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INTRODUCTION

ON the completion of the third edition of Sir James Frazer’s
Golden Bough, which had grown with the years from two to
twelve volumes, a group of his friends and colleagues, wishing
to commemorate this and the other important contributions
to science and literature that had been begotten of his learn-
ing and industry, organized a subscription to establish a fund
to be devoted to some appropriate purpose in honour of Sir
James Frazer. A proposal was made in the first instance that
the commemoration should take the form of a portrait, but
all those who knew Sir James intimately at once felt that his
modest nature would recoil from any measure that had for
its object the commemoration of himself personally, or even
that of his own works. An alternative suggestion was accord-
ingly made, that it would be far more pleasing to Sir James
if the money furnished by the subscribers were devoted
to the advancement of the cause of the science in which
he had so long and so devotedly laboured. It was then pro-
posed that it would be appropriate to devote the fund to the
equipment of ethnological expeditions, to enlarge in the field
the work that he had begun in the study, to obtain first-hand
information from areas in respect of which the extant material
was defective or incomplete, and to illuminate some of the
many dark corners in ethnology, anthropology, and folk-lore.
Whilst many of the subscribers welcomed this proposal, it
was thought by others that such field-work must necessarily
be costly and uncertain, and that unless abundant funds were
continually forthcoming and trained researchers constantly
available who should be both willing and competent for such
work, it would necessarily often have to remain in a state of
X



X THE FRAZER LECTURES
suspended activity, if not in complete abeyance, for con-
siderable periods of time.

While the matter was thus under consideration, the Great
War intervened. Theattentionandactivitiesof thoseconcerned
wereurgently diverted elsewhere,and the projected scheme for
a Frazer Memorial was, for the time being, entirely dropped.

After the Armistice, when normal civil life could be re-
sumed, and those who had been so long engaged in other
quarters were free to return to their daily interests, the
question of the Frazer Memorial was again revived. World
conditions had in the meantime completely changed. The
enormous rise in cost at once put out of the question the
possibility of organizing expeditions, and the more practical
and happier proposal was made that a lectureship in Social
Anthropology should be established if means could be found
to provide and administer a sufficient capital sum to ensure
its permanence and success.

A small committee, consisting of representatives of the
universities with which Sir James had been particularly
associated—Cambridge, Oxford, Glasgow, and Liverpool—
was formed to frame a definite scheme. As the result of the
deliberations of this committee, the Frazer Lectureship was
formally established in 1921, and the capital of the fund was
vested in the Financial Board of Cambridge University, who,
as trustees, administer it. The terms of the trust are of the
simplest nature: it is provided that the lectures should be
delivered, annually and in successive rotation, at Oxford,
Cambridge, Glasgow, and Liverpool, the appointment of the
lecturers being vested in the Vice-Chancellor or Principal of
the respective universities.!

When the arrangements were completed, and the Frazer
Lecture had become an established fact, an Address? was

1 Although the foundation of the lectureship originated in Cambridge
and is administered there, the well-known academic courtesy prompted the

founders to initiate the series at Oxford, Cambridge following as the second
in succession.

2 The Address was drawn up by Professor A. E. Housman, Fellow of
Trinity College, Cambridge.
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presented to Sir James Frazer, and as this expresses clearly
and concisely the sentiments and wishes of the promoters,
the Editor cannot do better than transcribe it in full:

ADDRESS
to
SIR JAMES GEORGE FRAZER
LL.D., D.CL, Litt.D.
on the occasion of the foundation
in his honour
of the
FRAZER LECTURESHIP
in Social Anthropology
in the
Universities of Oxford, Cambridge
Glasgow, and Liverpool
Anno Domini MCMXXI

The friends and admirers who have united to found in your honour
an annual lectureship in Social Anthropology, a science requiring no
such link to connect it with your name, are not altogether content to
set up their monument and withdraw in silence. They feel, and they
hope that you will understand, the wish to approach more nearly an
author whose works have bound to him in familiarity and affection even
those to whom he is not personally known, and to indulge, by this
short Address, an emotion warmer than mere intellectual gratitude.

The Golden Bough, compared by Virgil to the mistletoe but now
revealing some affinity to the banyan, has not only waxed a great
tree but has spread to a spacious and hospitable forest, whose king
receives homage in many tongues from a multitude resorting thither
for its fruit or timber or refreshing shade. There they find learning
mated with literature, labour disguised in ease, and a museum of
dark and uncouth superstitions invested with the charm of a truly
sympathetic magic. There you have gathered together, for the
admonition of a proud and oblivious race, the scattered and fading
relics of its foolish childhood, whether withdrawn from our view
among savage folk and in different countries, or lying unnoticed at
our doors. The forgotten milestones of the road which man has
travelled, the mazes and blind alleys of his appointed progress through
time, are illuminated by your art and genius, and the strangest of
remote and ancient things are brought near to the minds and hearts
of your contemporaries.
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They return you thanks for all that they have received at your
hands, and they wish you years of life and continuance of strength
to crown with new sheaves that rich and various harvest of discoveries
which has already rewarded your untiring industry and your single-
hearted quest of truth.

This Address was signed by 175 Supporters, and a perusal
of their names at once reveals the truly international and
world-wide nature of the movement that founded the
lectureship.* The Address, which came as a complete sur-
prise to Sir James, deeply touched him, and to it he replied
in the following words:

My Frienps AND FELLOW-STUDENTs—I am deeply sensible of the
honour you have done me by founding in my name a lectureship of
Social Anthropology at four great Universities. Such an honour is
usually reserved till the world can judge more fully and impartially
of a man’s work than it is possible to do in his lifetime. I can only
hope that, if posterity should concern itself with my writings, it will
not reverse the verdict which you have passed upon them. In any
case, you have erected a monument which will no doubt survive him
whom you desire to commemorate, and will carry on his work when
he himself has long been mingled with the common dust. It is my
earnest wish that the lectureship should be used solely for the dis-
interested pursuit of truth, and not for the dissemination and propa-
gation of any theories or opinions of mine. As you know, I have never
sought to formulate a system or to found a school, being too conscious
of the narrow limits of my knowledge and abilities to attempt any-
thing so ambitious. I have been content to investigate a few problems
in the history of man; but I am well aware, and I have endeavoured to
keep my readers constantly aware, of the extreme uncertainty of all
the solutions which I have ventured to offer of these problems,
always remembering that the study of man’s mental evolution, like
the study of the physical universe in which he appears to exist as an
insignificant particle, is still only in its inception, and that the views
which we of the present day take of that evolution, as of that universe,
are necessarily but temporary and provisional, destined with the pro-
gress of knowledge to be superseded by truer and more compre-
hensive views in the future. To that progress I trust that the lecture-

! The Address and the reply to it, together with a list of Supporters, was
privately printed as a pamphlet at St. Dominic’s Press, Ditchling.
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ship which you have founded may in some measure contribute. At
the least, it will be a monument of your generosity, if not of my fame:
it will serve to show those who come after us that in an age when
the world was torn into hostile camps and exhausted by internecine
conflict, scholars could still meet on common ground, above the
clash of arms, in the serene air and untroubled light where truth is
sought by her votaries. Whatever else comes of it, the approbation
of so many of my contemporaries will act as a spur to my industry:
it will encourage me to labour yet a while for the advancement of

knowledge, that so I may the better deserve the honour which you
have conferred upon me.

J. G. FRAZER

1 Brick Court, TEMPLE
LoNpoN
3oth April 1921

The views of the founders of the Frazer Lectureship and
those of Sir James himself being thus clearly formulated, the
first Frazer Lecture was duly delivered in 1922, since which
date others have followed in annual succession:

1922. Oxford. ‘“The Evolution of Kinship: an African
Study”, by the late E. Sidney Hartland, LL.D.,
F.S.A. Published as a pamphlet at the Clarendon
Press, Oxford, 1922.

1923. Cambridge. “Immigrants and their Influence in the
Lake Region of Central Africa”, by the Rev. Canon
John Roscoe, M.A., Honorary Canon of Norwich.
Published as a pamphlet by the Cambridge University
Press, 1924.

1924. Glasgow. “The Age of the Gods”, by W. J. Perry,
M.A., D.Sc., Reader in Cultural Anthropology in the
University of London.

1925. Liverpool. “Myth in Primitive Psychology”, by
Bronislaw Malinowski, Ph.D., D.Sc., Reader in Social
Anthropology in the University of London. Expanded
and published in book form by Messrs. Kegan Paul
& Co., in the “Psyche Miniatures” Series, 1926.

1926. Oxford. “La Mise 3 Mort du Dieu en Egypte”,
by Alexandre Moret, Litt.D., Membre de I'Institut
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1927.

1928.

1929.

1930.

1931.

1932.
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de France, Professeur au Collége de France, Paris.
Published in book form, with illustrations, at the
Librairie Orientaliste Paul Geuthner, Paris, 1927.
Cambridge. “The Diffusion of Culture”, by R. R.
Marett, M.A., D.Sc., F.B.A., Reader in Social
Anthropology in the University of Oxford; Rector of
Exeter College, Oxford. Published as a pamphlet by
the Cambridge University Press, 1927.

Glasgow. ‘“The Study of Popular Sayings”, by
Edward A. Westermarck, Ph.D., LL.D., Professor of
Sociology in the University of London, and Professor
of Philosophy in the Academy of Abg, Finland.
Liverpool. “The Religion of a Primitive People”, by
A. C. Haddon, M.A., Sc.D., F.R.S., late Reader
in Ethnology in the University of Cambridge. Pub-
lished in the Annals of Archaeology and Anthropology
(Liverpool University Press), vol. xvii. (1930), pp.
4-18.

Oxford. ‘“Les Océaniens”’, by Dr. Paul Rivet, Pro-
fesseur au Musée d’Histoire Naturelle, Paris.
Cambridge. “The Earlier Religion of Greece in the
Light of Cretan Discoveries”’, by Sir Arthur Evans,
M.A., D.Litt., F.R.S. Published as a pamphlet, with
illustrations, by Messrs. Macmillan & Co., 1931.
Glasgow. “The Aryan Theory as it stands To-day”,
by Sir Arthur Keith, M.A., D.Sc., F.R.S., Conser-
vator of the Museum and Hunterian Professor, Royal
College of Surgeons of England.

Permission has kindly been given by the respective authors
and publishers of those lectures that had previously been
printed to reproduce them in this volume—a courtesy that
is gratefully felt and acknowledged. Four of the essays in
this volume have not as yet been published (those for the
years 1924, 1928, 1930, and 1932),and these have now been
printed from the original manuscripts kindly supplied by
the authors.
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The lectures here collected are printed word for word, and,
save for some trifling verbal alterations, without the slightest
change, from the original publications or manuscripts. The
Editor has, however, redrafted all the bibliographical refer-
ences in the footnotes on a uniform plan: that adopted in Sir
James Frazer’s books. The Editor has accordingly verified
the references, and has quoted all works by their full titles,
with the date and place of publication, and he has inserted,
wherever necessary, the Christian names or initials of the
authors quoted in order to facilitate reference by students.
As Sir James Frazer’s own books set so fine an example in
the matter of complete and thorough references, the Editor
has taken his method as the model for this volume.

The lectures in this book will be found to differ consider-
ably in length. The longest are those that were, after delivery,
elaborated into book form, but most of them are almost
exactly in the words in which they were orally delivered.
Each is entirely independent, and as the authors of the
lectures are laid under no restrictions either in the choice of
subjects or the preparation of their addresses, each is con-
sequently solely responsible for his own statements and
opinions.

At the request of many friends, Sir James Frazer has
been prevailed upon to allow his portrait to be inserted in
this volume. The photograph was taken in July 1932 by
Mr. W. E. Lake, while Sir James was working in the Board
Room of the British Museum.

WARREN R. DAWSON

LonpoN
8th August 1932






I

THE EVOLUTION OF KINSHIP :
- AN AFRICAN STUDY

By E. SipNey HartLAND, LL.D., F.S.A.

WE are met this evening to inaugurate a series of lectures on
Social Anthropology under a scheme to commemorate the
work of one who has probably done more than anyotherliving
man to carry forward the study of that subject, by interesting
in it people of all ranks and classes in this country and else-
where, through his strenuous labours, his enthusiastic appli-
cation to the solution of some of its many problems, and by
his eloquent and fearless advocacy of the truth and the whole
truth, as he understands it. This is not to claim that he has
discovered all that is to be known on the matters he has spent
so many years in studying and expounding. Truth is far
wider than the vision of any single man. However much one
may discover and verify, there is still a universe beyond to
‘explore. Nor does this attitude of admiration for Sir James
Frazer’s work imply that we definitely and finally accept all
his conclusions, so far as they go, or even a specific con-
clusion. It implies much more than this. It acknowledges
and glories in the profound significance of his inquiries for
ourselves and all thoughtful persons; it asserts that these
inquiries are of value for the intellectual and spiritual pro-
gress of the race, that they have been undertaken in high
seriousness, and that if they have not achieved the full end
they proposed, they have at least shown us the direction in
which to look for answers to the questions that we are driven

to ask in exploring the history of the past, and in trying to
1 B
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understand the present condition of humanity, in attempting
to measure the effect on mankind of “all this unintelligible
world”, and the response to environment of our complex
nature. It embodies, in short, our appreciation of his efforts
to explain the facts of history, and it takes a form intended
to assist others in probing ever more deeply into those facts,
and to urge them by his example to desist from no- effort,
from no toil that promises an intelligible result.

I need not say that T esteem it a great honour to be invited
to open the series of lectures this evening. But I have under-
taken to do so with many misgivings. The more closely I
approached the task, the more I have felt my inability to
lead the way in a manner worthy of such an occasion. I could
have wished that someone had been selected who had himself
been in direct touch'with a people in a stage of culture remote
from ours, and who would have been able to bring his re-
sources and his experience of such a people to aid in solving
the many riddles that constantly perplex anthropological
students. It may, however, be that one who has for many
years been occupied more or less with these problems may
be able to contribute a little, even from an easy chair, towards
the furtherance of the scientific investigations in which he is
interested. I hope, therefore, that you will forgive me if
I have the temerity to ask your attention for a few minutes
to the social organization of some of the Bantu tribes
and the way in which it has evolved as a result of their
history.

