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PREFACE

TuE great difficulty of describing adequately and simul-
taneously three widely divergent sections of the same tribe
must be my excuse for some at least of the deficiencies of
this book. It seems certain, humanly speaking, that it is
the last tribal monograph I shall ever write, and my thanks
are due to all those who made its production possible.
The Government of Assam have again provided the funds.
All praise is due to those who so regularly and generously
pour out money in aid of the physical sciences. But there
is no denying that our knowledge of the inorganic world
has so far outstripped that of the organic that there is real
danger that physical science may become an instrument too
powerful for our control. The study of cultures and of their
impact upon one another is all important if human progress
is not to be left unguided in a shrunken world where the
protection of distance has been well nigh destroyed by rapid
means of communication. The greater credit is therefore
due to a Government which, looking beyond the immediate
present, is ready to stand forth as a patron of anthropology
even in times of great financial stringency.

Equally essential has been the help given me by my
Rengma friends. Conspicuous among those who have spent
patient hours answering questions are Resillo and Khonkhe
of Tseminyu, Yanthangsao of Tesophenyu, Putho and
Nisets of Meluri, and Siyeto of Lephori. Death has taken
three of them since the MS. was completed. At least they

never lived to see their cherished culture and beliefs swept
away and destroyed.

Dr. Christoph von Fiirer-Haimendorf of Vienna University

was with me when the proofs came in. My thanks are due
v
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to him for reading them through and for assisting me with
his valuable criticisms.

My deep gratitude is also due to Colonel J. Shakespear,
who has been kind enough to undertake the tedious task
of compiling the index, thereby relieving me of work which,
would have been spread over weeks of a busy official life,

J. P. Mits.
Kohima,

June 20, 1936.
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PART I

INTRODUCTORY

(Note.—The letters A, B, and C after Rengma words denote respectively
the languages of the Southern section of the Western Rengmas, the
Northern section of the Western Rengmas, and the Eastern Rengmas.)

TrOUGH one of the smallest of the Naga tribes, numbering
only 6,329 1 souls at the Census of 1931, the Rengma Nagas
have an undoubted claim to be included in the series of
ethnological monographs published by the Government of
Assam. Tirstly, Mission influence is spreading among the
Western section of the tribe, and it will not be long before
customs and traditions of great interest are gone for ever.
Secondly, when a monograph on this tribe is included, the
geries will entirely cover a large block of contiguous
tribes, the Angamis, Semas and Lhotas who are neigh-
bours of the Rengmas having been already described.
Thirdly, the divisions of the tribe give rise to questions of
peculiar interest. The Eastern Rengmas have been cut off
from all communication with their parent stock for many
generations, and provide specially valuable material for the
study of the extent to which isolation causes changes of
custom and language.? Fourthly, in the Eastern Rengmas
it is possible to study a body of unspoilt primitive people
who have only been administered for fourteen years and
have forgotten nothing of the old fighting days.

For the main body of the tribe I have used the term
Western Rengma. They inhabit the spurs of the long ridge

1 This figure is certainly wrong. There are Rengma villages in the
Mikir Hills, but the Census shows no Rengmas in that area at all. How
they were enumerated it is impossible to say. .

2 The Northern and Southern Sangtams are similarly cut off from all

communication with each other by a wedge of invading Semas. Valuable
material will also be found when this tribe comes to be described.

B



2 THE RENGMA NAGAS PART

running north-east from Nidzukru Hill, through Theriigu Hill
to Wokha Hill, and are bounded on the south by Angamis,
on the east by Semas and on the north and west by Lhotas.
About a hundred years ago or more a body of Western
Rengmas migrated north-west to the Mikir Hills, where
they are still living.! In 1848 the Mikir Hills Rengmbs
numbered 689 households scattered among thirty-two
villages. Like all District Officers, I am virtually a prisoner
in my district, and have been unable to visit the Mikir
Hills, but I doubt if anything is to be learned from the
Rengmas there that cannot be learned from the main body
of the tribe. These migrants have abandoned many of
their tribal customs. As long ago as 1855 Major John
Butler said of them, ““ At the present day the Rengma
Nagas appear to be degenerating. In physiognomy they
differ but little from the Cacharee tribes, and many have
married Cacharee and Assamese wives.””2 This monograph
therefore deals only with the Rengmas of the Naga Hills.
The Western Rengmas are in turn divided into a Northern
and a Southern section, speaking entirely different languages
and differing considerably in custom. The Northern
section, who call themselves Ntenyi, inhabit the villages of
Kotsenyu, Kotsenishinyu, Kitagha and half Tesophenyu.
The Southern section, who call themselves Nzong, inhabit
the other half of Tesophenyu, Tseminyu, Phesinyu, Sentenyu,
Choshinyu, Tsokonkonyu, Theriigunyu, Thegwepegedenyu 2
and Nishinyu. It was from the Northern section that the
Eastern Rengmas, who call themselves Anyo, split off.
They have only three villages, Meluri, Sahunyu and Lephori,
of which Meluri is by far the largest. All are near the
Tizu, not far from its junction with the Tiho, one of the big

1 The Mikir Hills Rongmas are known to the Northern section of the
Western Rengmas as Nzong ter:i phenyu (““ cane-path Rengmas *’), and to
the Southern section as Ntenyi awi khiya (‘“‘ cane-cutting Rengmas '),
bocause their path of migration led through the dense cane jungle bordering
tho plains. Dr. Hutton is mistaken (Lhota Nagas, p. xiv) in thinking that
tho bulk of the tribe migrated to the Mikir Hills.

2 Major John Butler, 1'ravels and Adventures in the Province of Assam,

. 124,
Py The Government map shows this village as Thegwepekenyu. This
is so far from the correct spelling that I have discarded it. For othor
villages I have used the official spelling for the sake of convenience, though
it could often be improved upon. Phesinyu should, for instance, be
Phensinyu, and Kotsenyu, Kontsenyu.
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tributaries of the Chindwin. Though only twenty miles as
the crow flies from the main body of the tribe, they are cut
off from all contact with them by the powerful Sema and
Angami tribes and the high range that forms the watershed
between Assam and Burma. In the little piece of country
in" which they have established themselves after long
wanderings they have Southern Sangtams as neighbours on
the north and east, Tangkhuls on the south, and Eastern
Angamis on the west.

The first European to see Rengmas was Lieutenant
Grange in 1839, when men from several villages met him
at Mohung Dehooa in the plains,! and by 1848 Rengma
villages in the Mikir Hills were paying revenue. The
villages in the Naga Hills, however, remained unvisited and
independent for many years. About 1870 Captain Butler
paid a friendly visit to the Western Rengmas, and was
well received. In 1874 Dr. Brown carried out an extensive
tour of exploration,? visiting not only the Western but also
the Eastern Rengmas. He was opposed at Tesophenyu by
the former, and the village lost heavily. This is the only
occasion on which fighting has taken place between Rengmas
and British troops, and even this brief encounter was due
only to intrigue. The Angami villages of Khonoma and
Mozema had recently raided Tseminyu at the instigation of
Tesophenyu, and had been severely handled. They therefore
tried to persuade Tseminyu to oppose Dr. Brown, knowing
they would lose men. Tseminyu, however, were warned
by Chechama that they were being made fools of, and in
turn instigated Tesophenyu to fight. They followed the
British column and burnt their enemies’ village with joy.
Marching east, Dr. Brown went right through to Meluri,
where he was well received. From 1878, when Kohima
and Wokha were occupied, the Western Rengmas were
administered. The Eastern Rengmas were, however, long
left to their own devices. From 1910 to 1912 there was a
post at Meluri during the expedition against the Kalyo-
Kengyu village of Makware, and again while punitive

1 Butler, T'ravels and Adventures in the Province of Assam, p. 121.

? Dr. R. Brown, Report of the Exploration of the Angami Naga Country,
1874.
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measures were in progress against the Thado Kukis six
years later. The area was finally annexed in 1922.

Origin and Migrations

Both Lhotas and Rengmas agree that until comparatively
recently they were one tribe, but the splitting, reuniting
and resplitting of various sections of the Rengmas have
made the details of their later migrations most intricate and
difficult to disentangle. The main outlines of the story arc,
however, fairly clear. They, with the Angamis, Semas and
Lhotas, belong to the group of tribes that place their point
of dispersal at Khezha-Kenoma, which the Rengmas call
Khinzonyu, due east of Mao, on the border of the Naga
Hills District and Manipur State. Of their history before
this dispersal no tradition survives. As with the other tribes,
the cause of the dispersal is said to have been a dispute
over the stone which had the miraculous power of increasing
rice dried on it.! The two sons of the ancestress of the
Khinzonyu clan quarrelled over the question of which had
the right to use the stone. Their mother judged their quarrel,
and wrongly gave the right to her younger son. Whereupon
the elder son with his men left the village and set off towards
the north. His example was followed by other discontented
families, and the migration began of the body which later
split up into the Angami, Sema, Lhota and Rengma tribes.
According to Rengma tradition the first recorded settlement
of the undivided body of migrants was near the present
Angami village of Khonoma, but neither the name nor
exact site is known.? As the body moved, the ancestors
of the Angamis were dropped in their present country,
and the remainder came to rest and founded a village
at Theriigunyu, slightly above the sitc of the present
village of that name, on Theriigu Hill, a prominent peak 3
south of Tseminyu and at the southern extremity of the
present Rengma territory. From this point tradition

1 Vide Sema Nagas, p. 5, Angami Nagas, p. 19, Lhota Nagas, p. 3.

2 Another tradition gives Kohima as the first site occupied aftor Khezha-
Kenoma, and relates that the migrants went to Theriigunyu v¢a I'sotonaxzii,
a hill east of Nerhema, Gariphema and Kwempang.

3 Known to the Lhotas as Honohoyanto, and important in their
migration tradition (vide Lhota Nagas, p. 4).
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becomes fuller. At Theriigunyu there were born, of a man
named Rententsii, three brothers, Khasa, Thongsii and
Senteng. These three split the village up into three bodies,
which went off in different directions. It will be the simplest
plan to take the traditional migrations of each body
separately.

The first settlement of Khasa and his men was at Kwe-
mpang, a site between Thegwepegedenyu and the present
Sema village of Mishilimi. This village was abandoned in
course of time, and the body again split into three parts,
one of which turned north-west again and founded Tseminyu,
now the second largest of the Western Rengma villages.
They were led to the site by a deer which fled in front of
them as they hunted it.! When the time for the ceremony
of founding the village came, the heads of clans all brought
cocks, and it was decided that the village should be founded
in the name of the man whose cock crowed first. A man
called I'semi 2 of the Tsobinyu clan was so poor that he could
only bring an egg. His egg, however, miraculously crowed
before any of the cocks, and the village was called Tseminyu
after him. This foundation is reputed to have taken place
fifty-two generations ago, a date which can neither be proved
right nor wrong. From Tseminyu a party later went north
and founded the lower section of Tesophenyu, the biggest
of the Western Rengma villages. Others of Khasa’s
descendants went to a site called Khapenyu, between
Theriigunyu and Thegwepegedenyu, into which villages it
eventually split, owing to repeated Angami attacks on a
site difficult to defend, and after a terrifying portent. A
youth who had sat talking to the girls till far into the night
found two spirits fighting outside his ‘“ morung > when he
returned to it. He knew disaster was imminent and tried
to drag out his younger brother. But in the dark he seized
the wrong boy and in a moment the “ morung ” disappeared
in a landslide. Finally a colony went from these villages
and founded Tsokonkonyu to the west. The third body of

1 Similarly tradition has it that a boar guided St. Kentigern to the site
on which ho was to build a monastery. Mackenzie, Scottish Folk-Lore and
Folk-Life, pp. 59, 60.

