends must not only be pro-
ductive of social disaster, but also for the persons who
hold them, of progress in the direction of that evilly
spiritual exaltation which is a far more terrible result
than suffering and inconveniencein thisworld. Thus
it is, when physical intellect, unguarded by elevated
morality, runs over into the proper region of spiritual
advancement, that the natural law provides for its
violent repression. The contingency will be better
understood when we come to deal with the general
destinies towards which humanity is tending.
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The principle under which the various races of man
as they develop are controlled collectively by the
cyclic law, however they may individually exercise
the free will they unquestionably possess, is thus very
plainly asserted. For people who have never regarded
human affairs as covering more than the very short
period with which history deals, the course of events
will perhaps, as a rule, exhibit no cyclic character,
but rather a chequered progress, hastened sometimes
by great men and fortunate circumstances, sometimes
retarded by war, bigotry, or intervals of intellectual
sterility, but moving continually onwards in the long
account, at one rate of speed or another. As the
esoteric view of the matter, fortified by the wide range
of observation which occult science is enabled to take,
has an altogether opposite tendency, it seems worth
while to conclude these explanations with an extract
from a distinguished author, quite unconnected with
the occult world, who nevertheless, from a close ob-
servation of the mere historical record, pronounces
himself decisively in favour of the theory of cycles.
In his " History of the Intellectual Development of
Europe"” Dr. J..W. Draper writes as follows :—

"We are, as we often say, the creatures of circum-
stances. In that expression there is a higher philo-
sophy than might at first sight appear . . . From
this more accurate point of view we should therefore
consider the course of these events, recognizing the
principle that the affairs of men pass forward in a
determinate way, expanding and unfolding them-
selves. And hence we see that the things of which
we have spoken as though they were matters of
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choice, were in reality forced upon their apparent
authors by the necessity of the times. But in truth
they should be considered as the presentation of a
certain phase of life which nations in their onward
course sooner or later assume. To the individual,
how well we know that a sober moderation of action,
an appropriate gravity of demeanour, belong to the
mature period of life, change from the wanton wilful-
ness of youth, which may be ushered in, or its begin-
ning marked by, many accidental incidents; in one
perhaps by domestic bereavements, in another by the
loss of fortune, in a third by ill-health. We are cor-
rect enough in imputing to such trials the change of
character; but we never deceive ourselves by sup-
posing that it would have failed to take place had
those incidents not occurred. There runs an irresisti-
ble destiny in the midst of all these vicissitudes. . . .
There are analogies between the life of a nation and
that of an individual, who, though he may be in one
respect the maker of his own fortunes, for happiness
or for misery, for good or for evil, though he remains
here or goes there, as his inclinations prompt, though
he does this or abstains from that, as he chooses, is
nevertheless held fast by an inexorable fate—a fate
which brought him into the world involuntarily, as far
as hewas concerned, which presseshim forward through
a definite career, the stages of which are absolutely
invariable—infancy, childhood, youth, maturity, old
age, with all their characteristic actions and passions
—and which removes him from the scene at the
appointed time, in most cases against his will. So
also it iswith nations; the voluntary is only the out-
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ward semblance, covering, but hardly hiding, the pre-
determined. Over the events of life we may have con-
trol, but none whatever over the law of its progress.
There is a geometry that applies to nations an equa-
tion of their curve of advance. That no mortal man
can touch."
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CHAPTER V.
DEVACHAN.

IT was not possible to approach a consideration of the
states into which the higher human principles pass at
death, without first indicating the general framework
of the whole design worked out in the course of the
evolution of man. That much of my task, however,
having now been accomplished, we may pass on to
consider the natural destinies of each human Ego in
the interval which elapses between the close of one ob-
jective life and the commencement of another. At the
commencement of another, the Karma of the previous
objective life determines the state of life into which
the individual shall be born. Thisdoctrine of Karma
is one of the most interesting features of Buddhist
philosophy. There has been no secret about it at any
time, though for want of a proper comprehension of
elements in the philosophy, which have been strictly
esoteric, it may sometimes have been misunder-
stood.

Karma is a collective expression applied to that
complicated group of affinities for good and evil
generated by a human being during life, and the
character of which inheres in his fifth principle
all through the interval which elapses between his
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death out of one objective life and his birth into the
next. As stated sometimes, the doctrine seems to be
one which exacts the notion of a superior spiritual
authority summing up the acts of a man's life at its
close, taking into consideration his good deeds and
his bad, and giving judgment about him on the whole
aspect of the case. But a comprehension of the way
in which the human principles divide up at death, will
afford a clueto the comprehension of the way inwhich
Karma operates, and also of the great subject we may
better take up first—theimmediate spiritual condition
of man after death.