The Bantu race is one of mixed Hamitic and Negro
descent, speaking in many dialects a language of its own. It
inhabits Africa from the Equator to the south coast. The
most recent researches have led to the conclusion that its
original home was in the region of the great lakes and that it
has migrated thence in several streams, coming down either
side of the continent until it met the Hottentots, a different
race bearing probably much Hamitic (or Semitic), Negro and
Bushman blood; and its progress was thus stopped, or at
least delayed, both east and west before it had reached the
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extreme south. A more virile and prolific race than the
Hottentots, it was, when the White Man with his insatiable
thirst of adventure and discovery arrived, still pressing on
and gradually though slowly overwhelming the Hottentots
and ousting them from their ancient seats. The Bantu are
thus late comers throughout the greater part of the territory
they occupy. We need not discuss questions of chronology
here. It is evident from their warlike character and still
mobile habits that the movement was recent as the life of
nations is reckoned, and it has in fact hardly yet ceased. In
migrations over an expanse so vast and the constant en-
counters with foes sometimes of alien race, sometimes of
their own, the influences to which the Bantu have been sub-
jected and the consequent changes in their social relations
must have been very great and numerous. Of this outcome
of a history so full of varied fortunes and relentless tragedies
I propose to examine this evening a few examples.

The Bantu are by no means on the lowest step of civiliza-
tion. Their social organization has progressed in various
directions. The race started with a tribal organization and
the classificatory system of kinship—that is, a system of kin-
ship in which all the terms are terms expressing not indi-
vidual relationships but those of groups. That system is very
different from ours. It is the system in use by practically all
peoples in the savage state and in the state of what we call
the lower barbarism. It is framed to express not physiological
but social facts and relations. By peoples in this stage con-
sanguinity is not fully understood. True, it is perceived
dimly, but it is utilized only very gradually as the facts are
progressively assimilated. The process takes generations,
indeed millenniums, during which the terms in use by the
old reckoning are slowly adapted to the conditions evolved
by increasing knowledge and experience, and are changed or
supplemented from time to time. In the lower culture the
communities are relatively small, and by means of the classi-
ficatory system a man knows precisely in what relation he
stands to every other member of the community to which he
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belongs. This is essential in a society which is not a state
but a tribe. Such a society is based not on citizenship but
on kinship. Every person therefore must have a recognized
relationship, nearer or more remote, to every other member,
or he is an alien—that is to say, an enemy, with no rights
whatever, not even to life itself.

In the mostarchaic condition we have been abletodiscover,
such a tribe is usually found divided into totemic clans having
descent on the mother’s side only. A totemic clan is a group
whose symbol is an animal or plant or some other object
which they regard with quasi-religious respect, avoiding it
as taboo or sacred, and whose members are held to be related
to one another in a brotherhood traced either through the
mother or through the father, but not through both. The
mother’s side is that in regard to which the first glimmering
of consanguinity or physiological, as opposed to social, kin-
ship enters the savage mind; and in such a condition it is
probable the Bantu-speaking peoples started on their career
—a career in the course of which some branches of the race
have attained a comparatively high civilization and founded
stable and powerful kingdoms, while others, less favoured,
have scarcely passed beyond the hunting stage, or at best are
pastoral nomads.

We all remember the ancient saying that there is always
something new from Africa. The observation is hardly less
true now than when it was first uttered. A commonplace during
the boundless revelations of the last two generations, it has
received since the war a fresh and unexpected illustration in
the book by Edwin W. Smith and the late Andrew Murray
Dale on The Ila-speaking Peoples of Northern Rhodesia (2 vols.,
1920). From the happy combination of a British missionary
and a British Government official, both of them long familiar
with the country and the people, we have in this book an
unsurpassed account of a society of which we hardly even
suspected the existence. In this society we find a tribe in the
act of groping its way out of archaic conditions, of passing
from clan-kinship and descent through the mother only, by
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way of paternal descent to true consanguinity. They are
indeed still a long distance from the goal; but perhaps it will
be interesting to spend a few minutes in watching their efforts,
in tracing the mode and direction of their secular struggle,
and comparing the process with that through which certain
other branches of the race are passing on the road to higher
social relations.

The Ba-ila, or the Ila people, inhabit the very centre of
the continent. They are congregated on the banks of the
River Kafue, a tributary of the Zambezi, descendants of
more than one stream of Bantu immigrants from the north
or north-east, coming probably by different routes and at
different times. Hence they are a mixed people of whose
origins and early history their traditions appear to have pre-
served no information—not even the most illusory and un-
trustworthy—save that they tell us that their ancestors
“descended” on a certain rock, which is dented with pits or
grooves said to be the footprints of these ancestors when they
first set foot upon it; but whence they descended, or how,
or why, the Baila are mute.* They are divided into totemic
clans which are exogamous and derive their descent exclu-
sively through women. The authors give a list of these clans,
confessedly imperfect, amounting to ninety-three in number.
Since the bride is taken to live with her husband wherever
his abiding-place may be, the clans are spread all over the
country.? Politically the country is divided into about eighty
communes, each of them concentrated round one or more
villages. Each commune is ruled by a chief and each village,
or in case of large villages each segment of the village, by a
head-man, who is appointed by election, usually from among
his predecessor’s “children” or nephews (that is, his sisters’
sons).? His appointment to office generally involves his suc-
cession to the personal inheritance of his predecessor; for
the first thing he has to do is to pay his predecessor’s debts.
He must therefore not only be a man of ability on the mental

1 E. W. Smith and A. M. Dale, op. cit. i. pp. 3, 18, 20.
* Ibid. pp. 283, 287, 292, 294. 3 Ibid. pp. 299, 300, 304.
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side, but also be qualified on that more material side on
which the chief of an English town is likewise expected to
be endowed.! A commune may comprise inhabitants belong-
ing to many totem-clans, for though a totem-clan is by no
means confined to one community, it is often specially
associated with it in the public mind and speech. Such an
association may have arisen in different ways, as notably
perhaps because the clan is strong in numbers there, or
because a well-known man who belongs to the clan is chief
of the commune.? It has been very unfortunate for the well-
being of the Baila that these communes have never been able
to combine together into a single state. They have not lacked
a common consciousness: they have a common language.
They have not lacked external pressure. During the last
hundred years they have had constant collisions with the
Makololo, the Matabele, the Barotsi, and other neighbours
whose names are less familiar to us. More than once they
have been invaded and overrun; they have been compelled
to pay tribute; and they have emerged from these troubles
from time to time with a population depleted and their land
swept bare of cattle.? The history of the last hundred years
has probably been a repetition, perhaps in a more emphatic
form, of the history of previous centuries. Yet all has not
availed to quiet the jealousies and quarrels of the various
communes, or to unite the people even temporarily for pur-
poses of defence. Every commune is independent and will
yield nothing of its barbarous freedom. It is hostile to every
other commune. The result has been continual internecine
strife, raids, murders, anarchy, until the Rhodesian Govern-
ment intervened, took possession of the land, and brought in
the Pax Britannica.*

But beside the communes and the clans there is a further
subdivision, and it is this which renders the social organiza-
tion so interesting. When a young man marries and takes his
bride home he sets up a household, he founds a family. He

! E. W. Smith and A. M. Dale, op. cit. p. 305. 2 Jbid. pp. 299, 291, 283.
3 Ibid. pp. 22 sqq. 4 Details are given, tbid. pp. 22-57.
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is the head. His domestic establishment is of course limited
in number, consisting of himself, his wives and children, with
sometimes an aged parent, and his slaves; for domestic
slaveryis a deeply rooted institution. All these dependents are
comprehensively grouped around him as his “children”.
The peculiarity of the Ila family consists in the fact that kin-
ship is reckoned as far back as the lineage of the family can
be traced, not through the mother, as on the analogy of the
clan we might expect, but through the father exclusively.!
This leads to very curious and remarkable complications.
Messrs. Smith and Dale lay it down broadly that ‘“‘the Baila
reckon consanguinity through the father only”. We will see
how this really is.

It must be borne in mind that consanguinity is physical,
whereas kinship in the savage sense is social. By virtue of
the classificatory system many more persons are reckoned as
kinsmen than we are ourselves disposed to admit—indeed,
many more than any system founded on and expressive of
consanguinity can admit to any degree of kinship. It admits
entire groups under one appellation. It admits, for instance,
to the name and relation of father of a person not one man
but a number of men belonging to the generation preceding
his own. Everyone has many fathers, not only the man who
begat him, or who was the husband of his mother, but all
that husband’s brothers, many of his cousins, and in fact
all the men of his generation belonging to the same clan. In
the same way the women of the same generation, or who
are married to men of that generation and that clan, are all
reckoned as mothers to thesucceeding generation. Inordinary
circumstances a woman knows her own particular child and
the child knows his own particular mother, if he be not
clever enough to identify his own particular father. At least
he can identify his own mother’s husband, and even in the
classificatory system he makes distinctions in ordinary speech
between persons in these relations, calling, for instance, one
“mother” or “father” simply and another “little mother” or

1 E. W. Smith and A. M. Dale, op. cit. supra, i. pp. 283, 284.
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“little father” and so on. But no such distinction is made in
the laws of the tribe. In very archaic times, indeed, it is
possible that it was obscured by a practice of nursing and
suckling the children of the clan in common. The group-
relationships were not limited to the father or mother; they
extended throughout the clan, and they conferred and im-
posed correlative rights and duties. Every member of the clan
of the same generation as a given man or woman was his
brother or sister and “father’” or “mother” to his children.
Among the Arunta of Central Australia, who like all tribes
in the lower culture have the classificatory system, when a
man dies his daughter’s husband is required to mourn for
him, and among the mourning rites he is expected to inflict
with a club great gashes on his shoulders which must be
most painful, since they leave him with cicatrices for the rest
of his life. This duty rests not only on the man who has
actually married a daughter of the deceased, but on all those
who according to the customs and institutions of the tribe
could have done so; and the penalty for infringing the rule
by not inflicting serious wounds on himself was that any
other father of an actual or possible wife might take her away
and give her to another man!* This is perhaps an extreme
case, but it illustrates the far-reaching application of the
classificatory system.

The system was a reflection of the social organization. It is
founded not upon physiological but upon social facts. For
reasons which I have elsewhere discussed, it seems that in
the early stage in which it arose the physical relation of a
child to its father was unknown. What people were conscious
of was the existence of a society communistic in its character
where all the members were closely bound together, not
merely by locality, but also by common experience, common
needs, aspirations, beliefs, hopes and fears, and in which
the chief difference discernible between individuals was the
difference of age, as to which indeed their ideas were any-

! (Sir) Baldwin Spencer and F. J. Gillen, Native Tribes of Central
Australia (London, 1899), p. 500.



I THE EVOLUTION OF KINSHIP 9

thing but precise. These are the facts expressed in the classi-
ficatory system. The perception of physiological facts naturally
began with the relation of a child to its mother. Once that
perception started it grew, but it grew slowly. After a while
human predilections, jealousies, and selfishness aided its
growth and gradually prevailed over the primitive commun-
ism which we must presuppose—nay, for which we have
evidence not only in the classificatory system itself, but also
in the condition of savages in various parts of the world.
These concurred with increasing knowledge and mastery of
nature, and the consequent increase of wealth and power, to
produce groups of various kinds with their inevitable conse-
quence of distinctions in the ranks and classes of society.
Civilization has then fairly begun. One after another these
developments left their marks on the system of kinship. Old
words were used in new senses. New words or phrases were
introduced. Each tribe, each community worked out its own
development, not necessarily or probably in isolation, but in
the course of collisions with, or peaceful infiltrations from,
its neighbours. The process has taken many generations, and
is even yet incomplete.

While all the Bantu peoples are in a relatively advanced
stage of civilization, some more, some less, the Baila are not
in the front rank. Like all Bantu tribes, their civilization is
based upon the clan: the family appears to be a new-comer
into the field, and to be still struggling with the clan for
influence. Its entrance into the social life of the tribe as a
patrilineal institution must probably be accounted for by the
rule that on marriage a wife goes to her husband’s dwelling
and makes her abode there: he does not come to that of her
kindred. The same rule obtains among the aborigines of
Australia. There all the tribes originally, it is probable,
reckoned lineage and kinship exclusively through the mother,
but a large number of them, roughly all those of the western
half of the continent, have become patrilineal. I think it is
not too much to conclude that the change in this case is the
result, mainly, at least, of the residence of the wife with her
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husband’s band and under his authority and protection.!
Among the Bantu the wife is generally married by purchase,
that is, by the payment of a bride-price which transfers to
the bridegroom the exclusive possession of the bride and
the right to the children that may be born of the union. To
this rule the Baila are no exception. But the transfer of the
children involves more than their possession and control: it
involves also the reckoning of their descent from the husband
and his forefathers, instead of from his wife and her fore-
mothers. In this way most of the South African Bantu have
bridged the transfer from maternal to paternal lineage. The
Baila, however, have not abandoned the old reckoning. All
their clans still count descent through the mother, as they
did at the time of the Bantu dispersion. The problem is how
the new reckoning through the father is to be reconciled with
it. The clans are powerful. Each of them has its totem or
totems; and though there are signs of a change and develop-
ment, perhaps a degradation, of Bantu totemism in the taking
of additional totems by the several clans and some apparent
advance in the localization of the clans, the totem is still a
bond between the clansmen, wherever they may be. A clan
is moreover, as the authors rightly point out, ‘“a natural
mutual-aid society”’. An offence against one member of a
clan is an offence against all. All spring to arms on his behalf.
An act of aggression by one member is the act of all, and all
are liable to suffer for it. All contribute to the bride-price
payable by a clansman, and to fines laid upon any of them.
Reciprocally the members of the clan share in the bride-price
paid for a girl of the clan and in the fines paid for the offence
of a member of another clan against a fellow-clansman of

1 1 have argued this in the Memoirs of the American Anthropological
Association, iv. pp. 65, 86, and, subsequently, in Primitive Society: the
Beginnings of the Family and the Reckoning of Descent (London, 1921), p. 40.
It may be worth noting that Sir Baldwin Spencer, who had formerly expressed
a different opinion on the priority of female descent, has on fuller considera-
tion accepted that priority among the Australian tribes (see his Presidential
Address to the Australian Association for the Advancement of Science,
Offprint, p. 34).
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their own.! In short, the clan is still the centre of the primi-
tive communism: it is the main pillar of the social structure.
The father as head of the new institution of the family is
recognized as the ruler of the household. But divorce is
frequent and the household may break up. In this case,
though the children are his and remain with him, they do
not belong to his clan, and his control over them, even while
their mother is still part of the household, is overriden by
the claims of her clan exercised through her brothers.? If a
child be married it is the clan (not the father) who decide
upon the match, and settle the amount of bride-price to be
received or given: the father gets (or apparently gives) very
little of it.3

Further, if a member of the clan go to visit a place where
the clan is dominant, and where another member of the
same clan is chief, he will find himself in an entirely different
position from what he enjoys where he was born, or where
his father lived and, it may be, was chief. He will find that he
has a status there which he has not at the place of his birth.
It is his mother’s home, the home of his clan. In the event of
the chief’s death he will be eligible to succeed him. He is a
kinsman in a sense in which he is not a kinsman at his father’s
home. There he is “a mere nobody’’; his clan is not there,
though his father’s clan may be dominant. The men of that
clan may politely refer to him as “our child”, but he is an
alien. To the men of that clan he has only “a half and half
clan, a pseudo-clan”. When sacrifices are offered, an oblation
made on his behalf will only be an oblation of water; he is
not of the clan, he is “treading the land of others”.* In saying,
as the authors do, that “consanguinity is traced through the
father only”, they are going too far. Physical relationship,
consanguinity, is as yet imperfectly understood. What we
have is a competition between two kinds of kinship—one
through the father, the other through the mother—both
social, not physical. So far the Baila only reckon relationship

1 E. W. Smith and A. M. Dale, op. cit. supra, i. p. 296.
* Ibid. p. 284. 3 Ibid. p. 297. 4 Ibid. pp. 286, 287.
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through the father to a very limited extent. It is true that
in a loose sense they count as relations the kindred both of
the mother and of the father. This may be a result of the
confusion caused by two competing kinships. Where descent
through the father only is fully established, it is not consan-
guinity but social relationships only that are even there
expressed. By reason of social requirements, of the freedom
of the sexual relations, or of the necessity to arrange for the
continuance of a family in order to provide for the continuity
of ancestral worship, no child can be so wise as to know his
own father, and physical paternity is not a determining factor,
as it is with us.