2 Tsemi is sometimes spoken of as the son of Rententsii and brother of
Khasa, Thongsu and Senteng.
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Khasa’s descendants dispersed the most widely of all.
From Kwempang they went north, keeping down the slope
of the high ridge, and founded Tsegwenyu Phang on a long
spur running out to the east below Tseminyu. The ancestors
of the Lhotas and Semas were still with them, and the
monoliths set up by the former can be seen to this day. It
was here that the ancestors of the Semas split off. They
refused to co-operate or help in any way, and set off and
founded Natsimi to the east. Some of these returned later,
and now inhabit some of the northern villages. Later, too,
a family of Semas migrated down to Gariphema and thence
back to Tseminyu via Mishilimi and Theriigunyu. In
Tseminyu they form the Kentennenyu clan, one of the
most influential in the village. The rest of Tsegwenyu
Phang, which still included the ancestors of the Lhotas,
went on north to Aongshii, a site to the east of Tesophenyu.
From here the Lhotas split off and set out for their present
country, first leaving their valuable beads buried in pots,
with the seed of a big tree in each pot which would grow up
and mark the spot. This was meant to show that they werc
going into a dangerous country from which they might have
to return.! The Rengmas, too, abandoned Aongshii and
split up. One body moved up to the upper section of
Tesophenyu, and another body went north and founded
Kitagha (which is also called Nsenyu) and later Kotsenyu,
the most northerly village of the tribe.

It was from Kitagha that the Eastern Rengmas set off on
their long journey. It will, however, be convenient to deal
with this separately later, and to record first the tradition
of the migration initiated by Khasa’s brother Thongsii.
This party went west and founded Thongsiinyu, between
the present villages of Sentenyu and Tsokonkonyu. This
village in turn split into three, and Phesinyu, Tsoginyu and
Kwempang II were founded, of which only Phesinyu has
survived till to-day.2 Tsoginyu was situated close to the

1 Qld sites show that the Aos once extended to the south of Lungsa, and
the Lhotas must have had to fight hard for their land. With the Lhotas
as a screen in front of them, the Rengma migration seems to have been a
peaceful one, though later the Angamis began to press them hard in the rear.

2 According to another tradition Thongsiinyu was entirely wiped out
by witcheraft. See p. 236.
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present Sema colony of Rangazumi, and, judging from the
size of the site, must have been a place of great importance,
probably bigger than any existing Western Rengma village.
Its chief claim to fame is that it was the home of the great
hero of the Nsenyu clan ! known to the Rengmas as Vyembi
or Pyembvi and to the Lhotas as Pembvo.? His name
means ‘“ Mighty Raider,” and he was a terror to the Angamis,
who were then pressing up from the south. He met his
death not in war, but from a spear-thrust in a sudden quarrel
with a friend. It is probable that he left no male heirs, for
tradition has it that his funeral ceremonies were performed
by Veni of Sentenyu, who had married his daughter
Ghiikhiili. He was buried in his own village, where his grave
can be scen to-day with a stone on it roughly carved with the
head of a man wearing the three hornbill feathers of a warrior.
Till 1930 there grew on the grave an enormous tree, sprung
from a seed buried with Vyembi by his dying wish. This
was cut down by men of Rangazumi, who hired Baptist
converts to do the deed. This act of typical Sema vandalism
was suitably punished. Naga villages are apt to depent
for their security on the powers of one or two champions,
and the death of Vyembi, which is estimated to have taken
place at dates varying from nine to three generations ago,3
had the effect upon Tsoginyu that the death of Goliath had
upon the Philistines. The village could no longer withstand
the pressure of the Angamis, and was driven north. One
party went right across the plains into the Mikir Hills, and
founded the colony of Rengmas that lives there still. A
second party, including the Kapchaza and Uchongza clans,
went straight to Tesophenyu. A third body joined the
Lhotas, who had already split off from Khasa’s group and
colonised the Moilang range. While living among Lhotas
they would regard themselves as, and be regarded as, Lhotas.
This is why Vyembi, who was of their stock, is both a
Rengma and a Lhota hero. In course of time a fresh split
took place, and the Rengmas left the Lhotas and turned
1 The Lhotas claim him for the Humtsoi clan.
2 Sce Lhota Nagas, pp. xiv and 143, n. 1.

3 Kven nine generations is probably an under-estimate in view of the
amount of migratory movement that took place afterwards.
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south again, the Mhatongza and allied clans moving first
and the Khungza clan later. A village called Gnacheki was
founded near the present Phesinyu, and, on this being
abandoned, the inhabitants migrated to the upper section of
Tesophenyu, whence families have moved to neighbouring
villages. The entry into Tesophenyu is vaguely put at
about ten generations ago. These migrants, together with
those of Khasa’s group from whom the Lhotas split off, form
to-day the group of Western Rengmas speaking the Kotsenyu
language. Those which settled in the southern villages before
the Lhotas began to diverge speak the Tseminyu language.

Senteng’s group, the third and last of the three original
groups, is the least important. They went west and founded
the present village of Sentenyu. From there a colony was
sent to Choshinyu. This village, harassed by enemies and
disease, has moved restlessly from site to site on its ridge
in an effort to find peace and health. It has never been
strong enough to found colonies, and only a miserable,
goitrous, fever-stricken remnant is now left.

It is now time to turn to the migration of the Kastern
Rengmas, who form an isolated community of three villages,
Sahunyu, Meluri and Lephori, far away to the east, on the
Burma side of the Barail watershed. Semas and Angamis
lie between them and their original home, and none of
them, till I took some with me, had ever visited it; indeed,
it was considered tabu to do so, for it is in that direction
that souls are believed to go at death. The scene was onc
of the most dramatic I have ever witnessed. An enormous
deputation awaited them below Theriigu Hill, where the
forefathers of the tribe had once lived. An old man addresscd
them and said, ‘“ Welcome. You are our brethren. We
are of one stock. We know that you left us long ago; but
the fields, the rocks, and the trees of our land are still yours
as well as ours. It is only because you live so far away
that you cannot use them. Eat with us and drink with us
now, and when you return to your country go in peace.”
It is known that it is from Kitagha that the Eastern
Rengmas left for their present distant home, and the datc
has been given me as sixteen generations ago. But no
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memory survives of what must have been an eventful
journey. Tradition has it that the party was led on and on
by a serow they were hunting. till they came to a wonderful
site where rice and rice beer came out of the bamboos they
cut. There they founded a village. The truth probably
is that a colony moved off to the east, as other colonies had
moved to the west and south, and were forced on and on
as the Semas and Angamis closed behind them, till they came
to their present land in the Tizu Valley. Nothing is known
of the route taken ! and there are no traditions of any
colonies dropped on the way. There never scem to have
been more than the present three villages. It is clear that
their final approach to their present country was from the
north, for their first recorded settlement was at Liisetu,
above the present mixed Sema and Angami village of Kutso-
khunomi on the east bank of the Tizu. Liisetu was named
after a man whose lower half turned into stone in middle
age. This stone is said to be still in existence. At Liisetu
the migrants appear to have split into two parties. One
party crossed the Tizu and founded a village called Palatsi
on what is now Khuzami land. They were driven back
across the Tizu by Angamis, and settled at Chumi, above
Sahunyu. Chumi was destroyed by raiders from Swemi,
and the present village of Sahunyu was founded on the
bank of the Tizu. This was almost certainly not less than
150 yecars ago, for Sema tradition relates that the village
was already in existence when Khiyashe, the great chief
of the Zumomi clan, extended his power across the Tizu
six generations ago and founded a village at Khogomi, on
what is now Lhoshepu land. The story goes that the
Rengmas of Sahunyu were surprised to see pieces of cut
bamboo floating down the Tizu from what they thought was
uninhabited country. Scouts were sent out, and found
Semas building a village. A raid was therefore decided on,
but the Semas were on the alert and the raiders found them-

! Thero is an old Sema tradition that people who seem to have been
Rengmas inhabited a village called Luchomi on what is now Khivikhu
land. The story goes that a party of raiders from this village went mad
as the result of eating a poisonous herb in the junglo and came back and
attacked their own villago.
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selves surrounded. The Rengmas took refuge in trees on
the river bank in the evening, and the Semas, who have
always been rather poor climbers, settled down below to
wait till morning. It was a dark night, and when the
Semas heard splashes in the water they thought the Rengmas
were answering calls of nature, and shouted out in mockery,
“ Ease yourselves for the last time.” But in the morning
the trees were empty. The Rengmas had made ropes of
their body-cloths and had dropped quietly into the river,
and escaped. Sahunyu is a unique case of a Naga village
on a river bank, a position chosen so that one flank would
be protected by the river. There they lived precariously,
alternately raided and held to tribute by their powerful
neighbours, till they were taken over and administered.
Now the inertia of peace is proving far morc deadly than
the risks of war, and malaria threatens to wipe the village
out in a few years. The other party that split off at Liisetu
founded a village at Lepuchi, a site just below the highest
point of the Naga path between Kotisimi and Sahunyu.
The ground is now pine forest, but the site is still marked by
ditches and bamboo clumps. Here there was another split,
one party going to Lephori by a route of which the details
arc not known, and the other to Lokruchu on Jessami land,
and thence to Meluri. At the time of the split, it is said,
those who were to found Lephori carried big baskets which
swept a wide track through the jungle, and those that werc
to found Meluri small baskets that made only a narrow
track. The doubters in Lepuchi therefore all followed the
narrow track, thinking that fewer men had gone that way
and it would be easier to get a share of land. That is why
Meluri has always been much bigger than Lephori. Another
story told in Lephori is that the village was founded by
Siitato of the Katiri clan and his wife Zesuchii of the Socheri
clan. Zesechii evidently wore the breeches (as far as the
wife of a naked husband can be said to do so), for it was
she who stuck her iron staff into the ground on the present
site and said, ‘ Here must the village be founded.” Because
it was a woman who did this, the village has always been
unwarlike, and has never contained more than a hundred
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houses. This foundation is said to have taken place nine
generations ago, but the Eastern Rengmas always seem to
me to be particularly weak in genealogical memory, and it
is quite common to find men who do not know the names of
their own grandfathers !

Clans

In enumerating and discussing the Rengma clans, it will
be necessary to consider those of the Western and Eastern
Rengmas separately, the two groups having parted so long
ago that no connection between their clan groups is now
traceable.

The migrations of the Western Rengmas and the return
from the Lhotas of a considerable proportion of the tribe
after what must have been a long separation from the
parent body make the unravelling of their clan system most
intricate and difficult. Prolonged and careful inquirics seem
to show that they fall into the following six exogamous groups.

Group [. 'This contains the Khinzonyu and Apungza
clans, with the Tselanyu (called Tsilaza in the Northern
villages), a subclan of the Khinzonyu, the name being
derived from tsela, a side-shoot of a tree. The Khinzonyu
clan represents the clan which was the first to break away at
Kheza-Kenoma.l It is chiefly to be found in Tseminyu,
Sentenyu and Chosinyu villages. The Tselanyu clan has a
curiously interesting origin. The ancestress was a woman
of the Khinzonyu clan, and from a union of her and a hairy
caterpillar the first male ancestor of the subclan was born.2
This species of caterpillar has exceedingly poisonous hairs,
and it is firmly believed to this day that if anyonc gets stung
by inadvertently touching one of these insects, all he has to do
is to get a member of the Tselanyu clan to spit on the place
and scratch it and the irritation will instantly cease. This

1 See p. 4.

2 According to another account she already had a son called Tsela,
whose father is unknown, before her liaison with the caterpillar. Naga
clans are very touchy about any tradition, however old, which scems to
indicate a disreputable origin, and the story of Tsela was possibly invented
to soothe the pride of what has long been a most respectable and well-to-do
subclan. It is most unlikely that anyone would invent & story of a
scandalous origin. Naga custom exacts very heavy penalties for libel of
that kind. For the Lhota story of the union of a woman and a hairy
caterpillar see Lhota Nagas, p. 195.
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favour is not, however, always easy to obtain, as it is believed
that any person granting it too often will go blind.