At death the three lower principles—the body, its
mere physical vitality, and its astral counterpart—are
finally abandoned by that which really is the Man
himself, and the four higher principles escape into that
world immediately above our own ; above our own,
that is, in the order of spirituality—not above it at
all, but initand of it, as regards real locality—the
astral plane, or karma loca, according to a very
familiar Sanskrit expression. Here a division takes
place between the two duads, which the four higher
principles include. The explanations already given
concerning the imperfect extent to which the upper
principles of man are as yet developed, will show that
this estimation of the process, as in the nature of a
mechanical separation of the principles, is a rough
way of dealing with the matter. It must be modified
in the reader's mind by the light of what has been
already said. It may be otherwise described as a
trial of the extent to which thefifth principle has been
developed. Regarded in the light of the former idea,
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however, we must conceive the sixth and seventh
principles, on the one hand, drawing the fifth, the
human soul, in one direction, while the fourth draws
it back earthwards in the other. Now, thefifth prin-
cipleis a very complex entity, separable itself into
superior and inferior elements. In the struggle which
takes place between its late companion principles, its
best, purest, most elevated and spiritual portions
cling to the sixth, its lower instincts, impulses and
recollections adhere to the fourth, and it is in a
measure torn asunder. The lower remnant, asso-
ciatingitself with the fourth, floats off in the earth's
atmosphere, while the best elements, those, be it
understood, which really constitute the Ego of the
late earthly personality, the individuality, the con-
sciousness thereof, follows the sixth and seventh into
aspiritual condition, the nature of which we are about
to examine.

Rejecting the popular English name for this
spiritual condition, as encrusted with too many mis-
conceptions to be convenient, let us keep to the
Oriental designation of that region or state into which
the higher principles of human creatures pass at death.
Thisis additionally desirable because, although the
Devachan of Buddhist philosophy corresponds in
some respects to the modern European idea of heaven,
it differs from heaven in others which are even more
important.

Firstly, however, in Devachan, that which survives
isnot merely the individual monad, which survives
through all the changes of the whole evolutionary
scheme, and flits from body to body from planet to,

G
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planet, and so forth—that which survivesin Devachan
is the man's own self-conscious personality, under
some restrictions indeed, which we will come to
directly, but still itis the same personality as regards
its higher feelings, aspirations, affections, and even
tastes, as it was on earth. Perhaps it would be
better to say the essence of the late self-conscious
personality.

It may be worth the reader's while to learn what
Colonel H. S. Olcott has to say in his " Bud-
dhist Catechism" (14th thousand) of the intrinsic
difference between "individuality” and " person-
ality." Since he wrote not only under the approval
of the High Priest of the Sripada and Galle,
Sumangala, but also under the direct instruction
of his Adept Guru, his words will have weight for
the student of occultism. This is what he says in
his appendix:—

" Upon reflection | have substituted ' personality’
for 'individuality," as written in the first edition.
The successive appearances upon one or many
earths, or ' descentintogeneration' of thetanhai-ca//y-coherent p
are a succession of personalities. In each birth the
personality differs from that of the previous or next
succeeding birth. Karma, the deus ex machina,
masks (or shall we say, reflects ?) itself now in the
personality of a sage, again as an artisan, and
so on throughout the string of births. But though
personalities ever shift, the one line of life along
which they are strung like beads runs unbroken.

"It is ever that particular line, never any other. It



DEVACHAN. 83

isthereforeindividual, andindividual vital undulation
which began in Nirvana or the subjective side of
Nature, as the light or heat undulation through
aether began at its dynamic source; is careering
through the objective side of Nature, under the
impulse of Karma and the creative direction of
Tanha; and tends through many cyclic changes
back to Nirvana. Mr. Rhys Davids calls that which
passes from personality to personality along the
individual chain ‘'character’ or ' doing." Since
' character' is not a mere metaphysical abstraction,
but the sum of one's mental qualities and moral
propensities, would it not help to dispel what Mr.
Rhys Davids calls 'the desperate expedient of a
mystery," if we regarded the life undulation as
individuality, and each of its series of natal manifesta-
tions as a separate personality ?

" The denial of 'soul' by Buddha (see ' Sanyutto
Nikaya," the Sutta Pitaka) points to the prevalent
delusive belief in an independent transmissible
personality ; and entity that could move from birth
to birth unchanged, or to go to a place or state where,
as such perfect entity, it could eternally enjoy or
suffer.  And what he shows is that the "I am |
consciousness is, as regards permanency, logically
impossible, since its elementary constituents con-
stantly change, and the ' 1 ' of one birth differs from
the ' I' of every other birth. But everything that |
have found in Buddhism accords with the theory of
a gradual evolution of the perfect man—viz. a
Buddha through numberless natal experiences.
And in the consciousness of that person who at the

G 2



84 ESOTERIC BUDDHISM,

end of a given chain of beings attains Buddha-hood,
or who succeeds in attaining the fourth stage of
Dhyana, or mystic self-development, in any one of
his births anterior to the final one, the scenes of all
these serial births are perceptible. In the 'Jata-
kattahavannana,’ so well translated by Mr. Rhys
Davids, an expression continually recurs which |
think rather supports such an idea—viz., ' Then the
blessed one made manifest an occurrence hidden by
change of birth," or 'that which had been hidden
by, &c." Early Buddhism, then, clearly held to a
permanency of records in the Akasa, and the
potential capacity of man to read the same when
he has evoluted to the stage of true individual
enlightenment."

