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PREFACE

HIS study in its present form was completed in the first

half of 1945, and in general does not touch upon events

which have occurred since then. It is not to be regarded

as a definitive work, but rather as a tentative introduction to

a subject which has not yet been dealt with fully and objectively.

The study was prepared at the request of the Cairo Group of

the Royal Institute of International Affairs. | wish to thank the

Group for placing at my disposal two reports on the Copts and

Assyrians, written by Mr. S. A. Morrison and Canon F. C.

Bridgcman respectively. | am aso grateful to the Palestine

Department of Statistics for supplying thefiguresin Chapter V I,

and to a number of friends and colleagues who have read and
improved parts or the whole of the manuscript.

A H.H.
CAIRO,

1946
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- Chapter One

A GENERAL SURVEY
Definition

HE countries with which this study is concerned are

Egypt, Palestine, Transjordan, Lebanon, Syria and Iraqg.

All of them formed part of the Ottoman Empire for many
centuries, and the majority of their population is Arabic in
language and therefore to a great extent in culture. Moreover,
if they are taken as a whole the majority of their population is
Sunni (Orthodox) Moslem by faith. There are, however, a
number of communities which have long resided in these
countries, or in other parts of the Middle East before they came
to these countries, and most of whose members possess their
legal nationality, but which are not Sunni Moslem by faith,
although they are Arabic-speaking ; there are others which are
Sunni Moslem but not Arabic-speaking, and others again which
are neither Sunni nor Arab. It is to these communities that the
term ' minorities ' refers.

List of Minorities

The minorities are almost innumerable, but some of them have
very few adherents and little political importance. The following
are the most important:

A. Sunni Moslems, but not Arabic-speaking :
(i) Kurds.
(2) Turcomans.
(3) Caucasians: Circassians, Chechens.
B. Arabic-speaking, but not Sunni Moslems :
|. Heterodox Moslems :
(1) shi'is.
(2) Alawis.
(3) Ismailis.
(4) Druzes.
I I. Christians:
(1) Greek Orthodox.
(2) Syrian Orthodox (Jacobites).
(3) Coptic Orthodox.
1



2 MINORITIES IN THE ARAB WORLD

(4) Nestorians (Assyrians).
(5) Roman Catholics of the Latin rite.
(6) Maronites.
(7) Greek Cathalics.
(8) Coptic Catholics.
(9) Syrian Catholics.
(10) Chaldaean Cathoalics.
(11) Protestants: Anglicans, Presbyterians, etc.
I'11.Jews and semi-Judaic Sects:
(1) Rabbanite.
(2) Karaites.
(3) Samaritans.
V. Other religions:
(1) Yazidis.
(2) Mandaeans.
(3) Shabak.
(4) Bahdis.
C. Neither Arabic-speaking nor Sunni Moslems :
(1) Persian-speaking : Shi'is.
Bahalis.
Jews.
(2) Kurdish-speaking: Yazidis.
Shabak.
Alawis.
Syrian Orthodox.
Syrian Catholics.
Jews.
(3) Syriac-speaking : Nestorians (Assyrians).
Chaldaean Catholics.
Syrian Orthodox
(Jacobites).
Syrian Catholics.
(4) Armenian-speaking : Armenian Orthodox
(Gregorians).
Armenian Catholics.
Armenian Protestants.
(5) Hebrew-speaking: Jews.
(6) Jews speaking various European languages:
Yiddish, Spanish,
[talian, etc.
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Notes on this List :

(1) 1t will be noticed that there are a number of anomalies in
this list: certain communities appear more than once—e.g. the
Syrian Orthodox and Catholics are shown as speaking Arabic,
Kurdish and Syriac. This is inevitable in a region like the
Middle East where a number of communities live in close contact
with one another in a particular district; where different sections
of a community are widely separated from one another; and
where multi-lingualism is common.

(2) For the sake of completenessthe European Jewsin Palestine
are included in this list and in the genera remarks and tables
which follow. They do not, however, fall strictly within the
definition, because they have come to Palestine from Europe in
the last few decades. Moreover, the problems to which their
presence has given rise are too vast and complicated to be regarded
as minority-problems ; they will not, therefore, be deat with in
the body of this study.

(3) The position of the Shi'is in Iraq is dso different from
that of any of the other communities. They form the largest
single community in the country ; for although the total number
of Sunnis is greater, they are divided into Arabs and Kurds.
In a sense they constitute a minority : if the Arab countries
are taken as a whole, they are certainly in a minority ; and even
in Iraq they have something of the relation of a minority towards
the Government, which is mainly in the hands of Sunnis. But
the problem of Sunnis and Shi'is in Irag aso is too vast and
fundamental to be regarded as simply a minority-problem, and
will not therefore be dealt with in this study.

The Christian Communities

The Christian communities mentioned in the list may be
divided into five main groups:

(1) The Greek Orthodox : i.e. the adherents of the Orthodox
Eastern Church, which in reality is a group of autocephalous
Churches using the Byzantine rite. Historically these Churches
grew out of the four Eastern Patriarchates (Jerusalem, Antioch,
Alexandria and Constantinople) which, from an early date,
tended to diverge from the Western Patriarchate of Rome for a
number of reasons. The final split took place in the eleventh
century; from that time, with the exception of a brief period of
reunion in the fifteenth century, the Eastern Church has continued
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to reject the claim of the Roman Patriarchate to universal
supremacy. Doctrinally the main point at issue between the
Eastern and Western Churches is that of the Procession of the
Holy Ghost; but there are aso various divergences in ritual and
discipline (e.g. the married priesthood).

The Orthodox of the countries with which this study deals are
subject to the jurisdiction of three out of the four Eastern
Patriarchates. That of Antioch is amost wholly Arab as regards
hierarchy, laity and liturgy ; in that of Jerusalem the upper
clergy are Greek, the lower clergy and most of the laity Arab ;
in that of Alexandria there are both Greek and Arab elements
(the Patriarch of Antioch now resides at Damascus, the Patriarch
of Alexandria at Cairo).

(2) The Nestorians. The Nestorian Church grew out of the
Christological controversies of the fifth century. The Antioch
school of theologians emphasized the distinction between the
Logos and the man Jesus to the point of obscuring the real union
between them. Their doctrine was condemned by the Council
of Ephesus (A.D. 431), but continued to find adherents in Syria,
Mesopotamia and Persia, where, for reasons not wholly theo-
logical, a strong Nestorian Church grew up. It sent out missions
across Asia as far as China.  Mother-church and missions, how-
ever, were largely destroyed by Tamerlane in the fourteenth
century; to-day the Assyrians of Iraq and Syria are al that is
left of them.

Doctrinally, the distinguishing mark of the Nestorian Church
is its rejection of the statements of the Councils of Ephesus and
Chalcedon (A.D. 451) on the nature of Christ. It has an inde-
pendent ecclesiastical organization, with a Patriarch, the Mar
Shimun, as its head ; formerly his residence was in Northern
Irag, but since the Assyrian incident of 1933 he has been in exile.
The Church dso has a distinctive Syriac liturgy.

