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PREFACE

BY THE AUTHOR’S COMPANION.

UxLess a book have some significance, it should be withheld
from the reading public. No amount of unusual experience con-
nected with the preparation of a work can render excusable its
publication if there be wanting facts and truths which may stir
the fountains of thought and fecling. Ilence this volume is sent
forth, as others in the series have been, with a hope on the part
of its author that *“good to some and harm to none” will result
from its perusal; with a belief that Nature utters here and there
tln.'oughout its pages the everlasting words of Truth. At the
same time, there are circumstances connected with its production
of which the world should become cognizant, because they reveal
certain occult phases of mind — phasesswhich afford prophetic
gleams of a more natural. harmonious, and perfect development
of the mental and spiritual nature in man.

The present Author lives a twofold life: one an active, happy,
healthiful, external existence ; the other calm, sequestered, thoughtful,
harmohious, and ever pervaded by the serene and holy atmosphere
of peace. Like Jacob Behm and Jung-Stilling, he treads fear-
lessly and in silence the charmed path of Mystery; and the tan
gled labyrinths unwind, and the darkening mists vanish, and the
sunlight broadens over the dreaded depths, until countless forms
of beauty rise up to people the waste places, and the Universe
seems instinct with Deity. In his external state his heart is like
life's early spring-time in its joyous youthfulness; in his interior
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life the quiet strength and serene thoughtfulness of many winters
seem gathered to his soul. .

While engaged in writing the present volume, these two states
were not far asunder.” That is, the early part of each day was
made a period of silent interior investigation ; the later hours were
devoted to physical exercises, letter-writing, and social enjoyment.
The habits of the writer during these weeks of pleasurable toil
were those of a true student of Nature, willing to earrn health of
body, lucidity of thought, and tranquillity of mind, by simple obe-
dicnce to her unvarying laws. As usual when engaged in inte-
rior work, he refrained from the use of animal food tea, coffee,
and other stimulants, ate sparingly, arose and retired early, took
a morning bath and walk, and within the thirty minutes succeed-
ing the morning meal repaired to his music-haunted eyrie in the
hospitable mansion, and without the aid of books, but with the aid
of clairvoyance, proceeded with his researches until the chestnut-
boughs were still in the hush of the midsummer noon.

I am granted the pleasure of adding to this brief preface the
following testimonial from the faithful friend whose home was ours
during the late golden harvest-time of thought :—

“Burraro, N. Y., September 12, 1859,

“My DeAr Friexpn: You and your loved husband have often heretofore
been with us for a brief time, but this past summer you have been intimate
and happy members of my family for many weeks, It has been a very pleas-
ant, social, as well as useful, period for all of us.  Yet, during this too short
visit, Mr. Davis has wiitten and prepared for publication the fifth volume of
the Great Harmonia. I have thus had an opportunity of realizing some of
the wonderful processes by which this entirely unschooled brother so correctly
reveals to mankind the immutable and long-hidden laws of mind and matter,
8o appropriately comprised by the term Harmonial Philosophy.

“The enunciation of the profound truths found through all of the books
of your husbund, in his daily walks, conversation, and lectures, and especially
in this last most invaluable volume, can only be accounted for upon the theory
of the good poet, that ‘ Man is one world, and hath another to attend him.’
tlence the significance of the marriage principle, so harmoniously blending
swo human hemispheres into one world like yours, which is as true to its
orbit and the highest laws of existence, as are the organic worlds of immensity.

“ A little over two months ago, Mr. Davis took possession of his writing-
room in my house. No hook was in, or has been used in, the room except
Webster’s Dictionary, He has only been engaged in writing about four hours
of each twenty-four, invariably in the early or positive part of the day. And
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now, lying upon his table, are many hundreds of his manuscript pages, with
quotations fiom the writungs of men from a period long anterior to the collo-
cation of the Bible by Moses, down to the present. Ilow incredible must
this appear to the scholar unacquainted with the inspirations of Nature!
What else, too, can we expeet of the scientific man, but that he should wrap
himself in his mantle of facts and phenomena, and helieve it utterly impossi-
ble? Aud yet that scientific Bible-heliever, Professor Ilitcheock, in a recent
work, entitled ¢ Religion of Geology,” devotes many pages to proving the ex-
istence of a reservoir of all past experiences.

“In this chapter, the professor asserts the doctrine that ‘onr words, our
actions, and even our thoughts, make an indelible impression wpon the uni-
verse.”  This proposition he endeavors tu sustain by an appeal to well-estabs
lished principles of science.

e shows, by the doctiine of mechanieal reaction, that every impression
which man makes by his words or his movements upon the air, the waters,
or the sblid carth, will produce a series of changes in each of these elements
which will never end.  Not a word has ever escaped from mortal lips, he
countends, but is registered mdelibly upon the air we breathe.  Could man
command the mathematies of superior minds, every particle of air thus set
in motion conld be traced thhough all its changes, with as much precision as
the astronomer ponts out the path of the heavenly bodies.

“In like manner, the pictures of every occurrence propagate themselves
through the reaction of light on every substance on which it impinges so that
the universe may be said to be a dagucrreotype of all the past.  So also an
electric”influence is excited and propagated by every muscular effort, every
chemical change within us every variation in the state of health or vigor, and
especially by every mental effort; for no thought, probably, can pass through
the mind which does not alter the physiologieal, chemieal, and electric con-
dition of the brain, and cousequently of the whole system.

“ Chemieal reaction alters the constitution of bodies, just as mechanical
re-action changes their form and position.  The daguerreotype process is a
familine instance of this.  'We do not see the image which we know to be
imprinted upon the plate, until the latter is subjected to the chemical action
ef iodine.

¢« Professor Hitcheock maintains that ‘analogy does mako it a scientifie

probability, that every action of man, however decp the darkness in which it
was performed, has imprinted its image upon Nature, and that there may be
tests which shall draw it into daylight, and make it permanent as long as ma-
terialism endures.’
« “'This theory is snpported by other arguments, particularly by the phe-
nomena of mesmerism, somnambulism, ete., which are classed under the
head of mental reaction, and concerning which the professor starts this per-
tinent inquiry : ¢ Now, if we admit that mind does operate upon other minds
while we are in the body, ean we tell how far the influence extend- ?’

«"Thus these icebergs of science, which have heretofore cast such a chilling
infience on the modern revealments of the interior universe, begin to melt
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under the genial and penetrating rays of the great central sun of Intelligence
and will ere long float off and disappear in the resistless ‘gulf stream’ of
Reason and Intuition.

““The thoughts and conclusions of Mr. Davis must stand as truths, or fall
as ®rrors, when tested by this standard of reason, without regard to their
source or mode of attainment; yet mankind should and must learn of his
‘royal road to knowledge,” which in the great future every immortal is surely
and joyously to travel. No more important fact for the development of the
race can now be taught to scholars, teachers, and parents, than that upon a
proper observance of the best laws appertaining to the human mind, it will
as surely unfold all knowledge, all truth, and a/l wisdom, as the rose-sced, under
good conditions, will propagate and produce the beautiful and perfect flower.

“Yaurs, for Humanity,
*“C. 0. Poor.

‘To Mrs. MaryY F. Davis, New York.”

-

The singular method of investigation to which allusion is made
in the above letter, and which has characterized the author’s intel-
lectual pursuits from first to last, is simply suggestive of the mind’s
boundless resources even withowt external aids, and is one among
many instances tending to prove the deductive philosophy of Py
thagoras, the divine youth of Samos, and of Hegel, Emanuel Kant,
and Cousin, of a more modern era. Not only was this volume
written without referring immediately to any other book or au-
thor, but it is well known to scholars that no book extant contains
any such argument as that running through the chapters on “ Im-
mortality,” or any such metaphysics as those which distinguish
the ¢ Pantheon of Progress.”

With regard to proofs of man’s future existence, it is probable
that Mr. Davis will have no more words to publish. Not that the
subject will not admit of more extended and far different treat-
ment by other minds, but to him the argument is conclusive and
apparently concluded. Other topics, however, of as living and
vital interest, are pressing forward for utterance, and other sturdy
volumes may in process of time take their stand beside the true

Harmonial Thinker.

M. F. D.
Niw York, November 21, 1859.



THE

GREAT IHARMONIA,

PART L

THE TRUTHFUL THINKER.

Tne highest and richest inheritance is a truthful mind —a mind
full of truth — built upon the changeless principles of celestial
mathematics. What a treasury of facts and of infallible axioms
is such amind! Glorious temple of Truth— exactly proportioned
from base to dome — beautiful and immortal in all its parts!  Such
a mind includes, within the boundless sweep of its immortal sphere,

every figure of the infinite geometry; the square, the triangle,
every line of the divine radius; of every dot and point which,

countlessly multiplied, compose the perfect circle of individualized
mentality.

Who does not love and covet this treasure; this private, happy
world of affection and reason — a reason so healthy and industri-
ous, so honest with itself and self-sustaining, that it can contem-
plate and give true utterance to whatever is found within the soul’s
most hidden elements? Such a mind is freighted with that just
and holy power which perceives and delights in reporting things as
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they are. It is not a mechanical, stilted, frigid mind ; nay, because
its thoughtfulness and natural logic are but flowings of Intuition’s
fountains.

Intuition is “PURE REASON,” which does not alwa®s need for
its growth the gymnastical exercises of the outward perceptive
faculties. It is the inwrought wisdom of the eternal spirit, which
ever transcends the schools, and confounds the templed doctors;
but industrious reflections, or logical argumentations of the lesser
powers, are indispensable working-aids upon the, royal Road to
Knowledge. . Xcquired information is the kit of tools, the musical
instrument, or forwarding agent, by which the intuitive and in-
spired mind demonstrates its constructive truths and hidden mel-
ody.

Ingenuousness or sincerity, and candor or frankness, are effects ;
of which integral love and the daily practise of truth are the per-
petually up-gushing causes. By Zruth is herc meant that inhe-
rent quality of the spiritual constitution, whereby the possessor is
happily empowered to feel legitimately and to think accurately—
naturally, normally, and with conscious pleasure —somewhat as
the crystal fountains flow, as the honest lake reflects the bending
sky, and as birds spontaneously express their embosomed music.
Inherent love of truth i§ an immortal love, which, blended with
the acquired power of attracting truth from without, transforms
the soul into the image and likeness of the gods. But to neglect
the truth, to curtail or misrepresent its ever “fair proportions,”
to repel it when offered, or to deny it for any conceivable motive,
is equivalent to consigning one’s self, pro tempore, to the vicious
sway and demonic supremacy of a “ home-made” spiritual disease,
which is inclined to become at once epidemical and uncontrollably
chronic.

Physical infirmities and poor blood are the common causes of
spiritual debilities and petty falsifications. Moral integrity is the
effect of many potencies in combined activity. . The first brace
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of causes, I should say, is a balance between internal conditions
and outward activities ; the second essential is bodily health and
spontaneous vigor, permitting ample exercise to the mind, but
unexhaustide.

"This standard being uplifted, the world is at once discovered to
be teeming with unbulanced, unhappy, and therefore untruthful
characters. Here is a person with large intellectual abilities, but
heartless and false in relation to his fellow-men ; there is another,
filled with the most tender sympathies, ever ready to do a friendly
deed, but deficient in the Wisdom-principle; aml yonder is a
third, with deficiencies in both breast and brain, impoverished in
the secd-grain and subsoil of existence.

Perfection and truthfulness of character are the secret inten-
tions of Nature; therefore, she, first of all, abkors disease in body,
and equally repudiates deformity in the spiritual organization. In
the religious world we observe two extremely oppositional classes,
viz., the men of Sentiment without principle, and the men of Prin-
ciple without sentiment. * Principle,” in religious minds, ex-
presses and gratifies itself in systematic deeds of charity, and with
commercial justice ; while persons with religious “ sentiment” plus,
and minus the principle, are plenarily delighted and satisfied by
witnessing and participating in petty acts of piety, interlarded with
impulsive deeds of philanthropy and good will. What shall we
say of these oppositc characters? They are not— what they shall
become — balanced characters. They can not discern truth as it
is on all sides, but only just what lies straight before them; and
for this they doggedly strive or impulsively dive.

To gratify the devout aspirations of the Christian sentimental-
ist, the several sects indulge the graceful ceremonies thar magnet-
ize the reasoning faculties into a dreamy slumber, temporarily
please the half-awakened conscience, and thus indefinitely post-
pone the long-looked-for development of virtue and principle.
But the stilted rigidness and formalism, the unbending pétpendio-
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ularity of the unimaginative in religion, are vices equally prejudi-
cial to social contentment and truthful progress. An unpoetical
religionist, a strong mind minus the spiritual sentiment, is like a rich
soil without flowers. ¢Ignorance,” he exclaims, is'the mother
of Devotion.” Such a mind, being unbalanced, is at once unchari
table and untruthful. And yet we equally deplore a religious sen
timentalist—a great heart with a small head, m¢nus the wisdom
principle—as a beautiful bird without song, a sweet bud tha
never blossoms, a grapevine that never flowers to fruit.

Some think that the mind of man is not capable, unless espe-
cially endowed by the Iloly Spirit, of perceiving and revering
divine truths. But are not such mistaken? What is inspiration ?
Our answer is, that a quickening and vivification of the truth-
attracting affections natural to man, ¢s nspiration ; and that reve-
lation is the appropriation and comprehension, by the truth-con-
taining faculties, of the resultant thoughts and ideas. The human
mind is frequently capable of inspiration when not capable of
revelation commensurate therewith; that is, the spirit can and
often does vaguely feel the indwelling presence of some great
Truth for months, perhaps many years, before the intellect is suf-
ficiently enlarged to individualize and express it; for, where there
is no intellectual comprehension of an interior Truth, there is no
revelation to that person. The greatest, wisest of all the gods
might conspire to inspire you; nevertheless, you will have no rev-
elation of fact, or thought, or 1DEA, until your enlarged Reason
consciously defines and industriously appropriates the principle,
Inspiration, without a reasonable understanding of its import, is
enthusiasm ; but blend intellectual comprehension with inspiration,
and the result is—a philosophical, or, which is the same thing, a
practical revelation to the mind. Persons receptive of inspira-
tion, without reason, are truth-lovers and truth-possessors, yet are
most likely to be both ignorant and fanatical. To many such the
highest truth is Prelatic authority or Spiritual mystery. Many
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religious enthusiasts there are who measure a man’s moral char-
acter by the length of his audible prayers; and there are large
bodies of fanatics, while under the delirium of compounded con-
fluent psychology, who deem nervous ecstasy the truest evidence
of spiritual enjoyment.

Constitutional integrity, as an effect of physical and mental equi-
librium or thorough health, is the foundation of every known or
imaginable excellence. It is the mathematically accurate basis on
which may stand, eternally unchanged, Zvuth’s own Harmonial
Temple. 'This inward personal righteousness, this’divine balance
between forms and forces, this inwrought inheritance of accuracy
and conscious adaptations, unfolds in the possessor a thirsting and
hungering love of Truth. This sublime love is sometimes painful,
but it rapidly swells the heart like a spiritual rosebud, and enlarges
the mind’s capacity to entertain and appreciate ideas. This ever-
opening and expanded capacity has an effect to strengthen the
intellectual power to grasp Truth; and this grasping power, when
inspired with the principle it contains, is the genius that ultimately
harnesses Truth to the Omnibus of the world’s daily necessities.
Thus abstract Truth, in due process, becomes relative ; and rela-
tive Truth at length controls the world’s machinery.

The cold, systemafic discernment of Truth is purely brain-work
and intellectual ; but the warm love of it is spiritual, and intui-
tional, and heart-begotten. The love of accuracy is the pride of
cultured minds. The biography of every true scholar is a pain-
ful history of ceaseless devotions to this sublime love. “True
minds serve Truth as loyal officers do their king, and they bask
in jts celestial effulgence as highest angels shine beneath the eter-
nal splendors of the Central Sun. Every step-stone in the devel-
opment of the inductive sciences covers a thrilling unwritten tale
of man’s intellectual love of exactness. Musical compositions
betray man’s unconquerable admiration of balance, measure, ac-
curacy, and spiritual adaptations. Even where there is no sub«
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limity, as in the study of the Janguages and husky mathematics,
the integral affection for Truth is manifested.