The purely sensual feelings and tastes of the late
personality will drop off from it in Devachan, but it
does not follow that nothing is preservable in that
state, except feelings and thoughts having a direct
reference to religion or spiritual philosophy. On the
contrary, all the superior phases, even of sensuous
emotion, find their appropriate sphere of development
in Devachan. To suggest a whole range of ideas
by means of one illustration, a soul in Devachan, if
the soul of a man who was passionately devoted to
music, would be continuously enraptured by the
sensations music produces. The person whose
happiness of the higher sort on earth had been
entirely centered in the exercise of the affections will
miss none in Devachan of those whom he or she
loved. But, at once it will be asked, if some of these
are not themselves fit for Devachan, how then ? The
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answer is, that does not matter. For the person who
loved them they wi | | be there. It is not necessary to
say much more to give a clue to the position.
Devachan is a subjective state. It will seem as real
as the chairs and tables round us; and remember
that, above all things, to the profound philosophy of
occultism are the chairs and tables, and the whole
objective scenery of the world, unreal and merely
transitory delusions of sense. Asreal as the realities
of this world to us, and even more so, will be the
realities of Devachan to those who go into that
state.

From this it ensues that the subjective isolation of
Devachan, as it will perhaps be conceived at firs, is
not real isolation at all, as the word is understood on
the physical plane of existence; it is companionship
with all that the true soul craves for, whether persons,
things, or knowledge. And a patient consideration
of the place in Nature which Devachan occupies will
show that this subjective isolation of each human
unit is the only condition which renders possible any-
thing which can be described as a felicitous spiritual
existence after death for mankind at large, and
Devachan is as much a purely and absolutely
felicitous condition for all who attainit, asAvitchi is
the reverse of it. Thereis no inequality or injustice
in the system ; Devachan is by no means the same
thing for the good and the indifferent alike, but it is
not a life of responsibility, and therefore thereis no
logical place in it for suffering, any more than in
Avitchi thereis any room for enjoyment or repentance.
It isalife of dets not of causes, a life of being
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paid your earnings, not of labouring for them. There-
fore it is impossible to be during that life cognizant
of what is going on on earth. Under the operation
of such cognition there would be no true happiness
possible in the state after death. A heaven which
constituted a watch-tower, from which the occupants
could still survey the miseries of the earth, would
really be a place of acute mental suffering for its
most sympathetic, unselfish, and meritorious in-
habitants. If we invest them in imagination with
such a very limited range of sympathy that they
could be imagined as not caring about the spectacle
of suffering after the few persons to whom they were
immediately attached had died andjoined them, still
they would have a very unhappy period of waiting to
go through before survivors reached the end of an
often long and toilsome existence below. And even
this hypothesis would be further vitiated by making
heaven most painful for occupants who were most
unselfish and sympathetic, whose reflected distress
would thus continue on behalf of the afflicted race of
mankind generally, even after their personal kindred
had been rescued by the lapse of time. The only
escape from this dilemma lies in the supposition that
heaven is not yet opened for business, so to speak,
and that all people who have ever lived from Adam
downwards are still lying in a death-like trance,
waiting for the resurrection at the end of the world.
This hypothesis also has its embarrassments, but we
are concerned at present with the scientific harmony
of esoteric Buddhism, not with the theories of other

creeds.
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Readers, however, who may grant that a purview
of earthly life from heaven would render happiness
in heaven impossible, may still doubt whether true
happiness is possible in the state, as it may be
objected, of monotonous isolation now described.
The objection is merely raised from the point of
view of an imagination that cannot escape from its
present surroundings. To begin with, about mono-
tony. No one will complain of having experienced
monotony during the minute, or moment, or half-
hour, as it may have been, of the greatest happiness
he may have enjoyed in life. Most people have
had some happy moments, at all events, to look
back to for the purpose of this comparison ; and
let us take even one such minute or moment, too
short to be open to the least suspicion of monotony,
and imagine its sensations immensely prolonged
without any external events in progress to mark
the lapse of time. There is no room, in such a
condition of things, for the conception of weariness.
The unalloyed, unchangeable sensation of intense
happiness goes on and on, not for ever, because the
causes which have produced it are not infinite them-
selves, but for very long periods of time, until the
efficient impulse has exhausted itself.

Nor must it be supposed that there is, so to
speak, no change of occupation for souls in
Devachan—that any one moment of earthy sensa
tion is selected for exclusive perpetuation. As a
teacher of the highest authority on this subject
writes:—

