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PREFACE

THis Book is an attempt to discover and state as
clearly as “possible what rclation subsists between
Hinduism and Christianity. It is not mecant to be an
exhaustive account of Hinduism, though it deals with
most of its prominent features. There are other
aspects of the religion which might have been in-
cluded. Among these the chief is sacrifice and the
priest, a subject not less interesting and fruitful than
those dealt with in the volume. The reason for its
omission is this, that there are large parts of the
subject which have not been investigated by scholars,
and it was impossible for me to undertake that serious
piece of exploration myself. Yet, despite this and
other omissions, the book probably contains sufficient
material to enable readers to decide whether its main

thesis is justifiable.

The book was begun in the hope that all that had
to be said could be built on foundations already laid
by the great scholars; but that proved impossible,

and it became necessary for me*o undertake several
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pieces of original investigation myself. It was not
my wish to do so; but it was inevitable. The truth
is that a large number of scholarly studies of very
high quality have been conducted within the realm of
Hinduism during the last century, but comparatively
few of them have viewed Hinduism as a practical
religion ; and it has been necessary, for the sake of
the subject, to regard the religion from that point of
view throughout this volume.

The foot-notes indicate with some degree of accuracy
my indebtedness to books, but therc is no way in
which I can show how much I owe to scores of
friends, Hindu, Brihma, and Christian in every part
of India, who have given me unlimited help both in
conversation and by correspondence. To all such
friends I wish to express here my most sincere
gratitude. I owe very special thanks to the Rev. C. F,
Andrews of Delhi, who read the whole work in manu-
script with extreme care and made many suggestions.
of great value. ] am also indebted to the Rev. D.
Emlyn Evans of Mirzapore, who has done me the
greét kindness of reading the proofs.

OXFORD,
July 1913.
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INTRODUCTION

I. WE have entered upon a new era. All parts of the
world have at last been brought into communication with one
another, We read news of every land at our breakfast tables.
The nations have become one city: we buy each other’s
goods; we read each other’s books; we think each other’s
thoughts. The unity of the human race has become effective
for the first time in human history. From now it will be
possible to talk of full human intercourse: in the past all has
been but racial and partial.  Only now do we begin to hear
the mwusic of humanity.

This new condition of things has been brought about partly
by extended exploration, still more by the progressive improve-
mentof ourmeans of communication, but, most of all, through
the extension of good government over large parts of the
earth’s area and the effective policing of the waters of the
ocean. Without peace on land and sea, our knowledge of
the earth’s surface and our means of communication would
be comparatively valueless. Peace on earth brings goodwill
amongst men, )

Every one can already see large results arising from this
world-wide intercourse.  All the civilized peoples are learning
from each other. There is a rapid process of assimilation
going on, in industry, business methods, education, science,
art, literature, morals, and religion, in part most peacefully,
but here and there with a good deal of strife and friction.

What the final outcome will be, no man can yet say ; but
one does not risk much in prophesying that the results are
certain to be very great, since the rate pf human progress is
likely to be indefinitely accelerated under the new conditions.
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“The evolution of our human life has entered upon a new
stage, and incalculable benefits are likely to arise. Only now
have human knowledge and skill a chance of doing their best.
‘Only now have the greatest forces an opportunity to act.
Much of our past history may be put down under the head of
the removal of hindrances to progress. From now onwards
a man’s work, when it is really valuable, will tell all over the
world ; while in past ages the best work has often been
restricted in its influences for a long time to a small group of
peoples or to a single nation. We are very rapidly approaching
the moment when every piece of new knowledge will be
absorbed by every nation as soon as it is acquired, and when
the experience of any one nation, whether in industry, in art,
in morality, or in religion, will be at once appreciated, caught
ap and used the world over.

Here we restrict ourselves to the results produced on
religion by the arrival of the new period. All the religions
of the world that are of any importance have already been
brought into effective contact the one with the other, and in
consequence, have begun to display to the utmost the
treasures they severally possess. Each is driven by the
instinct of self-preservation to seek to win other men to its
fold.

Another most important fact in the situation is the rise of
the Science of Religion. The scientific consciousness which
recognizes the unity of the religious life of man, the evolution
hypothesis through which the most varied and seemingly
most contradictory phenomenaare ranged in intelligible order
within the bounds of that unity, and the eager passion to
know how the early tribes of men thought about God and
sought to approach Him, provided the intellectual conditions
required; while the necessary material, viz. information about
the religions of the world, became available through the
unveiling of the ancient languages of India, Persia, Babylonia,
Assyria, and Egypt, and through the opening of communica-
tions with all the inhabited lands. Our knowledge is still far
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from complete ; and there are many lines of reflection whiche
have as yet been scarcely thought of ; yet the science has.
reached great.proportions, and the results already attained are
of inestimable value for thought.

The first outcome of thisgreataccumulation of freshreligious.
material has been a feeling of deep surprise at the riches of
the heritage of some of the great religions, especially in
philosophyand in art. Hence an immense interest has been
created in them, not only among students of religion as such,
but among the cultured public in general. The growth of this
interest these last ten years has been very remarkable. It is
reflected in the publication of a large number of popular books
on various aspects of Eastern religions. This deepened
interest has given birth to a new feeling of brotherliness 1
religion, a sympathy with men of other faiths, which is most
precious and fraught with future good. There is a keen desire
for interchange of thought, for increased knowledge, for
scientific consideration, and as keen a distaste for controversy.
There is a deepened consciousness of the sacredness and
intimacy of religion. Certain common elements in the chief
religions have been welcomed with enthusiasm. The mere
realization that such thingsexist has producedmuch sympathy..
There is an inclination to regard the great religions as a group
of noble peers, worthy of the utmost mutual respect, and
a hope that it may be possible for sincere religious men of
every race and faith to unite and work together.

Yet it must be confessed that, apart from those who have
set themselves to the laborious study of the religions of the:
world, the new movement is still marked by curiosity rather
than by knowledge, and that it is romantic and dilettante
rather than scientific or religious. Those who are carried
along by the new current and are most ready to talk
enthusiastically about religiousiphilosophy, and iiterature, are:
are often the very people who are most impatient of the real
heart of all true religion. Men and women who have lost
'hold of their own religion, and miss the warm glow of faith in.
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their lives, are caught by a fancy for some curious or attrac-
tive element in another faith ; and, without waiting to con-
sider what its practical worth may be, snatch at it and sing
its praise. There is thus a good deal that is foolish and
unreal in the movement.

Yet these things are on the surface. The new attitude is
a prophecy of much better things to come. As knowledge
increases and study becomes deeper, many of those who are
now triflers will come to realize the dominant place which
religion holds in national life, its primacy as the creative power
in morality, society, and the family, and the vast results
which the centuries work out in the life of a people from
a single religious principle. They will begin to see what
serious religion is in the life of an individual, and the incal-
«culable value of the truly religious man to his people.

I1. The progress of the Science of Religion has brought
great gains to several departments of scientific inquiry,
especially to theology. Among the more notable services
rendered by the science are its proof that every race of man is
religious, its convincing demonstration that religion is one of
‘the practical activities of man as man, and that it has a great
deal to do with the building of human society, the creation
of institutions, and the laying of the foundations of morality.
It has transformed all studies of individual religions by
showing the importance of worship and explaining the purpose
of ritual. It has made the function of belief and the position
of literature in religion far clearer than before. It hasshown
us how frequently parallel beliefs and practices have been
developed in different nations quite independently, and has
thus made us chary of declaring that there has been borrowing,
unless there be unmistakable evidence. The anthropological
side of the study has thrown a flood of light on the earlier
forms of religion, making much comprehensible which was
-obscure before, and has enabled us to detect many a survival
from early times in the religions of civilized peoples.

A. But there is one aspect of the religious problem which has
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becen scarcely touched by the science as yet, namely, the rela-
tive value of the different religions. Only when we have
a calculus for determining the practical value of each religion
shall we be able to set them in their true relationship to one
another. To the present writer at least it seems that students
of the science have as yet scarcely thought of this is one of
its tasks. There are, it 1s true, many observations scattered up
and down the books which have a bearing on this question.
The very classification of religions as tribal, national, and
universal, as natural or ethical, as ritualistic or spiritual, and
the recognition that the low religions appear to be in many
respects a parody of the higher faiths—these all suggest
practical judgements. Here and there, also, a writer strikes
a clear note, definitely declaring one religion to be of far
greater value than others, or pointing out ithe practical
difference between two faiths ; yet even he usually writes in
such a way as to show that he regards this part of the subject
as outside the legitimate work of the science and belonging to
the domain of personal opinion. No author is at his ease in
giving expression to his convictions : the Christian expresses
himself either dogmatically or tentatively, while the anti-
Christian is apt to assume a defiant tone.  There is seldom
the quiet, assured attitude of science; and one meets no
attempt to treat the subject in large, orderly, sober fashion.

Yet, after all, is not this the one living issue involved in the
study of the science ? How does the science impinge on life,
if it has no answer to the practical question ?

B. Meantime the need of a clear statement of the practical
relationship of Christianity to the other great religions has
become urgent.

1. The need is seriously felt from the inside. ‘

(a) The coming of the Sciente of Religion and the universal
interest in non-Christian systems have made it most necessary,
for both the clergy and the people, that the real relationship
of Christianity to other religions should be thought out and
clearly expressed. The altered courses of most Theological
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Colleges prove that attempts are already being made to meet
this need in the education of preachers; but for the man in:
the pew comparatively little has yet been done.

(b) The missionary movement issteadily growing instrength,
influence, and self-consciousness. Its large importance is now
clearly perceived and frankly acknowledged by Governments
and by scientific men.t The work is cverywhere making
progress. The latest census results in India are in complete
accord with the growth of the Church elsewhere. Christians
consequently want to understand more clearly the aim and
the work of the movement. The World Missionary Conference:
held in Edinburgh in 1910 is the most prominent expression
of this desire. But, meanwhile, a method of considerable
significance and promise has arisen within the churches.
Courses of Mission Study, which deal in scientific fashion
with non-Christian religions and with the aims and activities
of Missions, are written annually, and are studied by groups.
of young people in Mission Study Circles.

(c) Missionaries fecl far more keenly than ever before the
need of stating clearly how their work and their faith stand
related to the systems they are face to face with; and they
are in great perplexity as to how to put things. In many
fields there is a divergence of opinion as to the attitude which
the Christian ought to adopt to the non-Christian religions.
In India there is a party, small or large, who distinctly dis-
approve of the attitude adopted towards Hinduism by the’
Commission of the Edinburgh Conference which dealt with
the Missionary Message. See Dr. Cairns’s masterly summary
in the fourth volume of the Report of the Conference.

(d) For the sake of the young churches now growing up in
the various Mission fields a sane estimate of the old religions
in relation to Christianity is most necessary. The churches
will inevitably be influenced by the faiths which form part
of their environment. It is therefore of extreme importance
that the leaders should understand the forces whichare round

11 R M., July, 1912, pp. §526-528.



INTRODUCTION 17

about them, in order that they may set themselves to resist
the evil and may be ready to welcome all that is good.

2. On the other hand, Christians are compelled to seek an
understanding of the relation of their religion to other faiths in
order to meet objections from the outside. The world-changes
to which we have made reference have necessarily led to great
changes in religious thought and belief. It was inevitable
that Christianity should be deeply affected. Each of its
fundamental ideas has reference to all men. Whoever holds
the religion with conviction and intelligence necessarily looks
forward to its becoming the cherished possession of every
human being. Missionary work is the most vital activity of the
faith. The Church must expand, or perish of unbelief. Hence
new thought about the religious life of the world necessarily
reacts with immeasurable force upon Christianity. Every
universal principle stands in similar hazard. The new period

has thus quite naturally brought with it new forms of opposi-
tion and criticismn.

There is a far deeper cleavage of opinion upon the missionary
question in Europe and America than there was twenty years
ago. While the central party in each church which supports
Missions is more convinczd and more active than ever; and
more money and men are available than at any earlier period;
the dull, dead indifference of former years has now formed
a conscious centre and expresses itself in demands for the
restriction of missionary effort. Formerly one frequently
heard the work of Missions depreciated, jeered at, and the
results put down at nil. That is in the main a thing of the
past. Only where extreme ignorance prevails is such an
attitude possible. But there are now many who frankly say
that Missions are unnecessary, and some who demand that
there shall be no more attempts to win converts, at least from
the great religions. The opposition of educated non-Christians
to Missions has probably become accentuated in recent years.
It certainly has become much morearticulate, and much more
definite in its condemnation of missionaries. There is a loud

2
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demand, at least in certain countries, that Missions should
desist from making converts.

Now this attitude to Christianity, whether at home or on
the Mission field, clearly implies a certain estimate of the
position of Christianity with reference to other religions.
When a man says that it is wrong to seek to persuade
a Hindu, a Buddhist, or a Muhammadan to become a Christian
he must have some idea in his mind which limits the rights of
the Christian faith in relation to those religions.

From this point of view, then, it is of the utmost consequence
that Christians should realize and state frankly the relation
of their religion to others. If we cannot justify Missions to
the minds of thinking men, we must confess defeat; and it is
clear we cannot justify them in present circumstances without

a clear exposition of the relation of Christianity to the
religions of the world.

But, in order that our exposition may keep in close touch
with facts, it will be well to realize first of all what the
theories are which are put forward as reasons why the Christian
Church should not seek to make converts. We begin with
two which are so manifestly unsatisfactory as to be scarcely
worthy of consideration; yet, since they influence public
opinion, it will be well to take a look at them.

(a) There are, first of all, those who urge that the differences
between religions are superficial and of no consequence, that
when you look down into the depths of reality, you find that
all men really believe the same things. This would reduce all
religions to a dead level, and would make the attempt to
think out the relationship between any pair of faiths altogether
useless. There are comparatively few people who would
subscribe to this bald statement; yet it is sometimes urged.
In one of her recent books Mrs. Besant states first the funda-
mental principles of Theosophy, and then proceeds:

Its secondary teachings are those which are the common teachings
of all religions, living or dead: the Unity of God; the triplicity ot His
nature; the de;cent of Spirit into matter, and hence the hierarchies
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«of intelligencies, whereof humanity is one; the growth of humanity by
the unfoldment of consciousness and the evolution of bodies, i.e. reincarnation;
the progress of this growth under inviolable law, the law of causality, i.e,
karma; the environment to this growth, the three worlds, phy~ical, astral, and
mental, or earth, the intermediate world, and heaven; the existence of divine
Teachers, superhuman men.!