Intellectual cultivation, far more than artificially-acquired hab-
its of thinking to please the world, opens the immortal flower of
Truth. Private love and industry are the best schoolmasters. It
is impossible to cultivate and gratify the intellectual desire for
accuracy, logical exactitude, and thoroughness, without to some
axtent inspiring and improving the spiritual love of higher truths,
shorn of egotism and selfishness. Self-control and systematic
application, at first the causes of progress, become virtues inci-
dental to such development. The finest labor is that of the intel-
lect. No human enterprise is more dependent upon unflinching
temperance and industry ; and no struggle is so certain to termi-
nate in self-rewarding happiness, and in louder calls for “more
light!” Do your best, and the reward is—the perception of an
ideal Better! Reach your highest, and your eye will rest yearn-
ingly upon a point Higher! Eating true knowledge but increases
the appetite for more sumptuous feasting at Reason’s table. Drink-
ing long and deeply at the eternal spring, instead of destroying
thirst, only maketh *“the waters of life” all the more indispensa-
ble. The correct and justice-loving mind is painfully sensitive
to underrations or overstatement. Such a mind is responsive te
the pressure of the slightest amount of evidence. It proves itself
to be pure, impersonal, and immeasurable spirit ; not merely blood
and brains, both weighable and measurable. The truth-lover op-
erates like a delicate balance between opposing considerations —
adjusting itself to the positive requirements of unselfish truth—
and holds in just horror and unyielding contempt all the trickery
of debative or pugnacious -persons, whose sole desire is victory
over an opponent.

"Truth’s clear-eyed genius ascends, unfettered by selfishness or
prejudice, the loftiest heights —by steps at once modest and
deliberate. The truth-seeking mind goes forward with reserva-
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tion and dignity. No “white lies ” nestle and crawl within his
spirit; he is always honest, even when wofully mistaken, strong-
headed, or penitent; no under-work, no berating, no exaggeras
tion; therefore, the truth-lover is the best lover of Humanity.
Into-his honest, capacious, unchangeable soul, the stranger’s
heart may confidingly roll its catalogue of troubles or treasures
— its history, trials, triumphs, errors, vices, virtues, griefs, glad-
nesses, temptations, wrongs — and although his counsels may be
unwise and the cause of mischief, the error is not chargeable back
upon him — because it was well-born, and is, therefore, honorable.

Newton’s mind was truth-loving and exactly built; else how
came it that, from impulses purely interior and spontaneous, be-
tween the age of eighteen and twenty-two, he studied, with enthu-
siasm, mathematical preciseness; took his station among the
greatest masters; familiarized his thoughts with the elements of
geometric analysis ; and, unexpectedly, discovered calculus which
revolutionized every science, and re-constructed every philosophy
of his era? One hundred and ninety-five years ago, his mind
centrifugated in writing the so-called *“ Method of Fluxions;”
and he was but one score and five years out of his cradle, when
he publicly announced the boundless principle of celestial dynam-
ics. Of this truth-searching and truth-revealing mind Liebnitz
said, that “ taking mathematicians from the beginning of the race
to the day of Newton, what he had done was much the bettex
half.” And La Place added: “The Principia will ever remain
a monument of the profound genius which revealed to us the
greatest law of the universe. The discovery of that simple and
general law, by the greatness and variety of the objects it em«
braces, confers honor upon the entire intellect. of man.”

The truth-possessor is of necessity a truth-seeker; the much
of conscious treasure within calls for more. The possession of
one world leads to unrestrained inquiry, and ultimates, through
man’s truth-feeling mind, in the supposition and discovery of
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another. Scientific developments are historically behind man’s
imagination of physical possibilities. The truth-loving principle
within the spirit forecasts all scientific advancements, which, in
the due procession of events, prove to be corollaries and fore-
runners of mechanical inventions, and of artistic combinations the
most accurate and effectual.

Such is the unreversible law of Nature. Pericles, therefore,
must herald a Demosthenes; just as Fitch's vapor-engine (im-
proved from other times) had to move, and had to fully demon-
strate its radical power, before Fulton could launch his crude
promise of steamboat possibilities. So many truth-loving re-
vealers in astronomic lore, centuries ago, foreshadowed the New-
tonian genius; which, when it bLlossomed open to its full-orbed
splendor, at once dimmed all predecessors, in every particular,
save in their conceptions of the possible in that direction of re-
search.

It was the high-toned, private, unfaltering love of exactness in
certain minds that led to those fine abstract calculations, precise
distinctions, and hair-lined analytical researches, which have
caused and marked the progress of every known science and
discovery. The conscientious carefulness and justice-loving pre-
cision of Dr. Franklin, while privately ~engaged in penetrating
the sealed mysteries of the electric flash, preceded the truth-dis-
coveries, and delicate adherence to principle, of our Morse, and
others of his day and mission.

Before its disappearance within the trillion-tongued flames, the
Crystal Palace, of New York, was beautiful as a fairy dream,
filted with the mechanic's accurate skill, and the truth-conceptions
of many artists. Thorwalsden’s elaborate work, the twelve
apostles, was, together with the beautiful edifice, hurriedly con-
signed to the depths of irrecoverable ruin. But no thoughtful
visiter to that romantic habitation of beauty, art, and mechanism,
could fail to be impressed with the blazing lessons that flashed
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from every point, viz:—that no man’s work could be useful and
admirable, unless mathematically and minutely constructed upon
laws just and immutable. In other language, as every one sees,
no person can become a mechanic unless he respects and con-
forms to the laws of truth, in their application to forms, forces,
and ends. Thus, the architect is compelled to erect his structure
in obedience to an all-commanding principle, called “ gravitation.”
In the light (or darkness) of religion, he may be an atheist; but
to the eyes of unchangeable principles he is, perforce, a practical
believer. When the wondrous “ Tower of Pisa” shall trans-
gress, in its leaning proclivities, one inch beyond the trath-line
(that falls within the base), its days are numbered. -Even so the
husbandmen, although physically and morally out of beat with
the throbbing march of eternal health and truth, is, nevertheless,
compelled to load his cart with hay upon the law of justice, as
applied to-physical bodies; otherwise, he could never transport
his barvestings from field to barn. Yea, yea! Summit and
base must reciprocate and be nicely balanced with each other,
like the emblematic scales in the hands of justice, or the super-
structure, although loaded with goodness, and ever so beautiful,
will tumble into a mass of shapeless fragments.

No blacksmith, however conscientious in the performance of
his duties as husband, parent, or citizen, can succeed at his unvil,
if he fails to recognize and follow mechanical truth. No furni-
ture-maker can square a joint, no carpenter can drive home a nail,
no pencil-artist can bring light out of darkness in his picture, with-
out some degree of ezactitude in his loyalty to truth’s requirements,
The more perfect and enlarged the circle of obedience the more
perfect and human-ward the workmanship and work. In conse-
qience of this law, it becomes impossible that pretenders should
»ong triumph ; for their interior falsehoods very soon clothe them
selves with their wuscless, though sometimes brilliant, inventions.

As in matter, so, also, in spirit. There is no controverting the



22 THE GREAT HARMONIA.

foregoing ; neither could any reasonable person contest the propo-
sition, that truth fs equally true in feeling, thinking, and in the
employment of language. Intellectual or scientific, and mechan-
jcal, exactness is the foundation and precursor of SPIRITUAL
TRUTHFULNESS. Spiritual mathematics are pre-eminently beau-
tifal, the highest forms of truth, and the last to be unfolded
within the mind. What a luxury to know an intelligence —
especially to possess and exercise the power—that can, sponta-
neously, feel and think along the line, follow the curve, and flow
like a dancing streamlet around “the perfect circle!” Accurate
thinking cautiously along the straight line of cause and effect, or
through the' mazy windings of correspondential principles, is next
to uccurate feeling. Carcless thinking, on the other hand, pro-
motes much illegitimate fecling. Such persons are addicted to
vulgar or refined hypocrisies. They indulge themselves in men-
tal habits the most irregular, untrathful, filthy — of necessity the
body is, at length, correspondingly dcfiled — unworthy the spirit
immortal, darkening the fair sky of its purely white future.

But there is a spiritual state yet more drear and dreadful.
That state is one in which, as before said, you find “sentiment ”
void the wisdom-and-truth-principle.  Gentleness and tenderness
are there, but, alas! without pure delicacy. The artfulness of
such persons is very plausible and dangerous. The really im-
modest, yet very graceful and intelligent mind, is facetious and
superficial ; and such an individual employs fulsehoods, as chil-
dren do toys, as agreeable means of promoting current amuse-
ment. Organizations of this stamp repudiate the healthy, natu-
ral, just, restraints imposed by the conservational influence of
truth. Francis Quarles makes one of his dramatis persone
defend the grace and use of lying, thus: “If religion be so strict
a law to bind my tongue to the necessity of truth on all oceasions,
at all times, and in all places, the gate is too straight for me to
enter. Or, if the general rules of downright truth will admit of
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no few exceptions,  farewell’ all honest mirth, ‘ farewell” all trad-
ing, ¢ farcwell’ the whole converse betwixt man and man. Shall
Jacob and his too indulgent mother conspire ¢n @ lie to purchase
a perpetual blessing in the false name and habit of a supplanted
brother, and [so the logic of liar runs] shall T question to pre-
serve the granted blessing of a life or livelihood with a harmless
lie? So long as the officious tongue aims at a just end, a lie is
no offence. If thy journcy’s end be heaven, it matters uot how
full of hell thy journey may be. Had Camsar, Scipio, or Alex-
ander, been regulated by such strict dignity, their names had
been as silent as their dust. A lie is but a fair put-off; the
sanctuary of a secret; the riddle of a lover; the stratagem of a
soldier ; the policy of a statesman; and a salve for many desper-
ate sores.”

All this popular logic is shallow and self-destructive, because
it is born of inferior moods among the mental powers; which
only wait for “more light” to reject their own teachings. There
is a luxuriousness and majesty in TRUTH, a _proud righteousness
in the magnetism of the undeviating LAW, a holy strength, and
realization of safety in the exact statement, which no mind, how-
ever low-born or parsimonious in its own truth-crops, neglects to
revere and to covet when exhibited by others.

But liars hate liars, “ with one great big despise.” All, even
the most ignorant, have an intuition of this fact. Hence, the ha-
bitual talker and dealer in sentimental falsehoods has carefully
tucked away, aud secreted somewhere in the corners of his mem-
ory, a fine little stock of current truths and accredited .mcts.
“ Honor among thieves,” is true, because man is incapable of doing
anything (even an evil) without the sustaining force of truth’s
straightout integrity. Truth, therefore, is the ground-work upon
which every lie-artist constructs his Crystal Palace of “ white
lies,” to which” he appends the ornamentations and tinsel of his
ruling conceits. ¢ Fiction founded on faet,” is & popular demand,
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even among heathen tribes. Solid, sober REALITY must rest at
the bottom. Dishonorable exaggeration, poetical license, and all
the varieties of fancy brain-work, must be obviously wrought
upon the substantial canvass of truth’s own pre-fabrication;
otherwise, the world, moved by the fire-force of its uncu'tured
instinets, grows mad with lofty indignation—a mood in which
individual man repels even good things and holy truths, as if they
were dastardly designs upon his credulity. It was the under.
tow of astronomical truth that saved ancient astrologic-myology
from passing the ordeal of contemptuous repudiation by the early
thinkers. And, of modern theologies, the same is true; it was
their well-known substratum of truth that preserved and con-
signed them, with all their frightful freight of errors, and absurd-
ities, to this our age; but, thank Heaven! their “days are num-
bered,” and, in the coming cycle, they will be known no more,
for “ truth” shall be uppermost.

TaE Pr1LosorAY oF MIND AND METAPRYSICS.~—Once more
at the vestibule of mind, in all calmness, I appear with philo-
gophic definitions. Thou, the reader, art a separate and strange
existence to me; and I, the writer, am another and foreign per-
son to thee. But there is within each of us an {nner life which,
because it contains kindred and limritless sympathies, may ‘meet
and melt our minds harmoniously together. Should we touch
and blend in the life of thought, and, for the time, each live only
in the other’s mind, then will absence become presence, reader
and penman reciprocally sympathize as parts of one existence,
time and space sink into nothingness, and utter strangers of yes-
terday become this hour most intimate and inter—fnte]ligcnt
frierds. If two separate, positive, and distinct minds, with differ-
ent educational and progenitary impressions, can so meet in the
empire of thought, and mix their feelings into one congenial
trans-personal consciousness, then, indeed, a third may join the
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twain, a fourth the trinity, a fifth the quartette, and so on, drop
blending with its fellow drop, until thereyis realized a divine per-
fection of brotherhood by all the fraternal parts.

But according to definitions about to be expressed, I do not
expect this result in the realm of Thought. Deeper than
Thought is the fountain. In Spirit each is like all, and all like
each— just as one drop of sea-water is like all other drops which
compose the whole, apd as the whole is one stupendous represen-
tativeeof each drop— but, in Thought, each is individualized and
removed from the other, as grains of sand differ in shape®and
size, so that perfect blending is deemed absolutely impossible.
No two human minds can, unless aided by personal or sympa-
thetic contact, give the same birth and expression to tlfe same
thought. Different minds must, of necessity, impart to the same
thought different forms and temperaments. A thousand tongues
will and must speak the same word with a thousand different
shades of intonation. Hence, it is impossible for ten hundred
voices to so blend that only one word may be distinctly spoken.
There would and could be but one sound imparted to the audi-
tor's mind; but, upon careful analysis, there might be found
within that one sound heard ten thousand different intonations.
Vocal harmony, therefore, results from the principle of music
which precedes and pervades the voice, and not from the voice
itself; even as the meeting and blending of thoughts are effects,
not of the thoughts themselves, but of the spirit-sympathies which
produce and accompany their manifestation.

This meeting and melting together of thoughts, by means of
the inner spirit life, is all unknown to. the animal. The inner
life of the animal is homogencous and simple; and this life is
also the animgtion of its senses; the brute, therefore, has but one
principle within and without, vital and sensuous. Wherefore,
the animal can’ think, and feel, and act, in its natural state, only

hy means of a definite and limited consciousness. This brute
. 2 .
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consciousness is so definite, limited, and finite, that, when not
misled by man, it can\not but be an infallible instinct. The
thoughts of the highest intellectual animals—the elephant, the
dog, and the horse—are of self as the centre of successive and
definite sensations.

But the inner spirit-essence of man is compounded of all the
indefinite and infinite principles. Hence, man has a progressive
and mysterious consciousness. It is differgnt, also, from the con-
sciousness of his own bodily senses; and, therefore, it is Wholly
supérior and incomparable to anything known in the brute exist-
ence. So far as the sensnous, vitalic, and cerebral, organizations
and functions extend, there is no distinguishable difference be-
tween man and the lower animals; in these respects, the two
anequal existences reside on the same plane; but in the upper
realms of interior consciousness, the human difference, from the
life .and plan of brutes, is qualitively, and otherwise, absolute.
The animal consciousness is confined to itself —is simple, and
identical at centre and circumference—and affords only sensa-
ttons to its containing and performing organs. Hence, the
thoughts of the thinking animals are wholly from self, of self,
and for self; consequently, in this analysis, it is right-reasoning
to say that the thoughts and sensations of the animal “are one,
the same.” The brutal-brain is showered throughout the nervous
system and the blood. The animal, consequently, thinks as it
feels, and feels as it thinks ; ,and thus, when unmolested by unde-
veloped man, the brute is governed with unmixed and infallible
instinet. . ’

Man’s inner spirit-consciousness, on the contrary, is unconfined
—is a compound essence, and is very different at the centre
from that. life which he feels within the senses. 4 Therefore, the
thoughts of the thinking Man are from two very different sources ;
one is spiritual, or from the fountain of Principles; the other 18
sensual, or from the battle-ground of Sensations in common with
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the brute, but without the animal’s infallibility, because Man is
constructed for unlimited development. Thoughts, therefore, are
not Principles, any more than leaves are trees, or waves are
water, or sounds are music. [In this volume, it must be remem-
bered that I employ Ideas and Principles synonymously; while
thoughts are classed among facts and things which are individual-
ized and Bmited.] When a man thinks from the life of his senses,
by which he may permit his brain to be agitated and controlled,
his thoughts will, like those of the animal, be from, of; to, and for,
the predominating sensations within the confinements of inférior
gelf-consciousness. ‘These sensations are self-characteristic, self-
complacent, self-affirming, self-preserving, selfish, and conserva-
tive. And shall we say that more than half of mankind are such
thinkers ? 'Who wonders that minds so constituted, or rather so
subsisting in an unresurrected state, cherish no higher hopes and
faith? But when a man thinks from the Ideas or essential Prin-
ciples of which this higher consciousness is compounded, then
will his thoughts, unlike those of the animal, identify themselves
with the unselfish, the impersonal, the noble, the sublime, abso-
lute, infinite, and eternal. Such a mind clearly discerns the fact
that TruTH is an absolute, ndt a relative, Principle; and that
Knowledge is the recollection of Truths perceived or discovered,
and is not a creation of the proudly majestic faculties. The
faculties promptly perform the labor, and expand gladly beneath
the healthful exercise, but they can not accord to themselves the
merit of origination. Thoughts'and opinions may be, and usually
are, mere effects of psychologic contact and educational egotism ;
but there are thoughts which spring from inherent Principles, and
opinions that are honest deductions, from which the world derives
silent hope ang sweetest satisfaction.