There are two fields of casual manifestations—
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the objective and subjective. The grosser energies
—those which operate in the denser condition of
matter—manifest objectively in the next physical
life, their outcome being the new personality of each
birth marshalling within the grand cycle of the
evolving individuality. It is but the moral and
spiritual activities that find their sphere of effects
in Devachan. And, thought and fancy being limit-
less, how can it be argued for one moment that
there is anything like monotony in the state of
Devachan ? Few are the men whose lives were so
utterly destitute of feeling, love, or of a more or
less intense predilection for some one line of thought
as to be made unfit for a proportionate period of
Devachanic experience beyond their earthly life.
So, for instance, while the vices, physical and sen-
sual attractions, say, of a great philosopher, but a
bad friend and a selfish man, may result in the birth
of a new and still greater intellect, but at the same
time a most miserable man, reaping the Karmic
effects of all the causes produced by the ' old ' being,
and whose make-up was inevitable from the pre-
ponderating proclivities of that being in the preceding
birth, the intermedial period between thetwo physical
births cannot be, in Nature's exquisitely well-adjusted
laws, but a hiatus of unconsciousness. There can be
no such dreary blank as kindly promised, or rather
implied, by Christian Protestant theology, to the
"departed souls,” which, between death and ' resurrec-
tion," have to hang on in space, in mental catalepsy,
awaiting the ' Day of Judgment." Causes produced
by mental and spiritual energy being far greater and
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more important than those that are created by
physical impulses, their effects have to be, for weal
or woe, proportionately as great. Lives on this
earth, or other earths, affording no proper field for
such effects, and every labourer being entitled to his
own harvest, they have to expand in either Deva-
chan or Avitchi. Bacon, for instance, whom a poet

called
' The brightest, wisest, meanest of mankind,’'

might reappear in his next incarnation as a greedy
money-getter, with extraordinary intellectual capa-
cities. But, however great the latter, they would
find no proper field in which that particular line of
thought, pursued during his previous lifetime by the
founder of modern philosophy, could reap all its
dues. It would be but the astute lawyer, the corrupt
Attorney-General, the ungrateful friend, and the
dishonest Lord Chancellor, who might find, led on
by his Karma, a congenial new soil in the body of
the money-lender, and reappear as a new Shylock.
But where would Bacon, the incomparable thinker,
with whom philosophical inquiry upon the most
profound problems of Nature was his 'first and last
and only love," where would this 'intellectual giant
of his race," once disrobed of his lower nature, go to ?
Have all the effects of that magnificent intellect to
vanish and disappear ? Certainly not. Thus his
moral and spiritual qualities would also have to find
a field in which their energies could expand them-

! The lowest sates of Devachan interchain with those of
Avitchi.
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selves. Devachan is such a field. Hence all the
great plans of moral reform, of intellectual research
into abstract principles of Nature—all the divine,
spiritual aspirations that had so filled the brightest
part of his life would, in Devachan, come to fruition ;
and the abstract entity, known in the preceding birth
as Francis Bacon, and that may be known in its sub-
sequent re-incarnation as a despised usurer—that
Bacon's own creation, his Frankenstein, the son of
his Karma—shall in the meanwhile occupy itself in
this inner world, also of its own preparation, in
enjoying the effects of the, grand beneficial spiritual
causes sown in life. It would live a purely and
spiritually conscious existence—a dream of realistic
vividness—until Karma, being satisfied in that
direction, and the ripple of force reaching the edge
of its sub-cyclic basin, the being should move into
its next area of causes, either in this same world
or another, according to his stage of progression.

. Therefore, there is'a change of occupation,”
a continual change, in Devachan. For that dream-
life is but the fruition, the harvest-time, of those
psychic seed-germs dropped from the tree of physical
existence in our moments of dream and hope—
fancy-glimpses of bliss and happiness, stifled in an
ungratefnl social soil, blooming in the rosy dawn of
Devachan, and ripening under its ever-fructifying
sky. If man had but one single moment of ideal
experience, not even then could it be, as erroneously
supposed, the indefinite prolongation of that'single
moment." That one note, struck from the lyre of
life, would form the key-note of the being's subjec-
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tive state, and work out into numberless harmonic
tones and semitones of psychic phantasmagoria.
There, all unrealized hopes, aspirations, dreams,
become fully realized, and the dreams of the objec-
tive become the realities of the subjective existence.
And there, behind the curtain of Maya, its vapor-
ous and deceptive appearances are perceived by
the Initiate, who has learned the great secret
how to penetrate thus deep into the Arcana of
Being . . . " |

As physical existence has its cumulative intensity
from infancy to prime, and its diminishing energy
thenceforward to dotage and death, so the dream-
life of Devachan is lived correspondentially. There
is the first flutter of psychic life, the attainment of
prime, the gradual exhaustion of force passing into
conscious lethargy, semi-unconsciousness, oblivion
and—not death ; but birth!—birth into another per-
sonality and the resumption of action which daily
begets new congeries of causes that must be worked
out in another term of Devachan.

"It is not a reality then, it is a mere dream,"
objectors will urge; " the soul so bathed in a delusive
sensation of enjoyment, which has no reality all the
while, is being cheated by Nature, and must encounter
aterrible shock when it wakes to its mistake." But,
in the nature of things, it never does or can wake.
The waking from Devachan is its next birth into
objective life, and the draught of Lethe has then
been taken. Nor as regards the isolation of each
soul is there any consciousness of isolation whatever ;
nor is there ever possibly a parting from its chosen
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associates. Those associates are not in the nature of
companions who may wish to go away, of friends
who may tire of the friend that loves them, even if
he or she does not tire of them. Love, the creating
force, has placed their living image before the
personal soul which craves for their presence, and
that image will never fly away.