(3) The Monophysites. The Monophysite doctrine represents
a reaction against Nestorianism. It emphasizes the union
between Christ and the man Jesus to the point of maintaining
that Christ has not only one Person but aso one Nature,
adivineone. Formally condemned by the Council of Chalcedon,
this doctrine continued to exist, particularly in Egypt and Syria,
where the Monophysite movement had something of the
character of a separatist revolt against the Byzantine Government
and Church. Eventually the Monophysites formed independent
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Churches, which were placed on a level with the Greek Orthodox
Church by the Arabs in the seventh century.

There are three Monophysite Churches in the Arab countries :

(8 The Coptic Orthodox Church in Egypt. This rejects the
profession of faith drawn up at Chalcedon and all ecclesiastical
authorities except its own Patriarch of Alexandria, now resident
at Cairo. It has a distinctive liturgy in Greek, Coptic and
Arabic.

(b) The Jacobite or Syrian Orthodox Church, which was
revived and organized by James Baradai (after whom it was hamed)
in the sixth century. Its doctrinal position is the same as that
of the Copts, but it has its own Syriac liturgy and an independent
hierarchy under a Patriarch of Antioch, whose seat was formerly
Mardin and is now Horns.

(c) The Armenian Orthodox or ' Gregorian' Church was
organized in the third century and became autocephalous as a
national church in the fourth. In the sixth century it rejected
the formulations of Chalcedon and adopted a form of Monophy-
sitism which is slightly different from that of the Copts and
Syrian Orthodox. The Armenian Orthodox Church is still a
national church, to be found wherever Armenians live. It has
an organization which is in some ways unique; five Patriarchs,
of whom the CathoHcos of Etchmiadzin in Soviet Armeniais the
most exalted ; and an Armenian liturgy.

An offshoot of Monophysitism was the Monothelete doctrine,
that Christ possessss both a divine and a human Nature but only
a divine Will. After being favoured for political reasons by
the Emperor Heraclius in the seventh century, this doctrine was
condemned by the Council of Constantinople in A.D. 680. It
then survived only among the Maronites of Lebanon, who them-
selves abandoned it in the twelfth century.

(4) The Roman Catholic and Uniate Churches. These fall into
two classes:

(8 The Roman Catholics of the Western or Latin rite, fully a
part of the Roman Catholic Church and subject to the direct
jurisdiction of its hierarchy. ThereisaRoman Catholic Patriarch
in Jerusalem and Apostolic Delegates in Beirut, Cairo and
Baghdad.

(b) The Uniate Churches: i.e. Churches or members of
Churches which were formerly heretical or schismatic in Roman
eyes, but which at some time in the past abjured those doctrines
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which the Roman Church regards as heretical and acknowledged
the Papal supremacy. They were allowed to retain their own
Oriental rights and customs (e.g. the marriage of parish priests,
although this is becoming rare in practice), and were granted
autonomy under their own elected Patriarchs. In general they
are very jealous of these privileges. Their relations with the
Vatican were formerly in the hands of the Congregation of
Propaganda, but are now in those of the Eastern Congregation.
Six Uniate Churches exist inthe Arab countries :

(i) The Greek Catholic Church: ex-Greek Orthodox.
Greek liturgy ; Patriarch of Alexandria, resident in Cairo.

(ii) The Syrian Catholic Church: ex-Syrian Orthodox.
Syriac liturgy; Patriarch of Antioch, resident in Beirut.
(The present Patriarch is a Cardinal.)

(iii) The Armenian Catholic Church: ex-Armenian
Orthodox. Armenian liturgy; Patriarch of Constantinople,
resident near Beirut, and recently created a Cardinal.

(iv) The Chaldaean Catholic Church : ex-Nestorian.  Syriac
liturgy ; Patriarch of Babylon, resident in Mosul.

(v) The Coptic Catholic Church: ex-Coptic Orthodox.
Arabic liturgy; it has no Patriarch at present, but a Bishop
resident in Cairo.

(vi) The Maronite Church: ex-Monothelete.  Syriac
liturgy ; Patriarch of Antioch, resident in Lebanon.

It may be noted that the Maronite Church differs from the
others in that it accepted Papal supremacy as a whole, while the
others have been built up out of individual members of other
Churches still existing, who acknowledged the Roman supremacy
as a result of the activities of Catholic missions or for other
reasons.

(5) The Protestants, the fruit of the labours of missionaries
during the nineteenth and twentieth centuries. Most of the
missions are English and American, although there are or were
adso a few from other European nations. The Protestants are
divided into a number of groups, the most important being
Preshyterians, Congregationalists and Anglicans ; but there are
adso many minor European and American sects represented
among them.

The Moslem Communities
(1) The Orthodox Sunni Moslems are those who regard the
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Quran supplemented by the Traditions of the Prophet as the
sole and sufficient repository of the Moslem faith. They do not
recognize the need for a priesthood to mediate the faith to believers,
or for an infallible interpretation of the holy writings. Thus
they have no Church and no liturgy in the real sense. It may be
said that they stand for the original simplicity of Islam not only
against accretions but even against developments.

Historically they spring from the struggle for the succession
to Muhammad. They regard the headship of the Islamic com-
munity as having passed from the Prophet to the ' Orthodox '
Caliphs, Abu Bekr, Umar, Uthman and Ali, and then to the
Umayyads; and they look on the Caliphs as temporal rulers
only, with no supernatural power or excellence.

(2) ShVis. The split between Sunnis and Shi'is began in the
first century of Islam, with the struggle for the Caliphate between
Ali ibn ahu Talib, the Prophet's son-in-law, and Muawiya ibn
abu Sufian. The partisans of Ali, the ' Shi'ah’, clung to his
cause even after his death (A.D. 661) and that of his son Husain
(A.D. 680). Moulded into a compact unit by the persecutions to
which Umayyads and Abbasids alike subjected them, they have
preserved throughout the centuries the distinctive features which
differentiate them from the orthodox Sunnis.

Their most obvious characteristic is the cult of the Prophet's
family in general, and particularly of Ali, or rather of the legendary
figure which has been constructed round the historical Ali. They
believe that the Imamate, the combined spiritual and secular
leadership of Islam, passed from the Prophet to Ali, in whose
family it then inhered. The Imam is the interpreter of law and
doctrine, and as such infallible and impeccable; and loyalty to
him is regarded as the sixth pillar of Islam.

The majority of Shi'is believe that the line of Imams died out_
with the twelfth, Muhammad, who disappeared during the ninth
century A.D. and has since been ' hidden', until such time as he
shall reappear to rule the world and give his faithful adherents
their due. But the Zaidis of al-Yemen recognize three of these
Imams only, and the Isma'ilis six.

(3) Alawis. These are aso known as ' Nusairis', and have
a religion which possesses many of the characteristics of dissident
Islam, but many non-Islamic elements as well. Like that of the
Druzes, it originated through the desire of the indigenous inhabi-
tants of the Syrian hill-country to preserve their solidarity and
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distinctiveness, while at the same time outwardly conforming to
the beliefs of the rulers of the country.

From Paganism (either directly or by way of Isma’ilism) the
Nusairis took over the idea of a Divine Triad, of its successive
incarnations in the seven cycles of world-history, and of the
transmigration of souls. From Shi'i Islam they adopted and
exaggerated the cult of Ali, whom they regard as the incarnation
of the Divinity; and from Isma'ilism the idea of an esoteric
teaching hidden from the masses and revealed only to the
initiates after a complex process of initiation. From Christianity
they appear to have derived much of the ritual, the possession of
which distinguishes them from other Islamic or post-lIslamic
Sects.