In the meantime it is obvious that among the Baila matri-
lineal descent is fighting a losing battle, and there can be little
doubt that, if they had been left to the play of the forces of
native culture only, they would sooner or later have adopted
patrilineal kinship, as other Bantu tribes have done.

While the tendency to change from kinship through the
mother to kinship through the father is universal among the
Bantu, every tribe seeks for itself the solution of the problem
how to effect the transfer. We will inquire how some of them
have accomplished or are seeking to accomplish it.

Far to the north, in the cradle of the race, the Baganda
have attained the height of Bantu civilization. In their case
the introduction of descent through the father seems to have
been the result of the conquest and unification of the country
by a patrilineal people, conjectured to have been of Galla
race from the north. Tradition places the coming of the first
king thirty-three generations ago.! If we could measure this
period by our own customs its commencement would thus
be fixed about a thousand years ago; but, seeing that the
Bantu marry and begin the rearing of children much earlier
than we do, the actual time would be far shorter than that.
In any event it is unsafe without independent evidence to
rely upon tradition, which is always liable seriously to distort
the facts underlying it. We can therefore do no more than

! John Roscoe, The Baganda (London, 1911), p. 186.
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accept the fact of the formation of the kingdom by foreign
conquest, leaving the probable date to be determined by
further inquiry. What we know of the customs of the
Baganda leaves us in little doubt that the conquered people
at that date still reckoned their lineage through their mothers,
and that the conquerors, on the contrary, were patrilineal
and imposed their reckoning on the people in general—a
process still awaiting completion. The king must consort only
with Baganda women, to secure that the issue would be eligible
for the crown. If he married a foreigner the children would
be deemed aliens and be excluded from the succession—a
manifest relic of maternal kinship. There is, moreover, con-
siderable competition among the clans for the honour of
giving a mate to the king, and the possibility that a king, the
fruit of such union, could be claimed as a kinsman. This is
secured by rendering it illegal for the king formally to marry
any lady who may become the mother of his children. All
such ladies are simply taken into his harem, and his acknow-
ledgement of their issue renders them, if male, eligible to
succeed him. The king’s sons always take their mothers’
totems, and the clan to which the mother belongs claims
them as its children.® The children of ordinary parents are
taught in infancy to respect their mothers’ totems as well as
their fathers’; that is, the children are brought up as members
of both clans. But when they reach adolescence they discard
their mothers’ totems and retain those of their father. It
seems to be an act of choice that by universal practice has
become obligatory.? In this way the Baganda have solved the
problem of transfer.

The Baganda combine pastoral and agricultural work. The
men keep the cattle, of which they have large herds of differ-
ent breeds; the women cultivate the ground.> Economically
both industries are important. They have both contributed
to the degeneration of totemism, and materially restricted
the importance of hunting. Thus they have had a decisive

1 John Roscoe, op. cit. pp. 187, 189, 84, 85, 86.
z Ibid. p. 133. 2 Jbid. pp. 415, 416, 426.
P
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effect on the progress of society. In the arid lands of south-
west Africa the Herero were an exclusively pastoral and migra-
tory people. Their totemism also was of a degenerate and
abnormal character, but such as it was they held to it. The
trend towards male kinship was displayed in a double organ-
ization. The older organization was the eanda, the matrilineal
clan; the newer organization was that of the oruzo, a clan
reckoned entirely through males. Every Herero was at the
same time a member both of his mother’s eanda and of his
father’s oruzo. Both were totemic, but the oruzo had taken
over the totemic usages, except the blood-feud. Thatremained
to the eanda and against the offender and his eanda. The
cattle, in which the wealth of the people consisted, were
inherited by the oruzo. If, however, the paternal side failed,
the cattle might be inherited by the eanda; but the heir,
before he could incorporate them with his oruzo-inheritance
and take them to his own kraal, was required to perform a
religious ceremony. They then became his individual pro-
perty. It is clear that the oruzo is of comparatively recent
introduction. It probably owes its strength to economical
causes. Cattle-keeping, which is the only industry, is carried
on, everywhere among the Bantu, only by the men. The
women are not allowed to have anything to do with it. That
seems to have given the oruzo its power, but it has not yet
had time to overcome the deeply rooted tradition of maternal
descent.! The tribe was almost destroyed by the shameless
brutality, greed, and cruelty of the Germans; and how far
it is recovering since the war, or what form its institutions
are now taking, we have yet to learn.

The social polity of the Bafiote of Loango has more interest
for our special purpose. Whereas among the Baila kinship
through the father is making its way by means of the family,
it is remarkable that the family is the stronghold of maternal
descent and kinship among the Bafiote. Unlike the Herero,

1 T have more fully considered the organization of the Herero in Memoir
of the American Anthropological Association, iv. p. 16, and in Primitive
Society, p. 73.
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they dwell in a rich, well-watered land at the mouth of the
Congo and live a settled life as cultivators of the ground. As
this is work done chiefly by women it is probably the chief
influence that has preserved their matrilineal institutions.
The family, whether high or low, is continued only through
the mother. All rank as well as property descends through
her. Royal princesses are of all women most favoured. As
soon as they arrive at maturity and have passed through the
paint-house (a necessary step to becoming marriageable) they
have a political position, seats and voices in the councils of
state, for it is from them that the heir will ultimately derive
his title. They may choose their husbands freely and change
them when they will.* The ordinary woman is married by
payment of a bride-price or a present of goods to her parents.
She is taken by the bridegroom to his dwelling and is required
to be faithful to him.? Husbands are very jealous. The law
of adultery is everywhere very strict. Among the neighbour-
ing Mayumbe the husband may even put his wife to death if
a man merely touch her unwittingly.? Yet matrilineal descent
among these tribes draws no distinction between legitimate
and illegitimate children. All alike they are reckoned to
the mother’s kin, and succeed to their uncles’, not their
fathers’, property. Birth, we are told, sanctifies the child.*
Among the Bafiote both father and mother are consulted
as to their daughter’s marriage, and apparently they share
the bride-price.’ Farther inland, on the banks of the Kwilu,
among the Bahuana it is otherwise. There the aspirant for
a girl’s hand woos her with gifts, until “his heart becomes
big”, or he has no more gifts to give her. Then he takes a
present to her mother (not her father) and says he wants to
marry her daughter. The old lady does not regard the matter
very seriously. She does not even consult her husband. Why
1 F. Pechuel-Loesche, Volkskunde von Loango (Stuttgart, 1907), p. 187.
* R. E. Dennett, Notes on the Folk Lore of the Fjort (London, 1898), p. 20.
3 Adolf Bastian, Die deutsche Expedition an der Loango-Kiiste (Jena, 1874~
1875), i. p. 168. ‘

¢ R. E. Dennett, Journal of the African Societv. i. (1001). p. 265.
S Ibid. p. 262.
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should she? Her daughter belongs to her family, not her
husband’s, and has resided at her mother’s brother’s village
ever since she reached maturity. So the complaisant mother
simply says: “I don’t mind”’; the happy swain carries the
bride off to the hut he has prepared for her, and the affair is
finished. Nothing is said of a bride-price.!

The Bafiote have, in fact, got farther on the road to
paternal descent than the Bahuana. As among the Baila, the
clan or sib stands in opposition to the family, but, unlike
that of the Baila, the clan is heritable in the male line.?

The royal family, however, recognizes no kin through the
father and has no clan. It is a caste of itself. The members
are marked off from other people by a separate burial-place
or cemetery, and a separate totem, the leopard, which is the
royal beast, the symbol of what we may call the state.® They
are above all courts of law, and cannot be compelled even to
give evidence or to pledge their oaths. The husbands whom
the princesses marry do not become royal; their consorts,
when tired of them, simply discard them.* The women of
the royal family at least practise unbounded mother-right,
to use the convenient term for the totality of matrilineal insti-
tutions in their pure form. As the old Scotswoman said
about the Hebrew patriarchs, they have ““great privileeges”.

Dr. Rivers kindly suggests to me that the explanation of
this and other peculiarities of Fiote society is to be found in
a body of matrilineal immigrants who succeeded in becoming
the ruling class of Loango, but failed to impress their polity
as a whole on the patrilineal tribe whose chiefs they had
become. The Bafiote are a mixed people. A number of other
Bantu-speaking tribes seem to have gained a footing at their
expense in Loango at various times, and the present popula-
tion shows evidence of the incorporation of members of
many stocks.® According to tradition the royal stock is an

1 Emil Torday and T. A. Joyce, Journal of the Royal Anthropological
Institute, xxxvi. (1906), p. 285.

3 E, Pechuel-Loesche, Volkskunde von Loango (Stuttgart, 1907), p. 467.

* Jbid. p. 468. 4 Ibid. p. 187. 8 Ibid. pp. 2 sqq.
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immigrant.! This, if correct, would account for its position
before the law. But the people among which it settled can
hardly be described as a patrilineal people without some
qualification. We have no evidence when this immigrant stock
settled among the Bafiote, or obtained supreme power. Prob-
ably, however, Dr. Rivers’ conjecture is substantially correct,
and the Bafiote were then already far on their way to the
adoption of a patrilineal polity which the immigrant stock,
though it could not entirely prevent the adoption, may have
to some extent retarded.

If we turn to ordinary women, who do not enjoy royal
privileges, although they are closely hemmed in by their
husband’s jealousy, yet even they are by no means the slaves
or beasts of burden we often suppose them to be. The wife
is mistress of her own hearth. It is true she has to cook for
her husband, and to provide him with vegetable food from
her own fields by her own labour or that of her slaves; all
beyond what is reasonably necessary for him she keeps for
herself or her children. Nor can her husband take a vegetable
from her basket or an egg from her store without her permis-
sion. She works no harder than he does, often much less,
and in a polygynous household she has a helper in every one
of her co-wives.?

A prominent institution, however, is the china, or prohibi-
tion. This seems to be a degenerate form of totemism, of
which, through the development of the fetish-cult and the
influence of the banganga, or medicine-men, who are very
powerful among the Bantu of the west and south of Africa,
there remains little more than a system of prohibitions. When
these prohibitions are recent they are not totemic; they are
prescribed by the authority of the medicine-man, or under-
taken by vow, to avert some danger imagined to threaten him
on whom they are imposed, or by whom they are undertaken,
or else to cure an illness. Such prohibitions are generally

1 E. Pechuel-Loesche, op. cit. p. 175. Cf. Miss Kingsley’s Introduction
to R. E. Dennett, Notes on the Folk Lore of the Fjort (London, 1898).
* Ibid. pp. 187, 214.
C
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personal to him; they may be temporary, they may last his
life long, or they may even be continued to his family after
his death. But when a prohibition is of ancient date, it is
transmitted in the paternal line and bears every mark of being
totemic: the object or species of animal or vegetable avoided
is avoided by the whole clan, and the members of the clan
are bound to exogamy. The china is in fact the totem; it is
the symbol that unites the members of the clan; it provides
the children of a polygynous household with a test of their
common descent on the father’s side; it unites them in a
common interest in their quasi-divine ancestors, whom they
are required to worship and from whom in the world of the
departed they expect paternal care and assistance; it provides
a correction to the centrifugal tendency of mother-right, and
enables the children of one father to present a common front
to their enemies and oppressors. For the clan, being in its
essence a political as well as a religious body, manifests itself
in common action and mutual protection. More than that,
if the German professor Pechuel-Loesche’s investigations
may be trusted, Fiote speculations on the subject of the soul
have yielded a basis which may be termed philosophical for
the unity of the paternal line. Whereas the mother’s family
rests on birth,.on the unity of the flesh and blood, the clan
is inherited through the father, the begetter, because 1t is he
who transmits the life, who continues the potency of the fore-
fathers, the soul-stuff, from generation to generation. Among
the Negro races love for the mother and the tenderest attach-
ment to her are a marked and pleasing characteristic, empha-
sized by the polygynous polity which dissipates the father’s
responsibility and affection among the children of numerous
mothers often drawn from a wide area and many tribes.!
But, at least among the Bafiote, the children recognize that
there is due also a loyalty to their father and his ancestors.
He is the author of their being and a senior member, if not

1 Miss Mary H. Kingsley, for instance, records that she knew one gentle-
man whose wives stretched over 300 miles of country, with a good wife-base
in a coast-town as well (Travels in West Africa (London, 1897), p. 215).
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the head, of their clan; and this necessarily carries with it
the recognition of their relation and duties to their brothers
and sisters, equally with themselves the children of their
father and members of their clan, though not children of their
mother.! Thus the institutions of the Bafiote, evolving in the
same direction with those of the Baila, are evolving in quite
a different manner. Those of the Baila are evolving by means
of the family; those of the Bafiote are evolving by the agency
of the clan. While the Baila are effecting the transfer from
kinship through the mother to that through the father by
means of the family, the Bafiote are effecting the same trans-
fer by means of the clan, though neither of them as yet has
solved the problem.