On this aspect of the subject | may again avail
myself of the language of my teacher:—

"Objectors of that kind will be simply postulating
an incongruity, an intercourse of entitiesin Devachan,
which applies only to the mutual relationship of
physical existencel Two sympathetic souls, both
disembodied, will each work out its own Devachanic
sensations, making the other a sharer in its subjective
bliss. ~ This will be as rea to them, naturally, as
though both were yet on this earth. Nevertheless,
each is dissociated from the other as regards personal
or corporeal association. While the latter isthe only
one of its kind that is recognized by our earth expe-
rience as an actual intercourse, for the Devachanee
it would be not only something unreal, but could
have no existence for it in any sense, not even as a
delusion: a physical body or even a Mayavi-rupa
remaining to its spiritual senses as invisible asitis
itself to the physical senses of those who loved it
best on earth. Thuseven though one of the ' sharers
were alive and utterly unconscious of that intercourse
in his waking state, still every dealing with him
would be to the Devachanee an absolute reality.
And what actual companionship could there ever be
other than the purely idealistic one, as above de-
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scribed, between two subjective entities which are not
even as material as that ethereal body-shadow—the
Mayavi-rupa ? To object to this on the ground that
one is thus ' cheated by Nature,” and to call it 'a
delusive sensation of enjoyment which has no reality,’
is to show oneself utterly unfit to comprehend the
conditions of life and being outside of our material
existence. For how can the same distinction be
made in Devachan—i.e. outside of the conditions of
earth-life—between what we call a reality and a
factitious or an artificial counterfeit of the same, in
this, our world ? The same principle cannot apply
to the two sets of conditions. Is it conceivable that
what we call areality in our embodied physical state
will exist under the same conditions as an actuality
for a disembodied entity ? On earth, man isdual—in
the sense of being a thing of matter and a thing of
spirit; hence the natural distinction made by his
mind—the analyst of his physical sensations and
spiritual perceptions—between an actuality, and a
fiction ; though, even in this life, the two groups of
faculties are constantly equilibrating each other, each
group when dominant seeing as fiction or delusion
what the other believes to be most real. But in Deva-
chan our Ego has ceased to be dualistic, in the above
sense, and becomes a spiritual, mental entity. That
which was a fiction, a dream in life, and which had its
being but in the region of ' fancy," becomes, under
the new conditions of existence, the only possible
reality. Thus, for us to postulate the possibility of
any other reality for a Devachanee is to maintain an
absurdity, a monstrous fallacy, an idea unphilosophical
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to the last degree. The actual is that which is acted
or performed de facto: 'the reality of a thing is
proved by its actuality." And the suppositious and
artificial having no possible existence in that Deva-
chanic state, the logical sequence is that everything
in it is actual and real. For, again, whether over-
shadowing the five principles during the life of the
personality, or entirely separated from the grosser
principles by the dissolution of the body—the sixth
principle, or our ' Spiritual Soul," has no substance—
it is ever Arupa; nor is it confined to one place with
a limited horizon of perceptions around it. There-
fore, whether in or out of its mortal body, it is ever
distinct, and free from its limitations; and if we call
its Devachanic experiences 'a cheating of Nature,
then we should never be allowed to call 'reality' any
of those purely abstract feelings that belong entirely
to, and are reflected and assimilated by, our higher
soul—such, for instance, as an ideal perception of the
beautiful, profound philanthropy, love, &c., as well as
every other purely spiritual sensation that during
life fills our inner being with either immense joy or
pain."

We must remember that by the very nature of the
system described there are infinite varieties of well-
being in Devachan, suited to the infinite varieties of
merit in mankind. If "the next world " really were
the objective heaven which ordinary theol ogy preaches,
there would be endless injustice and accuracy in its
operation. People, to begin with, would be either
admitted or excluded, and the differences of favour
shown to different guests within the all-favoured
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region would not sufficiently provide for differences
of merit in this life. But the real heaven of our
earth adjusts itself to the needs and merits of each
new arrival with unfailing certainty. Not merely as
regards the duration of the blissful state, which is
determined by the causes engendered during objective
life, but as regards the intensity and amplitude of the
emotions which constitute that blissful state, the
heaven of each person who attains the really existent
heaven is precisely fitted to his capacity for enjoying
it. It is the creation of his own aspirations and
faculties. More than this it may be impossible for
the uninitiated comprehension to realize. But this
indication of its character is enough to show how
perfectly it falls into its appointed place in the whole
scheme of evolution.