At the centre of man’s inner life is found that substantial
Principle, an element as real as is light and electricity, which in
our language is now termed “ LovE.” This is the sced-fountain
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of Affection, Volition, and Intellect. Man is a feeliny being;
therefore a subject of that attraction. He is a willful being;
therefore an army of forces. He is a thinking being; therefore
he must desire and yearn after truth. In his higher or anti-
animal consciousness, man can go out and beyond himself, and
become one with the humanity around him. But in affection and
intellect, he is an tndefinite existence, fixed at present between
the finite and the infinite, with vast scientific capabilities, and
with many proclivities in either direction. Perhaps the illustrative
scale below will aid this definition.
3. Best. Angels. ( Infinite. Spiritual. Wisdom.
2. Better. < Men. Indefinite. { Metaphys’l. ¢ Affection.
1. Good. ( Animals. ( Finite. Physical. Volition.
Man is situated betweeneanimals below and angels above his
plane ; so is his consciousness midway between the physical and
the spiritual ; as are his affections on the middle ground dividing
Volition from the Intellect. Man’s life for the most part, in this
rudimental stage, is to himself indefinite and metaphysical. He
takes himself analytically into rigid contemplation, gets a satis-
factory classification of parts and functions which compose and
characterize his being; but scarcely has he closed the book of
life and begun the new government of his existence, when, lo!
out he Lreaks at some undiscovered point, forcing home the con-
viction that, after all self-investigation, he is “fearfully and won-
derfully made.” Thoughts are ever characteristic of the individual
from whose nature and faculties they spring; but of Ideas, as I
shall hereafter show, this can not be affirmed. They are imper-
sonal. And for this cause also man feels himself to be, of all
subjects of investigation, the most indefinite, undemonstrable, and
replete with incertitudes. He knows that he frequently feels for
the sake of feeling, and he feels that he labors to acquire know-
ledge for the sake of knowing. He is capable of loving, and does
love, for the happiness, not for the selfish pleasure, it brings to



THE TRUTHFUL THINKER. 29

itself. When he thinks systematically of the causes and effects
which chain the creation together, he terms it “ Science;” when
he meditates and cogitates upon the Principles within those

£

causes and effects, he terms it “ Philosophy;” when he contem-
plates and puts forth bold generalizations, which converge at
the centre of the universe, he terms it “ Theology;” and when
his affection, volition, and intellect conspire to reveal the con-
sciousness of their dependence upon God, he ‘terms it  Religion.”
Said St. Augustine, God is more related to us, nearer, and there-
fore more easily known by us, than sensible and corporeal things.
The perpetual feeling and stated ackn(.)wledgment of our depend-
ence upon and accountability to the Divine Mind, is termed
“ Piety.” And “ Morality” is the doing of good works. The
highest feeling is the delightful identification of consciousness with
the Mother-and-Father Spirit of the Univerceelum. The most
exalting thinking ultimates in the intellectual appreciation of the
Principles whereby God and Nature coexist as our Father and
Mother, perfect Wispom and Love.

The centre of man’s inner life, as I have remarked, is the seed-
fountain of the mental tree. We term it LOVE, a real Principle
—not a fleeting sentiment or motion of substance — from which
outroll the all-sided faculties and properties of Mind. That cen-
tre is the divine matrix, the embryonic nucleus, whereat are ma-
triculated and graduated all powers, moral, intellectual, and social.
Therefore, as the thoughtful reader will logically conclude, all
mental powers have their root in the soil of Affection. The saga-
cious thinker knows that intellectual desires for knowledge are as
much from LOVE as are the spiritual thirstings for wisdom, or the
affectional yearnings for companionship and family. One individ-
ual loves knowledge, science, philosophy, art, and intellectual clear-
sightedness ; another loves to climb the Alps of inspiration, genius,
perspicaciousness in religious development, and the exaltations
resulting from the impersonal principles; while the third loves
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the world of fellowshifs, associations, children, friends, and man-
kind.

ILLUSTRATIVE

By reference to the preceding volume, the outline of this psycho-
phrenological system will be seen, as above, setting forth the phi-
losophy of human mental organization and natural development.
Love is the Life, the source of central attraction and power, un-
folding anteriorly the organs of Knowledge, and coronally the fac-
ulties of Wisdom. Wisdom is the flower of Ideas; Knowledge
is the product of Thought ; Affections come of all the essential
forces. Here, then, is manifested the region of the Loves, the
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region of the impersonal Principles, and the region of special
"Thinking.

The harmonial Thinker is one who thinks from the immutable
prigciples inherent. He is the only true logician. His method
is unitary, and his intellect practises the divine art of thinking
legitimately from integral premise to ultimate conclusion. Aris-
totle attempted to elaborate a system of Jegitimate thinking. So
did the good Zeno. Each system contains some of the profound-
est Jaws of reasoning. Still stronger and clearer minds have
since contributed largely to the art of accurate thinking— Bacon,
Condillac, Lambert, Kant, Descartes, Spinoza, Leibnitz, Locke,
Fichte, Schelling, Iegel, and very m:my more of almost equal
profundity. These unfolded intellects reasoned mainly from ade-
quate causes and principles within. They affirmed the treasured
principles of self-consciousness. Skepticism is the watch-dog at
the door, an Argus-eyed Cerberus, vigilantly protecting the genu-
ine from the assaults of counterfeit reasoning. Facts, things,
forms, motions, effects, all these belong without the mental edifice.
They are objects or subjects of thought, and pertain to the realm
of acquired knowledge; while truths, ideas, principles, laws, and
causes, all these reside within the mind, and are the fountain-
sources of all imperishable wisdom. Nature, Reason, and Intui-
tion (or “Religion,” as some style it), are constituents of the
essence of the superior or anti-animal consciousness.

NATURE is not the earth merely, nor the immeasurable empire
of elements, nor the outward physical universe even, as some dis-
eriminating intellects affirm. But it is the WHOLENEsS of all
things and principles, the Alpha and Omega, the beginning and
the end, the substantial and the centrestantial, matter and mind,
God clothed and God unclothed, the boundless and indestructible
entireness! And ReAsON is not the product of the thinking fac-
ulties, nor the accumulated logic of thinking, nor the apprehension
and decision of the best-balanced judgment; but it is the karmo-
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nization of the whole higher consclousness, the affirmation of all
sides, and faculties, and attributes of the mind, the blending of
wisdom with love, of the centre with the surface, experience of
the life integral with the deductions of manifested and self-wgQrk-
ing powers. And INTUITION (or Spirituality) is not merely an
innate conviction, an instinctive consciousness of truth, and the
power of discerning the conclusion of reason without the process ;
but it is also the central dialectician who inspects the substantial
principle of truth itself, like an infallible logician at the throne of
the superior animation, who predetermines the forms in which
truth shall address itself to the individual mind.

Inasmuch, therefore, as Nature, Reason, and Intuition, within
man, are exactly what they are without his constitution, it follows
that they are the only authorities worthy of confidential consulta-
tion ; for this is true, that whatsoever a man discovers in the eter-
nal universe, it is but a reflection and correspondence of that
which, germinally, lives within him; thus demonstrating that
TRUTH is that Principle in the presence of which NATURE, Rra-
80N, and INTUITION, harmonize and agree, and rejoice together,
as loving angels of God. And error is accordingly detected by
each particular individual as easily as each particular eye fecls
the presence of any substance foreign to its fine sensibilities. A
whole mind is in tune with Nature; a harmonious mind is in tune
with Reason ; a spiritual mind is in tune with Intuition ; and such,
in the true definition, is a harmonial Thinker.

In this volume I do not propose a system of spiritual logic, nor
a scheme of dialectic reasoning; but only to indicate the natural,
the reasonable, and the intuitional Thinker; to represent that har-
monious type of mind which the world needs for a criterion of
education to the young. The human mind is constituted upon
logical principles, which are musical and infallible as is the Spirit
of Deity. The individual is, abstractly, a perfect mirror of the
infinite Whole, and is perfect even as a standard ; but he becomes
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a mere fragment by comparison, and imperfect also; so that the
individual fancies that he ceases to be a self-rule of accurate meas-
urement. His refuge is thenceforth to some outward authority.
But the best is the aggregation of human experience, for that in-
cludes all comprehenéible Nature, all thinkable Reason, all appre-
ciable Revelation (or Intuition), and is the palpitating compens=
dium of all desire, thought, emotion, moral and divine perfections.
The absolute to man is the perfection of his owm constituticu, the
consciousness of God within, of the inborn kingdom of heaven, of the
inward light which “lighteth every man that cometh into the world.”
“'The object of any subject,” says a German Philosopher, “is
nothing else than the subject’s own nature taken objectively.
Such as are a man’s thoughts and dispositions, such is his God
so much worth as a man has, so much and no more has his God.
Consciousness of God is self-consciousness, and knowledge of God
is sclf-knowledge. By his God thou knowest the man, and by
the man his God: the two are identical. Whatever is God to a
man, that is his heart and soul; and conversely, God is the mani-
fested inward nature, the expressed self of a man. Religion is
the solemn unveiling of a man’s hidden treasures, the revelation
of his intimate thoughts, the open confession of his Lovk-secrets.
.. .. Man, first of all, sees his nature as out of himself, before he
finds it ¢n Admself. His own nature is, in the first instance, con-
templated by him as that of another being. Religion is the child-
like condition of humanity ; but the child sees his nature out of
himself. In childhood a man is an object to himself, under the
form of another man. Hence the historical progress of religion
consists in this: that what by an earlier religion was regarded as
objective, is now regarded as subjective; that is, what was for-
merly contemplated and worshipped as God, is now recognised as
something human. What was at first religion, becomes at a later
period idolatry. Man is seen to have adored Ais own nature.”*

* Essence of Christianity, Fouerbach, vol. 1., p. 33,
Q%
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The bistory of Wisdom is the history of mankind becoming ac-
quainted with man, “the greatest study.” God is throughout all
the works of the world. The most wonderful world of work is the
finite man ; for his\impersonal essences sweep out into the infinite
sphere of life. The inductive sciences tell their own story of prog-
ress. The first philosophers were students of the stars, little im-
agining that the principles of all celestiul movements—of cycles,
epicycles, and eecentrics; of distances, magnitude, and electrical
polarities, the Newtonian induction of universal gravitation, yea,
that all the stellar glories and laws of motions—were attenuated
and drawn closely together within the constitution of the investi-
gator himself! Hipparchus, Ptolemy, Copernicus, Galileo, Kep-
ler, Newton, Hooke, Huygens, Wren, Halley, Borelli of Italy, and
others, ratified many astronomical thoughts and propositians in
mechanical science developed by Hindoos, Persians, Greeks, and
Romans. And yet a single man, in his higher consciousness, con-
tains the ultimate truths of them all. % A just story of learning,”
wrote Bacon, “containing the antiquities and the originals of
knowledges, and their sects; their inventions, their diverse admin-
istrations and managings; their flourishings, oppositions, decays,
depressioms, alliances, removes ; with the causes and occasions of
them, and all other events concerning learning throughout all ages
of the world, I may truly affirm to be wanting. The use and end
of which work I do not so much design for curiosity, or satisfaction
of those who are the lovers of lea}ning, but chiefly for a more seri-
ous and grave purpose, which is this, in few words, that it will
make learned men more wise in the administration of learning.”
But I am constrained to regard all efforts after external learning
as unconscious efforts after inherent embryonic truth, This is
the secret end and aim of all human endeavor and progression.
The history of FAITH is an incontestable proof of this conviction,
For what is “faith in God” but unlimited confidence in that
Wholeness of which man is an indestructible part? Luther’s best
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definitions of faith resolve themselves into the above proposition.
Does not each drop put all faith in the all-containing ocean ?

The history of Philosophy, at its primitive points of departure,
it purely tnstinctive ; that is, affirmative and imaginative, without
lugical methods of reason. This primary development is, properly
speaking, the Hindoo method; and the era may be called the
Superstantial or Poetic Age. It was instinctial ; therefore femi-
nine. Instinctive philosophy is wisdom of the most primary de-
gree; and its forms are both simple and extravagant. Waking
dreams, flaming imaginings, supernaturalism, grotesque concep-
tions of the world, fantastic thoughts of life and death, magic,
astrology : this epoch was confined to the ancient and earliest
inhabitants — Indians, Syrians, Egyptians, Chaldeans, and Per-
sians.

The next stage, which, as the trunk of a tree rises out of and
includes the roots, was an age of mental sensuousness; that is,
thinking, and believing, and acting, upon the authority of the senses.
This plane of philosophy may be characterized as the Aristotlean
method ; and the end was properly the Circumstantial or Phys-
scal Age. Being sensuous, it should be termed masculine. Much
progress was made in diets, habiliments, exercises, and habitations.
Regearches and discoveries were unfolded in the departments of
architecture, arithmetic, mechanics, and acoustics. Fluids were
scientifically analyzed to some extent, solids and substances clas-
sified and deneminated, and the philosophers made inroads toward
o knowledge of atomology and cosmological truth. This epoch
was chiefly confined to the Chinese, Persians, Arabians, Greeks,
and carly Romans. ‘

The third degree or stage, which embraces the essential char-
acteristics of the preceding discoveries, is emphatically analogi-
cal; that is, thinking and believing from representative figures,
or by comparisons, as by symbols and emblems or parabolic illus-
trations. One thing woull stand for many things, and things
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distant and unknown were judged of by things present and visi-
ble. Ontological progress was rapidly made; and the nature,
essences, qualities, and attributes, of many things, were phiIOSOpll-
ically ascertained and taught. This phase of thought may be
characterized as the Platonic method. It was analogical ; there-
fore, feminine; and I am impressed to term this era the In-
stantial or Metaphysical Age. The principal products of this
period were alchemy, magic, medical discoveries, law, music,
statuary, pictures, symbolé, astrology, visions, parables, magne-
tism, and spirituality ; this epoch being, in general, confined to
the most advanced among the Greeks, Romans, Jews, Christians,
and Turks. .

The fourth step or stage of the history of philosophy is purely
inductive ; that is, thinking from effects to their producing causes,
re-arching the centre of causation by observation and analysis of
circumferences. This is properly denominated the Baconian
method ; and the era may be named the Substantial or Scientific
Age. Being inductive, I term this process masculine. In this
phase of development the world of thought sweeps rapidly on-
ward. The sciences begin to flourish, discoveries multiply, mind
is untrammelled, the arts receive a sublimer impulse, civilization
widens and deepens the sphere of its innumerable uses, and bles-
ings everywhere fly and surmount the oppressions of the throb-
bing millions. This epoch, which is the popular or modern era,
is confined chiefly to the most advanced among the Germans,
French, English, and Americans.

The fifth degree, which terminates the cycle and deposits the
embryo-germs for the reproduction and commencement of the
first or instinctive age, on a higher plane, is the Centrestantial
or Harmonial Age. Tt is purely deductive, although including
all the four preceding methods; that is, thinking from inherent
Principles to their outward manifestations and extremest ulti-
mates. Being truly from within and deductive, I term it the
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feminine era. The method is unitarian; that is, unity of causes
at the centre of endlessly diversified effects, boundlessly distrib-
uted in the abyss of immensity. The productions of this flower-
ing and froitional epoch are the progressive development and
hospitable entertainment of Truth, Analysis, Synthesis, wtiolo-
gical reasoning; from cause to effect; discovery of human rela-
tions; laws of the affections defined; integral spirituality ; pro-
gressive intelligence; wisdom; the meeting and marriage (in the
unity of spirit) of the immortal, august trinity — NATURE, REA-
80N, AND InTUITION! This fruitfil phase and terminating link
in the golden cycle is natural to the most cultured Americans,
French, Germans, English, and will roll like a wave of progress,
in the future flow of irresistible destiny, over all the earth’s
inhabitants.

These five great epochs or general phases have been progres-
sively evolved. They complete the first great golden circle of
growth; end the philosophic cycle; and the next development
will appear just as matured fruit goes back to seed, upon a differ-
ent and higher plane, with a reproduction of identical character-
istics. By referring to the author’s recent publication, entitled
“The History and Philosopby of Evil,” the discriminating
reader will, at once, discover the plan of cyclopadiacal progress.
Five doctrines or theories of evil, at present in the world, cor-
respond perfectly with the five great phases of philosophic
development.