The Apungza clan in the Northern villages corresponds
to the Khinzonyu in the Southern. According to the best
tradition, Apung was a brother of Khinzong, who went
north via Aongshii,® while his brother stayed in the south.

Group II. This is the largest group, and contains three
elements, some clans which colonised the Southern Rengma
country direct, some which split off from them, went north
to the Lhota country and returned to the south, and some
which colonised the Northern villages direct.? In the
Southern villages the clans of this group are the Nsenyu,
Rasenyu, Tsobinyu, Kamphiinyu and Hembinyu, and in
the Northern villages the Mhatongza, Khungroza, Choyi-
shaza, Makhaza, Khasaza and Onangtangza. The Nsenyu
clan were the leaders of the main migration to the west
under Thongsii. The Rasenyu clan split off from them over
a quarrel about a pig. The Tsobinyu and Kamphiinyu are
closely allied clans which have been adopted as ““ sons ” by
the Nsenyu clan. One marriage between them has, how-
ever, been known in recent years. The Kamphiinyu clan
is believed to have come later from the Angami country,
and must have been adopted by the Tsobinyu clan before
they were both adopted by the Nsenyu. The Hembinyu
clan has always travelled with the Kamphiinyu on migra-
tions, and may have been adopted by them in the past.

The Mhatongza clan is an offshoot of the Nsenyu which
went north to the Lhota country and adopted the name of
Mhatong, a more immediate ancestor.* The Khungza and
Choyishaza clans, descended from two brothers, Khungro
and Choyisha, split off at the same time, about 300 years
ago, from the Rengmas, but stayed longer in the Lhota
country. The above three clans are definitely regarded as
belonging to the same exogamous group, and intermarriage

1 See p. 6. 2 See pp. 6, 7.

3 Mhatong must have lived about 300 years ago, since Yanthangsao*
an interpreter in tho Deputy Commissionor’s office at Kohima in 1934,
was the eloventh in descent from him. Mhatong was born at Tesophenyu,
but his grandfather, Nongohangpu, lived at Tsoginyu, and his uncle

Chuge, and his descendants remained in the Lhota country and now form
part of the Humtsoi clan.
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is, strictly speaking, forbidden. Three cases of marriage
between the Khungroza and Mhatongza clans are, however,
known. The Makhaza clan also migrated with the Mha-
tongza, and split off from them. The Khasaza and On-
angtangza represent a third element in the group. They
were originally linked with the migrants that went west, but,
led by Khasa, the ancestor of the first group, formed part
of the body which founded the Northern villages direct and
never reached the Lhota country.!

Group 1I1. This contains only two clans, Kapchaza and
Uchongza, living in the Northern villages. They are linked
clans which left Tsoginyu when it was dispersed,? but instead
of going on into the Lhota country, came back to Teso-
phenyu. When later the Mhatongza clan returned from the
Moilang range in the Lhota country, they were protected and
befriended by the Kapchaza clan. The two clans became
‘ brothers,” and intermarriage is still forbidden between the
Kapchaza and the Mhatongza and allied clans. The Uchongza
clan, on the other hand,can marry anywhere outside its group.

Group IV. Thisgroup also contains clans of the Northern
villages only. They are Thandoza, Shayitza, Zamwaza and
Khezungza. The Thandoza and Khezungza clans are of
the same stock, and are believed to represent Rengmas who
went directly north with Khasa’s group ®; but the other two
clans first joined the Semas when they split off, and went to
Natsimi and rejoined the Rengmas later, just as certain clans
in Group II first went to the Lhota countryand then returned.
They were adopted by the Thandoza clan. The Tsilaza
subclan of Group I cannot intermarry with this group, the
portion of the clan which went to the Northern villages
having apparently been adopted by the Thandoza clan.

Group V. This includes only two clans of the Southern
villages, the Sampinyu and Tepinyu. They are regarded
as closely related, and were among the first colonists of
Tseminyu. The Theguchunyu (‘“animal charm clan ™),
found only in Theriigunyu and Thegwepegedenyu, are a sub-
clan of the Sampinyu. They are said to be descended from a
man who found in the jungle a magic snare of which the noose

1 See p. 5. 2 See p. 7. 3 See p. 5.
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was made from the hair of every kind of animal. To this
day men of this clan are believed to be expert trappers.

Group VI. This contains only the important undivided
Kentennenyu clan. All the other clans of the Southern
villages are classed as Azonyu, and this clan stands alone.
It is admittedly of Sema origin, though now entirely Rengma
in language and custom. It can intermarry with any other
clan. The traditional story is that the founder was a father-
less Sema boy brought by his mother to Tseminyu. He
was adopted by Kente of the Tepinyu clan, from whom the
clan takes its name. The boy’s own name is not known,
but his son was Kechini. Kechini’s son was killed by a tiger,
and no names are known for two or three gencrations till that
of Ratekhi, between whom and the present generation there
are seven ancestors whose names are known. 'The Kenten-
nenyu regard the Shekhelimi clan of Semas as their brothers.

In Theriigunyu and Thegwepegedenyu there is a clan
called Chegenyu. They are not Rengmas, but Angamis.
They can intermarry with any Rengma clan and belong to
no Rengma group.

This multiplicity of clans is obviously not primitive, but
the result of subdivision and immigration. I have found
no trace of a threefold division of the tribe such as one might
expect from the analogy of other tribes,! but there are clear
traces of an old simple division into two. Rengmas them-
selves make the eating or not eating of meat at harvest the
test. Taking this as a standard, we find that the Nsenyu
and all 2 other clans in Group II (except the Tsobinyu,
Kamphiinyu and Hembinyu, which are known to be
adopted), together with two clans of Group III refrain from
meat, whereas all the other clans of the other groups eat it
at harvest. Abstention from meat is regarded as the hall-
mark of descent from Nsenyu stock.

There are two words for  mother >’ current among both
the Northern and Southern groups of the Western Rengmas,
but the significance of this is most difficult to estimate.
The matter is not as simple as it is held to be by Dr. Hutton
in his Introduction to The Lhota Nagas (p. xxxi). The use

1 See Ao Nagas, p. 13; Lhota Nagas, pp. 87, 88. . .
3 The Rasenyu clan eat meat now, but this is known to be an innovation.
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of the two words does not seem connected with any division
into phratries that can now be recognised. In the Northern
section all clans now use aza for ““ mother ” and ala for
“ grandmother.” But if a person’s eyes are irritated and
painful, he will call his mother apfu and his grandmother
azakhi, quite regardless of what clan he or she may belong
to. The rarer term thus seems to have become a mere
charm. It is said, however, that the terms apfu and azakhi
were first brought into the tribe by the two clansof Group ITI,
the Kapchaza and Uchongza, and were adopted from them
by the Mhatongza and allied clans whom they protected.
Thence the terms spread to the whole Northern group.
Similarly, there are two words, avyi and apsii, current in
the Southern group, of which the former is the far commoner.
A woman of the Tselanyu clan must be addressed by her
children as apsic and by her grandchildren as agit. If they
do not do so, their eyes will become inflamed. Except in
this case there is no connection in the Southern group
between sore eyes and the word used for  mother,” or any
compulsion to use a particular term to a woman of a certain
clan. Women of the Sampinyu, Tepinyu and Khinzonyu
clans can, however, be addressed as apsit and agit. Women
of all other clans are called avyil by their children and ashi
by their grandchildren. The use of an alternative word for
mother secms therefore to be specially connected with clan
Groups I, III and V, all of which were among the clans which
originally comprised the tribe and never migrated elsewhere.

The names of the Eastern Rengma clans (¢kuri) can be
most conveniently given in tabular form. Ior the three
villages they are as follows.

Melurs Lephort Sahunyu
Socheri
Tsori {Yoheri ]» Tsori
Lokheri |
Pochori Pochori Khokhikesari
Ngugweri Ngugweri Ngusori
Nguteri Katiri :
Nguri Nguri

Nisuri
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In each village the first clan, which in Lephori is sub-
divided into three linked clans, is definitely regarded as
‘ different ”’ from the rest. They call their mothers avo
instead of aza, and observe somewhat different ‘‘ gennas,”
—sacrificing no pig before clearing their fields, for instance.
While there are some clans common to all three villages,
each has one or more which the others have not. All, except
the three linked clans of Lephori, are exogamous clans which
can take wives from any other clan. Marriage within the
three linked clans is forbidden. The Ngugweri clan in
Meluri is believed to have migrated there after the other clans
were already settled. There is no sure tradition of their
origin. That the Rengmas and Lhotas were originally one
tribe is certain, and it is hard to resist identifying the Nguri
clan of the Eastern Rengmas with the Lhota Nguli clan.!
It may well be that when the Eastern Rengmas split off there
were still Rengma and Lhota clans of the same name.

Among the Eastern Rengmas it is not at all unusual for
a man to leave his own clan and be adopted by that of his
mother. Sometimes this is due to a quarrel, or sometimes
a man’s own father cannot help him to begin the series
of Feasts of Merit,2 while his mother’s clan offer to do so.
There is no ceremony, and no payment is made to the
adopting clan. For a few generations the man’s descendants
will not marry into his original clan. This practice 3 is
almost unknown among the Western Rengmas, who believe
it would lead to the extinction of the clan abandoned. 'The
only case of a change of clan I know of among them occurred
at Tseminyu. There a woman of the Kentennenyu clan
married a man of the Sampinyu clan and bore him a son.
On her husband’s death she married a Tepinyu man, and
her small son became Tepinyu.

Appearance

In cast of feature Rengmas are indistinguishable from
Lhotas and Semas. The colour of the skin is light brown,
turning to darker brown on the parts of the body exposed
to the sun. The complexion is sallow, and the girls, though

1 See Lhota Nagas, p. 88. z Sce p. 194.
3 Both among the Western and Eastern Angamis cases of adoption into
the mother’s clan occur, but they are very rare.
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of cheerful countenance, never have the tinge of pink in
their cheeks one often sees on girls in Angami villages. The
hair in childhood has a brownish tinge, but turns black
early in life. Usually it is straight, but wavy, or even
curly, hair is not uncommon, and marks the Negrito strain
which undoubtedly exists in the race.! The nose is broad
and the whole appearance slightly Mongolian. The Eastern
Rengmas cxactly resemble the Western parent stock, save
for a curious look of perennial youth that I have often noticed
in the men. Individuals who have looked quite young to
me have turned out on inquiry to be grandfathers of some
years’ standing. The explanation must be the care which
is always taken to remove every trace of beard and moustache
and keep the hair carefully cut. They always look notice-
ably ncat. The Western Rengmas, on the other hand, are
often most untidy about the head, and beards and moustaches
on clderly men are more common. The Eastern Rengma
men, save in Lephori, where a cloth is worn round the
waist with the ends hanging down in front, are careful to
pluck out all pubic hair. To perform this painful operation
the fingers are smeared with a sticky sap. No privacy is
observed and men will sit about in groups chatting while
they depilatec. The hair under the arms is, however, not
removed, as it is believed that to do so would weaken the
muscles. With the women the opposite is the case. Since
a heavy growth of hair under the arms denotes plentiful
pubic hair, which is disliked, the armpits are plucked clean.
They do not pluck out their pubic hair as men do,? but
reduce it by the curious method of pressing a piece of
open-meshed basket against that part and singeing off with
a burning pine splinter the hairs protruding through.
Depilation is not a Western Rengma custom.?

1 See Hutton, Census of India, Vol. I, Pt. I, pp. 442 sqq. Tradition
relates that little jungle folk oxisted in the North Cachar Hills till com-
paratively recont timos, and that all the survivors were herded into a cave
near Haflong by a Kachari king and burnt alive. Curiously enough, the
last Negritos i Ceylon arc said to have been exterminated in exactly the
same way (Spittel, Far-Off I'hings, p. 69).