Here we are told that all religions, living or dead, teach this
long list of, doctrines. What do anthropologists think of the
claim that savage religions contain this great catalogue of
ideas? What do Christians think of the assertion that
Christianity teaches reincarnation? What do Muhammadans
think of the assertion that Islam teaches that God's nature
is triple? Clearly thinking men can only express their utter
amazement that such baseless statements could ever be
seriously made.

(b) The second group are both more reasonable and more
numerous. Thev are quite ready to admit that religions
differ very deeply in their doctrines, and also in  their modes
of worship, but they argue that, since religion is a practical
thing, these differences do not matter. Even in“the lowest
religions cach man knows that he ought to do his duty both
by God and man. All religions seck the same God, con-
sciously or unconsciously. Hence it is quite unnecessary to
change any one’s religion.  Frequently the thought is added
that each man’s religion is the best thing for him. This
idea was expressed by a Hindu ascetic named Ramakrishna
Paramahamsa.

Every man should follow his own religion. A Christian should follow
Christianity, a Mohammedan should follow Mohammedanism, and so on.

For the Hindus the ancient path, the path of the Aryan Rishis, is the best.?
Clearly this statement has only to be looked at to be rejected.
1 The Riddle of Life, pp. 1-2.

2 Rdmahis/qm, 177. It is most interesting to realize that this was the
attitude of Celsus, the second-century opponent of Christianity. ‘Over and
over Celsus maintains the duty of “living by the ancestral usages”, ‘‘each
people worshipping its own traditional deities.'® —Glover, 254.
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Such a line of argument would justify the foulest religions o
earth, systems which inculcate cannibalism, human sacrifice,
promiscuity, incest, and every other abomination and cruelty.

(c) But serious people do not seriously believe that alf
religions are the same, or that il is wrong to try to make
a cannibal a Christian, The truth is that these two statements.
are merely blundering attempts to put into universal form the
instinctive feeling, present nowadays in thousands of minds,
that the great religions of the world, Muhammadanism,.
Judaism, Buddhism, Hinduism, Jainism, and Zoroastrianism,.
are so noble, and produce such good results, that it is a shame
to attack them and disturb those who profess them.

This is the foundation on which Theosophy has built itself..
The theory is that all the great religions are reconciled in its.
ample bosom, that there is no longer any need for controversy
or for propaganda, but that each faith may live its own life
in love and harmony with its neighbours. Many people all
over the world have been greatly attracted by this statement,
and also by the summons of the Theosophical Society to join
in forming a brotherhood of men. The teaching of the
Society has been welcomed by many who were without
definite religious belief of their own; and in India, Burma,
and Ceylon multitudes have acclaimed it as the means that
is destined to re-establish the ancient religions.

But, though the programme of love and unity is a most
attractive one, and though the summons to brotherhood and
human service is something which every Christian must
rejoice to hear, yet Theosophy itself is no safe refuge for the
present distress. So far from providing a means of recon-
ciling the great religions, Theosophy creates another religious.
system. It is simply a new doctrine witha crude mytho-
logy. Mrs. Besant, who is President of the Theosophical
Society, in her Theosophy,t in Jack’s series, ‘ The People’s
Books,” puts forward as the central doctrine of the system:
the statement,

1p.14.
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that 1he community of religious teachings, ethics, stories, symbols,
<eremonies, and even the traces of these among savages, arose from
the derivation of all religions from a common centre, from a Brother-
hood of Divine Men, which sent out one of its members into the weild
from time to time to found a new religion, containing the same essential
verities as its predecessors but varying in form with the needs of the
time, and with the capacities of the people to whom the Messenger
was sent.

Christianity teaches that the Father sent the Son to be the
Saviour of the world ; Muhammadanism teaches that Allah
sent Muhammad as the final Prophet ; Hinduism has its
avataras, but they are no brotherhood of men, but are each
an incarnation of the supreme Vishnu; while Mahayana
Buddhism also has its incarnations, but they come from the
‘Supreme likewise. It is quite easy to say that Christ,
Muhammad, Krishna, Gautama, and the rest are all members
of the brotherhood, and that that reconciles the religions.
The reconciliation is effected by cutting the heart out of each,
and substituting this new mythology. The truth is that, so
far as their central theological ideas are concerned, Hinduism,
Buddhism, Judaism, Muhammadanism, and Christianity stand
much nearer to each other than they do to this new dogma.
‘Certainly no sincere Christian, Jew, or Muhammadan can
accept a systern  which detaches religion from God. It
stands nearer Hinduism than any other faith; yet many
Hindus already protest loudly against the identification of
their religion with the system ; and as time goes on its true
mature will become clear to many who now trust in it. The
great success of the propaganda in India is almost exclusively
«ue to its defence of caste and idols. What sort of ‘recon-
<iliation’, then, does it offer to Christians and Muhammadans?

(d) But the vast majority of those who have come under
the sway of the new thought are not at all inclined to adopt
the fanciful theories of Theosophy. They have no reasoned
statement of their position ready to give to the inquirer, yet
both their feelings and their convictions on the question are
deep and serious. They fall into twd distinct groups.
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i. The first group consists of people in Christian lands,
many of them genuinely Christian people, others men and
women whose faith has been partly shaken, but all impressed
with the importance of the faiths of the East and the obliga-
tion lying upon us to treat them honourably. They show
an immense interest in these religions. They are hungering
for information, eager to listen to a competent teacher, some-
times ready to struggle through hard books. Even if they
know but little, they are keen and enthusiastic. They are all
inclined to say : These great religions are all so good, they
contain so much that is noble, and they train so many good
men, that it seems a shame to disturb them in any way.
Ought we not rather to be thankful for them and to seek to-
learn from them?—These ideas have come to them from
a variety of sources.

European administrators, judges, army officers, educa-
tionists, and business men come into close personal contact
with educated Hindus, Buddhists, and Muhammadans, and
find a large number of them men of high moral character,
of keen intellect, and of real religicus feeling. They frequently
appear to be as good men as Christians of the same condition
of life are. It is perfectly clear that they get a great deal of
help from their religions. They have large joy and deep
confidence in them. The question therefore naturally arises,
Why should they be teased into becoming Christians ?

A few Europeans also come into contact with the quiet
population of the villages of Eastern lands and learn to
admire their industry, patience, endurance, and charity.
These people live a quiet settled life. They are happy in
their own way, and there are many beautiful points in their
intercourse with one another and in their religion. Quaint
touches of spirituality and religious insight flash out in their
conversation now and then.* Their ideas and their practice

-1 Two Hindu women fell out in the street. One became very violent,.
The other turned to her and said solemnly, ‘ Hush, you will hurt the Brahman:
in you." For the Brahman see Chap. VI.
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seem to fit very well into their circumstances. On the whole
they do very well with their religions. Why should they
be disturbed? On the other hand some of those who have
become Christians in those lands seem to have lost their good
old manners and to have become a travesty of European
civilization. I[s it worth while doing so much to produce this
result?

The practical man is usually quite satished with Asiatic
lands as they are. These people make good material for
governing, and for drilling as soldiers. Business amongst
them pays the business man. Things on the whole go very
well. From this point of view there does not seem to be any
need for a great change. Hence many an Indian civilian,
doctor, army officer, and business man tells his friends when
he is on furlough th’lt he knows the people of India and he
sees no reason why they should become Christians at all.

The revival of Hinduism and the swift rise of the National
Movement have made the Indian express himself very forcibly
both in speech and in literature. There can be no question
that educated India has deeply influenced the opinion of
Europe and America these last few years.

The publication of large numbers of translations of sacred
texts from the East and of innumerable articles and books
expounding the great religions, the loud protests of a few
European scholars who, having laid aside Christianity, are
favourably disposed towards Eastern religions, the Parliament
of Religions in Chicago, and the visits of Hindu and Buddhist
teachers to Britain and to America, have all helped to produce
a much higher appreciation of these religions and a deep
sympathy with those who profess them.

General considerations have also come in to strengthen
this mass of kindly feeling. People are inclined to reason as
follows: We do not really know the other world: why should
we dogmatize about it? Let us live good lives ourselves and

leave others to do the same. Why should we raise religious
strife?
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Racial and national questions have also their influence.
Race is deep and national differences go far. As rulers, we
find it necessary to tolerate much, to make large allowances
for race: may not the religions of these strange peoples be
related to their racial qualities? Here we come very close to
Ramakrishna’s idea. The adaptation of these Eastern systems
to the peoples and their civilizations is certainly insisted on
by many; and the idea is buttressed by the recollection
of the fierce character of religious passion when once roused,
and by the belief that it is altogether impossible to separate
these people from their religions.

There are large clements in these Eastern faiths which
attract a certain type of mind. The doctrine of transmigra-
tion is most interesting and suggestive. Mystic pantheism
draws many more. The great toleration of these religions
seems to many minds a most admirable feature. Since they
only ask to be left alone, since they are quite willing to
tolerate Christianity, why should we not accept the policy?

But, while all this mass of honest thinking and noble
feeling is present in the movement, it would be foolish to
ignore the fact that in many minds there lies also the idea
that religion is not a matter of such importance as to justify
the machinery of Missions and the disturbance they cause.
This fruit of religious indifference and rank ignorance ought
to be clearly distinguished from other factors by all those
who are interested either in practical religion or in the
advance of religious science.

ii, The second group consists almost entirely of non-
Christians who have had a Western education. They admire
Western thought, science, and social life, and there are but
few of them that have not adopted Western habits in some
degree. Many of them regularly use English in talking of
the things of the mind and the spirit. They usually know
something about Christianity. But they are men who have
felt in their own lives and in their own community the power
of their own religion. They have been created by it. The
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-soul-windows through which they look out upon the world
have been made by it. The past lives in them. Every
aspect of their religion, its thought, its philosophy, its cult,
its home-life, even what seems absurd to the outsider, is
sacred to them. They sec the glint of the spiritual world
on every part of it. They are quite content with it. Like
Plutarch they say,
The ancient faith of our fathers suffices.1

Jesus knew them and described them:

And no man having drunk old wine desireth new; for he saith, The

old is good. 2
‘Others, mcre conscious of the danger, go a step further and
say, ‘Our religion is as good as Christianity. We do not set
up our religion to be the only religion for mankind, but we do
maintain that it is pure, spiritual, stimulatin}, and satisfying.
It pleases us more than any other religion cver could. There-
fore we believe it to be as good as yours” Thus Hindus,
Muhammadans, and Buddhists are not only up in arms in
-defence of their religions, but urge that the missionary in
seeking to bring men into Christianity is actually doing
wrong. A few extremists would like to see the missionary
sent home bag and baggage ; but the majority of educated
.men protest that the educating, civilizing, uplifting work of
Missions is far too precious to be dispensed with,  Their one
objection to Missions is the baptism of converts, the planting
-of the Christian Church. That, they contend, is not only
runnecessary, but is an act of unjust aggression upon the
-existing religions.

In face, then, of this large body of scrious and moderate
-opinion, it is clear that the Christian must either transform his
missionary methods or else justify what he is doing in the face
-of all the world. This he can do only by setting out clearly
how he believes Christianity is related to other religions.

1 Glover, 89. 2 Luke 3, 59.
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There is all the more reason for so doing, because here we
have to deal, not with a single reasoned opinion, but with
a very large mass of powerful and noble feeling, shot through
and through with many lines of thought, clear and inchoate,
strong and weak.

I11. The position which the thoughtful, modern Christian
takes up towards other religions may be expressed under the
following four heads.

A. There is a certain underlying unity in all religions as
there is in the manifestations of every other human function.
The human heart and mind are the same everywhere. Hence
there is something which links the lowest religion to the
highest. There are gleams of light, suggestions of truth,.
in the most degraded faith. There is an identity which
persists throughout the myriad forms which religion takes.

Further, each religion has been of value to the men who
have professed it. Every religion has given its followers at
least the idea of duty and of the cominunity, and usually also
the idea of God and of worship, There has never been a
religion that did not uplift men, that did not bring them
nearer God.

Yet even that does not express the whole truth. The
religion of a savage is the very highest thing he knows, how-
ever gross it may be. In its activities his soul reaches its
highest exercise. Hence we must recognize that, through
his gross religion, the savage can reach God—

That the savage hands and helpless,

Groping blindly in the darkness,

Touch God’s right hand in that darkness

And are lifted up and strengthened.
As the writer once heard a good man say in a public
meeting, ‘Religion must be a very simple thing in God’s
eyes; otherwise the simple folk of the world would have no
chance at all " We must believe that it is possible for every
human being, no matter what his circumstances may be, to-
find his way to God, if Ye truly use all the light he has..



INTRODUCTION 27

Otherwise, the relation of Father and child does not exist in
his case. So the very foundation of Christianity demands
this acknowledgement. Our belief in Christ leads to the
same truth; for we hold Him to be

the light which lighteth every man;1
and we believe that even in savage minds God
left not himself without witness ; 2
and that the very lowest men

show the pith of the law written in their hearts. 3

Thus through the grossest religion there is a path to God.

Christianity frankly acknowledges that a man may be
acceplable to God in any religion. This is stated in the
clearest possible language by Peter:

Of a truth I perceive that God is no respecter of persons; but in
every nation he that feareth him, and worketh righteousness, is accept.
able to him. ¢

The ladder from earth to heaven is there for the lowest savage
as well as for Jacob and the modern man.

B. The condition under which man reaches God is utter
sincerity, the turning of his whole soul toward the light, the
frank acceptance of truth into his hcart, straightforward
obedience to the very highest he knows. It is this pose of
the soul that opens it to heavenly influences, that makes it
possible for our Father to enter into personal fellowship with
His child. Without this attitude, there can be no true
religion anywhere. Beyond this no man can go however
narrow or however wide his knowledge, experience, and
opportunities may be. This law then applies to men in
every religion.

Take the case of a savage who has been living a faithful
life, in accordance with his light, in a coarse ecannibalistic
religion. He hears Muhammadanism preached, feels the

1 John 1,09, % Acts 14, 17. +3 Romans 2, 15.
4 Acts 10, 34, 35. Cf. also Paul’s words, Rom. 10, 12.
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reasonableness of monotheism, the pressure of the doctrine
-of judgement on his conscience, the high moral value of the
ethics of Islam. But, for various reasons, he continues his
-Qld life and the practice of cannibalism. What is the in-
-evitable result ? The religion through which he formerly
received help is no longer of any use to him. He has seen
truth and has refused to obey it. He is no longer a religious
man.

So, when a polytheist, coming in contact with Christianity,
realizes the folly of idolatry, and feels that the cross and the
love of Christ are just what he needs for the transformation
-of his sin-stained soul and life ; if he fail to confess Christ
publicly ; if he shrink back from acting upon this revelation
-of religious truth in his inner life ; if he continue to bow down
to idols ; his old faith, however valuable it may have been to
him formerly, can never be for him a door into fellowship
with God again ; for he has turned his back upon the highest,
-and has made the great refusal.