The Cycle of Theory. The Cycle of Philosophy.
The 1. The Ante-human. |The five [ 1. The Superstantial.
ive 2. The Inter-human. phases 2. The Circumstantial.
8. The Super-human. 3. The Instantial.

theories | 4 o Spiritual. | ¥ P | 4. The Substantial.

ofevil. 5, The Harmonial.  |1°5°PhY- | 5. The Centrestantial.
The harmonial thinker will, by the superiority of his psycho-
logic, recognise and mark certain consecutive successions, ot
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vibratory undulations, in the tidal pilgrimage of human philo-
sophical thinking. Perhaps the following scale will serve to
reveal and impress the author’s meaning :—

Epochs. Methods. Results,
( Dreamy, supernatural,
First AGe. INSTINCTIVE, grotesque, fantastic, ma-
The Superstantial Hindoo Method, ﬁ gic, astrology — Indian,
or Poetic Era. - FEMININE, Syrians, Egyptians, Per-
L sians.
( Dicts, clothing, exercise,

SEcoND AGE.
The Circumstantial

SENSUOUS, architecture, arithmetic,
Aristotle Method, R mechanics, acoustics, eto-
or Physical Era. MASCULINE. mology — Hindoos, Chi-

nese, Greeks, Romans.

r

The Instantial Platonic Metho d ) symbols, visions, parables,
or Metaphysical FEMININE.
Era.

spirituality-Greeks, Jews,
L Christians, Turks.

( Reasoning from effects to
FourtH AcE.

The Substantial
or Scientific Era.

- . .
THRD AGE. { ANALOGICAL, Alchemy, magic, music,
INpuCTIVE, causes, particulars to gen-
Baconian Method < erals, analysis, chemistry
MASCULINE. —Germans, French, Eng-

L lish, Americans.

[ Analytic, synthetic, eclec-
tic, hospitable, from cause

Frrru Acr. DepvucTIVE, .
The C . ) hod to effect, progressive intel-

e Centrestuntiul \ Unitary Method, ligence, spirituality—Am-
or Harmonial Era. FeMININE. ericans, Europeans, and

ultimately mankind.

There is, in the history of Philosophy, an elementary nuclus, an
integrative inter-ramifying germs of thought, which presently be-
gin to widen from each other, and disintegrate, giving off rvot-
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fibres in abundance, and growing toward the next degree of de-
velopment.  Fractional and fragmentary though they are, at first,
yet the broken germs and the unbroken roots produce thoughts, no
more by driblets, but by instinctive prceision and disentangled pro-
fusion. Thus is made manifest the growth of natural logic and of
inbred philosophy. The flowings forward and the convergings
of the history resemble the rise and fall of tidal seas. The first
history swells from within until it reaches, on all sides; the high-
est altitude and widest dimensions. At this point of equipoise
and equi-ponderance — where there is nowhere any incohesive
parts or disparity—is born the first grand era, which I have
already described and denominated. But this primal era, with
its countless commensurabilities and projections of instinctive
thought, begins to converge toward the future. As it slopes up
the line of progression, the enormity of the previous expansion
gradually fades, a concordance of the prevailing thoughts is man-
ifest, the immanent principles meet, a new germ or embryo-nu-
cleus is formed, and then and there is born, with auroral glory,
another era of philosophy. This I have marked as the second
phase. ‘
Without suddenness or abruptness, but by virtue of the same
ruling principle by which a tree attains its growth, does this
second era commence to diverge and swell like a mighty wave.
‘On reaching its point of widest dilatation, whereat is amplified,
to the best degree, all the perfections of which it is then capable,
there is born the third era as indicated. Immediately is com-
menced the next ascending movement, sloping or converging
upward, lessening the power of the preceding éra, and fixing the
germ-basis of the fourth development. And this nucleus, enlarg-
ing and progressively cropping out and widening up like its pre-
decessors, and bringing the perfections of all the foregone devel-
opments into a flowering and fruitional stage, unfolds the fifth era.
'Thus, as your eye would begin with the roots of a tree and trace
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the logical unfoldings to the fartherest twigs, leaves, and fruit, so
approach the perlieus of mental history, and, from the table-land
of the present age, contemplate the successive expansions and
contractions of the divine ocean of which you are but a drop, and
yet a fixed and indestructible representative. As there are nights
that fall and days that Pise, tides that ebb and flow, and winters
lhatnexpire in the summer’s glow, so are there waves or cycles
of definite undulations in the interior history of mind. There
are risings and settings, like the sun —ebbings and flowings, like
the blood of life; there are expansions during the flourishings of
one era, followed by a corresponding number of contractions and
transitions at the decline of that and the beginning of another
epoch —inspirations and expirations—like the massive throb-
bings and voluminous retreats of the tidal ocean.

It will be remembered that, from the first, I have frequently
presented and maintained the doctrine of the universality of the
two sexual principles, male and fecmale, external and internal, de-
structive and constructive ; so that, to the harmonial Thinker, the
characterization of one philosophic method and era as “ feminine”
and the next as “masculine,” each alternating and reciprocally
blending with the other, is natural, and possesses no mystery.
The duality of principles and substances is everywhere manifest-
ed. ¢ Polarity, or action and reaction,” says the clear-headed Phi-
losopher, “ we meet in every part of Nature—in darkness and
light; in heat and cold; in the ebb‘and flow of waters; in male
and female; in the inspiration and expiration of plants and ani-
mals; in the equation of quantity and quality in the fluids of the
animal body; in the systole and dyastole of the heart; in the
modulations of fluids, and of sound; in the centrifugal and cen-
tripetal gravity ; in electricity, galvanism, and chemical affinity....
An inevitable dualism bisects Nature, so that each thing is a half,
and suggests another thing to make it whole: as spirit, matter;
man, woman ; odd, even; subjective, objective; in, out; upper,
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under; motion, rest; yea, nay. Whilst the world is thus dual,
s0 18 every one of its parts. The entire system of things gets
represented in every particle. There is somewhat that resembles
the ebb and flow of the sea, day and night, man and womar, in a
single needle of the pine, in a kernel of corn, in each individual
of every tribe. . . . Every thing is made .of one hidden stuff; as
the naturalist sees one type under every metamorphosis, and re-
gards a horst as a running man, a fish as a swimming man, a bird
as a flying man, a tree as a rooted man. Each new form repeats
not only the main character of the type, but part for part, all thg
details, all the aims, furtherances, hinderances, energies, and the
whole system, of every other. Every occupation, trade, art, trans.
action, is a comf)end of the world, and a correlative of every other.
Each one is an entire emblem of human life; of its good and ill,
its enemies, its course, and its end. And each must somehow ac-
commodate the whole man, and recite all his destiny. ... The
world globes itself in a drop of dew. . . Thus is the universe alive.
« . . The world looks like a multiplication-table, or a mathematical
equation, which, turn it how you will, balances itself. . . This law
writes the laws of cities and nations.”*

Whatever is interior is feminine; the external is masculine.
Hence, all the elements of Love, and all the Attributes of Wis-
dom, are purely feminine and loaded with reproductive energies
and organs; but Knowledge, being external, and the husbandman
of the inner vineyard, is masculine or positive and limited. So
the Instinctive philosophy, being from the interior consciousness,
is feminine; as also are the Analogical ‘and Harmonial philoso-
phies ; while the Sensuous and Inductive methods are masculine
and positive in their operations. When the terms Knowledge
and Wisdom are used synonymously to siguify intelligence, then
Wisdom, because of its positive nature and outward searchings
after truth, is justly called a masculine department of mind, and
the companion of the Love-hemisphere.

* See a chapter on “ Compensation,” by R. W. Emerson.
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It is owing to the law of universal correspondence between parts
and the whole, that man’s organization stands as the complete his-
tory of the race, and repeats, section by section, the entire plan
and destiny of the wide-spread system of the universe. Not only
50, but man’s body, from base to supmit, is a recital at once of its
physical growth and of its psychological progression. There is a
perfect correspondence between certain parts of the body and cer
tain parts of the head, between systems of visceral organs and
groups of mental structures, between nerves in the body and
nerves in the brain; so that, by careful observation of signs and
symptoms above or within the phrenological parts, the physician
with astonishing accuracy can determine what organs or mnerves
are affected in the dependent organism ; and thus, as the body is
as an epitome of physical growth and a pyramidal representative
of psychological progress and experience, so is the head the epit-
ome of every organ, system, quality, and principle, of the body.

Man’s feet hold close communion with the germinal Forces and
primary Forms; his head, in the opposite direction, with the ulti-
mated personalities and impersonal Principles. Below, exter-
nally viewed, is the Finite; above, interiorly viewed, is the Infi-
nite ; between, is the human or Indefinite existence: so that man
represents the sphere of Proximates, with Primates beneath and
the Ultimates above. Therefore, in correspondence, the facts of
engermination and gestation are beneath and anterior to the exist-
ence of man’s feet; while his feet, when they do exist, represent
the fact and period of Birth ; just midway to his knees, Childhood ;
the fleet and nimble knees, Youth; between the knees and stom-
ach, and on a level with the waist, Manhood ; all the way up to
and including the neck, Maturity ; the section encircling the plane
of the mid-forehead, Inaction ; the superior or topmost parts of the
brain, Death —which, as the true Thinker may absolutety know
without sensuous observation, is but the end of the first cycle of
endless being, and the beginning of another cycle upon a plane
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higher and trans-rudimental. 'When and where death terminates
the first round of progress, then and there, at that very place and
instant, does individualized Life commence in the aromal world.
The true type of Man requires and consumes about eighty-five
years in its passage through this world to the threshold of the
other. Possibly the diagram on the following page will illustrate
and enforce this wonderful and beautiful truth;

Each new estimate of truth excites and elevates the understand-
ing; because each new apprehension of a principle proposes a
new form. Thus conservation is broken down, and the standard
of Progress is uplifted. I was about to say that Truth is both
indivisible and incompressible ; and this is truc of Truth: yet how
often do we hear that the Principle is encompassed by a nutshell |
That is, perhaps, some comprehensive sentence or creed, imparting
a mighty thought, which the generalizing mind instantly perceives,
penetrates, and appropriates. But this ready appropriation is
evidence incontestable that the mind was prepossessed of that
truth. Methinks Robert Browning said righteously :—

“Truath is within ourselves ; it takes no rise
From outward things, whate’er you may believe.
There is an inmost centre in us all,

‘Where Truth abides in fullness; and around
‘Wall upon wall the gross flesh hems it in,

This perfect clear perception — which is Truth!
A baffling and perverting carnal mesh

Blinds it, and makes all error; and to know,
Rather consists in opening out a way

Whence the imprisoned splendor may escape,
Than in effecting entry for a light

Supposed to be without.”

But the next chapter will contain my impressions of what con-
stitutes a “truthful mind;” so, then, in this connection, we must
finish our analysis and synthesis of the harmonial Thinker. Re-
ferring back a few p'ages to the illustrative head, which the readez
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THE WORLD OF ULTIMATES
AND PRINCIPLES.

Death, -(»@
85 years. % - e )ﬂ’
'za W/ {// New e dawﬂ“ﬂ
[nactlvm’ Mental sunset,
80 years { Perwd of sleep.
Matured at Pe iod of Senses obtuse ; reasoning
meduation and Jrom wethin ; peaceful.
70 years. retrospection. PP
Period of Is spiritual, and loves the
A Man at grearest  influ- beauntifil.  Reads, thinks,
45 years, ) ence and dis and is konorable,
covery.
Is very social, and sciks
A Youth Perjod of En- Samily ues. .I(’calues the
until ergy, Impulse, eficct of good influences. Is
Adventure, and
25 years, &Lenerous, and loves human~

Eccentricity. ity.

Easuly, disabled by physi=
cal causes,

A Child at Peyiod of ac-
10 years. cidents.

Strongest impressions re-
ceived from parents and
surroundings,

Period of care
Birth, g lessness and

discase.

THE WORLD OF FORCES,
FORMS, AND PRIMATES.,

This side represents the physical This side represents the mental
history of a natural and healthy | history of a harmonious and progres.
human being, | sive type, ®
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is solicited and admonished to re-examine, I repeat that the trua
Thinker works out his problems, as the soul grows, from the em
bryo-principles deposited in the seed-fountain of the spiritual or-
ganization. Let me classify these principles :—*

(1. Self-Love. _ (1. In;uition. s (1. Perception.
2. Conjugal. 2. Inspiration. 2. Penetration.
J 3. Parental. 3. Aspiration. 8. Analyzation.
4. Fraternal. 4. Determination. 4. Reflection.
5. Filial. 5. Justification. 5. Combination.
LG. Universal. 6. Centralization. \ 6. Distribution.

Sources of Wisdom,

Elements of Existence.

Sources of Knowledge.
A

The elements of Life, which is Love, are central and deepest,
like the roots of a floral tree; but they radiate and ramify every
way, and through all parts of brain and body. In the trunk of a
tree you see the roots, in the branches the trunk, in the twigs the
branches, in the leaves the twigs, in the flowers the leaves, in the
fruit the flowers, and in the fruit a reproduction of the entire tree
from base to summit. In like'manner does each ascending love
contain the properties of each preceding form of it, until you arrive
at the transcendent or divine form, UNiversar, Love, which
completes the circle, and deposites the germs of a more celestial
development. So, too, does Intuition, as the embryo-basis of all
the intellectual and philosophical principles, embody and underlie
the entire system of Wisdom. All the several forms and sources
of ‘wisdom, therefore —up to the most perfect, which is the eternal
centralization or individuality of the Spirit— embosom all the
clear-sighted and divine powers of Intuition. But of knowledge
I do not make this affirmation. It is the name men give to that
which is not inherent, and therefore not immanent to each of the

* It is deemed wise once more to remind the rea;ier that, to he in sympa-

thy with the harmonial method of reading and reasoning, his thoughts should
fix themsclves upon the first of any development as the lowest and most™fne

perfe®.
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mental principles, but to that which is conventional and flecting.
Facts, things, words, persons, which dwell like fixed images in the
memory, constitute knowledge. All the faculties and sources of
knowledge are like so many chemical laboratories and viaducts,
whereby man receives and arranges the impressions which exter-
nal objects impart to his sensuous or inferior consciousn.ss. There-
fore, let it go down in the reader’s mind that the whole front-head
is the vestibule and picture-gallery of the edifice.

In a broader generalization it may be once more affirmed that
man’s mental constitution is divisible into three parts— Affection,
Volition, and Intellect. The middle ground is the region of vol.
untary powers; that is, the Wisdom-department is the Will-realm
of the soul. It is the firmly-intrenched garrison of every essen-
tial idea or mastering principle; whence proceed the permanent
individualization of character, and all the mandates of moral law
and government. I term it the region of impersonal principles ;
that is, the part of mind which identifies all other parts with un-
localized and illimitable Truths. This assertion will be very fully
set forth and illustrated in subsequent pages. Meanwhile, let the
cautiously-investigating reader turn from this volume, and let him
ponder these questions no more, until he has perceived and probed
the chapter on “ Moral Cultivation” in the second volume of the
HARMONTA.

Affection, or the Love-department, and Intellect, or the Knowl-
edge-department, are swayed and regulated by definite and eter-
nalfy-fixed principles. They can not realize, because they do not
in this rudimental stage of spiritual growth, possess, voluntary
powers. Love is per se the subject of inclination toward what-
ever attracts and delights it, and is equally the subject of disincli-
nation toward whateser repels and inspires it with abhorrence.
1t must acknowledge and follow the fixed and inevitable laws of
pleasure and pain. It never accepts and adores the fearful and
disgusting ; heither does it turnfrom and repel the attractiw and
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beautiful. The same fixedness and perspicacity of obedience to
law characterize the department of knowledge.