2 It is said it would bo ** shameful ”’ ifthey did. Beyond that no reason
18 given.

3 The narrow ‘‘lengta’ (see p. 20) worn in villages of the Northern
group leaves most of the person cxposed, and young men have recently
taken to shaving thoir pubic hair. This is strongly disapproved of by the
old men.

C
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The style of hair cut of Eastern Rengma men exactly
resembles that of Semas and Lhotas. Below a line running
round the head just above the level of the tops of the ears
all hair is shaved close. Down to that line the hair falls
straight from the crown all round. The Western Rengmas
shave the head much farther up, leaving a patch of hair
no bigger than a small skull-cap. They use pieces of broken
brass as razors, but the Eastern Rengmas use small iron
razors, which they call alese. To cut the edges of the top-
knot level the edge of a ‘“ dao ” is put under the hair at
the right level and the hair cut off against it by tapping
with a piece of wood. Western Rengmas often use bazaar
scissors for the purpose, but the Eastern Rengmas still keep
to the old method. No particular precautions are taken
to conceal the cuttings, but the Western Rengmas are careful
not to throw them away near a plant called zyembo (A) or
akhushi (B), the leaves of which are intensely irritating to
the skin. If a hair came in contact with one of these
leaves the owner would suffer from sores on the head.

The untidiness of Western Rengma men’s heads is terrible.
One would think that it was always tabu for them to
cut their hair. The villages of Tsokonkonyu, Sentenyu,
Theriigunyu and Thegwepegedenyu are particularly bad.
In them, after giving any Feast of Merit from the second
on, no male of the household may cut his hair till the next
Ngada ceremony.! As nearly all such feasts are given
before the millet-sowing, this means a wait from early spring
to late autumn without a hair-cut. Other villages only
prohibit hair-cutting till after the millet is sown, except
that if a feast is given after the sowing, the prohibition
extends till harvest. The reason for this tabu is that a
hair-cut involves a clean shave of the sides and back of the
head, and this is believed to cause the household stock of
food to be used up with undue speed. The Eastern Rengmas
have no prohibitions of any kind.

Girls in both sections of the tribe are supposed to keep
their heads shaved till they are betrothed, when the hair
is allowed to grow long. Nowadays, however, Western

1 See p. 173.
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Rengma girls are beginning to abandon the old custom of
keeping the head shaved till the ear ornaments called
nyeshe (A) or asingkhtt (B) are assumed a few months before
marriage,! and to let their hair grow long soon after puberty,
even if not betrothed. According to Western Rengma
custom, anyone may shave the head of a little girl, but when
she has attained puberty it may only be shaved by a man
of her own clan. Under no circumstances may a man cut
the hair of a girl he is going to marry. If he does, the food
in his house will run short. The Eastern Rengmas have
no such rule, and among them girls’ heads may be shaved
by anyone. The hair of adult women is sometimes loosely
tied on the nape of the neck, and sometimes allowed to
hang down on the shoulders. The combs (pheki, A;
hapi, B; ahipu or alakri, C) are very simple. The teeth
of the combs used by Western Rengmas of both sexes and
by Eastern Rengma women are thin pieces of bamboo about
six inches long, held apart and in position by two wooden
spacers in such a way that either end of the instrument can
be used. The comb used by Eastern Rengma men is unlike
any other Naga comb I know. The top of a piece of cane
about nine inches long is split, and cross-pieces of bamboo
are inserted and bound with cotton to keep them firm and
apart. The result is a comb with a long handle.

When very busy in their fields Rengmas do not wash
at all, and when the jungle has just been burnt they are as
black as ink. Even when times are slack ablutions are
not over-frequent. Yet they have their own substitutes
for soap. The most popular, and one used by all sections
of the tribe, is the berries of a tree called ngyu bing (A),
atongpya (B) or akhokiya (C). The Western Rengmas also
use the shredded bark of a tree called penyu (A) or ameyt (B).
For washing clothes the shredded root of the sword-bean
(khungyung, A; akhiyung, B; akhozyok, C) is used.? The
Southern section of the Western Rengmas also use the
shredded bark of a tree they call tarkit for washing clothes.

Tattooing is not practised.

1 See p. 34.

’sghe Lhotas use the beans, but not the root, as soap (see Lhota Nagas,
p. 83).
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Dress

The dress of the Rengmas has changed in comparatively
recent years. Probably it is not so very long since the men
throughout the tribe were entirely naked save for a body-
cloth, as those of the Eastern Rengmas are to this day.
Of the women the string of beads now worn round the waist
under the skirt was probably the sole garment. Certain it
is, if a very definite tradition is to be believed, that among
the Western Rengmas, up to two generations ago, both
sexes went naked till about the time of marriage.? It is
curious that one finds no similar tradition among the Lhotas,
who are so closely allied with them and with whom they
migrated so long.

In the old days, about the time of marriage, a man would
put on a “lengta ’ of the Sema pattern (nya tong, A ; khitkhe
azi—old man’s covering—B). This consists of a band of
dark blue cloth about four inches broad with a thin red
stripe, rolled and tied round the waist, and hanging down
in a flap twelve inches long in front. Nowadays it is con-
fined to the Kotsenyu group of villages. A man who has
killed a tiger is allowed to have three circles of cowries
(““ tiger’s eyes ’) down each side of the outer flap. The
Mikir Hills Rengmas have taken to ‘ dhotis ”’ and plains-
men’s dress, and in Chosinyu Angami dress is worn. In
the Tseminyu group and often in Tesophenyu a strip of
blue muslin (pechenyu nya, A ; mpoza azi—*‘ male covering ’
—B) is tied to a belt behind and brought between the leg:
and over it to form a flap in front. This is of quite recens
origin, and is directly due to the mockery of Gurkhal
settlers, now happily expelled. No one has a filthier minc
than the Gurkhali, and no one is more ready to draw atten
tion to what he considers indecency in others. I was onc
asked if I would close a main Naga path running past th
.outpost at Wakching in the Konyak country on the grounc
that the sepoys’ wives felt embarrassed when they sav
naked Konyaks. I refused, and suggested they should lool
the other way. It is considered unlucky for a boy to put o

1 In very early da%rs both men and women probably went nake
throughout life. See the folk-tale of the Finding of Cotton, p. 273.
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a ‘“lengta ” for the first time in the evening. His father or
elder brother puts it on him for the first time in the morning.
Among the Eastern, or Naked, Rengmas the men are
ordinarily dressed as their name suggests, save in Lephori,
where a strip of cloth (ashitso) is worn in the day only tied
round the waist so that the two ends hang down in front.
In the other villages of the group body-cloths are worn
for warmth and in the presence of strangers, but no man
has the least objection to walking and sitting about in the
village stark naked. At dances, however, a strip of white
cloth is invariably worn with one end hanging down in front
and one behind. The ends are often embroidered in red.
Men’s body-cloths (pi, A; atsét, B and C) are of various
patterns, and their differences are important as being
indicative of the status and prowess of the wearer. Those
of the Western and Eastern Rengmas differ widely. Among
the former the cloth which a man wears who has given no
Feasts of Merit and has never taken a head is called rhikho
(A) or hekho (B). It is white, with four narrow black bands.
This is worn by young and old alike, the only difference
being that a boy will wear onec of two or three bands,
according to his size. If once he has put on a cloth with
the full number of four bands he may never, even for a
moment, again wear one with a lesser number. Another
cloth for which no ceremonies are required is called ps
mhung (A) or moyet tsit (B). This is regarded as essentially
a young man’s cloth, It is dark blue with a very broad
white median band embroidered with a thin zigzag pattern
in red at the edges. Beyond these two clothes two are
permitted to givers of Feasts of Merit. The first is called
zonyu pt (A) or alung tsit or Kethi tsii (B), and is the cloth
which the ordinary well-to-do man wears. Curiously
enough, though its name means ““ stone cloth,” it is worn
by men who have not yet attained to the great Feast of
Merit marked by the setting up of monoliths. It resembles
closely a cloth worn by rich men in the neighbouring Sema
villages. It is dark blue with four narrow red bands at the
top and bottom and four broader white median bands.
The top median band may or may not be embroidered with
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a zigzag pattern in red. This cloth can be assumed after
the Kethi Feast of Merit. To perform the very expensive
stone-dragging ceremony entitles a man of the Northern
villages to wear a cloth called akha haiya. This, which is
very rarely seen, is exactly like the ‘‘ stone-cloth,” save that
the two middle median bands are embroidered with a
lozenge pattern in red.

To perform the head-taking ceremony entitles a Western
Rengma to wear a cloth exactly like the young man’s cloth
(pt mhung, A; moyet tsi, B), save that the white median
band is replaced by one, or nowadays sometimes two, bands
elaborately painted in black. This cloth is called arrhi kit pi
(“enemies’ teeth cloth’) (A) or anikezit tsit (‘“‘ sap-painted
cloth ’) (B). The upper, and usually the sole, band is
identical with the band on the cloth called rikhusé by the
Lhotas,! who obtain their bands from the Rengmas. The
pattern on this band is traditional, and is regarded as
representing decapitated men interspersed with the men
who have taken their heads. These bands used to be made
in both Tseminyu and Tesophenyu, but the old craftsman
in the former village is dead, and no one has arisen to take
his place, the work being regarded in some vague way as
derogatory. In Tesophenyu, on the other hand, the tra-
dition is vigorously alive, and one Achukha is striking out
on a line of his own and introducing a second band. On a
cloth which I obtained in 1931 the lower band by him
was decorated as follows, taking the objects from left to
right : a warrior’s tail, tiger’s eyes, a cow elephant, a bull
elephant, tiger’s eyes, a tiger, a domestic mithan, a wild
mithan, tiger’s eyes, a bear, a sambhur, tiger’s eyes, a
warrior’s ¢ tail,” “ a very bad man whose head has been
cut off,” and, underneath, a python swallowing a barking
deer. On another cloth I have seen a pictorial record of
the rescue of a man from a tiger by the wearer.

The Eastern Rengmas have their own series of body-
cloths entirely distinct from that of the Western Rengmas,
from whom they probably parted before the tribe knew how
to weave. A man’s first cloth in Meluri is white. It is

1 See illustration facing p. 10 of Lhota Nagas.
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called alutho if it is entirely white and khamheri tsii if the
seams are stitched with red and blue. In Lephori an
unmarried boy may wear a cloth (nizet tsit) with two
narrow bands of red and blue, but he must discard this for
a white cloth (afsé mii) on marriage, only assuming it again
after he has taken a head. In Sahunyu a young man may
wear a cloth called khorokhi tsit, which is white with three
very narrow red and blue bands and an edging top and
bottom of red, white and blue. The giving of the first
Feast of Merit entitles a man to wear a cloth called kachi st
bought from the Kalyo-Kengyu villages to the east, which is
dark blue with pairs of narrow grey bands, and ornamented
with small spots of red dog’s hair. A man who has given
the full series of Feasts of Merit wears a handsome cloth
(lupu tsit) bought in Manipur, and reminiscent of Tangkhul
Naga cloths. It is red with broad dark blue bands edged
with white lightly embroidered in red. Two small red-
and-white tassels are attached to the middle of the cloth.
The head-taker’s cloth (am: tsi) is dark blue, with a narrow
white band every two inches and a red band one inch broad
every third band. Two of the white bands near the middle
are embroidered with a simple pattern in blue and red.
Here again the Sahunyu cloth differs, being simply their
boys’ cloth (nizet tsit) with the addition of a red edging at
the top and bottom.