C. Christians acknowledge fully the great and good work
that has been done by each of the great religions. We gladly
recognise that, in them, many saints have been trained,
thousands of homes have been purified and uplifted, and
multitudes of men and women have found God. We rejoice
in the true and fruitful religious experience of these good
men. We also recognize that in each of these religions men
.and women are still being trained in goodness and lifted
nearer God. These are the facts on which people in Europe
and America and educated non-Christians insist, when they
-demand that missionaries shall cease to make converts to
Christianity. We acknowledge them and thank God for them.

We go still further : we gladly confess that these great and
good results prove the presence of truth in each of these
systems :

By their fruits ye shall know them. Do‘men gather grapes of thorns,

-or figs of thistles ? 1

‘ 1 Matt. 7, 16.
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When, however, certain of our friends go one step farther
and say, ‘Thus, all these religions are true,” we call a halt, and
ask them to state more definitely what they mean. Do they
mean to say that each is true in part, or that each is wholly
true? that each contains a considerable amount of truth, or
that each is the very truth of God? Clearly it can be only
the former; for these great religions contradict each other
very seriously on many points. Thus we agree with our
friends completely, when they say, ‘All these religions are:
good and helpful because each contains much truth.’

D. Itisnow necessary to take a look at the points on
which the great religions contradict each other; and, in order
to make our exposition as clear as possible, we shall restrict
ourselves to the great quaternion, Hinduism, Buddhism,.
Christianity, Muhammadanism. These will provide quite-
sufficient material and illustration. Hinduism teaches that
every soul is born and dies many times; Christianity says,

It is appointed unto man once to die, and after this cometh judgement.t

Buddhism agrees with Hinduism on this point, but con--
demns Hindu literature, priests, and sacrifice, and sets forth
the Buddha as the omniscient and infallible teacher for all’
men. Christianity teaches that God is the Father of men,
that His Son became incarnate to reveal the Father and to.
die for the sins of the world, that He is the ideal for all men,
and that His moral and spiritual teaching is necessary for all
men. Muhammadanism, agreeing with Christianity that men
are born and die once, denies all the affirmations of Christianity
and proclaims Muhammad as the last and greatest Prophet
and the Koran as the eternal utterance of God. These
oppositions and contradictions are as abrupt and definite as
they can well be, and there are many more, quite as clear-cut
and irreconcilable. The differences between the great religions.
are by no means small.

1 Heb, 9,27, ~
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Let us now place beside these facts the contention that the
great religions are all so noble and so great that we ought not
to make odious distinctions among them, but should recognize
them as a band of brothers. Clearly this contention can be
maintained only on the ground that the differences between
the religions are negligible. They may be regarded as
negligible from different points of view. The atheist and
the agnostic, acknowledging the value of the moral teaching
of the various systems, put aside the differences between them
as so much mythology. Many a humble man says, ‘I believe
my own religion is true; but I recognize that a Hindu or
a Muhammadan feels in the same way; and so I think it best
not to meddle with questions which I cannot settle, when
there is so much good in each system;’ some few plead for
peace on the ground that the inner spirit of all the great
religions is the same; while many a modern student is
inclined to say, ‘I cannot sec into the other world: I do
not know the truth on the great subjects of the nature
and character of God, the coming of men to birth, and their
destiny after death. Why should we dogmatize? Let each
religion do all the good it can. We shall study all and
sympathize with all”  The point of view varies; but what-

-ever the point of view may be, the demand that we should

recognize these religions as equals and should not seek to
make converts rests upon the idea that the differences are
negligible. '

Now there is only one point here which the Christian
challenges. He acknowledges to the full, as we have already
seen, that the great religions are of extreme value as compared
with lower faiths, that each contains a great deal of truth, and
that each produces precious results: thus far we are all agreed.
The Christian simply goes one step beyond the others. He
says these differences which so many people regard as negli-
gible are of large importance.

Things are not as they were fifty years ago. The nations
-of the world are muck nearer each other than they were;
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immense masses of information about all the peoples and all
the religions have been gathered together ; and the Science
of Religion has escaped from the period of stumbling experi-
ment and come into an assured kingdom. Meantime, the
Christian Church has been in closer relations with each of the
great religions than ever before, has studied their literatures
and their practice, and by daily companionship with their
educated men has entered into their thought and spiritual
experience. In this matter Christians occupy a position of
supreme advantage. No other body of men and women have
had the priceless opportunities which Mission work among
-educated Buddhists, Confucianists, Hindus, Jains, Muham-
madans,and Zoroastrians has brought them. Itis on the basisof
these accumulated stores of knowledge and of all this practical
religiousintercourse withnon-Christian nationsand individuals
that the Christian dares to say that the differences which sever
the great religions are by no means negligible, but are of
extreme importance. He believes, as a result of his study
and his experiences, that the matters 1 which Christianity
differs from the other faiths are of supreme practical value
and significance for the life of man. Every thinking man sees
clearly the superiority of the great religions over the lowest
faiths. The Christian sees as distinctly the superiority of
Christianity to the rest of the great religions ; and he believes
the evidence can be set forth with overwhelming force.

The savage gets on, one way or another, with his savage
religion; and, as we have seen, it really helps him, does him
good. But now, let Muhammadan civilization reach his
village. He and his gradually pick up the elements of
a higher culture ; and, as the years go by, their thoughts are
widened. Will his ancient savage faith still suffice?  Will it
now be able to do him good, to stimulate him to the best he
is capable of ? Clearly, it cannot; for it belongs to the lower
stage of knowledge and thought which he has left behind.
He must get a higher faith or live an atrophied religious life.
This principle holds good universally. A religior.is of value
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to a people only so long as it is the very highest the people-
know. Nor is the reason hard to see. Religion is the
creative, organizing, stimulating, kindling power in human
life : how can it lead men on, if it is not in advance of them #
When most of the leading ideas of a religion have become
incredible to its people, they may continue to observe its
ancient practices, but clearly it cannot exercise the old
influence over their minds and hearts. The harvest which
was reaped from the faith when it was alm, will not spring.
up from it now that it is dead. 1

The whole world has entered upon a new stage of existence,
the stage of universalisn. We are now compelled to think
in terms of the human race. Nations whose horizon until
recently was bounded by their frontiers now find themselves.
talking of all the continents. It is not merely that we are
interested in world-politics. Moral questions have become
interracial and international : the treatment of Indians in
South Africa is a case in point. All the civilizations are now
clashing ; all the religions have met face to face. The
villagers of Bengal, of Shantung, of the Tokaido have been
transformed into citizens of the world. Hence the proportions.
and the relations of things have changed. New ideas forcibly
take possession of whole populations, and change the face of
things in a day.

These things are of the utmost significance to the Christian,
He believes that, in the light of the new circumstances of the
nations, the practical differences between Christianity and the
other great religions now stand out in startling vividness. The
new age, withits world-wide relationsand world-wide thought,
subjects every business method, every moral rule, and every
religious belief to a terrific strain and test. Customs and laws.
which for centuries have proved equal to the ordinary demand
of a people’s life are now creaking, crashing, and falling to

1 An educated Jain said to a friend of the writer the other day, * My religion
is just a dummy religion.’
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pieces like the spars of an old ship caught in a cyclone. The
needs of the new time, so far as we can see, can be met only
by Christianity. Not in arrogance, not in partisanship, do we
say this, but with. wide open eyes and with full consciousness
of the stupendous character of the claim we make.

In this volume an attempt is made to substantiate in some
degree this tremendous claim in the cause of Hinduism. The
phenomena of religion are so varied, and require to be stated
with so much precision and care, that a single study is much
more likely to be useful than a scamper over the whole vast
field would be. The rest of this Introduction will state the
way in which the relations between Christianity and Hinduism
present themselves to the writer, and the mcthod which will
be followed in bringing the two religions into comparison in
the chapters of the book.

IV. We shall keep in closest touch with facts and also find
an excellent starting-point for the development of our position,
if we begin with an objection which is frequently urged against
Christian Missions in India to-day. Educated Hindus regard
the missionary propaganda as an unjustifiable attack on the
national genius and spirit.  Christianity is objected to not as
being untrue, butl as being destructive and denationalizing.
The folloying quotation from a Hindu writer puts the charge
quite forcibly :

The mistionary is the representative of a society, a polity, a social
system. a religion and a code of morality which are totally different
from our own. He comes as a belligerent and attacks our time-
honoured customs and institutions, our sacred literature and traditions,

our historical memories and associations. . . . He wishes to destroy
our society, historv anq civilization.

He is the arch-enemy who appears in many guises, the great foe of
whatever bears the name of Hindu, the ever-watchful, ever-active,
irreconcilable Destroyer of the work of the Rishis and Maha Rishis, of
that marvel of moral, intellectual, and civic achievement which is known
as Hindu civilization. l.et us labour under no delusions on this point.
You may forget your own name; you may forget your mother. But do
not for a moment forget the great, all-imporant fact that the missionary

3
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18 the most dreadful adversary you have to meet. . . the greatest enemy
of dharma and Hindu national life in the present age.?

There is no mistaking the meaning of these sentences. They
are clear and to the point. We believe also that the words
will create sympathy in every heart. The modern mind
makes a deep response to the national spirit.

It is quite true that the destruction to which the writer
refers is going on. Serious havoc is being wrought in the
ancient structure of Hindwism. It is a!so true that Christianity
is one of the forces that are disintegrating the religion ; but
it is only one of several; and the destruction would go on
almost as rapidly as ever, even if every missionary were
deported from India to-morrow.

The missionary’s power of destruction is subject to a very
effective automatic check, and his will to destroy is limited
by the very nature of the aim he has in view. Many people
imagine that the missionary’s addresses are a tissue of
exposures and condemnations. Nothing could be farther
from the truth. Destruction is of no service to the Christian
cause. Total loss of faith does not make a Hindu a Christian.
A Christian is made only by personal submission to Christ
and spiritual union with Him. Hence Christian addresses
must be filled with spiritual wisdom and power if they are to
do any good. I have listened to hundreds of addresses
delivered to educated Hindus, Muhammadans, and Buddhists
by men of different nationalities and churches ; and I believe
at least eighty-five per cent. of all the matter has been pure
Christian teaching, uttered without reference to any other
religion. About ten per cent. of the addresses, I should think,
have been comparative studies, dealing with some aspect of
Christianity and Hirduism or some other faith. Even this
small number of mixed addresses would not have been given,
were it not that non-Christian audiences are very eager to
hear such comparisons. Missionaries would have iarger

" 1 Prof. Har Dayal. The passage is quoted by Coomaraswamy, Zssays
in Natinal Idealism, 156. '
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audiences if they were willing to deal more with the religions,
but they prefer to give Christian teaching to smaller numbers.
In all the hundreds of meetings 1 have attended, I have
scarcely ever heard a disrespectful sentence used with regard
to any non-Christian faith. Even if a missionary were unwise
enough to wish to attack Hinduism with hard words, he
would not dare to do it; for no educated audience would
stand it. In Mission schools and colleges the teaching is
almost purely Christian. One hears only an occasional refer-
ence to Hinduism.

The case is somewhat different with missionary literature.
A much larger proportion of books deal with Hinduism and the
otherreligions. And here the writer readily confesses that the
missionary record is not clean. Down to some ten or twelve
years ago a considerable number of Christian books published
in India contained harsh judgements, denunciatory language,
and, here and there, statements that were seriously inaccurate.
But that is now almost altogether a thing of the past. The
men who write to-day have a far more competent knowledge
of the religions they deal with, and the publishing societies
will have nothing to do with harsh language and denunciation.
But the main point to be noticed is this, that such wrongdoing
brings its own penalty and corrective with it. Hindus simply
will not read such material, and they mark the man who is
guilty and will have nothing to do with him.

Thus the direct destructive power of the missionary is very
strictly limited. But Christian teaching by itself introduces
new ideas into the Hindu mind; and, in so far as these are
wider, deeper, more ethical, more spiritual than the ideas of
Hinduism, they do undoubtedly weaken Hindu faith, But
here once more there is the double safeguard: the Hindu
need not listen unless he choose to do so; and the new teach-
ing can find entrance only if it be very distinctly superior to
the old.

The forces that are in the main destructive of Hinduism
stand ‘quite clear, Everything Westgrn brings with it an
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atmosphere which is most inimical to the old faith. Modern
education tells with incalculable force on every student’s
mind. English literature, modern science, modern inventions,
European business methods and the principles of Government.
actjon in India, are all disintegrating agents of great efficiency.
But there is another force which must not be forgotten: no.
one delivers such direct or such deadly attacks on Hinduism.
as the educated Hindu does. The following are extracts from
an article by the very writer whose condemnation of the
missionary as the arch-enemy of India we have just read:1

Metaphysics has been the curse of India. It has blighted her
history and compassed her ruin. It has converted her great men into.
miserable quibblers, and led them into useless channels of inquiry and:
effort, It has been the dangerous will-o’-the-wisp of Indian intellect
during many centuries. It has elevated sophistry to the rank of an.
art, and substituted vain fancies for knowledge. It has condemned.
India’s intellect to run in the same old groove for hundreds of years.
It has blinded her seers and led them to mistake phantoms for realities.
. . . Arrogant, pretentious, verbose and purblind, it has taken its
cackling for an oracle and its fantastic word-towers for SO]Id piles of
thought-masonry.

While so much transcendental nonsense is being perpetrated, famines-
are desolating the land, pestilence and malaria hang like a pall on town,
and country, and there is not a single decent representative institution,,
technical institute, laboratory or library in the whole country. Science,
economics, and politics are anathema to the enlightened men of India.
They love only the eternal verities and the deep secrets of theosophy
or brahmavidya! My friends, while you are going into ecstasy over
the intolerable twaddle of many of your Shastras and quoting Schopen-
hauer and Max Muller in their praise, the world is stealing a march on.
you by scientific research, economic reforms, and political progress.
While you are explaining to your people the ineffable joys of trance or-
‘samadhi’, another trance is already upon them—the trance of starva-
tion and the deadly pest. The Upanishads claim to expound ‘that, by
knowing which everything is known'. This mediaeval quest for ‘the
absolute’ is the basis of all the spurious metaphysics of India. The
treatises are full of \absurd conceits, quaint fancies, and chaotic specula-

1 Prof. Har Dayal in the Modern Review, July, 1912, Another article:
by the same writer contaiping similar statements with regard to other
aspects of che religion appeared in the same magazine in November, 1912.-
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gions. And we have not learned that they are worthless. We keep
moving in the old rut; we edit and re-edit the old books instead of
translating the classics of European social thought, What would Europe be
if Frederic Harrison, Brieux, Bebel, Anatole France, Herve, Haeckel, Giddings,
and Marshall should employ their time in composing treatises on
Duns Scotus and Thomas Aquinas, and discussing the merits of the
laws of the Pentateuch and the poetry of Beowulf? Indian pundits
and graduates seem to suffer from a kind of mania for what is
effete and antiquated. Thus an institution, established by progressive
men, aims at leading our youth through Sanskrit grammar to the Vedas
wia the Six Darshanas! What a false move in the quest for wisdom!
1t is ac if a caravan should travel across the desert to the shores of the
Dead Sea in search of fresh water! Young men of India, look not for
wisdom in the musty parchments of your metaphysical treatises. There
is nothing but an endless round of verbal jugglery there. Read
Rousseau and Voltaire, Plato and Aristotle, Haeckel and Spencer,
Marx and Tolstoi, Ruskin and Comte, and other European thinkers, if
you wish to understand life and its problems. . .