"Devachan,” to resume my direct quotations, "is,
of course, a state, not alocality, as much as Avitchi, its
antithesis (which please not to confound with hell).
Esoteric Buddhist philosophy has three principal
lokas so-called—namely, |, Kama loka; 2, Rupa loka ;
and 3, Arupa loka; or in their literal translation and
meaning—I, world of desires or passions, of unsatis-
fied earthly cravings—the abode of ' Shells' and
Victims, of Elementaries and Suicides ; 2, the world
of forms—i.e. of shadows more spiritual, having form
and objectivity, but no substance ; and 3, the formless
world, or rather the world of no form, the incorporeal,
since its denizens can have neither body, shape, nor
colour for us mortals, and in the sense that we give
to these terms. These are the three spheres of
ascending spirituality in which the several groups
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of subjective and semi-subjective entities find their
attractions. Al but the suicides and the victims of
premature violent deaths go, according to their
attractions and powers, either into the Devachanic or
the Avitchi state, which two states form the number-
less subdivisions of Rupa and Arupa lokas—that is
to say, that such states not only vary in degree, or in
their presentation to the subject entity as regards
form, colour, & ¢, but that there is an infinite scale of
such states, in their progressive spirituality and
intensity of feeling, from the lowest in the Rupa, up
to the highest and the most exalted in the Arupa-
loka. The student must bear in mind that personality
Is the synonym for limitation; and that the more
selfish, the more contracted the person's ideas, the
closer will he cling to the lower spheres of being,
the longer loiter on the plane of selfish social inter-
course."

Devachan being a condition of mere subjective
enjoyment, the duration and intensity of which is
determined by the merit and spirituality of the earth-
life last past, there is no opportunity, while the soul
inhabits it, for the punctual requital of evil deeds.
But Nature does not content herself with either
forgiving sins in a free and easy way, or damning
sinners outright, like a lazy master too indolent,
rather than too goodnatured, to govern his household
justly. The Karma of evil, be it great or small, is as
certainly operative at the appointed time as the
Karma of good. But the place of its operation is
not Devachan, but either a new rebirth, or Avitchi—
a state to be reached only in exceptional cases and
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by exceptional natures. In other words, while the
commonplace sinner will reap the fruitst of his evil
deeds in a following re-incarnation, the exceptional
criminal, the aristocrat of sin, has Avitchi in pro-
spect—that is to say, the condition of subjective
spiritual misery which is the reverse side of Deva-
chan.

"Avitchi is a state of the most ideal spiritual
wickedness, something akin to the state of Lucifer,
so superbly described by Milton. Not many, though,
are there who can reach it, as the thoughtful reader
will perceive. And ifitisurged that since there is
Devachan for nearly all, for the good, the bad, and
the indifferent, the ends of harmony and equilibrium
are frustrated, and the law of retribution and of
impartial, implacablejustice, hardly met and satisfied
by such a comparative scarcity, if not absence, of its
antithesis, then the answer will show that it is not so,
" Bvil is the dark son of Earth (matter), and Good—
the fair daughter of Heaven ' (or Spirit), says the
Chinese philosopher ; hence the place of punishment
for most of our sins is the earth—its birth-place and
play-ground. There is more apparent and relative
than actual evil even on earth, and it is not given to
the hoi polloi to reach the fatal grandeur and eminence
of a' Satan' every day."

Generally the re-birth into objective existence is
the event for which the Karmaof evil patiently waits ;
and then it irresistibly asserts itself, not that the
Karma of good exhausts itself in Devachan, leaving
the unhappy monad to develop a new consciousness
with no material beyond the evil deeds of its last

H
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personality. The re-birth will be qualified by the
merit as well as the demerit of the previous life, but
the Devachan existence is a rosy sleep—a peaceful
night, with dreams more vivid than day, and im-
perishable for many centuries.

It will be seen that the Devachan state is only one
of the conditions of existence which go to make up
the whole spiritual or relatively spiritual complement
of our earth life. Observers of spiritualistic pheno-
mena would never have been perplexed, as they have
been, if there were no other but the Devachan state
to be dealt with. For once in Devachan thereisvery
little opportunity for communication between a spirit,
then wholly absorbed in its own sensations and
practically oblivious of the earth left behind, and its
former friends still living. Whether gone before or
yet remaining on earth, those friends, if the bond of
affection has been sufficiently strong, will be with the
happy spirit still, to all intents and purposes for him,
and as happy, blissful, innocent, as the disembodied
dreamer himself. It is possible, however, for yet
living persons to have visions of Devachan, though
such visions are rare, and only one-sided, the entities
in Devachan, sighted by the earthly clairvoyant, being
quite unconscious themselves of undergoing such
observation. The spirit of the clairvoyant ascends
into the condition of Devachan in such rare visions,
and thus becomes subject to the vivid delusions of
that existence. It is under the impression that the
spirits, with which it is in Devachanic bonds of
sympathy, have come down to visit earth and itself,
while the converse operation has really taken place.
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The clairvoyant's spirit has been raised towards those
in Devachan. Thus many of the subjective spiritual
communications—most of them when the sensitives
are pure-minded—are real, though it is most difficult
for the uninitiated medium to fix in his mind the
true and correct pictures of what he sees and hears.
In the same way some of the phenomena called
psychography (though more rarely) are also real.
The spirit of the sensitive, getting odylized, so to
say, by the aura of the spirit in the Devachan,
becomes for a few minutes that departed personality,
and writes in the handwriting of the latter, in his lan-
guage and in his thoughts, as they were during his
lifetime. Thetwo spirits become blended in one, and
the preponderance of one over the other during such
phenomena determines the preponderance of per-
sonality in the characteristics exhibited. Thus it
may incidentally be observed, what is called rapport,
is, in plain fact, an identity of molecular vibration
between the astral part of the incarnate medium and
the astral part of the disincarnate personality.