The Western Rengma woman wears a skirt, an underskirt,
a body-cloth, and sometimes an additional breast-cloth.
Dr. Brown,! writing when the Rengma country was in
process of being annexed, describes the women of Tseminyu
thus, not without a little Victorian unction. “ Women are
seen to-day in passing through the village of Themakedima
[7.e. Tseminyu]. They are dressed similarly to the Angami
Naga women; but scarcely wear their clothes so modestly :
the common striped cotton sheet is used as a skirt from the
waist downwards. The usual loose sheet is over the upper
part of the body, which they do not seem so careful in covering
as the Angamis, the breast being frequently left quite bare.

! Report of the Exploration of the Angami Naga Country, pp. 25, 26
(Shillong Assam Secretariat Press, 1874).
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The hair is parted in the middle, and gathered over the ears
behind with a loose knot, resting on the nape of the neck.”
A Rengma girl is first clad in nothing, and later in a string
of beads. Some time before the first signs of puberty appear
she assumes a narrow skirt about eighteen inches deep
(nya tasingit, A; amenyi akhukowa, B), the top third of
which is grey and the bottom two-thirds dark blue with very
narrow red bands. This must be put on for the first time
in the morning. At the first sign of puberty she wears an
outer skirt (nya, A; kekhalong, B), which is lengthened as
she gets older. It is twenty-two to twenty-six inches deep,
and is worn tightly bound round the waist. It is dark blue
with very thin red lines and a white median band five inches
broad in the middle. If the husband of the wearer has
done the mithan sacrifice, the edges of the white band are
embroidered in red. The Eastern Rengma woman wears
only a single skirt (konyu ment). 1t is far narrower than that
of the Western Rengma woman, varying from eleven to
sixteen inches in depth, and is worn loosely tucked into the
waist-string in front, so that it droops down over the
buttocks, rather after the fashion of that of a Konyak
woman. The chief ornamentation is down the middle line
of the buttocks, reminding one somewhat of the Bietc Kuki
pattern. Skirts of Kastern Rengma women indicate very
clearly the Feasts of Merit given by their wearers’ husbands.
That of the wife of a man who has given no Feast of Merit
is white with a blue border at the bottom, very narrow red
and blue bands, and a strip of red embroidery down the
posterior middle line. Of that of the wife of a man who has
advanced to the Atsali feast the top six inches arc white
and the bottom six inches dark blue. There are narrow
red lines on a dark-blue ground in the centre and the usual
embroidery behind. When a man has given the full series
of Feasts of Merit red and blue lines embellish the white at
the top of his wife’s skirt and there are lines of white stitches
between the lines of red in the centre portion. This is an
exact tally, each line of white stitches indicating one head
of cattle killed at the final feast. In Sahunyu the lines
in the middle are rather nearer together than in Meluri,
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and there is more posterior embroidery. The skirt which
proclaims the completion of the Feasts of Merit is called
kiile ment. When carrying water women wear triangular
skirt protectors (ashiishe) of bamboo spathe on the buttocks
to keep their clothes dry. As often as not an Eastern
Rengma woman will wear no skirt at all, merely slipping
her body-cloth down and tucking it in round her waist.
Even this, I am told, is often discarded in the house when
only the family are present, and she will sit about completely
naked. Unlike the Ao girl, who only lets her cloth fall
aside and uncover her breasts when in the presence of other
women or of men whom she knows intimately and are not
of her phratry, the Rengma woman, save in the presence of
complete strangers of whom she is suspicious, has no objec-
tion to leaving the upper part of her body bare. In most
villages nothing is worn above the waist when working in
the fields, but the staring eyes of Gurkhalis in the past have
caused women in Tseminyu, and to a less extent in Teso-
phenyu, to wear a square of blue bazaar muslin (sidung, A ;
khitkhongsha, B) crossed over the body and tied on each
shoulder. Over this a body-cloth is worn, usually plain
dark blue, or resembling the man’s cloth called rhtkho or
hekho, save that each black band must have a line of white
thread down the middle, since only men may wear solid
bands. These cloths are also often worn as outer skirts.
But on high days and holidays girls and women who can
afford them wear dark blue cloths decorated with lines of
cowrics and cowries sewn in fours to represent stars. These
are called “ cowrie-sewn cloths *’ (tesit kekha pi, A; aho ha
tsii, B). Wives and daughters of men who have donc the
mithan sacrifice in the series of Feasts of Merit wear a cloth
edged top and bottom with cowries and ornamented with
two lines of cowries, with circles of cowries between them
about four inches in diameter, representing tigers’ ecyes.
There is often a whorl of red dog’s hair in the middle of each
circle, and the wing cases of iridescent beetles (Chrysochroa
bivittata) may ornament the edges of the cloth. This cloth
is called khaho, A, or atemye anyo kezekiwa, B. Eastern
Rengma women wear a white body cloth.
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In wet weather all Rengmas wear rain-shields on their
backs. The Western Rengmas often buy theirs from their
Angami or Lhota neighbours, but the old pattern, which is
still largely worn, consists merely of interlaced palm leaves
and is called zembo hyo (A) or akhtishi owa (B). This is the
only pattern permissible at the rain-making ceremony.!
The Eastern Rengmas buy all their rain-shields from the
Angamis and call them eniwa. In addition, they wear a
rain-hat (alowe) which they make themselves. It is made of
pandanus leaves between two layers of open bamboo basket-
work, and is conical in shape, with a short peak in front and
a long peak projecting over the nape of the neck behind.

Ornaments

Like the Lhota, and in contrast with the Ao and Sema,
the Rengma is no great lover of ornaments. A couple of
strings of beads, and ivory armlets if he possesses them, are
enough for every day. Nevertheless, he has plenty he can
put on when full dress is to be worn. Here again customs
have changed in recent years. The suppression of head-
hunting has made the winning of a warrior’s insignia difficult,
but sooner than let the use of goodly ornaments die out the
rules have been relaxed among the Western Rengmas, and
money will now buy many rights that in former times only
the bringing home of an enemy’s head could earn. The
pressure has come from the young men, who have really
taken the law into their own hands, and the old men have
never ceased to disapprove. The Eastern Rengmas have
been administered so short a time that they have not yet
fully appreciated the effect that the Pax Britannica is
bound to have on their customs, and still adhere to their old
rules. It is therefore convenient to describe separately the
ornaments of the two groups and the rights of wearing them.

Among the Western Rengmas the bear’s-hair wig
(tegwemwil, A ; temilkhii, B) used to be worn only by a man
who had done the head-taking genna. Now, however, any
man can wear it. It is precisely the same as that worn by
other Naga tribes. Only a warrior, however, can add to it

1 See p. 89.
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hornbill feathers (git nyong, A; aowa anu, B). These are
always three in number, and are held in place by little
bamboo supports (git nyong kong, A; apiki, B) loosely
inserted into the quill, so that the feathers turn in the wind,
In the old days raw hide helmets (ntse, A ; akhuhe, B) orna-
mented in front with a pair of horns cut from a hornbill’s
beak and fringed with red goat’s hair and black human hair
used to be worn, but they are now obsolete, and the only
one I have ever seen is kept as an heirloom in Thegwepe-
gedenyu. Large tufts of cotton wool are never worn in
the ears as by Semas, Lhotas and Aos. At most a man
will wear a small tuft low down on the edge of the helix.
Large brass rings (sanyii mveng, A; atsonzi. shanyuwa, B)
used to be worn in the lobe of the ear, but nowadays only
one or two old men keep up the custom. Yet they are
considered a traditional part of the male outfit, and most
households own a pair, which is included among the male
ornaments with which a ceremony is performed on the night
before a Feast of Merit.! The commonest ear ornaments
are small spirals of brass from which a red tassel dangles
(niyeng, A ; athangyi, B), worn in the lobe. A man who has
taken a head may wear long scarlet goat’s-hair ear orna-
ments of the Angami pattern (mpeng gerashu, A ; awungthayt,
B). The most popular flower for the ear is a wild white
scented lily, known as toghu tilghotung (‘‘ crow’s shell beads ”’),
A, or asha’a (‘““ shell beads ”’) B. Beads (ti, A; ayong, B)
vary greatly according to the taste of the wearer. Most
men wear a rather tight bead collar (khomitii, A; asu-
khekhong, B), besides one or more longer strings. Usually
one of the sets of two or three strings (titkhering, A ; aiyamshi
keni kechi, B) has a piece of conch-shell at the back. Cylin-
drical conch-shell beads are also popular. To all shell
ornaments certain tabus are attached. A man who has
bought absolutely new ones remains in the village for a day,
and no one going to the fields will visit his house. Further,
in the Southern group the whole village observes one day’s
‘“genna ” in March, called tichong kehi ghi kehi kenni
(““ shell bead polishing metal armlet polishing genna ’) for
1 See p. 183.
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all the shell beads and ornaments in the village. No cere-
mony is performed, but if this “ genna ™ is not observed
the ears of rice will be white and empty. Among the
Eastern Rengmas no “ genna” of the whole village is
observed, but a man buying new beads between sowing
and harvest gets the seller to place them on the floor, and
does not pick them up till night. If he touches them
before dark he must keep away from his fields next day.
The valuable yellow beads known in Assamese as * deo
moni ”’ (tipung, A; mezetsii, B) are not very common.
Boars’ tushes (nyu hii, A; asatsii ha, B) are worn only by
youths. Necklaces made of the seeds of the wild banana
(khongkwe or kwenshil, A ; meninga khamuwa—** light leaves
—B) are sometimes worn by both men and women, and
women sometimes use them as waist-bands, into which they
tuck their inner skirts. But they are not nearly as common
as they are among the Lhotas, and, except for a few strings
made at Theriigunyu, are all bought from Angamis, who in
turn get them from the Zemi (Kacha) Nagas. The standard
length of a string in trade is the height of an average man’s
forehead above the ground. In full dress a man who has
taken a head may wear on his chest the curious ornament
known as ““ enemy’s teeth ’ (arrhi kit, A ; ayi ha, B). 'This is
of the Lhota pattern,! a narrow slat of wood with cowries
representing the teeth, interwoven red cane and yellow
orchid skin in the middle representing the open mouth, and
a tuft of red goat’s hair at either end representing the blood
pouring from the lips. The human-hair tails worn are of
the Sema pattern, and are often bought from that tribe.
The straight tail (khingrung, A; asii khu, B) can be worn
by any man. To win the right to wear the long curved tail
(gu chete khi, A ; achangtha s khu, B) a man must either do
the head-taking ‘“genna” or perform the full series of Feasts
of Merit. The Tseminyu name means ‘“ mithan horn tail,”
and recalls the original simple receptacle for “ panjis,” but
the elaborate double pattern, in the making of which crafts-
men in Tesophenyu specialise, is more popular than it is
among other tribes. The tail, of either pattern, is suspended
1 See Lhota Nagas, p. 14.
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sometimes from one baldrick (khirka, A; asi khuli, B), or
sometimes from two crossed over the chest. This ornament
is one of the very few which the Rengmas have not borrowed
without modification from their neighbours. It is white,
about four inches broad, with a zigzag pattern in red em-
broidered on it. When the wearer has taken a head a fringe
of red hair six to eight inches deep is added to the bottom
edge. The result is something between the Sema and the
Angami ornament. Cowrie aprons (nya kekha, A; azi
kekheyi, B) of either the large Sema pattern or the small,
old-fashioned Lhota ! pattern are worn with full dress.
A man who has got first spear at a tiger-killing has three
small circles of cowries (*“ tiger’s eyes ”’) on the black cloth
at the top of his apron. Gauntlets (veng khavu, A ; akwang
khekong, B), which as a rule are of the Sema pattern, though
old Lhota fringeless gauntlets are sometimes seen, are still
only worn by men who have done the head-taking *“ genna.”
Leggings (pha keping, A; achii keye, B) are bought from
Angamis, and can be worn by anyone.