India has hundreds of really sincere and aspiring young men and
women, who are free from all taint of greed and worldliness, but they
are altogether useless for any purpose that one may appreciate. They
have established monasteries in remote nooks in the mountains in order
to realiZe the Brahman. Instead of bearing the heat and burden of the
day along with their fellow men, they aim at reachinga superior stage
of illumination by practising all sorts of mysterious postures and other
funny devices of a crude mysticism.

‘Samadhi’ or trance is regarded as the acme of spiritual progress !
How strange it is that a capacity for swooning away should be con-
sidered the mark of wisdom! It is very easy to lose consciousness if
one has strong emotions and a feeble intellect. That is why ladies
faint so often on the "slightest provocation. But in India samadhi is
the eighth stage of yoga, which only ‘paramahansas’ can reach. These
be thy gods, O Israel! To look upon an abnormal psychological con-
dition produced by artificial means as the sign of enlightenment was
a folly reserved for Indian philosophers.

This type of writing is by no means uncommon to-day in
Indian journalism. The following appeared as a leading
article in the columns of the Bengalee, 1 the leading Hindu
paper in Calcutta, the. editor of which is Mr, Surendranath
Bannerjea, the noted nationalist :

1 Reproduced in the Stalesman of September 28, 1911,
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We have referred in our previous issues to the fact that Hindu Indim
is at present divided into camps—the camp of the orthodox who hold
that salvation lies in every Hindu conforming rigidly and scrupulously
to the rules and observances of social life handed down from the past,.
and that of the unorthodox, men who junder the inspiration of Western
culture and Western ideals have been dreaming of building up a new
India by transplanting into their country the spirit of the social.
industrial, and political institutions of Europe. It requires little reason-
ing to convince oneself that the extreme conservatism of the orthodox
section of the Hindu community which finds itself fulfilled in an
unswerving * adherence to existing institutions and looks upon the least
modification of, or innovation upon, them as =z profanity and a desecra-
tion, is necessarily the negation of progress. It is born of the conviction
that every practice and every custom at present current in Hinduw
society has had a divine origin, and that it is consequently no less.
a sacrilege to depart therefrom than it would be to deny the inspiration
of the Vedas.

But it is clear that the community committed to such a creed is
doomed to stagnate, and must eventually go under in the modern
struggle for existence into which all the nations of the world have been
forced by the annihilation of time and space through steam and
electricity. Not a people in the world but is revising and readjusting
its institutions, its traditional ideas and ideals to the new conditions,
to the 'stern circumstance that the nation that aspires to occupy a place
on the stage of progress has now for its competitors not only its
neighbours but all the peoples of the world. What chance has India
to keep abreast, or even to be within a measurable distance, of the sister
nations in progressive advancement, with her sworn allegiance to
a pattern of society which was suited to the conditions of a thousand
years ago ?

Let us take a few instances. We have worshipped the Goddess of
¢ Sakti’ (i.e. energy) for centuries; how is it that through those very
centuries we have remained so weak and helpless as a nation® We are
the devout worshippers of ‘Saraswati’ (the goddess of learning) ; and
at the same time have received a scant share of her blessings. The
priests who are the monopolists of the religious rites and ministrations
are for the most part as innocent of Vedic knowledge at the present
day as the ‘Sudra’ was in the days when the gates of knowledge were
shut against him by the iron rules of castes. We offer our devotions to-
*Lakshmi’ (the goddess of wealth) evefy recurrent year; and we
remain none the less a nation of paupers.

The orthodox Hindu® makes a fetish of certain rules of hygiene
formulated by his ancestors in the dim past; he regards it as sin, for
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instance, to take his meals without bathing, or to remain in unwashed
clothes for more than a day; but, with all his religious devotion to the
traditional rules of cleanliness, he betrays a strange indifference to the
principles of sanitation evolved by modern science, though plague and
cholera and all the other diseases that are generated in filth are
decimating thousands of his fellow men year after year. One has only
to be in a Hindu's house for a day to discover his ignorance of
elementary sanitary principles in contrast with his particular conformity
to the few rules of sanitation enjoined upon him by tradition. One
would go grievously wrong in persuading oneself that the Hindu is
apathetic to the rules of sanitation and the other life-saving injunctions
of modern science, because he had transcended, by virtue of a strenuous
spiritual discipline, the human craving for life. He loves life no less
dearly than the passionate worldlings of the matetial West, as he calls
Europeans.

The Hindu father blesses his son’s wife with the invocation ‘May
she be like Sabitri’. But was there room in ancient Hindu life for the
Philistinism which actuates the modern Hindu father to huckster and
chaffer over the price of his son with the unfortunate person in search
of a bridegroom for his daughter? It is evident even to the casual
observer that extreme orthodoxy is without a soul to save it from the
destructive influences that impend over it from all sides.

The orthodox Hindu clings, in the name of religion and morality, to
dead forms and mummied institutions from which the informing spirit
has long departed. Is not the practice of worshippirg God at prescribed
intervals of the day and the year, in u language which the worshipper in
many cases does nct understand, as mechanical as the automatic
working of a machine? Is there the least trace of life in a system of
rites which demands the punctilious performing of a number of cere-
monials on the sole ground that these have been performed through the
preceding centuries? Ask the Hindu why he wastes his substance and
gets. into debt over the celebration of his daughter’s marriage; his
honest answer will always be ‘because his forefathers have done so'.
Inquire of the bridegroom what he has understood of the sacrament
he has gone through, what he has understood of the Mantras ( Vedic
texts) he has uttered at the dictation often of an ignorant and mispro-
nouncing priest; he will tell you he has not understood much or perhaps
anything at all. But to his mind that is of no moment, for has he nog
fulfilled his duty by conforming to the directions laid down ir the
Shastras (Hindu laws)? But surely, in the days when Hinduism was
living, the Hindu who said his prayers to his God did so in full
consciousness of what he was saying; the young bridegroom uttered
the sacred Mantras in full cognizance of their purpose and purport,
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We will not multiply instances. But this much is clear, that when
a people’s religion and rites have sunk into soulless formulae they can
exercise no corrective or controlling influence ‘over, they must cease to
be in intimate relationship with its daily thought and life. And so it is
in our country. The champion of orthodoxy, conforming as he does to
the fossilized forms of a religious and moral code which have long
ceased to embody the living spirit, is most un-Hindu in the family
affairs of his life.

We may also quote a few paragraphs from an article which
appeared in the Madras Christian College Magazine in April,
1912, from the pen of a Hindu, Mr. V. Kunhikannan :

Probably few nations in the world, ancient or modern, have been
more superstitious, more credulous, more gullible than the Hindus.
It is a most significant and noteworthy fact that even at this distance of
time, even in this budding twentieth century, in an age of triumphant
intellectual and scientific advance unparalleled in the history of the
human race, many things which have bzen burnt to ashes under the
all-embracing fire of modern science and modern thought, are still
piously retained by the vast majority of the Hindus.

Whosoever has eyes to see and uses them cannot deny that a
marvellous religious revival has actually set in among the Hindus
within the last few years. ~. .

But, however pleasant it may be to contemplate this aspect of the
revival, no one can shut his eyes to the all visible recrudescence of
ancient superstitions which has accompanied the more truly religious
revival. It is most deplorable that, with the luxuriant growth of the
corn, much weed has also sprung up to hinder the ripening of the true
grain,

It is very painful, but nevertheless true, that the Theosophical Society
is largely, if not mainly responsible for the state of affairs at the
present time. It is not a little amusing to find learned Theosophists
defending and popularizing even the worst superstitions of the Hindus
and trying to find an occult meaning for every tradition, rite, and
ceremony which we have outgrown by the evolution of the intellect and
the increasing knowledge of Nature and her laws. No doubt Theosophy
has contributed not a little to the present religious revival of the Hindus.
But if it has done much that is good and noble, it has also done harm
through attempting in these modern days to make us believe that all
the stories of the Puranas are historical facts; that behind every physical
phenomenon a God is &t work; that idolatry and the worship of the
many gods «s right; that when a man dies the bodies of his nearest
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relations are literally polluted; that there is an occult use and purpose
in the meaningless ritual and ceremonies of the Hindus, and so on.
Tt is absolutely useless and futile to teach such things in this age in
-which reason and intellect predominate. . . . Every critical observer
sees that modern thought has almost completely undermined the
peculiar Hindu ideas and customs. The framework of that mighty
system of religious and social organization has well-nigh broken down,
-and it needs no prophet to say that at no distant date a complete re-
arrangement of things will be the result. . . .

It is quite surprising to find even to-day Hindus who abhor the idea
-of foreign travel on the strength of the supposed injunctions of the
Shastras against it. The practice of excommunicating transgressors of
this rile is still prevalent among the higher castes. Upon a superstition
so glaring comment is needless.

Again, I have often noted with pitying interest how even educated
Hindus stand up in reverential awe and bow down with clasped hands
tbefore the lamp lighted at dusk and shown upon the verandah in every
Hindu home, They are bowing to the fire-god, it appears! It is intel-
ligible that in times of primitive ignorance men should have personified
the forces of nature and worshipped them as gods, being wonderstruck at
the mysteries of Nature. They saw the glorious sun and thought it was
.a god and began to worship the same. But what is to be thought of
the modern Hindu who follows suit, in spite of the advancement of
knowledge of Nature and her secrets?

Again, it is a sorry spectacle to witness Hindus still worshipping the
village gods and |goddesses in the most hideous and superstitious manner.
In my own place there is a ‘kavu’ (temple) where thousands of fowls
and sheep are every year butchered for the propitiation of the supposed
god and goddess. The sacred temple is literally transformed into
a slaughter-house. Can any man conceive a more horrible and
‘de'grading way of worshipping the Supreme Father of the universe?

Another superstition is the belief that our sins will be washed away
by bathing in the water of the Ganges and other sacred rivers and by
visiting sacred (?) cities like Benares. For this purpose millions of
Hindus spend oll their hard-earned money in visiting such places and
‘bathing in the waters of such rivers, thinking that thus their sins will
ibe forgiven. Could any idea be more primitive? If we can commit
sins and wash them away by bathing in the waters of certain rivers,
how easy have things become! Such ideas are most dangerous to
‘man’s moral evolution. They encourage the commission of sin by
‘holding out the hope of cleansing through the holy water of the Ganges.

Once more, Hindus waste a lot of mogey by performing the she-
-shakriyas (after.death ceremonies of the dead, such ' as the pinnam,
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shraddha, &c.) We have absolutely no evidence to show that the dead
derive any benefit at all from such ceremonies, and, if the doctrine of
karma be true, it is clear that a man’s suffering after death will be
exactly according to the evil deeds done by himself in his mundane
existence, and he will have to pay the debt to the last farthing. How
then can shraddha afford him any benefit? It is as yet unexplained
how certain rites performed here in the physical world can affect those-
who are supposed to be in some other spheres which are anything but
physical. Unless and until a clear explanation is forthcoming, no
rational man has any right to perform acts the use of whichis entirely
unknown to him.

Another startling superstition is that small-pox and cholera are due to
the visitation of certain goddesses. The goddess is angry, for some
reason or other, and hence the outbreak of the epidemic. Although
Western science has opened our eyes to the real cause and prevention
of these fell diseases, yet the vast majority of Hindus piously retain the
old belief to their eternal shame and degradation. Again, if any
disease occurs in a house an astrologer is consulted before the physiciam
is called in.

Every one will realize what a potent destructive influence
such writing as this by Hindus must exercise on the young
Hindu mind. What missionary would ever dare, or wish, to
write in such a strain?

Perhaps most readers will now agree that, whether mission-
aries are to be condemned as the arch-enemies of India or not,
a far more important matter has come in sight, namely this that,
whoever may be to blame, Hinduism is being disintegrated.
This is the great fact which has to be realized. The ancient
religion of India is breaking up. The following chapters.
will give abundant proof of this fact. Each of its great old
religious ideas is fading out of the minds of her educated
men. They are steadily decaying, and there are but few
signs of fresh integration.

It is also clear that the cause of the break-up of the old
faith is the coming of the new era. The thought of the West.
creates a new climate which is fatal to Hinduism. The air is.
too rarified. Its fundamental principles shrivel up in the new
atmosphere. Those who have entered the world of Westerns
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culture simply cannot hold them. Many proofs of this will
appear as we proceed. The thirc article quoted above stated’
the fact very clearly in two sentences : 1

Every critical observer sees that modern thought has almost com.
plete'y undermined the peculiar Hindu ideas and customs. The
framework of that mighty system of religious and social organization hag
well-nigh broken down. '

Thus Christianity, so far from being an intruder at this
time, is most seriously required to sow the seeds of spiritual
religion and healthy moral life. Thoughtful Indian leaders
frankly recognize that the ethical and religious influence
of missions is of extreme value in this time of trial ; and
every one who has been in close touch with the educated
classes realizés that they need moral help most seriously.
But we may go farther. If ¢the framework of that mighty
system of religious and social organization has well-nigh
broken down,’ is it not high time to bring to the mind and
heart of India a new system, fit to stand the strain and stress
of the age, and equal to the task of stimulating the Hindu
people to the noblest spiritual activity ? This supreme need
will steadily become more apparent as the decay of Hinduism
proceeds.

It will now be well worth our while to return to the
charge, that Christianity is a destroying and denationalizing.
force, and try to see what is behind it.