As already indicated, and as the common sense
of the matter would show, there are great varieties of
states in Devachan, and each personality drops into
its befitting place there. Thence, consequently, he
emerges in his befitting place in the world of causes,
this earth, or another, as the case may be, when his
time for re-birth comes. Coupled with survival of
the affinities, comprehensively described as Karma,
the affinities both for good and evil engendered by
the previous life, this process will be seen to accom-
plish nothing less than an explanation of the problem

H 2
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which has always been regarded as so incomprehen-
sible—the inequalities of life. The conditions on
which we enter life are the consequences of the use
we have made of our last set of conditions. They do
not impede the development of fresh Karma, what-
ever they may be, for this will be generated by the
use we make of them in turn. Nor is it to be sup-
posed that every event of a current life which bestows
joy or sorrow is old Karma bearing fruit. Many
may be the immediate consequences of acts in the
life to which they belong—ready-money transactions
with Nature, so to speak, of which it may be hardly
necessary to make any entry in her books. But the
great inequalities of life, as regards the start in it
which different human beings make, is a manifest
consequence of old Karma, the infinite varieties
of which always keep up a constant supply of
recruits for all the manifold varieties of human con-
dition.

It must not be supposed that the real Ego slips
instantaneously at death from the earth life and its
entanglements, into the Devachanic condition. When
the division of, or purification of the fifth principle
has been accomplished in Kama loca by the contend-
ing attractions of the fourth and sixth principles, the
real Ego passes into a period of unconscious ges
tation. | have spoken already of the way in which
the Devachanic life is in itself a process of growth,
maturity, and decline; but the analogies of earth are
even more closely preserved. There is a spiritual
ante-natal state at the entrance to spiritual life, as
there is a similar and equally unconscious physical
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state at the entrance to objective life. And this
period, in different cases, may be of very different
duration—from a few moments to immense periods of
years. When a man dies, his soul or fifth principle
becomes unconscious and loses all remembrance of
things internal as well asexternal. Whether his stay
in Kama loca has to last but a few moments, hours,
days, weeks, months or years, whether he dies a
natural or a violent death, whether this occurs in
youth or age, and whether the Ego has been good,
bad, or indifferent, his consciousness leaves him as
suddenly as the flame leaves a wick when it is blown
out. When life has retired from the last particle of
the brain matter, his perceptive faculties become
extinct for ever, and his spiritual powers of cognition
and volition become for the time being as extinct as
the others. His Mayavi-rupa may be thrown into
objectivity, as in the case of apparitions after death,
but unless it is projected by a conscious or intense
desire to see or appear to some one shooting through
the dying brain, the apparition will be simply auto-
matic. The revival of consciousness in Kama loca is
obviously, from what has been already said, a phe-
nomenon that depends on the characteristic of the
principles passing, unconsciously at the moment, out
of the dying body. It may become tolerably com-
plete under circumstances by no means to be desired,
or it may be obliterated by a rapid passage into the
gestation state leading to Devachan. This gestation
state may be of very long duration in proportion to
the Ego's spiritual stamina, and Devachan accounts
for the remainder of the period between death and
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the next physical re-birth. The whole period is, of
course, of very varying length in the case of dif-
ferent persons, but re-birth in less than fifteen hun-
dred years is spoken of as almost impossible, while
the stay in Devachan, which rewards a very rich
Karma, is sometimes said to extend to enormous
periods.

ANNOTATIONS.

The comments | have to make on the doctrine em-
bodied in the foregoing chapter will be postponed
most conveniently to the end of the next, and offered
in connection with those applying to the conditions of
Kama loca
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CHAPTER V.
KAMA LOCA.

T H E statements already made in reference to the
destiny of the higher human principles at death will
pave the way for a comprehension of the circum-
stances in which the inferior remnant of these prin-
ciples finds itself, after the real Ego has passed either
into the Devachanic state, or that unconscious inter-
vening period of preparation therefore, which corre-
sponds to physical gestation. The sphere in which
such remnants remain for a time is known to occult
science as Kama loca, the region of desire, not the
region in which desire is developed to any abnormal
degree of intensity, as compared with desire as it
attaches to earth life, but the sphere in which that
sensation of desire, which is a part of the earth life,
is capable of surviving.

It will be obvious, from what has been said about
Devachan, that a large part of the recollections which
accumulate round the human Ego during life are
incompatible in their nature with the pure subjective
existence to which the real, durable, spiritual Ego
passes ; but they are not necessarily on that account
extinguished or annihilated out of existence. They
inhere in certain molecules of those finer (but not
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finest) principles, which escape from the body at
death ; and just as dissolution separates what is
loosely called the soul from the body, so also it pro-
vokes a further separation between the constituent
elements of the soul. So much of the fifth principle,
or human soul, which isin its natureassimilable with,
or has gravitated upward towards, the sixth principle,
the spiritual soul, passes with the germ of that divine
soul into the superior region, or state of Devachan, in
which it separates itself almost completely from the
attractions of the earth; quite completely, as far as
itsown spiritual course is concerned, though it still
has certain affinities with the spiritual aspirations
emanating from the earth, and may sometimes draw
these towards itself. But the animal soul, or fourth
principle (the element of will and desire, as associated
with objective existence), has no upward attraction,
and no more passes away from the earth than the
particles of the body consigned to the grave. |Itis
not in the grave, however, that this fourth principle
can be put away. It is not spiritual in its nature or
affinities, but it is not physical in its nature. In its
affinities it is physical, and hence the result. It
remains within the actual physical local attraction of
the earth—in the earth's atmosphere—or, since it is
not the gases of the atmosphere that are specially
to be considered in connection with the problem in
hand, let us say, in Kama loca.