These are some of the ways by which in the development
of civilization various branches of the Bantu-speaking popu-
lations are finding their way from the archaic institution of
mother-right into a new conception of kinship and social
polity. But this is only one side of the evolution that is taking
place. With widening knowledge the consciousness of the
relation of individuals to one another is being quickened. The
recognition of paternity reacts on the whole conception of
kinship, and consanguinity begins to be substituted for social
kinship as the basis of society. The terms of relationship
become more and more definite, and connubial relations are
gradually limited in directions previously unthought of. The
classificatory system which does not distinguish between
individuals in a class gives way. In this slow process many
inconsistencies are produced, and it is long before they are
reduced to order. Among the Baila they are still to a con-
siderable extent entangled. Thus my brothers and sisters are
called my bakwesu, but that term is not limited to the children
of my own parents: it extends to the children of my father’s
brothers and to the children of my mother’s sisters. With
descent through the mother only the children of my mother’s
sisters would belong to her clan and bear her totem. The
children of my father’s brothers if they be not, as they might

1 E. Pechuel-Loesche, op. cit. p. 468.
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be, also children of my mother’s sisters, do not belong to her
clan; but in the family, which counts descent through the
father, they are recognized as brothers and sisters. The case
is different with the children of my mother’s brothers and
those of my father’s sisters. These, whom we should call
cross-cousins, are recognized, and these alone, by the Baila
as cousins. As such, according to clan-rules, they may marry
one another, if of appropriate sexes, because they do not
belong to the same clan; and they probably were once re-
garded as the proper persons to intermarry. Consequently
the children of a man and those of his sister if of different
sexes address one another as husband and wife, and they may
still marry. But in course of the sharpening flair of the Baila
for consanguinity such a marriage, though permissible, is
now frowned upon. My mother’s brother’s daughter, who is
also reckoned as a cousin, however, is forbidden as a wife,
notwithstanding that we still address one another quite
regularly and properly as “wife” and “husband”. The fact
of such an address is witness to a bygone practice of marriage
between the children of a woman and those of her brother.

There are other relatives between whom a similar address
takes place. In the classificatory system of kinship the term
grandfather or grandmother extends to all the brothers of
the actual grandfather and their wives and the sisters of the
grandmother. What is interesting is that a man addresses
these collateral grandmothers, whether wives of a collateral
grandfather or sisters of a grandmother, as “my wife”’, and
they in return address him as “my husband”, and on the
other hand he also addresses his granddaughters and the
wives of his grandsons as “my wife”’, in both cases extend-
ing the word in its classificatory sense. Dr. Rivers, dealing
specially with the facts of Melanesian society, has shown
that there a similar usage testifies to the former rule that
marriage was recognized between such relatives. The same
rule still applies, or at all events is not wholly at an end,
among the Baila. Our authors say that “between me and my
collateral grandmothers on my own side” (that is, the women
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to whom the classificatory system extends the term grand-
mother) ‘“‘there is no taboo; I address each of them as mwin-
angu, my wife, and may treat her as such”.! And they add:
“This is only an extension of the principle that my collateral
grandfather’s property is mine potentially; I may enter my
grandfather’s brother’s village, spear his oxen or rob his fields
with impunity”. In both cases the Ila man is entitled to
anticipate a possession which the law will eventually confer
on him. Unfortunately they have not thought it necessary to
give actual pedigrees in which these marriages have taken
place. After laying it down that the land belongs to the com-
munity and does not pass from one to another by death, and
that what passes as inheritance is cattle, wives, slaves, and
personal belongings, such as tools, spears, medicines, etc.,
they only think it necessary to say: “In the case of the wives
of the deceased, the patriarchal practice is followed, and a
kinsman takes them to raise up seed to his brother’.2 But
something more than this must be implied in the principle
that“mycollateral grandfather’s property is mine potentially”.
If it be mine, it is mine in my own right, by virtue of inherit-
ance. They tell us “that every freeman who dies has some-
body who ‘eats his name’”, that is to say, becomes his heir.
But of details they do not give us much: they say, by way of
illustration, that ‘“the widows of the deceased are taken, as
we have said, by his heir. Or if there are many he may take
three, the deceased’s nephew one, and a son one. In the latter
case, of course, he would not inherit his own mother. The
deceased’s mother’s people have the right to one of the wives.”’3
The fact of course is that ““the patriarchal practice” referred
to and the inheritance of wives are two distinct things. The

1 E. W. Smith and A. M. Dale, op. cit. supra, i. p. 339.

% Ibid. p. 390.

3 Ibid. pp. 390, 391. Note that his mother’s clan would be the clan of the
deceased, and the members of it would have contributed to the original
bride-price of these widows. Among the Thonga this is expressly put for-
ward as a ground of claim (see Henri A. Junod, The Life of a South African
Tribe (Neuchitel, 1912-1913), i. p. 207). Among other Bantu tribes it was
probably looked on in the same light; but whether there was any definite
rule we cannot say.
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“patriarchal practice” is well known in Africa; but it can only
take effect when the husband dies without issue, whereas the
inheritance of wives here referred to comes into force when-
ever a married man dies leaving issue who will preserve his
name and ancestral cult, and will thus free his widow to
become the inheritance of some other man who as his heir
may have a claim upon her. Such a wife in a polygynous
community may be quite young, and it is only the young
widows who are thus inherited. Elderly women usually find
refuge in a son’s household.

Among other Bantu peoples similar relations exist between
the nephew and his uncle’s (his mother’s brother’s) wife.
On the shores of Delagoa Bay a Thonga nephew addresses
his uncle’s wife as “wife”’, and is intimate with her during
his uncle’s life; though it is not quite clear whether marital
relations with her can be actually established until after her
husband’s death. Then she is formally made over to him. If
there be more than one widow and more than one nephew
they arrange matters to their mutual liking, without always
waiting for the husband’s death to settle the question.® The
Baganda practice seems to have been the same.?

With regard, however, to the relations between a man and
his grandchildren, who if granddaughters or wives of his
grandsons are addressed, among the Baila, as “my wife”’, we
are told expressly that ““This does not now mean that I may
marry them or that I have any rights whatever over their
persons”’.* But it does at least imply that such rights were
once recognized. The advance of civilization has outrun the
changes of vocabulary necessary to give expression to it. The
grandmother still addresses her grandson as “my husband”
and her granddaughter as ‘“my fellow-wife”’.# She too pre-
serves in her speech an earlier condition of things which has
passed away. Indeed, the Ila tongue, emerging while the

1 H.A.Junod,op. cit. i. pp. 212, 228, 255, 257; see also idem, Les Baronga
(Lausanne, N.D.), p. 77.

2 John Roscoe, The Baganda (London, 1911), pp. 129, 12I.

3 E. W. Smith and A. M. Dale, op. cit. i. p. 32I.
¢ Ibid.
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people were still in the full classificatory stage, comprehends
only the means of expressing two generations above and
below that of the speaker, and the relationships which were
proper to the stage of civilization in which it took shape,
and has to be adapted as best it may to the growth of
practice following on wider knowledge, and consequently a
more exact conception of human relationships. In any case it
follows with halting steps the advance of culture. This is a
phenomenon by no means rare, and one that has analogies
everywhere in the lower culture in the list of prohibited
degrees which supplement the rules of exogamy. Among the
Baila, the more remote generations are expressed by a repe-
tition of the alternate terms ‘“‘grandfather” and “‘father”, or
“son”” and “grandson”.

The history of the advance of culture in these lower stages
is a slow succession of steps by which a society organized on
the classificatory basis of kinship gradually breaks away from
that basis to build up a new system corresponding to a more
accurate appreciation of fact. So slow is it that it often appears
to be going back on its old tracks. The conversion of matri-
lineal to patrilineal descent often deserts the sure ground of
physiological fact to flounder in a legal fiction. T'o comply
with social requirements and to provide issue for a man who
has not himself begotten children to continue the worship
of ancestors it authorizes him to count as such children who
certainly—obviously—cannot derive their origin from him.
The adoption of children has many motives. It enables a
man or woman to fill the void created by the loss of a child,
and so to provide for the satisfaction of a human call for
affection, or for the preservation or increase of the strength
of a family or clan, or even of a tribe, both of these motives
being necessitated by the circumstances of a people in a semi-
savage state, surrounded by foes or compelled to hunt wild
animals for food or clothing.

Fosterage no doubt fulfils some of these purposes. In later
times and other lands it is used to safeguard young lives
exposed to the incidents of warfare; and like adoption it
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creates an artificial kinship, the milk-tie, as it was called,
being held very sacred. In earlier times it may have been
applied by a clan which acted on the communistic principles
of archaic society, and then it would be with difficulty distin-
guished from adoption by the tribe or clan. Adoption is in
any case the creation of an artificial kind of kinship, a social,
not a consanguine kinship. Men had not yet learned to dis-
tinguish social from physical kinship, and it served them on
their way to a true kinship. With that once attained it has
gradually sunk out of sight in most communities, though in
some it is retained as a subordinate and relatively unimport-
ant kind of kinship. The accumulation of pedigrees and their
meticulous examination in every tribe under research are the
only sure way to ascertain exactly how far that tribe has
progressed towards true kinship.

Here I must bring these remarks to an end. I fear you will
think them already far too long. What I have tried to do is,
however imperfectly, to indicate the great interest that the
social polity and regulations of these Bantu-speaking tribes
have for the student of social evolution, and the contribution
the study of them can make to the history of society and
of civilization.!

1 I cannot omit to acknowledge gratefully my indebtedness in the prepara-
tion of the foregoing pages to the counsel and assistance of Dr. William
Crooke, Dr. W. H. R. Rivers, and Dr. R. R. Marett, whose willing and
friendly help on various points has been most valuable.
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IMMIGRANTS AND THEIR INFLUENCE IN THE
LAKE REGION OF CENTRAL AFRICA

By the Rev. Canon JoHN Roscok, MLA,

THE first Frazer Lecture was delivered by the learned anthro-
pologist, Dr. Hartland, and I was therefore surprised when
I was asked to deliver the second. In accepting this honour
I realized that, while there are many more capable anthro-
pologists who would have been proud to address you, yet I
am able to impart special knowledge of a part of Africa, which
may be of value. At the same time I feel my own unworthi-
ness of this association with the name of Sir James Frazer,
whose prodigious studies and indefatigable labours have done
so much for the cause of anthropology. I am proud to call
myself a disciple of Sir James, to whose inspiration I owe
my first love for this important branch of study. It is in-
teresting to see how, during the past few years, anthropology
has attracted the attention of some of the greatest minds of
this University, and how this study is yearly taking a higher
place among the sciences, as its importance becomes more
generally recognized. It was at Cambridge that Robertson
Smith did his great work in this direction; and it was he who
inspired Sir James Frazer to recognize the fascination and
value of anthropology. Now Sir James in his turn is inspiring
others to give their attention and labours to this study.
Many years ago my interest was aroused by a talk with
him; and I have since then made careful observation of one
part of Africa. I therefore ask your indulgence while I strive

to lay before you some ideas respecting the influence of
25
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immigrants in what is known as the Uganda Protectorate.
For years it has been my practice to gather from the oldest
members of any tribe of people whom I have chanced to
meet information concerning their traditions and customs,
with a view to-obtaining a more intimate knowledge of their
origin and a better understanding of their social and political
development. Further I have sought, whenever possible, to
obtain indications of age from such witnesses as stone objects
and implements.

My investigations lead me to think that there have been
at least three distinct races in the Lake region, each of which
has left traces of its residence. There may have been others,
indeed it is most probable that there were, but we are without
definite evidence of more than three. Who the people were
who left the earliest traces it is impossible to say, but there
are indications that they were people of considerable intelli-
gence. In one spot there are megaliths, some four times the
height of a man, built up of great boulders so placed as to
represent a giant figure, which was most probably intended
to be worshipped; stone implements indicating a knowledge
of working in stone have been found; and there are traces of
buildings with stone enclosures, built by people whose know-
ledge of stone work far surpassed that of the inhabitants
whom the first European travellers found in the country. In
other places, too, we have found holes of considerable depth,
which are held by the Government geologist to be the re-
mains of shafts from which ironstone was dug. At the time
when I first heard of these, they were regarded as entrances
to the home of the god of the underworld, and were con-
sidered too sacred to be visited without offerings of cattle,
being always approached in fear and trembling. Thirty years
ago I found one or two stone objects which were being used
as fetishes, and these are now in our Museum. Whether we
are to regard these discoveries as indicating a race belonging
to a remote stone age or a race of a later date when that age
was merging into the iron age, is more than we can decide
with our present information. They form, however, proofs



n  IMMIGRANTS: INFLUENCE IN CENTRAL AFRICA 27

of the existence of an earlier set of immigrants, who have
completely vanished, leaving no trace of their manner of life
and only a bare indication of their existence.

The next inhabitants of whose existence we have evidence
are a less intelligent people, the negroes whose descendants
are in the land at the present day. From these it is possible
to learn what life was like in the times before the more recent
migrations, which latter have considerably changed the
country and the manners of the people. In speaking of these
negro people, I think it will be best to treat first of the lower
orders and to show their development and the influence upon
them of contact with Europeans.

The lowest order of these negroids, I think, is the people
to be found on the mountain ridges of Ruwenzori and Elgon,
whither they have retired in order to be free from the in-
cursions of stronger tribes, especially the later intruders, who
were chiefly pastoral.

These groups of negroids are numerous; they seldom de-
serve the title of a tribe, for they are little more than groups
of families, the descendants often of a common parent. The
different groups, however, hold aloof from each other and
‘seldom intermarry. Each group has its social divisions or
clans, with their distinctive muziro or totems by which they
recognize relationship and arrange their marriage alliances.
The largest of these groups or tribes numbers only about one
thousand, and few of them are numerically of importance.
Some of these refugees, even to the present day, have re-
sisted the further advance of the conquerors of the plains
and maintained their independence. They have also resisted
the change of customs which necessarily follows when inter-
course with outside peoples is established. To these small
tribes and especially to those on Ruwenzori we may look with
some confidence for a knowledge of what were the common
habits and customs of the tribes who at an earlier date in-
habited the plains.