(4) IsmcCilis. These split off from the Shi'is in the eighth
century over the question of the succession to the Imamate.
They maintain that the genuine line was continued through
Isma'il, the eldest son of the sixth Imam, while the Shi'is recognize
Isma'il's brother Musa and his descendants.

The Ismalilis carried further two tendencies inherent in
Shi'ism. First they insisted on the necessity of an esoteric
teaching placed above human discussion and dispensed to a
chosen body of initiates by the Imam. They developed a body
of philosophical doctrines which took them very far from Islam.
These doctrines—of emanation, incarnation, revelation and trans-
migration—need not be dealt with here.

Secondly, they insisted on the duty of blind obedience to the
Imam. The habit of devotion thus formed among them was
more than once used by ambitious individuals and groups for
their own aggrandizement or for purposes of political revolution.
The founders of Neo-Isma'ilism (the ' Assassins ') in the eleventh
century went so far as to preach complete scepticism for the
initiated, and cynically to exploit the religious beliefs of the faithful
for worldly purposes. They troubled the Near East for some
generations, until their strongholds were destroyed by the Mongols
in the thirteenth century.

(5) Druzes. The religion of the Druzes may be regarded as.
an off-shoot of Ismalilism. Historically it springs from the
Fatimite Caliph of Egypt, Hakim (A.D. 996-1020), who gave
himself out to be the final incarnation of the deity ; his followers
Hamza and Darazi spread this doctrine, with an elaborate scaffold-
ing of Isma'ili philosophy, among the inhabitants of Southern
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Lebanon, and founded among them a sect whom the outside
world called ' Druzes ' and they themselves ' Unitarians ‘. They
believe that Hakim, the last incarnation of God, is not dead but
will return; they aso believe, with the Isma'ilis, in emanations
of the deity, in supernatural hierarchies and in the transmigration
of souls. They practise systematic concealment of their beliefs,
which are not known fully even to all the Druzes, but only to
the initiates among them.

Other Religious Communities

(i) The Yazdis are often defined as ' Devil-worshippers ', but
this is inaccurate. They regard Satan as a fallen angel who will
some day be reconciled with God, and take considerable pains
to propitiate him. They symbolize him by a sacred peacock.
They regard the Old and New Testaments and the Quran as
Sacred Books, and their rites show signs of Christian, Moslem
and Magian influences. They are a racial as well as a religious
minority, being probably of Kurdish origin. They speak a
Kurdish dialect, but use Arabic in their rites. The centre of
their religion is at Shaikh Adi, north of Mosul.

(2) The Mandaeans are dso known as Sabaeans or ' Christians
of St. John '. The doctrines of their religion are not very different
from those of Islam, with certain accretions from other religions.
Although they spesk Arabic in daily life, they use a distinctive
language for liturgical and other religious purposes. Ritual
ablutions play an important part in the practice of their faith,
which aso enjoins upon them vegetarianism and pacifism.

(3) The Shabak are a community of Kurdish origin who live
in the same area as the Yazidis and are not clearly differentiated
fromthem. Their religion is compounded of Y azidi and extreme
Shi'i elements.

(4) The BahcCis profess the doctrine first expounded by a
Persian religious reformer, the Bab, in 1844 and amplified by his
successors.  Persecuted in Persia, they transferred their head-
quarters to Palestine and sent out missionaries as far as America ;
the great majority of them, however, are still to be found in
Persia. They believe in a progressive and unending succession
of revelations, each leading man nearer to the incomprehensible
nature of God ; but on the whole their preaching is directed more
towards ethics than towards the elaboration of a systematic
theology.
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(5) The Jews may be divided into orthodox Jews and semi-
Judaic sects:

(i) The orthodox or Rabbanite Jews are those whose religious
beliefs are based upon the Old Testament as interpreted and
applied in the Talmud. Judaism has no officia creed and
therefore no division into sects or Churches. There are, how-
ever, certain differences of practice and tradition between the
Ashkenazi or Yiddish-speaking Jews from Europe who have
immigrated into Palestine and elsewhere in recent decades ; the
Sephardic or Spanish-speaking Jews whose ancestors were expelled
from Spain in the fifteenth and sixteenth centuries; and the
various Oriental communities, long resident in the Arab countries
with which this book deals, or immigrants from North Africa, the
Yemen, Persia and Central Asia

(ii) The Karaites split off from the main body of Judaism in
the eighth century A.D. Their sect originated in Baghdad and
gradually spread into Syria, Egypt and the Crimea. They
aimed at returning to primitive Judaism by going behind the
Talmud and oral tradition to the Scriptures; accordingly they
rejected the claims of the Rabbis to interpret the Scriptures.
They dso differ from the Rabbanite Jews on various points of
conduct.

(iii) The Samaritans accept only the Pentateuch and claim to
be the repositories of orthodox Judaism. They do not acknow-
ledge the claims of the priesthood, and gradually developed their
own theology and tradition. Until the time of the Maccabees
their relations with the Jews were very close but subsequently
they became hostile. In recent centuries they have become
amost extinct. Their religious practices are based solely upon
the Mosaic law and differ considerably from those of the Jews.
Their language, a dialect of Aramaic, is no longer used ; Hebrew
is now the liturgical, Arabic the popular and literary language.
Part of their religious literature is still extant.

Linguistic and Racial Minorities :

The following are the most important languages spoken by the
linguistic and racial minorities:

(1) Turkish,

(2) Persian.

(3) Hebrew is spoken in a revived and modernized form by the
immigrant Jews in Palestine. A large number of other languages
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are aso spoken by the Palestinian Jews, some of them European
or Asiatic languages and others, such as Yiddish, specificaly
Jewish.

(4) Armenian is an Indo-European language with a highly
developed literature and tradition. The homeland of the
Armenian people lies in and to the south of the Caucasus, in what
ae now Turkey and the U.S.S.R. They have a continuous
history as a national entity in this homeland since ancient times.
From the early Christian centuries the centre of their history
and tradition has been the Gregorian Church, and their classica
literature is mainly one of Christian devotion. In course of time
they spread as peasants and merchants throughout Asia Minor
and beyond. Their settlements in Asia Minor have been largely
destroyed by the great massacres of the last two generations, but
they still have communities in the Balkans, the Americas, severd
of the Arab countries and elsewhere ; the largest community,
that in the Caucasus, is now a Soviet Socialist Republic, self-
governing in political affairs and the centre of a flourishing
Armenian culture.

(5) Kurdish is not a unified language but a group of dialects
differing widely among themselves and akin to Persian. These
diadlects are spoken by a number of Moslem tribes, scarcely
united enough to be called a nation, whose main centre since the
earliest recorded times has been the mountain-region of Eastern
Anatolia, usually called Kurdistan. They are divided to-day
between Turkey, Persia, Iraq, Syria and the U.S.S.R. They
have little written literature or national history, and have never
possessed a national state, although powerful local dynasties
have arisen at different times in various parts of Kurdistan.