A. The first point to be realized is that this is an indict-
ment which has been laid against the religion at many points.
in its history from the very beginning. At a meeting of
the Jewish Council, the case of Christ was discussed, and the-
talk was,

What do we? for this man doeth many signs. If we let him thus.
alone, all men will believe on him : and the Romans will come and take-
away both our place and our nation. 2

1 See p. 41. a John 11, 47, 48.
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But the high priest said,

Ye know nothing at all, nor do ye take account that it is expedient or
you that one man should die for the people, and that the whole nation
perish not. 1

"In .consequence they handed Him over to the Romans and
had Him crucified. When Paul and Silas preached in the
Roman colony of Philippi in Macedonia, they were brought
:before the city magistrates, and what their accusers said was

These men, being Jews, do exceedingly trouble our city, and set

forth customs which it is not lawful for us to receive or to observe, being
Romans. 2

The authorities of the Roman Empire considered the religion
so inimical to the customs and laws that regulated civilized
society that they made the very profession.of Christianity
a crime ; in the eye of the Roman law Christians stood on
a level with robbers ; and from time to time during the first
three centuries fierce persecutions broke out in which count-
less thousands of men and women suffered death for their
faith.

History has repeated itself in modern times. In the six-
teenth century Christianity was introduced into Japan, and
a considerable section of the people became Christian ; but
in the seventeenth century the Government became afraid
that the movement might prove disloyal, and in consequence
they forbade the profession of the religion, and stamped it
out in such a fierce persecution as has seldom been witnessed.3
It was a similar idea that led to twenty-six years of persecu-
tion in Madagascar. Finally, the Boxer rising in China,
only thirteen years ago, in which thousands of Chinese
Christians laid down their lives for Christ, sprang from the
idea that it was a foreign and denationalizing faith.

It is thus clear that there is some feature of the religion

-which inevitably excites suspicion in this way. It is not

1 John 11, 49, 50, 2 Acts 16, 20, 21.
$ See below, p. 291.
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at all strange that Hindus should think and speak as-
they do.

B. But let us look at the subsequent history.

1. Is there any thinking man to-day who believes the-
Jews acted wisely in getting Christ crucified ? No ; all men
now acknowledge that the teaching and the life of Jesus were
the healthiest -and holiest influences of the time ; and that,.
so far from being a danger to nationality, He was the only-
wise friend the nation had. If the Jews had accepted Him,
they would have retained the nationality which within forty-
years they flung away in war with Rome. So far from
destroying the Jewish religion, Jesus has made the God of
Abraham, the Scripture of Israel, and the history of Israel.
the heritage of the whole human family.

2. Turn to the Roman Empire. What has the course of -
history shown ? It is now plain that in the early Christian
centuries the ancient religions were dying, inevitably passing
away. The Roman Emperors, conscious of the danger sought
to prop them and revive them ; and they believed that in
Caesar-worship a new living centre had been found for the
old faiths; but it was all in vain. Christianity, so far from
being a dangerous foe, was precisely the friend the great
Empire needed. Constantine realized the truth and acted on
it. Not only the safety of the old Empire, but the life and
health of Europe, nay the promise and possibility of the
whole modern world, were aboard that frail bark which the
emperors sought so industriously to wreck.

3. It is also most significant that it is in Europe and
America, where civilization has felt the influence of Christ
most deeply, that the modern self-governing peoples have
appeared. Autonomous nationality, the ideal towards which.
the Mubhammadan powers and the ancient peoples of Asia
are now straining, is the product of a Christian atmosphere.

4. Commodore Perry appeared in Yedo Bay in 1853 ;.
in 1854 the Japanese Government signed the treaty which
opened Japan to the world ; and in 1848 missionaries entered
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the -ountry. But the profession of Christianity was still
interdicted. Tn 1868 a freshedict was placed on the public
.edict-boards, which ran :

The evil sect called Christian is strictly prohibited. Suspicious
persons should be reported to the proper officers. and rewards will be
given. 1

The representatives of the foreign powers protested against
the edict, but the Government persisted until 1872, when
the edicts were removed, Christians in prison were released,
and those in exile were allowed to return home. Thus it is
only forty-seven years since Japan gave up the per secutlon
-of Christians.

Yet on February 25, 1912, the Japanese Government
held a Conference in Tokyo with the express purpose of
-strengthening the moral forces at work in the country ; and
to that Conference not only Buddhists and Shintoists, but
+Christians were invited. There were present, by Government
invitation, thirteen Shintoists, fiftv-one Buddhists, and seven
‘Christians. 2

Clearly the Japanese Government had learnt a lesson in
the course of these forty-seven years.

5. The Boxer rising, in which many missionaries and
many thousands of Christians were murdered as enemies of
the national life, took place in 1900. Yet Sun Yat Sen, the
leader of the Revolution which made China a Republic, is
a Christian ; many of the most prominent nationalist leaders
«are Christians ; Yuan Shi Kai, the President of the Republic,.
is a personal friend of missionaries, and had a missionary’s
-daughter to educate his children ; and on the 17th of April
1913 the Chinese Government requested that prayer should
be offered for China in all Christian churches throughout the
Empire.

6. Even in India to-day we believe the real character of
the religion is steadily become clearer. It is quite true that

1 Murray’s fagan (Story of the Nations Series), 379.
2] R M., \ulys 1912, 552,
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the infinitesimal Christian communities, mere pin-heads amid
the vast masses of the Hindu and Muhammadan populatiun,
have, in the past, felt it necessary to keep very much to them-
selves, in order to preserve in purity the precious truth
committed to them; but the iron necessity of that hour is
now passing away; and Christian men and women will hence-
forward take a rapidly increasing share in the national life.
Even now the signs are clearly visible to every one who
has eyes. Is Christian work among the Outcastes de-
nationalizing? Let the Brahma, the Arya, and the Hindu
answer, who imitate the missionary to the limit of their power.
Are Christians denationalized when they sit on the bench as
Magistrates, or serve as members of District Boards or
* Municipalities? How would women’s hospitals in India be
staffed apart from Indian Christian girls? How many Hindu
schools for girls employ Christian women as teachers? Do
educated Hindus become denationalized when they become
Christians? Was there a truer Nationalist in India, from
Kashmir to Cape Comorin, than Kali Charan Banurji? He
was a prominent member of the Indian National Congress
from its inception to his death; he was elected by the
graduates to represent Calcutta University on the Council
of the Licutznant-Governor of Bengal; and he was a personal
friend of every prominent Indian of whatever creed.r Oris
Christian education denationalizing? We venture to think
that the following vignette from the pen of a Hindu 2 will
become classical : .
Though cut off from the parent community by religion and by
prejudice and intolerance, the Indian Christian woman has been the
* evangelist of education to hundreds and thousands of Hindu homes.
Simple, neat, and kindly, sHe has won her way to the recesses of
orthodoxy, overcoming a strength and bitterness of prejudice of which
few outsiders can have an adequate conception. As these sentences are

1 See his life by B. R. Barber, published by the C.L.S.I.

2 From 7.S.R. The passage was quoted in the Christian Patriot of
March 28, 1903.
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being written, there rises before the mind’s eye the picture of scores of
tidy, gentle girls, trudging hot and dusty streets barcfooted, under
a scorching sun, to carry the light of knowledge to homes where they
will not be admitted beyond the ante-chamber, and where they cannot
get a glass of water without humiliation, yet never complaining, ever
patient. To these brave and devoted women wherever they are,
friends of female education all over the country will heartily wish

*God-speed’.

It thus seems to be clear that the suspicion that Christianity
is a destructive and denationalizing force, despite its strength
and persistence, is, at least, in large measure, a mistake.

C. Can we then specify what element in Christianity it is.
that leads men in every land to think that it is destructive
and denationalizing?

Jesus comes to each individual, saying,
Follow me.
He then explains what is implied in this invitation :

If any one wish to come after me, let him renounce himself, and take
up his cross, and follow me. 1

This most serious act, in which a man renounces himself and
accepts Christ as the Lord of his life, necessarily involves the
giving up of the worldly life, and also the renunciation of any
other religion he may have been living by. If he is a
follower of one of the great old national faiths, this demand
usually séems to him a most unreasonable thing. A national
religion has a mass of national ideas, customs, and forms of
life associated with it. Religion and patriotism are in it
intertwined. In most of the ancient nations, the man who did
not recognize the national gods was regarded as a bad citizen.
That was one of the counts in the indictment against Socrates.
Thus to men trained in such a faith Christ inevitably appears
to be an enemy not only of the national religion but also of
the national life.

Christianity thus seems bad enough in its relation to the

1 Mark 8, 34.
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individual at the very outset. But things assume a far worse
aspect when a number of men leave the national religion and
become Christians. It then seems that the very existence of
the national religion is threatened. Christianity is a new,
unheard-of sort of monster in which nationality seems to be
swallowed up. Another portent usually appears at the same
time. As Christian thought and teaching spread, many of
the doctrines and practices of the old faith begin to look
unreal and paltry. Hence the popular cry arises, ¢ Let us get
rid of this intruder. We do not need it. We did very well
without it.”

The Christian idea, that the individual should renounce his
old national religion, is not an excrescence, but belongs to
the very heart of Christ’s system. The truth He teaches ig
for all men; and we cannot get the benefit of it except by
complete submission to Him and faithful obedience to His
laws. That His call, ‘ Follow me,” should lead to the
surrender of the old religion on the part of the individual,
and in the end to the death of the old religion, is in full
accordance with the leading principles of His teaching.

Christ demands a serious change from every one who seeks
t6 follow Him : ‘ Repent of yoursins ; lay aside your old life ;
deny yourself ; surrender yourself to Me ; and die to all your’
old passions and desires.” It is only through death that
Christ promises life to us. The great statement,

If any man wish to come after me, let him renounce himself, and
take up his cross, and follow me, 1 i

is immediately followed by the explanatory sentence,

For whosoever would save his life shall lose it; and whosoever shall
lose his life for my sake and the gospel’s shall save it.2

This is Christ’s constant attitude to the individual : eternal
life springs up through the death of the old self.

The same principle applies to each of the national religions
as well. Each is prevented by its national character and

1 Mark 8, 34. 2 Mark 8, 35.
4
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organization from working out its noblest thoughts prac-
tically and making them available for other nations. Each
must therefore die before it can bear fruit in all the world and
find its highest aspiration$ truly fulfilled. Just before the
death of Christ a group of Greeks came to speak to Him in
Jerusalem. It is a matter of the utmostinterest and significance
that, when the representatives of Greek religion, philosophy,
and art stood before Him, it was this great lesson of life
through death that He sought to teach them. His words
were:

The hour is come, that the Son of man should be glorified. Verily,
verily, I say unto you, Except a grain of wheat fall into the earth and
die, it abideth by itself alone; but if it die, it beareth much fruit. He
that loveth his life loseth it, and he that hateth his life in this world
“shall keep it unto life eternal.1

This law, which was about to be fulfilled in Himself, He
pressed home upon the Greeks as necessary for them also;
nor need we doubt that He saw clearly that the system under
which the Greek people were living would have to die before
it could become of the highest service to the whole world.

This principle received its highest illustration in Christ
Himself. He gained His victory through death. His own
resurrection and the birth of the Christian Church were both
fruits of His death on the cross. It was Calvary that created
Christianity. The living principle of the faith was expressed
once for all in the self-devotion and death of our Lord. Like
the grain of wheat He fell into the earth and died,in order to
bear much fruit.

Thus, when Jesus says, ‘Follow me,” He means to say
‘Follow me in the surrenderof everything; follow me, if need
be, even to the cross’. This dying to all that imperils the
work of God in the soul includes for the Hindu a dying to
Hinduism, which is no easy or pleasant duty.

In the philosophy and theistic theology of Hinduism there

1 John 12,23 25.
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are many precious truths enshrined; but, as we shall see, the
ancient Hindu system, within whichthey appeared, effectually
prevents them from leavening the people.  This hard, unyield-
ing system must fall into the ground and die, before the
aspirations and the dreams of Hindu thinkers and ascetics
can be set free to grow in health and strength so as to bear
fruit in the lives of Hindu willagers. Hinduism must die in
order to live. It must die into Christianity.

D. How then does death issue in life ?

By His life, death, and teaching Jesus founded a new
religion. He thus takes Hisplace, in one sense, beside other
founders of religions. -Yet the way in which He did it separates
Him from all others. We shall understand best if we com-
pare Him with the great Buddhist leader. Gautama cut
himself adrift completely from Hinduism and denounced the
Vedic sacrifices, the Vedas, andall the works of the Brahmans,
He made a clean sweep and a new beginning. Jesus, on the
other hand, acknowledged that the faith of Israel was from
God, yet declared that He had been sent to transform it into
a new religion. This was possible, because He knew that
‘God’s method of revelation is not the presentation, once for
all of a complete system of truth expressed in a book from
all eternity, but a gradual and historical process. The simple
beginnings of the faith of Israel arelaid before us in the Book
of Genesis; they grow before our eyes.in the narratives of the
other books of Moses; and they find still richer development
in the Prophets and the Psalms. But even in them God'’s will
is not completely revealed. Hence, to Jesus, the religion of
Israel was given by God, but not given in permanency. It
was God’s insttument for the training of Isracl. He came to
crown it by transforming it into the religion for all men, and
to crown its knowledge of God by revealing Him as the
Father of men.

The congrast between Christ and Buddha in this relation
comes out most clearly when we compare the Buddhist booksg
with the Bible. There is no hymn *from the Rigveda, no
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meditation from the dranyakas, no glowing passage from the
Upanishads in the Pali Tripitaka; while, the whole of the
Jewish Scriptures reappear in the Bible as the Old Testament.
Thus the principle of living growth, of progress and develop-
ment, is set before us in visible form in the Christian Scrip-
tures. The Old Testament is the bud; the new Testament
is the flower.

But, though the whole of the Jewish Scriptures are contained
in the Christian Bible, they are not used by the Christian
as they were used by the Jew. The whole of the Old
Testament is retained, butit is read through Christ. For
the Jew the whole is binding; for the Christian it is binding
only in so far as itis in consonance with the Spirit of
Christ. The Christian does not obey the Laws of Moses,
though these are all contained 1n his sacred book. He does.
not offer animal sacrifice, nor abstain from the unclears
foods of the law, nor circumcise his male children, The
institutions of the old law were necessary for the childhood
of the world. They are pictures, symbols, prophecies, but
the reality is Christ. To the man who knows Christ these
external rites are unnecessary. Yet the whole of the Oldi
Testament is of very great value for the religious life; and:
a very large part of it is filled with the highest moral and
spiritual truth, and is accepted as such by the Christian, as it
was accepted by Christ.