So far I have dealt with ornaments which will be familiar
to readers of former monographs in this series. Those of
the Eastern Rengmas will, many of them, be novel; for
they come from the hitherto undescribed Kalyo-Kengyu
tribe to the east. This tribe makes ornaments for the
inhabitants of an immense area, and if their country is cver
administered their arts and crafts will well repay study.
The rights to ornaments are very clearly defined among the

fastern Rengmas, and most of those described below can
only be worn by a man who has either taken a head or helped
to burn a hostile village. So keen are the young men to
win these ornaments, and so hard are they to gain now,
that Meluri village recently asked as a special favour that
they might be allowed to supply free any coolies I may want
for a punitive expedition in future, in the hope that they
may be in at a death or a burning. In time they will have
to relax their rules, as all administered tribes tend to do,
but they have not done so yet.

The bear’s-hair fillet (awuno) is of the Sema pattern, but

1 See Lhota Nagas, p. 14.
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the Eastern Rengmas differ from all other Nagas with
whom I am acquainted in never wearing hornbill feathers
(arochi kene) in it. Instead one for each head taken is stuck
in the face of the shield. When dancing, men invariably
wear a narrow fillet (asunt) of freshly split bamboo tied so
that the two ends stick out in front of the head like horns.
The contrast with the black hair of the wearer is very
sffective. In full dress a tall red hat (akhurhi) of red cane
ornamented with orchid skin, with thin strips of horn
projecting from each side, is worn. These hats are imported
from the Kalyo-Kengyu country, and often have a tall crest
of red goat’s hair over the crown. They are identical with
those called arrmiram khurong by the Aos.! Boars’ tushes
(asiichi aha) are very rarely seen, and can only be worn as
a necklace by a man who has taken a head. Another neck
ornament which is confined to warriors is called mikha,
and is peculiar in that it consists of tiger’s canine teeth,
things which it is tabu for most Nagas even to touch,
sxcept when taking an oath. Hence a man who obtains
one must observe five days’ ‘‘ genna ’ before he can put it
on. The two teeth, separated by a short bar of bamboo
running through them and embellished with brass spirals at
the ends, hang on the chest from a long string round the
neck. The string often has short lengths of brass twisted
round it, and is attached at either end to a single boar’s
tush, which lies on the curve of the back of the neck. A
very fine ornament called rogwezo, of Tangkhul make, used
to be worn in Lephori by men who had taken heads. The
only specimen I have seen consists of a necklet one and a
half inches deep, of red cane ornamented with cowries and
yellow orchid skin. From each side of the join in front
there hangs over the breast a broad pendant a foot long of
alternate bands of red and white porcupine quills, ending
in a fringe of cowries. Rich men wear very broad bead
necklaces (azokha) of the Eastern Angami pattern. Conch-
shell beads (sanatsii) are also sometimes worn. The ordinary
necklace, which anyone can wear, consists of several strings
of red beads (techizo or khamerw azo) which are traded through

1 See Ao Nagas, p. 44.
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from Kohima bazaar or brought by Angami pedlars. Rich
men occasionally wear necklaces of old beads (anivu) of a
peculiar yellowish-green shade. No additions to the existing
stock are ever obtained now, but there is no tradition that
the beads were brought with the Eastern Rengmas on their
migration from the west. On the other hand, it is said
that up till fairly recently they came by trade from village
to village through the Angami country. The Western
Rengmas set great store by these, and I will deal with them
more fully when I come to describe their women’s orna-
ments. A popular necklace with young bucks on festival
days is a narrow collar of a double band of interwoven red
cane and yellow orchid skin (arozt). Tufts of red hair are
set to lie opposite ways in each of the two bands, so that
they stick out in all directions. The helix of the ear is not
pierced to take wads of cotton wool such as the Semas and
Lhotas wear, and at most a small tuft is worn in the lobe,
and that only rarely. Usually a man’s only ear ornaments
are a few small brass rings (anarit) in the edge of the helix
and the lobe. These rings used to be large, and it is said
that small ones came to be worn because they are less likely
to catch in the jungle. Only men wear flowers in their
ears; it is not considered proper for women to do so. Red
is the favourite colour and * bachelor’s buttons * (pochitorr),
canna (zuwatorr), hibiscus (nuwitorr) and cockscomb (atorr
khatkhtisowa—‘ bending flower ’) are specially grown for
the purpose. In the summer a wild white lily (shanila) is
also sometimes worn. When in full dress a small circle of
cotton and red hair (anakha) is often hung round the ear.
This can be worn by anyone who has been on a raid, whether
it was successful or not. A warrior who has taken a head,
however, may wear suspended from the lobe of each ear a
long ornament of hair which is practically identical with
that worn by the Konyaks far to the north, and resembles
nothing in between. If they are made of hair from the
head of an enemy they are called ashe, and if of goat’s hair
arochi. 'The top of the ornament is a little cone of alternate
bands of red and black hair, and from this long hair hangs
down, often to the wearer’s shoulder. When goat’s hair
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is used it is usually dyed red. In these days of enforced
peace & man who has had no chance of taking a head will
sometimes wear these ornaments with strands of red wool
instead of hair. They are not “ the real thing,” but they
look better than nothing. Heavy brass bracelets (asave or
ashapo) can be worn by anyone. The gauntlets (ake keru)
which a warrior wears in full dress are obtained from Kalyo-
Kengyu villagesto the north-east, and are entirely unlike those
made by the Semas and Lhotas. They are about six inches
long, of red cane with an interwoven pattern in natural
cane, and slit half-way down so that they can be easily slipped
on and laced in to fit close to the wrist. Brass armlets
(saterit) can be worn by anyone, but ivory armlets (arukha),
which are uncommon, can only be worn by a man who has
taken a head, with the curious exception that even if he has
not shown his valour in this way a man may wear them if
he has done so from boyhood. The reason for this curious
relaxation must be that these ornaments are too valuable to
discard, and a son would not willingly give up a pair inherited
from his father. Those 1 have seen are very thin, as were
all ivory armlets when ivory was very scarce and the hills
had not been opened up to allow supplies to come in by
trade. The only tail (ashe khu) I have seen worn is of the
straight Sema pattern. If a man has taken one head he
wears one baldrick (arori), and two if he has taken more
than one head. The baldrick is very broad, and is of white
cotton ornamented with a lozenge pattern in red and blue.
I have never seen one with a hair fringe. The tail is in-
variably worn over the right hip, and never at the back, as
in other tribes. If two baldricks are worn, the one over the
right shoulder is not attached to the tail at all, but to the
““dao”’ belt over the left hip.! A warrior in full dress wears
an apron (ashile). This also comes from the north-east,
and is identical with the full-dress apron worn by the
Changs, who obtained their pattern from the same source.
It is not just a sheet of cowries, as is the Sema apron, but is

1 The Konyaks, who still carry the old horn tail, also wear an ornament
on the hip which resembles a tail, but serves no practical purpose at all.
This may have originated from the wearing of a decorated and somewhat
impracticable tail on the hip.



1 INTRODUCTORY 33

a flap of cloth some ten inches long and five inches broad,
with a line of cowries down the centre and small circles
down each side. In the middle is hung a brass disc (achs)
six inches in diameter, with a boss in the middle pierced to
take a tuft of red hair. The wearing of these discs is very
characteristic of the tribes to the east of our frontier. I
have never seen a new one, and am doubtful whether they
are still made. The apron is suspended from the narrow
cotton belt (sekhili) to which the wooden ‘ dao’’ holder is
attached. Finally, the leggings (achi keru) are of the close-
fitting type made by the Kalyo-Kengyu and worn by them
and the Changs. They are about eleven inches long, and
slit to half-way up on the inside to admit the foot. The
top half is red cane with a light zigzag pattern in natural
cane, and the lower half is natural cane. The work is very
fine, and the result amazingly soft and pliable. In Lephori
men occasionally wear cane rings (areso), either of natural
colour or dyed black, below the knee. They say the custom
was adopted from the Tangkhuls, but is dying out. Only
a few rings are worn at a time.!

Compared with the men the women are but little adorned.
Beads (tit, A; ayong, B; arho, C) are worn round the neck,
Eastern Rengma women being particularly fond of a disc of
conch-shell (akhokhyu or asakril) on the breast. Most rich
Western Rengma women own big necklaces (tiirko, A;
ayonghe, B) of Angami pattern, but they are not often worn
except at festivals and at harvest, when fine clothes and
ornaments must be worn to win the favour of the spirits of
the crops. From each side of the neck fall ten or a dozen
strings of carnelian beads (tizi, A; anyamphuyi, B) with a
conch-shell bead (tiichong, A; samadi, B) at the top and
bottom of each string. Spacers (tiicha, A ; ayong kechechong,
B) of cow bone, ornamented with a simple incised pattern,
keep the strings apart and make them lie flat. At the
bottom, and joining the two lots of carnelian beads, are
sixteen to twenty strings of small  deo moni ™’ (titsera, A ;

1 The Western Angamis often wear an enormous number of cane rings

below the knee. They say they are a great protection in case of a fall on
rocky ground.

D
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avuwang, B), also held in position by a spacer. Dark blue
beads are usually strung next to the white spacers and
conch-shell beads to show them up. Two flat conch-shells
(tiighotung, A ; chekhetung, B) lie on each side of the neck, and
a big conch-shell (mechung, A ; ashanu, B) at the back, with a
wooden peg inside it to push it out and display it well. An
Eastern Rengma woman’s best necklace is a long double
string (kiichipu) of conch-shell beads reaching to the waist.
Eastern Rengma women do not pierce the helix of the ear,
but Western Rengma girls who are rich enough to wear
cowrie-embroidered cloths do, wearing there a small tuft of
cotton wool. In theory this hole is meant to take a single
valuable bead later in life, but in fact this is very rarely
worn. In the lobe of the ear small bead and feather orna-
ments are worn. Western Rengma women when young
often wear a loop of beads reaching from the lobe of one
ear round the back of the neck to the lobe of the other
ear. This is called tiichongyt (A) or alatangs 1 (B). Another
ornament is a string of beads hanging from the lobe of each
ear with a white disc at the end called nyeshe (A) or
asingkhii (B). This is not put on till a few months before
marriage. In Eastern Rengma villages a girl wears till
marriage, when it is discarded, a white bone disc (anasil),
for which a white button is often substituted nowadays,
hung from each lobe. After marriage a small cylinder of
white pith (achesit) is worn in the hole in the lobe of the
ear instead. Women, like men, wear two or three small
brass rings through a hole at the edge of the helix. Women
of the southern group of Western Rengmas used to wear
hanging from their ears small brass discs (semwvu), about two
inches in diameter, decorated with incised concentric circles.
What is probably the only surviving pair is preserved in
Tseminyu, but rough bamboo models always form part of
the ornaments put under the bed at Feasts of Merit.?
White metal armlets (ght¢, A; akhwe, B; akhi, C) are worn
above the elbow. Bracelets (ping, A; akhwesa, B; akhisa,
C) of the same metal are also worn.

1 Once the string of these beads breaks after marriage they must be
discarded. They cannot be restrung. 2 See p. 183.
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By far the most interesting woman’s ornament is the
string of ancient beads which a well-to-do Western Rengma
girl wears round her waist over her inner skirt and inside
her outer.! The beads are called khongpsii (A) or atsongko
(B), and are cylindrical, highly polished, with a slightly pitted
surface, and yellowish green in colour. Only a limited
number of strings are in existence, and there is no means of
replenishing the supply. Various stories are told of their
origin. Some say they used to be dug up on the site of
the original Rengma village on Theriigu Hill. Another
belief is that they were, and could be now, washed from
the gravel of the Khongri stream. The trouble is that no
one knows where this stream is ! It is supposed to be one
of the many jungle streams near Tsoginyu, the village of
the great hero Vyembi.2 This site, which is near the recent
Sema colony of Rangazumi, some thirteen miles north-west
of Theriigu, was abandoned long ago, and with the in-
habitants departed the secret of the River of Beads. A
string of these beads is usually priced at one cow, and is
of a standard length. This is measured as follows. The
string is put round the back of the head and pulled forward
in line with the forehead. There must be the distance of a
span from thumb to little finger between the forehead and
the front extremity of the extended beads. Every girl
aspires to own one string, or even two, in which case she
will wear the second string as a necklace. No one who
does not. possess a string may wear cotton wool in her ears
or a cloth ornamented with cowries. It would be “ great
shame " if she did. The beads descend from mother to
daughter, and if a girl brings a string with her as dowry,
her marriage price is accordingly higher.?