(6) Syriac is a Semitic language which was once current in a
number of forms in the Fertile Crescent and neighbouring
regions ; its western form is known as Aramaic. It was both a
vernacular and aliterary language with arich theological literature.
For a long time after the Islamic conquest Syriac-speaking
Christians played an important part in the development of Arab
culture ; but gradually Syriac gave way to Arabic. It now survives
as a spoken language only among certain Christian communities
on the northern edge of the Fertile Crescent; as a written
language in the liturgies of certain Eastern Churches. Aramaic
is spoken only in a few villages near Damascus.

(7) A number of Caucasian dialects are spoken by immigrants
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who came into the Arab world from the Caucasus in the nine-
teenth century. Driven from their homes by the extension of
Russian rule, they were settled by the Turkish Government on
the edge of the Syrian Desert. The most important of these
groups are the Circassians and Chechens.

General Satistics

Detailed figures of the numbers and distribution of the
minorities will be given in subsequent chapters, but it will be

convenient to give some general statistics here:

TABLE |

Principal Minorities in Each Country

(round figures)

1. EGYPT (i} Copts . about 1,000,000
(ii) Other Chr]stl.ms 350,000
(i) Jews . 60,000
(iv) Total mlnonnes 1,500,000
{v) Total population 17,000,000
2. PALESTINE (1) Jews . . . 550,000
(i)y Christians . 125,000
(i) Others 15,000
{iv) Total mmontus 700,000
(v} Total population 1,700,000
3. TRANS]JORDAN (i) T'otal minorities 40,000
(ii) 'T'otal population 500,000
4. LEBANON {i) Shi'is . 200,000
(i1} Druzes 75,000
(iti) Maronites . 325,000
(iv) Greek Orthodox . . . 100,000
{v) Armenians (Orthodox, Catholics
and Protestants) . 75,000
{vi) Other Christians 80,000
{vii) Others 10,000
{viii) Total minorities 850,000
(ix) Total populativn 1,100,000
§. SYRIA (i} Alawis . 325,000
(ii) Druzes go,000
(iii}) Kurds . . 250,000
(iv) Greek Orthodox 135,000
{v) Armenians . 120,600
{vi) Other Christians 150,000
{vii) Others . 120,000
(viil) Total minorities ,200,000
{ix) Total population 2,800,000
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6. IRAQ (i) shris . - . . . 2000000
(1i) Kurds . . . . . 800,000
i11) Turcomans . . . . 75,000
iw Christians . . . . . 100,000
(v) Jews. . . . . . 100,000
(vi Others . . . . 100,000
(vii) Total minorities . . . 3,200,000
(viii) Total population . . . 4,500,000
TABLE 11

Principal Minorities in the Region as a Whole
i . Copts . . . . . . . . . 1,000,000
2. Greek Orthodox . . . . . . . 300,000
3. Uniate Christians . . . . . . . 600,000
4 . Armenians o . . . . 250,000
5. Other Christians . . . . . . . 300,000
Total Chrigtians . . . . . . . 2,500,000
6 Shi'is e . . . . 2,250,000
7.  Alawis . . . . . 350,000
8. Other Heterodox Moslems . . . . . 250,000
Total Heterodox Moslems . . . . . 3,000,000
9. Kurds . . . 1,000,000
10. Other Moslem IlngU|st|c minorities . . . . 250,000
Total Moslem Ilngwsuc minorities . . . . 1,250,000
11. Jews . . . . . 750,000
12. Other minorities - . . . . . . 100,000
Total minorities . . . . . . . 7,500,000
Total population . . . . . . . 28,000,000

Notes on these Satistics

1. The figures given in these tables are drawn, for the most
part, from official sources, but they should not be regarded as
very accurate. With the exception of Palestine, the governments
of the Arab countries do not possess an adequate organization for .
gathering statistics; and the populations still have too great a
fear of conscription and taxation to submit willingly to being
numbered.

2. It is clear that the structure of Iraq and Lebanon differs
from that of the other countries. In the latter, there is a clear
Sunni Arabic-speaking majority, in Egypt and Transjordan a
very large one, but in Palestine and Syriait is not so large. In
Iraqg, however, there are three communities—Sunni Arabs, Shi'i
Arabs and Kurds—none of which is preponderant enough to
dominate the other two, and which have complex relations with
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one another : the Sunni Arabs are bound to the Shi'is by language,
to the Kurds by religion. In Lebanon there are a number of
sects, Christian and Moslem, none of which has an absolute
majority nor even a large enough relative majority to dominate
the rest. The population is about evenly divided between
Christians and Moslems; and Lebanon is the only one of the
six countries in which the Sunnis do not possess a majority.
3. A distinction should be made between communities which
are wholly (or amost wholly) included in one or other of these
countries or in the six taken as a whole, and those which extend
far beyond their borders, and whose religious or national centre
in some casss lies in some other part of the world. For example,
Shi'is are to be found aso in Persia and India, Isma'ilisin India
and East Africa; Kurds in Turkey, Persia and the U.S.S.R. ;
Turcomans in Turkey, Persia and throughout the Central
Asiatic regions of the U.S.S.R.; Armenians in the Caucasus,
Persia and scattered throughout the world ; Caucasians in the

U.S.S.R. ; Bahdis in Persia and elsewhere; Karaites in the
Crimea.

4. A further distinction may be made between 'compact’ and
'scattered’ minorities. The former are those whose members in
any particular country are mainly concentrated in a particular
district in which they form alocal majority ; the latter are those
which are divided between a number of regions. The most
important compact minorities are the Kurds in Irag, the Druzes
and Alawis in Syria, and the Maronites in Lebanon.



Chapter Two
THE ORIGIN AND DEVELOPMENT OF MINORITIES

Origin of Minorities

HY arethere so many religionsand linguistic minorities
Win these countries? To answer this question fully

would involve raising profound metaphysical issues:
the cause, nature and necessity of man's diversity. On a more
superficial level of ' historical explanation ', the following factors
should be noticed :

(i) The Arabian peninsula and the surrounding regions have
aways been peculiarly fertile in religious conceptions. It was
here that the conceptions of the One God, the Personal God,
the Revealed God and the Incarnate God first broke in on man's
mind. Different prophets and teachers: various efforts to work
out theimplicationsand ' system ' of these conceptions : attempts
to reconcile them with Greek philosophy, pagan nature-worship
and religious systems from Persia and India—all these factors
have led to a great diversity of faiths. The same intensity of
affirmation and denial which caused this diversity aso ensured
that each of the faiths should find adherents who clung to it
through the generations.

(ii) Thevariety of linguistic and racial groups may be explained
by another factor : the Middle East has always been a centre
and terminus of movement, tribal and individual. Some groups
have come from Central Asia by way of the Persian plateau
(for example, Turks, Kurds and Mongols); others from the
Mediterranean basin, by sea or by way of Anatolia; othersagan «
in endless successve waves from the Arabian peninsula, both
before and after what is usually called the Arab conquest.

The motives of these incursions have been various. Some-
times the purpose has been conquest: to use these countries as
bases for attack or defence, or to subjugate them for the sske
of their geographical position, their wealth or the skill of their
artisans. More particularly, they have been desired as gateways
to the Mediterranean, the Red Sea and the Persian Gulf and
thus to some of the greatest trade and strategic routes in the world.