‘T'he laws of reasoning are definite and immutable. Reason, in
all the different races of men, is one and the same ; but the method
varies with the impressibility or obtuseness of the temperament.
Thought is precisional, even in the most ignorant intellects, and
must sooner or later follow the invariable lines of logic. The
unlettered boy counts his apples or marbles logically, and sees
that twice two are four, that twice four are eight, as definitely as
the best mathematician. And he plays ball, or flics his kite, or
goes to the river for fish, and does day by day the several thought-
less and impulsive deeds of childhood, in accordance with the rules
of rigid logical reasoning. For he never plays at ball until he
gets one, never flies his kite until it is made, never swims on dry
land, never runs while sitting, never laughs without the pre-
existence of merriment, never weeps without some adequate cause.
There are three laws of thinking, fixed and universal, from which
the human mind is not at liberty to differ or diverge. The first
law is—

Loercar Nrcrssity— By which is meant the mathematical
science of certainty. This science is the coherence in the logical
consciousness between premise and conclusion. For example:
when the faculty of perception conveys the image of an object to
the mind, the mind instantly commences a thinking process more
or less systematic and logical. The object of necessity imparts
with itself several different impressions. Form, position, size,
color, &c., are inseparable. The object is a substanée. Every
substance, by a logical necessity, is ponderable, and contains
weight. No weighty object can move without an adequate force.
No force can make intelligent demonstrations unless directed by
intelligence. And intelligence without organization is logically
imposaime. But, again, organization makes individuality logicsily
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certain; and personality is of necessity partial, not general; it
must be a part, and can not be the whole. This school or branch
of reasoning has accomplished and must achieve great good. The
second law is—

LogicaL ReALiTY—By which is meant the conviction of the
Intuition, or the prejudgment of the entire central consciousness,
respecting the foundation of a proposition. For example: The
whole is composed of parts; every effect must have an adequate
cause ; something can not come from nothing; there is no imma-
terial substance; the lesser can not contain the greater; ‘an
eternal principle is not perishable; bitter and sweet can not flow
from one fountain. Here, it will be perceived, the innate laws of
Jogic are absolute. Plato, Socrates, Jesus, and many of the
world’s brightest intellects, have lived and taught‘ faithful to the
line and requirements of this law. “Blessed are the pure in heart,
for they shall see God,” is predicted upon the law of logical reality ;
thus, God is omnipresent and perfect in spirit and in truth, and
if man, the finite part, were also perfect, the climax of unity with
God would then be attained; and the child, seeipg the oneness,
could say, ¢ T and my Father are one.” Leibnitz, Kant, IIegel,
Descartes, and Schiller, each gave luminous and systematic
examples of this law. ¢ The living, highest Thought of man,”
says the poet, “is God.” Descartes, attempting a demonstration
of the Divine existence, said: “We necessarily conclude from
this alone, that because I exist, and have the idea of a most per-
fect being, of God, the existence of God is most perfectly demon-
strated.” Paul, Fenelon, Augustine, Malebranche, with Emerson,
affirm, for the most pari, from the law of logical reality, which
takes its rise from the intellectual branch-root of Love, viz.:
IntorTioN. The third law is—

LoeroaL PossieiLity — By which is meant whatsSever the
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mind can discern as legitimate from foundations laid by the pre-
ceding laws. There are certain propositions which no mind can
harmonize with the fixed laws of its Intuition. For instance:
Heulth is disease; God made everything out of nothing ; twice
two are five; one third is greater than the whole; God can make
two mountains without a valley between them; He is-all-power-
ful, and can create a two-year-old colt in five minutes. The
¢mpossibility of harmonizing any one of these propositions with
the innate law of logical possibility, fixes the mind infallibly to
the line of right reasoning. Dogmatism is nothing else than
unreasoning assertion; the authority of idle, pompous, untruthful,
and self-conceited intellects. It is the law of logical possibility
resident within the Wisdom-department, which regulates the
thoughts of the harmonial Thinker. The thinking faculties
instinctively obey this innate principle. Great mathematicians
and mechanical minds are not slow in this region of argument
They even discern the possibility of certain extravagant prophe-
cies, and the fulfillment of many poetical affirmations. * Truth is
mighty, and will prevail,” is the spontaneous conviction of Intui-
tion. But further illustration is deemed unnecessary. In future
pages I shall dwell more on the results of thinking than on the
method, so that the studious reader need not now weary of present
classifications.

The royal road to knowledge, although paved beautifully with
the finest classification of facts and things, and ornamented on
either side with the ever-flowing and fruit-bearing trees of inner
life; yet it leads spirally up the eternal hill, and can not be suc-
cessfully travelled by those who refuse to obey the laws of
progress. NATURE, or God and the universe, can rot be known
except by REA8SON; and this, as I have assured you, is rooted in
INTUITION. Revelation, as I shall hereafter show, is nothing
unless comprehended. And if it be comprehended, then, by the
law of Jogical necessity, the revelation must be less in magnitude

3
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than the innate power which accepts and comprehends. And if
you would study what I mean by “Inspiration,” open to that
chapter in the third volume of the present series. In that book
is presented also the seven states of mental experience, which set
forth the rules of progression for individual obedience. If.your
outward or conjugal relations be discordant, and if your body is
diseased more or less, then get the first and fourth volumes of
this series —“The Physician” and “The Reformer” — and
forthwith commence, under the blessings of Nature and Reason,
a new and resurrected mode of daily and nightly life. Do every
day a few natural deeds; get to believe a few natural truths;
reverently love the pleasant paths of Wisdom; overcome or go
over your personal evils to the good; leave the fashionable
citadel of popular theology; give no more thought to the possi-
bility of escaping the punishment of sin by vicarious atonement ;
purge your memory and feelings of imaginary devils and hells
after death; put faith in humanity, in your Father and Mother
God; and thereby you will take the first permanent walk of
happiness up the eternal ascent on “the royal road to knowl:
edge.”

The harmonial Thinker works outwardly from the unfathom-
able depths of his own divine central essence. But the animal-
minded man confines his thoughts to his bodily or sensuous sensa-
tions ; and so, as yet, the world mainly lives and thinks. Prog-
ress is impossible, however, unless the logical laws be appre-
hended by the old and taught to their young. Let me describe a
natural operation. First, the senses take on an impression : this
process we term Perception. Next, the intellectual faculties by
curiosity are moved to probe that impression: this process is
Penetration. Then, in order to justly apprehend the elemental
constituents, the faculties separate and decompose that imyression :
this process is Analization. Next, the upper or inner wisdom
powers appear on the throne of judgment, viewing the ground all
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over — the substance, the essence, the properties, the logical laws,
ete.: which process is called Reflection. Then, as soon as the de-
cision is formally made, and the parts harmoniously classified, the
faculties perform a dialectical labor crowned with synthesis: thig
process is styled Combination. The fact of arranging and com-
bining impressions, in perfect and precise accordance with the
object which originally imparted them, is the sublimest exhibition
of intellectual TruTir. It is the coincidence between object and
subject; the marriage of the outward tree to the secing mind.
There now remains but one other process in the department of
knowledge, viz.: the graceful introduction of the polished and
perfect impression to all “the household of faith,” within the
temple: we term this Distribution. (This is a moral feeling and
exemplification of hospitality to the new comer —to the new
thought which may embosom the elements of an Idea: which
feeling, on the human side of life, is termed *“ Benevolence.”
[See the Iilustrative Head.]

Who believes that the mind of every well-organized child goes
progressively through this marvellous chain of processes ? Noth-
ing is more certain, and every adult mipd also ; but the careless
laxity of memory in many cases dissipates the result, and the
person does not fcel permanently enriched. For example: the
child perceives a pile of small wooden blocks. He instantly
Penetrates the possibility of playing with them. He next
separates or Decomposes them, as he would pull a watch into
pieces, and proceeds impulsively to Reflect upon the parts ; which
reflection is followed by Combination, or construction of a play-
house, or some other form of play; and, lastly, if well-balanced
in the power of generosity, the child will forthwith Distribute the
pleasure among the organs which cover his own consciousness not
only, but outwardly, also, among his relatives and associates. And
80 every person, young and aged, should practise right reasoning.
“For,” says the intelligent and systematic Kaufmann, “when
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seeing the human world split into innumerable political and
religious divisions, and perceiving even the men exclusively
devoting themselves to science, and the ostensible search after
truth, no less split into a number of antagonistic schools and
philosophical sects, all of which combat one another not seldom
with acrimonious vehemence : the mind not deep (that is, not dis-
ciplined) enough to see to the bottom of the quarrel, must come
to the sudden and wholesale conclusion, that, inasmuch as these
parties oppose each other’s entire system, they thereby prove that
there is No TRUTH upon which all of them agree.” But in
future chapters, we shall penetrate to the lowest depth of this
world-wide antagonism, and reveal to the harmonial Thinker the
CENTRAL TRUTH of each special system.

I have been drawwing lessons from the mechanism of Knowledge,
and explaining the causes of its loyalty to the changeless laws of
logic. The same verdict has also been written of the activities
of Love; that they are definitely regulated by, and amenable to,
the logical principles of attraction and repulsion. But something
remaing to be said of the middle ground, which includes the six
great paths that lead to the royal road.

« The Wisdom of man is foolishness,” said one. But how can
the Infinite be more assailed? What a discredit, a slur of dis-
honor, upon the immanence of the Divine Spirit! If man’s
wisdom is folly, so is God’s. You might as justly say that man’s
life is not life, but death ; that his pleasure is pain, and that his
health is a perpetual disease. Some Pyrrhites, and certain saints
whose piety is worse than the sin of sinners, make a merit of self-
debasement. They call it humility, forsooth, and claim para-
disaical beatitudes for the virtue! The true saints do not them-
selves know that they are saints, neither do they affect nor pre-
tend to be sinners. But they possess a consciousness void of
bypocrisy and cupidity. They are both wise and foolish, human
and angelic, conservative and progressive, and the inexhaustible.
nele of nature pours through them,
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You were about to charge me with a theory of faithlessness,
methinks ; that I leave no place for  faith,” and accord to it no
mission. My reply is, Wisdom is perfect Faith. It is the middle
point, “whereof everything may be affirmed and denied with
equal reason.” Do you say this is contradictory? It is not,
however ; only another way of affirming inexhaustible plentitude
and all-sided harmony. Wisdom knows its Father-God, feels its
Mother-Nature — and it is perfect in faith. It discerns and
. believes in all truth, and poetry, and philosophy, and hope, and
is the eternal prophet of Trutn, All feeling, all will, all reason,
and the productions of knowledge, are natural to Wisdom. I
bave said, that the love-principle [the heart] loves only what is
ke itself, but Reason is the impersonal, intelligent consciousness,
‘What do I mean? This: that while Love begets the feeling of
self-existence, and takes to itself only what is of the same nature
and essence, Reason lifts the person out of himself, and communi-
cates impartially with Nature.

Reason is dispassionate and cold to impulsive souls, because,
unlike the delectable partisanism of the Affections, it identifies
itself by elimination and justice with all being. The most exalted
sensations of the spirit are invariably self-conscious, and, though
they do not deliberately reason, they are invariably true to the
laws of logic. The love-feelings carry all the elections between
man-personal and man-philanthropical. They accept themselves
in the form of others, as the mother loves the child, the companion
Lis mate, and brother his brother; but they reject, as surely,
what is not congenial and responsive. Man’s highest feeling,
therefore, is universal Love — that is, the love of a God of Love.
And man’s highest Idea, in like manner, is universal Wisdom —
that is, the conception of a God of Wisdom. The converse of this
affirmation is equally true; that man's reverential love of God ig
affection and reverence for A7s own self-conscious attributes; and
man’s conception of the greatness, purity, and immortality of God,
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is a conception of the inherent qualities and destiny of his own
spirit. Reason impinges on the existence of everything around
it; it is perpetually aggressive, and conveys the person out into
temporary annihilation. That is, it perfectly forgets itself in see-
ing and solving objective realities and self-hood’s external. It
holds the elements of all Faith, and confides in the immutable
laws of its own being, under the title of “ Faith in God.” The-
ology gets alarmed aj the aggressive march of Reason ; denounces
it as the devil's garden of temptation to man, and then seeks
refuge in Reason’s friendly opposite, viz.: the higher or poetic
Seelings. By making a great mystery of “faith,” and calling that
supernatural which is nothing but the display of constitutional
spiritual potencies, the clergy contrive to get women and children
attached to their forms and organizations, Then, in too many
instances, the men must follow in order “to keep peace in the
family.” The next step is, to oppress the exercises of the just
and impartial Reacon, by casting innumerable obstructions in its
path, interrupting its healthy manifestions, and lastly fixing upon
it the vilest slanders and anathemas.

Of faith there are three kinds and three sources: First,
EsseNTIAL ; second, CONSTITUTIONAL ; third, PSYCHOLOGICAL.
This classification is made with reference to a clearer understand-
ing of our human nature.

1. EssENTIAL FaitH — By which is meant the faith which
feeling finds in itself. It is the revelation and reconciliation of
spirit to itself; under the form of faith in the Creator and Pre«
server. It is an objective manifestation of what is subjective and
natural to the spirit of man. The heathen mind, influenced and
regulated by the perturbations of instinctive reasonings, regards
and adorns itself in the form of ceremonial worship. The mind’s
conception of God is the mind’s conception of its own essential
nature ; so that, when the feelings fix themselves upon an objec-
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tive Being of divine attributes, the mind is but reporting its inner
life to its own bodily senses. But no reader will understand me
to affirm, or imply, by this, that there is no Divine Existence out-
side of man’s self-consciousness ; but only this, that man’s concep-
tions and intuitions are endowed with the capability, under differ-
ent forms, of reporting the nature and extent of his own innate
attributes. And yet, notwithstanding the fact that man’s essential
principles are capable of intelligently discovering and comprehend-
ing nothing else, there is outside of him, elaborated and unfolded
to an infinite extent, a Divine existence and personal entities exactly
identical with what is felt and represented by his nature.

II. ConsTiTuTiONAL FA1TH — By which is meant the faith
which the mind cherishes from the force of progenitory inheritance.
It has been said that some minds obsorb and drink in dispositions
fiom their mother. May not Farra also flow out of the maternal
fountain? For example: there are mental organizations who are
as it were compelled to believe certain doctrines, and to reject
others ; thus, some are * fatalists,” or Presbyterians of the philo-
sophic or Calvinistic school; others, more poetic by nature, are
unfettered and  free agents” in belief; others believe in a God of
the senses enthroned in space ; others, in a God of spirit and truth
lighting up the feelings and reason ; many are organic believers in
stoicism ; a few everywhere accept Plato —and so, throughout
the conformation of mental organs, parental instrumentality does
much in framing forms of faith. But as essential faith is the only
real logical faith, so should and will the spirit one day overcome
the mere constitutional persuasion, and be at liberty to feel the
original essence of unlimited belief in the sway of immutable
Principles.

IIT. PsycnorocicAL Farta—By which is meant the faith of
hurtful egotism and education. Man can self-delude himself into
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a form of spurious belief, or this misfortune can befall him by
means of contact and fellowship with the egotistical portion of
mankind. Some minds take pleasure in imbuing other minds
with their own peculiar form of faith. But such persons are
usually egotistic, pedantic, self-sufficient, emphatic, and officious.
They are intellectual charlatans, and have an ambition to exercise
«a little brief authority.” Their victims are invariably psycholo-
gized. There are others of this type, who, being as yet of limited
understandings, fanc& that all-saving Truth is crystalized in some
pet creed or theory. Such, unlike the first class, are dreadfully
conscientious in proselyting the world. These minds, so full of
finiteness, and their subjects or pupils not less, are pregnant with
psychological faith. )

But Wisdom, including will and knowledge and intuition and
all permanent faith, comes to the rescue. The inner life yearns
to be delivered of all its burdens of mystery. Reason, the true
midwife, attends. The spirit is born again. Essential Faith
explains, enlightens, and gives the soul to itself. Reason, uni-
versal and unrestricted in the exercise of the constituents of its
nature, overrides the partial elections of Love, and goes forth to
feast at the festival of NATURE. The organic essence of Nature
is God; and the voluntative essence of man is Reason; and the
true marriage of these essences is Harmony. Love learns to love
an object or a relation by slow degrees, and then, the climax being
reached, it can see nothing else so perfectly as that which it
adores. Hence it loves every other object or relation less, or not
at all ; while pure Reason, lifting and expanding the limited self-
consciousness, and contemplating as from the throne of justice all
things by turns, overrides partisanism and brings peace universal.

There is, as I am well aware, an unsettled controversy respect-
ing Faith and Reason—as to which shoull mount the throne,
stand supreme, and sway man’s mind. For nothing is plainer
than that the feelings and conduct of men are affccted and regu-



THE TRUTHFUL THINKER. 67

lated more or less by the predominating conviction. And noth-
ing is more indubitable than that, in all the elements and stations
of life, “ faith” is an essential ingredient of human success. And
there is another thing quite as incontestable— that the individual
and the world are only really saved from their enemies by Wisdom.
Faith, without knowledge, is like eyes without light. Faith in
God, therefore, is nothing but the normal belief of the Spirit in
uself, in its inherent ability to comprehend and progress in all
directions. But such beautiful Faith, without the Reason to go
before and make plain the path which is pleasant, is like a seed
without soil, or a wandering dove that can find no place of safety
and rest. Faith in immortality, for example, is inferior to knowl-
edge. The story is romantically and supernaturally told by faith;
but no mind can rest short of demonstration. Suppose a boy belzeves
in the mental science of numbers, and says he need not study be-
cause he puts all foith in the multiplication-table : does the fact of
his belief render intellectual effort superflious? Or, if a man re-
fuses to till his waiting acres because he puts faith in the laws of
agriculture: will he obtain crops of harvestable grain? Or, if a
sectarian religionist, because he be/ieves in immortality, refuses to
seek a physical evidence, and denies to me the right of investiga-
tion: does I#e know whereof he affirms and dogmatizes? Faith,
objectively considered, is a star in the midnight heavens of the
mind: it shines effulgently, saving from despair, long before the
sun of Reason rolls up the sloping Alps of being. Pure Reason,
wedded to pure Faith (in Truth, Justice, Right, Progress, and
Liberty) leads to the highest growth and happiness.