The members of each tribe form their own small com-
munities separate from other tribes, but inter-tribal relations
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are on the whole peaceable. Some tribes, such as the Bakyiga
and the Bagesu, are of an unfriendly disposition within the
tribe, and there is much strife of clan against clan, but at
seasons of harvest there is peace, and both men and women
can go from village to village to drink beer and form marriage
alliances. At such times weapons are laid aside, and men of
different clans intermingle without fear, but at other times
men who wish to enter the district of another clan go in small
parties, well armed. A man is seldom called upon to travel
far from his home. Ten miles was probably the extent of an
ordinary journey before tribal barriers were broken down by
the coming of the British; within such a confined area a man
found all that he required for existence. Clothing, if any was
worn, consisted of an animal skin roughly dressed and tied,
in the case of a woman, round the waist, and in the case of a
man, round the neck, leaving one side exposed. Among many
tribes clothing, even of skins, is not used; and both men and
women go naked. Instead of the skin dress women sometimes
make themselves skirts of grass, but unmarried women and
girls seldom wear any clothing, and dress is often a sign of
marriage. Among these unclothed and semi-clothed people
there are certain strict rules of morality, and no man would
violate any girl of his own clan.

We find among them no idea of a common ruler and no
recognition of a chief of a district. Each small group of huts
contains some five or six families who do not accept the
authority of any other group. Often the inhabitants of a
village are closely related; a father builds his hut soon after
marriage, and as his sons grow to marriageable age, they too
build near by, and thus the little group of four or five huts
composes the village. In other cases two men who are friends
build adjoining huts and their sons as they grow up build
near by, thus forming a larger village. Seldom, however, do
the villages exceed ten huts, because the young men are apt
to break away and see knew ground upon which to settle. This
may well be accounted for by the desire to avoid friction in
settlements where there is no ruler, and the only law is the
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word of the oldest member or of the man chosen by common
consent to be “father” of the village. His word is generally
upheld by other members of the village, and any disturbance
is punished by fine, which is as a rule the heaviest penalty
imposed. In cases of murder among the Bakyiga, where
tempers are uncertain, the culprit, when discovered, is buried
alive with his victim. In other crimes a fine is deemed suffi-
cient, though sometimes the culprit is also driven from the
village, his goods being confiscated by the elders.

The buildings of these people are of the most primitive
construction. The frame consists of a dome of stout sticks
which are pushed a few inches into the ground in a circle,
and bent over inwards, with their ends tied together by strips
of bark; upon this dome grass is laid as thatch, and the build-
ing is completed in a few hours. The floor is simply the earth
smoothed, and the bed of the owner and his wife consists of
a bundle of grass, with a hide thrown upon it in the case of
wealthy people, while the children sleep on the bare floor.
A fire of wood is kept burning day and night, so that the
room is warm, and bedclothing becomes unnecessary.

The staple food is porridge made from the grain of the
small millet. This is ground to a coarse gritty flour between
two stones; and porridge made of this flour forms the chief
meal, which is eaten in the evening about sunset. Sometimes
a little food, usually left over from the evening meal, is eaten
in the morning, and often a man will roast a few cobs of
maize or a sweet potato at noon, but these items are regarded
as luxuries rather than necessities. The members of the
family sit round the pot, helping themselves with their hands
as long as the food lasts. Seasoning for food is a luxury,and a
packet of salt is a welcome gift. The food is sometimes dipped
into the salt, but more frequently a pot of edible weeds,
boiled and mixed with a little salt, is set before the family
with the porridge, and each person dips his porridge into the
pot before conveying it to his mouth. A man and his wife
and their children gather round the same pot for meals.

Marriage customs are simple; and, as the main desire is
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to avoid the intermarriage of closely related persons, clan
exogamy is the rule. Descent is reckoned through the male
line; a man chooses a wife and marries her after paying a
marriage fee. The amount of this fee is fixed by the parents
in the case of some tribes, but it is more usual for the bride’s
uncle, her father’s brother, in conjunction with her own
brother to fix the fee, which is then divided among the mem-
bers of her father’s clan. The amount is reckoned in cows or
goats, the cow being the standard of value. In some tribes
it is customary for men to exchange their sisters instead of
paying any marriage fee. This bartering of women, while it
is not regarded as selling them into slavery, has some of the
characteristics of bondage, for a woman cannot leave the hus-
band to whom she is thus married without obtaining the con-
sent of her clan and restoring the amount which he paid for
her. No woman claims to have any right over the child which
she bears, nor can the father claim sole right over it, but it
belongs to the clan. When weaned it is taken away to some
near relative of the father, and this relative is held responsible
to the clan for it. The wife brings her husband’s child into
the world, but the husband has the right to determine her
duties, of which the chief is to provide vegetable food for
him. Any clan brother of her husband may approach the
woman’s couch without fear of her husband’s wrath. Should
the husband take a second wife, he must build another hut
for her in his village. Among those tribes which recognize
plurality of wives there is seldom any sign of jealousy.

My observations in East Africa in general lead me to think
that where patrilineal descent is followed the husband takes
his bride from her home and surroundings to his own clan
and relations, but when descent is matrilineal the husband
marries his wife and provides a home for her among her own
people. The latter custom is followed by the few tribes which
I have met in the Tanganyika colony, but in the Lake district
descent is always reckoned through the male line.

Among the tribes in the Lake district there are in existence
two opposite customs; among some the men allow their clan
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brothers the use of their wives, while among others, which are
the more enlightened and educated tribes, the men guard
their wives and keep them for themselves, and any disobedi-
ence in this respect on the part of the wife may be punished
by death, even if the offender is a clan brother of her husband.

There is considerable divergence in the method of dispos-
ing of the dead, but it seems to me that burial is a recent
custom, and that in earlier times the dead were cast out into
the bush. Among some of the more primitive usages was the
custom of fetching back the chief parts of the body and eat-
ing them during the days of mourning. In all cases mourning
is important, but the purpose of it is not to express affection
and grief, but to safeguard the mourners against the super-
human powers of the ghost. The various customs of dealing
with the dead which we now know probably all arose from
the belief in a future life, the ghost being able to assist or to
hinder people. The ceremonious treatment of the body after
death givesthe ghost pleasure, whereas itsire would be aroused
by careless treatment which would show that its departure
from this life was not regretted. The reason given for eating
the body, or portions of it, is that this frees the ghost from
this world and enables it to go to the other life. Again, the
various offerings laid with the body in the grave and the offer-
ings made to it later on are intended to placate the ghost and
assure it that it is not forgotten and that its absence is re-
gretted. Ghosts have their ownspecial abode, more often than
not near the place of their earthly dwelling, where they ob-
serve what is done by their living relatives. This interest of
ghosts in the doings of the living has a marked and beneficial
effect upon the clan members. Any irregularity is punished
by the ghost, especially if it happens to be adultery within
the prohibited degree of relationship or marriage. Again a
ghost is able to guard the living and to induce the wealthier
members of the clan to help its relatives and give them
presents.

A common weapon of these primitive people is a heavy
club, while the most formidable is a rude iron spear; a few
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arrows of wood, sometimes tipped with iron, are also used.
Women, the chief workers in the fields, are also the potters,
and their pots are thick and clumsy, with few attempts at
decoration. They are built up in a spiral fashion, the clay
being smoothed with the hand and afterwards with a bit of
gourd shell.

Such I imagine were the inhabitants whom the later in-
vaders found dwelling in most parts of the Lake region. We
now turn to the later invaders, who are all pastoral people,
and who state that their forefathers came from the north or
north-east. The question as to who these invaders were is
still unanswered, though there is reason to think that they are
connected with the Galla tribes. The most conservative of
them are the Banyankole, whose social customs have long re-
sisted outside influence and have only begun to break down
within my own memory. These pastoral people of Ankole are
admitted by the other tribes to be the oldest of the Bahuma
tribes in the Lake region. Though this is so, they have re-
tained the purest blood of all the tribes I have examined.
This fact I attribute to their religious customs and their
belief in sympathetic magic in connection with the milk and
cattle customs, as I shall explain in due course. The life of the
tribe is entirely devoted to the interests of the cattle. All
social customs have to fall into line with what is believed to
assist in the increase and welfare of the cattle; all that is con-
sidered harmful either to the cows or to the milk must be
avoided. The people are nomads, their homes being tempor-
ary structures, because in a few days, or at most a few weeks,
they must move on to new fields of pasture for their cattle.

When these people first entered the plains with their large
herds of cattle, there can have been no cause of friction be-
tween them and the original inhabitants. The inhabitants
remained attached to their small plots of land which they
cultivated to yield their yearly supply of grain and vege-
tables, while the invaders required the large grassy plains un-
suited for agricultural purposes. The two sets of people could
thus live in the same district without danger of falling foul of
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each other. When, however, friendships were made and the
question of intermarriage arose, the pastoral people resented
the suggestion of allowing their women to marry agricultural
men, though illicit relations between pastoral men and agri-
cultural women might not have aroused resentment, and
would have been disregarded so long as the men did not
attempt to introduce women of the agricultural class into
their homes and clans. These pastoral tribes were totemic
and had strict laws regarding clan exogamy. They seem to
have restricted generally a man to one wife, unless this wife
was childless, in which case it would be permissible for the
husband to take a second wife. If a man had reason to divorce
his wife, he might take another. It was not a sense of morality
that restricted a man to one wife or made him put away his
first wife before he took a second, but rather the limited
supply of milk. A man must be able to provide a wife with
milk, for that was the staple food, and any infringement of
this custom was thought to have dire effects upon the cattle
and to endanger the existence of the tribe. Polygyny was not
actually forbidden, but it was uncommon. Polyandry, on the
other hand, was quite common, owing to the inability of
many men to procure a sufficient number of cows to pay the
marriage fee and afterwards to supply the wife and family
with milk as food. Vegetable diet was forbidden, for milk had
to be kept apart in the stomach from any vegetable matter.
If any man through adverse circumstances was forced to eat
such food, he had to fast for a considerable time before drink-
ing milk, to make sure that there was no danger of contamin-
ating the milk and affecting the wholc herd by sympathetic
magic. After eating vegetable food an aperient was necessary,
to make sure that the stomach was cleansed and that there
would be no danger in his resuming his milk diet. Other foods
often eaten by the agricultural class, such as fish, eggs, or
fowls, were regarded with disgust, and there was little need
to point out to anyone the necessity of avoiding such things.
This formed a safeguard against marriage with other races.

Another reason for avoiding marriage with agricultural
D
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women was that they were the chief tillers of the land, and
any manual labour which did not minister to the need of the
cattle was considered injurious to the herds; pastoral women
were expected to be always sleek and fat and to avoid all
manner of work. Their presence in the kraal was considered
to be beneficial to the herds. A man from the pastoral people
would therefore generally refrain from sexual relations with
a woman of the agricultural class, lest he should injure the
herds by sympathetic magic.

The pastoral people, being of a better physical type and
having greater moral courage than the ordinary negro, sooner
or later made the agricultural people subservient and assumed
lordship over them. This power was exerted when the more
influential pastoral men required weapons or household uten-
sils or more durable houses than they were accustomed to
build for themselves, the agricultural men being then called
upon to give their labour and supply the need. Thus the agri-
cultural people became serfs to their superiors and supplied
them with all their necessaries, even with the beer which
they required for drinking when they ate beef and were not
allowed to drink milk. Moreover they took a willing part in
any war of their superiors, in the hope of obtaining plunder.
The more carefully the customs of these pastoral people are
examined, the more impossible it appears for one of their
women to marry a man of the agricultural class. She would
rather die than suffer the degradation of marrying such a
husband.

Morality among young girls of the pastoral class was
particularly strict, and a mother was responsible for her
daughter’s character until she married. If the girl went wrong,
she was liable to be put to death together with her seducer,
and her parents seldom sought to shield her, but would even
be among the first to condemn her. The guilty girl might not
go out by the ordinary gate of the enclosure through which
the cattle had to pass, but a way was broken in the fence,
and through this she was dragged to her death. This rigid
enforcement of custom was intended to ensure the safety of
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the herd, for the people believed that the cows would cast
their calves, or the calves would die, if the guilty person
was allowed to live.

It should also be noted that marriage had to take place in
the evening. The bride’s arrival at her new home was timed
to coincide with the return of the cows from pasture, and
female calves were taken a little way along the path to meet
her and conduct her to her new home. As she entered the
kraal, she scattered grain which bears most fruit on the
ground upon which the cows stood during the following
night. In each case we notice the belief in sympathetic magic;
the bride’s influence works upon the herd and calves, and
the grain strengthens the beneficent effect of her arrival upon
the herd. . .

Though the bride up to the time of her marriage had been
carefully guarded against any sexual relations with men, yet
after marriage she was expected to welcome to her couch any
of her husband’s brothers and friends whom he might bring
to spend the night with him. Such 2 reversal of our ideas
of morality can only be explained by comparison with the
customs adopted for increasing and strengthening the herds.

Having thus briefly stated the extreme cases of the agri-
cultural and pastoral classes which I have been able to ex-
amine among the most primitive tribes, it remains to note the
influence of these invaders upon the original inhabitants, and
the reflex influence upon themselves of contact with agri-
cultural people. For this purpose it is necessary to take par-
ticular groups of people. In the first instance I will take the
Bakitara, whose milk customs are breaking down, though the
process is not yet complete. These people to-day permit,
under certain circumstances, pastoral women to marry men
from an agricultural tribe. The practice is said to have begun
several generations back, when a king found certain men of
the agricultural class to be most useful and capable. They
were raised to the rank of free-men and told that they might
marry any women from the pastoral tribe who were will-
ing to accept them. Their new rank raised them above the



36 THE FRAZER LECTURES LECT.

agricultural class, and as they were wealthy, having herds of
cattle, there were found women willing to accept them as
husbands. These came mostly from the homes of herdsmen
who found it difficult to get food for their families or good
husbands for their daughters; the change from poverty to
comparative wealth was welcome. The men raised to this
estate were not allowed to move about among the pastoral
people as equals in all respects, but they took their places in
councils and were treated with respect. The effect of the inter-
marriage was reciprocal, for the influence of his wife and his
new associations refined the man in many respects, while he
enriched the woman and to some extent widened her outlook,
especially where food was concerned. Gradually other food
was introduced in place of a purely milk diet, and the chil-
dren became accustomed to partake of vegetable food as
a matter of course. We also find new totems introduced,
as children evidently took those of both their parents and
formed new clans. Agricultural people then began to imitate
their superiors in matters of marriage; girls were given in
marriage much earlier than formerly, they had a period of
preparation for marriage, and the marriage took place in the
evening as among the pastoral people. The communistic idea
about the wife became universal, and a woman was not called
unfaithful if she had relations with a man of her husband’s
clan. Property became common to the clan and not the sole
-possession of the individual. The king, however, still claimed
a right to any cattle which he might wish to appropriate,
though this right was not used freely as heretofore, but only
at special times, and the taking of cattle was regarded as levy-
ing a tax. In earlier times the eldest son was regarded as the
heir, but later this was not always the case, though in the
majority of instances he succeeded to the property. The clan
had the right of choosing the heir, and the king usually con-
firmed the choice.