Also there has been the motive of pillage: an attraction alike
15
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for the nomads, eager for the produce of the cultivated lands,
and for kings, greedy for the wealth of the cities. Again, the
cities have always drawn traders and artisans to them, whether
it was Alexandria and Antioch under the Romans, Damascus,
Baghdad and Basra under the Arabs or Cairo and once more
Alexandria in recent generations. Finally, at times religious or
political persecution has driven refugees in larger or smaller
numbers from surrounding regions into the countries with which
thisstudy deals, or else from one part of those countries to another.

These movements have been facilitated by the existence during
long periods of great Empires including some or all of the Arab
countries and others besides, and within which the conditions for
free movement existed.

(iii) Often these two factors worked together: tribal and
national differences took on a religious colouring. There were
conflicts and tensions, or at least consciousness of difference,
between different waves of immigration, tribes or peoples coming
from different points of the compass, or from different parts of
Arabia. Sometimes these differences expressed themselves, and
were in turn perpetuated, by religious, divisions.

(iv) To sectarianism and tribalism a third factor was often
added : thiswaslocalism, an intense local loyalty which preserved
and strengthened religious and linguistic differences. In certain
regions, localism is encouraged by the geographical structure.
Thisis particularly true of the mountains and valleys of Lebanon
and Kurdistan, easily defensible, off the main routes of war and
trade, and not worth the while of governments to control and
penetrate. Another cause of localism was the deficiency of
communications. With some exceptions, for example the Roman
period, roads were badly kept up, law and order were amost
wholly absent outside the coasts and river-valleys and means of
transport were scarce. Thus the tendency to uniformity was
very limited ; groups could live their own life and develop their
own community. (But this is less true of Egypt, where the
Nile links together practically all the habitable regions, since
amost all of them lie aong its course)

Political |deas

Once a minority had come into existence or had entered this
region from elsewhere, it was helped to preserve its distinctive
character and life by the political conceptions which prevailed
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there. For long periods of history the State or Empire which
dominated the Middle East was supra-national, based on loyalty
to the person of the ruler ; different national groups (and at times
different religious groups also) found a sort of equality in alike
subjection to him. Then again, the activities of the State were
very limited. In extent they were mainly confined to the towns,
coasts, river-valleys and more accessible plains; communities
which did not wish to be subjects of a State could withdraw to
less accessible regions and live there undisturbed. Moreover,
the Government confined itself to a small number of the functions
which it performs to-day : it defended the country, maintained a
sort of law and order, raised taxes and preserved the true religion
(it was only for short periods that it tried seriously to impose
this religion on all its subjects). There were vast spheres of
socia and individual life with which the Government did not
try to interfere, and which could therefore be regulated by the
customs of one's nation or the precepts of one's religion.

Again, except in Byzantine times, there was very little of a
bureaucracy. The Government imposed its will in the provinces
by feudal delegation ; as aways in feudal countries, its power of
creating feudatories was limited, and it was compelled to adjust
itself to the facts of social power, to accept the existing leaders
of tribes or communities and to deal with the individual members
of the community through their leaders only, not directly. It
was even in the Government's interest to have a large number
of separate communities to play with ; it was a partial guarantee
against revolt, for if one community was restless and disaffected
another could be turned against it.

Idam

Another factor which helped to preserve diversity was the.
attitude of 1slam, on the one hand towards other religions and on
the other towards nationality.

Islam recognizes three categories of human beings: first
Moslems, secondly ' Protected people’ (Ahl al-Dhimmah) or
' People of the Book ' (Ahl al-Kitab) and thirdly polytheists or
pagans. With the third category there can be no compromise,
but the second—those who believe in God, the Day of Judgment
and the Prophets—are to be accorded toleration and protection
in the Islamic state. They are outside the full community of
the State, since in principle the State is theocratic, and they have

c
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certain disabilities: they must pay a special tax and are not
allowed to carry arms, to give evidence against Moslems in the
courts of law or to marry Moslem women. But they are allowed
to retain their own religious organization, persona status, places
of worship and religious trusts.

To a great extent these principles have actually been observed
in the Moslem treatment of Christians and Jews, the ' Peoples
of the Book '. There have been periods of persecution, but on
the whole there has been no attempt to exterminate them nor,
except in Abbasid times, to convert them forcibly (although very
many of them did become Moslem in course of time): indeed
for the Nestorians and Monophysites Moslem rule meant greater
tolerance than they had received from orthodox Byzantium.
The intolerance of orthodox Islam was directed more against
the Shi'is and the sects on the fringes of Islam than against
Christians and Jews. It is clear, however, that minorities living
amidst a ssa of Moslems could not help being deeply affected
by the way of life of the majority. For the most part they became
Arabic in language and thus aso to a great extent in culture ;
they were aso to a certain degree Islamized in their socia life
and popular ethics (thisis particularly true of the Coptsin Egypt).
This process of assimilation, and the difficulty of retaining some-
thing of their own life and thought amidst an alien world, were
perhaps as hard to endure as persecution would have been.

As for nationality, Islam in principle recognizes no nations.
The community of Islam is open to all, on condition that they
profess the doctrines of Islam: tribal and national differences
are secondary. It is true that there was at the beginning a
distinction between the Arabs, who had brought Islam from the
peninsula arid spread it in the world, and the * Mawali', the

 Arabized inhabitants of the new lIslamic provinces; and that
after time had eradicated this distinction there continued to be
jealousy and conflict between ' Arabs' (now defined not by racial
origin but by language and culture) and other linguistic groups
which had accepted Islam but preserved their own languages
and traditions except in matters of religion. The former claimed
a specia relation to Islam and the Arabic Quran, the latter often
regarded themselves as superior in civilization or manliness. In
spite of such divisions, however, in general it is true to say that
there was a formal equality of national groups inside Islam,
and that this made for racial toleration in practice. There was
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a continual process of individual assimilation from one group to
another, but on the whole Arabs, Persians, Turks and Kurds
accepted one another's existence.

The Ottoman Empire

The diversities which all these factors produced were recog-
nized and perpetuated by the Ottoman system of government.

Very briefly and crudely the Ottoman system may be sum-
marized as follows:

(i) The ruling power was vested in an absolute monarch, the
Sultan or Padishah, ruling by hereditary right (his shadowy
claim to the Caliphate was not emphasized until the nineteenth
century). Even the most turbulent of his subjects paid formal
allegiance to him, regarding him not as one ruler among many,
but as the ruler of a whole 'world "', the shadow of God on
earth:

(i) Hispower was exercised through two parallel organizations.
On the one hand there was the military organization, which
maintained order and defended the frontiers. It was composed
in the first place of the professional soldiery, the Janissaries,
secondly of the feudal levies. In Egypt, amost absolute civil
and military power, subject to the formal suzerainty of the
Sultan, was in the hands of the military oligarchy of the
Mamlukes. On the other hand there was the religious organiza-
tion for the defence, interpretation and application of the
Religion : the Muftis who decided whether or not the acts and
enactments of the Sultan and his officials were in accordance
with the Shariah or Moslem religious law; the Qadis who
dispensed Moslem law in the lawcourts; the religious schools
where the doctrine and tradition of Islam were preserved.