Luther, with a constitutional bias against every form of phi-
losophy, and with a soul overflowing with psychological faith,
believed a thousand Bible-stories. “ Let natural science alone,”
remarks the Protestant Leader; “it is enough that thou knowest
that fire is hot, water cold and moist. . . . know how thou oughtest

to treat thy field, thy cow, thy house and child: that is enough natu-
3* :
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ral scienge for thee!”  After Luther gets the laws of philosophical
research out of his way, he says: “Think how thou mayst learn
Christ, who will show thee thyself, and what are thy capabilities.
Thus wilt thou find out God and thyself, which no natural master
or natural science ever taught.” So Luther places his egotisms
before the follower’s mind. He repudiates Nature and Reason,
takes the faith of educational supernaturalism, and then proceeds:
“ All the articles of our Faith appear foolish and ridiculous to Rea-
son. We Christians seem fools for believing that Mary was the
true mother of this child, and was nevertheless a pure virgin. .. .
We ought not to nquire [here he urges an educational conscience
against the use of Reason] whether a thing be possible, but we
should say, * God has said it,’ therefore it will happen even though
it be impossible. For, although I can not see or understand it,
yet the Lord can make the impossible possible, and out of nothing
can make all things.”

Luther’s faith is complete : “ God,” he remarks, % could easily
have preserved Noah and the animals through a whole year with-
out food.” What is his evidence? He takes for demonstration
the very thing which Reason requires should be first established
before it can be considered as evidence, namely: «Just as He
had preserved Moses, Elijah, and Christ, forty days #ithout food.”
Elsewhere, Luther extols supernatural or educational Faith thus:
“ Faith is stronger than heaven and earth, or all creatures. Tt
turns water into stones. Out of fire it can bring water. and out
of water fire. . . . We stand, believe, and teach, that the body of
Christ is truly and corporeally taken and eaten in the Lord’s
Supper. But kow this takes place, or how ke ¢s in the bread, we
know not, nor are we bound to know.:.. He who would be a
Christian must not ask how it can be that bread is the body of
Christ and wine the blood of Christ”® But we will have no
mor® of Luther’s supernaturalism.

* See Luther’s Commentary, sect. xvi,, p. 220,
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Wisdom, immortal in its youth, and ever sweeping over the deep-
ening channel of an Infinite Ocean of impersonal Principles, appears
and confronts every pedantic creedmonger. Before this eternal Pa-
trician all pleveian powers keep silence, and the angels pay worship-
ful homage. ¢ Place yourself in the middle stream of power and
wisdom,” said a wise spirit, *“and you are without effort impelled
to truth, to right, and perfect contentment.” Who will fight with
the fixed laws of mind? Over all things is a mathematically-
accurate Mind, which thinks for and governs us; to our feelings
it is Nature, to our intellect it is God: but, whether you call it
Nature or Deity, your adjustment to its requirements and ways is
perfect. To the wise and foolish, to the just and unjust, to the
animal and angel, it is the same undisturbed, immutable Destiny.
“ A little consideration of what takes place around us every day,
would show us,” says an immortal spirit, “ that a higher law than
that of our will regulates events ; that our painful labors are unne-
cessary, and fruitless; that only in our easy, simple, spontaneous
action are we strong ; and, by contenting ourselves with obedience,
we become divine. ... There is a Soul at the Centre of Nature,
and over the will of every man, so that none of us can wrong the
universe.”

A few synoptical words in conclusion are now needed, in ordor
tv fix in the reader’s mind this fact: that all the different schools
of  Philosophy, all the several systems of Logic, and all the vari-
ous sects of Metaphysicians, both ancient and modern, are hospi-
tably included, not excluded, by the comprehensively eclectic sys-
tem of the harmonial Thinker. The Hindoo method (instinctive),
the Aristotléan method* (sensuous), the Platonic method (ana-
logical), the Baconian method (inductive) — the Saperstantial, the
Circumstantial, the Instantial, the Substantial—are sublimated
and expanded practically within the Unitary method (Harmonial)
or Centerstantial, which is the closing form of the cycle.

* Aristotle is classified in this chapter not with reference to the time he
lived, but as the name of a phase of thinking and philosophy.
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And believe me, thoughtful reader, that no living mind is wor-
thy to be esteemed and entitled a harmonial Thinker, unless his
t.Boughts flow in musical sympathy with the beat of the imper-
sonal Principles. And the true student and friend of Progress
will find the laws of integral logic, of innate metaphysical har-
mony, the best methods for discovering and realizing the eternal
essences of Truth. Each method is easy to perceive and use, be-
cause natural to the mind, and pre-eminently utilitarian at every
kind of investigation. Insist upon clear-headedness. Be free to
make uninterrupted spiritual progress. ¥ Eat, drink, sleep, rise,
work, walk, read, observe, feel, and think, to that end alone! And
secure to others what you would yourself possess and enjoy. The
most experienced and successful navigator in the boundless sea of
mental discovery is he who, having perfect and reverential faith
in the Highest, takes Love for his ship, Will for his pilot, Integ-
rity for his ballast, Truth for his freight, Liberty for his mate, and
Knowledge for his captain; but the happy Navigator himself, the
sole proprietor and commander-in-chief of all the forces, is this
impersonal and omnipresent intercessor whom we nam¢ Wispoar.



PART I1.

THE PANTHEON OF PROGRESS.

THE absolute canses of Progress are neither superficial nor
within the scope of sensuous observation. They nesile at the
heart, and at the very core, of all phenomena. Facts are signs,
and forces are signified. Manifestations, therefore, are expres-
sions of Principles. Principles are everywhere operative INTEL-
LIGENCES. In the boundless empire of being, consequently, there
is no unprincipled place ; no spot destitute of this infallible intel-
ligence ; nothing deficient in the divine, indivisible energy. Hence
it is that strata of stone are as wisely constructed and disposed
as the finest parts of man’s organization. A mineral formation is
as perfect in its place as man’s mind is on the apex of all matter.

The universality and unexceptionableness of this perfectibility
is largely consoling and hope-promoting. 'We rejoice exceedingly
that the Divine Father is not circumscribed and inadequate ; that
at the heart, or in the Principle of being and doing, He is not
centralized and objective, like a person or a thing. If he were a
personal and particular existence, in the operations of his life, he
would then be phenomenal, and not Causational.

So, also, if Principles were not integrally intelligent, in all
parts and all places, they would then be mere viaducts, and not
gelf-constructive and perpetuative energies as they everywhere
declare themgelves to be. They, too, would belong exclusively
to the category of facts, signs, or phenomena. But they are not,
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Plicnomena are expressions of Principles, and Principles are nol
expressions, but; per se, are the life-lines immutable of our eternal
Parents, or “ God” and « Nature.” Principles, then, are finalities.
They neither begin nor end. For, from all imaginable eras of
past time, they have had their existence and made demonstrations
only in circles, which contain neither endings nor beginnings, but
include all the lines of the radius, every geometrical figure, and
embosom every attribute we know or dream to be divine, eternal,
and harmonious. .

In persuading your attention and best powers of thought to
contemplate the causes of progress, I but invite you to accompany
me as far as possible into the divine Presence. Behind curtains
to that eternal verity which they conceal. From signs to the
forces significd. Above and beneath phenomena to their intelli
gent-producing causes. Away, then, let us go, from the circuni-
stantial to the substantial; within the substance yet more interior
to the illimitable ocean of essence, which ever flows but ebbs not
eternally.

Here we are, therefore, treading the beautiful paths of holy
ground, among mountainous Ipeas! DBut how unlike thoughts!
‘What are thoughts? Thoughts are but Ideas in motion, and they
differ from the essence which is moved as much and widely as
waves differ from the water beneath them. The motions and
commotions of water are waves and eddies; so, in like manner,
are thoughts and sentiments the commotions and emotions of
spirit. The lake is peaceful and motionless until disturbed by
some external force, as by wind or a stone cast into its bosom,
whereupon it moves and vibrates and undulates in many if not
in all directions,

So with essence or spirit—the inner, mystic lake of human life,
It is very still, and as tranquil as the light of stars, until some
thing or influence from without strikes one or more of the bodily
senses; when, as by magic, the spirit vibrates and waves with
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Seelings fivst; then inclinations ; next thoughts ; wilfulness ; and,
lastly, AcTioN, through and by means of the organization. But
the difference is so emphatic between the substance or essence
moved and the motions of that essence, that “he who runs may
read.” The difference is not less distinct and impressive between
Ideas and thoughts.

The spirit is not a simple indivisible essence, allow me to affirm,
but it is the wine procured from the vintage of the universe. It
is obtained, in short, from the ultimate ethers of all elements
combined. Spirit is a compound essence, therefore; yet I must
define it as original and indivisible. It is original in the sense
of pecrlessness. No other combination of elements can claim
equality with it; no ambrosial wine ever sought for and flowed in
channels so crystalline and celestial. And it is indivisible, also,
in the sense of self-sustaining attfactiveness. INo essence outward
to spirit can exert a decomposing power over its interpermeated
constituents ; no principle is sufficiently magnetic and congenial
to attract and woo these clements from each other. Their mar-
riage is harmonial ‘and everlasting; consequently, in our philoso-
phy, I mark spirit-essence as “ indivisible.”

But what are IpEAs? How much and in what respect do they
differ from the spixit itself 7 Ideas are Principles—the elements
from which the spirit-essence is obtained by vintage. Spirit is
the ultimate wine of all elements; the child essentially, not by
organization, but of the Paternal and Maternal fountain of Divine
Unity —of “ God,” as before said, and “ Mother” Nature. Spirit,
consequently, is a miniature Univerceelum —¢“in little all the
sphere” —the reproduction or ultimate, as a child is of its pre-
existent progenitors, and holds by inheritance all the essential
elements and immortal attributes of its authors, Ideas, therefore,
are the indwelling properties of ‘spirit—tlie intelligent constitu-
ents, or principles, of the one indivisible essence. In our first
comparison, water was made to represent this spirit-essence, the
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spirit-lake of life within, and waves and eddies were representa
tive of the thoughts and sentiments common to the spil:it when
touched and stirred by any cause whatsoever. This figure is
deemed accurate and illustrative, because water, in appearance, is
a simple substance or elememt ; while, in fact, water is a result of
two or more elements and ethers in harmonious combination. In
correspondence with this, I would say the same is true of spirit-
essence. It appears by manifestation to be nothing more than
an element capable of impressions, excitement, education, and dis-
solution ; while, in fact, spirit is @ wine expressed out of countless
elements, each of which (elements) is an intelligent, impersenal,
intuitive, infallible IDgA.

Ideas are principles, as already affirmed, and are universal.
All spirits incarnated are similarly constituted as to their elemen-
tary properties; that is, all Auman beings are essentially the
same, differing only, but universally, in the region of organiza-
tion. The same elements, in similar quantities as to the essence,
in different combinations; hence, the vastness of the variety
among persons, tribes, races, and nations. But, in the region of
spirit, there can be no inequality, no dissimilarity, no originality,
no absolute progression. All progress is plienomenal, or in the
empire of signs and motions; in facts, not in principles; in sub-
stances, not in essences; in thoughts, feelings, sentiments, judg-
ment, will, action, but not in IpEas.

Ideas, therefore, are common property. No one mind can
originate that which is inherent to every other intelligence. The
Father is not partial. “He lives through all life.” Conse-
quently, it happens that an idea is universally congenial when
recognised. It is an old friend who seems strangé or novel oﬁ]y
for the moment. If he should arrive in a new dress and with
different associations, against which we have acquired some pre-
Judice and realize antipathy, in our haste and embarrassment we
way shut the door in the face of our own heart-begotten relative
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(the Idea); but, once withim the spacious vestibule of unpreju-
diced Reason, the new-comer is recognised to be an old acquain-
tance, congenial to Intuition, and exalting to every in-dwelling
principle of truth; in short, Ideas never travel from mind to
mind, as thoughts, feelings, ficures, words, and sentiments do and
must, but always they remain at home in the essence-lake of life,
in which they bathe and baptize themselves daily, only waiting
for the arrival of the right question or influence, to which they
respond in dim whisperings of wisdora (new to the judgment of
the possessor), or else, in out-spoken, up-springing, inspirational
utterances, at once profound and burning with truths thrilling
and irresistible.

But let us be very-definite in distinguishing thoughts from
Ideas. The absolute difference between Ideas and thoughts is
readily perceived by the thinker. Thoughts are the motions of
Ideas; just as waves are the motions of water. Waves, by the
swaying power of tempestial gales, will travel seventy-five miles
per hour; while the water itself, uninfluenced by tide or currexit,
may not move a league in twenty-four hours. 'The same is true
of our thoughts in distinction from interior Ideas. Agitated by
the motive-force of fright, health, inclination, or resolution, our
thoughts will travel with inconceivable celerity, and multiply
each other with imperceptible quickness. KEach man’s thoughts
are individualized, and will precisely resemble those of no other
mind. These motions of spirit-essence should not be confounded
with the essence itself, any more than waves should be estimated
as water ; for the first is merely activity, without substance or
capacity of separation from the cause or causes, while the latter
(the spirit) is the real reality and may exist independently of
thought and action.

Thought can not travel without or beyond the limitations
of the individualized spirit-essence, but spirit itself is, in one
sense, ubiquitous, and does not ask permission to surmount the
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impediments of space.in order to be known; because it contains,
by focal concentration, in the solution of its own wine or essence-
life, all the wisdom that can possibly exist anywhere abroad.
The truly-cultured mind does not need to travel, because it
knows, by immanent Ideas, all that the world is capable of ex-
hibiting. Journeying can be useful to such persons only as a
diversion to judgment and refreshment to the senses; somewhat
as the child is delighted and fascinated with a given number of
differently-colored beads, if so be that they form a kaleidoscope,
which turns obedient to his own will. The beads, like the Ideas,
are for ever the same and unchangeable ; but the profitable pleas-
ure consists in viewing them from every line of the infinite ra-
dius. In this view, we would prescribe travelling to all men.

© While it is shown demonstrably that Ideas are innate and
essentially the same, thoughts, at the moment, are seen to be as
different in each mind as each person is unlike the other. Hence,
it is possible to get new thoughts concerning old principles of
truth or fixed Ideas. Man may originate new clothing for his
spirit household. New conceptions may be imparted from one to
another, as by sympathy or educational routine, but the inspiring
cause of this newness is inkerent, and will not be driven from
home, nor loaned or transmitted to another. Ideas, then, may be
awakened, not imparted, as music is roused from the mute harp
wherein it dwells. But as each artist gives ks own peculiar ex-
pression to the music thus elicited, so does each human mind
impart its own idiosyncracies of temperament and organization to
the Idea, which is the in-dwelling inspiring cause. The music is
the Idea; and the artist is the vessel or shape through which the
essence is manifested. All spirit is essentially the same etherial
wine of eternity, but its motions (or thoughts) and operations
(or activities) will take the shape of the individual covering it
Therefore, I repeat, it is possible to make progress in thoughts,
in scntiments, in conceptions, in feelings, in being and doing;
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but in the region of causes, or in the empire of Ideas, no pro-
gression is possible, for the essence is perfection abselute and
eternal.

Strictly speaking, in further definition, I would say that
Thoughts do not travel as entities. They are not imparted, as
things are given and received, but possess the power of imprint-
ing themselves or, rather, of communicating corresponding mo-
tions and vibrations; just as waves that corrugate and wrinkle
the ocean, swim ashore and wear their image into solid rocks,
and beget exact likenesses in sands that floor the sloping beach.
Thoughts of individualized intelligences, in like manner, begin in
wavelets and increase in size and power, until they acquire mas-
tery over contiguous intelligences upon which they impress them-
selves, and cut channels, along which they persistently flow and
wear away. If a fellow-being should address himself 10 me on a
particular subject of thoughts, and should I civilly and passively
open my ears and mind to him, his thoughts do not enter my
cerebral substance, as currents of air pass'through the interstices
of a sieve, but they simply awaken my spirit to a corresponding
pattern of feeling and activity. Two musical instruments, tuned
to the same key-note, will simultaneously vibrate and respond
fraternally to each other, when one of them is played upon. In
this manner only is thought transmittable.