Christ regarded the Old Testament as pointing forward to-
Himself. Here is a most instructive scene, His first sermon.
in the synagogue of His own city Nazareth:

And he came to Nazareth, where he had been brought wup: and he:
entered, as his custom was, into the synagogue on the sabbath day, and
stood up to read. And there was delivered unto him the book of the-
prophet Isaiah. And he opened the book, and found the place where:
it was written :

The Spirit of the Lord is upon me,

Because he anointed me to preach gooa tidings to the poor :
He hath sent me to proclaim release to the captives,
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And recovéring of sight to the blind,

To set at liberty them that are bruised,

To proclaim the acceptable year of the Lord.
And he closed the book, and gave it back to the attendant, and sat
down : and the eyes of all in the synagogue were fastened on him.
And he began to say unto them, to-day hath this scripture been
fulfilled in your ears. 1

In His coming, teaching, life, death, resurrection, person, the
whole of the old religion is summed up, and makes a new
beginning, no longer merely for Israel, but for the world. He
is the Messiah of the prophets; He brings in the Kingdom of
Heaven promised by them; and His teaching sums up the
Law and the Prophets. In Him all the old lines meet, and
again stretch out to all the world. He sums up His whole
relationship to Israel in the words :

I am come not to destroy, but to fulfil.?

The religionsof Greece and Romecould not be the starting-
point for the religion of the world, like the religion of Israel.
Yet in them also much broken spiritual light was visible; and
-every type, symbol, and shadow found itself reproduced in
spiritual reality in Christ. He did not destroy the old
civilization, philosophy, literature, and art. Everything of
value that the old world contained has been preserved and
has flowered once more in Christianity. Our modern educa-
tion, thought, science, and art rest on the ancient foundations.
It is most significant that Greek philosophers at first. regarded
the crucified Jew with unspeakable disdain, but later realized
that Greek philosophy was but a preparation for his teaching,
Clement of Alexandria writes :

Philosophy tutored the Greeks for Christ as the Law did the
Hebrews, 3 .

Thus it will be with India. Missionaries do not ‘wish
to destroy’ Hindu ‘society, history, and civilization’, as
Prof. Har Dayal imagines they do.* The Muslim came, smash-

1 Luke 4, 16-21. 2 Matt.g, 17.
3 Stromateis, i. 28 ¢ See p. 33, above.
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ing temple and image, killing priest and scholar, confiscating
temple and monastic lands.  Christ comes, not to steal, and
kill, and destroy, but to give life and to give it abundantly.
Under the spell of His influence modern India has already
awaked to new and wondrous life. Here is the testimony of
one who is not a Christian, Sir Narayan Chandavarkar, Vice-
Chancellor of the University of Bombay and a Justice of the
Bombay High Court :

The ideas that lic at the heart of the Gospel of Christ are slowly but
surely permeating every part of Hindu society and modifying every phase of
Hindu thought. ®

Christ is already breathing life into the Hindu people. He
does not come to destroy. To Him all that is great and good
is dear, the noble art of India, the power and spirituality of its
best literature, the beauty and simplicity of Hindu village
life, the love and tenderness of the Hindu home, the devotion
and endurance of the ascetic schools.  Paul gave perfect
expression to the Christian spirit in this regard :
Finally, brethren, whatsoever things are true, whatsoever thing§ are
honourable, whatsoever things are just, whatsoever things are pure,

whatsoever things are  lovely, whatsoever things are of good report;
if there be any virtue, and if there be any praise, think on these things.

True, Christ passes everything through His refiner’s fire, in
order that the dross, which Hindus know so well, may pass
away; but the gold will then shine all the brighter. What He
cannot endure is that fine art and high literature and lofty
‘philosophy should be used to enslave the poor of the people
to superstition, All must be purged for their sakes. Hindus,
like His own people, imagine Him a destroyer ; but, when the
period of pain and strife has passed, they too will see that He
is not the Destroyer but the Restorer of the national heritage,
and that all the gleams of light that make Hindu faith and

1 John 10, 10.

2 From an address delivered inthe Y. M. C. A, Bombay, on June 14,
1910,

3 Phil. 4, 8.
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worship so fascinating to the student find in Him their
explanation and consummation. It is one of the chief aims of
this volume toshow that Christianity is the Crown of Hinduism,

E. The Churches of the West and the Missionaries they
send must obey this spiritual law of seeking life through
death.

1. In relation to those they seek to win to Christ. The
missionary’s life must be a daily death to self in every aspect
of his behaviour, if he is to exercise his full influence for
Christ. No words are sufficient to tell how meek and lovely
in heart the winner of souls must be, what humility of speech,
what quietness of manner, what superlative self-effacement are
necessary, in order that the light of Christ may shine through
him into Hindu eyes. The peculiar circumstances of India
give three aspects of this duty special prominence.

There is, first, race feeling. The fact that India is under
Britain complicates matters for the Christian rather seriously.
The missionary is presumably quite incapable of the extreme
insolence not infrequently shown to Indians by individual
Europeans, when the swaggering British private, the shop
assistant, the mill mechanic, the army officer, and, occasion-
ally, even the Indian civilian, display their common lack of
breeding and of the imperial instinct. Yet there is extreme
danger even for the missionary. He comes to the Indian
because he believes him to be his brother ; but the glories of
his race and of its imperial position still live in his thought ;
and the simple fact that, for the present; a much larger per-
centage of effective men are found among Europeans than
among Indians, is apt to assume exaggerated importance
when one comes to practical work ; so that the brotherhood,
which Christ {eaches us tends to become qualified by other
considerations. The danger is that these ideas will colour
his behaviour, and that the Indian will be only too conscious
that he is regarded as an inferior creature. We must there-
fore be most careful to treat every gpan with the supreme
courtesy which Christ would show him, lest we cause one of
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these little ones to stumble. It is also right and wise to seek
the closest social relations possible. Christ’'s example is here
decisive. The extreme difficulties which Indian society
presents should only stir the Christian to greater wisdom
and inventiveness. In this as in other things love can see
ways at first invisible. The missionary must also check the
tendency, so noticeable in certain Indians, to become sub-
servient to the European. Our noble King-Emperor has
shown the right spirit : a Punjabi was about to prostrate
himself at his feet, but the king caught him ere he fell. The
Christian must refuse to allow the Oriental to do otherwise
than play the man.

The sensitive Indian spirit is often repelled by our too self-
conscious culture, by our society manner or university tone.
For culture itself the Indian has unlimited respect ; but the
man who makes a shibboleth of the trifles 6f behaviour and
the lady with a society sniff grate on his very soul, and make
him shrink into his innermost reserve. There is surely no
excuse for the man who follows Christ and studies St. Paul if
he fail in this matter.

The rule for the behaviour of the monk, Buddhist as well
as Hindu, which is dealt with below, ! has given the Hindu
a high ideal of how the religious teacher should live and act
towards others. He readily grasps the point that Christ does
not bid His followers live as monks ; yet he expects them to
show the meek , patient, unworldly temper demanded of the
monk—no anger, no fuss, no overbearing words. Our Western
temper,eager toact, 1mpat1entoflazmess, crookedness,scamped
work, and fecklessness, is apt {0 risein indignation in practical
relations with Indians. The Hindu may not behave better
himself, but he holds that the missionary has not behaved
rightly ; and Christ agrees with him.

2. The same law must rule our conduct in relation to
Hinduism. There is so much that is immoral and cruel in
the laws and practices of the religion that the first impulse

1p 256f,
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«of the healthy Christian is to denounce these things in the
frankest possible terms, as they are denounced by Hindus in
‘the articles quoted above ;f and it must be confessed that, at
first sight, it seems as if such denunciation were fully justificd
from the practical standpoint of the welfare of the people of
India. But there isafurtherfactwhichthepractical missionary
usually fails altogether to notice. No matter how gross,
-superstitious, cruel, or immoral a law or practice may be,
there is always a glint of higher light upon it. This is shown
at length in our last chapter. Even if it be a jewel in a swine's
'snout, it is there, and it is the secret of the reverence in which
the rite or custom is held by the Hindu. Hence it is neither
Jjust nor wise to denounce the practice without reference to
that which touches the sensitive Hindu spirit. Indeed the
full scientific truth is not told unless both elements are
recognized and the way in which the spiritual gleam comes
to fall on the vicious act is set forth, Thus in dealing with
-every detail of Hinduism the utmost self-restraint is required.
There must be a dying to self in this matter also. The writer
here wishes to make public confession that during the first
years of his life in India unguarded expressions fell from him
in teaching, in public addresses, and in literature, of which he
is now heartily ashamed. .

Many a Hindu who is in the main friendly towards the
‘practical work of missions and also towards the spread of the
teaching of Christ in India complainsthatmissionary literature
very frequently judges Hinduism by the worst parts of Hindu
ppractice, and sets forth, in contrast, the highest ideals of
«Christianity. It must be confessed that there is some truth
in this serious charge ; and the writer of this volume wishes
to disassociate himself altogether from such writing. Christian
«<riticism is unchristian unless it be impregnably just and truly
Christlike in tone. Unsleeping watchfulness requires to be
«exercised in this regard. Strenuous efforts have been made

! See pp. 36-42.



58 THE CROWN OF HINDUISM

o

in the following chapters to be scrupulously fair, and to
interpret Hindu teaching with as much imaginative sympathy
as a Christian would wish a Hindu to bestow on the religion
of Christ. Special care has been taken not to violate the
great canon, that a religion must not be judged by the
conduct of those who refuse to obey it. The crimes and
immoralities of a country can be attributed to its religion
only in so far as it commands or condones them. As the
sexual vice of Europe exists in defiance of Christ, so, much
that is deplorable in Hindu life arises in flat disobedience to
the precepts of Hinduism. Hence the only sane rule is to judge
a religion by its principles, its laws, and its institutions, and
not by the excesses of certain groups of the population.

3. There must be the same readiness to die to self in rela-
tion to certain aspects of our own Christianity. When we say
that Christianity is the Crown of Hinduism, we do not mean
Christianity as it is lived in any nation, nor Christianity as it
is defined and elaborated in detail in the creed, preaching,
ritual, liturgy, and discipline of any single church, but
Christianity as it springs living and creative from Christ Him-
self. Christ is the head of the whole Church, not of any one
denomination, Christ is human, not Western. Far less is He
English, Scottish, American, or German.

Only in this way can we be true to Christ. For He set
forth no detailed laws for the Church, for the moral life, or for
the State. While Hinduism, Muhammadanism, and other
religions have laid down detailed rules for human conduct in
the matter of the family and other institutions, Christ
deliberately refused to do so. 1In all these things He taught
merely the spiritual principles which are necessary for our
human life and left us to apply them in detail ourselves. The
contrast between the Old and New Testaments in this regard
is so striking as to leave no room for doubt. The Law of
Moses differs very seriously in many ways from the Law of
Manu ; yet both bring every aspect of human life under
religious law ; both mix up religious, political, moral, and
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sanitary regulations in a way that is most disconcerting to-
a modern mind ; and both contain numerous rules for man’s.
guidance in social matters. Thus, in their general form, the
Hindu Law and the Jewish Law stand on a par. But there
is no law in the New Testament. Jesus left no detailed social
and religious regulations for His followers. Instead of a multi--
tude of commands and prohibitions, He left them His own
principles and the divine freedom of sons of God. In this.
way He gained two most valuable ends.

First of all, His system is truly universal, applicable to all
races of men, to all countries, and to all times ; while every
detailed system of laws, however wisely drawn up, necessarily
becomes obsolete as civilization advances. Hindus are now
beginning to discover that this is true with regard to all the
social institutions of their religion, and they are casting about
for wise means of reform. It is the same thing that is wrong;
with Muslim institutions ; but very few Muslims have as yet
realized the fact. They do not yet see that it is impossible to-
secure a healthy society and nation byapplyingtheinstitutions
of the Arabia of the seventh century to modern life. Such
difficulties cannot arise where Christianity is understood ; for
Christ gave us principles which can be applied in innumerable
forms to the detailed needs of men in all circumstances,

Secondly, the method of Christ gives each people freedom,.
allows them to build up the fabric of their social life according
to their national genius. The systems remain Christian, so-
long as they are guided in every detail by the spiritual.
principles of Jesus. But that is not all. The complement to-
the freedom of the Church is the constant presence and
activity of the Holy Spirit:

He will guide you into all truth,®

The Church, in freedom, faithfully seeking and following the
guidance of the Spirit of Christ in applying the universal

* John 16, 13
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truths taught by Jesus to the details of life, thought, and
worship, finds her way into health and righteousness.

The sheer originality of the method of Jesusin these
‘matters is unparalleled. No other teacher approaches Him.
‘Students will note how consistently He maintained this atti-
tude : in all circumstances He remains the universal religious
teacher ; He refuses to become a mere legislator. In full
-conformity with this position, He also refused to act as judge.
In the case of the man who asked Him to adjudicate in the
matter of the family property between himself and his brother,
He said,

Who made me a judge or a divider over you? !

.and in the painful case of the woman brought before Him for
.adultery He so acted that her accusers, accused by their own
consciences, slunk away ; and the woman found in Jesus not
.a judge to condemn her, but the Saviour of both her body and
her soul, 2
The New Testament itself presents us with a practical
-example of the out-working of these principles which may be
of service to us. The original disciples of Christ were all
Jews; but soon the Good News was told to Gentiles and
many responded. The first impulse of the Christian leaders
was to make these converts into Jews and to impose the whole
_Jewish law upon them. But some protested ; and finally the
whole Church was led, in part by Peter, but in the main by
Paul, to see that Christ Himself was all-sufficient for them
without the law.3 Hence the perfect freedom we have in
«Christ.

What was sufficient for the infant churches of Syria, Asia
Minor, Greece, and Italy will assuredly prove sufficient for
India, China, and Japan. We need not impose on them our

-claborate theologies, our detailed canon‘law, or the partlculars
-of our ritual, or the forms of our society. Itis a hard

1 Luke 12, 13, 14. . * 3 John 8, 1--11,
3 Acts 15, 1--31.
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task to distinguish in full wisdom the vital spirit from the-
phenomenal dress ; but the will to die to all that is only our
own will enable us to hear the voice of the Spirit of Jesus and
to recognize what is merely racial, national, sectional, local, or-
temporary in our conception of Christ and His gospel. It is-
far easier to work this out in practice than in theory. Indeed
it has been already done in many a community. Then, the:
more progress Christians make in co-operation, federation,and
union, in conscious loyalty to Christ’s principle of freedom,*
on the one hand, and to His dying prayer for unity,? on the-
other, the more easy will it be to make this difficult yet
altogether necessary distinction. Hence, in seeking to trans--
fuse the life of Christ into the Hindu people, Christians must
be constantly on their guard, laying aside all that. is merely"
Western or temporary, and offering only the Bread of Life
Himself.