(iii) There was practically no provincial administration. Each
province had its appointed ' Wah ', who commanded the garrison,
collected taxes and performed any other functions of govern-
ment ; but outside the larger towns his authority was only
exercised indirectly through the feudatories and other local
notables. Many districts possessed virtually complete local
autonomy under traditional dynasties or self-made rulers.

(iv) The language of government was Turkish, of religion
Arabic; there was therefore a natural tendency for members of
other language groups to be assimilated to Turks or Arabs. But
no pressure was put upon them to do so. Not only did they
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preserve their own languages and traditions, but in many districts
they were autonomous; for example, the Turcoman tribes and
Kurdish confederations in Northern Syria and Iraq and in
Eastern Anatolia were autonomous under their hereditary chiefs,

(v) The heterodox Islamic sects aso possessed local autonomy
in districts where they were strong enough to maintain it. This
was particularly true of the Druzes in Lebanon and later in
Jebel Druze; dso to a large extent of the Alawis, who were,
however, in certain parts subject to Sunni landowners. With
autonomy they also possessed their own courts for deciding cases
in accordance with their own customs and religious doctrines.
In other regions the heterodox Moslems were persecuted and
forced to conform to the Sunni religious law. Perhaps the
Shi'is incurred harsher treatment than any other community,
although in Irag where they were very numerous they managed
to preserve something of their tradition: their shrines and
centres of learning.

The ' Millet System

(vi) The Christians and Jews did not form part of the com-
munity of the State, and had no share either in its military or its
religious organization, although converted Christians could and
did rise to the highest positions, and even unconverted ones
could make themselves useful to the Sultan in many ways. But
they constituted recognized communities of their own, with a
considerable degree of autonomy. The recognition of such
communities may go back beyond the birth of Islam, but it was
given religious sanction by the Islamic doctrine of the * People
of the Book '. It was adopted and carried further by the Ottoman
Turks. After the fall of Constantinople, Sultan Mehmet the
. Conqueror conferred upon the Greek Orthodox Patriarch of the
city of civil as well as religious headship of the millet or ' nation '
of the Orthodox. Subseguently other autonomous Christian
millets, each coterminous with the Empire, were recognized by
the Government, until by the beginning of the present century
they numbered fourteen. The Jews aso constituted a millet.

The main features of the ' millet system ' have been well sum-
marized as follows :

The heads, both central and local, of the millets were chosen by the
millet, but the choice was subject to the Sultan's approval, com-
municated in the form of an Imperial berat, which done enabled the
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nominees to assume their offices and take possession of their tem-
poralities. . . . [They had] their place—a high one—in the official
hierarchy of the State, of which they were regarded as functionaries

. . they were ex-officio members, in the provinces, of the
provincial administrative councils, while those at headquarters had the
right of audience of the Sultan. The heads of the millets represented
their flocks in their general and personal affairs vis & vis the Sublime
Porte.

The autonomy of the millets was based ... on ancient custom,
which was reinforced in the nineteenth century by specific edicts. . . .
Their government was conducted by the head of the millet, generally
assisted by a council composed of clerical and lay members. The
millets were autonomous in spiritual and in certain administrative and
judicial matters. Theirjurisdiction embraced, in the religious sphere,
clerical discipline ; in the administrative sphere, the control of their
properties, including cemeteries, education and churches; in the
judicial sphere, marriage, dowries, divorce and alimony, civil rights
and, in some millets, testamentary dispositions.  Sentences pronounced
by the courts of the millets, if within their competence, were executed
on their behalf by the State.

The Social Position of Christians and Jews

(vii) The millet system made it possible for the Christians and
Jews to maintain something of their communal life and social
position. They played a great part in commerce, finance, and
certain crafts, which the Moslems at first despised and at which
they never became so adept as their subjects. This gave the
Christians and Jews a considerable place in the economic and
social life of the towns. In some regions they also had a part
in the administration : for example, Egyptian finance was by
tradition in the hands of the Copts. In Northern Iraqg, Northern
Lebanon, and parts of Syria, Palestine and Egypt, Christian
peasants cultivated the land, and Christian landowners were not’
unknown. In spite of that tendency to Islamization which has
already been mentioned, the ' People of the Book" still preserved
much of their social structure ; and although there was very little
spiritual life amongthemuntil the coming of the Catholic missions,
at least they kept their beliefs and rites undamaged.

Yet their position was always precarious. In a State where
everything depended on the caprice of the ruler and nobody's

L H. Luke, The Making of Modern Turkey (London, Macmillan, 1936),
pp. 97-8.
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life or property was safe, the Christians and Jews were even more
helpless than others.  Usually they did not even have the tenuous
protection of the religious law and of feudal custom. It was no
doubt for this reason that throughout the Ottoman period, as in
that which had preceded it, there was a continuous process of
individual conversion to Islam ; while those who clung to their
faith tended (except in certain regions) to move into the com-
parative safety of the towns.

The Closed Community

(viii) This description will have made it clear that the Ottoman
Empire was not a military state; it was composed of a large
number of groups, local, tribal, linguistic and religious. On the
whole, these groups formed closed communities. Each was a
"world’, sufficient to its members and exacting their ultimate
loyalty. The worlds touched but did not mingle with each
other ; each looked at the rest with suspicion and even hatred.
Almost all were stagnant, unchanging and limited ; but the Sunni
world, athough torn by every sort of internal dissension, had
something universal, a self-confidence and sense of responsibility
which the others lacked. They were all marginal, shut out from
power and historic decision.



Chapter Three
THE NINETEENTH CENTURY

The Political Intervention of the West

N the nineteenth century the position of the minorities was

deeply affected by the impact of Europe upon the Ottoman

world. First of all, this impact took a political form. The
great European Powers found themselves faced with problems
created by the decline of the Ottoman Empire; they began to
intervene more directly than before in its internal affairs, in order
to secure influence over its Government with the object either
of hastening or of preventing its collapse. One of the main
pretexts of their intervention and of their quarrels with one
another was the relation between the Porte and its Christian
subjects. In the European provinces of the Empire, where
nationalist movements developed in the course of the century,
the result of European interference was the establishment of a
number of Christian states, all more or less hostile to the Empire :
Greece, Montenegro, Serbia, Bulgaria, Rumania. In the Asiatic
provinces, diplomatic pressure on the Porte secured a certain
amelioration in the status of the indigenous Christians and Jews.
The Sultan was persuaded to issue a number of formal edicts, of
which the most important were the Gulhane Decrees of 1839,
the Hatti Himayun of 1856, and the Constitution of 1876. These
decrees established the formal equality of civic rights and duties
of all Ottoman subjects, guaranteed the essential liberties of the
individual, replaced an absolutist by a constitutional form of
government, and defined and guaranteed the position of the.
millets. Although these undertakings were never fully carried
out, they were not wholly without effect. In addition to such
general edicts, a large number of individual Christians and Jews
in the towns were able to improve their position by securing
European nationality or protected status and so enjoying the
privileges of the ' Capitulations .