Risking the charge of repetition in this effort at defining the
dissimilarity between Ideas and Thoughts, I will further state
that what we call “conceptions” are but the palpable images
which the mind adopts of truths or things supposed to be natu-
rally ab extra to itself. Thus, in Teading geography and study-
ing school-maps, the mind takes on impressions of different
distant countries, cities, and people, with which, by bodily obser-
vation, the mind is wholly ignorant. These impressions are
associated, mixed; and often jumbled up, with other impressions
of countries, cities, and people, that have passed before your
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bodily senses in the course of life. At night, you dream, and
have conceptions of familiar things, places, and faces, in very
novel and, perhaps, startling combinations. “Your thoughts,”
you say, “ have travelled like lightning from things to persons.”
Your impression, next morning, is, that your Thoughts have
made individualized excursions through space, consuming time
in their peregrinations, in a manner analogous to yourself' should
you physically set out upon a journey. But all this impression
is fallacious. The truth is, that your thoughts have merely
waved to and fro, up and down, in and out, from one impression
or image to another, that holds a palpable existence and individ-
uality in the memory of the mind. Each such impression is just
as objective as the thing which imparted the impression.

For example : If your eye has, in obedience to the wish and
will of your judgment, conteinplated and carefully measured the
beauty and proportions of the United States Capitol at Washing-
ton, your mind will receive a corresponding impression. You
depart on the morning train for New York with the entire edi-
fice. The conductor will not discover the magnitude of your bag-
gage, and will not charge for extra freight, although your person-
ality is really concealing the immense fact, the image of which
you may hold and possess through all the ensuing years of your
life. Your mind is capable of absorbing a million more impres-
sions of the same or diversified nature. Now, when you reflect
in waking hours, or dream during the more involuntary period,
as at night, your thoughts do not travel outside of your cranial
enclosure; but, wavelike, they flow or fly from one enveloped
impression, within the spirit-essence, to another on the principle
already established. The operations of the mind are, by a few
philosophers, considered in the light of eatities. And others
affirm that Thought is a substance, instead the motion of sub-
stance ; but, with due goo‘d feeling and deference, I leave these
speculators to wear their way into the penetralia of this subject.



THE PANTHEON OF PROGRESS. 69

In further elucidation it may be truthfully affirmed that, in
thoughts, feelings, conceptions, inclinations, wishes, and will, man
is special, particular, and egotistical. This is no fault or deform-
ity, unless out of place. Bone, blood, bosom, and brain, all con-
tribute to the evolution and organization of judgment. Thoughts
resemble the texture and temperament of the person in whom
they appéar. Consequently, no one’s thoughts should be an-
other’s authority, any more than every head should be forced into
n hat of fixed pattern and unalterable dimensions.

But, in spirit-essence, each is like the other throughout the
wide, deep, high, eternal universe. In spirit or Idea, per se,
egotism is positively impossible. Through this principled ether
we discern the hope of brotherhood to be justifiable and infinite.
Spirit-essence is a universal solvent. Personalities disappear in
this ocean of divine love-life, and the most remote intelligences,
of very different build and bearing, meet and touch as children
of the same superlative origin. The Chinese is brother to the
Anglo-Saxon in the golden light of this highest, deepest, holiest
essence—the spirit—and the antipodistical characters, with dif-
ferent local parentage and prejudices, come very near through
the deeper reality and eat from the same table in peace and joy.

To illustrate this, let me refer you to the universality and nat-
uralness of Language. This is an element of spirit, an IpEA;
or, in other words, a principle which is as boundless as Nature’s
empire. The desire to converse is universal; so, also, is the
gratification. In the element or Idea of Language, there is no-
where any egotism or discord. Brute, bird, rose, tree, insect,
stream, star, stone, man, angel—to each the same Language is
innate and congenial ; but the discord is apparent, and the egotis-
tical specialities are defined and openly revealed, when the one
spirit-essence comes into harmony with the endlessly diversified
forms and organisms which envelop it. The one Principle very
soon demands and obtains a countless variety of expressions.
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Sensuously considered, how weak is the conversation of insects
when heard with the howl of the wolf or roar of the north wind !
Streamlets may talk beautifully to the grief-stricken soul, but not
when the hoarse whisper of human passion is heard upon the
air. Each expression of Language is invariably musical, when
heard truly and in its place; but, otherwise, how like a veritable
Babel is the Language of the world! The true reformer is one
who, discerning the peace and unity at the heart of all this vari-
ety and jargon, maketh the largest and best impression upon his
fellowmen.

Of the innate Idea of Music, the same is incontrovertibly true
and philosophically tenable. Music is an element in the ocean-
essence-life of the universe — a fixed law of mind and matter —a
superlatively perfect principle, which in all substance and anima-
tion, only wdits to be righteously touched and awakened. Ilow
even yet it sleeps and dreams in all Nature. The knowledge and
expressions of Music-are improvable and capable of progress ; but
with the principle and its loveful inspirations, nothing is educa-
tional or susceptible of transmission like a gift. The unitary
assemblage of various times in Music, joined together with a
certain order and a certain proportion, is termed +Aythm ; which
is apprehensible only by the faculties that.recognise and classify
facts. The Doric, the Lydian, the Phyrgian, the Ionian, the
Aolian, &ec., are names indicative of the various forms of expres-
sion which Music, as a fluid life or love-principle pregnant with
inspirational fire, has been compelled to assume in diflerent ages
and conditions of humanity. But the Jdea is everywhere, and
throbs in all parts of creatior, precisely the same unchangeable
truth.  Different temperaments require, and skilfully accomplish,
different expressions. The Oriental world was replete with
diversal forms of this divine spiritua] life, which is so truly omni-
present and eternal. The forms, of course, are egotistic and
evanescent. They are but for a day, compared with the infinitude
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of eternities during which the Principle has cxisted, and will con-
tinue to proclaim its indwelling presence. The sea-music within
the painted shell is like the wind-music along the valley slope.
Trees are harps, the winds are artists, and the universal Spirit
of Music is awakened within the human soul! Thus music in
the sea responds to its sister-music in the air, and music in the
sun blends with music in the soil; and man’s full spirit, contain-
ing the immortal principle, respondeth as brother mcets brother
in the Better Land. This completes the circuit of harmonious
sympathies; for the diaphason is infinite.

Of the divine Idea termed “ Poetry,” the same language would
be utterly appropriate. During the ages which have so dreamify
departed, poetry has been elicited and expressed in forms innu-
merable and variable. But within the egotisti¢ or individualized
and local dresses, the one self-same impersonal princ¢iple has
shown faithfully forth. Chaldean, Indian, Egyptian, Persian,
Grecian, Roman, Chinese: these names sufficiently indicate a
few of the egotisms and specialities that have veiled the eternal
life-essence “ Poetry ;" different manifestations all, but the same
spirit ! )

The innate and indestructible principles, recognised and named
only by their phenomenal exhibitions, termed Commerce, Science,
Philosophy, Architecture, &c., are homocentrical to man’s spirit-
essence, are elements of his mental constitution — IDEAS, in short,
within that infinitely rich and indestructible treasury called
“Mind.” And what has been said concerning the other prin-
ciples, inwrought and natural to spirit, may be also affirmed of
the latter. Exterior effects are ever signs of interior causes.
Principles are the progenitois of manifestations. If you pex:ceive
works of Art in the crystal palace of History, what do you but
contemplate the demonstrations of what is integral to man’s
celestial essence? Musical expressions are spiritual centrifuga-
tions. The master attraction and producing cause remaining
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invisible, incognito, as spirit must. The Sabines, many dead
centuries ago, worshipped images, and demonstrated thus the
principle of veneration as an ingredient of spirit. The Magians
worshipped God under the form of Fire; “on account of its
purity, brightness, activity, subtlety, fecundity, and incorrupti-
bility, as the most perfect symbol of the Deity.” Plato is said to
have discerned the spiritual Idea within all this Chaldean and
Persian manifestation — which was frequently crude and antago-
nistic, as all specialities must be —and he defined it “an act of
worshipping the gods in a becoming manner.”

The Magi among the Persians were sages, philosophers, and
skilful physicians. They sustained the holy office among the
ancient Persians, just as among the Oriental Indians were learned
men called Gy ranosophists and Brachmans, as Druids were priests
venerated by the Gauls, or as ministers in the United States are
supported and feared by the ignorant and superstitious. Furious
horses of the greatest beauty, attached to a chariot of most mag-
nificent construction, were dedicated to the rising sun, in Persia;
than which, to an Eastern worshipper or spiritual devotee, nothing
was more glorious and significant of the unseen Deity.

Who does not discern the one indivisible Idea amid all these

rarticular thoughts or egotistic displays of different temperaments?
g play p

ZProgress takes place ?n the region of effects only; not in the
empire of causes, wherein each Idea is a separate yet co-operative
god, altogegher perfect and eternal.  Ancient history relates that
a distinguished Mede, becoming a convert to the Magian form of
worship, “ caused immensely beautiful temples to be built, wherein
a sacred fire was carefully and constantly preserved; which fire
was believed to be descended from heaven. Over this divine
flame the ordained priests kept a perpetual watch day and night,
to prevent its being extinguished.” (See Roilin, vol. IL. p. 219.)
Progression in form, as is here shown, does not always result in

its total destruction. Holy candles yet burn upon the altars of
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some modern sanctuaries; and priests, in the Romanish Church,
are watching these emblematic tapers to-day, lest they should
disappear. But the Idea of veneration is the same from age to
age. Centuries of progress in the forms does not transform nor
deaden the effulgence of the immortal principle. Different tem-
peraments must make different demonstrations. Forms, symbols,
thoughts, are expressions of the peculiarities of the person or
place or age ; but they do not perfectly indicate the pure indivis-
ible Idea, which is integral and eternal to man’s spirit-essence.

In closing thesg remarks and prefatory explanations, let me say
that Ideas are ubiquitous and impersonal, while  thoughts” are
local, egotistic, and smell of the individual. Originality can never
be truthfully and philosophically affirmed of any person in any
world with respect to spirit-principles or Ideas; but of “ thoughts,”
every individualized intelligence in the universe may rightfully
and logically lay claim to authorship, to some extent, and to
originality also. I have shown by various illustrations that signs
and words are inventional, external, and arbiirary; but that
Language, which is the inherent and universally-inspiring cause
or principle, is natural and eternal. Progressions unlimited ir
extent, and countless in number, may be affirmed and expected,
therefore, in the realm of signs, figures, and words ; but in respect
to the cause, the idea, the innate principle of Language itself, no
progression is possible; because, as before said, the prineiple is
superlatively perfect and every way unalterable — from ever-
lasting to everlasting the same.

The same philosophical position is tenable and true of thoughts,
feelings, sentiments, symbols, conceptions, intellectual images,
wishes, and will —that is, the causes within the mental constitu-
tion, the spirit-essences, the veritable elements of our being, which
are inherently intelligent principles — to these, or with them, no
change, no alteration, no cessation, no improvement, is either
possible or desirable ; but, let it be borne in memory, that in all

4
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and each of the operations and methods of which the in-dwelling
principle is capable, through the medium of the individual, there
may be expected and sought endless alterations not only, but pro-
gressions and developments of the most desirable kind, and glorious
in magnitude. .

At this juncture I venture upon your dispassionate, and, let me
believe, unprejudiced faculties of feeling and judgment, another
branch of this fruitful life-tree growing in the garden of thought.
Considering, as philosophically established beyond reasonable
disputation, that IDEAs are impersonal and everywhere-present
principles — the life-essences universal of both Father and Mother,
of God and Nature — we are authorized further to aflim, as
logical, that man’s spirit 7s different from its nerve-soul, both in
its derivation and constitutional constituents.

Material or so-called imponderable elements, when perfectly
attenuated and etherialized, become exquisitely volatile, and forth-
with begin to rise out of all visible substances ; these elements
form that part of man’s }nentality which is very truly termed the
“spiritual body” or dress of the most interior and absolutely per-
fect essence — the SpIRIT itself. The innermost of may is, there-
fore, a self-intelligent and inter-coherent emanation of etcernal
elements (IDEAs) from the universal ocean of DiviNg Love and
DiviNne WispoM. The first is feminine ; the second is masculine ;
and the two form in man, as they do without everywhere, a perfect
unton. This unity is indissoluble ; it is, like the holy ingredients
composing it, perfect and eternal. In the progress of time man
may become perfect, then, ¢ even as our Father who art in heaven
[or harmony] is perfect” — that is, may become spiritual, free,
and consciously true to the innermost and uppermost of his being
— and no longer physical, in the serse of material abandonment,
nor devoted, as some are, to the gratification of those avaricious
wants which take their rise and prolificate themselves in the
nerve-soul, between the bodify organization and the central spirit
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essence. At another time, and in another connection, we will
further pursue this attractive theme.

Ideas being our subject, I proceed to set forth, in briefest terms,
the effect of* temperament upon the expression of integral truths.
Temperament is phenomenal, an effect, not of the spirit-essence
innermost, but of those etherialized elements which enter into and
elaborate the spirit’s “body,” or nerve-soul. This nervo-spiritus,
the intermediate river of life, is the causative fountain of tempera-
ment. Lut let me in this place once more urge the startling truth
upon your attention, that this spiritual body, or present and future
Dress of the SpirrT innermost, is derived from the life-principles
and vital dynamics within whatsoever substances or fluids man
eats, drinks, or breathes. His foods yield imponderable elements
of their own particular quality, so also with his beverages, and not
less with the airs and abounding ethers that enier by means of
inspiration. In fruits and grains and grasses, there is secretly
dwelling one kind of nerve-soul ether; in berries and vegetables
another; and still another in the solids of animal bodies which
men prepare and consume. From these ponderable and external
sources, man obtains the substantial habiliments which individ-
ualize his decper existence in this sphere, and cover it in the
next. Hence it is a matter of momentous consequence what
kind and quantities of foods and fluids mankind eat and drink ;
for, as above stated, the ¢ spiritual body” is thus derived, and its
constituents must of necessity correspond to the nature and pro-
portion of the material employed. Poets can not receive inspira-
tion and write, if their nerve-soul is besmeared with elements or
ethers extracted from a low and vulgar diet of pork and potatoes;
neither can farmers plough, sow, reap, and perform their weighty
and numerous offices in the field, if their nerve-souls are fragile
by milk-eating as those of infants and idiots.

The physical body is elaborated and individualized and sustained-
by the intermediate spiritual organization. Ponderable bodies ar
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particles float in the stream and progressive tide of formative
principles. The body outward and the nerve-spirit grow up
together like the Siamese Twins. Each works for and upon the
other, until the INNERMOST is perfectly individualized and sepa-
rated from the universal ocean of Divine Essences; then the
nerve-soul takes the reins of government, controls the heart and
brain, the blood and nervo-muscular systems, and retains this dis-
tinction and mastery for years or centuries, or until the divinest,
deepest, highest, ideal spirit-essence, is permitted to ascend the
throne, and rule over “the kingdom of heaven which is within
you.” The spiritual organization, consequently, is a result of
material refinement, the product of attenuated ethers, of electrici-
ties, of magnetisms, of vital dynamics, which, like animal powers
and terrestrial principles, fill and thrill every atom of substance
in the shoreless sea of infinitude. DBut, amid these terms and
philosophical discriminations, let it be perpetually remembered that
the most interior of man — his spirit per se —is an unparticled,
indivisible, self-attractive, inter-magnetic, perfect, absolute, un-
progressive Essence ; a treasury of -Ideas; a lake separated from
the universal ocean of inter-intelligent Principles. Hence, also,
let it be kept vividly in mind, as a rule of faith and practice akl
through this world, that, although men differ widely and antago-
nize extensively in the realm of phenomena and outward feeling,
there is deepest in each a fraternal or lLike essence by virtue of
which all strangers will one day become friends, all enemies
eventual lovers, all slaves peers of masters, and all wanderers
inmates of one ample home-world “beyond the clouds and beyond
the tomb.”

The foregoing apparent digression from the direct question of
tempex:ament on the expression of truth, will be pardoned, I am
sure, when these preconsiderations are seen to be, as they really
are, logically necessary to that which is to follow. It is owing to
the contrariety of terrestrial causes that the same essences get intc
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shapes and combinations so many and dissimilar. Sea-breezes
and land-breezes qualify temperament. Millions of minute causes
— in themselves mere effects of deeper causes — mix with and
form man’s temperaments. The spheriéal form of the earth,
which, being variously presented as it revolves to the sun’s influ-
ence, results in different zones of temperature, and in different
races of temperament. The lines of greatest terrestrial heat are
constantly changing, owing to the eliptical motion of the sun, by
which other modifications are made in the fluids and solids of
man’s body through the changes of forces within his nerve-spirit.
Also may be observed the ceaseless variations of bodily conditions
caused by the division of the globe into land and water, and day
and night ; the flowing of electrical currents from all centres of
mineral deposite toward the northern focus, causing elevations and
depressions in the nerve-forces, thereby modifying the tone of the
stationary temperaments; and, lastly, as stated, the foods and
drinks of various qualities and quantities, both of foreign and
domestic growth and origin, all which, by operating within and
upon the nerve-soul, affect ‘and alter for good or for evil that
arrangement of properties termed temperaments.