Among the pastoral people milk customs began to be less
strictly observed and vegetable food was introduced; people
even drank milk soon after a meal of other food. Agricultural
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people began; with the consent of their superiors, to keep
cows and to improve their existence by imitating the pastoral
people. The nomadic life of the pastoral people ceased; only
a few herdsmen wandered about with the cattle, while the
wealthier cattle-owners settled in some place near the king.

The huts of the pastoral people began to be improved, as
the owner settled in a permanent habitation and surrounded
himself with subordinates, who would render him assistance
either with his herds of cattle or in his fields, or by building
for him when necessary, or by fighting, should there be cause.
Village life thus sprang into existence, and communities,
which before had been restricted to members of the same
families, now increased in size and included members of
various clans. Under the new conditions of life herds were
restricted to special places, and if allowed in the village the
animals were kept in enclosures which were always at some
distance from the enclosures of the king or the chiefs. This
was mainly for reasons of sanitation which now began to be
considered. Land assumed a new value; pastoral land was no
longer the only land of importance, but areas of arable land
were also carefully sought for and zealously guarded. The
growth of village communities called for new laws, and these
were made by the ruler or king, who during the gradual
changes had assumed greater powers. His chief power lay in
the fact that he was thought to possess special and superior
knowledge, and was regarded as divine or in such close com-
munion with the divinity that he could help the whole nation
in difficulties, such as drought, famine, or illness.

With the making of laws came in the idea of taxation. The
king, who as a pastoral chief claimed all the cattle, now
allowed that claim to be disregarded, but instituted definite
ownership of land with rules for bringing to him in return
food-stuffs and other things necessary for the new conditions
of life. Later there came into existence more extended taxa-
tion, not only in the form of food and produce, but also of
state labour and annual rent for land occupied, though there
was as yet no restriction as to the amount of land a man
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might till; each man was free to cultivate land where he
would and as much as he wished. The peasants, who were the
original owners of the land and free agents, have become the
serfs of the chiefs and subjects of the king. The king in turn
has had to regulate his laws and customs so as to provide for
the serf and his requirements; he has also had to broaden
the scope of his religious ceremonies, for in the past these
have dealt exclusively with the cattle and their needs.

The agricultural people are beginning to imitate their
masters and to change their habits. At marriage the fee is now
paid in cows; the bride is prepared for marriage in much the
same fashion as a pastoral bride; she goes to her husband
in the evening, veiled, and when it is possible she is carried,
and she has a period of seclusion after marriage. In some
birth customs, too, the pastoral people are followed. The
birth of twins is considered to be due to the direct influence
of the gods. The parents of twins are favoured with divine
interposition and are enabled thereby to dispense gifts and
blessings; for this purpose they are gladly welcomed to vari-
ous places that they may bestow their blessing upon people,
cattle, and land. This ceremony they perform by sprinkling
the people, cattle, and land with a mixture of sacred white
clay and their urine.

Death ceremonies among the agricultural people show a
marked change, for now they seldom cast out their dead nor
do they, as was the habit in certain places, eat them, but bury
them with marks of reverence. The pastoral people continue
to make their cattle take a part in the mourning; on the first
evening after the death of a chief his cows are not milked,
and the calves are kept from them, so that both cows and
calves low all night; the mature bulls are not allowed to mate
again with the cows, but are killed as soon as possible after
the death. During the period of mourning the bulls are killed
beside the grave, as offerings to the dead, at intervals of one
or two days, to allow time for the meat of the bulls to be eaten
by the mourners; they reside near the grave and eat beef, but
must not drink milk. The length of the mourning is deter-
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mined by the wealth of the deceased and the number of bulls
to be killed. Cows are also often dedicated to the dead; these
are kept alive, and their milk is daily offered at a shrine; here
it stands for a time, and afterwards it is drunk by the heir
and certain members of his family as a sacred meal in com-
munion with the ghost.

Changes in religious ideas were also caused by the adapta-
tion and interweaving of the religious opinions of the pastoral
and agricultural people. In the religion of both the Creator
is shut out from all direct worship, while his sons are sup-
posed to work for him in regulating the affairs of the world.
The god of plenty has now to take upon himself not only the
care of cattle, but also the interests of agriculture and the
welfare of the people. There is not, however, any developed
form of worship such as i1s found among the more advanced
people of Buganda. It is still the ghosts who do most for the
living; and to these superhuman beings more attention is
given than to any of the gods whose worship is professed.
Ghosts are said to be able to influence the chiefs and other
persons possessing power to help the poor; and they can warn
their living relatives when danger threatens them. They can
also injure members of other clans and bring troubles such
as sickness and death, when asked to do so. It is therefore
necessary to keep them in the right frame of mind, lest they
should consider themselves neglected or offended through
the indiscretion of any member of the clan, and retaliate by
causing some calamity; infringement of clan-custom might
cause the ghost annoyance, and its displeasure would then
be evidenced especially by sickness among the young. It is
accordingly to the interest of the clan members to inter the
body of the deceased with due respect and afterwards to make
sacrifices to him, thus keeping the ghost amiable and secur-
ing his help. The pastoral people had fuller and more elabor-
ate usages of dealing with the ghosts, and these have been
passed on to the agricultural people, who in earlier times did
not honour their dead to such an extent.

From these people of Bunyoro and Ankole we turn to the
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Baganda, among whom the greatest progress has been made.
Here agricultural and pastoral people have become so fused
that no dividing line remains, and the people are merged into
one great tribe under a powerful king, who has divided his
country into large districts with important chiefs to rule them.
The land is the all-important possession, and it has taken the
place which the cows originally held. It is regarded as the
property of the king who, though he doles it out for manage-
ment to the chiefs, himself retains the sole right to it. Even
the king cannot dispose of it, but must pass it on intact to
his successor. The cows have receded to an unimportant
place among the necessities of daily life, though they are still
reckoned as the standard of wealth. They do not, however,
as in Ankole, mark a man by their presence or absence as
‘important or unimportant; this point is decided by the land
which he rules as chief. An important chief may have fewer
cows than one of his subordinates, for he may have exchanged
his cows for wives, lest he should cause some other chief or
his king to become jealous and seek to plunder him.

With the fusion of the two classes there came new rules for
social life and a more settled form of government. The chiefs
are magistrates who hold their courts in their country resi-
dences, though litigants have the right to appeal from a lower
to a higher court and even, if dissatisfied, to the king’s court.
Laws are made by the king in open court, and chiefs see to it
that they are enforced. The king sends his tax-gatherer annu-
ally into each district with instructions as to the sum which
he is to collect. The king’s residence is a regular town; his
enclosure with its hundreds of huts assumes much greater
proportions than the royal residence of any neighbouring
country. Every chief has both a town and country residence.
In the capital a portion of land is granted to him, and he is
not allowed to build on any other site; from the capital to his
country residence he is required to build a good road and to
bridge each river and swamp, thus making it possible to reach
the farthest part of the country without trouble.

In regard to marriage customs polygyny, which in earlier
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times was exceptional, has become universal; the rule that
clan brothers have the right of access to each other’s wives
ceases, and each man retains his wife or wives as his own
property. On the other hand, clan socialism holds good, so
that all the property a man may mass together is, at his death,
disposed of by the head of the clan in consultation with the
leaders of it, and a man’s sons may take nothing of their
father’s without clan consent. Men retain the pastoral dislike
to tilling the land, for that is the work of women, while men
are builders, warriors, and artisans. The subjugation of sur-
rounding tribes has become a matter of concern to chiefs and
their subjects; and there is a marked advance in the workman-
ship of weapons, pottery, buildings, and in sanitation. The
clothing consists of either bark-cloth or well-dressed skins;
the home is furnished with beds and other comforts; but it
remains a crime for a man to sit on a stool, and a woman would
be instantly put to death if she sat on a raised seat.! These
are survivals of old customs.

The features and physical structure have undergone a
considerable change, and few people retain the distinctive
Muhuma features. The nose is broader, the lips thicker, and
the frame has broadened, while the height is slightly less
than that of the pure pastoral tribes.

The advance in religious ideas among the Baganda is great,
though the clans still retain their veneration for ghosts and
indeed raise them to a much higher position, those of notable
persons being given the rank of gods. The ritual of the wor-
ship of these gods has become elaborate, and the huts of the
priests assume the dignity of temples. In these, together with
the priests, there reside mediums, who are able to hold com-
munication with the gods and to give oracles, especially in
cases of sickness.

In the position of the national gods we see a great change,
since four gods are singled out to meet the particular needs
of the nation, the gods of Abundance, of War, of Plague, and
of Rain. Each of the first three has his temple, which is kept

1 With the advent of British rule these customs have ceased.
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in repair by the State; he has large estates and possessions,
and his chief priest is a person who claims the respect of
every chief and with whom even the king is careful to keep
on friendly terms. These gods are said to have a divine origin,
but we know, from the fact that we have in the University
museum the relics of the god of war, that he was a human
being, and that the jaw-bone with other relics formed the
emblem or figure of the god. The public can approach these
gods only occasionally, because offerings of value have to be
presented; and only the king and wealthy chiefs can consult
them privately. These gods with the exception of the rain-
god (Musoke) are terrestrial, but Musoke is celestial. It is
evident from the method of obtaining favours from him that
the people were at one time in a difficulty. They knew the
requirements of the other gods, but with Musoke they were
at a loss. To solve the problem they married him to a native
woman, who in time became a goddess, and through her the
people make their requests to Musoke for rain or fair weather.

There remains one temple more to be mentioned and that
perhaps the most important in the land, differing from the
others in many respects. It is the temple of a late king. When
a king of Buganda died, he was not buried; indeed no one
might say that the king was dead, for that would have been
to admit that there was some power stronger than his, a fact
which was always denied. That the “fire is extinct” was all
that might be said; and the king was supposed to be present
in another form. The body underwent along process of mum-
mifying, which lasted six months. It was then taken to a hut
on a hill-top in a part of the country which was reserved for
the tombs of kings. The body was laid on a frame of wood,
and the building was filled with bark-cloths, skin mantles,
and other offerings,and sealed by having the entrance blocked
and made to look like part of the roof, so that no doorway
showed from the outside. Round this tomb the principal
widows, with certain important chiefs who held office under
the dead king, stood with their backs to the tomb and were
clubbed to death. There was no force used in securing these
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victims, who went voluntarily, regarding death as an honour,
because they expected to accompany the king and retain their
offices about him in the other life. A strong fence was built
round the tomb forming a courtyard and it was here that
these people were killed; there their bodies were left, lying
where they fell. Another fence was built round the first, and
inside this outer fence captives, often numbering as many as
five hundred, were put to death. It took two or three days to
kill these victims, and their bodies also were left where they
fell, a guard being set to keep off birds and beasts of prey.
Certain widows were then sent to take charge of the tomb,
their duty being to guard the courtyards and till the land
around. At the end of six months a chief opened the tomb
and, making his way to the body, removed the jaw-bone,
brought it out, and secured the tomb as before. The jaw-bone
was cleansed, until it was free from any flesh or perishable
matter, and was wrapped in a portion of a lion-skin, which
was stitched tightly over it and decorated with beads and
cowry-shells. The whole was placed in a stool whose top was
fashioned like a bowl; and the stool with its contents was
wrapped in a leopard-skin and bark-cloth. The decorated
jaw-bone was taken to a temple which the departed king had
built during his lifetime within his enclosure. With it was put
the stump of the king’s umbilical cord, which also was de-
corated. These relics became the objects to which the ghost
of the king attached itself; and a man who had been one of
the king’s constant attendants during life became the medium
through whom any communications with him might be made.
This medium was not always under the influence of the
ghost; there were times when he might walk about and visit
like an ordinary person, but he was required to live in the
temple and to be ready at any time to impersonate the king,
who was said to take entire possession of him and cause him
to lose his own identity. During the process of preparing the
body for interment this man, with some of the widows of the
departed king, had to drink the beer and milk in which the
dead body was daily washed. This was supposed to imbue
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them with the qualities of the deceased and fit them for their
future offices as mediums and guardians. During the time
that the medium was under the influence of the ghost he
spoke and gesticulated as the king had done. I have seen and
heard one of these mediums when under the spell, and I feel
sure the action was hypnotic, probably caused by auto-
suggestion.

The king’s successor had to build his capital on another
site, but this might be near that of his predecessor where the
temple stood. The old enclosure was kept in regal state by
the new king, the upkeep being a charge upon the State.
The reigning king was expected to go once each year to this
temple, when he was accompanied by large numbersof people.
It was a State visit carried out with all the pomp that the king
could command. He entered the temple, the relics were
brought before him, and each of them was handed to him for
examination. When he left the enclosure, he was supposed to
be moved by sad memories of the past and with grief for his
predecessor, and suddenly on the road he stood still and
commanded that all the people who were within a certain
distance on the road should be captured. These were seized
by the king’s guard, taken back to the temple and offered in
sacrifice to the departed to form part of his retinue in the
other world. This ended the annual ceremony for the de-
parted king. The point I wish to note is that the belief of the
whole nation was such that they not only entered into the
ordinary worship of the gods, but took a part even in this and
other ceremonies, which involved a large loss of life. In no
case of human sacrifice was resentment ever shown by the
people; the victims even went willingly to death after capture,
though they might attempt to escape capture. The people
accepted these things as necessary for the good of the nation.

No two kings might have their temples on the same hill,
and no two tombs might be on the same hill, for each hill so
occupied became sacred to the king whose temple or tomb
was on it. The chiefs and widows were put in charge and
members from their clans kept up a relay of guardians, re-
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placing anyone who died, so that the traditions were orally
handed down from generation to generation with remarkable
freshness. The queen was the first chief guardian of the
temple, and when she died, her successor was chosen from
the princesses.

This lecture would be incomplete without mention of the
influence of the Arabs and the British upon the natives
during the past few years. First I shall deal briefly with the
influence exerted by the Arabs, though they never remained
for more than a few years at a time.