F. We would invite the Hindu also to distinguish and dis--
cern. People sometimes write and speak as if it were the
policy of missionaries to impose imperiously the whole of’
their own religious, civil, and social life unchanged upon the
people of India. Such a policy would be downright tyranny,
and if successful would be seriously subversive of national’
life. Butsuch athingis neither possible nor desirable. Serious.
Christians, above all, do not dream of doing such violence to-
the spirit of man. We are very fully conscious of the imper--
fections of the Christianity of England and of every other-
country of the West. We do not imagine that we or any
other group of men have ‘attained’; but we do hold most
seriously that in Christ we have something which the nations.
need. The education and the science of England or of’
France are not perfect; yet India, China, and Japan are:
adopting Western education and Western science as fast as
they possibly can. The Government of Britain is by no-
means perfect, yet every awakened nation of the East, Muslim,.
Hindu,Buddhist, or Confucian, is panting after British freedom..

1 Matt, 17, 24-26 *7 John 17, 20-23.
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Spiritual religion can be absorbed without loss of nationality,
as truly as these other activities of the human mind. If the
intellectual life of the West is necessary for the welfare of the
East, much more are the principles of Christ necessary for
the healing of the nations.

There can be no such thing as a national acceptance of
Christ. He cannot be received by men en masse. Each soul
must turn in its bare individual personality to find union with
Him. The only cry possible is :

Rock of Ages, cleft for me,
Let me hide myself in Thee.

Hence, no existing nation is anything like fully Christian.
A certain percentage of the population surrender to Him ;
othersyield onlya partial allegiance,and some even consciously
oppose Him. The moral and spiritual standard which Christ
lays upon the human soul is so high and so exacting that the
worldly man rebels, and many seek to belong to Him and yet
to escape the moreserious aspects of His Lordship. Hence no
Christian country fully represents Christ. His power must
not be measured by any land. We make fullest confession of
all the evils visible in the life of Christian countries in the
West. Hindus often write and speak of these things, but they
are far more painfully present to the Christian mind. Yet
these things do not prove that Christ has failed.

_ The example of Israel is sufficient to prove that a nation
may possess truth of the highest value to all the world, and
yet a large part of the people may fail to use it in their lives.
“The Old Testament is the record of the supreme religious
revelation of the ancient world, vet the disobedience of the
bulk of the people is the most constantfeature of their history.
On the other hand, the core of the nation was true to Jahveh;
and in them, aboVve all, but also in the whole people, the
wonderful work of God is manifest. So in the West. Despite
our pitiable failure, there is abundance in our life to show the
supremacy of Christ. ( The West surpasses all the world, in
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practical philanthropy, in eager endeavours to serve men, in
the uprightness and purity of its government, and in general
efficiency. This last quality which the East longs so vehe-
mently to possess is largely the result of two Christian forces,
the position of woman in the family and society, and the
general purity of public administration ; both of which spring
from the depth and clearness of Christ’s ethic. The mere fact
that all the nations of the East now wish to copy the West is
proof of the mighty dynamic at work there. But the
thoughtful man will test Christ not by the Western world as
a whole but by its Christian core, and there he will recognize
the constant presence of a high and great type of character,
distinguished chiefly by heroic service of mankind and by the
full reconciliation of the highest culture the world knows with
full faith in Christ.

But there is another point to be noticed. However faithful
any single country might be to Christ, it could not interpret
Him fully. He is human ; and the riches that are in Him
can be set forth only by the united efforts of the whole human
family. There are many elements in His life and teaching
which are acknowiedged by the Church, yet have never been
fully worked out in thought or in life :

We we but broken lights of Thee.

But a new age is dawning. We see Jesus already crowned
with many crowns ; but we do not yet see all things put under
Him. But in this new age on which we have entered His
Kingdom will continue to extend rapidly, until

All kings shall fall down before him:
All nations shall serve him.1

Then much that is now but promise will find concrete exposi-
tion and embodiment, and the glory and universality of our
Lord will be placed beyond cavil. How much will be possible,
when the whole world acknowledges, even with meagre intelli-

Q

1 Ps, 72, 11.
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gence, the Lordship of Christ? How many reforms will
inevitably come ? How much uplifting of the fallen, whether
individuals or peoples ? How many forms of change will then
come within the range of possibility ?

Then will the wonderful religious genius of India reveal its.
power anew in its mterpretatlon- of Christ. Aspects of His.
example and of His message which are latentin the West
will in India find free and full expression. May not Christ’s.
attitude to poverty find glorious illumination, His deep sense:
of the meaning and the sacredness of society be exhibited to-
the world by a people set free from Caste indeed, yet reaping,
its fruits as never before, and the prayer and communion with
His Father to which Jesus so often gave His nights be turned
to priceless account by the descendants of the rishis and
yogis ? Aspects of Christ which the hard practical West
has failed to utilize will prove fruitful béyond our dreams in
the Christian experience of the richly dowered Hindu race.

Hence, in this volume, in setting forth Christianity as the
Crown of Hinduism, we shall restrict ourselves to Christ
Himself, drawing our evidence only from His own life and
teaching, and from those parts of the Old Testament which
He accepted without alteration. If we use a sentence here and
there from the Apostles, we doso only further to illustrate:
the meaning of Christ.

* Lo » *

It has been rather difficult to decide in what order the:
various aspects of Hinduism ought to be reviewed ; for each
has influenced the others in turn. But, since karma is the one-
principle which has leavened every part of the religion, it
necessarlly had to be dealt with early. On the other hand,
it is clear that the chief religious ideas behind the Hindu
family took form before the rise of the karma theory ; and,.
in the main, they have continued to act as if there were no
such doctrine. Hence the family is taken first and karma
next. There is one other fragment of the religion which has

*
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come very little under the influence of karma, namely the life
of the vanaprastha; but, as that is bound by so many ties
to the life of the sannyas, it seemed better totake them
together and simply to point out the historical circumstances
in which the rule arose.t The reasons for the order of the
other chapters lie on the surface.

T See below, pp. 249-253.



CHAPTER I

THE INDO-ARYAN FAITH

I. IN the darkling cave of prehistoric time we are beginning
to make out faintly the outlines of the religion by which the
parent Aryan people lived before they spread abroad and
gave birth to many nations. Their original divinities were
a vast number of petty spirits, each supposed fo have only
a single function; but they lecarned rather later to revere
a number of the greater phenomena of nature. They
worshipped these heavenly powers by means of sacrifice and |
prayer and with the aid of priests. They also laid great
stress on the worship of their ancestors; and this ritual formed
the foundation on which all the institutions of the Aryan
family were built.!

II. One of the great swarms that hived off from the central
body found its way into the lands to the south of the Oxus,
and gradually took possession of the country to the west,
east, and south, This people may be designated Indo-Iranian
at this stage; for, in the coutse of their slow expansion, they
gradually became divided in two, the eastern half ¢ntering
India and creating its civilization, the western populating
Iran, and giving birth to Zoroastrianism and the ancient
Persian Empire. By inference from the Vedas, on the one
hand, and from the 4vesta and other Zoroastrian documents,
on the other, we are able to realize in outline what the rellgu)n
of this prehistoric people was like. "

Clearly considerable advance had been made in conceiving
the heavenly gods ; for there is now quite a group of persona-

[
1 Art. ‘Aryan Religion', ER.Z.
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Tized divinities with definite names and lofty functions. It
seems clear that the following at least were fully recognized :
Varuna, Mitra, Aryaman, Bhaga, and Indra, and along with
them Yama and Soma. Theology had made a good deal of
progress ; for the gods are thought of as spiritual beings, and
the natural phenomena from which they originally sprang are
now but the medium of their manifestation.

The sacrifice, meanwhile, had been greatly elaborated. A
ritual had been established, and hymns as well as prayers
accompanied the stated acts.  The home of the gods being
now belicved to be in heaven, it was the common practice to
send the sacrifice to them on the flames and smoke of the
altar fire. The drink of the gods oftered in sacrifice was the
juice of a plant called soma in Sanskrit, icoma in Zend, the
language of the dvesta. A special ritual for the offering
of this divine drink had appearcd and the drink itself had
undergone apotheosis.  Soma was already a god.  The priests,
too, had far fuller functions than before and were called by
special names,

The belief about the dead had also made considerable
progress.  Burning had almost universally taken the place of
burying, probably from a wish to release the soul as com-
pletely as possible from the body and to bear it away on the
flame of the pyre to the heavenly regions.  When men die,
they are believed to go to heaven, where they join the
company of glorified ancestors and enjoy immortality with
the gods. They are invited to the sacrifice in the same way
as the gods,  They are believed to be very powerful.

But the most interesting fact about Indo-Iranian days is
that there was'a movement which, had it not been checked,
might have culminated in an ethical theism ; and it is clear
that ideas of considerable worth were pressed forward in the
reformation. The god who held the supreme place was
Varuna. Scholars now agree that Asura Varuna of the,
Rigveda is Ahura Mazda of the Avesta, Varuna is called kha
ritasya in the Rigveda, while Ahura Mazda is called ashahe
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khao in the Avesta. These are merely dialectic forms of the
same phrase, signifying ‘source of divine law’. This noble
conception of supreme law, Sanskrit rifa, Zend asha, covers.
the unchanging order of nature, as wzll as the moral law.
Itis clear, however, thatthe reform had not been carried
through when the moment of unconscious separation arrived.*

I11. If our knowledge of the primaeval Aryans, and even of
the Indo-Aryans, is a matter of rather hazy inference, the life
which the Indo-Aryans lived in the morning of history stands.
out before us in the Rigreda clearly defined and rosily
beautiful, like the snows of the Himalayas in the sparkle
of dawn. Since the Rik became known to Europe, innu-
merable scholars have made it the centre of their researches;
so that the religion represented in it is now well understood,.
and its beliefs and its practices have been carefully analysed
and brought into relationship with similar phenomena else-
where, 2

Their home was at first the Western Panjab and certain
districts of Afghanistan beyond the Indus, but they gradually
spread eastward, subduing or displacing the aboriginal tribes,.
and thusisteadily adding to the territory under them. They
were a simple people, organized in tribes, each ruled by its
own chieftain, They lived in villages, gettmg their livelthood
by cattle-feeding and tillage, and therefore were dependent
upon sunshine and soil, rain and river, for their wealth. Yet
they were as well used to the sword as the plough, and were:
always ready to fight the dark barbarians around them or to.
dispute a piece of territory with a neighbouring Aryan tribe..
They knew but few of the arts ; they had no writing and no-
coinage. They ate beef and drank intoxicating drink.

The father, as in the early Aryan age, had the ancestral
ntbq*m hxshands, and in consequence, had all the authority of
the famxly in his power. Marriage was universal, and parents.
prayed for sons to take over the rites from the father. Giri

L] Mott of the details are from Bloomfield’s Religion of the Veda.
* Kaegi gives a good summary of what is known.
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children were sometimes exposed 4s in earlier days. But
although the patriarchal system placed great power in the
hands of the father, it had not yet developedits evil tendencies.
Women had a great deal of liberty. Young men and maidens
formed acquaintances at festal and other gatherings, and
marriages were usually arranged according to their wishes.
‘There was no child-marriage and no life of seclusion behind
the purdah. A widow was not expected to burn herself on
her husband’s pyre, and there was no rule forbidding her to
remarry. Polygamy was known, but was little practised. .

There was no caste, although the three classes—warriors,
priests, farmers—which at a later date became the three twice-
born castes, can already be traced among them.

Strangely enough, not one scrap of anything material that
«<an be with certainty ascribed to this age has ever been found.
Even pottery seems to fail, probably because of the semi-
migratory life they were still living. Had it not been for
their religion, we should be absolutely without direct evidence
about this most interesting and gifted people. But, thanks
to that, there remains to us to-day the most stately and most
significant memorial that exists of any early people.

The Rigveda is a work of surpassing interest. While in
the strict sense it is not true to say that the religion and the
«<ivilization which gave birth to the hymns are primitive, it is
true that no other people has bequeathed to us a body of lofty
literature representing such an early stage in the development
«of civilization. Clearly the people who created the Rik were
a race of remarkable gifts. The high qualities which produced
these hymns are as conspicuously revealed to us in the
«<haracter of their language. While ancient Sanskrit is one of
the great group of Aryan languages, all of which show many
common features, yet it is the only member of the family
which has preserved its words in such form as to make their
origin quite plain to the philologist. The linguistic conscious--
ness of the people who developed Sapiskrit must have been
delicate and analytic far above the average. The religious
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congquest of the whole Indian Peninsula by the Brahman race;
and the remarkable qualities of the philosophy and the-
literature whicli they produced, are sufficient titles to a very
high place in the aristocracy of humanity.

The heavenly gods whose rise we noted in the Aryan
period have now reached the summit of their glory, and have
either eclipsed all others or drawn them into the shining circle
of the Celestials. The Indo-Aryan gods are all devas. What
gives them their unrivalled splendour and interest is the fact
that they are still identified with the most glorious natural
phenomena, the all-encompassing Sky, the flashing Sun, the
Thundercloud, gigantic, omnipoterit, the Dawn divinely
beautiful, the roaring Storm ; so that no such thing as temple-
or image is ever dreamt of ; vet they are so far personalized
that they not only receive sacrifice and listen to prayer and
hymn, but have their own high home of unapproachable
light beyond sun and stars, where they live in immortal joy.

The greatest of all the gods, Indra, the Thunderer, whose
primal function is to bring rain to the parched ficlds, goes out
armed with thunderbolts, flanked by wild winds, Maruts, and
smites A, the demon Restrainer, who would keep the living
waters from the dying land.  The fighting Thunderer naturally
became War-god and Leader to the forward-marching, con-
quering Arvans. Whence the transition to Sustainer, Creator,
and omnipotent Lord was not difficult.  Agni, Fire, the high
priest of gods and men, holds the second place.  Along with
him comes Soma, originally the intoxicating juice of a plant,
drink divine for both men and gods, now a great god, to
whom sacritice and song are offered.  S#rva, Vishnu Savitar,
Piaishan, are different forms of the Sun; Ushas is the Dawn;
and the Agvins, sous of the Mare, are the” Dioskouroi, swift
light-bearers of the morning sky. They had added functions
as Healers and Helpers in distress. Rudra, the Roarer, is
a storm god; Vayu, the wind ; Dyaus Heaven and Prithivi
the Earth; but these two ancient divinities have fallen far
into the background. Yama is honoured asa god, butis



THE INDO-ARYAN FAITH 71

described as the first man, and as having discovered the path
by which the righteous dead go to heaven to join the company
of their ancestors and the gods.

But by far the most interesting group are the 4ditvas, the
seven sons of the great mother Aditi, Eternity. The seven
names are not all given. We hear only of Varura, Mitra,
Aryaman and Bhaga. These are the highest of all the gods.
Faruna and Mitra especially are conceived as powers behind
the other gods, rulers who have marked out the path for other
gods to tread. The origin of this group of divinities is still
wrapped in obscurity.