1 See p. 23. These are the beads which the Eastorn Rengmas call

tmivg, and which the men occasionally wear as necklaces.

2 See p. 7.

3 Mr.pLuca,s of Cairo and Mr. Beck, the acknowledged English expert
on ancient beads, have kindly examined both some of these green beads
and some of the reddish ones worn by men. They report they are of glass,
imperfectly fused and of a peculiar kind, very similar to Saxon glass.
The red beads are coloured with cuprous oxide and the yellow with ferric
oxide. Ancient glass beads, which seem to be vegi similar, are also found
in South Sumatra. There, too, they are searched for in river-beds (Van
der Hoop, Megalithic Remains in South Sumatra, pp. 133, 139).
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A string of these beads is the only garment in childhood,
and may once have been so throughout life. This theory is
supported by the Eastern Rengma custom of wearing similar
strings of dark blue beads (atsuprt) round the waist outside
the only skirt. This string is expanded in the case of women
whose husbands have given the full series of Feasts of Merit
into a broad girdle falling over the hips, as one might expect
if it were once the only covering of an elderly woman. In
shape this girdle (also called atsupri) resembles that of
Sema women ! and is similarly worn over the skirt. A
girdle of like shape is also found in the Southern Konyak
villages, where the skirt plays a very minor part.

The wife of a man who has given the feast called Akezu
keza, in addition to the afsupri belt, wears round her waist
a string of cowries called akezu kerithu.

Weapons

The offensive weapons of the Rengmas are the same as
those of all other Naga tribes—namely, the “ dao ”’ (nze, A ;
anu, B; anyu, C), the spear (mi, A; apui, B; apfe, C), and
the crossbow (tholevu, A; ala, B; tsokrela, C). In the old
days fighting-clubs (thung, A; atazii, B), heavy pieces of
wood about thirty inches long, were used by Western
Rengmas both to ward off *“ dao ” blows and to crack the
enemy’s skull if possible. The Eastern Rengmas have no
knowledge of the weapon, and I rescued from inevitable
destruction in Tesophenyu and sent to the Pitt-Rivers
Museum at Oxford what was probably the last specimen
owned by the Western Rengmas. All Nagas have a vague
memory of a time when iron was unobtainable, and in those
old days the war-club must have been their chief weapon.
With that instinct that prompts man to continue to use for
ceremonial purposes articles which are otherwise obsolete,
the Zemi Nagas still make three small model clubs when
taking the omens for war. These are hung from three
strings over an egg, in which, after proper incantations, the
results of the raid can be foreseen. This was done as recently
as March 1932, when under the instigation of the sorceress

1 Vide Sema Nagas, p. 17.



*o[pIis
14dne-pp UB OUS PU® S0RPDOU DYYOZD UB Suureom st 6H
VWOKEY NWALSVH ‘AdIm aXV NVIC HOTL

VIONITHE NHALSVI

HLOTO ASI IV DNIIVIM NV

0 fuce page 36.

L1






1 INTRODUCTORY 37

Gaidiliu the village of Hangrum made an attack on a post
of the 3rd Assam Rifles, with results disastrous to themselves.

The “dao” is the constant companion of the Naga.
Without it he could not fell jungle to sow his crops, build
his house, cut up animals for meat or deal with his enemies,
human and animal. That of the Western Rengmas is of
the Lhota type ! and large numbers are made in Tseminyu.
Though they buy a few “ daos” from the Angamis? the
Eastern Rengmas still ordinarily use either the old-fashioned
axe-shaped ““ dao ”’ (tsiichenyu) or the long all-metal “ dao
(Meztirr anyu kesuwa—‘‘long Sema dao ”’). Both these are
obtained from the tribes to the north and east of them.
Though the Western Rengmas no longer use the axe-shaped
‘“ dao,” they remember the days when they did so, and call
it Kharo nze (A) or Kharo 'nu (B). They relate that the
first example was obtained from Semas by a man called
Kharo. Later a brisk barter was carried on, the Semas,
who could not weave, receiving cloths in exchange for
‘““daos ” which the Rengmas could not otherwise obtain.
It is of this “ dao,” long obsolete among them, that the
Aos prize old specimens so highly.> The Western Rengmas
know also of the all-metal “ dao,” and call it nze ketong
—‘“long dao "—(A), or Mire 'nu—"‘ Chang dao ”—(B), but
do not seem ever to have used it.* The Rengmas seem to
have no ancestral  daos,” such as the Lhotas set such store
by® The “dao ” is carried over the buttocks in a holder
(nze yongkit, A ; alech#t, B; asekhi, C), which is suspended
round the waist by a narrow cotton belt (yongkira, A;
alechiili, B; sekhili, C). The Western Rengma holder, like
that of the Lhotas, Semas and Aos, is a block of wood with
a slit through it. Neither of the Eastern Rengmas’ types
of “ dao ” could be comfortably carried in this way. Their
holder is a thin block of close-grained wood some nine inches
long by six inches broad. A portion of sufficient breadth

1 See Lhota Nagas, p. 15.

? They call the Angami * daos >’ Saha *nyu—** Sahibs’ daos ’—because
they could not obtain them till Government brought peace and opened
up trade.

8 See Ao Nagas, p. 60.

4 See illustration of ailaghi facing p. 22 of Sema Nagas.

5 See Lhota Nagas, p. 16
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and width to take the blade of the ¢ dao ™ is cut away from
the top three-quarters of the block, and thin bamboo slats or
small plates of bone cut from buffaloes’ ribs are fixed across
from edge to edge to hold the weapon loosely in place. A
small whetstone is often hung on the side of the carrier.
The wood of the sago palm (Caryota urens) is one of the
hardest known to Nagas, and is much valued for making into
spear-shafts. Indeed, tradition still remembers the days
when iron was so scarce and valuable that sharpened sticks
of this wood had to serve as spears for all except the rich.
And very effective they are said to have been. Nowadays,
however, the Tseminyu smiths are among the most expert
spear-makers in the hills, and their products are traded over
a very large area. The blade is about twenty-two inches
long, leaf-shaped, with a cross-piece two-thirds down, a
short way below which it broadens out into a socket about
fifteen inches long to take the shaft.! At the bottom of
the shaft is an iron butt twelve inches long. The Western
Rengmas own a number of specially large blades of this
type. They are never hafted and, being used only for
marriage prices, are called theni mi—‘ wife’s spear "—A,
or apui men—‘‘ spear price ’—B.2 A very popular spear
is a type with a very thin, beautifully made, leaf-shaped
blade, obtained from the Kalyo-Kengyu villages on the
slopes of Saramatti. Naturally the Eastern Rengmas, who
call it satapfe, obtain supplies more readily, but the Western
Rengmas get it through the Semas,® and call it teso mi (A),
or keshangsha’put (B), the latter name meaning * spare
spear,” for a raider going out armed with two spears used
to keep one of this type to the last for use in an emergency.
A third type of spear, unknown to the Eastern Rengmas,
has from one to three long, upward-curving barbs on each
side. These can only be carried by slayers of men or tigers,
and are called mi sanasit (A) or akwohang kehasi ’pui
‘“ disembowelling spear ”—(B).4 In spite of the name, they

1 See illustration facing p. 20 of Sema Nagas.

2 See p. 207.

3 A rather short-bladed specimen is shown as No. 1 in the illustration
facing p. 20 of Sema Nagas.

4 See the illustration facing p. 34 of Angami Nagas for a spear of this
type with an exceptional number of barbs.
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are 50 heavy and clumsy that I doubt if they were ever used
in war. They might have been used for thrusting when
defending a village, but never for throwing.! Of decorated
shafts there are two types. One (zii whe— fringed shaft )
(A), Sangpi kehang—* Lungithang binding ” (B), ashe ’pfe
or arru the— fringed shaft ”’ (C) is bound with red goat’s
hair from the top to three-quarters down the shaft, save for
a space left in the middle for the hand. At the bottom of
the binding is a decp fringe of red hair. The name * Lungi-
thang binding ”’ was given to this pattern because the first
one ever seen by the Western Rengmas was got from a
Lungithang man who was killed on a raid. They now obtain
them from Natsimi. These spears are more squat in appear-
ance and have a shorter fringe than those used by the
Eastern Rengmas, who obtain theirs from the north-east.?
On the other type of spear the red binding extends only some
twelve inches from the top of the shaft. The names (Nzong
2z, ketye—‘‘ Rengma wound shaft ’—A, Moza kepem—
“ Tseminyu made ’—B, and Lozaru the—'‘ Lazare ® shaft ”
—C) indicate where these spears are made or obtained.t
An Eastern Rengma may only carry a decorated spear if
he has taken a head or helped to burn a hostile village.
Any Western Rengma who can afford one can carry one,
but a man who has got first or second spear at a tiger hunt
is entitled to have five narrow black rings on the binding of
his shaft. Other specars get one black ring. An obsolete
type of spear (khunahe, A and B) used to exist in Western
Rengma villages. Of this the large, leaf-shaped blade is very
thin, and nine inches long by four inches broad. The only
known specimen belongs to a man in Thegwepegedenyu, who
belicves that if he parted with it his line would die out.
The crossbow is almost obsolete, and has become little

1 Certainly enormous spears are flourished by Naga defenders. I have
one from the Zemi village of Pelekima the blade of which measurcs no less
than forty inches in length and three and a half inches across at the broadest
part. The mere flashing of this colossal weapon is said to have turned
back a party of raiders on a famous occasion.

2 Seo illustration facing p. 34 of Angami Nagas. No. 8 is the Natsimi
typo and No. 7 the north-eastern typo.

3 Lazare is a Southern Sangtam village north of Meluri.

4 A shaft of this type is shown as No. 10 in the illustration referred to
in the footnote above.
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more than a toy. It was never much used in war, and now
an occasional monkey is all that ever falls to it. It exactly
resembles the pattern used by other Naga tribes.! The
arrows (tho, A; alach#t, B; atsokre, C) are of bamboo, with
the tips hardened by burning. They are feathered with
small pieces of bamboo spathe. The Eastern Rengmas
occasionally use arrows with barbed iron tips. Some of
these they make themselves, but they prefer those made
at the Sangtam villages of Akhegwo and Yisi. The use of
poison is unknown. It is noticeable that the words for
‘“arrow " and ‘‘ panji” (tho, A; akhos#, B and C) are the
same in the Tseminyu language, doubtless because they are
both merely sharpened bamboo spikes. In the old days of
war, the Rengmas, like other Naga tribes, stuck ‘‘ panjis ™
thickly in the ground all round their villages to make the
approach of enemies more difficult, and when themselves
retreating after a raid planted them in their path as they
went in order to hamper the pursuit.

The chief defence of the Rengma is his shield (g¢, A;
atsonghe, B; achohu, C). That of the Western Rengmas is
of buffalo hide, and is about four and a half feet long, two
feet broad at the top and one and a half feet broad at
the bottom. Bamboo wicker-work shields are also used.
The Eastern Rengma shield is of wicker work and very long
and narrow, being about forty-five inches long, fourteen
inches broad at the top, and ten inches broad at the bottom.
The dancing-shield of a warrior of this section of the tribe
is decorated all over with tufts of red hair. A long strip of
bearskin runs down the middle, enlarging into a circle at
the top, with eyes, nose and mouth cut out to represent the
head of an enemy. One hornbill feather for each head taken
is stuck in the face of the shield—the only use to which
hornbill feathers are ever put by Eastern Rengmas, who,
unlike most tribes, never wear them on the head.?