Arab traders probably first found their way into Uganda
between 1840 and 1850, their object being to purchase slaves
and ivory. They carried with them cotton goods, muzzle-
loading guns, and a supply of ammunition for bartering.
During their stay they introduced various innovations which
we must regard as reforms, foremost among them being sani-
tation and building. They introduced square houses which
were more roomy and allowed more light into the rooms than
the old beehive huts. A greater improvement was the substi-
tution of the cesspool for the custom of resorting to unculti-
vated plots in the neighbourhood or to a field near the house.
Another reform was the washing with soap; they taught
the people to make soap from animal fat mixed with ashes
from burnt plantain stems. Further, they taught the making
of mats from the fronds of the wild palm trees which are
abundant in some parts of the swampy land. Reading and
writing in Arabic characters was taught to a few, but did not
make great headway, because the Arabs only taught those
who wished to adopt the Mussulman faith. The greatest evil
they introduced was venereal disease, spread through the
princesses. These women were many and were free to roam
about as they wished, but were not allowed to marry. They
soon found that the Arabs were willing to pay them in goods
if they would go and live with them. These princesses carried
the infection to their other paramours, the chiefs, who in
their turn spread the disease through their wives. Though the
Arabs did not spend many years in the country, they left
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behind them marked changes, most of which were on the
whole beneficial.

It is, however, to the British that we must give the credit
for the great and lasting reforms in this region; and these are
still in progress. The missionaries taught new religious ideas
and ended the toll of human sacrifice; they also taught arts
and crafts, so that now there are to be found carpenters,
brickmakers, bricklayers, printers, and other artisans, while
reading and writing have spread apace. Since the British
Government took over the country, good roads have been
made upon which motor traffic, worked by natives, is daily
passing. Motor bicycles are to be seen and even motor cars,
used by chiefs and progressive wealthy men. The lake is
navigated by good ships, many of them manned by natives;
there are telegraphs worked by natives; and they have also
large estates where cotton is grown and ginneries worked,
so that the cotton is made ready for shipment entirely by the
labour of natives. In the offices of the Government natives
are to be found as trusted clerks, and their country is man-
aged by them in a creditable manner. These wonderful im-
provements have come about through the presence of the
British, who are still working there among them and treat
them as friends and helpers.

Old customs have broken down, and wherever this has
happened, before anything of a better nature could take
their place, vices have crept in, which are corrupting the
natives. It is a time of transition from the old heathen customs
to Christianity and Western civilization, and for the moment
the people are in many cases suffering. What we can confi-
dently say is that there are many noble characters in this wide
area; and it is to be hoped that the natives will in the long run
emerge a splendid race with the best of the British traditions
as their ideals.



III
THE AGE OF THE GODS

By W. J. Perry, M.A., D.Sc.

THE day has not yet dawned when we can appreciate fully
the contribution to learning of the great scholar in whose
honour these lectures have been founded. The series of
volumes published by Sir James Frazer, all of them bearing
witness to his genius, constitutes a literary monument that
- will stand for ever as a landmark in the history of learning.
His activities have been so varied, he has opened up so many
fields of inquiry, that few are competent to gauge the extent
of his originality. Who else could have compiled a four-
volume treatise on Totemism and Exogamy, dealing with one
of the most difficult problems of social anthropology, and
also have edited the work of Pausanias in six volumes,
replete with classical learning, and have carried out the his-
torical investigations embodied in his Adonis, Attis, and
Osiris, which, I venture to believe, is his greatest work, in
addition to the production of many other volumes of The
Golden Bough?

The object of this lecture, which I had the honour of de-
livering before the University of Glasgow, is to offer a few
observations on a topic that runs like a thread of gold through
the many-hued tapestry woven by the brain of Sir James
Frazer. I refer, of course, to the Divine Kingship, to the study
of which he has devoted the great bulk of the mass of learning
that constitutes The Golden Bough.

I propose, in this place, to sketch, in brief outline, some
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of the generalizations concerning the divine kingship that
emerge from a wide comparative study of that social institu-
tion.

Let us plot out on a map the distribution of the great civil-
izations of the world, excluding, of course, the modern civil-
ization of Western Europe and its ramifications. We observe
at once that they occupy a fairly continuous area. First we
have the civilizations of the Ancient East. These include
Egypt, Babylonia, Crete, Syria, Persia, and India, to mention
the most important. It is among this group of peoples that
mankind first emerged into the light of history. We are able
in this area to read of events dating as far back as the fourth
millennium before Christ. From that remote period until the
dawn of Classical Greece, the Ancient East continued to
radiate its influence in all directions. In Europe, for ex-
ample, the development of prehistoric civilization, in the so-
called Neolithic, Bronze, and Iron Ages, is clearly the out-
come of the radiation of the cultural influences of the highly
civilized peoples of the Ancient East. If we include Classical
Greece with the peoples of the Ancient East, we may say that
the tutelage of Western Europe lasted until the Renaissance.
That is to say, Western and Northern Europe, now in the
forefront of civilization, formed originally a belt of less civil-
ized peoples contiguous to the advanced peoples of the
Ancient East and Greece. :

The same phenomenon may be witnessed in other parts
of the world. It is becoming daily more apparent that the
civilizations of Eastern Asia owed their establishment to the
peoples of the Ancient East. In their turn these outlying
civilizations gave rise to others. For example, Indian civiliza-
tion was transplanted to Java, as well as to Cambodia and
elsewhere in Indo-China. The Hindu states in Java founded
daughter-settlements in the great chain of islands running
east to Timor, as well as round the coast of Borneo and other
islands of the great archipelago of the East Indies.

America provides a similar instance. The central area,
from Mexico to Peru, was the seat of the greatest civiliza-
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tions. The outlying parts of North and South America clearly
owe their cultural capital to this central source.

Some of us are convinced that American civilization was
introduced from Asia. There was plenty of time for the trans-
plantation to have taken place; for the most liberal estimate
can hardly assign the beginnings of the Maya civilization to
a date earlier than the fourth century of our era; and the
beginnings of Peruvian civilization can hardly have been
much earlier than the time of Christ. It is not necessary,
however, to stress this point.

This rapid survey shows in all parts of the world the work-
ings of a continuous process. First in the central area are the
oldest civilizations. These in their turn have given rise, in the
outlying areas, to daughter-settlements that are usually on a
lower level of culture. These daughter-settlements in their
turn gave rise to others.

This vast historical process has thus given rise to a belt of
less highly civilized food-producing peoples surrounding the
area of the great civilizations of antiquity. This belt includes
communities possessing a vast range of culture. If we place
the beginnings of food production at about 4000 B.cC., it
follows that the process has been at work for at least 6000
years. It is already becoming obvious that the great majority
of food-producing societies are the result of this process; and
it is clear, to some of us at least, that every food-producing
people will ultimately be swept into the net. By this I mean
that every man who cultivates the soil, or breeds animals for
food, does so, not on his own initiative, but because he has
been taught so to do. He is one of a chain of food-producers
reaching back to the beginning of that craft.

The realization of this process necessitates the adoption of
a definite and, I fear, unpopular attitude towards the beliefs
and practices of peoples of the lower culture. They are often
called “‘primitive”’. Their customs are assumed to be those
appropriate to the mentality of men who are in the early
stages of the development of culture. No attempt is made,

by the great majority of students, to estimate the value of this
E
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so-called “primitive”” culture. The statements of the peoples
themselves are usually ignored, or treated as childish fancies.
It seems indeed hopeless for the Australian native to explain
that his people had nothing to do with the elaboration of
the complicated social regulations and ceremonials that they
possess. When he says that his ancestors were taught their
customs by wonderful strangers, who often came from
the sky, and returned there after a time, no serious atten-
tion is paid to him. On the contrary these culture-heroes
are explained away; they are rarely treated as actual human
beings. Yet, throughout the world, peoples of all degrees
of culture unite in disclaiming any credit for the inaugura-
tion of their customs, and unanimously ascribe them to
the teaching of strangers more highly civilized than them-
selves.

I do not know of any people of the lower culture who claim
to have originated any important element of their culture.
Minor variations may occur from time to time, but even these
variations are in the direction of simplification, or degrada-
tion, rather than of invention or elaboration. Indeed, we may
take it as an axiom that every food-producing community
owes its cultural capital to some source outside itself, and
characterizes this source as being on a higher cultural level
than itself. It is for those who persist in treating modern
savages as ‘‘primitives’’, without any inquiries into the basis
of their assumption, to produce cogent evidence for the spon-
taneous development of custom, and thus provide a refuta-
tion of savage beliefs concerning the origins of these customs.
Until this is done, the only reasonable course is to accept
savage tradition as substantially correct. Each savage com-
munity throughout the ages receives its cultural capital from
another community of a higher order of civilization, and
hands it on generation by generation, without adding any-
thing substantial to it. Therefore, if we take any modern
savage community at random, and trace back its cultural
connections, we should be ascending a cultural ladder. We
should be working back into the more advanced civilizations
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of the past, and should finally reach the ultimate source of
that culture.

Savage tradition, in ascribing cultural endowment to mere
highly civilized peoples, is therefore in close agreement with
the findings of history. Obviously we have been observing
the same process from opposite ends. We began by studying
the broad facts of the distribution of culture, and then turned
to the consideration of the traditions of modern savages. In
both cases the result was the same. We are faced with a group
of early civilizations concentrated in the Ancient East, in-
cluding Classical Greece, which have supplied the rest of the
world throughout the ages with its cultural capital. Leaving
America on one side for the time being, we seek in vain,
through the comparative study of culture, or of native tradi-
tion, for evidence of any serious contribution to culture
among peoples of the outlying areas.

The traditions of less civilized peoples of to-day usually
ascribe the beginnings of their culture to gods, or divinely
descended strangers. They tell us, in each such instance, that
their age was preceded by an Age of the Gods.

We may begin the study of these divine or semi-divine

. beings from two different standpoints. These standpoints rest
on the two generalizations that have just been laid down.
From the point of view of savage society, gods represent a
body of experiences of which they themselves are ignorant.
These lowly peoples only know their gods as strangers coming
from outside to found their society. Sometimes we are told
that they came from the sky; or we are told that they came
from some other country, some other island; or we may be
told simply the bare fact of their arrival. These strangers
sometimes went away again after instructing the people in
certain aspects of culture. For instance, certain tribes of
Australia assert that they owed the whole of their culture to
beings such as Bunjil, Daramulun, Baiame, to mention a few
of them. These beings belong to a world in the sky, to which
certain favoured persons, such as doctors, alone have access.
The Australian natives know nothing concerning the history
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of these beings before they arrived among them. They are
not aware of the conditions of culture in the great archipela-
goes that ring their continent round on north and east, whence
their culture-heroes probably came. For them initiation cere-
monies have to be carried out because the great All-Fathers
so ordained. They have no idea how the All-Fathers came by
these ceremonies, and they do not seem inclined to inquire
into the matter. They are interested in ceremonies only in s0
far as they directly affect their lives.

Culture-heroes of this type figure in the traditions of many
savage peoples. The Pueblo Indians of New Mexico and Ari-
zona; the Bontoc, Igorot, Ifugao, and other mountain tribes
of the Philippines; and some of the tribes of Central Celebes,
may be cited as instances. They agree in ascribing their
cultural beginnings to beings resembling the All-Fathers of
Australia. They display an ignorance like that of the Aus-
tralians about the real significance of these beings. They all
agree, however, in regarding these beings as immeasurably
superior to themselves in knowledge.!

These culture-heroes, associated as they are so frequently
with the sky-world, must be regarded as “gods”, or, at least,
as ““demi-gods”. At the same time it is impossible when we
study native tradition to ignore the essentially human attri-
butes of these beings.

I have already stressed this point in The Megalithic Culture
of Indonesia. I mentioned, among other instances, the ruler
of the Toradja state of Makale in Celebes, who claimed
descent from the supreme being; also the case of Lowalangi,
a supreme being of South Nias, who is said to have planted
trees in certain villages of that island. These instances led
me to abandon the use of the word ““god” in that book, and
to speak only of ‘“‘sky-beings”. In this way I was enabled
to speak without prejudice of beings who partook of both
“divine’”’ and human natures.

1 See W. J. Perry, The Children of the Sun (London, 1923); idem, The
Megalithic Culture of Indonesia (Manchester, 1918), for evidence concerning
these beings.
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Sky-beings of a similar nature are said to have founded
ruling groups in many places. I have already cited in previ-
ous writings many examples of this process. One of the best-
known examples is that of Japan. The Mikado is in the direct
line of descent from Jimnu Tenno, the grandson of Amater-
asu, the sun goddess, who sent him down with a group of
followers to inaugurate the earthly kingdom of Japan. Greek
mythology affords many examples of the foundation, by sky-
beings, of dynasties in various parts of the eastern Mediter-
ranean.

There is no essential difference between culture-heroes,
such as we learn of in Australia, and sky-beings who found
kingdoms. We are told, for example, that the Bontoc of
Luzon in the Philippines owed their culture to a sky-being
named Lumawig. He married a Bontoc woman, and after-
wards returned to the sky. The Bontoc tell us why he did not
found a ruling house. His sons were killed, for some reason or
other, and their graves are still to be seen near the village of
Bontoc itself.

Native tradition throughout the world thus records the
coming of wonderful strangers, bearing with them many gifts
of knowledge. In rare instances, such as that of the Natchez
of Louisiana, the provenance of the sky-born strangers is
known. Usually complete ignorance is shown on this
matter.!

A comprehensive survey of the peoples of lower culture
goes to show that these widespread groups of civilizing sky-
beings bear a resemblance to one another. In collecting the
material for The Megalithic Culture of Indonesia 1 was struck
by the fact that in Central Celebes; in Minahassa; in the
Philippines; in Timor, the culture-heroes and founders of
dynasties called themselves the Children of the Sun. Further
inquiry revealed a similar condition of affairs in other parts
of the world. The Children of the Sun were the bringers of
civilization to the island world of the Pacific. They were the
founders of the civilization of the whole of America. They

Y The Children of the Sun, p. 167.
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played an important part in the mythology of Greece. The
oldest-known royal families of India and Persia, as well as of
the Hittites, were solar in origin. The claim to solar descent
was made by certain of the post-diluvian kings of Sumer.
The early royal families of the Celts belonged to the same
great group. The title of Son of the Sun was used by the
kings of Egypt for thousands of years.

We have now arrived at the point at which we can review
culture-heroes and founders of dynasties historically; for the
list just compiled contains both mythology and history. The
Children of the Sun colonized Samoa; they have long since
disappeared from that archipelago. The Children of the Sun
ruled over Egypt through many historical centuries. Solar
dynasties still survive in South-Eastern Asia as well as in
Japan. From whichever direction we approach this wide-
spread group, the mythological or the historical, the result is
the same. The facts agree harmoniously, and point to the con-
clusion that in the past there was a vast dispersion of the
Children of the Sun throughout the world. They were
responsible for the foundation of kingdoms in a host of
countries.