The figure of Varuna is by far the noblest in the Rigreda.
He was the centre of the theistic movement of the Indo-
Iranian age, as we have already scen.! In the Rik he
represents all the loftiest thoughts connected with the
Adityas. He stands outin a lonely grandeur which, to us, has
in it something of solemn sadness ; for the group of noble
conceptions with which he is connected is the one segment of
Rigvedic theology which is not carried forward and used in
the great culmination of Indian thought which characterizes
the next age.

His name suggests that he was originally ‘the encompassing
heaven’, but he scarcelv appears in the hymns in that
character at all. Heis the Creator and Sustainer of all
things, the omniscient Ruler who watches the whole universe
with all-seeing, unsleeping eyes, the compassionate Protector
and Helper, the Holy One, from whom Law and Right (rita)
proceed, who blesses the righteous, sternly punishes the
sinner, pardons the penitent, and confers immortality on the
faithful dead. Serious sickness and sudden danger seem to
have been usually interpreted as the outcome of Varuna’s
anger over a breach of his laws. There are quite a number
of hymns in which the singer prays to him for pardon and
release from. punishment. The petition usually runs, ‘Whether

1 See above, p. 67.
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we have sinned consciously or unconsciously,” or ‘Whichever
of thy laws, known or unknown, we have broken’. Thereis
more ethical fecling in the hymns addressed to Varuna than
.in any other group. Heis the only god of the Rik who is
consistently holy.

But this gracious, righteous omniscient Lord is already
fading into the background in the Rigveda. Indra, the bold
warrior, stands out as the national god. For him the greatest
sacrifices are held ; for him the singer makes his hymn. To
Varuna no great hymn occurs among the latest hymns of the
Rigveda. The lofty ethical god has passed out of sight.
Henceforth he is only a minor divinity, the god of the waters,
Along with Varuna there also disappeared the splendid con-
ception of rifa, divine law. The magnificent ethical promise
of this early idea was never fulfilled. India lost it, along with
Varuna, the fount of righteousness, and never clearly rose out
of the common ancient point of view, that the gods are above
morality.

Though the Aryans of the time of the Rik were polytheists
yet they were far enough advanced in thought and religious
feeling to be frequently led by their higher instincts to ideas
and expressions which are scarcely consistent with a belief in
many gods. We have already seen that Indra is revered as
the Creator, the Sustainer, the omnipotent Lord, and that
Varuna also receives all these epithets and is recognized as
the source of Law besides. The worshipper is frequently
carried forward, in the fervour of his feeling for the god who
is the object of his adoration at the moment, to think of him
as supreme, as the only possible object of adoration. The
right way to interpret these facts is to say that the only really
rational form of religion is the worship of one god, sole and
supreme ; that early men very seldom, if ever, reached the
full perception of that truth ; but that the more open they
were in mind, and the more reverent and moral they were in
life, the more were they unconsciously drawn towards belief
in one God only. The Rikis polytheistic, but contains
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aumerous phrases which show in what direction the minds of
the worshippers wete tending.

The worship of the Rigveda is summed up in the sacrifice,
The priests, the householder and his family gathered in the
-open air where preparations had been made. The altars were
shallow trenches cut according to rule and filled with sacri-
ficial grass. Close by were the three sacred fires, and the
sacrificial posts to which the victims were tied. The priests
pressed the soma, and set it out in cups. They killed the
animals, poured offerings of butter, milk, and grain on the
fires, and laid out food on the grass-covered altars, All the
while they recited, chanted, or muttered portions of the
hymns, inviting the gods to the Sacrifice and asking for their
favour and help. The extremest care was taken that no slip
should occur either in the ritual or the liturgy.

The worship is distinctly ignoble. It is frankly a method
of bargaining with the gods and persuading them to give the
sacrificer and the priest the large material and earthly boons
which they desire. The beauty and dignity of the hymns are
means towards this end. There is little real religious feeling
manifested in the whole elaborate cult.

The worship of ancestors, now known as ‘the fathers’,
stands out in great clearness in the hymns, Burial has not
altogether passed out of use, but cremation is the regular
method of disposal of the dead. The hymn sung at the
funeral bids the soul go without fear and follow Yama, who
has found the path to the home of the righteous “fathers’ in
theaven, where he will enjoy a blessed immortality, in the
«company of those of his loved ones who have gone before him.
Then a funeral feast is held; and annually afterwards it is
repeated. ‘Then with Yama and Agni all the “fathers” who
:are known and who are not known are summoned to the
funeral feast, to the food on the sacrificial straw and to the
prized soma.’ The “fathers’ have their home in heaven, but
they move freely through the wide spaces of the air, bringing
blessings to their posterity and helping them in all trouble,
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‘They are righteous, and eagerly distinguish between  those
who do right and those who do wrong. It is :nost noteworthy
that in those days men were believed to die but once, and
thereafter to enjoy immortality. No thought at all resembling
transmigration occurs in the hymns,

-Indeed rebirth was too gloomy a thought for those days of
sunshine. The whole outlook of the people was bright. The
world was no illusion to them, and life was good; they prayed
that they might live a hundred years; and they looked forward
to meeting their loved ones and enjoying unending happiness.
with them in heaven. It is also rather remarkable that there
is no sign of asccticism among them. Austerity, fapas, occurs
in some of the later hymns; but there is no ascetic idea con-
nected with it. It is simply a method, parallel with sacrifice..
of getting what one wishes.

There is another element in the Rik which must not be
neglected.  The beginnings of religious philosophy appear in
some of the later hymns, There is no system taught. Rather
is the material in the form of hard questions and mystic
suggestions.  But already one of the characteristic ideas of
Hindu philosophy finds expression, the One behind the
many gods, he who is the unseen source and supporter of all
that is. '

It scems to be clear, however, that the Rigeeda does not
give us a complete picture of the religious life of the time.
Euept in the matter of ancestor-worship, the domestic and
the private observances are scarcely represented in the hymns..
Simple domestic rites there must have been which dev eloped
later into the sacraments described in the legal literature..
We have also the evidence of the dtharvaveda to prove that
the people were accustomed to use magic rites and spells to-
save themselves from dangers and enemies of many kinds, and
to bring evil upon those whom they hated. Such practices-
date from the early Aryan period and have survived in India
until our own day. The Atharvan was compnled at a later
date .than the Rik, but many of its hymnsand incantations.
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. belong to the same period as the sacrificial hymns ; so that its.
evidence is of undeniable value.

The priests were already very powerful. The greatest
of all was the Chief’s chaplain, the purohita ; but all were-
revered for their sacred knowledge and skill, and for the:
power thev wiclded over the gods. Already they were
divided by function into three groups, the hotris or reciters;:
the nudgatris or chanters, the adhvarvus or sacrificers, There
were six priestly familiesof great celebrity and capacity, each
of which treasured a group of hvmns which had been produced
by its members, and which were believed to be of priceless.
worth for their influence over the gods. Towards the end
of the period we find evidence of the existence of schools i
which voung priests were trained. The education was ncces-
sarily cral, and the one subject of study was the hymns used
at the sacrifices. It scems likely that it was in the six great
families that these schools first arose, and that the head of one
of them succeeded in learning the hvimns belonging to the
other five, and was thus able to. teach six distinct sets of
hymns to his pupils. In this way we account for the bringing
togcether of the six groups of hvmns, each attributed to one of
the great families, which now form Books 11 and VII of the-
Rigveda, and which are recogrized by all scholars as being.
the nucleus of the whole. At later dates other groups were
added, until the contents of the ten books as we have themr
were gathered into a single collection. ’

IV. The religion of the Rigreda is held by no Hindu now..
It was transformed, in the course of the subjugation of India,.
into a very different religion. How this great change came
to take place, and what the forces were which produced it,.
will appear in the following chapters.

Hindus often speak in high praise of the religion of the-
Rigveda ; and there is abundance of justification for their so-
doing. Perhaps they scarcely realize, however, that this early
faith stands much nearer to Christignity than it does to-
Hinduism. A transition from the religion of the Rik to
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-Christianity would be much simpler and more natural than
.a transition to Hinduism. How easy it is to step froma
simple, external, sacrificial polytheism, such as we are dealing
with here, to Christianity, is proved by numerous examples.
Those who have leaned on animal sacrifice turn with deep
religious joy to the perfect moral sacrifice of the death of
-Christ, once the thirst for a spiritual faith has made itself felt.
We have seen how for a time men prayed to Varuna, the
righteous and omnipotent Lord, the source of rifa, i. e, Law
both natural and moral, who punished the guilty and forgave
the penitent. This beautiful but short-lived faith finds full
justification for itself in the Heavenly Father, whose nature is
love and holiness, whose will is expressed in the regularity
.and impartiality of nature as well as in the moral law, who
.gave up His only Son to death, that we might have forgive-
ness. Further, Christ's doctrine, that those who know the
Heavenly Father on earth willspend eternity in close personal
fellowship with Himin heaven, is thedirect spiritual culmina-
tion of the Vedic faith in one life and one death, followed by
.an immortality of happiness ; while transmigration and karma
is an altogether alien conception. Finally, think of the
bright, hopeful outlook,the joyful acceptance of the world as
.good, and the healthy social and family freedom which the
Indo-Aryans enjoyed—no caste, no child-marriage, no child-
widows, no enforced widowhood, nosati and no zenana. How
near all this is to the spirit of Christianity !
The members of the Arya Samaj revere the Rik and the
-other three Vedas as the only true Revelation, on the ground
that they are ‘God’s knowledge ’* (Veda is the Sanskrit word
for knowledge). They contend that, being God's knowledge,
the four Vedas contain all the truths of religion, and also all
natural science. The truths of religion which they find there
-are the doctrines taught by the Samaj, notably, that there is
-one personal God and no other, that transmigration and karma
.are the laws that govern human life, and that forgiveness of
-offences is for ever impossible. They deny the existence of
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polytheism in the Vedas and stoutly maintain that they teach.
monotheism and transmigration. They as confidently affirm
that every truth already discovered by Western science occurs,.
at least in germ, in the fourfold canon. These are most
astounding contentions; for the Saman, Yajus, and Atharvan
exhibit the same polytheism, and the same doctrine of life and
death, that we have found in our study of the Rigreda ; and
there is no more natural science in them than there is in the
Homeric poems.

The maintenance of a living connexion with the past is not
merely a healthy, but a necessary, element of modern religion;.
so that it was a sound instinct which led the founder of the
Arya Samaj to seek to link his faith to the Vedas; but to
attempt to establish a connexion by means of assertions.
which scholarship is compelled to repudiate, is to build upon
a quicksand. The position of the Arya Samaj is absolutely
indefensible.

How then can a modern religion be related to an early
faith? We need not pretend that our thoughts and know--
ledge are the same as those of the naive minds of primitive
ages. We are bound to acknowledge frankly the vast
differences which sever the old from the new. But if the-
beliefs we now hold are the true spiritual successors of the-
simple ideas found in the primitivereligion, then we may well
claim that to us has descended the heritage of the early faith..
In this sense, then, the religion of Christ is the spiritual crowm
of the religion of the Rigveda.



CHAPTER 11

THE HINDU FAMILY

1. ALMOsT all primitive peoples hold that the human soul
is distinct from the body and separable from it. Along with
this there usually goes the belief that the soul survives death
and lives a new life apart from the body, ecither in close
proximity toits old haunts, or in some other place. But
-early man, not having been able to reach the idea of spirit as
distinct from material substance, conceives the soul as a
material thing, and bclieves that after death it is dependent
for its continued existence gn food and drink precisely like
aliving man.  In consequence of this, ncarly all primitive
races have been accustomed to provide food and drink for the
departed souls of members of their own families.  The food
is laid out as for a feast, and the souls of the dead are invited
to come and eat and be naurished thereby.  These ideas are
the origin of all feasts for the dead. The observances have
taken many fornis in different times and places. Some
people feed the dead daily ; others monthly, or annually ;
and there are many modes of preparing the food for thém.
We must note carefully that this practice, which is all but
universal among the simpler peoples, is a service of souls
and not a worship. The dead are dependent on the family
for their nourishment. The belief usually is that, if they do
not receive this attention, they become wandering and
harmful ghosts. :

But these beliefs have passed among many peoples into
a more developed stage, where the dead are conceived as
being powerful beings, controlling the welfare of the family.
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‘When this idea arises, the old service of the dead becomes
;a worship. The family pays them great reverence, not
merely because they are relatives, but in order to secure their
loving care over the family. Ancestor-worship, though-not
$0 common as-ancestor-service, is yet a verv widely prevalent
«cult. It has been found in many parts of the world and in
many forms, but appears most distinctly in the various
peoples of the Mongolian race and the nations that form the
great Aryan group. Seemingly, ancestor-worship had been
developed by the original Aryan race before it split up into
many groups; for traces of it are found among every Aryan
people, The gencral fcatures of the worship are the same
in all branches of the race, but the details vary considerably.,
The dead are everywhere distil.guished from the gods ; and
yetthcy are conceived as their ¢ ompanions ; and their worship
is very similar to the worship of the gods.  They are believed
to posscess great power and to bring blessing to their righteous
descendants.

Now consider the way in which this worship moditied the
organization of the family. The father was the family priest,
and controlled the worship of the ancestors of the family
in all details.  He alone knew the peculiar ritual which was
traditional in his family, and which had to be maintained
unchanged, if the favour of .the dead wasto be retained,
He alone had the power of passing on the rites to his son.
As the high priest of the ancestral rites, he was the acknow-
ledged head of the family. The reverence and the power
which his priestly position brought him made him supreme in
the home. In.this way the patriarchal family took shape. In
earlier times there: was a looser organization, or the mother
might be-the head of the family ; but with the establishment
of ancestor-worship the father became supreme. He had
full power over his wife and his young childreén, and in most
nations hjs grown-up sons also" were completely under his
authority. The property of the family was altogether in his
hands, This is the source of the pahm potestas of Rome,
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and of the prominent place held by the father in Greece,
Persia, India, and among Teutonic and Slavonic peoples as
well. This type of family is called patriarchal because the
father nas so much power. .

There can be no doubt that the family reached its strong
position in ancient society through the power vested in the
father, and that the worship of ancestors, through its influence
on the family, produced moral results of very great value.
The sacred rites, binding together the living and the dead,
led the members of the family to think more of their unity.
They became conscious of the family as an organism, part of
which had already passed into the other world and part
of which was not yet born. They thought of it as a living,
constantly growing unity, and the thought filled them with
deep reverence and pride. To act worthily of the family, to
bring no disgrace upon one’s ancestors, to do everything
to 