Temperament is the bridge between the interior and the world.
The innermost edsence must travel, during its rudimental period,
over this strait and narrow way. Although with the most ad-
vanced and emancipated minds, the SpIr1T will sometimes o’erleap
all bounds of bodily intrenchment— will rush with divine ecstasy
. into the empire of Ideal freedom, discarding all allegiance to time,
temperament, or accidents of education—yet, in general experi-
ence, the Inner Life of man is manifested legitimately in accord
with the inexorable Jaws of temperament, prepossessions, and pre-
siding circumstances. )

In harmony with this observation, it is natural to conclude that
the difference between Zoroaster and Pythagoras—the unlikeness
between Plato and Bacon, Homer and Milton —is just and only
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that difference which .is distinctly exhibited in their several tem-
peraments. Upon this law, and from these causes, Nimrod is a
hunter, Daniel a prophet, Jehu a driver, Cyrus a conqueror, Soc-
rates a teacher, Alcibiades a sensualist, and Shakespeare a poet.
Each different person is by nature the same individual. There-
fore, in the poet you may find the clown-element, in the philoso-
pher something of the fool, in the civilizee a ground-swell of sav-
‘ageism, in the teacher the necessities of pupilage, in the warrior
a lover of peace, in the sensualist a vein of that which is truly
celestial and heavenly ; and of all these, and of the whole world be-
sides, I am philosophically authorized to say, « Vice versd.” Some
temperaments are propitious to an expression of the innate Idea
and the form of Music; others favor the acquisition and pronunci-
ation of the several forms of Langunage ; still others make easy the
ways of wisdom, and the propagation of a knowledge of the Sci-
ences ; but, amid the innumerable varieties of temperament, there
is one combination which promotes the declaration of Ideas in the
Moral realin of human interest, to which, and the prominent char-
acters in history thus noted and accepted, I purpose to solicit the
attention of your ablest thoughts.

In the religious department of human progress and prejudice,
perhaps more vividly than in any other section of individual con-
cern, we meet with wordy controversies and incompatibilities
countless. Now I hold, as my pust remarks set forth, that
these differefices are phenomenal and not essential ; that, in short-
est statement, all religious antagonisms are of and from thoughts,
and not of Inkas! Orthodoxies and heterodoxies, beliefs and
skepticisms, acceptances and repudiations, conservatives and re-
formers, trinitarians and unitarians, deists and atheists, are at
heart the same, and are so inventoried by the recording angel in
the heaven of destiny. It is my inspiration just now to exhibit
the real affinities that lurk at the soul of all religious concern-
ment; and, in addition, to demonstrate our leading proposition,
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that in Principles or Ideas there is inherently neither progression
nor retrogression, gain nor loss, degrees nor differences, but that all
progress, all gain, all degrees, all differences, all newness, concus-
gion, evolution, and development, are phenomenal and centrifu~
gated by means of temperament from the absolute Ocean of un-
changeable principles (Ideas), from which, by segregation and
integrated individualization or detachment, man’s innermost is
derived and fixed for eternity.

BilMlM.l, in the Pantheon of progress, is our first representative
Idealist. In the mazy solitudes of Oriental antiquity, and in the
subsequent traditions and mythology of Ilindoo religionists, Brah-
ma became inseparably identified and confounded with the Chief
Deity in cosmogony. Analyzing the organization and spiritual
contemplations, or individual thoughts, of this reformer and law-
giver among the Arabico-Hindoos, I find much of the best, the
truest, and the wisest inspirations of eternal Truth. Some of his
revelations do not suffer when placed in company with the best
sayings in modern scriptures. The thoughts of Brahma, when
viewed in the light of golden-skicd Aurora, do not seem extrava-
gant nor unnatural. They are fanciful and marvellously absurd
only when contemplated and measured by the standard of feeling
and utilitarianism so popular in modern Europe or young Amer-
ica.

Under the dreamful afflatus of eastern atmosphere and lotus-
diets, Brahma’s mind discerned, in the dim vista and vortex of
matter, two formative personalities. They were friendly divini-
ties, in fact; but, practically, their operations were positively an-
tagonistic. Substance or Matter, being created by the original
chief Deity, who was subsequently named Brahma, the opposing
divinities commenced their dual labors. % Preservation” was a
universal duty assigned to the god Vismnu; while to the god
S1va was apportioned the coextensive mission of * Destruction.”
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Decomposition, therefore, was balanced by fresh combinations.
Innovation at one extreme, and renovation at the other. The
gospel of inherent ¢ Justice,” or of natural and invariable compen-
sation, was thus proclaimed. Brahminical speculations and my-
thologies and traditions clustered in rich profusion about this fun-
damental inspiration. The thoughts and sentimental extrava-
gances of the original and subsequent disciples, are interesting
and thrillingly suggestive. The lover and explorer of Occidental
religion, if blest with a clear, unprejudiced eye, need but peruse
the sacred Vedas of the learned Hindoos. This wonderful compi-
lation of “thoughts” and traditions is equalled only by the “ Sastras”
and Shaster commentaries on the first collection, called Vedas.
Protestant ignorance of the nineteenth century does not deter or
intimidate the investigations of the truth-seeking and the free.
The true reader of antiquity discovers the “footprints of the Cre-
ator” on the prolific temperament of the most ancient Chaldean,
Hindoo, Assyrian, or Persian. “ God is the only creator of all
things,” saya the Brahminical book Baghavat Gheeta. < He is im-
material, above all human conception, invisible to every eye, eternal,
omnipotent, knowing all things, and present everywhere. God is
Brahma, a perfect sphere, without beginning or end.” The true
followers of this system are, or were, réserved and highly-brilliant
scholars. Physicians of remotest antiquity, astronomers also, and
many devout priests, were of this order. The centralization of
interests and institutions that followed the fundamental Idea of
Brahma, demonstrates the proposition that all institutions arise
from systems or theories which originate from the few first
“thoughts” that crystallize about some oNe IDkA. But we wel-
come this reformer to his place in the Pantheon of progress.
Baut, repudiating Brahma's thoughts and all the Hindoo institu-
tious as unfit for modern digestion, I ask your spirit to feel the
sweetness and ubiquitous congeniality of Ais and their central,
darling Tdea. “What was it?” you inquire. Answer: that in
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all things, throughout the realms of mind or matter, two opposing
principles rule and work the same. Who can reject this heart-
begotten truth? Who can realize that it was perceived and re-
ceived ages upon ages prior to the existence of Greece and Rome ?
An omnipresent duality of adequate and omniscient Divinities®
The one positive, conservative, preservative, and feminine, by na
ture ; the other a masculine force, equally intelligent and potential,
disintegrating and distributing all things.

Now, let it be justly remarked aid never forgotten, that all
modern philosophical science and scientific religion perfectly sub-
stantiate this Brahminical inspirational Idea. No medical student
can deny it, for it speaks from the doubleness of every bodily form
and function. No chemical student can reject it, for it sweeps
like an infallible principle through every solid and fluid, every
compound and element, every force and substance, every acid and
alkali, within the scope of his perceptions and demonstration. In
short, the Hindoo Idea is neither eastern nor western; is not a
growth of latitudes and zones and diets; but, divested of its mul-
tifarious oriental egotisms and local specizlities, the Principle
streams effulgently and impartially forth from every centre or
SpirIT toward every point in the boundless circumference !

BUDDA comes next upon the stage. He appeareth like a'Lu-
ther among the priests and receivers of Brahma. He, too, spoke
from the “delectable mountain” of inspiration -and Ideas. His
temperament and his thowghts corresponded, it is true; but they
do not very deeply concern his posterity. Yet it is but just to
mark the steps of his stupendous influence and valiant reform.

The faithfol Brahmins held the Shaster and Vedas as sacred
authorities, from heaven sent to the earth’s inhabitants. Budda
imperiously said, “I tell ye nay,” and thus influenced vast num-
bers to reject the venerated volumes. The followers of Brabhma

believed in and committed most soul-revolting, bloody sacrifices.
4'
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Budda said, © The old deeds of darkness shall no more be done ;"
and his disciples refused to obey'the supposed sacred command-
ments of Brahma, the great Creator of all things! The party
distinctions and institutional castes, which came of Brahma’s
thoughts and systems, were uncompromisingly assailed and abol-
ished by the courageous Budda. The divine Spirit, in the reli-
gion of this protestant Idealist in ancient Hindostan, swept through
the Shoomadoo sanctuary, or temple of the images, like the sum-
mer wind that lovingly creeps from flower to flower. Budda’s
vehement invocation to the Holy Spirit in the air, and the belief
which then prevailed respecting its manner of visitation, is some-
what suggestive of Bryant’s call :—

““ He hears me! Sec, on yonder woody ridge,

The pine is bending his proud top, and now
Among the nearer groves, chestnut and oak
Are tossing their green boughs about. He comes !
Lo! where the grassy meadow runs in waves !
The deep, distressful silence of the scene
Breaks up with mingling of unnumbered sounds
And universal motion. He is come,
Shaking a shower of blossoms from the shrubs,
And bearing on their fragrance ; and he brings
Music of birds, and rustling of young boughs,
The sound of swaying branches, and the voice
Of distant waterfalls 1”

Nothing" is more sweet and soul-charming than Budda’s vision
of this Holy Spirit that visits Pagodas, and also the faithful people
who, in silence and perfection of devotion, repair to the Shoomadoo
and other great temples to worship. The ministers of the new
dispensation — that is, the Buddistical priests of the last testament
— were not only required to be as moral and just as the common
people and believers, but far more: they were bound “to celidacy
and chastity, and, if married before their initiation, the marriage
wus dissolved, They must not do so much as touch a woman, or
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even a femule infant, or any female animal”*  This reference is
for the purpose of developing the Idea, within the many useless
“thoughts” and ordinances of Budda. It is the same impersonal,
indwelling inspiration that cropped out in the words of another,
in after-ages:  Strait is the gate, and narrow is the way, which
leadetl unto life ; and few there be that find it.” On this prin-
ciple of strict devotion to spirit, crucifying and degrading the ma-
terial form, the world has developed sevcral classes of ascetics.
While the IDEA itself is immortal and universal, and is the spiritual
proverty of every man, the thoughts and actions of its many con-
gcions receivers have been egotistic and absurd.

Although the Tdea of perfect righteousness in one’s allegiance
and conduct to whatsoever is good, true, divine, and beautiful —
to the pure, just, loving, wise, and merciful —is a principle of the
Sririt, ever present and influential with the conscientious and
poetical in religion, yet, when any one person or a company of
persons accepts it as a rule of life, with the egotistic by-laws and
provisions and prescriptions of the chieftain thereunto affixed,
the result is short-sichted formalitics and blind devetions. In
proof of this, behold the Budhists, both priests and the common
people, at their long penalties and worshipful prayers. Because
it is true that “ Straight is the gate, and narrow is the way, which
leadeth unto life,” am I to assume as equally true Budda’s propo-
sitions and “thoughts,” respecting its application to my individu-
ality, or the egotistic prescriptions of any other spiritual physi-
cian? KEach, as an individual 9xistence, must solve the divine
riddle for himself faithfully and thoroughly —must take the jewel
from its Hindoo setting, the diamond from the perturbed Ganges
of specialities, place it upon your own breast, wherein by inherit-
ance it secretly shines, let its full light fall upon the throne of
Reason, and then do what conscience orders.

Buddistical consecration and self-abnegation were not, as I am

* Vide Goodrich’s History, p. 547.
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perfectly. aware by impression, more imperative and sacrificing te
selfish interests than those of the antecedent Brahminical orders
of religionists, against which, like Luther, the inspired Budda up-
lifted his mighty voice and fixed his wide-distributed power. The
tedious devotions of the ancient Brahmins, their baptismal and
parental sacrifices to the god of the Ganges, their loyal perform-
ances before the lifeless Krishna in the temples of Juggernaut,
and beneath the ponderous wheels of other mighty images of
creative power, the martyrdom by burning of beautiful and sa-
credly-related persons upon the blazing altar—all goes to estab-
lish that the Brahminical religionists were ignorantly formal and
in need of Reform; in short, that Budda was to Brahma what
Jesus was to Moses, or Luther to Catholic Rome; and nothing
is more palpable in the background of this history than that, just
as Luther retained many opinions, and perpetuated, as sacred,
certain ceremonies of the Papal development; or as Jesus nulli-
fied a few parts and endorsed more of the Mosaic dispensation
and faith, so Budda rejected a great number of Brahma’s doe-
trines and requisitions, but, at the same time, he adopted and
enforced a greater list of the Hindoo faiths and forms as true
and binding upon each priest and devotee. Yet, in one principle
or impersonal IDEA, Budda was, in expression, a new revelation.
All over the immeasurable universe, it is equally true—¢ Straight
is the gate, and narrow is the way, that leadeth unto life,” and no
person ever attained « Life” upon any other or less imperative
principle. No soul ever became self-possessed, and related con
sciously to its Infinite Parents in love and wisdom, on terms less
or different. Therefore, as already urged, while we can not
adopt the Hindoo crystalizations and egotistic orientalisms which
enfold and linger about this TruTH, we intuitively accept the
IpEA itself; because, in short, it is an element of all Spir’

and teaches the sovereign law of all youth. Hence, we welcom:
this reformer to the Pantheon of Progress.
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SANCONIANTHON, another representative, is entitled to a posi-
tion in our pantheon. He lived and wrote before Moses. An
Assyrian by birth, a Pheenician by education, a Cosmologist by
inspiration, and by IDEA our brother. Away over the stupen-
dous arch-bridge of three thousand six hundred and thirty-two
years we cast our fraternal eyes, and hail a loved member of our
family — a man who, by virtue of organization and light inhaled
from higher spheres, gave birth to that which is common to all
humanity.

In the golden haze of his temperament, and through the alem-
bic of his individuality, he saw and said that Creation is a result
of two intelligent powers — Chacs and Zoroal, or Jehoi. In his
cosmogony and theology, the Creator and sole preserver was
Zoroal, who, before the event of Creation, meeting Chaos, entered
into plans equally self-loving and intelligent. Respecting this
part, his inspirations and thoughts were strictly egotistic and un-
important. © Z%he spirit of the air,” he said, “fell in love with
his own principles;” the result being a vast Creation, teeming
with every luxury, and surmounted with human intelligences as
subjects, devotees, and darlings. This Assyrio-Pheenician was
thus the medium of an impersonal Idea, namely: that the Cause
of Phenomena is self-intelligent, self-loving, self-rewarded, abso-
lute, unchangeable! Why attempt to rcject this divine friend,
this ever-uprising Principle of our deepest intuition, because we
find it fixed in ante-Egyptian associations? Who can reject?
Not a soul on earth! It is possible, I know, to shut one’s eyes,
and to close out, with what is repulsive, many variations of good
and beauty ; but it is not possible for Spirit to refuse the elements
which inspire and determine its own peculiair individuality. For
one, I extend to Sanconianthon the warm right-hand of fellow-
ship. I give him joy of the Idea, well-born and healthy; but
with his “thoughts,” as he knows, I can realize and express
almost nc sympathy.
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MOSES, and not his prototype, the fabled Bacchus, cometh
next in order. Chronological researchers rfeport his personal
existence to have appeared thirty-four hundred and thirty years
ago—back, far down, and behind the innumerable events to
which we, as moderns, naturally cling and confess some sort of
reverential relationship, Obscurity is thickly settled upon this
man’s history and writings. But, whether he lived, or did not,
is no question of importance. That a system of cosmogony and
a government of theocracy exist, and are termed * Mosaic,” is a
fact nowhere disputed. With the towering monuments and the
frowning revealments of antiquity, therefore, we have just now
nothing to do; only with the under-dwelling, initiative, golden
Idea shrouded by the countless “thoughts” developed and pro-
jected at that period.

“In the beginning,” he said, ¢ God created the heavens and the
carth”: 'This is the golden standard around which the Jews
were influenced to congregate. Out of this everlasting rock
flowed the well-spring of celestial waters. Jehoia, being sole
creator and sole preserver, is sole authority. ¢ Thou shalt have
no other God!” Thoughts and theories, systems and institutions,
rituals and ceremonials, devastations and despairing hearts innu-
merable, have resulted from the egotistic and local interpretations
of this one Idea. Priestly usurpations, national despoilment, and
king-craftiness, have walked lustfully and ghastly under the mis-
apprehensions of this glorious principle.  'Who can refuse friend-
ship for the Mosaic Ipra? Who doeg, who can, dispute the
proposition that all integrity, all allegiance, is unto the Power
which pervades, enlivens, governs, and susta