There is ample time for this spread to have taken place.
The earliest instance known to me of the use of the title ‘“‘Son
of the Sun” is that of Dedkere-Isesi, the eighth king of the
sth dynasty in Egypt, about 2600 B.c. The foundation of
the kingdom of Japan is probably not earlier than 600 B.c.
The foundation of the Maya civilization of Guatemala and
Honduras was many years later. This allows about 3000
years for the Children of the Sun to pass from the Ancient
East to America.

Mythology and history are at one upon another point.
Native tradition throughout the world accords divine honours
to the sky-beings to whom they owe so much. The historical
Children of the Sun, as, for example, in Egypt, were in-
carnate gods. The king of Egypt was addressed as a
god; in the temple ritual he was the equal of the gods;
he even worshipped himself as a god, as is shown, for
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example, in the inscriptions of the Sed Festival in the
temple of Bubastis.!

It is remarkable that the country where the divine king-
ship can be studied in its earliest form, by the aid of written
records, should have possessed the closest approximation of
human beings to godhead. I know of no other human society
to compare with Egypt in this respect.

It will probably be argued that the Egyptian kingship was
the product of a long prior development. Some Egypto-
logists, for example, speak of a ““tribal stage”, of a “‘totemic
stage”’, out of which dynastic Egypt gradually emerged. In
the minds of these scholars there probably lurks the convic-
tion that modern food-producing savages provide evidence
concerning the prehistoric phases of Egyptian culture. In
that case they are begging the question. Modern savages are
modern savages; the Egyptians emerged into history more
than five thousand years ago—a vast lacuna to be filled up.
Moreover, the Egyptian kingship appears to have assumed its
salient characteristics within a very few years. The literary
texts and material remains reveal little or no signs of any
lengthy prior development.

It will, I am convinced, eventually be seen that the earliest
kingship was the most closely allied to divinity. The Age of
the Gods rapidly reached its climax. Degeneration and decay,
and ultimate extinction, was the fate of the divine kingship
of antiquity.

The Age of the Gods was largely bound up with the Chil-
dren of the Sun. When we survey the widespread groups of
Children of the Sun we find that they have often died out.
It might be said that this is only what would be expected.
Dynasties cannot go on for ever. The failure of Lumawig to
found a solar line among the Bontoc is a case in point. We are
told that the solar kings of Sonabait in Timor were killed be-
cause of their cruelty. All manner of means might be quoted
to account for the disappearance of individual groups.

Certain instances of the disappearance of the Children of

1 Edouard Naville, The Festival Hall f’f Osorkon II. (London, 1892), Pl. 6.
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the Sun, however, suggest that this complacency is ill-
founded. We are sometimes told explicitly the circumstances
of the extinction of the royal line. My attention became dir-
ected towards this matter in the case of the Samoan branch.
The traditional accounts state that the Children of the Sun
fished up the islands of the archipelago from the depths
of the ocean, and then came down from the sky world to
people it. The earliest rulers were of the pure solar line.
They ruled over a kingdom with a complicated hierarchy.
The ruling family was divided into two divisions, and the
king married a woman from each. The sons of these two
unions provided the two most important chiefs. The ruler
himself was of pure solar lineage on both sides. He married,
in the first place, a woman of solar rank. Their son was the
supreme ruler. The king also married a woman of another
branch, associated with the underworld. This union provided
the next important chief. He was the secular or war chief,
and bore the title of Tui. We are told that the superior chief-
tainship died out because the reigning chief could not find
a woman of equal rank to be his wife, so there was no son
to carry on the title. Henceforth, we are told, the Tui chief
was the most exalted in rank. This episode evidently was of
supreme importance to the Samoans. They say that when the
break occurred Samoa was no longer ruled over by immortal
kings, but by a mortal. The Age of the Gods had ended.
The Tui chiefs are highest in rank in Samoa, Fiji, and Tonga.
The Tui chiefs of Tonga, like those of Samoa, head their
genealogy with the Son of the Sun. The Bugi state of Macas-
sar in Southern Celebes has a similar tradition concerning
the extinction of its solar line of kings. The lack of a princess
of pure lineage causes the extinction of this high office.

The instances just quoted are remarkable in that they mark,
in each case, the end of an epoch. The traditions state that
the earliest ruling groups were ‘“‘immortal”’, that at a certain
definite time a break occurred, and that henceforth the kings
were mortal.

An illuminating instance of this break is provided by the
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Sumerian and Babylonian accounts of the Flood. The pre-
diluvian kings lived lives of fabulous length. The story
recounts that the last of these pre-diluvian kings gained
immortality. We are told that he sailed across the flood-
waters in a boat belonging to the sun god, and arrived at the
Isles of the Blest, where he enjoyed immortal life. This privi-
lege ceased with him. The Epic of Gilgamesh recounts an
unsuccessful attempt to regain this privilege.!

There are numerous accounts of the loss of immortality.
So far as I am aware, the loss is permanent. Tradition, in such
cases, usually ascribes the knowledge to the sky-beings, and
reveals ignorance on the part of ordinary mortals of the means
whereby immortality is gained.

We may say, in general, that the Children of the Sun took
with them throughout the world the knowledge of ritual
procedures that were supposed to procure a conscious life in
the hereafter, which may be termed ‘“immortality”’. This
knowledge disappeared with them in the outlying parts of
the world. The gods mounted the rainbow into Valhalla, and
the Age of the Gods came to an end, to live on in the memo-
ries of widespread groups of peoples.

It is interesting to inquire into the historical traditions of
the Children of the Sun themselves. The literature of ancient
India provides the necessary material. Sanskrit and later
writings describe the spread of solar dynasties throughout
India. Solar kings ruled in that country from the very be-
ginning of history. N

The Children of the Sun throughout the world contracted
incestuous marriages. It is well known that the Incas of Peru
married their sisters. The Pharaohs of Egypt in many cases
married their sisters, and this practice became so general

1 Tt is still necessary to controvert the prevailing assumption that the
story of the Flood was based upon the tradition of a primordial catastrophe.
This is yet another instance of the widespread a priori attitude towards
tradition. The story of the Flood is closely bound up with the attainment
of immortality. We have to account for the king who achieved immortality,
and sailed away in the sun gods’ boat across the waters to the Isles of the
Blest.
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that it was even adopted by the Greek rulers of the Ptolemaic
dynasty. Thus the celebrated Cleopatra was wife to her two
brothers in succession, and Ptolemy II., Philadelphus,
married his sister Arsinoe. It is perhaps not so widely known
that the solar kings of India practised the same custom. The
hymns of the Rig-Veda refer to Yama, a son of the sun, who
is said to have found out the way to the land of the dead.
He is said, in some accounts, to have married his sister Yami.
Other accounts say that she wished to marry him, but he
refused.!

The close associations between the early ruling groups of
India and Persia are well known. Yima corresponds in Persia
to Yama in India. Yima was a son of the sun, who married
his sister. That is to say, the practice of brother-sister mar-
riage was orthodox in Persia, but had lapsed in India. The
Brahmana texts likewise contain an account of Manu, the
survivor of the Flood, who begat the human race through
his daughter.? Prajapati, the great figure who stands behind
the Brahmanas, likewise begat men through his daughter.?

The figures of Yama, Manu, and Prajapati are traditional;
they represent a state of affairs that has long since passed
away. Butit would seem that the practice of incestuous unions
persisted in India down to historical times.

The Indian evidence known to me is largely derived from
the Buddhist Chronicles. Hardy, in his Manual of Buddhism,
says: “In the beginning of the present antah-kalpa, the
monarch Maha Sammata, of the race of the Sun, received
existence by the apparitional birth. As it was with the
unanimous eonsent, or appointment, sammata, of the beings
concerned, that he was anointed king, he was called Maha
Sammata. The glory proceeding from his body was like that
of the sun. By the power of irdhi he was able to seat himself
in the air without any visible support.”*

This description is characteristic of the solar race. The

1 Rig-Veda, x. 2 J. Eggeling, Satapatha Brahmana (Oxford, 1882,
etc.), 1. 8, 1. ® Ibid. i. 5, 3;1. 7, 4.
¢ R. Spence Hardy, Manual of Buddhism (London, t853), p. 125.
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Chronicle then proceeds to recount thé descent of this great
king down to the time of the Buddha himself. The Buddha
belonged to the Sakhya branch of the solar line. This branch
originated at Kapilavastu.

The story of the foundation of Kapilavastu is as follows:
One of the inferior queens of King Amba, or Okkaka, man-
aged, by means of an intrigue, to secure the succession to the
throne for her son. The royal princes, in consequence, went
away with a vast concourse of people and founded Kapila-
vastu. The old king said to them on parting, “My sons, I
have thoughtlessly given to another the kingdom that right-
fully belongs to you. These women are witches, and have
overcome my better judgment by their wiles; Janta will be
my successor; therefore take whatever treasures you wish, ex-
cept the five which belong to the regalia, and as many people
as will follow you, and go to some other place that you may
there take up your abode.”?

It is interesting to note, in passing, that the princes were
not to take the regalia with them. The possession of these ob-
jects was evidently necessary for the integrity of the kingdom.2

The princes went with a great concourse of people and
founded a city. “When the five sisters (there were four
brothers) heard of their departure, they thought that there
would be no one now to care for them, as their brothers were
gone; so they resolved to follow them and joined them, with
such treasures as they could collect.”

The question of marriage soon arose. The princes said: “If
we send to any of the inferior kings to ask their daughters in
marriage, it will be a dishonour to the Okkaka race; and if
we give our sisters to their princes, it will be an equal dis-
honour; it will therefore be better to stain the purity of our
relationship than that of our race”. They therefore appointed
the eldest sister as Queen-Mother and each of the younger
princes took one of his sisters to wife. Their father, when he

1 R. S. Hardy, op. cit. pp. 130 sqq.
2 | have already discussed the significance of regalia in The Children of
the Sun, p. 390.
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heard of this action on the part of his children, was delighted.
He exclaimed: “The princes are skilful in preserving the
purity of our race”. Hence the adoption of the term
“Sakhya”.1

The fortunes of the solar race of Kapilavastu can be fol-
lowed still further. The Sakhya family founded dynasties in
Burma and Ceylon, as well as throughout India. “The Glass
Palace Chronicle” of Burma, written in 1829 at the command
of King Bagyidaw, recounts the foundation of the kingdom
of Tagaung in Burma by Abhiraja, a member of the Sakhya
family, a son of the sun. His sons carried on the dynasty,
which lasted till thirty-three kings had reigned, all of them,
presumably, of pure solar blood. The kingdom finally broke
up and gave rise to others.

Tagaung was restored by another solar prince of Sakhya
line, named Dhajaraja. He came from India after the break-
up of the Sakhyan kingdom. He found in Burma a princess
of pure solar blood, and married her, thus keeping the line
pure. This princess was a descendant in the pure line of
Abhiraja, the original founder of Tagaung. Dhajaraja built a
palace and fortifications. He was installed as ruler, his wife
being associated with him in the consecration ceremony.?

This imperial solar line died out. It will be remembered
that the founders of Kapilavastu preserved the purity of their
line by marrying their sisters. It is also mentioned in the case
of Dhajaraja of T'agaung, that he was consecrated after he had
found a princess of solar line to be his queen. It would seem,
therefore, that the failure of a wife of pure solar blood would
mean the failure of the Children of the Sun. Indian annalists
were well aware of this. The Buddhist annals speak of the
descendants of Muchalinda, a descendant of Maha Sammata.
These were sixty thousand in number, and spread through-
out the whole of Jambudwipa, founding many kingdoms; but
since they were all descended from Maha Sammata, they were

1 R. S. Hardy, op. cit. p. 133.
2 Pe Maung Tin and G. H. Luce, The Glass Palace Chronicle of the Kings
of Burma (Oxford, 1923), pp. 1 sqq.
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all of the same race. Their descendants, however, in the
course of time neglected to keep up the purity of their blood,
and other races were formed.!

The story of the migration of Dhajaraja reveals the same
ideas at work. He came to Tagaung because the solar line
had been extinguished by a prince who was suffering from
an injustice. A certain king sought the daughter of another,
both of them presumably of Sakhya race. The other king,
anxious to preserve the purity of his race, gave him not a
princess of the blood royal, but a daughter by a slave-woman.
The son of the union vowed vengeance and took it; hence the
flight of Dhajaraja to Burma.

The Chronicles of Ceylon, especially the Mahavamsa, give
precisely similar information about the Children of the Sun
in that island. The founder of the solar line in Ceylon was
Vijaya. He was the son of an orthodox solar marriage, be-
tween brother and sister. His mother gave birth on sixteen
occasions to twin children—Vijaya, the eldest, was sent away
because of his violent behaviour. He went to Ceylon, and
landed there with seven hundred officers of state, who pro-
ceeded to divide up the territory and to give their names to
the divisions.?

An interesting passage now occurs in the Chronicle. “Thus
these followers, having formed many settlements, giving to
them their own name; thereafter having held a consultation,
they solicited their ruler to assume the office of sovereign.
The king, on account of his not having a queen-consort of
equal rank to himself, was indifferent at that time to his
inauguration.” The nobles therefore sent a deputation to
the king of Southern Madhura, in India, with presents, and
demanded of him a daughter. They went, so it was said,
in search of a royal virgin.

The king of Madhura agreed and sent his daughter. He
also sent the daughters of seven hundred of his state officials
to marry the officials of Vijaya.?

! R. S. Hardy, op. cit. p. 129.
* G. Turnour, The Mahavamsa (Ceylon, 1837), pp. 46 sqq. 3 1bid. p. 51.
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The Mahavamsa says that the nobles of Vijaya insisted
upon his consecration. This means to say that the states ruled
over by the Children of the Sun could not function properly
‘until the supreme ruler had been inaugurated. The evidence
we have shows clearly that this inauguration required the
presence of a queen-consort of equal rank. In some cases this
queen was the sister of the king; in others she was evidently
unrelated, or distantly related, but of pure solar descent.

The accounts of the foundations of kingdoms in India,
Burma, and Ceylon show us once again that the Children of
the Sun moved about the world with large numbers of fol-
lowers. Wherever they settled they took with them the or-
ganization of the state. These solar dynasties were constantly
breaking up