And with the fourth principle a large part (as
regards most of mankind unfortunately, though a part
very variable in its relative magnitude) inevitably
remains. There are plenty of attributes which the
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ordinary composite human being exhibits, many
ardent feelings, desires, and acts, floods of recollections,
which, even if not concerned with a life as ardent per-
haps as those which have to do with the higher aspi-
rations, are nevertheless essentially belonging to the
physical life, which take time to die. They remain
behind in association with the fourth principle, which
is altogether of the earthly perishable nature, and
disperse or fade out, or are absorbed into the respec-
tive universal principles to which they belong, just
as the body is absorbed into the earth, in progress
of time, and rapidly or slowly, in proportion to the
tenacity of their substance. And where meanwhile
is the consciousness of the individual who has died or
dissolved ? Assuredly in Devachan; but a difficulty
presents itself to the mind untrained in occult science,
from the fact that a semblance of consciousness in-
heres in the astral portion—the fourth principle, with
a portion of the fifth—which remains behind in Kama
loca. The individual consciousness, it is argued, can-
not beintwo places at once. Butfirst of all, to acertain
extent, it can. As may be perceived presently, it is a
mistake to speak of consciousness, as we understand
the feeling in life, attaching to the astral shell or rem-
nant ; but nevertheless a certain spurious manifestation
of consciousness may be reawakened in the shell, with-
out having any connection with the real consciousness
all thewhile growing in strength and vitality in the
spiritual sphere. There is no power on the part of the
shell of taking in and assimilating new ideas and ini-
tiating courses of action on the basis of those new ideas.
But thereisin the shell a survival of volitional im-
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pulses imparted to it duringlife. Thefourth principle
is the instrument of volition, though not volition itself,
and impulses imparted to it during life by the higher
principles may run their course and produce results
almost indistinguishable for careless observers from
those which would ensue were the four higher prin-
ciples really all united, as in life.

The fourth principle, is the vehicle during life of
that essentially mortal consciousness which cannot
suit itself to conditions of permanent existence; but
the consciousness even of the lower principles during
life is avery different thing from the vaporous, fleeting
and uncertain consciousness which continues to inhere
in them when that which really is the life, the over-
shadowing of them, or their vitalization by the in-
fusion of the spirit, has ceased, as far as they are
concerned. Language cannot render all the facets of
a many-sided idea intelligible at once, any more than
a plain drawing can show all sides of a solid object.
And at the first glance different drawings of the
same object from different points of view may seem
so unlike as to be unrecognizable as the same, but
none the less, by the time they are put together in
the mind, will their diversities be seen to harmonize.
So with these subtle attributes of the invisible prin-
ciples of man—no treatise can do more than discuss
their different aspects separately. The various views
suggested must mingle in the reader's mind before
the complete conception corresponds to the realities
of Nature.

I n life the fourth principle is the seat of will and
desire, but it is not will itself. It must be alive, in
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union with the overshadowing spirit, or " one life," to
be thus the agent of that very elevated function of
life—will, in its sublime potency. As already men-
tioned, the Sanscrit names of the higher principles
connote the idea that they are vehicles of the one life.
Not that the one life is a separable molecular prin-
ciple itself; it is the union of all—the influence of the
spirit; but in truth the idea is too subtle for language,
perhaps for intellect itself. Its manifestation in the
present case, however, is apparent enough. What-
ever the willing fourth principle may be when alive,
it is no longer capable of active will when dead. But
then, under certain abnormal conditions, it may par-
tially recover life for atime ; and this fact it is which
explains many, though by no means all, of the phe-
nomena of spiritualistic mediumship. The " elemen-
tary"” be it remembered—as the astral shell has
generally been called in former occult writings—is
liable to be galvanized for a time in the mediumistic
current into a state of consciousness and life, which
may be suggested by the first condition of a person
who, carried into a strange room in a state of insensi-
bility during illness, wakes up feeble, confused in mind,
gazing about with a blank feeling of bewilderment,
taking in impressions, hearing words addressed to
him, and answering vaguely. Such a state of con-
sciousness is unassociated with the notions of past or
future. It is an automatic consciousness, derived
from the medium. A medium, be it remembered, is
a person whose principles are loosely united and
susceptible of being borrowed by other beings, or by
floating principles, having an attraction for some of
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them or some part of them. Now what happens in
the case of a shell drawn into the neighbourhood of a
person so constituted ? Suppose the person from
whom the shell has been cast, died with some strong
unsatisfied desire, not necessarily of an unholy sort,
but connected entirely with the earth life, a desire, 