Particularly interesting is the rawhide body armour
which used to be worn by the Western Rengmas. Probably

1 See Sema Nagas, pp. 21 sq., and illustration facing p. 24. Dr. Hutton
is mistaken in his footnote to p. xxvii of Lhota Nagas. Both Aos and
Rengmas have the crossbow, though they rarely use it.

3 Angamis who had taken heags also used to put hornbill feathers on
their shields (A. J. M. Mills, Report on the Province of Assam, p. cxlii).
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the use of such armour was once common in this area,! but
for some reason it has become obsolete nowadays as a prac-
tical article of defence, and only survives as ornaments in
the red cane hats, leggings and wristlets, and the broad
cowrie belts of the Changs and other eastern tribes. Though
the Eastern Rengmas wear the ornamental leggings and
wristlets in full dress, they have no memory of the armour.
A full set consists of a helmet (perung, A ; ayt whang—°‘ head
cover "—B), a broad piece of hide (gung kheking, A ; apfu
khekong—** stomach coverer ’—B) laced round the body
and covering the abdomen and lower chest, a pair of arm-
guards (beng kheking, A; akwang khekong—° forearm
coverers ’—B) of hide covering the forearms from the
wrist up, and greaves (no name, A ; amezong khekong—*‘ leg
coverers ’—B) extending from the ankle to the middle of
the calf. The helmet was made of the skin of a bull’s hump,
and old ones are often to be seen hanging up in houses.
Village fires, rats, dogs and mischievous children have, how-
ever, destroyed all but one of the sets of body-armour.

Women carry no weapons, unless the long, thin iron
staff (meriketsit) used by well-to-do Eastern Rengma women
can be so called.? Certainly a jab from onc would be very
unpleasant. The Western Rengmas call them songratong (A),
or ayitsu aketsit (B). Their smiths make them for sale, but
they do not use them.

Character

At this point in the monograph a paragraph on the
character of the tribe is supposed to find a place. No part
of the book is more difficult to write, for I know so many
individuals, all differing one from the other, that it is hard
to say that this or that trait is typical of the race. Rengmas
are full of contradictions. They are dour and yet often
wildly excited, bitter haters and firm friends, brave and
yet liable to panic, sometimes sexually strict and sometimes
loose. Rengmas do not readily make friends with strangers,
but when they have done so the friendship lasts. To the

1 Dr. Hutton obtained a Thado Kuki set and sent it to the Pitt-Rivers
Museum. Tho Konyaks are known to have used it in the past, though
no set is to be found now.

2 A staff of this type is numbered 13 in the illustration facing p. 34 of
Angami Nagas.
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official who has to deal with their disputes the most striking
characteristic of the Western Rengmas is the noise and
excitement to which the smallest squabble gives rise. Each
side, backed by all friends and relations, tries to shout the
other down, no one making the slightest effort to hear what
anyone else has to say. A man, even if he is obviously in
the wrong, will jump and shriek and argue for hours, and
flatly refuse to come to any settlement. I have seen men
so excited in quarrels as to be quite literally mad for the
time being. Only when voices are dulled with hoarseness
can the elderly men make themselves heard. Even so a
settlement is often not brought about without reference to
an official, no one in any village having any real authority.
These remarks do not apply to the Eastern Rengmas. They
are far from Kohima, and it is very rarely that cases arc
brought to the Deputy Commissioner. They are so recently
administered that the microbe of litigation has not yet
infected them, and disputes are settled in the villages,
though doubtless not without a good deal of shouting.

Fierce though the quarrels are between individuals, they
are nothing to those between villages. The hatred of
Tseminyu and Tesophenyu for each other, for instance, is
literally undying. In quarrels between them neither will
admit that the other has the slightest right on its side.
The very sight of a Tseminyu man irritates a Tesophenyu
man, and vice versa, and for some years there have been
orders forbidding men from one village to visit the other, so
great is the danger of an unprovoked attack on a small party.

Men who will face elephant and tiger as Rengmas do,?!
and who in the past have raided boldly to get heads, are
no cowards. Their staunchness, too, was proved in France,
where men who had volunteered to face the utterly unknown
served well in the Labour Corps. Yet they often give way
to panic. They were no more ready than any other Nagas
to fight to the death in their own wars, and I have seen a
village reduced to a state of absolute terror by one foul-
mouthed woman who claimed magic powers.

The standard of sexual morality varies in a most curious

1 See p. 95.
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way from village to village. Among the Eastern Rengmas
it is fairly high after marriage, though I have been shown
with pride the emblems of successful intrigues on the funeral
monument of a local Casanova. Before marriage, however,
girls habitually admit lovers to their sleeping-platforms.
This is not tabu, though the girl’s parents demand a fine if
they find out. Indeed, it is considered the natural and
sporting thing to do for a boy to take the risk and spend
the night with his girl. Curiously enough, no case seems to
be known of a girl becoming pregnant through one of these
intrigues. The Eastern Rengmas hold that even between
adults one sexual act cannot cause pregnancy,! while between
the young so many would be requiced that there would not
be time for them before marriage ! Both among the Eastern
and Western Rengmas the vice of prostitution for gain is
absolutely unknown, but in the latter group sexual morality,
though strict in some villages, is very lax in others. Every-
where laxity is at its height during the season of sowing.
The reason given is that more liquor is drunk then, but it is
more probably true that there is an almost unconscious
belief that the union of the sexes will in some way make
the fields fertile.2 The strictest villages among the Western
Rengmas are those of the southern group. In some of these
it is rare for a girl to have a lover even before marriage,
and a fine is exacted for fornication. This used to be one
cow and two spears, and is now Rs. 16. With this meat is
bought, which must be entirely consumed outside the village
by the very poorest people, the village being ‘“ genna ” for
that day. Though girls do not have lovers in these villages,
they have their admirers, as is only natural. A girl calls
her admirer logwa ponyu, and he calls her logwa lenyu.
These terms mean only “ companion when going to the
fields,” but they denote that, even if the girl does not allow
the man every privilege, she allows him some that prudes

1 Cf. Hutton, Sema Nagas, p. 183.

2 The Konyak village of Wakching provides the best example I know
of the belief that the sexual act is beneficial to the food supglg. There
rich men arrange for young men to screen off little sleeping-places on the
verandahs of their granaries and bring girls there for the night. The
arrangement is with individuals, and any young man who so desires will
have a granary verandah allotted to him for the purpose.
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might frown at. In the northern group the corresponding
terms are azipuzya and aziwate. These have the same
literal meaning, but a very different implication. In some
villages the unmarried men, not content with spending the
early part of the night with their loves, are now even begin-
ning to sleep all night on the girls’ platforms,! a prac-
tice which is, strictly speaking, tabu. Relations after
marriage vary as they do before. There are definite signs
of an old custom by which a married woman, provided she
agreed, was at the disposal of all the clansmen of her hus-
band. Probably nowhere would a man attempt to punish
a brother or near relation for adultery with his wife, but in
the northern group the privileges is more widely exercised,
and to demand a fine from anyone of the clan for this
offence would be regarded, possibly, as understandable, but
certainly indicative of personal dislike, and I have never
heard of any fine being paid.2

The Rengmas live in the past and the present, and share
with all other Naga tribes an absolute inability to foresec
the future. For so long has each generation lived as its
fathers did that the tribe seems unable to grasp change.
A tendency is never noticed and provided for; a change
comes as a shock and surprise when it is too late. Ior
instance, the older men hate and abominate the changes
being rapidly wrought by the American Baptist Mission,
but they never made any attempt rightly or wrongly to
counter the new teaching, and can now only impotently
bemoan it. Failure to foresee implies failure to adjust,
and herein lies the tragedy for the Rengmas of this changing
age. New culture must inevitably impinge on them, and
that it should destroy them is painful to those who love
them. For lovable they are, for all their faults. They
are cheerful and the best of friends to those they like, and
so highly strung and sensitive that a quick word over-night
will bring tears of remorse in the morning.

1 See p. 52.

? Cf. Lhota Nagas, p. 101. The Lhotas similarly condone adultery by a
fellow clansman. In one case I knew a man habitually and openly
committed adultory with his sister-in-law, but the aggrieved husband flatly
refused to demand a fine. Instead he gave his wife to his brother and
married another.



PART 1II

DOMESTIC LIFE

The Village and its Defences
Tuge last village founded by Rengmas in the Naga Hills
was Nishinyu, and that was by Western Rengmas seven
generations ago. The Eastern Rengmas have entirely for-
gotten the appropriate ceremonies, and the Western Rengmas
remember them only as a tradition handed down by old
men. Two essentials were required—the site had to be
easily defensible, and it had to have on it a tree suitable
for use as a head-tree. Such a site having been found, a
party of men of more than one clan, carrying shields, pro-
ceeded to it with a dog to drive away evil spirits, a cock
and a boar for sacrifice, and some water from the spring
of the parent village. This water had to be stolen at
night, for the old village would object, lest * virtue ” be
taken with it.! On arrival at the site omens were taken
with slips of wood after the Lhota manner? to decide
which clan should provide the man to perform the founda-
tion ceremony. 1'he boar and cock were then sacrificed, a
male sacrifice being essential, for a female sacrifice would
bring weakness in war. At the sacrifice the man chosen to
be founder pretends to see the village already established
and populous and utters the following prophecy, ‘‘ This is
an auspicious place for sacrifice. Many men sacrifice here.
There arc many boys here. There are many girls here.
Many children are playing with tops.> Many children are
playing with sword-beans.* Many people are having a tug-
of-war.” 5 He then offers ten pieces of meat to spirits on
his right, ninc pieces to spirits on his left, a portion for

1 For a similar theft of water see Lhota Nagas, pp. 6, 126,
2 See Lhota Nagas, p. 46. 3 See p. 123.
4 See p. 123. 5 See p. 121.
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tigers, that they may not harm the cattle, a portion to the
spirit of wild animals, that it bring game, and a portion
for domestic animals. As he offers the meat he calls down
a blessing on the new village, and prays that countless men
may live there and that they may sacrifice mithan, kill
game, and bring home the heads of their enemies. This
done, all fall to on the rest of the meat. The spot where
the sacrifice took place is common ground for ever. The
water from the old village is poured into the spring of the
new village, and the men at once begin to clear the site
and build houses. As soon as possible magic stones ! are
found and buried under the head-tree.

There are only twelve villages of the Western Rengmas,
all, except Choshinyu, on spurs of Theriigu Hill.2 They
fall into two language groups, which I have for convenience
called the Tseminyu or Southern group and the Tesophenyu
or Northern group, after the two biggest villages, though
the latter is of mixed origin and contains some  khels >’ 3
that speak the one language and some that speak the other.
In the Tseminyu group there are the following villages :—

1. Tseminyu (257 houses), called after Tsemi, the tradi-
tional founder.

2. Nishinyu (8 houses), ‘“ the new village.” This is the
latest colony from Tseminyu. Tradition gives the following
reason for its failure to increase. At a tug-of-war a man
cut the creeper. This was tabu, and the people dwindled.
A would-be benefactor thought they would increase if
sexually stimulated, and with that end in view buried the
organs of a male and female goat in the path. But all
who stepped over them lost all sense of morality, and
adultery became rampant. This led to so many quarrels
that the already diminished village split up and parties
went off to the other villages.

1 See pp. 231 sqq.

2 Just as the Aos (see Ao Nagas, p. 4) divide their country up by
ranges, so the Western Rengmas divide theirs into the Inner Hills (Ziihi, A,
A’a, B), east of the Nro River, and the Outer Hills ({JZiichong, A, Achelu, B)
west of that river. The latter now includes only Choshinyu in the Naga
Hills 