Moreover, in this century a number of European Powers pressed
their claim to possess a special position in regard to the Sultan's
Christian subjects. From the sixteenth century onwards, the
French Government had possessed, thanks to its usually friendly

23
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relations with the Sultan, the right to protect European Christians
who lived or travelled in the Ottoman domains. This right was
formalized in a series of agreements, and its extension was gradu-
ally enlarged so as to include in practice not only European
Catholic residents but certain of the indigenous Eastern Uniates,
more particularly the Maronites of Lebanon. From the late
eighteenth century onwards, the Russian Government began to
claim a similar right to protect the Orthodox subjects of the
Sultan. The Austrian Government and, at the end of the cen-
tury, the Italians maintained an interest in the Roman Catholics
and Uniates. The British Government had no such specia
position in regard to a particular Christian sect, but it concerned
itself with the welfare of the Christians generally, and aso at
times cultivated friendly relations with the Druzes of Lebanon
and the Jews. These specia relationships found expression in
the opening of schools in which the language of the protecting
Power was taught, in diplomatic activities in order to improve
the position of the protected community, and at times (as in 1840
and 1860 in Lebanon) in direct political or military intervention.

The activities of the European Powers improved the situation
of the religious minorities, but aso drew upon them the hatred
of the Government and the majority. They were regarded as
potential traitors, sources of weakness and instruments of
European policy : in general as dangers to the Empire and to
the Islamic community.

The Impact of the West on Society

More fundamental still were the changes brought about by
the slow revelation of the society and culture of the West. In
general there was an eager adoption of Western habits by the
Christians and Jews, who were much quicker to abandon their
traditional way of life than the Moslems. This was particularly
true of the Christians and Jews of the great cosmopolitan trading
towns and the Christians of Lebanon, many of whom emigrated
to America; it was less true of the Copts in Egypt, who did
not emigrate and were conservative in social matters. Westerniza-
tion in Egypt was represented rather by the Syrian Christians,
Armenians and Jews.

One effect of the social revolution was to open the closed
community. Emigration and the life of the big cities led men to
question the absolute validity of their communal loyalties;
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improved communications made it possible for people to know
more about each other than previously; members of different
sects, religions and nations worked and played together in the
new schools which the missionaries were opening and found that
the others were human.

The increase of trade with Europe and America led to the rise
of anew class of minority-population : the Levantine bourgeoisie
of the big towns, Syrian Christian, Armenian, Greek and Jewish,
very different in mentality from the Christians of the villages
and the old towns, and much more distant than they from the
majority. Often very rich and very powerful in the economic
and financial spheres, they were slavishly imitative of Europe,
at least on the surface, and more often than not despised the
Oriental life around them. Often they had no loyalties at all,
certainly no political loyalty to the State in which they were
living. They tended to attach themselves to one or other of the
foreign Governments with interests in the Near East, to imitate
the French or English way of life and serve foreign Governments
with a feverish and brittle devotion.

The Spread of Western Culture

The Westernization of social life was accompanied by the
gradual assimilation of Western culture, through travel, commerce,
emigration and schools. The immediate effect of this was aso
to increase the gap between Moslems on the one hand and
Christians and Jews on the other.  The latter became westernized
in mind more quickly than the Moslems. In the West they
discovered a world to which they could (or imagined that they
could) be more than marginal. For the most part they came
to knowledge of the West through French schools and the French
language ; many of them adopted the French language as their
own, and conceived a hopeless love of French civilization.

For the most part the attitude of Christians and Jews towards
Europe was one of uncritical acceptance ; they wished to immerse
themselves in the West and forget, if that were possible, their
long night of subjection to Islam. There was another tendency,
however, among the Christians: an awakening of their Eastern
Christian self-consciousness, a conviction that although they
must refuse to become Islamicized and must re-create their
spiritual life with the aid of Europe, they had nevertheless a
special part to play in the Moslem Orient. Gradually there was
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arevival of the life of the Christian Churches, centred in Cairo
and Beirut: first among the Uniates, mainly under the inspira-
tion of French missionaries, and secondly in the Greek Orthodox
and Armenian Orthodox Churches. It found expression in many
ways, among them the growth of an exotic Catholic literature in
the French language.

An incidental result of the aptitude of Christians and Jews
for Western languages and ways of thought was their usefulness
to Western Governments and companies, which therefore tended
to draw a disproportionately large number of their minor
employees from the minorities. This considerably affected their
social structure and aso aroused the envy and hatred of an
increasingly important section of the majority.

As has been said, the immediate effect of this process was to
widen the gap between minorities and majority. It was not
long, however, before the Moslems aso came under the influence
of Western civilization. In general, they were never so un-
critically in love with it as the Christians, and many of them felt
fear and even repulsion for it. Their different attitudes towards
it may be classified as follows:

(i) There were some who hated Western civilization because
it was Christian and because it was threatening to break up
their old world, and who wanted to keep it out by all means
possible.

(ii) Others recognized the elements of value in the Western
tradition and the necessity of accepting them, but wished at the
same time to retain the lasting elements in Islam and the Arab
tradition. For them the problem was one of ' modernizing '
Islam; this tended to raise the further question of the relation
between Islam and Christianity.

(iii) Others again wished to accept that part of the Western
tradition which was essentially lay, liberal and scientific, with
religious toleration and even indifference as an incidental con-
sequence. They wished to abandon Islam in all except a formal
sense and to build a secular Western civilization in the Arab
world.

The Reform of the Ottoman Government
The Ottoman Government did not remain wholly passive and

neutral in face of the Western influences entering its domains.
From Mahmud Il onwards, the Sultans and their Ministers
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made a determined effort to modernize and strengthen their
Empire. Two aspects of this effort are of interest here:

(i) The attempt of Abdul-Hamid Il to create a new basis of
loyalty to the Imam by reviving the Ottoman claim to the
Caliphate. Largely this was undertaken as propaganda for
external use, to frighten Europe with the threat of a union of
Islamic nations under a single head. Partly also, however, it
was an attempt to create for the dynasty a place in the hearts of
its subjects, in an age in which the dynastic principle was growing
weaker. But it wasonly its orthodox Moslem subjects who could
share in this new loyalty ; in an Empire based upon Pan-Islamism
and the Caliphate there would be no place for Christians, Jews
or even heterodox Moslems who rejected the doctrine of the
Caliphate.

(if) The Sultans tried to ' conquer their Empire ' : to turn it
from a group of loosely connected local, racial and religious
units into a military and highly centralized state. The means
to this end were various : the abolition of feudalism, the creation
of an elaborate bureaucracy and provincial administration, the
improvement of communications. Among the tasks which were
undertaken, an attempt was made to break down the immemorial
local autonomies. The feudal and tribal system of the Kurds
was gradually broken down from the early decades of the century
onwards. On several occasions Kurdish revolts in defence of their
autonomy had to be crushed ; the last important uprising was
that of Badr Khan Bey in the eighteen-forties. The Turcoman
and Alawi principalities were subdued in the same way in the
middle of the century. Towards the century's close, severa
attempts were made to establish the Imperial authority over
Jebel Druze, but with little effective success in spite of the formal
submission of the Druzes.

Lebanese Autonomy

In one instance, however, the new policy of destroying the
autonomies was a complete failure. In the nineteenth century
the autonomy of Lebanon, far from being destroyed, was
strengthened and formalized.

The sectarian character of Lebanon, its desire for autonomy,
and its organization under feudal lords and spiritual hierarchies
were aready well established when the Ottoman Sultans con-
quered Syria. Although the Mountain recognized the suzerainty
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of the Sultan, it preserved its autonomy under hereditary Amirs
who paid tribute to the Porte. And although it was frequently
afflicted with civil wars, local tyrants and anarchy, it was rarely
if ever torn by sectarian strife, until the period of the Shihab
Amirs in the eighteenth and nineteenth centuries. It was then
that the rivalry appeared between Maronites and Druzes, which
grew throughout the reign of the great Amir Bashir (1788-1841),
and culminated in the disturbances of 1845 and 1860.

This rivalry was no doubt fed and embittered by religious
differences, but its causes were mainly political and social. In
part they were external to the life of the Mountain : the general
unrest caused by Ibrahim Pashads invasion of Syria; the inter-
national rivalry between France, which supported the Maronites,
and Great Britain, which supported the Druzes ; and the desire
of the Ottoman authorities to weaken the autonomy of the
Mountain by destroying the tradition of religious tolerance on
which it rested. But there were dso causes in the Mountain
itself. There was growing unrest among the Maronite peasants
against their feudal landlords, both Maronite and Druze; this
showed itself in North Lebanon in the agrarian revolution of
1857 and the establishment of a short-lived agrarian republic.
More important still, there was a gradual shift in the balance of
the population : the Maronites were spreading southwards into
regions which had formerly been chiefly Druze; the Druzes
were emigrating to the Hauran, and those who were left feared
for their predominance.

In i860, as the climax of a long period of unrest and growing
hatred, the Druzes of the Mountain and the Moslems of Damascus
killed some thousands of the local Christians. The Powers
intervened, and the result of their intervention was the formaliza-
tion of Lebanese autonomy in the Statute of 1861. This Statute
(which was amended and definitively promulgated in 1864) made
Lebanon into a self-governing Sanjag, the territory of which
included the Mountain but excluded the larger coastal towns.
It was ruled by a Christian governor, appointed by the Sublime
Porte and assisted by an administrative council representative of
the sects.  The Sanjag had its own fiscal system, its ownjudiciary
and its own gendarmerie. The Ottoman authorities had practic-
ally no control over its administration.

The system established in 1861 remained in force with no
essential change until the outbreak of the Great War, when the
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Turks abolished the self-government of the Sanjaq and subjected
it to aregime of repression and starvation. But during the half-
century of autonomy, Lebanon enjoyed freedom from civil strife
and from Turkish oppression.

The Egyptian Government

In Egypt the line of political development was different.
Under Muhammad Ali and his successors the country became
even more free of control from Stamboul than it had been before.
Their rule was comparatively favourable for the minorities.
There was a gradual shift from the concept of theocracy to that
of a nationalism which could include Copts as well as Moslems :
and the Copts continued, as before, to hold many positions in
the Government. The rulers welcomed foreigners who wished
to live and work in the country ; Armenians, Syrians and others
found an official career open to their talents, and vast opportunities
in the commercial and financial life of the country. The dynasty
was receptive to Western culture, and under its aegis a veneer
of Western ideas and refinement spread over the upper classes at
least, but the enlightenment was much less profound than it
seemed, and beneath the surface Islamic feeling and hatred of
the Christian West continued to be strong.

When the British occupied Egypt, they carried further certain
tendencies begun by the dynasty of Muhammad Ali. They
ensured greater freedom of religious thought and expression,
greater equality before the law (although still far from complete
equality). They opened the country still wider to foreigners,
and they made full use of Eastern Christians as government
officials: for example Syrian Christians in both the Egyptian
and Sudanese Governments, and a small but important group of
Armenians, of whom the most famous was Nubar Pasha. But
contrary to what might have been expected, they neither attempted
to use the Copts as instruments of government nor gave them
in any way a privileged position. Individual Copts co-operated
with the British, like Butrus Pasha Ghali, but in general there
were fewer Coptic officials under the British than there had been
in previous periods.

The Rise of Nationalism in the Ottoman Empire*

In the second half of the nineteenth century there appeared a
new factor, destined to have great effects, for better or for worse,



30 MINORITIES IN THE ARAB WORLD

upon the position of minorities: the growth of nationalism in
the Asiatic parts of the Ottoman Empire. From the very
beginning this nationalism was closely linked with linguistic
groups, but since like similar movements of the time it was a
liberal nationalism, in the beginning the differences of the various
linguistic groups were forgotten in a common opposition to the
tyranny of the Sultan, with the aim of establishing the Ottoman
community on a new basis, that of constitutional government,
individual liberty and the equality of all nations and sects in the
Empire. Thismovement began effectively with Midhat Pasha and
the constitutionalists in the eighteen-seventies, was later organized
as the Committee of Union and Progress and secured a temporary
success with the Revolution of 1908. Members of minorities
played an important part in effecting the success, and had it
proved more than temporary the problem of minorities might
have been solved. But principles of 1908 soon gave
way to a violent TurkidSRHonalism, an attempt on the part
of the Turkish military men who had seized power to make the
non-Turkish citizens of the Empire into Turks, or dse to repress
and, where possible, exterminate them.

This new development put an end to the ' Ottoman national’
movement and encouraged the separate nationalisms of the subject-
peoples.

(i) The most important of these movements was Arab national-
ism. There is no doubt that the popular force behind the
movement in its first phase was Islamic as much as it was Arab ;
that many of its leaders did not clearly distinguish Islamism from
Arabism; and that a very large part of the Arabic-speaking
Christians regarded the movement with fear’ as no more than
a scarcely-disguised religious movement.  Nevertheless the edu-
cated young ‘men who were the real leaders of the movement
were in general concerned to preach the separation of politics
and religion, and to emphasize the equality of all creeds inside
the Arab community; and on that basis they found many
collaborators among the Arab Christians, particularly the Greek
Orthodox. This lay tendency was due partly to the growing
indifference in religious matters ;: partly to the belief that internal
divisions had weakened the Arab nation and could be used by its
enemies to keep it in subjection ; also, more positively to the
increasing consciousness of and pride in the Arab heritage of
culture ; and again to the influence of the ideas of Western
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liberal democracy, coming in through Paris, Stamboul, Cairo and
Beirut.

(ii) There was a distinctive nationalist movement among some
of the Arabic-speaking Christians of Lebanon, particularly among
those of them who had a French clerical education. They
wanted the Sanjagq of Lebanon to become an independent State,
under European protection and with extended frontiers.
Although naturally suspicious of all Moslem movements, they
were not necessarily hostile to the movements for Arab or Syrian
independence, so long as their own demands were conceded.

(iii) Towards the end of the century, the Armenian middle-
class of Stamboul and the other Ottoman towns began to create a
national organization with the object of securing autonomy or
complete independence for the Armenian provinces of the
Empire. Although weakened by internal divisions, the move-
ment was given additional power by the encouragement of
certain Western Powers, the support of the Armenian com-
munities in the outer world and the existence of the strong
communal organization of the Armenian Church and Millet.
The Ottoman Government soon came to regard it, or rather the
use of it by European Governments, as a danger to the existence
of the Empire; hence the large-scde massacres of the yea